Criteria for being a Lector, teaching CCD
                                                                                                                                 APRIL 2011/JULY 2013
"Not to oppose error is to approve it, and not to defend the truth is to suppress it" - Pope St. Felix III

Note: In this report I may occasionally use bold print, Italics, dotted underline or word underlining for emphasis. This will be my personal emphasis and not that of the source that I am quoting. 

Q:

 Is there a criterion for being a minister of the word (lector)? There is this woman in my parish who is divorced and remarried and receives Holy Communion every week. Both my parish priests know this and they continue to distribute Holy Communion to her. I told her one day that this is very wrong and that another friend of mine was told NOT to receive, for it is sacrilegious. Please note I am not judging. This woman happens to be a co-worker of mine and she is a very lovely person. 

I heard today that she wants to be a lector. Can someone who is living in adultery or grave sin be allowed to read the Word of God? I remember this one priest saying: "Its one thing to sin, but another to live in it." 

This woman also teaches CCD* to seventh grade students. I read in the Catechism somewhere that one needs to be living the life of Christ if one is to impart the faith to them.

A:

 "Servers, lectors, commentators, and members of the choir also exercise a genuine liturgical function. They ought, therefore, to discharge their office with the sincere piety and decorum demanded by so exalted a ministry and rightly expected of them by God’s people."
 
"Decorum: propriety and good taste in conduct or appearance."
 
This woman’s adulterous situation could not be considered good taste in conduct.  
"Piety: dutifulness in religion, devoutness."
 
Again, this adulterous situation would not be considered devoutness to her Catholic religion.  "Pious: deserving commendation."
 
This woman’s chosen lifestyle is not deserving of commendation.  
"Propriety: the quality or state of being proper, the standard of what is socially acceptable in conduct."
 
Lastly, this woman’s marital situation certainly is not proper. If this woman is living in a state of mortal sin (divorced without annulment and remarried) she should not be admitted into any parish ministries or Holy Communion until she has been brought into conformity with Church laws and repented. 
"Therefore whoever eats this bread or drinks the cup of the Lord unworthily, will be guilty of the body and the blood of the Lord."

For a woman living in adultery to receive Holy Communion or to function as a lector or CCD teacher would be scandalous. 
"Scandal: The act of soliciting another to sin by words or deeds. Direct scandal occurs when one willfully seeks to draw another to sin; indirect scandal takes place when another person’s sin is not intended but is foreseen by one’s actions."
 
"Scandal is an attitude or behavior which leads another to do evil. The person who gives scandal becomes his neighbor’s tempter. Scandal is a grave offense if by deed or omission another is deliberately led into a grave offense. It (scandal) prompted Our Lord to utter this curse: 'Whoever causes one of these little ones who believe in me to sin, it would be better for him to have a great millstone fastened around his neck and to be drowned in the depths of the sea'. Scandal is grave when given by those who by nature or office are obliged to teach and educate others. Jesus reproaches the scribes and Pharisees on this account: He likens them to wolves in sheep’s clothing. Anyone who uses the power at his disposal in such a way that it leads others to do wrong becomes guilty of scandal and responsible for the evil that he has directly or indirectly encouraged."

There are no written criteria (to my knowledge) that a person must meet to be appointed a lector. However, the potential to enter into a scandalous situation needs to be taken into account by the pastor. Holy Church does say: "Inaestimabile Donum ( Item. No. 18 states: There are various roles that women can perform in the liturgical assembly including reading the Word of God."
  
"The conference of bishops may permit qualified women to proclaim the readings before the gospel and to announce the intentions of the general intercessions. The conference may also more precisely designate a suitable place for a woman to proclaim the word of God in the liturgical assembly."
 "Women are allowed to proclaim the readings, except the gospel. They are to make sure that, with the help of modern sound equipment, they can be comfortably heard by all. The conferences of bishops are to give specific directions on the place best suited for women to read the word of God in the liturgical assembly."

"They (women) can work in the parish office, teach religious education, and so on, just like their male counter parts."
 
The same principal regarding potential scandal in this case must also be applied to this lady regarding teaching CCD.  

I am not judging this woman; I even stopped and prayed for her. I only quoted the teachings of Holy Church herein, which are doctrine we are all bound to obey! The most appropriate person to speak with her is your pastor. If your pastor will not speak to this woman or revoke (at least suspend) her public ministries, I believe that you have an obligation to contact your bishop as a corporal act of mercy.

If I can be of further assistance, please ask!

This report prepared on January 3, 2009 by Ronald Smith, 11701 Maplewood Road, Chardon, Ohio 44024-8482, E-mail: hfministry@roadrunner.com. Readers may copy and distribute this report as desired to anyone as long as the content is not altered and it is copied in its entirety. In this little ministry I do free Catholic and occult related research and answer your questions. Questions are answered in this format with detailed footnotes on all quotes. If you would like to be on my list to get a copy of all Q&A’s I do, please send me a note. If you have a question(s), please submit it to this landmail or e-mail address. Answers are usually forthcoming within one week. If you find error(s) in my report(s), please notify me immediately!
+ Let us recover by penance what we have lost by sin +

*What does CCD in the Catholic Church mean?
http://wiki.answers.com/Q/What_does_CCD_in_the_Catholic_Church_mean 
The Confraternity of Christian Doctrine was an association established in 1562 in Rome for the purpose of providing religious education. In its more modern usage, CCD is the religious teaching program of the Catholic Church. These classes are taught to school age children to learn the basic doctrines of their faith.

The Divorced Shouldn't Feel Left Out, Says Cardinal
http://www.zenit.org/article-12195?l=english 
VATICAN CITY, February 8, 2005 (Zenit.org) Divorced persons "are not excommunicated" and "they must not feel discriminated against or excluded," says a Vatican official. 
Cardinal Julián Herranz, president of the Pontifical Council for the Interpretation of Legislative Texts, made these statements today during a press conference to present "Dignitas Connubii" (The Dignity of Marriage), the new document on marriage annulments. He reminded his listeners that divorced people who have remarried without an annulment "are deprived of Eucharistic Communion." This privation takes place while "there is a public and continual situation of sin and the person does nothing to improve his or her situation," the prelate explained. 
Yet, Cardinal Herranz was keen on promoting the pastoral care of divorced people and said that they are "fully members of the Church." Archbishop Domenico Sorrentino, secretary of the Congregation for Divine Worship and the Sacraments, endorsed this proposal. "We speak correctly of the pastoral care of divorced persons which relates to Christians who live in an irregular situation, but are not excommunicated," he said. The archbishop added: "It is urgent to assist wounded persons who suffer due to unhappy marital vicissitudes, at times separated and divorced in spite of themselves."
Pope Notes Plight of the Divorced-and-Remarried Says the Church Must Help Them in Their Suffering 
http://www.zenit.org/article-13710?l=english 
VATICAN CITY, August 16, 2005 (Zenit.org) Benedict XVI says that the Church must welcome with special love the divorced faithful who have remarried and, as such, cannot received Communion. 
"We all know that this is a particularly painful problem for people who live in situations in which they are excluded from Eucharistic Communion, and naturally for the priests who desire to help these people love the Church and love Christ," said the Pope during a meeting July 25 in a church at Introd, the northern Italian town near where he spent his summer holidays. The Holy Father said, "None of us has a ready-made formula, also because situations always differ." 
"I would say that those who were married in the Church for the sake of tradition but were not truly believers, and who later find themselves in a new and invalid marriage and subsequently convert, discover faith, and feel excluded from the sacrament, are in a particularly painful situation," he continued. 
"This is really a cause of great suffering and when I was prefect of the Congregation for the Doctrine of the Faith, I invited various bishops' conferences and experts to study this problem: a sacrament celebrated without faith," the Pope added. 
"Whether, in fact, a moment of invalidity could be discovered here because the sacrament was found to be lacking a fundamental dimension, I do not dare to say. I personally thought so, but from the discussions we had I realized that it is a highly complex problem, and ought to be studied further," he acknowledged. 
Respect for marriage "It is important that the parish priest and the parish community make these people realize that, on the one hand, they must respect the indissolubility of the sacrament and, on the other, that we love these people who are also suffering for us," clarified the Pope. Benedict XVI appealed to the baptized to "suffer with them, because they are bearing an important witness," as they do not go to Communion, in order to manifest visibly the indissoluble character of marriage. "I would call this a noble suffering," he said. The Holy Father's impromptu address in Italian was transcribed by the daily edition of L'Osservatore Romano and translated by ZENIT. It may be consulted in the Documents section of the Web page. 
Question of Communion for the Remarried Arises Proposals of General Relator of Synod 
http://www.zenit.org/article-14156?l=english 
VATICAN CITY, October 3, 2005 (Zenit.org) Whether the divorced-and-remarried can receive Communion is one of the issues touched on in the "report before the discussion" presented at the Synod of Bishops on the Eucharist. 
Cardinal Angelo Scola, the general relator of the synod, today mentioned "the diffused tendency of the divorced-and-remarried to Eucharistic Communion, beyond what the teaching of the Church indicates." The patriarch of Venice acknowledged that at the base of this tendency "there is not only superficiality. Beyond the considerable diverse situations of the various continents, it should be recognized that -- especially in countries of a long Christian tradition -- there are not a few baptized who have been united in sacramental matrimony through a mechanical adherence to tradition." 
"Many of these get divorced and remarried" without annulments, the cardinal continued. "Following the practice of Christian life, some of these manifest serious unease and at times considerable suffering when faced with the fact that the union after the marriage blocks their full participation in sacramental reconciliation and Eucharistic Communion." 
Recalling the teachings of Pope John Paul II's postsynodal exhortation "Familiaris Consortio," the cardinal said: "Those divorced and remarried need to be supported by the whole Christian community in the knowledge that they are not excluded from ecclesial communion. Their participation in the Eucharistic celebration permits, in every case, that spiritual communion, if correctly lived, which mirrors the sacrifice of Jesus Christ himself." 
Sacramental bond "On the other hand," the relator observed, "the teaching of the magisterium on this theme is not only prone to avoid the spreading of a mentality contrary to the indissolubility of marriage and the scandal of the People of God. Instead, it places us in front of the recognition of the objective bond that unites the sacrament of the Eucharist with the entire life of the Christian, and, in particular, with the sacrament of marriage. "In fact, the unity of the Church, which is always a gift of her spouse, continuously springs forth from the Eucharist. Therefore, in Christian matrimony, due to the sacramental gift of the Spirit, the conjugal bond, in its public, faithful, indissoluble and fruitful nature, is intrinsically connected to Eucharistic unity between Christ the Bridegroom and the Church as Bride." 
The cardinal added: "The mutual consent that husband and wife exchange in Christ and make them a community of conjugal life and love has, so to speak, a Eucharistic form." According to Cardinal Scola, the synodal assembly will have to delve further, however, into "the complex and diversified cases … in order to verify the hypothesis of nullity of canonical marriage." Such verification, he said, should aim to "respect the public, ecclesial and social nature of marital consent." 
Objectivity "Therefore, the recognition of marital nullity must imply an objective instance, which cannot be lowered to the spouses' individual consciences, not even when supported by the opinion of an enlightened spiritual guide," the cardinal insisted. Precisely because of this, "we must continue in the work of rethinking the nature and the actions of ecclesiastic tribunals, that they may be ever more an expression of the normal pastoral life of the local Church," noted the patriarch. 
"Beyond the continuous vigilance about times and costs, one should consider the juridical figures and procedures, simplified and more efficiently responding to pastoral care. There is no lack of significant experiences in regard to this in the various dioceses. The synodal fathers, in this same assembly, will have the opportunity to make known others," he suggested. 
"In any case, ordinary pastoral action in remote, close and immediate preparation of the engaged for Christian matrimony remains decisive, as well as the daily accompaniment to the life of the families within the grand ecclesial home," emphasized Cardinal Scola. He also noted the "appreciation and care for the many initiatives aimed at helping those divorced and remarried to live serenely within the Christian community, the sacrifice objectively required by their condition." 


Rule About Communion and the Remarried "a Law of God" Cardinal Arinze Clarifies Ban in Cases Where There's No Annulment 
http://www.zenit.org/article-14248?l=english
VATICAN CITY, October 13, 2005 (Zenit.org) Cardinal Francis Arinze clarified that the prohibition against administering Communion to divorced-and-remarried persons is not a rule invented by the Church but rather is obedience to God's law. Addressing a press conference today, the prefect of the Congregation for Divine Worship and the Sacraments summarized the opinion of prelates who participated in the first phase of the Synod of Bishops on the Eucharist, which opened October 2. Asked if the Church could administer Communion to divorced persons who have remarried without an annulment, Cardinal Arinze, a co-president of the synodal assembly, affirmed: "We do not see this as a law of the Church, but as a law of God." "If two persons have married and, if this marriage is valid before God and before the Church, even if the marriage fails, we do not have the power to dissolve a marriage that is valid before God and the Church," explained the cardinal. "What to do?" he asked. "It is one thing to have compassion for them because they suffer, and quite another to say that they can find another husband or wife and live together and receive Communion." 
"They are members of the Church, but in this state they cannot -- adhering to the truth of life -- accede to Communion," Cardinal Arinze added. "We are no more than ministers, and we must answer to God." 
Paths of mercy In his report after the discussion, delivered Wednesday, Cardinal Angelo Scola, the general relator, explained that this subject has been addressed by several synodal fathers, who stressed "the importance of a careful pastoral endeavor." "Two fathers requested that paths of mercy be explored," the relator said. "In particular, a father invited the bishops to promote energetically the pastoral dimension of ecclesiastical tribunals, with possible simplifications of functions and procedures, favoring their creation where they do not exist." During today's press conference, Cardinal Juan Sandoval Íñiguez, archbishop of Guadalajara, Mexico, clarified that with this petition, less rigor was not being sought for the tribunals. "The declarations of marital nullity must be done according to the canonical truth," said the cardinal, a co-president of the synod. "What is requested is that there be no bureaucracy, so that processes take less time to help the people." 

Benedict XVI Publishes Synod's Recommendations 
http://www.zenit.org/article-14338?l=english EXTRACT
VATICAN CITY, October 23, 2005 (Zenit.org) In an unprecedented move, Benedict XVI published the 50 propositions presented by the Synod of Bishops on the Eucharist. The propositions, which will be the basis for the Pope's postsynodal apostolic exhortation, will only be presented in a non-official Italian translation of the Latin original, in order to preserve some confidentiality, reported the General Secretariat of the Synod of Bishops on Saturday. 
Divorced and remarried Proposition 40 touches on the topic of divorced persons who have remarried, and reflects the "deeply felt concern expressed by many fathers," and "confirms the importance of a pastoral attitude and action of care and acceptance toward divorced and remarried faithful." "According to the tradition of the Catholic Church," says the proposition, "they cannot be admitted to holy Communion, being in a condition of objective disagreement with the word of the Lord who has given back to marriage its original value of indissolubility." Encouraging such persons to participate in all areas of the life of the Church, the synod promotes the "pastoral character, the presence and the correct and solicitous activity of the ecclesiastical tribunals for the causes of matrimonial annulment." 
Proposition 40 Divorced Persons Who Have Remarried and the Eucharist 
http://www.zenit.org/article-14452?l=english EXTRACT
In keeping with numerous pronouncements of the Magisterium of the Church, and sharing the painful concern expressed by many Fathers, the Synod of Bishops reaffirms the importance of a pastoral position and action of care and acceptance of divorced faithful who have remarried. 
According to the Tradition of the Catholic Church, they may not be admitted to Holy Communion, being in a condition of objective contrast with the Word of the Lord who restored to marriage the original value of indissolubility (cf. Catechism of the Catholic Church, 1640), attested by his spousal surrender on the cross and communicated to the baptized through the grace of the sacrament. Divorced persons who have remarried however belong to the Church, which receives them and looks after them with special care so that they will cultivate a Christian style of life through participation in the Holy Mass -- even if they do not receive Holy Communion -- listening to the Word of God, Eucharistic Adoration, prayer, participation in community life, confidential dialogue with a priest or a master of the spiritual life, dedication to lived charity, works of penance, and the commitment to educate their children. 
If subsequently the nullity of the marital bond is not recognized, and there are objective conditions that in fact make living together irreversible, the Church encourages them to be committed to live their relationship according to the exigencies of the law of God, transforming it into a loyal and solidaristic friendship; so they will again be able to approach the Eucharistic banquet, with the care provided by the proven ecclesial practice. The blessing of these relationships, however, must be avoided so that confusion will not arise among the faithful on the value of marriage. 
At the same time, the Synod hopes that all possible efforts will be made to ensure the pastoral character, presence and correct and solicitous activity of the ecclesiastical tribunals in regard to causes of marital annulment (cf. "Dignitas Connubii"), both furthering ultimately the essential elements for the validity of marriage, as well as taking into account the problems arising from the context of profound anthropological transformation of our time, by which the faithful themselves run the risk of being conditioned, especially if they lack a solid Christian formation. The Synod considers, however, that great care must be taken to ensure the formation of engaged couples and to prior proof that they share effectively the convictions and commitments which cannot be given up for the validity of the sacrament of marriage. It asks Bishops and parish priests to have the courage to make a serious discernment, in order to avoid emotional impulses or superficial reasons leading engaged couples to assume a great responsibility with themselves, with the Church and with society, to which later they will be unable to respond. 
Open Questions: Communion for Divorced and Remarried Persons
http://www.chiesa.espressonline.it/dettaglio.jsp?id=73422&eng=y
The Theological Faculty of Milan proposes that they be admitted to the Eucharist, without giving up sexual relations. One of its authoritative theologians explains why, and under what conditions. How will Rome react?
By Sandro Magister ROMA, July 25, 2006 – In the latest issue of "Teologia," the journal of the Theological Faculty of Milan and Northern Italy, Alberto Bonandi proposes a new "path" for admitting to communion, under particular conditions, divorced and remarried Catholics. Bonandi, a priest of the diocese of Mantua, teaches fundamental moral theology and is one of the most authoritative theologians in his field. In 2003, he was among the main participants, together with cardinals Georges Cottier, Angelo Scola, Francis George, Camillo Ruini, and Joseph Ratzinger, at a conference organized in Rome by the Pontifical Lateran University on John Paul II’s encyclical "Veritatis Splendor." 
That communion for divorced and remarried persons is an open question has been admitted by Ratzinger himself, and after his election to the papacy. He has spoken of this on two occasions: in a conversation with the priests of the diocese of Aosta on July 25, 2005, and, more officially, in his address to the Roman Rota on January 28, 2006. 
On both occasions, Benedict XVI suggested “deeper study” of a specific case: the possible nullity of an ecclesiastical marriage celebrated without faith, for those who, after establishing a second relationship, return to the practice of their Christian faith and ask for communion. 
But the "path" proposed by Bonandi is more general. It presupposes both the permanent validity of the previous marriage and the full continuity of the second living arrangement, including sexual relations. And it is in the last part of this that the novelty of his proposal lies. The current rules are of relatively recent formulation, but are based upon a very severe ancient practice. In 1973, the Congregation for the Doctrine of the Faith still admitted the "probata praxis in foro interno," or admission to the sacraments by a decision of conscience approved by one’s confessor. Reception of communion by divorced and remarried Catholics was fairly widespread in the United States and in some European countries. 
Then, in 1981, came the apostolic exhortation "Familiaris Consortio," which fixed the more rigorous current discipline. But in 1993, the German bishops of the Rhine region – including two prestigious theologians, Karl Lehmann and Walter Kasper, today cardinals – expanded once again the possibility for divorced and remarried persons to receive communion: a sign that they did not see the rules established by Rome as fully convincing and binding. The Congregation for the Doctrine of the Faith, which was then directed by Ratzinger, called them back to obedience. In any case, this initiative on the part of the German bishops, the complicity of many priests, and the widespread practice of independent decision-making by the faithful confirm that the rules in force don’t seem like good ones to many. 

The central pages of Bonandi’s essay in "Teologia" examine precisely what seems to be the weak point in the current rules: the point in which they impose, for admission to communion, the renunciation of sexual relations between the two partners, while permitting them to live together, share an emotional relationship, support one another, and raise their children together. With this – Bonandi writes – "it seems that Catholic doctrine ends up by recognizing the liceity, in a second relationship, of many aspects that characterize marriage, with the sole exception of sexual relations." 
But this seems to contradict the Church’s teaching on the inseparability of the “ends” of marriage, the unitive and the procreative: "the first of these would seem to be licit, even obligatory, to pursue even in a relationship following a failed marriage, but not the other." 
"Consistency would require" – Bonandi continues – "that the couple’s second relationship be declared illicit in its concrete totality of affection, cohabitation, sexual relations, generation and education of children, and thus that the mere fact of living together should in any case prohibit, as long as it lasts, access to the sacraments. Or, that another path be sought..."
"Another path" is precisely what Bonandi details in the final part of his essay, without the slightest intention – he emphasizes – of introducing an exception to the indissolubility of marriage, but "as a wise ecclesiastical practice toward those who, in a situation of irregularity, present themselves to an ordained minister of the Church to ask for the sacraments." Here follows the formulation of the proposal as found in the original essay, beginning with the description of a typical and "far from rare" situation. 
The complete essay can be found in the June 2006 edition of "Teologia," on pages 222-248, under the title: "Reflections on ecclesiastical practice in regard to the admission to the sacraments of divorced and remarried members of the faithful." 
The selection that follows is taken from pages 240-243, with the gracious permission of the publisher: 
"Here, then, is a description of the typical case..." by Alberto Bonandi 
The ordained minister is approached by a member of the faithful who has developed, with the help of God and of a few believers, a clear understanding of his own moral and spiritual situation. Ten years ago, he began, after a certain interior and emotional decline, to cheat on his wife, who, on the other hand, did not cease to remain faithful to him. At a certain point he decided to abandon his wife and child, to begin a relationship with another woman, and finally to divorce and contract a civil marriage with the second woman. This gave rise, after a few years, to the birth of a child. 
The man now fully meets all of the financial obligations stemming from his marriage, and participates, as much as possible, in raising his first child. He begins to develop a renewed appreciation of the Gospel, which he had opposed in spite of the good Christian education he received. He recognizes its depth and value even in relation to marriage. For some time he has nourished a profound sentiment of repentance and of desire for reconciliation with God and the Church. 
Confronted by the minister with the Church’s request in the matter of sacramental reconciliation, he makes it known that in many ways, his condition in life is not reversible. It isn’t so in emotional terms, because of the new ties he has established through his own initiative: he recognizes honestly that he cannot imagine himself living as a single man. 
It is not so morally, insofar as his partner and the second child depend both practically and emotionally upon him, who freely took the initiative to bind himself to them. 
He confesses that he cannot yet guarantee, in spite of a sincere personal commitment, permanent sexual continence with the partner with whom he has begun a serious personal relationship; partly and above all because his partner is asking to continue to foster a normal emotional relationship and a healthy exercise of sexuality, and also to have a second child. The man himself honestly admits he is in a similar emotional condition, as much as he recognizes and fully assumes his own blame in regard to the marriage he sees himself as mainly responsible for causing to fail. 
Here is a possible further step. The priest welcomes him, emphasizing what follows. 
He willingly accepts that this member of the faithful has begun to understand his sin, and sincerely intends to convert his heart, and he encourages him to continue along the way of repentance and rebirth. 
He reminds him that the first union was and remains the only marriage of his life. And in consequence, a second union as a sacrament of Christ’s love for the Church is unthinkable. 
He then proposes a journey of reconciliation with God and with the Church. 
This irregular member of the faithful must submit his own good will to the penitential discipline of the Church according to the forms indicated below. Furthermore, his reconciliation and readmission to Eucharistic communion at the end or at a certain stage of the penitential journey naturally requires the fulfillment of his obligations toward the persons involved in the marriage and in the new relationship. 
Nevertheless, his eventual reconciliation in no way signifies: 
a) that his marriage has been declared juridically or recognized morally as null, or in any case as no longer subsisting as an obstacle to a second marriage; 
b) that the present union has a precisely matrimonial and sacramental validity and quality. It, as an act of this man who has desired it and brought it about, bears the mark of sin in a penal sense, even though, with the accomplishment of reconciliation, it no longer bears the fault of sin. 

And so the remission of sin and Eucharistic communion would be granted, as a sub-optimal choice with respect to the commitment asked of Christians in marriage, under these conditions: 
a) recognition of the gravity of the sin of infidelity and of the inviolability of the sole marriage; 
b) acceptance of the penance proposed by the priest; 
c) complete attentiveness to the commitments of the present union, which involve the entire life of persons such as the partner and children. 
In short, the Church’s practice of reconciliation would not require “ex post,” in this case after ten years, nor the breaking of the second relationship as a practical cohabitation, an emotional communion, and a sexual union, nor the status of cohabitation in the form of friendship [without the exercise of sexuality]. 
This would not signify the Church’s acceptance of cohabitation as a normal condition of the Christian life, or as a public status within the Church. It would mean only – under the conditions set forth – the forgiveness of the sin committed and readmission to Eucharistic communion. In short, the Church would tolerate ‘ex post’ the present condition of this member of the faithful – a condition that could not be changed except through the disowning of newly accepted responsibilities, while the initial marriage would not be restored anyway – but it would not bless this. 
The practice proposed here is intended, therefore, to distinguish between the validity of marriage – which remains unique and exclusive – and the conditions for sacramental reconciliation. 
The validity of marriage would remain intact, while some changes [with respect to the discipline in force] would be made only to access to the sacraments, changes that keep in consideration some irreversible aspects (in a physical rather than a moral sense: these are real and genuine moral obligations that have been assumed, and cannot be disowned) of a situation that involves other persons, as in the case of emotional and sexual relations and the generation of children: it is a situation that the person concerned, on account of the intrinsic structure of these relations, can no longer manage simply on his own terms. As for the penitential journey, this could begin before the celebration of the sacrament of penance, with a spiritual conversation. 
This obviously presupposes the involvement of a priest whit a mandate from the bishop or one of his penitential delegates. 
It would, moreover, require a certain span of time that should be determined with prudence, which would include some of the following penitential acts, according to the traditional threefold model of prayer, fasting, and almsgiving, practiced on a daily or weekly basis for a few months, according to a set schedule: the reading of the Scriptures, the prayer of the Psalms or of the Liturgy of the Hours, participation in the celebration of the Eucharist (but without receiving communion) and in adult classes of catechesis, the recitation of the Rosary, pilgrimages, moderate fasting from food and from diversions, especially in preparation for the Sunday liturgy, monetary donations to poor people nearby or far away, the assumption of roles of social service in a professional or volunteer capacity, an effort to establish forgiveness and reconciliation with the spouse, etc. Of course, this journey would need to be modeled in reference to the confession of sins, and thus to the actual condition of the penitent. At this point it becomes clear that, according to our proposal, admission to the sacraments cannot be decided privately by the individual believer on the basis of the judgment of his own conscience, but rather passes entirely through the ecclesiastical celebration and the priestly ministry. 
And again, the individual believer cannot simply make this decision under some extraordinary circumstances, for example at a child’s first communion or at the funeral for a relative. Nor can it simply be left to the prudential judgment of the individual priest. It is appropriate that there should be a common and specific ecclesiastical practice in this matter. 
John Paul II’s 1981 apostolic exhortation which establishes (in paragraph 84) the current rules on communion for divorced and remarried persons: > “Familiaris Consortio”. And the subsequent 1994 letter from the Congregation for the Doctrine of the Faith, headed at the time by cardinal Joseph Ratzinger: > On the reception of Holy Communion by the divorced and remarried members of the faithful 
The two addresses in which Benedict XVI spoke on this topic: > Meeting with diocesan clergy of Aosta, Julay 25, 2005 > To the tribunal of the Roman Rota, January 28, 2006 
The journal "Teologia," which published the essay by Alberto Bonandi, is produced by the Theological Faculty of Northern Italy, headquartered in Milan on Via dei Cavalieri del Santo Sepolcro 3, telephone +39.02863181: 
> Facoltà Teologica dell’Italia Settentrionale
Cardinal: Church Does Not Reject the Divorced Milan's Archbishop Addresses Letter to Couples
http://www.zenit.org/article-21600?l=english 
MILAN, Italy, January 24, 2008 (Zenit.org) The Church has not forgotten nor rejected those who are divorced and have entered into another union, affirmed Milan's archbishop.
Cardinal Dionigi Tettamanzi affirmed this in a pastoral letter directed to the divorced and remarried titled "The Lord Is Close to the Brokenhearted." "The fact that these relationships are frequently lived with a sense of responsibility and with love among the couple and for the children is a reality that the Church and its pastors take into account," the cardinal wrote. 
"It is an error to think that the norm regulating access to Eucharistic Communion means that divorced and remarried couples are excluded from a life of faith and charity, lived within the ecclesial community." Certainly, "the Christian life has its summit in full participation in the Eucharist, but it is not reduced only to the summit," he said. The cardinal asked divorced and remarried to "participate with faith in Mass," even though they cannot receive Communion. "The richness of ecclesial community life continues to be available to those who cannot receive Holy Communion," he affirmed.
The 73-year-old cardinal said that the Church hopes from these couples "an active presence and a willingness to serve those who need their help," beginning with the educational task they have as parents.
Cardinal Tettamanzi said he wrote the letter to "establish dialogue […] to try to hear about your daily life, to allow myself to be questioned by some of your questions." "The Church has not forgotten nor rejected you, nor does it consider you unworthy," he wrote. "For the Church, and for me, as a bishop, you are my beloved brothers and sisters."
The cardinal added that when a marriage breaks apart, the Church suffers too: "Why does the Lord allow the shattering of a link that signifies his total, faithful and unbreakable love?"
"When this link breaks, the Church, in a certain sense, is made poorer, and a luminous sign that should be a motive of joy and consolation is taken away from it."

Berlusconi tells Vatican to lift ban on taking communion
http://www.guardian.co.uk/world/2008/jun/23/catholicism.italy?INTCMP=ILCNETTXT3487 
Tom Kington in Rome The Guardian Monday June 23, 2008
After a week pushing for a change in the law to halt his corruption trial, Italy's prime minister, Silvio Berlusconi, set his sights even higher at the weekend by demanding the Catholic church kill off a rule which stops him taking communion because he is divorced and remarried.
Evidently on a roll and wearing a white panama hat, a relaxed-looking Berlusconi sat in the front row at a service in a church near his Sardinian villa on Saturday as the bishop approached the congregation to offer communion. "When are you going to change this rule that stops me taking communion?" Berlusconi asked the startled bishop, who had been planning to move swiftly past the prime minister without stopping to pop a wafer in his mouth.
The Catholic Church considers a religious marriage unbreakable, as stated in the Bible, meaning Catholics getting a civil divorce cannot then remarry in church, unless an annulment is granted by the church.
Anyone opting instead for a civil wedding second time round can be denied communion, including Berlusconi, who has three children from his second marriage to the actor Veronica Lario. Until now, the Italian prime minister and media mogul has remained an unwavering supporter of the Vatican's policy of promoting family values and attacking single-sex unions. Berlusconi showed up at last year's church-run Family Day demonstration in Rome, prompting critics to joke that he was well qualified to do so since he had so many families of his own.
Earlier this month, after kissing Pope Benedict on the hand at a meeting at the Vatican, Berlusconi said: "We are on the church's side." He added: "The outlook of my government cannot but please the Pope and the church."
By Saturday, after a week spent seeking to suspend his trial for allegedly bribing the British lawyer David Mills while preparing a blanket law which would give himself immunity from all prosecution, Berlusconi perhaps thought it was time to try his luck with the church.
The embarrassed bishop, Sebastiano Sanguinetti, hinted he could have worked something out in private with Berlusconi, but he was not about to provoke a scandal by giving him communion in front of watching journalists.
"I told him he could take the matter to a higher level, given that he has just been received by the Pope at the Vatican," Sanguinetti told the Italian daily La Stampa.
But in a speech made via satellite to a Canadian church congress on the Eucharist yesterday, Benedict appeared to hold firm. "We must do all in our power to receive (communion) with a pure heart," he said, adding, in an apparent reference to remarried Catholics. "Those who cannot have communion due to their situation will nonetheless find strength in their desire for it and by going to mass," the Pope said.

Benedict rebuffs Berlusconi 
http://www.cathnews.com/article.aspx?aeid=7787
June 24, 2008 Pope Benedict has moved quickly to deny an apparently light hearted demand by divorced and remarried Italian Prime Minister Silvio Berlusconi for the Church to loosen regulations on receiving communion. 
The Age reports Mr Berlusconi sat in the front row in a church near his Sardinian villa on Saturday as the bishop offered communion. 

"When are you going to change this rule that stops me taking communion?" he asked the startled bishop, who had been planning to move swiftly past the Prime Minister. 

"You should turn to a higher power than me," replied the priest, according to Italian newspapers. 

Within a day, the answer came from higher up. Pope Benedict, in a message to a Quebec conference, did not mention Mr Berlusconi or divorce, but said communion could only be given to those who were free of major sins. 

"We have to do everything... to receive [communion] in a pure heart," the pope said. 

Although he did not directly address Mr Berlusconi's comments, he said that communion involved "searching without end, through the sacrament of forgiveness, the purity that sin has stained." 

"On the other hand, those who cannot take communion because of their situation will find, nevertheless, in the desire to participate in the Eucharist, strength and effect of salvation." 

SOURCE Berlusconi's brash bid to upset church wafer ban (The Age, 23/6/08)
Communion 'only for pure of heart' (Catholic News Agency, 23/6/08) 

Pope denies Berlusconi communion (BBC News, 23/6/08) 

Holy Father says Eucharist is a ‘mystery of alliance’ not a ‘meal among friends’ (Catholic News Agency, 23/6/08)

Lector in an Irregular Relationship

http://www.ewtn.com/library/liturgy/zlitur111.htm
ROME, December 20, 2005 (Zenit.org) 

Answered by Father Edward McNamara, professor of liturgy at the Regina Apostolorum Pontifical University. 
Q: Is it liturgically permissible for a person who has married outside the Church to be appointed as a reader at Sunday Mass? The person concerned had been granted an annulment of a previous marriage and desired to be married in the Church. Unfortunately her husband who was not a Catholic refused to seek an annulment of his previous marriage. This is a sensitive pastoral issue; it is understood that readers should be in good standing. Does the parish priest have some discretion in such a matter? K.O., Christchurch, New Zealand 
A: We must take several things into account. A person who has married outside the Church with a proper dispensation is not impeded from acting as a reader or any similar ministry. 
Acting as a minister, however, is also a sign of communion and fidelity. And so, the person who carries out this ministry should be in good standing with the Church. 
Therefore a general rule of thumb could be that a person whose personal state impedes his or her habitual reception of Communion should not act in any public role in the liturgical assembly. 
Given the public nature of the ministry, however, there may be cases when it is not prudent for a person to act in a ministry even if not impeded from receiving Communion. 
Thus we may apply to readers and servers what the 1973 instruction "Immensae Caritatis" says regarding the choice of an extraordinary minister: The choice "should never fall upon a person whose designation could cause astonishment to the faithful." 
The priest does have certain discretion, not regarding the accession to a ministry of a person who is impeded from receiving Communion, but with respect to the prudent admission of a non-impeded person whose designation may cause perplexity for publicly known reasons. 
I do not have sufficient elements to form a judgment regarding the specific case at hand. An experienced canonist could gauge the possibilities of regularizing the marriage without the husband having to recur to an annulment process. 
If this can be done, and the wife is once more free to receive Communion, then, before admitting her to a public ministry, it falls upon the priest to weigh such questions as to the notoriety and gravity of the case and the likely reaction of the faithful.  
Follow-up: Lector in an Irregular Relationship 
January 17, 2006: After our comments on the criteria for choosing suitable lectors and other ministers (see December 20), an Oregon reader asked: "Our parish is in considerable turmoil about many issues, this being one of them: Is it allowed to have a homosexual man who lives with his partner, as a Eucharistic minister?" 

As we mentioned before, the instruction "Immensae Caritatis" indicates that the choice of an extraordinary minister "should never fall upon a person whose designation could cause astonishment to the faithful." 

Note that the norm does not say "scandal" but "astonishment." This wider, but more ambiguous, category should induce pastors to exercise great pastoral prudence before inviting or accepting people to serve as ministers. They also should weigh carefully any special circumstances that might cause difficulty to a lot of parishioners. 

These need not always be negative elements. For example, it might not always be advisable for people actively involved in politics to serve as liturgical ministers if many parishioners find it difficult to dissociate the private and public personae of the former. 

Since exercising a liturgical ministry is always a service, nobody is deprived of a right if particular conditions prevent his or her being called. 

In the case at hand, we must distinguish between a person who is burdened with same-sex attractions, and a person who is actively living out those attractions. 

A person with same-sex attractions who is striving to live a chaste life need not be excluded from lay ministries in the Church, which is not the same as saying that he or she has a right to exercise them. 

Here, too, the pastor must weigh carefully the concrete circumstances, such as, for example, the case of a person who had been earlier (and publicly) identified as a practicing homosexual. His or her appearance, say, in the sanctuary, might cause "astonishment" to the faithful who are ignorant of the current spiritual situation. 

It is not necessary to serve as a liturgical minister to form part of the Kingdom of heaven. A person who faces special difficulties and who accepts the challenges and sacrifices inherent in living the Christian calling is fully capable of reaching the heights of sanctity. 

A person involved in a homosexual relationship cannot serve as a liturgical minister, since this service implies communion with Church teachings and, at least, the daily struggle to live in conformity with those teachings. 

In maintaining an ongoing relationship with a same sex-partner, whether openly or hidden, a person dissents from Church teachings and is living in an objectively sinful condition. 

Such a person should not normally be receiving Holy Communion, much less acting as an extraordinary minister for others. 

Certainly, one often hears the argument that only God can know the true condition of someone’s soul. 

This is true, but since neither the Church, nor for that matter the individuals concerned, are blessed with divine omniscience, they must be guided by objective Church teachings regarding the particular need of those who struggle with same-sex attractions to live chaste lives and avoid all proximate occasions of sin. 
 

The role of the choir in the Catholic Church
http://www.wepapers.com/Papers/92862/files/swf/90001To95000/92862.swf [64-page booklet]
By Kakule Siriwayo Claude, AA [Religious of the Assumption] Nairobi, August 2008 EXTRACT
Spiritual formation

In many parishes, the choirs engage in long singing sessions and often they gather together for singing practice several times during the week. This is commendable since the "technical" side of their ministry is very important. At the same time, all the Church documents on liturgical music insist on the spiritual formation that must be offered to all choir members… Spiritual formation must be given to all choir members in such a way that the proper performance of their liturgical role will not only enhance the beauty of the celebration and be an excellent example for the faithful, but will bring spiritual benefit to the choir members themselves. It is fundamental … for all choir members to nourish themselves spiritually through prayer, sacraments and catechesis. This will give them the necessary strength to look at their ministry in an evangelical manner and to live it with dedication and perseverance. Well-planned days of recollection, catechesis and the celebration of the Sacrament of Reconciliation will lead the choir members to a deeper understanding of their ministry and to a better service for the growth of the whole Christian community.

MUSICAN SACRAM - INSTRUCTION ON MUSIC IN THE LITURGY
http://www.vatican.va/archive/hist_councils/ii_vatican_council/documents/vat-ii_instr_19670305_musicam-sacram_en.html 
Second Vatican Ecumenical Council
Congregation for Divine Worship - Sacred Congregation of Rites - March 5, 1967 EXTRACT
18. Among the faithful, special attention must be given to the instruction in sacred singing of members of lay religious societies, so that they may support and promote the participation of the people more effectively. [18] The formation of the whole people in singing, should be seriously and patiently undertaken together with liturgical instruction, according to the age, status and way of life of the faithful and the degree of their religious culture; this should be done even from the first years of education in elementary schools. [19]

[19] Cf. Constitution on the Liturgy, Art. 19; Instruction of the S.C.R., 3 September 1958, nn. 106-8.


GUIDELINES FOR THE CELEBRATION OF THE SACRAMENT OF MARRIAGE
By Bishop Bosco Penha, President, Commission for Word & Worship. Archdiocese of Bombay

The Examiner weeklies of December 5, 2009, December 12, 2009 and January 2, 2010 EXTRACT

7. The musicians and choristers should have received some Liturgical training.
My friend will be teaching a high school religious education class at my parish, yet she openly disagrees with several doctrinal issues of the Catholic faith. She understands the Church's teachings but believes they're wrong, and she will speak her mind in class. My pastor says to give her a chance. What documents can I show my pastor that will show him she's not the best candidate to teach?  

http://www.catholic.com/thisrock/quickquestions/?qid=137
Your friend is probably a caring and well-intentioned person, but she’s just not qualified to teach. Show your pastor Catechesi Tradendae (available at www.vatican.va), which states: 
Whatever be the level of his responsibility in the Church, every catechist must constantly endeavor to transmit by his teaching and behavior the teaching and life of Jesus. He will not seek to keep directed toward himself and his personal opinions and attitudes the attention and the consent of the mind and heart of the person he is catechizing. Above all, he will not try to inculcate his personal opinions and options as if they expressed Christ’s teaching and the lessons of his life. Every catechist should be able to apply to himself the mysterious words of Jesus: "My teaching is not mine, but his who sent me."

For this reason, the General Directory for Catechesis (available at www.vatican.va) says:

There cannot be teachers of the faith other than those who are convinced and faithful disciples of Christ and his Church.-Peggy Frye 
VERBUM DOMINI - POST-SYNODAL APOSTOLIC EXHORTATION OF BENEDICT XVI
http://www.vatican.va/holy_father/benedict_xvi/apost_exhortations/documents/hf_ben-xvi_exh_20100930_verbum-domini_en.html September 30, 2010 EXTRACT
Proclamation of the word and the ministry of Reader

The Synod on the Eucharist had already called for greater care to be taken in the proclamation of the word of God.[204] As is known, while the Gospel is proclaimed by a priest or deacon, in the Latin tradition the first and second readings are proclaimed by an appointed reader, whether a man or a woman. I would like to echo the Synod Fathers who once more stressed the need for the adequate training[205] of those who exercise the munus of reader in liturgical celebrations,[206] and particularly those who exercise the ministry of Reader, which in the Latin rite is, as such, a lay ministry. All those entrusted with this office, even those not instituted in the ministry of Reader, should be truly suitable and carefully trained. This training should be biblical and liturgical, as well as technical: "The purpose of their biblical formation is to give readers the ability to understand the readings in context and to perceive by the light of faith central point of the revealed message. The liturgical formation ought to equip readers to have some grasp of the meaning and structure of the liturgy of the word and the significance of its connection with the liturgy of the Eucharist. The technical preparation should make the readers skilled in the art of reading publicly, either with the power of their own voice or with the help of sound equipment."[207]
A Commentator’s Role

http://www.zenit.org/article-23001?l=english 
ROME, June 24, 2008 (Zenit.org) Answered by Legionary of Christ Father Edward McNamara.
Q: Can you provide any insight into the role of the commentator? The commentator is quite common here in the United States, and every church seems to have a different job description for this person. For example, in our parish before the start of Mass the commentator greets the people, asks if anyone is celebrating a birthday or anniversary or is visiting. Then there is the usual happy birthday or anniversary song. Then the commentator gives a 5- to 6-minute reflection and words of advice for the coming week. During the Mass the commentator sits in the sanctuary; directs the people via hand signals whether to sit, kneel, rise; calls out the music/song that we will be singing, etc. At the end of Mass, before the final benediction he/she reads the announcements; gives comments and their take on the homily; and thanks the people, etc. I have suggested this is taking the role of "commentator" a bit too far, but cannot find anything in the GIRM to help back up my claim. Can you help?  M.P., Keaau, Hawaii
A: I think you are correct that this is taking the role of commentator a bit too far.
The liturgical function of the commentator is described, along with that of sacristans, ushers, and those who take up the collection, in the General Instruction of the Roman Missal, No. 105:
"The commentator […] provides the faithful, when appropriate, with brief explanations and commentaries with the purpose of introducing them to the celebration and preparing them to understand it better. The commentator's remarks must be meticulously prepared and clear though brief. In performing this function the commentator stands in an appropriate place facing the faithful, but not at the ambo."
No. 352 of the GIRM later insists on the need for preparation: "Since, indeed, a variety of options is provided for the different parts of the Mass, it is necessary for the deacon, the lectors, the psalmist, the cantor, the commentator, and the choir to be completely sure before the celebration which text for which each is responsible is to be used and that nothing be improvised. Harmonious planning and carrying out of the rites will great assistance in disposing the faithful to participate in the Eucharist."
This is all that is said about the commentator. By saying that the commentator intervenes "when appropriate" could be interpreted that this function is best used whenever there is something special, such as a confirmation or ordination that requires some explanation.
The insistence that this office’s functions must be meticulously prepared and are specifically orientated toward helping the people live the celebration would seem to exclude spontaneous interventions and unprepared remarks based on the homily.
Likewise it is highly debatable that the assembly’s singing "Happy Birthday" is the most appropriate spiritual preparation for Mass.

It must also be remembered that GIRM, No. 31, specifically assigns the presentation of the rite and any concluding summaries to the presiding priest and not to the commentator: "It is also up to the priest, in the exercise of his office of presiding over the gathered assembly, to offer certain explanations that are foreseen in the rite itself…. In addition, he may give the faithful a very brief introduction to the Mass of the day (after the initial Greeting and before the Act of Penitence), to the Liturgy of the Word (before the readings), and to the Eucharistic Prayer (before the Preface), though never during the Eucharistic Prayer itself; he may also make concluding comments to the entire sacred action before the dismissal."
GIRM, No. 50, however, foresees the possibility that the brief introduction to the Mass of the day may also be assigned to a lay minister.
Although it is not a specific function of the commentator to call out the songs or make the usual announcements at the end of Mass, it is practical so as not to multiply the number of people in the sanctuary. All the same, it would be better to find another means to designate the songs so as to limit interruptions to the prescribed rite.
The duty of indicating, whenever necessary, the posture to be adopted by the people has traditionally fallen on the deacon, or on the cantor. It is usually only necessary when some special rite is celebrated, such as the Litany of Saints during ordinations.
The duty of indicating, whenever necessary, the posture to be adopted by the people has traditionally fallen on the deacon or the cantor. But No. 43 of the GIRM also allows this task to be assigned to another lay minister if necessary: "With a view to a uniformity in gestures and postures during one and the same celebration, the faithful should follow the directions which the deacon, lay minister, or priest gives according to whatever is indicated in the Missal."
I believe that such indications are usually only necessary when some special rite is celebrated, such as the Litany of Saints during ordinations or in places where there are frequent visitors from different parts of the world who might be used to other practices.
Otherwise I believe that it is better to leave aside choreographic gestures and indications for regular Sunday Masses. Some of these might have been necessary at the beginning of the reform until people got used to the new rite. But after nearly 40 years of practice I think most Catholics now know when to kneel, sit and stand.
Something similar can be said about the persistent habit of cantors raising their hands, or saying "Response" after each psalm verse or invocation of the prayer of the faithful. It was all very well when the responsorial psalm and the intercessions were liturgical novelties, but by now it is sometimes a bit theatrical and distracting.
It is worth noting that such gestures are studiously avoided in papal Masses celebrated in Rome. The faithful easily interpret the appropriate moment to intervene as indicated by a pause, the cadence of the melody, or the intervention of the organ.
Follow-up: A Commentator's Role 

http://www.zenit.org/article-23141?l=english 

ROME, July 8, 2008 (Zenit.org) by Legionary of Christ Father Edward McNamara, professor of liturgy at the Regina Apostolorum university.
Related to our piece on commentators (June 24), a Texas reader mentioned a specific situation: "I attended a Catholic Church in which after receiving the holy Eucharist, the priest would stand and ask the congregation if they had any Good News for that week. He would state that people could talk about anything they wished to share. This would lead into all sorts of comments from the congregation, from a visit from an aunt to a child going potty for the first time. Upon questioning, the priest he said it came under "announcements." Is this permissible to occur during the sacred liturgy?"

While "announcements" is a fairly broad concept and can cover a fairly wide range of matters, the General Instruction of the Roman Missal, No. 90, laconically states that following the prayer after Communion there may be "Brief announcements if they are necessary."

It is hard to consider the "announcements" heard by our reader as being very necessary, or even very useful.

Announcements are usually conceived as brief communications referring to the life of the parish, diocese or the Church in general. They usually cover such themes as upcoming retreats, courses, parish and diocesan events, special collections or prayer intentions, and occasionally some particular need of a parishioner.

Cardinal Arinze on Language in Liturgy, Part 3

"No Individual Has Authority to Change the Approved Wording"

http://www.zenit.org/article-21489?l=english EXTRACT
ST. LOUIS, Missouri, January 14, 2008 (Zenit.org) 

Here is the final part of Cardinal Francis Arinze's Nov. 11 speech at the Gateway Liturgical Conference, held in Missouri. The cardinal is the prefect of the Congregation for Divine Worship and the Sacraments.

Part 1: http://www.zenit.org/article-21469?l=english
Part 2: http://www.zenit.org/article-21477?l=english
Experience shows that it is not superfluous to remark that priests, deacons and all others who proclaim liturgical texts should read them out with clarity and due reverence. 

Language is not everything. But it is one of most important elements that need attention for good and faith-filled liturgical celebrations.
Ad-libbing the Prayers of the Faithful

http://www.zenit.org/article-10671?l=english 
ROME, July 20, 2004 (Zenit.org) Answered by Father Edward McNamara, professor of liturgy at the Regina Apostolorum Pontifical University.
Q: At daily Mass in two local parishes the priests will offer the list of prayers to the faithful, and then ask the congregation to verbally add their prayers. This has led to some profound prayers underlining some of the current local, national or international concerns of the faithful; but more often or not it is the same people offering the same intentions daily, many of them spoken too quietly for others to hear. On occasion the offered prayers have contained political bias, or suggested a lack of knowledge of Church teaching. It is precisely because of some of these problems that I understand the prayers of the faithful are to be limited to the celebrant? D.P., Innisfil, Ontario
A: Norms regarding the prayers of the faithful are found in the Introduction to the Lectionary, Nos. 30-31.
No. 30 states: "In the light of God's word and in a sense in response to it, the congregation of the faithful prays in the universal prayer as a rule for the needs of the universal Church and the local community, for the salvation of the world and those oppressed by any burden, and for special categories of people.
"The celebrant introduces the prayer; a deacon, another minister, or some of the faithful may propose intentions that are short and phrased with a measure of freedom. In these petitions 'the people, exercising its priestly function, makes intercession for all men and women,' with the result that, as the liturgy of the word has its full effects in the faithful, they are better prepared to proceed to the liturgy of the Eucharist."
No. 31 continues: "For the prayer of the faithful the celebrant presides at the chair and the intentions are announced at the ambo. The assembled congregation takes part in the prayer of the faithful while standing and by saying or singing a common response after each intention or by silent prayer."
As can be seen, there is no mention of spontaneous intentions being offered. And this is usually inadvisable for the very reasons you mention: the danger of rambling, and the offering of political or even theologically incorrect intentions.
Yet, this is not an absolute rule. There are some communities with a long tradition of intercessory prayer who have learned to formulate brief concrete intentions according to the indications given in the ritual, above all on weekdays or in small groups.
Generally, however, and especially on a Sunday, the intentions should always be prepared beforehand and approved by the pastor or celebrant. It is praiseworthy to follow the general order indicated in No. 30: asking for the universal Church, the local community, etc., although special intentions are usually prepared for particular occasions such as confirmations and ordinations (see the General Instruction of the Roman Missal, No. 70).
The tendency to pronounce abstract intentions should also be avoided. For example, instead of asking generically for "human rights" the request should be for those who suffer persecution or injustice.
If the priest wishes to offer the people an opportunity to add their own intentions it is probably better for him to say something like "Let each one add in silence his own personal intentions" and then observe a moment of silence before reciting, with hands extended, the concluding prayer.
The minister reading the intentions of the universal prayer is usually the deacon, followed by the instituted lector and any member or members of the faithful.
However, even when a deacon or instituted lector are present, there may be occasions, such as weddings, first Communions, confirmations, funerals and other special occasions, when pastoral reasons allow for several members of the faithful to recite the intentions of the General Intercessions.
An important point to observe here is that the people's "exercising the priestly function" is not limited to those who read the intentions.
Indeed the intentions are not actually prayers as such insofar as they are not directed to God.
The "prayer" of the prayer of the faithful consists in the response or silent prayer made by the people after the invitation "Let us pray to the Lord."
Thus the exercise of the common priesthood lies in the very fact that each member of the assembly participates in offering intercessory prayer for all men and women. Interceding before God for our fellows is an eminently priestly function in which all baptized Catholics may participate albeit always in communion with the sacred priesthood.

Follow-up: Ad-libbing the Prayers of the Faithful

http://www.zenit.org/article-10790?l=english
ROME, August 17, 2004 (Zenit.org) Answered by Father Edward McNamara, professor of liturgy at the Regina Apostolorum Pontifical University

Several correspondents noted that I forgot to mention in the July 20 column that the proper place for reading the general intercessions, or prayers of the faithful, is the ambo.
This fact was included in the document I quoted. But it serves as a reminder that the ambo is reserved for the proclamation of God's word, preaching and the general intercessions. Commentators, choir directors and others who intervene in the celebration should preferably not use the ambo.
A reader from Spain asks if it is proper to recite the Hail Mary to conclude the general intercessions.
This custom, fairly widespread in some countries, is usually introduced by a phrase asking for Mary's intercession with respect to the other intentions. Since, as we mentioned in our previous note, the intercessions are above all intentions, and not prayers or petitions directed toward God, then there is no reason why we cannot invoke Mary's intercession in presenting our intentions to God.
However the Hail Mary should not substitute the priest's closing prayer.
A correspondent from Ontario in Canada asks if there is any particular format for writing the intentions of the general intercessions.
The official documents limit themselves to asking that the "intentions announced should be sober, be composed freely but prudently, and be succinct, and they should express the prayer of the entire community" (General Instruction of the Roman Missal, No. 71).
The documents also state that the intentions more or less should follow the suggested order: universal and local Church (Pope, bishop, etc.); for the salvation of the world (for those responsible for civil government) and those oppressed by any burden (those who suffer, the sick); and for special categories of people (those who prepare for baptism, for those dedicated to some special mission, etc.).
Being brief and to the point prevents the intentions from mutating into long prayers or verbose pious exhortations.
Expressing the prayer of the entire community means that they should not be too personalized either by reflecting too closely the spiritual interests of an individual or group within the community or my mentioning very particular individual needs.
This would not exclude particular mentions on special occasions such as funerals and confirmations nor the custom of some parishes of asking the parish community to pray for those members who are gravely ill or recently deceased.
There are many worthy editions of books with formulas for the general intercessions, even some covering every day of the year.
These books may be used for the general intercessions themselves or as resources in preparing intercessions tailored to the needs of a particular community.

What About Inappropriately Dressed Lectors?
http://www.zenit.org/article-8304?l=english
ROME, September 30, 2003 (Zenit.org) Answered by Father Edward McNamara, professor of liturgy at the Regina Apostolorum Pontifical Athenaeum.
Q: At what point should a priest not allow someone to enter the sanctuary? For instance, an inappropriately dressed lector or eucharistic minister? J.A., St. Paul, Minnesota
A: Your question is very broad; obviously anyone who is drunk or aggressive should be prevented from entering the sanctuary, especially if there is a danger of sacrilege.
With regard to your example, a certain degree of formality is required of all who offer their regular services during the Mass, but a priest has varying degrees of control of what happens in the sanctuary.
First of all, the priest should preach by example, and attend to the state of what he wears under the alb. Next he should give clear indications to those who habitually carry out a liturgical function such as readers or extraordinary ministers of the Eucharist and remind them that their spirit of service includes avoiding calling attention to themselves through their apparel.
He should guarantee an adequate degree of modesty, cleanliness and decor through a few specific guidelines so as to what constitutes proper dress.
The priest has less control over irregular events, but can probably head off some problems with adequate foresight. For example, when a couple is planning their wedding they should be reminded that the readers will be engaged in a religious duty and should dress accordingly. Funerals are harder to control, because of scant time for preparation, but problems of inadequate dress are rare on such occasions.
As to when to refuse entry? Once he has given clear indications the priest should be gentle yet firm in applying them but prefer to admonish privately those not up to scratch before the celebration begins.
In general, unless the situation is so obvious that failure to act would be a cause of scandal, it is best to avoid public scenes which may do more harm than the good sought and will probably be misunderstood by the majority of the faithful.
Almost every priest has had to face tough decisions such as the funeral where the brother of the deceased gets up to read in attire that might be offensive to local custom. In some such situations all a priest can do is bite his tongue and bear it.
Follow-up: Inappropriately Dressed Lectors
http://www.ewtn.com/library/liturgy/zliturg3.htm 
ROME October 14, 2003 (Zenit.org) by Father Edward McNamara…

Some readers, mostly from the United States, requested more explicit details as to what constituted "improper dress" ... 
As ZENIT is an international agency, I think that our readers can appreciate the difficulty, not to say temerity, of dictating norms that are valid from Walla Walla to Wagga Wagga, especially in an area where there are few prescribed norms. Therefore I tried to indicate principles to guide the prudential judgment of priests and other ministers. 
The principle of maintaining a certain formality is especially hard to nail down and may even vary with the time of year. Thus, it has to be settled at the local level. One possible rule of thumb could be what most people in the region would wear to meet someone constituted in authority. 
Unlike formality, the perception of a lack of modesty crosses cultural barriers more easily. Any style that is likely to distract attention away from the reading and toward the reader, or other minister, should not be permitted. This would include garments which are too short, too low, or too clingy. It would also include other aspects of personal apparel such as jewellery, hairstyles, piercings and, especially for extraordinary eucharistic ministers, the length and decoration of fingernails. 
Serving divine worship as a liturgical minister is a privilege and the willingness to sacrifice one's personal tastes, and at times, one's personal comfort, in order to serve the Lord with due reverence falls under the heading of submission to God that the ministry requires. 
One reader suggested that everybody who carries out a liturgical function should wear an alb. Liturgical law certainly allows for this possibility (see the General Instruction of the Roman Missal, 339). For those functions that require only a brief entrance into the sanctuary the most common custom is that the minister wear lay clothing; a pastor, however, may opt for having some or all ministers wear an alb if it enhances the dignity of the celebration. It certainly eliminates most problems of formality and modesty. 
One priest asked what I meant in saying that a priest should attend to what he wears "under the alb." Because readers and other ministers are often the only ones who see the priest before vesting, he will be better positioned to demand that they observe certain norms of modesty and formality, if he does so himself. Moreover, his shoes and trouser hems are readily visible to all. Above all, he should don the prevailing clerical garb of his region and attend to its cleanliness and neatness.

Should lectors sit in the pews?
http://www.zenit.org/article-10429?l=english 
ROME, June 22, 2004 (Zenit.org) Answered by Father Edward McNamara, professor of liturgy at the Regina Apostolorum Pontifical University.
Q: No. 195 of the General Instruction of the Roman Missal states that the lector takes his place in the sanctuary along with the other ministers. GIRM 101 states that in the absence of instituted lectors, other laypersons may be commissioned to proclaim the readings from sacred Scripture. Also, the GIRM asks that Eucharistic ministers approach the altar after the priest has received Communion, as I understand it, to better emphasize both their particular role in the celebration and their membership in the assembly, i.e., that they are members of the assembly who come from the assembly to offer a special service to their brothers and sisters and then return to the assembly when they have finished. If that is the case, why would the lectors not do the same, i.e., sit in the assembly and come to the ambo to proclaim the Word and then return to the assembly? Does GIRM 195 presume instituted lectors (who would then have a special place in the sanctuary as an institute minister)? R.L., Lowell, Massachusetts
A: I think that we need to clarify some aspects.
As you say, the GIRM (in No. 162) states that extraordinary ministers of Communion only approach the altar after the priest has received Communion. But we must distinguish between approaching the altar and being present in the sanctuary.
Even an instituted acolyte, who is, by definition, an extraordinary minister of Communion and whose proper place during the celebration is within the sanctuary, may not approach the altar until after the priest's Communion in order to receive from his hands the sacred vessels.
Thus the rule about not approaching the altar is not so much a symbol of those who come from the assembly to undertake a service but rather expresses the need that the Holy Sacrifice be completed by the priest's Communion before distribution begins.
Indirectly it also emphasizes the fact that this is a supplementary ministry for, as underlined by the recent instruction "Redemptionis Sacramentum," the extraordinary minister of Communion supplements the lack of clergy and exercises this ministry only when strictly necessary. Hence, the faculties granted to lay people on these occasions may not be understood as an authentic form of the advancement of the laity.
When someone substitutes an instituted lector, he or she substitutes another layperson and does so in all cases that an instituted minister is lacking.

However this does not necessarily mean that the lector may be substituted in all of his functions.
GIRM 99 states: "In the Eucharistic Celebration, the lector has his own proper office (cf. below, nos. 194-198), which he must exercise personally."
Among these offices are substituting the deacon in carrying of the Book of the Gospel in the entrance procession while wearing suitable liturgical attire and placing it on the altar, taking up his place in the sanctuary and proclaiming the readings.
GIRM 101 states: "In the absence of an instituted lector, other laypersons may be commissioned to proclaim the readings from Sacred Scripture."
Note that here the substitutive function refers only to proclaiming the readings and not to the other functions.
This would be similar to the case of an instituted acolyte who may be substituted in most of his duties except those functions where he substitutes the deacon such as purifying the sacred vessels.
In this way I believe that the rule of GIRM 195 applies above all to instituted lectors who should have a place in the sanctuary from which they carry out their assigned ministry.
However, as mentioned in an earlier question regarding crowded sanctuaries (May 4), this rule is not absolute as it does not entail so much a theological principle as one of practical organization, decorum and facilitating the carrying out of the ministry in question.
Thus, designated or commissioned readers may have a place in the sanctuary but may also enter from the pews.
All the same, we should perhaps refrain from giving too much symbolic weight to aspects that are basically practical in nature.
JULY 2013

Should this couple be lectors?
http://www.saint-mike.net/qa/fs/viewanswer.asp?QID=1571
February 26, 2010
If a couple who is very active in parish life, is always helping the priest especially when he needs a ride or has problems with his car but it is known by the whole parish that this couple is not married by the Church because an annulment was never obtained, can or should they be regular lectors during mass? The priest knows the situation about this couple. He also happens to know the ex-husband of the lady, (he has never married again and attends mass at the same parish) so I don’t want to upset the applecart by going to the priest and telling him that I don’t think its right. Is it OK or am I wrong in this respect. -Martin
Technically these people are not Lectors. They are "readers". Lector is a term reserved to the Installed Office of Lector, a position which is reserved to men only appointed by the Bishop.

With that said, no one who is living in sin should be allowed to perform any office or function in the Church. Cantors, readers, altar services, extraordinary ministers of Holy Communion should all be in good standing and in a state of grace at the time they perform the function. Those living in concubinage (living together as if married, but not married) are not in a state of grace and not in good standing in the Church and thus have no business performing the role of "reader."

If it was me, I would discuss my concerns about this to the pastor, especially since, as you describe it, this situation is publicly known, but that is your decision. –Bro. Ignatius Mary OMSM
http://www.saint-mike.net/qa/fs/viewanswer.asp?QID=1647
May 21, 2010
You corrected me when I used the word "Lector" when I should have used the word "reader" and I thank you.
However, now I have another question. Since you said that the Office of Lector is appointed to the Bishop to men only is this an office that is a step towards becoming a deacon?
Or can any man be appointed a lector, assuming they meet the necessary requirements?
If it's only those that are in the process of becoming deacons, what happens if they discern that they are not called to the deaconate but have already been appointed to the Office of Lectors? Will they then be considered readers only? –Martin

Before Vatican II the offices of Lector and Acolyte were among the minor orders. After Vatican II seminarians were installed into these offices on their way to Holy Orders.

While many Bishops still reserve these offices to seminarians, in the 1983 Canon Law any qualified Catholic man may be installed by the Bishop into the office of Lector or Acolyte:

Can. 230 ß1 Lay men whose age and talents meet the requirements prescribed by decree of the Episcopal Conference, can be given the stable ministry of lector and of acolyte, through the prescribed liturgical rite. This conferral of ministry does not, however, give them a right to sustenance or remuneration from the Church. 

ß2 Lay people can receive a temporary assignment to the role of lector in liturgical actions. Likewise, all lay people can exercise the roles of commentator, cantor or other such, in accordance with the law. 

ß3 Where the needs of the Church require and ministers are not available, lay people, even though they are not lectors or acolytes, can supply certain of their functions, that is, exercise the ministry of the word, preside over liturgical prayers, confer baptism and distribute Holy Communion, in accordance with the provisions of the law.
While any layperson can perform the "role" lector or acolyte when there are not enough priests, deacons, and installed officers, in most cases such a shortage is not necessary to exist.

In my opinion, the reason many Bishops will not install non-seminarians in these offices is that they fear the wrath of the laity who have come to think they have a "right" to volunteer for those tasks during the Mass. No one has a right.

Of course, if Bishops were to install sufficient numbers of Lectors and Acolytes then woman would never be reading the Scripture or assisting in the distribution of the Eucharist during the Mass. This is the way it is suppose to be. But, political correctness has many running scared to do the right thing. And, of course, "hell hath no fury than a woman scorned."
What we need are some bishops who have courage. –Bro. Ignatius Mary OMSM
See my compilations of information on 
THE CHOIR AND THE LITURGY OF THE MASS
http://ephesians-511.net/docs/CHOIR_AND_THE_LITURGY_OF_THE_MASS.doc
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