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A short ode in the 1998 Pioneer annual magazine of the Catholic diocesan-run Fr. Muller’s Homoeopathic Medical College, Mangalore, advertises the diverse ‘applications’ of a common homoeopathic remedy: 

“When food seems lumpy, Bed seems bumpy, Wife is grumpy, Nerves are jumpy, Give Nux Vomica.”
The exact same treatment is applicable to any type of problem brought to the notice of the practitioner.

Much more serious is that Samuel Hahnemann (pic. below) as well as many of his followers profess that healing of an individual (or animal) is obtained by and at the supposed Vital Force or Life Force (above) level. And that is New Age.
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Watch these videos:

Homoeopathy: con or cure?
https://youtu.be/s1UJ_qGZ24k 13:15

Watch a homoeopath squirm:
https://youtu.be/s1UJ_qGZ24k 4:04
Why Britain’s National Health Service decided to de-fund treatments with homoeopathy:
https://youtu.be/SjjJIqAMFUw?list=RDs1UJ_qGZ24k 4:45

All of the inputs on the following pages have been provided by a Spanish partner of this ministry.

The secretive Hahnemann and the esoteric roots of homeopathy 
http://www.homeoint.org/morrell/articles/esoteric.htm 
By Peter Morrell

"Not a single founder or follower of any of the medical systems could or...would dare to carry out his system faithfully and vigorously into practice, without doing the greatest injury to patients." [Lesser Writings, 1808, 497]

"In an eight years' practice, pursued with conscientious attention, I had learned the delusive nature of the ordinary methods of treatment, and from sad experience I knew right well how far the methods of Sydenham, and Frederick Hoffmann, of Boerhaave and Gaubius, of Stoll, Quarin, Cullen, and De Haan were capable of curing." [Lesser Writings, 513]

"[In 1777] he carefully catalogued Baron von Brukenthal's immense library of books and rare manuscripts. It was during the quiet, scholarly days, in the secluded library at Hermannstadt [Sibiu], that he acquired that extensive and diverse knowledge of ancient literature, and of occult sciences, of which he afterwards proved himself the master, and with which he astonished the scientific world." [Bradford, 28]

____________________________________________

This essay explores why Hahnemann left only scant hints about where he obtained his medical ideas and what major historical influences impinged upon his formulation of homeopathy.

To summarise Hahnemann's life in the early 1780s would be a compelling and very worthwhile task, primarily because it was undoubtedly the major turning point in his life, and from which sprang his burning desire to reform medicine and so become, like Paracelsus before him, a "medical Luther," [Temkin, 16]. Despondent is not really a word strong enough to describe how he felt at that point in time, about to abandon in disgust, as he was, the practice of medicine [Dresden, 1784 - Bradford, 36-7], which had been his life's love and ambition and into which he had poured all his energy, his life and his soul.

Yet, even this summary does not really convey the true extent of his problems. Having been trained in the medicine of the day, he had applied himself most diligently to its practice at the bedside, only to be rewarded by severe disappointment at every turn by a system that seemed to be utterly useless, unpredictable and downright harmful to patients.

How could any honest man of conscience and good moral character such as he, hold his head high and look his fellow in the eye armed only with such a desultory, damaging and inefficacious tool to treat the sick? He just could not stomach what to him amounted to a form of deceit against his fellow human beings. He was temperamentally quite unsuited to deceive his patients and 'calm their fears' when he knew full-well that most treatments on offer were useless: "...he was not more clumsy or stupid than other doctors; he simply lacked that power to shuffle off responsibility which enabled them to face every failure," [Gumpert, 43]. His conscience for those who entrusted themselves to his care "was more and more troubled," [Haehl, I, 267]. Having married in Dec 1782 [Bradford, 36] and his first child [Henriette] having been born in 1783 in Gommern [Haehl, I, 30], he could not bring himself to 'bleed and purge' his own dear children:
"But children were born to me, several children, and in course of time serious diseases occurred, which, because they afflicted and endangered the lives of my children - my flesh and blood - caused my conscience to reproach me still more loudly, that I had no means on which I could rely for affording them relief." [Lesser Writings, 512]

It is probably true to say that quite apart from concern for his growing family, Hahnemann had four great forces gestating inside him at that time, struggling for power and dominance in his thinking and comprising the main elements of his dilemma. The first force was his training in Old Physic, with which he was by now so bitterly disenchanted because of its woeful inadequacy as a medical system [Haehl, I, 22, 40; Bradford, 42].

The second force was the esoteric tradition of arcane medicine and mysticism, parts of which he had undoubtedly glimpsed in his studies in Sibiu [Hermannstadt] in 1777-9 with Baron Samuel von Brukenthal [1721-1803; http://www.homeoint.org/photo/b/brukenth.htm], the rich Patron who had saved him from ruin by paying for his last year of study to gain his MD at Erlangen, and who had initiated him into the Freemasons in October 1777 [Bradford, 27] only three days after his arrival in Transylvania [Haehl, I, 22]. Apart from acting as his physician, he also repaid his debt to Brukenthal by cataloguing his library [websites: http://www.verena.ro/brukenthal/library.htm and http://www.cimec.ro/Carte/brukenthal/biblioteca.htm - latter in Romanian] over the best part of two years.

We read in Haehl, that while in Sibiu, Hahnemann "spent most of his time arranging his patron's extensive private library," [Haehl, I, 23], which "counts about 280,000 books; the most precious collection is represented by the 386 incunabula (Thoma de Aquino, Opus praeclarum quarti Scripti, Mainz, 1469; Breviarum croaticum, 1493; Petrarca, Triomphi, 1488; Schedel's Chronicals (2,000 woodcut illustrations), Nürnberg, 1493; De mirabilibus mundi by Solinus C. Iulius, printed in Venice in 1488; Strabo's Geography, Rome, 1473; Pliniu the Older's Natural History, Venice, 1498; Boccacio's and Petrarca's works and so on)." [From the above website]

Dr. Michael Neagu, in his history of homoeopathy in Rumania [Geschichte der Homöopathie in Rumänien, 1995], discusses the significance of the position Hahnemann took as cataloguist to the library of Brukenthal at Sibiu [north-west of Bucharest], because the library contains a large collection of original works by mediaeval alchemists and physicians, including, for example, the 'Medicina Spagyrica Tripartita' (1648) of Jean Pharamond Rhumelius [c1600-c1660], which Neagu describes as "a fundamental esoteric work, relying on the principle of 'similia similibus curentur'," [Neagu, 25; Dinges, 259]. This otherwise forgotten yet important aspect of influences upon the early Hahnemann, is also discussed in Haehl, 1922, [I, 11 & 21-24, & II, 9-10].

Neagu's main point is that Hahnemann could hardly have failed to be inspired by the contents of that Library and probably picked up some therapeutic ideas while there, if only unconsciously. 
Neagu goes on to add that one of Hahnemann's direct disciples, Honigberger [1794-1869], "was a speaker of the Rumanian language and had practised homoeopathy in all three Romanian principiates," [Neagu, 25]. Although this does not conclusively prove that Hahnemann read these works, had any interest in them or obtained ideas from them, yet it does match other aspects about him, as explored here, touching as it does upon an unresolved problem about the origins of homoeopathy, which Hahnemann himself was consistently unwilling to discuss.

The third force that pushed him on was undoubtedly science and experimentation, with which, as a means of proof and to dispel superstition, he was deeply enchanted. Having a strong experimental bent himself and a yearning to dabble in chemistry, he greatly admired figures like Priestley [1733-1804], Lavoisier [1743-94] [Haehl, I, 32; Bradford, 38] and Berzelius [1779-1848; Dudgeon, xxi].

"But the sole consolation of Hahnemann's existence in Dessau [1779-83] was his daily visit to the apothecary, Häesler, in whose laboratory he could continue his study of chemistry." [Gumpert, 26]

"The time he spent in Dessau afforded him a welcome opportunity of pursuing his chemical research in the laboratory of the Moor Apothecary Shop -- work which was so significant for his pioneer activities in medicine." [Haehl, I, 265]

"Hahnemann devoted himself entirely to chemistry and writing, according to his own admission. He puts chemistry first. In this science he was self-taught. He had never received any definite course of instruction in the subject or possessed a laboratory except during his stay in Dessau (1781), where he had found a suitable place in the Moor Apothecary Shop for his experiments and probably also an occasional tutor in the person of the Apothecary Häesler." [Haehl, I, 268]

However, this chemical interest could also be interpreted as a means for him to test some of the alchemical insights he had derived from secret study of arcane medical texts. Consider, for example, Hepar sulph and Causticum that require overtly alchemical procedures like calcination and distillation for their preparation [Chronic Diseases, I, 559, 762; Bradford, 152]. It does not seem unreasonable to suppose that he acquired some practical experience and instruction in alchemy from Häesler.

Finally, the fourth great force at work in him, and which dominated his thinking at this time of crisis, was his study of the medical past through his great skill as a linguist and as the translator of diverse scientific and medical treatises from Latin, French, and English into the German language:

"[In 1784]...he translated Demarchy's 'The Art of Manufacturing Chemical Products' from the French. It was an elaborate work in two volumes, to which he made numerous additions of his own." [Gumpert, 34].

Yet, Hahnemann, "driven by his own inward dissatisfaction, eked out only a scanty living by means of translations," [Haehl, I, 262]. As a measure of his great energy, he "published during this period [1790-1805] over 5,500 printed pages - original work, essays in medical journals, and translations, among these were works of fundamental importance, which deserve special attention," [Haehl, I, 48]. During the period from 1777 to 1806, he translated 24 texts from other languages into German. All but six of these translations were made during the 1780's and 1790's, when he was conducting various chemical experiments.

Recognising "the insufficiency of medical science," [Haehl, I, 33], and "disgusted with the errors and uncertainties of the prevalent methods of medical practice," [Bradford, 36], it was probably his "growing disgust for the medical fallacies of the day," [Bradford, 43], and while "searching for some reliable basis upon which to resume practice," [Coulter, II, 311], that forced Hahnemann back within himself to study the medical past and to reconsider some of those strange medical ideas which he had first encountered in von Brukenthal's great library in Sibiu - allegedly the greatest collection of arcane medical texts in Europe. [Neagu, and website], and study of which had made him "master of occult sciences," [Bradford, 28]. How else can we explain his behaviour? When the tried and tested has failed us, then we cast around within the sphere of the known, and even into the sphere of the unknown, to find a replacement set of ideas and methods. This is by no means an unreasonable viewpoint, and explains much.

"After I had discovered the weakness and errors of my teachers and books, I sank into a state of sorrowful indignation, which had nearly altogether disgusted me with the study of medicine." [Opening lines of Aesculapius in the Balance, 1805, in Lesser Writings, 410, Jain Edition]

In essence, circumstance forces anyone who has lost everything to reconsider in greater depth those things they had previously and perhaps impulsively cast aside as useless. Discovering the abject failure of orthodoxy, and being rendered bereft of any medical philosophy at all, must have inspired Hahnemann to reinvestigate the old systems with a fresh and more attentive spirit. He was thus impelled to indulge the other three passions to a much greater extent: reading and translating, conducting chemical experiments and reviewing those ideas and methods from the arcane world.

In somewhat wearily embarking upon this new path, prepared for him by Destiny and "his conscience," [Bradford, 36; Haehl, I, 47], Hahnemann must soon have found himself the inheritor of a range of complex problems issuing from the medical past, which prevented him from taking up medical practice. These also barred his way to further progress because they were simply unsolved riddles, age-old problems that each of his illustrious predecessors had failed fully to solve: such fundamental matters as similars vs. contraries; mixed vs. single drugs; large or small doses; vitalism vs. mechanism. In his reading, Hahnemann soon laid bare a complex web of contrasting opinions amounting to a veritable war-zone of debate. Sydenham [1624-89], Hoffmann [1660-1742] and Boerhaave [1668-1738], had their views, which, though rising to prominence in the 17th and 18th centuries, did not enjoy universal acceptance by all the medical profession. They represented the ascending mechanical and materialist school, which portrayed the body as little more than a machine.
This age of medicine can be seen as an age dominated by the machine. Just as the first sciences were concerned with mechanics, the laws governing the movement of physical objects, so too in the 1500s and 1600s the main focus is upon the physical body itself, its dissection, drawings of the organs and the machine-like conception of blood flow, the mechanics of muscle action and the pneumatic principles of breathing. The anatomical work of Harvey [1578-1657] and Vesalius [1514-64], Boyle's work on gases, and the drawings by Leonardo [1452-1519] are therefore very typical advances of this period. We might realistically conceive these advances to be the 'medical analogues' of the machine cosmology of Newton [1642-1727], Copernicus [1473-1543], Galileo [1564-1642] and Kepler [1571-1630], and probably reflect an excessive "admiration for the triumphs of the sciences since Galileo and Newton," [Berlin, 1996, 28].

This age also sought to displace all those previously dominant magical and religious elements in medical conceptuality, and what had become a "period of conformity...mechanical, and in the end meaningless, through mere repetition... the blankest patches in the history of human thought...a great and arid waste," [Berlin, 1996, 74].

The supernatural fabric of medieval medicine gradually became abandoned and dismantled and so fell into neglect, to be replaced by the new passion for 'mechanism' extolled by figures like Hoffmann and Boerhaave. What happened in medicine certainly reflected things happening, and conceptual shifts taking place in the natural sciences and philosophy? Mechanics dominated everything at that time.

Sydenham, for example, who had very much set this impulse going, ruthlessly stripped disease of any deeper philosophical relevance to the life of the patient as a being, made individuality inconsequential, and regarded any disease as merely another example of an infection by some noxious external agent that has invaded the patient for no particular ethical or spiritual reason. No special meaning was to be attached to any disease. He "applied his objective investigations to both the treatment and to the description of diseases. Divesting himself of much medieval tradition, he approached therapeutic problems in a relatively empirical manner," [Shryock, 12].

He "turned to methodological empiricism," [Warner, 44; King, 1970] and gave credence to the view that a disease was a real entity separate from the patient [Porter, 230]. Sydenham also "converted Bacon's neo-Platonic 'form' into a wholly new concept - the specific disease'..." [Coulter, II, 2, 180]. He viewed diseases as "clear and distinct entities ripe for taxonomy," [Porter, 307]. "...the description of a disease as an entity. This latter meaning prevailed with Thomas Sydenham," [Temkin, 28]. Sydenham also misinterpreted Paracelsus about the physical nature of morbific particles of contagion, echoing the view of Fracastoro [1478-1553; Veith, 505], and so spawned the basis for the modern Germ Theory of disease.

"Where the ancients had seen an inseparable connection between the patient and his malady, Sydenham saw in the patient certain pathological symptoms which he had observed in others and expected to see again...he distinguished between the sick man and the illness, and objectified the latter as a thing in itself. This was a new outlook, an ontological conception of the nature of disease which was eventually to prove of the utmost significance." [Shryock, 13, my emphases].

Like Sydenham, Hahnemann also revered Bacon as the founder of the inductive scientific method [see Close, 1924, 15, 27-8, 248-9].

Then, by contrast, there were those full-blooded vitalists like Paracelsus [1493-1541], van Helmont [1577-1644] and Stahl [1660-1734], who held a more esoteric stance, believing that each disease carries a special spiritual aspect as well as its obvious physical attributes. Like homeopaths such as Kent [1849-1916], they rejected the outer physical aspects of disease as being the true realm of disease causation, believing the organism to possess an inner 'spiritual body' or 'vital force' - "...Van Helmont's Archeus, Stahl's Animal Soul..." [Lesser Writings, 1808, 490; Haehl, I, 284] - that heals and coordinates during health, but which also harbours the root causes of sickness, and what van Helmont called "...exogenous agents...that irritate the Archeus..." [Pagel, 428]. In the Organon, when writing about the vital force, Hahnemann even "uses phrases that might have been Stahl's own," [Haehl, I, 284].

Unlike Sydenham, van Helmont correctly interpreted Paracelsus that contagion occurred by a "spiritual Gas," [Pagel, 1946, 436] that invades the Archeus and so creates sickness. Contagion had always been viewed as a spiritual process and never physical. These ideas also resurfaced with homeopaths like Kent, who denounced "the bacteria doctrine," and "the molecular theory," in favour of a position of unbridled vitalism, declaring that "We do not take disease through our bodies but through the Vital Force," [Kent, Lesser Writings, 1926].

"...the old school of medicine believed it might cure diseases in a direct manner by the removal of the [imaginary] material cause..." [Organon, 4]

"These [allopathically conceived disease entities]...were all idle dreams, unfounded assumptions and hypotheses, cunningly devised for the convenience of therapeutics...the easiest way of performing a cure would be to remove the material, morbific matters..." [Organon, 7]

The eighteenth century then surrendered itself completely to a period of unrestrained speculation and quite absurd medical theorising, about which Hahnemann was profoundly contemptuous:

"...metaphysical, mystical, and supernatural speculations, which idle and self-sufficient visionaries have devised..." [Lesser Writings, 1808, 491]

"...vapoury theorising...word-mongers...system-framers and system-followers...framed for show, for a make-believe, and not for use... [Lesser Writings, 1808, 497-8]

"...the state of the body has only been viewed through the spectacles of manufactured systems..." [Lesser Writings, 1808, 499]

"...we were fooled by the natural philosophers....their whole conception - so unintelligible, so hollow and unmeaning, that no clear sense could be drawn from it." [Lesser Writings, 1808, 494]
"...inflated bombast, passing for demonstration, abounding in words, but void of sense - all the antics and curvets of the sophists...perfectly insufferable." [Lesser Writings, 1808, 492]

"This...made the medical art a stage for the display of the most fantastic, often most self-contradictory, hypotheses, explanations, demonstrations, conjectures, dogmas, and systems, whose evil consequences are not to be overlooked..." [Hahnemann, 1808, 489-90]

It was customary, even up to the end of the 19th century, for medical students to be taught all previous systems of healing, and have their heads "crammed with theories and systems," [Haehl, I, 24]: "Even the student was taught to think he was master of the art of discovering and removing disease, when he had stuffed his head with these baseless hypotheses...leading him as far as possible away from a true conception of disease and its cure," [Lesser Writings, 1808, 490]. In "the eighteenth century, the opinions of these men were still matters of vital concern," [Temkin, 1946, 15], and knowing "the various systems of the time was a matter of necessary orientation for the doctor," [Temkin, 1946, 16]. Indeed, Greek and Latin authors "were still read and interpreted in the medical faculties of the universities in the early nineteenth century," [Temkin, 22]

Being something of "a student of ancient history," [Bradford, 150], Hahnemann, in his insistent probing, dislodged problems flowing from both medical traditions, and thus became the inheritor of a mass of conflicting views and techniques, which circumstance more or less forced him to pick his way through in order to make sense of the medicine of his day. Making very slow progress along what was a crooked, thistle-strewn and rocky path towards his construction of a new system, which worked in practice as well as having a sound underpinning rationale of coherent ideas, such was the mountain Hahnemann had chosen to climb, as he trudged along a bitterly lonely and perilous track, illuminated at times, and but dimly, only by the bright lamp of his inner hope.

Earning only a "meagre living through work as a translator, writer and chemical researcher..." [Nicholls, 1988, 11], Hahnemann was a lonely figure in the 1780s, and seems to have been more or less paralysed by the uncertainty of his position. It was doubtless this paralysing fog of uncertainty that had eventually forced him to abandon medical practice completely [Bradford, 37]. "Hahnemann at this time, 1790, was poor," [Bradford, 47]. His "struggle with poverty," [Haehl, I, 34] reduced him to the merely passive role of a scholar of the medical past and a translator of medical texts; "his translation work gave him meagre support...in the year 1791, poverty compelled him to move from Leipzic to Stotteritz," [Bradford, 51]. "He reduced himself and his family to want for conscience sake," [Bradford, 36]. But to what extent how being reduced to penury by lowly translation work [Haehl, I, 262], affected his sense of self-worth or pride in being a doctor, and for which he had worked so hard, is an interesting point. It is highly likely that his pride was hurt, because "Hahnemann entertained a high conception of the physician's dignity... [and a] justifiable pride in his calling," [Haehl, I, 278].

Two features particularly stand out in all this that are most remarkable. Firstly, in all his writings he rarely mentions by name the great figures of the medical past, who were creators of vitalist medical systems and his greatest forebears, and who had laid out the very foundations upon which homeopathy would be built. Mention of these figures is so scant as to be conspicuous by its virtual absence in all his writings.

It is especially suspicious that Hahnemann only fleetingly mentions Stahl, Paracelsus or van Helmont by name, who truly were his greatest forebears and it is mostly their ideas and connected problems, which he inherited and was able to solve, update and push forwards. It is therefore very hard to explain why a man so saturated in every medical theorist and practitioner of the past, and possessed of such an encyclopaedic knowledge of systems ["He used 861 quotations from 389 books in his essay on Arsenic." Bradford, 40, 93; see also Haehl, I, 97], should then remain so silent about those to whom his own system owes so much.

Stahl's system involved a vital principle that he called the 'anima', which was the "Hippocratic 'physis' to which Stahl added the attributes of Paracelsus' 'Alchemist' and van Helmont's 'Archeus'..." [Coulter, II, 229]. Stahl made it clear that he regarded the Anima as a vital principle, because it "directs and controls the organism and its struggle against harmful environmental influences," [Coulter, II, 231] and which "protects it in health and cures it when diseased," [Coulter, II, 232].

"Paracelsus's system...was a rude form of homeopathy...but it was not equal in value to Hahnemann's system..." [Dudgeon, 1853, 14]

In what is a clear reference to his deeper knowledge of Paracelsus, Hahnemann talks of: "...the old mystic number three... triplicity, presented a miniature of the universe [microcosm, macrocosm]...explained to a hair's-breadth..." [Lesser Writings, 490]. Hahnemann’s medical outlook, "like that of Paracelsus, was shaped by his early life…the parallels between their careers, as between their medical doctrines, are striking," [Coulter, II, 306].

Yet, when Dr. Trinks, in 1825, asked him directly about Paracelsus, he replied "that it was unknown to him," [Haehl, I, 274], claiming he knew nothing about "the great heresiarch," [Temkin, 1946, 18], claiming never to have read a single word he had ever written or to know anything about his medical system. 
"In 1825 Trinks...pointed out to Hahnemann that the principles of homeopathy are to be found in Paracelsus. Hahnemann replied that until that moment, he had known nothing of it," [Haehl, I, 425]. In a letter to Dr. Stapf, "Hahnemann refused very definitely, and with some indignation to be associated with Paracelsus's fantastic and will-o-the-wisp... [theories]," [Haehl, I, 274], having had "no suspicion that Paracelsus had similar ideas," [Haehl, I, 273]. These denials amount to outright lies and clearly reveal how determined Hahnemann had become to conceal his true sources. It is utterly inconceivable that Hahnemann knew nothing about Paracelsus. Goethe even refers to Hahnemann as "this new Theophrastus Paracelsus," [Haehl, I, 113].

"Like Paracelsus and van Helmont, he was disillusioned with the prevailing ideas and retired from practice to think out a new approach," [Coulter, II, 310].

Yet, he only once mentions Stahl, "the founder of vitalism," [Veith, 505-6], and van Helmont [Lesser Writings, 1808, 490], who were undoubtedly two of the greatest builders of vitalist medical systems, and both holding views remarkably concordant with his own. How can such a broad confluence of medical ideas reasonably have been coincidental? Their views on such central matters as the life force and miasms come so astonishingly close to those of Hahnemann that it is quite simply impossible for such a well-read and articulate physician like Hahnemann to claim any ignorance of their names or their medical views. Van Helmont's 'Archeus' and Stahl's 'anima' [Temkin, 1946, 22; Haehl, I, 284] are virtually identical to Hahnemann's life-force and perform exactly the same function within the conceptual fabric of these three medical systems.

The second remarkable feature is that Hahnemann also remained very tight-lipped about his esoteric studies with von Brukenthal in Sibiu in the late 1770s and because of which he was a lifelong Freemason and an active member of a Masonic lodge in every town wherever he lived [Haehl, I, 23], and which was a subject to which he was "inwardly greatly attracted," [Haehl, I, 255]. Haehl claims he was always "a good Mason," [Haehl, I, 119, 253]. This again seems to reveal some hidden, undisclosed aspect of the man, about which he also remained silent. Given that he had such a brilliant mind, such exceptional reasoning and debating skills, such linguistic gifts [Haehl, I, 10-15, 34-35; Bradford, 28, 94] and such rare, subtle and profound skills as a thinker and observer [Haehl, I, 250-2], it is hard to imagine why he chose not to write about the great medical problems of the past with which he must undoubtedly have struggled and in which he was daily immersed between say 1780 and 1800. Thus again we are forced to conclude that Hahnemann deliberately chose to stay silent on all these pertinent matters.

What were truly "wilderness years" [Coulter, II, 348], the 1780s and 1790s were entirely devoted to one grand struggle: the gradual demolition of his old views, a steady formulation of the new and a long and complex process of mental metamorphosis, sifting, analysis, reflection and experimentation, a movement from darkness towards light, "a state of complete internal revolution," [Haehl, I, 48] that finally led him to the triumphant realisation of his dreams and that gave slow and painful birth to homeopathic medicine, rising like some Phoenix out of the ashes of his bitterly disappointing early years of medical practice and his long years of study. Having been to Hell and back, he returned like a prodigal: strengthened, renewed and undeterred:

"He could only wait for the moment, as inevitable as the Day of Judgement, which would see him revealed as the apostle of a pure and true doctrine of medicine." [Gumpert, 59]

Having solved the two greatest riddles in medical history - the relationship between the drug and the disease/patient, and the dose-dependent relationship between the toxic and therapeutic actions of drugs - he was determined to tell the world what his answers were – the proving and potentisation of single drugs.

"Men of authentic genius are necessarily to a large degree destructive of past traditions. Great philosophers always transform, upset and destroy. It is only the small philosophers who defend vested interests, apply rules, squeeze into procrustean beds." [Berlin, 1996, 70]

"He sought to discover the specific relations of certain medicines to certain diseases, to certain organs and tissues, he strove to do away with the blind chimney-sweeper's methods of dulling symptoms." [Gumpert, 99]

"He struck deadly blows...first...that the doctor should prepare his own medicines; second...the administration of small doses; and, third, he was a most passionate opponent of mixed doses that contained a large number of ingredients." [Gumpert, 96]

"...employment of the many-mixed, this pell-mell administration of several substances at once...these hotch-potch doses..." [Lesser Writings, 1808, 498]

Yet, in this other sense about which we speak, this unusually garrulous and articulate Hahnemann, so often given to "raging like a hurricane," [Haehl, I, 98], or ranting "like the old prophets," [Haehl, I, 33], has consistently and mysteriously failed to tell the world where his ideas came from or in which particular brood-chamber they had long fermented, or finally been hatched. He declined to reveal whom he had drawn on the most and what the true antecedents or roots of homeopathy were. As we have seen, on all these points, he remained conspicuously silent and cloaked himself only in denial, obfuscation, and a profound and uncharacteristic reticence.

There seems little point, therefore, in denying the facts. Hahnemann did have intimate knowledge of these great figures and their grand medical conceptions, but he deliberately chose never to mention them. This somewhat baffling and monumental silence therefore raises the inevitable question of why a man with such detailed knowledge of all these matters, refused to discuss or to lay out before his contemporaries an honest account of the true origins of his new medical system; a point we shall presently examine.

Two passages in his writings, especially revealing his deeper knowledge of medical history and systems, occur in the essays 'On the Helleborism of the Ancients' [1811], and 'Aesculapius in the Balance' [1805], which can be read in his Lesser Writings, pp.569-616, and pp.419-26 respectively. Other useful comments he makes about medical systems can be seen in his 'On the Value of the Speculative Systems of Medicine' [1808] and 'On the Great Necessity of a Regeneration of Medicine' [1808], in Lesser Writings, pp.488-505, and pp.511-21 respectively.

Another important secret of Hahnemann is revealed in his choice of drugs to admit into his new materia medica. One feature that distinguishes homeopathy quite markedly from other medical systems is the large number of mineral drugs it employs. 
In The Chronic Diseases, for example, of the 48 drugs listed, 35 are minerals, 12 from plants and only one from an animal source [Sepia]. Thus, over 70% are of mineral origin. Hahnemann showed almost as strong a love of minerals, metals and acids, dozens of which appear in his materia medica, as his great forebears Paracelsus and van Helmont, who believed that minerals are blessed with greater potency as healing agents, because they are so ancient and take so long to form in the fabric of the earth, in comparison to most plants [Coulter, II, 48-9]. Again, Hahnemann never mentions them.

Similar notions were applied to metals, gems and other crystalline minerals, which were conceived to be the purified products of a slow maturation process, an alchemical form of gestation or distillation in the earth's crust, again imparting extreme healing potency upon them. While Hahnemann may not have shared these precise views, nevertheless the parallels are striking. It is of more than passing interest that his drug preferences disclose a heavy reliance on alchemical preconceptions, pointing to deeper knowledge of his own on such matters, but about which he never overtly speaks.

Paracelsus so loved minerals that he even preferred to augment plant tinctures with the ash from the burned plant, forming what he called a 'spagyric' remedy. This reflected his belief that the mineral component of a plant has especially strong healing powers, without which the tincture is an incomplete healing agent [Coulter, I, 350, 413, 421, 443; II, 51]. Again, this reflects a strong preference for mineral drugs, and also the notion that the unique life-force of each plant specially concocts a subtle blend of minerals from the soil, which becomes sealed with the 'spiritual imprint' of the plant's life-force. These ideas and techniques also found transmission through Goethe [1749-1832] to Rudolph Steiner [1861-1925] and sprouted in his anthroposophical medicine [Hill, 29], where similar techniques are still employed.

All such arcane knowledge, Hahnemann could easily have accessed - and very probably did - in the many esoteric medical and alchemical texts in Brukenthal's great library in Sibiu, and which he had spent "a year and nine months," [Bradford, 28] cataloguing. Indeed, it would be remarkable if he had not absorbed such ideas. Even the potentisation process could originally have been devised as a method to liberate and concentrate the 'healing spirit' [Archeus] of a substance, and thus seems strangely parallel to Paracelsan and alchemical techniques, though admittedly dressed up in a more scientific garb. In which case, fire, time, trituration and succussion therefore seem to be those sole and Promethean alchemical agents capable of transforming and purifying any substance and concentrating its 'spiritual imprint'. Such is and was 'medical alchemy'.

All things considered, therefore, it is very hard to believe that Hahnemann, such a well-read [Bradford, 35, 93] and inquisitive man himself, was not aware of these facts. Especially when we consider his immensely detailed knowledge of the various previous systems of healing [Lesser Writings, 420-3; 488-505; Bradford, 93-4], "his extraordinary knowledge of medical history," [Haehl, I, 97], or when considering his linguistic skills [Bradford, 28, 94], his translation work, and his librarianship and alchemical studies in Sibiu with von Brukenthal. All of these are bound to have brought him into intimate contact with such arcane details of these previous healing systems, some points of which must have been rubbed off and been retained in "his extraordinary memory," [Haehl, I, 277] from 5-6 years earlier. Quite simply, he must have known all these things, yet he never once mentions them.

Furthermore, anyone knowing homeopathy intimately, and especially the metaphysical ideas of giants like Kent, if they then turn to any serious study of the works of van Helmont, Stahl and Paracelsus, they will not fail to be impressed, if not amazed, by the numerous strong parallels begirdering all these vitalistic medical systems. As systems of ideas on the nature and causes of disease, of how the organism is thought to function, on the life-force, the most likely remedies and their modes of selection and preparation, then it becomes apparent that the parallels between them are so numerous and striking to ever be regarded as coincidental.

However, even if he knew them as intimately as seems likely, that still does not mean that Hahnemann simply sat down and copied them all wholesale. Rather, it seems more likely that he will have received abundant inspiration just from contemplating them. Copying those basic principles that chimed best with his own thoughts and medical experience - similars and single drugs, for example - he could then pick up and extend them further through experiment. Proceeding exactly in such a manner; he could then build up a corpus of likely ideas, to inspire his experiments and guide his choice of drugs. Much like rich veins, he could go back to these systems repeatedly to draw fresh inspiration.

As we have seen, it is well-nigh impossible that he was ignorant of these systems and probably read them in detail in their original Latin and German, [Haehl, I, 250; Bradford, 28, 94].

Though he felt obliged to strip these systems bare of their astrology and theology, their supernatural garb, with which he had little patience: "...metaphysical, mystical, and supernatural speculations, which idle and self-sufficient visionaries have devised..." [Lesser Writings, 1808, 491]; "...now the influence of the stars, now that of evil spirits and witchcraft..." [Lesser Writings, 1805, 421]. In an especially contemptuous blast, Hahnemann even questions how "old astrology was to explain what puzzled modern natural philosophy..." [Lesser Writings, 490]. "The majority of elite men and the medical establishment no longer valued astrology by the early 18th century and it ceased to occupy a central place..." [Gouk, 317]

Yet, what is left is still strikingly similar to homeopathy in respect of small doses; single drugs; many metals, acids and minerals; miasms as taints [disease images] contained in the life-force [Archeus or anima]; that the internal disease-causing factors predominate as true causes and must be neutralised by internally-employed medicines, often singly, in small, widely-spaced doses; and that a resonance or sympathy pertains between the malady and the remedy; that like cures like; and that the true image of a sickness/person matches in detail the image of the correct drug. There is broad agreement on all such central matters. And Hahnemann must have known this.

True to their times, Van Helmont and Paracelsus did, however, lean far more heavily upon alleged spiritual, astral and theological causes of disease: the "blas of the stars," [Coulter, II, 200] while Hahnemann typically gives only 'defects in the life force', which allows 'susceptibility' to act as the generalised 'template' upon which acute and chronic maladies can then establish themselves. 
Homeopathy, like all other vitalist systems, respects the obvious physiological holism and vitalism of the body, and always seeks to strengthen its innate healing power or vital force [Haehl, I, 64, 284, 289]. This approach does not deny, but embraces, the subtle differences between individual cases of a disease, and reaffirms that disease and patient comprise inseparably dual aspects of one united biophysical continuum. Disease is viewed as a 'dynamic derangement of the life force' [Close, 1924, 37-8, 74].

"The organism is indeed the material instrument of life, but it is not conceivable without the animation imparted to it by the instinctively perceiving and regulating vital force..." [Organon, para 15]

"Let it be granted now...that no disease...is caused by any material substance, but that every one is only and always a peculiar, virtual, dynamic derangement of the health..." [Organon, Introduction, 10]

Hahnemann was less keen to explore the psychological or psychic causes of sickness and he seems to play down the significance of such factors. Moreover, in homeopathy, that still remains a more or less blank sheet even to this day.

Having resolved in his own mind the importance of his own work, gave him greater confidence, even in adversity: "the...very opposition of his colleagues made him more resolute in his determination to carry out his plans alone, or with what casual assistance he could procure from non-professional friends," [Dudgeon, 1853, 181]. This might also suggest that he knew his own system was the best, because he knew intimately everything else that was on offer, and none of which worked in practice: "In an eight years' practice, pursued with conscientious attention, I had learned the delusive nature of the ordinary methods of treatment, and from sad experience I knew right well how far the methods of Sydenham, and Frederick Hoffmann, of Boerhaave and Gaubius, of Stoll, Quarin, Cullen, and De Haan were capable of curing," [Lesser Writings, 513].
We must accept that Hahnemann had his own reasons for ploughing a lonely furrow [see Haehl, I, 255], for not even mentioning the figures and systems of the past - a rich seam, which he must have gone back to repeatedly to quarry ideas and inspiration, and forming a vague template on which to build his homeopathic system. As he does occasionally refer to those past "system-makers," [Lesser Writings, 1808, 497-8] he disagrees with, such as Cullen [1710-90], Brown [1735-88], Hunter [1728-93], Galen [c.130-201], Boerhaave and Hoffmann, who he mostly repudiates [especially Galen - e.g. Lesser Writings, I, 421, 592], are we therefore entitled to presume that he deliberately neglected to mention those with whom he shared a broad measure of agreement?

Leaving all this information undisclosed could have been devised for two reasons - to leave the trail 'cold' for the inquisitive, and to give homeopathy the cleanest possible start in life as a brand new medical system, seeming to be complete unto itself and rooted solely in experiments that he had personally conducted, and possessed of medical principles, he had personally uncovered. Although this account is probably more true than false, it is still a shame that Hahnemann seemed too darned secretive and too proud [his egotism, Haehl, I, 256] to acknowledge his considerable debt to a small clutch of important medical predecessors, whose ideas and methods contain so much that is common to homeopathy. Such massive similarities between these systems must have been known to Hahnemann - probably in detail - and must have richly informed his formulation of homeopathy.

Clearly, Hahnemann seemed eager to sever homeopathy completely from its arcane roots and to deny that it had any spiritual or theological connections at all. In stripping these ancient systems bare of all their supernatural and magical elements, what is left is largely homeopathy. It is only when we look at figures like Kent that all such hastily ejected theological material comes back to the fore:

"You cannot divorce medicine and theology. Man exists all the way down from his innermost spiritual to his outermost natural" [Kent, Lesser Writings, 641]

Implicit to Kent's view is the notion that no matter how much Hahnemann - or anyone - tries to hide, deny, suppress or stamp out the spiritual, supernatural and theological in medicine, it has a strange habit of finding some means of expression, bubbling back to the surface. And so homeopathy will always re-establish its true connections and re-grow its true roots. The very things that Sydenham ejected from medieval medicine - in 'divorcing medicine and theology' [Veith, 502] - and which Hahnemann seems also to have discouraged, are as truly real links to homeopathy as ever. These links cannot be separated for too long and will yearn for, find and grow back to each other naturally like severed roots of the same plant.

Probably in order not to validate the rampant spirituality and Romantic philosophy of his day, Hahnemann did not wish homeopathy to be associated with the vitalist systems of the past, choosing instead to 'cover his tracks'. In an age like his so dominated by science, would he have wished to see homeopathy associated in any way with magical, religious or supernatural tendencies? He probably feared that any such links, if ever they were made explicit, would be a retrograde step, that could seriously impede its acceptance within wider medicine, that might smear his reputation as a scientist, or to offer even vague support for such nebulous ideas would somehow cast him in a bad light. That I think gives a fair account of this fascinating but highly convoluted matter.

Hahnemann's vociferous attitude towards allopathy meant that he did indeed regard "the old overthrown philosophy...as a mass of superstition and error." [Berlin, 1996, 62], as "...a chaotic amalgam of ignorance, laziness, guesswork, superstition, prejudice, dogma, fantasy..." [Berlin, 1979, 163] or "...casual impression, half-remembered, unverified recollections, guesswork, mere rules of thumb, unscientific hypotheses," [Berlin, 1996, 41]. And its antiquated corpus of ideas as little more than "...metaphysical and theological explanations unsupported by...evidence, conducted by methods the opposite of rational, the happy hunting ground of bigots and charlatans and their dupes and slaves," [Berlin, 1979, 133].
Wherever the true origins of homeopathy might lie hidden within previous healing systems, we can definitely say that with his most genuinely original contributions - the proving and potentisation - Hahnemann had effectively modernised and rekindled the previous vitalist systems, which, like long-silent and broken machines, he had fixed and which now hummed sweetly into new life. Had not this been his sole aim all along? Was this not indeed a revolution in medicine?

Haehl's assessment therefore looks more accurate after all: "Medicine has nothing in the whole course of her history which in any way approaches the accomplishment of this man...[Hahnemann was]...primarily a champion - and indeed the most brilliant champion - of internal remedies, the imperfections and manifold unfruitfulness of which he undertook to metamorphose..." [Haehl, I, 274-5]. And the reasons now seem clearer too: "The task of the great philosophers who break through the orthodoxy is to sweep away the painstaking edifices of their honourable but limited predecessors who...tend to imprison thought within their own tidy but fatally misconceived constructions," [Berlin, 1996, 72].
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Comments on the above and following articles:

Their homepage http://www.homeoint.org/ shows that it is a French site whose title is "HOMÉOPATHIE INTERNATIONAL" (International Homeopath) intended to promote homeopathy and their motto is: "Nous faisons avancer l'Homéopathie" i.e. "We make Homeopathy advance ". It is clearly a site for Homeopathy!

They themselves recognize the occult roots of homeopathy and they are proud of it!
For this reason this article is more valuable because it doesn't come from anyone who is against Homeopathy! 
The above page is referenced in Articles on Homeopathy by Peter Morrell 
http://www.homeoint.org/morrell/articles/index.htm
In "The Principles of Homeopathy" http://www.homeoint.org/morrell/articles/principles.htm there are these definitive quotations concerning Samuel Hahnemann:

"In the Organon, however, he stated that trituration and succussion release the ‘spirit-like power’ of the medicine - which is compatible with his assumption that medicines act through their spiritual [geistlich] or dynamic impact upon the organism." [Coulter, II, 403]

The vital force is a "spiritual principle…that rules with unbounded sway." [Organon, Aph. 9] or what might also be called "a spiritual medicinal power," [Simpson, 141]

Hahnemann "is in tune with Paracelsus’ and van Helmont’s concept of the archeus." [Richardson, 176] 
According to them "the dynamis of the corresponding natural life form, medicinally activated by potentisation…restores the individual human dynamis to health… [and represents] the highest immaterial or spiritual extraction of medicines." [Richardson, 176] 
Kent’s view that potentised remedies contain "purely energetic medicinal powers imprinted on the water/alcohol medium during preparation," [Richardson, 176] is entirely consistent with the views of Hahnemann and Bach, and they would probably all further agree with him that such remedies resonate "profoundly with the soul, mind and will." [Richardson, 176]
Another revealing article of Peter Morrell is "Hahnemann - the Real Pioneer of Psychiatry" http://www.homeoint.org/morrell/articles/psychiatry.htm
Homoeopathy and religion (Part 1) 
http://www.homeoint.org/morrell/articles/pm_relig.htm  
By Peter Morrell

From a superficial understanding of homoeopathy, it is difficult to see any connection with religion. Yet the deeper aspects of homoeopathy are, like religion, contrary to the materialistic principles that 'Scientists' would have us believe regulate material existence.

Homoeopathy
In order to see any such connections we must first state concisely what homoeopathy is. The basic ideas upon which homoeopathy rests may be stated as follows:

1. Material substances can affect the health of organisms including man.

2. When material substances are potentised their ability to influence health, their power as medicines, actually increases.

3. Such medicines can produce changes in the menstrual cycle, the sex urge, moods of the mind, sleep, dreams and the sense of well-being as well as the functions and structures of the body.

4. Medicines diluted beyond the 12th centesimal potency contain none of the original material substance.

5. Ultimately all disease symptoms (mental and physical) arise from an unknown and invisible source within the organism. External environmental factors, including bacteria and viruses merely excite into activity disease processes already present, they are not the ultimate causes of symptoms. Some exceptions here include poisons and radiation, which directly damage the physical fabric of the body.

6. To cure an illness a medicine must be given that is itself capable of producing the same illness.

From the above list we can make certain speculations and conclusions regarding the nature of a living organism.

1. The body is a physical machine that contains an invisible entity or dynamis upon which diluted substances act.

2. The vital force maintains the functions and structures of the physical body and "is" the subconscious mind.

3. Without the vital force, the body is just a corpse, with no powers of assimilation, reproduction, chemical activity, movement, temperature control, etc.

4. Disease originates from errors which are contained with -in the vital force and which prevent it from having perfect control of the mind and body. These errors come from past failures and past illnesses (hence miasmic theory).

5. Remedies imitate so closely the contents of error-memories that they stimulate the vital force to review and discharge the actual errors. In doing this the power such errors have over the vital force is reduced to nil.

6. The vital force being non-physical is like the conscious mind. Yet these are two quite distinct and separate entities.

7. The conscious mind is the immortal spirit, whereas the vital force is the body-soul.

8. The ancestry of the vital force stretches back to the origins of life on earth, via the sperm-egg contacts.

9. Life originated when vital forces began to organise molecules in to distinct structures (cells) with reproductive power and motility. Thus life did not come from matter (as science thinks), but came from life - i.e. spiritual beings or entities.

The doctrine of the vital force fits so closely the facts of homoeopathy that it is remarkable that science has never shown much interest in the subject. One reason may be that all Vitalist theories about life come very close indeed to the spiritual, and science is never prepared to get tangled up with subjective truths. This is where religion comes in.

 

Religion
In spite of all the differences between the various religions, there are some things that all religions have in common. We can list them.

That man is not just a physical entity, but is in essence non-physical and immortal.

That the physical universe is itself entirely a creation of a spiritual being (God).

That death is no end, but merely the separation of the spirit from the body.

That time, space, matter and energy cease to exist (subjectively and objectively) when death occurs - i.e. the entire universe disappears when we die.

Some religions (indeed most) believe that spirits can recover from their self-absorption after death and re-enter the physical universe, returning either as spirits with no form (ghosts) or taking up a new body and living again. Even Christians believed this prior to 553 AD.

Conclusions
James Tyler Kent was probably the greatest homoeopath to see the connection between religion and homoeopathy. His homoeopathic writings are full of religious speculations and they are well worth reading. Some quotes which I give at the end of this article serve to illustrate some of his ideas.
In conclusion, what we can say about homoeopathy and religion is that there are some definite connections between them. They agree very broadly about the nature of man and of life, they support each other logically and they complement one another.

In my view homoeopathy is a spiritual technique, a spiritual discipline, that heals sickness by addressing that in each of us - vital force and spirit - from which the body, was created and by which it is maintained. In this sense therefore homoeopathy is far more than a system of medicine. When practised properly it holds out to humanity a means of self-understanding, self-discovery and self-help as important and as valid as any religion on earth.

Quotes from Kent

"You cannot divorce medicine and theology. Man exists all the way down from his innermost spiritual, to his outermost natural.
"There is an innermost to everything that is, or else the outermost could not be.
"All matter is capable of reduction to its radiant or primitive form.
"The vital force dominates, rules and co-ordinates the human body.
"There is no cell in man that does not have its Will and understanding, its soul-stuff, limbus or simple substance.
"Man cannot be made sick or be cured except by a substance as ethereal in quality as the vital force.
"There are two worlds; the world of thought or immaterial substance and the world of matter or material substance.
"It is the imperfect machine that causes death. The vital force is of the Soul and cannot be destroyed or weakened. It can be disordered but it is all there.
"Radiant substances have degrees within degrees, in series too numerous for the finite mind to grasp.
"Thinking and willing establishes a state in man that identifies the condition he is in. As long as man continued to think that which was true and held that which was good to the neighbour, that which was uprightness and justice, so long man remained free from the susceptibility to disease, because that was the state in which he was created.
"Man today is destroyed as to his interiors so that truth looks as black as smoke, and false philosophy as bright as the sun." 
Homoeopathy and religion (Part 2) 

http://www.homeoint.org/morrell/articles/pm_reli1.htm 
By Peter Morrell

This is a much-delayed follow up to an article I had published a long time ago, called Homoeopathy and Religion, (The Homoeopath, Vol 2:4, 1982, pp136-38). This article contains my more mature views on this potentially important topic - hopefully without invalidating the contents of the original piece.
 

Religious Links
The reason why this topic comes up at all is primarily twofold. Firstly, homoeopathy is very much a ‘belief-system' containing many philosophical elements and ideas. Secondly, many homoeopaths past and present, have shown - and continue to show - a high level of general interest in religious and philosophical systems of thought.
For example, it is well known that Kent (1849-1916), T F Allen (1837-1902), the Boerickes and the Tafels - amongst many others - were Swedenborgians. So, by all accounts, were many other American homoeopaths in the last century. It is also fairly well-known that most of Thomas Maughan's (1901-76) students, and later founders of the Society of Homoeopaths, were, like Maughan himself, Druids. Hahnemann (1755-1843) himself was a Freemason, Cooper (1844-1903) and Burnett (1840-1901) were strongly influenced by Paracelsus (1493-1537) and Swedenborg (1688-1772) and many of the great names in homoeopathy were practising, if not devout, Christians of one form or another. Examples include Blackie (c1890-1981), Rev. Upcher (1849-1929), Rev Tyrwhitt (c1890-c1965), Rev Everest (1800-55), Weir (c1876-1970) and Tyler (1857-Today, many homoeopaths are enthralled by the New Physics, by the paranormal and by New Age beliefs of all kinds. 
We have today the advantage perhaps, of being able to pick and choose from a staggering range of ideas and beliefs that are all freely on offer within society generally, many of which connect very meaningfully with the basic tenets of homoeopathic philosophy. There is probably also a wider move towards eclecticism within alternative medicine and homoeopathy generally. The homoeopaths of the past were not in this position and nor was there anything like the same variety of printed texts available, that we have access to today. They tended to follow whatever teachings they had been exposed to in their training or apprenticeship, whether it was orthodox Christianity, Theosophy or systems of more abstruse mysticism like Swedenborg or Druidism.

 

A Problem
The problem that naturally arises in all belief-systems has also arisen in homoeopathy, i.e. sectarianism, differences of belief, different nuances of emphasis and the gradual evolution of divergent methods and philosophies. These different viewpoints are naturally powered by and derived from both theoreticians and practitioners. This is both healthy and unhealthy. Healthy as it promotes diversity, discussion, dialogue and rich fields for thought. Unhealthy in that it produces rivalry, disputes and disreputable combativeness and slanging matches: people taking up arms to defend their point of view. This is as true of homoeopathy just as much as it has been true of religion. To quote Dr. Ralph Twentyman (b.1916) in a BHJ editorial some years ago:
"The history of homoeopathy... resembles much too much the history of religion with its conflicts between orthodoxy and heresy. So often the heresy of one age becomes the orthodoxy of the next." (Twentyman, 1978, p.1)
Hopefully, therefore, a study of religions and belief-systems might help modern homoeopaths to more clearly understand and heal the rifts they have opened up between each other and enable them to see that they have much more in common than they often think.

 

Conceptual Bridges
To begin with we can say that religions and philosophies in general tend to make it possible for practising homoeopaths to make sense of their healing art and to form the rudiments of a philosophy. Conceptual bridges can be built between homoeopathy and any religion. Thus the main function that a religion seems to have in homoeopathic practice, is to help to deepen one's understanding of homoeopathy and to enrich one's thoughts, reflections and beliefs about homoeopathy itself. This in turn, no doubt enriches one's practice also. It can also be claimed, as Kent did, that homoeopathy can seriously enrich one's spiritual life.

There are many who feel that their personal religious faith and beliefs - if any - are quite separate from their practice of homoeopathy and that they occupy quite separate parts of their life. Fine. That is so for them. But quite a majority of homoeopaths have endeavoured to formulate more advanced philosophies for homoeopathy, based upon a conceptual framework, derived - at least in part - from a religion. The two major examples here would probably be Kent (1849-1916) and Thomas Maughan (1901-76), both of whom gave a full and clear description of their philosophical beliefs.

The conceptual bridges that one can form between homoeopathy and a religion are of great interest. At a minimum, homoeopathy in its own right offers us some interesting insights about life itself and the organism in health and disease. It also offers us some thoughts about the nature and function of suffering in the world - which is quite rightly a dominant theme in all religions. Homoeopaths are also offered - through the action of remedies - the opportunity, some might say privilege, to observe the `spiritual awakening' that cure often induces in patients.

In general terms one might be tempted to conclude that homoeopathy as a philosophy fits in most easily with various polytheistic religions like Hinduism and Paganism - including Druidism - and with the Oriental religious philosophies like Zen, Taoism, Confucianism and Buddhism. The reason for coming to this preliminary or tentative conclusion, is that all of these belief-systems, either already contain or are clearly sympathetic towards key homoeopathic concepts like vital force, potency energy, `spirits' of plants, minerals and animals and the concept of hierarchies within the organism and the universe in general.

‘man exists all the way down from his innermost spiritual to his outermost natural' -Kent
We might say, therefore, that we find here some fruitful common ground or overlap between homoeopathy and some religious philosophies. One might also conclude, that homoeopaths will find correspondingly greater difficulty in forming conceptual bridges between homoeopathy and religions or philosophies that deny or doubt key homoeopathic concepts. Here we are looking mainly at rational science and certain strict forms of Christianity. Thus the dominant belief-systems of homoeopaths will tend to be those that have the maximum overlap and common ground and the minimum conflict with mainstream homoeopathic concepts. Homoeopaths will therefore tend to most readily adopt those belief-systems that are in accord with homoeopathic principles, and to eschew those that are discordant with it.

Another area of difficulty might arise when considering the nature of healing, as some religions have rather strict views on this topic too. Indeed, in all religions, healing is seen as partly, if not exclusively the domain of the Spirit. There is also a clear conflict between medicine and religion on a number of key ethical issues like the use of injections, blood transfusions, killing of animals (for research or the preparation of drugs), abortion of the foetus, etc. Homoeopathy does use the tissues of killed animals (e.g. Apis, Sepia, Tarantula) and parts of the human organism in the preparation of some of its remedies. This might come into conflict with religious faith or with the beliefs of vegans, for example.

 

* * * * * * *
What is a religion?
While leaving aside the question of what a religion is, and its function, we can say what it contains. All religions contain a number of discernible elements. Some of these are fairly obvious. Others less obvious. They include:

1. spiritual element,

2. philosophical element,

3. emotional element,

4. belief and trust element,

5. personal salvation element,

6. world or humanity salvation element,

7. mythological, fantastic or poetic element,

8. orthodox, traditional element,

9. power structures and hierarchies,

Homoeopathy also contains most of these elements. It certainly includes elements 2-5, some would also include 1 and 6. Homoeopathy has certainly had its share of 7, 8 and 9. It will be necessary therefore, to consider each of these in further detail in their own right in order to show their relation to homoeopathy.
 

1. Spiritual Element
The spiritual element means the belief in things rarefied, beyond the senses and the physical world and also the belief in spirits themselves at work in the world, whether for good or ill. It may also optionally contain the notion of a great spirit or creator (God) that directs or pervades the universe. Clearly the main monotheistic religions - Judaism, Islam and Christianity would assert this. It is neither asserted nor denied in the non-theistic Buddhism, Taoism, Confucianism or Zen, rather the question is deemed irrelevant for spiritual practice and/or unanswerable. Spirit in its various forms is also averred in all polytheistic or pagan religions like Druidism, Hinduism, etc.

This spiritual element in religions quite clearly connects with the concepts of vital force and potency energy in homoeopathy. How a substance can become a remedy under the mysterious process of potentisation is clearly a topic that many feel borders on the spiritual.

‘the helios magic and quality right through from material to spiritual!' advert for Helios Pharmacy re new Korsakoffian potentiser, SH18, 14-5-94, p31
Likewise, the underlying healing force within the organism, which responds to remedies also opens questions about the nature of a living thing, which so far biology has dismally failed to address let alone answer. It is hardly surprising therefore that successive generations of homoeopaths have sought further guidance on this perplexing puzzle from the great spiritual traditions.

 

2. Philosophical Element
All religions have sets of beliefs and ideas that form a coherent structure or framework through which they explain life and suffering and the practices of their religion. Likewise, within homoeopathy there are theories and `laws' that explain the preparation of remedies and their mode of action within the organism. This forms a part of the grand corpus of homoeopathic philosophy. We can also include here the theories of disease and cure which homoeopaths generally subscribe to.

Successive generations of homoeopaths have produced hypotheses about the nature of the vital force, potentisation, law of cure, suppression, miasms and a host of other issues. These have been partially processed over the decades into a workable set of guidelines for practice. This set of guidelines also represents for most homoeopaths a philosophical system in its own right, with optional extensions for some people into other areas of life, including religions. Although there is continuous debate about what truly constitutes the content of hom philosophy, there are several common factors that are always included, and which are clearly regarded as indispensable to all homs. These generally include vital force, potency energy, Hering's law, suppression, law of similars, etc.

 

3. Emotional Element
By emotional element is meant the non-rational element. Statements like `I believe it to be so' or `In my heart I feel this to be true' typify this aspect of all religions. People may feel their religion intuitively or inspired from an unseen and non-rational source. Likewise in homoeopathy, we get a hunch or idea and see it confirmed often in roundabout non-rational ways. That is an intuitive aspect to practice. Homoeopaths also tend to passionately believe in this system of therapy and emotionally defend it on occasions. Scientists also have their intuitive and believing side in relation to their so-called rational system of understanding the world. They may deny this, but it is clearly apparent to social observers of scientists.

Emotion also covers the devotional and unquestioning acceptance of a religion. This aspect is found in all religions, and though played down to a bare minimum in some – e.g. Zen - it still appears, presumably as it is an expression of a need within people for reassurance and loyalty.

It is fashionable to denigrate the emotional aspect of our nature in favour of the currently more dominant rationalising tendency within us. We contain both and it is nothing to be ashamed of. Only through the dominance of reductionist science has this tendency gained ascendancy. Emotions are fine as long as they are soundly based, rather than emotional rantings. The danger seems to be that we can become overly emotional in our beliefs and then defend something too passionately or become blind to reason. We can lose our common sense through overindulgence in sentiment or dogma. The history of all religions illustrates this tendency too well to require examples.

Another aspect of religions might also be included under this heading. `Emotionalism' might be the term given by some people to the various forms of evangelism and rebirth movements within religions. It usually takes the form of a `back to basics' line of argument, that tends to occur when a religion has reached the zenith of its sophistication and complexity. In such a situation some people may tend to feel lost in ritual, intellectualism and ceremony and that the religion has lost much of its original freshness and directness by becoming bogged down in its own history and the accumulated thoughts of its many thinkers. In such instances there is a strong reforming tendency manifesting and this often leads to new breakaway movements. There are three good examples of this. The first is evangelical Christianity from the Reformation on and beginning with Luther, and including Wesley and the Methodists and the more recent `charismatic' Christian revival or `born again' movement. The second example is the rise in this century of Islamic `fundamentalism', which is broadly similar to the last. The third example predates them both and is the rise and flowering of the essentially iconoclastic Zen form of Buddhism.

The same key elements can be seen in all three. 
These include a reduction of the religion down to a very tight and narrow core of teachings; a great stress laid upon faith and devotion; a desire to break away from dull intellectualisation and the weight of theology and history; breathing the fresh air of simplicity and ‘direct experience'; the fanatical element creeping in, which includes a stress upon the religion coming before everything else, especially one's individuality; great emphasis being placed upon the freshness and directness of one's own personal experience as being just as valid as theology - and this very often includes a questioning or complete rejection of the supreme authority of Scripture; living a life entirely saturated with religion rather than separating it from other areas of one's life.

 

4. Belief and Trust Element
This blends into the emotional element, already described. People tend to believe or have faith in a religion or set of ideas for reasons that are not rational. There is an element of trust or faith, often based upon an important event or experience in their own life and reinforced since with further experiences. This is a larger element in homoeopathy and medicine generally than is usually conceded. People become converts to homoeopathy, just as they do to a religion. This is an aspect of faith or belief. It is also an objective observation one can make without any prejudice or vested interest. We tend to trust something that brings us relief or that works for us in some way. We live on trust, we cross the street on trust. We trust that tonight we shall go to sleep easy in our beds and wake up tomorrow. This is all based on faith and trust. But we also know that one day it will end. So the trust is useful for as long as it applies to our life. Trust beyond that might be ill-founded or inappropriate. We trust our remedies because we see them work every day. Just as we see ourselves drive somewhere safely and get home again without incident. Trust and faith are again essential aspects of our consciousness and useful tools for living. We need to have faith and trust in ourselves and to inspire it in others, especially our patients.

Allopaths trust their antibiotics because they see people get better under their influence. Trust and faith are much bigger in medicine and in life than we generally acknowledge.

 
5. Personal Salvation Element
Personal salvation is often the basis for belief in a religion. One wants to be purified or released from an unwanted and impure (?) ‘diseased' state and enter a purified or redeemed state. All religions promise this to their followers. Thus through religious ritual, meditation, study, etc. the follower of a religion hopes to become a better and more spiritual person. Kinder and more compassionate towards fellow beings, wiser and more spiritual in all senses.

This end-goal of religious activity can also be found in homoeopathy in terms of wanting to be cured and the methodology of homoeopathy - taking and using the remedies - being analogous to the spiritually purifying process of religious activity. This is not usually stated as candidly as that, but the more aware practitioners are cognisant of this spiritual dimension to homoeopathy, e.g. Martin Miles. Whether we realise it or not, a patient wishes to be cured and in that process wants salvation. Salvation from the pain, discomfort and misery that their life currently contains. That is why they visit therapists. Therapists are essentially saviours. There is no doubt about this. Again, this is not usually stated so candidly. It is worth thinking about.

 

6. World or Humanity Salvation Element
Apart from personal salvation, most religions also promise the redemption of humanity or the world as part of the ‘package' that they offer its adherents. In most religions, humanity at large and the world in general are often seen as impure and defiled and therefore in need of some form of spiritual purification. One of the clear goals of a religion, therefore, would be to purify the human race and lead them all into salvation. That is the avowed intention of some religions, and to an extent, of all of them. Some homoeopaths also feel that homoeopathic treatment is offering humanity a form of spiritual purification at least as equivalent to a religion (e.g. Martin Miles' book `Homoeopathy and Human Evolution' and Kent's more mystical writings).

Clearly, anyone involved in homoeopathy may not see all these various levels or interconnections, let alone operate intentionally on them all. One might be focused in one's homoeopathic activity quite narrowly on only one area. That is fine and it does not invalidate what I am saying here.

7. Mythological Element
This is found in all religions. It involves the use of exaggerated claims and fanciful myths about the secret and fantastic powers of religious faith. Stories and fables, myths and legends seem to encrust about the main teachings of a religion. This is not quite so true of homoeopathy, but perhaps it exists more than is realised. There is certainly the view that homoeopathy can cure every disease. This might be termed an exaggerated claim. Then there is the view that disease is caused by spiritual defects within the human race. That might be seen as a `tall order' by many.

The supernatural element in religions includes such things as levitation, extending one's lifespan, changing one's appearance, healing powers, walking through walls, knowing the future, knowing past lives, knowing others' past lives, communicating with spirits, speaking in tongues, seeing ghosts and other phenomena, the Holy Spirit, flying through the air, etc. These supernatural elements have a function within religion. They greatly deepen faith in the doctrines, followers set their sights on the highest spiritual attainments, they serve as examples to other followers, they teach us to accept the sufferings and imperfections of this life, they help people to believe that redemption, love and healing are possible and real, they point towards love and compassion, and they encourage followers to convert others to join the fold. Fantastic claims are certainly made by the more credulous homoeopaths about Kent and Hahnemann and about the power of remedies to cure everything.
 

8. Orthodox, Traditional Element
In all religions, as in homoeopathy, certain core teachings become dominant and tend to occlude and marginalise others that are seen as less central. Thus a process of domination and orthodoxy is set in train. The orthodox teachings then tend to become dictatorial, autocratic and place greater emphasis upon a central domination of the religion. The Catholic Church is a classic example of this domination from the centre on all matters of belief. The central power and authority of the Pope and his Cardinals completely dominates the Church, just as it did in the Middle Ages. What they say you must believe in and what they say is heresy becomes seen by all as wicked and evil devilry.

With the greater liberalisation of modern life, this aspect of religion is regarded by many as too autocratic. People today are generally more content to make their own minds up about matters of belief, morality and personal behaviour and resent the power and authority of such institutions. They are less liable than their forebears to accept the enforcement of doctrine. 
Fortunately, homoeopathy has not been subject to this process. But it may come. There are elements of it in the Faculty and there are elements of it in the Society of Homoeopaths. Some of the early homoeopaths had it. 
It is an aspect of all institutions and aggregations of people into structures. It is a natural consequence of blind and unquestioning belief.

 

Dogmatisation
What we might term the `autocratisation' or `dogmatisation' of religious belief is a clearly recognisable process. It occurs primarily because the core essence of a religion tends to become seen in some people's minds as a set of golden rules, that are sacrosanct in some way and of universal application, which cannot be diluted. This is a slippery slope. Once this happens, then very soon they begin to be regarded as `immutable truths'. And immutable truths means zealots, straightjackets, dogma, blinkers, fanatical belief, millstones and ingrained prejudices. And once you have these ingredients in place, you inevitably produce divisiveness. The element of free choice disappears. And that means `us and them', it means sectarianism, it means `friend and enemy' and it means religious fanatics going around doing their usual unpleasant business. It means religious warfare, doctrinal disputes, hatred, viciousness, pain, lack of understanding, lack of tolerance, lack of compassion, fear and witch-hunts. Yet the dogmatisation of a belief-system does not, as is commonly supposed, reveal that much about the belief-system itself. It occurs in all religions and philosophies. It is not confined to certain types. It may be more prevalent in some than in others. What it does show, however, is a lot about the psychology of those people who adopt a dogmatic stance. They tend to overstate and oversimplify their creed, cut it down to what they see as its bare essentials and exclude everything else, especially contrary viewpoints. They tend to rigidly follow their `golden rules' and see them as binding, as all or nothing. They then vent their spleen on non-believers and other-believers who they come to regard as enemies and traitors of their cause. Such people are very probably insecure at some fundamental level, which drives them to seek security in a rigid system of fiercely-held beliefs and also to enforce those beliefs on others in an attempt to convert them to their own rigid views.

In the case of homoeopathy as a belief-system, there is clear and depressingly familiar evidence of the dogmatisation process. Its main form, both now and in the past, has been to adopt a fanatical position in relation to Hahnemann's Organon and Kent's writings and to passionately believe that the single remedy and high potencies are the only way to practice. There is also the wholesale castigation of all alternative methodologies – e.g. low potencies and polypharmacy - even if they work. This brand of so-called `classicalism' has re-emerged in recent decades and is clearly a rigid belief in golden rules and in `immutable and universal principles' which you choose either to embrace and use or to ignore. Viewed from the standpoint of the dogmatisation process and the obvious dangers it contains, this is a regrettable development that cannot possibly lead to love, tolerance, compassion, fruitful dialogue and growth. But it can lead to destruction, hatred and fighting. For that is the track-record of all dogmatism through the ages.

If these pitfalls are to be avoided in future homoeopathy, as a system of belief, then clearly golden rules should not be overstated, and tolerance should be cultivated as an act of deliberate policy. Because the history of religion illustrates very clearly that once this process is set in train it can soon become unstoppable. For the sake of the future and of homoeopathy itself, we must strive to cultivate greater tolerance and to avoid sectarianism and dogmatism and become more flexible in our views. This is surely the conclusion we can draw from this?

 

9. Power Structures and Hierarchies
The power structures of a religion usually revolve around a central figure – e.g. the founder - who becomes an authority on that religion and all doctrinal aspects of the faith. Then there come in the second phase of development, those individuals who are deemed to have come closest in thought to the master and who display the archetypal qualities of the faith. These then become dominant figures who to a large extent control the flow of information and dogma for all other followers. These power structures are an inevitable part of all institutions and that is how they develop.

In the case of the founder of hom, Hahnemann, he is widely revered as the creator of hom, and frequently as the ultimate authority for settling disputes. Some homs are more inclined to follow this line than others.

 

Conclusions
In this rather rambling and possibly inconclusive article, I have just `turned over' some of the main areas of connection between homoeopathy and religion. I would not claim to have exposed all the main topics or to have given them the in-depth treatment that they clearly deserve, but if I have extended our interest into this area of overlap and provided `food for thought' for many homoeopaths, then I shall regard that as success enough.
I hope I have shown that there are clear and undeniable parallels between homoeopathy and religion. Their development and history have also tended to follow similar patterns. Both are systems of belief. Yet it is perhaps tempting to make too much of these parallels and read too much into their similarity. As homoeopaths today perhaps we ought to learn the lessons of our own past and that of other belief-systems, in the sense that sectarianism never gets us anywhere, that `a house divided always falls', but perhaps more importantly, maybe we should realise that beliefs, no matter how powerful and enticing, are ultimately less important than working together, respecting each other and promoting an atmosphere of mature and sensible dialogue. And that sentiment would probably be equally endorsed in the field of religion as well.

Hopefully studies of this kind will materially help homoeopaths to begin to bridge the gulf we see between us, so that we realise that we have much more to gain by standing together than by falling apart.
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In the above article, Peter Morrell, a disciple of Samuel Hahnemann virtually submits his thesis that Homoeopathy is a religion! One would imagine it is, considering how most practitioners reject outright the abundance of evidence that homoeopathy is occult/esoteric in philosophy, New Age… and doesn’t work!!
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The philosophical attitude of the homeopathy-related esotericism: are Catholics really aware of it? 

By Salvatore Chirumbolo, Department of Medicine, University of Verona

Hahnemann, Freemasonry and Comunione and Liberazione: the great contradiction.

1. How esotericism and symbols without sound evidence is a negationist approach towards reality

I would like to start with a personal thinking on my own: I wondered whether some scientific journals, such as the Journal of Medicine and the Person (Springer-Verlag), and notably the Association Medicina & Persona, made up by authoritative and valuable physicians and caregivers, many of which trusting Jesus Christ and belonging to the Catholic Faith within the Legacy of Comunione and Liberazione, have never been informed about the historical evidence that Christian (sic!) Friedrich Samuel Hahnemann (Meißen, April 10th 1755 – Paris, 2 July 2nd, 1843), most probably in the years 1779-1781 joined Freemasonry, while Pope Clemens XII formulated his famous seal against Masonry in eminenti Apostolatus Spaecula in 1738 and Catholics henceforth were forbidden to join Freemasonry.

There’s a contradiction between what Hahnemann learnt during his brotherhood membership as a freemason and Catholics faithfully related to the Pope and practising homeopathy in their office.

Certainly, Hahnemann’s life cannot be merely confused tout court with homeopathy, yet anyway homeopathy is strongly related to his existence, choices and thoughts. Around 1778, Hahnemann was introduced to Baron Von Brukenthal, the Governor of Transylvania, (now modern Romania and Hungary). He worked for him as a doctor or family practitioner and had the additional task of arranging the Baron's large and valuable collection of books and ancient coins. He also had the chance to learn some of the Magyar, Rumanian and Slavonic languages of that area. The Baron introduced Hahnemann to the Freemasons lodge in Hermanstadt and he was accepted as a member of the Brotherhood to which he remained a faithful member in his later life. The Masons studied esoteric doctrines based on the ancient mysteries of Egypt and Greece and carried on a tradition of initiation, meditation and prayer. It was in the Masonic Temple that Hahnemann developed his deep views of life as a spiritual process of transformation which helped him to see through the blind materialism and atheism that was dominating the fields of science during the beginning of the scientific revolution.

Recently,  the  Journal  of  Medicine  and  the  Person  (Springer-Verlag)  published  a monographic issue on homeopathy, with outstanding contributions from some Italian researcher expert on the field [1]. While any ordinary man agrees that homeopathy is a cultural topic in medicine as like as many others, Catholics should loathe any esoteric practice in the Freemasonry conceptual framework as condemned by Pope himself and Catholic Church.


The Masons were one of the groups within the Deist movement (i.e. one true and universal God) which was very active for change in the late 18th and early 19th century. For example, the American Revolution was inspired by an inner group of Masons centered around Benjamin Franklin (1706-1790). As much people actually knows, that was probably the motif for which on the US dollar is the capstone of the great pyramid with the eye of wisdom and the words "In God We Trust". Obviously, this is one of the popular myth and suggestions concerning US dollars. In Europe those free thinkers who wished to keep these classical lineages going met secretly and discussed philosophy and human rights. For example, esotericism in European philosophy might be a possible cause generating in that time Mozart’s masterpiece “The Magic Flute” (Sept 30, 1791), which was full of occult symbols and teachings. Mozart wrote this work to spearhead a successful campaign for the entry of women into the Masonic Temple. Both Emanuel Schikaneder, the Author of The Magic Flute libretto and Mozart were Masons and lodge brothers, as was Ignaz Alberti, engraver and printer of the first libretto of the opera. In addition, the opera was also influenced by the Enlightenment philosophy, and can be regarded as an allegory advocating enlightened absolutism.

Therefore, homeopathy arose within a historical age characterized by Deist movements, Egyptian esotericism, Freemasonry lodges and Enlightenment, over those abysmal pages showing Terror of the French Revolution. Do Catholics know it?

Catholics should lay their trust in medicine to a tough consistency in real objects, reality is the factual expression of God, as Jesus Christ has a physical, human body, besides His Holy Deity (Spirit) and henceforth medicine is greatly defined by a close relationship with real facts and concrete, with real, raw bodies, I would mean, with practical experience, never dreams or sophisms. Or esotericism. The origin of homeopathy is particularly suspect, because its philosophical background is anti-Christian and anti-Catholic, as it arises within a Freemasonry deist context.

Interestingly, there are still many convicted catholic researchers who never raise the odd relationship between Freemasonry and homeopathy, then falling down in a contradictory and awkward situation whenever they speak and write. And are even invited by Catholics to have a speech about medicine and its relationship with pain, sufferance, the mystery of life and, obviously, homeopathy. Yet, papal ban against Freemasonry was undisputable. Only 13 years following Clemens XII’s ban, in 1751 a new papal seal from Pope Benedictus XIV Providas Romanorum forbade Catholics to join Freemasonry, with the penalty of excommunication. The Roman Catholic Church went on with many other seals and encyclicals against Freemasonry in the next decades, for example Pius VII in 1821 (Ecclesiam a Jesu Christo), Pius XVII’s ban in 1829 (Traditi Humiliati), Gregorius XVI in 1832 (Mirari Vos), the six bans from Pius IX in 1845, 1849, 1864, 1865, 1869, 1873, the eight bans from Pope Leo XVIII, of which the most important Humanum Genus in 1884, since recent years, with the last declaration against Freemasonry from Card Joseph Ratzinger during Johannes Paulus II papacy in 1983: Catholics joining Masonry were immediately excommunicated. Obviously, Freemasonry and homeopathy do not share anything, apart from the esotericist tenets and Enlightenment philosophy spread out during the second half of the 18th century.

Yet, if Hahnemann was a Freemason at the end of XVIII century, many years following Pope Clemens XII’s Seal against Freemasonry, Catholics should not engage themselves with this unusual practice. Why they yet should, despite this?

Interestingly, homeopathy moves itself as a singular, independent Church, with adepts and aficionados, people who claim truth, safety and justice and are unable to demonstrate why whoever should trust their beliefs, an aggregations of laycal, spiritualist priests, bishops, saints, martyrs and last but not least people rescued by unexplained miracles. Why their beliefs should fulfil our expectations for a truth, a great, universal, perfect and unique truth or otherwise if this truth never belongs to science and pertains exclusively to human fate and his personal existence, remains the biggest, puzzling conundrum of homeopaths’ brains.

Symbols and philosophical interpretations of natural world are a hallmark of the esoteric tenet underneath homeopathy.

Similia principle. 
A cumbersome kinship exists between the “theory of similia” by Theophrastus von Hohenheim, commonly known with the name of Paracelsus (1493- 1541) and the similia similibus curantur, known to be associated with CHS Hahnemann’s philosophy about medicine. Paracelsus’ father, Eberhard Paumgartner, Bishop of Lavant, initiated the youngest Paracelsus to alchemy with the aid of valuable teachers such as Joannes Trithemius (1462-1516), Abbot of Sponheim, and thanks to a prolonged interval spent in the laboratories of Sigmund Fugger at Schwaz, who made him familiar with metallurgy.

Then another clergy man in the historical background of homeopathy: a hidden symbol? Similia principle is a bulk of beliefs, nothing but this. Never demonstrated on the scientific ground. The similia principle has been inherited from Freemasonry. I would like to clarify that there’s nothing against Freemasonry in this commentary, though I am a catholic. I would like to highlight the intellectual contradiction between papal bans and Catholics still trusting a practice funded by a freemason and still containing esoteric principles.

Any principle within homeopathy is tarnished by ancient Egyptian medicine.

For example, the similia principle, which would claim to cure ailments with things resembling the same symptoms or pathological signs or symbolic relationships with illness, dates back to Aristotle (385 BC-322 BC), then to Ibn Sinā, alias Abū ‘Alī al-Husayn ibn ‘Abd Allāh ibn Sīnā o Pur-Sina or Avicenna (985 AD-1037 AD), then Paracelsus and in any case is a clear inheritance of Egyptian magic interpretation of sickness and its cure.

In Paracelsus this tenet is reported as Likes must be cured by means of their likes, and not by their contraries, as heat by heat. Cold by cold, shooting by shooting; for one heat attracts the other to itself, one cold the other, as the magnet does the iron. Hence, prickly simples can remove diseases whose characteristic is prickly pains; and poisonous minerals can cure and destroy symptoms of poisoning when they are brought to bear upon them. And although sometimes a chill may be removed and suppressed, still I say, as a philosopher and one experienced in nature's ways, that the similar must be fitted with its similar, whereby it will be removed radically and thoroughly, if I am a proper physician and understand medicine. He who does not attend to this is no true physician, and cannot boast of his knowledge of medicine, because he is unable to distinguish betwixt cold and warm, betwixt dry and humid, for knowledge and experience, together with a fundamental observation of nature, constitute the perfect physician...Interestingly, Paracelsus had very bad relationships with alchemists and apothecaries but earned a great success as practitioner, a hallmark that might associate Paracelsus to Hahnemann or other boring current living homeopaths, who hate pharmacology and boast to be successful and excellent physicians and practitioners. Deprived from a sound ground on which medical “arts” might attempt their approach to investigate natural events, esotericist-derived practices save only the arrogance to reach the undisputable conclusion “yet, it works”!!!

The similia principle is a philosophical consequence of the search for an arcanum in nature-derived compounds: any alchemist requires experience to recognize essences as such and to employ them at the proper moment, as his aim was to discover a specific remedy (arcanum) for every disease. 
Within arcana (I would like to suggest that arcana are used in playing tarot cards...) many symbols, myths and magical prejudices affect the raw, bare reality of things and events. Curiously, the search for an arcanum recalls to our mind the bewildering tenet underlying Cullen’s Materia Medica, then revisited by CHS Hahnemann and published around 1814. In the absence of an experimental medicine a widespread belief in magic and animism or pagan religion may have resulted in a remedy- tenet based on probably powerful placebo effects; i.e. the perceived quality of the cure may have contributed to its presumptive effectiveness. Magic philosophy is met in the selection of remedies or ingredients for curing people. Those ingredients were sometimes selected seemingly because they were derived from a substance, plant or animal that had characteristics which in some way corresponded to the symptoms of the patient. This thought was inherited by Paracelsus and Hahnemann from Egyptian esotericism. This is known as the principle of similia similibus ("similar with similar") and is found throughout the history of medicine up to the modern practice of homeopathy. Egyptians used ostrich eggs for the   treatment   of   a   broken   skull,   and   an amulet portraying a hedgehog might be used against baldness. Actually, amulets were very popular. The Edwin Egyptian papyrus, is probably the ancient document of diagnosis and treatment in medicine (below) together with other important evidence, such as Eber’s Papyrus (1550 BC), Edwin Smith Papyrus (1550 BC), London Medical Papyrus (1629 BC), Hearst Papyrus (1450 BC) and Berlin Papyrus (1200 BC) and contain reference to similia principle, mainly by amulets. Aside from other non-Mediterranean civilization in antiquities, such as the Chinese one, Egyptians were the best and ancient physicians in human civilization, bringing their high medical expertise even to Greeks and henceforth to Romans and next Europeans. 

More often was the convicting “force” around the belief that amulets were able to heal patients from illness that people restored their health, a sort of placebo effect.  It is arguable that many esoteric symbols entered the basic interpretation of medicine since ancient times. The concept of similia therefore dates back to Egyptians, as they used to address illness by amulets containing images or symbols identifying illness itself or its plausible related cause [2]. As a matter of fact, homopoeic amulets usually portrayed living creatures (real or mythical animals) or even their parts, from which the patient, as the wearer, hoped to receive animals’ desirable attributes on the principles of similia similibus [2]. However, people living the ancient Egypt, were also highly experienced physicians. Egyptians were often affected by parasites and intestinal worms; even Napoleon probably was affected by schistosomiasis (bilharziasis) during his campaign in Egypt in 1798-1801. Many therapies used by Egyptians to care sickness coming from infections by Schistosoma. haematobium, Dracunculus medlinensis, Onchocerca vulvulus  (filariasis), strongyloides genus worms, roundworms (Ascaris lumbricoides), tape worms and so on, are related to remedies still contained in Materia Medica, such as malachite, which is copper carbonate hydroxide mineral, and interestingly homeopathic Materia Medica suggests Calcarea carbonica or Cuprum oxidatum nigrum for intestinal parasites [3-5]. It is arguable that Egyptian medicine influenced medicine born with Hippocrates, Galen and medieval alchemy, since esotericism in brotherhood lodges following 1717. 
Contrarily to the most recent research on Egyptian civilization, which enlightened a highly modern, free and skilled people rather than an obscure, esoteric and murky population, the cultural heredity of the wondrous Pharaohon Age was tarnished by erroneous misinterpretations of their symbols, probably due to their translation difficulty, putting Egyptians in the myth rather than the history spotlight.

While Egyptians and henceforth Greeks and Romans were extremely practice in medical arts, the symbolic translation of Egypt occurring in the 18th century, for which many mysterious codes entered the Freemasonry philosophical endowment, excluded medicine from raw bodies to join it to spirits, so from physical (material) nature (matter) to a non- material vital force. This is still the awkward heredity of those times, probably translated with other languages, quantum mechanics, chaotic phenomena, anthroposophy, subtle energies, hysteresis, digital biology and so on. Medicine in the second half of the eighteen century was brutal and materialistic: a new order able to cure the whole man (body and spirit) arose but.....without legs on the tough ground...

Actually, medicine is still a raw, concrete, handmade and yet empirical practice, though it feeds on scientific evidence based on experimental chemistry, physics and biology. Medicine, I refer to orthodox, official medicine, is too closely related to the material body, very few to souls or spiritual components, it is based on Vierchow’s, Koch’s and Pasteur’s tenets and postulates, really completely “material” and “pragmatic”, as even Egyptians were, in their own way, while we forgot this precious inheritance.

Now: even Catholics are roughly material people. They believe in Holy Incarnation of God, i.e. that the tangible, experienced and objective reality is a direct sign of God and that even God is a man. This is a prejudicial point of view that should make medicine highly material, rather than esoteric. For certain aspects, Catholics are more akin with Egyptians than homeopaths, who inherited the deistic and a-material vision of the physical world because of the influence of the Freemasonry translation of Egyptian arcana. Egyptians loved so much the concrete, real human life, to treat death with the highest positive hopefully fashion, which never occurred within the human history before Christians. Therefore, they were highly alive and positive people and hence even medicine was particularly promising and concrete. Esotericism arose from a European mis-interpretation of the Egyptian civilization, due to a difficulty in translating its language and symbols.

The anthropological consequence of this attitude was the occurring of experts completely reluctant to the tough, brutal ground of the “verifying approach” asked by science to ascertain any hypothesis, i.e. if facts depend in turn on another well demonstrable fact, through real, concrete objects besides logics, which render facts and events completely able to be experienced and explained by anyone. Spreading factual experience throughout an airy sky made by imaginative, puzzling symbols, myths, allegories, ideal relationships, breaks up any ground-funded reference with natural causes and hampers the possibility to address a “cute” interpretation of the observed effect, leaving any space for incoming odd theories and resulting in the disheartening conclusion: Anyway, it just works!

Esotericism and spiritualism are the introductory path to the so-called “negationism  of reality”.

For certain aspects, homeopathy is really a modern medicine, as the most diffused anthropological attitude of the current way of thinking is prompted to trust an array of the natural reality where one’s own perception of the physical world, even the most absurd, turns immediately objective and worth of consideration to revise reality itself. Anyone expressing his particular, own opinion gets a score that is as high as any other evaluation associated with any other opinion. This means that any opinion is equally valid and equally strategic for the sole decision to be taken into account. Obviously, this is an absurdum. The escape is to build up a conceptual framework where any opinion of us is able to change reality in an almost “objective and practical”, sensitive, concrete and even raw context of experience. In this perspective, the holism probably takes a role. The need for a “global”, or holistic overview is therefore particularly stressed by politics and governments, while common people trust as true only their particular, single opinion. This would mean that a New Order funded on the most diffused opinion by, often, very popular or very powerful individuals or mass of individuals, even if in a minority outcry, is the major goal of politics, medicine, knowledge, culture and economics. Traditional beliefs such as faith, family, rationality, scientific facts and grounds, clues, practical experience, objective, raw relationship with the mystery of life and nature, were overwhelmed by doubts, relationships, spiritualism, plausibility and truth-moot, imaginative beliefs and speculation, one’s own sensation, subjective, fine and sentiment-related relationships with further untouchable “dimensions”. A prepotent willingness in trusting mysteries and imagination grows quite accordingly to the increase in scientific popularity and soundness of its evidence. Homeopathy arose in this context.

A reality fulfilled by a general, wide, exhaustive Great Presence, which might be not merely God himself, or even Christ, as mankind has many Gods, but an informal Deity.

A Deity that was cut off from the human historical course and from the teleonomic arrow (How cosmos began? How cosmos will end?), the tenet of which funded Universities in the Middle Ages.

2. Catholic physicians and researchers endeavoured with homeopathy

Out of a raw, sound and practical link with the physical world, which encompasses also mathematics, science is not science.

Catholic researchers claiming the importance of homeopathy in human health even attempted to convict the Roman Catholic Church of the striking importance of this medical practice. Even this Author participated in a Congress held in Rome in 2009 [6], organized by Prof Luis. Rey, where Card. Poupard was the main guest of honour.

The fact is that when a man escapes an illness, is rescued and his health restored by a medical practical approach, the conclusion about an “effectiveness” of the approach based on the outcome, though replicated, cannot be considered a scientific fact tout court, as it may be nearest to the concept of a chance-related healing, miracle, fate...or luck. Healing is the complex resultance of a huge mass of factors, which cannot be sorted out by simplified, naïve and empirical attempts of a whatsoever appears as a medical or scientific explanation, though a good interpretations of the outcome is possible. Any causative mechanism is read under the limited light of a very restricted “space of events” and official medicine owes its success to the simple fact that is rough and extremely material and because it does not use the spiritualistic similia principle or even...amulets or other not demonstrated principles. A great deal of pharmacological mechanisms used in modern medicine are counteracting and blocking or inhibitory molecules, receptor antagonists, enzyme inhibitors, and so on. The most known drug used in this sense is represented by corticosteroids. Clearly this is a quite rough way to cure people and probably his healing depends on following steps provoked and elicited by the own response to that blocker or inhibitor, not merely to the block in itself. You put a patch on the sickness, that’s all, but anyway you are endowed with the availability to trace a path for a possible explanation of what most probably or really occurred within the body, so to result in a good outcome.

Yet, homeopathy, which claims to be more advanced, forwarded, modern than current medicine, devoid of adverse effects, safe, efficacious, cost reduced and so on, funds its originality to a holistic view of the subject, what it represent a possible leit motiv for which people prefers to resort to homeopathy rather than to classical medical practice. Anyway, although this issue is much more fascinating than the brutal, raw medicine, there’s nothing or less that is reported as a sound, scientific, demonstrated fact about this tenet. The holistic perspective of man is another legacy of the deistic, gnostic and esoteric interpretation of physical reality and belongs to a group of beliefs, never to science.. Holism is the deistic concept interesting man and his destiny. Holism cannot be a mere assumption [7]. Holism is conceived as a research anthropological proposal or direction, pathway, in which it is assumed that there are structured orders in reality, to which obey, and that they are not overt but consist of such properties of social life that are by and large inaccessible to the most. The holistic view of man is a pantheistic view of his life, which has neither starting nor ending edges, therefore I care only she/he will turn to a good health, no mind how I commenced, no mind why she/he recovered their own health, i.e. the end of the therapy story. Holistic means to paint with a “spiritual” force any mechanism, phenomena, event and occurrence, arranging odd explanations even for underscored trivial causes. Holistic is the insert man as an anonymous part of Creation, likewise stones, trees, ants or clouds.

We are poles apart from a Catholic view of reality.

Although that is a fascinating point of view, very close to oriental philosophy, which yet has its highly reputed tenet, surely much more deep and sound than these colloquial concepts, this vision of man is not a Christian and even catholic conception of human kind. Professed catholic researchers, particularly in Italy, should have a deeper consciousness examination, regarding these issues.
Homeopathy and the Christians: the Pope and many further contradictions

Though homeopathy arose in a context where esotericism and spiritualism funded its main tenet, paradoxically there were (apparently) some homeopaths at the papal “courts”, who were particularly awarded or even beatified. Particularly interesting is, for example, the person of Charles Ozanam (1824-1860) a French orthodox physician who, according to some historical reports, devoted lately to homeopathy [8, 9]. 
Catholics were often deceived by the ambiguous misleading of homeopathy with “natural medicine”, particularly if having a holistic, non-scientistic view upon mankind, probably this convicted Popes to award some physicians practicing homeopathy. For example, Pope Paulus VI (1897-1978) seemed to be cured with homeopathy by the physician Antonio Negro (1908-2010), who was awarded the Order of St Gregory from Pope himself. His son Francesco cured Pope Johannes Paulus II [8]. 
So, Popes and Catholics were always aware of homeopathy as an esoteric practice or rather as a “natural medicine”? How subtle is the boundary, in the commonest belief, between homeopathy and natural or herbal medicine? Very, very narrow, if you turn to an apothecary he is used to mislead homeopathy with herbal, side- effects deprived and natural medicines.

Yet, the contradictory position of Catholics versus homeopathy arises from the New Age interpretation of this practice. On February 3, 2003, a Document on the ‘New Age’ Movement [NAM] from the Catholic Church, in tracing its origins and background through “ancient occult practices and Gnosticism” [10, 11], says that ...the essential matrix of New Age thinking is to be found in the esoteric-theosophical tradition which was fairly widely accepted in European intellectual circles in the 18th and 19th centuries. It was particularly strong in Freemasonry, spiritualism, occultism and Theosophy...” [10-12]. Here the reader can find  that a  focus on  hidden spiritual powers or forces  in nature has  been the backbone of much of what is now recognized as New Age theory” [10,13].
Yet a very recent pontifical document titled “Jesus Christ: the bearer of the water of life. A Christian reflection of the New Age” appeared on the www at the link:  http://www.vatican.va/roman_curia/pontifical_councils/interelg/documents/rc_pc_interelg_doc_20030203_new-age_en.html  
The document tried to address New Age Movement, deistic movements, pantheism and Christians, it quotes even homeopathy (There is a remarkable variety of approaches for promoting holistic health, some derived from ancient cultural traditions, whether religious or esoteric, others connected with the psychological theories developed in Esalen during the years 1960-1970. Advertising connected with New Age covers a wide range of practices as acupuncture, biofeedback, chiropractic, kinesiology, homeopathy, iridology, massage and various kinds of “bodywork” (such as orgonomy, Feldenkrais, reflexology, Rolfing, polarity massage, therapeutic touch etc.), meditation and visualisation, nutritional therapies, psychic healing, various kinds of herbal medicine, healing by crystals, metals, music or colours, reincarnation therapies and, finally, twelve-step programmes and self- help groups...) but it raises recommendations to Christians (In such a vision of a closed universe that contains “God” and other spiritual beings along with ourselves, we recognize here  an  implicit  pantheism.  This is a fundamental point which pervades all New Age thought and practice, and conditions in advance any otherwise positive assessment where we might be in favor of one or another aspect of its spirituality. As Christians, we believe on the contrary that “man is essentially a creature and remains so for all eternity, so that an absorption of the human I in the divine I will never be possible [14].

The document contains many interesting things and issues, such as those ones regarding people turning to modern medicine: ... Some say that the Christian religion is patriarchal and authoritarian, that political institutions are unable to improve the world, and that formal (allopathic) medicine simply fails to heal people effectively. The fact that what were once central elements in society are now perceived as untrustworthy or lacking in genuine authority has created a climate where people look inwards, into themselves, for meaning and strength. There is also a search for alternative institutions, which people hope will respond to their deepest needs. The unstructured or chaotic life of alternative communities of the 1970s has given way to a search for discipline and structures, which are clearly key elements in the immensely popular “mystical” movements. New Age is attractive mainly because so much of what it offers meets hungers often left unsatisfied by the established institutions.)... A clarification, anyway, comes from the paragraph 1.4, which states:

Even if it can be admitted that New Age religiosity in some way responds to the legitimate spiritual longing of human nature, it must be acknowledged that its attempts to do so run counter to Christian revelation. In Western culture in particular, the appeal of “alternative” approaches to spirituality is very strong. On the one hand, new forms of psychological affirmation of the individual have become very popular among Catholics, even in retreat- houses, seminaries and institutes of formation for religious. At the same time there is increasing nostalgia and curiosity for the wisdom and ritual of long ago, which is one of the reasons for the remarkable growth in the popularity of esotericism and Gnosticism. Many people are particularly attracted to what is known – correctly or otherwise – as “Celtic” spirituality [15] or to the religions of ancient peoples. Books and courses on spirituality and ancient or Eastern religions are a booming business, and they are frequently labelled “New Age” for commercial purposes. But the links with those religions are not always clear. In fact, they are often denied.

An adequate Christian discernment of New Age thought and practice cannot fail to recognize that, like second and third century Gnosticism, it represents something of a compendium of positions that the Church has identified as heterodox. John Paul II warns with regard to the “return of ancient gnostic ideas under the guise of the so-called New Age: We cannot delude ourselves that this will lead toward a renewal of religion. 
It is only a new way of practising Gnosticism – that attitude of the spirit that, in the name of a profound knowledge of God, results in distorting His Word and replacing it with purely human words. Gnosticism never completely abandoned the realm of Christianity. Instead, it has always existed side by side with Christianity, sometimes taking the shape of a philosophical movement, but more often assuming the characteristics of a religion or a para-religion in distinct, if not declared, conflict with all that is essentially Christian”. [16] An example of this can be seen in the enneagram, the nine-type tool for character analysis, which when used as a means of spiritual growth introduces an ambiguity in the doctrine and the life of the Christian faith.

This means that Christians and Catholic Church are very cautious in debating New Age thoughts and tenets, and there’s no similar to the condemned G Bruno’s famous episode in 1600, as Catholic Church has profoundly changed following Vatican II Concilium but, at the same time, Church claims undoubtedly that Christians believing in a historical, incarnated God named Jesus Christ , born from a Jewish girl named Miriam, cannot join this belief to a pantheistic God, though Catholics welcome any foreign culture, particularly coming from African or Asiatic countries.

The Cultural consequence of this misleading attitude may be the refuse of “bodies”, of “created reality”, of “material science”, regretting to trust the idea that people are rescued by the person of Jesus Christ, reluctant to any material and practical, roughly practical approach to cure people from sickness and illness, aside from popular, folk and traditional medicine, from spiritual and philosophical appealing promises, from a pantheistic view of nature and human life. Why Catholic Church is so cautious? 
For this simple reason. Catholics believe that salvation, and therefore health, comes exclusively from Jesus Christ, never from nature, pantheistic God in nature, chance, the equilibrium with cosmos and so on...If true, mankind never should need the fact of Incarnation and this would mean the negation of Jesus Christ, His Passion, His Death and His physical, body Resurrection, things that makes medicine very concrete with human body.

This is the only reason why Catholics have to be aware of CAMs (complementary and alternative medicines) and homeopathy actual tenet.

Testimony of the pediatrician Dr. Emilia Vlckovà
(http://www.mojpribeh.sk/pribeh/mudr-emilia-vlckova/?lang=en)

I’m a pediatrician. I’ve got four children aged 14, 12, 9, and 6 years. From 1995 till 2000 I completed the homoeopathy training. I have the certificate from the Austrian School of Homoeopathy. Then I attended the lectures of so-called Indian revolutionary homoeopathy and I also completed the course BIHOST (method of biochemical-homoeopathic regulation of metabolism). Since I was mainly on maternity leave at this stage, I especially used to cure my kids and my friends’ kids with homoeopathic drugs. I was very enthusiast about this treatment. I thought I was giving them innocent pills made from medical herbs.

My children were treated for an infection of the upper respiratory tract. I healed my daughter who had bronchitis, after antibiotics showed no effect. I had a wart and it disappeared on the following day after I had used my homoeopathic drugs. Sometimes the homoeopathic drugs which I’d administered to my friends didn’t have effect, but I used to interpret it through my ignorance. Nevertheless, later on, my children started to have various health problems, which I couldn’t explain at all. Problems weren’t of physical but rather of psychological nature.

What was next? Our priest let me know that this method of treatment is supported by the New Age. But, as I defended homoeopathy stubbornly, he ended up telling me to keep on searching. And so, I went to further trainings. I even bought the instruments that they recommended to us. I planned to devote my time to the homoeopathy after my maternity leave. However, there was a great unrest within me. I didn’t know what the real source of such drugs was. I read all available literature about homoeopathy and I asked different people about their opinion on it. Well, nobody gave me any satisfying answer.

I even read the viewpoint of the Conference of Slovak Bishops on the subject of homoeopathy (published in the Catholic Newspaper in 1996)*; I perceived it as a Church agreement to my therapy methods. Nonetheless, my conscience told me: “don’t heal!” That´s why I refused to treat strangers. I only treated my friends and I administered homoeopathic drugs exclusively to my children. They were a sort of guinea pigs for me. On the one hand, unrest prevailed in my heart, and on the other hand homoeopathic drugs attracted me and impressed me. I wasn’t able to understand it and I always wanted to know the truth and look for it. Then, something happened and I changed my mind radically. There were two reasons for it:

A friend of mine told me about an alcohol-addicted man who had been found lying on the ground during one winter evening. They brought him home and then they said the prayer for the liberation from the demon of alcoholism. One month later, they found out that he stopped drinking and started preparation for the sacraments. She explained this prayer to me. I heard it for the first time. *See page 26
I received the book of MU Dr. Judith Erdélyová: The alternative medicine in the light of the Bible (MSEJK, Bratislava, 2000). 
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Dostala sa mi do rúk kniha MU Dr. Judithy Erdélyiovej: Alternatívna medicína vo svetle Biblie (MSEJK, Bratislava 2000)
The writer often put together alternative medicine – where she also included homoeopathy – with occultism. I was seized with horror because I thought I also might have something in common with it. At home, I knelt down before the cross and prayed: “Jesus, take away this spirit of occultism and magic.” Moreover, I asked for the gifts of the Holy Spirit. This prayer came from my torn heart. Only long time later I understood how much it had changed the orientation of my life. The thoughts which crossed my mind after this prayer were really wonderful. Suddenly it started to sink in. Devices!

At the last training I bought two instruments and I was convinced that I would devote my time to homoeopathy and I would use them. We can test the patient and find the right homoeopathic drug through the measuring instrument based on the EAV method. 



It’s going to save a lot of time. Indeed, homoeopaths spend long time looking for the homoeopathic drug in the Repetitorium and Materia Medici. Thanks to such instrument, the homoeopathic drug can be made from clean water... It’s sufficient for the homoeopath to own diagnostic homoeopathic drugs. Then the instrument will provide the patient with produced homoeopathic drops, i.e. clear water where the information contained in the homeopathic drug is transferred. The instrument also measures energy in separate acupuncture points.

This instrument was sold at the training by sales representatives from abroad. I had to make a quick decision. My colleagues recommended me to buy an instrument like this. When I bought it, I didn’t think about the way it would work. After I prayed the prayer of self-exorcism, I realized: the instrument makes homoeopathic drugs from clean water. It is magic! I went to check the units this instrument uses in order to measure energy in the acupuncture points. There were no units on the dial. Then I realized that this instrument gave only two simple answers (just like the pendulum): it says yes – when there was a light between the points 80 and 90, or no – when the instrument glowed between the points 50 and 60. I was stunned because I realized it was an occult thing. The practitioners of alternative medicine would have laid themselves open to ridicule by using a pendulum; but nowadays it’s easy to assemble the device with a modern design – and this is an efficient solution. My instrument was under warranty. I wanted to immediately return it and get my money back – it cost fifty thousand Slovak crowns (1660 EUR). I called back the sales representatives telling them it was broken down. They told me there was nothing that could break down… Prístroj som mala v záruke. Chcela som ho okamžite vrátit' a dostat' naspät' peniaze – stál 50-tisíc Sk. Volala som obchodným zástupcom, že sa pokazil. Vysmiali ma, že co sa už môže na nom pokazit'… (In Slovak)

The other instrument – the pocket diary Psion – looks like a bigger cell phone. The name of the homoeopathic drug and patient can be written down on its display. By pushing Mode, the homeopath sends information (i.e. homoeopathic drug) directly into the patient’s organism. This information can also be sent from distance, if the homoeopath knows the patient’s date of birth. Unbelievable! This was what I believed in!

I used this instrument a few times. It worked. I didn’t need any homoeopathic drug. It was sufficient to have this device with me. During our last trainings, the lecturer emphasized the fact that in homoeopathy chemical substances don’t have any effect, but the most important thing is the transfer of information. I felt empty-headed at that time – I had attended the trainings for five years and I hadn’t heard that until then…

I asked my brother who was an electrical engineer what kind of information this instrument sent and why it worked. My brother told me that only a naive person can believe in these things. After he took a look at the instrument, he said: “This is just a normal diary made in 1989”. I missed the point.

After praying I understood: there’s nothing in the device and it works. It must be magic! It must be an occult thing! Later, I got angry because of the amount of money I’d wasted on both devices and called abroad. I wanted to return this instrument and get my money back. I spoke with a homoeopath (a lady). She asked me why I wanted to send it back; so I told her I’d found out that it worked through white magic and I didn’t want to keep using it. Her reply was surprisingly sad: “And what do you think it is about?” I was flabbergasted. The homoeopath knew that it was about magic but at the training nobody had mentioned it!

Nevertheless, I still didn’t conceive the essence of homoeopathy – why can homoeopathy be used even through occult instruments? I wasn’t still sure about these aspects; so I started to study. The first book I came across was bought by my husband; it was a pastoral letter of the Conference of Tuscany bishops: Magic, soothsaying and influence of the Devil (Jas 2001): "Conferenza Regionale dei Vescovi della Toscana, A proposito di magia e di  demonologia, Nota pastorale, 1994". The introduction explained something very interesting: there is a sort of imitating magic through which similar things engender similar things back. At this moment I remembered the first principle of homoeopathy – similar thing is cured by a similar thing (like cures like) – and I understood that the principles of the homoeopathy are based on magic. My decision on homoeopathy was clear – no homoeopathy at all. Not even the French school. This is about magic - white magic! It’s not about herbs and minerals. Gradually I started noticing things I hadn’t understood at the trainings about homoeopathy and I began to grasp the point…
Turning away from the spirit of homoeopathy
As I’d mentioned before, my children started having troubles. My oldest daughter (she was nine at time when she used homoeopathic drugs) had nightmares that woke her up and scared her. I was thinking about various reasons, but I didn’t even think that the cause could reside in the homoeopathic drugs. The worst moment was when she saw the Devil in a dream. The Devil wanted her to tell him yes; and then she saw another demon who wanted to cut her hands and legs. My daughter and I said the prayer for the liberation from the spirit of homoeopathy. Her dreams didn’t recur but her fear when falling asleep lasted for long time.

My second daughter couldn’t breathe at night and it went from bad to worse. She didn’t have any cold, no mucus from her nose, no allergies. Her conditions were terrible – she couldn’t breathe. She continually tried to blow her nose. She got mad. She kicked her legs on the bed and woke up other siblings. Once I said to myself: try to pray! When she was in this condition, I put my hand on her and I prayed the prayer of the liberation from the spirit of homoeopathy. To my great surprise, she fell asleep. During the following nights as well, she slept without problems.

My son (three years old at that time) showed terrible and incomprehensible states of aggressiveness when I refused to give him some sweets before breakfast or lunch. He threw down things from the shelves and then started throwing away all the stuff from the wardrobe. All educational methods were vain. Once I said to myself: try to pray. After the prayer, he calmed down and ate a little. Still today he likes sweets. But now he’s able to renounce to a candy, if it is necessary. He sometimes gets angry but he obeys.
I didn’t pray the prayer of liberation over my youngest daughter. She was six months old when I stopped using homoeopathic drugs. I gave her quite diluted homoeopathic drugs and I didn’t even use the main homoeopathic drugs on her.

There was another question: what next? The spiritual exercises for the internal healing helped me a lot. I understood the state I’d been in. I intensively read the Scriptures. I burned all my homoeopathic books – strengthened by this biblical passage: “Many of them also which used curious arts brought their books together, and burned them before all men” (Acts 19, 19). However, I didn’t know what to do with the instruments. It took me about seven months to understand that I had to destroy them as well. My husband and I dismantled them and burned them. And my heart was filled with peace...

Conclusion

My modest opinion about these issues is summarized as follows:

a) God leaves mankind really free to search their paths. Their lives, their wishes, their philosophy, their culture, their lands, their family...This freedom make me sharing my days with any foreign people and I am aware that this sharing is good and full of value, even for me;

b) Catholics believe to a God becoming a man, with any aspect characterizing a “physical, historical man”: this brings a dramatic novelty in a Deistic or pantheistic vision of the natural world and cosmos;

c) Catholics believing to Jesus Christ cannot be either esoteric in their faith or pantheistic, because the origin of everything is not included in a circular, everlasting movement of events, but in a singular, time-included event within the history of mankind. It is not a “rule” dictated by Vatican: is a philosophical aut aut. If you trust a person (Jesus), you cannot trust he corresponds perfectly to a created nature that could exist aside from Christ;

d) This creates a “teleonomic” perspective of fate and cosmos ending, an arrow with a unique orientation, a single tip towards the final aim, never circular or specular attractive worlds, which at last lies on a “created” world and is prompted to explain who and how created this world, sprouting science and technology from matters coming from the “created” world. If you have a purpose and a big question to answer a “purpose”, you are invited and encouraged to search paths and way of life to respond to this “intrinsic” dilemma: who am I? Where am I going to? And so on. In a circular perspective, probably, these questions are useless or without target, I mean in a pantheistic vision of the universe;

e) The teleonomic perspective is the engine of every scientific (rationalistic and experimental) attempt to explain and describe the experienced reality, though many fundamental cultures raised gorgeous philosophical buildings to read mankind destiny and any universe rule, with success;

f) The teleonomic approach is particularly related to Christian revelation. This should mean that, from an educational and anthropological attitude, Christians are prompted to believe to facts, rather than ghosts, and their attractive interest to New Age, as Catholic Church is still assessing, depends on their urgent and dramatic need for salvation.

g) Any medical practice promising salvation (such as restoring one’s own health) is doubtful if does not lie on facts, and this might create confusion particularly in those people who are used to believe facts.

What Christians say:

“We need facts. Miracles also but “factually” demonstrated. Miracles described as undoubtedly testified and documented FACTS. We, as Christians, Catholics, are educated by facts, bodies, concrete and raw reality, we are not bewitched by materialism but believe that Deity did not loathe human flesh, cells, body, blood, breath, the objective nature which medicine is compelled to address EVERY MINUTE, EVERY DAY”

With humans.
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*From page 23 related to "I even read the viewpoint of the Conference of Slovak Bishops on the subject of homoeopathy (published in the Catholic Newspaper in 1996)"
Here is what the Ukrainian Greek Catholic bishops wrote and published in May 2008 concerning that:

http://www.google.es/url?sa=t&rct=j&q=in%20the%20first%20place%20all%20bishops%20of%20slovakia%20have%20to%20repent%20of%20having%20signed%20a%20confused%20document%20which%20was%20interpreted%20as%20ecclesiastical%20approval%20of%20occult%20homeopathy&source=web&cd=1&ved=0CB0QFjAA&url=http%3A%2F%2Fcommunity.org.ua%2Fdwnld%2FengsaintsCM.doc&ei=5NbITuf8K4HltQbMopmEBw&usg=AFQjCNFrME9d8qny7RSYSwJj885MMVxyyA EXTRACT

c) Repentance of sins against the First Commandment

- In the first place all bishops of Slovakia have to repent of having signed a confused document which was interpreted as ecclesiastical approval of occult homeopathy. The whole Catholic world was given offence. May brave repentance now be an example to all. This proclamation of KBS (The Conference of the Bishops of Slovakia) was issued and printed on 5th July 1996 in Katolícke noviny (The Catholic News) in particular!

The essence of homeopathy is magic. It does not use the effect of medical substance but the effect of spiritual power.

- The next one who must repent is the President of KBS Msgr. F. Tondra who takes the blame for his participation in a thesis concerning hypnosis. The author of this thesis, Dr. Max Kašparů, a psychiatrist and hypnotizer, promotes hypnosis as a pastoral method and received a doctorate in theology therefor. The Theological Faculty in Košice should repent too that they granted him this doctorate. Moreover, it is well known that Max Kašparů is in close contact with the apostate Prof. T. Halík who in his books introduces relativism, opens the door for Buddhism, for the spirit of New Age, and publicly denies Christ’s resurrection. 

These books are recommended in the Catholic News in Slovakia. This newspaper builds up uncritical reputation of both Prof Halík and M. Kašparů, so they both are represented as patterns of Christianity. In fact it is rather, sad to say, anti-Christianity.

- Naturally, all these heretics act with suggestiveness, arrogance and sovereignty. The one who will stand against will be mercilessly ridiculed. Simply, they are well familiar with human foolishness which is hidden behind our pride. The one who is truly humble does not fear their ridicule, criticism and threats. Unfortunately, the majority lack this cardinal virtue and therefore are easy to deceive and manipulate. 

- With deep pain we have to tell the truth even about our own from our midst. This concerns deceased Prof. Jozef Vrablec, our friend, who so many times blessedly participated in charismatic conferences. He deserves the credit for the spread of this movement in Slovakia. He was an example of living theology to young priests as a preacher and homilist. We repeat – with deep pain we have to say that we cannot agree with his scripts in which he recommends yoga nor with the book wherein he recommends Zen Buddhism. For all the good he did for the sake of priests, even in the event of a proposal of his canonization, one would have to take account of this negative side of his. 

- The next sin that falls on the heads of priests and bishops is the responsibility for their failure to clearly preach and interpret the First Commandment. 
Because the Word of God was not preached in power and the believers were not exhorted to focus on the substance, that is on the living relationship with Jesus, and at the same time to avoid false spiritual streams, many people fell into a trap. Many paid for it with their psychical health, some even with their lives and many abandoned the Catholic Church and ended up in present-day sects.

- The blame falls on us for our failure to preach God’s Word in fullness as well as for the fact that all kinds of different sects with a Buddhist or Hindu foundation started to spread and settle in Slovakia (Hare Krishna, Bahaí...).

We have no other choice than to repent with genuine heart. Unless we do so, the antichristian pressures will lead the young Slovak generation to open themselves for the spirit of New Age. We are to blame that about 20% of the intelligentsia already believe in reincarnation. This is the fruit of our false respect for other religions, because we could not tell the truth about paganism. 

The call in Lourdes, Fatima and in other Marian pilgrimage places has a common denominator: Repentance, repentance, repentance! Be converted... unless you are converted, there will be...

First of all they, the priests and bishops in particular, are to rend not their garment but their hearts. 

Jesus did not dispense us, priests and bishops, from repentance! Quite the contrary! We are to be an example of truthfulness, so that we may be bearers of God’s Spirit, the Spirit of truth and repentance in fullness! 

- The Catholic News should repent of not bearing the Spirit of God but the spirit of the world. It should either he banned or deprived of the ecclesiastical approval, or it would be necessary to change the whole editorial staff. They publicly proclaim lies! (See CN 15/08).

- All movements and religious communities in Slovakia should repent, that they may become the salt and the light again!

- The Focolare movement in particular should repent of avoiding the truth and the spirit of repentance and of strongly manipulating the Church through “Witching’s” spirit and hindering true conversion!

Witching is a symbol of the enemies of Archbishop Methodius and a symbol of internal enemies who destroy the Church inside. Unfortunately, today there are just as many of them as in the time when St. Methodius began to preach the full Gospel in the power of the Holy Spirit on this territory. He not only preached but also trained his disciples among whom we count above all our St. Gorazd. Even today God is seeking souls that will sincerely open their hearts to the spirit of truth through repentance, receive the full Gospel, renounce various philosophies, heretical theologies or disintegrative psychologies, receive Christ and His Spirit in fullness and become His witnesses. Without these Christ’s witnesses the resurrection of the Church and nation cannot come! […]

In Christ, the bishops of the UGCC

+ Metoděj OSBM

+ Eliáš OSBM

+ Samuel 

+ Markian OSBM

Pidhirtsi, 20th May 2008

Copies to:
-    His Holiness Benedict XVI, -    Cardinals and Bishops of the Catholic Church

Homeopathy: bias, mis-interpretation and other
https://www.researchgate.net/publication/235258960_Homeopathy_bias_mis-interpretation_and_other
By Salvatore Chirumbolo, October 2012, Journal  of Medicine and the Person, Volume 11, Number 1
Dear Editor,

Recently reported literature about the presumptive efficacy of high diluted plant extracts in anxiety [1] has raised a debate about bias and mis-interpretation in homeopathy [2–7]; Gelsemium sempervirens extracts, homeopathically prepared and diluted to 5CH, 9CH and even 30CH showed efficacy in reducing anxiety  in mice by using classical behavioural tests such as the open field test and light–dark box test [1, 7]. Critical comments were addressed [2–6] but they did not elicit any serious reappraisal [6]. A summarizing paper underlines previous results by means of speculative comments and a posteriori statistics [7]. Doubts and criticism about reliability and effectiveness of this complementary and alternative medicine (CAM) are quite frequent within the research community, as this aspect can be summed up as ‘‘do homeopathic remedies really work?’’, which represents a very frequently questioned issue.

People need to be sure about the power of medicine when faced with human health and this feeling should influence consideration about life and death or the fashion by which civilization and common living are conceived worldwide. Usually, people feel that homeopathy or CAMs might not have the same robustness of orthodox and conventional medicine, as generally opinions about homeopathy are affected by many anthropological and psychological issues, rather than a cool-headed debate on a merely scientific ground. Nevertheless, possible and reported failure of commonly accepted medicine, principally in the field of  chronic  pathologies  and  cancer,  have  generated  a positive and open attitude towards CAMs, even with lacking evidence on efficacy and safety of most CAMs modalities, so making homeopathy widely recognized in family healthcare [8].
In this context, the use of CAMs and modification of lifestyle factors such as physical activity, exercise, and diet are being increasingly considered as potential therapeutic options for anxiety disorders. CAMs evidence revealed current support for some herbal medicine while only one isolated study shows  benefit for  naturopathic medicine, whereas acupuncture, yoga, and tai chi have tentative supportive evidence, which is hampered by overall poor methodology [9]. The breadth of evidence did not support homeopathy for treating anxiety. On the contrary, strong support was reported for modifications including adoption of moderate exercise and mindfulness meditation, whereas dietary improvement, avoidance of caffeine, alcohol, and nicotine offer encouraging preliminary data [9]. Very few RCTs on anxiety and homeopathy have been reported in the literature, and these with negative results [10] or insufficient database to discriminate placebo effects [11].

Why do some homeopaths have a great interest in anxiety disorders? According to recent reports, the use of homeopathic treatment for psychiatric symptoms was reported by 1.3 % of persons [12]. Younger age, female gender and high educational level were associated with the use of homeopathy. The evidence reported that about half of homeopathy users presented at least one Mini International Neuropsychiatric Interview (MINI) diagnosis, most frequently anxiety disorders. Their diagnostic profile was similar to that of persons reporting use of anxiolytics or hypnotics. Compared to persons with no lifetime use of psychotropic drugs, persons using homeopathy were more likely to present with a diagnosis of mood disorder or anxiety disorder. Compared to those using conventional psychotropic drugs, they presented less frequently with psychiatric disorders, with the exception of anxiety disorders [12]. This fact may suggest a great interest of Big Pharma to anxiety therapeutics.

Anxiety and its problematics
As a matter of fact, psychiatric disorders, including anxiety, are becoming more and more important in medico- legal assessment and in epidemiology worldwide, and recent reports have actually assessed that anxiety disorders are frequent in the general population [13]. However, they may not be reliably diagnosed even by psychiatric experts, simply because the disorders-associated symptoms may fail to manifest themselves during the examination. Functional impairments related to anxiety disorders are similarly problematic to assess; furthermore, given the existence of effective therapies, it is hard to explain why patients with anxiety disorders have to be assessed at all. Anxiety dis- order as a disease is differentiated from anxiety as a physiological emotion. Evidence concerning the etiology of anxiety disorders has been compiled and strategies for medico-legal assessment, including the efficacy of therapies, have been reported [14]. Nevertheless, criticisms do exist, particularly if anxiety and depression are considered. For example, generalized anxiety disorder (GAD) has been a controversial entity since its introduction into the psychiatric nomenclature in DSM-III. Its diagnostic criteria and defining features have changed with DSM-III-R and DSM-IV. GAD overlaps and has high rates of co-occurrence with depression and other anxiety disorders. Once considered a ‘‘basic’’ anxiety disorder, GAD, in many ways, resembles depression. Questions have repeatedly been raised about the validity and the practical utility of the diagnosis of GAD. 
Moreover, it seems that GAD does not differ much from many other psychiatric conditions with respect to its changing definitions, diagnostic criteria, the extent of overlap, rates of co-occurrence, instability of the boundaries, and uncertainties about its status, validity, and clinical utility [15]. Despite this complex picture, much people suffering from anxiety usually turn to homeopathy to solve this ailment, due to the simple fact that diagnosed anxiety may include a more complex psychiatric pattern and because of a significant proportion of patients failing to respond to first-line pharmacotherapy agents [16].

Nevertheless, according to recent papers [1, 17–24], homeopathy does work, at least in anxiety, although some homeopaths have raised criticisms, as a comprehensive search should demonstrate that the evidence on the benefit of homeopathy in anxiety and anxiety disorders is limited [25]. At least in humans, a number of studies of homeopathy in such conditions were located but the randomised controlled trials report contradictory results, are underpowered or pro- vide insufficient details of methodology. Several uncontrolled and observational studies reported positive results including high levels of patient satisfaction but because of the lack of a control group, it is difficult to assess the extent to which any response is due to homeopathy [25].
Behavioural tests should demonstrate that homeopathy is efficacious in anxiety, at least in mice. However, a very simplistic comment might accept that fear and stress in mice, and probably anxiety, appears quite different with respect to a specific researcher studying these animals in a behavioural test, who is anxious for experimental success. The first issue is how to monitor anxiety, fear stress, sedation and depression in non-transgenic mice when a plant extract contains sedative, depressant and anxiolytic components and the researcher used a critical concentration of ethanol in the experimental setting [2, 5]. Furthermore, anxiety in laboratory animals is a behavioural aspect very different from anxiety in humans and very close to fear, despite some apparent similarities.

Anxiety is one of the most fundamental emotions required to survive or to cope with potentially threatening stimuli. Under certain circumstances, it may change to excessive or maladaptive response and might manifest in anxious personality, or even anxiety, disorders. Genetic studies provide a number of promising candidate genes that, however, account for only a few percent of the phenotypic variance.

Social and material environmental effects such as stressful life events, drugs or chemicals, and particular behavioural influences such as parental care are suggested to interact with gene effects presumably involving epigenetic processes. Microbioma and environment play the utmost role in anxiety of animals, more than in human social groups; for example, the probiotic Lactobacillus rhamnosus decreases anxiety in mice [26]. 
Recent research is revealing surprising roles for microbiomes in shaping behaviors across many animal species, shedding light on how behaviours from diet to social interactions affect the composition of host-associated microbial communities and how microbes in turn influence host behaviour in dramatic ways [26]. Social interaction probably modifies an individual’s predisposition, personality and susceptibility to develop normal or low anxiety or even maladaptive  or excessive anxiety. Since human anxiety involves complex emotions as well as cognition, unique experiences and an individual genetic make-up, studies trying to clarify the complex and functionally interwoven pathogenesis of anxious personality or anxiety disorders often adopt a reductionistic, simplifying approach. This reductionism may explain why mice are considered as an invaluable tool for modelling human anxiety in its various forms as they display remarkable similarities on anatomical, physiological, biochemical, molecular and behavioural levels [27].

Do animals possess a placebo/nocebo response to environmental stimuli?
A naive perspective about laboratory animals lacking a placebo response to drug treatment might not take into account the fact that animals possess a high sensitivity to environmental stimuli, which can taint the experimental setting, such as a placebo or nocebo response, resulting in possible bias [5]. Placebo does exist also in animals [28]. According to most researchers working with homeopathy and laboratory animals, the ‘‘pharmacological’’ effect of a homeopathic remedy cannot derive from a placebo effect, if you are investigating the remedy with mice, rats, guinea pigs or other animals usually employed in research. In fact, placebo and nocebo response may be related to a conditioning stimulus that is linked to fear and are behavioural aspects that may affect significantly the result, causing possible experimental bias [2, 5, 6]. Pavlovian fear conditioning (PFC) has become an important model for investigating the neural substrates of learning and memory in rats, mice and humans. The hippocampus and amygdala are widely believed to be essential for fear conditioning to contexts and discrete cues, respectively. Indeed, this parsing of function within the fear circuit has been used to leverage fear conditioning as a behavioural assay of hippocampal and amygdala function, particularly in transgenic mouse models. Recent work, however, blurs the anatomical segregation of cue and context conditioning and challenges the necessity for the hippocampus and amygdala in fear learning. Moreover, non-associative factors may influence the performance of fear responses under a variety of conditions. 
Caution must, therefore, be exercised when using fear conditioning as a behavioural assay for hippocampal and amygdala dependent learning [29]. In animals, fear is an adaptive response that has evolved to provide protection from potential harmful environments and fear-related behaviours in mice have long been investigated as potential models of anxiety disorders [30]. When fear is disproportionate in facing the harmful situation, it can lead to an anxiety disorder [31]. Research about the extinction of Pavlovian fear responses is yielding important information about the neural substrates of anxiety disorders, such as phobias and post-traumatic stress disorder (PTSD), even in humans. An advantage of the fear extinction model is that comparison of animal studies should suggest a considerable similarity between the neural structures which are involved in extinction in rodents and in humans. These studies allow us to understand the neural mechanisms underlying behavioural interventions that suppress fear, including exposure therapy in anxiety disorders [32]. In laboratory animals, such as mice or rats, fear may be acquired when a neutrally conditioned stimulus is paired with an aversive unconditioned stimulus and, usually, after several such pairings, the subject is able to learn that the conditioned stimulus elicits several fear responses; in this circumstance, anxiety may arise [31]. The employment of the same experimenter both during peritoneum injections and the running of a behavioural test has been recently criticized as a possible source of bias because of PFC [1, 2, 5] but no reply was further addressed to elucidate this issue [3, 6].

The pharmacological tenet of homeopathy: is it correctly and logically formulated?
Plants from the genus Gelsemium contains alkaloids with anxiolytic properties [5]; gelsemine, koumine, and gelsevirine, but not gelsenicine, exhibit potent anxiolytic effects in two anxiety models in mice, elevated plus-maze and light– dark transition model, an effect that could be antagonized by strychnine [17]. In Europe, two main groups of researchers, one from France the other from Italy, both co-funded by Boiron Laboratories, reported efficacy of homeopathically high diluted extracts from Gelsemium sempervirens Ait. in mouse models of anxiety, with apparently encouraging results [1, 21, 23, 24]. This journal has recently published a letter in which its author reported that the results shown in Magnani et al. [1], ‘‘may represent a milestone in the two-centuries lasting—and often conflictual—relation between homeopathy and official pharmacology’’ [33]. One of the main themes of this contribution was about the concern of side effects associated with benzodiazepines and other usually prescribed drugs for anxiety disorders, indicated as conventional drugs, while, according to the author [33], natural remedies possessing the same efficacy might have fewer side effects. This lack of side effect might not refer directly to plant alkaloids [34, 35] but to the highly reduced presence or complete absence of any alkaloid in homeopathic Gelsemium, a hallmark of all homeopathic preparations from plant extracts. In this perspective, talking about a molecular pharmacology for homeopathy sounds somehow odd both for chemists and homeopaths [36–39]. Although some authors lay claim to the term ‘‘nanopharmacology’’ to update the concept of homeopathy within conventional pharmacology [33, 40], nanotechnology has nothing to do with homeopathy [41, 42]; the use of miniscule amounts of a remedy to produce therapeutic effects in homeopathy might sound similar to nanomedicine, but they actually have nothing in common [42]. The attempt to use a chemical language for homeopathy has attracted some researchers to hormesis [43, 44], although even authors proposing the term ‘‘nanopharmacology’’ refused this approach [45, 46], yet expanding the debate [47]. 
What a homeopathic remedy contains, in term of active principle, is far to  be  clarified;  hence,  transferring  a  biochemical reasoning [1] to the presumptive effect of an homeopathic preparation from a complex mixture of plant extracts, might result in a hazardous proceeding [7, 33], if a solid scientific theory on the ground, able to shed light on homeopathy, is not there [48].

The quest for reproducibility
In order to ascertain if homeopathic Gelsemium was able to reduce anxiety or not in mice, statistics has often been used with the purpose to thoroughly reduce any flaw and to put into the spotlight only positive results. This bias can be argued by observing the many papers in which only statistics has been claimed to demonstrate the undisputable [4, 6] result showing homeopathic Gelsemium as a potent anxiolytic [7, 49, 50]. No other experiments or different behavioural tests were considered further [5, 6].

Clutching at straws to assess homeopathy effectiveness, by means of pooled statistics [50], might give some disappointment. The use of ANOVA has been recently critically and thoroughly reviewed in behavioural science [51]. As with all statistical techniques, the integrity of ANOVA results is contingent upon the extent to which the assumptions of the ANOVA are met. When the outcome variable scores exhibit independence, normality, and homogeneity of variance across groups, the ANOVA assumptions are satisfied. In fact, empirical studies suggest that researchers rarely verify that validity assumptions are satisfied, more often they typically use analyses that are non-robust to assumption violations [52]. 
In the absence of definitive trials on the safety and efficacy of drugs, a systematic and careful synthesis of available data may provide critical information to help decision making by policy makers, medical professionals, patients and other stakeholders. Biases could arise through post hoc manipulation of data and subjective choice of analytical methods dictated by interim study findings [53]. In fact, behavioural science is hindered by a huge involvement of environmental and experimenter/operator access to the experimental setting and to its data harvesting. Cervo and Torri, from the Mario Negri Institute, Milan, Italy, wrote [4]: ‘‘In conclusion, when an experiment has low biological plausibility—as in the case of highly diluted products—it is important to be extremely critical in conducting and interpreting the results’’. A possible reply, such as ‘‘we believe that critical thinking is always essential, not only when plausibility is low, but also when it is high, as it may seem in some fields of conventional pharmacology. Otherwise, paradigms prevailing in medical thinking and even wrong theories endowed with apparently high plausibility are likely to continue dominating without critical control’’ [7], might not help homeopathy to stand in the field of medicine and therapy or to retrieve plausibility in official science.

Back to the Middle Ages?
Table 1 lists the main issues reported throughout the cur- rent debate about the plausibility of homeopathy as a potential tool for anxiety disorders: most of these issues have never been addressed (no reply in Table 1).

What people are able to know about these studies with regards to the claim for their scientific soundness should be an assurance of quality. However, scientists very rarely use certainty in their discussion, but instead rely on high or low probability to approximate to the truth. This means that research in every puzzling field must possess the eyes of a cynic to highlight complexity within natural reality with a not-exhausting, challenging approach. In this perspective, we have comprised that psychiatry has proven to be among the least penetrable clinical disciplines for the development of satisfactory in vivo model systems for evaluating novel treatment approaches. Mood and anxiety disorders remain poorly understood and inadequately treated. With the explosion in the use of genetically modified mice, enormous research efforts have been focused on developing mouse models of psychiatric disorders, although the success of this approach is largely contingent on the usefulness of available behavioural models of depression- and anxiety-related behaviours in mice [54]. This consideration should suggest to the reader how difficult it is to study anxiety in laboratory animals and thereafter to move any evidence from mouse anxiety to human anxiety, tout court. The question of whether or not homeopathy or CAMs actually work in anxiety disorders is hindered by the undisputable complexity of psychiatric disorders, by their difference with behavioural response in animals reduced to simplistic model of behavioural strains, by the existence of PFC in animals, and by the fact that most of homeopathic remedies do not contain ponderal doses of active principle, thereby hampering any pharmacological hypothesis about their mode of action.

Therefore, which kind of impression on lay people may arise? When dealing with mind, spirituality and subjective life (a possible landscape of psychiatric disorders) and with energy within matter (the possible explanation of homeopathy), puzzling questions, which should be addressed by hard science (physics, chemistry, logics, mathematics, neuroscience, etc.), are often discussed with the tenet of a person from the Middle Ages [55]. Moreover, without the closest exchange of criticisms, doubts, evidence and criticisms again, common sense about these poor outcomes prompts people to perceive homeopathy with the ongoing prejudice about a Middle Ages-derived practice, thinking about homeopathy as a kind of medieval alchemy, with many puzzling dilutions, vital forces, potentization, spiritualism [55]. At least in Western Europe, medicine in the Middle Ages was composed of a mixture of existing ideas from antiquity and spiritual influences, while standard medical knowledge was based chiefly upon surviving Greek and Roman texts, preserved in monasteries and elsewhere. The efficacy of cures was similarly bound in the beliefs of patient and doctor rather than empirical evidence, so that remedia physicalia (physical remedies) were often subordinate to spiritual intervention. Even the Pope contributed to the debate about medicine [56] but this debate, contrarily to our commonly accepted way of thinking, was founded on the ground of science sprouting in many newly born universities. The idea of the return of the Middle Ages refers principally to the fact that homeopathy has not yet taken hold in modern physics and nanoscience. Homeopathy, as a ‘‘medical issue’’, lacks reference to that reassuring harbour pertaining to chemistry and physics, which makes our scientific questions sharp objects worth clear and thorough investigation, not puzzling shadows fishing at  magic or spiritual waste lands [48]. Whatever is the ‘‘truth’’ hidden in the presumptive efficacy of homeopathic remedies, if any, researchers have to change their language and approach in order to discover possible new biological rules through mathematical and physical tools, not to evoke popular beliefs. Homeopathy cannot give any original contribution to modern medicine; theoretical fundamentals contain principles that are understandable by a fourteenth century person while concepts such as coherence domain (in QED theory), stochastic resonance and cavitation (for the so-called succussion), chaotic bifurcation and dissipative structures (for cell behaviour), nano-sized structures and exclusion zone (for water in biologic systems) [48], should be highlighted to assess if those theoretical fundamentals may address the debate about a new pharmacology, if any, on the ground of physical science. Homeopathy is principally based on a long-lasting empiricism, though employing modern experimental methods in biology, which allows some papers to be published, and is affected by the pressing will to demonstrate its validity. This approach may generate bias and mis-interpretation of facts.

Table 1 Comments and replies about criticisms raised on homeopathy and anxiety
 SHAPE  \* MERGEFORMAT 



Comment or criticism
Reply by the Author
References
 SHAPE  \* MERGEFORMAT 



1. Cytotoxicity of Gelsemium compounds. Chirumbolo addresses the comment that G. sempervirens extracts contain many genotoxic or potentially toxic substances
2. Behavioural tests: the elevated plus-maze test (EPMT) was not included in the study
3. Comment raises the question of a nocebo/placebo response and Pavlovian conditioning in mice

The author refers explicitly only to gelsemine for which he states that its concentration in the experimental setting was negligible; the author reports the reply only on gelsemine but the comment raised criticism not solely on gelsemine. So, the author does not reply completely to the commentary at this point
The author reports that the open field test (OFT) and light–dark box test (LDB) are sufficient and demonstrative enough of the psychopharmacological effect; however, as EPMT is considered a key behavioural test in fear conditioning, the author does not address this point in his reply. Furthermore, he does not clarify why OFT and LDB are sufficient enough to prevent possible bias in experiments

The author does not reply to the sentence ‘‘particularly when the same operator performs the injections’’, which represents an undisputable bias in fear conditioning mechanisms and maintains the idea that this problem was solved in a blinded fashion; however, the sense of smell of the mice was not blinded


[2, 3, 5]
[2, 3, 5]
[2, 3, 5]
4. Comment on animal sex bias
No reply
[2, 3, 5]
5. Comment on statistics
The author states that this comment is false and confirms that ‘‘most experiments gave positive results and the ANOVA was highly significant’’. However, the comment referred to a general approach in using statistics in behavioural science and the sentence stated by the author was not confirmed by the recently discussed low reproducibility of his results


[2, 3, 5]
6. Comment on alcohol bias (possible sedation effect)
No reply
[2]
7. Comment on the complexity of anxiety in humans compared to mice
8. Comment on possible sedative/depressant activity of ethanol and of other compounds (ergot alkaloids) contained in G. sempervirens extract
9. Comment on anxiety evaluation in mice as a simplistic approach
10. Comment on the neurological evaluation of the reported results
11. Comment on criticism about the use of pharmacological models for homeopathy (nanopharmacology)

No reply
[2]
No reply
[2]
No reply
[2]
No reply
[2]
The author confirms his opinion about the term nanopharmacology
[7, 33]
12. Comment on reproducibility on different mice strains

No reply. The author justifies this lack with the apology: “In the limited space of our disposal, we are forced to respond to only a few key points’’ but he does not address why he did not report suggestions about the irreproducibility of results in different mice strains


[4, 7, 33]
13. Lack of confirmation in OFT
The author reports an effect on OFT that is not significant (p = 0,060),
hence a negative result. Furthermore, the author admits this irreproducibility by saying: ‘‘In light–dark test (LD), the anxiolytic effect of G. sempervirens was highly significant in the second paper, while in the first one, it was present in 5C and in 30C, albeit in a non- significant way’’. So, the effect was not confirmed. He justified this issue with changes in protocols!


[4]
14. Comment about irreproducibility of diazepam and/or buspirone effect

The author reports that in OF buspirone and diazepam showed lack of activity; this is a contradictory comment because in previously reports he admitted that OFT is a reliable behavioural test for anxiety in mice and used those drugs as positive controls

[4]
15. Comment on the use and interpretation of OFT and LDB

No reply
[4]
16. Specific and detailed comment on animal sampling   No reply. The author indirectly admits a bias in animal sampling when
he uses a different number of sampled animal in the control group (n = 96) and in the tested one (n = 48)

17. Comment on the stability of the results
The author says that this approach might have led to a loss of statistical
power; was the author searching for a positive effect independently from the objective results outcome? This last comment was raised also by Chirumbolo, 2011b, with no subsequent reply                         [1, 4]

[4, 7, 33]
Conclusion
Can we include CAMs, and particularly homeopathy, within the fence of universally accepted scientific research?

A possible answer is no, we cannot, at least from perceiving the latest debate within the scientific community. This greatly depends on homeopaths themselves, I suppose. My personal comment is, if people feel that homeopathy is a big hoax, this is because of insufficient relying on a tough theoretical ground and because of a long-lasting language rising to the eighteenth century; if people feel that homeopathy is effective, this  may  be  because  of  incorrect information and mainly by a constitutive attitude to rejoin spirituality, mind and health by a ‘‘soft, sweet and natural medicine’’. This is particularly evident in anxiety disorders. Efficacy in biological systems, particularly in human subjects, must be evaluated with extreme caution, leave open  any  window  for  criticism  and  new  suggestion  or proposal to assess any evidence and conceive an experimental setting to be logically and methodologically standardized to give reproducible results, before producing any statistics. Even numbers can be criticized in this perspective, forcing researchers to continuously  monitor  their methods and the logical addressing of phenomena. More often it is sufficient to publish a paper, to yell successful outcome, to make people  believe  without  any  concern [1, 7, 33, 49, 50].

As in most human actions, science, too, can be over- whelmed by authority leverage, so that data (originally conceived as ‘‘gifts’’) and consequently their interpretation, are pocketed neither more nor less than goldfinches roughly captured by poachers.
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Storm over doctors’ homeopathic treatment for gays

http://www.ucanews.com/2011/06/03/storm-over-doctors-homeopathic-treatment-for-gays/ 

June 3, 2011 

The German Union of Catholic Physicians says it believes it can cure the sexual orientation of gays and lesbians with homeopathic treatment but gay and lesbian groups are outraged at the claim.

Following news reported this week by the online magazine Telepolis that the Union of Catholic Physicians (UCP) has been offering homeopathic “Therapy Options for Homosexuality” on their website, the Lesbian and Gay Federation in Germany (LSVD) organization called the suggestion an “insult,” and an “impertinence” that showed “a lack of respect for homosexuals and bisexuals,” Spiegel reports.

The religious association, which calls itself the “voice of the Catholic medical community,” writes on its website that while “homosexuality is not an illness,” a host of treatments are available to keep such “inclinations” at bay. 

Possibilities include “constitutional treatments with homeopathic tools … such as homeopathic dilutions like Platinum,” “psychotherapy,” and “religious counseling.” Among homeopathy’s controversial treatments are the prescription of “Globuli,” tiny pills that consisting mostly of sugar.

“We know about a number of people with homosexual feelings who find themselves in a spiritual and psychological emergency and suffer greatly,” UCP head Gero Winkelmann told SPIEGEL in a written statement. “If someone is unhappy, ill or feels they are in an emergency, they should be able to find options for help with us.”

As for the scientific basis of the treatments offered by the UCP, Winkelmann listed “medical-psychotherapeutic, philosophical and theological literature,” the “minority views of psychotherapists,” the “teachings of the Catholic church, the Holy Scripture,” and the “homeopathy of Samuel Hahnemann,” the German physician credited with creating the practice.

Winkelmann said his organization’s intentions were not meant to “injure or pressure” anyone, but to express a “position and medical opinion” to interested parties.

SOURCE German Catholic Doctors Offer Homeopathic ‘Gay Treatment’ (Der Spiegel)

5 HOMOEOPATHY REPORTS

HOMOEOPATHY CONTROVERSY AND FR RUFUS PEREIRA 

http://ephesians-511.net/docs/HOMOEOPATHY_CONTROVERSY_AND_FR_RUFUS_PEREIRA.doc 

HOMOEOPATHY INSTITUTIONALIZED IN THE INDIAN CATHOLIC CHURCH 
http://ephesians-511.net/docs/HOMOEOPATHY_INSTITUTIONALIZED_IN_THE_INDIAN_CATHOLIC_CHURCH.doc
INSTITUTIONALIZED NEW AGE IN BOMBAY ARCHDIOCESE-HOMOEOPATHY, YOGA AND KRIPA FOUNDATION 
http://ephesians-511.net/docs/INSTITUTIONALIZED_NEW_AGE_IN_BOMBAY_ARCHDIOCESE-HOMOEOPATHY_YOGA_AND_KRIPA_FOUNDATION.doc
HOMOEOPATHY-BBC-THE TEST 
http://ephesians-511.net/docs/HOMOEOPATHY-BBC-THE_TEST.doc
HOMOEOPATHY IS BUNK-INDIAN NOBEL LAUREATE
http://ephesians-511.net/docs/HOMOEOPATHY_IS_BUNK-INDIAN_NOBEL_LAUREATE.doc 

10 HOMOEOPATHY ARTICLES/COLLATIONS
AYUSH-THE NEW AGE DANGERS OF 

http://ephesians-511.net/docs/AYUSH_THE_NEW_AGE_DANGERS_OF.doc
HOMOEOPATHY-AN UNSCIENTIFIC NEW AGE FRAUD 
http://ephesians-511.net/docs/HOMOEOPATHY-AN_UNSCIENTIFIC_NEW_AGE_FRAUD.doc
HOMOEOPATHY-AN UNSCIENTIFIC NEW AGE FRAUD 02

http://ephesians-511.net/docs/HOMOEOPATHY-AN_UNSCIENTIFIC_NEW_AGE_FRAUD_02.doc 
HOMOEOPATHY-AN UNSCIENTIFIC NEW AGE FRAUD 03
http://ephesians-511.net/docs/HOMOEOPATHY-AN_UNSCIENTIFIC_NEW_AGE_FRAUD_03.doc 
HOMOEOPATHY-DR EDWIN A NOYES 
http://ephesians-511.net/docs/HOMOEOPATHY-DR_EDWIN_A_NOYES.doc 

HOMOEOPATHY-FR CLEMENS PILAR 10 
http://ephesians-511.net/docs/HOMOEOPATHY-FR_CLEMENS_PILAR_10.doc
HOMOEOPATHY-SUMMARY 
http://ephesians-511.net/docs/HOMOEOPATHY-SUMMARY.doc
HOMOEOPATHY-WHAT'S THE HARM IN IT? 
http://ephesians-511.net/docs/HOMOEOPATHY-WHATS_THE_HARM_IN_IT.doc
HOMOEOPATHY LAMPOONED 
http://ephesians-511.net/docs/HOMOEOPATHY_LAMPOONED.doc 

1 HOMOEOPATHY TESTIMONY

TESTIMONY OF A FORMER HOMOEOPATHY PRACTITIONER-01 DR. EMILIA VLCKOVA
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_HOMOEOPATHY_PRACTITIONER-01.doc
