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Are Catholic educational institutions leading students astray?
Graduates of Catholic Colleges Leave Not Practicing their Faith, Study Says  
http://romancatholicblog.typepad.com/roman_catholic_blog/2005/12/graduates_of_ca.html, December 2005 
Here's an interesting study* about Catholic college graduates and the practice of the Faith. Seems that 90% who graduate do not practice their Faith, and most do not support Church teaching on basic moral issues. I can't help but wonder if the same is true for Catholic elementary and high schools. Can anyone tell me what's going on with this? Why does the Church establish these schools if they are not effective at communicating the deposit of the Faith? We might as well quit wasting our time and effort and just make use of secular schools, where I suspect Catholic kids have a better chance of keeping their Faith. Any comments? 
[The blogger gives the link (study*) to an Australian research news item that discovered that students attending Catholic universities were more likely to lose their faith than enrich it.]
4 of 23 readers’ comments

1. I am a Catholic priest teaching my last semester at a "Catholic" university. And even though I have taught in other secular universities, this has been my worst experience. The environment is not only anti-{Catholic} clerical, it is patently toxic to traditional Catholicism and Catholic orthodoxy. I am returning to fulltime parish work and part-time teaching at a secular university from where I will participate in waging a relentless war against this evil trend. –Rev. Columba Nnorom
2. I heard a priest say that you better are better off going to a public university than a bad Catholic university. At a public school you expect your faith to be attacked and your defenses are up.
3. I'm not surprised. My local Catholic High School is the most desirable in the area, but most its teachers are secular. The newspaper here did a feature story on one of its graduating seniors, who was big into Wicca and other occult BS and obviously very proud of her supposed individuality. Everyone including local Catholics seemed to think it was a wonderful indicator of the “diversity” in the school. I was disgusted. At least the reported could have noted the contradiction but it seemed to sail over everyone's heads.
4. The solution is to either homeschool or send your kids to an Opus Dei or Legionaries of Christ school from kindergarten through the 12th grade. Once they graduate, their foundation will be strong enough that they will be able to go anywhere. Maybe they'll go to Notre Dame to dismantle the homosexuals and shake up the McBrien protégés.
Most of these so-called Catholic schools have teachers/instructors who simply do not know their Catechism. Things are starting to change though as these new young schools are sprouting up like wildfire as is the homeschooling movement. Twenty years from now, this problem will mainly be a thing of the past.

*Second Major Study Shows Modern Catholic Universities Harm Students' Faith Life

https://www.lifesitenews.com/news/second-major-study-shows-modern-catholic-universities-harm-students-faith-l 

By Terry Vanderheyden and John-Henry Westen, Perth, Australia, December 8, 2005 

Students who attend Catholic Universities are more likely to lose their faith than retain or enrich it, according to new Australian research.

The Western Australia Catholic newspaper, The Record, reported on survey results by Dr. Luke Saker, stating that "almost all students who graduate from Catholic education regard the Church as irrelevant."

Dr. Saker found that only 12.8% of 133 Edith Cowan University students polled attended church on Sunday, while 82% rarely or never availed themselves of the sacrament of reconciliation. Other highlights of his survey found that 77% believed the Church's teaching against contraception was outmoded; the majority - 69% - believed abortion was murder, but most said it could be allowed if the child was conceived by rape.

In addition, the majority (59%) believed that sex outside of marriage was okay, including an even greater majority, 66%, who felt homosexual sex was acceptable. In an interview with Record journalist Jamie O'Brien, Dr. Saker said he estimates that 90 per cent of students emerging from the Catholic schools system in the state are not practising their faith.

When asked by O'Brien if Catholic teachers were failing to educate their students in the faith, Dr. Saker responded, "Yes. They are not carrying out the mandate given to them by the Catholic Bishops of [Western Australia] intended for Religious Education. In other words, the mandate given by the bishops was intended for youth and I'm not convinced that this is being carried out successfully."

A large study that recorded similar findings was conducted in the United States and published with much attention in 2003. The results of that study were reported in a previous LifeSiteNews.com story. http://www.lifesite.net/ldn/2005/nov/05112504.html** 

Last year, the Cardinal Newman Society, an organization established to hold Catholic universities true to the faith they profess, issued a report summarizing scandals at U.S. Catholic colleges and universities. 

The 56-page report, "The Culture of Death on Catholic Campuses: A Five-Year Review," documented inroads made by advocates of abortion, contraception, premarital sexual activity, and physician-assisted suicide on Catholic college campuses since 1999. The report cited nearly 200 instances of campus speakers and honorees who were public advocates of abortion or otherwise contributors to the "Culture of Death". College officials and faculty with ties to pro-abortion and pro-euthanasia organizations and some even providing abortifacient drugs to students. (See coverage http://www.lifesite.net/ldn/2004/apr/04042903.html***) 

In 2003 alone, the Cardinal Newman Society reported that 42 U.S. Catholic Colleges were scheduled to present the "Vagina Monologues" play (THE VAGINA MONOLOGUES CONTROVERSY 
http://ephesians-511.net/docs/THE_VAGINA_MONOLOGUES_CONTROVERSY.doc), which includes an approved reminiscence about a lesbian seduction of a 16-year-old girl. 

High-placed Vatican officials have hinted recently that Pope Benedict is ready to act on the matter of Catholic colleges and their adherence to the faith. Earlier this month, the Vatican's number two education official, Archbishop Michael Miller, secretary of the Vatican Congregation for Catholic Education, predicted that Pope Benedict XVI will follow a path of "evangelical pruning" of secularized Catholic colleges and universities, declaring them no longer Catholic. (See coverage: http://www.lifesite.net/ldn/2005/nov/05110302.html****) 

The full report was put online by the Australian Catholic News service, see:

http://cathnews.com/news/512/doc/EducationReportPage1.pdf 

http://cathnews.com/news/512/doc/EducationReportPage2.pdf 

http://cathnews.com/news/512/doc/EducationReportPage3.pdf 

http://cathnews.com/news/512/doc/EducationReportPage4.pdf 

http://cathnews.com/news/512/doc/EducationReportPage5.pdf
**Pope Benedict Insists Catholic Universities Remain Faithful to Church Teaching
https://www.lifesitenews.com/news/pope-benedict-insists-catholic-universities-remain-faithful-to-church-teach
By John-Henry Westen, Rome, November 25, 2005 
Pope Benedict XVI paid a visit to Rome’s Sacred Heart Catholic University today to address students on the occasion of the inauguration of the academic year. The Pope, knowing the devastation to the faith of millions of Catholic students which has taken place in Catholic universities, asked pointedly of students at Catholic Universities “How do they leave? What culture did they find, assimilate, develop?”

The ideal envisioned by the Catholic Church for Catholic schooling has been expounded on in various papal documents. It revolves around the hope of higher learning fused with formation in faith in God and the pursuit of the logical connection between faith and reason. As Pope Benedict put it, “This is the great challenge: ... to give life to a true Catholic university, one that excels for the quality of its research and teaching and, at the same time, for its faithfulness to the Gospel and to the Church’s Magisterium.”

However, that ideal has, for the most part, been gravely distorted especially in North America. Even if young people survive with their faith intact until university or college age, statistics show they will lose their faith in so-called Catholic higher education.

A large study which gained massive attention in 2003 found that by the time they graduate, students at many Catholic colleges are significantly more opposed to Church teachings, pray less, and are in many ways less religious than when they were freshmen. The study, based on annual surveys by UCLA’s Higher Education Research Institute (HERI), surveyed students at 38 Catholic colleges finding that: 

· Whereas a majority of students entered Catholic colleges pro-life (55% opposed to legal abortion, 45% in support), many graduated pro-abortion (57% pro-abortion, 43% pro-life).

· Support for legalizing homosexual “marriages” increased from 55% to 71% by senior year.

· Approval of having sex with someone known “for only a very short time” increased from 30% to 49% by senior year.

· Although 15% of seniors reported much stronger religious beliefs and convictions than when they were freshmen, the same growth was reported by 12% of seniors at nonsectarian colleges and 24% of seniors at other religious colleges (mostly Protestant).

· Only 37% of seniors prayed more than one hour a week; 31% didn’t pray at all.

· Among Catholic students, 9% left the faith by graduation. Although 11% of non-Catholic students converted to the Church, their actual numbers were smaller and still left Catholic colleges with a net 4% loss of Catholics.

· Among Catholic seniors, 13% did not attend a religious service in the past year (a four-fold increase since their freshman year), and about half attended only occasionally.

The eyebrow raising statistics come as no surprise to those who have followed the catalogue of anti-Catholic actions at Catholic universities and colleges in Canada and the United States.

Last year, the Cardinal Newman Society, an organization established to hold Catholic universities true to the faith they profess, issued a report summarizing such scandals at U.S. Catholic colleges and universities. The 56-page report, “The Culture of Death on Catholic Campuses: A Five-Year Review,” documented inroads made by advocates of abortion, contraception, premarital sexual activity, and physician-assisted suicide on Catholic college campuses since 1999. The report cited nearly 200 instances of campus speakers and honorees who have been public advocates of abortion or otherwise contributors to the “Culture of Death”. College officials and faculty with ties to pro-abortion and pro-euthanasia organizations and some even providing abortifacient drugs to students. (See coverage https://www.lifesitenews.com/ldn/2004/apr/04042903.html***)

In 2003 alone, the Cardinal Newman Society reported that 42 U.S. Catholic Colleges were scheduled to present the “Vagina Monologues” play, which includes an approved reminiscence about a lesbian seduction of a 16-year-old girl. 

For comment on the Pope’s remarks, LifeSiteNews.com spoke with Professor John Paul Meenan who heads one of the few Canadian Catholic colleges which prides itself on being fully adherent to the faith it professes. “As the Church has emphasized, the Catholic university is called in a particular way to provide a solid, clear grounding in truth, both natural and revealed,” said Meenan, Dean of Our Lady Seat of Wisdom Academy in Barry’s Bay, Ontario. “The purpose of Catholic education should not simply be to impart knowledge, but to immerse young people in a truly Catholic culture, to provide an integral, well-rounded education. Students should leave firm in their faith, able to enter into dialogue with a world that is not always friendly to the truth.” (See the Academy website: http://www.seatofwisdom.org/)

High-placed Vatican officials have hinted recently that Pope Benedict is ready to act on the matter of Catholic colleges and their adherence to the faith. Earlier this month, the Vatican’s number two education official, Archbishop Michael Miller, secretary of the Vatican Congregation for Catholic Education, predicted that Pope Benedict XVI will follow a path of “evangelical pruning” of secularized Catholic colleges and universities, declaring them no longer Catholic. (See coverage: https://www.lifesitenews.com/ldn/2005/nov/05110302.html****)

The complete address (in Italian) is available here:

http://212.77.1.245/news_services/bulletin/news/17426.php?index=17426&lang=en  

***National Study Reveals Pro-Abortion Related Activity at US Catholic Colleges Since 1999 

https://www.lifesitenews.com/news/national-study-reveals-pro-abortion-related-activity-at-us-catholic-college 

Manassas, VA, April 29, 2004 

The Cardinal Newman Society has issued a shocking new report on scandals at U.S. Catholic colleges and universities that is certain to reignite concerns about the colleges’ religious character.

The 56-page report, “The Culture of Death on Catholic Campuses: A Five-Year Review,” documents inroads made by advocates of abortion, contraception, premarital sexual activity, and physician-assisted suicide onto Catholic college campuses since 1999. It is the most extensive evidence of problems in Catholic higher education ever compiled in a single source-and yet it only scratches the surface, relying primarily on media reports and college websites.

“‘Pro-choice’ is no choice for a Catholic institution, which by its Catholic mission must be courageously pro-life,” said Erin Butcher, lead researcher and co-author of the report.  “Cardinal Newman Society has responded to scandal after scandal on Catholic campuses, but many Catholics still fail to appreciate the scope of the problem.”

The report, which can be downloaded free of charge at www.cardinalnewmansociety.org identifies the problems and suggests solutions to ensure that Catholic colleges uphold their Catholic, pro-life mission.  Highlights include:

* Pro-abortion presidential candidates at Catholic colleges.  In January, St. Anselm College (N.H.) hosted seven pro-abortion candidates for their final debate before New Hampshire’s Democratic primary.  Other campaign appearances have included John Kerry at Georgetown in January 2003, Dennis Kucinich at Sacred Heart University last June, Howard Dean at St. Anselm last September and at Georgetown last October, Dick Gephardt’s daughter at Boston College last November, Gephardt and Kerry at Clarke College (Iowa) in January, Wesley Clark at Rivier College (N.H.) in January, and Kerry at Georgetown again in April.

* Nearly 200 instances of campus speakers and honorees who have been public advocates of abortion or otherwise contributors to the “Culture of Death”. These include at least 17 visits and lectures by President Bill Clinton at Georgetown University, researchers engaged in human cloning and embryonic cell research at Assumption College and the College of the Holy Cross, NARAL Pro-Choice America president Kate Michelman at Boston College law school, radical feminist Gloria Steinem at Fairfield University, pornographer Larry Flynt at Georgetown University, and National Organization for Women (NOW) president Kim Gandy at Loyola University of New Orleans.

* “Emergency contraception,” an abortifacient, provided to students by the College of Santa Fe and Rockhurst University.

* College officials and faculty with ties to pro-abortion and pro-euthanasia organizations,  * Pro-abortion politicians serving as college officials and faculty,  * Pro-abortion student clubs   * Internships and service opportunities offered by Catholic colleges, including service as a Planned Parenthood “clinic escort” promoted by Nazareth College’s campus ministry and internships with Planned Parenthood offered by Villanova University. 

****Vatican Education Official Warns Dissenting Catholic Colleges May Lose ‘Catholic’ Status 

https://www.lifesitenews.com/news/vatican-education-official-warns-dissenting-catholic-colleges-may-lose-cath 
By LifeSiteNews.com staff, Notre Dame, Indiana, November 3, 2005 
The Vatican’s number two education official predicts that Pope Benedict XVI will follow a path of “evangelical pruning” of secularized Catholic colleges and universities, declaring them no longer Catholic.

Archbishop Michael Miller, secretary of the Vatican Congregation for Catholic Education and former president of the University of Saint Thomas in Houston, addressed officials and faculty at the University of Notre Dame on Monday.

Miller said that his prediction was based on an examination of the new Pope’s writings and approach. The Pope has argued “that it might be better for the Church not to expend its resources trying to preserve institutions if their Catholic identity has been seriously compromised,” Miller said. In the Holy Father’s view, “the measure of an institution can be judged by its Catholic integrity,” Miller said. If the institution secularizes, “it might be a matter of truth and justice that such an institution is no longer upheld . . . if a Catholic institution is no longer motivated by a Catholic identity, it is better to let it go.”

“The burden of proof falls on the university itself,” Miller added. “Such a decision to retain one’s Catholic identity is not about maintaining the status quo, but [rather] making positive changes.”

Contrary to the pattern of many Church leaders, who have waited patiently for improvements in Catholic higher education, the Pope “appears to be more inclined to avoid scandal and lead a path of evangelical pruning, but we don’t know. We await.”

Patrick J. Reilly (see immediately below), President of the Cardinal Newman Society, a national organization to strengthen and renew Catholic identity at U.S. Catholic colleges and universities, commented: “The Cardinal Newman Society has long sought ‘truth in advertising’ from Catholic colleges and universities, and we have always allied ourselves with the Vatican and the U.S. bishops in this pursuit. The evidence of secularization that we have exposed for more than 12 years is overwhelming and clearly warrants a strong response from Church leaders.

“The ‘wait and see’ approach generously relied on the goodwill of Catholic educators, but it has only allowed disunity and dissent in the Church to go unchallenged, with disastrous consequences for Catholic students and their families.”
*
Are Catholic Colleges leading students astray?

https://sycamoretrust.org/wp-content/uploads/HERI-UCLAStudy.pdf
By Patrick J. Reilly, Catholic World Report, March 2003

A nationwide survey raises concerns about the impact that American colleges have on the faith and morals of Catholic students

Even while many Catholic colleges in the United States are making exciting progress in their efforts to renew Catholic higher education, the challenges faced by reformers just keep growing worse.

Dozens of Catholic colleges recently hosted productions of “Vagina Monologues,” a vulgar play in which the lesbian seduction of a 16-year-old girl is portrayed as her “salvation.” 
A women’s center at Saint Mary’s College in Notre Dame, Indiana, funded four students’ travel to a pro-abortion leadership conference in Washington, DC—at a time when thousands of prolife college students were finding their own way to the same city for the annual March for Life. And now comes hard data that confirms the failure of many Catholic colleges to tend to their students’ spiritual needs.

A survey of students at 38 Catholic colleges—including major universities like Creighton, Loyola Marymount, Notre

Dame, and St. John’s of New York—reveals that graduating seniors are predominantly pro-abortion, approve of homosexual “marriage,” and only occasionally pray or attend religious services.

Nine percent of Catholic students abandon their faith before graduation.

The annual survey of college students, conducted by the Higher Education Research Institute (HERI) at the University of California-Los Angeles, is important because it provides the only useful data on Catholic colleges that cuts across institutions. There simply isn’t any other publicly available assessment of the student experience for the 223

Catholic colleges in the United States.

Catholic World Report and the Cardinal Newman Society—the national organization of which I am president, dedicated to restoring Catholic identity in America’s Catholic colleges—commissioned HERI to analyze data on students at Catholic colleges who participated in HERI’s 2001 national survey (the latest for which data is currently available).

These findings have never been reported elsewhere.

Students losing their faith 

The HERI report commissioned by CWR and the Cardinal Newman Society draws from a 1997 survey of incoming freshmen at American colleges, and a near-identical survey of graduating seniors in 2001. We excluded responses from students who participated only in one of the studies, thereby ensuring an accurate account of how students changed during their college experience. We included non-Catholic as well as Catholic students, but tracked each group’s responses separately.

HERI compared the 38 participating Catholic colleges (including 20 four year colleges and 18 universities) with non-sectarian four-year colleges and other religious (mostly Protestant) four year colleges. It also provided data for

Catholic four-year colleges—excluding Catholic universities to ensure a proper comparison with the other four-year college groups—but the results indicated no significant difference when Catholic universities were thrown into the mix.

This was something of a surprise to me, since I expected students at the larger universities to be more liberal, but the

HERI data do not indicate any significant variations. So to avoid confusion, we have not reported data from the

Catholic four-year college group.
Although there is some reason to expect that the results from the surveys at 38 Catholic colleges hold up well if the survey had been conducted at all of the 223 Catholic colleges nationwide, the HERI survey was not designed to be applied generally to all US Catholic colleges.

The 38 colleges included in the survey were not selected with an eye to obtaining a representative sample of the whole group, and so the results are statistically valid only for the schools involved.

(See the explanation of the HERI survey’s limitations on page 10.) (The chart on page 42 of the Catholic World Report could not be copied into this file.) 
Still, in the absence of any other comparable material showing the performance of Catholic schools, the survey results deserve careful scrutiny. And what the available data do show about the 38 participating Catholic colleges is cause for alarm. The full results of the HERI survey are shown on page 42. A few of the most noteworthy findings are:

• In 1997, 45 percent of incoming freshmen at Catholic colleges said they support keeping abortion legal, with 55 percent opposed.

Four years later, the same students were 57 percent pro-abortion, 43 percent pro-life. Similarly, students’ support for legalizing homosexual “marriages” increased from 55 percent to 71 percent. Approval of casual sex increased from 30 percent to 49 percent.

For all three issues, the increase in support among students at Catholic colleges was far more dramatic than increases at other religious colleges. This difference, however, is largely explained by a disturbing trend among Catholic students generally, rather than any particular factors at the institutions involved in the survey.

HERI’s analysis shows that Catholic students’ support for abortion, homosexual unions, and casual sex increased at roughly the same dramatic rate regardless of whether the students enrolled at a Catholic, non-sectarian, or other religious college. Support for these issues increased rapidly at Catholic colleges where most students are Catholic, while other religious colleges with fewer Catholics reported less support.

Nevertheless, Catholic colleges ought to be alarmed when most students thumb their noses at Church teaching. The Vatican and the Catholic bishops have vocally opposed abortion, homosexual unions, and premarital sex. If significant numbers of Catholic students are turning against Church teaching, non-Catholic colleges cannot be expected to reverse the ideological drift, but Catholic colleges should be combating such trends in the classroom, the campus chapel, and the residence hall.

By and large, students graduating from Catholic colleges ought to have views more in line with Catholic teaching, assuming that the Church’s teaching is accurately presented and lived out by college faculty and staff.

• At non-Catholic religious colleges, 24 percent of seniors reported much stronger religious beliefs and convictions than when they were freshmen. Even liberal Protestant colleges are known for placing a high priority on the spiritual development of their students.

But at Catholic colleges, only 15 percent of students reported the same sort of spiritual growth. 
Catholic educators should be asking how they can achieve better results by emphasizing the needs of Catholic students.

The HERI study also found that 9 percent of Catholic students at Catholic colleges leave the Church. That is a frightening statistic—even though defections were almost twice as common at non-sectarian and other religious colleges.

One welcome development is shown in the fact that 11 percent of non-Catholic students enrolled at Catholic colleges reported converting to the Catholic faith during their undergraduate years.

Still, despite that influx of converts, the much greater number of students dropping away from the active practice of their faith left the Catholic colleges with a net 4 percent loss in the number of practicing Catholics enrolled.

• In 1997, more than two-thirds of Catholic freshmen at Catholic colleges attended religious services frequently, while the remaining third attended occasionally. By senior year, 13 percent stopped attending services altogether, and nearly half attended only occasionally.

Similarly, only 37 percent of seniors at Catholic colleges said they prayed or meditated more than one hour a week. Almost one-third of the students reported that they do not pray at all.

Are the colleges to blame?

Michael James, assistant executive director of the Association of Catholic Colleges and Universities (ACCU), dismisses the HERI survey results as having little importance for anyone beyond the participating colleges. “In terms of this being representative of the Catholic student population,” James says, “I find it difficult to make that case.”

Certainly there is no scientific basis for the assumption that the HERI data from 38 Catholic colleges would apply without modification to America’s 223 Catholic colleges. But the set of 38 colleges seems sufficiently varied by size, location, and controlling religious order or diocese to resemble the national set, so that we might draw some inferences about what a national survey of students at Catholic colleges might find. We may never know.

Strong similarities among most Catholic colleges’ approaches to teaching, curriculum, campus life, campus ministry, and extracurricular activities also contribute to the case for drawing national inferences from the HERI data.

For example, in my experience working with Catholic colleges, I have seen that most require similar types of core courses, provide similar campus ministry programs and sacramental opportunities, and have similar policies for allowing dissident speakers on campus. Most Catholic colleges are becoming increasingly homogenized, often mimicking prestigious secular colleges. Even the recurring scandals on many Catholic campuses suggest strong commonalities.

The pro-abortion politician who is given an opportunity to gain some favourable publicity on a Catholic campus by speaking on world peace, the environment, or women’s rights seems almost obligatory for many colleges—as does the harassment of a pro-life speaker who may not even intend to discuss abortion. Sometimes even the names of the guest speakers are the same, from one school to another. Leon Panetta, the former chief of staff in the Clinton White House, makes the rounds at Jesuit colleges; former Senator George Mitchell and author Garry Wills also make regular appearances on the Catholic-college lecture circuit. Dozens of Catholic colleges presented “Vagina Monologues” this year. Liturgical abuses at Mass are common, as are referrals to Planned Parenthood for contraception and abortions. 
The campus culture of excessive drinking and sexual activity is near universal.

Given similar problems, policies, and programs at most Catholic colleges, the HERI study might indicate broader concerns for all of Catholic higher education.

But even if there is no attempt to generalize the HERI data beyond the 38 participating colleges, it is certain that the survey results are appalling. Are Catholic colleges to blame?

The ACCU’s Michael James argues that even a college that receives disappointing survey responses from its students might blame those responses in part on “mitigating factors” such as the broad diversity of students who attend Catholic colleges, many of them poorly formed in the faith and not much different from students at non-Catholic colleges.

“We have some real challenges when those students come to Catholic colleges and universities,” James says.

That much is certain. The lack of spiritual formation among Catholic youth prior to college is well documented. In Young Adult Catholics: Religion in the Culture of Choice (Notre Dame Press, 2001), noted researcher Dean Hoge and his co-authors summarize national surveys of young Catholics showing overwhelming dissent with Church teaching on sexual ethics and weak allegiance to the Vatican and bishops.

Hoge, a sociology professor and director of the Life Cycle Institute at the Catholic University of America, acknowledges

that one would hope to see Catholic colleges producing better results than what the HERI data indicates, especially on issues like abortion—where the Church’s teaching is clear and more widely embraced by lay Catholics, unlike issues such as contraception and homosexuality on which there is more widespread dissent. But Hoge suspects that the changing opinions of students on moral issues is primarily a result of their entry into adulthood and integration into American society. Catholic colleges are comprised largely of Catholic students, and Hoge is not surprised that young Catholics experience a more dramatic swing toward views that are prevalent in American society, reasoning that they start as freshmen with more traditional attitudes than their peers. “College students are more volatile to making changes in attitudes than older people,”

Hoge says.

All this is natural at Catholic colleges that showcase dissenters as campus lecturers, subsidize student clubs that dissent from Church teaching, and do little to stem sexual activity in residence halls.

But Hoge embraces the typical line of American Catholic academics, arguing that colleges should allow free and open discussion of all issues, and saying that this process inevitably allow Catholic students to encounter and possibly embrace views contrary to Catholic teaching.

(More conservative observers reply that open debate should be distinguished from outright propaganda, and by observing that Catholic institutions have no duty to invite speakers whose conduct is notoriously immoral, or whose views are incompatible with fundamental Catholic doctrine.)
Not taking faith seriously

But while free and open discussion among students is vital to higher education, and while many freshmen entering

Catholic colleges may be ready quickly to abandon their parents’ religious principles because they lack a strong spiritual formation, Catholic colleges still have the option of being authentically and firmly Catholic, thus shoring up their students’ faith. The sad fact is that the HERI survey results show increasing dissent and declining morality among during their four years of a Catholic college education. Regardless of where the students begin their college journey, Catholic colleges should be helping students move closer to Christ, and certainly doing a better job of moving students toward the Catholic faith than secular colleges do. In fact, the HERI data show that the Catholic colleges are not significantly different from the secular schools in terms of their effect on students’ beliefs and conduct.
“When students graduate from a Catholic college with less understanding of the Church, or with beliefs incompatible with Church teaching, such as being pro-abortion, then I would call into question what that college has done or failed to do,” says David House, president of St. Joseph’s College of Maine.

“To be fair, it may not necessarily be the fault of the college, but I would still wonder what happened over a four year period.” House says he is surprised by the number of parents he meets who send their children to Catholic colleges expecting at least basic instruction in Catholic teachings and intellectual traditions. “That this often doesn’t occur would be occasion for consumer-fraud lawsuits in just about any other industry,” House says.

Thomas Dillon, president of Thomas Aquinas College in Santa Paula, California, agrees that many Catholic colleges do not seem to be adequately pursuing the mission of Catholic higher education.

Dillon says: In general, a turning away by students from the Catholic faith seems to be the inevitable result of an education that does not take seriously the intellectual underpinnings of the faith. In addition, students only rarely witness in the academic or administrative staff the living out of the principles of our faith. All too often they find, instead, outright disdain for the faith.
In Ex Corde Ecclesiae, the apostolic constitution on Catholic higher education, Pope John Paul II instructs colleges to ensure that students “realize the responsibility . . . of being witnesses to Christ in whatever place they may exercise their profession.” He also calls for the combination of “academic and professional development with formation in moral and religious principles and the social teachings of the Church” as well as “ethical formation” in each discipline.

The Holy Father’s use of the word “formation” is a reminder that colleges should provide more than simple textbook instruction in Catholic teachings, which could theoretically be accomplished without any faith commitment.

The Pope places some emphasis on outcomes, reasoning that colleges should graduate students who are well formed and active in their faith, and embrace the Church’s teaching as truth that must be lived.

David House of St. Joseph’s College argues: I think the notion of, “Here’s Catholic teaching; take it or leave it,” is better than nothing, but it is still far from the mark, and doesn’t really approach formation. Ultimately, of course, each human being is free to exercise his will, but to present Church teaching at a Catholic college as neutral or as one of many offerings in the cafeteria of belief systems is more than just weak. It’s wrong.

Active Catholic students enrolled at Catholic colleges often complain that core curriculum requirements are inadequate, and fail to give most students a college-level understanding of the Catholic faith. “The required theology classes for all students don’t necessarily cover Catholic teaching,” complains Christina Dehan, a sophomore at the University of Notre Dame.     
She continues: Everyone [at Notre Dame] has to take a Scripture class, but mine was taught by a Protestant graduate student who knew nothing about Catholic teaching.

The second theology requirement can be completed by any of a wide variety of classes that don’t normally pertain to Church teaching specifically.

Dennis Martin, associate professor of theology at Loyola University of Chicago, says the problem is not only whether students are assigned Catholic theology courses, but what is being taught in those classrooms. “Many major Catholic colleges do teach students to appreciate ‘Catholicism Lite’ and to take offense at the magisterium’s teaching on sexuality and marriage,” Martin says, “because any self-respecting American intellectual simply ‘knows’ these things are hopelessly out of date, and Catholics have been hungry for respect for more than two centuries on this continent.”

There are problems outside the classroom as well. David Endres, a graduate student in religious studies at the Catholic

University of America, sees classroom instruction as only one aspect of students’ spiritual formation at a Catholic college. What students experience outside the classroom—including campus lectures, student clubs, social events, peer encounters, dating, community service, the liturgy—can have a significant impact on students’ spiritual lives.

“Catholic colleges should work to build a culture that encourages spiritual and moral growth at every level,” Endres says. Of special importance is avoiding even the appearance of accepting inappropriate student conduct, notably including premarital sex and substance abuse.

Thomas Kneier, dean of student life at Franciscan University of Steubenville, Ohio, notes that Ex Corde Ecclesiae requires that “all the basic academic activities of a Catholic university are connected with and in harmony with the evangelizing mission of the Church.”

“This says to me that the mission of a Catholic university goes beyond intellectual formation and includes what Cardinal Ratzinger describes as the heart of evangelization: namely, ‘teaching the art of living,’” Kneier says. But for many floundering campus life programs, “the standard is mediocrity.”

Kneier make his case this way: Oranges grow best in Florida because of the ideal climate and conditions. 

A Catholic university with a strong Catholic culture that pervades campus life is the best climate for students to grow spiritually. The truth taught in the classroom is reinforced and applied outside the classroom.

Whether in the classroom or the residence hall or the cafeteria, what is needed is a genuine commitment to helping students live moral lives.

“Professing to be a Catholic college, but then tacitly allowing or tolerating openly immoral behavior, is worse than a secular institution that, after all, makes no particular claim to a religious tradition or a religious belief,” agrees David

House.
More information, please

In the debate over whether Catholic colleges can and should have a more positive impact on students’ spiritual growth, one important missing ingredient is solid, reliable information about the effects of Catholic campus life on undergraduate students. There is simply a dearth of good research on the outcomes produced by Catholic institutions of higher education. The limitations of the HERI study—and a controversy that arose out of the premature use of some HERI findings—have made that shortage of hard data all the more noticeable.

The controversy over the HERI data began when Deal Hudson, the editor of Crisis magazine, sent out an email newsletter in which he used the HERI results as the basis for some sweeping and unjustified criticism of American Catholic colleges. His criticism in turn was based on a preliminary summary of HERI data, prepared by the Cardinal Newman Society but not intended for broad public distribution. Unfortunately Hudson was unaware of, and thus failed to explain, the facts that only 38 Catholic colleges participated in the survey, and that the original HERI data included results from many students who participated in the survey only once, either as freshmen or as seniors. Those responses from onetime participants obviously did not, and could not, offer any information about how the students’ attitudes were influenced by their years in college; only the before-and-after interviews afforded such information on the outcomes of undergraduate education.

Critics of Hudson’s analysis, and defenders of the American Catholic colleges, pounced on this methodological error as a reason to dismiss his argument.
Ironically, the heated debate that ensued almost resulted in a decision to shelve the only available study of Catholic college outcomes. HERI researchers angrily protested the misuse of their findings. Catholic college leaders denounced the public embarrassment caused by the premature release of incomplete findings. The New York Times and the Chronicle of Higher Education both reportedly canceled plans for articles describing the HERI results.

Only Catholic World Report and the Cardinal Newman Society insisted on taking a closer look. Together we persuaded the HERI researchers to prepare a report using fully accurate and complete data. This HERI report analyzed only the responses from students who had participated in the survey twice—thus eliminating the methodological flaw in Hudson’s analysis, and offering the best available study of Catholic college outcomes.

About a decade ago, institutional researchers attempted to design a national survey for Catholic colleges, according to Michael James of the ACCU. But the project fell apart because of disagreements about the data to be collected, a lack of sufficient funding at some colleges and “some sensitivity” among college leaders about the collection of potentially embarrassing data. “We need to continue to look for ways to assess ourselves and be honest with ourselves,” James says. James was one of the readers who were unhappy with Hudson’s analysis of the incomplete HERI results.

“When I saw those numbers, I asked myself, what other data can we rely on to put these numbers in perspective?” he reports. “But there’s nothing.”

But it is evidence of negligence bordering on irresponsibility that Catholic colleges have not yet developed any instrument for tracking students’ four year experiences across all 223 Catholic colleges, and across relevant subsets of that large group, such as the country’s Jesuit-run colleges. And there seems to be a plethora of competing explanations for this failure to gauge outcomes—which continues to this day, more than a decade after Ex Corde Ecclesiae called for a movement toward reform of Catholic colleges.

Thomas Dillon of Thomas Aquinas College thinks the absence of data reflects the fact that there is simply no motivation to study the essential characteristics of a Catholic institution at colleges, since those characteristics have faded away in recent decades. 
Dennis Martin of Loyola doubts that Catholic college leaders in the past few decades would have had much use for survey results, and he suggests that any surveys they did produce would have been shaped by what he calls ‘Catholicism Lite,’ and thus would not have truly measured fidelity to the Church. 
Thomas Kneier of Steubenville notes that research requires time and money, and “perhaps there has not been a felt need for such an investment until now.” David House believes that most Catholic colleges are interested in comparing themselves to national norms, so that administrators put their focus on comparisons with secular institutions, leaving little room for consideration of their Catholic identity. “Of course, the result is that Catholic colleges are then gauged by secular norms, which then the notion that if they waver too much they are abnormal,” House says. “Or, conversely, if the attitudes and behaviors of students at Catholic colleges are well within the national, secular norms, this is used to affirm the institutional culture, not to challenge it.”

If a survey instrument were designed to test students’ beliefs and behaviors, would the results help spur needed reforms at Catholic colleges? Is better data a solution to the lack of spiritual formation?

House suspects that many college leaders and even many American bishops are already “fully aware of the deleterious effects of college on the spiritual and religious lives of students.” Unfortunately, he continues, “I don’t think many of them care about it, otherwise there would be more done to address the issue.”

Endres also doubts that many Catholic college leaders would recognize student views and behavior as connected to their essential educational mission. “It seems that ‘belief’ is not considered an essential determination of a Catholic college’s strength,” Endres says.

But it is difficult to believe that there are not many administrators and researchers who would make good use of hard data on students at Catholic colleges. So again, why is that data still lacking? Jennie Bradley, a junior at the University of Notre Dame, asks whether other administrators are deliberately avoiding public embarrassment. “As long as you keep on talking about a problem, you have an excuse not to take action,” Bradley says. 
A national survey of students at Catholic colleges “would highlight the desperate need for reform at these schools, and then there could no longer be any excuses.” 

Hope for reform 

Without any plan in sight for further research, is there any hope that Catholic colleges will be convinced that they need to do a better job of helping students develop spiritually as well as academically?

There are some promising signs. Significant efforts are underway at many Catholic colleges to review their campus life policies in light of their Catholic mission.

The ACCU last year sponsored a workshop for student affairs personnel, and the Cardinal Newman Society’s national conference on “Catholic Campus Life” gathered student affairs and campus ministry personnel, college leaders and students to discuss voluntary guidelines for student life policies and programs.

“What I find truly noteworthy are the Catholic colleges and universities that are struggling—successfully, I might add, and often spurred by Ex Corde Ecclesiae—to return to Catholic orthodoxy,” House says. He continues: These institutions face odds that seem insurmountable in today’s relativistic, New Age culture of mediocrity, yet they are succeeding in reforming their institutions, including student life, and in returning to values rooted in the teachings of Jesus Christ and in the doctrines and heritage of the Roman Catholic Church.
In other colleges that are slow to reform, great hope lies in the influence of faithful Catholic students, whether acting alone to be an example for their peers or working with student organizations like the Association of Students at Catholic

Colleges (ASCC), COMPASS, and the Fellowship of Catholic University Students (FOCUS). The ASCC is about to launch a major effort to help establish Eucharistic adoration programs on Catholic campuses: just one example of what students can accomplish. “Even a small number of faithful and faith-filled students can be a leaven to the whole campus that gives rise to a dynamic Catholic environment,” Kneier says.

But tackling the problems indicated by the HERI survey and building a new commitment to students’ spiritual formation is no small task. For every student or faculty member seeking reform, many others will be comfortable with the status quo. Recent books like Sandra Estanek’s Understanding Student Affairs at Catholic Colleges and Universities (Sheed & Ward, 2002) and David Guthrie’s Student Affairs Reconsidered (University Press of America, 2002) are only beginning steps toward building effective campus life programs that address students’ needs beyond the classroom.

For several decades now, Catholic college leaders have followed the example of secular colleges, paying little serious attention to student life concerns following the abandonment of the in loco parentis approach to administration of undergraduate life. What is needed today is a major shift in the way most Catholic colleges are managed, with more resources, personnel, and research dedicated to those aspects of “educating the whole person” that have been short-changed in recent years.

“Interestingly, in the early stages of higher education in this country, it was widely accepted that things such as a strong sense of morality, wisdom in decision making, and ‘life skills’ were meant to be the outcomes of any college or university experience,” Bradley says.

“Higher education was meant to produce not just young people with a good and useful body of knowledge, but gentlemen: people who were respectful and respectable in every way.”

Only by embracing those goals once again can the renewal of Catholic higher education truly succeed.
Patrick J. Reilly is founder and president of the Cardinal Newman Society (www.cardinalnewmansociety.org), a national organization dedicated to the renewal of Catholic higher education.

CATHOLIC COLLEGES PARTICIPATING IN THE 2001 HERI (Higher Education Research Institute) STUDENT SURVEY

Alvernia College (Reading, PA)

Avila University (Kansas City, MO)

Cabrini College (Radnor, PA)

College of Mount Saint Vincent (Bronx, NY)

College of New Rochelle (New Rochelle, NY)

College of Saint Catherine (St. Paul, MN)

College of Saint Mary (Omaha, NE)

College of the Holy Cross (Worcester, MA)

Creighton University (Omaha, NE)

Fairfield University (Fairfield, CT)

Gannon University (Erie, PA)

Gonzaga University (Spokane, WA)

John Carroll University (University Heights, OH)

Loyola College in Maryland (Baltimore, MD)

Loyola Marymount University (Los Angeles, CA)

Marian College (Indianapolis, IN)

Marywood University (Scranton, PA)

Mercyhurst College (Erie, PA)

Molloy College (Rockville Centre, NY)

Mount Saint Mary College (Newburgh, NY)

Mount Saint Mary’s College (Emmitsburg, MD)

Notre Dame College (Cleveland, OH)
Regis University (Denver, CO)
Sacred Heart University (Fairfield, CT)

Saint Bonaventure Univ. (St. Bonaventure, NY)

Saint Francis College (Brooklyn, NY)

Saint John’s University (Jamaica, NY)

Saint Mary’s College (Notre Dame, IN)

Saint Mary’s College of California (Moraga, CA)

Saint Mary’s University (San Antonio, TX)

Saint Norbert College (De Pere, WI)

Saint Vincent College (Latrobe, PA)

Salve Regina University (Newport, RI)

Santa Clara University (Santa Clara, CA)

University of Notre Dame (Notre Dame, IN)
Viterbo University (LaCrosse, WS)

Wheeling Jesuit University (Wheeling, West VA)

Xavier University (Cincinnati, OH)
LIMITATIONS OF HERI DATA

Although the HERI survey of students at 38 Catholic colleges raises concerns about the colleges’ impact on students and suggests possible trends throughout Catholic higher education, the colleges and universities that participated in the survey were not intended to comprise a representative sample of American Catholic institutions of higher learning. 
Only a survey carefully designed to achieve such a representative sample could provide fully accurate data on the views and habits of students at all Catholic colleges nationwide. Because the HERI survey was not designed for this purpose, the results have certain limitations including:

1. The institutions represented in the study are not perfectly representative of all 223 Catholic colleges in the US. For example, more than a quarter of the institutions in the HERI study are Jesuit-run. Jesuit schools, which are generally considered to be more liberal than the other Catholic colleges, make up just 13 percent of all US Catholic colleges. On the other hand, none of the participants in the HERI survey came from among those colleges commonly recognized as thoroughly orthodox, such as Thomas Aquinas College in California or Franciscan University of Steubenville, Ohio; responses from those students might have balanced out any liberal bias from the Jesuit institutions. Moreover, the 38 colleges are geographically diverse and represent varied forms of administrative control (including religious orders and dioceses). The split among four-year colleges (20) and the usually larger universities (18) is reasonably close to the split among all Catholic institutions.

2. Each participating institution selects students for the survey according to its own methods—probably not always by random selection. The number of students that participate may also vary regardless of total student population. So there is the likelihood of sampling error even within institutions.

3. The HERI data reported here is aggregate data for the 38 participating colleges and the comparison groups. Although we have identified the 38 colleges, assumptions cannot be made about the survey responses for individual institutions.

It is likely that the results from some of the 38 colleges indicated no particular cause for concern about students’ spiritual development, while other colleges demonstrated much worse problems than the group as a whole. 

*
In chronological order
Teaching the Faith Involves Everyone, Says Pope - Emphasizes Importance of Catholic Education 

https://zenit.org/articles/teaching-the-faith-involves-everyone-says-pope/ 
Vatican City, February 1, 2005

The teaching of the Catholic faith involves a concerted effort by priests, consecrated and laity, says John Paul II. The Pope made that appeal in a message today sent to the Vatican Congregation for Catholic Education, on the occasion of its plenary session in Rome. The Vatican dicastery has authority over teaching in Catholic schools. "In the context of globalization and of the changing crossroads of peoples and cultures, the Church feels the urgency of the mandate to preach the Gospel and intends to live it with renewed missionary impetus," wrote the Holy Father. "Therefore, Catholic education appears increasingly as the fruit of a mission that must be 'shared' by priests, consecrated persons and lay faithful," the message continued. "In this horizon is set the ecclesial service that teachers of Catholic religion offer in the school. "Their teaching contributes to the integral development of the students and to knowledge of the other in reciprocal respect." "For this reason," he added, "the desire is extremely intense that the teaching of religion be recognized everywhere and that it have a proper role in the educational plan of school institutions." 
The Holy Father focused on this same point Jan. 24 in his address to Spanish bishops, when he said that "young people have the right, from the beginning of their formative process, to be educated in the faith." 
"The integral education of the youngest cannot do without religious education also in the school, when parents request it, with an academic valuation in accordance with its importance," he said.
Look up this link:
http://www.antoinedanielmass.org/kyriale/VIII/

You (and others) will find several free resources to learn (and/or to train choirs for) the "Missa De Angelis" (Mass of the Angels) - Organ Accompaniment, PDF Music Score, Mp3 Recordings, and Video/YouTube.
What Cardinal Ratzinger Was Thinking in 2002 - Gave Interview with Journalists in Spain 

https://zenit.org/articles/what-cardinal-ratzinger-was-thinking-in-2002/ EXTRACT
Vatican City, April 22, 2005

Q: What must a Catholic university do, bearer of the truth of Christ, to make the evangelizing mission of Christianity present? 
Cardinal Ratzinger: It is important that at a Catholic University one not learn just what prepares one for a certain profession. A university is something more than a professional school, in which I learn physics, sociology, chemistry. A good professional formation is very important, but if it was only this, it would be no more than a roof over different professional schools. A university must have as foundation the construction of a valid interpretation of human existence. In the light of this principle we can see the place occupied by each one of the sciences, as well as our Christian faith, which must be present at a high intellectual level. 
For this reason, a Catholic school must give fundamental formation in the questions of faith and especially of an interdisciplinary dialogue between professors and students so that together they can understand the mission of a Catholic intellectual in our world.

The Pope Opens Up to the Priests of a Small Mountain Diocese

http://chiesa.espresso.repubblica.it/articolo/37143%26eng%3Dy.html EXTRACT
By Sandro Magister, Rome, July 29, 2005
Benedict XVI's surprising question and answer session with the priests of Aosta. On the West‘s weariness of God, Christianity in Africa, parishes without priests, communion for divorced and remarried persons...  

[…]

On Catholic schooling and the catechism: 
"What seems important to me is the totality of intellectual formation, which should make it clear that even today Christianity is not separated from reality. In the wake of the Enlightenment and the 'second Enlightenment' of '68, many thought that the historical time of the Church and the faith had ended, and that we had entered into a new era, in which these things could be studied like classical mythology. On the contrary, it must be made clear that the faith is always relevant and that it is supremely reasonable. What is needed, therefore, is an intellectual affirmation by which one understands the beauty and the organic structure of the faith. 
"This is one of the fundamental intentions of the Catechism of the Catholic Church, which has now been condensed into the Compendium. We must not think of this as a bundle of rules that we load onto our shoulders like a heavy knapsack on the journey of life. […] It must be made clear that, in reality, Christianity is very simple and therefore very rich. […] It must be understood that the faith essentially creates an assembly, it unites. 
"It is precisely this essence of the faith that liberates us from the isolation of the ego and unites us within a great community, a community that is very complete – in the parish, in the Sunday assembly – and universal, in which I am related to everyone else in the world. We must understand this catholic dimension of the community that gathers in the parish each Sunday. So if one of our goals is an understanding of the faith, another must be socialization within the Church, or 'ecclesialization,' which means becoming a part of the great community of the Church as a place to live in, where I know that even in the greatest moments of my life – especially in suffering and death – I am not alone." 
On communion for members of the faithful who have divorced and remarried: 
"None of us has a ready-made prescription, in part because the situations are always different. I would say that a particularly painful situation is that of persons who had a Church wedding for the sake of tradition, even though they did not truly believe, and then having entered a new and invalid marriage they convert, find the faith, and feel excluded from the sacrament. This really is a great suffering, and when I was prefect of the Congregation for the Doctrine of the Faith I invited various episcopal conferences and specialists to study this problem: a sacrament celebrated without faith. I dare not say whether it is really possible to find here an instance of invalidity because a fundamental dimension was lacking in the sacrament. This was how I thought personally, but I understood from the discussions I had that the problem is very difficult and must be studied in greater detail. But given the situation of suffering for these persons, it needs to be studied more deeply." 

Vatican Official Explains What Makes a School Catholic

http://blog.acton.org/archives/471-five-marks-of-a-catholic-school.html 
By Deal W. Hudson, The Morley Institute, The Window, September 15, 2005

His name is one you should know. Archbishop J. Michael Miller is the Secretary of the Congregation for Catholic Education in the Vatican. That means he helps oversee Catholic education from kindergarten to college and graduate school throughout the world.

I met with the self-effacing Archbishop over breakfast before his lecture at a Conference on Catholic education co-sponsored by the Catholic University of America and the Solidarity Association of Atlanta, Georgia. He left the presidency of the University of St. Thomas in Houston, Texas to take his post sixteen months ago. After arriving, Miller was "surprised to discover that only twenty Episcopal conferences in the world had approved ordinances implementing Ex Corde Ecclesiae."

When asked if the situation was improving he was upbeat, "Canada and Australia are close to finishing their ordinances and India and Mexico have them well underway."

But there is better news. Since the publication of Ex Corde Ecclesiae, over 1,300 new institutions have been created in India. An abundance of new growth is also found in Latin America, Eastern Europe, Africa, Mexico, and Chile. "Overall the future looks promising," he adds, "because of new growth in Catholic institutions where they are most badly needed." All the data, he says, is chronicled in a new book published by his Congregation, unfortunately only in Italian.

Miller's address to the conference turns out to be the finest I have ever heard on Catholic education. His words belied the blandness of the title, "The Holy See's Teaching on Catholic Education." Rather than citing text upon text from Vatican documents, he cut to the heart of the matter, telling the audience that he wanted to answer the question, "How do you know if a school is really Catholic."

He offered the following five benchmarks of a Catholic education as the essence of Vatican teaching on education. Miller called them the "marks of a Catholic education."

Although these criteria apply mainly to K through 12 education, Miller insisted they could easily be adapted to college and university education by the addition of a criterion on excellence in scholarship.

A Catholic school should be:

1. "Inspired by a supernatural vision." Schools are about preparing students for "heavenly citizenship."

2. "Founded on a Christian anthropology." Education is the "perfection of children as images of God."

3. "Animated by communion and community." Schools should have the collaboration, interaction, and environment that "safe-guards the priority of the person."

4. "Imbued with the Catholic worldview across the curriculum," Catholic education should "transform the way we see reality."

5. "A place where committed Catholics teach." Catholic teachers should themselves be "witnesses for Christ."

Archbishop Miller has real world experience in Catholic education. As president of the University of St. Thomas in Houston, Texas, he helped to make a good Catholic university into an excellent one - a university that deserves to be included on any short list of faith based Catholic colleges and universities.

Good Catholic schools grow from the "bottom up, not from the top down," Miller concluded. Wherever you find a good Catholic school you will find leaders behind it who have a "genuine Catholic vision of education."

At the beginning of the conference the present Chair of the USCCB Committee on Education, Bishop Bernard J. Harrington, congratulated the co-sponsors, saying it was the first meeting of its kind on Catholic education in the United States. Harrington mentioned other conferences that were being planned in the near future. We can hope that Archbishop Miller's list of benchmarks will be the starting point of future discussions on Catholic education. Such clarity is as rare as it is bold.

Morley Institute for Church & Culture thewindow@morleyicc.com Phone: 202-973-2872, Fax: 202-293-3083

Catholic schools are places of evangelization, should develop a strong Catholic identity, Catholic leaders affirm in conference
http://www.catholicnewsagency.com/news/catholic_schools_are_places_of_evangelization_should_develop_a_strong_catholic_identity_catholic_leaders_affirm_in_conference/
Washington D.C., September 15, 2005

On Wednesday, Catholic school leaders and educators from around the nation met in Washington DC for a conference exploring the challenges and hopes for Catholic education--specifically in primary and high school years--in the face of a changing world.
Archbishop J. Michael Miller, Secretary of the Vatican’s Congregation for Catholic Education, spoke on the Holy See’s Teachings on Catholic Education

Catholic schools are places of evangelization and the Church has the right to teach the Gospel message and bring to perfection the human person within his or her earthly dimension, said Archbishop Miller Wednesday at the national Catholic education conference at the Catholic University of America in Washington, D.C.
The Church clearly teaches that parents are the first educators of their children, and the vast majority of parents share this responsibility with schools, he said. Elementary education is an extension of parental education, and schools are extensions of the home, he stated.

At the same time, the duty of education is an ecclesial responsibility, he said, and the Church is bound as a mother to give her children the spirit of Christ through education.

Archbishop Miller offered a quick survey of Church documents on Catholic education since the Second Vatican Council, including Lay Catholics in Schools (1982), The Religious Dimension of Education in the Catholic School (1988), and The Catholic School at the Threshold of the Third Millennium (1990) and The Role of Consecrated Persons in Catholic Education (2003).

The archbishop identified five characteristics of a Catholic school. It promotes sound Christian anthropology; it emphasizes parental involvement and the community; it has a supernatural vision; the Catholic worldview is imbued in all courses across the curriculum; teachers embrace their work as more than a profession, but as a vocation.
In addition, the school should have a sacramental understanding of itself and celebrate the sacramental life of the Church. Students must learn the living truth of the Gospel and the relationship between faith, culture, and life.

During a panel discussion, speaker John Convey remarked on the low enrolment in Catholic schools. In the 1960s, Catholic schools reached their zenith in terms of numbers, he said. But this dramatically changed due to decreasing birthrates, Roe v. Wade, and contraception.

Catholic schools, he said, have to face three obvious challenges: operating with limited financial resources, especially inner-city schools; developing a strong Catholic identity, and establishing strong school leadership and administrative teams.

Notre Dame President Outlines Schools' Duty - Father John Jenkins on the Role of Catholic Universities 
https://zenit.org/articles/notre-dame-president-outlines-schools-duty/  
South Bend, Indiana, September 30, 2005 

The University of Notre Dame's new president says he is committed to uniting and integrating "two indispensable and wholly compatible strands of higher learning: academic excellence and religious faith." "This is no easy mission," said Holy Cross Father John Jenkins, 51, in his inaugural address Sept. 23 to a crowd of 4,000 students, faculty, staff and spectators at a convocation ceremony. "But its difficulty is not our concern; we did not create the mission, and we cannot change it," he said. "The word 'mission' derives from the Latin root 'missus' -- which means "sent." We have been sent to seek God, study the world, and serve humanity." 

Notre Dame's 17th president used the words of Pope John Paul II as the foundation of his remarks on Catholic education. 
"What is the role of a Catholic university? Pope John Paul II wrote that our proper activity is -- and I quote -- 'Learning to think rigorously, so as to act rightly and to serve humanity better,'" Father Jenkins said. "We have not just an opportunity, but a duty to think and speak and act in ways that will guide, inspire, and heal -- not just for followers of the Catholic faith, but for all our neighbors in the nation and the world." 
Tackle faith issues Father Jenkins stressed that the world needs universities that tackle faith issues with reverence and critical discussion; contribute to the sciences and the field of bioethics; address poverty and human suffering; and foster men and women who are a capable, knowledgeable and committed to serving others. He added, "The Catholic Church needs a university whose scholars can help pass on its intellectual tradition, even as they address the challenges and the opportunities the Church faces in this century." Father Jenkins, a native of Omaha, Nebraska, succeeds Holy Cross Father Edward Malloy as president.

Fr. John Jenkins CSC (see pages 40, 49) is the very same priest who permitted the filthy, perverted Vagina Monologues (see page 2 for URL) to be performed at Notre Dame -Michael
Big March Assails Spanish Education Plans - Madrid Officials Estimate Turnout at 1.5 Million 
https://zenit.org/articles/big-march-assails-spanish-education-plans/ 
Madrid, Spain, November 13, 2005

Waves of people turned out in Madrid to protest the Socialist government's Quality Law for Education, which downgrades religious study in the school curriculum. City officials estimated that 1.52 million people participated in the rally on Saturday, though the government put the figure at 407,000. 
The march in the capital had the support of the Spanish bishops' conference. "For Education in Freedom" was the message of the march, which began at Neptuno Square and ended near Retiro Park. Among representatives of the 10 organizing groups were the presidents of the Forum for the Family and the Confederation of Catholic Families (CONCAPA). 
The opposition Popular Party and the Catholic Church stated their opposition to the educational proposals of Prime Minister José Luis Rodríguez Zapatero, insisting that classes on Catholicism be mandatory. Zapatero's legislation is also controversial because it forbids state-funded private schools, most of which are religious, to charge fees. Some parents see this as a move to reduce their rights. Protesters carried signs saying, "I don't want Zapatero to educate me," "The family, united, will never be overcome," and "Bishops, be brave, you are not alone." 
Parents' rights 
A statement prepared by organizers of the protest says that the educational changes promoted by the Socialist government fail to recognize rights and liberties recognized in the Spanish Constitution. 
In particular, it insists on "the right of parent to decide on the type of education that they want for their children; the right to free education at the basic and obligatory levels, the right of the parents to select the school they want for their children without distinction, the rights of the private schools to receive public funds, the right to create and direct schools, and, finally, the right to define the character and plan of the educational centers." "We affirm that education is the responsibility and right of parents, and that the state only has a subsidiary function," the statement said. At the end of the protest, CONCAPA President Luis Carbonel demanded a meeting with a government leader to ask for a halt to the legislation. The protest was the second major Church-backed demonstration in five months. In June, clergy and nuns joined a similar demonstration against a law that gave homosexuals the legal right to marry and adopt children.

Italy's Newest Catholic University - Interview with Father Paolo Scarafoni, Rector
https://zenit.org/articles/italy-s-newest-catholic-university/ 
Rome, January 10, 2006 

The first new Catholic university established in Italy since World War II -- and only the third in the country -- has been officially inaugurated. Cardinal Camillo Ruini, the Pope's vicar for Rome, inaugurated the European University of Rome today. The university, which shares a campus with the Regina Apostolorum university, is administered by the Legionaries of Christ. The new institution has civil recognition and began courses in October with three schools: in law, historical sciences and psychology. The institution is part of an international network of 18 universities and centers of higher studies run by the Legionaries in Italy, France, Spain, Switzerland, the United States, Mexico, Brazil and Chile. Legionary Father Paolo Scarafoni, the president of the new university, explained the need for such an institution, which aims to advance contemporary science and culture, in fidelity to the Church's magisterium.


Q: What is the purpose of the university, especially as it is a civil institution?
Father Scarafoni: We already have an ecclesiastical university in Rome, Regina Apostolorum, which offers degrees in philosophy, theology and bioethics, mostly for priests, seminarians, and religious, but also open to laypersons. The urgent call to address the problems and questions of modern men and women in a wider variety of fields made the creation of a civil university an important priority. It offers society a Catholic voice to intervene in critical areas of academic life.


Q: Could this civil university be considered an offshoot of the athenaeum?
Father Scarafoni: Yes, in a sense. 
A Catholic institution such as Regina Apostolorum naturally seeks to broaden its outreach to help shape culture and to offer well-formed Catholic leaders to civil society. Between the institutions there is a synergy. We are always going to live in close proximity, in the same headquarters. Of course, both will have distinct areas, but this does not prevent their having courses in which the two universities can participate.

Q: Does Italy really need an institution such as the European University of Rome?
Father Scarafoni: In Italy, as in all the countries of Europe, there is a very great need to intervene, as Catholics, in the field of culture and formation. Because, even though there are good institutions, the Catholic presence is surprisingly limited.


Q: How would you describe this necessary "Catholic presence"?
Father Scarafoni: On two levels. Within the universities, there should be Catholics who operate in them. And also institutes that, being Catholic, are available so that those who so wish may be formed in a clearly Catholic environment.
Without giving up our identity, we have decided to take the first step to make this presence public. This is not only desirable -- if only there were 20 more!


Q: Is it an attempt to open the athenaeum up to society?
Father Scarafoni: Yes, it would be an error to think of the athenaeum as a closed institution. But it must be clearly identified so that it and the new university have their proper place. The layperson will be able to share fully in everything that comes from a Catholic institution. In this connection, the collaboration of the two institutions might be very advantageous.


Q: Will it fulfill all the specifications of the universities of the Legionaries of Christ?
Father Scarafoni: At present, the 18 universities of the Legionaries of Christ are forming a network to help and support one another in several fields: exchange of students, of professors, of programs. They also pursue a common ideal of formation: to be focused on the student. The latter is the leader of tomorrow. He must be a man who seeks the Kingdom of God, and who is very well rounded. We do not want to graduate people who are concerned only with the material world, who only seek gain. They must seek the good of others.


Q: Will the professors have to be Catholic?
Father Scarafoni: Yes. And there will be a series of courses and meetings so that they, too, can be formed in the Catholic vision.


Q: What will be the social dimension of the education a student receives at the European University of Rome?
Father Scarafoni: Each student will have to engage in social service in which he applies what he learns. That is the condition to live life as a vocation and a mission. Volunteer work, social action is very important for us. There is also spiritual assistance, including the personal attention of a tutor who will guide the student in his studies and volunteer work. The student will also be helped to find a job when he graduates.


Q: Will this model be reproduced in other European capitals?
Father Scarafoni: We leave that to God's providence. However, Europe needs to find its human and Christian roots. The failure of the European Constitution, by popular vote, is demonstrating that a Europe that does not take its Christian roots into account, is not right. People do not tolerate their ground being suddenly taken away from them.

New European University devoted to Christian culture 

Rome, January 10, 2006 (CWNews.com) 

Christian leaders in higher education must help to stem Europe's "detachment from Christianity," Cardinal Camillo Ruini (bio - news) said on January 10. Cardinal Ruini, the vicar for the Rome diocese, spoke at the inauguration of a new European University in Rome, founded by the Legionaries of Christ. He said that in light of the powerful trend toward secularization in Europe, the university must work to arrest that trend, in order to preserve the patrimony of European culture for future generations.
"The Church looks upon the world of culture and research with great attention and interest," Cardinal Ruini said. He welcomed "the emergence of a new university structure," inspired by Christian faith and a desire to promote Christian culture, as a "positive and encouraging" development in the academic world. In particular the cardinal applauded the new university's commitment to serve Europe as a whole, promoting the unification as well as preservation of the European culture. The task of an institution devoted to the Christian cultural heritage will be a demanding one, Cardinal Ruini continued. But it is also a necessity. He recalled then-Cardinal Ratzinger, speaking at Subiaco shortly before his election as Pope Benedict XVI (bio - news), called for the emergence of Christian leaders who base their perspective on their faith. The cardinal concluded by saluting the students who are beginning the new academic term, encouraging them to understand that they are entering "a particularly important phase of your lives-- a decisive step toward maturity."
The European University in Rome was formally opened with a prayer and benediction from Cardinal Ruini, at a ceremony attended by Rome's Mayor Walter Veltroni and the President of the Italian Senate, Marcello Pera. The new institution, which has won the recognition of the Italian government, is dedicated primarily to Christian students and others who are "open to transcendent values," as the rector, Father Paolo Scarafoni, explained.
The new school has absorbed the pontifical university Regina Apostolorum, an institution founded by the Legionaires of Christ in 1993. The university will offer courses of study in philosophy, history, psychology, and law. Its goal, Father Scarafoni said, is to provide students with "an integral formation," preparing them for "the challenge of collaboration in the creation of a European culture, with particular attention to the contribution of Christian learning in all these fields."

Vatican official: Spiritual reform must begin with religious orders 

http://www.jknirp.com/thavis9.htm 

By John Thavis, Catholic News Service, Vatican City, February 20, 2006
Pope Benedict XVI is seeking to revitalize the faith life of the church, a "spiritual reform" that must begin with the world's men and women religious, said Archbishop Franc Rode, head of the Vatican office that oversees religious orders. That means religious congregations must take stock, recover their "apostolic dynamism" and shed the excessive secularism of the post-Second Vatican Council period, Archbishop Rode said. 

Archbishop Rode, prefect of the Congregation for Institutes of Consecrated Life and Societies of Apostolic Life, spoke with Catholic News Service about the challenges facing religious life and the directions being set under Pope Benedict. 

After the CNS interview, Pope Benedict named Archbishop Rode a cardinal Feb. 22; he was to be elevated March 24. 

The 71-year-old Slovenian, a member of the Vincentian order, said the vitality of religious orders has always been essential for spiritual reform in the church.
"Throughout the history of the church, religious orders and congregations were always the ones pushing forward, bringing dynamism and a call for holiness. They were always on the front lines," he said. For that reason, the "in-depth reform of consecrated life" is one of Pope Benedict's goals, as it was for Pope John Paul II, he said.

For some congregations, such a reform will include the recovery of their original charism and the refocusing of apostolic energy, the archbishop said.
Since the Second Vatican Council, he said, some orders have abandoned their traditional fields of apostolate, only to lose themselves in uselessness or unproductive activities. The result is stagnation, he said. Archbishop Rode said he's already seeing signs that the church is responding to the challenge with fresh energy and new forms of religious life. He said he met in January with the pope to present a list of 25 requests for pontifical approval from new religious congregations and secular institutes. They shared some key characteristics, including the wearing of a religious habit as a visible sign of identity, significant time reserved for daily prayer, and an emphasis on fraternal and community life. "Far from the kind of dispersion that was widespread after the council, they are taking great care to promote cohesion of the religious community," he said. "The pendulum is swinging from, shall we say, a secularist euphoria back toward a certain severity. But note that this is not an imposed severity -- these young people want it and demand it." Another positive sign that's receiving considerable Vatican attention is the growth of lay movements, many of which are tied to religious orders for their spiritual formation. For example, the Legionaries of Christ, with about 600 priests, has a companion lay movement of more than 60,000 men, women and families. This type of lay-religious cooperation is not entirely new in the church, but there's been a significant flowering in recent years, Archbishop Rode said. "They are attracting a lot of people. They are really mass movements that grow through spontaneous communication and the enthusiasm of their members," he said.
An associated phenomenon is the birth of new forms of religious life, institutes whose various branches may include men who are ordained, men who take vows, women who take vows and families. So far, six of these institutes have received pontifical approval, Archbishop Rode said. The form is so new that the Vatican is not sure which department should oversee them -- Archbishop Rode's congregation or the Pontifical Council for the Laity; most likely, an interdepartmental commission will have to be created. "All this demonstrates the great vitality of the Catholic Church. New things are continually springing forth," he said. Archbishop Rode was named prefect of the congregation in 2004. He heads a staff of 40 people, most of them men and women religious, who closely follow the life and work of religious institutes on every continent. The archbishop said the global picture of religious life is quite diverse. In Western Europe, the United States and Canada, the statistics are frankly depressing, he said. In Canada, for example, he said it is "mathematically certain" that, if things do not change, by the year 2040 the majority of existing religious congregations will disappear.

He said that would be a shame, considering the important role of religious orders in Canada's history. 

To illustrate the situation in the United States, the archbishop pointed to the two conferences of women's major superiors -- the Council of Major Superiors of Women Religious, considered more traditional, and the Leadership Conference of Women Religious, which he said "goes more in the direction of secularization." The archbishop said that, according to the information reaching him, the more traditional council accounts for the vast majority of new vocations, although their membership comprises only 10 percent of the women religious in the United States. 

He said the real increases in religious vocations are coming in the Third World, as "Catholicism moves toward the South and toward the East." Asia has enjoyed a boom in vocations, up about 40 percent in recent years, he said. If China loosens restrictions on church activity, that number could skyrocket, he said. Among religious orders, he said, "everyone is more or less preparing for this, either in neighboring countries or already inside China."

"Certainly the church is aware that it wants to be ready for the day China opens up. The church is awaiting this moment and preparing for it," he said. Archbishop Rode said Africa has witnessed a tremendous increase in religious vocations, but with the higher numbers have come "huge problems." At present, the Vatican is carefully studying the situation there.
"The error, if one can speak of error, is that we simply transported our structures of formation and programs of study to Africa. But they are not appropriate to the situation in Africa, to the African person," he said. He said it was not that Africans were less suitable for religious vocations, but that formation needs to be tailored to the cultural, economic and psychological situation of Africans. Across the globe, Archbishop Rode said, the challenge facing religious orders is to move away from relativist and secularist currents toward greater "evangelical authenticity." He said this means rejecting misinterpretations of Vatican II, as Pope Benedict said in his talk to Roman Curia officials in December. Above all, religious must not understand the council as "an invitation to go uncritically toward the world," the archbishop said. He said education remains an important field for religious. The shrinking of some religious orders and the loss of their teaching apostolate has had severe repercussions, he said. In France, for example, for centuries the country's leaders typically passed through church-run schools and thus had familiarity and at least cultural appreciation of the faith. 

"Today we see the emergence of a generation of politicians or cultural leaders who are completely ignorant of the Christian tradition," Archbishop Rode said. He said that while it is unlikely that older religious orders can return to teaching on a large scale he thinks some of the new congregations and institutes will recognize the importance of education and make it their primary field of activity. 
Archbishop Miller on Ecclesiastical Universities - Interview with Secretary of Congregation for Catholic Education 
https://zenit.org/articles/archbishop-miller-on-ecclesiastical-universities/  
Vatican City, March 15, 2006
Are ecclesiastical universities fulfilling the purpose for which they were founded? Archbishop Michael Miller, 59, the Canadian-born secretary of the Congregation for Catholic Education, addressed this question in this interview with (Synthesis, a magazine that circulates among the pontifical universities in Rome. The text was adapted here. 
Q: How do you evaluate the situation of Catholic education in the ecclesiastical universities? 
Archbishop Miller: This question is certainly a very important one. As you probably know, the seven ecclesiastical universities in Rome are still the only ecclesiastical universities in the world and for this very reason they play a special role in the life of the universal Church. I would evaluate the universities in light of this criterion: Are they fulfilling the purpose for which they were founded? We cannot forget that their primary, but not exclusive, mission is directed to the formation of seminarians and priests to serve the Church in their future ministries. Especially in the faculties of theology, there should be a focus on the formation of clerics. All the ecclesiastical universities in Rome accept this mission and carry it out conscientiously. Another purpose of these institutions is to ensure that fidelity to the magisterium is always emphasized in the courses of study. They also fulfill this mandate by inspiring love for Christ and his Church. Another purpose of ecclesiastical universities is to provide an education for students from every part of the globe. Rome has always been the great "catholic" city, the "centrum unitatis" open to students from particular churches around the world. Are they achieving that mission? I would say yes; indeed probably now more than ever before. In all these areas, the Roman institutions are carrying out the mandate entrusted to them by the Holy See. As far as evaluating individual courses, the congregation is not in the position of being able to judge them. In general, though, the way in which ecclesiastical universities have responded to the "signs of the times" since the Second Vatican Council has been exemplary. There are a few areas, perhaps not at the macro-level -- such as teaching methods and so on -- where the Process of Bologna, to which the Holy See is signatory, might stimulate changes in how some classes are taught. 
It is clear now that student engagement in the learning process needs to be more actively encouraged, and the Holy See needs to continue to pursue ways to meet this particular challenge. 

Q: What do you expect from the students of the ecclesiastical universities? And what do you expect from teachers? 
Archbishop Miller: The teachers' expectations are laid out in ecclesial documents such as the apostolic constitution "Sapientia Christiana": fidelity to the Church's teaching, a willingness to engage students in the learning process, carrying out serious research in light of divine Revelation. A more stimulating question is the one posed about the congregation's expectations of students. Looking to the future, it is increasingly necessary that we specify more precisely what we expect from students when they come in the door of our institutions: Do they possess the particular skills and academic preparation needed to be successful? Since the Roman institutions are so welcoming, it can happen that some students might not be well enough prepared for the studies they wish to pursue. In such cases, we should think of ways to help them get prepared so that they can profit more fully from their program. One could be tempted to lower the academic level. But now more than ever the Church can ill afford to be anything less than intellectually rigorous and demanding of those pursuing studies in her institutions. 
Instead we should think about ways to help such students achieve the academic level necessary to enter certain courses of study. 
I think it might also be helpful to consider how we can discern more fully what we expect from students at the end of the first cycle of theology: an organized, unified, comprehensive, systematic, faithful presentation of the essentials of the Catholic faith necessary for priestly ordination. Means for assessing this can probably also be improved. Another question has arisen in recent years: the formation of lay students in the Roman universities. The number of lay students is increasing, and they come to Rome in order to be formed -- and not just instructed -- to serve the Church. If they are not attached to an ecclesial movement or similar organization, they often encounter difficulty in pursuing the human, spiritual and apostolic formation they both want and need. Who is responsible for such formation and where it should take place are matters deserving further reflection and prayer. 

Q: How could we students be prepared to enter the cultural debate? 
Archbishop Miller: The academic experience available at the Roman universities should be such that it is "Catholic" in the most profound sense of the word, and therefore open to engagement with culture. In his homilies to universities and other cultural organizations, Pope John Paul II practically "begged" students to acquire a profound knowledge of their culture, in order to be able to shed the light of the Gospel on today's challenging situations. It is, then, crucial for the Church's vitality -- her youthfulness -- that sacred doctrine and the sciences connected with it be taught in such a way that their wisdom can be brought to bear on the world. It is a major, but not only, task of ecclesiastical faculties to prepare students for a fruitful dialogue with culture. With such preparation they will be able to give reasons for their hope since they will understand the mind-set of those whom they will engage on the paths of the world.

Missionary Says Gospel Is Essential for Development - Father Piero Gheddo of Pontifical Institute for Foreign Missions 

https://zenit.org/articles/missionary-says-gospel-is-essential-for-development/
Rome, March 24, 2006 

Father Piero Gheddo echoed what missionaries are well aware of: the Gospel leads to development. The 70-something Italian priest of the Pontifical Institute for Foreign Missions is a well-known missionary who founded the AsiaNews agency and is the author of 70 books. He spoke with Vatican Radio this week about development and evangelization, especially in light of Benedict XVI's message for Lent. The Pope in his message stressed "it is quite impossible to separate the response to people's material and social needs from the fulfillment of the profound desires of their hearts." The Holy Father continued: "The examples of the saints and the long history of the Church's missionary activity provide invaluable indications of the most effective ways to support development." The Pope also wrote "the primary contribution that the Church offers to the development of mankind and peoples does not consist merely in material means or technical solutions. Rather, it involves the proclamation of the truth of Christ, who educates consciences and teaches the authentic dignity of the person and of work; it means the promotion of a culture that truly responds to all the questions of humanity." Father Gheddo, in his interview on Vatican Radio, said that his personal experience bears out what the Pope's Lenten message contended. 
Beyond the material "I have just been in Africa," the priest said. "I visited missionaries in three countries, Senegal, Guinea Bissau and Mali, and I always see this difference. "In Europe, in the rich world, we always speak of international economic problems, finance, multinationals trade, aid, external debt -- all just things. "But when I travel and hear the missionaries -- I am also interested in development, of course, not just the Gospel -- they say that the fundamental topic in which to educate these peoples is the Gospel, because through the Gospel, through Christian education -- even if later they do not become Christians for various reasons, they learn the meaning of man's dignity, of work, of respect for the other; tribalism is surmounted, etc." Father Gheddo continued: "We must not forget that we are the privileged of humanity, not due to our own merit, but because we have received, in the first place, Jesus' message." "Modern development was born there, from those roots," he told Vatican Radio. "That is why it is absurd to omit the Christian roots of Europe. Present-day Europe is what it is because it is Christianized, because it has a historical foundation." In this context, Father Gheddo said he considered it a duty "to propagate the faith … also to help" and to "give up a bit of our wealth and opulence." The missionary added an appeal aimed at young people: "It is young people who should go, who should educate."

Pontiff Exhorts Jesuits to Heed Ignatius' Legacy - In an Address to Participants in a Pilgrimage 

https://zenit.org/articles/pontiff-exhorts-jesuits-to-heed-ignatius-legacy/ 
Vatican City, April 24, 2006 

Benedict XVI encouraged members of the Society of Jesus to be faithful to the legacy of their founder, St. Ignatius of Loyola. The Pope made that request Saturday when meeting with 8,000 Jesuits and friends who were participating in a pilgrimage to the tomb of St. Peter. In response to the words addressed to him by the superior general of the Jesuits, Father Peter-Hans Kolvenbach, the Holy Father stressed the "ecclesial character" that the saintly founder imprinted on this religious family with the special vow of obedience to the Pope. After Cardinal Angelo Sodano, Vatican secretary of state, celebrated Mass for those present, the Pontiff went to St. Peter's Basilica to deliver his address, in which he commented on the context in which the pilgrimage was taking place. 

The Jesuits and friends who came to the Vatican celebrated the fifth centenary of the birth of St. Francis Xavier and of Blessed Peter Faber, which occurred, respectively, on April 7 and 13 of 1506, as well as the 450th anniversary of the death of St. Ignatius of Loyola, on July 31, 1556. 

Man of God 
"St. Ignatius of Loyola," said the Pope, "was first of all a man of God, who put God in the first place in his life, his greater glory and his greater service; he was a man of profound prayer, who had his center and summit in the daily Eucharistic celebration." In this way, "he left his followers a precious spiritual legacy which must not be lost or forgotten," the Holy Father added. Among the aspects of that legacy, Benedict XVI highlighted that this "man of God … was a faithful servant of the Church, in which he saw and venerated the Bride of the Lord and the Mother of Christians." 

"And from the desire to serve the Church in the most useful and effective way was born the vow of special obedience to the Pope, described by St. Ignatius as 'our first and foremost foundation,'" indicated the Pope, citing the constitutions of the Society of Jesus. "May this very specific ecclesial character of the Society of Jesus continue to be present in your persons and your apostolic activity, dear Jesuits, so that you can meet faithfully the urgent present needs of the Church," the Bishop of Rome exhorted. 

Dialogue 
And among the most urgent needs that the Jesuits must address, the Pope pointed out "cultural commitment in the fields of theology and philosophy, traditional realms of apostolic presence of the Society of Jesus." At the same time, he stressed the "dialogue with modern culture, which although on one hand shows wonderful progress in the scientific field, is strongly marked by the positivist and materialist scientific spirit." In this endeavor to promote "in cordial collaboration with the other ecclesial realities a culture inspired in the values of the Gospel," the Holy Father noted the need for "an intense spiritual and cultural preparation." "Precisely for this reason, St. Ignatius wanted young Jesuits to be formed for long years in the spiritual life and in studies," Benedict XVI said. "It is good that this tradition be maintained and reinforced, given also the growing complexity and extent of modern culture," he explained. 

Education 
Evoking St. Ignatius' "great concern" for "Christian education and the cultural formation of youth," Benedict XVI encouraged his spiritual sons to continue "with this important apostolate, without altering the spirit of your founder." In his address, the Pope also remembered St. Francis Xavier (1506-1552), presenting his missionary example of great importance at present in Asia, as well as Peter Faber (1506-1546), who played a prominent role in talks with the exponents of the Reformation in Germany. The Society of Jesus has some 20,000 members in 112 countries. It is planning a general congregation in 2008, in which a new superior general might be elected. Father Kolvenbach turns 80 that year. 

Pope asks Jesuits to focus on teaching, research, dialogue 
https://issuu.com/catholicnewsherald/docs/cnh_issue_04_28_06 

By Cindy Wooden Catholic News Service, Vatican City (CNS), April 28, 2006

Invoking the Jesuits' special vow to fulfill missions assigned by the pope, Pope Benedict XVI asked the Society of Jesus to concentrate on teaching and research in theology and philosophy, dialogue with modern culture and the Christian education of future generations.
Pope Benedict met with hundreds of Jesuits and their collaborators April 22 in St. Peter's Basilica after a Mass honoring three of the first members of the order. The Mass commemorated the 450th anniversary of the death of St. Ignatius of Loyola, the order's founder, and the 500th anniversary of the births of two of his first companions: St. Francis Xavier and Blessed Peter Faber. Pope Benedict called the three "men of extraordinary holiness and exceptional apostolic zeal."
"Precisely because he was a man of God, St. Ignatius was a faithful servant of the church," the pope said. "From his desire to serve the church in the most useful and efficient way, the vow of special obedience to the pope was born." Pope Benedict asked the Jesuits to continue to be faithful to that vow so that "the urgent, current needs" of the church could be met. Father Peter-Hans Kolvenbach, superior general of the more than 19,500-member order, thanked the pope for his affection and trust in the Society of Jesus. He told the pope that it was right for the order to honor the three early Jesuits and "see them as enlightened and secure guides for our spiritual journey and our apostolic activity even though the times and circumstances in which we live and work have changed radically." Cardinal Angelo Sodano, Vatican secretary of state, presided over the April 22 anniversary Mass. Calling the three early Jesuits "great giants of holiness," he said they continue to be examples of how to follow Christ and bring others to him. In his homily, Cardinal Sodano not only offered thanks for the gifts and works of the Society of Jesus, but he also called on those present to seek forgiveness for the times they have failed to live up to their calling.
"Today we want to ask forgiveness for our infidelities," he said. Human beings are inclined to sin, Cardinal Sodano said, and so each day they must pray for strength to be faithful, obedient and holy.

Pontiff's Address to Jesuits - "A Precious Spiritual Legacy That Must Not Be Lost" 
http://www.catholic.org/featured/headline.php?ID=3270
Vatican City, May 5, 2006 
Here is a Vatican translation of the address Benedict XVI delivered April 22 in St. Peter's Basilica to the Jesuits on pilgrimage to the tomb of St. Peter. 
Dear Fathers and Brothers of the Society of Jesus, I meet you with great joy in this historical Basilica of St. Peter's after the holy Mass celebrated for you by Cardinal Angelo Sodano, my secretary of state, on the occasion of combined jubilees of the Ignatian Family. I address my cordial greeting to you all. I greet in the first place the superior general, Father Peter-Hans Kolvenbach, and thank him for his courteous words expressing your common sentiments to me. I greet the cardinals with the bishops and priests and all those who have desired to participate in this event. Together with the Fathers and Brothers, I also greet the friends of the Society of Jesus present here, and among them, the many men and women religious, members of the Communities of Christian Life and of the Apostolate of Prayer, the students and alumnae with their families from Rome, from Italy and from Stonyhurst in England, the teachers and students of the academic institutions and the many collaborators. 
Your visit today gives me the opportunity to thank the Lord with you for having granted your Society the gift of men of extraordinary holiness and exceptional apostolic zeal, such as St. Ignatius of Loyola, St. Francis Xavier and Blessed Peter Faber. For you they are the fathers and founders: It is therefore appropriate that in this centenary year you commemorate them with gratitude and look to them as enlightened and reliable guides on your spiritual journey and in your apostolic activities. 
St. Ignatius of Loyola was first and foremost a man of God who in his life put God, his greatest glory and his greatest service, first. He was a profoundly prayerful man for whom the daily celebration of the Eucharist was the heart and crowning point of his day. Thus, he left his followers a precious spiritual legacy that must not be lost or forgotten. Precisely because he was a man of God, St. Ignatius was a faithful servant of the Church, in which he saw and venerated the Bride of the Lord and the Mother of Christians. And the special vow of obedience to the Pope, which he himself describes as "our first and principal foundation" (MI, Series III, I., p. 162), was born from his desire to serve the Church in the most beneficial way possible. 
This ecclesial characteristic, so specific to the Society of Jesus, lives on in you and in your apostolic activities, dear Jesuits, so that you may faithfully meet the urgent needs of the Church today. Among these, it is important in my opinion to point out your cultural commitment in the areas of theology and philosophy in which the Society of Jesus has traditionally been present, as well as the dialogue with modern culture, which, if it boasts on the one hand of the marvelous progress in the scientific field, remains heavily marked by positivist and materialist scientism. Naturally, the effort to promote a culture inspired by Gospel values in cordial collaboration with the other ecclesial realities demands an intense spiritual and cultural training. For this very reason, St. Ignatius wanted young Jesuits to be formed for many years in spiritual life and in study. It is good that this tradition be maintained and reinforced, also given the growing complexity and vastness of modern culture. Another of his great concerns was the Christian education and cultural formation of young people: hence, the impetus he gave to the foundation of "colleges," which after his death spread in Europe and throughout the world. Continue, dear Jesuits, this important apostolate, keeping the spirit of your founder unchanged. In speaking of St. Ignatius, I cannot overlook the fact that the fifth centenary of St. Francis Xavier's birth was celebrated last April 7. Not only is their history interwoven through long years in Paris and Rome, but a single aspiration -- one might say, a single passion -- stirred and sustained them, even in their different human situations: the passion for working for the ever greater glory of God-the-Trinity and for the proclamation of the Gospel of Christ to the peoples who did not know him. St. Francis Xavier, whom my Predecessor Pius XI, of venerable memory, proclaimed the "Patron of Catholic Missions," saw as his own mission "opening new ways of access" to the Gospel "in the immense continent of Asia." His apostolate in the Orient lasted barely 10 years, but in the four and half centuries that the Society of Jesus has existed it has proven wonderfully fruitful, for his example inspired a multitude of missionary vocations among young Jesuits and he remains a reference point for the continuation of missionary activity in the great countries of the Asian continent. If St. Francis Xavier worked in the countries of the Orient, his confrere and friend since the years in Paris, Blessed Peter Faber, a Savoiard who was born on April 13, 1506, worked in the European countries where the Christian faithful aspired to a true reform of the Church. 
He was a modest, sensitive man with a profound inner life. He was endowed with the gift of making friends with people from every walk of life and consequently attracted many young men to the Society. Blessed Faber spent his short life in various European countries, especially Germany, where, at the order of Paul III, he took part in the Diets of Worms, Ratisbon and Speyer and in conversations with the leaders of the Reformation. He consequently had an exceptional opportunity to practice the special vow of obedience to the Pope "regarding the missions" and became a model to follow for all future Jesuits. 
Dear Fathers and Brothers of the Society, today you look with special devotion at the Blessed Virgin Mary, remembering that on April 22, 1541, St. Ignatius and his first companions made their solemn vows before the image of Mary in the Basilica of St. Paul Outside the Walls. May Mary continue to watch over the Society of Jesus so that every member may carry in his person the "image" of the crucified Christ, in order to share in his resurrection. I assure you of my remembrance in prayer for this, as I willingly impart my blessing to each of you present here and to your entire spiritual family, which I also extend to all the other religious and consecrated persons who are present at this audience. 

The Identity of a Catholic University - Interview With Notre Dame's Father John Coughlin 

https://zenit.org/articles/the-identity-of-a-catholic-university/ 
New York, June 12, 2006 

Questions about the nature of Church-related universities resurfaced after a commencement speaker at a Catholic institution was booed when defending Church teaching on premarital sex and contraception. For insight into the identity of Catholic colleges in general, ZENIT turned to Franciscan Father John Coughlin, a law professor at the University of Notre Dame.
He shared with ZENIT the essential characteristics of a Catholic university as laid out in canon law and the 1990 apostolic constitution "Ex Corde Ecclesia," and the need for a commitment to the priority of Catholic truth over all other claims.

Q: What does it mean that a university is Catholic? What are the ways Catholic identity should manifest itself on a practical level?
Father Coughlin: A Catholic university is a community of scholars and students who are united by the love for truth and the desire to integrate faith and reason. The university is not simply a collection of individuals but a community grounded in Catholic faith. From an academic perspective, a Catholic university requires a critical mass of committed Catholic scholars who are dedicated to the search for truth. It should be a place of lively and open intellectual discussion, and the discussion ought to be guided by the rules for rigorous intellectual investigation.
It engages the wider culture but always in accord with the truth of Catholic faith. It should not in any way be closed in on itself but should participate in a dialogue with the wider culture. In particular, it contributes to the dialogue by explaining the great wisdom of the Church's tradition about the value of human life and the need for social justice.
From a liturgical perspective, it also offers ample opportunities for its faculty, staff and students to nourish their spiritual lives through the celebration of the sacraments. From the perspective of Church's social justice teaching, the Catholic university not only sponsors academic discussion and research but should also afford opportunities for practical implementation of Gospel-centered service, truth and love. 
From the perspective of canon law, a Catholic university must exhibit at least seven essential characteristics.
First, according to Canon 807, the Catholic university "promotes the deeper culture and full development of the human person in accord with the Church's teaching office."
Second, the majority of the faculty members consist of practicing Catholics, as explained in "Ex Corde Ecclesiae."
Third, Canon 810 states that the president and other officers of a Catholic university have the responsibility to ensure that faculty members are appointed who are "outstanding in their integrity of doctrine and uprightness of life."
Fourth, the president of the Catholic university must make the profession of faith at the start of his or her term of office, according to Canon 833.
Fifth, the bishops' conference and the diocesan bishop have the duty and right of ensuring that the principles of Catholic doctrine are faithfully observed.
Sixth, in line with Canon 812, theology teachers in a Catholic university must have a mandate from the local ordinary.
Finally, the use of the title "Catholic" is only with the consent of the competent ecclesiastical authority, as outlined in Canon 808.


Q: A recent Wall Street Journal article described the growing trend within Christian universities to "hire according to mission," generally meaning that schools will focus on hiring faculty within their faith tradition. What are the benefits and shortcomings of such a method?
Father Coughlin: As mentioned above, "Ex Corde Ecclesiae" requires that at least a simple majority of the members of a Catholic university be practicing Catholics. This juridic requirement reflects the understanding of a Catholic university as a community of persons who are committed to Catholic faith. Catholic belief is necessarily normative within the Catholic intellectual community. Catholicism is not just another "good idea" sometimes at issue and to be batted around in the ongoing intellectual debate at the Catholic university. Without the recognition of the primacy of Catholic truth claims, the university's own internal dialogue will fail to ensure integration of faith and reason; and in its dialogue with wider culture, the Catholic university will be a weak partner with little of its own to offer.
The phrase "hiring in accord with mission" means that there can be no fruitful internal or external dialogue unless the majority of the faculty members are committed Catholics and that others on the faculty at least show a genuine respect for the integration of faith and reason.

Q: Is there a downside to hiring according to mission? For instance, a professor at an evangelical Protestant school, Wheaton College, was recently dismissed because he converted to Catholicism.
Father Coughlin: The Catholic tradition respects individual conscience, and not every individual who is a member of a Catholic university community needs to embrace Catholic faith. However, all members of a Catholic university community are asked to respect faith and the truth claims that flow from it. Truth claims based upon faith and safeguarded by proper authorities remain integral aspects of the Catholic approach to reason.
On an institutional level, the proper authority must express the university's commitment to the priority of Catholic truth over all other claims. Although they teach in diverse disciplines each of which enjoys its own methodology, Catholic faculty members approach reason in a way that enables its integration with faith.
Catholic thinkers as diverse as Augustine and Thomas Aquinas have recognized the need for intellectual humility in light of sacred Scripture, Tradition and the magisterium of the Church. The Catholic approach to reason stands in contrast to the hermeneutic of suspicion and skepticism, which seems to be all too characteristic of contemporary academic culture.

Such a rationalist approach labors under the burden of an Enlightenment myth in which rational inquiry is thought to exist independent of viewpoint, tradition and community. To say the least, this myth has long been exposed by scientists, philosophers, cultural anthropologists and theologians alike. The rationalist approach is incompatible with Catholic faith. It demands a divorce between faith and reason. In this sense, the problem is not whether or not one is a Catholic person, but rather whether one demands adherence to the rationalist approach to reason.
In a large Catholic university, it would not be helpful to exclude non-Catholics from the faculty. Such persons offer diverse points of view. The students need to be exposed to a wide variety of beliefs, values and cultures. However, the integration between faith and reason ought to remain always a primary goal of all the intellectual discussion at a Catholic university.

Q: How might non-Catholic faculty members contribute to the mission of a Catholic university?
Father Coughlin: As mentioned, non-Catholic members of a Catholic university play a vital role.
First of all, the mission of a Catholic university often involves both religious and secular aspects. I do not intend this word secular with any negative connotation. Many of the disciplines at a Catholic university are secular in nature.
For example, I teach in a law school, and law is primarily a secular occupation. Secular fields of study enjoy a rightful autonomy from religious claims. At a Catholic university, it is probable that most of the faculty, Catholic and non-Catholic, will teach in a field other than theology.
Moreover, the non-Catholic members of the faculty each bring their own perspective that enriches the Catholic university's internal dialogue. Although a non-Catholic faculty member does not adhere to Catholic faith, this person may nonetheless be fully committed to a search for truth which is at the core of a Catholic university's academic life.

Q: How does "Ex Corde Ecclesiae" address this issue? Is "Ex Corde" analogous to a statement of faith that may be found at many Protestant colleges?
Father Coughlin: "Ex Corde Ecclesiae" is an apostolic constitution issued by Pope John Paul II in 1990. It contains a strong affirmation of the value of Catholic universities in the life of the Church and in proposing Gospel values in a dialogue with contemporary culture. As explained above, this task involves many different perspectives, including those of non-Catholic faculty and students. "Ex Corde" recognizes the validity of a certain pluralism within the Catholic university. It is not a document intended to create an academic community closed-in on itself. Rather, while accepting the pluralism necessary to academic freedom, "Ex Corde" fosters the life of the Catholic scholarly community at the center of the Catholic university. 


Catholic schools must proclaim the total love of Christ 
http://www.ad2000.com.au/catholic_schools_must_proclaim_the_total_love_of_christ_november_2006  
By Fr. Sebastian Camilleri OFM. This article is reprinted from the November 2006 issue of ‘AD2000’
The present cultural trend throughout much of the Western world is a secularism that seems hell-bent on erasing any vestiges of moral and religious values. The Catholic Church is understandably alarmed at this on-going attack on her faithful, who are increasingly overwhelmed or weakened by the pagan pressures impacting on them from every quarter.

Among the casualties of this unholy crusade is the Holy Mass. Through the centuries, good Catholic homes and even whole civilisations were built and motivated by faithful observance of the Sunday Eucharistic celebration and related Church teachings. In recent years, however, we have been witnessing the collapse of the Christian infrastructure based on sound moral values and religious practices. In the guise of being updated, for example, many Catholic schools have allowed themselves to become targets of this moral onslaught with the new generations brought up with little if any sense of sin or moral responsibility.

Christ-like 
Even in Catholic Malta, one is shocked at the number of teenagers and young people who confuse freedom with moral licence in their unbridled sexual behaviour and give up attending Sunday Mass without any apparent awareness of committing serious sins. The work of Catholic schools has to be about nothing less than seeing and living Jesus Christ in the midst of everyday activities. There should be no excuses, no apologies about being Christ-like. Condoning the ‘everybody does it’ attitude is a recipe for spiritual extinction.

From their earliest years at school, students deserve to receive their learning in a context of spiritual formation. Academic excellence is not enough. Catholic teachers are here to do something much more. Our schools must be thoroughly and unashamedly Catholic. Day after day, in a way that permeates all teaching and learning, we are charged with proclaiming the Pentecost message of Jesus Christ with enthusiasm, faithful perseverance and steady determination.

The essential goal of our schools is to lead students to Christ. We cannot be casual or squeamish about saying his name lovingly and reverently, always being conscious of the commandment, ‘You shall not take my name in vain.’

Students cannot leave before they meet him, hear him, know that he loves them and duly acknowledge his law in their lives. Proclaiming the total love of Christ is not always a feel-good message; for this love involves honesty, chastity and sobriety; it is a commitment to a continuing conversion in combating temptations that lurk everywhere, alluring and alienating the indifferent and immature young from God and the Church. Students need to be groomed - tenderly - to grow up as responsible Christians in words and deeds.

This authentic Christian education, initiated by parents in the home and carried out faithfully at schools, has to be learned in religion class, in maths, on the sports field and presented with enthusiasm by committed teachers, principals and priests.
Simply complaining about young Catholics, alarmingly, withdrawing from the Church and sacraments, without going directly to the root of the malady and providing the only effective remedy, will be to waste time and allow the rot to continue.
We must be prepared to teach what the Church teaches, without ambiguity. To do less will simply perpetuate the confusion regarding the essential tenets of the faith and our holy traditions. There will come a time when scientific knowledge and clever words will not cut it. There will come a time when no amount of money or worldly success will relieve our students' agonies. Paper diplomas alone, which they can receive from any school, will not be sufficient preparation for life.

Relativism 
Today's students want and need certainty. We live in an age of relativism when respect for life, the true meaning of marriage and the evils of materialism and sexual gratification are twisted and glorified, not only in the media but even among the so-called professed believers. A vital spiritual means of guidance, love and forgiveness is the Sacrament of Penance (confession) that reconciles us with God and neighbour. In this context, we are duty-bound to teach our young people moral truths, right and wrong, to avoid evil but also to do good, to cultivate a life of virtues and to construct, in the very midst of a culture of death, a civilisation of life. The ultimate spiritual goal of our schools is to make saints out of the students. That is what salvation in Jesus Christ means: parents and teachers must be collaborators in the work of saving our young generation from the relentless current of secularism.

About the Author: Fr Sebastian Camilleri OFM is the official confessor at a large Catholic college in Malta and Spiritual Director for a group of retired university academics. 

50 years of evangelising our young 

http://www.catholicvoice.com.au/219/features.htm
By archdiocesan CCD coordinator Sabina Van Rooy, Catholic Voice, March 2007

The Confraternity of Christian Doctrine - an association of the faithful devoted to the work of Catholic religious education – this year celebrates its golden jubilee in the Archdiocese. Archbishop Eris O’Brien established the confraternity as part of the educational mission of the Archdiocese in the late 1950s. With its origins in the counter reformation of the 16th century, this parish based, lay organisation was established to provide religious education to all who were deprived of such education. Both internationally and nationally the CCD has operated in various ways from home mission work by missionaries who visited isolated areas to weekly special religious education classes in state schools.  The broad vision of CCD throughout the universal church is to offer an alternative to religious education in Catholic parish schools.
Until the 1950s the official policy of the Catholic Church in Australia was against providing religious education for Catholic children in government schools, and the sacraments could be refused to parents who chose to send their children to government schools. However from 1950 CCD began to be provided in response to a dramatic and unexpected increase in the enrolment of Catholic children in government schools.
The ministry of the catechist lies at the heart of the parish and the Church’s ministry. It is not easy work. But like the cross that Jesus bore for us, it can bring salvation to those with whom the catechists work. 
The Archdiocese needs people from each parish to embrace this evangelising ministry to children and young people, and carry on the saving work of Jesus.
In New South Wales, religious education takes place in state primary and secondary schools as a result of the Education Act (1990). Section 32 of the Act describes the conditions for the provision of Special Religious Education (SRE). The Department of Education and Training has issued clear guidelines about training, program and legal requirements to assist schools, parents and the providers of SRE. 
The CCD ministry depends on the generosity of people in local parishes who volunteer to teach religious education to Catholic children in local State Schools in NSW and parish schools of Religion in the ACT. 
The archdiocesan CCD team of two provides support for local parish CCD coordinators and special religious educators (catechists) in all deaneries. Key aspects of this support are organisation and presentation of training and formation programs and networking within and beyond the Archdiocese with other churches and education authorities.
Volunteers working in CCD ministry come from many different backgrounds, but share three common characteristics:
(A strong love of and commitment to their faith; 

(The desire to share that faith with Catholic children in their local parish; 

(A commitment to the growth of their parish community. 

Last year there were almost 500 volunteers in the Archdiocese teaching 4500 catholic students from kindergarten to Year 10. 
Religion and Education: a Volatile Mix? Catholic Schools Dismiss Talk of Divisiveness 

https://zenit.org/articles/religion-and-education-a-volatile-mix/  
By Father John Flynn, Rome, March 11, 2007 

The positive role Catholic schools play in society was strongly defended by Archbishop Sean Brady in a recent speech. 
The archbishop of Amragh was speaking on the occasion of Catholic Schools Week, held from Feb. 26 to March 4 in Northern Ireland. "It is time to end the facile argument that Church-based schools are divisive," said the primate of all Ireland, according to a report published by CatholicIreland.net on March 3. The report noted that there are some 550 Catholic schools in Northern Ireland which educate more than 45% of all pupils. The archbishop commented that some argue against faith schools, alleging that they impede peace and reconciliation. In reply, Archbishop Brady affirmed that Catholic education is based explicitly on the values of the Gospel, and promotes, faith, justice and peace. "Commitment to tolerance, justice and the common good is at the very heart of the Catholic vision of education," he insisted. Catholic schools were also defended by Archbishop Diarmuid Martin of Dublin. He addressed the issue in a speech given at Dublin City University on Sept. 22.
In his discourse, available on the archdiocesan Web site, Archbishop Martin noted: "There is a viewpoint which tends to look at religious education as something ideological, divisive and doctrinaire and perhaps not really a good thing for young people and certainly alien to what should belong to a school curriculum in a modern pluralist democracy."
Dublin's archbishop maintained, however, that Catholic schools communicate a message of a God who loves. A true religious education, he continued, will open children's minds and also invites them to love their neighbor. Moreover, religious formation is a necessary antidote to a culture that falls prey to consumerism and superficiality, added the prelate.
Archbishop Martin also pointed out that there is no evidence that a strictly religiously neutral and secularist society occasions the best opportunity to foster dialogue between religions.


English debate 

Secularist pressures are stronger in neighboring England, where both Catholic and Anglican schools were asked last year to let in more non-Christian students. In response to government pressure, the chairman of the Anglican Church's board of education, Bishop Kenneth Stevenson, wrote to Education Secretary Alan Johnson, agreeing to set aside 25% of places for non-Christian families, reported the BBC on Oct 3. 
According to the article, there are 4,646 Anglican schools in England. Catholic schools number 2,041.
In the face of government plans to oblige all Christian schools to set aside 25% of places for non-Christians, the Catholic Education Service for England and Wales (CES) issued a statement Oct. 16 that strongly opposed the idea of introducing quotas for schools which would oblige them to accept a certain number of non-religious pupils.
The statement explained that the role of schools should not be endangered by experiments in social engineering. Catholic schools are set up first and foremost to educate children in the Catholic faith, the CES declared. In addition, they also contribute to society at large, through promoting such values as humility, integrity, compassion, peacemaking and justice.
"In what has become known as the 'Faith Schools debate,' it is erroneously suggested that faith schools are something to be wary of, as if the blame for a lack of community cohesion can be laid at the door of Church schools -- nothing could be further from the truth," the CES maintained. "Schools with a religious character are part of the solution for society, not part of the problem," the declaration added. This is a position not accepted by Martin Samuel, an opinion writer for the Times newspaper. On Oct. 17 he wrote: "It is mad to expand faith schools, which encourage separateness." Moreover, he warned: "We are turning the clock backward, to a time of blind faith, intolerance and superstition."
A contrary opinion was expressed Oct. 20 by Stephen Beer, writing in the Guardian newspaper. "The state needs to treat all religious people, indeed all people, equally while engaging with faith perspectives," he argued. The Catholic Archbishop Vincent Nichols of Birmingham wrote an opinion article for the Telegraph newspaper Oct. 24 defending Christian schools.
Catholic schools already have a higher proportion of pupils from minority ethnic groups than other schools, he pointed out. Moreover, on average, around 30% of their pupils already come from other faiths, or from no religious background at all.


Spiritual vacuum 

Archbishop Nichols also criticized the government's policy of multiculturalism for ignoring the moral values and beliefs of groups. "This has left us with a spiritual vacuum at the heart of life, illustrated in the poverty of so much religious education in state schools," he noted. In the end the government was forced to abandon its plans to introduce a formal quota for Christian schools, reported the Telegraph on Oct. 27. The decision did not, however, put an end to criticism of Church schools. On Dec. 24 the Sunday Times reported that former Education Minister Sam Galbraith spoke out, claiming Catholic schools are the "root cause" of sectarian bigotry in Scotland and should be eliminated. The newspaper also published a statement by Peter Kearney, director of the Catholic Media Office in Scotland. The idea that educating children in religious schools will lead to conflict in society is both "staggeringly intolerant" and "simplistic," he said.
A week later, Lord David Steel, a Liberal Democrat peer, wrote an opinion article for the Sunday Times on the same issue. He also argued that providing separate schools for Catholics and Protestants in Scotland perpetuates religious divisions.
Reorganization in America Meanwhile, in the United States, Catholic Schools Week was held from Jan. 28 to Feb. 3.
In a press release published Dec. 20 to prepare the week, Karen Ristau, president of the National Catholic Educational Association (NCEA), spoke of the good work carried out by Catholic schools. "In addition to learning reading, writing and arithmetic, students also learn responsibility -- and how to become persons of character and integrity," she commented.
According to information on the NCEA Web site, there are nearly 8,000 Catholic schools in the United States. In the academic year 2004-5, there were a total of 2,420,590 Catholic school students. Of those, 1,779,638 are elementary and middle school students, and 640,952 are secondary school students.
Catholic schools are, however, facing considerable challenges, as the Chicago Tribune noted in a Feb. 27 report on the local situation. Cardinal Francis George, archbishop of Chicago, recently held a meeting with education officials.

One of the topics was how to cope with a downward trend in enrollments. Statewide, the number of Catholic schools in Illinois has dropped from 215,000 to 170,000 over the last decade. One of the main problems is a rise in tuition costs. This is largely caused by the fact that the schools have fewer priests and religious to choose from to fill teaching posts. In the past, schools paid these teachers much less than what they now have to pay lay teachers. The Chicago Tribune also reported that Cardinal George said that while the Church values diversity and welcomes students of different religions, it cannot and will not divert from its core teachings. "If we downplay who we are ... we betray our mission," he said.
Boston Catholic schools are also reorganizing in the face of fewer students, explained the archdiocese in a Jan. 29 press release. The archdiocese announced details of a plan to revitalize Catholic schools in the Brockton region as part of the 2010 Initiative. The 2010 Initiative, launched in August 2005, is meant to strengthen and revitalize Catholic schools. Some schools will be consolidated and there will be a new management structure. Between financial pressures and hostility to religious teaching, Catholic schools are facing a challenging time.

Hobart plans to boost Catholic student numbers 
http://www.cathnews.com/news/705/182.php
Church Resources, CathNews, May 31, 2007
Hobart Archbishop Adrian Doyle has confirmed plans for a new Catholic high school in the Tasmanian capital that would introduce a new policy requiring that at least 75 per cent of students be baptised Catholics.
The Mercury reports that Archbishop Doyle outlined the policy when he confirmed plans for a new $12 million Catholic high school for Kingston. He said the new school, the St Aloysius Catholic College, would be the first to introduce the policy to have at least 75 per cent of baptised Catholic students.
He said about 40 per cent of students in Tasmanian Catholic schools were not Catholic.
Archbishop Doyle said his policy would ensure a "very strong Catholic ethos and vision" in schools.
The move will require an exemption under Tasmania's Anti-Discrimination Act, which the State Government will consider later this year. The St Aloysius Catholic College will open in 2009.
It will be built at Huntingfield on church-owned vacant land, near the Tarremah Steiner School and will be an expansion of the St Aloysius Primary School at Kingston Beach.
A "green building" is proposed, using solar power and efficient water use.
The co-educational college will have a strong emphasis on performing arts.
Archbishop Doyle said his 75 per cent Catholic policy would be slowly rolled out across the state.
"St Aloysius Primary School is already aware of this policy, so enrolments will start to reflect that," he said.
"It will be a question of preference, if there had to be that difficult choice between one (student) or the other (non-Catholic student). "I think now I have taken this stand with this school, I will extend the policy wider."
Catholic Education deputy director Anthony Morgan said the school would cater to students who lived in the South and travelled into Hobart to attend Catholic schools. He said the nearest co-ed Catholic school to Kingston, Sacred Heart College, was turning students away. The nearest Catholic boys high school, St. Virgils at Austins Ferry, had taken on extra students to cope with demand.
The new school will take students from Year 7 and will eventually grow to 360 students.
Archbishop Doyle said Kingston was an area of "great growth" and could absorb the new Catholic school and the proposed $30 million state school.
He said the next Catholic school could be built in Launceston, where there was only one Catholic college.
"The establishment of this new Catholic College, which will be an extension of the existing St Aloysius Primary School, will be a wonderful opportunity to provide Catholic Education at the secondary level to the growing number of students who live in the Kingborough area," Archbishop Doyle said in a statement.
Source: 

Catholic bias to new school plan (The Mercury, 31/5/07) 
Growth area to get new Catholic high school (ABC News, 30/5/07) 
New education choice for Catholic families (Media Release, Hobart Archdiocese, 30/5/07) 

Pell seeks hi fidelity vows from teachers 

http://www.cathnews.com/news/706/11.php
Church Resources, CathNews, June 4, 2007
Sydney Auxiliary Bishop Julian Porteous has defended Cardinal George Pell's controversial draft pastoral plan for Sydney archdiocese which requires Catholic school principals to make a public "vow of fidelity" to Church teachings, saying "it's not about control". The Sydney Morning Herald reports that the Sydney archdiocese wants its 167 school principals, its deputy principals and religious education coordinators to take the vow in what would be a first for the Australian church.
The oath demands "religious submission of intellect and will" on questions of faith and morals - even if these are inferred but not defined by the pope and his bishops - and an acceptance that everything solemnly taught by church tradition is divinely inspired. It suggests they would be bound not only to impart these teachings but to live by them, the paper says.
The controversial requirement is contained in a draft pastoral plan circulated to all parishes of the Sydney archdiocese for comment. The plan, at least two years in the drafting, gives a series of priorities, goals and strategies for the archdiocese from 2008 to 2011.

Among its other new measures are marriage preparation classes for senior secondary school students, twice-yearly reviews of its educational bodies, and forums so Catholic politicians can be updated on church teachings.
There will also be renewed efforts to teach youth about "sexuality and life issues" through formal courses and seminars, and measures to bring in to the fold young people inspired by next year's World Youth Day.
The oath has symbolic value as a public commitment to the moral teachings and identity of the church and is not an attempt at control, the archdiocese says.
But a recent Vatican push to institute an oath for theologians in the US was greeted as an attack on academic independence and an attempt to impose tighter doctrinal controls over education institutions connected to the church.
But Bishop Porteous said the oath would act as a reminder to educational leaders of their role in promoting church teachings. "It's not about control," he said. "The oath gives greater clarity to the importance of the role of principals in schools, that their first responsibility is that the Catholic faith is taught and lived authentically within the school.
"Anybody who speaks in a Catholic education institution is meant to be presenting the Catholic faith in its integrity.
"There can be a place for theologians to make explorations of criticism, but in teaching positions the role is to very much be faithful to the teaching of the church," Bishop Porteous concluded.
Source: Pell plans fidelity oath for principals (Sydney Morning Herald, 4/6/07) 
The changing face of Catholic education
http://www.catholica.com.au/lbol/001_ge_050607.php 

June 6, 2007
Catholic Education in Australia faced a major crisis in the 1960s to the point where the bishops of the time seriously considered having to close the entire system down because they simply did not have the resources to sustain it any longer. The new system that was established in the 1970s, thanks largely to government funding, is fundamentally different to the system of religious education that had existed in the past. In today's commentary, Dr. Graham English, Senior Lecturer in Religious Education at ACU National, explores some of the other social and cultural factors that make Catholic Education today so much different to what it was in the past.

The changing nature of the Church is confusing for some...

Religious education in Australia has changed a great deal since Vatican II and there is therefore some confusion among Catholics and others. That is not surprising.

In the 1880s the Australian Catholic bishops made the decision to have a system of Catholic schools that was intended to be the primary socialising influence to make children into Catholics and to form a particular kind of Catholic community based on the model set up by Cardinal Cullen in Ireland. By using religious sisters and brothers they were able to do this for about eighty years because they were working with a Catholic population that was mainly Irish-descended and in many ways socially homogeneous. Almost all the Catholics were working class, poorly educated and were prone to accept the bishops' will. The sisters and brothers who taught in the schools were also working class, poorly educated and trained to do as they were told. The bishops had societal and cultural pressure that they could bring to bear on Catholics to ensure that they sent their children to Catholic schools; especially fear, peer pressure and the need for identity and security. And so eventually, though not without some argument and resistance parents wanted to send their children to Catholic schools. They could see the physical and religious benefits of doing so.

For Australian Catholics the Church became part of or almost entirely their primary community. Whether this was all a good educational move for their children is open to debate but from about 1920 until the 1960s, Catholic schools, taught mostly by sisters and brothers became the main socialising agency for producing Catholics.

The social and cultural changes in the 1960s and 1970s...

Then in the 1960s and 1970s almost every advantage the bishops had in making the schools their main socialising agency disappeared and they disappeared quickly without anyone, bishops, priests or people being prepared for the changes or having any clear idea about what to do next.

Ever since there has been uncertainty and confusion among some Catholics.

Catholics became multi cultured before the rest of the Australian population. Italians, Dutch, Poles, Czechs etc became part of the church and did not necessarily follow the Irish line. Catholics moved class and voting patterns, ironically because of Catholic education and Mr. Santamaria's and some of the bishops' attacks on the Labor Party. Ordinary Catholics became educated and no longer took the bishops' and priests' word as law. The church changed at Vatican II. God's love for us became crucial to most Catholics' belief. Fear dissipated as a motive for church practice. Humanae Vitae and other church decisions convinced Catholics that they could make their own decisions and take responsibility for them, and the sacrament of confession died, thus depriving priests of the power to influence people's decisions especially about sexuality. Then quite quickly the teachers in Catholic schools became lay people and most significantly they had not done a strict novitiate and were not trained to do as they were told.

A largely lay staff…

	Chart showing relative changes in staffing between religious and lay in the Catholic Education jurisdiction of WA. The trend would be similar elsewhere in Australia with WA about 10% of the total size of the Catholic Education system in Australia

	Year
	Religious
	Lay

	1986
	243
	2,077

	1986
	230
	2,220

	1988
	209
	2,342

	1989
	211
	2,445

	1990
	169
	2,590

	1991
	151
	2,695

	1992
	127
	2,745

	1993
	123
	2,833

	1994
	100
	2,930

	1995
	95
	3,015

	1996
	85
	3,100

	1997
	74
	3,215

	1998
	61
	3,305

	1999
	48
	3,425

	2000
	52
	3,492

	2001
	42
	3,622

	2002
	38
	3,701

	2003
	39
	3,753

	2004
	37
	3,847

	2005
	26
	3,981

	Source: Catholic Education Commission of WA Annual Reports 1996/2005. Yes, the figures represent the total number of full-time equivalent staff in all schools in Western Australia in the given year.


	


By 2007 almost all executives and almost all teachers in Catholic schools are not trained in novitiates and most teachers have not experienced religious sisters or brothers as teachers. For many the church has ceased being their primary community. It has become just one community among others that Catholics are part of.

Catholic schools adapted to the new circumstances. Catholic education offices and thoughtful educators realised that in the light of the new circumstances and the teachings of Vatican II the role of the school could no longer be a primary socialising agency as it had been. They realised that it was a place of evangelisation, social justice, a sacramental approach to life, and a way of introducing children to a Catholic way of being. Religious education took scripture and theology more seriously and devotion became much less prominent.

Research showed that parents no longer wanted the school to be the primary socialising agent of the Church. Parents stressed pastoral care, discipline, good quality education, and other aims for schools and consistently put religion towards the end of their top ten requirements for Catholic schools. Parents do not come to the religion teacher on parent teacher nights to ask how their child is going in religion now because they never did. They were always most interested in how the child was going in examinable subjects and they still are.

Now if parents do not send their children to Catholic schools primarily to be socialised as Catholics no number of teachers or anyone else wanting the schools to be primarily socialising agents for the church will make them that. The time for that has passed. Not because anyone chose it. It just did. The way blacksmiths' shops became redundant.

As most Catholic school teachers are themselves parents of children in Catholic schools we can presume that they want what most parents want. We also have to presume that the teachers' way of being Catholic is roughly the same as all other Australian Catholics way of being Catholic. We also have to presume that when Catholic school teachers use the word 'vocation' they mean something different from when 'vocation' meant being a priest, brother or nun. For example I have a vocation to be married as well as a vocation to be a teacher. And lots of us use 'professional' instead of 'vocation' but we mean the same thing. Our profession is that which we profess, like 'I am here to profess to you that the Kingdom of God is at hand.'

Catholic schools are no longer primarily about socialisation into a particular way of being Catholic because Catholic parents do not want them to be and as Vatican II says, parents are the primary educators of their children. Another reason that Catholic schools are no longer primarily about socialising the young into a particular way of being Catholic is that that particular way of being Catholic died during the 1960s and 1970s.

Catholic religious education today is about evangelisation and, when possible, catechesis rather than primarily about socialisation…

Now in line with the Vatican and other Church documents since Vatican II Catholic religious education is about evangelisation and, when possible, catechesis. It is about handing on a tradition in ways that children now can take part in. It is also about teaching children to read and value scripture, to know the religions of their fellow Australians, to take part as Catholics in the wider community. In addition it helps young people learn how to identify and negotiate spiritual and moral issues in life. It helps them develop values and meaning in life.

This does not satisfy some Catholics despite the clear will of the majority of the parents of Catholic children now in the schools. Part of the difficulty for these dissatisfied and often confused people is that they want Catholic schools to be what they were in the 1950s. This is no longer possible. Some bishops and priests and some Catholics want to restore what happened in the 1950s. They want an obedient, devout, uniform Catholic community. Even if this were a good idea it is not possible.

Religious education of Catholic teachers then exists in this atmosphere where the Australian society and its needs and desires have changed, where the Catholic population and its needs and desires have changed, and where education has changed. All educators in the current climate are working in a changing society and we are working in a changing Church as well. So educating teachers for Catholic schools now is about enabling them to know and teach the tradition but in ways in which they learn how to think, interpret, read, make sense of, and take part in the Catholic tradition if they choose. It is surprising how many, once they are really educated in scripture and theology choose to be active in the Church. It is also about evangelisation. That is it is about announcing and living by the good news that the Kingdom of God is at hand.

I have been around for a relatively long time. I grew up thoroughly Catholic in the old way. In our house the fights were not if we would say the rosary but at what time. I was finished my teacher education before Vatican II finished. So I was formed in the old church. I am still here, though I am so glad the old church has gone. Many who were formed in the same way left it all when they had the chance, or now hang loosely from it all even though like me they are getting old. 
Many who were formed in Catholic novitiates and seminaries then have now given it all up, or hang quite loosely from it. This seems especially so among women.

Before The Council is not 'the good old days'. And now is not 'the bad old days'. 'That was then, this is now.' Our task as religious educators in a Catholic setting is to live in the now. The Kingdom of God is at hand and all the raw material for holiness is here in the now, just as it is.

Graham English is a senior lecturer in the School of Religious Education at the Strathfield campus of ACU National. His specialist areas of interest are the theory and practice of school Religious Education; Hermeneutics and Religious Education; Religious Education and cultural changes in the Church; the history of Religious Education; as well as the primary and secondary school religion curriculum. Further details about his research interests and contact details can be found on the ACU National website at rel-ed.acu.edu.au/ren2/staff.html
Melbourne parents choosing independent schools 

http://www.cathnews.com/news/707/127.php 

Church Resources, CathNews, July 23, 2007

Catholic school enrolments in Melbourne fell by over 3,500 between 2001 and 2006 while enrolments in independent schools rose by just over 3,400 in a city-wide trend. The Age reports that according to census data the swing could not be clearer. Many families who once chose a Catholic primary education are increasingly choosing independent schools.
Between 2001 and 2006, Catholic school enrolments in Melbourne fell by 3,579 children, while independents jumped by nearly as many – 3,408. With fewer primary-aged children than five years ago, public primary school enrolments were also down, by 1634. The shift is most dramatic in outer-suburban areas.
In Frankston, Catholic primaries lost 19 per cent of their students, while independent enrolments were up 38 per cent. Around Ringwood, Catholic numbers were down 12 per cent, independents up 19 per cent.
Overall, Catholic primary enrolments are still more than twice those of independent schools, but the analysis poses the question: will a similar slide in Catholic enrolments flow through to independent schools by the time of the next census in 2011? No, according to Catholic educators, who disputed the figures. But the Association of Independent Schools said it showed people were increasingly realising the importance of choosing a good primary school.
Catholic Education Office director Stephen Elder said Catholic school enrolments rose by 1546 students last year, and that the sector was unable to take as many students as it wanted because of a funding shortfall.
While Catholic schools received $22 million in capital funding over four years in the May budget, Victorian Catholic students receive about $578 less than their peers in NSW.
St Mary's Primary School principal Marianne O'Rourke said enrolments in Catholic school prep classes had started to rise again after dipping around the turn of the century. She said independent schools had more money to market themselves.
But Michelle Green, chief executive of the Association of Independent Schools of Victoria, said the change was about choice. 
Source: Catholics' loss is independents' gain (The Age, 23/7/07)
Archive: 

Elite schools to poach Catholic talent fear (CathNews, 16/7/07)  

School wars break out in Victoria (CathNews, 21/8/06)
NSW to introduce Catholic pre-schools 

http://www.cathnews.com/news/708/44.php 

Church Resources, CathNews, August 8, 2007
NSW bishops have backed a plan, including a trial introduction of Catholic pre-schools, to reinforce Catholic identity and strengthen religious literacy as part of a battle against "secularisation, consumerism, family dysfunction and values disorientation". The Sydney Morning Herald reports that the Church may run its own preschools as a way of bolstering its student population through primary and secondary schools and spreading the Catholic faith from "cradle to the grave".
A report into the provision of early childhood education, commissioned by the Catholic Education Office, recommended a trial of three "prior-to-school" centres for children aged up to six on Catholic parish or school land.
The report comes amid a growing realisation among the state's 17 Catholic bishops that more needs to be done to promote the spiritual development of children it baptises before kindergarten.
According to the Herald, the bishops' statement on education is believed to be their first since the church's 19th century attack on Henry Parkes's plan for a free and secular school system.
In their statement, the bishops warned that the Catholic school system was at a "crossroads" with its identity threatened by falling enrolments of Catholic students and growing numbers of students from different religious backgrounds.
As many as one-in-four students at Catholic schools are not of the faith and up to half of Catholic students attend public high schools. In regional NSW, as many as 40 per cent of students at Catholic schools are not of the faith.
The bishops dismissed suggestions they downsize the Catholic school system and open it only to students and staff who "embrace the mission of the Catholic school", instead reaffirming their commitment to a new mission for Catholic education which would embrace the changing enrolment patterns.

They called on school leaders to maximise enrolment of Catholic students, particularly those from lower socioeconomic backgrounds who are under-represented despite efforts to hold down or waive fees for poor families. The aim is to transform schools to ensure a "critical mass" of Catholic students.
The bishops suggest a range of ways to reinforce Catholic identity and achieve greater religious literacy, including regular participation in Mass and Confession and prayers at assemblies, in class and in staff and student meetings. They also plan to promote the priesthood, religious life and Christian marriage.
Bishop David Walker, chairman of the Catholic Education Commission NSW, suggested putting more student religious artwork on the walls of schools alongside the crucifixes.
The Church's expansion of child-care centres signals a new frontier in its quest to arrest the decline in church attendance and combat increasing "secularisation, consumerism, family dysfunction and values disorientation".
Br Kelvin Canavan, executive director of the Catholic Education Office, said building a centre on church land could cost up to $1.9 million. There are only a handful of preschools run by parishes and schools in the Sydney archdiocese.
Source:
Preschool plan to spread the Catholic word (Sydney Morning Herald, 8/7/07) 
Schools court Catholic-only rule (Daily Telegraph, 8/7/07) 
Bishops call for schools to push Catholic faith (ABC News, 7/8/07) 
Archive: Tasmanian church presses for school anti-discrimination exemption (CathNews, 30/4/07) 
Schools' religious bent should never be a given
http://www.smh.com.au/news/opinion/schools-religious-bent-should-never-be-a-given/2007/08/19/1187462083689.html?page=fullpage#contentSwap1 

By Stephen Law August 20, 2007
[image: image1.png]


In both Australia and Britain, faith schools are booming as a direct result of government policy. These schools are popular. British parents have been known to fake religious commitment to get their child into the "right" school.

The Australian Bureau of Statistics has just confirmed that Australian parents are also abandoning public education in favour of government-subsidised faith schools. This rapid rise in religious schooling has, of course, been accompanied by concerns, not least of which is that faith schools can be deeply socially divisive.

While I share that worry, my greatest concern is that the smoke generated by the battle over whether religious schools are a good idea has obscured a more fundamental question, a question about the kind of religious education schools offer: to what extent should schools be allowed to encourage deference to authority when it comes to moral and religious matters? To what extent should they be able to suppress independent, critical thought?

Before the 1960s, moral and religious education tended to be highly authority-based. Children were typically expected to accept, more or less uncritically, what they were told. Independent critical thought was discouraged. Sometimes the discouragement was subtle, communicated by little more than the reverential tone with which religious ideas were conveyed. At other times it was more overt.

A friend educated in the '60s tells me she was sent to the headmaster simply for asking why the Catholic Church took the position it did on contraception. Many schools had an obsession with policing not just behaviour, but thought too. The same friend tells me that even 35 years after her Catholic education was completed, she still feels guilty if she dares to question a Catholic belief.

During the '60s and '70s, Western societies became far more liberal. Individuals were encouraged to throw off old traditions and authorities and think and judge for themselves. This shift in emphasis, from deference to external authority to moral autonomy, was reflected in the kind of moral and religious education children received.

So what changed? Some educators simply abandoned moral and religious education altogether. Not a good idea, I think. Others, realising that when it comes to morality and religion, education doesn't have to mean indoctrination, developed alternative educational strategies that encourage independent critical thought.

Has this been a good thing? I believe it has. In my book The War For Children's Minds I point out the growing empirical evidence that schools that encourage collective philosophical discussion about religious and moral questions don't just raise the IQs of their pupils, they help to foster emotional and social skills as well.

Still, many social and religious conservatives profoundly resent this liberalisation. They have constructed a complex mythology about it.

As they see it, Western civilisation is suffering from a "moral malaise", the blame for which falls squarely on liberals and the '60s (and also on something called "relativism"). Although they are unlikely to put it in so many words, what these conservatives want above all is to bring deference to religious authority back into the classroom. They want a return to uncritical acceptance of moral and religious belief, certainly in the earlier stages of a child's education.

It is the increasing influence of these conservatives that worries me most.

Let me be clear that there are some excellent religious schools, schools that dare to educate rather than indoctrinate. But far too many, while officially liberal, are busy applying psychological techniques that, if not quite brainwashing, lie on the same scale. Some don't even pretend to be liberal. The other day I heard the head of a British Islamic school agree that in any good Islamic school, "Islam is a given and never challenged". Any school that insists its religion should be a given and never challenged should no longer be tolerated, let alone receive government funding.

If you believe that such authority-based religious education is acceptable, then let me leave you with a question. 
Suppose authoritarian political schools started opening up around Australia. A conservative school opens in Sydney, followed by a communist school in Melbourne. These schools select on the basis of parents' political beliefs. Portraits of political leaders beam down serenely from classroom walls. Each day begins with the collective singing of a political anthem. Pupils are expected to defer, more or less unquestioningly, to their school's political authority and its revered political texts.

Rarely are children exposed to alternative political points of view, except, perhaps, in a caricatured form, so they can be sweepingly dismissed. What would be the public's reaction to such schools? Outrage. These schools would be accused of stunting children, of forcing their minds into politically pre-approved moulds.

My question is: if such authoritarian political schools are utterly beyond the pale, why are so many of us prepared to tolerate their religious equivalents? The answer, I suspect, is inertia. Authoritarian political schools would be a shocking new development. But there have always been authoritarian religious schools. Familiarity, and perhaps a sense of inevitability, has blunted the sense of outrage we might otherwise feel. I think it high time we got that sense of outrage back.

Stephen Law is a senior lecturer in philosophy at the University of London. He will be speaking at the University of Sydney tomorrow night as part of the Sydney Ideas series.

Pope: Faith-based education 

https://www.lifesitenews.com/news/pope-benedict-urges-government-subsidy-of-faith-based-schools EXTRACT

Vatican City, October 11, 2007 

Benedict XVI … touched on faith-based education in his discourse, saying that schools linked to religious groups have much to contribute to the promotion of human dignity.
He said: "It is incumbent upon governments to afford parents the opportunity to send their children to religious schools by facilitating the establishment and financing of such institutions. Insofar as possible, public subsidies should free parents from undue financial burdens that attenuate their ability to choose the most suitable means of educating their children. 
"Catholic and other religious schools should enjoy the appropriate latitude of freedom to design and implement curricula that nurture the life of the spirit without which the life of the mind is so seriously distorted. "I appeal to Church and civic leaders to move forward in a spirit of cooperation to guarantee a future for Catholic schooling in your country which will contribute to the moral and intellectual maturation of the younger generation for the benefit of all society."

Vatican: Schools Need Communion in Relativistic World - Education Congregation Discusses Consecrated-Lay Teamwork 

https://zenit.org/articles/vatican-schools-need-communion-in-relativistic-world/  
Vatican City, November 22, 2007 

The Vatican Congregation for Catholic Education is convinced that the educative experience in Catholic schools should be understood as an experience of communion, and their newly-released document reflects that conviction. With Benedict XVI's approval, the 26-page statement “Educating Together in Catholic Schools: A Shared Mission between Consecrated Persons and the Lay Faithful" was released Tuesday in four languages, including English. The prefect and undersecretary of the dicastery, Cardinal Zenon Grocholewski and Monsignor Angelo Zani, respectively, presented the document. Roberto Zappalà, rector at the Gonzaga Institute of Milan, joined the Vatican officials in presenting the details of the text. Zappalà noted that the concept of communion in Catholic schools was the guiding point for the dicastery, given that contemporary society shares less and less common points of reference, due to individualism and moral relativism. And this comes into play in every teaching institution, in particular in a Catholic school, because “it proposes itself as an educational community that not only frames itself within a determined set of values -- those of the Gospel -- and transmits them, but also lives and makes come alive an experience of communion in which these values take on the form of educational norms,” Zappalà said. 

A mission From this perspective, the professor added, “the educational experience of a Catholic school” has to be understood as “an experience of communion,” something “that can’t be improvised, but which requires ecclesial maturity in the relationship between consecrated members and the laity,” and a path of formation. The document thus explained that man is called to fulfill himself in communion with God and others, and that education can only truly be carried out in a relational and communitarian context, beginning with the family and then the school, which places itself alongside the family as an aid, explained Zappalà. The text further emphasized the need for good teachers. The suggestions of the dicastery in this area highlight the need for professional formation, capable of synthesizing competence and educational motivations. The overall goal, Zappalà explained, is that “the Catholic school participates in the mission of the Church, and the Church -- as Benedict XVI has emphasized -- is never an end in itself: It exists to show God to the world, it exists for others. The Catholic school exists for the entire world and is the builder of a communion open to the entire world." 

Catholic Schools Key in Midst of "Educational Crisis" - Pope Laments "Fragile Generations" Created by Modern Society

https://zenit.org/articles/catholic-schools-key-in-midst-of-educational-crisis EXTRACT

Vatican City, January 21, 2008

In the midst of what Benedict XVI calls an "educational crisis," it is important for Catholic schools to maintain their identity. The Pope affirmed this today when he received in audience participants in the plenary assembly of the Congregation for Catholic Education.

The ecclesiastical disciplines," the Holy Father said, "especially theology, are today subjected to new interrogations in a world tempted, on the one hand, by a rationalism which follows a false idea of freedom unfettered by any religious references and, on the other, by various forms of fundamentalism which, with their incitement to violence and fanaticism, falsify the true essence of religion."

Faced with the educational crisis, Benedict XVI continued, "Schools must ask themselves about the mission they are called to undertake in the modern social environment." Catholic schools, he said, "though open to everyone and respecting the identity of each, cannot but present their own educational, human and Christian perspective."

The Pope contended that schools face a new challenge, that of "the coming together of religions and cultures in the joint search for truth." This means, he said, on the one hand, "not excluding anyone in the name of their cultural or religious background," and on the other "not stopping at the mere recognition" of this cultural or religious difference…

Latecomers to baptism 

http://www.thinkingfaith.org/articles/20080122_2.htm
Year-Five Epiphany?  Late Baptisms in the Catholic Church 

By Fr. Michael Bossy SJ, CathNews, January 25, 2008

Recently published research has revealed that Catholic children are being baptised later than they used to be. Michael Bossy, a Jesuit who has been baptising for over forty years, warns against jumping to any hasty or cynical conclusions about school admissions and the so-called 'Year-Five Epiphany'.

The Pastoral Research Centre Trust has recently published some statistics about the Catholic Church. One set of figures refers to 'late baptisms', those children who were baptised over the age of 1. Whereas in 1958 baptisms of children over 1 made up 5.4% of the total, in 2005 this figure reached 30.3%.

How is this huge increase in late baptisms to be explained?

Anthony Spencer, the director of the research, attributes this increase in late baptisms to "improvements in Catholic education and subsequently competition for places" in Catholic schools (Tablet, 12th January 2008, page 33). It is only when parents have to get their children into Catholic schools that many get their children baptised.

The Times (12th January 2008) followed the same line of argument in its main front page article, though in more highly coloured terms.  'New evidence that middle class parents are playing the system to get their children into church schools emerged last night... A surge in late baptisms is reported by researchers, as part of a phenomenon known as the 'Year-Five Epiphany'. (I take this phrase to mean that children are baptised at the age of 9 - Year Five.  School entry forms for secondary schools are filled in at the beginning of Year Six).

This article written by the Times Religious Affairs correspondent was published under the front page headline, 'BACKLASH AS MORECLAIM RELIGION TO GET PLACE IN TOP SCHOOLS.'

The figures and the explanation of them were understandably used by those MPs who oppose Faith Schools, as reported in the same Times article. One described the sudden trend for late baptisms as "quite alarming" and "an abuse of the human rights of the child."

The figures and the attendant inference were also used as one of the first items in the news on BBC Radio 4's Today programme on Saturday 12th January.

So that's settled. A large number of Catholics get their children baptised round about the age of 9 so that they can successfully enter them into Catholic schools.  Their Catholic faith is not genuine. These white middle-class parents are only interested in getting their children into the best, top, Catholic schools. This is how the increase, surge if you prefer, in late baptisms is to be explained.

I wonder. Some years of baptising children in two large London parishes and, in one of them, of filling in school entry forms makes me wonder if that is all there is to say.

This article is written to explore these doubts a little, lest the Times' view becomes too quickly accepted as the complete and unanswerable truth.

My first and main doubt concerns a change in Catholic culture - in what Catholics naturally and unreflectively do.  At an earlier stage in the life of the Catholic Church, in 1958 for example, what Catholics naturally and unreflectively did was to have their children baptised at the earliest possible moment after their birth. If parents didn't insist on this, grandparents certainly would.  Without baptism a child couldn't go to heaven. Delay imperilled the child's immortal soul.  Urgent action was called for.  I looked at the baptism register for 1958 in our parish, 111 out of the 126 children baptised in that year were baptised within three months of their birth.

This culture has now changed. For reasons I cannot fully elaborate - maybe improved child health, certainly changes in theology, probably looser community ties among Catholic parishioners - even the more devout Catholic parents do not now think that the very earliest date for their child's baptism is an essential part of Catholic practice. All of us have a less fearful attitude towards God and towards the part God plays in a child's ultimate destiny.

Once this point is conceded a number of smaller points will contribute to a delayed baptism: waiting for grandparents to book a flight from Ghana or other distant places and saving money for the party will both come in. Parents who are notably stressed or who, at the time, think of themselves as rather on the fringe of the Catholic community are quite likely to delay further.

Parishes themselves contribute to this delay.  Most of them insist that parents come to meetings to prepare for the baptism of their child.  This was not the case in 1958.  In my present parish a parent who wants to have a child baptised must first of all attend four meetings that take place over four consecutive weeks: only at the end of these meetings may the date for the baptism be fixed. Some delay is part of parish life.

Here are the figures for the dates of the baptisms in my present parish in 2006.  No parish is typical, but it is a parish with one of the largest numbers of annual baptisms in the Westminster Diocese.

The total numbers of baptisms (excluding those baptised at Easter as part of the RCIA process) was 139. The ages at which these children were baptised were as follows:

Below 12 months: 52
Aged 1 - 3: 46
Aged 3 - 5: 20
Over 5: 19
Age not known: 2

Does this suggest a school age surge?  Or rather a gradual spacing out?

I noticed two details:  
(i) Only one of the 19 children baptised over the age of 5 was aged 9. Few Year-Five Epiphanies in this parish!  And
(ii) 8 of the 19 children baptised over the age of 5 were from our Latin American group.

This brings me to my second point of doubt about the reasons for late baptisms.  A proportion of baptisms - in many parishes a high proportion - are of fairly recent immigrants.  Some have left countries of great conflict; they come to a country where they may not know the language; they haven't got a sense of the local church. It would be quite surprising if a significant number of the immigrant members of our parish were not baptised late, only after they had settled down a bit in their new home.

It is true that there were immigrants in 1958 but I think it likely that they lived more stable lives than more recent immigrants, in London at least.

I suggest therefore that a great deal more research needs to be done before any confident inference can be drawn about the reasons for the change in the number of late baptisms from 1958 to the present day.  At present it is not an argument that can be used by those who oppose Faith schools, nor to cast a general shadow over Catholic parents as they do all they can to bring up their children.

Incidentally, in the Catholic secondary school of which I am a governor - I do not know if it is a 'top' school: it is certainly over-subscribed by Catholic children - a child who is baptised late will not ordinarily be given a place.  Parents, such as there are, who have Year-Five Epiphanies, are likely to find that they have wasted their time!

Michael Bossy SJ is a former Headmaster of Stonyhurst College and currently Assistant Priest in the north London parish of St Ignatius, Stamford Hill.

Catholic teachers threaten strike 

http://www.cathnews.com/news/801/116.php 

Church Resources, CathNews, January 29, 2008
Catholic school teachers across Victoria (Australia) have threatened to strike unless their demands for more money, smaller class sizes and better conditions are met. The 24-hour strike has been planned for March 7 – only three weeks after 25,000 government school counterparts stage a threatened statewide stopwork.
The Age reports the Catholic school teachers pay rises have been in line with the state schools since 1997.
Currently, they are locked in enterprise bargaining negotiations with their Church employers.
However, negotiations between the government and its teachers have stalled, with the Australian Education Union wanting a 10 per cent a year wage rise and the government offering 3.25 per cent.
Despite disruptions the planned strike will make, the Victorian Catholic School Parents Body says they will support their teachers as a “last resort” if the negotiations with the Melbourne archdiocese did not progress.
"We want Catholic schools to be able to attract the best possible staff, and we're very supportive of the need to ensure that teachers are properly remunerated," the group’s head Dino Rebellato said.
But the Church has condemned the move saying talks of strike before negotiations were settled was “disappointing.”
Victorian Catholic school teachers get between $46,127 and $65,414. Those in NSW get $50,522 to $75,352. Class sizes tend to be larger in Catholic schools, and scheduled class times longer. Last year, average class sizes in public schools hit a record low of 20.7 students in prep to year 2 but in Catholic schools, classes have an average of 22.4 students.
Source: Catholic teachers threaten walk-out (The Age 26/01/08)
Archive:

Catholic teachers join in pay case strike (CathNews 28/05/04)
Catholic teachers to stop work in some states (CathNews 17/09/03)
Papal Address to Education Congregation - "Teaching Is an Expression of Christ's Charity"
https://zenit.org/articles/papal-address-to-education-congregation/ 
Vatican City, February 1, 2008 
Here is a Vatican translation of Benedict XVI's January 21 address to participants in the plenary meeting of the Congregation for Catholic Education. 

ADDRESS OF HIS HOLINESS BENEDICT XVI TO THE PARTICIPANTS IN THE PLENARY MEETING OF THE CONGREGATION FOR CATHOLIC EDUCATION (FOR SEMINARIES AND EDUCATIONAL INSTITUTIONS) 

Clementine Hall, Monday, 21 January 2008 

Your Eminences, Venerable Brothers in the Episcopate and in the Priesthood, Dear Brothers and Sisters, 
Thank you for your visit which you are making on the occasion of the Plenary Assembly of the Congregation for Catholic Education: my cordial greeting to each one of you. I greet in the first place Cardinal Zenon Grocholewski, Prefect of your Dicastery, and together with him, the new Secretary and other Officials and Collaborators. I extend special thanks to you, Your Eminence, for your words to me, presenting the various topics on which the Congregation intends to reflect on in these days. They are subjects of great interest and timeliness to which, especially at this moment in history, the Church addresses her attention. 

The education sector is particularly dear to the Church, called to make her own the concern of Christ, who, the Evangelist recounts, in seeing the crowds, took "compassion on them, because they were like sheep without a shepherd; and he began to teach them many things" (Mk 6: 34). The Greek word that expresses this attitude of "compassion" calls to mind the depths of mercy and refers to the profound love that the Heavenly Father feels for man. Tradition has seen teaching - and more generally, education - as a concrete manifestation of spiritual mercy, which constitutes one of the first works of love which is the Church's mission to offer to humanity. It is particularly appropriate that people in our time are reflecting on how to make current and effective this apostolic task of the Ecclesial Community, entrusted to Catholic universities and in a special manner to ecclesiastical faculties. I therefore rejoice with you that you have chosen a theme of such great interest for your Plenary Meeting, just as I also believe it will be useful to make a careful analysis of the projects for reform that are currently being studied by your Dicastery concerning the above-mentioned Catholic universities and ecclesiastical faculties. 

In the first place, I refer to the reform of ecclesiastical studies of philosophy, a project which has now reached the last stages of its elaboration, in which the metaphysical and sapiential dimensions of philosophy, mentioned by John Paul II in his Encyclical Fides et Ratio (cf. n. 81), will certainly be emphasized. It would likewise be useful to assess the expediency of a reform of the Apostolic Constitution Sapientia Christiana. Desired by my venerable Predecessor in 1979, it constitutes the magna carta of ecclesiastical faculties and serves as a basis for formulating criteria for evaluating the quality of these institutions, an evaluation required by the Bologna Process which the Holy See joined in 2003. Today, the ecclesiastical disciplines, especially theology, are subjected to new questions in a world tempted on the one hand by rationalism which follows a falsely free rationality disconnected from any religious reference, and on the other, by fundamentalisms that falsify the true essence of religion with their incitement to violence and fanaticism. 

Schools should also question themselves on the role they must fulfil in the contemporary social context, marked by an evident educational crisis. The Catholic school, whose primary mission is to form students in accordance with an integral anthropological vision while remaining open to all and respecting the identity of each one, cannot fail to propose its own educational, human and Christian perspective. Here then, a new challenge is posed which globalization and increasing pluralism make even more acute: in other words, the challenge of the encounter of religions and cultures in the common search for the truth. The acceptance of the cultural plurality of pupils and parents must necessarily meet two requirements: on the one hand, not to exclude anyone in the name of his or her cultural or religious membership; on the other, once this cultural and religious difference has been recognized and accepted, not to stop at the mere observation of it. This would in fact be equivalent to denying that cultures truly respect one another when they meet, because all authentic cultures are oriented to the truth about man and to his good. Therefore, people who come from different cultures can speak to one another and understand one another over and above distances in time and space, because in the heart of every person dwells the same great aspirations to goodness, justice, truth, life and love. 

Another theme being studied at your Plenary Assembly is the question concerning the reform of the Ratio fundamentalis institutionis sacerdotalis for seminaries. The basic document, dated 1970, was updated in 1985, especially subsequent to the promulgation of the Code of Canon Law in 1983. In the decades that followed, various texts of special importance were promulgated, in particular the Post-Synodal Apostolic Exhortation Pastores Dabo Vobis (1992). The present atmosphere in society, with the massive influence of the media and the expansion of the phenomenon of globalization, is profoundly changed. It would thus seem necessary to question oneself on the expediency of the reform of the Ratio fundamentalis, which should emphasize the importance of a correct articulation of the various dimensions of priestly formation in the perspective of the Church-communion, following the instructions of the Second Vatican Council. This implies a solid formation in the faith of the Church and true familiarity with the revealed Word given by God to his Church. The formation of future priests, moreover, must offer useful guidelines and directions for carrying on a dialogue with the contemporary cultures. Human and cultural formation should therefore be significantly reinforced and sustained, also with the help of the modern sciences, since certain destabilizing social factors that exist in the world today (for example, the plight of so many broken families, the educational crisis, widespread violence, etc.) render the new generations fragile. 
At the same time, an adequate formation in the spiritual life, which makes Christian communities and especially parishes ever more aware of their vocation and able to respond satisfactorily to the question of spirituality that comes especially from young people, must take place. This requires that the Church not lack well-qualified and responsible apostles and evangelizers. Consequently, the problem of vocations arises, especially to the priesthood and the consecrated life. While in some parts of the world vocations are visibly flourishing, elsewhere the number is dwindling, especially in the West. 
The care of vocations involves the whole Ecclesial Community: Bishops, priests, consecrated persons and also families and parishes. The publication of the Document on the vocation to the presbyteral ministry which you are preparing will certainly be a great help to your pastoral action. 

Dear brothers and sisters, I recalled earlier that teaching is an expression of Christ's charity and is the first of the spiritual works of mercy that the Church is called to carry out. Those who enter the offices of the Congregation for Catholic Education are welcomed by an icon that shows Jesus washing his disciples' feet during the Last Supper. May the One who "loved [us] to the end" (cf. John 13: 1) bless your work at the service of education and, with the power of his Spirit, make it effective. For my part, I thank you for all you do daily with competence and dedication, and while I entrust you to the maternal protection of Mary Most Holy, the Wise Virgin and Mother of Love, I cordially impart the Apostolic Blessing to you all.

Archbishop Censures Clinton Stop at Catholic University - Says Senator's Record Not Consistent with Church teaching
https://zenit.org/articles/archbishop-censures-clinton-stop-at-catholic-university/ 
San Antonio, Texas, February 13, 2008 
The archbishop of San Antonio said he was "surprised" to hear that a local Catholic university will be the spot for a campaign rally for Senator Hilary Clinton, whose records he says are not consistent with Church teaching. Archbishop José Gomez said this today in a press statement ahead of Clinton's scheduled campaign rally at St. Mary's University this evening. Clinton, a longtime supporter of abortion rights, is holding the event as part of her bid for the White House.
In an official message from the communications office of the archdiocese, Archbishop Gomez said, "I was surprised to learn of Senator Hillary Clinton’s appearance at St. Mary’s University. I was neither advised nor consulted by the university before the decision was made to have Senator Clinton speak at the university."
The prelate affirmed: "Catholic institutions are obliged to teach and promote Catholic values in all instances. This is especially important when people look to our Catholic universities and colleges to provide leadership and clarity to the often complicated and conflicting political discourse. It is clear that the records of Senator Clinton and some of the other candidates for president on important life issues are not consistent with the teaching of the Catholic Church."
In the message that drew the support of Bishop Patrick Zurek of Amarillo and Bishop Thomas Flanagan, retired auxiliary bishop of San Antonio, Archbishop Gomez stated clearly, "It is not my intention to tell people for whom to vote."
"However," he continued, "I encourage Catholics to understand the teachings of the Church on the broad spectrum of public issues that are of great concern today."
The 56-year-old archbishop recalled a 2004 document from the U.S. episcopal conference that "affirmed that when dealing with political candidates and public office holders, 'The Catholic community and Catholic institutions should not honor those who act in defiance of our fundamental moral principles. They should not be given awards, honors or platforms which would suggest support for their actions.'"
Archbishop Gomez acknowledged that a disclaimer from St. Mary's said the institution "as a Catholic tax-exempt university," does not "endorse political candidates or their positions on issues and acknowledges the fundamental differences between those of the presidential candidates and the Catholic Church."
But the San Antonio archbishop affirmed, "Our Catholic institutions must promote the clear understanding of our deep moral convictions on an issue like abortion, an act that the Church calls 'an unspeakable crime' and a non-negotiable issue."

Student: Fruits of Catholic Education Evident - Essay Winner Wins Opportunity to Meet Pontiff
https://zenit.org/articles/student-fruits-of-catholic-education-evident/ 
Washington D.C., April 10, 2008

The effects of a good Catholic education inevitably surface in the deeds of its students, said the winning Catholic University of America essayist who won the opportunity to meet Benedict XVI.
Peter Osgood, a senior biology major, was named this morning as the winner of an essay-writing contest on the theme "How Catholic Education Has Changed My Life."
His prize will be a personal introduction to the Holy Father when the Pontiff visits campus next week to give an address on Catholic education to more than 400 university presidents and diocesan education leaders from around the country.
Father David O'Connell, president of the university, chose Osgood out of more than 125 Catholic university students who entered the contest. 
In his essay, Osgood wrote about having attended a small Catholic elementary school in his hometown of Penn Yan, New York, a school he said his father often called "the best-kept secret of our region." "I remember vividly how each school day began in prayer," he wrote. "It was here that we brought to mind those in need, gave thanks for our many gifts and asked for help in all of our challenges. This truly set the tone for our learning throughout the rest of the day.
"Our classrooms were focused on building quality persons who could push themselves -- and one another -- to achieve great things. Yet we were also shown how to be caring and supportive friends, in the true spirit of the Gospel. While my parents were endlessly pleased with the rigorous and thorough education I was receiving, I know they were more proud of the individual I was becoming."

Though Osgood went to public schools for junior high and high school, he longed for faith to again be a central part of his learning as a college student, and enrolled as an undergraduate at Catholic University.
"What I found," he wrote, "was an undeniable passion for learning and a faith community that embodied a true spirit of ministry -- one that was willing to meet people at whatever stage they were at and walk with them on their individual journeys." An excellent Catholic education, he says, "cannot remain a 'best-kept secret,' but will inevitably be shown in the words and deeds of each of its students."
The essay contest runner-up is Christopher Seibt, a philosophy major from Syracuse, New York, who will also Benedict XVI's address on Catholic education at the Catholic university. Both students will also attend the private post-address reception for those invited to the Pope's address.
Three students won honorable mention for their essays: Joanna Berry, a senior theology major from Joliet, Illinois; Marcel Antonio Brown, a doctoral student in English, from Arlington, Virginia; and Craig Mariconti, a junior psychology major from Warwick, New York.
The three students won tickets to sit in a special suite at the Mass that the Pope will celebrate April 17 at Nationals Park in Washington, D.C.
The announcement of the contest winners coincides with the 121st anniversary of the founding of Catholic University.

The Pope's Third Day in the U.S. – With Catholic Educators, Other Religions, Jews
In regard to interreligious dialogue, Benedict XVI says that the main objective is not peace, but "to discover the truth." Which is Jesus, who said that "salvation is from the Jews." http://chiesa.espresso.repubblica.it/articolo/198264?eng=y 

By Sandro Magister, Rome, April 18, 2008 
The key passages of this important address are presented below, developing topics already enunciated by Benedict XVI in his memorable lecture in Regensburg and for the University of Rome. 
To Catholic educators by Benedict XVI, Washington, Catholic University, Thursday, April 17, 2008 
[...] A university or school’s Catholic identity is not simply a question of the number of Catholic students. It is a question of conviction – do we really believe that only in the mystery of the Word made flesh does the mystery of man truly become clear (cf. Gaudium et Spes, 22)? Are we ready to commit our entire self – intellect and will, mind and heart – to God? Do we accept the truth Christ reveals? Is the faith tangible in our universities and schools? Is it given fervent expression liturgically, sacramentally, through prayer, acts of charity, a concern for justice, and respect for God’s creation? Only in this way do we really bear witness to the meaning of who we are and what we uphold. 
From this perspective one can recognize that the contemporary “crisis of truth” is rooted in a “crisis of faith”. Only through faith can we freely give our assent to God’s testimony and acknowledge him as the transcendent guarantor of the truth he reveals. Again, we see why fostering personal intimacy with Jesus Christ and communal witness to his loving truth is indispensable in Catholic institutions of learning. Yet we all know, and observe with concern, the difficulty or reluctance many people have today in entrusting themselves to God. It is a complex phenomenon and one which I ponder continually. While we have sought diligently to engage the intellect of our young, perhaps we have neglected the will. Subsequently we observe, with distress, the notion of freedom being distorted. Freedom is not an opting out. It is an opting in – a participation in Being itself. Hence authentic freedom can never be attained by turning away from God. Such a choice would ultimately disregard the very truth we need in order to understand ourselves. A particular responsibility therefore for each of you, and your colleagues, is to evoke among the young the desire for the act of faith, encouraging them to commit themselves to the ecclesial life that follows from this belief. It is here that freedom reaches the certainty of truth. In choosing to live by that truth, we embrace the fullness of the life of faith which is given to us in the Church. 
Clearly, then, Catholic identity is not dependent upon statistics. Neither can it be equated simply with orthodoxy of course content. It demands and inspires much more: namely that each and every aspect of your learning communities reverberates within the ecclesial life of faith. Only in faith can truth become incarnate and reason truly human, capable of directing the will along the path of freedom (cf. Spe Salvi, 23). In this way our institutions make a vital contribution to the mission of the Church and truly serve society. They become places in which God’s active presence in human affairs is recognized and in which every young person discovers the joy of entering into Christ’s “being for others” (cf. ibid., 28). 
The Church’s primary mission of evangelization, in which educational institutions play a crucial role, is consonant with a nation’s fundamental aspiration to develop a society truly worthy of the human person’s dignity. At times, however, the value of the Church’s contribution to the public forum is questioned. It is important therefore to recall that the truths of faith and of reason never contradict one another (cf. First Vatican Ecumenical Council, Dogmatic Constitution on the Catholic Faith Dei Filius, IV: DS 3017; St. Augustine, Contra Academicos, III, 20, 43). The Church’s mission, in fact, involves her in humanity’s struggle to arrive at truth. In articulating revealed truth she serves all members of society by purifying reason, ensuring that it remains open to the consideration of ultimate truths. Drawing upon divine wisdom, she sheds light on the foundation of human morality and ethics, and reminds all groups in society that it is not praxis that creates truth but truth that should serve as the basis of praxis. Far from undermining the tolerance of legitimate diversity, such a contribution illuminates the very truth which makes consensus attainable, and helps to keep public debate rational, honest and accountable. Similarly the Church never tires of upholding the essential moral categories of right and wrong, without which hope could only wither, giving way to cold pragmatic calculations of utility which render the person little more than a pawn on some ideological chess-board. 
With regard to the educational forum, the diakonia of truth takes on a heightened significance in societies where secularist ideology drives a wedge between truth and faith. This division has led to a tendency to equate truth with knowledge and to adopt a positivistic mentality which, in rejecting metaphysics, denies the foundations of faith and rejects the need for a moral vision. Truth means more than knowledge: knowing the truth leads us to discover the good. Truth speaks to the individual in his or her the entirety, inviting us to respond with our whole being. This optimistic vision is found in our Christian faith because such faith has been granted the vision of the Logos, God’s creative Reason, which in the Incarnation, is revealed as Goodness itself. Far from being just a communication of factual data – “informative” – the loving truth of the Gospel is creative and life-changing – “performative” (cf. Spe Salvi, 2). With confidence, Christian educators can liberate the young from the limits of positivism and awaken receptivity to the truth, to God and his goodness. In this way you will also help to form their conscience which, enriched by faith, opens a sure path to inner peace and to respect for others. 
It comes as no surprise, then, that not just our own ecclesial communities but society in general has high expectations of Catholic educators. This places upon you a responsibility and offers an opportunity. More and more people – parents in particular – recognize the need for excellence in the human formation of their children. As Mater et Magistra, the Church shares their concern. When nothing beyond the individual is recognized as definitive, the ultimate criterion of judgment becomes the self and the satisfaction of the individual’s immediate wishes. The objectivity and perspective, which can only come through a recognition of the essential transcendent dimension of the human person, can be lost. Within such a relativistic horizon the goals of education are inevitably curtailed. Slowly, a lowering of standards occurs. We observe today a timidity in the face of the category of the good and an aimless pursuit of novelty parading as the realization of freedom. We witness an assumption that every experience is of equal worth and a reluctance to admit imperfection and mistakes. And particularly disturbing, is the reduction of the precious and delicate area of education in sexuality to management of ‘risk’, bereft of any reference to the beauty of conjugal love. 
How might Christian educators respond? These harmful developments point to the particular urgency of what we might call “intellectual charity”. This aspect of charity calls the educator to recognize that the profound responsibility to lead the young to truth is nothing less than an act of love. Indeed, the dignity of education lies in fostering the true perfection and happiness of those to be educated. In practice “intellectual charity” upholds the essential unity of knowledge against the fragmentation which ensues when reason is detached from the pursuit of truth. It guides the young towards the deep satisfaction of exercising freedom in relation to truth, and it strives to articulate the relationship between faith and all aspects of family and civic life. Once their passion for the fullness and unity of truth has been awakened, young people will surely relish the discovery that the question of what they can know opens up the vast adventure of what they ought to do. Here they will experience “in what” and “in whom” it is possible to hope, and be inspired to contribute to society in a way that engenders hope in others. [...] 
In regard to faculty members at Catholic colleges and universities, I wish to reaffirm the great value of academic freedom. In virtue of this freedom you are called to search for the truth wherever careful analysis of evidence leads you. Yet it is also the case that any appeal to the principle of academic freedom in order to justify positions that contradict the faith and the teaching of the Church would obstruct or even betray the university's identity and mission; a mission at the heart of the Church’s munus docendi and not somehow autonomous or independent of it. 
Teachers and administrators, whether in universities or schools, have the duty and privilege to ensure that students receive instruction in Catholic doctrine and practice. This requires that public witness to the way of Christ, as found in the Gospel and upheld by the Church's Magisterium, shapes all aspects of an institution’s life, both inside and outside the classroom. Divergence from this vision weakens Catholic identity and, far from advancing freedom, inevitably leads to confusion, whether moral, intellectual or spiritual. [...]

What Is a Catholic University? Cardinal Arinze's Homily on Christendom's 30th
http://cantate-domino.blogspot.in/2008/04/zenit-cardinal-arinzes-homily-on.html 
Front Royal, Virginia, April 27, 2008 

Here is the homily Cardinal Francis Arinze, prefect of the Congregation for Divine Worship and the Sacraments, gave April 20 at the closing Mass of the 30th anniversary celebrations of Christendom College.
1. A Day of Grace
The Eucharistic Celebration is our supreme act of worship of God. It is the highest tribute of thanksgiving which the Church can offer to our Creator. It is therefore very fitting that on the Fifth Sunday of Easter, Christendom concludes its celebration of its 30th Anniversary with this Solemn Mass.
As we gather at this Mass, we are in spiritual union with the Vicar of Christ, Pope Benedict XVI, who is at this time celebrating the Holy Eucharist in New York City. Having commemorated yesterday the third anniversary of his election to the See of St. Peter, we are in a special time of grace. For a Catholic educational institution such as Christendom College which has a particular and deep link and attachment to the Church and her Magisterium, this is reason for added joy.
Brothers and Sisters in Christ, for thirty years Christendom College has given distinguished service as an authentic academic institution. It has performed admirably to live, to show and to share its Catholic character. And it has educated citizens that are a credit to Church and society. These will now be the points for our reflection.


2. An Authentic University or College
A university or college is expected to be a centre of studies and research, a community of teachers and students who are engaged in the joint love and pursuit of knowledge, and an institution which is at the service of the wider society.

Christendom College has admirably fulfilled this role. As a liberal arts college, it has given dynamic leadership to its students on how to discover the true, the good and the beautiful, and how to pursue these goods which are so deserving in themselves. The students are educated to work hard to be free and to remain free persons by disciplining themselves to choose the good, both for themselves and for others. This is the avenue that leads to becoming men and women of virtue, of justice, of prudence, of temperance, of fortitude and of knowledge. This leads to true wisdom. The students are taught not to be afraid of the truth, of reality.
When students in the beginning of their higher studies acquire such a solid foundation, then they can safely go on to pursue a vocational training, a technical specialization or a career. Christendom College has done well in helping students acquire this indispensable foundation.


3. A Catholic College or University
Christendom College is above all a Catholic educational institution. It does not just give proof of a rigorously serious member of the national and international community of knowledge and research. It importantly expresses its Catholic identity through an explicit profession of the Catholic Faith, and through studies given unity and a sense of direction by sound philosophy and authentic Catholic theology.
The College knows that the true, the good and the beautiful is finally God himself. And God has manifested himself to us in his Word made flesh, Jesus Christ. The splendour of divine truth, goodness and beauty shines forth in Christ. In the Gospel just read, Jesus tells us: “I am the Way, the Truth and the Life. No one can come to the Father except through me” (Jn. 14:6). If we follow the light of Christ, we shall have true freedom and be able to arrive at wisdom. “If you continue in my word, you are truly my disciples, and you will know the truth, and the truth will make you free” (Jn. 8:31-32).
A genuine Catholic university or college, therefore, distinguishes itself by developing and showing a harmonious relationship between faith and reason. Revealed truth and truths acquired by human reason and experience both come from the same God. They do not, and cannot, contradict each other. As the First Vatican Council says: “Though faith is above reason, there can never be any real discrepancy between faith and reason. Since the same God who reveals mysteries and infuses faith has bestowed the light of reason on the human mind, God cannot deny himself, nor can truth ever contradict truth” ("Dei Filius," 4: DS 3017).
For this reason the Second Vatican Council encourages this harmony and therefore the contribution of a Catholic university or college under the light of the Christian revelation. It says: “Therefore, if methodical investigation within every branch of learning is carried out in a genuinely scientific manner and in accord with moral norms, it never truly conflicts with faith. For earthly matters and the concerns of faith derive from the same God. Indeed, whoever labours to penetrate the secrets of reality with a humble and steady mind, is, even unawares, being led by the hand of God, who holds all things in existence, and gives them their identity” ("Gaudium et Spes," 38: cf. also Catechism of the Catholic Church, 159).
All this means that a Catholic university or college would have abandoned its identity and specific role if it did not allow the light of the Catholic faith to bear on such areas of study as history, psychology, ethics and the humanities in general; if it did not see the necessity of reference to higher truths or morality as authoritatively interpreted by the Magisterium; if, in short, it did not allow theology to be a core subject.
A Catholic university, says the Servant of God, Pope John Paul II, needs to develop “courageous creativity and rigorous fidelity” ("Ex Corde Ecclesiae," 8). “While each discipline is taught systematically and according to its own methods, interdisciplinary studies, assisted by a careful and thorough study of philosophy and theology, enable students to acquire an organic vision of reality and to develop a continuing desire for intellectual progress” ("Ex Corde Ecclesiae," 20). Pope Benedict XVI spoke on 4/17/08 of the duty of intellectual charity towards the students by their educators (cf. p. 6 of his Address to Catholic Educators).
We thank God that Christendom College has for thirty years rendered this service.


4. Alumni, a Credit to Christendom College
The alumni are a credit to Christendom College. By their fruits you shall know them (cf. Mt 7:16). The College has equipped its students to ask fundamental questions: Where do we come from? Why do we exist? Where are we going? How can we get there? What have great men and women done in the past in their response? What does our Catholic faith teach us?
Is it any surprise that the students learn to be the salt of the earth, the leaven in society, lamps set on a lampstand, a city set on a hill, or, in brief, children of light (cf. Mt 5:13-16; John 12:36)?
They therefore want to contribute to make this world a better place. They reject negativity and a withdrawal syndrome attitude towards society. They get involved. They work to build on what past generations have handed on to them and because they are Christians, they are people of hope which is finally based on Jesus the Saviour, who gives meaning, synthesis and a sense of direction to our life endeavours (cf. "Spe Salvi," 27).
Is it any surprise that alumni have distinguished themselves as teachers, bank workers, medical practitioners, scientists, legal experts, sales people, industrialists and managers in various institutions?
Deserving of special mention as alumni whom Christendom College education has inspired to answer God’s call are priests and consecrated people. I am informed that there is a total of 53 priests and 45 monastics, religious sisters and brothers originating from this institution. This is eloquent testimony to the service which Christendom College has rendered to Church and society. 
5. A Prayer
May God bless the founders of Christendom College. May eternal rest be the reward for those of them who have gone before us from this valley of tears.
We pray for the President, the Board Members, the Faculty and the Students of Christendom College. May they continue to build on Jesus Christ who is the cornerstone, as St. Peter tells us in the Second Reading of this Sunday.
May God bless the benefactors and all friends of Christendom College and all of us here gathered, and grant us daily growth in wisdom and grace.
By the intercession of Our Lady Queen of Christendom, may this dear institution ever flourish in its contribution towards restoring all things in Christ, who is the Way, the Truth and the Life.
Francis Card Arinze, 20 April 2008

Prelates: Catholic Schools Give Life Training - Irish Bishops' Conference Issues Pastoral Letter

https://zenit.org/articles/prelates-catholic-schools-give-life-training/ 
Dublin, Ireland, May 13, 2008

Irish bishops are defending the role of Catholic schools, noting that the Church's educational institutions are focused on the development of the whole human person. 

The bishops' conference issued a pastoral letter for Pentecost, titled "Vision 08: A Vision for Catholic Education in Ireland."

Bishop Leo O'Reilly, chair of the Education Commission of the conference, launched the letter at a press conference Monday. The letter, available also in leaflet format, initially asks the questions: "Why Catholic schools in modern Ireland? What is the special character of such schools? How do they contribute to society and the educational system of which they form such a significant part?"

And against that backdrop, the bishops set forth an "understanding of the nature and purpose of the Catholic school in Ireland today." Acknowledging that Catholic schools share many characteristics with public institutions, the bishops nevertheless affirmed that "Catholic schools seek to reflect a distinctive vision of life and a corresponding philosophy of education." "This is based on the Gospel of Jesus Christ," the pastoral letter noted. "The Gospel sees the world in which we live as God's creation. As human persons, we are made in God's image and destined for everlasting life with God. Life is a pilgrimage in the footsteps of Jesus, who is 'the Way, the Truth and the Life.'"

This underlying philosophy brings Catholic schools to focus on educating each student in all of the dimensions of the human person. The letter explained: "Catholic education aims to help each student to develop his or her full potential as a human being. It will do so by preparing and disposing our pupils for this fullness of life, by enabling them to be people who are fully alive. Education means the development of the whole person. 

"An education which makes no room to address the fundamental questions about the meaning of life could not be described as seeking such holistic development. By educating students in their every dimension according to the Gospel, Catholic schools seek to transform not only the individual human lives of our pupils but also, through them, the wider society which they will help to build."

Like the Church itself, the bishops continued, Catholic educational institutions place high importance on the use of reason.

"Catholic education has always placed a high value on reason, both intellectual and practical," the prelates wrote. "In continuity with the earliest traditions of the Church, it regards education and the cultivation of intellectual life as precious in themselves. It sees the use of rational thought and scientific analysis as essential to the advancement of technology and human progress." "The whole human person [...] is the focus of the Catholic school's educational endeavor," the letter continued. "Its mission is to help students to grow in confidence and self-esteem and to develop their humanity. It should lay foundations for life-long growth and hope, freed from ignorance and the other factors which can inhibit human flourishing. "The promotion of a wide range of co-curricular activities within the school and the local community reflects this focus on the personal development of each pupil."

Education in a Catholic school, the Irish bishops affirmed, is preparation for life.

"Catholic education is inspired by the Gospel and, as such, respects the freedom and dignity of every human being," they stated. "It teaches students to recognize the difference between right and wrong in their personal lives and in their relations with others. It tries to develop each one's capacity to reflect on and respond to the often difficult and complex moral issues which confront us as individuals and as a society. 

"It does this in the light of the Gospel and the rich tradition of Catholic principles concerning respect for life, personal fidelity, justice, truthfulness and integrity of conscience.

"A central part of the endeavor of the Catholic school is to inculcate in pupils the qualities of personal integrity and moral courage which are marks of an authentic Christian personality."

On the Net: Complete letter: www.catholiccommunications.ie/vision08/vision08pastoralletter.pdf
Walking away from what they do not know
http://www.cathnews.com/article.aspx?aeid=7952 
http://cathnews.com/cathnews/10957-feature-walking-away-from-what-they-do-not-know EXTRACT
July 4, 2008 
"People who leave the Church are not leaving because they are rejecting the teachings of John Paul II or Pope Benedict. Most do so because they go to Catholic schools and they think that the kind of warm secular humanism with Christian gloss that they get in Catholic schools is in fact the Catholic faith and it hasn't captured their imagination, their love or their intellect so they are walking away from something that they do not know." 

Although Dr Tracey Rowland tends to take a "pluralistic view of liturgy"- she prefers the Missal of Paul VI done well over the 1962 Missal but defends those who prefer the extraordinary form of the Roman Rite - nothing upsets her more than "appalling 1970s liturgy". - The Catholic Herald
(Click here for full article http://www.catholicherald.co.uk/features/f0000280.shtml) 
Readers’ comments

1. Dr. Rowland is just so spot on. Oh for a few more theologians who grasp issues so clearly. -Patrick
2. The article regarding Dr. Rowland is both refreshing and a sobering call to reconsider the presuppositions that have been common in the post-conciliar Church. What she says in the conclusion of the article rings very true: the failure of Catholic Education and Catechetical efforts over the past forty years reveal the shallowness and, at times, ineptness of those who were charged with passing on the Catholic faith. While I'm sure it was all done with the best of intentions - it failed in its mission precisely because it did not relate to the tradition and Gospel values that the Church has and has taught for many generations. While perhaps sympathetic to the political persuasion that such a system of education presumes - the end result is that young people walk away from Catholic education faced with a world that is very different from the one they were exposed to in their Catholic institutions of learning and catechesis. I am thankful that there are people like Dr. Rowland who are not afraid to speak their minds - and to humbly go about making changes that will allow us to pass on our Catholic-Christian heritage as a living faith as a vibrant reality that is at home in the absurdities and contradictions of our age. -Laurence Finn
3. What a sad social commentary! Just maybe it is the other way around, and Catholics have voted with their feet at the way liturgy is celebrated in too many churches, with little enthusiasm or participation by the people.
As a 1960's, 1970's, 1980's. 1990's and now 2000+ priest, I take great exception to the glib accusation of Dr. Rowland. 
Where the gospel is preached people will respond, and where the liturgy is practised well people will come in good numbers. You only have to do the rounds of churches to see that fact emphasised. -Fr Nick Punch O.P.
4. I think the concluding paragraph of the piece on Tracey Rowland is a significant challenge for all who are engaged in Catholic education as I have been for my entire working life. Do I think she is right? It is too easy to lump all the ills of the Church (and of society) on schools. We (Catholic Schools) are often the "waste paper baskets" for the Church. I think there is a part truth in what Tracey says and one could find examples of the "warm fuzzy" Jesus image in schools. One can also find plenty of examples where the Jesus story has been taught in engaging, in-depth units of work and where the Gospel is lived and celebrated in life-giving liturgies and in exemplary outreach programs to the marginalised. 
Catholic schools are not perfect - far from it. Neither are parishes. Many, many more people seek a place in Catholic schools than they do a place in a pew for Sunday mass. I think it is strange that Catholic schools are blamed for that. One would think that falling numbers at Sunday mass is a problem that the parish needs to address. When schools experience falling enrolments we address this as a school, not a parish problem.
What I see is well led, energetic, forward thinking Catholic schools that are doing very well. I also see many parishes which are going backwards but they just keep doing the same old things - there is no vision, no plan, no energy for change. 
If the young (and old) are going to love the Church, yes, they do have to get to know it. But, the face of the Church they know first will be their parish and the school. Most love school; most find little in their parish that is attractive. Is that the fault of the Catholic school? We have many great challenges ahead of us. I find it tiresome and unhelpful to enter into the blame game. For an intelligent lady like Tracey to take such an uninformed side swipe at the Catholic School is disappointing, but, not unexpected - it is what the conservative right does well! -Philip Fitzgerald
5. I fully endorse the courageous and truthful stance of Dr. Tracey Rowland. This charade has gone on unchallenged for more than 30 years, as a consequence of which the Catholic Church in Australia has lost three generations. It is most regrettable to see today's youngsters literally groping in the dark and just not knowing where to turn. As a Pastor I feel for them, for they, in the words of Christ Jesus himself, "sheep without a shepherd." I am truly heartened to know that I have not been alone in championing the cause of authentic evangelization in our Catholic Schools. -Fr. James Valladares
6. In my contacts with Catholics ( especially the young adults), many stop going to Church not because they don't believe in God, but they felt the church is too rigid and doctrinal and less on spirituality and problem solving, unlike Buddhism which puts emphasis on personal development and a holistic spirituality. -Sebastian Liew 
6. "Most do so because they go to Catholic schools and they think that the kind of warm secular humanism with Christian gloss that they get in Catholic schools is in fact the Catholic faith and it hasn't captured their imagination, their love or their intellect so they are walking away from something that they do not know." 
How very true. I too was robbed of my Catholic heritage by ideologue 'cafeteria catholic educationalists' who wanted for themselves to head a democratic church, instead of loving the church Christ gave us, indeed a church that has survived the worst that 2000 years could throw at it. 
It's well past time that the various Cath Ed offices (& the bishops) started sacking those in their own offices and in our schools/ colleges for robbing Catholics of their inheritance...

Fortunately I was honest to myself and realised that if I too walked away, as I was sorely tempted to, I would be walking away from something I didn't know or really tried to understand. 
There my real journey started. It's come to be the most wonderful and happy journey. With all the catholic bashing that goes on, I urge all to remember that the Catholic Church possesses the Truth like no other - it does set you free. It is against that honest search for the Truth, that the Catholic Church especially its liturgies, should be measured and where it comes into its own. -Chris Saidou
7. Over and over again for more than 30 years young people have said to me, "Why doesn't the Church we go to tell us what is right and wrong, what Jesus we are following and give us some strength in our faith"
Yes, for over 30 years children and young people have been fed soft stuff that is less potent than the children's TV programs and DVDs they watch. 
Having just been challenged preparing for 11 & 12 years olds for Confirmation, I can assure everyone that their questions are way beyond the soft core of even the revised synthesis of Catholic teaching. Even more so the catechesis required by their parents who are hungry for solid teaching to cope with today's world and be the first educators in faith for their children. These are families and children in Parish RE programs.
Joining with Catholic school children on Retreat Day those children also wanted full explanation, not merely soft fuzzy messages. 
I think adults have fooled themselves with euphemistic words and ideas. –Jo Rene
8. I'm a Catholic teacher and I hate teaching the Catholic RE program! It is built on the premise that the Gospel needs disguising. It is apologetic and wishy washy. I was told by my ACU lecturer that the RE course is designed so that teachers who do not believe, can still teach it! What!? Yes, there is this crazy notion that RE can have the faith element sucked out of it, and 'just the facts' presented by anybody. I stay in teaching for a whole bunch of reasons, but the RE component is just bloody awful.
Maybe it flows out of a time period of Catholics being apologetic about much of what we believe and who we are.
I believe the Australian Catholic University's teacher training program is largely to blame for the atrophy in religious education. I felt it was absolutely deadly to my faith. ... Many students jokingly called ACU: Anti-Catholic University.
It lacks a sense of the spiritual; a sense of the holy; a sense of the transcendent. it is cerebral, that's about it. -Catholic teacher
9. Good point "Catholic teacher" I agree with your observations. It just goes to show that the bishops and especially the Cardinal who has made his political impression about being traditional to people like me and others since he came to Sydney, is a bit too politic and pragmatic. I've seen through him for a couple of years now.
Sadly, we have many liberal clergy and religious and no real traditional hierarchy. Rome needs to introduce Catholic catechesis based upon the Baltimore Catechism and also Fr Jim Tierney's great catechism and catechetical notes.
That poor man and fine priest, Fr Jim Tierney, has been placed on the outer by so many of his fellow priests because Jim is a real Catholic who holds to all Tradition. His fellow clergy, many of them, hate this. -Michael Webb
10. Tracey Rowland's key words, were 'warm secular humanism with a Christian gloss', this is precisely what a young Professor Ratzinger complained was the dominant interpretation of Gaudium et spes in an article he wrote in the late 1960s. He was very critical of the idea that we could present the faith as something consistent with the dominant ideals of secular humanism with Christ brought in as a kind of top up.
The issue is one about the foundational methodology of catechesis. If it is true that ACU has been teaching people that it's possible to be an RE teacher without actually believing it, then this is a scandal and one that bishops should find a grave cause of concern. It really reduces the faith to a merely propositional schema which served the Church so badly prior to Vat II rather than an encounter with Love in Christ which inspires a thirst for the content! -Hippypriest
Catholic Education Out of Reach - A reader’s response to: Catholic Schooling Is a Right, Says Pope
Zenit, News Agency EXTRACT, ZE 081004
When my five children were of school age, I was a Navy officer and could not afford to send them all to Catholic schools. Catholic colleges were entirely out of the question. I could not afford one tuition, let alone two or three at the same time.
Now my children are faced with the same problem. Two of my children live where a new Catholic high school has just been built: tuition is $10,000 a year. They feel that Catholic schools are elitist! Are they wrong? -Richard Sullivan, Deacon, Archdiocese of Mobile
Stewardship Is Solution - A reader’s response to: Catholic Education out of Reach (Above)
http://www.zenit.org/article-23883?l=english
Zenit, News Agency EXTRACT, ZE 081011
I live in the Diocese of Wichita, Kansas, and we have an amazing success with stewardship. Our Catholic schools are full! We have over 3,000 high school kids in 3 schools and every grade school is full. The reason? Not because we all have tons of money, but because this diocese is entirely run on stewardship. We give of our time, talent, and treasure. We are asked to tithe 8% to our parish and there is no tuition charged to attend any of the Catholic schools. Each parish pays for every student that wants to go. Those whose children are grown and still tithe are helping to pay for the younger ones. It works wonderfully! -Sandy Rongish   
Catholic schools cut fees for crisis families

http://www.cathnews.com/article.aspx?aeid=9512
October 16, 2008 
Catholic schools in Sydney area dioceses will cut fees to assist thousands of families hard hit by the economic crisis, Sydney Catholic Education Office Br Kelvin Canavan has announced. 

The Daily Telegraph reports families in financial strife will have their school fees slashed by up to $1,000 a year to help them weather the global economic firestorm. 

The Catholic dioceses of Sydney, Parramatta, Wollongong and Broken Bay said they would help families and other Catholic jurisdictions were expected to follow suit. 

Executive director of schools for the Sydney Archdiocese Br Kelvin Canavan said parents were feeling the strain as the economy slowed. "We need to reduce the cost of Catholic schooling to families without impacting on the quality of teaching and learning," he said. 

"This will require a re-examination of the various local charges . . . book lists and other curriculum fees will also require a fresh look if we are to ensure that Catholic schools remain affordable for families in these tough times." 

Br Canavan said parents "experiencing unemployment for the first time" were embarrassed and reluctant to make it known. "Staff . . . need to be on the lookout for signs of financial stress and exercise great compassion and sensitivity," he said. 

In a statement, Br Canavan emphasised that Catholic schools will need a well-considered strategy to address changing circumstances. 

"It is essential that we continue to provide for the enrolment of students from families experiencing financial difficulties." 

He also asked systemic school principals to reassess various local fees and charges related to activities like excursions, films, outings and end of year functions to ensure that costs to parents are kept to a minimum. 

"Book lists and other curriculum fees will also require a fresh look if we are to ensure that Catholic schools remain affordable for families in these tough times," he said. 

"The role of Catholic school leaders in supporting those families hit hard by the current circumstances will be very significant." 

Source: Catholics cut fees to keep children in school (Daily Telegraph, 16/10/08)
A Question of Identity - Catholic Higher Education in a Secular World 

http://www.zenit.org/article-25512?l=english
By Father John Flynn, LC, Rome, March 29, 2009
The controversy over the invitation of President Barack Obama to the University of Notre Dame has placed at the forefront once more the debate over the identity of Catholic universities.
Obama was invited by university president, Holy Cross Father John Jenkins (see pages 13, 49), to give the May 17 address to graduates. He will also be awarded an honorary degree. Protests, which centered on Obama's anti-life measures taken in the first months of his administration, started immediately. 
For those wanting to know more about what lies behind the conflict over this issue, Anne Hendershott analyzes the topic in a book published in January titled: "Status Envy: The Politics of Catholic Higher Education," (Transaction Publishers). Hendershott is professor of urban affairs at The King's College, New York City.
Hendershott starts off by referring to an essay published more than 50 years ago, in which Monsignor John Tracy Ellis questioned if the academic level on Catholic campuses was mediocre due to the priority given to the moral formation of students.
The echoes of this letter still resonate today, she commented, with some universities concluding that their Catholic identity is a liability in reaching the top echelon of tertiary institutions.
A further milestone in the debate was the 1990 document by the Vatican, "Ex Corde Ecclesiae," that emphasized the need for a Catholic identity in higher education. A key component of this document was to require that theologians teaching in Catholic colleges obtain a mandatum, or certificate from the local bishop, testifying to the fact that their teaching adhered to Church doctrine.
This requirement, Hendershott observed, was resisted by many professors in Catholic institutions. Yet, at the same time she gave examples of where colleges eagerly complied with secular accrediting associations when they recommended greater diversity in terms of race and ethnicity.
As a result, according to Hendershott, there has been a progressive loss of Catholic identity on many Catholic campuses due to a tendency among the faculty and administrators to conform to the desire for status in the secular world.
There is, Hendershott argued, a culture war going on in Catholic higher education. This conflict is a reflection of the greater culture war between those who assert that there are no truths, and those who believe that the truths have been revealed and require constant reading and application.
Hendershott went on to describe cases in various Catholic institutions that, during the last few decades, have opted for deliberately walking away from a strict Catholic identity to a more secular position. In many institutions, Catholic ideals and teachings were seen as an unwanted interference in the academic work of the faculty, and Catholic intellectual traditions were not to be given any privilege.

In practice, Hendershott noted, this meant that attempts to teach Catholic doctrine soon came to be seen as inappropriate or intolerant. Thus, the pluralism espoused by many faculty members did not mean a genuine dialogue between Catholic teachings and other ideas, but rather, only respect for those Catholic principles that the faculty already agreed with.
This change at the faculty level has been accompanied by a laicization of the leadership of Catholic colleges, Hendershott added. Many of the institutions transferred their charters and property holdings to independent boards of trustees, composed of a majority of lay people, and in so doing obtained legally guaranteed independence from Church authority.
In part, Hendershott admitted, some of this trend to a secularization of the institutions was due to legal issues related to the matter of being eligible for government funding. As a result the Catholic colleges proclaimed their religious identity to the parents of prospective students and to alumni, but renounced in the public sphere their Catholic identity.
Hendershott even cited some examples of where some universities published different descriptions of themselves depending on the targeted audience. Several of them published one mission statement on their Web site, and a different one in the self-description for secular surveys.
Hendershott also commented that, even to the extent that Catholic colleges do proclaim their Catholic identity to prospective students, they do so in a selective manner. She found that in a review of more than 200 mission and values statements of Catholic institutions, a substantial number downplayed their ties to Catholicism.
Some, for example, simply chose those parts of the Catholic identity that they feel more comfortable with. This is combined with statements affirming the diversity and plurality of the Church.
Often reference is made to a sort of vaguely defined "Catholic heritage" or tradition rather than to any active Catholic identity. In so doing the aspect of having a Catholic tradition is often placed just as one among many other factors that are described as possible drawing cards for students.
Hendershott also observed that many of the Catholic colleges have gradually revised their values and goals statements so as to downplay any Catholic identity. So, while they may acknowledge some sort of foundation as a Catholic institution, at the same time they take pains to stipulate that they are autonomous and are committed to a respect for all cultures.
She also cited a recent national survey of 124 senior administrators from 33 Catholic colleges and universities. Many of them were ambivalent as to whether the Catholic culture, or the culture of the religious institution that runs the college, should be predominant.
The survey itself commented that by focusing on the sponsoring religious order the university runs the danger of ignoring the Catholic Church itself.
There are, however, notable exceptions, and Hendershott referred to a number of Catholic colleges that proudly proclaim their Catholic identity and adherence to Church teaching.
This acknowledgment of positive trends is a feature of the concluding part of Hendershott's book. So, while many of the chapters do chronicle a dismaying denial of Catholic identity in higher education, there are positive elements as well.
In recent decades a number of new colleges have been founded, and some existing ones have come back to a stronger adherence to the Church. Moreover, some of the strongly Catholic institutions have also obtained high rankings in secular surveys in terms of their educational excellence.
While this new wave of firmly Catholic colleges does teach Church doctrine without apologies, they also present to students contrasting ideas, and encourage them to enter into debate with contemporary culture and ideas.
In addition to a number of flourishing colleges that maintain a strong adhesion to the Catholic Church, there are also growing numbers of students in many of the other institutions that take their faith seriously.
Hendershott described a number of cases where this pressure from the students has led universities to take steps to proclaim a greater Catholic identity and even to include a wider variety of outside speakers on topics, instead of merely inviting dissenters from Church teaching.
A number of bishops are also taking more interest in what their Catholic universities are teaching and are insisting more on the need to be faithful to the Church.
Hendershott concludes by adding that the secularization of many Catholic colleges, while in part due to outside pressures and the cultural context, was also the result of people who knew exactly what they were doing.
It is possible to counteract this slide to secularization, Hendershott said, but it will require decision makers to embrace the richness of the Catholic tradition and to fight to preserve Catholic culture. A commitment whose importance is highlighted by the current controversy.  

Cardinal Arinze Defines a Truly Catholic College - Says Intellectual Formation Must Be Accompanied by Morals
http://www.zenit.org/article-25943?l=english
Manassas, Virginia, May 19, 2009
The mark of a good Catholic university is success at turning out model Christians who are good citizens, says Cardinal Francis Arinze.
The cardinal, former prefect of the Congregation for Divine Worship and the Sacraments, affirmed this May 10 in a commencement address he delivered at Thomas More College of Liberal Arts in Merrimack, New Hampshire.
He said that a Catholic college that adopts an attitude of "courageous creativity and rigorous fidelity" contributes much to promoting a "healthy synthesis between faith and culture in society," the Cardinal Newman Society reported.
Cardinal Arinze contended that a Catholic institution of higher learning should teach its students "to appreciate that moral rules of right and wrong apply also to science, technology, politics, trade and commerce, and indeed to all human endeavors."
"In the complicated world of today, where all kinds of ideas are struggling for the right of citizenship, a university student needs a clear and viable orientation on the relationship between religion and life," he continued. "The Catholic college or university is ideally positioned to help him see the light and equip himself for a significant contribution in society."
The cardinal recognized that universities need to offer premium intellectual formation, but he affirmed that formation in upright behavior is also a need.
"But what does it profit us if a student is an intellectual giant but a moral baby," he asked, "if he or she can shoot out mathematical or historical facts like a computer but is unfortunately a problem for the parents, corrosive acid among companions in the college, a drug addict and sexual pervert, a disgrace to the school, a waste-pipe in the place of work and 'Case No. 23' for the criminal police? It is clear that intellectual development is not enough." [image: image2.png]


The former Vatican official acknowledged that defending morality can bring difficult consequences. "A person who holds that certain actions, like direct abortion, are always objectively wrong, is regarded as 'judgmental,' or as imposing his views on others," he said.
But, citing the teachings of Benedict XVI, the cardinal added: "The exercise of freedom in pursuit of the truth is very much a part of integral education. If a Catholic college or university does not help in this way, should we not say that it has failed in one of its important roles?" 
"If a Catholic college or university answers to its vocation in the ways outlined above, then it will be educating, forming and releasing into society model citizens who will be a credit to their families, their college, the Church and the state," the cardinal stated. "It will prepare for us members of Congress or the Senate who will not say 'I am a Catholic, but ...' but rather those who will say 'I am a Catholic, and therefore ...'"   
Prelate Calls for Christ-Centered Catholic Schools - Urges Educators to Teach Virtues to Children

http://www.zenit.org/article-26134?l=english
London, June 9, 2009 
The archbishop of Westminster is underlining the importance of teaching virtues to children in Catholic schools based on a study of the way Jesus lived. Archbishop Vincent Nichols affirmed this June 3 in a conference on "Education and Young People" given at the University of London's Heythrop College. He addressed an audience of Catholic school heads, parish catechists and religious, stating that "the key to Catholic education is provided by the dimension of faith."
The prelate affirmed that "the complete understanding of our created world, of ourselves, of our growth, of our relationships, of our society is to be found within the living wisdom revealed in the unique Word of God."
The person of Christ, he said, "is at the center of Catholic school life" and is a "manifesto of our humanity; but a manifesto that is not a pamphlet but a person, and therefore the relationship that each of us has with that person is our key distinguishing feature."
The archbishop continued: "When we look at the starkest, most plain revelation of the humanity expressed in this Incarnate Word, in Christ, in his moment of full self-giving, we find an interpretative key for so many of our dilemmas today.
"In the crucified Lord we see leadership and power exercised always and ultimately in the service of others and not, when the chips are down, in a self-protective, self-promoting way. "When we look at the figure of the crucified Christ, the full picture of human love elevated to its fullness; a love that is faithful until death and a love that is the source of new life." "It is that this brings in an entirely new calculus into the practical judgments that shape all of our lives," he affirmed.
Archbishop Nichols stated that this conviction, the "supreme advantage of knowing Christ, gives rise to a way of life which we believe fosters true virtue, true, steady life-building habits of mind and action." He acknowledged that "there are plenty of indicators in our society today that we need such civic virtues in addition to regulation." "Schools are the places where such virtue is generated or where it is neglected," he added.
A "good" school, the prelate asserted, "will have a coherent moral discourse; it will be able to present not just its codes of conduct, but also its moral reasoning, why these things are held to be crucial in the enterprise of education." "I would trust that a Catholic school is certainly able to do this," he added.
The archbishop noted, "Today we live in a society which tends to 'instrumentalize' everything."  
He explained: "In other words, everything is broken down to clear objectives and attainments and each is given its price.
"Once this really takes hold, then education has truly entered the market place and its entire ecological system is threatened with pollution. When everything has a price then nothing has lasting value."
However, Archbishop Nichols affirmed, "our society also needs places which are neither commercial nor political, places which nurture what are so rightly called 'civic virtues.'" "These virtues," he stated, "such as trust, respect, fundamental honesty, a genuine concern of the other, and for the common good, are essential." The prelate continued: "Both commerce and political life depend upon them. Yet neither commerce nor political life is aimed at generating these virtues -- although that can indeed happen.
"Rather the generators of civic virtue are precisely the other aspects of life: charities, voluntary and faith-based groups, the family and, of course, the school." "Our schools are places of a covenantal agreement," he said, "where we stand together with families, parishes and local communities, to create social solidarity: those bonds between us in which true human flourishing can take place."  "This is one of the reasons," the archbishop concluded, "why our schools are a genuine service to our society at large." 
Newman Society: Catholic Colleges Are Lost - Says Schools Need Direction, Guidelines
http://www.zenit.org/article-26207?l=english 

Manassas, Virginia, June 18, 2009 
Many Catholic universities are lost and are in need of specific policies to help them go in the right direction, says the Cardinal Newman Society.
The society said this Wednesday in response to the expressed desire of the Association of Catholic Colleges and Universities to eliminate the U.S. bishops' policy against honoring public figures who are at odds with fundamental Catholic beliefs.
The association's summer newsletter reported this week that the board of directors concluded during its most recent meeting that "it would be desirable for the [U.S. bishops] to withdraw" their guidelines.
The 2004 bishops' guidelines state: "The Catholic community and Catholic institutions should not honor those who act in defiance of our fundamental moral principles. They should not be given awards, honors or platforms which would suggest support for their actions."
The association, which represents over 200 institutions, added that "juridical expressions of bishops' or universities' responsibilities should be kept to a minimum" in order to maintain good relations between the prelates and educators.
Patrick Reilly, president of the Cardinal Newman Society, said it was evident "that the many secularized Catholic colleges and universities are more concerned with doing away with the rules than ending the scandals."
"Lobbying the bishops to back off a perfectly reasonable policy would be a shameful action by the Catholic higher education establishment," he added.
The Cardinal Newman Society noted that the Association of Catholic Colleges and Universities is not the only group of university leaders looking to either put an end to or amend the current policy.
After protests erupted around the University of Notre Dame's decision to honor President Barack Obama (see page 40) at its graduation ceremony, Jesuit Father Charles Currie, president of the Association of Jesuit Colleges and Universities, affirmed that his association had already begun to lobby the conference for a policy change.
Reilly countered that "our leading Catholic universities have lost their way, and they need precisely the sort of clear direction from the bishops that the 2004 policy on Catholic honors and platforms represents."
He added, "Catholic colleges and universities would like all of the privileges of being Catholic, but none of the responsibilities of being high-profile witnesses for the fullness of the Catholic faith." 
Could The Notre Dame Scandal Happen Again? 
http://mail.google.com/mail/?shva=1&ui=1&ov=0
By The Cardinal Newman Society, ndreply@cardinalnewmansociety.org 


Dear Brothers and Sisters in Christ, 

The fight for Notre Dame is not over!

The definitive account of Notre Dame’s betrayal has just been published, and the publisher is offering you a discount. 

Bishop D’Arcy is taking on both the Jesuits and Notre Dame’s trustees.

And The Cardinal Newman Society is opposing calls to weaken the bishops’ policy on honors and platforms—the key to preventing the Notre Dame scandal from repeating next spring!

1. You must read What Happened to Notre Dame?
If you want to know what led Notre Dame to betray the Catholic bishops, you must read this shocking new book by Charles Rice, a Notre Dame law professor for more than 40 years. He explains why the Obama scandal (see page 40) was “the culmination of university cowardice and backsliding since the mid-1960s.”

You can get a 15% discount on the $15 cover price if you enter “CNS” when you order—while supplies last. Order today from St. Augustine’s Press!

2. Bishop D’Arcy rebuts the Jesuits and scolds Notre Dame’s trustees.
Back in May, the Jesuit editors of America magazine complained that our Notre Dame protest was politically motivated. They accused you and The Cardinal Newman Society of “threaten[ing] the unity of the Catholic Church.”

That’s nonsense, argues Notre Dame’s bishop in the new issue of America. The primary point of the protest, writes Bishop D’Arcy, was rooted in the Gospel: “Your light must shine before others, that they may see your good works, and glorify your heavenly Father.” Notre Dame betrayed its Catholic mission.

Bishop D’Arcy laments that Notre Dame never informed him of its commencement plans, and that Notre Dame’s trustees remained silent about the scandal.  He asks the trustees to take up their responsibilities “with greater seriousness and in a truly Catholic spirit.”

3. The backlash: An attempt to weaken the U.S. bishops’ policy. 
If you have been following The Cardinal Newman Society’s news alerts, you know that the Jesuits and the ACCU (the trade association for Catholic colleges) are lobbying the bishops to cancel or replace their 2004 policy that was the basis for most bishops’ opposition to the Notre Dame commencement scandal.

(You need to join The Cardinal Newman Society’s mailing list to get regular updates about the ongoing scandals and exciting developments in Catholic higher education.)
Soon after we sounded the alarm, the ACCU shamefully deleted a portion of its newsletter online to hide the evidence, but the media had already reported on it.

It’s absolutely essential that this policy stands or is strengthened, NOT weakened! It seems The Cardinal Newman Society is the only organization that is actively opposing the ACCU’s efforts. More details later, but I promise you that we are working hard on this.

4. Faithful Catholic colleges are under attack from the federal government.
Notre Dame may be sliding, but there remain many Catholic colleges that strongly embrace their Catholic identity.

These are profiled in our Newman Guide to Choosing a Catholic College. The new second edition will be released on September 15.

You should know that the federal government is trying to force one of these colleges—Belmont Abbey College in North Carolina—to include contraceptives in its employee health plan. We sounded the alarm in the Wall Street Journal, and we’re working to end this serious violation of religious liberty that threatens every faithful Catholic college.

For The Cardinal Newman Society, the fight for Notre Dame’s Catholic identity and the renewal of faithful Catholic education never ends.  Thank you for your prayers and support! Sincerely yours in Christ,

Patrick J. Reilly

President, The Cardinal Newman Society
America's FAITHFUL Catholic Colleges

http://mail.google.com/mail/?shva=1&ui=1&ov=0
ANNOUNCING: THE CARDINAL NEWMAN SOCIETY’S NEWLY EXPANDED, FREE ONLINE GUIDE TO CATHOLIC COLLEGES!
Dear Brothers and Sisters in Christ, 
If the Notre Dame scandal demonstrated that too many Catholic colleges do not fully embrace their mission as Catholic institutions, the colleges recommended in The Newman Guide are faith-filled examples of how a contemporary college can provide a quality education while remaining vibrantly Catholic.
Below I have included for you breaking information on today’s release of the new, second edition of this one-of-a-kind Guide for Catholic families. 
For the first time we have made the entire contents of The Newman Guide available as a free online resource in addition to a handsome printed book (for purchase).
Just as Catholic families need these Newman Guide colleges, the colleges need your support and encouragement!  Please help spread the word the about these terrific Catholic colleges by forwarding this message to friends and family.
New Guide Recommends Faithful Catholic Colleges
Entire Contents of Guide Available as a Free Online Resource for Catholic Families
Manassas, Va.—Today The Cardinal Newman Society published a new, second edition of The Newman Guide to Choosing a Catholic College, a unique resource for parents and students seeking a faithful Catholic education.
This comprehensive Guide recommends 21 colleges and universities in the United States plus eight international, online and unique programs based on the strength of their Catholic identity. In addition, the Guide includes several essays to help families better understand the search for a strong Catholic college.
The culmination of four years of research and hundreds of interviews, this edition of [image: image3.png]


The Newman Guide builds substantially on the successful first edition which was published on All Saints Day in 2007. All told more than 8,000 copies of that edition were distributed to Catholic leaders and families.
“When we published the original Newman Guide in 2007 we did not know what to expect, but we found that families were eagerly searching for help in identifying Catholic colleges that truly embrace their Catholic mission in all facets of campus life,” said Patrick J. Reilly, President of The Cardinal Newman Society and one of the editors of the second edition of the Guide.
“The mission of The Cardinal Newman Society is to help renew Catholic higher education, and we can think of no better way to do that than by offering this edition of The Newman Guide as a book but also as a free online resource. We are doing this so that as many Catholic families as possible are able to learn about the quality academics and faithful campus life available at the recommended colleges,” said Reilly.
Every college or program recommended in the Guide includes a complete profile that examines academics, governance, spiritual life, student activities, and residence life. New additions to this edition’s profiles are a letter to families from each college president as well as information on financial aid packages. [image: image4.png]



 
The online version of the college profiles include additional campus pictures and videos, open house and other event details, as well as a form to request admissions or financial aid information directly from the college. 
The recommended Catholic colleges are:
Aquinas College, Nashville, Tenn.

Ave Maria University, Ave Maria, Fla.

Belmont Abbey College, Belmont, N.C.

Benedictine College, Atchison, Kan.
The Catholic University of America, Washington, D.C.

Christendom College, Front Royal, Va.

The College of Saint Thomas More, Fort Worth, Tex.

DeSales University, Center Valley, Pa.

Franciscan University of Steubenville, Steubenville, Oh.

Holy Apostles College & Seminary, Cromwell, Conn.

John Paul the Great Catholic University, San Diego, Calif.

Magdalen College, Warner, N.H.

Mount St. Mary’s University, Emmitsburg, Md.

Providence College, Providence, R.I.

St. Gregory’s University, Shawnee, Okla.

Southern Catholic College, Dawsonville, Ga.

Thomas Aquinas College, Santa Paula, Calif.

The Thomas More College of Liberal Arts, Merrimack, N.H.

University of Dallas, Irving, Tex.

University of St. Thomas, Houston, Tex.

Wyoming Catholic College, Lander, Wyo.

A new section in this edition of The Newman Guide recommends international, online and unique Catholic colleges and programs to help provide options to families looking for non-traditional ways to obtain a faithful Catholic education. 
The recommended international, online and unique programs are:
Angelicum Great Books Program, online 
Campion College, Old Toongabbie, Australia
Catholic Distance University, online
Our Lady of Corpus Christi, Corpus Christi, Tex.
Our Lady Seat of Wisdom Academy, Barry’s Bay, Ontario, Canada
Pontifical University of St. Thomas Aquinas (“the Angelicum”), Rome, Italy
Redeemer Pacific University, Langley, British Columbia, Canada
St. Bede’s Hall, Oxford, England
In addition to the recommended college profiles, The Newman Guide includes several essays to help families put the search for a Catholic college in context. 
The essays are:
A foreword by Father Benedict Groeschel, C.F.R., co-chairman of The Cardinal Newman Society’s National Advisory Board
“The Status of Catholic Higher Education,” by Patrick J. Reilly, president of The Cardinal Newman Society
“Finding God on a Catholic Campus,” by Father C. John McCloskey, Ill, a well-known spiritual advisor and college chaplain
“Why Study Philosophy and Theology,” by Dr. Peter Kreeft, a well-respected author and professor
“The Value of a Catholic Education,” by Eileen Cubanski, founder and executive director of the National Association of 
Private, Catholic and Independent Schools
“Can You Afford a Catholic Education,” by Phil Lenahan, president of Veritas Financial Ministries and Our Sunday Visitor columnist 
“What’s Catholic about Campus Living,” by Kathryn Jean Lopez, editor-at-large of National Review Online and a frequent writer on Catholic issues
A study of the first edition’s recommended colleges by The Center for the Study of Catholic Higher Education found that these institutions were not just faithful to their Catholic missions, but were generally also more affordable than other Catholic and private colleges and universities. That study is available online at CatholicHigherEd.org.
“If last spring’s Notre Dame scandal highlighted that there is still a long way to go to renew Catholic higher education, the colleges recommended in The Newman Guide are a prime example of how it is possible to have a quality academic program while remaining strongly Catholic,” said Tom Mead, executive vice president of The Cardinal Newman Society and one of The Newman Guide’s editors.
“As a Catholic father concerned with helping my children get to Heaven, I am personally grateful that there are so many options for a faithful, liberal arts education at the Newman Guide colleges. Our great hope in publishing this edition of the Guide is that tens of thousands of Catholic families will be introduced to these campuses where strong Catholic identity is a priority.”
The complete Newman Guide to Choosing a Catholic College is available at TheNewmanGuide.com 
Founded in 1993, The Cardinal Newman Society is dedicated to renewing and strengthening Catholic identity at Catholic colleges and universities. The Society focuses its work on assisting students, school officials and alumni; urging fidelity to the Magisterium of the Catholic Church; and researching activities both on campus and in the classroom. The Society is a 501(c) (3) tax-exempt, nonprofit organization supported by more than 20,000 individuals. More than 367,000 individuals signed its 2009 petition concerning the Notre Dame commencement scandal.
In addition to publishing The Newman Guide, the Society houses The Center for the Study of Catholic Higher Education which provides research and analysis on strengthening Catholic higher education. The Society promotes Catholic values on life and sexual ethics on campuses through its Love & Responsibility Program and also operates a Campus Speaker Monitoring Project to support the guidelines the U.S. bishops have established to prohibit Catholic institutions from giving opponents of Catholic teachings honors or platforms for their views. Additionally, the Society promotes Eucharistic Adoration and is the national coordinator for the display of the Vatican’s International Exposition The Eucharistic Miracles of the World on college campuses. 
The Mind That Is Catholic - Father Schall on Embracing the Whole of Reality 

http://www.zenit.org/article-26986?l=english

By Annamarie Adkins, Washington, D.C., September 28, 2009 
Benedict XVI has made the recovery of the mutual interdependence of faith and reason one of the signature themes of his pontificate. And no one has been as prolific a commentator on this important question raised by the Holy Father than Jesuit Father James Schall. Father Schall, a professor of political philosophy at Georgetown University, has penned, among many other writings, a book-length commentary on Benedict XVI's Regensburg lecture. The lecture caused an international sensation for its mention of the presence of violence in the Islamic tradition, but the lecture's key themes related to the relationship between faith and reason were left to be unpacked by writers such as Father Schall. Now Father Schall has written a new book, "The Mind That Is Catholic: Philosophical and Political Essays" (CUA Press). The book explores the habits of being that allow one to use the tools of faith and reason to explore all things seen and unseen. 
Father Schall shared with ZENIT why all people, not just professional philosophers and theologians, can have a mind that is truly Catholic. 

ZENIT: Do you believe that Catholic schools do a good job of fostering a Catholic mind in young Catholics? 
Father Schall: Briefly, no. 
No one could think that the curriculum and spirit of Catholic schools today are based in the tradition of specifically Catholic intelligence. That requires discipline, study, and virtue. In the modern world, we find no group more deprived of the glories of their own mind than young Catholics.  This is why those small enclaves that do address themselves to it are in many ways remarkable. 
Catholic institutions of higher learning, as they are called, simply gave up what was unique about themselves and the reasons for having Catholic universities in the first place. This lost source was the active vigor of the Catholic mind read not as an historical phenomenon or as a social activism, but as a search for and testimony of the truth, that towards which all mind is directed.

The Five M's
http://www.americamagazine.org/issue/714/columns/five-ms
By John DiIulio Jr., November 9, 2009 

On January 5, 1860, a miracle-worker lay dead in the snow on a Philadelphia street. Born in Bohemia, Bishop John Neumann had built from scratch America’s first unified system of Catholic schools. By the 1960s, the city’s Cardinal Dougherty High School alone served about 6,000 students, and its Most Blessed Sacrament elementary school served about 3,800.

But as the baby boomers reached adulthood and moved to the suburbs, Philadelphia Catholic school enrollments plummeted. The religious orders that staffed the old schools receded, parishes folded, and per-pupil costs skyrocketed. Most Blessed Sacrament elementary school closed in 1994. Cardinal Dougherty high school is to be closed in 2010.

Sadly, this Philadelphia Catholic school story is America’s story. Today Catholic schools serve about 2.2 million students, roughly half the 1965 peak-year total. There are still nearly 7,250 Catholic schools, but since 1990 over 1,300 have closed and some 300,000 pupils have been displaced. The decline is concentrated in urban communities that now are home mainly to low-income, non-Catholic, minority families. 

Non-Catholics care about the decline because it means more spending and crowding in public schools, and because Catholic schools generally get better educational results than public schools, especially with low-income minority children. Every so often these concerns stir momentary media interest. A recent example is Time magazine’s story on Oct. 12, “Looking for Solutions to the Catholic-School Crisis.”

The decades-old “crisis” is neither demographic destiny nor divine will. Catholic schools in Philadelphia and other cities can be saved, made solvent and strengthened managerially, and some long-closed schools might even be reopened. The five M’s for reviving Catholic schools are: mission, market, money, millennial and miracle.

Mission. In his address at Catholic University on April 17, 2008, Pope Benedict XVI called Catholic schools “an apostolate of hope” that must be “accessible to people of all social and economic strata.” The pope called for a renewed “commitment to schools, especially those in poorer areas.” For the mission to be sacred, the local children whose minds are fed by Catholic schools need not be Catholic any more than the overseas children whose bodies are fed by Catholic missionaries need be Catholic.

Market. Based on estimates I derive from data on a private scholarship program for low-income children, the latent demand for Catholic schooling in Philadelphia is huge. 
If partial tuition relief were available, some 50,000 more local parents would send their children to Catholic schools. Estimates of untapped markets in other cities are similar, and that is without even adding the large latent demand for Catholic schooling among Latino immigrant families.

Money. Government vouchers are politically improbable, but there is private money aplenty for Catholic schools. Since 1965, many Catholic colleges and universities have soared (bigger endowments, better buildings) just blocks from where many Catholic grade schools have sunk. The Catholic higher education sector needs to “adopt” and raise funds for Catholic elementary and secondary schools. Wealthy and well-positioned Catholics need to make the schools a philanthropic priority, and the bishops need to start looking to wealthy non-Catholics like those who support independent Catholic schools.

Millennial. Look to the Catholic quarter of the college-age cohort born in 1982 or later. Through programs like the amazing Alliance for Catholic Education, which is anchored at the University of Notre Dame, they are ready by the thousands to become the greatest-ever generation of Catholic school teachers and principals. The aforementioned Time story referred to the ACE as “a sort of Catholic version of Teach for America.” Actually, ACE is much better than T.F.A. I estimate that ACE yields five to 10 times as much urban teaching for every dollar invested.

Miracle. On Jan. 5, 2010, the 150th anniversary of St. John Neumann’s death, pray for him to intercede in expanding ACE and resurrecting Catholic schools in Philadelphia and nationally: “Obtain for us that complete dedication in the service of the needy, the weak, the afflicted and the abandoned which so characterized your life.”

John J. DiIulio Jr. is the author of Godly Republic: A Centrist Blueprint for America’s Faith-Based Future (University of California Press, 2007).
New Study Confirms Crisis in Catholic Higher Education
https://www.lifesitenews.com/news/new-study-confirms-crisis-in-catholic-higher-education 
Manassas, Virginia, February 2, 2010

Attending a Catholic college has minimal impact on a Catholic student’s practice and embrace of the Catholic faith, according to a new study released Sunday at a gathering of Catholic college presidents in Washington, D.C.   
The study was presented to the Association of Catholic Colleges and Universities (ACCU) by researchers at Georgetown University’s Center for Applied Research in the Apostolate (CARA).   
“Catholics should be alarmed by the significant declines in Catholic practice and fidelity at many of America’s Catholic institutions,” said Patrick J. Reilly, President of The Cardinal Newman Society.  

“Everyone expects a Catholic college to be markedly different from a secular one.  Students should be inspired to embrace and deepen their Catholic faith, not negotiate around Catholic moral teaching.”     
The CARA study largely confirms a 2003 study released by The Cardinal Newman Society (CNS), which found significant declines in students’ support for Catholic moral teaching on abortion, marriage and sexuality after four years at a Catholic college or university.  The declines were generally greater at non-Catholic private and public institutions.   
According to the CARA report, 16 percent of students at Catholic colleges and universities become more pro-life and more convinced of traditional marriage, whereas 31 percent become more supportive of legal abortion and 39 percent embrace same-sex “marriage.”  Only seven percent increase attendance at religious services, while 32 percent reduce attendance.  Eight percent of Catholic students leave the Catholic faith while attending a Catholic institution.   
But CARA researchers went a step further, considering the potential impact of a variety of demographic factors on students’ support for Catholic teaching.  

They found that attendance at a Catholic college has no statistically significant effect on a variety of measures, including students’ support for abortion, the death penalty and same-sex marriage.  Students report some improvement in attending religious services (not necessarily Catholic), reading about religion and spirituality (not necessarily Catholic) and deeming it “important to improve the human condition”—a concern that is presumably shared outside the Catholic faith. 
Commenting on the study to InsideHigherEd.com, ACCU president Richard Yanikoski argued that the loss of faith at Catholic colleges and elsewhere reflects societal trends.  

Despite CARA’s analysis showing that the choice of a Catholic college has little significant impact on a student’s faith practice and beliefs, Yanikoski pointed to the raw data indicating that “a typical Catholic undergraduate student attending a Catholic college or university emerges more spiritually intact than if she or he had attended a public or secular private institution, but not nearly as spiritually active as would have been the case a few decades ago.”   
“That’s hardly something to celebrate,” Reilly said.  “If the ACCU thinks it a happy fact that Catholics lose their faith somewhat slower at Catholic colleges than elsewhere, then they fail to appreciate the concerns of faithful Catholic families.”  
In the CARA report, authors Mark Gray and Melissa Cidade state their agreement with The Cardinal Newman Society’s assertion in its 2003 report: “Regardless of where students begin their college journey, Catholic colleges should be helping students move closer to Christ, and certainly doing a better job of moving students toward the Catholic faith than secular colleges do.”   
In October 2008, The Cardinal Newman Society published a comprehensive study of practices and beliefs of current and recent students at Catholic colleges and universities.  The study, conducted by the reputable Washington, D.C., polling firm QEV Analytics, found that: 
-Nearly 1 in 5 respondents knew another student who had or paid for an abortion. 
-46% of current and recent students—and 50% of females—said they engaged in sex outside of marriage. 
-84% said they had friends who engaged in premarital sex. 

-60% agreed strongly or somewhat that abortion should be legal. 
-60% agreed strongly or somewhat that premarital sex is not a sin. 
-78% disagreed strongly or somewhat that using a condom to prevent pregnancy was a serious sin. 
-57% agreed strongly or somewhat that same-sex “marriage” should be legal. 
-57% said the experience of attending a Catholic college or university had no effect on their participation in Mass and the sacrament of reconciliation. 
-54% of respondents said that their experience of attending a Catholic college or university had no effect on their support for the teachings of the Catholic Church. 
-56% said their experience had no effect on their respect for the Pope and bishops. 
Both the 2008 and the 2003 CNS reports can be found at http://www.catholichighered.org/. 

Cardinal Newman Society Commemorates 20th Anniversary of Ex Corde Ecclesiae

https://www.lifesitenews.com/news/cardinal-newman-society-commemorates-20th-anniversary-of-ex-corde-ecclesiae
Manassas, Virginia, August 12, 2010 
On the Solemnity of the Assumption, August 15, 2010, The Cardinal Newman Society (CNS) will commemorate the 20th anniversary of Pope John Paul II’s apostolic constitution on Catholic higher education, Ex Corde Ecclesiae.  CNS has written an extensive Timeline and Background of Ex Corde Ecclesiae to mark the anniversary and shed light on the importance of this historic Church constitution.

“The requirements of Ex Corde Ecclesiae are of continuing importance for Catholic colleges and universities in 2010,” said CNS President Patrick J. Reilly.  

On August 15, 1990, Pope John Paul II responded to the decades-long crisis in Catholic higher education by issuing the apostolic constitution Ex Corde Ecclesiae.  The document, which has the binding effect of Church law, was the first official Catholic Church document defining the essential relationship between Catholic institutions of higher education and the Church.

Inspired by the message of Ex Corde Ecclesiae, Patrick J. Reilly and other recent Catholic college graduates founded The Cardinal Newman Society in 1993 to seek the faithful implementation of the apostolic constitution in the United States.

“We are still in the midst of the educational crisis to which Ex Corde responded 20 years ago, and we await full implementation of the constitution’s ‘norms’ in the U.S.  In order to rediscover the Catholic identity of their colleges and universities, presidents and board members must revisit the vital message of this landmark document.”

Reilly said that “A new generation of Catholic administrators, professors and students are already reaping the fruit of strong Catholic identity brought about by adherence to Ex Corde." Catholic institutions highlighted in the Newman Guide to Choosing a Catholic College, he noted, "have worked to integrate the principles of Ex Corde into every aspect of their institutions.” 
“On this anniversary, CNS and its more than 20,000 members continue to pray that more Catholic university leaders will embrace Ex Corde Ecclesiae and courageously stand up for Catholic teaching in a world that is so desperately searching for the Truth," said Reilly.

Ex Corde Ecclesiae’s guidelines include: 
· the requirement for any official action of a Catholic university to be in harmony with its Catholic identity; 
· the responsibility of all Catholic university professors and administrators to promote, or at least to respect, the institution’s Catholic identity; 
· the need of all professors of Catholic theology to have a “mandate” from the local bishop to teach; and 
· the requirement that Catholic professors should be in the majority at a Catholic university.

In 1999, the U.S. bishops approved clear guidelines to implement Ex Corde.  Since then, CNS notes, it is evident that most of Catholic higher education is still undergoing the crisis that Ex Corde was issued to address.

CNS continues to report on the abuses of Catholic identity that take place across the United States every year.  Recent examples such as Notre Dame’s bestowal of an honorary doctorate of law upon pro-abortion President Barack Obama, the increasing support for abortion and gay “marriage” among Catholic students, and the fact that nearly one in eight Catholics leave the Church by their graduation from Catholic colleges demonstrate that the “educational emergency,” in Pope Benedict XVI’s words, is still prevalent.

Two years ago, during his visit to the United States of America, Pope Benedict XVI convened a meeting of Catholic college and university presidents in Washington, D.C., where he echoed key themes of Ex Corde on the importance of Catholic identity.  The Holy Father told the Catholic presidents that the current “crisis of truth” is rooted in a “crisis of faith.”

In 2011, the U.S. bishops are scheduled to conduct a review of the implementation of Ex Corde Ecclesiae over the past 10 years since their particular guidelines for American institutions went into effect.  Details for this review have not yet been made public.

CNS narrates the story of Ex Corde Ecclesiae and its implementation in the Timeline and Background of Ex Corde Ecclesiae. 

President Obama to Speak at Catholic Xavier U. 

https://www.lifesitenews.com/news/president-obama-to-speak-at-catholic-xavier-u 
By Kathleen Gilbert, New Orleans, Louisiana, August 16, 2010  

President Obama is slated to speak at Louisiana's Xavier University, a Catholic institution of higher education, to mark the fifth anniversary of Hurricane Katrina August 29.

Xavier President Dr. Norman Francis said the school was "pleased and grateful" at Obama's decision to visit the campus. “Mr. Obama will get to see firsthand why we are so proud of the progress we have made here at Xavier during the five years since Katrina, not only restoring our campus but expanding our facilities and services since then in order to fulfill our mission established 85 years ago," he added.

However, a watchdog organization for Catholic higher education, the Cardinal Newman Society (CNS), has criticized the university’s decision to provide a platform for the strongly pro-abortion president.

“U.S. bishops' policy is clear,” said CNS in a statement provided to LifeSiteNews. “No Catholic institution should provide an honor or platform to a public opponent of fundamental Catholic teachings.  This is most important at a university that is dedicated to seeking and teaching the truth, and which embraces the Catholic faith.”   
The school has already developed a relationship with Mr. Obama: in 2006, the first year after the school's recovery from the Katrina disaster, then-senator Obama received an honorary degree and gave a commencement speech reflecting on the school's experience with the storm. 

A Xavier University webpage dedicated to the 2006 appearance notes that the school is "proud" to have honored then-senator Obama. "Who knew at that time that the promising young public servant selected for the task - U.S. Senator Barack Obama of Illinois - would go on to be elected as the 44th President of the United States, and the first African American president in the nation's history?" it notes.

The school declined to comment to LifeSiteNews.com Monday on the event's apparent conflict with U.S. bishops' policy.

Another Catholic University, the University of Notre Dame, drew immense criticism from Catholics across America in 2009 after the pro-abortion president delivered the school's commencement address and received an honorary law degree. Notre Dame president Fr. John Jenkins (see pages 13, 49) refused to back down on the invitation despite criticism from 80 active U.S. bishops and over 360,000 petitioners. 
CNS pointed to the president’s appearance at Notre Dame as a clear reason why Xavier should have refused to host Obama. “Last year President Obama used his platform at the University of Notre Dame to reiterate his support for abortion and embryonic stem cell research.  Xavier University is willingly inviting the same scandal,” said the Catholic organization.

Last week, St. Edward's University, a Catholic institution that shares its founder with Notre Dame, turned down an offer by the president to speak on campus. Although a spokesperson said the school was "honored" to be considered as a venue for Mr. Obama, logistical issues were cited as the reason for declining.  

Editor's note: A previous version of this article indicated that Xavier University hosted an Obama campaign sponsored "get out the vote" event in 2008. This event was in fact held by Xavier University in Cincinnati, not Louisiana. We apologize for the confusion.
Restorative justice

http://oswc.org/stmike/qa/sw/viewanswer.asp?QID=1388  
February 6, 2011

This year my children’s Catholic grade school has implemented a new discipline program called restorative justice. Very little info has come home and only one meeting so far on this new program. They have already incorporated this into my children’s classrooms. The kids sit around in a circle (peace circles) while talking about their “feelings” when someone is being a bully or has done something wrong. My husband and I strongly disagree with this method of discipline. We feel its roots are based on paganism. We have tried looking up info on the internet about this restorative justice, but the findings are mostly one sided. I can only find one Catholic website briefly mentions of this topic (Women of Grace) and it was skeptical of this program.
My question is, do you have any info on this restorative justice program and if so, what are its origins? Are they against Catholic teaching? –Sherri
Grade-school aged children do not have the brain structures needed to make the restorative justice method very effective as a substitute for traditional disciplinary measures. The brain is not fully formed until around 20-21 years of age. The last structure to develop is the part of the brain responsible for wisdom.

A limited and modified form of Restorative Justice may be used with these kids. But, the method is really not designed for children, in my opinion. It is, rather, primarily designed to deal with issues of Criminals and Victims in the Criminal Justice System.

When we discipline children, most of us may try to explain to the child what they have done wrong, help them to understand why their actions are wrong, and perhaps even have the child who was the object of misbehavior express their feelings about being bullied, for example. To apply discipline without talking to the child about why would be cruel. But, this does not replace more direct forms of discipline.

The needed brain development that gives us the ability for compassion, empathy, concern for others, and wisdom is just not fully developed in younger children. Children are, in essence, narcissist. Their ability to fully understand the consequences of their actions (as it relates to the effects upon others), how the other child may feeling, etc. is just not there to the degree needed for the Restorative Justice method to have a major impact.
Children will understand corporal discipline such as time outs, detention, suspension (when followed-up by parents supporting the suspension and taking measures at home), and calling parents to school to discuss misbehavior (assuming the parent does something about it at home). Corporal discipline is effective because it affects the child's ability to do as he pleases. This, and not a mere philosophic discussion or appeal to empathy, will be more effective with the pre-teen child.

Those who are trying to use this method as a replacement for other disciplinary measures in the setting of a grade-school are probably fueled by politically correct ideas and other nonsense educative philosophies that have been asserted for the last fifty years by progressive liberal camp. Such nonsense as "outcome-based education" is another product of the warped minds of liberal "educators." Such "theories" of education has damaged several generations of children.

Restorative Justice is a valid approach in dealing with crime and violence in the Criminal Justice system and in sociological negotiations (such as neighborhood feuds). It has been successful in that context. As mentioned, children do not have the necessary brain development to successfully participate in this method when it is the only method offered. Restorative Justice, however, may have some value with teenagers (the older the teen the more likely this method will work).

The principles of Restorative Justice are founded on fundamental teachings of Christ (whether or not those who developed the method know that), in that it is an alternative to revenge, seeks to affirm the human dignity and worth of all involved, and holds accountable those perpetrator toward things we recognize as Catholics: contrition, repentance, firm purpose of amendment, penance, and reparations.

As one blurb from restorativejustice.org states:

Restorative justice emphasizes repairing the harm caused by crime. When victims, offenders and community members meet to decide how to do that, the results can be transformational.

Restorative programmes are characterized by four key values:
Encounter: Create opportunities for victims, offenders and community members who want to do so to meet to discuss the crime and its aftermath

Amends: Expect offenders to take steps to repair the harm they have caused

Reintegration:  Seek to restore victims and offenders to whole, contributing members of society

Inclusion: Provide opportunities for parties with a stake in a specific crime to participate in its resolution

This method deals with human beings as human beings and not merely as law-breakers and victims. It restores the fact that a crime is against another human being and not the State. It serves to restore, reconcile, and heal rather than to seek revenge and retribution.

Right now, even if the victim forgives the person who harmed him, the state steps in to administer revenge, not just to hold the person accountable through punishment, but to administer revenge in the name of the State. That is the basis of the phrase, "Law and Order." It is not Law and Justice, but Law and Order. In the economy of Order revenge is the necessary application of Law. The human person is not in the equation. Order is served for its own ends even if the effects are harmful to the perpetrator, the victim, and the society of humanity as a whole. All that matter is Order, and the Law is the Sword that enforces it. Order is so important that 10,000 of innocent people are incarcerated in the name of Order. Countless Prosecutors will go after a conviction because they are politically pressured to get a conviction. In this environment such notions as Truth and Justice are wanting.

I am not saying that criminals should not be punished. I am saying that we must look at the human person, the broader issues, and seek the more complete solutions for the sake of all of us.

Revenge is never a proper motivation for anything, but that is what our current Justice System is founded upon -- revenge for daring to break the law -- institutional revenge that is administered even if the victim does not want revenge. To hold a criminal to account, even if that means prison, is not the same thing as revenge. If punishing the perpetrator is sought and desired from a passion of revenge on the part of the victim, or by the State as an institutional revenge, then we have ceased to be a civilized people and society.

We have a vested interest in avoiding revengeful actions and attitudes. It is to the best interest of both the victim and the society to help both the victim to heal and to help the perpetrator toward contrition, repentance, firm purpose of amendment, penance, reparations, and the responsibility to be good person from now on. Not every person will accept this approach, of course, but a healthy society depends upon our trying to accomplish this goal.

The healing of the perpetrator is also critically important. Ninety-eight percent of those in prison will be back out on the street someday. Only two percent are lifers or die in prison. Given this fact, we better be concerned about how we treat prisoners and whether or not these convicts have the personal skills and the psychological, social, and spiritual health necessary to live productively in society.

Restorative Justice methods have been very effective in accomplishing the rehabilitation of convicts, and the healing of the victims.

Trying to apply this to grade-school children, however, is problematic in my view given their brain development to understand such complex issues as empathy toward the person they have hurt, understanding the consequences of their actions in human terms (rather in terms that only apply as to what happens to them).

While some children may be able to understand these issues better than others, I do not believe that applying this method to the whole is proper or productive. Given the inherent narcissism of children, such a process may be counterproductive as the primary perpetrators on the playground may see this is "getting by with it", even if they do not like the "circle" experience. The most incorrigible will see the "circle" as a way to further manipulate.

All this is true for the adult as well. Adult criminals can try to "get by with it" by playing the game. That is why this method is not a one or two meeting fix. Restorative Justice is applied over months and years. For example, a convict is generally involved in groups like this for 2-3 years, or more.

Can Restorative Justice methods be used on a short-term basis? Yes, I think so, depending on the people involved. But, as mentioned, this method should never be used, in my opinion, as a replacement for traditional disciplinary methods with grade-school children.

As for the Church, the USCCB published a statement, Responsibility, Rehabilitation, and Restoration: A Catholic Perspective on Crime and Criminal Justice.

For other articles I refer you to our Justice Watch blog article, Restorative Justice, where I have included three articles about Restorative Justice in the Catholic Church.

Bottom line: What my response would be if my child was attending this school is to inform the Principal that this method is not designed for children this age as a substitute for more traditional disciplinary methods.

If the Principal gives the standard, "we know more than you, we are the professionals" speech, my reply is likely to be, "No sir, you are not the professionals of my child's education. I am. I, not you, am the primary one responsible for my child's education. Your argument is an obfuscation and a mark of someone who cannot defend their position. You misunderstand my purpose here.  If my child needs to be disciplined, then call me and I will handle it. If my child is a victim of some other child's misbehavior, I will talk to my child at home. But, you will not expose my child to this nonsense, period."

But, that is me. [image: image5.png]



Actually, if I were to resign my vows, get married again, and have children, I would home-school unless I was absolutely certain of the local Catholic School (unfortunately these days one cannot automatically trust the Catholic Schools either).

The issue of the education of our children is a spiritual warfare issue, a very acute one at that. It is in educational system that our children are indoctrinated. Do not be fooled. No school teaches merely the academics. Worldview is also very much a part of the educational process, and sometimes even outright indoctrination. The question is which worldview is being taught, whose values are forming the educational theories? -Bro. Ignatius Mary, OMSM
Advice on non-Christian influence in schools 

August 16, 2010

-Bro. Ignatius Mary, OMSM
INDIA

In chronological order

Catholic schools blamed for losing missionary values in quest for excellence 

http://www.ucanews.com/story-archive/?post_name=/2002/09/09/catholic-schools-blamed-for-losing-missionary-values-in-quest-for-excellence&post_id=21297 
Pattaya, Thailand, September 9, 2002 

Delegates at an Asian bishops' meeting on evangelization say some Catholic schools have lost sight of their mission to evangelize and to serve the poor in the quest for academic excellence.
In the final statement, the delegates say they are "greatly saddened (to) observe the decline, albeit unintended, of the faith and contemplative dimension" of some Catholic educational and health institutions. The symposium was held Sept. 3-8 in Pattaya, 100 kilometers southeast of Bangkok.
The 60 bishops, lay delegates, priests and Religious attending the "Evangelization in the Light of Ecclesia in Asia" meeting note that perhaps "lured by competitiveness and the drive for excellence," these institutions "have perceptively dimmed" and succumbed to the market-driven economic system.
They conclude that a "return to original goals of witnessing to Christ and announcing his message is sorely needed."
The comments on today's Catholic schools in Asia were formulated after much discussion during the meeting, which was organized by the Office of Evangelization of the Federation of Asian Bishops' Conferences (FABC-OE).
In a session Sept. 6, FABC-OE chairman Archbishop Telesphore Toppo of Ranchi, India, said that while Catholic schools produce highly professional academics, "we have lost sight of Jesus. We have lost the 'Catholic' in the Catholic school." 
Charges and counter charges ensued until Father Saturnino Dias, FABC-OE executive secretary, intervened by saying the point was noted and would appear in the symposium's final statement.
Some delegates spoke to UCA News about the interventions they made. 
Monsignor Anthony Sharma, apostolic prefect of Nepal, said comments about Church-run schools not being missionary institutions were made by those who know little about such schools. 
He said that in Nepal, most of those who receive their education in Catholic schools are non-Christians and have imbibed Gospel values by witnessing the Church's "ministry of presence" in the Hindu kingdom. Even Maoists rebels are asking the Church to open up schools in rural areas. "Is this not missionary work?" he asked. 
Indian Archbishop Thomas Menamparampil of Guwahati said Catholic schools must not forget their mission, but being "anti-institution is not the correct way to look into the matter. Schools are an effective service to people."
Mani Jacob, a layman and head of the All India Association for Christian Higher Education, said he disagrees with some bishops faulting Church schools that provide excellence and set high standards. "There is nothing wrong with excellence," he asserted. "Excellence is not exclusive of spirituality but part of evangelization."

He also remarked that evangelization in a pluralistic society has to be achieved through values and the "spirituality of the Gospel, which is not the same as direct proclamation, shouting from the rooftops."
Indonesian Archbishop Ignatius Suharyo of Semarang said that in his largely Muslim country where direct evangelization is impossible, Catholic schools impart the Gospel message by promoting human dignity. 
Archbishop Malcolm Ranjith, adjunct secretary of the Congregation for the Evangelization of Peoples, observed that many vocations to the priesthood and Religious life come not from Church schools but state schools. Should the Church then continue to run its Catholic schools, he asked.
Dominican Sister Laurencia Camayudo of the Philippines said some choose to see only the few "so-called elitist schools" in cities but forget the many Church schools in rural areas that run on shoe-string budgets and with great hardship. Such schools educate the poor who, if not for the Church, would not be educated at all, she said.
Father Peter Bae Kyung-min, executive secretary of the Episcopal Commission for Evangelization in Korea, noted the success of Catholic universities in his country where the Church runs five universities, none of which make religion compulsory. This is not so in Protestant and Buddhist run universities, he added. Students thus prefer to go to Catholic universities, which are renowned for their openness as well as academic excellence, the priest noted.
Bishop Antony Selvanayagam of Penang, Malaysia, said that as services in Church-owned schools and hospitals become increasingly more sophisticated, many poorer Catholics who find it difficult to pay are not being served.
He recalled an instance in his diocese where a male congregation was providing health care services in rural clinics. After some time, the brothers started a hospital to provide "better health care" and abandoned the rural clinics. 
De La Salle Brother Anthony Rogers, executive secretary of the FABC Office for Human Development, said that "health and education are the biggest market-driven sectors" and it is a challenge for the Church today to harness them to her benefit.

Address of Pope John Paul II, To the Bishops of India on their "Ad Limina" Visit
ON OFFERING AN "UNCOMPROMISING CATHOLICITY" IN CATHOLIC INSTITUTIONS
https://w2.vatican.va/content/john-paul-ii/en/speeches/2003/september/documents/hf_jp-ii_spe_20030906_ad-limina-india.html EXTRACT
September 6, 2003
One of the greatest contributions our educational facilities, and all Catholic institutions, can offer society today is their uncompromising Catholicity. Catholic schools must aim "to create an atmosphere enlivened by the Gospel spirit of freedom and charity striving to relate all human culture eventually to the news of salvation, so that the light of faith will illumine the knowledge which students gradually gain of the world, of life and of the human family" (cf. Gravissimum Educationis, 8). For this reason it is essential that your educational institutes maintain a strong Catholic identity. This calls for a curriculum marked by participation in prayer and the celebration of the Eucharist and requires that all teachers are well-versed not only in their fields of study but also in the Catholic faith.

Wanted: Catholic Schools That Authentically Witness the Message of Jesus  

http://www.ucanews.com/story-archive/?post_name=/2003/11/28/wanted-catholic-schools-that-authentically-witness-the-message-of-jesus-ucan-column-living-church-in-asia-by-a-hrefjavascriptcromelesswinbfmapasppnamehectorwelgampolaphotohectorwelgampolagif00150480te&post_id=23398 

By Hector Welgampola, November 28, 2003
In Asia, the Catholic Church has three schools for every two parishes. According to Vatican-compiled data, the Church in our continent has around 20,000 parishes, which may or may not have pastors or regular services. But these same countries have more than 30,000 Catholic schools, and every one of them certainly would be staffed by at least one teacher. The schools vary in size and number. Catholic schools in Hindu India, for example, number more than 17,000, and Islamic Indonesia has 5,350. Buddhist Thailand has 341 Catholic schools and two Catholic universities, and even the newly emerging Church in Mongolia opened half a dozen educational institutes before it got its first bishop. 
Small wonder, then, that the Catholic school has been the public face of the Church, especially in the eyes of many sisters and brothers of other faiths. Along with the ministry of health care, the Church's education apostolate has long been regarded by most people in Asia as evidence of Christian service. 
But all has not been well with our schools in recent times. With welfarist trends appearing in the wake of political liberation, the 20th century saw the nation state take over health care and education as public services. 
Alongside this trend, the winds of change blowing across Asia after the Second Vatican Council led many clergy and Religious to abandon this traditional apostolate in favor of seemingly more challenging new ones -- social action, development, justice and peace. 
As state-run school systems led the drive toward mass education, the politicized system in many countries spewed negative fallout on both student formation and educational standards. The few surviving Church-run schools could have offered a parallel system of holistic formation as an alternative to nationalized schools. By then, however, many of them had capitulated to the establishment or else turned toward market-driven elitist education.
The Church's option for upscale exclusive schools has become a public scandal. Asian Catholic "Teacher Teams" that met in July 2002 in Bangladesh observed that "mission schools have moved from their original goal of uplifting the poor and helping the underprivileged through education." The participants concluded that "we are catering to the elite." 

The disappointment of those teachers was shared by Asian bishops who met two months later in Pattaya, Thailand. They deplored the tendency of Catholic schools to opt for elitist education instead of teaching the poor and engaging in faith education. "We have lost sight of Jesus. We have lost the 'Catholic' in the Catholic school," the Archbishop of Ranchi in India, now Cardinal Telesphore Toppo, told the 60 symposium participants -- bishops, lay delegates, priests, Religious.
Malaysia's Bishop Antony Selvanayagam of Penang made the point plainly when he asserted that fee-levying Church schools are failing to serve the poor. However, Monsignor Anthony Sharma, the apostolic prefect of Nepal, offered a different view in his comments about the symposium's final statement on the evangelizing potential of schools. He spoke of the "ministry of presence" of the Church through schools in Nepal and pointed out that the Church is still well regarded as the pioneer of education in the Hindu kingdom. 
Father Peter Bae Kyun-min told the Pattaya symposium that Korea's five Catholic universities attract students because of their openness and academic excellence. About a week earlier, Thai Prime Minister Thaksin Shinawatra, a Buddhist, told journalists of his student days in a Catholic school, whose "religious dimension ... helped students to live an ethical life."
The role of Catholic education clearly is not achieved in the same way in every place. The mosaic of the education apostolate has different facets that can be accentuated in response to local needs. And just as needs vary from place to place, challenges also may vary and demand specific methodologies. 
For example, a Catholic school is expected to educate Catholic children in a Catholic environment with ongoing catechesis and life education. However, many Catholic schools in our multi-religious countries have also educated children of other faiths and some have even produced good leaders for Asia. 
Amid Asia's collapsing moral leadership, the Church in Asia cannot turn its back on the needs of the total student population. But if the Church focuses on that demanding task, will it compromise the faith education of Catholics?
As in politics, economics and other spheres, the region's varying realities and parallel undercurrents in education should help local Churches interact, share experiences and respond creatively. 
For example, the Asia wide trend to nationalize schools in the 1960s could have been exploited as a moment of grace if local Churches in Asia interacted and consulted with each other. Such sharing would have been more useful than overly depending on guidance from the mostly Western expertise in Rome. 
Nearly half a century later, we are again encountering a new wave of politically gestated educational reform. New educational strategies emerging in predominantly Hindu India are seen as an attempt to Hinduize the school system and rewrite history. The recently effected national education bill in Indonesia, the world's largest Islamic nation, has evoked protests as a subtle assault on Christian schools. 
While many are justifiably agitated by these problems, more discerning sectors of these two nations, known for their deep theological insights, may also be grappling with the deeper significance of such moves. 
"Where is the Spirit leading the local Church?" is a question that must top their respective agendas. Should evidently political moves be seen merely at surface level, or do they call for a deeper response by pushing for the Church's fuller integration in local reality through more dynamic service? 
For example, is the apparent attempt to Hinduize education an opportunity for the Indian Church to support forward-thinking Indian theologians who search for Jesus in and through Hinduism? Can Indonesia's demand that Catholic schools teach other religions be an opportunity to open up Catholic schools to a living praxis of interreligious dialogue? Are we sufficiently steeled in faith for such virile witness in our multireligious nation communities?
How should the Asia wide Church respond? When the Church in one country is confronted with such issues, the immediacy of the problem may be so consuming that deeper reflection is stifled. We need an Asian Church forum to accompany troubled local Churches with prophetic wisdom to meet such challenges, without diminishing respect for the freedom of local Church leaders.
The Asian Church also needs to demonstrate that the response to fundamentalist trends in Buddhism, Hinduism or Islam does not lie in securing the counter power base of a Christian fortress, but in "crucifixion" through sacrificial service in witness to the Gospel of love. 
If, in response to current needs, Catholic education publicly testifies to what Asia's bishops proclaim as a dialogue of deeds, then our network of more than 30,000 schools would be our real public face, one that showcases Jesus.
Hector Welgampola, a Sri Lankan journalist, was Executive Editor of UCA News from 1987 until he retired in December 2001.

Education Is for Nation-Building, Says Indian Cardinal - 77% in Church-Related Schools Aren't Catholics 
https://zenit.org/articles/education-is-for-nation-building-says-indian-cardinal/
New Delhi, India, January 26, 2006 

Cardinal Telesphore Toppo of Ranchi has indicated that Catholic education in India isn't about proselytism. "The Catholic Church believes in empowering people and in nation-building through education," said the cardinal during a recent press conference. The cardinal, who is president of the bishops' conference of India, was addressing the topic on which the episcopate's next General Assembly will focus: "Catholic Education and the Church's Concern for the Marginalized." On that occasion, Bangalore will be host to the biannual meeting, scheduled for Feb. 8-15. During the press conference last Saturday, Cardinal Toppo, 66, was asked to respond to the allegation that, from the religious point of view, the Church converts people through education. "If that were true, the BJP leader, St. Patrick's School alumnus Mr. L.K. Advani, would have been converted," he noted. BJP, the Bharatiya Janata Party, is India's Hindu nationalist opposition party. 
The Catholic Church in India runs some 20,000 educational institutions, 66% of which are in rural areas. Of the 6.3 million who study in Catholic institutions, 77% are non-Catholics, according to the bishops' conference. Catholic institutions have also contributed greatly to the education of girls in India, "which is also a national priority," said a bishops' conference communiqué. Fifty-five percent of girls, as contrasted with 45% of boys, study in Catholic schools and colleges in the country.

Cardinal in India Extols Benefit of Catholic Education - Helps to Counter Caste Bias, He Says 
https://zenit.org/articles/cardinal-in-india-extols-benefit-of-catholic-education/ 

Bangalore, India, February 10, 2006 

The president of the bishops' conference of India says that the Church's contribution in the field of education has had a direct impact on the country. Cardinal Telesphore Toppo focused on this topic on Wednesday at the opening session of the general assembly of the conference, which has 205 members of the Syro-Malabar, Syro-Malankaran and Latin rites. The theme of this biannual meeting, taking place in Bangalore through Feb. 15, is "Catholic Education and the Concern of the Church for the Marginalized." The "Church used education to open the horizons of knowledge to all, whereas up to the 19th century in India it was a guarded preserve of a small elite," Cardinal Toppo said. "By providing education to all, irrespective of caste, color or creed, the Church did much for the democratization of education and in creating an awareness of the evils of caste discrimination and other social evils in Indian society," he said. Cardinal Toppo also stressed the empowerment of the weaker sections of society through Catholic education. "Because of education, it became possible for the Dalits, tribals and other weaker sections of society to compete with the higher castes on more equal terms, including political participation," he clarified. "Education is the key to progress." Mission The cardinal added that education "is a mission entrusted to us by Our Lord Jesus Christ. All of us, the clergy, religious and laity are involved in carrying out this mission. Our schools are open to all, especially to the poor and the marginalized, irrespective of caste, color or creed." Cardinal Toppo invited the Catholic Church in India to spread the wealth of education. "Our intervention is needed to make the benefits of good Catholic education reach the marginalized," he concluded. 

Cardinal Zenon Grocholewski, prefect of the Vatican Congregation for Catholic Education, opened the working sessions of the Indian episcopate. The Church in India runs some 20,000 educational institutions, two-thirds of which are in rural areas. Of the 6.3 million pupils studying in Catholic institutions, 23% are Catholics and 77% belong to other creeds.

Sister Cyril’s school is for everyone

https://streetchildrennews.wordpress.com/2006/04/22/p278/ 

April 22, 2006
In 1979, when Sister Cyril took over as principal of Loreto Day School, at Sealdah in central Kolkata, she noted that her school catered only to the elite in West Bengal. Today, 50 percent of her students are either street children or come from slums. Outside her school gates there were thousands of children on crowded footpaths in desperate need of an education. 
"I could see no justification for running a big English medium school for a relatively small number and leaving out so many in need," she says. Sister Cyril decided to start admitting children from underprivileged families into her privileged school.
Today 50 percent of her students are either street children or come from slums. They have been integrated into the school system. Sister Cyril implemented the idea of inclusive education some 25 years ago.
In contrast, elitist schools in Delhi, which are supposed to admit 25 percent of students from economically deprived families, continue to debate the issue, despite a court order. They baulk at the idea. 
Loreto Day School, Sealdah, looks like any other school. Walk through its iron gates and you will see brightly coloured walls, children playing games and mothers waiting for their wards. Look again and you will spot barefoot children strolling around. Nobody shoos them away. They are a part of the school. 
The parents of these children are often rickshaw pullers or domestic servants. Filling up an admission form is difficult for them so teachers sit with these parents and write out the form. 
Richer students help enrol poorer children. Initially, the school targeted slum- dwellers. "We would often walk up to slum-dwellers and tell them they ought to send their children to our school. It would ensure them a bright future," says Sangeeta Mondol, administrative assistant and an old student of the school. "It was a tough proposition, but finally, a small number started trickling in."
In 1985, the school authorities extended enrolment to street children. They launched the Rainbow Project. Under this, street children were initially admitted as day scholars. Students from the school would teach them mathematics and language for three hours. 
But in 2002, a three-year-old girl was raped just outside the school gates. The incident jolted Sister Cyril. "It made me realise that street children needed much more than a night shelter. With both parents off to work, they were vulnerable to all kinds of anti-social elements on the streets"
So the school decided to provide boarding facilities for these children. Nearly 300 girls between the ages of two and 16 years live in the school. Older children are taught basics and then admitted to government-run Bengali medium schools or corporation schools. The younger ones are inducted into Loreto Day School. Currently, some 60 students from the Rainbow Project are studying as regular students. 

The problems of integrating children from diverse backgrounds, parental opposition and financial hurdles are a faint memory here. Part of the credit goes to the school authorities and, of course, to Sister Cyril. 
"I made it clear to the parents that since the Constitution of India guarantees liberty and equality for all, why should they have a problem?" she says bluntly. 
Parents now accept the school's philosophy and programmes. "They often donate small amounts of Rs 500 and old clothes for the Rainbow Project. Even my students try saving out of their pocket money to contribute," says Sister Cyril.
Certain rules have been laid down. The school has banned mobile phones, lavish birthday parties and generous pocket money. "I taught my children to laugh at these practices since these are substitutes for people who have no personality," says Sister Cyril. "I told them to stand out as people who do not need any of these trappings."
The school consistently teaches children to be sensitive to the less privileged. They have a Barefoot Teacher's programme under which school dropouts from rural areas are identified and trained to become primary teachers. There is also a One- to- One Rural Outreach programme. Once a month, girls from Loreto Day School travel to rural areas adjoining Kolkata to teach children. 
The school's time- table is designed so that girls from Classes V to X get two hours every week to teach the Rainbow children as part of their work education class. 
There is an incentive in this for older girls. Class XII girls who find time to teach earn a 'Work Scholarship' under which their tuitions and books are taken care of by the school. "We do not have scholarships beyond Class X. This enables junior college girls to earn and pay their way through," says Sister Cyril. In return, the girls get hands on experience in teaching. 
There is also a value education course for students from Class I to Class X. This syllabus is designed so that every child realises the need to lead a disciplined lifestyle, share what she has, return the love she gets from parents, be neat and tidy, sensitive to the less fortunate and never take part in teasing. Children are also taught to question the injustice of caste and class and respect all religions. They are trained to be responsible and caring citizens. 
The value education course also tries to build team spirit. Children learn in groups of four and five. Progress is measured for a group. The teacher introduces the topic to be discussed. The group then talks about the subject and each team comes up with a plan to tackle the problem. The entire class then debates the solutions and arrives at a conclusion. 
In one value education class children discussed how education could be taken to the underprivileged. Alisha Fernandes, a student, suggested taking time off to collect unlettered children in her neighbourhood and teach them. Another student, Ankita Karmakar, recommended teaching child domestics every evening. 
The school tries to arrange a livelihood for the parents of poor children by permitting their mothers to sell home-made food on the premises, and employing their fathers as electricians, plumbers etc. for the school. "We cannot do that for everyone but we try to help as many as we can," says Sister Cyril. 
"So far, we have managed to break even and we have sufficient funds to help more children," says Sister Cyril. "We have 500 children paying Rs 775, another 200 pay Rs. 440 and others pay anything from Rs 300 down to nothing. However, if you do the calculation in some of the big schools who do not take any poor children, you will find that such schools make a handsome profit." 
The underprivileged children get food too, from rations supplied by the government. The teachers contribute from their salaries. Sometimes children collect money. Partnership Foundation from Holland, the Rotary Club and individuals have come forward to sponsor the poorer children.

Jesuits Use Jubilee to Educate Neighbors about Society of Jesus 

Bettiah, India http://www.ucanews.com/, January 10, 2007 
Jesuits who run a school in the eastern Indian state of Bihar used anniversary celebrations of their international society to help neighbors appreciate their local mission.

Even their students previously "had no idea why we managed the school," explained Jesuit Father Joseph Thadavanal, rector of 80-year-old Khrist Raja (Christ the king) School in Bettiah, 980 kilometers east of New Delhi.  "People now know us better," the educator-priest told UCA News in December. 

Rameshwar Prasad, a Hindu who spent 10 years at the school in the 1960s, agreed. He told UCA News he had no idea about the Jesuits' mission and presumed "they ran the school for money." 

But Prasad's misconception dissipated after attending a jubilee program in November. The program highlighted the life and vision of Saint Ignatius of Loyola, who founded the Society of Jesus with several companions in 1506. The program was among activities organized by the local Jesuits last year, when Jesuits worldwide marked the 450th anniversary of Saint Ignatius' death along with the 500th birth anniversaries of Saint Francis Xavier and Blessed Pierre Favre, the society's two most prominent co-founders. From July the local Jesuits organized plays, workshops and interreligious dialogues that Hindus and Muslims attended. They wanted to let their neighbors know "what inspires us to run schools and other social programs for everyone," Father Thadavanal said. The celebrations ended on Dec. 17 with a Christmas program for some 200 neighborhood children. Prasad said he was surprised to learn that the original Jesuits were committed to spread education "even in the remotest part of the earth." 

Now, he continued, he realizes that the priests who manage his alma mater "are simply walking in the footsteps" of those pioneers. "Their mission is not for money, but to empower the weak with education. If that was not so, why would they have started the school here in 1927?" he asked. 

Father Thadavanal said the school used the occasion of the Jesuit jubilees to share their founding members' values and vision with people of other religions, highlighting that "compassion, love and brotherhood have been the primordial values of our society." The rector said the school managers were convinced that such sharing would help change neighbor's attitudes toward them. 

School headmaster Father Francis Palliparambil recalled a conversation he had with a Hindu neighbor in late 2005. Without letting on that he was a priest, he casually asked why the school's name was Khrist Raja. The neighbor replied that it was named after a local king named Khrist Raja, who had built the school and donated it to the Christian priests.  

"I did not rebut him, but laughed to myself," the priest recalled, adding that he would not blame Hindu neighbors for such misconceptions. "We alone are responsible for such wrong notions," he said, claiming that the jubilee events had dispelled these ideas. 

Father Thadavanal said the jubilee also inspired the Jesuits to open up to people of other religions. "This alone would help create a milieu of solidarity in which we can creatively help the needy without creating doubts about our mission." 

According to Prasad, the Jesuits have ushered a new culture of interreligious dialogue "in our rural ambience." In the light of this, he said, "Now we would also invite them for our Hindu festivals too."

Vatican official notes decreasing missionary spirit in Indian Church 

http://www.ucanews.com/story-archive/?post_name=/2007/06/08/vatican-official-notes-decreasing-missionary-spirit-in-indian-church&post_id=5833  

June 8, 2007, Bangalore, India

A Vatican official and other Church people say the missionary spirit in the Indian Church has been declining, but an effective evangelization way to help reverse the trend is life witnessing.
At a colloquium held May 28-31 in Bangalore, southern India, Father Theodore Mascarenhas, who heads the Asia Desk at the Pontifical Council for Culture (presently the Auxiliary Bishop of Ranchi and Secretary General of the Catholic Bishops’ Conference of India), offered this view. "Many priests and religious have conveniently forgotten their basic missionary vocation," the Vatican-based priest said.
Several Catholic missioners have no time for missionary work, he also said, because they get so "immersed" in establishing schools, colleges, hospitals and "business complexes," buildings that are let out to shops and offices.
According to Father Mascarenhas, a member of the Goa-based Society of Pilar, the "main threat" to the Church is "from within," and several participants told UCA News they agree with this assertion.
Tony D'Mello, a lay leader from Vasai diocese in western India, said today's missioners lack a "living role model." In the past, he noted, "we had several missioners from abroad who were burning with the passion of Christ. That is why we are Christians today."
In the layman's view, Protestant Churches in India attract more people than the Catholic Church because "our priests and nuns have hardly any time for missionary work." D'Mello also observed that most Church workers are now involved in schools, colleges, hospitals and other institutions.
Father Lawrence Lakra of Rourkela diocese in eastern India said that many young priests and nuns at first actually opt for missionary work. However, they begin doing education, social and health care services and eventually "get stuck as managers and directors" of the institutions in which they work.
Father Joseph Puthenpurackal, a Salesian from Shillong in northeastern India, said Catholic missioners are now more "conscious about what others say about them than what they are supposed to do."
The Church "cannot exist in isolation, but only in dialogue with others," the 68-year-old priest asserted. Being missionary, he said, does not mean "only preaching or converting people, but introducing Jesus to others." Even so, he said that he agrees "many of our institutions are closed to real evangelization" and engage only in educational and health services.
According to Father Chinnappa Sebastian, some Church-managed schools in his region of West Bengal in eastern India even refuse to teach catechism to their Catholic students, on grounds that most students are of other faiths. "What use is it to call them Catholic institutions when they do not spread Christian values?" asked the priest, who directs Baruipur diocese's Board of Education.
Father Mascarenhas later told UCA News the Church must not run schools if it cannot witness and give the message of Christ to students and parents. He said the message of Christ is love, and this cannot be negated "by any group." He advised the colloquium participants, "Give love, preach love and be love yourselves, wherever you are." Stressing that the most powerful tool for "evangelization is witnessing," he said, "We should proclaim Jesus by our lives in schools, colleges and health centers if we want to call them Christian institutions."
The recent colloquium came in the wake of the 2006 Asian Mission Congress held in Chiang Mai, Thailand. The Office of Evangelization of the Federation of Asian Bishops' Conferences (FABC) organized the meeting in Bangalore, along with the Commission for Proclamation of the Conference of Catholic Bishops in India. The conference comprises Latin-rite bishops.

Church takes up cudgels against government 
http://www.newindpress.com/NewsItems.asp?ID=IER20070702024933&Page=R&Title=Kerala&Topic=0 

Thrissur, July 2, 2007 

Thrissur Archbishop Mar Andrews Thazhath has asked the faithful to observe July 3 as a protest day throughout the archdiocese against the LDF Government's attempt to tarnish the image of the Church.

In his pastoral letter read in the churches under the archdiocese during the mass on Sunday, the Archbishop asked the church authorities to organise peaceful meetings in protest against the government's move to tarnish the image of the Church by raising baseless allegations and to break the unity of the Church.

The Archbishop asked the faithful to adopt resolutions against the move to politicise schools by handing over the school administration to the local bodies, the proposal to make Saturdays and Sundays working days and also demanding withdrawal of the textbook encouraging sexual anarchy, ‘Horizon of Youth', and revision of KER.

The letter told the church authorities to send the resolutions to the archdiocese to forward to the government in token of the protest.

The letter pointed out that the Catholic Church was against collecting excess fees even from the students admitted from the management quota in self-financing professional colleges.

The Church disagrees with the government's proposal of 50:50 mainly because it would deny the minority rights.

He said that it would also impose extra financial burden on the Church.

The stand taken by the church is equal fee for all students after reserving 25 percent free seats for deserving poor students. The letter pointed out that this stand was totally as per the provisions of Indian Constitution and also accepted by courts of law in the country.

The Archbishop asked the faithful to stand united behind the church authorities in its fight to protect the rights provided to the minorities by the Constitution.

The Archbishop asked the church authorities to organise peaceful meetings in protest against the government's move to tarnish the image of the Church by raising baseless allegations and to break the unity of the Church.

Posts in MangaloreanCatholics yahoogroup: 

On January 2, 2008 4:04 PM, posted by Eisen Philip eisenyoung@yahoo.com:
Further to your report there have been recent reports of Gujaratis being attacked in Kenya. At any other time I would have condemned this act but now for the past two months seeing what is done to Christians i would say... somewhere deep inside me I felt happy and content.... You sow what you reap... I am not trying to raise any anti-religious sentiments but at the end of the day we Christians ARE THE ONES WHO INSTILL GOOD VALUES IN THESE SO CALLED FANATICS LIKE MODI THROUGH OUR SCHOOLS COLLEGES AND AT THE END OF THE DAY WE ARE MADE INTO BANTER. THANKS TO THEIR HIGH-HANDED POLITICS AND WE CHRISTIANS COWARDLY ATTITUDE OF STOPPING THEIR WARDS FROM ENTERING OUR INSTITUTIONS. Eisen
Posted by: Arnold caesar_arca_in@yahoo.com  Wed Jan 9, 2008 4:06 am (PST) 

There were two interesting postings on the Mangalorean Catholics group the one from Salu Mothi on the Jesuits and the other from my friend Michael Prabhu on the education system offered by the Catholic Church. 
In my view both of these posts were strongly interconnected and thanks to both of them for flagging off issues that should deeply concern and interest the Mangalorean Catholic community. I cannot imagine a single Mangalorean Catholic family that has not been touched by the Jesuits. Today, with the dwindling numbers in the Society of Jesus and the still formidable network of schools and colleges run by the Jesuits, there is a train wreck in the making. 
The Jesuits since their inception continued with the Catholic Church tradition of setting up schools and universities. Some of the Jesuit institutions offer, to this day, the very best of secular education. In this, however they have traversed a long way from the education that the Church sought to impart through schools and universities (from the time of Charlemagne till the nineteenth century). While undoubtedly the curriculum at schools and universities associated with the church in the past did cover secular studies (like Aristotelian philosophy, music, math and logic) the emphasis on setting up and running the educational institutions remained down the years, as the development of man and woman into the image and likeness of god, modeled on their Lord and Master Jesus Christ. 
As Michael points out, the Catholic schools today (including those set up by the Jesuits) have indeed drifted far away from their moorings in Jesus Christ.
Today, I think many parts of the Church and the erstwhile storm troopers of the Church (the Jesuits) are confronted with these questions. 
How far have they moved from the Patristic tradition? 
Is it high time for a re-look at the education imparted by them? 
Is it possible to have significant course correction in the educational system in the light of challenges of globalization, 
class conflicts, and other forms of inequality? 
Are they diluting the tradition of the church for political and social acceptability through new age and such other new-fangled syncretistic ideas? 
Are they turning away from their calling fear of persecution and/or influenced by the liberal project willing to turn their backs on their calling and their first love `service of God through a preferential option for the poor'?
I think the Jesuits as a society are figuratively traversing their very own Appian Way. 

I hope and pray that just like Saint Peter is reported to have met the Lord Jesus on the Appian Way on the way out of Rome (in the face of the full might of the Roman empire - reflected in the terrorising of the Christians) the Jesuits will discover the seeds of a new renewal, on the wings of the patristic teachings and as an integral part of the mystical body of Christ – the Catholic church. Arnold
In MangaloreanCatholics@yahoogroups.com, Prabhu wrote:
There is a lot of meaning in what Eisen has to say, and I appreciate his critical thinking because too many of us Christians simply accept news at its face value and do not go into the inter-connected issues and background [see my take on former British PM Tony Blair's conversion which I will post in a day or two].    

Many of these Parivar and Communist leaders were educated in Catholic institutions, and their family members too. 
They frequently go on jaunts to -- or send their family members to study in -- the very "Christian" countries of the West which they so condemn for the consumption of the masses whose votes they seek.
A Salesian-educated Muslim (my school classmate) has members of his immediate family in the US but condemns George Bush and the American people. He supports the jihad of the terrorists and rape and murder of Christian infidels, which might even have to include me, his childhood friend, and the women in my family, if necessary, he said. When I challenged his double standards, his response was that one has to live and work where one gets one's purse and stomach filled.
We, as Church and as individuals, do not raise our voices against the total religious suppression that is enforced in the rich Islamic states.
In India, Catholics have compromised their own position. As Eisen pointed out, we do not take a firm and determined position on such people benefiting from the best that we have to offer in education and medicine. 

At our prestigious school's annual Old Boys function there is no respect shown for the alma mater [one year there was rioting and vandalism, another year the school locked them out; every year there is drunken brawling] because we have never learned or required it from them. They know what goes on behind the walls, and they can see what's happening outside them.
We mostly offer a secular education. Hardly a Christian one, leave alone Catholic. Which politician having a Catholic formation has ever stood for those values publicly? One can only give what one has got. How could we expect more from them when even many public Catholic figures [I don't want to name them] themselves are either conspicuous by their silence, or are syncretistic in their press statements. 
The other day I was watching a documentary a Protestant TV channel on Mother Teresa, and the actress who had the role of Mother Teresa repeated the refrain which is today the anthem of many Catholic theologians, "Let a Hindu be a good Hindu, a Muslim be a good Muslim..." [I wonder if she REALLY said these words that are being attributed to her] and so on. 
I do not doubt her personal sanctity. But I doubt that any of the faithful canonised by the Catholic Church over the last 20 centuries would have been declared as saints had they ever made such an unacceptable statement which flies in the face of all Biblical revelation, Church tradition and history. 
I expect that some fellow Catholics might want to stone me for my 'blasphemous' statement, but I stand by it.
What I am trying to say is that we have tried to make ourselves acceptable, not project ourselves as UNIQUE. We are God's chosen people with a mission-- rather, a COMMISSION [I don't want to quote Scripture on that]. We are "inculturating", read as Hinduising our Faith, but Hindutva forces believe that it is only a cover-up for more evangelisation. And that's irony, because the Indian Church has rejected John Paul II's encyclical, delivered in Delhi, Ecclesia in Asia, which calls for us to EVANGELIZE!! 
Evangelization has become a dirty word for the Indian Church and they make every effort and use every opportunity to deny that Catholics are "converting" anybody. The best way to "evangelize" is to live Biblically. But for the most part, the visible Church has set a poor example to non-Christians.
So it is left to the laity to do something about it. All over the world, there is great resurgence among Catholic lay men and women, founding and running ministries and organizations, for prayer, service, apologetics and evangelization. There are literally thousands of Catholic lay evangelists like me in this country who are in fulltime ministry and who make no attempt to hide the fact that we ARE proselytizing- if that is what communicating the Gospel or giving Jesus to others means. 
And there are tens of thousands of evangelical Protestants and Pentecostal pastors doing the same. 
What's wrong with that? Freedom of speech and religion are enshrined and guaranteed in our constitution. And demanded of us by our Sacraments of Baptism and Confirmation. It is mandated in our Christian faith.
While official estimates of Christians in India vary between 2 and 3 percent, I have heard some pastors claim that the true figure would be at least 10 percent, while others would double that estimate. It is not impossible, because one meets many people who have not officially registered their conversion to Christianity for one reason or another.
Many Protestant groups actually believe that India WILL one day be a Christian nation. There is one group that has produced a marvelous book that I have read from cover to cover-- its title: India IS a Christian Nation".
Emulating Christians, even Muslims and neo-Hindu groups are now proselytizing and conducting apologetics programmes.
Haven't we all read those news reports of Buddhists and Muslims mass-converting to Hinduism and of "Christian" tourists from the West and Jews from Israel getting married in Hindu temples? Was there any outcry or protest from Christians? No, because it is an individual's right to decide his or her religion and way of life.
A major problem is that we are running scared and walking in the flesh, not in the Holy Spirit. Our God is not one Who generates fear or compromise in our hearts. "The blood of the martyrs is the seed of the Church". There are many Christians I know who welcome persecution as it will only turn things around in the way we live our Faith and bring unity among Christians.

It will certainly bring about a sea change from corruption, authoritarianism and money-chasing to living out the teachings of Jesus. This was expressed to me by a very highly placed person in the Catholic Bishops Conference of India just 2 days ago. The prelate said that he would even welcome a State takeover of our educational institutions. I assured him that many Catholics have long since shared this hope. That would release thousands of priests and nuns to take up the obligations of their real vocations.
As he pointed out, we are demanding compensation to rebuild our destroyed churches, whereas the focus and emphasis of the Church should be on rehabilitation of the injured and homeless- on human rights.
Regrettably, many of our Catholic friends do not want to hear the truth about ourselves. This same letter would be denied posting in some Catholic fora, or if published, it would be trashed by those who believe that speaking the truth about the state of our Church's clergy and institutions is washing our dirty linen in public. They would rather see them dirty, since there is no provision for our doing the washing in private.
This ministry has received numerous letters from bishops, priests and laity which support what I have written above. We do need to pray about the general situation and the individual issues, but we also need to get our heads out of the sand pit, face the truth, talk about things, and act on them. There are lots of precedents in the Bible and in Church tradition to support that position.
To come back to the issue of the attacks on Christians all over the country, one must 
1. Expect such things to happen. Christ said that we must expect it when we preach the Gospel.
2. Realize that we will not be able to experience victory over the situation because 
a. we either compromise or witness the opposite
b. we [the Church] officially deny that we are preaching the Gospel. The New Testament Church never inculturated to the extent that people remained better Jews or Gentiles. They never denied either their mission or their intention, and they were put to death for that. Christianity not only survived that holocaust but rose like a phoenix out of the ashes to dominate the world.
If we want to be victorious, let us get back to our basics and be fearless Bible Christians. Michael Prabhu
PS. I wrote this before I read the other response from Arnold to Eisen -Michael.
Archbishop offers to manage government schools to improve education system 

http://www.ucanews.com/story-archive/?post_name=/2008/05/23/archbishop-offers-to-manage-government-schools-to-improve-education-system&post_id=29786 
By Dini Philip, New Delhi, May 23, 2008
An Indian archbishop has suggested the government hand over its schools to the Church for better management. Archbishop Vincent Concessao of Delhi says people now reject government schools because "hardly any teaching goes on there." At the same time, "they throng Christian schools for admissions," he told UCA News on May 2. "Even ministers pressure our schools to admit their children. Why our schools get so much pressure is because the government schools are of no use." The archbishop made his suggestion in response to the federal government's Right to Education bill, currently with the federal law ministry. The government has reportedly promised to introduce the measure into parliament during the monsoon session, which begins in mid-June.
The bill aims to have a school no farther than one kilometer from every child. Committees comprising mostly parents would manage the schools and ensure they maintain academic standards. The bill would also require private schools to reserve 25 percent of their seats for poor children.
The Indian Constitution guarantees free education to all children aged 6-14, and the United Nations is pressing India to fulfill its commitment to ensure universal primary education by 2015. According to the United Nations Children's Fund (UNICEF), 20 percent of children in India aged 6-14 are not in school.
Archbishop Concessao asserts the Church is interested in the education of the poor, who cannot afford to go to private schools. He said he has offered to take over some government schools. Some nuns in the archdiocese already manage non-Church schools on "clear terms," he added.
According to the prelate, officials agree to his proposal for managing the schools, "but in the next breath tell us to finance them." The Church lacks funds, but has the expertise to offer better education, he said, summarizing the situation. "The government has the money, but it does not reach the people." The Church would manage public schools, he clarified, if the government continued to provide all the facilities and funds for the schools.
Earlier, on April 29, the archbishop issued a press statement expressing delight over the government proposal to pay for poor students in private schools. The prelate pointed out the government spends much more on a student than a Church school does.
Some Christian educators told UCA News they share the archbishop's views.
Mani Jacob, general secretary of the ecumenical All India Association for Christian Higher Education, proposed the archbishop's idea be tried out "on a pilot basis." According to him, this would improve the government schools' quality, because the Church has people and resources to manage the schools.
Jacob's association, founded in 1966, unites 225 colleges that various Churches manage in the country. According to him, managing government schools would become "a kind of private-public partnership" that would help the government.
Jesuit Father Thomas V. Kunnunkal, a former federal educational official, asserts the government has the constitutional obligation to provide free and compulsory education, and private schools can only help with this.

The government manages most primary schools in India, but they remain "largely dysfunctional" since they have "minimum accountability," says Father Kunnunkal, who headed the Central Board of Secondary Education 25 years ago.
The priest, who later pioneered the open-school system in the country, terms it "idealistic" to presume all Catholic schools would agree to educate the poor in their neighborhood. However, he noted that many Catholic schools already admit poor children as a policy. The Jesuit educator says even UNICEF is convinced India cannot achieve universal primary education by 2015 unless it makes "drastic changes" in its policies. He called for a mandatory, ongoing public social audit to help the country achieve the goal.
Salesian Father K.J. Antony, secretary of the All India Association of Catholic Schools, agrees the archbishop's suggestion would "certainly" improve government schools. When these schools improve their infrastructure and facilities, they will have a better learning atmosphere and students will have greater motivation, he said.
However, Father Antony foresees trouble from some political parties and fundamentalist groups. Even government school teachers would resist the plan, he predicted, because they would have to become more accountable.

Goa Church to open new schools to improve education
http://www.ucanews.com/story-archive/?post_name=/2008/05/30/goa-church-to-open-new-schools-to-improve-education&post_id=29845 
Panaji, India, May 30, 2008 

The Church in Goa is opening schools under national boards to improve the western Indian state's poor education system. 
Church officials say the move will help local students perform better at the national level.
Currently, all local Church schools function under the Goa Board of Secondary and Higher Secondary Education. Students study in Konkani, the local language, in primary schools, with an option to switch to English after fifth grade. 
In 1987, when Goa became a full-fledged state in India, Goa and Daman archdiocese, which covers the state, opted to use Konkani. This promoted the language as well as helped the schools avail of government grants. On the other hand, primary and high schools following the national secondary boards use English as the medium of instruction.
However, the standard of education has deteriorated in the state, according to a survey the National Council of Educational Research and Training conducted in February.
The council, which advises federal and state governments on academic matters relating to school education, surveyed fifth graders from 6,828 schools across the country. Among them, 1,231 students from Goa performed below average in environmental studies, mathematics and language.
Any new Church-run school in Goa will follow the two national boards for high school education -- the Indian Certificate of Secondary Education and Central Board of Secondary Education, local Church officials say.
Goa and Daman archdiocese is set to open two schools under the Indian Certificate of Secondary Education, while the Society of the Missionaries of St. Francis Xavier, a Goa-based congregation popularly known as Pilar Society, will start a school under the Central Board of Secondary Education.
Pilar provincial Father Galdino Monteiro says the decision to start these schools came after several rounds of discussions. Archbishop Filipe Neri Ferrao of Goa and Daman had invited all Religious congregations in the archdiocese to opt for the national system. 
Father Monteiro also says his congregation has experience in managing schools in the national system in other parts of India. It wants to offer local students better education, "since we know how well Goans fare in higher professional colleges at the national level," he told UCA News. The Pilar Society's new school will be on the premises of its headquarters in Pilar, near Panaji, the state capital, 1,910 kilometers southwest of New Delhi.
Father Jose Costa of Vasco, where an archdiocesan school is set to start in June, says "the motivating force" for the new school is to give children "better facilities in the age of competition." Vasco, a port town, is about 30 kilometers south Panaji. The other new archdiocesan school is in Margo, the state's commercial capital, 35 kilometers southeast of Panaji.
Antonio Fernandes, an education consultant, says the Church move is an attempt to correct a weakness inherent in its decision to use Konkani to avail of government grants, because it could not support teachers' salaries.
Another reason for using Konkani, Fernandes told UCA News, was that the Church had earlier campaigned to make this Goa's official language, and not using it would have been seen as disloyal. However, the shift to Konkani affected the students' "competitive edge" in using English, he noted.
Father Joaquim Loiola Pereira, the Goa archbishop's secretary, told UCA News the new schools would charge fees but accept no donations for admissions, as practiced by some private schools. A May 15 press statement from the archbishop's house said "able administrators" and trained teachers would manage the schools.
Father Pereira said the new schools would also benefit federal officials stationed in Goa. Their children, who followed the national school boards, have found it difficult to switch to the Goa system.
Several lay Catholics told UCA News they appreciated the Church move.
"I am happy the Church has realized that parents are interested in admitting their children to the best schools," said Peter Pires, who also welcomed the decision to open more such schools in villages.
Angela Sa, a banker, says the Church move would end the "monopoly" of these schools, as Goa has only five schools that follow the national boards, all in cities. Stanley Fernandes, a retired teacher, said the Church move would benefit Goan parents working overseas.

Catechesis in Cultural Pluralism 

By Cyril de Souza in Catechetics India, NITIKA Don Bosco, November 2008 EXTRACT
Cultural Pluralism in the Church in India

Our Catholic Schools in India have had a very powerful role in the transmission of the faith to the boys and girls who study there. But, it is noticed that on account of our sensitivity and respect for the followers of other religions in the schools, both among pupils and teachers it seems to appear that while nothing is done against the Catholic faith by our schools, there is however a considerable reduction in specifically Catholic programs, as for instance, the abandonment of the Holy Mass which used to be traditionally celebrated for Catholics once a month as well as the celebration of other religious events like Christmas and other Church feasts. This phenomenon weakens Catholic schools when non-Christian presence is used as an excuse to justify even abandoning an explicit teaching of the faith, rather than to seize on this opportunity to proclaim the faith, as has long been the tradition of Church's missionary activity in the past. At times one witnesses also a weakening, or even an abandonment of the handing on of the faith as a result of a growing number of teachers who seem to be lacking commitment and solid Catholic formation. Consequently, education in our schools seems to have little to do with faith and Christian formation.

India: school reform undermines the freedom of over 10 thousand Catholic institutions
http://www.asianews.it/index.php?l=en&art=16188&size=A
By Nirmala Carvalho, New Delhi, August 31, 2009 
The new law for "free and compulsory education" requires private schools to set up monitoring committees that include representatives of local governments. For the Indian Church, the law is a step "in the right direction," but the imposition of the policy would put the schools "in danger of extinction." 
The Indian Catholic Church fears that the new National Law on Education approved by parliament threatens to undermine the freedom of education, allowing for political interference in the management of private institutions. 

The bill, enacted on August 4, achieves the landmark "Right of Children to Free and Compulsory Education" that the government of Prime Minister Manmohan Singh had placed the agenda of the first hundred days of government. Kapil Sibal, Minister for Development of Human Resources, said the law "signalled a new era".   For Father Babu Joseph, spokesperson of the Indian Bishops' Conference (CBCI), "the government made an important choice in the right direction" repairing "a serious delay in securing school for all children [aged 6 to 14 years, ed]". However the law includes a clause that alarms the Indian Church. 

"The new law - said Fr Babu includes Clause 21 which states that all institutions that are subsidized by the State must establish an administrative committee that monitors the progress of the school comprising elected representatives of the local authority, parents, pupils and teachers". The purpose of the committee is to develop an even stronger link between the local community and school. The spokesman of the Indian Church recognizes the goodness of intention, but does not hide that it also gives grounds for serious concern for the more than 10 thousand Catholic institutions across the country.  

"First we are concerned - said Fr Babu - because this clause gives too much opportunity to intervene in administrative policy. Second, the institutions so far have worked without a hitch. Our system has worked well to the satisfaction of all involved and the headmaster was determined by the local bishop or religious superior of the institute along with representatives of parents and students. So we do not see a compelling reason to change the system. Thirdly our experience tells us that public schools that have leaders in their Administrative Committees are not managed well. " 

For the Indian Church, there is a very real risk that Clause 21 will damage the freedom guaranteed to the Christian institutions. Fr. Babu says that schools "may be in danger of extinction and will be undermined by the presence of people ill-prepared or even hostile toward us. In some States the Church has already suffered due to problems with the political leadership and these will only get worse if this provision becomes effective. " 

The CBCI has already said it wants to discuss the issue with the Minister for Development of Human Resources to safeguard the rights and freedoms guaranteed by the Constitution to minorities and "continue cooperating with the government for quality education to children in India”. 

Catholic schools, together with their Protestant counterparts, provide an important contribution to the education system in the country, mostly entrusted to private institutions. Fr. Babu said: "About 60% of our schools are in rural areas and reach the poorest and most marginalized children in society who represent 55% of the school population. In our institutes girls [often excluded from education, Ed] study and only a small proportion of students is made up of Christians, because the majority are Hindus, Muslims or of other faiths. " 

Fr. Francis Swamy, provincial coordinator of the Jesuit schools - that in Mumbai alone have a score of schools - said: "The Christian community has worked hard to develop education. Some of our schools are more than 150 years old and are highly esteemed. Why must we have political interference in their management?"  

Schools can't insist on customised stationery 

http://timesofindia.indiatimes.com/city/mumbai/Schools-cant-insist-on-customised-stationery/articleshow/4965996.cms  
By Anahita Mukherji, Mumbai, September 3, 2009

Does your child's school insist that you buy branded shoes and stationery only from the school and customised uniforms that are available at just one store? If so, the school is flouting a little-known state government resolution (GR) issued in 1994 and 2003, which states that parents should not be compelled to buy uniforms from a specific shop and the fabric for uniforms should be freely available in the market. The GR says parents should not be compelled to buy books, stationery, uniforms, diaries, socks, ties, etc. from the school. 
But this rule seems to be followed only in its breach. "Eighty per cent of Mumbai schools insist that students purchase stationery and uniforms from them. Those who refuse often have their marks withheld till they pay up. Schools often make uniforms out of fabric that is not available in the market. This is a violation of the law. I blame the government for not implementing its own law,'' said Jayant Jain of the Forum For Fairness in Education. 
But parents themselves seem to be totally unaware of the GR. State education secretary Sanjay Kumar said the government had not received a single complaint. 
At Jamnabai Narsee School (Juhu), parents say they have to buy notebooks worth around Rs 1,100 from the school each year. "The notebooks come at Rs 60 each and are far more than what we need in a year. The yearly stock of notebooks would have cost only Rs 400-Rs 500 at a regular store,'' a parent said. 
Parents of the school's ISC section say they have to cough up about Rs 6,500 for a set of five uniforms; this, they say, would not have cost more than Rs 4,000 at a regular store. 
But Jamnabai principal Sudeshna Chatterjee said the school had its reasons. "We have a customised stationery with a standard look that is important for the school's image. The stationery is provided at prices competitive with what is offered in the market,'' she added. "We have one particular vendor for uniforms to ensure that the standard remains the same,'' Chatterjee explained. 
Thakur Public School (Kandivli) informed parents in April of a newly introduced "uniform school shoe'' that would be compulsory for all students. "Parents are therefore advised `NOT TO BUY' any other shoe from outside,'' the notice, which caused an uproar among parents, said. "The school was selling us branded shoes. The school authorities said regular (non-branded) shoes would leave marks on the floor,'' said a parent. 
School principal Reetu Duggal said: "We were in talks with Reebok to provide the shoes to us at half the regular cost. We put out a notice asking parents not to buy sports shoes so that they could take a look at the ones we were providing. We later sent out a circular informing parents that it was not compulsory to buy the shoes from us.'' But parents who bought shoes of other makes were told by teachers that only Reebok shoes would be allowed. 
A parent of a pre-primary student at Ryan International School (Navi Mumbai) said he paid the school Rs 325 for uniforms, Rs 550 for "graduation day'' costumes and Rs 250 for a book written by the school manager. 
"But it was not compulsory for parents to buy the book. We also provide new uniforms to parents when we introduce them. We have changed the uniform to ensure that our copyright remains. It is not compulsory for parents to buy graduation-day costumes from us,'' said Francis Joseph, an official from the Ryan Group. But parents insisted the school did not give them any such option. 
A parent of an Apeejay School (Nerul) student, too, said the school demanded Rs 1,800 for stationery and insisted on one particular vendor for uniforms but the principal said this was optional. 
Several parents of Goregaon's Vibgyor High School say the school has made it mandatory for them to buy Adidas shoes worth Rs 1,000 and uniforms from one particular supplier. The school authorities were unavailable for comment despite repeated attempts.  
The Kerala Exception. A Trip to India's Most Christian and Peaceful State

http://chiesa.espresso.repubblica.it/articolo/1340393?eng=y 
By Sandro Magister, Rome, October 5, 2009
There are ten times more Catholics there than elsewhere, but they live in peace with the Hindus and Muslims. Education is generalized, with equality between men and women. The only threat to this miracle comes from a Marxist government.
The synod of bishops on "The Church in Africa," which runs from yesterday until October 25, calls attention back to the continent that over the past century has seen the most explosive missionary expansion of Christianity.
The Christian fertility of Africa contrasts with that of another continent, Asia, which instead shows itself to be much more impervious to the Gospel.
In Asia, the Philippines is the only nation with a Christian majority, and South Korea is the only nation in which Christianity is growing. Elsewhere, Christians are a more or less scant minority, in many cases busy resisting persecution, oppression, hostility of every kind.
Asia's two giants are emblematic. Not only from China, but also from democratic India the news media constantly report cases of violence against Christians. In recent years, Orissa has been an authentic place of martyrdom.
And yet not all of India is like this. There is a region in which Christians are ten times as numerous – 20 percent, as opposed to 2 percent of the national media – and above all live in peace.
That region is Kerala. Christianity has extremely ancient roots there, and the Christian imprint is still extraordinary. Kerala is not rich, but it is by far the most educated state in India, with very high levels of education among women as well (in the photo). It is the state that for many decades has had the most balanced birth rate, fundamentally because all of the girls go to school, and therefore get married later than girls elsewhere. Most of the schools there, of every order and degree, are Christian. 

Kerala is also the Indian state with the highest level of literacy. Since last year, a weekly edition of "L'Osservatore Romano" has been printed there in the local language, Malayalam. 20,000 copies of it are sold, twice as many as the Italian language edition.
The extraordinary nature of Christianity in Kerala has been highlighted in the latest issue of "Oasis," the multi-language international magazine published by the patriarchate of Venice, and aimed at the East.
The issue opens with an editorial by the bishop emeritus of Changanacherry of the Syro-Malabar Catholics, Joseph Powathil. It contains a reportage from Kerala, supplemented with a fascinating and detailed reconstruction of the history and unique features of Christianity in the region, written by the priest and patristics scholar Thomas Koonammakkal.
The following is an extensive extract from the reportage.

The Amazing Secrets of Kerala, by Luca Fiore
"We are different flowers of the same plant". Basheer Rawther, a lawyer in Changanacherry, chooses this image to describe the relationship between the Hindus, Muslims and Christians living in Kerala. It is of no importance that Rawther belongs to the Muslim community. Ask anyone in the street and more or less they will give you the same answer. This region in south-west India seems to be a world apart with respect to the image that this country has given of itself over the last few months. Here, all things considered, the terrorist attacks in Mumbai, which is just over a thousand kilometres away, and the pogroms against the Christians of Orissa, are seen as dramatic but distant events. [...] In this context, Kerala stands out as an exception that cannot be ignored. 
On arriving in Kerala it is not long before one understands that things work 
differently with respect to the big cities of the country that everyone looks to for economic records. None of the splendours of the Bollywood that sparkles in the Mumbai hotels, none of the Silicon Valley-like activity to be felt in Bangalore. Life goes on slowly, like the small canoes sailing down the internal waterways, the backwaters, which run along the coast and make their way into the interior. [...] On their journey the boats sail past small villages with mosques, temples and schools, and tiny groups of houses where people live on narrow strips of reclaimed ground, just a few metres wide. [...] The women wear almost exclusively saris or the salwar kameez (tunic and trousers) and it is rare to see them dressed in the western style. For the men it is different, even if the lungi, a piece of coloured material that is wrapped around their waists, is the most common form of clothing for everyday life. In Kerala it is not rare to see large elephants in the roads used as working animals: they transport tree trunks or are used as hoists in timber-yards. [...]
The 35 million inhabitants of Kerala live on an average pro capita income of $550 a year. The two staples of the local economy are fishing and agriculture, so much so that the hundreds of thousands of excellent graduates coming from local universities are forced to look for work in the rest of India or on the other coast of the Arabian Sea. Almost one million and a half of the inhabitants (about 4%) live abroad, particularly in the countries of the Persian Gulf. It is no mystery that it is the remittances of the immigrants that maintain the local economy and now that the development of cities like Dubai is paralysed by the economic crisis, it is foreseeable that the flow of money from abroad is destined to slow down.

The Christians of St. Thomas
But Kerala boasts other records. In 1957, in fact, it became the first region of the subcontinent where the democratic elections were won by a Marxist party. It is also the first Indian state as regards literacy: 91% against 65% in the rest of the country; it is the first Indian region for longevity (ten years more compared with the national average age of 69) and has the lowest number of socio-economic inequalities between men and women or between castes. Lastly, Kerala is the Indian state with the highest rate of religious pluralism. This is in fact a concrete example of real coexistence, notwithstanding the mosaic of communities forming it: most of the population is Hindu, but 25% is Muslim and 20% is Christian. This is a huge percentage if one thinks that the average Christian population in India is calculated at 2.3%. [...]
The coexistence among the different religious groups, in Kerala, dates back to time immemorial. Saint Francesco Saverio, the Spanish Jesuit missionary who landed on these Indian shores in the wake of Vasco da Gama, was surprised to find a considerable number of Syriac rite Christians. The arrival of Christianity in India, in fact, dates back to 52 AD according to tradition when the Apostle Thomas arrived in Kerala owing to the contacts with the colonies of Jewish merchants already present on the coasts of the Arabian Sea. The Apostle’s tomb is kept in Chennai (Madras) and the Christians of these areas are called Thomas Christians, the Christians of Saint Thomas. Even though historically speaking there is no certainty about the arrival of the Apostle on the coasts of Kerala, the local churches – in particular those of Syriac rite – are proud of their direct connection with the apostolic tradition. The peaceful arrival of Islam dates back to the VII century; this came about by means of the Arab spice merchants. [...]

Three religions at the same school desks
At Fort Cochin all the complexity of the culture and history of Kerala can be felt. The traces of the colonial age, the baroque churches and the Portuguese style houses with their deep blue window frames alternate with the little shops selling typical products, craftsmen’s workshops, humble precarious houses. In Fort Cochin one can also visit an ancient synagogue that bears witness to the presence of a small Jewish community. Almost everywhere, stuck on the brick walls, can be seen the electoral posters of the local Communist Party. In the main street of the old part of the city there is one of its two offices with a mural depicting Che Guevara. The bizarre pantheon of this Marxist party in fact houses, besides the Argentinean guerrilla, also Saddam Hussein and Mother Teresa of Calcutta. 
It is even possible to see the three faces looking out on posters during public protests. What Saddam Hussein and Mother Teresa have to do with it can soon be explained: along with Che Guevara, here in India they have become the symbol of the fight against poverty and the colonial power of the west. 
Even though it is true that the Muslim community is concentrated in the north of Kerala and the Christian one in the south, it must be emphasised that ‘ghettoes’ inside the towns and villages do not exist: Christians and Muslims are often neighbours. From the terrace of one of the many shops in Fort Cochin, the old Portuguese colony around which present day Kochi has been built, you can see a mosque, a church and a Hindu temple practically in the same neighbourhood. The children of the different religions begin to live side by side sitting at their school desks. From being classmates, they will often go on to be colleagues at work. At Changanacherry, for example, everyone knows how important is the friendship, which began at school, between H. E. Msgr. Joseph Powathil, emeritus Archbishop of the local diocese and former president of the Indian Bishops’ conference, and Narayana Panikker, secretary general of the Nair Service Society, a charitable Hindu association with 5,600 sections in Kerala for a total of 6.5 million followers. There exists a heartfelt friendship between them that has encouraged and promoted the good coexistence between the Christian and Hindu communities. Even during one of the most critical periods in the history of India, between 1967 and 1970, when 1,365 incidents between Hindus and Moslems were recorded, only 142 took place in the south of the country. 
But what gives the physical sense of this coexistence is above all the religious feasts, of which there is a great number. On saints’ days hundreds of stalls selling all sorts of objects appear in the streets which are lit up with a thousand coloured lights. Life comes to a halt in the town or village and everyone, also Hindus and Muslims, take part in the feast. [...] The relations between the different religions, in some cases, border on syncretism: it happens that the Hindus worship Christian saints seen as incarnations of their one divinity. 

The factors behind conversion 
Conversions among the different groups are rare, but there are some. In Kerala nobody practises proselytism except the hardened Pentecostals. It can happen that some Hindus convert to Christianity without incurring too many objections from their family. In a small parish of Kottayam, for example, one of the parishioners converted from Hinduism. She is an illustrator of children’s books and on Sundays she stays after the mass to wait for her twelve year old daughter to come out of Sunday school. In the same parish a Muslim woman married a Christian and was baptised. They speak about it openly, without any fear at all. This in unthinkable in many Muslim countries. The fact that this woman has incurred no problems, or that she is still alive, says a lot about the general attitude in Kottayam. H. E. Msgr. Abraham Mar Julios, Bishop of Muvattupuzha, recounts that recently thirty Hindu families in his diocese, who had immigrated from Tamil Nadu, converted to Christianity. They are very poor families, which came to Kerala because the breadwinners had found work in a gravel quarry. What convinced them to leave their own religion? "The people I spoke to" – says Mons. Mar Julios – "told me that they had been captivated by the parish community of their village. They were hit by the fact that the Christian community is a ‘praying community’, by the fact, that is, that Christians pray together and that they are conceived as a community. Hindu prayer is always individual and rarely does the keeper of the temple know the people who go to the place of worship to any extent. The parish priest usually knows all his parishioners by name".
Father Lorenzo Buda is a monk, he has a long white beard growing down over his orange habit in which his painfully thin body is wrapped. He lives in a monastery in the middle of the jungle on the southern Ghat mountains, on the border with Tamil Nadu. The village is called Idukki and is little further than 60 kilometres from Kottayam. Here the people are very simple and very poor. Fifty people have asked him for baptism during his ten years in Idukki. "It’s difficult to say why they ask to become Christians" – explains Father Buda – "but some people told me that they had never felt loved in such a way before".

The burden of caste, the temptation of violence 
"There is no doubt – explained the French anthropologist Louis Dumont in his monumental 'Homo Hierarchicus' in 1966 – that often the Untouchables, by converting to Christianity, answered the call of an equalitarian religion preached by the powerful, but it does not appear that their social standing has in fact improved, either in the Hindu environment or for that matter in the Christian one".
If, on the one hand, it is true that the burden of the caste system still weighs upon the society of Kerala, as in the rest of India, the promotion of education by the Church has undoubtedly made it possible to mitigate the rigid hierarchical system of society and has given many children belonging to the lower castes and the untouchables the possibility to improve their social condition. On the other hand, it is also true that, as Dumont states, not even the Christians of Kerala are completely free from conceiving society from a caste point of view. Basically the caste is stamped on the fate of Indians by their family name. And that name is borne right to the grave. This, in any case, is also true for the Christians.
Even though Kerala must be considered, and rightly so, an example of inter-religious coexistence, there have been several clashes among the different communities in the last years, particularly between Hindus and Muslims. With regard to the Christians, the episodes of violence have until now only involved things and rarely people. It can happen, in fact, that a church may be the target of stone-throwing or a votive chapel be destroyed, but in Kerala nobody has yet gone so far as killing for religious reasons. In 2004 in a village near the town of Kozhikode (Calicut), 35 people, armed with iron bars and shouting Hindu slogans, attacked four nuns and three brothers of the order of Mother Teresa. Some of the assailants ordered the nuns to leave the village and to stop converting Hindus to Christianity. This is however an isolated case. It is true, though, that in the last decade the Bharatiya Janata Party, the Hindu nationalist party in power in India until 2004 but a minority in Kerala, has been more and more vehement in its claims for ‘an India of the Hindus’.

At the same time the episodes of violence have increased that are ascribable to the Rashtriya Swayamsevak Sangh, considered the armed branch of the BJP. In the Islamic madrasas the preaching of the Jihad against the Hindu oppressors has begun. On different occasions Islamic militants have been arrested while fighting in Kashmir, and it happened that the Islamic organisations themselves considered fundamentalist openly condemned the use of the madrasas as hiding-places for arms and explosives. Furthermore, it is known that the financing comes directly from Iran, Pakistan and other middle-eastern countries. Over the last years the National Development Front, an Islamic movement working for the defence of the socio-economic rights of Muslims, dalits and other backward classes has become increasingly successful. Recently the NDP announced that it will seriously commit itself to the Dawa, the missionary preaching to other communities and has accused the other Moslem associations of neglecting this type of activity. The Jamaat-Islami, an organisation that seeks to spread ‘the true awareness’ in the Muslim society and to cleanse it from all the non-Islamic rituals and superstitions, is on the rise. At present in Kerala this movement is taking on a more moderate approach than in the rest of India and has declared that it is open to dialogue with the other religions. The other emergent organisation is the Students Islamic Movement of India which calls for the "liberation of India" by means of its transformation into an Islamic state.
The fact remains that the majority of the mappilla, as the Muslims of Kerala are commonly called, have not yet given in to the voices of fundamentalism. "The Muslims of Kerala" – explains the Islamologist Father James Narithookil – "can be distinguished from the Muslims of the rest of India, first of all by the language which is Mappila Malayalam, a mixture of northern Kerala dialect and Arabic, while in the rest of India the Muslims speak Urdu. In fact, Arabic was the language of commerce on the coasts of Kerala well before the spread of Islam. Compared with the Muslims of the rest of India, those of Kerala are more educated and more sociable. They are certainly more inclined to harmony and inter-religious coexistence and they are more willing to cooperate with Hindus and Christians for social and moral progress". [...]

Why Kerala is the exception
But what really is the secret of Kerala? What is it that allows this handkerchief of land to remain an oasis of coexistence, despite its exceptions and contradictions? If the Christian, Hindu or Muslim is asked why Kerala has not yet become Orissa, their answer is always the same: "education". [...] As mentioned before, in this region the rate of literacy is the highest in India and is certified according to European standards. There are various reasons for this record, but there is no doubt that the presence of a sizeable local Christian community dating back thousands of years has promoted, through a visible commitment, the spread not only of schools and universities but also of a mentality that would otherwise be impossible in the rest of Hindu and Muslim India. Even before the arrival of the Portuguese, it was the Christian priests that began to teach the faithful to read and write Syriac so they could follow the liturgy, considering that the only schools existing before that were basically training centres for the highest caste, the Brahmins. Today the presence of the Christians in the region is undoubtedly considerable. It is thought that as far as concerns the Catholics alone they number about 4.8 million, with 29 dioceses, over 4,200 parishes, 8,000 priests, 31,000 nuns. [...]
Another record held by Kerala is the flourishing of religious vocations. In fact, almost all the dioceses have a minor seminary and Kerala is one of the few regions able to ‘export’ priests and nuns. The reasons for this phenomenon are various and not easy to identify. According to Msgr. Joseph Perumthottam, the Archbishop of Changanacherry, the main reason is to be found in the education that these young people get at home: "there are still many families who are deeply devoted to religion and have a profound respect for the vocation to priesthood. As a result they do not try to stop their children from undertaking this path a priori. It must be said however that even here the numbers are slowly diminishing". Such a great wealth of ‘labour force’ makes it possible for the Catholic Church to run over 5,800 schools and universities: 1,800 nursery schools, 1,300 junior schools, 650 middle schools, 1,000 secondary schools, 600 professional schools and several universities. If one thinks that the local government subsidizes about 12,000 schools and that not all the Catholic schools are subsidized, it is clear that the Church of Kerala supports 50-60% of the religious instruction. These are schools that are open to everyone and where Muslims, Hindus and Christians – as well as receiving a first level education – learn to know each other, respect each other and to even become friends. As much as it may sound strange to a European way of thinking, the Christian schools, for the most part Catholic, are not perceived by the Hindus as a threat or an instrument of proselytism. [...] The influence of the Catholic Church on the mentality of the local population also passes through a deep commitment in the social sphere. The numbers speak for themselves here too: 300 orphanages, 400 rest homes, 440 hospitals and 91 publications. 
If the role played by the church in society is without doubt central, above all in education, there also exists a positive effort in this direction by Muslims and Hindus. The Samastha Kerala Jameyyat ul-Ulama is an important school of thought of ‘traditionalist’ Islam, which is against so-called ‘modernist’ Islam. This organisation, widespread in Kerala since before Indian independence, has conceived a model of ‘part-time madrasa’, offering, that is, a type of religious education that lets pupils also regularly attend secular schools. This has encouraged, as well as literacy also a greater integration of the society of Kerala and a more serene relationship with modernity on the part of the local Muslims. 

The Marxist trap
In this rather composite framework, the Communist Party of Kerala, which has the majority in the local government, plays a decisive role in the future of Kerala. Over the decades, it is true to say, the Communist Party has alternated with Congress but it has always been the first party to obtain consensus from all the religious groups of the region. At the last elections held two years ago, the communists came back to power and began a confrontation with the Catholic Church.

The point at issue was the freedom of education. In 2007, in fact, the government proposed a reform of the education system which according to the Catholic Church is aimed at creating political control over the subsidized schools, taking away the right from those running them to choose collaborators and enrol students. Also from the cultural point of view, the policy in state schools is going in the direction of discrediting religious experiences, so that it was not only the Muslim, Hindu and Christian associations that protested against the introduction of text books furthering atheism, but also secular organisations.
The bishops of Kerala do not miss an opportunity to express their concern. According to H. E. Powathil it was an electoral strategy to attract attention in view of the recent general elections. So much so that over the last few years there have been various provocative proposals put forward by government committees: sanctions for the third child, the introduction of euthanasia and so on. For the head of the Syro-Malankara Church, the Catholicos Mar Baselios Cleemis, it is the advance of secularism and atheism, and their effects at a social level, that constitutes one of the biggest challenges not only for the Church but also for Kerala.
The stakes are high: if it is true that the Church plays a prominent role in maintaining the peaceful nature of coexistence in Kerala, to attack its role in education can only weaken the immune system of the region against its fundamentalist opponents. Those who are in power today do not seem to realise this. Probably because they do not understand what the example of Kerala can mean for the future of the whole of India. (From "Oasis," year V no. 9, July 2009). 
The magazine of the patriarchate of Venice that published the study: Oasis   

Bishops’ body says it may challenge new education law
http://www.daijiworld.com/news/newsDisplay.aspx?newsID=66345 
New Delhi, September 30, 2009 (IANS) 
The Catholic Bishops Conference of India (CBCI) Wednesday said it could challenge the new right to education legislation in the court if the government failed to amend it in the next session of parliament.
The CBCI says clause 21 of the education law leaves scope for political interference in running of minority-run educational institutions. The Right of Children to Free and Compulsory Education Act that guarantees education to children in the age group of six to 14 years was passed by parliament in August.
Human Resource Development (HRD) Minister Kapil Sibal has clarified that the clause will not apply to minority institutions as it could not override Article 30 of the constitution, which allows minorities to run and administer their own educational institutions.
But CBCI feels this should be clear in the new legislation. "Since it is already a law, it requires an amendment whereby the minority institutions are exempted from the purview of clause 21," said CBCI spokesperson Babu Joseph.
Clause 21 of the act, that was approved by both houses of parliament earlier this year, says that the managing committee of the educational institutions shall consist of local elected representatives, representative of the teachers and parents.
"Sibal has reportedly agreed that an amendment to the bill (that is now a law) will be introduced in the next session of parliament. Otherwise, we can challenge it in the court," Babu Joseph told IANS.
A delegation of CBCI had met Sibal in this regard two weeks ago.
The Catholic Church runs more than 30,000 educational institutions in the country.
Minority ache for schools - 30% rule to hit Christian institutes 
http://www.telegraphindia.com/1100307/jsp/frontpage/story_12187115.jsp
By Charu Sudan Kasturi, New Delhi, March 6, 2010
Top Christian academic institutions run the risk of losing their minority unless they step up the number of students from the community or challenge in court a requirement set by an arbitrator.

The status has come under strain following a series of rulings by the country’s apex minority education watchdog that said at least 30 per cent of students in a minority establishment should be from that particular community.

Few Christian institutions in the country at present fulfil the 30 per cent criteria as they admit a large number of students from other communities. The rulings apply to all minorities but institutions run by Muslims and Sikhs usually have a majority of students from the respective communities and are unlikely to be impacted by the new directives.

According to the orders passed by the National Commission for Minority Educational Institutions (NCMEI), the institutes will now need to ensure a minimum “reasonable” percentage of students from a minority community to claim the tag of minority institution.

In several cases of Christian-run institutions seeking minority status earlier this week, NCMEI chairman Justice M.S.A. Siddiqui has insisted that institutions with less than 30 per cent students from the community cannot claim the label. 

“I have ordered that an institution must have a minimum, reasonable percentage of students from a particular minority community for that community to claim the institution as a minority institution. I have set the figure at 30 per cent,” Justice Siddiqui told The Telegraph.

Siddiqui said his rulings were based on his interpretation of the 2005 P.A. Inamdar judgment of the Supreme Court. 

The Supreme Court’s judgments on education have often fuelled debate on the maximum number of students from a minority community to be allowed into premier minority institutions. 
But this is the first time that the Supreme Court’s orders have been interpreted to demand a minimum percentage of students from a minority community for institutions to earn or retain the minority tag. 

These orders mean that many Christian institutions that are household names in the country risk losing minority status unless they admit at least three Christians among every 10 students. 

The institutions do not officially disclose the religion-wise profile of students. But administrators confirmed that despite giving preference to Christians, the percentage of students from the community at these institutions is generally less than 30 per cent -- so their minority status could be challenged before the NCMEI.

Minority status allows educational institutions far greater autonomy from government intervention than other colleges or universities.

The NCMEI has the powers of a civil court and was set up in 2004 by then human resource development minister Arjun Singh to act as India’s apex arbitrator on disputes surrounding minority education.

Its orders must be based on judgments of higher courts. But once passed, the NCMEI’s orders are binding, unless challenged in a higher court.

The landmark Inamdar judgement is frequently cited to argue in favour of autonomy of minority educational institutions from the government. But the judgement does not state a minimum percentage of students an institution needs from a minority community to claim minority status.

The NCMEI chairman, a retired judge, accepted that the Inamdar judgment did not lay down a minimum percentage of students required. But 30 per cent, he said, is a reasonable number. 

Most top Christian institutions do not have a community quota though they prefer Christian students -- if all other qualification parameters are identical. “The order effectively forces us to adopt quotas which in turn would invite a backlash from students of other communities,” said the lawyer for one of the Christian schools denied minority status earlier this week because of inadequate students from the community.

Delhi’s St. Stephen’s College had faced flak when it decided in 2008 to introduce a 50 per cent Christian quota -- which it has since struggled to fill.

Siddiqui was recently re-appointed for a second term at the head of the commission.

CBCI Objects to Justice Siddiqui’s Comments on Minorities
http://www.cbcisite.com/cbcinews4269.htm
By Fr. Kuriala Chittattukalam SDB, New Delhi, March 16, 2010
The Catholic Bishops Conference of India (CBCI) Commission for Education and Culture has written to the Prime Minister, Education Minister and other authorities objecting to the recent interpretation of the nature of minority status by the Chairman of the National Commission for Minority Educational Institutions (NCMEI) Justice M.S.A. Siddiqui.
Christian Community has objected to the interpretation that Christian institutions with less than 30% students from the community cannot claim the Minority status guaranteed by the Constitution of India Art. 30 (1). Siddiqui’s comments published in The Telegraph recently quoted him as saying: "I have ordered that an institution must have a minimum, reasonable percentage of students from a particular minority community to claim the institution as a minority institution. I have set the figure at 30 per cent."
The CBCI Commission has in the following memorandum to the authorities has sought to take appropriate action on the issue.
... The Article 30(1) clearly states: "All minorities, whether based on religion or language, shall have the right to establish and administer educational institutions of their choice".
The Constitution does not fix any percentage for acquiring minority status.
Many a court decision is available to support the minority status of minority educational institutions in the country.
This statement and insistence is "arbitrary and one sided" and goes against the very purpose of Art.30 (1) of the Constitution of India. Justice Siddiqui takes cover under the 2005 P.A. Inamdar judgement to validate his rulings.
This ruling comes especially now that the Christian and the Sikh members of NCMEI are absent as the Government is yet to fill the vacancies.
The Christian population in India is just 2% of the whole, and these are scattered all over the country. Wherever they are they have a right to preserve their religion and culture.
Besides this community has been serving and imparting quality education to the larger community without distinction of caste, creed, colour and sex.
From the inception of National commission for Minority Educational Institutions in 2004 till February 2010 has granted Minority Certificates to thousands of educational institutions that do not meet the new condition laid down by Justice Siddiqui.
It is surprising that the Commission (NCMEI) established with the intent of protecting and safeguarding the interests of the minority communities and the Constitutional provisions has taken a decision against the interests of the same. ###
New law: Jesuits take back expelled student 

http://www.cathnewsindia.com/?p=14905
April 7, 2010 

A Jesuit school became the first to experience the impact of India’s new law on universal education, when a court asked to take back a student it expelled. On April 5, the Delhi High Court stayed the expulsion of a girl by St. Xavier’s School in New Delhi, citing the Right to Education Act. The law that came to force on April 1 seeks free and compulsory education for students between 6 and 14 years of age and restrains schools from expelling students during this period.
With the new law’s enforcement, India became one of 135 countries to make education a fundamental right for its citizens.
The Jesuit school expelled Suman Bhati on March 27 after she failed her sixth grade exams. School regulations stipulate that a child who fails twice cannot continue in school. Bhati had failed in the fourth grade also.
The girl’s father asked the Delhi High Court to act against the school’s decision to expel her.
The court reportedly criticized the school management for taking unlawful action. It said the girl was expelled without considering how such an act would affect her. It asked the school to take back the girl.
School principal Father Jose Philip was not available for comment despite several attempts to contact him.
However, Jesuit provincial of Delhi, Father John Ariappilly, told UCA News April 6 that the school only followed its rules. The Jesuit superior said the school would respect the court order and take Bhati back. "We have to follow all the regulations of the new act," he added.
Father Ariappilly says schools now are not required to make separate rules after the enforcement of the new law.
Father Kuriala Chittattukalam, secretary of the Indian bishops’ education commission, says the court order was hasty. "They have gone too fast. The Act came into force only on April 1. Implementation takes time," the Salesian priest told UCA News. 
The Church official maintained that the school had given the girl "a fair chance according to its rules." Maintaining that the Church is willing to follow government laws, he asserted, "We are doing a good job and not harassing anybody." - Source: New education law pinches Jesuit school (UCAN)
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