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Introduction

While Christians have traditionally taught the fall of Adam and the depravity of mankind as a result of his fall, generally Muslims, whatever their attitude towards the fall of Adam may be, have rejected any idea of inherited sin and asserted the natural innocence of his descendants.

In his article, La notion de "péché originel" éxiste-t-elle dans l'Islam?, G.C. Anawati notes how Adam repented of his sin and how God accepted his repentance, chose him, pardoned him and guided him (20:122). He then quotes from the well-known Muslim publication, Al-Manar, to demonstrate the importance of this verse for Muslims:

The pardon granted by God to Adam ... expresses the fact that God has led him on the straight path by removing him from the anguish in which he found himself ... The reference to the pardon granted by God refutes the belief of those Christians who believe that God has recorded the error of Adam both in his account and in that of his descendants until Jesus came to deliver them from it. Such a belief is rejected by sound reason as well as by trustworthy revelation that comes to us from many sources.1 

Bauman, referring to Adam's repentance and God's forgiveness (Qur'an 2:38), 2 echoes Muslim opinion:

We note first that this idea has cut off, once and for all, the possibility of any development of a teaching of inherited sin, for Adam's fall has no immediate consequences for later generations.

Human nature after the fall also is determined by fitra - the natural human condition.3
Anawati concludes his essay as follows:

Islam admits an original fall for Adam and Eve, our first parents, created at first in a state of innocence. But this fall has had only personal consequences. Moreover, their fault has been forgiven. The idea of an original sin transmitted by Adam to his descendants is absolutely opposed to the teaching of Islam.

Man has been created to be the vice-regent of God on earth. He is both soul and body. From this duality naturally results a fight between the two elements, though it cannot be said that this fight is a consequence of the original error. The devil takes advantage of the opposition to "tempt" man and to lead him to transgress the law of God. But this action of the devil is not a consequence of the original sin of Adam; prior to the fall, even before Adam had disobeyed, Satan had decided to pass his time on earth in tempting man.4 
In the American publication, What Everyone Should Know About Islam and Muslims, Suzanne Haneef, a convert to Islam, writes:

... The notion of Original Sin is one which Islam emphatically denies, affirming that every human being comes into the world innocent and sinless. Accordingly, he will be held accountable only for what he himself inscribes upon the unblemished tabula rasa of his nature, not for what his ancestor Adam (or anyone else whosoever) did or did not do ... Hence, to attribute to God, the Forgiving and Merciful, His laying upon each new-born infant the intolerable burden of a sin committed by his remotest ancestor would appear to be a denial of His unquestionable attributes of justice, mercy, kindness and compassion toward His creatures. And to further claim that the taint of this sin is certain to put every human being into Hell for all eternity unless the Deity sacrifices Himself for His creatures whom He is able to, and should if He is indeed Just and Merciful, forgive, is a denial not only of His unfailing justice and good-will toward His creation but also, it would seem, of His wisdom, logic and reasonableness.5 
No doubt, most informed Muslims uphold the position of Adam's descendants as represented in the above quotations. But is it the sole, tenable position of Muslims? Is it possible that Islamic sources reveal a position which may be less optimistic about the condition of Adam and of Adam's descendants after his fall or because of his fall, or a position which may even contradict the view generally accepted by Muslims? 
With these and other questions in mind the verbal and written discussions of the Christian, Sultan Muhammad Khan Paul, and two Muslim leaders of the Lahore Jama'at-i Ahmadiyya, Khwaja Kamal ud-Din and Mawlawi Muhammad Ali, which have been incorporated into the Urdu publication, The Fall of the Human Race (Hubut-i Nasl-i Insani), are worthy of consideration by anyone concerned with the subject.6 Hence also the title of this essay.

Khwaja Kamal ud-Din and Mawlawi Muhammad Ali naturally espouse Ahmadi opinions on the subject. Though their views on the subject may differ at points from classical Islamic views, it was felt that there is little need to distinguish between them here. More space is devoted to the arguments of Sultan Muhammad Khan Paul, since they are longer in the original work and make generous use of Islamic sources relevant to the topic. In any case it is hoped that the summaries of the arguments by the three participants fairly represent their respective positions, and that this essay as a whole may assist both Muslim and Christian readers toward a profounder grasp of the nature of sin, its individual and corporate presence and consequences, and its significance in heavenly and earthly realms.8 

The principal Quranic passages under discussion are the following:

115. And verily We made a covenant of old with Adam, but he forgot, and We found no constancy in him. 

116. And when We said unto the angels: Fall prostrate before Adam, they fell prostrate (all) save Iblis; he refused. 

117. Therefore We said: O Adam! This is an enemy unto thee and unto thy wife, so let him not drive you both out of the Garden so that thou come to toil. 

118. It is (vouchsafed) unto thee that thou hungerest not therein nor art naked, 

119. And thou thirstest not therein nor art exposed to the sun's heat. 

120. But the Devil whispered to him, saying: O Adam! Shall I show thee the tree of immortality and power that wasteth not away? 

121. Then they twain ate thereof, so that their shame became apparent unto them, and they began to hide by heaping on themselves some of the leaves of the Garden. And Adam disobeyed his Lord, so went astray. 

122. Then his Lord chose him, and relented toward him, and guided him. 

123. He said: Go down hence, both of you, one of you a foe unto the other. But if there come unto you from Me a guidance, then whoso followeth My guidance, he will not go astray nor come to grief. (20:115-123) 

18. He said (to Iblis): Go forth from hence, degraded, banished. As for such of them as follow thee, surely I will fill hell with all of you. 

19. And (unto man): O Adam! Dwell thou and thy wife in the Garden and eat from whence ye will, but come not nigh this tree lest ye become wrong-doers. 

20. Then Satan whispered to them that he might manifest unto them that which was hidden from them of their shame, and he said: Your Lord forbade you from this tree only lest ye should become angels or become of the immortals. 

21. And he swore unto them (saying): Lo! I am a sincere adviser unto you. 

22. Thus did he lead them on with guile. And when they tasted of the tree their shame was manifest to them and they began to hide (by heaping) on themselves some of the leaves of the Garden. And their Lord called them, (saying): Did I not forbid you from that tree and tell you: Lo! Satan is an open enemy to you? 

23. They said: Our Lord! We have wronged ourselves. If Thou forgive us not and have not mercy on us, surely we are of the lost! 

24. He said: Go down (from hence), one of you a foe unto the other. There will be for you on earth a habitation and provision for a while. 

25. He said: There shall ye live, and there shall ye die, and thence shall ye be brought forth. (7:18-25) 

35. And We said: O Adam! Dwell thou and thy wife in the Garden, and eat ye freely (of the fruits) thereof where ye will; but come not nigh this tree lest ye become wrong-doers. 

36. But Satan caused them to deflect therefrom and expelled them from the (happy) state in which they were; and We said: Fall down, one of you a foe unto the other! There shall be for you on earth a habitation and provision for a time. 

37. Then Adam received from his Lord words (of revelation), and He relented toward him. Lo! He is the Relenting, the Merciful. 

38. We said: Go down, all of you, from hence; but verily there cometh unto you from Me a guidance; and whoso followeth My guidance, there shall no fear come upon them neither shall they grieve. (2:35-38)  
 

THE FALL OF THE HUMAN RACE (A Summary)

PART I

Khwaja Kamal ud-Din's Argument

Sin is punishable; an error inadvertently committed is not punishable. Adam committed only an error, not a sin. His error was forgetfulness, which he committed inadvertently. Hence he was forgiven; he recovered and suffered no evil effects from his act. Even though his perfect virtue (jannat, garden or heaven, is a state of virtue, not a garden or any place) 9 was impaired for a moment, it was quickly restored.

 

Sultan Muhammad Khan Paul's Argument

Adam's action, whether committed intentionally or unintentionally, was against the law (khilaf-i qanun, khilaf-i shar'); hence it was a sin and required forgiveness. According to the Qur'an, God had warned Adam that Satan was his enemy and that he would become a wrongdoer if he came near the tree. Satan deceived Adam and Eve, pretended he was their friend, contradicted God's words in their presence and finally expelled them from the garden. "Adam disobeyed his Lord, so went astray" (20:121). Adam became rebellious. He became covetous. There was no constancy in Adam (20:115). No longer did he remain in the state in which he was born. If the error was unintentional, then why was punishment given? From all this it is evident that Adam's action can only be described as sin, not forgetfulness. So "it is also our (Christian) belief that Adam sinned and was punished."

Be the garden a state of virtue or a place, Adam and Eve were cast out of it. Their punishment was threefold: They were cast out of the garden; their nakedness was exposed; each was an enemy to the other in the world.

Normally Adam and Eve were addressed with a dual form of the verb. Why then, all of a sudden, does the plural form appear: "Go down, all of you from hence" (ihbitu: "fall down"; 2:38, cf. 2:36)? This passage indicates that their descendants also were affected by the punishment.

PART II

Mawlana Muhammad Ali's Argument

1) Is Man Born Sinful or Sinless? What do Islam and the other religions say?

a. According to Islam 

... - the nature (fitra), (framed) of Allah, in which He hath created man. There is no altering (the laws of) Allah's creation. That is the right religion, but most men know not - ... (30:30)

Muhammad Ali's Urdu translation of this verse reads in English:

Remain firm in the nature framed by Allah in which He created people in the original state. There is no altering the state framed by Allah. This is the right religion, but most men know not.

Muhammad Ali continues his discussion on this verse by noting that Muhammad commented:

Fitra is Islam. Then he added: The child of every person is born in the state of nature (fitrat ki halat men), that is Islam. His mother and father make him a Jew or a Christian or a Magian.

Islam teaches that all children are born free from sin. Just as forcefully it asserts that most people do not know this.

b. Hinduism, Buddhism and Christianity, whose followers accept reincarnation or atonement and whose followers account for two-thirds of the world's population, reckon people to be born as sinners. According to Buddhism and Hinduism, even being born is caused by sinfulness. The Christian religion declares Adam to be a sinner and the whole human race to have inherited his sin. It has become a fundamental principle of Christian faith, like the Sonship of Jesus and his death on the cross to atone for sin. Christians confess that "we are children of wrath, slaves to Satan and worthy of temporal and eternal punishment ..." Where is the pure teaching of the Qur'an that (God) created all mankind for mercy...!

He then states:

i) True, people may be changed to believe that a newly born child is under the wrath of God, is a slave to Satan and, unbaptized, goes straight to hell. But the final victory will rest with Islam, which affirms that a child is sinless at birth.

ii) Apart from the sole exception of a reference in Paul's writings the Bible says nothing about the Christian doctrine of original sin. If it were a fact, surely the Gospel accounts would have reported some saying of Jesus about the sinfulness of mankind through Adam's sin.

iii) The Christian doctrine is preposterous. Was Adam born sinless or a sinner? If a man is a sinner, what is the point of the law and temptation? It would be as foolish for one, who accepts the Christian belief about original sin, to hope that man would not sin as to hope that a child born blind would see. Then after Christians despair of Biblical support for their belief, they attempt to establish their claim by referring to the Qur'an.

2) The State of Hubut and Being Born Sinless 

O Children of Adam! Let not Satan seduce you as he caused your (first) parents to go forth from the Garden ... (7:27)

Muhammad Ali's Urdu translation reads in English as follows: 
O Children of Adam! Let not Satan put you in grief (dukh men na dale) as he caused ...10 
He comments further:

Satan deceived them and they disobeyed God's order, though they did not sin. For the prerequisite for sin is the will (irada). But the Qur'an clearly testifies about Adam: "He forgot and we found no will in him" (20:115).11 Moreover, in one place his disobedience is described as zallat, zallat being that which occurs apart from intention (qasd) and will (irada). "But Satan caused them to deflect." (2:36)

Thus the Qur'an does not say that Adam sinned. The Qur'an calls what he did "a slip" (laghzish, zallat), a result of forgetfulness, that in no way involved his descendants.

The sole result of Adam's disobedience was his departure from the garden. But his descendants were not at all involved in this departure. True, the Qur'an speaks about the state of hubut of all mankind. But Adam's departure (ikhraj) from the garden and this state of hubut are not to be equated. Otherwise why does the Qur'an (2:36) mention them together? The meaning of hubut becomes clear from what follows: v. 37 speaks of God's mercy towards Adam and then in v. 38 the order of hubut is again given. This sequence clearly demonstrates that "hubut absolutely cannot be categorized as punishment, nor is it a result of Adam's disobedience, but is another condition (kayfiyyat)." The relevant passages in Qur'an 7 and 20 confirm this sequence. Adam's state of disobedience and his punishment were temporary.

Thus the children of Adam remain unaffected by Adam's action and the result of the action. If they had shared in Adam's expulsion from the garden, then the Quranic statement: "O Children of Adam! Let not Satan seduce you as he caused your (first) parents to go forth from the garden ...." becomes meaningless. The state of hubut has no connection with sinfulness or with the result of Adam's disobedience.

What then is the state of hubut? The story of Satan's confrontation (muqabila) with Adam is the story of Satan's confrontation with every man and the necessary ingredient for any human progress. Satan is the manifestation of these carnal desires associated with the human body, which one must subdue or by which one must be subdued, as the case may be. But it cannot be that Satan always conquers.12 
By nature man indeed was created sinless. But by nature he must possess this weakness whereby he might even be subdued sometimes in the confrontation with Satan. This is the whole secret of his progress. If by nature he were made in such a manner that he could never even break God's law, then his state would be like that of the sun, moon, stars, etc., which can never deviate in the slightest from their appointed course. But then in no way would man excel over other things.... It was therefore necessary that he be placed in a state of confrontation. Since danger is inevitable in confrontation, therefore it (this confrontation) is called the state of hubut.

This danger serves as a warning for man, not in the sense that he has slipped or must slip. After the confrontation "Whoso followeth My guidance, there shall no fear come upon them, neither shall they grieve" (2:38). This passage follows the story of Adam. Or, in other words:

It is as if God explained to all mankind: You all must confront Satan, and while confronting (him) you must make him obedient to you. After the confrontation the garden (jannat) to be entered is the real garden, which is the object and end of the life of man. His first garden is to be born in the state of innocence. But confrontation is necessary to remain in this state of innocence. Then man can progress in this garden of innocence. If from birth man is a sinner, then it is impossible for him to remain in innocence, because how is he who is naturally a sinner to proceed against his nature? And if a man is born sinless but confronts no opposition or dangers, he remains obedient just as all things naturally are obedient to the law, that is, he remains constant in his natural innocence. But then he acquires no excellence beyond these things, nor is there any way for him to progress. Hence man needs the condition of hubut so that he might progress in the face of confrontation by continuing steadfastly in the state of natural innocence....

It is wrong to think that initially Adam was somewhere in heaven and that because of his disobedience he and his descendants "fell from there and came to earth". The Qur'an clearly states about the creation of Adam: "I am about to place a viceroy in the earth." (2:30)

Inevitably that garden also is on this same earth. Though this topic requires a separate explanation, here this much must be said that to be born in a state of innocence is in itself that garden. Inherent within the nature of this garden is the real danger of departing from it; yet when man has progressed from this garden and reaches the next garden, he can never depart from it.

 

Sultan Muhammad Paul's Argument

In the light of Mawlana Muhammad Ali's translation of Surah 30:30 and his comments on this verse, three questions arise:

1. Is there anything in the verse to substantiate the claim of Mawlana Muhammad Ali's claim that this verse demonstrates freedom from sin at birth (payda`ishi ma'sumiyya)? 

2. What is the meaning of fitra? 

3. Has God created people, from an Islamic perspective, in (mankind's) original (perfect) condition?

Nothing in Qur'an 30:30 proves that man is free from sin from birth. Nor does the hadith quoted by Muhammad Ali state that "fitra is Islam" - an addition which is only Bukhari's personal commentary. 
The hadith, to which Qur'an 30:30 is added, is:

Abu Huraira reported God's messenger as saying, "Every child is born in fitra, but his parents make him a Jew, a Christian, or a Magian; just as a beast is born whole. Do you find some among them (born) maimed?" Then he was saying, "God's pattern on which He formed (fitra) mankind. There is no alteration of God's creation. That is true religion."13 
Even Muhammad Ali in the English translation of the Quranic commentary does not translate fitra by "Islam" but by "the true religion". A member of any one religion considers that religion to be the true religion. Still no one need be surprised when Muslims equate fitra with Islam.

Nevertheless not all Hadith commentators agree with this equation. One of these commentators writes that `ala`l-fitra means that "a child is born with a type of condition or disposition that facilitates reception of any religion. Barring a catastrophe, he will always remain in it." Jurjani writes that "fitra is that natural disposition (jibillah) which may be ready for the reception of any religion". Ibn Mubarak, a renowned specialist of Hadith, writes about this hadith:

Every child is born into his own natural (fitrati) happiness or misery according to the knowledge of God. Then each one of them will be present at the end with the same nature (fitra) with which he was created and likewise acted in this world. One of the signs of misery is to be born among Jews or Magians, because they will make him miserable on account of their religious belief.

The following hadith indicates the unfortunate destiny of children born to infidels:

`A`isha said: I asked, "Messenger of God, what happens to offspring of believers?" He replied, "They are joined to their parents." I asked, "Although they have done nothing, messenger of God?" He replied, "God knows best what they were doing." I asked, "What happens to the offspring of polytheists?" He replied, "They are joined to their parents." I asked, "Although they have done nothing?" He replied, "God knows best what they were doing."14 
Two other traditions in Bukhari reveal Muhammad's reluctance to predict the destiny of children born to infidels: children who, being born innocent like all children, would go to heaven, according to Mawlana Muhammad Ali's argument.

Did God, then, create all in a perfect state, as Mawlana Muhammad Ali claims? In fact both the Hadith and the Qur'an demonstrate the creation of people in two states:

Ibn Mas'ud said that God's messenger who spoke the truth and whose word was believed told them the following: The constituents of one of you are collected for forty days in his mother's womb in the form of a drop, then they become a piece of congealed blood for a similar period, then they become a lump of flesh for a similar period. 
Then God sends to him an angel with four words who records his deeds, the period of his life, his provision, and whether he will be miserable or blessed; thereafter He breathes the spirit into him. By Him other than whom there is no god, one of you will do the deeds of those who go to paradise so that there will only be a cubit between him and it, then what is decreed will overcome him so that he will do the deeds of those who go to hell and will enter it; and one of you will do the deeds of those who go to hell so that there will be only a cubit between him and it, then what is decreed will overcome him so that he will do the deeds of those who go to paradise and will enter it.15 
Anas bin Malik reported that he heard God's messenger say: "God appoints an angel over the womb of a mother who says: 'O Lord, now there is a drop; O Lord, now there is congealed blood; O Lord, now there is a lump of flesh.' When God wished to complete His creation, then (the angel) said: 'O Lord, is it male or female? Miserable or happy? What is its provision and when does it die?' All of this is written when it is in the womb of its mother."16 
'Abdallah b. 'Amr reported that he heard God's messenger say, "God created His creatures in darkness17 and cast some of His light upon them. Those on whom some of that light falls will have guidance, but those who are missed by it will go astray. On that account I say that the pen has no more to write about God's knowledge."18 
The latter hadith especially, which states that all mankind (and jinn) are born in darkness, conflicts with the claim of Muhammad Ali that God created all mankind in a perfect state.

The following passage is only one among many Quranic passages that reveal mankind's degraded condition:

Allah would make the burden light for you, for man was created weak. (4:28)

Sultan Muhammad Paul then comments:

May I respectfully ask you (Mawlana Muhammad Ali) to tell us if (the state of) weakness can be a perfect state. Can you call something which is naturally weak, perfect? In your English commentary on the Qur'an you have commented that "the meaning of the weakness of man can only be that he could not make for himself a way which was free from error". If the capacity of man is such that he cannot even make for himself a way which is free from error, what greater misfortune can he have than this? What further doubt can there be about his defective condition? We also think that man (not God) has made himself so bad that he now can do no work which is free from error.

In response to Muhammad Ali's claim that the Quranic passage, "Most men know not" (30:30), refers to those who deny man is born innocent, one may refer to Genesis 1:26, 27 and Ecclesiastes 7:29, noting that man was created sinless but altered his condition by abusing his freedom.19 The Bible speaks very clearly on the matter. And thus the Qur'an says: "Adam disobeyed his Lord, so went astray." (20:121)

Sultan Muhammad Paul then responds to the other objections raised by Mawlana Muhammad Ali:

1. The Christian religion reckons Adam to be a sinner and the whole human race to be inheritors of his sin. 

2. Christianity holds, as one of its fundamental principles, that every child of man is born a sinner and an heir of hell. 

3. The unbaptized child who dies goes straight to hell. 

In fact, he notes, Muslims as well as Christians have reckoned Adam to be a sinner and the whole human race to be inheritors of his sin. Thus a tradition reads:

Abu Huraira reported God's messenger as saying, "When God created Adam He wiped his back and every soul of his offspring He was to create up to the day of resurrection fell from his back. He put on the forehead of every one of them a flash of light, then presented them to Adam who asked, 'My Lord, who are these?' He replied, 'Your offspring.' On seeing one of them and being charmed by the flash on his forehead he asked, 'My Lord, who is this?' He replied, 'David.' He asked, 'My Lord, how long a term of life hast Thou appointed him?' He replied, 'Sixty years.' He said, 'My Lord, give him an extra forty years out of my term of life.'" God's messenger said, "When Adam's period of life all but forty years had come to an end the angel of death came to him. Adam said, 'Are there not forty years of my life remaining?' He replied, 'Did you not give them to your son David?' Adam denied it and his offspring denied; Adam forgot and ate of the tree and his offspring forgot; and Adam sinned and his offspring sinned."20 
The philosophers point to a power in man which they call nafs-i ammarah or quwwat-i bahimi (carnal desire). From the effects of all events occurring in the course of human history from the fall of Adam until the present that have directly impinged upon man's spiritual growth, man's carnal desire subdues his angelic (malaki) power and thus, through its evil influence, enfeebles his desire for good. This influence and effect is called, in Christian technical language, "inherited sin", for in the course of human history it begins with Adam.

Inherited sin is a fact. But from this Muhammad Ali's conclusion that every child (or anyone) is an inheritor of hell and every unbaptized child goes straight to hell does not follow. (See Ezekiel 18:20; Jeremiah 31:29, 30; Matthew 19:13, 14.) Everyone is responsible for his own actions. God's atonement relates not only to the effects of inherited sin but actual sin also. Baptism is not a prerequisite for salvation; witness the members of the Salvation Army who are truly Christian. Yet what wonderful examples many of them have been for those who would enter the Kingdom of God!

To reinforce his arguments that Adam was created sinless, Sultan Muhammad Paul quotes James Orr (The Christian View of God and the World), who rejects the idea that sin belonged to man's original constitution. "The Bible teaches that evil in the world is created by evil itself and that the nature (fitra) of mankind at the beginning of creation was free from it and unstained."

Other traditions further illustrate the condition of children:

`A`isha said: God's messenger was invited to the funeral of a boy who belonged to the Ansar and I said, "Messenger of God, this one is blessed; he is one of the young ones in paradise, for he has done no evil, being too young for that. "He replied, "It may be otherwise, `A`isha, for God has created some to go to paradise, doing so when they were still in their fathers' loins; and He has created others for hell, doing so when they were still in their fathers' loins.21 
Why the hesitation to call a child born of Muslim, even Ansar, parents "heavenly" (jannati) if children are born without sin?

The prophet said: "God created the children of Adam in different ranks. Some are born as believers, live as believers, and die as believers. Some are born as infidels, live as infidels, and die as infidels. Some are born as believers, live as believers and die as infidels. Some are born as infidels, live as infidels and die as believers."22 
In the light of this tradition does Islam really teach that the child of everyone is born sinless? Is the infidel sinless? Moreover this hadith too warns us against declaring the destiny of anyone, be he a child, a youth or an old man.

When Mawlana Muhammad Ali states that Satan deceived Adam and Eve and disobeyed God's order, he really contradicts this by adding "though they did not sin. For the prerequisite of sin is the will to sin. If a person does not commit sin when he is seduced by Satan and disobeys the will of God, how does he become a sinner? They acted against the very words of the Qur'an that they "follow not the footsteps of the devil" (2:168) and demonstrated what Muhammad Ali himself wrote: "By nature he must possess this weakness whereby he might even be subdued sometime in the confrontation with Satan."

If to be overcome by Satan or to follow Satan's footsteps and thereby disobey God is not sin, then I (Sultan) think that in this world there remains neither the existence of sin nor the sinner.

If the blame for their sin is shifted to Satan, why not shift the blame to Satan for the sin of anyone? As the poet writes: "If you yourself commit a sin, curse Satan." More so, if you did not want to do it.

Did Adam and Eve really forget the command of God? In fact the Quranic texts (7:19-22; 20:121) strongly suggest that Satan, while deceiving them, even reminded them of God's commands, that they were aware of God's commands and that they finally heeded Satan's words because of their covetousness. Hence the normal translation of nasiya as "he forgot" is in this context against the intention of the Qur'an, even contradicts it, and is correctly translated by us ne tark kiya ("he forsook"), just as Muhammad Ali has translated in his English commentary (9:67): "They (the hypocrites) have forsaken (nasu) Allah, so He has forsaken them (nasiyyahum)." Likewise here, azam is better translated not as will" (irada) but as "constancy" or "firmness": "We found no constancy in him." (20:115)

"And Adam disobeyed his Lord, so went astray" (20:121): This passage alone suffices to prove that Adam forsook God's command and that he did not merely forget it. Other passages: "Man is made of haste" (21:37) and "Man was created anxious" (70:19) further describe the inconstancy of Adam and how he succumbed to Satan's machinations and forsook God's command.

"But Satan caused them to deflect (azalla) therefrom" (2:36): Grammatically it is more correct to translate azalla (infinitive: izlal): Shaytan ne Adam awr Hawa ko gunah par bar-angekhta kiya ("Satan incited Adam and Eve to sin"). Adam's sin cannot be called merely lagzish or zallat ("slip").

Moreover, to repeat, the consequences of his sin were many (not one, as Mawlana Muhammad Ali says): They were cast out of the garden; their shame became apparent to them; their provision for life on earth became temporary; the one became a foe to the other. It has already been demonstrated that their descendants shared in the fall.

Are the fall (hubut) and the expulsion (ikhraj) different? We read that God ordered Iblis as follows: "He said: Then go down hence (ihbit)! It is not for thee to show pride here, so go forth! Lo! thou art of those degraded" (7:13). Previously Muhammad Ali had said:

The state of confrontation with Satan is the state of hubut. All humanity must pass through this state. All his progress depends on it.... You all must confront Satan, and while confronting (him) now must make him obedient to you. After the confrontation the garden to be entered is the true garden.

Comparing Qur'an 7:13 with Muhammad Ali's definition of hubut, are we then to conclude that Satan must oppose Satan, make him obedient to himself, and thereafter enter the true garden? Or that Satan is to oppose all mankind, make them obedient to him and after the confrontation, the garden he enters will be the true garden? In fact "ihbitu" simply means "all of you go out of the garden" or "descend" or "go outside"; or even "go out, all of you degraded, from it". They are cast out because of their degradation which they inherited from Adam. There is no evidence to support the claim that hubut means "confrontation with Satan" - whether in the Qur'an, in well authenticated Hadith or in any reputable dictionary. Moreover from Qur'an 2:36-38 it is clear that God's order to leave the garden came before and after Adam's repentance and not, as Muhammad Ali emphasizes, only after he repented. Hubut and ikhraj are essentially the same.

Another hadith testifies that hubut is a result of Adam's disobedience and a form of punishment:

Abu Huraira reported that God's messenger told of Adam and Moses holding a disputation in their Lord's presence and of Adam getting the better of Moses in argument. Moses said, "You are Adam whom God created with His hand, into whom He breathed of His spirit, to whom He made the angels do obeisance, and whom He caused to dwell in His garden; then because of your sin you caused mankind to come down to the earth." Adam replied, "And you are Moses whom God chose to deliver His messages and to address, to whom He gave the tablets on which everything was explained and whom He brought near as a confidant. How long before I was created did you find that God has written the Torah?" Moses said, "Forty years." Adam asked, "Did you find in it, 'And Adam disobeyed his Lord and erred'?" On being told that he did, he said, "Do you then blame me for doing a deed which God had decreed that I should do forty years before He created me?" God's messenger said, "So Adam got the better of Moses in argument.23 
Bukhari cites this hadith in a slightly different form: "Because of your sin you cast the people out (akhrajat) of the garden (al-jannat) and put them in trouble."24 This contradicts the claim of Muhammad Ali that hubut here does not involve punishment and is not the result of Adam's disobedience, and that mankind did not leave the garden.

Finally, the Qur'an clearly states that Satan is cursed until the day of judgement. How then can one make Satan obedient, or how has Muhammad Ali made Satan obedient to himself?

 

APPENDIX

Toward a Christian Understanding of Original Sin1
Though the term "original sin" is not found in the Holy Bible, the idea of original sin, Adam's sin, has always been a vital element within the doctrine of sin as Christians have understood it. There is no doubt that Muslims who claim that the doctrine of original sin is fundamental to Christian faith are correct. Some Christian theologians have claimed that it is part of Christian revelation. There are those who claim that the doctrine, profoundly rooted in the Holy Bible, conforms also with reality and reason. 
They would endorse Browning's well known poem:

I still, to suppose it (the Christian faith) true,
for my part,
See reasons and reasons; this, to begin;
'Tis the faith that launched point-blank her dart
At the head of a lie - taught Original Sin,
The Corruption of Man's Heart.

On the other hand, most Muslims familiar with the concept have considered the doctrine of original sin to be neither revelational nor rational. They have used the Qur'an, the Bible and reason to support their rejection of this doctrine. Have they been justified in rejecting it? Initial Christian response to Muslim rejection of this doctrine may well turn on questions to both Christians and Muslims: 
A. Do the varying Christian treatments of the topic of original sin provide Muslims and others with a truly Biblically rooted and adequate representation of the meaning and consequences of mankind's original sin? Are Muslims correct in detecting exaggerations or even errors in some Christian representations? No doubt, Christians themselves have contributed to the confusion - their own and the Muslims

B. On the other hand, have Muslims seriously studied the Biblical meaning of Adam's sin and its consequences as well as interpretations of Christians on the subject? Is it possible that Muslims on occasions misrepresent and even mock Christian understanding? In fact, have they systematically studied and meditated upon the doctrine of sin as it is portrayed Quranically, Islamically and in profounder Muslim piety? How do they take the true measure of sin and its guilt? 2 Do they reckon with God's response to it, His wrath against it, His judgement upon themselves?

The issue continues to be of great theological and practical importance today. (One wonders how often Muslims and Christians well versed in both positions dialogue on this issue.) With this concern in mind it seems appropriate here to attempt some clarification of the Christian position on behalf of both Muslims and Christians interested in a fuller understanding of this vital issue.

1. To begin, it is wise to recall the French philosopher Blaise Pascal's contention that if it is impossible to explain fully the doctrine of original sin, it is impossible to explain persons and events in world history without it. The origin, the legacy and the universality of sin are as real as sin itself.

2. According to the Bible, the world, as God created it, was perfectly ordered. God did not create sin. Yet however ordered this world may still appear, the present world is also a disordered world into which the new child enters, by which he is already conditioned and to which he (eventually) contributes. It is a world whose inhabitants, beginning with Adam, have bequeathed a frightful legacy of sin to their children. Who can explain how this legacy is appropriated by the child and internalized biologically, psychologically and spiritually! Indeed the actual and potential abuse of modern technology demonstrates how this legacy spills over upon the whole creation, illuminating the Scriptural assertion that the whole creation, now groaning in travail because of human aberration, awaits God's final liberation of it through re-creation (Romans 8). Does not Islamic eschatology also teach final destruction of the world before its renewal?

3. Many Christians speak of man's total depravity. What is this supposed to mean - and not mean? Total depravity (Romans 3:13-18) does not mean that whatever man is and does is totally rotten, that evil has always found its saturation point in him. Christians have always recognized the capacity of all people to distinguish between, and to do, good and evil within society, whatever their intention. Nor does it mean that every newborn child is odious and abominable in God's sight, guilty before God and worthy of hell. Such exaggerations are not Biblical and are hardly compatible with the teaching of Jesus about children. What is at stake in this doctrine is the covenant relation between God and mankind, God's command that man obey Him, and man's capacity to wholeheartedly love God and his neighbour as God commands him. This means not only to understand and confess, but to submit in deed, to God's Lordship as God Himself has defined His Lordship over man and man's submission to Him through obedience. 

The total depravity of man, then, in Luther's words, is man incurvatus in se, ("turned in on himself"), self-centred rather than God-centred and neighbour-centred. It suggests that the evil of this world has conditioned him to submit more readily to his own will than to the will of God. It is as if sin's roots are present in a newborn child, though in this state he is guilty of no sin.3 Thus Christians also speak of the sinful state of man. Sin courses through his total being as blood courses through his veins, to use an Islamically familiar idiom. This "heart disease" infects not only his so-called passions or animal instincts4 but his total being and the totality of his actions: his conscience, feelings, reason and will and, consequently, his works and their motivation. It imprisons mankind, individually and corporately, including family, tribe, ethnic group, nation - all human society.

Stated otherwise, total depravity renders man incapable of restoring himself back into right relation with God, winning God's forgiveness and attaining his own salvation. Human depravity leaves him with nothing in his hands to bargain with God for his salvation. Our salvation is God's pure and undiluted grace.

4. The doctrine of "original sin" speaks not only of Adam's apostasy from God (however temporal) but of every man's apostasy from God ever since. To many Muslims this doctrine is cynical, morbid, pessimistic and contrasts sharply with Islam's optimism about the fundamental goodness of man and his capacity to initiate and create, his mastery over his destiny and his flight to the stars, at least as the famous Pakistani poet and philosopher Iqbal and others have expounded it. Yes, they agree, man needs direction, even repentance. But give him guidance, and he is off on his own power.

But does guidance alone suffice? Solid empirical evidence points to the universality of sin and to the universally human propensity of mankind to service of self rather than to service of God. Past and present history, "the register of the crimes, follies and misfortunes of mankind" (Gibbon), records it in large letters. So do the records of the psychoanalysts. It is hardly coincidence that while morality must be taught, no one need to learn "immoral instruction" to understand and practice it; or, as has been said, that to seriously do good is always an uphill struggle while to do evil is to go downhill.

Does the history of any Islamic empire or nation provide reason for a more optimistic portrayal of the individual person and a happier record of human society? One might venture the suggestion that many Islamic representations of human history in areas where Muslims have or have not dominated, lend greater support to a pessimistic than optimistic view of natural man, not to speak of the Qur'an's own brief, but morbid, portrayal of history. In Christian understanding even the idea of human grandeur, despite mankind's past and present scientific and technological accomplishments, is an illusion which easily feeds on man's self-deception. After more than 2,500 years the words of the prophet Jeremiah still ring true: "The heart is deceitful above all things and beyond cure. Who can understand it?"5 
Then does Christian pessimism finally manifest itself in despair? Yes, in the sense that Christians despair of any human capacity to cure themselves. But no, in the sense that despite their sin they trust God to forgive, to cure and to renew them. Herein lies Christian realism! 
5. As we have seen, in Biblical understanding, sin, both original and actual, can finally be measured only in terms of a. the creation of man by God, in the image of God and inbreathed by God's Spirit and b. God's character, His holiness and love as demonstrated for mankind in His Law (You shall love the Lord your God with your total person and you shall love your neighbour as yourself) and in Jesus, His Word made flesh, who lived what He taught: "Love one another as I have loved you." Here is the theological light, in Christian understanding, which illuminates sin first and foremost as alienation from God, the Creator, as the destruction of a personal relation between God and man based on covenant, and consequently the alienation of mankind, one from another. Only secondarily is sin an infraction of an impersonal rule. It is this light which demonstrates the sinfulness of sin, its culpability, its universality and its legacy, the difference between what God intended Adam to be and what he actually became in himself and in all of us.

Some Muslims have correctly noted that Christians understand the doctrines of "original sin and God's salvation of mankind through the Cross of Jesus to undergird each other and to lend profounder meaning to one another, and in this sense each becomes indispensable for the other. On the other hand they are not correct if by this they mean that Christians have fabricated each doctrine for the sake of the other. As the telescope augments and refines our understanding of the universe, a Christian might explain, so the cross of Jesus the Messiah provides profounder meaning to the Christian doctrine of sin, including original sin. But the cross of the Messiah, though a logical sequence to the sin of mankind, as Christians understand it, is not the cause of sin or the source of the doctrine, any more than the telescope is the cause of the universe. The cross of the Messiah personalizes, tragically and gloriously, God's response to mankind's sin: God's love for mankind and God's wrath, inherent in His holiness, against mankind's sin.

 

To you, omniscient Lord of all,
With grief and shame I humbly call;
I see my sins against you, Lord,
The sins of thought, of deed, and word.
They press me sore; to you I flee:
O God, be merciful to me!

My Lord and God, to you I pray,
Oh, cast me not in wrath away;
Let your good Spirit ne'er depart, 
But let him draw to you my heart 
That truly penitent I be:
O God, be merciful to me!

O Jesus, let your precious blood 
Be to my soul a cleansing flood.
Turn not, O Lord, your guest away.
But grant that justified I may 
Go to my house, at peace to be:
O God, be merciful to me!

 

Notes
1. George Anawati, "La notion de 'péché originel' éxiste-t-elle dans l'Islam?" from Studia Islamica, Vol.31, G-P. Maisoneuve-Larose, Paris, 1970, p. 32. 

2. Quranic references, unless otherwise noted, come from M.M. Pickthall, The Meaning of the Glorious Koran, The New American Library, New York. 

3. Johan Bauman, Gott und Mensch im Koran, Wissenschaftliche Buchgesellschaft, Darmstadt, 1977, p. 15. 

4. Anawati, op. cit., pp. 39, 40. 

5. Suzanne Haneef, What Everyone Should Know about Islam and Muslims, Kazi Publications, Chicago, 1979, pp. 182, 183. 

6. Hubut-i Nasl-i Insani, published by M.K. Khan, Lahore, 1925, pp. 50. Part I reproduces a conversation between Khwaja Kamal ud-Din and Sultan Muhammad Paul which took place in the Ahmadiyya Buildings, Lahore, in 1924 and was published that same year in Nur Afshan. Part II includes Muhammad Ali's response to the above articles, which he published in Paigham-i Sulh in 1924 and, in turn, Sultan Muhammad Paul's response to Muhammad Ali's response which appeared in Nur Afshan in the same year. 

This English essay was originally prepared in abbreviated form for a seminar held several years ago. Recently it was reviewed and augmented into its present form. 

7. A form of modernism, prevalent a half century earlier, tinges Ahmadi commentaries on the Quranic presentation of Adam. Many Muslims incline toward a more literal interpretation of the Quranic account and a more serious estimate of Adam's sin. At issue, of course, is also the doctrine of 'ismat, the sinlessness of the prophets. Nevertheless, it seems that almost all Muslims reject the notion of inherited sin. 

8. It is hoped that the brief introduction to Christian understanding of original sin, offered as an Appendix, may be of some use to both Muslim and Christian readers. 

9. However according to an Ahmadi commentary ihbitu suggests that Adam emigrated from the land of his birth because of community hostility (The Holy Qur'an with English Translation and Commentary, Vol. I, Sadr Anjuman Ahmadiyya, Qadian, 1947, p. 779). Some Sunni commentators also consider the fall to be a transfer from one place on earth to another. Others consider it to be a fall from heaven to earth. Is the garden uniquely The Garden? 

10. Ibid., p. 780 where this verse is translated: "...let not Satan seduce you...." 

11. Ibid., p. 777 where this passage is translated: "We found in him no determination to do evil." 

12. Ibid., for an Ahmadi understanding of Shaytan (p. 44) and of the difference between Shaytan and Iblis (pp. 87, 88). In the Satan versus Adam episode Satan refers "to someone from among the fellow-beings of Adam who was hostile to him." (p. 87) 

13. I have utilized the English translation of this tradition as it appears in Mishkat al-Masabih, translated by Dr. James Robson, Vol. I, Ashraf, Lahore, p.26. But the text in Mishkat reads: "Everyone is born a Muslim, but his parents make him..." instead of "Every child is born in fitra as Bukhari's text reads. The translator of Mishkat adds the following footnote: "Qur'an XXX, 30. It is not quite clear whether these words were recited by the prophet or by Abu Huraira". Here Sultan Muhammad Paul says: "If I quote the original hadith here, you will be surprised to learn that An Hazrat (Muhammad) never, never said that 'fitra is Islam'. Rather it is Bukhari's personal commentary and totally unrelated to the hadith." 

The same tradition in Bukhari is translated by Muhammad Muhsin Khan: "Narrated Abu Haraira: Allah's messenger said, 'No child is born except on Al-Fitra (Islam) and then his parents make him Jewish, Christian or Magian, as an animal produces a perfect young animal: do you see any part of its body amputated?' Then he recited: 'The religion of pure Islamic Faith (Hanif), (i.e. to worship none but Allah), the pure Allah's Islamic nature with which He (Allah) has created mankind. Let there be no change in Allah's religion (i.e. to join none in Allah's worship). That is the straight religion; but most of men know not." (The Translation of the Meanings of Sahih al-Bukhari, Kitab Bhavan, 1984, Vol. VI, p. 284) 

14. Mishkat al-Masabih, op. cit., pp. 29, 30. 

15. Mishkat al-Masabih, op. cit., pp. 23, 24. This tradition also appears in An-Nawawi, Forty Hadith, trans. by Ezzedin Ibrahim and Denys Johnson-Davies, the Holy Koran Publishing House, Beirut, 1980, pp. 36-39. 

16. L. Krehl and Th. W. Joynboll, El-Bokhari, Le recueil des traditions Mahomatanes, Vol. IV, Brill, Leyde, 1908, under gadr. Compare Muhammad Muhsin Khan, op. cit., Vol. 8, p. 388. 

17. "That is, beings in the darkness of the created soul with its evil lusts", if I understand the added Arabic interpretation correctly. 

18. Mishkat al-Masabih, op. cit., p. 28. 

19. Here it is worth noting that Sultan Muhammad Paul recognizes Mawlana Muhammad Ali's extensive study of the Bible in preparation for his commentary on the Qur'an because, as Sultan adds: "Quranic commentary with no reference to the Book (Bible) is impossible." 

He also notes that "created in the image of God" does not mean that God has hands and feet but that the reality of all God's attributes are reflected in man in a shadowy manner. 

20. Mishkat al-Masabih, op. cit., p. 31. A literal translation in English of Sultan Muhammad Paul's Urdu translation of the latter part of this tradition reads: "Through Adam's denial, his offspring became deniers; through Adam's forgetfulness - who ate from the forbidden tree - his children became forgetters; Adam sinned and his children became sinners." 

21. Ibid., p. 24. The text has omitted the latter part of this tradition beginning with: "and He has created others...." 

22. Ibid., though I have not been able to locate it! 

23. Mishkat al-Masabih, (op. cit.), p. 23. Emphasis is ours. 

24. Muhammad Muhsin Khan, op. cit., Vol. 8, p. 399 reads: "You are our father who disappointed us and turned us out of Paradise." In a footnote on 2:36 Pickthall (op. cit.) states that this command is addressed to Adam's race. 

 

Appendix notes
1. For this, two books have been especially helpful: Bernard Ramm, Offense to Reason: A Theology of Sin, Harper & Row, San Francisco, 1985; J.S. Whale, Christian Doctrine, Cambridge University Press, Cambridge, 1952. 

2. An example: "In a speech delivered to the Jamaat-i-Islami in Lahore in December of 1944, (Abul Ala) Mawdudi said that in his opinion the greatest reason for the world's evils lay in the failure of the righteous rightly to understand what righteousness is. Their tendency is to live in isolation and to leave the affairs of the world in the hands of evil people" (Charles Adams, "Mawdudi and the Islamic State" in Voices of Resurgent Islam, ed. John L. Esposito, Oxford University Press, Oxford, 1983, p. 105). What are we to make of their tendency? Could we describe it as the unrighteousness of the righteous, the natural tendency of people towards selfishness and evil - not to comment further on "the world in the hands of evil people"? Shall we recall the popular tradition recorded by Bukhari and Muslim that apart from Mary and Jesus no one has been born without the touch of the Devil? 

3. I recall hearing about a drunken mother giving birth to a drunken child. 

4. It is quite unfair to animals to equate animal behaviour with the sinful behaviour of humans. Whatever one may think about the relation between animals and humans, "sinful behaviour is sinful behaviour and not just residual animal behaviour". The human capacity for evil - conceiving it, planning it and implementing it - far surpasses that of the animal. (Ramm, op. cit., p. 81) 

5. Surely concerned Muslims and Christians, individually and corporately, should devote more attention to this vital topic than it normally receives - more so if all concerned are to manifest a mutually appropriate sense of repentance before God also for past and present relational conflicts. 

6. Lutheran Book of Worship, Augsburg Publishing House, Minneapolis, 1978, Hymn 310.
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http://ephesians-511.net/docs/MILLIONS_OF_MUSLIMS_CONVERTING_TO_CHRISTIANITY.doc
WHEN MUSLIMS BECOME CHRISTIANS 
http://ephesians-511.net/docs/WHEN_MUSLIMS_BECOME_CHRISTIANS.doc
QUO VADIS PAPA FRANCISCO 39-SILENT ON ISLAMIST TERRORISM CONCEDING TO ISLAM 
http://ephesians-511.net/docs/QUO_VADIS_PAPA_FRANCISCO_39-SILENT_ON_ISLAMIST_TERRORISM_CONCEDING_TO_ISLAM.doc
DO CHRISTIANS AND MUSLIMS WORSHIP THE SAME GOD? 
http://ephesians-511.net/docs/DO_CHRISTIANS_AND_MUSLIMS_WORSHIP_THE_SAME_GOD.doc
ANSWERING ISLAM-DR NORMAN L GEISLER

http://ephesians-511.net/docs/ANSWERING_ISLAM-DR_NORMAN_L_GEISLER.doc
