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Holy Mass versus populum, or… 
…ad orientem – facing the liturgical East,
…orientation ad Deum – facing God?
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Formerly Priests faced the altar when saying Mass but the Second Vatican Council changed this practice and asked the Priest to face the people when offering Mass – True or False? 
False.
Sadly this is what many of us have been given to understand. The truth is, the Second Vatican Council never really said anything about the existing custom of celebrating Mass facing the Altar/East ("Ad Orientem" position). It is highly unlikely the Council Fathers even imagined such a change. However, a later instruction allowed the possibility of the Priest facing the people when celebrating Mass. But this was only an option and certainly was not dictated by Vatican II. Priests today need no special permission to celebrate the "Novus Ordo" Mass in the "Ad Orientem" position (i.e., facing "Liturgical East"/Altar) according to the ancient and venerable custom.

Earth mysteries

By Fr. Dr. Clemens Pilar COp, Austria, clemenspilar@gmx.at; http://nazaret.juengergemeinschaft.at EXTRACT
When churches were being built, there was one rule that had to be obeyed above all: churches had to be oriented towards the east*, i.e. in the direction of the Orient. Because from the Orient – so says Holy Scripture –Christ will come again (Matthew 24: 27). Thus the priest celebrates Holy Mass in the direction of the rising sun. Not energy lines or fields of power determine the construction of a church, but the promises within Holy Scripture and its orientation towards Jesus Christ.                                                                                                                                               *ad orientem
All information is in chronological order as far as possible.
[Re]Turn to the East?
By Father Thomas Kocik, Online Edition - Vol. V, No. 8: November 1999
http://www.adoremus.org/1199-Kocik.html 
A young priest asks if it is time to consider a change in practice

In her book The Desolate City, Anne Roche Muggeridge offers this trenchant proposal:

If an angel allowed me one suggestion as to what more than anything else would most quickly restore the sense of the sacred to the Mass, it would be this to do away with Mass facing the people. I am convinced that the position of the priest at the altar is the single most important liturgical "external" symbol, the one that carries the most doctrinal baggage. To put the priest back on our side of the altar, facing with us towards God, would at one stroke restore the Mass from an exercise in interpersonal relationship to the universal prayer of the Church to God our Father. With the priest facing God once more as leader of the people, the importance of the microphone will diminish, and the priest can stop making faces at us. He and we can go back to thinking only about what is happening in the Mystery. (Anne Roche Muggeridge, The Desolate City: Revolution in the Catholic Church, rev. ed. San Francisco: Harper & Row, 1990, pp. 176-77.)

The purpose of celebrating Mass in the traditional manner ​ priest and people facing the same direction, toward the East (if not literally then at least symbolically) ​ has nothing to do with seeking to obstruct people's view of what is taking place at the altar by having the priest's back to them. Nor is it even primarily for the sake of facing the altar or tabernacle. Rather, the priest stands before the altar, facing the same way as the faithful, to manifest the eschatological and sacrificial dimensions of the Eucharist. In The Feast of Faith, Joseph Cardinal Ratzinger explains:

Where priest and people together face the same way, what we have is a cosmic orientation and also in interpretation of the Eucharist in terms of resurrection and trinitarian theology. Hence it is also an interpretation in terms of parousia, a theology of hope, in which every Mass is an approach to the return of Christ. (San Francisco: Ignatius Press, 1986, pp. 140-41.)

This is the point I tried to convey in the worship aid for my First Solemn Mass (Novus Ordo) two years ago: "The Eucharistic Sacrifice will be offered in the manner traditional to the Roman Rite and to all liturgical rites of the Church: priest and faithful together facing the same way, in a common act of worship, symbolizing our common pilgrimage toward the returning Lord, the Sun of Justice."

History of "Liturgical East"

Why the insistence on an Eastward-facing position for both priest and congregation? From early on, Christians adopted the Jewish practice of praying toward Eden, in the East (Gen. 2:8), the direction from which Ezekiel saw come "the glory of the God of Israel" (Ezek 43:2, 4), the direction in which Jesus ascended from the Mount of Olives and wherefrom He will return (Acts 1:11), and the direction whence the Angel of the Lord will come in the end time (Rev. 7:2). Tertullian informs us that Christian churches are "always" oriented "toward the light".

Origen asserts that the direction of the rising sun obviously indicates that we ought to pray inclining in that direction, an act which symbolizes the soul looking toward the rising of the true light, the Sun of Justice, Jesus Christ.

Saint John Damascene says that, while waiting the coming of the Lord, "we adore Him facing East", for that is the tradition passed down to us from the Apostles. Other Church Fathers who confirm this usage are Clement of Alexandria, Saint Basil and Saint Augustine. To this day, the ancient Coptic Rite of Egypt retains in its eucharistic liturgy (just before the Sursum corda) the age-old exhortation of the deacon: "Look towards the East!"
In The Reform of the Roman Rite (San Juan Capistrano, Calif.: Una Voce Press; Harrison, N.Y.: Roman Catholic Books, 1993, chaps. XII-XV), the late Monsignor Klaus Gamber, director of the Regensburg Liturgical Institute, demonstrates convincingly that the precedents for freestanding altars with Mass "facing the people" have been highly exaggerated. In agreement with such eminent (and unquestionably orthodox) liturgists as Father Josef A. Jungmann and Father Louis Bouyer, Gamber shows that the practice of celebrating the Eucharist versus populum flourished only in the city of Rome and in parts of North Africa, where the pagan custom of having the façade (rather than the apse) of a temple facing East was continued; but even then, the historical evidence shows that, while the celebrant did in fact face the people, they did not face him, but turned their backs on him during the prayers so that they, too, could face East.

In addition to the historical and theological justifications for returning to the Eastward-facing position, there are other reasons. Akin to Muggeridge's observations is this critique, from a psychological perspective, of Mass versus populum:

While in the past, the priest functioned as the anonymous go-between, the first among the faithful, facing God and not the people, representative of all and together with them offering the Sacrifice, while reciting prayers that have been prescribed for him today he is a distinct person, with personal characteristics, his personal lifestyle, his face turned towards the people. For many priests this change is a temptation they cannot handle.... Some priests are quite adept some less so at taking personal advantage of a situation. Their gestures, their facial expressions, their movements, their overall behavior, all serve to subjectively attract attention to their person....

To [some priests], the level of success in their performance is a measure of their personal power and thus the indicator of their feeling of personal security and self-assurance. (K. G. Rey, "Pubertätserscheinungen in der Katholischen Kirche" ["Signs of Puberty in the Catholic Church"], Kritische Texte, Vol. 4 (Benzinger), pg. 25; quoted in Gamber, pp. 86-87 and 169-70).

Simply put, the Latin-rite liturgy must be literally re-oriented. (Whenever I hear the Advent hymn "People Look East", I am always tempted to interject, "including the priest!")

Pastoral considerations

Perhaps it would be imprudent and pastorally insensitive to press for change right away, especially after the upheaval of the last thirty years. The faithful need to be prepared. They need to know why a celebration ad orientem, rather than versus populum, better expresses the true meaning and sacrificial nature of the Eucharist.

The Eastward position emphasizes an eschatological note that is both biblical and patristic. It avoids focusing attention on the personality and mannerisms of the celebrant and reminds us that he is important only insofar as he stands at the altar in persona Christi, offering the Sacrifice of Calvary. Moreover, it symbolizes a worshipping community open to the world beyond the here-and-now, on pilgrimage to the Promised Land.

Many are no doubt aware that the documents of the Second Vatican Council nowhere mention, let alone require, celebrating Mass versus populum. The 1964 Instruction Inter Oecumenici (On the Proper Implementation of the Constitution on the Sacred Liturgy), issued by the Sacred Congregation of Rites after the Constitution had been passed but before the end of the Council, does no more than say that the main altar should be freestanding so that the ministers can walk around it and Mass can be celebrated facing the people: "It is better that [praestat ut] the main altar be constructed separately from the wall, so that one can go around it with ease and so that celebration can [peragi possit] take place facing the people" (#91; my emphasis).

Similarly, the General Instruction of the Roman Missal [GIRM] has only this to say: "The main altar should be freestanding so that the ministers can easily walk around it and Mass can be celebrated facing the people. It should be placed in a central position which draws the attention of the whole congregation" (# 262).

In fact, the current Sacramentary implicitly presumes that the priest is not facing the people when celebrating Mass; otherwise he would not be instructed by the GIRM and by the rubrics to "face the people" at specific moments of the Mass and then to turn back to face the altar (86, 107, 115, 116, 122, 198, and 199; Order of Mass, 2, 25, 104, 105, 111 and 113.)

There can be no doubt, therefore, as to the legitimacy of returning to the traditional practice.

Search for sense of the Sacred

I believe there are already signs that a return to the traditional orientation would be favorably received, not just by older Catholics, but by the young who have never experienced Mass ad orientem. One hears of the growing number of young Catholics, born well after Vatican II ended, who are drawn to the Tridentine Mass. They find in the old liturgy the sense of mystery and transcendence sorely lacking in the modern rite (as it is commonly practiced), owing largely to what is perhaps the most notable feature of the old rite (besides the Latin language): the priest facing liturgical East.

To be sure, the new rite can be celebrated in Latin, having the priest on the same side of the altar as the congregation, as my First Mass was offered. Lamentably, though, such Masses are scarce. One can more easily find an indult Tridentine Mass than a normative (i.e., Latin, ad orientem) Novus Ordo Mass! At any rate, my point is that the young are not "turned off" because Father does not look at them when he prays at the Lord's altar.

Personal experience, too, makes me hopeful. Recently, because of work being done in the nave of our parish church, weekday Masses were celebrated with the people confined to one of the transepts. Because the freestanding altar could not (for various reasons) be turned ninety degrees to allow for Mass facing the people in the transept, I had to choose between celebrating Mass facing out onto an empty nave, or facing the high altar and tabernacle. Either way, the congregation would have a side view of me when I stood at the altar. I chose the latter.
After Mass, an elderly parishioner came into the sacristy and thanked me for saying Mass facing the altar, "like it should be". Nostalgia, perhaps. But then one has to consider the observations of my 13-year-old altar boy: "That was so different, Father. I think I would like Mass that way all the time. It just seemed -- well -- better focused."

Better focused. That pretty well sums it up. This from a boy blissfully oblivious to post-Vatican II liturgical squabbles, whose parents can recall only dimly the preconciliar years.

Ex ore infántium . . .

Father Kocik, who was ordained in 1997, is Parochial Vicar at Saint Francis Xavier in Hyannis, Massachusetts.

Bishop's Decree Raises Questions
http://www.adoremus.org/1199-Foley.html 
By Helen Hull Hitchcock, Adoremus Bulletin Online Edition - Vol. V, No. 8: November 1999
A decree issued by Birmingham Bishop David Foley forbidding any priest within his diocese to celebrate Mass facing the altar rather than facing the congregation has raised many questions across the spectrum of liturgical opinion.

The decree was sent to all priests and "juridical persons" in the diocese on October 18, to take effect on November 18.

The bishop's introduction to the decree stated that a "well-intentioned but flawed movement" encourages priests "to take liberties with the Mass by celebrating in a manner called ad orientem, that is, with their backs to the people" without the permission of a bishop.

"This amounts to making a political statement, and is dividing the people", Bishop Foley wrote.

Two elements of Church law form the canonical basis for the bishop's decree.

First, the bishop states that the practice of facing the people is a "legal custom" in the diocese; that is, it has been "legitimately observed for thirty continuous and complete years" (Canon 26); therefore the tradition (or "immemorial custom") of facing the altar is abrogated.

Second, he cites the authority of a bishop to govern the liturgy in his own diocese: "As bishop of this diocese, I have, as the successor of the apostles in union with the Holy Father, the absolute duty to protect it from innovation or sacrilege".

The decree, issued as a "particular law for the diocese of Birmingham in Alabama", proclaims that:

1. In churches and shrines, as well as oratories where Mass is open to the public, the priest celebrating the Eucharist at a free-standing altar is to face the people.

2. At any Mass that is or will be televised for broadcast or videotaped for public dissemination, the priest is to use a free-standing altar and face the people.

These norms apply to all priests who celebrate the public Eucharistic liturgy of the Roman rite within the diocese of Birmingham, including visiting priests.

A priest who violates either of these laws is liable to suspension or removal of faculties.

The second paragraph of the decree seems aimed primarily at the Eternal Word Television Network, located near Birmingham. EWTN televises the Masses celebrated, often by visiting priests from outside the diocese, for the cloistered Poor Clare nuns of Our Lady of the Angels. Mother Angelica, who founded EWTN in the mid 1980s, is abbess of the monastery.

Critics of Mother Angelica and her network have complained that the televised Masses are too traditional, and the network too influential. For the past several years, resident and visiting priests have usually celebrated Mass in Latin (Novus Ordo) in the small monastery chapel. They also face the altar, which is not free-standing, rather than the congregation of EWTN visitors and staff, though they face the cloistered nuns through a screen.

Bishop Foley, who has been bishop of Birmingham since 1994, and was auxiliary bishop of Richmond, Virginia, for the preceding eight years, was to have been the principal celebrant at the consecration of the nuns' new, much larger chapel, originally scheduled for November 21. The consecration of the new church was postponed because of construction delays, according to EWTN officials.

Bishop Foley has also had a regular series on EWTN, and is a member of its board of directors. In August, Bishop Foley dedicated a new monastery for the nuns, and led a solemn procession with the nuns and invited guests chanting hymns in Latin. The nuns moved into their new quarters about 30 miles from Birmingham in September.

The unusual decree involves several important issues that have far-reaching consequences. It is beyond dispute that a bishop has, as the decree indicates, the right and responsibility to assure that the liturgy is celebrated according to Church law within his own diocese and to eradicate all abuses; and Catholics are to accept the authority of their bishop. Indeed, many faithful Catholics are rightly concerned about serious divisions within the Church caused by disobedience to the Magisterium, and think that most bishops are far too tolerant of even the most egregious liturgical abuses.

But there remain some unanswered questions, mainly concerning Church law. For example, can a bishop prohibit for his diocese a practice that is permitted as an option in the universal Church? What is the intention of the "custom" canon, and how is a canonically binding custom which "abrogates" a traditional practice determined?

Other related questions arise. Could a bishop legitimately decree that all people are to stand (or to kneel) for the entire Communion Rite? Could he require that all priests who say Mass in his diocese must use exclusively, say, Eucharistic Prayer II, or that they may never use it? Is it within the power of a local bishop to decree that Mass may only be said in Latin, or only in English or Spanish? Since receiving Communion standing has become standard practice since the Council, could a bishop invoke the "custom" canon to order the removal of all Communion rails from churches and forbid any priest in his diocese to administer Communion to people who are kneeling?

A related issue: does the recent Vatican decision confirming the right of priests belonging to the Fraternity of Saint Peter to celebrate the Novus Ordo Mass indicate that a religious superior cannot restrict a practice permitted for the universal Church?

The answer to these questions is still unclear.

Concerning custom in this particular issue, universal Church law has never forbidden a priest to face the altar (ad orientem) instead of toward the people (versus populum) when he celebrates Mass with a congregation. Although since the Council it has become common practice for the priest to face the congregation, this has not been made explicit law. References to the posture of the priest occur several times in the General Instruction of the Roman Missal [GIRM], first published in 1969. These GIRM references [see bottom of page], since they explicitly specify certain points during the Mass at which the priest is to face the people, imply that facing the altar, as was the traditional practice of the Catholic Church for many centuries, may still be considered the norm, not an abuse (much less an "innovation" or "sacrilege", as the decree implies).

More recently, a 1993 commentary of the Congregation for Divine Worship and Discipline of the Sacraments addressing the issue, "Praying 'Ad Orientem Versus'", was published in Notitiae, an official publication of the Holy See [Notitiae 322, Vol. 29 (1993) Num. 5, 245-249]. The article proposed "points for reflection" in response to questions that had arisen concerning this matter. While affirming versus populum in general, the article makes several important clarifying points.

"The Church celebrates the Eucharist necessarily turned toward the Lord, in communion with Him and through Him directs herself to the Father, in the unity of the Holy Spirit", the article says. The placing of the priest and of the faithful in relationship to the "mystical table" has found different forms in various periods of history with different symbolic explanations, the article observes, but says that any one of these cannot be considered an "integral and basic part of the Christian faith".

The article stated that "to celebrate turned to the people" is not a theological issue but a "topographical-positional" matter: "Theologically the Mass is always turned to God and turned to the people.... Only in the dialogues from the altar does the priest speak to the people. All the rest is prayer to the Father mediated through Christ in the Holy Spirit. This theology must be able to be visible".

The article also said that the orientation of the altar versus populum is "something desirable in the current liturgical legislation. Nonetheless it is not an absolute value" over others, and there are a few circumstances where celebration ad orientem would clearly be preferable. The article emphasizes that the centrality of the altar, "the point of encounter between God and men for the sacrifice of the new and eternal covenant" is "theologically more important" than the celebrant facing the people.

Some priests who are not adherents of the "Tridentine" Mass and who celebrate the Novus Ordo exclusively hold that the ad orientem position of the priest better expresses the sacred and sacrificial nature of the Mass. They recognize that the very notion of sacrifice is repugnant to dominant forces in our culture, and that it is critically important to restore this vital and necessary aspect of the Mass which has been undermined in various ways in the celebration of the liturgy. It is well known in some circles that Cardinal Joseph Ratzinger, prefect of the Congregation for the Doctrine of the Faith, has expressed the view that the symbolism of the priest as the one ordained to offer this sacrifice of the Mass on behalf of the congregation and in persona Christi is more clear and effective when the priest faces "liturgical east" the altar of sacrifice with the people.

At the same time, for many faithful and committed Catholic laity who strongly support a recovery of the sacred dimension of the liturgy, and understand and appreciate the ad orientem symbolism, the versus populum orientation is experienced as permitting a focus wholly, intently and without distraction on the action which transforms bread and wine into Body and Blood of Christ. For them, the sacredness of the consecration is intensified by being entirely visible and not obscured by the priest's back.

Many Catholic laity regard the direction the priest faces as less critical than their own posture during the Communion Rite (e.g. kneeling during the Eucharistic Prayer, after the Agnus Dei, and after Communion); or the visible presence within their churches of the tabernacle in which the Body and Blood of Christ are reserved.

But the rule of "custom" has not protected these traditional practices from attack by advocates of change who claim that the Church's theology of the Eucharist was radically altered by the Second Vatican Council. In fact, incidents of coercive efforts of priests to interfere with legitimate options, or to make liturgical changes with no authorization whatever, have become alarmingly frequent. People also realize that effective action to correct fundamental errors which undermine the Catholic faith and divide the Church rests, essentially, with the bishops.

It is possible that Bishop Foley's decree will lead to a resolution of some of these unresolved questions which affect the liturgy throughout the United States and beyond.

Appendix:
The General Instruction of the Roman Missal, as the name implies, gives directions for the celebration of Mass, and appears at the beginning of the Sacramentary. The ordinary posture of the priest is not explicitly stated in the GIRM; but at some points during the Mass specific instructions to face the people or the altar are given. The relevant citations (from the 1985 edition of the GIRM) follow.
Mass with a congregation
86. [Greeting] "then, facing the people"

107. [Orate fratres] "the priest returns to the center and, facing the people..."

115. [Agnus dei] "After the prayer, the priest genuflects, takes the Eucharistic bread, and, holding it slightly above the paten while facing the people, says, 'this is the Lamb of God'".

116. [Communion] "Next, facing the altar, the priest says softly: 'May the body of Christ bring me to everlasting life'".

122. [Conclusions] "Then, standing at the altar or at the chair and facing the people, the priest says, with hands outstretched, 'Let us pray'".

Concelebrated Mass
198. [Agnus dei] "the principal celebrant facing the congregation" [see 115 supra]

199. [Communion] "facing the altar" [see 116 supra]

Mass without a congregation
227. [Communion with server] "facing the altar" [see 116 supra]

On orientation of the altar:
262. "The main altar should be freestanding to allow the ministers to walk around it easily and Mass to be celebrated facing the people".

Code of Canon Law
Canon 838.1 - The supervision of the sacred liturgy depends solely on the authority of the Church which resides in the Apostolic See and, in accord with the law, the diocesan bishop.

Canon 839.2 - Local ordinaries are to see to it that the prayers and other pious and sacred exercises of the Christian people are fully in harmony with the norms of the Church.

The Altar and the Direction of Liturgical Prayer

http://www.adoremus.org/0500-Ratzinger.html 

Adoremus Bulletin Online Edition - Vol. VI, No. 3: May 2000
Joseph Cardinal Ratzinger - The Spirit of the Liturgy
The Altar and the Direction of Liturgical Prayer
Editor’s note: We are very pleased to be able to offer our readers an excerpt from The Spirit of the Liturgy by Cardinal Ratzinger, published by Ignatius Press in the fall of 2000. The altar and the direction of liturgical prayer is explained by Joseph Cardinal Ratzinger, the Prefect of the Congregation for the Doctrine of the Faith, in the following excerpt from chapter three of The Spirit of the Liturgy, reprinted with permission.

The Spirit of the Liturgy was reviewed for AB by Father Paul Scalia ("The Scandal of the Liturgy", Dec.2000/Jan 2001). See also Jesuit Father James Schall's column on the book.

Other excerpts from this book on the Adoremus site are:

"The Theology of Kneeling", from the November 2002 AB.
"Art and Liturgy: A Question of Images - Part I", from the February 2002 AB; and Part II of "The Question of Images", from March 2002 AB.
"Music and Liturgy", from the November 2001 AB.

***

In Chapter Three, presented here, Cardinal Ratzinger lays out the case for reconsidering the direction the priest faces during the celebration of Mass -- toward the liturgical East ("ad orientem"). Please note that this was a pre-publication preview, exclusively available to Adoremus members. This was posted while the translation of Cardinal Ratzinger's text was still being edited, so there may be some minor changes in the published version. Also, we have edited the text slightly (indicated by ellipses), and added textheads and paragraphing to facilitate reading in this format.

Chapter 3
The re-shaping so far described, of the Jewish synagogue for the purpose of Christian worship, clearly shows -- as we have already said -- how, even in architecture, there is both continuity and newness in the relationship of the Old Testament to the New. Expression in space had to be given to the properly Christian act of worship, the celebration of the Eucharist, together with the ministry of the Word, which is ordered toward that celebration.

Plainly, further developments became not only possible but necessary. A place set aside for Baptism had to be found. The Sacrament of Penance went through a long process of development, which resulted in changes to the form of the church building. Popular piety in its many different forms inevitably found expression in the place dedicated to divine worship. The question of sacred images had to be resolved. Church music had to be fitted into the spatial structure. We saw that the architectural canon for the liturgy of Word and Sacrament is not a rigid one, though with every new development and re-ordering the question has to be posed: what is in harmony with the essence of the liturgy, and what detracts from it? In the very form of its places of divine worship, which we have just been considering, Christianity, speaking and thinking in a Semitic way, has laid down principles by which this question can be answered. Despite all the variations in practice that have taken place far into the second millennium, one thing has remained clear for the whole of Christendom: praying toward the East is a tradition that goes back to the beginning. Moreover, it is a fundamental expression of the Christian synthesis of cosmos and history, of being rooted in the once-for-all events of salvation history while going out to meet the Lord who is to come again. Here both the fidelity to the gift already bestowed and the dynamism of going forward are given equal expression.
Posture and God's universality
Modern man has little understanding of this "orientation". Judaism and Islam, now as in the past, take it for granted that we should pray toward the central place of revelation, to the God who has revealed Himself to us, in the manner and in the place in which He revealed Himself. By contrast, in the western world, an abstract way of thinking, which in a certain way is the fruit of Christian influence, has become dominant. God is spiritual, and God is everywhere: does that not mean that prayer is not tied to a particular place or direction? Now we can indeed pray everywhere, and God is accessible to us everywhere. This idea of the universality of God is a consequence of Christian universality, of the Christian's looking up to God above all gods, the God who embraces the cosmos and is more intimate to us than we are to ourselves. But our knowledge of this universality is the fruit of revelation: God has shown Himself to us. Only for this reason do we know Him, only for this reason can we confidently pray to Him everywhere. And precisely for this reason is it appropriate, now as in the past, that we should express in Christian prayer our turning to the God who has revealed Himself to us. Just as God assumed a body and entered the time and space of this world, so it is appropriate to prayer -- at least to communal liturgical prayer -- that our speaking to God should be "incarnational", that it should be Christological, turned through the incarnate Word to the Triune God. The cosmic symbol of the rising sun expresses the universality of God above all particular places and yet maintains the concreteness of Divine Revelation. Our praying is thus inserted into the procession of the nations to God.

The Church's living altar
But what about the altar? In what direction should we pray during the Eucharistic liturgy? In Byzantine church buildings the structure just described was essentially retained, but in Rome a somewhat different arrangement developed. The bishop's chair was shifted to the center of the apse, and so the altar was moved into the nave. This seems to have been the case in the Lateran basilica and in Saint Mary Major well into the ninth century. However, in Saint Peter's, during the pontificate of Saint Gregory the Great (590-604), the altar was moved nearer to the bishop's chair, probably for the simple reason that he was supposed to stand as much as possible above the tomb of Saint Peter. This was an outward and visible expression of the truth that we celebrate the Sacrifice of the Lord in the Communion of Saints, a communion spanning all the times and ages.

The custom of erecting an altar above the tombs of the martyrs probably goes back a long way and is an outcome of the same motivation. Throughout history the martyrs continue Christ's self-oblation; they are like the Church's living altar, made not of stones but of men, who have become members of the Body of Christ and thus express a new kind of cultus: sacrifice is humanity becoming love with Christ.

Arrangement of Saint Peter's copied
The ordering of Saint Peter's was then copied, so it would seem, in many other stational churches in Rome. For the purposes of this discussion, we do not need to go into the disputed details of this process. The controversy in our own century was triggered by another innovation. Because of topographical circumstances, it turned out that Saint Peter's faced west. Thus, if the celebrating priest wanted -- as the Christian tradition of prayer demands -- to face east, he had to stand behind the people and look -- this is the logical conclusion -- toward the people. For whatever reason it was done, one can also see this arrangement in a whole series of church buildings within Saint Peter's direct sphere of influence.

The liturgical renewal in our own century took up this alleged model and developed from it a new idea for the form of the Liturgy. The Eucharist, so it was said, had to be celebrated versus populum (towards the people). The altar -- as can be seen in the normative model of Saint Peter's -- had to be positioned in such a way that priest and people looked at each other and formed together the circle of the celebrating community. This alone, so it was said, was compatible with the meaning of the Christian Liturgy, with the requirement of active participation. This alone conformed to the primordial model of the Last Supper.

These arguments seemed in the end so persuasive that after the Council (which says nothing about "turning to the people") new altars were set up everywhere, and today celebration versus populum really does look like the characteristic fruit of Vatican II's liturgical renewal. In fact it is the most conspicuous consequence of a re-ordering that not only signifies a new external arrangement of the places dedicated to the Liturgy, but also brings with it a new idea of the essence of the Liturgy -- the Liturgy as a communal meal.

Misunderstanding of meal symbolism
This is, of course, a misunderstanding of the significance of the Roman basilica and of the positioning of its altar, and the representation of the Last Supper is also, to say the least, inaccurate. Consider, for example, what Louis Bouyer has to say on the subject:

The idea that celebration versus populum was the original form, indeed the way the Last Supper itself was celebrated, rests purely and simply on a mistaken idea of what a banquet, Christian or even non-Christian, was like in antiquity. In the earliest days of Christianity the head of table never took his place facing the other participants. Everyone sat or lay on the convex side of an S-shaped or horseshoe-shaped table. Nowhere in Christian antiquity could anyone have come up with the idea that the man presiding at the meal had to take his place versus populum. The communal character of a meal was emphasized by precisely the opposite arrangement, namely, by the fact that everyone at the meal found himself on the same side of the table (54f).
In any case, there is a further point that we must add to this discussion of the 'shape' of meals: the Eucharist that Christians celebrate really cannot adequately be described by the term 'meal'. True, Our Lord established the new reality of Christian worship within the framework of a Jewish (Passover) meal, but it was precisely this new reality, not the meal as such, which He commanded us to repeat. Very soon the new reality was separated from its ancient context and found its proper and suitable form, a form already predetermined by the fact that the Eucharist refers back to the Cross and thus to the transformation of Temple sacrifice into the reasonable worship of God.

Not from the meal alone
Thus it came to pass that the synagogue Liturgy of the Word, renewed and deepened in a Christian way, merged with the remembrance of Christ's Death and Resurrection to become the 'Eucharist', and precisely thus was fidelity to the command "Do this" fulfilled. This new complete form of worship could not be derived simply from the meal, but had to be defined through the interconnection of temple and synagogue, Word and Sacrament, cosmos and history. It expresses itself in the very form that we discovered in the liturgical structure of the early Churches in the world of Semitic Christianity. It also, of course, remained fundamental for Rome.

Once again let me quote Bouyer:

Never and nowhere before (that is, before the sixteenth century) is there any indication of the slightest importance being attached, or even attention given, to the question of whether the priest should celebrate with the people behind him or in front of him. Professor Cyril Vogel has proved that, "if anything was stressed, it was that the priest should recite the Eucharistic Prayer, like all other prayers, turned towards the East Even when the orientation of the church allowed the priest to pray facing the people, we must not forget that it was not just the priest who turned to the East, but the whole congregation with him" (p. 56).
"Unprecedented clericalism"
Admittedly, these connections were obscured or fell into total oblivion in the church buildings and liturgical practice of the modern age. This is the only explanation for the fact that the common direction of prayer of priest and people got labeled as "celebrating towards the wall" or "turning your back on the people" and came to seem absurd and totally unacceptable. And this alone explains why the meal -- even in modern pictures -- became the normative idea of liturgical celebration for Christians.

In reality what happened was that an unprecedented clericalization came on the scene. Now the priest -- the "presider", as they now prefer to call him -- becomes the real point of reference for the whole Liturgy. Everything depends on him. We have to see him, to respond to him, to be involved in what he is doing. His creativity sustains the whole thing.

Not surprisingly, people try to reduce this newly created role by assigning all kinds of liturgical functions to different individuals and entrusting the "creative" planning of the Liturgy to groups of people who like to, and are supposed to, "make a contribution of their own". Less and less is God in the picture. More and more important is what is done by the human beings who meet here and do not like to subject themselves to a "pre-determined pattern".

The self-enclosed circle
The turning of the priest toward the people has turned the community into a self-enclosed circle. In its outward form, it no longer opens out on what lies ahead and above, but is locked into itself. The common turning toward the East was not a "celebration toward the wall"; it did not mean that the priest "had his back to the people": the priest himself was not regarded as so important. For just as the congregation in the synagogue looked together toward Jerusalem, so in the Christian Liturgy the congregation looked together "toward the Lord". As one of the fathers of Vatican II's Constitution on the Liturgy, J.A. Jungmann, put it, it was much more a question of priest and people facing in the same direction, knowing that together they were in a procession toward the Lord. They did not lock themselves into a circle, they did not gaze at one another, but as the pilgrim People of God they set off for the Oriens, for the Christ who comes to meet us....

But is this not all romanticism and nostalgia for the past? Can the original form of Christian prayer still say something to us today, or should we try to find our own form, a form for our own times? Of course, we cannot simply replicate the past. Every age must discover and express the essence of the liturgy anew. The point is to discover this essence amid all the changing appearances. It would surely be a mistake to reject all the reforms of our century wholesale. When the altar was very remote from the faithful, it was right to move it back to the people. In cathedrals this made possible the recovery of the tradition of the altar at the crossing, the meeting-point of the nave and the presbyterium. It was also important clearly to distinguish the place for the Liturgy of the Word from the place for the strictly Eucharistic liturgy. For the Liturgy of the Word is about speaking and responding, and so a face-to-face exchange between proclaimer and hearer does make sense. In the Psalm the hearer digests what he has heard, takes it into himself, and transforms it into prayer, so that it becomes a response.

Turn to the East is essential
On the other hand, a common turning to the East during the Eucharistic Prayer remains essential. This is not a case of accidentals, but of essentials. Looking at the priest has no importance. What matters is looking together at the Lord. It is not now a question of dialogue, but of common worship, of setting off towards the One who is to come. What corresponds with the reality of what is happening is not the closed circle, but the common movement forward expressed in a common direction for prayer....

The image of God in man
[An] objection is that we do not need to look toward the East, towards the crucifix, that, when priest and faithful look at one another, they are looking at the image of God in man, and so facing one another is the right direction for prayer. I find it hard to believe that the famous reviewer thought this was a serious argument. For we do not see the image of God in man in such a simplistic way. The "image of God" in man is not, of course, something that we can photograph or see with a merely photographic kind of perception. We can indeed see it, but only with the new seeing of faith. We can see it, just as we can see the goodness in a man, his honesty, interior truth, humility, love -- everything, in fact, that gives him a certain likeness to God. But if we are to do this, we must learn a new kind of seeing, and that is what the Eucharist is for....

The sign of the Son of Man
A more important objection is of the practical order. Are we really going to re-order everything all over again? Nothing is more harmful to the Liturgy than constant changes, even if it seems to be for the sake of genuine renewal.

I see a solution to this in a suggestion I noted at the beginning in connection with the insights of Erik Peterson. Facing toward the East, as we heard, was linked with the "sign of the Son of Man", with the Cross, which announces Our Lord's Second Coming. That is why, very early on, the East was linked with the sign of the cross. Where a direct common turning toward the East is not possible, the cross can serve as the interior "East" of faith. It should stand in the middle of the altar and be the common point of focus for both priest and praying community.

In this way we obey the ancient call to prayer: Conversi ad Dominum, "Turn to the Lord!" In this way we look together at the One whose Death tore the veil of the Temple -- the One who stands before the Father for us and encloses us in His arms in order to make us the new and living Temple.

Moving the altar cross to the side to give an uninterrupted view of the priest is something I regard as one of the truly absurd phenomena of recent decades. Is the cross disruptive during Mass? Is the priest more important than Our Lord?

This mistake should be corrected as quickly as possible; it can be done without further rebuilding. The Lord is the point of reference. He is the rising sun of history. That is why there can be a cross of the Passion, which represents the Suffering Lord who for us let His side be pierced, from which flowed blood and water (Eucharist and Baptism), as well as a cross of triumph, which expresses the idea of Our Lord's Second Coming and guides our eyes towards it. For it is always the One Lord: Christ yesterday, today, and for ever (Hebrews 13. 8). 
New Liturgy Rules Precede Missal
Latin, Study translation of revised instructions for celebration of Mass released
http://www.adoremus.org/NewLiturgy9102K.html EXTRACT

By Helen Hull Hitchcock, Adoremus Bulletin Online Edition - Vol. VI, No. 6-7: September/October 2000

Must the priest always face the people?
Several early reports stated that the IGMR forbids priests to face, with the people, the "liturgical East" (ad orientem).
Recently, there has been some re-evaluation of the usual practice of the priest facing the people. In light of the experience since the Council that the transcendent or sacred dimension of the celebration of Mass has dramatically diminished, some priests now favor a return to the practice of the priest and people "facing God" together. Cardinal Ratzinger is among them. (See "The Altar and the Direction of Liturgical Prayer", AB May 2000). But a controversy arose last year when a bishop ruled that no priest within his diocese would be permitted to say Mass facing "East" (See "Bishop's Decree Raises Questions", AB November 1999).

Cardinal Medina Estévez, in a letter dated February 7 this year, responded to an inquiry from Bishop David Foley of Birmingham concerning the matter. In that letter (Prot. No. 2321/99/I), the Cardinal stated:

"As regards the position of the celebrating priest at the altar during Holy Mass, it is true as Your Excellency indicates that the rubrics of the Roman Missal, and in particular the Institutio Generalis Missalis Romani, foresee that the priest will face the body of people in the nave while leaving open the possibility of his celebrating towards the apse. These two options carry with them no theological or disciplinary stigma of any kind".

In a recent letter responding to a question from Cardinal Christoph Schönborn of Vienna, asking whether the IGMR §299 "constitutes a norm according to which the position of the priest versus absidem [towards the apse] is to be excluded", Cardinal Medina Estévez responded that an added phrase, "whenever possible", in IGMR §299 intended "to refer to different elements", including "the availability of space and the sensibility of the people participating in the celebrations".

The IGMR "reaffirms that the position towards the assembly seems more convenient inasmuch as it makes communication easier, without excluding, however, the other possibility", said the letter dated September 25, 2000 (Prot. No. 2086/00/L).

Cardinal Medina Estévez also stressed that, whatever the position of the celebrating priest, the "physical position ... must be distinguished from the interior spiritual orientation of all".

"It would be a grave error to imagine that the principal orientation of the sacrificial action is [directed toward] the community", wrote the Cardinal. Whatever the direction the priest faces, the spiritual attitude of both the priest and the assembly "ought always to be versus Deum per Jesus Christum [to God through Jesus Christ].... Taking a rigid position and absolutizing it could become a rejection of some aspect of the truth which merits respect and acceptance".

The letter also said that this clarification is effective immediately.

Letter on the position of the priest during the Eucharistic Liturgy 

http://www.adoremus.org/12-0101cdw-adorient.html
Adoremus Bulletin Online Edition - Vol. VI, No. 9: December 2000-January 2001

Cardinal Jorge Medina Estevez, Prefect of the Congregation for Divine Worship and the Discipline of the Sacraments responded on September 25, 2000, to a European cardinal's question about the position of the priest during the liturgy of the Eucharist. 

Adoremus' translation of the original letter, written in Italian, appears below. Responses such as this are later published in Notitiae, the official publication of the Congregation of Divine Worship.

Congregation for Divine Worship and the Discipline of the Sacraments

Prot. No 2036/00/L

The Congregation for Divine Worship and the Discipline of the Sacraments has been asked whether the expression in no. 299 of the Instituto Generalis Missalis Romani constitutes a norm according to which, during the Eucharistic liturgy, the position of the priest versus absidem [facing towards the apse] is to be excluded.

The Congregation for Divine Worship and the Discipline of the Sacraments, after mature reflection and in light of liturgical precedents, responds:

Negative, and in accordance with the following explanation.

The explanation includes different elements which must be taken into account.

It is in the first place to be borne in mind that the word expedit does not constitute an obligation, but a suggestion that refers to the construction of the altar a pariete sejunctum [detached from the wall] and to the celebration versus populum [toward the people]. The clause ubi possibile sit [where it is possible] refers to different elements, as, for example, the topography of the place, the availability of space, the artistic value of the existing altar, the sensibility of the people participating in the celebrations in a particular church, etc. It reaffirms that the position toward the assembly seems more convenient inasmuch as it makes communication easier (Cf. the editorial in Notitiae 29 [1993] 245-249), without excluding, however, the other possibility.

However, whatever may be the position of the celebrating priest, it is clear that the Eucharistic Sacrifice is offered to the one and triune God, and that the principal, eternal, and high priest is Jesus Christ, who acts through the ministry of the priest who visibly presides as His instrument. The liturgical assembly participates in the celebration in virtue of the common priesthood of the faithful which requires the ministry of the ordained priest to be exercised in the Eucharistic Synaxis. The physical position, especially with respect to the communication among the various members of the assembly, must be distinguished from the interior spiritual orientation of all. It would be a grave error to imagine that the principal orientation of the sacrificial action is [toward] the community. If the priest celebrates versus populum, which is a legitimate and often advisable, his spiritual attitude ought always to be versus Deum per Jesus Christum [toward God through Jesus Christ], as representative of the entire Church. The Church as well, which takes concrete form in the assembly which participates, is entirely turned versus Deum [towards God] as its first spiritual movement.

It appears that the ancient tradition, though not without exception, was that the celebrant and the praying community were turned versus orientem [toward the East], the direction from which the Light which is Christ comes. It is not unusual for ancient churches to be "oriented" so that the priest and the people were turned versus orientem during public prayer.

It may be that when there were problems of space, or of some other kind, the apse represented the East symbolically. Today the expression versus orientem often means versus apsidem, and in speaking of versus populum it is not the west but rather the community present that is meant.

In the ancient architecture of churches, the place of the Bishop or the celebrating priest was in the center of the apse where, seated and turned toward the community, the proclamation of the readings was listened to. Now this presidential place was not ascribed to the human person of the bishop or the priest, nor to his intellectual gifts and not even to his personal holiness, but to his role as an instrument of the invisible Pontiff, who is the Lord Jesus.

When it is a question of ancient churches, or of great artistic value, it is appropriate, moreover, to keep in mind civil legislation regarding changes or renovations. Adding another altar may not always be a worthy solution.

There is no need to give excessive importance to elements that have changed throughout the centuries. What always remains is the event celebrated in the liturgy: this is manifested through rites, signs, symbols and words that express various aspects of the mystery without, however, exhausting it, because it transcends them. Taking a rigid position and absolutizing it could become a rejection of some aspect of the truth which merits respect and acceptance.

Vatican City, 25 September 2000.

Signed: Jorge Arturo Cardinal Medina Estévez, Cardinal Prefect
Archbishop Francesco Pio Tamburrino, Archbishop Secretary

The World Over: Cardinal Ratzinger Interview - Raymond Arroyo with Joseph Cardinal Ratzinger 

http://www.ewtn.com/library/ISSUES/RATZINTV.HTM EXTRACT
The following is a transcript of the interview by EWTN News Director Raymond Arroyo of Joseph Cardinal Ratzinger, which first aired on EWTN on 5 September 2003. 
Raymond: And that sense of sacrifice and worship that you’ve talked about so eloquently, how do you see that being restored concretely?  Will we see a return to the ad orientem posture, facing the East, the priest facing away from the people during the Canon, a return to the Latin, more Latin in the Mass? 

Cardinal: Versus orientem, I would say could be a help because it is really a tradition from the Apostolic time, and it’s not only a norm, but it’s an expression also of the cosmical dimension and of the historical dimension of the liturgy.  
We are celebrating with the cosmos, with the world.  It’s the direction of the future of the world, of our history represented in the sun and in the cosmical realities.  I think today this new discovering of our relation with the created world can be understood also from the people, better than perhaps 20 years ago.  And also, it’s a common direction – priest and people are in common oriented to the Lord.  So, I think it could be a help.  Always external gestures are not simply a remedy in itself, but could be a help because it’s a very classical interpretation of what is the direction of the liturgy.  Generally, I think it was good to translate the liturgy in the spoken languages because we will understand it; we will participate also with our thinking.  But a stronger presence of some elements of Latin would be helpful to give the universal dimension, to give the possibilities that in all the parts of the world we can see “I am in the same Church.”
The book, 'Rivolti al Signore', written in 2003 by Father Uwe Michael Lang, argues in favour of celebrating Mass ad orientem -- that is, with the priest and the congregation facing in the same direction. 
Turning Towards the Lord, Orientation in Liturgical Prayer
http://www.adoremus.org/0405LiturgicalPrayer.html
By U.M. Lang, Adoremus Bulletin, Online Edition, Vol. XI, No. 2, April 2005
Did the Second Vatican Council intend that the priest always face the people during the celebration of Mass? The short answer is no; although in practice this position of the priest has become nearly universal. The significance of the celebrant's position has been the subject of considerable discussion in recent years, and Turning Towards the Lord is a comprehensive study of the matter. The author, Uwe Michael Lang, is a member of the Oratory of St. Philip Neri in London, and has a doctorate in theology from Oxford University. The book, with a foreword by Cardinal Joseph Ratzinger, examines the subject from historical and theological perspectives. It was published by Ignatius Press in 2004 (www.ignatius.com, phone 800-651-1531). The introductory chapter of the book appears here with permission. (Text heads are our additions) - Editor

**** 
The Reform of the Liturgy and the Position of the Celebrant at the Altar
The reform of the Roman Rite of Mass that was carried out after the Second Vatican Council has significantly altered the shape of Catholic worship. One of the most evident changes was the construction of freestanding altars. The versus populum celebration was adopted throughout the Latin Church, and, with few exceptions, it has become the prevailing practice during Mass for the celebrant to stand behind the altar facing the congregation. This uniformity has led to the widespread misunderstanding that the priest's "turning his back on the people" is characteristic of the rite of Mass according to the Missal of Pope Saint Pius V whereas the priest's "turning towards the people" belongs to the Novus Ordo Mass of Pope Paul VI. It is also widely assumed by the general public that the celebration of Mass "facing the people" is required, indeed even imposed, by the liturgical reform that was inaugurated by Vatican II.

However, the relevant conciliar and post-conciliar documents present quite a different picture. The Council's Constitution on the Sacred Liturgy, Sacrosanctum Concilium, speaks neither of a celebration versus populum nor of the setting up of new altars. In view of this fact it is all the more astonishing how rapidly "versus populum altars" appeared in Catholic churches all over the world.1 The instruction Inter Oecumenici, prepared by the Consilium for the carrying out of the Constitution on the Sacred Liturgy and issued on September 26, 1964, has a chapter on the designing of new churches and altars that includes the following paragraph:

Praestat ut altare maius exstruatur a pariete seiunctum, ut facile circumiri et in eo celebratio versus populum peragi possit. [It is better for the main altar to be constructed away from the wall so that one can easily walk around the altar and celebrate facing the people.] 2
It is said to be desirable to set up the main altar separate from the back wall, so that the priest can walk around it easily and a celebration facing the people is possible. Josef Andreas Jungmann asks us to consider this:

It is only the possibility that is emphasized. And this [separation of the altar from the wall] is not even prescribed, but is only recommended, as one will see if one looks at the Latin text of the directive.... In the new instruction the general permission of such an altar layout is stressed only with regard to possible obstacles or local restrictions.3
In a letter addressed to the heads of bishops' conferences, dated January 25, 1966, Cardinal Giacomo Lercaro, the president of the Consilium, states that regarding the renewal of altars "prudence must be our guide". He goes on to explain:

Above all because for a living and participated liturgy, it is not indispensable that the altar should be versus populum: in the Mass, the entire liturgy of the word is celebrated at the chair, ambo or lectern, and, therefore, facing the assembly; as to the eucharistic liturgy, loudspeaker systems make participation feasible enough. Secondly, hard thought should be given to the artistic and architectural question, this element in many places being protected by rigorous civil laws.4
With reference to Cardinal Lercaro's exhortation to prudence, Jungmann warns us not to make the option granted by the instruction into "an absolute demand, and eventually a fashion, to which one succumbs without thinking".5
Inter Oecumenici permits the Mass facing the people, but it does not prescribe it. As Louis Bouyer emphasized in 1967, that document does not at all suggest that Mass facing the people is always the preferable form of Eucharistic celebration.6
Missal Rubrics
The rubrics of the renewed Missale Romanum of Pope Paul VI presuppose a common direction of priest and people for the core of the Eucharistic liturgy. This is indicated by the instruction that, at the Orate, fratres, the Pax Domini, the Ecce, Agnus Dei, and the Ritus conclusionis, the priest should turn towards the people.7 This would seem to imply that beforehand priest and people were facing the same direction, that is, towards the altar. At the priest's communion the rubrics say "ad altare versus", 8 which would be redundant if the celebrant stood behind the altar facing the people anyway. This reading is confirmed by the directives of the General Instruction, even if they are occasionally at variance with the Ordo Missae.9 The third Editio typica of the renewed Missale Romanum, approved by Pope John Paul II on 10 April 2000 and published in spring 2002, retains these rubrics.10
This interpretation of the official documents has been endorsed by the Roman Congregation for Divine Worship. An editorial in its official publication, Notitiae, states that the arrangement of an altar that permits a celebration facing the people is not a question upon which the liturgy stands or falls ("quaestio stantis vel cadentis liturgiae"). Furthermore, the article suggests that, in this matter as in many others, Cardinal Lercaro's call for prudence was hardly heard in the post-conciliar euphoria. The editorial observes that changing the orientation of the altar and using the vernacular could become an easy substitute for entering into the theological and spiritual dimensions of the liturgy, for studying its history and for taking into account the pastoral consequences of the reform.11
The revised General Instruction of the Roman Missal, which was published for study purposes in the spring of 2000, has a paragraph bearing on the altar question:

Altare exstruatur a pariete seiunctum, ut facile circumiri et in eo celebratio versus populum peragi possit, quod expedit ubicumque possibile sit. [Let the main altar be constructed separate from the wall so that one can easily walk around the altar and celebrate facing the people -which is desirable wherever possible.]12
The subtle wording of this paragraph (possit - possibile) clearly indicates that the position of the celebrant priest facing the people is not made compulsory. The instruction merely allows for both forms of celebration. At any rate, the added phrase "which is desirable wherever (or whenever) possible (quod expedit ubicumque possibile sit)" refers to the provision for a freestanding altar and not to the desirability of celebration towards the people.13
Nonetheless various news reports about the revised General Instruction seemed to suggest that the position of the celebrant versus orientem - or versus absidem - was declared undesirable, if not prohibited.

This interpretation however has been rejected by the Congregation for Divine Worship in a response to a question submitted by Cardinal Christoph Schönborn, Archbishop of Vienna. The response is dated 25 September 2000 and signed by Cardinal Jorge Arturo Medina Estévez, then Prefect of the Congregation, and Archbishop Francesco Pio Tamburrino, its Secretary:

In the first place, it is to be borne in mind that the word expedit does not constitute an obligation, but a suggestion that refers to the construction of the altar a pariete seiunctum (detached from the wall) and to the celebration versus populum (towards the people). The clause ubi possibile sit (where it is possible) refers to different elements, as, for example, the topography of the place, the availability of space, the artistic value of the existing altar, the sensibility of the people participating in the celebrations in a particular church, etc. It reaffirms that the position towards the assembly seems more convenient inasmuch as it makes communication easier (cf. the editorial in Notitiae 29 [1993] 245-49), without excluding, however, the other possibility.

However, whatever may be the position of the celebrating priest, it is clear that the eucharistic sacrifice is offered to the one and triune God and that the principal, eternal, and high priest is Jesus Christ, who acts through the ministry of the priest who visibly presides as His instrument. The liturgical assembly participates in the celebration in virtue of the common priesthood of the faithful which requires the ministry of the ordained priest to be exercised in the eucharistic synaxis. The physical position, especially with respect to the communication among the various members of the assembly, must be distinguished from the interior spiritual orientation of all. It would be a grave error to imagine that the principal orientation of the sacrificial action is towards the community. If the priest celebrates versus populum, which is legitimate and often advisable, his spiritual attitude ought always to be versus Deum per Iesum Christum (towards God through Jesus Christ), as representative of the entire Church. The Church as well, which takes concrete form in the assembly which participates, is entirely turned versus Deum (towards God) as its first spiritual movement.14
Obviously, the relevant paragraph of the General Instruction must be read in light of this clarification.15
Early Critics of "facing the people"
Already in the sixties, theologians of international renown criticized the sweeping triumph of the celebration versus populum. In addition to Jungmann and Bouyer, Joseph Ratzinger, then professor of theology at Tübingen and peritus at the Council, delivered a lecture at the Katholikentag of 1966 in Bamberg that was received with much attention. His observations have lost nothing of their relevance:

We can no longer deny that exaggerations and aberrations have crept in which are both annoying and unbecoming. Must every Mass, for instance, be celebrated facing the people? Is it so absolutely important to be able to look the priest in the face, or might it not be often very salutary to reflect that he also is a Christian and that he has every reason to turn to God with all his fellow-Christians of the congregation and to say together with them 'Our Father'?16
The German liturgist Balthasar Fischer concedes that the turning of the celebrant towards the people for the entire celebration of the Mass was never officially introduced or prescribed by the new liturgical legislation. 
In post-conciliar documents it was merely declared possible. In view of this, however, the fact that the celebration versus populum has become the dominant practice of the Latin Church shows the astounding extent to which "the active role of the people in the celebration of the Eucharist" has been realized; for Fischer this is indeed the fundamental issue of the liturgical reform after Vatican II.17
"Face-to-face" or "facing East"?
Two main arguments in favor of the celebrant's position facing the people during the Eucharist are usually presented. First, it is claimed that this was the practice of the early Church that should be the norm for our age. Second, it is maintained that the "active participation" of the faithful, a principle that was introduced by Pope Saint Pius X and is central to Sacrosanctum Concilium, demanded the celebration towards the people.18
The aim of this study will be to counter these arguments in a twofold way.

First, an examination of the historical evidence will show that the orientation of priest and people in the liturgy of the Eucharist is well-attested in the early Church and was, in fact, the general custom. It will be evident that the common direction of liturgical prayer has been a consistent tradition in both the East and the West.

Second, I should like to argue, relying on the thought of contemporary theologians, that the permanent face-to-face position of priest and people is not beneficial for a real participation of the faithful in the liturgy, as envisaged by Vatican II. Recent critical reflection on participatio actuosa has revealed the need for a theological reappraisal and deepening of this important principle.

Cardinal Ratzinger draws a useful distinction between participation in the Liturgy of the Word, which includes external actions, especially reading and singing, and participation in the Liturgy of the Eucharist, where external actions are quite secondary. He writes:

Doing really must stop when we come to the heart of the matter: the oratio. It must be plainly evident that the oratio is the heart of the matter, but that it is important precisely because it provides a space for the actio of God. Anyone who grasps this will easily see that it is not now a matter of looking at or toward the priest, but of looking together toward the Lord and going out to meet Him.19
The statement of the Congregation for Divine Worship already quoted shows that speaking of "celebrating towards the people" indicates merely the position of the priest vis-à-vis the congregation at certain parts of the liturgy but does not refer to a theological concept.20 The expression versus (ad) populum seems to have been used for the first time by the papal master of ceremonies, Johannes Burckard, in his Ordo Missae of 150221 and was taken up in the Ritus servandus in celebratione Missae of the Missale Romanum that Pope Saint Pius V issued in 1570. The Ritus servandus deals with the case where the altar is directed to the east and, at the same time, towards the people (altare sit ad orientem, versus populum). This is indeed the state of affairs in the major Roman basilicas with the entrance facing east and the apse facing west. Here versus populum is to be looked upon merely as an explanatory appositive, namely in view of the immediately following directive that in this case at the Pax Domini the celebrant does not need to turn around (non vertit humeros ad altare), since he already stands ad populum anyway.22 It is in this topographical sense that the similar passages in Amalarius (ca. 830)23 and Durandus (towards the end of the thirteenth century) 24 are also to be understood.

When these texts use the phrase versus populum, they do not necessarily mean a visual connection between the people and the sacred action at the altar. It is by no means suggested here that nothing should limit, let alone block, the faithful's view of the ritual acts of the celebrant. Such an interpretation would have seemed alien to the understanding of the liturgy that was common from Christian antiquity until well into the Middle Ages and is still found in the Eastern Churches. Thus it is hardly surprising to find that even with altars versus populum the sight was significantly restricted, for example, by curtains that were closed during certain parts of the liturgy or already by the architectural layout of the church.25
The guiding points of the Congregation for Divine Worship make clear that the expression versus populum does not convey the theological dimension of the Eucharistic liturgy. Each Eucharist is offered for the praise and glory of God's name, for the benefit of us and of the holy Church as a whole ("ad laudem et gloriam nominis Dei, ad utilitatem quoque nostram, totiusque Ecclesiae suae sanctae").

Theologically, the Mass as a whole, the Liturgy of the Word and the Liturgy of the Eucharist, is directed at the same time towards God and towards the people. In the form of the celebration one must avoid a confusion of theology and topography, especially when the priest stands at the altar. The priest speaks to the people only during the dialogues at the altar. Everything else is prayer to the Father through Christ in the Holy Spirit. Evidently, it is most desirable that this theology should be expressed in the visible shape of the liturgy.26
Cardinal Ratzinger is equally emphatic that the celebration of the Eucharist, just as Christian prayer in general, has a trinitarian direction and discusses the question of how this can be communicated most fittingly in liturgical gesture. When we speak to someone, we obviously face that person. Accordingly, the whole liturgical assembly, priest and people, should face the same way, turning towards God to whom prayers and offerings are addressed in this common act of trinitarian worship. Ratzinger rightly protests against the mistaken idea that in this case the celebrating priest is facing "towards the altar", "towards the tabernacle", or even "towards the wall".27 The catchphrase often heard nowadays that the priest is "turning his back on the people" is a classic example of confounding theology and topography, for the crucial point is that the Mass is a common act of worship where priest and people together, representing the pilgrim Church, reach out for the transcendent God.

Reinhard Meßner notes that what is at issue is not the celebratio versus populum, but the direction of liturgical prayer that has been known in the Christian tradition as "facing east".28
My claim is that the intrinsic sense of facing east in the Eucharist is the common direction of priest and people oriented towards the triune God. The following chapters on the historical and theological dimensions of this traditional liturgical practice are meant to show that its recovery is indispensable for the welfare of the Church today.
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Where Have We Put Him? And what if we acted as if we believe what we believe?
http://www.adoremus.org/1105TruePresence.html
By The Rev. W. Roy Floch, Adoremus Bulletin, Online Edition, Vol. XI, No. 8, November 2005 
Bless me, Father, for I have sinned … liturgically … I think. Don’t worry though, it isn’t mortal. For the moment, three items.

Item 1: Recently while conducting a server training session with three boys, as I was helping to practice the washing of hands, the other, behind my back, picked up the glass chalices, put them to his ears and stuck out his tongue at the other two.

Item 2: Recently, in the middle of Mass I found myself thinking, “I could switch back to the Latin liturgy of my childhood parish with no trouble.”

Item 3: Some years ago my fellow classmate and priest voiced this nagging thought: “It would be nice if we acted in the liturgy as if we believed what we believe.”

You might like to know two things. First, yes, the server is still alive and without scars. Second, am I a reactionary crank? I entered the seminary after the eighth grade in 1964, thus I am a creature of the liturgical changes. As they happened, I never thought twice. I was ordained more than 27 years ago, and have served various parishes for 13 years, six years as an Army chaplain, and now more than eight years in two small rural parishes. I have never said Mass in Latin.

I confess that in my first parish assignment in 1977 (I was not ordained but was in charge for a month until the new pastor would arrive), I stopped the second collection, told the people they could receive Communion standing (rather than at the communion rail kneeling as they done had until then), began the Kiss of Peace, and hid the bells. For these sins, and more, I am now sincerely sorry.

The server of Item 1 above has gone to college. His family lived in a large and lovely new home, where I imagine they drink ice water out of crystal glasses at the oak dinner table. For him the glass chalices were just like the dinner water glasses. The padded oak chairs in our sanctuary were just like his dining room furniture.
I did not want a chalice upon ordination, thinking it would be a waste since Communion would be forever under both species and we would need sets. Thinking there is value in the visible, I used glass -- until that server and his ears. We no longer have the crystal or the ceramic set in liturgical colors, but two matching gold-colored metal chalices, and any new sanctuary chairs will be of a nobler wood and design.

That server taught me a liturgical principle. Liturgy is not ordinary. The use of ordinary things in liturgy -- the things people have in their houses, the things moderately well off people can afford -- does not communicate the substance of what is happening. Polyester vestments, banners of felt and burlap, stained glass like that in the expensive doors at hardware megastores -- these things cannot mediate the weight of the sacred. And salad cruets for water and wine? What was I thinking!

Yes, I know God wishes to make the ordinary holy. I know the Church can squander the good in other cultures by imposing, for example, African cultural practices on Indonesians. But that unwitting server was telling me that ordinary things are not good enough when the Church gathers to worship. We want our praise to take the highest form we can muster to show our love for God in Christ. A dandelion will not do for Valentine’s Day, unless you want shock value. (And who can live in permanent shock?) Chalices should be so beautiful that the servers are afraid to touch them. We are not in church to do ordinary things, sit on ordinary furniture, sing ordinary music.

I have one server now, the others graduated. Our communion rail is long gone. This server has no natural sense of a need to genuflect before the Blessed Sacrament. He does not experience a building that defines the universe into sacred and less sacred space. Even the elderly, who complain that people talk too much in church, themselves chat loudly across the pews after daily Mass.

I aggravated the problem a year after I arrived by removing the tabernacle from a niche dating from the ‘60s. But now it is on a small altar located directly behind the main altar and elevated one step -- where the padded oak presidential chair used to be. (I demoted myself. I am not God.) And I have a growing sense of unease at celebrating Mass with my back toward Him, despite “alter Christus” implications in facing the congregation.

Where Did We Go Wrong?
Of all the changes in the celebration of Mass that took place after Vatican II, I believe placing the celebrant and the congregation face to face was the most wide-ranging in its effect. No longer focused in one direction -- toward God -- clergy and laity have turned inward toward themselves, and experience a crisis in both lay and religious identity and vocation, not to mention the poverty of self-centered music. Seeing each other has not always been a pretty sight, and this has contributed to the lobbing of tomatoes in both directions as power struggles now seem to take up much of our ecclesial energy. We are looking at one another, at the many ministers and musicians, but we are not seeing Him. (I no longer look communicants in the eye but keep my eyes on Him, hoping they will too.) Regarding the priest as “entertainer” may account for the “vocation crisis”.
Changes meant to foster “active participation” are not working. The participation that counts must be internal and spiritual. External action cannot achieve it. “You can lead a horse to water…” I remember the Latin liturgy as highly involving. In order to follow it, you had to pay attention.

The usual explanation given for the increase in Eucharistic devotional practices from the 9th century on is that the Mass became remote from people, causing them to generate these extra-liturgical means for more satisfying religious experience. But what if the “remote” liturgy actually created internal spiritual growth that obtained expression in those devotions, and their sharp decline after the liturgical renewal following Vatican II is the consequence of a desiccated internal spiritual life?

I sense that congregations are now completely attentive to external actions and are personally passive, as if they are in a theater or watching TV hoping the program will be entertaining. When it isn’t entertaining, they walk. In the words of a Lutheran bishop called in to mediate where a pastor’s liturgical practices aggravated some of her congregation, we have forgotten that, “The Liturgy is not for us, it’s for God.”

The Absence of the Presence
The problem, it seems to me, is consistency in choreographing the Presence. My sudden distracting thought that, with great emotional and rational fittingness, I could celebrate the Tridentine rite derives from the disturbing practice of our pretending that He is not in the room while celebrating the “Novus Ordo”. Much of Catholic ritual development of the past seems clear to me if you ask: “How should one act when God is in the room?” If the Blessed Sacrament can be ignored, what is the message we are conveying about the importance of the Presence, a message the children (now adults and parents) have been learning (and teaching) these past decades? We have rendered the Real Presence ritually incredible. We know how hard credibility is to regain.

I am not urging a rapid return to Trent or Latin, but I imagine that in another 500 years we may be celebrating the Eucharist in a form very much like the liturgy I remember from 1957. The latest changes in the GIRM are not for the purpose of sacerdotilization (as some say) but for sacralization.

The liturgy often seems to be at war with itself. After Vatican II came a liturgy that belongs in a hall, not in a sanctuary before the Presence of Christ; though the liturgy of the sanctuary is still there. It sometimes seems that a parish should have two separate places for worship. One for a liturgy without the Blessed Sacrament/tabernacle present. No niches, no side altar tabernacles, no “spaces” off to the left. The other would be a sanctuary with the Presence, and a liturgy completely “oriented” to it. I honestly wonder which “worship space” most people choose?

I wish to register a growing sense of the inconsistency and unsuitability of our ritual celebration, and I confess my own complicity. Ritual poverty is tolerable; ritual inconsistency is not. “It would be nice if in the liturgy we acted as if we believe what we believe”. I often wonder if I am alone in this perception.

After altogether too long, I realize that the Church (which is not priests or laity but the entire Mystical Body of Christ) is smarter than I am. My “liturgical sins” are not mortal but venial because I hope and believe “course corrections” will be made. I take this hope from the priority Pope Pius XII assigned to doctrine over liturgy when he defined the dogma of the Assumption:

... since the liturgy of the Church does not engender the Catholic faith, but rather springs from it, in such a way that the practices of the sacred worship proceed from the Faith as the fruit comes from the tree, it follows that the holy Fathers and the great Doctors, in the homilies and sermons they gave the people on this feast day, did not draw their teaching from the feast itself as from a primary source, but rather they spoke of this doctrine as something already known and accepted by Christ’s faithful. (Munificentissimus Deus 20)

Eventually we will act “as if we believe what we believe” because the faith is true -- and it will triumph.

***

The Rev. W. Roy Floch is pastor of Sacred Heart, Wilbur, and St. Joseph, Odessa, Washington. He holds a degree in Philosophy from Gonzaga University, an MA in Systematic Theology from the University of St. Michael’s College in Toronto, and a Masters in Applied Spirituality from the University of San Francisco. He attended Mater Cleri Seminary, Colbert, WA and St. Thomas Seminary, Kenmore, WA (both now closed).
Vatican official says post-Vatican II liturgy could be perfected 
http://www.catholicnews.com/data/stories/cns/0602428.htm  

By Cindy Wooden, April 27, 2006 
Rome (CNS) -- Liturgical changes implemented after the Second Vatican Council could be perfected, said the new secretary of the Congregation for Divine Worship and the Sacraments. No one is in favor of making changes for the sake of change or even for nostalgia, said Archbishop Albert Malcolm Ranjith Patabendige Don, the secretary, during an April 27 discussion about the direction the priest faces during Mass. The discussion coincided with the publication of the Italian translation of Father Uwe Michael Lang's book, "Turning Towards the Lord: Orientation in Liturgical Prayer." The book previously was published in English by Ignatius Press; the text includes a foreword written in 2003 by then-Cardinal Joseph Ratzinger.
The cardinal, who has since become pope, said that the Second Vatican Council did not mention the direction the priest faces and the post-conciliar documents only recommended that priests be able to celebrate facing the people.
He wrote that the issue was not over a priest celebrating "with his back to the people," but rather "his facing the same direction as the people" when offering the church's most solemn prayer in consecrating the Eucharist.
At the book presentation, Father Lang said his study focused on the history and theology of the priest facing East -- the biblically symbolic direction of the Lord -- and not on the pre- or post-Vatican II liturgy. "The idea of my book is to demonstrate that the priest is not turning his back on the people, but leading the people in prayer toward the Lord," he said. 
"I think it would be a good idea to reintroduce this idea into the liturgy little by little, without a great revolution," he said, adding that he was speaking only about the moments during the Mass when the priest, on behalf of the people, is praying to God, not when he is addressing the people assembled. Archbishop Patabendige Don was asked if Pope Benedict had ordered a study of the issue or if the congregation was moving in that direction. "For the moment," the archbishop said, "there is nothing, but we listen to the opinions and experience of people who are interested in these questions."
While Archbishop Patabendige Don said he was convinced Catholics need help recovering the sense of mystery and of God's transcendence in the liturgy, careful study is needed on specific ideas. "Things done in a hurry tend not to give the hoped-for results," he said. Above all, the archbishop said, Catholics must engage in study and discussion in a calm, respectful and prayerful atmosphere "without labeling each other" as traditionalists or radicals. Archbishop Patabendige Don said he does not necessarily agree with people who call for a "reform of the reform" of the liturgy, but he thinks Father Lang's book contains a valid call "at least for a further perfection of the reform."

The New Curia of Benedict XVI Looks toward Asia

http://chiesa.espresso.repubblica.it/articolo/60561?eng=y EXTRACT 
The new prefect of "Propaganda Fide" comes from India. And the new secretary of the congregation for the liturgy is from Sri Lanka.  

By Sandro Magister, ROMA, May 26, 2006
The first public appearance of the secretary of the Congregation for Divine Worship and the Discipline of the Sacraments, archbishop Albert Malcolm Ranjith Patabendige Don, who was called to this role by Benedict XVI, was the presentation of a book on Wednesday, April 27, at the Augustinian Institute of Rome, a few steps from St. Peter’s Square. 
The book, first released in the United States in 2004 with the title “Turning towards the Lord. Orientation in Liturgical Prayer” – which was published this year in Italy – was written by Uwe Michael Lang, a German liturgist who lives in London and is a member of the congregation of the Oratory of St. Philip Neri. 
But it also bears a preface written by Joseph Ratzinger when he was still a cardinal. As pope, he again met the author, Fr. Lang, in St. Peter’s Square at the end of the general audience the day before the presentation of the book, which he said he hoped would “have an effect.” 
One gathers from the preface that Benedict XVI wants to encourage a rethinking of the orientation of the altar, the clergy, and the faithful during the celebration of the liturgy, in the light of the Church’s ancient tradition. 
Pope Ratzinger does not intend to introduce sudden changes into the liturgy through the imposition of authority. But it is undeniable that his pontificate has inaugurated a more polished style of celebration, which is very visible in the pontifical liturgies over which he presides. 
This is also what one gathers from the presentation of Fr. Lang’s book made by Archbishop Malcolm Ranjith in his capacity as secretary of the congregation for the liturgy. 
Another test of the pope’s decisions on liturgical matters will come with the document that he will publish before the end of this year, as the capstone of the synod on the Eucharist held in Rome in October of 2005. 
Here are Ranjith’s remarks on the orientation of liturgical prayer, which he gave in Italian on April 27: 

“Turning towards the Lord” by Malcolm Ranjith 
Fr. Michael Lang’s book “Turning towards the Lord” – which is now being published in Italy – traces the Church’s reasons and practices, since the first centuries, relating to the direction of liturgical prayer. 
The book’s objective and lucid approach will certainly make it a helpful tool for those who want to deepen their understanding on the subject. It demonstrates how the orientation of liturgical prayer as established by postconciliar reforms does not reflect the Council documents, a surprising fact. 
In fact, in the preface to the book Benedict XVI, writing when he was still the prefect of the Congregation for the Doctrine of the Faith, asserts: 
“To the ordinary churchgoer, the two most obvious effects of the liturgical reform of the Second Vatican Council seem to be the disappearance of Latin and the turning of the altars towards the people. Those who read the relevant texts will be astonished to learn that neither is in fact found in the decrees of the Council. The use of he vernacular is certainly permitted, especially fro the Liturgy of the Word, but the preceding general rule of the Council text says, ‘Particular law remaining in force, the use of the Latin language is to be preserved in the Latin rites’ (Sacrosanctum Concilium, 36.1). There is nothing in the Council text about turning altars towards the people; that point is raised only in postconciliar instructions.” 
Sacrosanctum Concilium did not call for foolhardy attitudes in this area, but for an objective and deliberate implementation of the reform. Furthermore, liturgical reform did not begin only after Vatican Council II, but had already been in motion to some extent since the time of Pius X. Both in the process of reform preceding the Council and after it, as the Council itself intended, liturgical changes were supposed to emerge organically, and not in sudden haste. But, unfortunately, not everything went as it should have. And now some are speaking of corrections, or of a reform of the reform. 
Leaving aside this reform of the reform, Fr. Lang’s book can be considered a catalyst for further improvement in the current liturgical practice of the Church. Maybe this is the reason why, in the preface, the pope expresses his hope for attentive, objective, and passionate study of this topic. In his view, we must be able to see the positive value in what happened in the past, and listen to everyone, including those who do not agree with us, without becoming partisans labeled as “preconciliar” or “postconciliar,” “conservative” or “progressive.” Objectivity is the key. Benedict XVI affirms this when he says: “The quest is to be achieved, not by condemning one another, but by carefully listening to the internal guidance of the liturgy itself.” 
And the Church has always understood that its liturgical life must be oriented toward the Lord, and brings with it a profoundly mystical atmosphere. It is in this reality that we must find the answers. 
For this reason, instead of a spirit of “free fall” that leaves everything to creativity and innovation without roots or depth, we must bring ourselves into harmony with the orientation mentioned above, and bring it to full blossom. 
The pope affirms the importance of this dimension when he says that the natural direction of liturgical prayer is “versus Deum, per Jesum Christum [toward God, through Jesus Christ],” even if the priest does in fact face the people. It is not so much a question of form as of substance. 
Fr. Lang’s book shows how throughout its history the Church has understood the importance of always directing its prayer toward the Lord, in terms of both content and gesture. 
In order to grasp the profoundly spiritual and practical value of the Church’s liturgical life, we need not only a spirit of scientific or theological-historical research, but above all an attitude of meditation, prayer, and silence. Those who study the historical journey of the liturgy and strive to contribute to its progress must place themselves in a posture of humbly listening to the evolution of the Church’s liturgical traditions down through the centuries, and of the important role of the magisterium. They must also pay attention to the gradual development of these traditions within the ecclesial community, and arm themselves with a spirit of intense prayer and adoration of the Lord. This is because what happens in the Church’s celebrations of praise is not simply an earthly and human reality. And if these mystical aspects are not betrayed, everything will become a source of edification rather than disorientation and confusion. Arbitrariness, haste, and emotional excitement should have no place in this search. The conciliar constitution on the sacred liturgy affirms this point when it says: 
“That sound tradition may be retained, and yet the way remains open to legitimate progress. Careful investigation is always to be made into each part of the liturgy which is to be revised. This investigation should be theological, historical, and pastoral. Also the general laws governing the structure and meaning of the liturgy must be studied in conjunction with the experience derived from recent liturgical reforms and from the indults conceded to various places. Finally, there must be no innovations unless the good of the Church genuinely and certainly requires them; and care must be taken that any new forms adopted should in some way grow organically from forms already existing” (Sacrosanctum Concilium, 23). 
This is why this same conciliar constitution offers clear and stringent norms on who is truly competent to make decisions on liturgical innovations, asserting, among other things, that “therefore no other person, even if he be a priest, may add, remove, or change anything in the liturgy on his own authority” (Sacrosanctum Concilium, 22). 
This great sense of reverence toward what is being celebrated stems not only from the fact of the centrality of the liturgy in the Church’s life, affirmed by the principle “lex credendi, lex orandi,” but also from the conviction that the liturgy is not a purely human act, but a reflection of what is happening, as Sacrosanctum Concilium itself says, “in that heavenly liturgy which is celebrated in the holy city of Jerusalem toward which we journey as pilgrims.” 
The liturgy is also that which is given as a gift to the community of the Church, the bride of Christ and the heavenly Jerusalem. 
Unfortunately, for various reasons, which are sometimes well-intentioned, there are priests and bishops who introduce every sort of experiment and change, diminishing the sense of the sacred and mystical nature of what is depicted in the Church’s liturgical celebrations. The temptation to become the leading actors in the divine mysteries, and to seek to control even the action of the Lord, is strong in a culture that divinizes man. In some countries, the situation is or is becoming truly dramatic. Every trace of the sacred often disappears in these so-called “liturgies.” 
One of the most beautiful of flowers, the lotus flower, grows in Asia. But it grows in the mud. Even though mud is not beautiful, the flower grows out of it and orients itself toward the sun, spreading its petals and imparting beauty to its surroundings. I see a comparison to human life in this. What truly liberates man is not what keeps him immersed in the slime of his weaknesses and decisions, but the capacity he acquires to liberate himself from these and direct his life toward the infinite and toward his Creator. It is not by lowering the sense of the divine to the human level, but by seeking to raise ourselves to supernatural levels that we will succeed in making contact with the divine mystery. 
The liturgy is not what man decides it is, but what the Lord brings about within him: an attitude of adoration toward his Creator and Lord, liberating him from his slavery. If the liturgy loses its mystical and heavenly dimension, what will help man to free himself from the mud of egoism and slavery? If the Church does not insist upon the mystical and profoundly spiritual dimensions of life and the celebration of life, who will? Is this not our duty to a world that is closed off within itself, becoming disoriented, insecure, locked in its own prison? If man presumes to understand everything that the Lord does, then it is not God who judges history, but man himself. Is this not the ancient idolatry denounced by the prophets? 
The Church, which must reflect the constant presence of Christ in the world, is placed at the service of humanity in order to help it to free itself from the prison of being closed in on itself, to discover its vocation to the fullness of life in the Lord, and to open itself to the joyous embrace of the infinite. Its intimate communion with its Spouse, which is reflected and nourished above all in its liturgical life, becomes the powerful manifestation of the infinite freedom that humanity always has the possibility of reaching through it. 
For this reason, preserving and enriching the spiritual mysticism of the liturgy is no longer an option for us, but a duty. If the world falls into the pit of human self-sufficiency, thus becoming more thirsty for the infinite, the Church cannot help but offer the liturgy, because in Christ humanity is raised up into the divine presence. It is not by lowering itself to superficiality that the liturgy will motivate us to reflect the values of the infinite to the world, but by affirming these mystical and divine dimensions more and more. Today more than ever, this becomes a reflection of the prophetic role of the Church as well. 
Thank you, Fr. Lang, for this book which will help us to turn our gaze ever more toward the Lord. 
The book: Uwe Michael Lang, “Turning towards the Lord: Orientation in Liturgical Prayer,” Foreword by Joseph Ratzinger, Ignatius Press, San Francisco, 2004, pp. 158. 

Benedict XVI and the "Tridentine" question 
http://www.staustinreview.com/uploads/issues/05_06_07-kocik.pdf EXTRACT
By Fr. Thomas M. Kocik, St. Austin Review, May 2007
In older churches whose architectural integrity has been preserved, there is the question of which altar to choose: the original "high" altar (with or without a tabernacle on it), or the forwardly placed altar-table? Opting for the high altar would mean ignoring the altar-table or temporarily removing it, neither of which seems desirable. If, on the other hand, preference is given to the altar table, and assuming the celebration would be facing "east" (the typical orientation for the traditional Mass), there would have to be adequate floor space in front of the altar (that is, on the "people's" side) to enable the celebrant and ministers to move about freely, which often is not the case. Granted, the problem is artificial and thus avoidable, since there should be only one altar in the sanctuary to begin with. [6] Likewise the question of orientation, since the modern rite of Mass can be celebrated ad orientem. Ideally, the same altar would be used for both rites, with the priest and congregation on the same side of it, but that is not the reality we all know.

[6]. "The principle of there being only one altar [unicità dell' altare] is theologically more important than the practice of celebrating facing the people" (Lang, 124, translating Congregation for Divine Worship and the Discipline of the Sacraments, "Editoriale: Pregare 'ad orientem versus'", Notitiae 29 [1993]: 249).
Fr. Thomas M. Kocik was ordained in 1997 for the Diocese of Fall River, Mass., and is a member of the Society for Catholic Liturgy. He is the author of The Reform of the Reform? A Liturgical Debate (Ignatius Press, 2003)
Reform or Return? An Interview with Rev. Thomas M. Kocik
http://www.ignatiusinsight.com/features2007/tkocik_intervw_july07.asp EXTRACT
By Carl E. Olson, July 14, 2007
Carl E. Olson, editor of IgnatiusInsight.com, recently interviewed Father Kocik about Pope Benedict's recent Apostolic Letter, Summorum Pontificum, what it means for traditionalists and reformists, and its impact on the liturgical life of the Church.

[…]

IgnatiusInsight.com: You've been actively involved many years now in promoting a better understanding and appreciation of the Church's Latin liturgical tradition. What is your background and what are some of the ways that you've sought to bring about a liturgical reform that is in keeping with Church tradition and the directives of the Second Vatican Council?
Fr. Kocik: Having been born in 1965, when the Second Vatican Council was still in session, I am not old enough to remember the pre-Vatican II liturgy. The so-called Novus Ordo of Paul VI was all I knew growing up--though I happily add that my boyhood parish in upstate New York was spared the wackiest of liturgical aberrations. In the easy wisdom of hindsight, I now know that my usual experience of Mass could have been better, more in keeping with the mind of the Church in terms of music and ceremonial. (I rarely, if ever, heard Gregorian chant or Latin, and scarcely recall anything resembling "high" Mass.) I had heard of the days not long past when Mass was in Latin and the priest had his "back to the people," and I couldn't fathom anyone but nostalgic old folks missing that. It wasn't until the late-1980s that I began to understand what some were calling, favorably or unfavorably, the liturgical "revolution." I entered the seminary with a strong interest in the controversies surrounding Vatican II and its aftermath. On a few occasions during those seminary years (1990-95), I was able to assist at sung Latin Masses, and the experiences left a deep impression on me.
At every Mass I have offered since my ordination, I have tried not only to ensure against abuses such as the unnecessary use of extraordinary ministers, but also to accentuate, whenever possible, the continuity between the Missal of Paul VI (amended by John Paul II and published in 2002) and the pre-conciliar liturgical tradition. To give some examples: having a "preferential option" for the Roman Canon and the first form of the Penitential Rite (the Confiteor); singing the orations and using incense on Sundays and feast days; using a measure of Latin at every celebration; wearing black or violet vestments for funerals and other Masses for the dead; praying the optional sequences; offering votive Masses on occasion; and, in some circumstances, facing ad orientem.

“Versus populum” [facing the people] and “AD ORIENTEM” [facing the liturgical East]

https://groups.yahoo.com/neo/groups/KonkaniCatholics/conversations/topics/6774 

Source: KonkaniCatholics Digest No. 1140, July 17, 2007:

Dear Deepak, You've asked a very good question. Let me explain.
In the first place, the idea that the widespread practice of Priest "facing the people" (Latin: "versus populum") during Mass is something that is required or even mandated by Vatican II IS A MISCONCEPTION! The Second Vatican Council never asked for such a thing. But today this practice has become one of the two changes (the other is use of Vernacular) that ordinary people associate the Second Vatican Council with.
In fact the rubrics (written liturgical directions) of the new Roman Missal of Pope Paul VI say at appropriate parts of the Mass (ex. at the Lord's Prayer, Peace of the Lord, "Behold the Lamb of God", and the Concluding Rite) that the priest should turn towards the people. In other words, even the post-Vatican II Missal of 1970 PRESUPPOSES THAT THE PRIEST AND PEOPLE ARE FACING A COMMON DIRECTION! (I bet I've surprised a lot of you here)

What then brought about the change in direction?
It was a post-conciliar instruction, "Inter Oecumenici" (September 26, 1964) that first envisaged the possibility of a "versus populum" celebration, i.e., facing the people. I REPEAT: IT MERELY SAID THAT SUCH A CELEBRATION WAS POSSIBLE AND ENTAILED NO OBLIGATION as the Vatican has clarified on several occasions. 
It was the misreading of this document that brought about this rapid widespread change that people today are accustomed to thinking that this was something mandated by Vatican II. In fact IT IS NOT because you will not find the Vatican II Constitution on Sacred Liturgy (Sacrosanctum Consilium) nowhere speaks of this! Further, no Priest is required to celebrate a Mass "versus populum" (i.e., facing the people) and does not require any special permission to celebrate Mass facing the altar, which in fact is the normative way of celebration of the Mass EVEN TODAY according to the rubrics.
With that background you will be in a position to understand that evidently in the classical use, that tradition of "ad orientem" (Latin: facing east) will continue, as is normative for it though the Pope's motu proprio "Summorum Pontificum" spells out no details. In fact, one can hope that this is precisely one of the things that, in the words of the Pope, will help "mutually enrich" the Ordinary Form of the Mass which we currently celebrate "versus populum".
But PLEASE NOTE that in the celebration of the "New Mass" (the one we currently have in all our churches), the practice of "Priest facing the people" is NOT WRONG because it is permitted by the liturgical rubrics and the Priest is free to use it, as almost every Priest today does.

Regarding the tradition of facing the East
Some of you had privately asked me about the meaning of facing east. When this topic came up on an earlier occasion, I refuted an explanation that said it had something to do with "Vaastu." Because THIS IS NOT what inspired the eastward orientation of so many Church altars. The reason is more biblical than practical.
The idea of both priest and people facing East ("ad orientem") was taken over from the Jewish practice of praying toward Eden, in the East (Genesis 2:8), the direction from which Ezekiel saw come "the glory of the God of Israel" (Ezekiel 43:2,4), the direction in which Jesus ascended from the Mount of Olives and wherefrom He will return (Acts 1:11), and the direction whence the Angel of the Lord will come in the end time (Revelation 7:2). 
One of the Early Church Fathers, Tertullian (2nd Century), informs us that Christian churches are "always" oriented "toward the light" (i.e., East).
Another Church Father Origen (2nd-3rd century) asserts that the direction of the rising sun obviously indicates that we ought to pray inclining in that direction, an act which symbolizes the soul looking toward the rising of the true light, the Sun of Justice, Jesus Christ.
St. John Damascene (7th-8th Century) says that, while waiting the coming of the Lord, "we adore Him facing East", for that is the tradition passed down to us from the Apostles. 
Some of the other Church Fathers who confirm this usage are Clement of Alexandria, St. Basil and St. Augustine.
This practice then, as attested by the Fathers of the Church, goes back to the times of the Apostles themselves.
If you will recall; in the Old Testament the Jews turned towards the Jerusalem temple when they prayed. But we Christians turn towards Christ, the new Temple in and through whom we offer our perfect sacrifice to the Heavenly Father. Therefore, "as we wait in joyful hope for the coming of our Saviour, Jesus Christ" we LITURGICALLY orient ourselves to the direction of his return. 
Therefore let us all please put to rest the expression which ignorant people use, that in the "Old Mass" the Priest used to "turn his back to the people." That reflects a very poor understanding of this theologically rich sign. In fact the correct way of saying and understanding this is: In the "Old Mass", the PRIEST AND THE CONGREGATION TOGETHER FACED THE ALTAR/LORD. [Please keep that in mind every time you are tempted to think that the Priest "turned his back to the people" in the "Old Mass"]
No wonder the 1960s phenomenon of turning around altars deeply disturbed our present Pope (then still Fr. Joseph Ratzinger) who just 2 years after Vatican II questioned the practice: 
"We can no longer deny that exaggerations and aberrations have crept in which are both annoying and unbecoming. Must every Mass, for instance, be celebrated facing the people? Is it so absolutely important to be able to look the priest in the face, or might it not be often very salutary to reflect that he also is a Christian and that he has every reason to turn to God with all his fellow-Christians of the congregation and to say together with them 'Our Father'?" 
[Joseph Ratzinger, 'Catholicism after the Council', trans. P. Russell, The Furrow 18 (1967) 11-12.]
This then is what the Pope is doing today - Bringing into the Church the TRUE REFORM of Vatican II. Those who think or accuse the Pope of "reversing" Vatican II are either simply ignorant of the Conciliar teaching or are deliberately trying prevent it from being faithfully implemented.
But through faith, we are confident that it is God who is leading the Pope and the Church in the right direction. This then is a cause of joy and hope. That's something about facing "liturgical east" in prayer. Austine Crasta, Moderator, KC

The Altar and the Direction of Liturgical Prayer by Joseph Cardinal Ratzinger
https://groups.yahoo.com/neo/groups/KonkaniCatholics/conversations/topics/6794 [see pages 4 ff.]

Reorienting the Mass - Father Lang Comments on "Facing East"

http://www.zenit.org/en/articles/reorienting-the-mass - Reorienting the Mass
London, September 21, 2007 (Zenit.org) The statement asserting that the priest celebrating the older form of the Mass has "his back to the people" misses the point, says Father Uwe Michael Lang.
The posture "ad orientem," or "facing east," is about having a common direction of liturgical prayer, he adds.
Father Lang of the London Oratory, and recently appointed to work for the Pontifical Commission for the Cultural Heritage of the Church, is the author of "Turning Toward the Lord: Orientation in Liturgical Prayer." 
The book was first published in German by Johannes Verlag and then in English by Ignatius Press. The book has also appeared in Italian, French, Hungarian and Spanish. In this interview with ZENIT, Father Lang speaks about the "ad orientem" posture and the possibilities for a rediscovery of the ancient liturgical practice.


Q: How did the practice of celebrating the liturgy "ad orientem," or "facing east," develop in the early Church? What is its theological significance?
Father Lang: In most major religions, the position taken in prayer and the layout of holy places is determined by a "sacred direction." The sacred direction in Judaism is toward Jerusalem or, more precisely, toward the presence of the transcendent God -- "shekinah" -- in the Holy of Holies of the Temple, as seen in Daniel 6:10.
Even after the destruction of the Temple, the custom of turning toward Jerusalem was kept in the liturgy of the synagogue. This is how the Jews have expressed their eschatological hope for the coming of the Messiah, the rebuilding of the Temple, and the gathering of God's people from the diaspora.
The early Christians no longer turned toward the earthly Jerusalem, but toward the new, heavenly Jerusalem. It was their firm belief that when the Risen Christ would come again in glory, he would gather his faithful to make up this heavenly city.
They saw in the rising sun a symbol of the Resurrection and of the Second Coming, and it was a matter of course for them to pray facing this direction. There is strong evidence of eastward prayer in most parts of the Christian world from the second century onward.
In the New Testament, the special significance of the eastward direction for worship is not explicit.
Even so, tradition has found many biblical references for this symbolism, for instance: the "sun of righteousness" in Malachi 4:2; the "day dawning from on high" in Luke 1:78; the angel ascending from the rising of the sun with the seal of the living God in Revelation 7:2; and the imagery of light in St John's Gospel.
In Matthew 24:27-30, the sign of the coming of the Son of Man with power and great glory, which appears as the lightning from the east and shines as far as the west, is the cross.
There is a close connection between eastward prayer and the cross; this is evident by the fourth century, if not earlier. In synagogues of this period, the corner with the receptacle for the Torah scrolls indicated the direction of prayer -- "qibla" -- toward Jerusalem.
Among Christians, it became a general custom to mark the direction of prayer with a cross on the east wall in the apses of basilicas as well as in private rooms, for example, of monks and solitaries.
Toward the end of the first millennium, we find theologians of different traditions noting that prayer facing east is one of the practices distinguishing Christianity from the other religions of the Near East: Jews pray toward Jerusalem, Muslims pray toward Mecca, but Christians pray toward the east.


Q: Do any of the other rites of the Catholic Church employ the "ad orientem" liturgical posture?
Father Lang: "Facing east" in liturgical prayer is part of the Byzantine, Syriac, Armenian, Coptic and Ethiopian traditions. It is still the custom in most of the Eastern rites, at least during the Eucharistic prayer.
A few Eastern Catholic Churches -- for example, the Maronite and the Syro-Malabar -- have lately adopted "Mass facing the people," but this is owing to modern Western influence and not in keeping with their authentic traditions.
For this reason, the Vatican Congregation for Eastern Churches declared in 1996 that the ancient tradition of praying toward the east has a profound liturgical and spiritual value and must be preserved in the Eastern rites.


Q: We often hear that "facing east" means the priest is celebrating "with his back to the people." What is really going on when the priest celebrates Mass "ad orientem"?
Father Lang: That catchphrase often heard nowadays, that the priest "is turning his back on the people," misses the crucial point that the Mass is a common act of worship in which priest and people together -- representing the pilgrim Church -- reach out for the transcendent God.
What is at issue here is not the celebration "toward the people" or "away from the people," but rather the common direction of liturgical prayer. This is maintained whether or not the altar is literally facing east; in the West, many churches built since the 16th century are no longer "oriented" in the strict sense.
By facing the same direction as the faithful when he stands at the altar, the priest leads the people of God on their journey of faith. This movement toward the Lord has found sublime expression in the sanctuaries of many churches of the first millennium, where representations of the cross or of the glorified Christ illustrate the goal of the assembly's earthly pilgrimage.
Looking out for the Lord keeps the eschatological character of the Eucharist alive and reminds us that the celebration of the sacrament is a participation in the heavenly liturgy and a pledge of future glory in the presence of the living God.
This gives the Eucharist its greatness, saving the individual community from closing in upon itself and opening it toward the assembly of the angels and saints in the heavenly city.


Q: In what ways does "facing east" during the liturgy foster a dialogue with the Lord?
Father Lang: The paramount principle of Christian worship is the dialogue between the people of God as a whole, including the celebrant, and God, to whom their prayer is addressed.
This is why the French liturgist Marcel Metzger argues that the phrases "facing the people" and "back to the people" exclude the one to whom all prayer is directed, namely God.

The priest does not celebrate the Eucharist "facing the people," whatever direction he faces; rather, the whole congregation celebrates facing God, through Jesus Christ and in the Holy Spirit.


Q: In the foreword to your book, then Cardinal Ratzinger notes that none of the documents of the Second Vatican Council asked for the altar to be turned toward the people. How did this change come about? What was the basis for such a major reorientation of the liturgy?
Father Lang: Two main arguments in favor of the celebrant's position facing the people are usually presented.
First, it is often said that this was the practice of the early Church, which should be the norm for our age; however, a close study of the sources shows that this claim does not hold.
Second, it is maintained that the "active participation" of the faithful, a principle that was introduced by Pope Pius X and is central to "Sacrosanctum Concilium," demanded celebration toward the people. Recent critical reflection on the concept of "active participation" has revealed the need for a theological reappraisal of this important principle.
In his book "The Spirit of the Liturgy," then Cardinal Ratzinger draws a useful distinction between participation in the Liturgy of the Word, which includes external actions, and participation in the Liturgy of the Eucharist, where external actions are quite secondary, since the interior participation of prayer is the heart of the matter. The Holy Father's recent postsynodal apostolic exhortation "Sacramentum Caritatis" has an important discussion of this topic in Paragraph 52.


Q: Is a priest forbidden from "facing east" in the new order of the Mass promulgated by Pope Paul VI in 1970? Is there any juridical obstacle prohibiting wider use of this ancient practice?
Father Lang: A combination of priest and people facing each other during the Liturgy of the Word and turning jointly toward the altar during the Liturgy of the Eucharist, especially for the Canon, is a legitimate option in the Missal of Pope Paul VI.
The revised General Instruction of the Roman Missal, which was first published for study purposes in 2000, addresses the altar question in Paragraph 299; it seems to declare the position of the celebrant "ad orientem" undesirable or even prohibited. However, the Congregation for Divine Worship and the Sacraments rejected this interpretation in a response to a question submitted by Cardinal Christoph Schönborn, archbishop of Vienna. Obviously, the relevant paragraph of the General Instruction must be read in light of this response, which was dated Sept. 25, 2000.


Q: Will Pope Benedict's recent apostolic letter liberalizing the use of the Missal of John XXIII, "Summorum Pontificum," foster a deeper appreciation for "turning toward the Lord" during the Mass?
Father Lang: I think many reservations or even fears about Mass "ad orientem" come from lack of familiarity with it, and the spread of the "extraordinary use" of the Roman rite will help many people to discover and appreciate this form of celebration.

Benedict XVI: The liturgical Pope? 

http://www.newliturgicalmovement.org/2007/12/benedict-xvi-liturgical-pope.html 
By Shawn Tribe Thursday, December 20, 2007
In recent weeks there have been various comparisons of this pontificate to the previous one. This recently came to head in some widely-reported comments made by Italian film-director Franco Zeffirelli who critiqued the Pope's attire as too sumptuous, suggesting the Pope needed a makeover. He did this with reference back to the John Paul II era as well as to other members of the hierarchy. Ultimately Zeffirelli's comments seem to be mainly a critique that what the Pope wears is too traditional and I do not think it merits a great deal of attention.
These comparisons however, and comparisons we have had in previous times, put me to thinking about how popes are characterized. The previous pontiff was styled very much a philosopher-Pope. Of his great gifts to the Church were encyclicals like Fides et Ratio which laid out the importance of understanding the co-relation of faith and reason. He also contributed much in the area of life-ethics with Evangelium Vitae and similar discourses.
In the same regard, we are only two and a half years into the pontificate of Benedict XVI, but it seems to me that we might already be able to refer to Pope Benedict as "the liturgical Pope". 
When one considers how much work has gone on under this pontificate as regards the sacred liturgy it is really quite astounding. As Dr. Alcuin Reid pointed out in Columbus, Ohio at the annual Society for Catholic Liturgy conference, we are already beginning to be able to speak of the "liturgical reform of Pope Benedict XVI" -- a sentiment that was made even prior to recent Vatican liturgical developments.
One need only consider the numerous statements the Pope has made as regards sacred music and its relation to the sacred liturgy, or the statements at Heiligenkreuz Abbey on liturgical solemnity, beauty and theocentricity. Then of course there is Sacramentum Caritatis and Summorum Pontificum. More recently we have seen the re-appearance of more traditional vesture and vestments, papal thrones and the re-arrangement (or better: re-orientation) of the papal altars. Beyond that, the papal liturgies have themselves been noted for their changes as regards language and music and the Pope recently instructed those compiling his "Opera Omnia" to begin with his liturgical writing, which he personally gave a prominence as most characteristic of his thought.
What is particularly important, however, are that the liturgical initiatives of Benedict are not merely limited to the intellectual discussion of the liturgy. 
Such is important of course, but action and actionable items as regards the sacred liturgy are also needed to coincide with that teaching. This has not been absent. Summorum Pontificum has set off a chain of liturgical activity both in Rome and abroad, enough so that we can seriously and legitimately speak of a "post-Motu Proprio Church". Moreover, the recent changing of the papal liturgies, both as regards the vestments, but particularly as regards the papal altar, also sets an important precedent. The fact is, many look to Rome for direction and the direction of the Pope can establish the needed precedent and example that many priests and bishops look for as regard their own liturgies. Benedict then has clearly set forth that beautiful and traditional vestments have a place of citizenship in the modern liturgy of the Church, and further, he has made a clear statement about the orientation of the liturgy. 
As regards this altar arrangement, I would propose that there is more to it than this however. The nature of that arrangement implicitly includes a powerful statement that a clear view of the priest at the altar is not a liturgical necessity -- something the Pope addressed as a Cardinal. Aside from the implications this has in validating the practice of ad orientem (in its usual expression of the priest and people facing in the same direction), it seems to me that this also speaks to a proper interpretation of active/actual participation -- one which is not tied to an overly-simplistic, externalist view of participation which requires everything that takes place at the altar to be visible.
Such a density of liturgical directives and action in such a short period of time is both encouraging and remarkable. As such, it brings to mind that in the future, we may not only be speaking of the liturgical reform of Benedict XVI, but also of Benedict XVI, the liturgical Pope.

Pope celebrates Mass ad orientem, speaks on baptism 
http://www.catholicvote.org/cwnews-pope-celebrates-mass-ad-orientem-speaks-on-baptism/ 
Vatican, January 14, 2008 (CWNews.com)
Pope Benedict XVI baptized 13 infants, the children of Vatican employees, in keeping with a Vatican tradition on the feast of the Baptism of Christ. 
The Holy Father used the ad orientem posture, facing in the same direction as the congregation, using the magnificent altar of the Sistine Chapel rather than portable altar that had been set up in previous years. This provoked widespread comment, with many journalists reporting that the Pope had revived an old liturgical tradition. (In fact, the ad orientem posture was never abolished.) 
Msgr. Guido Marini, the new master of ceremonies for papal liturgies, said that the traditional posture was used to emphasize the "beauty and harmony of this architectural masterpiece," as it was originally designed for liturgical ceremonies. He noted in a public statement that in celebrating ad orientem, the Pope was not breaking with existing practice but "making use of a possibility contemplated by liturgical norms." Still the Pontiff's return to a traditional practice revived rumors that Pope Benedict will soon celebrate a public Mass using the "extraordinary form"-- the traditional Latin Mass. 
The Pope baptized 8 girls and 5 boys at the January 13 ceremony. (One of the boys was named John Paul.) In his homily he reminded the parents and godparents that in Baptism the child enters "into a personal relationship with the Creator, and this lasts forever." 
"It is for this reason that Christian parents bring their children to the baptismal font as soon as possible," the Holy Father continued; "knowing that the life they have communicated to them invokes a fullness, a salvation, that only God can give." By having their children baptized promptly, he said, "the parents become God's collaborators, transmitting to their children not only physical but also spiritual life." 
"Unfortunately," the Pontiff continued, "man is capable of extinguishing this new life through sin." For other animals, death means only the end of life, the Pope observed. But for humans "sin creates an abyss which risks swallowing us up forever." Christ went into that abyss himself, he said, to give mankind the opportunity to escape it. 
Later on Sunday, at his midday Angelus audience, Pope Benedict reflected on the Baptism of Christ, noting that the event marked the beginning of Christ's public life. "By having Himself baptized by John together with sinners, Jesus began to take upon Himself the burden of sin of all humanity," he said. 
The Pope continued: "The whole of Christ's mission may be summed up in this way: Baptism in the Holy Spirit to free us from the slavery of death and open us to heaven-- in other words ... to true and full life."

From Austine Crasta, moderator, Konkani Catholics, Digest no. 1343 January 15, 2008

Dear all,
I couldn't keep myself from replying to this posting from Rupert because this has been a dear topic to us on this forum and we've discussed this before.
What I have stated often and clearly on this forum is that the "ad orientem" position of celebrating Mass, i.e., "facing east" or rather, "facing the altar" was NEVER ABOLISHED BY VATICAN II AND CONTINUES TO BE PERMITTED EVEN TODAY even though the impression created today by the widespread practice of celebrating Mass "facing the people" ("versus populum") is quite the opposite.
A priest watching the live transmission of the Papal Mass on EWTN informed me last evening that the Pope was celebrating the Mass facing the altar. He however couldn't tell if it was the pre-Vatican II liturgy (now known as the extraordinary form of the Roman rite) or the present day Mass (Missal of 1970).

Later in the evening a note issued by the Office of Liturgical Celebrations of the Supreme Pontiff explained that at yesterday's Papal Mass "it was deemed better to celebrate at the old altar [THE ONE SIMILAR TO THE ALTARS USED IN OUR OWN CHURCHES PRIOR TO VATICAN II] so as not to disturb the beauty and harmony of this architectural masterpiece [i.e., THE SISTINE CHAPEL IN THE VATICAN], maintaining the celebratory aspects of its structure and making use of a possibility contemplated by liturgical norms" and that for this reason, at certain moments during the Mass, the Pope had "his back to the congregation and his gaze on the Cross". Nonetheless, the note explains, "the ordinary Missal was used".
What does this tell us?
1. The Pope used the current Vatican II Mass (1970 Missal) which we use in our churches today.
2. The Pope celebrated the Mass facing the Altar.
THIS EXAMPLE OF THE POPE IS ENOUGH TO DESTROY THE ARGUMENTS OF ALL THOSE WHO FALSELY MAINTAIN THAT VATICAN II ABOLISHED OR FORBADE PRIESTS FROM CELEBRATING MASS FACING THE ALTAR.
This is truly an important event that has occurred in the life of the Roman Church.
The Pope has now, FOR THE FIRST TIME IN DECADES given an important PUBLIC WITNESS AND EXAMPLE OF THE PERFECT ACCEPTABILITY of the celebration of the sacred liturgy "ad orientem" -- that is, with the priest, in this case the Pope himself, and the faithful directed together in a common sacred direction, turned towards the Lord, towards the symbolic "East" of the liturgy.
This is a teaching moment and it can be reasonably expected that this will send a clear message that 'ad orientem' is both faithful to the Second Vatican Council and has a central, normal place in the liturgical life of the Church today. This will no doubt also be an example that priests will feel now feel more empowered to follow.
This practice of "turning to the east" did not come into the liturgy by accident. Nor was it borrowed from some Pagan practice as some ignorantly allege. It has been there AS AN ESSENTIAL PRACTICE right from the earliest times as I have clearly demonstrated before on this forum, quoting from the writings of the Fathers of the Church. Therefore the recovery of this rich theological sign remains essential for a proper orientation in liturgical prayer. Here is what the present Pope - then Cardinal Ratzinger - observed in his masterpiece, "The Spirit of the Liturgy":
"A COMMON TURNING TO THE EAST DURING THE EUCHARISTIC PRAYER REMAINS ESSENTIAL. THIS IS NOT A CASE OF SOMETHING ACCIDENTAL, BUT OF WHAT IS ESSENTIAL. LOOKING AT THE PRIEST HAS NO IMPORTANCE. WHAT MATTERS IS LOOKING TOGETHER AT THE LORD. It is not now a question of dialogue, but of common worship, of setting off towards the One who is to come. What corresponds with the reality of what is happening is not the closed circle, but the common movement forward expressed in a common direction for prayer... a recovery of something ESSENTIAL, in which Christian liturgy expresses its permanent orientation." (Pg 81-82)
I have to cut short this mail for now. If possible I shall get back at a later time with concrete proposals on how we can recover this liturgical orientation in our churches (even modern ones without the pre-Vatican II altars) following the example and suggestions of Pope Benedict XVI himself.

Pope turns away from congregation
http://www.cathnews.com/news/801/35.php
January 14, 2008 
Pope Benedict has celebrated Mass in the traditional pre-Vatican II manner as he marked the feast of the Baptism of Jesus on Sunday.
The Pontiff marked the Holy Day by baptising 13 babies during the Mass, as he reintroduced the old ritual of facing the cross - rather than the congregation - during parts of the Mass.
It was the first time in this kind of celebration since the Second Vatican Council that a Pope has occasionally turned his back on the faithful.
Reuters reports the Pope used the Sistine Chapel's ancient altar set right against the wall instead of the altar placed on a mobile platform that allowed his predecessor John Paul II to face the faithful.
The Vatican's office for liturgical celebrations said it had been decided to use the old altar to respect "the beauty and the harmony of this architectonic jewel."
He also read his homily from an old wooden throne on the left of the altar used by Pius IX in the 19th century.
In July, the Pope issued a decree allowing wider use of the old Latin mass.

Ad orientem: The single most important reform 
http://www.catholicculture.org/news/features/index.cfm?recnum=55976 

By Phil Lawler, January 15, 2008 
Actions speak louder.
Before he ascended to the throne of Peter, Cardinal Joseph Ratzinger wrote frequently about the liturgy, and explained his love for the Mass celebrated ad orientem-- with the priest facing toward the altar, toward the east. Now as Roman Pontiff he has made his argument all the more eloquent, simply by celebrating Mass ad orientem himself in the Sistine Chapel. 
If you read about the ceremony in the secular media, you almost certainly read that the Pope had "his back to the people." While that description is not inaccurate, it is reflects a distinct perspective. You could just as well observe that the Holy Father and the other worshipers in the Sistine Chapel were "facing in the same direction." 
When the priest-celebrant faces the altar, he looks like what he is: the leader of a community at prayer. Everyone is facing the same way; everyone is involved in the same action. When the priest faces the people, on the other hand, he appears to be a performer, with the people as his audience. 
The liturgical changes of Vatican II were intended to encourage more active participation by the laity in the Eucharistic liturgy. But think of any other situation in which one man faces a group: a classroom lecture, a musical concert, a product demonstration, an after-dinner speech. In those situations we ordinarily expect the group to be passive: to listen but not to participate. The speaker or soloist is the focal point of the action; he commands the spotlight. 
The holy Sacrifice of the Mass does not belong to any priest. This is the Sacrifice of Calvary. The celebrant is not the central actor in the liturgy, except insofar as he acts in the person of Jesus Christ. When we shine the spotlight on the person of the priest-- on his face and features, his gestures and expressions-- we can easily become distracted from the true meaning of the Eucharistic liturgy. 
How often, in the years of liturgical turmoil since Vatican II, has a priest been carried away by the knowledge that he is the center of attention? How many times has the celebrant adopted the attitude that the Mass is his "show," and felt free to adapt the liturgy to fit his own personal style? And how frequently have lay Catholics-- even informed, pious Catholics-- slipped into the same attitude, so that they tell their friends, "I like Father Smith's Mass." 
In reality, of course, the Eucharistic liturgy is an act of the entire Christian community, in which priest and congregation pray together as one body. As the Catechism teaches us, "The whole Church, the Body of Christ, prays and offers herself 'through him, with him, in him,' in the unity of the Holy Spirit, to God the Father." So the time-honored custom of the Church was to have the priest stand at the head of the people, all facing in the same direction, forming one body united in worship. 
When priest and congregation face in the same direction, toward the altar, their posture reflects the unity of the Catholic community at worship. When they face in opposite directions, with the priest facing toward the people, that unity is broken. Liturgists refer to the usual posture for Mass today as versus populum. The Latin phrase sounds as if the priest is in competition with the people, and sometimes I think that is true. 
If I could choose one reform to encourage greater reverence among Catholics and a better appreciation for the meaning of the Mass, it would be a return to the tradition of celebrating Mass ad orientem. 
As it happens, however, no reform is necessary. Neither Vatican II nor any subsequent liturgical directive required priests to face the people. In 2001, when asked whether priests could still use the ad orientem posture in celebrating Mass, the Vatican's Congregation for Divine Worship replied that both postures, ad orientem and versus populum "are in accord with liturgical law; both are to be considered correct." In fact, the Congregation added, "there is no preference expressed in the liturgical legislation for either position." 
Now, with his own public celebration of Mass ad orientem, Pope Benedict has called public attention to this option and shown the beauty of the liturgical tradition. 
My own preference for the ad orientem liturgy is based mainly on practical concerns. As long as the celebrant is put in a position that tempts him to think he is "on stage," I cannot foresee an end to the unauthorized experimentation and self-indulgence that have marred the Roman liturgy since Vatican II. But Pope Benedict has more profound and more persuasive reasons for his own preference. 
In his beautiful work The Spirit of the Liturgy then-Cardinal Ratzinger explains how the Christian community developed the practice of facing the east, toward Jerusalem, toward the site of the Resurrection, as a "fundamental expression of the Christian synthesis of cosmos and history, of being rooted in the once-for-all events of salvation history while going out to meet the Lord who is to come again."

Ad orientem

http://www.saint-mike.net/qa/lit/viewanswer.asp?QID=315 

January 25, 2008

During a Tridentine mass the priest's posture should be ad orientem, so the people and priest face the altar in one direction. In the parish Church which I attend Tridentine mass, the priest faces the altar but I recently discovered that he was actually facing west by doing this, (the Tridentine Mass here is celebrated at night so I did not know that the people and priest were actually facing the west). This is maybe because of the way the church was built, but is this okay? –Joseph
"Ad orientem" does not always mean literally geographically facing east. There are many churches built that have the altar placed at another side, for example St. Peter's Basilica faces west.  Not to worry, it's okay.  Liturgically thinking, it's still facing the East. -Jacob Slavek
The Roman Curia Wakes Up and Strikes Three Blows
http://chiesa.espresso.repubblica.it/articolo/187701?eng=y EXTRACT
Thanks to a few carefully chosen changes in the Vatican offices, Benedict XVI is getting what he wants. The proof is in three recent decisions by officials for the clergy, the causes of saints, and the liturgy 

On the Vatican curia, on www.chiesa: > Focus on THE VATICAN
by Sandro Magister, ROMA, January 28, 2008

The general reform of the Roman curia that many were expecting to come as a "tsunami" has not happened – and will not happen. But proceeding in small steps, with a few carefully chosen appointments, Benedict XVI has nonetheless moved straight toward his goal. Today the curia meets the pope's expectations, and it implements his directions more efficiently than it did a year or two ago. 

The instrument through which the curia explains what it does is also new. This instrument is "L'Osservatore Romano." For three months, since the pope's newspaper has been directed by professor Giovanni Maria Vian and has radically changed its appearance, nearly every day it publishes an interview with one or another of the Vatican's officials. These interviews reveal not only what a particular office has done, but sometimes they announce beforehand what it will do – and why. 
At this beginning of the new year, the curia has given at least three signals of effectively following through on the pope's instructions. One of these comes from the congregation for the clergy, another from the congregation for the causes of the saints, and another from the officials for the liturgy. […]
3. On Monday, January 14 "L'Osservatore Romano," in reporting on the Mass and baptisms celebrated by Benedict XVI in the Sistine Chapel the previous Sunday, the feast of the Baptism of the Lord, emphasized that "for the first time since the beginning of his pontificate," the pope "celebrated the Mass in public from the traditional altar". And it explained: 
"He decided to celebrate at the ancient altar in order not to alter the beauty and harmony of this architectural gem, preserving its structure from the viewpoint of the celebration and making use of a possibility provided for by the liturgical guidelines. At certain moments the pope thus found himself with his back to the faithful and his gaze upon the Cross, orienting in this way the attitude of the entire assembly." 
A few days later, in a January 20 interview with Vatican Radio, the new master of ceremonies for the pontifical liturgies, Guido Marini, gave these additional explanations: 
"I believe that it is important first of all to consider the orientation that the liturgical celebration is always called upon to display: I refer to the centrality of the Lord, the Savior crucified and risen from the dead. This orientation must determine the interior disposition of the whole assembly, and in consequence, the exterior manner of celebrating as well. The placement of the cross on the altar, at the center of the assembly, has the capacity to communicate this fundamental aspect of liturgical theology. There can also be particular circumstances in which, because of the artistic conditions of the sacred place and its singular beauty and harmony, it would be preferable to celebrate at the ancient altar, which preserves the precise orientation of the liturgical celebration. This is exactly what happened in the Sistine Chapel. This practice is permitted by the liturgical norms, and is in harmony with the conciliar reform." 
As for the celebrant "turning his back to the faithful": 
"In the circumstances in which the celebration takes place in this manner, this is not so much a question of turning one's back to the faithful, but rather of orienting oneself toward the Lord, together with the faithful. From this point of view, instead of being closed the door is opened for the faithful, to lead them to the Lord. In the Eucharistic liturgy, the participants do not look at one another; they look to the One who is our East, the Savior." 
And about the motu proprio "Summorum Pontificum," which liberalized the use of the ancient rite of the Mass: 
"The Church's liturgy, like all of its life, is characterized by continuity: I would speak of development in continuity. This means that the Church proceeds on its journey through history without losing sight of its own roots and its own living tradition: this can even require, in some cases, the recovery of valuable and important elements that have been lost and forgotten along the way, and the authentic meaning of which has been dimmed by the passage of time. It seems to me that the motu proprio moves in precisely this direction, reaffirming very clearly that in the Church's liturgical life there is continuity, without rupture. One must not speak, therefore, of a return to the past, but of a true enrichment for the present, in view of tomorrow." 
In any case, an instruction on the motu proprio is being prepared "that soundly establishes the criteria of application": cardinal secretary of state Tarcisio Bertone announced this in an interview with "Famiglia Cristiana" on January 6. 
Moreover, there will soon be published a new formulation of the prayer for the Jews [see DOCUMENT 1] contained in the rite for Good Friday in the 1962 "Tridentine" missal liberalized by the motu proprio. The references to the condition of "darkness" and "blindness" of the Jewish people will disappear, while the prayer for their conversion will remain. "Because in the liturgy we are always praying for conversion, of ourselves in the first place and then of all Christians and non-Christians," explained archbishop Angelo Amato, secretary of the congregation for the doctrine of the faith, in an interview with "Avvenire." 
Returning to the orientation of the celebration, to understand to what extent the words of master of pontifical ceremonies Guido Marini reflect the thought of Benedict XVI, it is enough to note what the pope said in this passage from his last general audience on Wednesday, January 23: "In the liturgy of the ancient Church, after the homily the bishop or presider of the celebration, the main celebrant, said: 'Conversi ad Dominum'. Then he himself and everyone else stood up and faced the East. Everyone wanted to look toward Christ." 

Apologia for the Mass of Pope Paul VI, With Massive Historical Documentation from Catholic Tradition

http://www.chnetwork.org/forum/the-mass-liturgy-liturgical-calendar-and-sacramentals/apologia-for-the-mass-of-pope-paul-vi-part-two/
By Dave Armstrong, June 23, 2008
Sacrosanctum Concilium, or The Constitution on the Sacred Liturgy, was promulgated at the Second Vatican Council, on 4 December 1963. Pope Paul VI issued Missale Romanum, or Apostolic Constitution on the Roman Missal, on 3 April 1969 ("MR" below). I shall, before proceeding, present some highlights of both of these documents, categorized by topic:

1. Diversity of Liturgical Rites
Lastly, in faithful obedience to tradition, the sacred Council declares that holy Mother Church holds all lawfully acknowledged rites to be of equal right and dignity; that she wishes to preserve them in the future and to foster them in every way. (Introduction, 4)

In mission lands it is found that some of the peoples already make use of initiation rites. Elements from these, when capable of being adapted to Christian ritual, may be admitted along with those already found in Christian tradition, according to the norm laid down in Art. 37-40, of this Constitution. (Chapter 3, 65)

The major innovation concerns the Eucharistic Prayer. If in the Roman Rite, the first part of this Prayer, the Preface, has preserved diverse formulation in the course of the centuries, the second part, on the contrary, called "Canon of the Action," took on an unchangeable form during the fourth and fifth centuries; conversely, the Eastern liturgies allowed for this variety in their anaphoras. In this matter, however, apart from the fact that the Eucharistic Prayer is enriched by a great number of Prefaces, either derived from the ancient tradition of the Roman Church or composed recently, we have decided to add three new Canons to this Prayer. In this way the different aspects of the mystery of salvation will be emphasized and they will procure richer themes for the thanksgiving. However, for pastoral reasons, and in order to facilitate concelebration, we have ordered that the words of the Lord ought to be identical in each formulary of the Canon. (MR)

2. Revision According to Contemporary Needs, While Maintaining Sound Tradition

The Council also desires that, where necessary, the rites be revised carefully in the light of sound tradition, and that they be given new vigor to meet the circumstances and needs of modern times. (Introduction, 4)

In order that the Christian people may more certainly derive an abundance of graces from the sacred liturgy, holy Mother Church desires to undertake with great care a general restoration of the liturgy itself. For the liturgy is made up of immutable elements divinely instituted, and of elements subject to change. These not only may but ought to be changed with the passage of time if they have suffered from the intrusion of anything out of harmony with the inner nature of the liturgy or have become unsuited to it. (Chapter 1, III, 21)

That sound tradition may be retained, and yet the way remain open to legitimate progress Careful investigation is always to be made into each part of the liturgy which is to be revised. This investigation should be theological, historical, and pastoral. Also the general laws governing the structure and meaning of the liturgy must be studied in conjunction with the experience derived from recent liturgical reforms and from the indults conceded to various places. Finally, there must be no innovations unless the good of the Church genuinely and certainly requires them; and care must be taken that any new forms adopted should in some way grow organically from forms already existing.

As far as possible, notable differences between the rites used in adjacent regions must be carefully avoided. (Chapter 1, III, 23)

With the passage of time, however, there have crept into the rites of the sacraments and sacramentals certain features which have rendered their nature and purpose far from clear to the people of today; hence some changes have become necessary to adapt them to the needs of our own times. For this reason the sacred Council decrees as follows concerning their revision. (Chapter 3, 62)

The Roman Missal, promulgated in 1570 by Our predecessor, St. Pius V, by decree of the Council of Trent, has been received by all as one of the numerous and admirable fruits which the holy Council has spread throughout the entire Church of Christ. For four centuries, not only has it furnished the priests of the Latin Rite with the norms for the celebration of the Eucharistic Sacrifice, but also the saintly heralds of the Gospel have carried it almost to the entire world. Furthermore, innumerable holy men have abundantly nourished their piety towards God by its readings from Sacred Scripture or by its prayers, whose general arrangement goes back, in essence, to St. Gregory the Great.

Since that time there has grown and spread among the Christian people the liturgical renewal which, according to Pius XII, Our predecessor of venerable memory, seems to show the signs of God's providence in the present time, a salvific action of the Holy Spirit in His Church. This renewal has also shown clearly that the formulas of the Roman Missal ought to be revised and enriched. The beginning of this renewal was the work of Our predecessor, this same Pius XII, in the restoration of the Paschal Vigil and of the Holy Week Rite, which formed the first stage of updating the Roman Missal for the present-day mentality.

The recent Second Vatican Ecumenical Council, in promulgating the Constitution Sacrosanctum Concilium, established the basis for the general revision of the Roman Missal . . . (MR, beginning)

One ought not to think, however, that this revision of the Roman Missal has been improvident. The progress that the liturgical sciences has accomplished in the last four centuries has, without a doubt, prepared the way. After the Council of Trent, the study "of ancient manuscripts of the Vatican library and of others gathered elsewhere," as Our predecessor, St. Pius V, indicates in the Apostolic Constitution Quo primum, has greatly helped for the revision of the Roman Missal. Since then, however, more ancient liturgical sources have been discovered and published and at the same time liturgical formulas of the Oriental Church have become better known. Many wish that the riches, both doctrinal and spiritual, might not be hidden in the darkness of the libraries, but on the contrary might be brought into the light to illumine and nourish the spirits and souls of Christians. (MR)

Also, "other elements which have suffered injury through accidents of history are now to be restored to the earlier norm of the Holy Fathers": for example the homily, the "common prayer" or "prayer of the faithful," the penitential rite or act of reconciliation with God and with the brothers, at the beginning of the Mass, where its proper emphasis is restored. (MR)

3. "Noble Simplicity" of Rites
The rites should be distinguished by a noble simplicity; they should be short, clear, and unencumbered by useless repetitions; they should be within the people's powers of comprehension, and normally should not require much explanation. (Chapter 1, III, 34)

The rite of the Mass is to be revised in such a way that the intrinsic nature and purpose of its several parts, as also the connection between them, may be more clearly manifested, and that devout and active participation by the faithful may be more easily achieved.

For this purpose the rites are to be simplified, due care being taken to preserve their substance; elements which, with the passage of time, came to be duplicated, or were added with but little advantage, are now to be discarded; other elements which have suffered injury through accidents of history are now to be restored to the vigor which they had in the days of the holy Fathers, as may seem useful or necessary. (Chapter 2, 50)

Concerning the rite of the Mass, "the rites are to be simplified, while due care is taken to preserve their substance." Also to be eliminated are "elements which, with the passage of time, came to be duplicated, or were added with but little advantage," above all in the rites of offering the bread and wine, and in those of the breaking of the bread and of communion. (MR)

4. Scriptural Emphasis
That the intimate connection between words and rites may be apparent in the liturgy: 

1) In sacred celebrations there is to be more reading from holy scripture, and it is to be more varied and suitable. 

2) Because the sermon is part of the liturgical service, the best place for it is to be indicated even in the rubrics, as far as the nature of the rite will allow; the ministry of preaching is to be fulfilled with exactitude and fidelity. The sermon, moreover, should draw its content mainly from scriptural and liturgical sources, and its character should be that of a proclamation of God's wonderful works in the history of salvation, the mystery of Christ, ever made present and active within us, especially in the celebration of the liturgy. (Chapter 1, III, 35)

51. The treasures of the bible are to be opened up more lavishly, so that richer fare may be provided for the faithful at the table of God's word. In this way a more representative portion of the holy scriptures will be read to the people in the course of a prescribed number of years.

52. By means of the homily the mysteries of the faith and the guiding principles of the Christian life are expounded from the sacred text, during the course of the liturgical year; the homily, therefore, is to be highly esteemed as part of the liturgy itself; in fact, at those Masses which are celebrated with the assistance of the people on Sundays and feasts of obligation, it should not be omitted except for a serious reason. (Chapter 2, 51-52)

According to the prescription of the Second Vatican Council which prescribes that "a more representative portion of the Holy Scriptures will be read to the people over a set cycle of years," and of the readings for Sunday are divided into a cycle of three years. In addition, for Sunday and feasts, the readings of the Epistle and Gospel are preceded by a reading from the Old Testament or, during Paschaltide, from the Acts of the Apostles. In this way the dynamism of the mystery of salvation, shown by the text of divine revelation, is more clearly accentuated. These widely selected biblical readings, which give to the faithful on feast days the most important part of Sacred Scripture, is completed by access to the other parts of the Holy Books read on other days.

All this is wisely ordered in such a way that there is developed more and more among the faithful a "hunger for the Word of God," which, under the guidance of the Holy Spirit, leads the people of the New Covenant to the perfect unity of the Church. We are fully confident that both priests and faithful will prepare their hearts more devoutly and together at the Lord's Supper, meditating more profoundly on Sacred Scripture, and at the same time they will nourish themselves more day by day with the words of the Lord. It will follow then that according to the wishes of the Second Vatican Council, Sacred Scripture will be at the same time a perpetual source of spiritual life, an instrument of prime value for transmitting Christian doctrine and finally the center of all theology. (MR)

5. The Mass as an Action of Both the Priest and Congregants

. . . in the liturgy the whole public worship is performed by the Mystical Body of Jesus Christ, that is, by the Head and His members.

From this it follows that every liturgical celebration, because it is an action of Christ the priest and of His Body which .s the Church, is a sacred action surpassing all others; no other action of the Church can equal its efficacy by the same title and to the same degree. (Chapter 1, I, 7)

Liturgical services are not private functions, but are celebrations of the Church, which is the "sacrament of unity," namely, the holy people united and ordered under their bishops. Therefore liturgical services pertain to the whole body of the Church; they manifest it and have effects upon it; but they concern the individual members of the Church in different ways, according to their differing rank, office, and actual participation. 

27. It is to be stressed that whenever rites, according to their specific nature, make provision for communal celebration involving the presence and active participation of the faithful, this way of celebrating them is to be preferred, so far as possible, to a celebration that is individual and quasi-private. (Chapter 1, III, 26-27)

6. Full and Active Participation of All with Proper Interior Disposition
But in order that the liturgy may be able to produce its full effects, it is necessary that the faithful come to it with proper dispositions, that their minds should be attuned to their voices, and that they should cooperate with divine grace lest they receive it in vain. Pastors of souls must therefore realize that, when the liturgy is celebrated, something more is required than the mere observation of the laws governing valid and licit celebration; it is their duty also to ensure that the faithful take part fully aware of what they are doing, actively engaged in the rite, and enriched by its effects. (Chapter 1, I, 11)

Mother Church earnestly desires that all the faithful should be led to that fully conscious, and active participation in liturgical celebrations which is demanded by the very nature of the liturgy. Such participation by the Christian people as "a chosen race, a royal priesthood, a holy nation, a redeemed people (1 Pet. 2:9; cf. 2:4-5), is their right and duty by reason of their baptism.

In the restoration and promotion of the sacred liturgy, this full and active participation by all the people is the aim to be considered before all else; for it is the primary and indispensable source from which the faithful are to derive the true Christian spirit; and therefore pastors of souls must zealously strive to achieve it, by means of the necessary instruction, in all their pastoral work. (Chapter 1, II, 14)

With zeal and patience, pastors of souls must promote the liturgical instruction of the faithful, and also their active participation in the liturgy both internally and externally, taking into account their age and condition, their way of life, and standard of religious culture. By so doing, pastors will be fulfilling one of the chief duties of a faithful dispenser of the mysteries of God; and in this matter they must lead their flock not only in word but also by example. (Chapter 1, II, 19)

In this restoration, both texts and rites should be drawn up so that they express more clearly the holy things which they signify; the Christian people, so far as possible, should be enabled to understand them with ease and to take part in them fully, actively, and as befits a community. (Chapter 1, III, 21)

The Church, therefore, earnestly desires that Christ's faithful, when present at this mystery of faith, should not be there as strangers or silent spectators; on the contrary, through a good understanding of the rites and prayers they should take part in the sacred action conscious of what they are doing, with devotion and full collaboration. They should be instructed by God's word and be nourished at the table of the Lord's body; they should give thanks to God; by offering the Immaculate Victim, not only through the hands of the priest, but also with him, they should learn also to offer themselves; through Christ the Mediator, they should be drawn day by day into ever more perfect union with God and with each other, so that finally God may be all in all. (Chapter 2, 48)

7. Outward Actions of the Congregation

To promote active participation, the people should be encouraged to take part by means of acclamations, responses, psalmody, antiphons, and songs, as well as by actions, gestures, and bodily attitudes. And at the proper times all should observe a reverent silence. (Chapter 1, III, 30)]

Especially on Sundays and feasts of obligation there is to be restored, after the Gospel and the homily, "the common prayer" or "the prayer of the faithful." By this prayer, in which the people are to take part, intercession will be made for holy Church, for the civil authorities, for those oppressed by various needs, for all mankind, and for the salvation of the entire world. (Chapter 2, 53)

The words MYSTERIUM FIDEI, taken from the context of the words of Christ the Lord, and said by the priest, serve as an introduction to the acclamation of the faithful. (MR)

Even though the text of the Roman Gradual, at least that which concerns the singing, has not been changed, still, for a better understanding, the responsorial psalm, which St. Augustine and St. Leo the Great often mention, has been restored, and the Introit and Communion antiphons have been adapted for read Masses. (MR)

8. Offering of the Cup

[/b] The dogmatic principles which were laid down by the Council of Trent remaining intact, communion under both kinds may be granted when the bishops think fit, not only to clerics and religious, but also to the laity, in cases to be determined by the Apostolic See, as, for instance, to the newly ordained in the Mass of their sacred ordination, to the newly professed in the Mass of their religious profession, and to the newly baptized in the Mass which follows their baptism. (Chapter 2, 55)

9. "Sense of Community" in the Parish

. . . efforts also must be made to encourage a sense of community within the parish, above all in the common celebration of the Sunday Mass. (Chapter 1, III, 42)]

10. Use of Latin

1. Particular law remaining in force, the use of the Latin language is to be preserved in the Latin rites. (Chapter 1, III, 36)

Nevertheless steps should be taken so that the faithful may also be able to say or to sing together in Latin those parts of the Ordinary of the Mass which pertain to them. (Chapter 2, 54)

11. Use of Vernacular Languages

2. But since the use of the mother tongue, whether in the Mass, the administration of the sacraments, or other parts of the liturgy, frequently may be of great advantage to the people, the limits of its employment may be extended. This will apply in the first place to the readings and directives, and to some of the prayers and chants, according to the regulations on this matter to be laid down separately in subsequent chapters.
3. These norms being observed, it is for the competent territorial ecclesiastical authority mentioned in Art. 22, 2, to decide whether, and to what extent, the vernacular language is to be used; their decrees are to be approved, that is, confirmed, by the Apostolic See. And, whenever it seems to be called for, this authority is to consult with bishops of neighboring regions which have the same language. (Chapter 1, III, 36)

In Masses which are celebrated with the people, a suitable place may be allotted to their mother tongue. This is to apply in the first place to the readings and "the common prayer," but also, as local conditions may warrant, to those parts which pertain to the people, according to the norm laid down in Art. 36 of this Constitution. . . . And wherever a more extended use of the mother tongue within the Mass appears desirable, the regulation laid down in Art. 40 of this Constitution is to be observed.(Chapter 2, 54)

Because of the use of the mother tongue in the administration of the sacraments and sacramentals can often be of considerable help to the people, this use is to be extended . . . (Chapter 3, 63)

* * * * *

Almost needless to say, I think all these determinations, agreed upon by almost a unanimous decision of an Ecumenical Council, are good things. Many aspects of the Pauline Mass have been grossly and widely abused. Priests in those instances have not followed the Church's instructions, or rubrics. Most of us are familiar with those. But an abuse of something is not the thing itself (the same dynamic very much applies to the Second Vatican Council, too).

===============================

Now I shall respond (based on the above and making reference to the numbered categories above) to several criticisms that have been made about the Pauline Mass, in comparison to the Tridentine Mass ("TM"):

1) More and more varied scriptural readings. The more Bible, the better, in my opinion. How can that be criticized? (4) Adrian Fortescue, in the Catholic Encyclopedia entry on "Liturgy" (1913), noted:

But we find much more than this essential nucleus in use in every Church from the first century. The Eucharist was always celebrated at the end of a service of lessons, psalms, prayers, and preaching, which was itself merely a continuation of the service of the synagogue. So we have everywhere this double function; first a synagogue service Christianized, in which the holy books were read, psalms were sung, prayers said by the bishop in the name of all (the people answering "Amen" in Hebrew, as had their Jewish forefathers), and homilies, explanations of what had been read, were made by the bishop or priests, just as they had been made in the synagogues by the learned men and elders (e. g., Luke, iv, 16-27). This is what was known afterwards as the Liturgy of the Catechumens. Then followed the Eucharist, at which only the baptized were present. . . . In the first half the alternation of lessons, psalms, collects, and homilies leaves little room for variety. For obvious reasons a lesson from a Gospel was read last, in the place of honour as the fulfilment of all the others; it was preceded by other readings whose number, order, and arrangement varied considerably. . . . The place and number of the homilies would also vary for a long time. Liturgical expert Louis Bouyer remarks in his book, The Liturgy Revived: A Doctrinal Commentary of the Conciliar Constitution on the Liturgy (Notre Dame: University of Notre Dame Press, 1964, 97):

Whatever may be the importance of a wider use of the vernacular, the Council is certainly correct in emphasizing, far more, the absolute necessity of an initiation to the Bible. Not only because the Bible provides us with the readings given in the liturgy, but because it has directly inspired the whole of it, the liturgy will never again become the familiar prayer of the Christians if the Bible remains for them as a sealed book, which it still is, unfortunately, not only for the majority of them, but for too many priests. And it would be a complete betrayal of authentic Christianity to dream of a new liturgy where that could cease to be the truth. To give us the word of God, in its primitive and directly inspired expression, is the basic aim of any liturgy worthy of the name. A contributor on my blog, Jordanes (though he himself has some criticisms of the new reading structure) has noted the significant difference:

Counting just the Epistle and the Gospel (leaving out the mandatory scriptural proper chants -- the Introit, Gradual, Alleluia or Tract, Offertory, and Communion), the Johannine Missal uses 22.4% of the Gospels, 11% of the rest of the New Testament, and 1.02% of the Old Testament.

In comparison, counting just the First and Second Readings and the Gospel (leaving out the Psalm and the optional scriptural proper chants -- the Introit, Alleluia or Gospel Acclamation, Offertory, and Communion), the Pauline lectionary uses 13.5% of the Old Testament, 89.8% of the Gospels, and 54.9% of the rest of the New Testament, for a grand total of 71.5% of the entire New Testament.

So, with the new lectionary, one does hear much, much, much more of the Bible than one would hear at a Johannine Mass.
2) General intercessions are made (the TM has none). On the very reasonable and unassailable assumption that prayer is a good thing, then this is a worthy addition to the Mass. (7) Fortescue again provides an overview of early liturgical tradition in the same article:

We also hear very soon of litanies of intercession said by one person to each clause of which the people answer with some short formula. . . . An intercession for all kinds of people also occurs very early, as we see from references to it (e.g., Justin, "Apol.," I, xiv, lxv). In this prayer the various classes of people would naturally be named in more or less the same order.

3) The congregation participates in the "bringing up of the gifts" or offertory procession (absent in the TM). This encourages participation of the laity and gives them a more important role, which is a good, not a bad thing, provided that proper reverence is encouraged by the priest, and observed at all times. (5, 6, 7, 9) Pope Pius XII (Mediator Dei, Â§90) stated that this was ancient practice:

First of all the more extrinsic explanations are these: it frequently happens that the faithful assisting at Mass join their prayers alternately with those of the priest, and sometimes -- a more frequent occurrence in ancient times -- they offer to the ministers at the altar bread and wine to be changed into the body and blood of Christ, and, finally, by their alms they get the priest to offer the divine victim for their intentions. The Catholic Encyclopedia (1913: "Offertory" -- by Adrian Fortescue) gives further background information on this aspect:

The idea of this preparatory hallowing of the matter of the sacrifice by offering it to God is very old and forms an important element of every Christian liturgy. In the earliest period we have no evidence of anything but the bringing up of the bread and wine as they are wanted, before the Consecration prayer. Justin Martyr says: "Then bread and a cup of water and wine are brought to the president of the brethren" (I Apol., lxv, cf, lxvii). But soon the placing of the offering on the altar was accompanied by a prayer that God should accept these gifts, sanctify them, change them into the Body and Blood of his Son, and give us in return the grace of Communion. The Liturgy of "Apost. Const." VIII, says: "The deacons bring the gifts to the bishop at the altar . . . (xii, 3-4). This silent prayer is undoubtedly an Offertory prayer. . . . 

Rome alone has kept the older custom of one offertory and of preparing the gifts when they are wanted at the beginning of the Mass of the Faithful. Originally at this moment the people brought up bread and wine which were received by the deacons and placed by them on the altar. Traces of the custom remain at a papal Mass and at Milan. The office of the vecchioni in Milan cathedral, often quoted as an Ambrosian peculiarity, is really a Roman addition that spoils the order of the old Milanese rite. . . .

In the Middle Ages, as the public presentation of the gifts by the people had disappeared, there seemed to be a void at this moment which was filled by our present Offertory prayers . . .

Anglican historian of the liturgy, Dom Gregory Dix, in his classic volume, The Shape of the Liturgy (London: Dacre Press, second edition, 1945; reprinted 1970) provides a similar account:

We know that all over christendom the layman originally brought his prosphora] of bread and wine with him to the ecclesia; that was a chief part of his 'liturgy'. We know, too, that deacons 'presented' these offerings upon the altar; that was a chief part of their 'liturgy'. What we do not know, as regards the pre-Nicene church generally, is when and how the deacons received them from the laity. . . .

In the West the laity made their offerings for themselves at the chancel rail at the beginning of the eucharist proper. Each man and woman came forward to lay their own offerings of bread in a linen cloth or a silver dish (called the offertorium]) held by a deacon, and to pour their own flasks of wine into a great two-handled silver cup (called the scyphus or the ansa) held by another deacon. When the laity had made their offerings, each man for himself, the deacons bore them up and placed them on the altar.

. . . the first witness to the Western oblation of the people before the altar is S. Ambrose at Milan in a work written almost at the same time, to whom this practice is well-known and normal. In Africa the practice appears to have been known by S. Augustine at Hippo, though his evidence as to how the oblations of the people reached the altar is not absolutely decisive. It is certainly attested as the custom there by Victor of Vita in the fifth century.. It is taken for granted by Caesarius of Arles as the normal custom in the early sixth century in S.E. France, as the first information from Gaul that we possess about the offertory. . . . It is an indication of the nature of the evidence available that none of these authors mentions the intervention of the deacons in the collection of the oblations in the West; and that all of them are earlier than the first mention of the Western custom at Rome where it is supposed to have originated. It is just such practical details which every one of the faithful knew by practice that ancient authors naturally take for granted.

(pp. 120, 122-123)

4) The congregation recites the entire "Our Father" (or, "Lord's Prayer) -- only the ending portion is recited in the TM. What in the world is wrong with that? If we say something, we tend to pay more attention to what is being said. The prayer was first taught by Jesus in the Sermon on the Mount, which was addressed to the common people. The tense throughout is "us." So it is sensible for the congregation to pray it together. (5, 6, 7, 9)Adrian Fortescue, in his article on "Liturgy" stated:

We find too very early that certain general themes are constant. For instance our Lord had given thanks just before He spoke the words of institution. So it was understood that every celebrant began the prayer of consecration -- the Eucharistic prayer -- by thanking God for His various mercies. . . . A profession of faith would almost inevitably open that part of the service in which only the faithful were allowed to take part (Justin, "Apol.", I, xiii, lxi). It could not have been long before the archetype of all Christian prayer -- the Our Father -- was said publicly in the Liturgy.
5) Saying "amen" before receiving Holy Communion (not practiced in the TM). I see nothing wrong with this. It is an affirmation of what is about to happen. (5, 6, 7) And it, too, has an ancient history. Dix confirms this:

His [Hippolytus'] account of] the actual communion runs thus:

'And when the bishop breaks the bread in distributing to each a fragment he shall say "The Bread of heaven in Christ Jesus." And he who receives shall answer, "Amen."

(p. 136)

. . . in the fourth century, perhaps in the third. By then in East and West alike the words of administration had acquired a synoptic instead of a Johannine form: 'The Body of Christ', 'The Blood of Christ' -- to each of which the communicant still replied, 'Amen.'

(p. 138)

6) Communion in both forms (not practiced in the TM). Although this is justified historically, biblically (the Last Supper) and theologically (though the converse is equally justifiable), it was usually not practiced throughout history because of hygienic factors and ease of distribution. If done reverently, however, I don't see how it is intrinsically objectionable. (8) Hence the Council of Trent stated (Session XXI, Chapter Two):

Wherefore, holy Mother Church, knowing this her authority in the administration of the sacraments, although the use of both species has,--from the beginning of the Christian religion, not been unfrequent, yet, in progress of time, that custom having been already very widely changed,--she, induced by weighty and just reasons,- has approved of this custom of communicating under one species, and decreed that it was to be held as a law; which it is not lawful to reprobate, or to change at plea sure, without the authority of the Church itself. Dix (ibid., 137) describes the early eucharistic ceremony, as reported by St. Hippolytus (c. 170-c. 236), where three cups were received in addition to the consecrated bread (water, milk, and formerly wine):

'And the presbyters -- but if they are not enough the deacons also -- shall hold the cups and stand by in good order and with reverence . . . And they who partake shall taste of each cup thrice . . .'Bouyer comments on this practice again adopted in the Pauline Mass:

The disappearance in the West of the communion under both kinds of anybody else (laity or not) than the celebrant happened progressively through the Middle Ages, by way of a custom which finally acquired a legal character. It was the fruit of both the practical difficulty of giving communion with the chalice to great assemblies, and a reverence for the sacred species which was not always well conceived . . . When the Protestants reacted against that use, the mind of the Church, at first, seemed ready to accept their protest on that point. It was only eventually rejected by the Council of Trent, primarily because the Protestant Reformers had mistakenly begun to teach that the Church (as they said) "had denied the cup to the laity" in order to reserve full communion to the priests alone . . . But it is nevertheless true that since the sacraments must express as fully as possible their invisible reality in their visible symbolism, the best form of the rite is one in which the full participation of the people is completely expressed. Therefore, without suddenly suppressing a now very old custom, which surely makes the administration of communion easier, the Council suggests at least some limited reintroduction, to begin with, of the primitive practice.

(Bouyer, ibid., 66-67)

7) As for standing or kneeling at various times during the Mass, neither is inherently more reverential than the other. In most countries and in Orthodox and Eastern Catholic liturgies, standing is considered just as reverent and worshipful as kneeling, and predominates. At my parish (just for the record) we all kneel at the altar rail to receive Holy Communion, and I prefer that, but I can't argue that it is an absolute and that standing necessarily tends towards irreverence. (1) Dix provides the early liturgical history:

. . . the practice of kneeling to receive communion. This is universal among Anglicans . . . It is the posture deliberately adopted by many 'protestant' clergy by contrast with the universal catholic tradition that the priest stands to communicate. yet the practice of kneeling by anybody for communion is confined to the Latin West, and began to come in there only in the early Middle Ages. The ancient church universally stood to receive communion, as in the East clergy and laity alike stand to this day; the apostolic church conceivably reclined in the oriental fashion, though this is uncertain.

It appears to have been the universal tradition in the pre-Nicene church that all should receive communion standing.

(Dix, ibid., 13, 81)

8) Why should a variety of eucharistic prayers be considered "worse" than one (as in the TM)? As Pope Paul VI stated: "In this way the different aspects of the mystery of salvation will be emphasized." It's like having four Gospels instead of one: there are more ways to express the life and meaning of Jesus than one. Likewise, the mystery of the Eucharist. (1) Dix gives several examples of massive historical precedents for this:

There is evidence that in the first half of the fifth century the system now found in the East, of alternative eucharistic prayers containing no special reference whatever to the day in the liturgical calendar, was coming into force in some places in the West also . . .

We can say with certainty that this special Western principle of variation ["based upon the liturgical commemoration of the day in the calendar"] had been fully developed by c. A.D. 500 all over the West, except perhaps in Africa . . . There is some evidence that it was being developed in Gaul by c. A.D. 450. In Spain we have good evidence that it was already fully operative by c. A.D. 500. We have positive evidence of its acceptance in Italy also by c. A.D. 500 in the shape of the Gelasian Sacramentary . . . If we could be more certain of the origins of the document known as the Leonine Sacramentary we might be able to push the question further back at Rome. . . .

. . . the Roman rite adopted the idea of variable prayers with a good deal of reserve. Except for the preface and two (originally three) of its clauses, the eucharistic prayer -- the most important prayer of the rite -- was always verbally the same on every single day of the year at Rome, as all eucharistic prayers everywhere seem to have been in the fourth century. But there is another type of Western rite found in South France and also in Spain, which shewed no such hesitation about applying the new Western idea. The Gallican and Mozarabic rites are the most mutable in Christendom, varying every word of every prayer said by the celebrant, including the whole eucharistic prayer (except the single paragraph containing the account of the institution) on every liturgical day in the year.

(Dix, 531-534)

9) Why should the people "doing [more] things" during Mass be frowned upon? We are people of action: human beings like to participate in whatever they are doing, as much as possible, and to not be mere passive spectators. It's also more sacramental, and incorporates a physical understanding of spirituality that is in line with the incarnation and purpose of sacramentals. Vatican II (following the thought of popes like St. Pius X and Pius XII) stressed that the entire congregation participates in the sacrifice of the Mass. (5, 6, 7)

10) The priest says the eucharistic prayers including the consecration out loud, as opposed to silently (as in the TM). This fosters more awareness and attention of the congregation as to what is happening. (2, 6) Catholic writer Shawn McElhinney observed: 
Silent reading of the canon was not an early practice of the Church in the first four centuries. The canon was not only spoken aloud but even at times sung. In fact, the construction of the canon and many of its parts were written in a way to accommodate singing. . . . What purpose would this serve if the Canon was never recited aloud??? Obviously there is nothing wrong with a silent reading but there is at the same time nothing wrong with the priest reciting the Canon aloud. Neither is improper and neither "demystifies" the Mass one iota. If anything the louder canon approach almost assures that the laity will not either fall asleep or get distracted in other ways from the goings on at the altar - which is where their attention should be.
11) As for revision according to contemporary needs (2), this merely reiterates what the Council of Trent stated (in Session XXI, Chapter Two):

It furthermore declares, that this power has ever been in the Church, that, in the dispensation of the sacraments, their substance being untouched, it may ordain,--or change, what things soever it may judge most expedient, for the profit of those who receive, or for the veneration of the said sacraments, according to the difference of circumstances, times, and places. And this the Apostle seems not obscurely to have intimated, when he says; Let a man so account of us, as of the ministers of Christ, and the dispensers of the mysteries of God. (2)

Pope Pius XII stated much the same, again, in 1947 (Mediator Dei Â§61-62):

The same reasoning holds in the case of some persons who are bent on the restoration of all the ancient rites and ceremonies indiscriminately. The liturgy of the early ages is most certainly worthy of all veneration. But ancient usage must not be esteemed more suitable and proper, either in its own right or in its significance for later times and new situations, on the simple ground that it carries the savor and aroma of antiquity. The more recent liturgical rites likewise deserve reverence and respect. They, too, owe their inspiration to the Holy Spirit, who assists the Church in every age even to the consummation of the world. They are equally the resources used by the majestic Spouse of Jesus Christ to promote and procure the sanctity of man.

Assuredly it is a wise and most laudable thing to return in spirit and affection to the sources of the sacred liturgy. For research in this field of study, by tracing it back to its origins, contributes valuable assistance towards a more thorough and careful investigation of the significance of feast-days, and of the meaning of the texts and sacred ceremonies employed on their occasion. But it is neither wise nor laudable to reduce everything to antiquity by every possible device. Thus, to cite some instances, one would be straying from the straight path were he to wish the altar restored to its primitive table form; were he to want black excluded as a color for the liturgical vestments; were he to forbid the use of sacred images and statues in Churches; were he to order the crucifix so designed that the divine Redeemer's body shows no trace of His cruel sufferings; and lastly were he to disdain and reject polyphonic music or singing in parts, . . .

Liturgical expert Louis Bouyer is very clear about the authority of Vatican II to implement liturgical reform as it sees fit:

Here, we do not confront a decree] on purely disciplinary problems, but a constitution, that is to say an irreformable statement of what the Church's belief is. Even, therefore, if no new definition of any specific detail of doctrine is involved, we find in this text a general declaration of what the Church, first of all, means by the liturgy. 
Such a doctrine can determine practical developments in the future other than those expressly formulated for today, and even on a doctrinal plane it may have to be supplemented in the future. But it will never be superseded as the Church's fundamental teaching concerning what she does in her worship.

(Bouyer, 6)
12) As for the Mass in the vernacular language (11), Catholic writer Shawn McElhinney observed:

The Latin language was still understood by most people reasonably well at the time of Trent in countries with Romance Languages. Interestingly enough those countries remained Catholic where the Romance languages were the vernacular languages. The countries where the languages were not Romance languages (England, Germany, Scotland) went with the rebellion. Perhaps understanding what is going on at Mass is a positive element and not a negative one. Besides, even after Latin was no longer the vernacular tongue we have Sts. Cyril and Methodius (circa 885 AD) who were evangelizing the Slavs petition the Pope of the time (Hadrian III) for permission to utilize the Slovac tongue in the liturgy (the vernacular of that region) and the pope granted his blessing. Obviously the Roman Church was not opposed to the use of the vernacular in principle where such use would be advantageous. This very principle was enunciated in 1947 by Pope Pius XII at a point when the vernacular movement in the Catholic Church was gathering momentum (see Mediator Dei] Â§60).

The latter reads:

The use of the Latin language, customary in a considerable portion of the Church, is a manifest and beautiful sign of unity, as well as an effective antidote for any corruption of doctrinal truth. In spite of this, the use of the mother tongue in connection with several of the rites may be of much advantage to the people. But the Apostolic See alone is empowered to grant this permission. It is forbidden, therefore, to take any action whatever of this nature without having requested and obtained such consent, since the sacred liturgy, as We have said, is entirely subject to the discretion and approval of the Holy See.
Bouyer comments:

It is, indeed, a plain matter of common sense that readings in the liturgy, being directly and exclusively intended for the instruction of the people, should be in a language understood by them. It is merely painful evidence of the sad power of routine (mistaken for tradition) that it could have been forgotten for such a long time. And, as the Council has indicated, this should also be admitted as a matter of fact concerning the variable chants and prayers connected with the readings . . 

However, as the Council also expresses it, we should not, for that reason, suppose that the vernacular must be introduced everywhere in the liturgy, nor, still less, that it would suffice to make the liturgy perfectly understandable.

(Bouyer, 93-94)

13) As for more active participation by the congregation in the Mass (6), Pope Pius XII wrote at length about that fifteen years before Vatican II began, in Mediator Dei (Â§80,82,85-88):

It is, therefore, desirable, Venerable Brethren, that all the faithful should be aware that to participate in the eucharistic sacrifice is their chief duty and supreme dignity, and that not in an inert and negligent fashion, giving way to distractions and day-dreaming, but with such earnestness and concentration that they may be united as closely as possible with the High Priest, according to the Apostle, "Let this mind be in you which was also in Christ Jesus." And together with Him and through Him let them make their oblation, and in union with Him let them offer up themselves. . . .

. . . However, it must also be said that the faithful do offer the divine Victim, though in a different sense.

This has already been stated in the clearest terms by some of Our predecessors and some Doctors of the Church. "Not only," says Innocent III of immortal memory, "do the priests offer the sacrifice, but also all the faithful: for what the priest does personally by virtue of his ministry, the faithful do collectively by virtue of their intention." We are happy to recall one of St. Robert Bellarmine's many statements on this subject. "The sacrifice," he says "is principally offered in the person of Christ. Thus the oblation that follows the consecration is a sort of attestation that the whole Church consents in the oblation made by Christ, and offers it along with Him."

The fact, however, that the faithful participate in the eucharistic sacrifice does not mean that they also are endowed with priestly power. It is very necessary that you make this quite clear to your flocks.

. . . Moreover, the rites and prayers of the eucharistic sacrifice signify and show no less clearly that the oblation of the Victim is made by the priests in company with the people. For not only does the sacred minister, after the oblation of the bread and wine when he turns to the people, say the significant prayer: "Pray brethren, that my sacrifice and yours may be acceptable to God the Father Almighty;" but also the prayers by which the divine Victim is offered to God are generally expressed in the plural number: and in these it is indicated more than once that the people also participate in this august sacrifice inasmuch as they offer the same.

Nor is it to be wondered at, that the faithful should be raised to this dignity. By the waters of baptism, as by common right, Christians are made members of the Mystical Body of Christ the Priest, and by the "character" which is imprinted on their souls, they are appointed to give worship to God. Thus they participate, according to their condition, in the priesthood of Christ. Long before that, Pope St. Pius X expressed the same desire:

Filled as we are with the most ardent desire to see the true Christian spirit flourish in every respect and be preserved by all the people, we deem it necessary to provide before aught else for the sanctity and dignity of the Temple, in which the faithful assemble for no other object than that of acquiring this spirit from its foremost and indispensable fount, which is the active participation in the most holy mysteries and in the public and solemn prayer of the Church.

(John Murphy, The Mass and Liturgical Reform, The Bruce Publishing Company, Milwaukee, 1956, p. 121, citing Motu Proprio on Sacred Music: 22 November 1903)

Pope Pius XI continued the same theme in his Apostolic Constitution, Divini Cultus, issued in 1928: 

So that the faithful take a more active part in divine worship, let Gregorian chant be restored to popular use in the parts proper to the people. Indeed it is very necessary that the faithful attend the sacred ceremonies not as if they were outsiders or mute onlookers, but let them fully appreciate the beauty of the liturgy and take part in the sacred ceremonies, alternating their voices with the priest and the choir, according to the prescribed norms.

(section 9; referred to by Pope Pius XII, Mediator Dei, 192, footnote 173)Louis Bouyer observed:

The unity of the celebration and its communal character (since in it, the Church itself is built and manifested to the world in its unity) must not be understood wrongly. It does not mean that everybody is to do or to say everything together. In particular, a full participation of the laity does not mean any obliteration of the distinctive function of the apostolic ministry, which is to preside at the eucharist and consecrate it in the name of Christ Himself.]

(Bouyer, 68)

14) If we want to accept and foster authentic liturgical tradition, then the Pauline Mass has plenty of that. Shawn McElhinney points out some relevant facts: 
If the liturgical reforms of the mid twentieth century were wrong for seeking to restore earlier liturgical forms then why was Pope Pius XII not wrong in restoring Holy Week to a form from 1,000 years previous to 1958??? What made Holy Week in the late tenth century so sacred as opposed to Holy Week as celebrated in the time of Innocent III, Gregory the Great, or Callistus I??? The reform of the liturgy after Trent [was] not wrong for seeking to put to put the liturgy more in accord with the "pristine norm of the holy Fathers" (cf. Ap. Const. Quo Primum) . . . And likewise, the reform after Vatican II was not wrong for seeking to adapt some of the pre-sixth century liturgical forms to subsequent practices. But unlike Pope Pius V, Pope Pius XII, and company, the reforms after the Second Vatican Council are criticized for striving to achieve the exact same thing. (Not to mention succeeding in several parameters where the Tridentine reforms failed.)In another paper, Shawn makes several salient observations:

Anyone calling the Tridentine Rite of Mass the "Traditional Mass" or the "Mass of All Time" needs to do a lot of studying up on the history of the liturgy. . . . I am not denigrating the Tridentine Rite at all. Being one who believes in liturgical pluralism I support all approved rites of the Church. However, to any "Tridentine" Catholic who is overtly critical of features of the Pauline Rite of Mass (as opposed to abuses of the liturgy or poor pastoral policies that have been detrimental in the post VC II period), I have news for you: the Pauline Rite has a greater similarity to the earliest Mass rites than the Tridentine Rite does. We can dispense with the terms "New Mass" or "Novus Ordo" title now because they are wholly inaccurate. The Tridentine Rite is NOT "the Mass of All Time", it is not THE "Traditional Mass." It is one rite only and was only in substantial form by the second millennium. 

The canon was formed primarily out of the fifth to sixth century recasting of the ancient Roman canon which Pope Gregory the Great put finishing touches on in the late sixth/early seventh century. Other non-canon modifications were made in subsequent centuries from the eighth to the fifteenth. (The Confiteors and the Creed were added in the eleventh century, the Offertory from the Offertory Prayer all the way to the Sanctus was added in the thirteenth century, etc.) The form of the Missal which was in place by 1474 was in most respects identical to the Roman Missal of 1570 codified by Pope St. Pius V which was modified in minor ways six times between 1570 and 1962. The Pauline Rite has more things in common with the pre-fifth century Masses than the Tridentine Rite does but at the same time it employs the bulk of its structure from the post fifth century restructurings much as its older Tridentine counterpart does. The Pauline Rite has three readings, communion under both species, simplified rites, is said facing the people, there is often no tabernacle on the altar, the words of Consecration are taken from the Gospels almost literally, there are a multiplicity of Eucharistic Prayers, etc. These are all features prevalent to the early liturgies before the fourth century . . .

It matters not how liberals and Modernists tell us what the so-called "Spirit of Vatican II" was since they have no Magisterial authority for any of their abuses committed the past few decades since the close of the Council.
15) Regarding liturgical diversity, Pope Benedict XVI (as Cardinal Ratzinger) stated:

Prior to Trent a multiplicity of rites and liturgies had been allowed within the Church. The Fathers of the Council of Trent took the liturgy of the city of Rome and prescribed it on the whole Church; they only retained those Western liturgies which had existed for more than two hundred years. This is what happened, for instance, with the Ambrosian rite of the Dioceses of Milan. If it would foster devotion in many believers and encourage respect for the piety of particular Catholic groups, I would personally support a return to the ancient situation, i.e., to a certain liturgical pluralism. 
Provided, of course, that the legitimate character of the reformed rites was emphatically affirmed, and there was a clear delineation of the extent and nature of such an exception permitting the celebration of the pre-conciliar liturgy "Catholicity does not mean uniformity" it is strange that the post-conciliar pluralism has created uniformity in one aspect at least: it will not tolerate a high standard of expression . . .

(The Ratzinger Report: An Exclusive Interview on the State of the Church by Joseph Cardinal Ratzinger, translated by Vittorio Messori; San Francisco: Ignatius Press, 1985, 124-125)

16) As for the increasing lack of understanding of the Latin Mass, Catholic apologist "Matt 1618" provides some very helpful background information: 
Many "traditionalists" for example take for granted the missals that people have during the Mass that they attend. They will say "well, the people were able to follow along with the priest saying the Latin Mass because they had the missal. Thus, the people were not ignorant." . . . those who make such statements take for granted something which was only an innovation of the late 19th century. Latin to English Missals were prohibited prior to that point. . . . There was a movement for liturgical change that began approximately in mid-19th century to get people more involved in the Mass. Prior to Pope Leo XIII there was a prohibition on the translation from the Latin to the vernacular. Joseph Jungman in his massive work on the history of the Mass notes that this attempt to get people more involved in the Mass began to bear fruit with Pope Leo XIII: 

The liturgical movement, which, especially in its first beginnings was almost entirely a movement promoting the Mass, had come closer to the Mystery of the altar also from another angle. When the movement - a closed movement embracing wider circles - suddenly came into being in Belgium only to spread at once into Germany and other countries, it made itself manifest, above all, by a new way of participating in the celebration of Mass. Growing out of the intellectual movement of the past decade, it had still to overcome many obstacles. The first thing that demanded solution, even if it was not formally expressed, was the question whether the separation between people and celebrating priest, maintained for more than a thousand years, was to be continued. It was certainly continued in law by the prohibition to translate the Mass books. Efforts had been made to shake this prohibition, but even as late as 1857 the prohibition to translate the Ordinary of the Mass was renewed by Pius IX, although, to be sure, its enforcement was no longer seriously urged. However, it was not openly and definitely rescinded until near the end of the century. In the revision of the Index of Forbidden Books, issued under Leo XIII in 1897, the prohibition was no longer mentioned. After that the spread of the Roman Missal in the vernacular took on greater and greater proportions.

(Joseph Jungmann, S.J. The Mass of the Roman Rite: Its Origins and Development, Christian Classics, Volume I, 161-162)Thus, until the time of Pope Leo XIII, Latin to English missals were in some way put in the same category as heretical books by Martin Luther. Thus, what many "traditionalists" take for granted was an innovation of the very late 19th century. The removal of the prohibition by Pope Leo XIII was an important but first step of getting the people more involved in the Mass. We also see in the 19th century a liturgical movement that saw the need to restore the people's input into the Mass, that was indeed restorative of an ancient tradition. Here we see Pope Leo XIII's blessing of this important step. Louis Bouyer strikes the proper, characteristically Catholic balance:

Just as a fanatical and exclusive attachment to Latin may be unreasonable and opposed to the good of souls, so a desire to suppress any possible use of an ancient language appears equally unreasonable. While archaism must never blind us to real needs, we should not for that reason forget that a ritual should never be forced into the rigid pattern of contemporaneity. It is a part of Christian ritual, as of any ritual, that it links us with a multi-secular experience, and if we would not accept this we should discard, as well, not only practically everything in our rites, but even the use of the Bible. It is a fact too often neglected that our Lord Himself always worshipped according to the ritual of the Palestinian synagogue, ion which only the readings, with a few prayers immediately connected with them, were in the vernacular. The great fixed prayers . . . were all retained in Hebrew, a language at least as dead then, so far as common usage was concerned, as Latin is now.

(Bouyer, 96) 
Dix explains the historical circumstances surrounding the use of Latin in the Mass: 

In the fourth-fifth centuries, when Greek was ceasing to be spoken in the West but Latin was still a lingua franca in which e.g. all public notices were posted up from Northumberland to Casablanca and from Lisbon to the Danube, it was natural that all christian rites should be in Latin in the West. In the fifth century the barbarian settlements brought a variety of teutonic dialects into the different Western provinces, and a cross-division of language everywhere between the new masters and the old populations. . . .

This is not our business, though we may note in passing that the arguments by which the retention of Latin for the liturgy is now defended are the precise opposite of those which originally brought about the introduction of a Latin rite at Rome. But in the crisis at the end of the middle ages the use of the liturgy in the now sufficiently evolved vernaculars would have been of incalculable service to the old religion. It would have released the evangelising power of the liturgy itself upon the masses, just awakening to think. Probably nothing else would have sufficed adequately to meet their need of instruction just then. As it was, this potent instrument was left entirely to the reformers, and the masses' ignorance of their own religion left them much more receptive to the new teaching.
There were many on the catholic side who saw this clearly . . . By the time the Counter-reformation had sufficiently restored the church's freedom of action the question of the vernacular had become a partisan issue, which could no longer be decided on its own merits. The great catholic need had become that of unity and the closing of the ranks against the new negations. For this the old liturgy, purged of local diversities and late medieval accretions, and in the same language everywhere, was too valuable an instrument to lose.

(Dix, 617, 619)
17) As for the Pauline Mass being allegedly a sudden corruption of tradition, promulgated by Pope Paul VI, we have evidence that pope Pius XII (as well as, of course, Pope John XXIII) desired this. We know this from the report of Pope John himself:

In 1956, while the preparatory studies for the general reform of the liturgy advanced, our predecessor, Pope Pius XII, wished to hear for himself the opinion of the bishops concerning a future liturgical reform of the Roman Breviary. . . . And after having examined the matter well, We came to the decision to place before the Fathers of the future Council the fundamental principles concerning the liturgical reform and not to delay any longer the reform of the Roman Missal.

(Pope Pius XII, Instruction of the Congregation of Rites on Sacred Music and the Sacred Liturgy, September 3, 1958. Text in The Pope Speaks[/i], Vol. 5, No. 2, Spring, 1959, pages 223 ff., as cited in James Likoudis and Kenneth Whitehead, The Pope, The Council and the Mass,[/i] [W. Hanover, Massachusetts: Christopher Publishing House, 1981], p. 75)

Louis Bouyer explains how Catholic Tradition and development of liturgy or doctrine, are completely harmonious notions:

This is why the action of the bishops in the domain of reform or adaptation is described by the Council not as a reversal of, but as a deeper fidelity to, tradition. Tradition is not opposed to progress, but is the living principle of a development faithful to the seed, however altered may be the soil where it has to rise, flower, and fructify. And the Council is careful to make it perfectly clear, in opposition to all false reforms -- which start only from abstract ideas -- that tradition cannot be maintained either by unprecedented innovations or by artificial archaisms. All healthy progress, as well as all true reformations, can only be effected by an organic process. One can neither add wholly foreign elements to the liturgy from the outside, nor make it regress to some idealized vision of the past. 

(Bouyer, 54-55)

Part 2 is at http://chnetwork.org/forums/forum31/4255.html 
"Summorum Pontificum" One Year Later - Father John Zuhlsdorf Analyzes its Effects
http://www.zenit.org/en/articles/summorum-pontificum-one-year-later-part-2 

By Annamarie Adkins, MINNEAPOLIS, Minnesota, July 7, 2008 (Zenit.org)
Even though Benedict XVI’s letter “Summorum Pontificum” on the traditional form of the Mass has been in effect less than a year, it has already made an impact, says an expert on liturgical translations.
Father John Zuhlsdorf, a former employee of the Pontifical Commission Ecclesia Dei, is a noted authority on both liturgical translations and the 1962 missal. He also writes the “What Does the Prayer Really Say?” column in The Wanderer newspaper, and is the author of a popular blog by the same name.
In Part 2 of this interview with ZENIT, he spoke with ZENIT about the impact “Summorum Pontificum” has had on the life of the Church life one year after its release. 

Q: Benedict XVI stated in the letter accompanying “Summorum Pontificum” that he hoped each form of the Mass -- ordinary and extraordinary -- would mutually enrich the other. In particular, he desired that the extraordinary form would restore a sense of the sacred to the ordinary form, or Novus Ordo. One year after “Summorum Pontificum,” have you seen the extraordinary form exercise any "gravitational pull" on the Novus Ordo?
Father Zuhlsdorf: Yes, we can see this “pull” at work in some places, but there is a long way to go. Gravity exerts a steady pull, but inertia, especially momentum in the wrong direction, must still be overcome.
It has only been one year since the letter was issued, and only since September that it has been in force. Initially there were flurries of enthusiasm and vituperation, crowing and panic.
The text had to be read and absorbed. The Holy See had to clarify the authentic wording. Problems and questions are still being identified. A document with clarifications obviously remains on the drafting desk.
But the mere awareness of the provisions of “Summorum Pontificum” has made an impact. “Personal parishes” are being established for use of the older Mass and rites of sacraments. Books and training materials had to be created. They are now starting to be published. All this takes time.
Also, the Holy Father changed the conversation about liturgy and certain post-Conciliar practices by celebrating the Novus Ordo in a more traditional way, by using historic vestments, by returning to distributing Communion on the tongue to people kneeling, and so forth.
But the real pull of the older Mass and Benedict XVI’s efforts toward continuity with the Novus Ordo will be felt in the future.
For example, time and time again younger priests tell me that after learning the traditional Latin Mass they never say Holy Mass in the Novus Ordo the same way. There are things you learn about priesthood and Holy Mass from the traditional Latin Mass that you simply don’t pick up from the Novus Ordo, especially as it is usually celebrated in so many of our parishes and chapels.

How a priest says Mass affects a parish profoundly, at the level of reverence, vocations, everything.
Even though Rome wasn’t destroyed in a day, neither will it be quickly rebuilt. We have suffered a disastrous loss of basic priestly formation in Latin and theology and the culture that goes with them. This will take time to recover.
Seminaries need time to ramp up to meet the new needs the letter calls forth. Seminarians are eager to learn. Who will do the teaching?
In parishes young people more and more desire a greater continuity with the past. They are discovering their Catholic heritage and that they have been robbed. Eventually they will hold the positions of influence in parishes and Catholic schools.
On a concrete level, some bishops, priests, liturgists and musicians are rethinking the value of some common post-conciliar practices.
For example, a few days after Benedict XVI started to distribute Communion on the tongue to people kneeling, a bishop in the United States did precisely the same thing for Corpus Christi.
They are reassessing the great advantages of Mass celebrated "ad orientem," everyone facing the same direction toward the altar and the Crucifix. Latin is being reappraised. Musicians are dusting off the treasury of sacred liturgical music that has been hidden for decades.
The "motu proprio" is pulling, but there is still resistance, and laziness. Time, patience and open minds are needed to get things moving. The law of inertia in physics is that bodies in motion or at rest stay that way until another force works on them. The "motu proprio" is such a force. 

Q: What have been some noteworthy, or perhaps unexpected, developments in the Church related to “Summorum Pontificum” since its release?
Father Zuhlsdorf: A noteworthy result must be the shift in attitude of and about people who desire traditional liturgy.
For so long the ecclesiastical establishment looked down on and marginalized more traditional Catholics, shoving them to the back of the bus because of their attachment to our tradition. Some of the more benign saw them as being like our family’s nutty but harmless aunt up in the attic.
On the other hand, many traditionalists, perhaps out of the deep hurts and disillusionment they felt after all the changes in the Church, the silly season of illicit innovations, the ash-canning of our beautiful churches, music, vestments, statues, devotions, you name it, wound up with an enormous chip on their collective shoulder.
As time went by, many of them knew no other way to “negotiate” with bishops and priests but simply to get in their face, make pushy demands, and arrogantly tell them what to do. It got to a point where even clerics who were open and sympathetic started to wince and back away whenever traditionalists approached. And so the waters of good relations froze.
Now, because some of the pain and alienation is starting to melt away in the hearts of many traditionalists, now that they can simply have what they should have been able to have all along, now that a little warm sunshine is being beamed in their direction by the Holy Father and others who share his vision, pastors of souls are starting to unclench as well.
The ice is breaking up and the water is flowing again. This was not an unexpected development. I fully believed this would happen because traditionalists are mostly good people who love Holy Church and want the best for their families, priests and bishops.
Bishops and priests, even when they are not personally inclined to traditional things, are mostly good men who love their flocks and sincerely desire their good. They all share common ground in what really matters. What I am surprised by is that the breaking of the ice dam -- though there is a long way to go yet -- is happening so quickly.
I underestimated the warmth of the sunlight and the openness of hearts, especially on the part of some bishops who, as a body, have not shown themselves in the past to be very friendly to traditional liturgy. This has made me rethink my own attitudes.

Part I of this interview is available at
http://www.zenit.org/en/articles/summorum-pontificum-one-year-later-part-1 
Bishop of Tulsa Abandons "Mass Facing the People" - Bishop Slattery on Mass Ad Orientem

http://www.fisheaters.com/forums/index.php?topic=3424015.0  
By John Vennari, August 29, 2009
The September 2009 issue of Eastern Oklahoma Catholic featured a brief article by Bishop Edward J. Slattery, Ordinary of the Diocese of Tulsa, Oklahoma. The Bishop explains why he has ceased the practice of Mass facing the people, and now celebrates Mass facing the altar (ad orientem).
Though the article does not specify whether the Bishop will celebrate Old Latin Mass or the Novus Ordo ad orientem, it is said Bishop Slattery is well disposed toward the Tridentine Mass. The fact that a United States Bishop displays a clear understanding of why Mass should be celebrated ad orientem is one of the few rays of hope in the Church in America. His words deserve to be widely known.
Bishop Slattery opens by explaining the Mass as “Christ’s sacrifice under the sacramental signs of bread and wine”, and goes on to explain that the people share in this offering, which is done through the priest.  
“From ancient times, the position of the priest and the people reflected this understanding of the Mass,” writes Bishop Slattery, “since the people prayed, standing or kneeling, in the place that visibly corresponded to Our Lord’s Body, while the priest at the altar stood at the head as the Head, We formed the whole Christ – Head and members – both sacramentally by Baptism and visibly by our position and posture. Just as importantly, everyone – celebrant and congregation – faced the same direction, since they were united with Christ in offering to the Father Christ’s unique, unrepeatable and acceptable sacrifice.”

He points out that when we study the most ancient liturgical practices of the Church, “we find that the priest and the people faced in the same direction, toward the east, in the expectation that when Christ returns, He will return ‘from the East’. At Mass, the Church keeps vigil, waiting for that return. This single position is called ad orientem, which simply means ‘toward the East’.”
He then speaks of the multiple advantages of Mass ad orientem:
The Bishop says, “Having the priest and people celebrate Mass ad orientem was the liturgical norm for nearly 18 centuries. There must have been solid reasons for the Church to have held on to this posture for so long. And there were! First of all, the Catholic liturgy has always maintained a marvelous adherence to the Apostolic Tradition. We see the Mass, indeed the whole liturgical expression of the Church’s life, as something which we have received from the Apostles and which we, in turn, are expected to hand on intact. (1 Corinthians 11:23).”
Secondly, the Bishop continues, “the Church held on to this single eastward position because of the sublime way it reveals the nature of the Mass. Even someone unfamiliar with the Mass who reflected upon the celebrant and the faithful being oriented in the same direction would recognize that the priest stands at the head of the people, sharing in one and the same action, which was – he would note with a moment’s longer reflection – an act of worship.”
He then makes the point:  “In the last 40 years, however, this shared orientation was lost; now the priest and the people have become accustomed to facing in opposite directions. The priest faces the people while the people face the priest, even though the Eucharistic Prayer is directed to the Father and not to the people.”
Bishop Slattery never refers to Mass facing the people as some sort of recovery of an ancient tradition, but clearly speaks of it as an “innovation” that took place after Vatican II – an innovation with negative consequences.
The introduction of this novelty, he says, was ”partly to help the people understand the liturgical action of the Mass by allowing them to see what was going on, and partly as an accommodation to contemporary culture where people who exercise authority are expected to face directly the people they serve, like a teacher sitting behind her desk.”
He then sums up in three quick points the negative consequences of this innovation: “First of all, it was a serious rupture with the Church’s ancient tradition. Secondly, it can give the appearance that the priest and the people were engaged in a conversation about God, rather than the worship of God. Thirdly, it places an inordinate importance on the personality of the celebrant by placing him on a kind of liturgical stage.”
The Bishop goes on to note that Pope Benedict, even as Cardinal Ratzinger, urged a recovery of more authentic Catholic worship based on the ancient liturgical practice, “For that reason,” says Bishop Slattery, “I have restored the venerable ad orientem position when I celebrate Mass at the Cathedral. This change ought not to be misconstrued as the Bishop ‘turning his back on the faithful,’ as if I am being inconsiderate or hostile. Such an interpretation misses the point that, by facing in the same direction, the posture of the celebrant and the congregation make explicit the fact that we journey together to God.”
We may hope the Bishop’s words and example help to lead not simply to a “ reform of the reform” of the Novus Ordo, but ultimately to greater numbers of priests abandoning the New Rite, and celebrating exclusively the Latin Tridentine Mass. May more priests and prelates come to realize what Cardinal Ottaviani recognized, and what he wrote to Pope Paul VI on September 25, 1969:  “The Novus Ordo Missae … represents, both as a whole and in its details, a striking departure from the Catholic theology of the Mass as it was formulated in Session 22 of the Council of Trent.”

What the Novus Ordo Is -- and Isn't - The Council Intended Reform, Not Rupture
http://www.adoremus.org/0909Carroll.html EXTRACT
By Lucy E. Carroll, Adoremus Bulletin Online Edition: September 2009 Vol. XV, No. 6

In the extraordinary form, the priest and people always face the tabernacle together (ad orientem, or toward the East); while in the ordinary form, the priest almost always faces the people (versus populi), though the Council never mandated this change in posture, and it is not required. 

The Mass: priest and people offer sacrifice

http://www.ad2000.com.au/articles/2009/oct2009p20_3166.html 

Bishop Edward Slattery, Reprinted from AD2000 Vol. 22 No 9 (October 2009), p. 20

Because the Mass is so necessary and fundamental to our Catholic experience, the liturgy is a constant topic in our conversation.

The critical element in these conversations is an understanding that we Catholics worship the way we do because of what the Mass is: Christ's sacrifice, offered under the sacramental signs of bread and wine. If our conversation about the Mass is going to make any sense then we have to grasp this essential truth: at Mass, Christ joins us to himself as he offers himself in sacrifice to the Father for the world's redemption.

We can offer ourselves like this in him because we have become members of his Body by Baptism. We also want to remember that all of the faithful offer the Eucharistic Sacrifice as members of Christ's body.

It's incorrect to think that only the priest offers Mass. All the faithful share in the offering, even though the priest has a unique role. He stands "in the person of Christ," the historic Head of the Mystical Body, so that, at Mass, it is the whole body of Christ - Head and members together - that make the offering.

From ancient times, the position of the priest and the people reflected this understanding of the Mass, since the people prayed, standing or kneeling, in the place that visibly corresponded to Our Lord's Body, while the priest at the altar stood at the head as he read.

We formed the whole Christ - Head and members - both sacramentally by Baptism and visibly by our position and posture. Just as importantly, everyone, celebrant and congregation - faced the same direction, since they were united with Christ in offering to the Father Christ's unique, unrepeatable and acceptable sacrifice.

Toward the east

When we study the most ancient liturgical practices of the Church, we find that the priest and the people faced in the same direction, usually toward the east, in the expectation that when Christ returns, He will return "from the east." At Mass, the Church keeps vigil, waiting for that return. This single position is called ad orientem, which simply means "toward the east."

Having the priest and people celebrate Mass ad orientem was the liturgical norm for nearly 18 centuries. There must have been solid reasons for the Church to have held on to this posture for so long. And there were!

First of all, the Catholic liturgy has always maintained a marvellous adherence to the Apostolic Tradition. We see the Mass, indeed the whole liturgical expression of the Church's life, as something which we have received from the Apostles and which we, in turn, are expected to hand on intact (1 Cor 11:23).

Secondly, the Church held on to this single eastward position because of the sublime way it reveals the nature of the Mass. Even someone unfamiliar with the Mass who reflected upon the celebrant and the faithful being oriented in the same direction could recognise that the priest stands at the head of the people, sharing in one and the same action, which, as he would note with a moment's longer reflection, is an act of worship.

In the last 40 years, however, this shared orientation was lost; now the priest and the people have become accustomed to facing in opposite directions. The priest faces the people while the people face the priest, even though the Eucharistic Prayer is directed to the Father and not to the people.

This innovation was introduced after the Vatican Council, partly to help the people understand the liturgical action of the Mass by allowing them to see what was going on, and partly as an accommodation to contemporary culture where people who exercise authority are expected to face directly the people they serve, like a teacher sitting behind her desk.

Unfortunately this change had a number of unforeseen and largely negative effects.

First of all, it was a serious rupture with the Church's ancient tradition.

Secondly, it can give the appearance that the priest and the people were engaged in a conversation about God, rather than the worship of God.

Thirdly, it places an inordinate importance on the personality of the celebrant by placing him on a kind of liturgical stage.

Authentic worship

Even before his election as the successor to St Peter, Pope Benedict has been urging us to draw upon the ancient liturgical practice of the Church to recover more authentic Catholic worship. For that reason, I have restored the venerable ad orientem position when I celebrate Mass at the Cathedral.

This change ought not to be misconstrued as the Bishop turning his back on the faithful. Such an interpretation misses the point that, by facing in the same direction, the posture of the celebrant and the congregation make explicit the fact that we journey together to God. Priest and people are on this pilgrimage together.

It would also be a mistaken notion to look at the recovery of this ancient tradition as a mere "turning back of the clock." Pope Benedict has spoken repeatedly of the importance of celebrating Mass ad orientem, but his intention is not to encourage celebrants to become "liturgical antiquarians."

Rather, Benedict wants us to discover what underlies this ancient tradition and made it viable for so many centuries, namely, the Church's understanding that the worship of the Mass is primarily and essentially the worship Christ offers to His Father.

This article (here edited) by Bishop Edward Slattery of Tulsa, Oklahoma, first appeared in his diocesan newspaper.
Summorum Pontificum: Two years later
http://www.catholicculture.org/news/features/index.cfm?recnum=60346 
September 14, 2009 (CWNews.com) 
Summorum Pontificum, the motu proprio with which Pope Benedict XVI encouraged wide use of the Roman Missal of 1962, took effect two years ago today: on September 14, 2007. At the time, the document was regarded as a move of enormous significance, particularly for the hopes of reconciliation between the Holy See and the traditionalist Society of St. Pius X and for the restoration of a deep sense of reverence in the Latin liturgy-- what proponents called "the reform of the reform."
Two years later, the fruits of Summorum Pontificum are evident in the latest dispatches from Rome. 
This week representatives of the Holy See will begin talks with the SSPX on doctrinal questions, hoping to narrow the differences between the Vatican and the traditionalist group on key teachings of Vatican II. The motu proprio, together with the Pope's decision to lift the excommunications of the SSPX bishops, eliminated the other major obstacles to reconciliation; only the doctrinal questions remain. While those issues are serious, the two sides remain far apart, and a quick agreement is unlikely, nevertheless the prospects for reunion are far better today than two years ago.
As for the "reform of the reform," the respected Vatican journalist Andrea Tornielli of Il Giornale recently wrote that the Congregation for Divine Worship has sent Pope Benedict a list of reform proposals for consideration: proposals for change in the Novus Ordo liturgy, reportedly including an end the practice of receiving Communion in the hand, and a return to celebrating Mass ad orientem. Although a Vatican official sought to downplay the significance of Tornielli's report, CWN has received independent confirmation that the report was essentially accurate.

The impact of Summorum Pontificum is evident, then, in contemporary Catholic affairs. As a service to readers-- and a means of putting this story in perspective-- we offer a list of the headline stories that CWN posted when the motu proprio originally took effect:

Motu Proprio Takes Effect
The Motu Proprio: Why It Was Needed
The Motu Proprio: What Is New
The Motu Proprio: What It Is Not
The Motu Proprio: Future Tests
The Motu Proprio and the "Reform of the Reform"
Between innovation and tradition-Interview with Theologian and Liturgist Fr. Nicola Bux
http://www.zenit.org/article-28738?l=english EXTRACT
By Antonio Gaspari. ROME, March 24, 2010 (Zenit.org)
Benedict XVI is becoming known as a great reformer of the liturgy, but according to author Father Nicola Bux, the reform under way hardly started with the current Pope. […]

ZENIT spoke with Father Bux about Benedict XVI's reform efforts and what can be expected regarding the Mass in Latin…
ZENIT: What are the differences between those called innovators and the traditionalists?
Father Bux: These two terms must first be clarified. If to innovate means to favor the instauratio of which I spoke, it is precisely what is needed, as is as well traditio, if it means to guard the deposit revealed sedimented also in the liturgy. If, instead, to innovate means to transform the liturgy from work of God into human action, oscillating between an archaic taste that wishes to preserve only the aspects that please, and a conformism in vogue at the moment, we are on the wrong road; or, on the contrary, to be preservers of merely human traditions that have superimposed themselves by way of encrustation in the painting, no longer allowing for the perception of the harmony of the whole. In reality, the two opposites end up by coinciding, revealing their contradiction. An example: the innovators hold that Mass was formerly celebrated addressed to the people. Studies demonstrate the contrary: the orientation ad Deum, ad Orientem, is proper to man's worship of God. Think of Judaism. Still today, all Eastern liturgies keep it. How is it possible that the innovators, lovers of the restoration of former elements in the post-conciliar liturgy, have not kept it?
The liturgical renewal I would like to see 
http://www.ucanews.com/2010/09/23/the-liturgical-renewal-i-would-like-to-see/
By Archbishop Jesus Dosado of Ozamis, September 23, 2010
Looking back, some of the culprits for me for the gradual loss of the true reform of the liturgy were the so-called “liturgists” who were more like technicians and choreographers rather than pure students of liturgy.
They had a peculiar affinity for refined liturgical celebrations coupled with disdain for the old rites and devotions. Unfortunately, some bishops, not pure students of liturgy either, gave in to their terrorist proclivities.
A search for creativity and community were dominant projects in “reform-minded” Catholic circles in the 1960s and beyond. In itself, this might not have been bad. But the philosophy that the community was god, and that “God” was not fully “God” without the community was the source of ideas that have done most damage to the Church.
This secular notion of community made its way into the liturgy to gradually supplant the inherited Christian tradition.
These self-appointed arbiters of the reform were, and I hate to say this, liturgical hijackers who deprived ordinary parishioners – and bewildered pastors – of their right to the normative worship of their own Church. Hence, there was the need for a reform of the reform.
A major goal of Pope Benedict XVI is the restoration of our Catholic identity. Liturgy is a key component of such an endeavor.
Benedict’s broad liturgical approach can be described in terms of “continuity,” i.e. recovering elements of the liturgical tradition which he believes were too hastily set aside or downplayed in the immediate period after the Second Vatican Council.
The idea of a new liturgical movement came with strength from his book, Spirit of the Liturgy.
A relevant section: “I am convinced that the crisis in the Church that we are experiencing today is to a large extent due to the disintegration of the liturgy … in that it is a matter of indifference whether or not God exists and whether or not he speaks to us and hears us. … Such circumstances will inexorably result in a disintegration. This is why we need a new Liturgical Movement, which will call to life the real heritage of the Second Vatican Council.” 
Pope Benedict XVI in his Pastoral Letter to Catholics in Ireland situated the sexual abuse of children in the wake of fast-paced social change and a decline in adherence to traditional devotional and sacramental practices.
To his priests in the Diocese of Rome he said, “In the Eucharist we do not invent something, but we enter into a reality that precedes us, more than that, which embraces heaven and earth and, hence, also the past, the future and the present. … Hence, the liturgical prescriptions dictated by the Church are not external things, but express concretely the reality of the revelation of the body and blood of Christ and thus the prayer reveals the faith according to the ancient principle ‘lex orandi – lex credendi.’” (“the law of praying establishes the law of believing.”)
To be sure, the Pope has great regard for the Novus Ordo. He issued a Letter to the Bishops on the Occasion of the Publication of Summorum Pontificum where he narrated why he wanted to expand the use of what is now called the Extraordinary Form of the Roman Rite and, in so doing, he deliberately responded to the fear that this expansion was somehow intended to demote the Novus Ordo or undermine the Vatican Council’s call for liturgical reform, saying it was unfounded.
For the former Cardinal Joseph Ratzinger, (now Pope Benedict XVI) the liturgy is of its nature an inheritance, a space we inhabit as others have inhabited it before us. It is never an instrument we design or manipulate. Self-made liturgy is a contradiction in terms, and he distrusts liturgies that emphasize spontaneity, self-expression and extreme forms of local inculturation.
In his own book, Spirit of the Liturgy, Cardinal Ratzinger scathingly compared such liturgies to the worship of the Golden Calf, “a feast that the community gives itself, a festival of self-affirmation. Instead of being worship of God, it becomes a circle closed in on itself: eating, drinking and making merry … It is a kind of banal self-gratification … no longer concerned with God but with giving oneself a nice little alternative world, manufactured from one’s own resources.” 
In his view, the liturgy is meant to still and calm human activity, to allow God to be God, to quiet our chatter in favor of attention to the Word of God and in adoration and communion with the self-gift of the Word incarnate.
The call for active participation seems to Benedict XVI to have “dumbed” down the mystery we celebrate, and left us with a banal inadequate language (and music) of prayer.

The “active participation” in the liturgy for which Vatican II called, he argues, emphatically, does not mean participation in many acts. Rather, it means a deeper entry by everyone present into the one great action of the liturgy, its only real action, which is Christ’s self-giving on the Cross.
We can best enter into the action of the Mass by a recollected silence, and by traditional gestures of self-offering and adoration – the Sign of the Cross, folded hands, reverent kneeling.
For the Pope, therefore, liturgical practice since the Council has taken a wrong turn, aesthetically impoverished, creating a rupture in the continuity of Catholic worship, and reflecting and even fostering a defective understanding of the Divine and our relationship to it.
His decision to permit the free celebration of the Tridentine liturgy was intended both to repair that rupture and to issue a call to the recovery of the theological, spiritual and cultural values that he sees as underlying the old Mass.
In his letter to the bishops of July 2007, he expressed the hope that the two forms of the one Roman liturgy might cross-fertilize each other, the old Missal being enriched by the use of the many beautiful collects and prefaces of Paul VI’s reformed Missal, and the celebration of the Novus Ordo recovering by example some of the “sacrality” that characterized the older form.
It is just like Anglicanorum Coetibus, the Apostolic Constitution providing for personal ordinariates for Anglicans entering into full communion with the Catholic Church, about which the Pope talked to the Bishops of England and Wales in their ad limina visit. 
“It helps us to set our sights on the ultimate goal of all ecumenical activity: the restoration of full ecclesial communion in the context of which the mutual exchange of gifts from our respective spiritual patrimonies serves as an enrichment to us all,” Anglicanorum Coetibus reads.
Despite Summorum Pontificum, Pope Benedict himself has only celebrated the ordinary form of the Mass in public, “facing the people” in the manner of the Novus Ordo, using modern languages, all as stipulated in the Liturgical Books of the different countries where he celebrated.
Many people, for example, were waiting for him to use “for many,” instead of “for all” in the United States, but he did not do so.
The Pope celebrated ad orientem (to the east) once more at the newly renovated Pauline Chapel, whose altar was repositioned so that it could be used to celebrate both ways – and the Pope chose the traditional direction in the Mass he celebrated with members of the International Theological Commission.
Small changes to the accessories, vestments and ritual rubrics point to the Pope’s Reform of the Reform. On Corpus Domini of 2008 he began to give Communion exclusively on the tongue to the kneeling faithful.
In November of that year with a new master of pontifical liturgical ceremonies, the Crucifix and candle holders returned to the papal altar, from which the post-Conciliar liturgical reform had taken them away putting the Cross to the side and replacing the candelabra, if at all, by little temple lights.
On the Feast of the Epiphany last year, the Pope wore the guitar-shaped so-called Philippine chasuble instead of the post-Conciliar flowing chasuble, to underscore the continuity between past and present, manifested through liturgical vestments.
Then there are the ritual silences during the liturgies, observed after readings, after psalms, after the homily, and most especially, after Communion.
With these silences, the Pope is starting to educate the faithful who follow papal liturgies to a better, more appropriate attitude of concentration and meditation. 
What is the Pope up to? In the words of Monsignor Guido Marini, “I think what the Holy Father is trying to do is to wisely bring together traditional things with the new, in order to carry out, in letter and spirit, what Vatican II intended, and to do it in such a way that papal liturgies can be exemplary in all aspects. Whoever takes part in, or watches, a papal liturgy should be able to say, “This is the way it should be done. Even in my diocese, in my parish!”
And that is how I would like the direction of the liturgical renewal to take with the Mass to be recast, yes, but in order to remain what it is, Calvary and the Upper Room.
Vincentian Archbishop Jesus Dosado of Ozamis, 71, was among six Church officials conferred the Sacrosanctum Concilium Awards during last week’s 25th National Meeting of Diocesan Directors of Liturgy in Manila. The awards are to recognize “outstanding contribution” recipients have made “to the promotion of the Church’s teachings on liturgy.” 
A reflection on Liturgy celebrated "ad orientem"

http://reverendknow-it-all.blogspot.com/2010/11/reflection-on-liturgy-celebrated-ad.html 
By Fr. Richard Simon, November 6, 2010

Instead of the usual “Rev. Know it all” this week, I would like to share some reflections on a recent experience. At the end of a conference on the Church Fathers, I said the ordinary form of the Mass, the so called Novus Ordo, in the English language. It was no different from any other Novus Ordo Mass, with one exception. 
For the Offertory, Canon and Our Father I faced the altar, not the congregation. I said the opening prayers from the presider’s chair, where I remained for the readings. I wore a microphone as usual. I then read the Creed and the prayers of the faithful, went down to receive the offerings of bread and wine, and then went to the altar directly, not going around behind it. The deacon and I turned to the congregation at the prayer “Pray brethren…” I next turned to the congregation at the sign of peace and then again at the “Lord, I am not worthy...” After the distribution of Holy Communion I returned to the presider’s chair and finished the Mass as usual. The music was very simple, very little organ, mostly plain chant in English, some Latin used in the ordinary parts of the Mass, all prayers and readings in English. I had warned the congregation that I would do this one time only as part of the conference that we were having at the parish. I faced away from the congregation for about 14 of 55 minutes, all told. 
I did it as an experiment. I suspect that the Council Fathers of Vatican II never envisioned Mass facing the people. I wanted to know what the Mass of Vatican II would really be like, some English, some Latin, Gregorian chant, unaccompanied singing and a balance of facing toward people when addressing them and facing the altar with them when addressing the Father. I think this is what is called in the rubrics of the Missal when it indicates that the priest should face the people six times during the Mass: 
1) When giving the opening greeting (GIRM 124). 
2) When giving the invitation to pray at the end of the offertory, "Pray brethren" (GIRM 146). 

3) When giving the greeting of peace (GIRM 154). 
4) When displaying the Host and Chalice before Communion and saying: "Behold the Lamb of God" (GIRM 157). 
5) When inviting the people to pray before the post communion prayer (GIRM 165). 
6) When giving the final blessing (Ordo Missae 141).

The fact that these rubrics exist, seems to assume that the priest is facing away from the people at some time during the liturgy. 
After Mass, comments were varied. Some people loved it, most didn’t like it, some were infuriated. In particular I got angry fingers in the face, from someone who said that “the Pope had sent a letter to all priests telling them that they had to face the people.” How do you prove something that never happened? Rome has never said anything about having to face the people during Mass. One must do so only six times. It is one of the great mysteries of our times why, overnight, most of the altars in Catholic Churches were turned around. 
There had been some experimentation in the 1950's by people like Balthasar Fischer based on the assumption that the first Christians had celebrated Mass with the celebrant facing the congregation. According to the Oxford Dictionary of the Christian Church, the custom of facing away from the people originated among the Frankish clergy in around 700 or 800 D. I would like to know why they write this. 
For two reasons, I doubt that the Mass was ever said completely facing the congregation. Facing east, which usually means facing away from the people is the usual posture in liturgical prayer of the Byzantine, Syriac, Armenian, Coptic and Ethiopian traditions. It is still the custom in most of the Eastern rites, at least during the Eucharistic prayer. They have done this from time immemorial and still do. They wouldn’t have changed it just to accommodate the Frankish barbarians of the west, 700 years after Christ. This custom of congregation and clergy facing the same direction in prayer was universal until about 1967. The first Christians were Jews for a century after Pentecost, at least according to sociologist Rodney Stark. Facing a sacred direction and not a congregation was normal in the synagogue services from which the Mass developed. Orthodox Jews still face east, or more precisely toward Jerusalem, away from the congregation for much of the service. It is a natural gesture. 
I, however, wish I had not said Mass facing away from the congregation, and not because of the anger directed at me. I am a Catholic priest. I am used to people being angry with me. I wish I had not said Mass in what I believe to be the posture assumed by the Fathers of the Second Vatican Council, because it was one of the most beautiful experiences of my priestly life. You cannot imagine what it was like to say words like “we” and “our Father” and “us” while standing at the head of a congregation that was turned together in a physical expression of unity. No matter how one might argue to the contrary, it is impossible to say “we” while looking at 500 people and not be speaking to them. 
The Mass is a prayer addressed to the Father, and despite our best intentions, we clergy address it to the congregation at whom we are looking. You cannot help it. The human face is a powerful thing. Last Saturday night I realized for the first time that I was part of a family of faith directed toward the same heavenly Father. I felt as if I was part of a church at prayer. It was not my job. It was my church. I never realized how very lonely it is to say Mass facing the people. I am up there looking at you. I am not part of you. For 13 or 14 minutes. You weren’t looking at me. We were looking at God. 
I love the Tridentine Mass, or as we are supposed to be calling it now, the “extraordinary form.” I think that the Holy Father has been very wise in allowing its revival for those to whom it is meaningful. Its sense of solemnity is very beautiful and enshrines an essential dimension of the mystery of worship. I taught Latin for about 25 years, I understand the complex rituals of the old Mass. They mean a lot to me. Still, I don’t think that we should return to the exclusive use of Latin. I think the Council Fathers were right to simplify the mass. 
The Holy Spirit anticipated the difficulties of our times. The simplification of the complex and beautiful gestures of the Tridentine Mass are entirely appropriate for the times we live in. In the same sense, there should be a pastoral balance between the common language and a “sacred language.” People pray best in their own first language. Remember that Latin was the vernacular when the Mass was in Greek. Latin itself was a concession to the popular mind. This being said, we the clergy should admit that we enshrined the liturgical abuses that were at the heart of the rebellion against tradition. We have become stuck in the 1960's and are unable to look without prejudice at the hemorrhaging of our congregations. We have failed to inspire them with a sense of the sacred and sublime and generations have been lost to the Lord and the Gospel. 
I know that most people in my congregation would be offended if I started to face the altar regularly, because they are unaccustomed to it. I would be accused of factionalism or some such crime, so I don’t think that the market will bear it, but from now on every time I say Mass staring at the congregation and they hear Mass staring at my ugly mug, I will remember what could, what should have been. I fear I am as much a performer as a priest. I want to be a priest, but the show must go on. 
Rev. Know-it-all is the alter ego of Fr. Richard Simon, Pastor of St. Lambert Parish, Skokie, IL. Now a regular host of Relevant Radio's "Fr. Simon Says"…
4 out of 36 comments

1. I am SO in agreement. I (a former Protestant minister of 18 years) and my entire family are converts (five years ago) and one of the most difficult adjustments is from the Church of history, of the books with which we feel in love to your average local North American parish. I'd be happy to worship at exactly the kind of mass you note.
2. I celebrated mass ad orientem at St. Peter's in Rome in 2003 a couple years after my ordination. It was the only way to say mass at the side altars in the basilica. It felt so right. I have never been comfortable with saying mass facing the people since that day. I agree with you wholeheartedly. I know that facing the altar as a rule for mass would create a firestorm. But it was the way of worship until 40 years ago. I pray that the Church will return to this form of right worship. –Fr. Fred
3. I have been doing the weekday Mass ad orientem in our Lady Chapel for over two years now. I love it, and wish that I could do it in church for the Sunday liturgy as well. Perhaps in time . . . –Fr. Gregory
4. Father, awesome points about being at the head of your congregation in a physical expression of unity, and the impossibility of addressing the Father while looking at 500 people who are looking at you. Pax et Orationes. -Nic Carvalho, Seminarian for Peterborough, ON, Canada.

A priest’s thoughts about celebrating “ad orientem” for the first time

http://wdtprs.com/blog/2010/11/a-priests-thoughts-about-celebrating-ad-orientem-for-the-first-time/
Posted on 7 November 2010 by Fr. John Zuhlsdorf
Do you remember the Monty Python sketch about the funniest joke in the word?  It was so funny that it would kill you.  Even just seeing a couple words of the joke on paper would put you in the hospital.

If you have been reading this blog for a while you have seen my opine that when priests learn the older form of Holy Mass in the Roman Rite, they are never the same thereafter.  Even when they get a taste of the Novus Ordo celebrated in continuity with the older form of Mass, they are affected.

A friend alerted me to this from the blog of Rev. Know-it-all, the alter ego of Fr. Richard Simon, Pastor of St. Lambert Parish, Skokie, IL.

My emphases and comments.

A reflection on Liturgy celebrated “ad orientem”

Instead of the usual “Rev. Know it all” this week, I would like to share some reflections on a recent experience. At the end of a conference on the Church Fathers, I said the ordinary form of the Mass, the so called Novus Ordo, in the English language. [Nota bene.] It was no different from any other Novus Ordo Mass, with one exception.

For the Offertory, Canon and Our Father I faced the altar, not the congregation. I said the opening prayers form the presider’s chair, where I remained for the readings. I wore a microphone as usual. I then read the Creed and the prayers of the faithful, went down to receive the offerings of bread and wine, and then went to the altar directly, not going around behind it. The deacon and I turned to the congregation at the prayer “Pray brethren…” I next turned to the congregation at the sign of peace and then again at the “Lord, I am not worthy…” After the distribution of Holy Communion I returned to the presider’s chair and finished the Mass as usual. The music was very simple, very little organ, mostly plain chant in English, some Latin used in the ordinary parts of the Mass, all prayers and readings in English. I had warned the congregation that I would do this one time only as part of the conference that we were having at the parish. I faced away from the congregation for about 14 of 55 minutes, all told.

I did it as an experiment. I suspect that the Council Fathers of Vatican II never envisioned Mass facing the people. I wanted to know what the Mass of Vatican II would really be like, some English, some Latin, Gregorian chant, unaccompanied singing and a balance of facing toward people when addressing them and facing the altar with them when addressing the Father. I think this is what is called in the rubrics of the Missal when it indicates that the priest should face the people six times during the Mass: [Which leads to the question: "Why, therefore, not do it all the time...?"]
1) When giving the opening greeting (GIRM 124).
2) When giving the invitation to pray at the end of the offertory, “Pray brethren” (GIRM 146).
3) When giving the greeting of peace (GIRM 154).
4) When displaying the Host and Chalice before Communion and saying: “Behold the Lamb of God” (GIRM 157).
5) When inviting the people to pray before the post communion prayer (GIRM 165).
6) When giving the final blessing (Ordo Missae 141).

The fact that these rubrics exist, seems to assume that the priest is facing away from the people at some time during the liturgy.

After Mass, comments were varied. Some people loved it, most didn’t like it, some were infuriated. In particular I got angry fingers in the face, from someone who said that “the Pope had sent a letter to all priests telling them that they had to face the people.” How do you prove something that never happened? Rome has never said anything about having to face the people during Mass. One must do so only six times. It is one of the great mysteries of our times why, overnight, most of the altars in Catholic Churches were turned around.  [The late great liturgical scholar Fr. Klaus Gamber said that the turning of the altars was the change that did the most damage after Vatican II.]
[...]

[Read carefully...]
I, however, wish I had not said Mass facing away from the congregation, and not because of the anger directed at me. I am a Catholic priest. I am used to people being angry with me. I wish I had not said Mass in what I believe to be the posture assumed by the Fathers of the Second Vatican Council, because it was one of the most beautiful experiences of my priestly life. You cannot imagine what it was like to say words like “we” and “our Father” and “us” while standing at the head of a congregation that was turned together in a physical expression of unity. No matter how one might argue to the contrary, it is impossible to say “we” while looking at 500 people and not be speaking to them.
The Mass is a prayer addressed to the Father, and despite our best intentions, we clergy address it to the congregation at whom we are looking. You cannot help it. The human face is a powerful thing. Last Saturday night I realized for the first time that I was part of a family of faith directed toward the same heavenly Father. I felt as if I was part of a church at prayer. It was not my job. It was my church. I never realized how very lonely it is to say Mass facing the people. I am up there looking at you. I am not part of you. For 13 or 14 minutes. You weren’t looking at me. We were looking at God.

I love the Tridentine Mass, or as we are supposed to be calling it now, the “extraordinary form.” I think that the Holy Father has been very wise in allowing its revival for those to whom it is meaningful. Its sense of solemnity is very beautiful and enshrines an essential dimension of the mystery of worship. I taught Latin for about 25 years, I understand the complex rituals of the old Mass. They mean a lot to me. Still, I don’t think that we should return to the exclusive use of Latin. I think the Council Fathers were right to simplify the mass.

[...]

Read the rest there.

WDTPRS KUDOS to this Fr. Know-It-All.

Keep celebrating ad orientem, friend.

We need an altar revolution.  We have to take back our proper orientation.

Pray for the Holy Father, who is helping us back to continuity in our worship and our identity.

11 out of 45 responses
1. This is such a beautiful commentary, I read it aloud at home. God bless this priest. Maybe others will do likewise. We have such a great Pope to encourage what is most exalted-the ad orientem and the EF.

2. I wish all priests had the courage to do what Fr. Simon did. A real revolution would then take place.

As it is, most priests are simply afraid to do what the Church actually teaches for fear of being admonished. Fr. Simon opines that the human face is a powerful thing. I would opine that the fear of harsh words are more powerful.

Attention all priests: You have my unconditional and unabated support if and (hopefully) when you decide to celebrate the Mass (OF) ad orientem. FULL SUPPORT!!!!

3. I commend the priest for his courage in trying to do the right thing. We should pray for him, that he will not run for fear of the wolves.

One major barrier to celebrating ad orientem is the fact that in many parishes the “presider’s chair” is right in the middle of the apse behind the altar. It would look strange for the priest to be facing the people until the offertory, when he would come down from his chair, receive the gifts, and then proceed to the altar facing his own chair. The transition would be smoother if the sedilla were not in the apse but off to the right side of the sanctuary.

Can the Novus Ordo be said facing ad orientem most of the time? As Father Simon points out, the GIRM directs the priest to face the people six times during Mass. What about the other times when he’s not directed? Can he maintain an ad orientem position during those times? I wish he could, but the GIRM at various times directs certain actions of the priest from the chair, so the assumption is the priest is not facing ad orientem when he’s at the chair. Moreover, in the Novus Ordo, the missal is not placed on the altar until the offertory, so I cannot imagine how a priest can read his missal facing the altar from his chair in this situation. The reality is that while the GIRM explicitly directs the priest to face the people six times only during the Mass, giving the impression that he can face the altar during the other times, the structure of the Novus Ordo prevents the priest from facing the altar except during the Liturgy of the Word.

4. We had a diocesan priest perform ad orientem, notifying the congregation in advance, stating that we should get used to it. Our priest must have also received anger and complaints, and the result was, I believe, the bishop told him that he couldn’t perform Mass ad orientem again – “OR ELSE”. For it wasn’t even mentioned again, much less performed.
There are those who do NOT like it, obviously Satan doesn’t like it. Is it the reverence, the focus transferred from the priest to God, or something else?
5. Let me preface this post by saying I prefer the ad orientem position, and hope someday we will return to it for the N.O. Mass. However, there is historical precedent for praying the Mass “versus populum” (facing the people) even centuries prior to Vatican II.

Much to my surprise, I came across this video clip of Pope Paul VI praying an outdoor Mass (at what looks like the conclusion of the Vatican II Council) facing the people:
http://www.vaticanstate.va/filmati/citta-vaticano-6-concilio.wmv
Also, this article goes into detail about the historical precedent for praying the Mass “versus populum”:
http://www.chnetwork.org/forum/the-mass-liturgy-liturgical-calendar-and-sacramentals/apologia-for-the-mass-of-pope-paul-vi-part-two/
6. Well I guess you could say- “once you turn your back, you’ll never go back”?
7. I think the objection to ad orientem comes down to spiritual immaturity and poor catechesis. There is a need for constant conversion. We need to realise it is not what I prefer or what makes me feel good, it’s about what God prefers and therefore what benefits my soul, rather than my feelings and preferences. Plus, ad orientem feels better anyway!

8. If I were a priest and someone became angry at me because I celebrated a portion of the Mass ad orientem, I would invite them to the rectory for coffee and sit down with them and go over the rubrics in the OF Missal. I might show them a photo or two of the Holy Father celebrating Mass ad orientem. If they’re still angry after seeing that it’s in the Missal and seeing those photos of the Holy Father, well then they have the problem and need to get over it. This pastor sounds like a wonderful and deeply prayerful man. That parish is lucky to have him.
9. Wow, the thing that really jumped out at me about this piece was not the priest’s reaction — although that was powerfully moving — but the fact that it is so difficult to do what the essay presents as an obvious thing to try: just follow the directions for once! It sounds so simple, but it would be almost unthinkable for many priests. Maybe this should be proposed for all priests: Pick out a date (it can be a mass with generally low attendance), announce that you are going to try a permissible variation in the liturgy, and just DO it. Don’t wonder what it would be like, try it out. So often we go on and on about what we think something would be like, without any evidence beyond our imagination.

10. “Some people loved it, most didn’t like it, some were infuriated.”
I would imagine that the infuriated ones are true “Spirit of Vatican II” Catholics. I would really like hear the reasons of those who just didn’t like it. My guess that the biggest reason was in the end, people don’t like change.

11. I’ve actually started closing my eyes for the Liturgy of the Eucharist and imagine the celebrant as if he were ad orientem. Sad but true.
I find it more uplifting than watching the priest full on.
I wish Benedict would start celebrating this way and direct everyone in the Curia to do the same. Then I think you would start more bishops and parish priests doing so.
Giving ad orientem a chance -- with surprising results 
http://www.insidecatholic.com/myblog/giving-ad-orientem-a-chance-with-surprising-results.html 
http://www.crisismagazine.com/2010/giving-ad-orientem-a-chance-with-surprising-results 

By Margaret Cabaniss, November 8, 2010
Thanks to Father Z for putting me on to "Rev. Know-It-All" -- the nom-de-blog of Father Richard Simon of Skokie, IL -- and his recent thoughts on celebrating parts of the Mass ad orientem. He explains, first of all, why he wanted to try it:

I did it as an experiment. I suspect that the Council Fathers of Vatican II never envisioned Mass facing the people. I wanted to know what the Mass of Vatican II would really be like, some English, some Latin, Gregorian chant, unaccompanied singing and a balance of facing toward people when addressing them and facing the altar with them when addressing the Father. 

The experiment went about as well as could be expected -- meaning most of the congregation hated it. Some angrily informed him that "the Pope had sent a letter to all priests telling them that they had to face the people." The same pope who routinely celebrates the Mass ad orientem himself. Um, ok.

But what I found most interesting was not the people's reaction, but the priest's:

I, however, wish I had not said Mass facing away from the congregation, and not because of the anger directed at me. I am a Catholic priest. I am used to people being angry with me. I wish I had not said Mass in what I believe to be the posture assumed by the Fathers of the Second Vatican Council, because it was one of the most beautiful experiences of my priestly life. You cannot imagine what it was like to say words like “we” and “our Father” and “us” while standing at the head of a congregation that was turned together in a physical expression of unity. No matter how one might argue to the contrary, it is impossible to say “we” while looking at 500 people and not be speaking to them. 
The Mass is a prayer addressed to the Father, and despite our best intentions, we clergy address it to the congregation at whom we are looking. You cannot help it. The human face is a powerful thing. Last Saturday night I realized for the first time that I was part of a family of faith directed toward the same heavenly Father. I felt as if I was part of a church at prayer. It was not my job. It was my church. I never realized how very lonely it is to say Mass facing the people. I am up there looking at you. I am not part of you. For 13 or 14 minutes. You weren’t looking at me. We were looking at God. 

In all the debate about how alienating ad orientem is for the congregation, I had never thought about how alienating Mass said facing the people could be for the priest. It's a powerful statement about the us-them divide that some people feel exists between priests and the laity -- and how it could be overcome with a simple change of posture.

I do hope Father Know-It-All's congregation gives it another chance. His description of a Mass with "some English, some Latin, Gregorian chant, unaccompanied singing," and a mix of postures (where appropriate to the rubrics) sounds like my ideal liturgy, frankly. Yes, I know it's not about me and my tastes, but I've often felt torn in these liturgy wars, wishing we could find some common ground between the Tridentine form and the Novus Ordo as it's currently celebrated. Sadly, we seem stuck in this "all or nothing" approach to the Mass -- but surely that's not how it has to be.

Have any readers celebrated a Novus Ordo Mass this way? What did you think? Would you be open to trying something like this in your own parish? 
6 out of 35 comments
1. I would find it most enlightening for a study to be done comparing those who regularly worship God at Mass ad orientem vs. versus populi. I would like to compare their beliefs a) in the Real Presence of Christ in the sacrament and 2) about the belief in the Mass being an unbloody sacrifice. I think we might see some empirical data regarding the notion of Lex orandi; lex Credendi.
2. We occasionally attend a parish that celebrates every Mass ad orientem. Mostly it is an English Novus Ordo, but celebrated with great solemnity and beauty. There are always at least four or six altar servers and incense. Three times a month this parish also offers the Extraordinary Form, as well as one Novus Ordo in Latin. There is a fantastic Schola and a children's choir; people come from far away to attend this parish! 
I love the ad orientem Mass, although wouldn't as much if we lived in the age before microphones. It is important to me to be able to pray along with the priest. It doesn't strike me as irritating to have his back turned towards me. In fact I find that it is restful; my focus is what is beyond him: the tabernacle, the Holy Sacrament, our Lord in His mysterious presence. 
3. I have always felt that the priest ought to be facing the same way as the people. We're all praying to God, and all of us facing in the same direction expresses that. I was twelve when they turned the altar around. I felt uncomfortable with it then, and I still feel uncomfortable with it now. I tolerate it because, where I live, that's all there is. At least my parish has been lucky so far; we've never had to deal with a priest trying to introduce some of the outrages I've seen in other places.
4. I celebrated mass ad orientem, in the Ordinary Form, in St. Peter's Basilica in Rome, for the first time a couple years after my Ordination. It was a marvelous experience. I felt for the first time that I was really offering a sacrifice to God along with my small congregation. It was not about me lecturing to them. It was all of us facing the Lord, who became the focal point of the Mass. Offering mass ad populum has been a strain ever since. Turning the priest around to face the people, in my opinion, was a great damage done to the faith. –Fr. Fred

5. It is tough for the average Catholic to get used to a priest's ad orientem posture, as the layman has witnessed a Mass directed toward the layman, and not God, for over 40 years. 
But once the layman understands the sacrifice of the Mass is not about him, but Him, it all makes sense. The direction of the priest, the Latin language, the Gregorian chant -- none of these are worldly things. That's why they are done in a sanctuary. Mass is not about stuff you can find on the street. The ad orientem posture toward god, and away from man, ensures the priorities are straight.
6. Reading the above comments brings several things to mind. 
First, the line of thinking that since God is "everywhere", then it doesn't matter where the priest faces is a classic example of the squishy theology that is responsible for the relativistic rot that has infested the Church. While it may be technically true, it ignores clear Church teaching that He is actually physically present in the tabernacle, which if it is placed properly within the sanctuary (which is a big if these days in some parts) the priest will have his back to during the NO Mass. Is it any wonder then that most American Catholics don't believe in the Real Presence? "You shall no them by their fruits" indeed. 
Second, "the horse didn't leave the barn" so to speak, it was stolen by the very progressives who now argue for the status quo, since Vat II NEVER dispensed with the Latin Mass or ad orientem in the NO Mass. 
Third, the Gnostics were heretics not because they elevated the spiritual order above the material order. The Church firmly holds that the spiritual order is indeed superior to the material, which is why the angels are considered above man in the hierarchy of the created order. The Gnostics were heretics because they saw the body as an evil trap of the soul, and the only way to redemption was for the soul to be rescued by the gaining of a secret knowledge or "gnosis" which would liberate the soul from its material "trap". This heretical for several reasons, not the least of which is it diminishes Our Lord's physical suffering and Incarnation and hence His once and for all act of redemption on the Cross. 
Lastly, I couldn't agree more that charity is always called for in discussions with our fellow Catholics, but authentic charity is firmly rooted in truth not diplomacy.
Bowing to the altar instead of genuflecting during Mass

http://wdtprs.com/blog/2011/11/quaeritur-bowing-to-the-altar-instead-of-genuflecting-during-mass-fr-z-rants/ 

Posted on November 29, 2011 by Fr. John Zuhlsdorf                                                                                              
From a reader:

Our new and much more traditional pastor joined us a few years ago, and within the first year he had the tabernacle moved behind the altar (which made me and many others very happy). I have observed the priests, deacons and various others as they walk through the space between the tabernacle and the altar. Most will turn and face the altar and bow, while just a couple actually turn to the tabernacle and genuflect (a few just walk through like there is nothing special at all).

Why would anyone choose bowing to the altar over genuflecting toward the tabernacle? To me it appears like they are turning their back on Christ. Our pastor is one who does turn to the tabernacle and genuflect. What are your feelings on this?
This is one of the things about the Novus Ordo/Ordinary Form that really burns me up. The General Instruction/Institution of the Roman Missal directs that once Mass begins, people passing across the sanctuary bow to the altar rather than genuflect to the Blessed Sacrament. The idea is that the altar should be the focus. This is probably associated with the preference for Communion to be distributed from Hosts consecrated during the same Mass.

I don’t want to advocate ignoring liturgical law – Say The Black and Do The Red, after all – but it find it very hard to ignore the Lord when it is obvious that the Blessed Sacrament is reserved in a tabernacle which is clearly present and visible in the center of the sanctuary.

This winds up being a problem also when Holy Mass begins with an incensation of the altar, especially when Mass is ad orientem.  It just doesn’t make sense to me to pretend the Blessed Sacrament isn’t there when it so obviously is there!   I wonder if over time this doesn’t erode people’s reverence for the Blessed Sacrament.

The altar is surely an important symbol of Christ in our midst. However, the Blessed Sacrament actually is that which it signifies. The Blessed Sacrament is not a mere symbol of Christ’s presence, it is Christ, present.  The principle ubi maior minor cessat seems appropriate.

9 out of 37 comments
1. Father, it seems to me that the Church understood this bit of messiness and eventually resolved it by putting the tabernacle on the altar itself. Now the “experts” thought that was a bad thing in the 1960s, but in retrospect, it makes good practical and theological sense!
2. Father, it seems to me that the Church understood this bit of messiness and eventually resolved it by putting the tabernacle on the altar itself. Now the “experts” thought that was a bad thing in the 1960s, but in retrospect, it makes good practical and theological sense!

3. To be fair, a genuflection is still called for when processing and recessing toward/from the sanctuary before/after Mass (see GIRM 274).

Also in 274 (and this may be the new translation speaking), all (except the priest and sacred ministers) who pass before the Blessed Sacrament during the Mass genuflect. The only time bowing before the Blessed Sacrament is called for is when the priest, deacon, and any ministers pass before Him during the Mass itself.

4. “The Blessed Sacrament is not a mere symbol of Christ’s presence, it is Christ, present. ”

Which is why I kneel to receive Our Lord whenever I have no choice but to go to an OF Mass. Our God in the Flesh deserves whatever feeble attempts at reverence and adoration we sinful mortals can muster. Kneeling seems to me to be the least we can do when confronted by the very Presence of the Almighty. And that goes for genuflecting before Jesus in the Tabernacle, as well.

5. You should be genuflecting, not bowing, before the Blessed Sacrament. The tabernacle belongs on the high altar. You must genuflect when you pass the altar. There is simply no excuse not to.
6. While it’s already been said, I just want to repeat that the rubrics of the Mass dictate that one should bow to the altar when Mass is in progress.

I think people have the wrong idea about why this is done. If you read Bugnini and the Fathers of Concilium, you’ll see the goal was to emphasize that the altar is the locus of worship during the liturgy. It’s not meant to disrespect the reserved Sacrament, but all the liturgical books emphasize the importance of the Hosts consecrated at Mass.

As for the lack of double genuflection, I’d also like to add that this isn’t in the rubrics of the new Rite for Eucharistic Exposition. The rationale is that the Sacrament doesn’t change when it’s exposed.

7. I think it unfortunate to dogmatize about rubrics that are changeable, when various practices have been used even in the older Roman Rite and its family.

In the traditional Dominican Rite (ever since the 1250s to this very day), the deep bow has been the proper reverence when passing before the altar during Mass, even when the Reserved Sacrament is present in a tabernacle. [Interesting.] The genuflection is used only to reverence the Reserved Sacrament on entering before and leaving after Mass (i.e. outside of Mass). There is nothing wicked, evil, or disrespectful about this practice, which has endured without objection (except from uninformed critics attending Dominican Rite Masses) to this day. Its adoption by the new Roman Rite merely restores what was the original Roman medieval practice, reflected in the Dominican Rite.

The Mass is NOT the worship of the reserved Sacrament, that rite is called Exposition and Benediction. It is regrettable that some people seem to think that worship of the Reserved Sacrament should somehow override the attention to the Mass being celebrated itself. This is not Bugninism, it is simply bad sacramental and liturgical theology.

And I am second to no one in my love of Exposition and Adoration of the Sacrament. –Fr. Augustine Thompson O.P.
[I think we need to use every possible occasion to rebuild belief in and reverence for the Blessed Sacrament. –Fr. Z]
8. I am a recently ordained priest at my first assignment and recently dealt with this in my parish because there was no consistency which was driving me crazy. In seminary we were clearly told that during the Mass, our reverence is toward the altar as the altar is where Christ is made present during the Sacrifice of the Mass. Obviously we genuflect in and out and when I have a direct interaction with the tabernacle. I try to say the black and do the red to the best of my ability and my read is exactly how Fr Z put it….
“The General Instruction/Institution of the Roman Missal directs that once Mass begins, people passing across the sanctuary bow to the altar rather than genuflect to the Blessed Sacrament. The idea is that the altar should be the focus.”

Regardless of my personal opinion, I try to do what the Rites imply or express. –Father CK

9. And when the tabernacle is on the altar, and the priest faces east during Mass…how easy and simple it all becomes!
Rosalind Moss' Unexpected Journey (Rosalind Moss is a Jewish convert to Catholicism)
http://www.ncregister.com/daily-news/rosalind-moss-unexpected-journey/ EXTRACT
By Trent Beattie, December 8, 2011
You also value the Mass being offered ad orientem. Why is this?
The No. 1 thing that attracted me to the Diocese of Tulsa was Bishop Edward Slattery’s decision to offer the Novus Ordo Mass ad orientem, that is, facing east, liturgically speaking. It is the posture of the shepherd leading the people to Christ and has been the case for centuries.  

The Pope celebrates ad orientem

http://forums.catholic.com/showthread.php?t=633942 
January 11, 2012

Ad orientem 

http://www.saint-mike.net/qa/lit/viewanswer.asp?QID=449 

January 15, 2012

Is it permissible for a priest to celebrate the Liturgy of the Word in its entirety facing the congregation, but then to perform the Liturgy of the Eucharist facing the crucifix, i.e., with his back to the congregation?
I ask because I am curious, since I am in discernment, if and when I may be ordained if I will be able to do this. 
I personally think there's a very mysterious beauty involved in offering up the Eucharist during the consecration facing the crucifix. I believe it represents a kind of special intimacy with Christ and an extra emphasis on the intensely sacred nature of this part of the Mass, as well as the focus being on the entire congregation with the minister facing the crucified Christ who gave Himself up as a sacrifice, and continues to manifest Himself and His sacrifice in the Eucharist. Thus, in my opinion, it is a profound spiritual statement. But, my opinion must be utterly subordinate to the GIRM and what the Church allows Her priests to do during the Mass.
This is not to say I am stating that it is in any way less reverent at all to celebrate the entire Mass facing the congregation, but this is just my feeling on the matter. Is this allowed by the Church? –Ryan
Absolutely. I agree with all your comments about Mass celebrated "Ad Orientem".

Mass celebrated ad orientem is not in conflict with our current GIRM, however it's not as simple as that. You would also need to make sure that you're in line with your bishop's wishes.  Depending on the diocese and bishop, you might even want to ask him directly. I don't believe you'll actually need his explicit permission, however if he does ask you to stop then you would need to obey. Once you’re sure there are no problems with the bishop, then you yourself will have to make a pastoral decision whether or not ad orientem is right for your particular parish. Let's face it, some "modern" parishes just won't be able to make such a radical change and it could do more harm than good.

However I really think people are looking for greater reverence than they were in recent decades and I know that once you become a pastor you'll be able to tell just fine. -Jacob Slavek
From: Paix Liturgique Newsletter To: michaelprabhu@vsnl.net Sent: Saturday, May 19, 2012 12:14 AM

Subject: Letter 28 - What future for the Mass after the Universæ Ecclesiæ Instruction?

Contents of our letter 28 - 18 May 2012 

What can be done the better to evoke the Holy in celebrations of the Ordinary Form? Interestingly the major differences that are often seen as reducing the sanctity with which the Ordinary Form is celebrated are not required, but simply permitted “for pastoral reasons”. The normative language is Latin but celebrations in the vernacular are permitted “for pastoral reasons”. The same applies to the direction ad populum, to the distribution of the eucharist by “extraordinary ministers”, and to reception of communion in the hand. As the pope has pointed out, some Latin can always be introduced to great benefit, as can Gregorian chant. And the Institutio Generalis Romani Missalis (2000) states that the distinction between chancel and the rest of the church remains and that nothing requires the removal of altar rails from old churches and nothing prohibits their erection in new churches. 
So nothing prevents bishops from ending or modifying all these practices which many people mistakenly see as integral to the Ordinary Form. Just celebrating ad orientem, and receiving communion kneeling and on the tongue (as the pope requires when he celebrates), would make an immense difference – not just in holiness, but also in helping to restore the priesthood to its traditional significance. That is crucial to discovering desperately needed vocations for the Ordinary Form, which is not currently a problem for the Extraordinary Form. 
That the Ordinary Form can be celebrated with the utmost sanctity and beauty can be seen at the exceptionally well-attended Ordinary Form Latin Masses at Brompton Oratory in London which enable full use of the immense heritage of Mass settings by the great composers. Perhaps nothing would do more to restore to the Church the fullness of sanctity than for the bishops to follow this lead in their cathedrals. 


The fruits of ad orientem worship

http://www.knightsofdivinemercy.com/2014/02/22/the-fruits-of-ad-orientem-worship/
By Fr. Rick Heilman, February 22, 2014
This is a letter I just sent to a priest friend. I wrote it because I don’t believe we priests should be frightened anymore. I agree with a recent post that said, while we take our time, souls are being lost. We all know, in our bones, that God wants this … let’s simply obey and allow God to bless our obedience!!!

Dear Father,

I wanted to write to update you on the amazing things God is doing here …

A year is up and the results are in.

It’s been a little over one year since we removed the freestanding altar and committed to ad orientem worship for all of our Masses. Without a doubt, it was a leap of faith, as I simply trusted God would provide.

The initial response from some of the old guard was a bit nerve-racking. In fact, a handful of them decided to no longer attend here, as they dispersed to local parishes.

Beyond that, I don’t even know if I can begin to share all of the fruits of this move.

First, the spiritual benefits are palpable. Our parish has a sense that we are truly worshiping, and it simply feels so right. This is visibly seen in such things as the altar boys who are more reverent and precise. People are coming early to pray the rosary, and many are staying afterwards to offer prayers of thanksgiving. Everyone is offering the “proper” gestures (bowing, etc.) at the appropriate times. Virtually everyone began, mostly in just the past year, really dressing up for Mass. It seems every Sunday another woman has decided to veil – AT A NOVUS ORDO! And, we just had over 300 people go through the 33 Days of Preparation for Consecration to Jesus through Mary!!!
Our choir has doubled in size over the past year, and they are chanting and singing polyphony so beautifully that I am thinking they should make a CD. Even our men’s schola went from 7 members to nearly 20 in just this past year. And, these men have become quite a “band of brothers” as they also gather once a month in my man cave for what we call, “Pipes and Pints” … Virtually all of them enjoy a nice pipe and brew as we discuss church related issues and try to solve all of the problems of the world. Virtually all of these men are young professionals. 
I haven’t looked at any statistics, but it seems that, over just this one year, the average age of our parishioners went from 65 to 35, as so many young families are discovering us and joining the parish. It is so wonderful to hear the squeaks and squawks of little ones throughout the Mass!!! My secretary commented that it seems a new young family appears here every week.

Last year, our finance council was recommending that we begin a special giving campaign, as we were feeling the effects of the economic downturn of the past five years. I asked them to give it one more year, as we see the effects of ad orientem worship. They reluctantly agreed. A year later, we just had a finance council meeting and – get this! –Contributions are up 45% IN ONE YEAR!!! 
I can’t say this is what will happen in every parish that decides to take the risk and move in this direction, but I wanted to be, at least, one more story of a parish that put their trust in God, and witnessed how God blessed this move to offer greater reverence in the Mass, especially by celebrating ad orientem.

Ad majorem Dei gloriam!!
1 comment

I love ad orientem. Thanks be to God and all those who restored all the beauty of St. Mary’s years ago.

GUEST POST: The fruits of ‘ad orientem’ worship in a parish.

http://wdtprs.com/blog/2014/02/guest-post-the-fruits-of-ad-orientem-worship-in-a-parish/ 
Posted on 27 February 2014 by Fr. John Zuhlsdorf  
My friend Fr. Richard Heilman, who seems to have mastered perpetual motion, has a great letter to a priest posted at his place.

You will recall that I posted photos of Fr. H dragging the table altar out of church and over to the rectory so that all Masses would be ad orientem.  He makes the Combat Rosaries (see the side bar of this blog).  He made the confessional/chapel in the front entrance to the rectory and created the app to tell you when he was there.  He started the Knights of Divine Mercy. Etc. etc.
Go visit his site, HERE, spike his stats and dig around, but here is the letter with my patented emphases and comments:

This is a letter I just sent to a priest friend. I wrote it because I don’t believe we priests should be frightened anymore. [OORAH!] I agree with a recent post that said, while we take our time, souls are being lost. We all know, in our bones, that God wants this … let’s simply obey and allow God to bless our obedience!!!

Dear Father,

I wanted to write to update you on the amazing things God is doing here …

A year is up and the results are in.

It’s been a little over one year since we removed the freestanding altar and committed to ad orientem worship for all of our Masses. Without a doubt, it was a leap of faith, as I simply trusted God would provide.

The initial response from some of the old guard was a bit nerve-racking. In fact, a handful of them decided to no longer attend here, as they dispersed to local parishes.

Beyond that, I don’t even know if I can begin to share all of the fruits of this move.

First, the spiritual benefits are palpable. Our parish has a sense that we are truly worshiping, and it simply feels so right. This is visibly seen in such things as the altar boys who are more reverent and precise. People are coming early to pray the rosary, and many are staying afterwards to offer prayers of thanksgiving. Everyone is offering the “proper” gestures (bowing, etc.) at the appropriate times. Virtually everyone began, mostly in just the past year, really dressing up for Mass. It seems every Sunday another woman has decided to veil – AT A NOVUS ORDO! And, we just had over 300 people go through the 33 Days of Preparation for Consecration to Jesus through Mary!!!

Our choir has doubled in size over the past year, and they are chanting and singing polyphony so beautifully that I am thinking they should make a CD. Even our men’s schola went from 7 members to nearly 20 in just this past year. And, these men have become quite a “band of brothers” as they also gather once a month in my man cave for what we call, “Pipes and Pints” … Virtually all of them enjoy a nice pipe and brew as we discuss church related issues and try to solve all of the problems of the world. Virtually all of these men are young professionals. [I've been.  It is a great time and the men in the group are fantastic.]
I haven’t looked at any statistics, but it seems that, over just this one year, the average age of our parishioners went from 65 to 35, as so many young families are discovering us and joining the parish. It is so wonderful to hear the squeaks and squawks of little ones throughout the Mass!!! My secretary commented that it seems a new young family appears here every week.
Last year, our finance council was recommending that we begin a special giving campaign, as we were feeling the effects of the economic downturn of the past five years. I asked them to give it one more year, as we see the effects of ad orientem worship. They reluctantly agreed. A year later, we just had a finance council meeting and – get this! –Contributions are up 45% IN ONE YEAR!!! [Father likes exclamation points!!!! To my mind, the more powerful point is the "45%".]
I can’t say this is what will happen in every parish that decides to take the risk and move in this direction, but I wanted to be, at least, one more story of a parish that put their trust in God, and witnessed how God blessed this move to offer greater reverence in the Mass, especially by celebrating ad orientem.

Ad majorem Dei gloriam!!

Father told me yesterday that they should any day be installing the new Communion rail.

Also, he is learning the TLM and wanted to be ready to say one by Ash Wednesday.

This is the new Evangelization.
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1. This great news. But many churches built since the disaster of the mid-1960s have no altar once the picnic table is removed.
2. I arrived after our parish switched. I’m not sure what difference it made, if any, but I like ad orientem. The main draw for me, though, is the reverence, the quiet, and hearing good, insightful, orthodox preaching every week.

Also, our rather plain little church will be getting a sanctuary makeover soon. The plans are gorgeous. I can’t wait! Considering the parish was nearly closed at one point, I think the fact that our bishop has approved the expenditures (we recently received new pews as well) is a positive sign.
3. Some of the credit for all of this good fruit belongs to the leadership of Bishop Robert Morlino, who has supported and encouraged Fr. Rick in all of his endeavors toward worship that is authentic, reverent, and beautiful.

An important thing to know about Fr. Rick Heilman is that he is as humble as he is courageous. He admits that he used to be a goofy priest who once allowed the major media networks to film him from a choir loft as he prayed at Mass for the Packers to win. He no longer seeks to impose his own person on the Liturgy….. He only wants to bring what is beautiful and authentic for us.

We love Fr. Rick, but this is not a cult of personality. It is the beauty that draws.

But knowing Fr. Rick, I will dare to say that ad orientem worship greatly helps Father to be mindful that worship is not about the celebrant, but Him Whom we celebrate.

4. Reminds of the quip that, that if ad orientem celebration were introduced in the typical parish with a Sunday Mass attendance of 1100, then

– 100o people wouldn’t even notice any difference,
– 100 people would like it, but say nothing,
– 10 people would write letters of complaint to the bishop, who would take these ten complaints as representative of the whole parish’s reaction, and therefore order the pastor to cease and desist before collections tanked.

Hmm . . . I wonder how the typical parish might actually react, if the turn toward the Lord were preceded by positive pastoral catechesis, along the lines of that at St. Mary’s Church in Greenville (SC) on the first five Sundays of Lent, preceding the start of ad orientem celebration after Easter that year:

http://www.stmarysgvl.org/whatsnew/turning-together-towards-the-lord
Would this work in a typical parish?

5. Wish I had better news. After 3 years of catechesis about ad orientem worship, and adding the weekly celebration of the vetus ordo to a good crowd every Saturday evening, I removed the portable altar (which was beautiful, but because it was square, made it too ungainly to celebrate the old Mass on). I’d had a beautiful altar with our tabernacle on it installed so that I could say the old Mass and the new Mass on it. I just got tired of moving the versus populum Mass altar in and out every week, so I started doing all the Masses ad orientem. (After 3 years of catechesis.) I’d already been doing them that way in the Lady Chapel for daily Mass for four years, and did it in Church for one year.
Got a visit from my bishop who told me (because of unspecified and anonymous complaints [I suspect from priests that have supplied for me in my absence]) that it is AGAINST THE LAW to celebrate the Novus ordo ad orientem! It is also against the law to celebrate the novus ordo wearing a maniple. It’s funny, the amice and cincture are optional, but the maniple is forbidden?
Where do all these “laws” come from?
I also found out that the “extraordinary” form was for VERY EXTRAORDINARY occasions. I can only imagine that events like the sinking of the Titanic, the Zombie Apocalypse, and the day they discover Jimmy Hoffa’s body, would be sufficiently extraordinary to allow for its celebration.
Two different priests substituted for me, one in October and one in December. I warned the second one that we celebrate ad orientem, and that the communicants come up to the step, where the communion rail would be if we had one, and the can either kneel or stand, receive on the tongue or in the hand, and receive or not the Precious Blood offered by the deacon or acolyte.
He understood what I said and accepted it without demur. However, when he got here he made the communicants come up in two lines and made it impossible for them to kneel. He also said Mass versus populum on an old credence table he found in the sacristy which was so small it caused no end of admiration on the part of the people who were waiting for the sacred vessels to crash to the floor. At least they would hit the floor versus populum, laus Deo! The Carmelite who came in October used a coffee table to celebrate Mass on when he was here.

This has been very disheartening, besides making me lose face before the people as regard to what I’ve taught them.
I wish that Pope Benedict had never coined the designations extraordinary and ordinary for the two forms of the Roman Liturgy, because they are so difficult to define in English, and have given rise to problems such as above.
And of course, everyone knows that when the EF liturgy begins to be offered, it creates, by its very nature, the evil of DIVISION anywhere it’s celebrated. I’m not in a good mood, and thanks for letting me vent. –Fr. Gregory
6. I was talking to a friend who said that the thing she loved about the EF Mass is that everyone prayed together, facing the same direction. A friend she had taken with her complained that she did not like that the priest had his back to her. It occurred to me that it doesn’t seem to bother anyone that the ten pews of people standing in front of you also “have their backs turned” to the people behind them. We don’t need to offer Mass in one gigantic circle in order to pray together.

It reminds me of the story they tell in Texas about the time that Bill Moyers was asked by LBJ to say grace before dinner. LBJ couldn’t hear him well enough for his liking, and said so: “Speak up, Bill! I can’t hear you.” Moyers reported replied, “I wasn’t speaking to you, sir.” One has some sympathy for LBJ, as he wouldn’t necessarily have known what HE was praying if the prayer being offered was extemporaneous and not formal, but this is somewhat less of an issue when you know the text.

7. Even if you do not think it makes any difference whether or not everyone is facing the same direction, surely it is better for the priest to face so as to focus on the prayer itself the most easily and the most deeply. For most of us, any direction would be better than in the direction of a large crowd of people. On that account, it could be argued that having the priest stand ad orientem offers an advantage even when the church pews are arranged in a semi-circle facing the altar from three sides.
Facing God: 10 Advantages of Ad Orientem

http://www.stpeterslist.com/12223/facing-god-6-memes-on-celebrating-the-mass-ad-orientem/
By H.H. Ambrose, 2014-03-01

Listers, Fr. Mark Kirby offers an excellent reflection on ad orientem. 1 
On his blog, Vultus Christi, Father Kirby reflects on five years of saying the Holy Mass ad orientem. He states, “after five years of offering Holy Mass ad orientem, I can say that I never want to have to return to the versus populum position.”

Ad Orientem is Latin for to the east and refers to the direction the priest faces during the mass. Catholic churches are traditionally built facing the East, because, as Cardinal Ratzinger taught, this direction reflects the “cosmic sign of the rising sun which symbolizes the universality of God.”2 
The priest facing the altar is also referred to as Ad Deum, which is Latin for to God. First, this phrase sidesteps so-called problems that arise if the priest is facing the altar in a Church that has not been built facing the East. Second, it provides a strong contrast to the phrase Versus Populum, which is Latin for facing the people. While the ancient liturgies did speak of the priest turning and “facing the people” during certain parts of the mass, the concept of celebrating the entire mass versus populum is arguably an invention of the 1970’s, an invention that stands in direct contradistinction to the Church’s ancient traditions.

In celebrating five years of switching to ad orientem/ad deum from versus populum, Father Kirby submits “10 Advantages” to celebrating the mass facing the East.

10 Advantages of Ad Orientem
1. The Holy Sacrifice of the Mass is experienced as having a theocentric direction and focus.

2. The faithful are spared the tiresome clerocentrism that has so overtaken the celebration of Holy Mass in the past forty years.

3. It has once again become evident that the Canon of the Mass (Prex Eucharistica) is addressed to the Father, by the priest, in the name of all.

4. The sacrificial character of the Mass is wonderfully expressed and affirmed.

5. Almost imperceptibly one discovers the rightness of praying silently at certain moments, of reciting certain parts of the Mass softly, and of cantillating others.

6. It affords the priest celebrant the boon of a holy modesty.

7. I find myself more and more identified with Christ, Eternal High Priest and Hostia perpetua, in the liturgy of the heavenly sanctuary, beyond the veil, before the Face of the Father.

8. During the Canon of the Mass I am graced with a profound recollection.

9. The people have become more reverent in their demeanour.

10. The entire celebration of Holy Mass has gained in reverence, attention, and devotion.

In contrast, he also speaks of the disadvantage of occasionally having to celebrate versus populum. He laments, “I suffer from what I can only describe as a lack of sacred pudeur, or modesty in the face of the Holy Mysteries. When obliged to celebrate versus populum, I feel viscerally, as it were, that there is something very wrong — theologically, spiritually, and anthropologically — with offering the Holy Sacrifice turned toward the congregation.”3 
Father Kirby is not the only advocate of ad orientem in the Tulsa Diocese. His Excellency Bishop Slattery celebrates mass ad Deum and has been a vocal critic of versus populum. In his own words, he states, “it was a serious rupture with the Church’s ancient tradition. Secondly, it can give the appearance that the priest and the people were engaged in a conversation about God, rather than the worship of God. Thirdly, it places an inordinate importance on the personality of the celebrant by placing him on a kind of liturgical stage.”4
Bonus Memes!
**************

1. Fr. Kirby: At the time of his blog post, Fr. Kirby was the Prior of the Diocesan Benedictine Monastery of Our Lady of the Cenacle in Tulsa, Oklahoma. He is now at the Silverstream Priory. 
2. Cardinal Ratzinger on the East: The Spirit of the Liturgy, Cardinal Joseph Ratzinger, Ad Solem, 2006 p. 64 
3. Father Kirby: The good priest wrote this reflection in 2010 in a blog entitled, Five Years of Ad Orientem, h/t to the Rorate Caeli post Fr. Mark Kirby on Ad Orientem and the TLM for pointing us toward Father Kirby’s reflection. 

4. Bishop Slattery: The quote is taken from Oklahoma bishop explains return to ad orientem worship Catholic Culture, August 18, 2009. His Excellency has also penned an article for his diocesan news paper on Ad Orientem – PDF. He has also written an article for the National Catholic Register on the liturgy, in which he proclaims “nothing was broken” in the pre-Vatican II liturgy.  
“It is all the more effective for being so simple.”

http://wdtprs.com/blog/2014/05/it-is-all-the-more-effective-for-being-so-simple/ 
Posted on 14 May 2014 by Fr. John Zuhlsdorf
I would like to echo what my friend, His Hermeneuticalness, Fr. Tim Finigan posted about ad orientem worship.  HERE:
http://the-hermeneutic-of-continuity.blogspot.in/2014/05/explaining-ad-orientem-celebration.html 

Hint:
“[T]o explain to an eleven year old server the symbolism of the eastward-facing orientation of the Lady Altar which he used for the celebration of the feast of Our Lady of Fatima. It is all the more effective for being so simple.”



5 out of 22 responses
1. This is the one thing I’ve had the most difficulty with as a convert. When I was Lutheran and when I was Anglican, ad orientem was the norm and the reasons for it were obvious to me from very early on. So many of the cradle Catholics of my acquaintance – including my wife! – react strongly against everyone facing the same way for prayer. It’s baffling to my why anyone should think that the priest turning his back on our Lord in the Tabernacle to face the assembly while speaking to the Lord on behalf of said folks makes any sense at all. It also makes me wonder what kind of craziness was afoot in the Church in the 70s and 80s that made this bizarre positioning not only common, but wildly popular.
2. I think returning to ad orientem (which the Novus Ordo rubrics clearly indicate is the assumed posture!) is the single reform that would serve as the fulcrum of positive change towards recovering our genuine Catholic sense.
3. At the parish where I serve as deacon, this is the norm for the 8 am Mass on Sundays. The other Masses are done versus populum, but the pastor decided we would do this one service “as the Vatican Council envisioned.” Very few complaints have been heard in regards to this and it seems so right.
No reform is required in order to do this, just a pastor who is willing to give it a try.
4. The same point is made with historically-significant, much more complex diagrams in this humorous posting:

http://www.eyeofthetiber.com/2014/02/22/catholic-church-seemingly-reverses-apology-to-galileo/
5. Nobody complains that the bus driver has his back to the people as he drives his passengers to safety. Why should we when our priest leads us to the Promised Land?
Mass ‘Ad orientem’. It just makes sense.

http://wdtprs.com/blog/2014/06/mass-ad-orientem-it-just-makes-sense/ 
Posted on 4 June 2014 by Fr. John Zuhlsdorf
I saw something good at St. Peter’s List which in turn offered something from Fr. Kirby at Vultus Christi.  Read the whole thing over there but… and this is from a priest’s perspective:

10 Advantages of [having Mass] Ad Orientem
1. The Holy Sacrifice of the Mass is experienced as having a theocentric direction and focus.

2. The faithful are spared the tiresome clerocentrism that has so overtaken the celebration of Holy Mass in the past forty years.

3. It has once again become evident that the Canon of the Mass (Prex Eucharistica) is addressed to the Father, by the priest, in the name of all.

4. The sacrificial character of the Mass is wonderfully expressed and affirmed.

5. Almost imperceptibly one discovers the rightness of praying silently at certain moments, of reciting certain parts of the Mass softly, and of cantillating others.

6. It affords the priest celebrant the boon of a holy modesty.

7. I find myself more and more identified with Christ, Eternal High Priest and Hostia perpetua, in the liturgy of the heavenly sanctuary, beyond the veil, before the Face of the Father.

8. During the Canon of the Mass I am graced with a profound recollection.

9. The people have become more reverent in their demeanour.

10. The entire celebration of Holy Mass has gained in reverence, attention, and devotion.

This isn’t hard.

That was from a priest’s perspective.  The advantages for the priest will surely have a knock-on effect for the congregation.

That said, what are the advantages for the congregation?
25 out of 58 responses

1. Once again at Mass this morning, at the Consecration, the priest seemed to be trying to catch my eye, and the other nine too I suppose, when he should have been addressing some one else! Normally I close my eyes to avoid this, but that’s another story.

I’m getting a bit fed up with this. I mean yes, I made to Mass and it was raining, and chilly in this part of the world, but that’s no reason to co-equate me with the Good Lord.

Roll on “Ad Orientem”.

2. On a positive note, ad orientem also affords the priest the ability to not see the laity concelebrate with the various gestures… or handholding.
3. The Latin parish I attend has both a versus populum and an ad orientem Mass. Having gone to both, I can certainly say AO is far less distracting; I’m less tempted to watch the action at the altar and tune out the prayers.
4. Versus populum allows the congregation to see and understand the Eucharistic prayer, especially the motions that the priest makes. [Huh? See the Eucharistic Prayer? Understand it better?] The untrained congregant could possibly miss things such as the epiclesis, striking the breast, and the one sign of the cross in the RC. [Where is an "untrained" congregation. No... wait... just about everywhere, after the last few decades.] Also, I personally don’t think Jesus would be opposed to versus populum. [Jesus would be opposed?] The Last Supper was versus populum, [Um... no. Remember that they were the newly ordained Apostles with the Lord. Furthermore, the usual formation of tables and reclining would not have been the Lord one side and all the Apostles on the other. Nope.] and when Jesus prayed to the Father before miracles such as the feeding of the five thousand, he probably didn’t turn around and face the hills.[?!?] No one would be able to hear. [Because everyone present heard what the Lord prayed?] The visible focal point of the Mass is the altar, not the tabernacle. [Wow.] Even in versus populum, everyone is still facing the focal point. What’s necessary is a priest who is a really good alter Christus so that personality doesn’t show up. [We agree that a good ars celebrandi is necessary, but every validly ordained priest who is saying Mass is alter Christus.]
Ad Orientem certainly has much merit and is probably the better of the two ways, given our fallen nature, but versus populum is not inherently wrong (and neither is the ordinary form. Many commenters on here are excessively harsh to both.
5. I noticed with versus populum the congregation usually misses seeing the washing of the fingers blocked by either the altar itself, or the candles or the floral decorations depending on the season and angle from where Father is meeting the altar servers.

I’ve also noticed with ad orientem Mass, the elevations tend to be higher. Versus populum, they tend towards eye level of the celebrant while ad orientem they’re usually at close to max extension.

6. “No one would be able to hear.”

I certainly appreciate the greater reverence of Ad Orientem worship but practically, as a hard of hearing person, this is one big advantage for me of Versus Populum: I feel less excluded from Holy Mass. Both are valid and greater emphasis in seminaries would be an effective antidote to excessive personalisation.

[People seem to think that they have to hear and see everything.]
7. “The Last Supper was versus populum.”
Actually, the great preponderance of evidence is that it was not.

As Louis Bouyer observed, in a quote cited in full by Pope Benedict (then Cardinal Ratzinger) in his Spirit of the Liturgy:

“The idea that celebration versus populum was the original form, indeed the way the Last Supper itself was celebrated, rests purely and simply on a mistaken idea of what a banquet, Christian or even non-Christian, was like in antiquity. In the earliest days of Christianity the head of table never took his place facing the other participants. Everyone sat or lay on the convex side of an S-shaped or horseshoe-shaped table. Nowhere in Christian antiquity could anyone have come up with the idea that the man presiding at the meal had to take his place versus populum. The communal character of a meal was emphasized by precisely the opposite arrangement, namely, by the fact that everyone at the meal found himself on the same side of the table.”
In any event, as Ratzinger adds, the Last Supper cannot be taken as the prime model and exemplar for the Mass:

In any case, there is a further point that we must add to this discussion of the ‘shape’ of meals: the Eucharist that Christians celebrate really cannot adequately be described by the term ‘meal’. True, Our Lord established the new reality of Christian worship within the framework of a Jewish (Passover) meal, but it was precisely this new reality, not the meal as such, which He commanded us to repeat. Very soon the new reality was separated from its ancient context and found its proper and suitable form, a form already predetermined by the fact that the Eucharist refers back to the Cross and thus to the transformation of Temple sacrifice into the reasonable worship of God.
- Cardinal Joseph Ratzinger, The Spirit of the Liturgy, Ch. 3 (Ignatius Press: 2000)

8. Pope Emeritus Benedict XVI says somewhere that, you know, the priest needs to face the Lord as as well as the people. The AO both underscores the unique, qualitatively different ministerial priesthood from the laity while at the same time preserving the commonalities (baptized creature made child of God by adoption of Grace) of both cleric and laity….not bad!
9. Wasn’t it Cardinal Ratzinger who said “the best catechesis on the Eucharist is the Eucharist itself well-celebrated”? Ad Orientem celebration makes clear the nature and purpose of the prayers. Versus Populum is at best a didactic technique, meant to let the faithful learn what was happening at the altar, but never meant to become the new norm.
Also, celebrating ad orientem is a more faithful reading of Vatican II, and we laypeople would be dis-serviced if our clergy did not teach us what Vatican II actually said.
Also, at least here in the US our poor immigrant ancestors gave of their time, talent and treasure to build beautiful altars and altarpieces, and to not use them or at worst to deem them contrary to true participation in the liturgy just spits on their graves. It saddens me to walk into the main church of the Basilica of the National Shrine to see the high altar and ciborium collect dust while there’s (literally) a table set up for use near the altar rail.

Ironically around the same time versus populum became the norm, the rubrics were changed so most of the priest’s gestures at the altar were eliminated, that is when he’s actually at the altar. So the idea that the faithful would somehow be missing out on something the priest is doing if he celebrated ad orientem just doesn’t hold.
10. My suggestion: 11. Even when celebrated poorly, cannot be mistaken for one of those Protestant service thingys.
11. I converted to the Catholic faith 2o years ago and back then I knew nothing of ad orientem or versus populum, but I was/am ALWAYS disturbed by trying to pray with the priests looking out at you. If I want to gaze at the altar-he is there looking out, if I want to gaze at the Crucifix above or the tabernacle-he is there looking out. I feel like I am looking at him, not Christ (despite alter Christus).
Now, I know a bit more and definitely prefer to look to the liturgical East with the priest, not towards him.
12. One advantage of ad orientem worship is that even a priest with a lousy personality can be a good alter Christus, because the priest’s personality vanishes into the personality of the Church.
13. I tried to find a systematic and coherent defense of the versus populum form of worship on the web and, with one (odd) example, failed. I think that is because it is so taken for granted as the norm that no defense is needed. The odd example, “defending” the versus populum position is here, at what we at NLM, call “the other blog”:

http://www.praytellblog.com/index.php/2012/07/21/mass-facing-the-people-a-defense/
What is odd about it is that there is not a single “defense” of the versus populum position theologically or in any other serious way. The entire commentary is about proving that ad orientem is not favored by documents or the rubrics. A minimalist position to say the least. And the combox comments present no serious “pro” arguments. Rather they degenerate into an argument about whether Latin churches should have an iconostasis.

The war is over. There is nothing left but the shouting. The versus populum group has no serious argument other than “people like it.” It is now up to laity and priests to change what is happening on the ground. –Fr. Augustine Thompson O.P. 
14. I think the idea with versus populum is that the Mass is a meal and we are sitting around a dinner table together, like Thanksgiving Dinner. Either the cause or the effect is often (not always) a severe impoverishment if not rejection of the understanding of the Mass as Sacrifice. I would guess that versus populum also came to be seen as logical because of the increased amount of dialogue between priest and congregation. I do think Vatican II did well to encourage the people to be able to say or sing (in Latin, even) their parts of the Mass. But the priest turning toward the people at times for this dialogue just makes sense and even draws us toward the dialogue with God as we and the priest face God together (liturgical East), to Whom we are making our offering. With priest in persona Christi as head and people as body, all look to the Father and worship the Father, re-presenting the sacrificial self-offering of Christ. The sense of priest and people facing the Father and worshiping as one body in the Son is kind of lost with versus populum.
15. Years before I had seen my first ad orientem mass it always bothered me when the priest would ignore the tabernacle. Some priests would make all kinds of reverence toward the altar even while moving around the sanctuary during the “Liturgy of the Word” but totally ignore the presence of Christ right there, feet away, in the tabernacle.
Shouldn’t the focus be on what is happening at/on the altar, not the altar itself?
I don’t see how turning one’s back to the tabernacle increases the focus on what’s happening at the altar. I don’t believe they are in competition.
Having the tabernacle in or on the altar seems most appropriate to me, not only during mass but also for the other 23 hours per day.

As for other benefits of ad orientem, I get to see less of father’s mug.

I’m quite sure the feeling is mutual.

16. I believe that the vast majority of Cardinals at the 2nd Council believed that the new Novus Ordo mass would be said in the traditional manor of ‘facing east’, ad orientem, as it had been for over 1000 years. And when the first English translations came out the instructions were exactly that, I have a transitional missal from the period which shows this.
In the newest translation of the Roman Missal, the wonderful gift from Pope emeritus Benedict XVI, the instructions indicate that the Priest should still be facing east. After the Priest has washed his hands the instructions say “Standing at the middle of the altar, facing the people, extending and then joining his hands, he says:” and during the Eucharistic Prayer at the time when saying the ‘Take this all of you…” parts he should be holding the item slightly above the altar and be slightly bowed when saying it. (This is the HOC EST part of the EF) It doesn’t say show it to the people while saying it and then elevate. The instruction at the end of the phrase is “He shows the host / chalice to the people, places it on the paten/corporal, and genuflects in adoration.” It is clear that the ‘shows to the people’ is the elevation, just as in the EF mass. During the Communion Rite the instruction says “The Priest, turned towards the people, extending and then joining his hands, adds: ‘The peace of the Lord be with you always’ ” And at the Behold the Lamb of God it says “…takes the host and, holding it slightly raised above the paten or above the chalice, while facing the people, says aloud: ‘Behold the Lamb of God…” and when concluded it says “The Priest, facing the altar, says quietly: May the Body of Christ Keep me safe for eternal life” before consuming the host. And at the dismissal it says “Then, standing at the altar or at the chair and facing the people…”

How much money has been wasted over the decades ripping out wonderful marble altars, moving tabernacles and re-modeling church interiors to have a modern look. The Council documents make no mention of any of it.

I’m sorry, but it’s pretty clear the mass has been said incorrectly for over 40 years and it’s time to sort it out. If the NO mass was done as the Missal instructs, and as the Church Fathers had intended then we wouldn’t have had the violent break from the past that has brought us to this sad time in the life of the Church. When is someone with the authority to do something going to grow a spine!
17. I have a practical question about the implementation of ad orientem in the context of the Novus Ordo, Ordinary Form:

If Pope Benedict said it was laudable and practiced it himself in the Sistine Chapel regularly on the Feast of the Baptism of the Lord, and Saint John Paul II said the Ordinary Form ad orientem in his private chapel, and there are an increasing number of priests and laity who acknowledge the benefits of doing so, and the rubrics of the Ordinary Form presuppose Holy Mass being offered ad orientem, why does it seem that there are no more than a handful of parishes worldwide that do so?

I think it safe to say that, in the US, there are probably fewer than a hundred places where the Ordinary Form is regularly offered ad orientem. Is it really still so taboo that working to implement it is more painful for priests than the benefits? What’s holding such an important part of the liturgical restoration back?
18. For those commenters who prefer versus populum to ad orientem because they like to hear what the priest is saying I have the following to share, and from my own experience. I prefer ad orientem and actually feel like I can assist at holy Mass with a more fervent participation when I miss most of what the priest is saying. Here’s why. I use a missal to better assist by praying the Eucharistic prayers that we are called to participate with the priest in praying. If I could only hear the prayers and was not myself praying some of them by following along in my missal (certain of the prayers are for the priest alone, such as the “hanc igitur”, which the priest says when he spreads his hands over the oblation) then I would come away from the Mass feeling as if I had not participated fully enough. Coincidentally, when the priest celebrant is praying the parts of the Mass that are for him alone I take those moments to be interiorly silent in hopeful expectation of saying my “Yes” to God and receiving Jesus with an open and receptive heart. To be honest I never knew how to properly assist at holy Mass until I made an effort to understand the Extraordinary Form, which I learned with the help of Dom Prosper Gueranger in his book entitled: “The Holy Mass”. In the copy that I have there is a beautiful section at the end of the book where Gueranger walks you through the Mass with his own instruction. Even if I never attend another EF Mass I can say that this one book has taught me more about the Mass generally [including the Ordinary Form, as I say] than I have learned anywhere else. Without meaning to offend anyone here I am suggesting that you might not yet know how best to participate when you assist at Mass. This would have been difficult for me to admit before learning the EF Mass, but I know now that it was true. Also, by way of expressing my love for the Extraordinary Form, in the EF there are numerous reminders (viz. Bells ringing, words spoken quite audibly by the priest) of just where we are in the Mass in case you get lost momentarily. The Gueranger book that I have is published by Baronius Press.
19. I attended a talk given by our diocesan Vicar General at which, inter alia, he characterised the pre-conciliar Mass as one where the priest “turned his back on the people”. I asked him if he would say the same of a platoon commander leading his troops over the top. There was no response!
20. Mass was being said in the vernacular versus populum before the 1970 promulgation of the Novus Ordo Missal.
21. Several people have asked what is holding the switch back to ad orientem back. I would say that formation in both the seminary and parishes over the last 50 years has been so poor that the logical theologically based reasons for ad orientem worship are basically beyond the comprehension of most parish priests and laity.
When people have no proper training or formation in concepts they tend to fall back on feelings. If we cannot come to a logical conclusion on something because we don’t have enough information we use gut feelings, basically emotion and stereotypes, to make decisions. Hence the defense of versus populum based on the “I feel bad because the priest is turning his back to me.”
So the answer is catechesis. The problem being here that many of the priests responsible for this catechesis are themselves so poorly formed (in this particular subject) that they are incapable of catechizing the laity on this subject, and even more important uninterested in doing so, since they see nothing wrong with versus populum worship. This has gone on so long that most bishops are in the same group.
That being the case it would take action by the Congregation for Divine Worship actually banning versus populum to change things. Now there might be a slow turn of belief among younger, better formed priests, that over the next century that could change things, but that will be a long slow shift that I won’t live to see. An alternative would be for the Pope, and other ranking members of the various congregations to go to the exclusive use of ad orientem. I don’t expect that to happen any time soon. If the Benedict, most liturgically sound pope of the last century, didn’t do that I don’t expect the present Holy Father, who has shown no overriding interest in liturgy or liturgical problems, to address this.
22. One small detail on this subject: the architecture of the altar in 99% of Novus Ordo parishes that one comes across. There is usually a severe drop starting immediately at the front of the altar down to the next place where a priest celebrating ad orientem could possibly place his feet. So, if a priest wished to celebrate ad orientem in these current setups he would likely have to be over 8 feet tall. Now this almost universal design surely wasn’t an accident and I am certain that it would be an excuse thrown in the face of anyone who wished to bring up this subject with Father or Bishop whomever. But I am equally sure that this issue could be overcome with even an ad hoc adjustment of the altar space. In any case we have to be aware of these issues and ready to deal with them when our time comes.
23. I have preconciliar books on liturgy with photographs of how some (in this book, The Mass in Transition, by Fr Ellard, SJ, it is mainly Benedictines) were already experimenting with how they celebrated Mass, versus populum. It shows for instance a church “retrofitted in 1952, uses a secondary altar in mid sanctuary, behind which the priest offers Mass, facing people” to quote caption. It is obvious from looking at these books that these were the ideas that bishops and priests assumed had been ratified by the Council and that then suddenly came into widespread use. There are pictures of solemn high Mass that looks almost exactly like a Novus Ordo Mass with a permanent deacon. I strongly assume Mass in the pictures is dialogue Mass in Latin, though the book also discusses how in some places there is some degree of use of vernacular, in some instances maybe without permission. After the Council there was the vernacular transitional version that was still like the TLM but in English, I have a hand missal of this. Probably the idea was indeed to bring about a more engaged and comprehending participation of the people and to make everything “fresh and modern”; the idea of making the form more “ecumenical” is also present in this Mass in Transition book, they seem to have thought it was up to them to make the Mass better (they are an elite) and they were being very intelligent and taking everything into consideration in the best way. A whole lot of other changes that did occur are also advocated in this 1956 book.
24. What’s holding back the reform?

1) Inertia, from the mis-implementation of the liturgical changes in the 1970′s to the present.
2) Catholics who don’t like “change” of any kind. They are quite used to it.
3) Catholics “of a certain age” (older baby boomers and the generation just before them) who, in nearly Pavlovian, knee-jerk fashion, shout “we don’t want the priest to turn his back to the people” whenever anyone brings up the issue, no matter how intelligently.
4) Bishops who don’t like controversy.

There are other factors, but I’d say these are the big four.
25. Overall, the Ordinary Form could really use a turnaround.
ASK FATHER: So angry from liturgical abuses that I didn’t go to Communion!

http://wdtprs.com/blog/2014/08/ask-father-so-angry-from-liturgical-abuses-that-i-didnt-go-to-communion/ 
Posted on 29 August 2014 by Fr. John Zuhlsdorf 
From a reader… QUAERTUR:
While out of town we attended a Redemptorist ____. They had a visiting priest from “Food for the Poor. He began the Mass as if he were a Baptist preacher making us all say ”Amen” several times until we pleased him. The Homily did not apply to the gospel reading or any of the readings. During the very abbreviated Eucharistic prayer, he threw in some “ad lib” lines and just seemed to throw the consecrated hosts around. He even dropped one on the floor (which he picked up and threw in his mouth). I had so much anger in my heart and didn’t feel as if he had adequately presented the Precious Body of Christ that I did not take communion. I intend to go to confession at our local parish this week. I think my anger for him is sinful but I don’t think not receiving communion was a sin. Am I correct?

Refraining from reception of Holy Communion is not sinful, unless you do so for a sinful reason (e.g. pride: “I’m much too good to be receiving Holy Communion from Fr. X or Deacon Y, I’ll wait until we have a Monsignor or a Bishop here”).

That said, as I have said on this blog more than once, some priests do silly things.

It is easy to get angry, and sometimes that anger is justified. When it is not justified, it is sinful.

Even if it seems justified, it is a good practice to mention it in confession, and allow Father Confessor to help with your conscience formation.  For example:

YOU: “Father, I was REALLY ANGRY, 17 times, when I heard that Christians were being crucified in Syria!”

FATHER: “My child, that anger is justified.  Now channel the energy of that anger into positive action, such as prayer, or helping refugees from that region, or getting oneself ready for the Crusade.”

Anger over liturgical abuse can be justified. It is important not to wallow in that anger. If you leave Mass every Sunday with clenched fists and a red face, it’s probably time to look for a different parish.  I will herein presume that reasonable efforts of dialogue and letter-writing have been undertaken in vain.

In this situation, the priest was a visitor, as was the writer.  It could be a good thing to confess this anger, and submit it to the priest confessor to help determine how justifiable it was (it seems pretty justified). With that level of anger, it was probably good to refrain from receiving Holy Communion, and may have even been virtuous.

In addition, you might consider making an appointment to speak to the pastor, especially if this is a parish you visit regularly visit.

“Father, we always enjoyed visiting your lovely church for Mass when we’re in town. Your homilies are inspiring, the propers are chanted so well, and the ad orientem celebration of the Mass really draws us in to prayer. However, last month when we were in town there was a visiting priest who really angered me by the way he said Mass. It made me appreciate how reverently you offer Mass. The next time we come, we’ll call ahead to make sure that visiting priest isn’t on the schedule.”

24 responses
Why can 5th graders figure out what many priests don’t?

http://wdtprs.com/blog/2014/10/why-can-5th-graders-figure-out-what-many-priests-dont/ 
Posted on 9 October 2014 by Fr. John Zuhlsdorf
From a reader:

I am one of two Altar Boy Deans in charge of my parish’s 112 Altar boys.

Yesterday I was assisting our Altar boy director in training new recruits to the program (5th graders). He had asked me to show them where we keep our Altar cross and where to put it on the free-standing Altar for the Priests who like to use it.

They asked why it was used and I told them so that the Priest could focus on Christ during Mass, especially the consecration, and not distractions in the congregation; I also told them this is why there is always a Crucifix on high Altars (we still have ours – Altar of Repose, except for the annual Dominican Rite Mass in the summer).

Then I was asked why the Priest faces the Altar away from the people at the Latin Mass and I explained that the Priest is leading us in the prayer that is the Mass, and we are all facing Christ in the tabernacle together.

One boy then asks, “Well, why doesn’t the Priest always face the Altar at Mass!?” I could only smile and agree with him that this should happen.

Ex ore infantium!

4 out of 8 responses…

1. It’s not a matter of “figuring” out anything. Mass versus populum is an ideological issue, full stop. [I don't think that is always the case. Some priests have never know or imagined anything else.]
2. Short answer: Because 5th graders aren’t blinded by ideological commitments. -Fr. Thomas Kocik 
3. Because many priests don’t believe in the real presence. They’re immanentists, and think the real presence is somehow ‘transfigured by Faith’.

Read Pascendi Dominici, it’s all there. I can’t recommend that encyclical highly enough for those who want to know how the other side thinks.

4. Interesting point. I never noticed the cross [sic] on a vp altar focus the priest’s attention — he looks beyond it to the people or, if pious, at the Vessels. I think the cross in vp functions like a car’s hood ornament.
Bishop’s column – Looking to the East

http://www.lincolndiocese.org/op-ed/bishop-s-column/3004-looking-to-the-east/
By Bishop Conley of Lincoln, Nebraska, November 21, 2014
Jesus Christ will return in glory to the earth.

We do not know when he will return. But Christ promised us that he would return in glory, “as light comes from the east” to bring God’s plan of redemption to its fulfillment.

In 2009, Bishop Edward Slattery, of Tulsa, Okla., wrote that “the dawn of redemption has already broken, but the sun —Christ Himself—has not yet risen in the sky.”

In the early Church, Christians expected that Christ would come soon—any day.  There was hopeful expectation. They were watchful—they looked to the sky in the east to wait for Christ. And because they did not know when he would return, they proclaimed the Gospel with urgency and enthusiasm, hoping to bring the world to salvation before Christ returned.

It has been nearly two thousand years now since Christ ascended into heaven. It has become easier to forget that he will come again to earth. It has become easier to forget that we must be waiting, we must be watching, and we must be ready.

In the season of Advent, as we recall Christ’s Incarnation at Christmas, we are reminded to be prepared for Christ’s coming. In the Gospel for the First Sunday of Advent this year, Nov. 30, Christ tells us his disciples “to be on the watch.”

“You do not know when the Lord of the house is coming,” Jesus says. “May he not come suddenly and find you sleeping.”

We remember that Christ is coming whenever we celebrate the Holy Sacrifice of the Mass. In the Holy Mass we are made present to the sacrifice at Calvary, and to the joy of Christ’s glory in heaven. But we also remember that Christ will return, and we remember to watch, to be vigilant, to wait for him, and to be prepared.

The Mass is rich with symbolism. The vestments of the priest remind us of the dignity of Christ the King. We strike our breasts, and bow our heads, and bend our knees to remember our sinfulness, God’s mercy, and his glory. In the Mass, the ways we stand, and sit, and kneel, remind us of God’s eternal plan for us.    

Since ancient times, Christians have faced the east during the Holy Sacrifice of the Mass to remember to keep watch for Christ. Together, the priest and the people faced the east, waiting and watching for Christ. Even in Churches that did not face the east, the priest and people stood together in the Mass, gazing at Christ on the crucifix, on the altar, and in the tabernacle, to recall the importance of watching for his return. The symbolism of the priest and people facing ad orientem—to the east—is an ancient reminder of the coming of Christ.

More recently, it has become common for the priest and the people to face one another during the Holy Sacrifice of the Mass. The priest stands behind the altar as he consecrates the Eucharist, facing the people.  The people see the face of the priest as he prays, and he sees their faces. These positions can have important symbolism too.  They can remind us that we are a community—one body in Christ. And they can remind us that the Eucharist, at the center of the assembly, should also be at the center of our families, and our lives.

But the symbolism of facing together, and awaiting Christ, is rich, time-honored and important. Especially during Advent, as we await the coming of the Lord, facing the east together—even symbolically facing Christ together at the altar and on the crucifix—is a powerful witness to Christ’s imminent return. 
Today, at a time when it is easy to forget that Christ is coming—and easy to be complacent in our spiritual lives and in the work of evangelization—we need reminders that Christ will come.

During the Sundays of Advent, the priests in the Cathedral of the Risen Christ will celebrate the Mass ad orientem. With the People of God, the priest will stand facing the altar, and facing the crucifix.  When I celebrate midnight Mass on Christmas, I will celebrate ad orientem as well.  This may take place in other parishes across the Diocese of Lincoln as well.

In the ad orientem posture at Mass, the priest will not be facing away from the people.  He will be with them—among them, and leading them—facing Christ, and waiting for his return. 

“Be watchful!” says Jesus. “Be alert!  You do not know when the time will come.”  We do not know when the time will come for Christ’s to return.  But we know that we must watch for him. May we “face the east,” together, watching for Christ in the Holy Sacrifice of the Mass and in our lives.

Turning to the East in the Diocese of Lincoln

http://wdtprs.com/blog/2014/11/turning-to-the-east-in-the-diocese-of-lincoln/ 
Posted on 21 November 2014 by Fr. John Zuhlsdorf 
The late-great liturgist Klaus Gamber, who also influenced Joseph Ratzinger (also known by another name), said that turning around the altars was the single most damaging change that happened in the name of the Council, and it wasn’t even mandated by the Council.  There is no document that required tables be set up. 

But I digress.

Great news from the Diocese of Lincoln!

His Excellency Most Reverend James Conley has determined that Holy Mass in the Cathedral of Lincoln will be ad orientem.

Bishop’s Column
Looking to the east
Friday, 21 November 2014
Jesus Christ will return in glory to the earth.

We do not know when he will return. But Christ promised us that he would return in glory, “as light comes from the east” to bring God’s plan of redemption to its fulfillment.

In 2009, Bishop Edward Slattery, of Tulsa, Okla., wrote that “the dawn of redemption has already broken, but the sun —Christ Himself—has not yet risen in the sky.” [I wrote about that HERE]
In the early Church, Christians expected that Christ would come soon—any day. There was hopeful expectation. They were watchful—they looked to the sky in the east to wait for Christ. And because they did not know when he would return, they proclaimed the Gospel with urgency and enthusiasm, hoping to bring the world to salvation before Christ returned.

It has been nearly two thousand years now since Christ ascended into heaven. It has become easier to forget that he will come again to earth. It has become easier to forget that we must be waiting, we must be watching, and we must be ready. [Holy Mass must help to prepare us for death.]
In the season of Advent, as we recall Christ’s Incarnation at Christmas, we are reminded to be prepared for Christ’s coming. In the Gospel for the First Sunday of Advent this year, Nov. 30, Christ tells us his disciples “to be on the watch.”

“You do not know when the Lord of the house is coming,” Jesus says. “May he not come suddenly and find you sleeping.”

We remember that Christ is coming whenever we celebrate the Holy Sacrifice of the Mass. In the Holy Mass we are made present to the sacrifice at Calvary, and to the joy of Christ’s glory in heaven. But we also remember that Christ will return, and we remember to watch, to be vigilant, to wait for him, and to be prepared.

The Mass is rich with symbolism. The vestments of the priest remind us of the dignity of Christ the King. We strike our breasts, and bow our heads, and bend our knees to remember our sinfulness, God’s mercy, and his glory. In the Mass, the ways we stand, and sit, and kneel, remind us of God’s eternal plan for us.

Since ancient times, Christians have faced the east during the Holy Sacrifice of the Mass to remember to keep watch for Christ. Together, the priest and the people faced the east, waiting and watching for Christ. Even in Churches that did not face the east, the priest and people stood together in the Mass, gazing at Christ on the crucifix, on the altar, and in the tabernacle, to recall the importance of watching for his return. The symbolism of the priest and people facing ad orientem—to the east—is an ancient reminder of the coming of Christ.

More recently, it has become common for the priest and the people to face one another during the Holy Sacrifice of the Mass. The priest stands behind the altar as he consecrates the Eucharist, facing the people. The people see the face of the priest as he prays, and he sees their faces. These positions can have important symbolism too. They can remind us that we are a community—one body in Christ. And they can remind us that the Eucharist, at the center of the assembly, should also be at the center of our families, and our lives. [As Joseph Ratzinger indicates it also leads to a worshipping body being closed in on itself.]
But [BUT...] the symbolism of facing together, and awaiting Christ, is rich, time-honored and important. Especially during Advent, as we await the coming of the Lord, facing the east together—even symbolically facing Christ together at the altar and on the crucifix—is a powerful witness to Christ’s imminent return. Today, at a time when it is easy to forget that Christ is coming—and easy to be complacent in our spiritual lives and in the work of evangelization—we need reminders that Christ will come.

During the Sundays of Advent, the priests in the Cathedral of the Risen Christ will celebrate the Mass ad orientem. With the People of God, the priest will stand facing the altar, and facing the crucifix. When I celebrate midnight Mass on Christmas, I will celebrate ad orientem as well. This may take place in other parishes across the Diocese of Lincoln as well.

In the ad orientem posture at Mass, the priest will not be facing away from the people. [OORAH!] He will be with them—among them, and leading them—facing Christ, and waiting for his return.

“Be watchful!” says Jesus. “Be alert! You do not know when the time will come.” We do not know when the time will come for Christ’s to return. But we know that we must watch for him. May we “face the east,” together, watching for Christ in the Holy Sacrifice of the Mass and in our lives.

Fr. Z kudos to Bp. Conley!

101 responses
1. Maria Montessori (yes, THAT Maria–who initiated the Montessori school method; of which all of my kids were a part), wrote a book, “The Mass Explained to Children”. For me, it was a “Mass for Dummies” book, and I am 42 :)

In it, she eloquently describes the particular symbolism of the TLM–for instance, the three steps leading up to the altar, the ‘holy of holies’, in a sense: representing faith, hope, and charity. Evelyn Waugh said that not all that takes place at the altar needs to be perfectly clear, as we have come to worship. In France, before the Revolution, there were rood screens in most of the churches, and in the east, of course, the unbloody sacrifice mostly takes place behind cover. There is beauty in mystery.

2. As sad as it is to say, this good Bishop probably just put a bull’s eye on his back. Still, turning around the altar would go a long way towards restoring the dignity lost in the new Mass.
3. In the army it was (and still is) said “I am the Infantry; Follow Me!”

In the Army of Christ the motto could be modified to: “I am your pastor, FOLLOW ME!”
You can only LEAD if you are facing your objective.

4. This is great news. But doesn’t the 2010 GIRM require tables to be set up at Para. 299, which calls for freestanding altars and says that the versus populum posture “is desirable whenever possible?” This comes from the instruction “inter oecumenici,” from the Consilium on September 26, 1964, at Para. 91. Archbishop Cupich cites both these documents in a letter that he published recently in Spokane, where he asserts that Vatican II called for Mass to be celebrated facing the people.

I know that none of the actual council documents call for versus populum, and that the Roman Missal’s references to turning toward the people suggest that the priest should be facing East at all other times. More than that, I think the ad orientem posture is just better for a whole host of reasons. But I confess that I don’t know what to make of these documents as cited by Archbishop Cupich.
5. The paragraph of the GIRM you cite says “The altar should be built apart from the wall, in such a way that it is possible to walk around it easily and that Mass can be celebrated at it facing the people, which is desirable wherever possible.” The question remains whether it is the circum-ambulation of the altar or the facing the people which is desirable. In light of the multiple instances in the rubrics of the GIRM that include instructions such as “Facing the people, the priest…” it is apparent that there is an underlying assumption that the priest had not been facing the people elsewise such instruction would be unnecessary.
6. Fr. Z has several times corrected this deliberate GIRM mistranslation several times. “Deliberate” because the Congregation for Divine Worship–in response to a specific question–long since issued a unambiguous reply with a pointed grammar lesson about understanding dependent Latin clauses correctly, stating plainly that the “whenever possible” clause refers to circumambulation of the altar (in incensing, for instance), not to versus populum celebration.

It’s hard to believe that a prominent archbishop is ignorant of the fact that not only was versus populum celebration not mentioned in any Vatican II document, the topic was never even mentioned in the Council discussions, neither in any plenary session (so far as available accounts indicate) nor in any of the 50+ liturgy commission meetings of which minutes were kept.

7. What is desirable, according to the GIRM, is that the high altar be separate from the wall. Besides the proper interpretation/translation of GIRM #299, “laws concern matters of the future, not those of the past, unless provision is made in them for the latter by name” (1917 Code, c. 10, 1983 Code, c. 9). So, any church constructed before “Inter oecumenici” did not have to be “renovated” so that the altar was made freestanding. Unfortunately, this legal principle didn’t seem to matter.
8. Any church constructed before “Inter oecumenici” did not have to be “renovated” so that the altar was made freestanding
Existing churches are covered in 303:

303… In already existing churches, however, when the old altar is so positioned that it makes the people’s participation difficult but cannot be moved without damage to artistic value, another fixed altar, skillfully made and properly dedicated, should be erected and the sacred rites celebrated on it alone. In order that the attention of the faithful not be distracted from the new altar, the old altar should not be decorated in any special way.
9. Actually, my understanding is that “versus populum” came from a tragic misunderstanding of archaeological and written historical reports about the handful of early Christian churches that faced west, and from the really old way they did things at St. Peter’s (which faced west for various site-related reasons, since they couldn’t move the site away from St. Peter’s grave).

Later on, they found evidence that facing East was actually so important at St. Peter’s that the people turned toward the East and the priest said Mass toward the East, behind their backs and thus toward their backs. But apparently the new archeological and historical info wasn’t as exciting as the wrong info had been.

10. Calling it whatever you want, the presider still has his back to the assembly. –Fr. Jim
11. Indeed the back of the priest will face the congregation, but — to borrow an idea from Thomas Cranmer as portrayed by Leo McKern: “What did that back facing the congregation betoken?” If it betokens that he’s paying more attention to God and not allowing himself to be distracted from the awesome responsibility he has on his shoulders, surely this is meritorious, not unfriendly. To portray it as unfriendly is to misunderstand it. Drivers in vehicles face the direction of travel, not the passengers in the vehicle. This is right and proper, and many accidents could be avoided if the driver didn’t answer his cell phone while driving, or resisted the temptation to send text messages while driving…. In neither case is an evil being committed by performing the action (speaking on a phone or sending a text message) but neither is properly done when driving.
12. The people in the pews in front of me all have their backs to me.

And I have my back to those behind me.
13. Fr. Jim: So? You say that as if it’s a bad thing. It’s not. I’d rather have the priest with his back to the assembly. I want him to focus on the sacrifice of the mass not on being visible to the people. I hate it when a priest scans the congregation and makes eye contact during the elevations! He should have his eyes on the Blessed Sacrament in his hands at that time. Mass celebrated ad orientem would put an end to that.
14. Some years ago a woman I knew–neither theologian nor traditionalist–said to me of the versus populum stance: There’s too much of him (the celebrant) in it, a grand example, IMHO, of the sensus fidei.

Of course, some years later Joseph Ratzinger said about the same thing.

15. From http://www.adoremus.org/Interoecumenici.html:

Inter oecumenici

Instruction on implementing liturgical norms

Consilium (of Sacred Congregation of Rites) – September 26, 1964
See more at: http://www.adoremus.org/Interoecumenici.html#sthash.MgwgO4lr.dpuf
Chapter V. Designing Churches and Altars to Facilitate Active Participation of the Faithful

I. DESIGN OF CHURCHES

90. In building new churches or restoring and adapting old ones every care is to be taken that they are suited to celebrating liturgical services authentically and that they ensure active participation by the faithful (see SC art. 124).

II. MAIN ALTAR

91. The main altar should preferably be freestanding, to permit walking around it and celebration facing the people. Its location in the place of worship should be truly central so that the attention of the whole congregation naturally focuses there.

Choice of materials for the construction and adornment of the altar is to respect the prescriptions of law.

The sanctuary area is to be spacious enough to accommodate the sacred rites.
16. Unbeknownst to pew Catholics at large, there was much ferment among certain liturgical elites throughout the first half of the twentieth century, and their experiments included celebration of Mass facing the people, in isolated locations in both the U.S. and Germany, frequently in Benedictine monasteries and at Catholic youth gatherings, but also in a few scattered parishes. Some luminaries such as the famous priests Pius Parsch and Romano Guardini were associated with this movement, many of whose leaders felt later that their aspirations had been betrayed by many of the post Vatican II developments.

In any event, by the time of Vatican II, the idea of versus populum celebration was in the air among certain cognoscenti, even if it never emerged openly in discussions of the bishops at the Council. It seems unlikely that a definitive document will be found that originally authorized the move from ad orientem to versus populum. But the article appended (in part) below indicates the ad hoc way it happened in a single parish – my own in the early 1960s – where the turn around was made without any documentary authorization whatsoever.

Our Archbishop Paul Hallinan (Atlanta) turned out shortly thereafter to be (as I understood it) the sole U.S. episcopal member of Msgr. Bugnini’s famous Consilium that was devising what was later introduced as the Novus Ordo. Apparently ours was Ab. Hallinan’s “experimental parish”, and it seemed to us that we were way ahead of the liturgical curve. In the mid 1960s we saw several years early all the liturgical innovations that came later. The reception of them in our parish was sharply divided—indeed, bitterly opposed by some–but I understood that our enthusiastic pastor reported enthusiastic acceptance to our enthusiastic archbishop, who allegedly reported in Rome—seemingly on the basis of our one little parish in an isolated academic community in Georgia—that the innovations were enthusiastically accepted in the U.S. (Perhaps our role was greatly exaggerated in our own provincial eyes.)

St. Joseph’s Athens — A Parish of Liturgical Progress
By Rev. John J. Mulroy
The Georgia Bulletin, October 24, 1963
“The next step began at a farmhouse six miles outside of Between, Georgia. You may have difficulty finding it on a map. 
After dinner the wife of the house mentioned that the dialogue Mass was going so well at St. Anna’s Chapel, she though it would be wonderful if Mass could be said facing the people. To be truthful, I was shocked. How could a good Catholic have such a radical thought? As I drove home to Athens those twenty-nine miles I kept thinking of reasons for saying no. I was a bit tired, but I could not think of any. Then I thought of the answer. Father Harrison comes to say Mass at St. Anna’s every Sunday. He is much more sensible than I. I was sure he would know the reasons for saying no. To my surprised he was delighted with the idea. He had said Mass that way in the Catacombs. All my defenses were gone. When that happens to a pastor the only solution is to present the problem to the chief shepherd, the archbishop. How clearly I could see the wisdom of Christ in appointing bishops.”
“The archbishop sat back in his chair. He held his pipe in his hand and his office was filled with a few seconds of what is labeled silent meditation. Finally he smiled and said; I don’t see why not, if it helps to bring the people closer to God. In those few words he seemed to summarize all liturgical change.”
17. If you want the excruciatingly detailed history of versus populum, I recommend a two-part series by Helen Benofy at Adoremus Bulletin called, The Day the Mass Changed. It may be found, here:

http://www.adoremus.org/0210Benofy.html
18. I would add that in most churches, the sanctuary is not large enough for the sacred rites. Sure, there are churches where a Solemn High Mass or Solemn Vespers, both in the older form, are tight squeezes, but nevertheless do-able. On the other hand, take the altar off the wall, and you can’t do it.

I also believe that with respect to the provisions of I.O., no one in Rome will stop a parish that uses the original altar in its original place. Now, taking out a low altar might be problematic. But it’s defensible, especially if one points out the limitations of space created.

A parish near me recently removed its table altar, and it was replaced with the original altar, finally ripped from the wall. At least they left the praedella in place so that one day it might be restored.

19. I have noticed that whenever a person or group is addressing the Holy Father sitting on his throne, they are always facing toward him and not with their backs to him. If that were to occur I think the master of ceremonies would go over and immediately begin to aggressively school them in the appropriate papal court protocol!

If appropriate etiquette in an audience is good enough for the pope, it should be good enough for God.

20. Ad Orientem is certainly a right and just posture for the sacred liturgy. About three years ago, I wrote this and, in light of the recent developments in Lincoln, I think it bears repeating:

http://benedictgal-lexorandilexcredendi.blogspot.com/2011/05/ad-orientem-and-actuosa-participatio.html
It was a blessing to have met Bishop Conley while I was at the Society for Catholic Liturgy Conference in Colorado Springs. The topic of this year’s concerned Liturgy and the Temple. The main message is that there is Someone greater than ourselves. The manner in which we celebrate the Holy Sacrifice of the Mass, including posture and music, does matter.

21. Fr. Jim echoes a way too simplistic argument that is ultimately erroneous. The celebrant DOES turn to face and address the faithful numerous times in the Extraordinary Form, when he is not praying to the King of Kings and Lord and Master of All. This is implicit in the GIRM for the Ordinary Form as much as it’s explicit in the Missal of St. John XXIII in the Extraordinary Form…
22. Fr. Jim, How can you lead anyone anywhere if you are facing them?
23. “Presides….back to assembly”
This comes from poor theology of what the holy sacrifice of the Mass is. Anyone can be a presider. What we need is a priest. And a priest is one who offers sacrifice. A presider is just over a meeting assembly. The faithful do not come as an assembly to a meeting or just “to share a meal at a table”.

And when the priest faces the people, he may have his back turned to GOD! That is if he has not removed the tabernacle from its proper place to a corner or down the hall.
With the facing towards the tabernacle and hopefully the Crucifix the priest, too, can better pray the Mass with less distraction because he is not on display. As one priest friend told me: he was chastised by his confessor for trying to be “the brightest candle on the altar”.

Stepping closer to the reform of the reform http://www.angelqueen.org/forum/viewtopic.php?p=109859&sid=2aa45ce2c897d5ac3f1a54dbcb13d6ee 
By Alberto Carosa, Inside the Vatican magazine, June-July 2006
When Benedict was elected a year ago, dissident Catholic theologian Hans Kung described the cardinals' choice as a "huge disappointment." But he also said he would suspend judgment and wait to see what the new pontiff did. Now, in an interview in La Stampa on April 13th, 2006, he said Benedict XVI may move slowly, but he seemed convinced that change would come, referring confidently to "the surprises of a conservative" for those who might expect little change to come from his papacy. Kung, who had an unexpected meeting with the German pontiff last September, gave no details about what novelties and innovations he saw in store for the Catholic Church under Benedict. "He is the supreme shepherd who proceeds with slow, small steps," the dissident theologian contended. "He takes his time and prefers to promote small changes which trigger other bigger ones." 
If media reports are anything to go by, these "surprises of a conservative" may take a direction opposite to the very thing Kung would have hoped for and/or expected. A headline for one, in the daily La Repubblica, a bastion of secularism which may not by any means be suspected of any pro-traditional Catholicism bias: "Church, the battle for the altar, Ratzinger wants to change for the priest to celebrate turning his shoulders to the faithful" (April 22, 2006). 

This was enough cause for the news agency Adista, normally a mouthpiece of radical Catholic progressive circles, to sound the alarm over the imminent and much-feared restoration of a pre-Vatican II liturgy. "Countermand, brothers: all facing the altar. The debate on the liturgical reform opens up again" (in Adista, May 6, 2006). But what was all the fuss about? These reactions were unleashed by the Italian launch of the book Rivolti al Signore, the Italian version of Turning Towards The Lord, with a foreword by then-Cardinal Joseph Ratzinger. This book was written in 2003 by Father Uwe Michael Lang, a young priest and theologian of the Oratory of St. Philip Neri in London, who studied theology in Vienna and Oxford and has written several works on patristics. But now that the former prefect of the Congregation for the Doctrine of the Faith has become Benedict XVI, its content is assuming a somewhat different weight and the book is obviously calling fresh attention to the Pope's interest in liturgical "reform of the reform," and particularly in recovering the elements of the traditional Latin liturgy. The book was presented by its Italian publisher, Cantagalli, on April 27 in the Auditorium Augustinianum in Rome, just across from St. Peter's Basilica in the Vatican on the side of the entrance to the papal audiences in the Sala Nervi, and this in a way also contributed to the event being seen by the media as having some sort of a Vatican or a papal semi-official blessing. 
In particular, what then-Cardinal Ratzinger pointed out in his foreword is that Vatican II did not require the celebration of Mass with the priest facing the people, nor did the Council abolish the use of Latin in the liturgy. Therefore, in the future Pope's opinion, Father Lang's book provides a valuable opportunity to discuss the liturgical changes of Vatican II, a discussion possibly resulting in the correction of erroneous interpretations of Council documents and a more dignified and reverent liturgy. 
As a matter of fact, these were among the topics which were thrashed out during the April 27th presentation, by a panel discussion which included, besides Father Lang himself, also the secretary of the Congregation for Divine Worship and the Discipline of the Sacraments, Archbishop Albert Malcolm Ranjith Patabendige Don. 
"The almost total disappearance of the use of Latin in liturgical celebrations and the orientation of the altars towards the faithful are the two most typical phenomena of the liturgical reform which followed the Second Vatican Council," Archbishop Ranjith said. But these changes may not be considered as having been made once and for all. "In a culture which divinizes man, the temptation to become protagonists of the liturgy is strong," Msgr. Albert Malcolm Ranjith Patabendige Don went on to explain. 

"The liturgical theme focused on the orientation of the liturgical prayer is by no means of secondary importance in the ecclesial reflection, since in it the man turns to the Lord and his life changes." Therefore, "It's not by lowering the sense of divine to the human dimension that we are able to somehow grasp the divine mysteries, but by striving to rise to the supernatural dimension," he argued. "The liturgy then is not something decided by man, but what God establishes in him, an attitude of adoration towards his Creator and Lord, freeing him from his enslavements. If this (the liturgy) loses its heavenly and mystic dimension, what will help man to get rid of the mud of his selfishness and enslavement?" In other words, real freedom does not come from a lowering of divine realities, but from raising one's heart and mind to God, he concluded, calling for the "Lord not to be made tangible and regulable by a thought and rituals being made comprehensible only to man" (cf. Il Giornale May 1, 2006). 
Moreover, he was also reported in as having made it clear that "regrettably, one can see priests and even bishops who introduce any sort of experiments" in the Mass, so much so that insofar as the liturgy is concerned, in some countries the situation "has become or is becoming dramatic" and as a result "any sense of sacredness" disappears. 
Archbishop Patabendige Don was asked if Pope Benedict had ordered a study of the issue or if the congregation was moving in that direction. "For the moment," the archbishop said, "there is nothing, but we listen to the opinions and experience of people who are interested in these questions." 
While Archbishop Patabendige Don said he was convinced Catholics need help recovering the sense of mystery and of God's transcendence in the liturgy, careful study is needed on specific ideas. "Things done in a hurry tend not to give the hoped-for results," he said. Above all, the archbishop said, Catholics must engage in study and discussion in a calm, respectful and prayerful atmosphere "without labeling each other" as traditionalists or radicals. 
Archbishop Patabendige Don said he does not necessarily agree with people who call for a "reform of the reform" of the liturgy, but he thinks Father Lang's book contains a valid call "at least for a further perfection of the reform." After all, he claimed, no one is in favor of making changes for the sake of change or even for nostalgia. And much less so in such a sensitive matter as the direction that the priest should face during Mass. But the fact remains that, as shown by Father Lang's book, "the orientation of the liturgical prayer in the post-conciliar reforms does not reflect the previous praxis, and this puzzles us." 
In this regard another speaker, Msgr. Nicola Bux, professor of religious science at the Oriental Institute in Bari, reminded those present that "the Congregation for the Divine Worship clarified in 2000 that the position of the altar and the orientation of the prayer versus populum (towards the people) is not an obligation, but a possibility. And the emphasis of the pre-Vatican II liturgy was actually on the celebrant and the people both facing the Lord, rather than the celebrant turning his shoulders to the faithful." 
The introduction of the Italian-language edition of Father Lang's book drew special notice because the preface highlights the Pope's desire for a "reform of the reform" in the liturgy, at a time when Vatican analysts are still speculating on whether Benedict might issue a document allowing broader use of the old Latin Mass. But to the extent that this reform restores forms and/or practices dating to pre-Vatican II times, this would undoubtedly be a major step in the liturgical counter-revolution and therefore in the right direction. 

All the more so if we consider that, as already said, the then-Cardinal Joseph Ratzinger himself made it clear in the foreword to Father Lang's book that with regard to "the disappearance of Latin and the turning of the altars towards the people," the faithful would be "astonished to learn that neither is in fact found in the decrees of the Council." Whereas the relevant Council texts verbatim says that "the use of the Latin language is to be preserved in the Latin rites (Sacrosanctum Concilium 36, I)," the point about turning altars towards the people, he recalled, "is raised only in post-conciliar instructions." In particular, "the most important directive is found in paragraph 262 of the Institutio Generalis Missalis Romani, the General Instruction of the New Roman Missal, issued in 1969," he pointed out. "That says, 'It is better for the main altar to be constructed away from the wall so that one can easily walk around the altar and celebrate facing the people (versus populum)."' Meanwhile, in this regard the Congregation for Divine Worship and the Discipline of the Sacraments has already warned that it's better to celebrate at an existing major altar than a newly-built one turned to the people. 
With Ratzinger as Benedict XVI are we therefore on the eve of a new "revolution" of the altars? This is the question posed by Italy's bishops' conference mouthpiece Avvenire (April 26, 2006 online edition). Not really, is the answer offered by the very newspaper, since even the solution proposed by Father Lang is not so "counter-revolutionary," half-way between a full reinstatement of the old pre-Vatican II Latin Mass and the Novus Ordo Mass: the adoption of a "two track" celebration, so to say, with the priest and the faithful "dialogically" facing each other during the Liturgy of the Word and the conclusion rites, but both turned towards the altar during the Eucharistic prayers, when wine and bread are turned into the Body and Blood of Christ. 
In his review of the English edition of the book in the magazine of the Latin Mass Society "Mass of Ages" (February 2005, pg. 23), traditional-minded priest independent of any particular traditionalist congregation, Msgr. Ignacio Barreiro, says that the author should consider the value of common direction also in the penitential rite. "Is it not fitting that both the priest and congregation should turn together to the Lord when they are confessing their sinfulness and their need to be purified?" wonders Msgr. Barreiro, who is in charge of the Church of San Giuseppe a Capo Le Case in Rome for the celebration of the old Latin liturgy. "It stands to reason, using many of the valuable arguments which the author enumerates, that all the prayers should be presented facing the Lord." In fact, as the author himself aptly put it, "when we speak to someone, we obviously face that person. Accordingly, the whole liturgical assembly, priests and people, should face the same way, turning towards God to whom prayers and offerings are addressed in this common act of trinitarian worship." 

After all, Msgr. Barreiro goes on noting, "If the Mass is principally a sacrifice, the positioning of the priest has to be coherent with a sense of offering." Therefore, again, it likewise stands to reason that "the person who is doing the offering is facing the one who is receiving the offering, thus, he stands before the altar positioned ad Dominum, facing the Lord," (as Msgr. Gamber, the respected liturgist, states)". 
Clearly, Gamber himself was in favor of liturgical change and anybody looking to him for an endorsement of the immobilist liturgy of the "Tridentine" era would be disappointed. But the kind of liturgical change recommended by Gamber, as pointed out in the Australian traditional journal Oriens (Winter 2003, Volume 9, No. 1) is a gradual, organic, evolutionary, almost imperceptible development. This middle way between rubricist rigidity and the endless pursuit of vacuous novelty is the mode of change that actually prevailed in the Church throughout the greater part of its history, from its beginnings until the end of the medieval period. "The jettisoning of ancient, well-tried rituals and customs in favor of an unceasing round of innovation and experimentation has produced not only a great deal of silliness," the journal contends, "but real dangers in that constant change in forms of worship tends to instill in the faithful a sense of insecurity which spreads out from the liturgy to the very foundations of the faith itself." 
The liturgist Klaus Gamber has convincingly explained in various publications that the celebration versus populum never existed in the Church. Therefore the argument that turning around the altar was the practice of the early Church, and for that reason should be normative for the Church of all time, is devoid of foundation. As Father Lang put it, "The celebratio versus populum in the modern sense was unknown to Christian antiquity." 
At the book presentation, Father Lang said his study focused on the history and theology of the priest facing east — the biblically symbolic direction of the Lord in a vivid representation of the rising sun as the rising Christ — and not on the pre- or post-Vatican II liturgy. With his book, Father Lang intends to demonstrate that it's better in itself to celebrate the Mass facing the Lord, using well-researched theological, historical and pastoral arguments. "The idea of my book is to demonstrate that the priest is not turning his back on the people, but leading the people in prayer toward the Lord", he said. "I think it would be a good idea to reintroduce this idea into the liturgy little by little, without a great revolution", he said, adding that he was speaking only about the moments during the Mass when the priest, on behalf of the people, is praying to God, not when he is addressing the people assembled. And today, Father Lang is convinced, "the intellectual and spiritual climate appears to be favorable to the reinstatement of the sacred orientation in Christendom". 
Another and perhaps no less significant dimension to the debate was added by a flamboyant art critic and historian turned MP, Vittorio Sgarbi, former undersecretary of the Italian Ministry of Culture, whose worldly excesses would make him an improbable champion of Catholic traditionalism. 
If secular intellectuals close to the Catholic Church are called "devout atheists" (like Italy's former Senate speaker Marcello Pera), he certainly isn't "devout." Nonetheless he contended that the position of a celebrating priest can be compared with that of an orchestra conductor (see Il Giornale of April 24, 2006). 

After having noted that traditionally the Catholic priest celebrated Mass for almost 2000 years in Latin and turned his back to the faithful, except for the distribution of Communion and during the homily, the conductor is in a position to produce wonderful music from a podium and turns his back to the people, except for the initial welcoming address to the audience and when he receives ovations. Whereas nobody ever thought to reverse the position of the conductor, who will ever be able to exactly measure the incalculable damages on the art heritage produced by what the art critic calls "appalling mutilations" of internal structures leading to the destruction of churches' integrity? Interestingly, after all, the above-mentioned instruction spoke of the "main altar to be constructed away from the wall," and not for old ones to be demolished for them to re-orientated or replaced according to the new rules. Probably, it was a measure which could have applied to new churches. The fact remains that, according to Sgarbi, hundreds of churches were devastated by the innovations, from the Cathedral of Padua to that of Pisa, with senseless demolitions and reshapings of magnificent and stately altars dominating gothic, renaissance and baroque apses. Therefore he is particularly grateful to Benedict XVI also for his intention to come back to tradition in this regard, thus hailing him with a resounding "Long live the Pope!" Larger Work: Inside the Vatican, Pages: 14 - 17
Publisher & Date: Urbi et Orbi Communications, New Hope, KY, June - July 2006
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