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1. The Second Vatican Council strongly desired to preserve with care the authentic Liturgy, which flows forth from the Church’s living and most ancient spiritual tradition, and to adapt it with pastoral wisdom to the genius of the various peoples so that the faithful might find in their full, conscious, and active participation in the sacred actions – especially the celebration of the Sacraments – an abundant source of graces and a means for their own continual formation in the Christian mystery. [1]  

2. Thereupon there began, under the care of the Supreme Pontiffs, the great work of renewal of the liturgical books of the Roman Rite, a work which included their translation [2] into vernacular languages, with the purpose of bringing about in the most diligent way that renewal of the sacred Liturgy which was one of the foremost intentions of the Council. 

3. The liturgical renewal thus far has seen positive results, achieved through the labor and the skill of many, but in particular of the Bishops, to whose care and zeal this great and difficult charge is entrusted.  Even so, the greatest prudence and attention is required in the preparation of liturgical books marked by sound doctrine, which are exact in wording, free from all ideological influence, and otherwise endowed with those qualities by which the sacred mysteries of salvation and the indefectible faith of the Church are efficaciously transmitted by means of human language to prayer, and worthy worship is offered to God the Most High. [3] 

4. The Second Vatican Ecumenical Council in its deliberations and decrees assigned a singular importance to the liturgical rites, the ecclesiastical traditions, and the discipline of Christian life proper to those particular Churches, especially of the East, which are distinguished by their venerable antiquity, manifesting in various ways the tradition received through the Fathers from the Apostles. [4] The Council asked that the traditions of each of these particular Churches be preserved whole and intact. For this reason, even while calling for the revision of the various Rites in accordance with sound tradition, the Council set forth the principle that only those changes were to be introduced which would foster their specific organic development. [5] Clearly, the same vigilance is required for the safeguarding and the authentic development of the liturgical rites, the ecclesiastical traditions, and the discipline of the Latin Church, and in particular, of the Roman Rite. The same care must be brought also to the translation of the liturgical texts into vernacular languages. This is especially true as regards the Roman Missal, which will thus continue to be maintained as an outstanding sign and instrument of the integrity and unity of the Roman Rite. [6] 
5. Indeed, it may be affirmed that the Roman Rite is itself a precious example and an instrument of true inculturation. For the Roman Rite is marked by a signal capacity for assimilating into itself spoken and sung texts, gestures and rites derived from the customs and the genius of diverse nations and particular Churches – both Eastern and Western – into a harmonious unity that transcends the boundaries of any single region. [7] This characteristic is particularly evident in its orations, which exhibit a capacity to transcend the limits of their original situation so as to become the prayers of Christians in any time or place. In preparing all translations of the liturgical books, the greatest care is to be taken to maintain the identity and unitary expression of the Roman Rite, [8] not as a sort of historical monument, but rather as a manifestation of the theological realities of ecclesial communion and unity. [9] The work of inculturation, of which the translation into vernacular languages is a part, is not therefore to be considered an avenue for the creation of new varieties or families of rites; on the contrary, it should be recognized that any adaptations introduced out of cultural or pastoral necessity thereby become part of the Roman Rite, and are to be inserted into it in a harmonious way. [10]  

6. Ever since the promulgation of the Constitution on the Sacred Liturgy, the work of the translation of the liturgical texts into vernacular languages, as promoted by the Apostolic See, has involved the publication of norms and the communication to the Bishops of advice on the matter. Nevertheless, it has been noted that translations of liturgical texts in various localities stand in need of improvement through correction or through a new draft. [11] The omissions or errors which affect certain existing vernacular translations – especially in the case of certain languages – have impeded the progress of the inculturation that actually should have taken place. Consequently, the Church has been prevented from laying the foundation for a fuller, healthier and more authentic renewal. 

7. For these reasons, it now seems necessary to set forth anew, and in light of the maturing of experience, the principles of translation to be followed in future translations – whether they be entirely new undertakings or emendations of texts already in use – and to specify more clearly certain norms that have already been published, taking into account a number of questions and circumstances that have arisen in our own day. In order to take full advantage of the experience gained since the Council, it seems useful to express these norms from time to time in terms of tendencies that have been evident in past translations, but which are to be avoided in future ones. In fact, it seems necessary to consider anew the true notion of liturgical translation in order that the translations of the Sacred Liturgy into the vernacular languages may stand secure as the authentic voice of the Church of God. [12] This Instruction therefore envisions and seeks to prepare for a new era of liturgical renewal, which is consonant with the qualities and the traditions of the particular Churches, but which safeguards also the faith and the unity of the whole Church of God. 

8. The norms set forth in this Instruction are to be substituted for all norms previously published on the matter, with the exception of the Instruction Varietates legitimae, published by the Congregation for Divine Worship and the Discipline of the Sacraments on 25 January 1994, in conjunction with which the norms in this present Instruction are to be understood. [13] The norms contained in this Instruction are to be considered applicable to the translation of texts intended for liturgical use in the Roman Rite and, mutatis mutandis, in the other duly recognized Rites of the Latin Church. 

9. When it may be deemed appropriate by the Congregation for Divine Worship and the Discipline of the Sacraments, a text will be prepared after consultation with Bishops, called a "ratio translationis", to be set forth by the authority of the same Dicastery, in which the principles of translation found in this Instruction will be applied in closer detail to a given language. This document may be composed of various elements as the situation may require, such as, for example, a list of vernacular words to be equated with their Latin counterparts, the setting forth of principles applicable specifically to a given language, and so forth.  
I

ON THE CHOICE OF VERNACULAR LANGUAGES

TO BE INTRODUCED INTO LITURGICAL USE

10. To be considered first of all is the choice of the languages that it will be permissible to put into use in liturgical celebrations. It is appropriate that there be elaborated in each territory a pastoral plan that takes account of the spoken languages there in use, with a distinction being made between languages which the people spontaneously speak and those which, not being used for natural communication in pastoral activity, merely remain the object of cultural interest. In considering and drafting such a plan, due caution should be exercised lest the faithful be fragmented into small groups by means of the selection of vernacular languages to be introduced into liturgical use, with the consequent danger of fomenting civil discord, to the detriment of the unity of peoples as well as of the unity of the particular Churches and the Church universal. 
11. In this plan, a clear distinction is to be made also between those languages, on the one hand, that are used universally in the territory for pastoral communication, and those, on the other hand, that are to be used in the Sacred Liturgy. In drawing up the plan, it will be necessary to take account also of the question of the resources necessary for supporting the use of a given language, such as the number of priests, deacons and lay collaborators capable of using the language, in addition to the number of experts and those trained for and capable of preparing translations of all of the liturgical books of the Roman Rite in accord with the principles enunciated here. Also to be considered are the financial and technical resources necessary for preparing translations and printing books truly worthy of liturgical use. 

12. Within the liturgical sphere, moreover, a distinction necessarily arises between languages and dialects. In particular, dialects that do not support common academic and cultural formation cannot be taken into full liturgical use, since they lack that stability and breadth that would be required for their being liturgical languages on a broader scale. In any event, the number of individual liturgical languages is not to be increased too greatly. [14] This latter is necessary so that a certain unity of language may be fostered within the boundaries of one and the same nation. 

13. Moreover, the fact that a language is not introduced into full liturgical use does not mean that it is thereby altogether excluded from the Liturgy. It may be used, at least occasionally, in the Prayer of the Faithful, in the sung texts, in the invitations or instructions given to the people, or in parts of the homily, especially if the language is proper to some of Christ’s faithful who are in attendance. Nevertheless, it is always possible to use either the Latin language or another language that is widely used in that country, even if perhaps it may not be the language of all – or even of a majority – of the Christian faithful taking part, provided that discord among the faithful be avoided. 

14. Since the introduction of languages into liturgical use by the Church may actually affect the development of the language itself and may even be determinative in its regard, care is to be taken to promote those languages which – even while perhaps lacking a long literary tradition – seem capable of being employed by a greater number of persons. It is necessary to avoid any fragmentation of dialects, especially at the moment when a given dialect may be passing from spoken to written form. Instead, care should be taken to foster and to develop forms of speech that are common to human communities. 

15. It will be the responsibility of the Conference of Bishops to determine which of the prevailing languages are to be introduced into full or partial liturgical use in its territory. Their decisions require the recognitio of the Apostolic See before the work of translation is undertaken in any way. [15] Before giving its decision on this matter, the Conference of Bishops should not omit to seek the written opinion of experts and other collaborators in the work; these opinions, together with the other acts, are to be sent in written form to the Congregation for Divine Worship and the Discipline of the Sacraments, in addition to the relatio mentioned below, in art. n. 16. 

16. As regards the decision of the Conference of Bishops for the introduction of a vernacular language into liturgical use, the following are to be observed (cf. n. 79): [16] 

a) For the legitimate passage of decrees, a two-thirds vote by secret ballot is required on the part of those in the Conference of Bishops who have the right to cast a deliberative vote; 

b) All of the acts to be examined by the Apostolic See, prepared in duplicate, signed by the President and Secretary of the Conference and duly affixed with its seal, are to be sent to the Congregation for Divine Worship and the Discipline of the Sacraments. In these acts are to be contained the following: 

i)   the names of the Bishops, or of those equivalent to them in law, who were present at the meeting,

ii) a report of the proceedings, which should contain the outcome of the votes pertaining to the individual decrees, including the number of those in favor, the number opposed, and the number abstaining;

iii)  a clear exposition of the individual parts of the Liturgy into which the decision has been made to introduce the vernacular language;  

c) In the relatio is to be included a clear explanation of the language involved, as well as the reasons for which the proposal has been made to introduce it into liturgical use. 

17. As for the use of "artificial" languages, proposed from time to time, the approval of texts as well as the granting of permission for their use in liturgical celebrations is strictly reserved to the Holy See. This faculty will be granted only for particular circumstances and for the pastoral good of the faithful, after consultation with the Bishops principally involved. [17] 

18. In celebrations for speakers of a foreign language, such as visitors, migrants, pilgrims, etc., it is permissible, with the consent of the diocesan Bishop, to celebrate the Sacred Liturgy in a vernacular language known to these people, using a liturgical book already approved by the competent authority with the subsequent recognitio of the Apostolic See. [18] If such celebrations recur with some frequency, the diocesan Bishop is to send a brief report to the Congregation for Divine Worship and the Discipline of the Sacraments, describing the circumstances, the number of participants, and the editions used.  

II

ON THE TRANSLATION OF LITURGICAL TEXTS

INTO VERNACULAR LANGUAGES

1. GENERAL PRINCIPLES APPLICABLE TO ALL TRANSLATION 

19. The words of the Sacred Scriptures, as well as the other words spoken in liturgical celebrations, especially in the celebration of the Sacraments, are not intended primarily to be a sort of mirror of the interior dispositions of the faithful; rather, they express truths that transcend the limits of time and space. Indeed, by means of these words God speaks continually with the Spouse of his beloved Son, the Holy Spirit leads the Christian faithful into all truth and causes the word of Christ to dwell abundantly within them, and the Church perpetuates and transmits all that she herself is and all that she believes, even as she offers the prayers of all the faithful to God, through Christ and in the power of the Holy Spirit. [19] 

20. The Latin liturgical texts of the Roman Rite, while drawing on centuries of ecclesial experience in transmitting the faith of the Church received from the Fathers, are themselves the fruit of the liturgical renewal, just recently brought forth. In order that such a rich patrimony may be preserved and passed on through the centuries, it is to be kept in mind from the beginning that the translation of the liturgical texts of the Roman Liturgy is not so much a work of creative innovation as it is of rendering the original texts faithfully and accurately into the vernacular language. While it is permissible to arrange the wording, the syntax and the style in such a way as to prepare a flowing vernacular text suitable to the rhythm of popular prayer, the original text, insofar as possible, must be translated integrally and in the most exact manner, without omissions or additions in terms of their content, and without paraphrases or glosses. Any adaptation to the characteristics or the nature of the various vernacular languages is to be sober and discreet. [20] 

21. Especially in the translations intended for peoples recently brought to the Christian Faith, fidelity and exactness with respect to the original texts may themselves sometimes require that words already in current usage be employed in new ways, that new words or expressions be coined, that terms in the original text be transliterated or adapted to the pronunciation of the vernacular language, [21] or that figures of speech be used which convey in an integral manner the content of the Latin expression even while being verbally or syntactically different from it. Such measures, especially those of greater moment, are to be submitted to the discussion of all the Bishops involved before being inserted into the definitive draft. In particular, caution should be exercised in introducing words drawn from non-Christian religions. [22] 

22. Adaptations of the texts according to articles 37-40 of the Constitution Sacrosanctum Concilium are to be considered on the basis of true cultural or pastoral necessity, and should not be proposed out of a mere desire for novelty or variety, nor as a way of supplementing or changing the theological content of the editiones typicae; rather, they are to be governed by the norms and procedures contained in the above-mentioned Instruction Varietates legitimae. [23] Accordingly, translations into vernacular languages that are sent to the Congregation for Divine Worship and the Discipline of the Sacraments for the recognitio are to contain, in addition to the translation itself and any adaptations foreseen explicitly in the editiones typicae, only adaptations or modifications for which prior written consent has been obtained from the same Dicastery.  

23. In the translation of texts of ecclesiastical composition, while it is useful with the assistance of historical and other scientific tools to consult a source that may have been discovered for the same text, nevertheless it is always the text of the Latin editio typica itself that is to be translated. 

Whenever the biblical or liturgical text preserves words taken from other ancient languages (as, for example, the words Alleluia and Amen, the Aramaic words contained in the New Testament, the Greek words drawn from the Trisagion which are recited in the Improperia of Good Friday, and the Kyrie eleison of the Order of Mass, as well as many proper names) consideration should be given to preserving the same words in the new vernacular translation, at least as one option among others. Indeed, a careful respect for the original text will sometimes require that this be done. 

24. Furthermore, it is not permissible that the translations be produced from other translations already made into other languages; rather, the new translations must be made directly from the original texts, namely the Latin, as regards the texts of ecclesiastical composition, or the Hebrew, Aramaic, or Greek, as the case may be, as regards the texts of Sacred Scripture. [24] Furthermore, in the preparation of these translations for liturgical use, the Nova Vulgata Editio, promulgated by the Apostolic See, is normally to be consulted as an auxiliary tool, in a manner described elsewhere in this Instruction, in order to maintain the tradition of interpretation that is proper to the Latin Liturgy. 

25. So that the content of the original texts may be evident and comprehensible even to the faithful who lack any special intellectual formation, the translations should be characterized by a kind of language which is easily understandable, yet which at the same time preserves these texts’ dignity, beauty, and doctrinal precision. [25]
By means of words of praise and adoration that foster reverence and gratitude in the face of God’s majesty, his power, his mercy and his transcendent nature, the translations will respond to the hunger and thirst for the living God that is experienced by the people of our own time, while contributing also to the dignity and beauty of the liturgical celebration itself. [26] 

26. The liturgical texts’ character as a very powerful instrument for instilling in the lives of the Christian faithful the elements of faith and Christian morality, [27] is to be maintained in the translations with the utmost solicitude. The translation, furthermore, must always be in accord with sound doctrine. 

27. Even if expressions should be avoided which hinder comprehension because of their excessively unusual or awkward nature, the liturgical texts should be considered as the voice of the Church at prayer, rather than of only particular congregations or individuals; thus, they should be free of an overly servile adherence to prevailing modes of expression. If indeed, in the liturgical texts, words or expressions are sometimes employed which differ somewhat from usual and everyday speech, it is often enough by virtue of this very fact that the texts become truly memorable and capable of expressing heavenly realities. Indeed, it will be seen that the observance of the principles set forth in this Instruction will contribute to the gradual development, in each vernacular, of a sacred style that will come to be recognized as proper to liturgical language. Thus it may happen that a certain manner of speech which has come to be considered somewhat obsolete in daily usage may continue to be maintained in the liturgical context. In translating biblical passages where seemingly inelegant words or expressions are used, a hasty tendency to sanitize this characteristic is likewise to be avoided. These principles, in fact, should free the Liturgy from the necessity of frequent revisions when modes of expression may have passed out of popular usage.  

28. The Sacred Liturgy engages not only man’s intellect, but the whole person, who is the “subject” of full and conscious participation in the liturgical celebration. Translators should therefore allow the signs and images of the texts, as well as the ritual actions, to speak for themselves; they should not attempt to render too explicit that which is implicit in the original texts. For the same reason, the addition of explanatory texts not contained in the editio typica is to be prudently avoided. Consideration should also be given to including in the vernacular editions at least some texts in the Latin language, especially those from the priceless treasury of Gregorian chant, which the Church recognizes as proper to the Roman Liturgy, and which, all other things being equal, is to be given pride of place in liturgical celebrations. [28] Such chant, indeed, has a great power to lift the human spirit to heavenly realities. 

29. It is the task of the homily and of catechesis to set forth the meaning of the liturgical texts, [29] illuminating with precision the Church’s understanding regarding the members of particular Churches or ecclesial communities separated from full communion with the Catholic Church and those of Jewish communities, as well as adherents of other religions – and likewise, her understanding of the dignity and equality of all men. [30] Similarly, it is the task of catechists or of the homilist to transmit that right interpretation of the texts that excludes any prejudice or unjust discrimination on the basis of persons, gender, social condition, race or other criteria, which has no foundation at all in the texts of the Sacred Liturgy. Although considerations such as these may sometimes help one in choosing among various translations of a certain expression, they are not to be considered reasons for altering either a biblical text or a liturgical text that has been duly promulgated. 

30. In many languages there exist nouns and pronouns denoting both genders, masculine and feminine, together in a single term. The insistence that such a usage should be changed is not necessarily to be regarded as the effect or the manifestation of an authentic development of the language as such. Even if it may be necessary by means of catechesis to ensure that such words continue to be understood in the “inclusive” sense just described, it may not be possible to employ different words in the translations themselves without detriment to the precise intended meaning of the text, the correlation of its various words or expressions, or its aesthetic qualities. When the original text, for example, employs a single term in expressing the interplay between the individual and the universality and unity of the human family or community (such as the Hebrew word adam, the Greek anthropos, or the Latin homo), this property of the language of the original text should be maintained in the translation. Just as has occurred at other times in history, the Church herself must freely decide upon the system of language that will serve her doctrinal mission most effectively, and should not be subject to externally imposed linguistic norms that are detrimental to that mission. 

31. In particular: to be avoided is the systematic resort to imprudent solutions such as a mechanical substitution of words, the transition from the singular to the plural, the splitting of a unitary collective term into masculine and feminine parts, or the introduction of impersonal or abstract words, all of which may impede the communication of the true and integral sense of a word or an expression in the original text. Such measures introduce theological and anthropological problems into the translation. 
Some particular norms are the following:  

a) In referring to almighty God or the individual persons of the Most Holy Trinity, the truth of tradition as well as the established gender usage of each respective language are to be maintained. 

b) Particular care is to be taken to ensure that the fixed expression "Son of Man" be rendered faithfully and exactly. The great Christological and typological significance of this expression requires that there should also be employed throughout the translation a rule of language that will ensure that the fixed expression remain comprehensible in the context of the whole translation. 

c) The term "fathers", found in many biblical passages and liturgical texts of ecclesiastical composition, is to be rendered by the corresponding masculine word into vernacular languages insofar as it may be seen to refer to the Patriarchs or the kings of the chosen people in the Old Testament, or to the Fathers of the Church. 

d) Insofar as possible in a given vernacular language, the use of the feminine pronoun, rather than the neuter, is to be maintained in referring to the Church. 

e) Words which express consanguinity or other important types of relationship, such as "brother", "sister", etc., which are clearly masculine or feminine by virtue of the context, are to be maintained as such in the translation. 

f) The grammatical gender of angels, demons, and pagan gods or goddesses, according to the original texts, is to be maintained in the vernacular language insofar as possible. 

g) In all these matters it will be necessary to remain attentive to the principles set forth above, in nn. 27 and 29. 

32. The translation should not restrict the full sense of the original text within narrower limits. To be avoided on this account are expressions characteristic of commercial publicity, political or ideological programs, passing fashions, and those which are subject to regional variations or ambiguities in meaning. Academic style manuals or similar works, since they sometimes give way to such tendencies, are not to be considered standards for liturgical translation. On the other hand, works that are commonly considered "classics" in a given vernacular language may prove useful in providing a suitable standard for its vocabulary and usage. 

33. The use of capitalization in the liturgical texts of the Latin editiones typicae as well as in the liturgical translation of the Sacred Scriptures, for honorific or otherwise theologically significant reasons, is to be retained in the vernacular language at least insofar as the structure of a given language permits. 
2. OTHER NORMS PERTAINING TO THE TRANSLATION OF THE SACRED SCRIPTURES AND THE PREPARATION OF LECTIONARIES 

34. It is preferable that a version of the Sacred Scriptures be prepared in accordance with the principles of sound exegesis and of high literary quality, but also with a view to the particular exigencies of liturgical use as regards style, the selection of words, and the selection from among different possible interpretations. 

35. Wherever no such version of the Sacred Scriptures exists in a given language, it will be necessary to use a previously prepared version, while modifying the translation wherever appropriate so that it may be suitable for use in the liturgical context according to the principles set forth in this Instruction. 

36. In order that the faithful may be able to commit to memory at least the more important texts of the Sacred Scriptures and be formed by them even in their private prayer, it is of the greatest importance that the translation of the Sacred Scriptures intended for liturgical use be characterized by a certain uniformity and stability, such that in every territory there should exist only one approved translation, which will be employed in all parts of the various liturgical books. This stability is especially to be desired in the translation of the Sacred Books of more frequent use, such as the Psalter, which is the fundamental prayer book of the Christian people. [31] The Conferences of Bishops are strongly encouraged to provide for the commissioning and publication in their territories of an integral translation of the Sacred Scriptures intended for the private study and reading of the faithful, which corresponds in every part to the text that is used in the Sacred Liturgy. 

37. If the biblical translation from which the Lectionary is composed exhibits readings that differ from those set forth in the Latin liturgical text, it should be borne in mind that the Nova Vulgata Editio is the point of reference as regards the delineation of the canonical text. [32] Thus, in the translation of the deuterocanonical books and wherever else there may exist varying manuscript traditions, the liturgical translation must be prepared in accordance with the same manuscript tradition that the Nova Vulgata has followed. If a previously prepared translation reflects a choice that departs from that which is found in the Nova Vulgata Editio as regards the underlying textual tradition, the order of verses, or similar factors, the discrepancy needs to be remedied in the preparation of any Lectionary so that conformity with the Latin liturgical text may be maintained. In preparing new translations, it would be helpful, though not obligatory, that the numbering of the verses also follow that of the same text as closely as possible. 
38. It is often permissible that a variant reading of a verse be used, on the basis of critical editions and upon the recommendation of experts. However, this is not permissible in the case of a liturgical text where such a choice would affect those elements of the passage that are pertinent to its liturgical context, or whenever the principles found elsewhere in this Instruction would otherwise be neglected. For passages where a critical consensus is lacking, particular attention should be given to the choices reflected in the approved Latin text. [33] 

39. The delineation of the biblical pericopai is to conform entirely to the Ordo lectionum Missae or to the other approved and confirmed liturgical texts, as the case may be. 

40. With due regard for the requirements of sound exegesis, all care is to be taken to ensure that the words of the biblical passages commonly used in catechesis and in popular devotional prayers be maintained. On the other hand, great caution is to be taken to avoid a wording or style that the Catholic faithful would confuse with the manner of speech of non-Catholic ecclesial communities or of other religions, so that such a factor will not cause them confusion or discomfort. 

41. The effort should be made to ensure that the translations be conformed to that understanding of biblical passages which has been handed down by liturgical use and by the tradition of the Fathers of the Church, especially as regards very important texts such as the Psalms and the readings used for the principal celebrations of the liturgical year; in these cases the greatest care is to be taken so that the translation express the traditional Christological, typological and spiritual sense, and manifest the unity and the inter-relatedness of the two Testaments. [34] For this reason: 

a) it is advantageous to be guided by the Nova Vulgata wherever there is a need to choose, from among various possibilities [of translation], that one which is most suited for expressing the manner in which a text has traditionally been read and received within the Latin liturgical tradition; 

b) for the same purpose, other ancient versions of the Sacred Scriptures should also be consulted, such as the Greek version of the Old Testament commonly known as the "Septuagint", which has been used by the Christian faithful from the earliest days of the Church; [35] 

c) in accordance with immemorial tradition, which indeed is already evident in the above-mentioned "Septuagint" version, the name of almighty God expressed by the Hebrew tetragrammaton (YHWH) and rendered in Latin by the word Dominus, is to be rendered into any given vernacular by a word equivalent in meaning.  

Finally, translators are strongly encouraged to pay close attention to the history of interpretation that may be drawn from citations of biblical texts in the writings of the Fathers of the Church, and also from those biblical images more frequently found in Christian art and hymnody. 

42. While caution is advisable lest the historical context of the biblical passages be obscured, the translator should also bear in mind that the word of God proclaimed in the Liturgy is not simply an historical document. For the biblical text treats not only of the great persons and events of the Old and New Testaments, but also of the mysteries of salvation, and thus refers to the faithful of the present age and to their lives. While always maintaining due regard for the norm of fidelity to the original text, one should strive, whenever there is a choice to be made between different ways of translating a term, to make those choices that will enable the hearer to recognize himself and the dimensions of his own life as vividly as possible in the persons and events found in the text. 

43. Modes of speech by which heavenly realities and actions are depicted in human form, or designated by means of limited, concrete terminology– as happens quite frequently in biblical language (i.e., anthropomorphisms) – often maintain their full force only if translated somewhat literally, as in the case of words in the Nova Vulgata Editio such as ambulare, brachium, digitus, manus, or vultus [Dei], as well as caro, cornu, os, semen, and visitare. Thus it is best that such terms not be explained or interpreted by more abstract or general vernacular expressions. As regards certain terms, such as those translated in the Nova Vulgata as anima and spiritus, the principles mentioned in above nn. 40-41 should be observed.  Therefore, one should avoid replacing these terms by a personal pronoun or a more abstract term, except when this is strictly necessary in a given case.  It should be borne in mind that a literal translation of terms which may initially sound odd in a vernacular language may for this very reason provoke inquisitiveness in the hearer and provide an occasion for catechesis.  

44. In order for a translation to be more easily proclaimed, it is necessary that any expression be avoided which is confusing or ambiguous when heard, such that the hearer would fail to grasp its meaning. 

45. Apart from that which is set forth in the Ordo lectionum Missae, the following norms are to be observed in the preparation of a Lectionary of biblical readings in a vernacular language: 

a) Passages of Sacred Scripture contained in the Praenotanda of the Ordo lectionum Missae are to conform completely to the translation of the same passages as they occur within the Lectionary. 
b) Likewise the titles, expressing the theme of the readings and placed at the head of them, are to retain the wording of the readings themselves, wherever such a correspondence exists in the Ordo lectionum Missae. 

c) Finally, the words prescribed by the Ordo lectionum Missae for the beginning of the reading, called the incipits, are to follow as closely as possible the wording of the vernacular biblical version from which the readings are generally taken, refraining from following other translations. As regards those parts of the incipits that are not part of the biblical text itself, these are to be translated exactly from the Latin when preparing Lectionaries, unless the Conference of Bishops shall have sought and obtained the prior consent of the Congregation for Divine Worship and the Discipline of the Sacraments authorizing a different procedure for introducing the readings. 
3. NORMS CONCERNING THE TRANSLATION OF OTHER LITURGICAL TEXTS 

46. The norms set forth above, and those regarding Sacred Scripture, should be applied, mutatis mutandis, in like manner to the texts of ecclesiastical composition. 

47. While the translation must transmit the perennial treasury of orations by means of language understandable in the cultural context for which it is intended, it should also be guided by the conviction that liturgical prayer not only is formed by the genius of a culture, but itself contributes to the development of that culture. Consequently it should cause no surprise that such language differs somewhat from ordinary speech. Liturgical translation that takes due account of the authority and integral content of the original texts will facilitate the development of a sacral vernacular, characterized by a vocabulary, syntax and grammar that are proper to divine worship, even though it is not to be excluded that it may exercise an influence even on everyday speech, as has occurred in the languages of peoples evangelized long ago. 

48. The texts for the principal celebrations occurring throughout the liturgical year should be offered to the faith -ful in a translation that is easily committed to memory, so as to render them usable in private prayers as well. 
A. Vocabulary 

49. Characteristic of the orations of the Roman liturgical tradition as well as of the other Catholic Rites is a coherent system of words and patterns of speech, consecrated by the books of Sacred Scripture and by ecclesial tradition, especially the writings of the Fathers of the Church. For this reason the manner of translating the liturgical books should foster a correspondence between the biblical text itself and the liturgical texts of ecclesiastical composition which contain biblical words or allusions. [36] In the translation of such texts, the translator would best be guided by the manner of expression that is characteristic of the version of the Sacred Scriptures approved for liturgical use in the territories for which the translation is being prepared. At the same time, care should be taken to avoid weighting down the text by clumsily over-elaborating the more delicate biblical allusions. 

50. Since the liturgical books of the Roman Rite contain many fundamental words of the theological and spiritual tradition of the Roman Church, every effort must be made to preserve this system of vocabulary rather than substituting other words that are alien to the liturgical and catechetical usage of the people of God in a given cultural and ecclesial context. For this reason, the following principles in particular are to be observed: 

a) In translating words of greater theological significance, an appropriate degree of coordination should be sought between the liturgical text and the authoritative vernacular translation of the Catechism of the Catholic Church, provided that such a translation exists or is being prepared, whether in the language in question or in a very closely related language; 

b) Whenever it would be inappropriate to use the same vocabulary or the same expression in the liturgical text as in the Catechism, the translator should be solicitous to render fully the doctrinal and theological meaning of the terms and of the text itself; 

c) One should maintain the vocabulary that has gradually developed in a given vernacular language to distinguish the individual liturgical ministers, vessels, furnishings, and vesture from similar persons or things pertaining to everyday life and usage; words that lack such a sacral character are not to be used instead; 

d) In translating important words, due constancy is to be observed throughout the various parts of the Liturgy, with due regard for n. 53 below. 

51. On the other hand, a variety of vocabulary in the original text should give rise, insofar as possible, to a corresponding variety in the translations. The translation may be weakened and made trite, for example, by the use of a single vernacular term for rendering differing Latin terms such as satiari, sumere, vegetari, and pasci, on the one hand, or the nouns caritas and dilectio on the other, or the words anima, animus, cor, mens, and spiritus, to give some examples. Similarly, a deficiency in translating the varying forms of addressing God, such as Domine, Deus, Omnipotens aeterne Deus, Pater, and so forth, as well as the various words expressing supplication, may render the translation monotonous and obscure the rich and beautiful way in which the relationship between the faithful and God is expressed in the Latin text. 
52. The translator should strive to maintain the denotation, or primary sense of the words and expressions found in the original text, as well as their connotation, that is, the finer shades of meaning or emotion evoked by them, and thus to ensure that the text be open to other orders of meaning that may have been intended in the original text. 

53. Whenever a particular Latin term has a rich meaning that is difficult to render into a modern language (such as the words munus, famulus, consubstantialis, propitius, etc.) various solutions may be employed in the translations, whether the term be translated by a single vernacular word or by several, or by the coining of a new word, or perhaps by the adaptation or transcription of the same term into a language or alphabet that is different from the original text (cf. above, n. 21), or the use of an already existing word which may bear various meanings. [37] 

54. To be avoided in translations is any psychologizing tendency, especially a tendency to replace words treating of the theological virtues by others expressing merely human emotions. As regards words or expressions conveying a properly divine notion of causality (e.g., those expressed in Latin by the words "praesta, ut . . ."), one should avoid employing words or expressions denoting a merely extrinsic or profane sort of assistance instead. 

55. Certain words that may appear to have been introduced into the Latin liturgical text for reasons of meter or other technical or literary reasons convey, in reality, a properly theological content, so that they are to be preserved, insofar as possible, in the translation. It is necessary to translate with the utmost precision those words that express aspects of the mysteries of faith and the proper disposition of the Christian soul. 

56. Certain expressions that belong to the heritage of the whole or of a great part of the ancient Church, as well as others that have become part of the general human patrimony, are to be respected by a translation that is as literal as possible, as for example the words of the people’s response Et cum spiritu tuo, or the expression mea culpa, mea culpa, mea maxima culpa in the Act of Penance of the Order of Mass. 
B. Syntax, style and literary genre 

57. That notable feature of the Roman Rite, namely its straightforward, concise and compact manner of expression, is to be maintained insofar as possible in the translation. Furthermore, the same manner of rendering a given expression is to be maintained throughout the translation, insofar as feasible. These principles are to be observed: 

a) The connection between various expressions, manifested by subordinate and relative clauses, the ordering of words, and various forms of parallelism, is to be maintained as completely as possible in a manner appropriate to the vernacular language. 

b) In the translation of terms contained in the original text, the same person, number, and gender are to be maintained insofar as possible. 

c) The theological significance of words expressing causality, purpose or consequence (such as ut, ideo, enim, and quia) is to be maintained, though different languages may employ varying means for doing so. 

d) The principles set forth above, in n. 51, regarding variety of vocabulary, are to be observed also in the variety of syntax and style (for example, in the location within the Collect of the vocative addressed to God). 

58. The literary and rhetorical genres of the various texts of the Roman Liturgy are to be maintained. [38] 

59. Since liturgical texts by their very nature are intended to be proclaimed orally and to be heard in the liturgical celebration, they are characterized by a certain manner of expression that differs from that found in everyday speech or in texts intended be read silently. Examples of this include recurring and recognizable patterns of syntax and style, a solemn or exalted tone, alliteration and assonance, concrete and vivid images, repetition, parallelism and contrast, a certain rhythm, and at times, the lyric of poetic compositions. If it is sometimes not possible to employ in the translation the same stylistic elements as in the original text (as often happens, for example, in the case of alliteration or assonance), even so, the translator should seek to ascertain the intended effect of such elements in the mind of the hearer as regards thematic content, the expression of contrast between elements, emphasis, and so forth. Then he should employ the full possibilities of the vernacular language skillfully in order to achieve as integrally as possible the same effect as regards not only the conceptual content itself, but the other aspects as well. In poetic texts, greater flexibility will be needed in translation in order to provide for the role played by the literary form itself in expressing the content of the texts. Even so, expressions that have a particular doctrinal or spiritual importance or those that are more widely known are, insofar as possible, to be translated literally. 

60. A great part of the liturgical texts are composed with the intention of their being sung by the priest celebrant, the deacon, the cantor, the people, or the choir. For this reason, the texts should be translated in a manner that is suitable for being set to music. 
Still, in preparing the musical accompaniment, full account must be taken of the authority of the text itself. Whether it be a question of the texts of Sacred Scripture or of those taken from the Liturgy and already duly confirmed, paraphrases are not to be substituted with the intention of making them more easily set to music, nor may hymns considered generically equivalent be employed in their place. [39] 

61. Texts that are intended to be sung are particularly important because they convey to the faithful a sense of the solemnity of the celebration, and manifest unity in faith and charity by means of a union of voices. [40] The hymns and canticles contained in the modern editiones typicae constitute a minimal part of the historic treasury of the Latin Church, and it is especially advantageous that they be preserved in the printed vernacular editions, even if placed there in addition to hymns composed originally in the vernacular language. The texts for singing that are composed originally in the vernacular language would best be drawn from Sacred Scripture or from the liturgical patrimony. 

62. Certain liturgical texts of ecclesiastical composition are associated with ritual actions expressed by a particular posture, gesture, or the use of signs. Thus, in preparing appropriate translations it will be advantageous to consider such factors as the time required for reciting the words, their suitability for being sung or continually repeated, etc. 
4. NORMS PERTAINING TO SPECIAL TYPES OF TEXTS 

A. The Eucharistic Prayers 

63. The high point of all liturgical action is the celebration of the Mass, in which the Eucharistic Prayer or Anaphora in turn occupies a pre-eminent place. [41] For this reason, the approved translations of the approved Eucharistic Prayers require the utmost care, especially as regards the sacramental formulae, for which a particular procedure is prescribed below, in nn. 85-86. 

64. Without real necessity, successive revisions of translations should not notably change the previously approved vernacular texts of the Eucharistic Prayers which the faithful will have committed gradually to memory. Whenever a completely new translation is necessary, the principles given below, in n. 74, are to be observed.
B. The Creed or Profession of Faith 

65. By means of the Creed (Symbolum) or profession of faith, the whole gathered people of God respond to the word of God proclaimed in the Sacred Scriptures and expounded in the homily, recalling and confessing the great mysteries of the faith by means of a formula approved for liturgical use. [42] The Creed is to be translated according to the precise wording that the tradition of the Latin Church has bestowed upon it, including the use of the first person singular, by which is clearly made manifest that "the confession of faith is handed down in the Creed, as it were, as coming from the person of the whole Church, united by means of the Faith." [43] In addition, the expression carnis resurrectionem is to be translated literally wherever the Apostles’ Creed is prescribed or may be used in the Liturgy. [44] 
C. The “Praenotanda” and the texts of a rubrical or juridical nature 

66. All parts of the various liturgical books are to be translated in the same order in which they are set forth in the Latin text of the editio typica, including the institutiones generales, the praenotanda, and the instructions supplied in the various rites, which function as a support for the whole structure of the Liturgy. [45] The distinction between the various liturgical roles and the designation of the liturgical ministers by their proper titles is to be maintained in the translation precisely as it is in the rubrics of the editio typica, maintaining due regard for the principles mentioned in n. 50c above. [46] 

67. Wherever such praenotanda or other texts of the editiones typicae explicitly call for adaptations or specific applications to be introduced by the Conferences, as for example the parts of the Missal that are to be defined more specifically by the Conference of Bishops, [47] it is permissible to insert these prescriptions into the text, provided that they have received the recognitio of the Apostolic See.  It is not required in such cases, by their very nature, to translate these parts verbatim as they stand in the editio typica. Nevertheless, a mention is to be made of the decree of approbation of the Conference of Bishops and of the recognitio granted by the Congregation for Divine Worship and the Discipline of the Sacraments. 

68. At the beginning of the vernacular editions are to be placed the decrees by which the editiones typicae have been promulgated by the competent Dicastery of the Apostolic See, with due regard for the prescriptions found in n. 78. Also to be placed there are the decrees by means of which the recognitio of the Holy See has been granted for the translations, or at least the mention of the recognitio is to be made together with the date, month, year, and protocol number of the decree issued by the Dicastery. 
Since these are also historical documents, the names of the Dicasteries or other organ of the Apostolic See are to be translated exactly as they appeared on the date of promulgation of the document, rather than being altered to reflect the present name of the same or equivalent body. 

69. The editions of the liturgical books prepared in the vernacular language are to correspond in every part to the titles, the ordering of texts, the rubrics, and the system of numbering that appears in the editio typica, unless otherwise directed in the praenotanda of the same books. Furthermore, any additions approved by the Congregation for Divine Worship and the Discipline of the Sacraments are to be inserted either in a supplement or appendix, or in their proper place in the book, as the Apostolic See shall have directed. 

III

ON THE PREPARATION OF TRANSLATIONS

AND THE ESTABLISHMENT OF COMMISSIONS

1. THE MANNER OF PREPARING A TRANSLATION

70. On account of the entrusting to the Bishops of the task of preparing liturgical translations, [48] this work is committed in a particular way to the liturgical commission duly established by the Conference of Bishops. Wherever such a commission is lacking, the task of preparing the translation is to be entrusted to two or three Bishops who are expert in liturgical, biblical, philological or musical studies. [49] As regards the examination and approbation of the texts, each individual Bishop must regard this duty as a direct, solemn and personal fiduciary responsibility. 

71. In nations where many languages are used, the translations into individual vernacular languages are to be prepared and submitted to the special examination of those Bishops involved. [50] Nevertheless, it is the Conference of Bishops as such that retains the right and the power to posit all of those actions mentioned in this Instruction as pertaining to the Conference; thus, it pertains to the full Conference to approve a text and to submit it for the recognitio of the Apostolic See. 

72. The Bishops, in fulfilling their mission of preparing translations of liturgical texts, are carefully to ensure that the translations be the fruit of a truly common effort rather than of any single person or of a small group of persons. 

73. Whenever a Latin editio typica of a given liturgical book is promulgated, it is necessary that it be followed in a timely manner by the preparation of a translation of the same book, which the Conference of Bishops is to send, after having duly approved it, to the Congregation for Divine Worship and the Discipline of the Sacraments, to whom it pertains to grant the recognitio according to the norms set forth in this Instruction, and also in keeping with others established by the law. [51] However, when it is a question of a change affecting only a part of the Latin editio typica or the insertion of new elements, these new elements are to be maintained fully and faithfully in all succeeding editions produced in the vernacular language. 

74. A certain stability ought to be maintained whenever possible in successive editions prepared in modern languages. The parts that are to be committed to memory by the people, especially if they are sung, are to be changed only for a just and considerable reason. Nevertheless, if more significant changes are necessary for the purpose of bringing the text into conformity with the norms contained in this Instruction, it will be preferable to make such changes at one time, rather than prolonging them over the course of several editions. In such case, a suitable period of catechesis should accompany the publication of the new text. 

75. The translation of liturgical texts requires not only a rare degree of expertise, but also a spirit of prayer and of trust in the divine assistance granted not only to the translators, but to the Church herself, throughout the whole process leading to the definitive approbation of the texts. The readiness to see one’s own work examined and revised by others is an essential trait that should be evident in one who undertakes the translation of liturgical texts. Furthermore, all translations or texts prepared in vernacular languages, including those of the praenotanda and the rubrics, are to be anonymous with respect to persons as well as to institutions consisting of several persons, as in the case of the editiones typicae. [52] 

76. In implementing the decisions of the Second Vatican Council, it has become evident from the mature experience of the nearly four decades of the liturgical renewal that have elapsed since the Council that the need for translations of liturgical texts – at least as regards the major languages —  is experienced not only by the Bishops in governing the particular Churches, but also by the Apostolic See, for the effective exercise of her universal solicitude for the Christian faithful in the City of Rome and throughout the world. Indeed, in the Diocese of Rome, especially in many of the Churches and institutes of the City that depend in some way on the Diocese or the organs of the Holy See, as well as in the activity of the Dicasteries of the Roman Curia and the Pontifical Representations, the major languages are widely and frequently employed even in liturgical celebrations. 
For this reason, it has been determined that in the future, the Congregation for Divine Worship and the Discipline of the Sacraments will be involved more directly in the preparation of the translations into these major languages. 

77. Furthermore, as regards the major languages, an integral translation of all of the liturgical books is to be prepared in a timely manner. Translations heretofore approved ad interim are to be perfected or thoroughly revised, as the case requires, and afterwards submitted to the Bishops for definitive approbation in accordance with the norms set forth in this Instruction.  Finally, they are to be sent to the Congregation for Divine Worship and the Discipline of the Sacraments with a request for the recognitio. [53] 

78. In the case of the less diffused languages that are approved for liturgical use, the larger or more important liturgical books, in particular, may be translated, according to pastoral necessity and with the consent of the Congregation for Divine Worship and the Discipline of the Sacraments. The individual books thus selected are to be translated integrally, in the manner described in n. 66 above. As for the decrees, the institutio generalis, the praenotanda and the instructions, it is permissible to print them in a language that is different from the one used in the celebration, but nevertheless intelligible to the priest or deacon celebrants in the same territory. It is permissible to print the Latin text of the decrees, either in addition to the translation or instead of it.

2. THE APPROBATION OF THE TRANSLATION AND THE PETITION FOR THE RECOGNITIO OF THE APOSTOLIC SEE 

79. The approbation liturgical texts, whether definitive, on the one hand, or ad interim or ad experimentum on the other, must be made by decree. In order that this be legitimately executed, the following are to be observed: [54]

a)  For the legitimate passage of decrees, a two-thirds vote by secret ballot is required on the part of all who enjoy the right to a deliberative vote of the Conference of Bishops.

b) All acts to be examined by the Apostolic See, prepared in duplicate, signed by the President and Secretary of the Conference, and duly affixed with its seal, are to be sent to the Congregation for Divine Worship and the Discipline of the Sacraments. In these acts are to be contained:

i)   the names of the Bishops or of those equivalent in law who were present at the meeting,

ii)  a relatio of the proceedings, which should contain the results of the voting for each individual decree, including the number in favor, the number opposed, and the number abstaining.

c) Two copies are to be sent of the liturgical texts prepared in the vernacular language; insofar as possible, the same text should be sent on computer diskette;

d) In the particular relatio, the following should be explained clearly: [55]

i)   the process and criteria followed in the work of translation.

ii)  a list of the persons participating at various stages in the work, together with a brief note describing the qualifications and expertise of each.

iii)  any changes that may have been introduced in relation to the previous translation of the same edition of the liturgical book are to be indicated clearly, together with the reasons for making such changes;

iv)  an indication of any changes with respect to the content of the Latin editio typica together with the reasons which they were necessary, and with a notation of the prior consent of the Apostolic See for the introduction of such changes.  

80. The practice of seeking the recognitio from the Apostolic See for all translations of liturgical books [56] accords the necessary assurance of the authenticity of the translation and its correspondence with the original texts. This practice both expresses and effects a bond of communion between the successor of blessed Peter and his brothers in the Episcopate. Furthermore, this recognitio is not a mere formality, but is rather an exercise of the power of governance, which is absolutely necessary (in the absence of which the act of the Conference of Bishops entirely in no way attains legal force); and modifications –even substantial ones—may be introduced by means of it. [57] For this reason it is not permissible to publish, for the use of celebrants or for the general public, any liturgical texts that have been translated or recently composed, as long as the recognitio is lacking. Since the lex orandi must always be in harmony with the lex credendi and must manifest and support the faith of the Christian people, the liturgical translations will not be capable of being worthy of God without faithfully transmitting the wealth of Catholic doctrine from the original text into the vernacular version, in such a way that the sacred language is adapted to the dogmatic reality that it contains. [58] Furthermore, it is necessary to uphold the principle according to which each particular Church must be in accord with the universal Church not only as regards the doctrine of the Faith and the sacramental signs, but also as regards those practices universally received through Apostolic and continuous tradition. [59]  
For these reasons, the required recognitio of the Apostolic See is intended to ensure that the translations themselves, as well as any variations introduced into them, will not harm the unity of God’s people, but will serve it instead. [60] 

81. The recognitio granted by the Apostolic See is to be indicated in the printed editions together with the concordat cum originali signed by the chairman of the liturgical commission of the Conference of Bishops, as well as the imprimatur undersigned by the President of the same Conference. [61] Afterwards, two copies of each printed edition are to be sent to the Congregation for Divine Worship and the Discipline of the Sacraments. [62] 

82. Any alteration of a liturgical book that has already been approved by the Conference of Bishops with the subsequent recognitio of the Apostolic See, as regards either the selection of texts from liturgical books already published or the changing of the arrangement of the texts, must be done according to the procedure established above, in n. 79, with due regard also for the prescriptions set forth in n. 22. Any other manner of proceeding in particular circumstances may be employed only if it is authorized by the Statutes of the Conference of Bishops or equivalent legislation approved by the Apostolic See. [63] 

83. As regards the editions of liturgical books prepared in vernacular languages, the approbation of the Conference of Bishops as well as the recognitio of the Apostolic See are to be regarded as valid only for the territory of the same Conference, so that these editions may not be used in another territory without the consent of the Apostolic See, except in those particular circumstances mentioned above, in nn. 18 and 76, and in keeping with the norms set forth there. 

84. Wherever a certain Conference of Bishops lacks sufficient resources or instruments for the preparation and printing of a liturgical book, the President of the that Conference is to explain the situation to the Congregation for Divine Worship and the Discipline of the Sacraments, to whom it pertains to establish or to approve any different arrangement, such as the publication of liturgical books together with other Conferences or the use of those already employed elsewhere. Such a concession shall only be granted by the Holy See ad actum. 
3. ON THE TRANSLATION AND APPROBATION OF SACRAMENTAL FORMULAE 

85. As regards the translation of the sacramental formulae, which the Congregation for Divine Worship must submit to the judgment of the Supreme Pontiff, the following principles are to be observed besides those required for the translation of other liturgical texts: [64]

a) In the case of the English, French, German, Italian, Portuguese and Spanish languages, all of the acts are to be presented in that language; 

b) If the translation differs from a vernacular text already prepared and approved in the same language, it is necessary to explain the reason for the introduction of the change;

c) The President and Secretary of the Conference of Bishops should testify that the translation has been approved by the Conference of Bishops. 

86. In the case of the less widely diffused languages, everything shall be prepared as set forth above. The acts, however, are to be prepared with great care in one of the languages mentioned above as more widely known, rendering the meaning of each individual word of the vernacular language. The President and Secretary of the Conference of Bishops, after any necessary consultation with trustworthy experts, are to testify to the authenticity of the translation. [65] 
4. ON A UNIFIED VERSION OF THE LITURGICAL TEXTS 

87. It is recommended that there be a single translation of the liturgical books for each vernacular language, brought about by means of coordination among the Bishops of those regions where the same language is spoken. [66] If this proves truly impossible because of the circumstances, the individual Conferences of Bishops, after consultation with the Holy See, may decide either to adapt a previously existing translation or to prepare a new one. In either case, the recognitio of their acts is to be sought from the Congregation for Divine Worship and the Discipline of the Sacraments.  

88. In the case of the Order of Mass and those parts of the Sacred Liturgy that call for the direct participation of the people, a single translation should exist in a given language, [67] unless a different provision is made in individual cases. 

89. Texts which are common to several Conferences, as mentioned above in nn. 87-88, are ordinarily to be approved by each of the individual Conferences of Bishops which must use them, before the confirmation of the texts is granted by the Apostolic See. [68] 
90. With due regard for Catholic traditions and for all of the principles and norms contained in this Instruction, an appropriate relationship or coordination is greatly to be desired, whenever possible, between any translations intended for common use in the various Rites of the Catholic Church, especially as regards the text of Sacred Scripture. The Bishops of the Latin Church are to foster the same in a spirit of respectful and fraternal cooperation. 

91. A similar agreement is desirable also with the particular non-Catholic Eastern Churches or with the authorities of the Protestant ecclesial communities, [69] provided that it is not a question of a liturgical text pertaining to doctrinal matters still in dispute, and provided also that the Churches or ecclesial communities involved have a sufficient number of adherents and that those consulted are truly capable of functioning as representatives of the same ecclesial communities. In order completely to avoid the danger of scandal or of confusion among the Christian faithful, the Catholic Church must retain full liberty of action in such agreements, even in civil law. 
5. ON “MIXED” COMMISSIONS 

92. So that there might be unity in the liturgical books even as regards vernacular translations, and so that the resources and the efforts of the Church might not be consumed needlessly, the Apostolic See has promoted, among other possible solutions, the establishment of "mixed" commissions, that is, those in whose work several Conferences of Bishops participate. [70] 

93. The Congregation for Divine Worship and the Discipline of the Sacraments erects such "mixed" commissions at the request of the Conferences of Bishops involved; afterwards the commission is governed by statutes approved by the Apostolic See. [71] It is ordinarily to be hoped that each and every one of the Conferences of Bishops will have deliberated the matter of the above-mentioned establishment of the commission as well as of the composition of its statutes before the petition is submitted to the Congregation for Divine Worship and the Discipline of the Sacraments. Even so, if it is judged opportune by that Dicastery due to the great number of Conferences, or the protracted period of time required for a vote, or particular pastoral necessity, it is not excluded that the statutes be prepared and approved by the same Dicastery, after consultation, insofar as possible, with at least some of the Bishops involved. 

94. A "mixed" commission, by its very nature, provides assistance to the Bishops rather than substituting for them as regards their pastoral mission and their relations with the Apostolic See. [72] For a "mixed" commission does not constitute a tertium quid place between the Conferences of Bishops and the Holy See, nor is it to be regarded as a means of communication between them. The Members of the Commission are always Bishops, or at least those equivalent in law to Bishops. It pertains to the Bishops, furthermore, to direct the Commission as its Members.  

95. It would be advantageous that among the Bishops who participate in the work of each "mixed" commission, there be at least some who are responsible for dealing with liturgical matters in their respective Conferences, as, for example, the chairman of the liturgical commission of the Conference. 

96. Such a commission, in fact, insofar as possible, should exercise its office by means of the resources of the liturgical commissions of the individual Conferences involved, using their experts, their technical resources, and their secretarial staff. For example, the work undertaken is coordinated in such a way that a first draft of the translation is prepared by the liturgical commission of one Conference and then improved by the other Conferences, even in light of the diversity of expression prevailing in the same language in the individual territories. 

97. It is preferable that at least some Bishops participate at the various stages of work on a given text, until the time when the mature text is submitted to the Plenary Assembly of the Conference of Bishops for its examination and approval and is then sent immediately by the Conference President, with the signature also of the Secretary General, to the Apostolic See for the recognitio. 

98. In addition, the "mixed" commissions are to limit themselves to the translation of the editiones typicae, leaving aside all theoretical questions not directly related to this work and not involving themselves either in relations with other "mixed" commissions or in the composition of original texts. 

99. In fact, the necessity remains for establishing commissions dealing with the Sacred Liturgy as well as sacred art and sacred music according to the norm of law in each diocese and territory of the Conference of Bishops. [73] These commissions shall work in their own right for the purposes proper to them, and shall not cede the matters entrusted to them to any "mixed" commission. 

100. All of the principal collaborators of any "mixed" commission who are not Bishops, and to whom a stable mission is entrusted by such commissions, require the nihil obstat granted by the Congregation for Divine Worship and the Discipline of the Sacraments before beginning their work. 
The nihil obstat will be granted after consideration of their academic degrees and testimonies regarding their expertise, and a letter of recommendation submitted by their own diocesan Bishop. In the preparation of the statutes mentioned above, in n. 93, the manner in which the request for the nihil obstat is to be made shall be described with greater precision. 

101. All, including the experts, are to conduct their work anonymously, observing confidentiality to which all who are not Bishops are to be bound by contract. 

102. It is also advantageous that the terms of office of the members, collaborators and experts be renewed periodically in a manner defined by the Statutes. On account of a need on the part of the Commissions that may become evident in the course of the work, the Congregation for Divine Worship and the Discipline of the Sacraments may grant, upon request, a prolongation by indult of the term of office established for a particular member, collaborator or expert. 

103. In the case of previously existing "mixed" Commissions, their statutes are to be revised within two years from the date that this Instruction enters into force, according to the norms of n. 93 and of the other norms prescribed by this Instruction. 

104. For the good of the faithful, the Holy See reserves to itself the right to prepare translations in any language, and to approve them for liturgical use. [74] Nevertheless, even if the Apostolic See, by means of the Congregation for Divine Worship and the Discipline of the Sacraments, may intervene from time to time out of necessity in the preparation of translations, it still belongs to the competent Conference of Bishops to approve their assumption into liturgical use within the boundaries of a given ecclesiastical territory, unless otherwise explicitly indicated in the decree of approbation of the translation promulgated by the Apostolic See. Afterwards, for the purpose of obtaining the recognitio of the Holy See, the Conference shall transmit the decree of approbation for its territory together with the text itself, in accordance with the norms of this Instruction and of the other requirements of the law. 

105. For reasons such as those set forth in nn. 76 and 84 above or for other urgent reasons of pastoral need, commissions, councils, committees, or work groups depending directly on the Apostolic See are established by decree of the Congregation for Divine Worship and the Discipline of the Sacraments for the purpose of working on the translation either of individual liturgical books or of several.  In this case, insofar as possible, at least some of the Bishops involved in the matter will be consulted.
6. THE COMPOSITION OF NEW LITURGICAL TEXTS IN A VERNACULAR LANGUAGE 

106. Regarding the composition of new liturgical texts prepared in vernacular languages, which may perhaps be added to those translated from the Latin editiones typicae, the norms currently in force are to be observed, in particular those contained in the Instruction Varietates legitimae. [75] An individual Conference of Bishops shall establish one or more Commissions for the preparation of texts or for the work involved in the suitable adaptation of texts.  The texts are then to be sent to the Congregation for Divine Worship and the Discipline of the Sacraments for the recognitio, prior to the publication of any books intended for the celebrants or for the general use of the Christian faithful. [76] 

107. It is to be borne in mind that the composition of new texts of prayers or rubrics is not an end in itself, but must be undertaken for the purpose of meeting a particular cultural or pastoral need. For this reason it is strictly the task of the local and national liturgical Commissions, and not of the Commissions treated in nn. 92-104 above. New texts composed in a vernacular language, just as the other adaptations legitimately introduced, are to contain nothing that is inconsistent with the function, meaning, structure, style, theological content, traditional vocabulary or other important qualities of the texts found in the editiones typicae. [77] 

108. Sung texts and liturgical hymns have a particular importance and efficacy. Especially on Sunday, the "Day of the Lord", the singing of the faithful gathered for the celebration of Holy Mass, no less than the prayers, the readings and the homily, express in an authentic way the message of the Liturgy while fostering a sense of common faith and communion in charity. [78] If they are used widely by the faithful, they should remain relatively fixed so that confusion among the people may be avoided. Within five years from the publication of this Instruction, the Conferences of Bishops, necessarily in collaboration with the national and diocesan Commissions and with other experts, shall provide for the publication of a directory or repertory of texts intended for liturgical singing. This document shall be transmitted for the necessary recognitio to the Congregation for Divine Worship and the Discipline of the Sacraments. 

IV

THE PUBLICATION OF LITURGICAL BOOKS
109. Of the liturgical books of the Roman Rite containing only Latin texts, only the one published by decree of the Congregation having competency at the time is designated the "editio typica". [79] The editiones typicae published prior to this Instruction were issued either Typis Polyglottis Vaticanis or by the Libreria Editrice Vaticana; in the future, they are usually to be printed by the Tipografia Vaticana, while the right of publication is reserved to the Libreria Editrice Vaticana. 

110. The norms of this Instruction, as regards all rights, refer to the editiones typicae that have been or will be published, whether of a whole book or of a part: namely, the editions of the Missale Romanum, the Ordo Missae, the Lectionary of the Missale Romanum, the Evangeliary of the Missale Romanum, the Missale parvum extracted from the Missale Romanum and Lectionarium, the Passio Domini Nostri Iesu Christi, the Liturgia Horarum, the Rituale Romanum, the Pontificale Romanum, the Martyrologium Romanum, the Collectio Missarum de Beata Maria Virgine and its Lectionary, the Graduale Romanum, the Antiphonale Romanum, as well as the other books of Gregorian chant and the editions of the books of the Roman Rite promulgated by decree as editiones typicae, such as the Caeremoniale Episcoporum and the Calendarium Romanum. 

111. As regards the liturgical books of the Roman Rite promulgated in an editio typica either before or after the Second Vatican Council by decree of the Congregations competent at the time, the Apostolic See, through the Administratio Patrimonii or, in its name and by its mandate, through the Libreria Editrice Vaticana, possesses and reserves to itself the right of ownership commonly known as "copyright". The granting of permission for a reprinting pertains to the Congregation for Divine Worship and the Discipline of the Sacraments. 

112. Of the liturgical books of the Roman Rite, those prepared in the Latin language by an editor after the publication of the editio typica, with the permission of the Congregation for Divine Worship and the Discipline of the Sacraments, are said to be "iuxta typicam". 

113. As regards the editions iuxta typicam intended for liturgical use: the right of printing liturgical books containing only the Latin text is reserved to the Libreria Editrice Vaticana and to those editors to whom the Congregation for Divine Worship and the Discipline of the Sacraments will have chosen to grant contracts, unless a different provision is made in the norms inserted into the editio typica itself. 

114. The right of translating the liturgical books of the Roman Rite in a vernacular language, or at least the right of approving them for liturgical use and of printing and publishing them in their own territory, remains uniquely that of the Conference of Bishops, with due regard, however, to the rights of recognitio [80] and the proprietary rights of the Apostolic See, also set forth in this Instruction. 

115. As regards the publication of liturgical books translated into the vernacular which are the property of a given Conference of Bishops, the right of publication is reserved to those editors to whom the Conference of Bishops shall have given this right by contract, with due regard for the requirements both of civil law and of juridical custom prevailing in each country for the publication of books. 

116. In order for an editor to be able to proceed to the printing of editions iuxta typicam intended for liturgical use, he must do the following: 

a) in the case of books containing only the Latin text, obtain, in each single instance, the consent of the Congregation for Divine Worship and the Discipline of the Sacraments, and then enter into an agreement with the Administratio Patrimonii Sedis Apostolicae or with the Libreria Editrice Vaticana, which acts in the name and by the mandate of the same body, regarding the conditions for the publication of such books;  

b) in the case of books containing texts in a vernacular language, obtain the consent, according to the circumstances, of the President of the Conference of Bishops, the Institute or the Commission that manages the matter in the name of several Conferences by license of the Holy See, and enter at the same time into an agreement with this body regarding the conditions for publication of such books, with due regard for the norms and laws in force in that country;  

c) in the case of books containing principally a vernacular text but also containing extensive use of the Latin text, the norms of n. 116a are to be observed for the Latin part.  

117. The rights of publication and the copyright for all translations of liturgical books, or at least the rights in civil law necessary for exercising complete liberty in publishing or correcting texts, is to remain with the Conferences of Bishops or their national liturgical Commissions. [81] The same body shall possess the right of taking any measures necessary to prevent or correct any improper use of the texts. 

118. Wherever the copyright for translated liturgical texts is common to several Conferences, a licensing agreement is to be prepared for the individual Conferences, such that, insofar as possible, the matter may be administrated by the individual Conferences themselves, according to the norm of law. Otherwise, a body shall be established for such administration by the Apostolic See, after consultation with the Bishops. 
119. The correspondence of the liturgical books with the editiones typicae approved for liturgical use, in the case of a text prepared only in the Latin language, must be established by the attestation of the Congregation for Divine Worship and the Discipline of the Sacraments; however, in the case of a text prepared in a vernacular language or in the case described above, in n. 116 c, it must be established by attestation of the local Ordinary in whose diocese the books are published. [82] 

120. The books from which the liturgical texts are recited in the vernacular with or on behalf of the people should be marked by such a dignity that the exterior appearance of the book itself will lead the faithful to a greater reverence for the word of God and for sacred realities. [83] Thus it is necessary as soon as possible to move beyond the temporary phase characterized by leaflets or fascicles, wherever these exist. All books intended for the liturgical use of priest or deacon celebrants are to be of a size sufficient to distinguish them from the books intended for the personal use of the faithful. To be avoided in them is any extravagance which would necessarily lead to costs that would be unaffordable for some. Pictures or images on the cover and in the pages of the book should be characterized by a certain noble simplicity and by the use of only those styles that have a universal and perennial appeal in the cultural context. 

121. Even in the case of pastoral aids published for the private use of the faithful and intended to foster their participation in the liturgical celebrations, the publishers must observe the proprietary rights: 

a) of the Holy See, in the case of the Latin text, or of the Gregorian music in books of chant published either before or after the Second Vatican Council – with the exception, however, of those rights conceded universally, or those to be thus conceded in the future; 

b) of the Conference of Bishops or of several Conferences of Bishops simultaneously, in the case of a text prepared in a vernacular language or of the music printed in the same text, which is the property of the Conference or Conferences. 

For these aids, especially if published in the form of books, the consent of the diocesan Bishop is required, according to the norm of law. [84]  

122. Care is to be taken to ensure that the choice of publishers for the printing of the liturgical books be made in such a way as to exclude any whose publications are not readily seen to conform to the spirit and norms of Catholic tradition. 

123. Regarding texts produced by agreement with the particular Churches and ecclesial communities separated from the communion of the Holy See, it is necessary that the Catholic Bishops and the Apostolic See retain full rights for introducing any changes or corrections that may be deemed necessary for their use among Catholics. 

124. According to the judgment of the Conference of Bishops, leaflets or cards containing liturgical texts for the use of the faithful may be excepted from the general rule by which liturgical books prepared in a vernacular language must contain everything that is in the Latin textus typicus or editio typica. As for the official editions, namely those for the liturgical use of the priest, deacon or competent lay minister, the norms mentioned above, in nn. 66-69, are to be maintained. [85] 

125. Besides what is contained in the editio typica or foreseen or set forth specifically in this Instruction, no text is to be added in the vernacular edition without prior approbation granted by the Congregation for Divine Worship and the Discipline of the Sacraments. 

V

THE TRANSLATION OF PROPER LITURGICAL TEXTS

1. DIOCESAN PROPERS 

126. In the preparation of a translation of texts of a diocesan liturgical approved by the Apostolic See as textus typici, the following are to be observed: 

a) The translation is to be done by the diocesan liturgical Commission [86] or by another body designated by the diocesan Bishop for this purpose, and then it must be approved by the diocesan Bishop, after consultation with his clergy and with experts; 

b) The translation is to be sent to the Congregation for Divine Worship and the Discipline of the Sacraments for the recognitio, along with three copies of the textus typicus together with the translation; 

c) A relatio is to be prepared as well, which is to contain:

i)  the decree by which the textus typicus has been approved by the Apostolic See,

ii) the process and criteria followed in the translation;

iii) a list of the persons who have participated at various stages of the work, together with a brief description of their experience or abilities, and of their academic degrees; 

d) In the case of the less widely diffused languages, the Conference of Bishops should testify that the text is accurately translated into the language in question, as mentioned above, in n. 86. 
127. In the printed text are to be contained the decrees by means of which the recognitio of the Holy See is granted for the translations; or at least a mention is to be made of the recognitio, including the date, the month, the year, and the protocol number of the decree published by the Dicastery, in keeping with the same norms as above, in n. 68. Two copies of the printed text are to be sent to the Congregation for Divine Worship and the Discipline of the Sacraments. 
2.
PROPERS OF RELIGIOUS FAMILIES 

128. In the preparation the translation of texts approved by the Apostolic See as textus typici for religious families, that is, Institutes of Consecrated Life or Societies of Apostolic Life, or other approved associations or organizations having the rights to their use, the following are to be observed: 

a) The translation is to be made by the general liturgical Commission or by another body constituted for the purpose by the Supreme Moderator or at least by his mandate given to the Provincial Superior, and then it is to be approved by the Supreme Moderator with the deliberative vote of his Council, after any necessary consultation with experts and with appropriate members of the Institute or Society; 

b) The translation is to be sent to the Congregation for Divine Worship and the Discipline of the Sacraments for the recognitio, together with three copies of the textus typicus; 

c) A relatio is also to be prepared, which is to contain:

i)  the decree by which the textus typicus has been approved by the Apostolic See,

ii)  the process and criteria followed in the translation,

iii) a list of the persons who have participated at various stages of the work, together with a brief description of their experience or abilities, and of their academic degrees; 

d) In the case of the less widely diffused languages, the Conference of Bishops should testify that the text is accurately translated into the language in question, as mentioned above, in n. 86.  

e) As regards religious families of diocesan right, the same procedure is to be followed, but in addition, the text is to be sent by the diocesan Bishop, together with his judgment of approbation, to the Congregation for Divine Worship and the Discipline of the Sacraments. 

129. In the liturgical Propers of religious families, the translation of the Sacred Scriptures to be employed for liturgical use is to be the same one approved for liturgical use according to the norm of law for the same territory. If this proves difficult, the matter is to be referred to the Congregation for Divine Worship and the Discipline of the Sacraments. 

130. In the printed text are to be contained the decrees by means of which the recognitio of the Holy See is granted for the translations, or at least a mention is to be made of the recognitio, including the date, the month, the year, and the protocol number of the decree published by the Dicastery, in keeping with the same norms as above, in n. 68. Two copies of the printed text are to be sent to the Congregation for Divine Worship and the Discipline of the Sacraments. 

CONCLUSION  

131. Approbation granted in the past for individual liturgical translations remains in effect even if a principle or criterion has been followed which differs from those contained in this Instruction. Nevertheless, from the day on which this Instruction is published, a new period begins for the making of emendations or for undertaking anew the consideration of the introduction of vernacular languages or idioms into liturgical use, as well as for revising translations heretofore made into vernacular languages. 

132. Within five years from the date of publication of this Instruction, the Presidents of the Conferences of Bishops and the Supreme Moderators of religious families and institutes equivalent in law are bound to present to the Congregation for Divine Worship and the Discipline of the Sacraments an integral plan regarding the liturgical books translated into the vernacular in their respective territories or institutes. 

133. In addition, the norms established by this Instruction attain full force for the emendation of previous translations, and any further delay in making such emendations is to be avoided. It is to be hoped that this new effort will provide stability in the life of the Church, so as to lay a firm foundation for supporting the liturgical life of God’s people and bringing about a solid renewal of catechesis. 

After the preparation of this Instruction by the Congregation for Divine Worship and the Discipline of the Sacraments in virtue of the mandate of the Supreme Pontiff transmitted in a letter of the Cardinal Secretary of State dated 1 February 1997 (Prot. n. 408.304), the same Supreme Pontiff, in an audience granted to the Cardinal Secretary of State on 20 March 2001, approved this Instruction and confirmed it by his own authority, ordering that it be published, and that it enter into force on the 25th day of April of the same year. 
From the offices of the Congregation for Divine Worship and the Discipline of the Sacraments, 28 March, the year 2001.  

Jorge A. Card. MEDINA ESTÉVEZ

Prefect  

Francesco Pio TAMBURRINO

Archbishop Secretary
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* * *
The Catholic Bible Association of America sharply criticized Liturgiam authenticam in August 2001. In his letter introducing the CBA critique, Benedictine Father Joseph Jensen, CBA executive secretary wrote, "Having studied this document in detail and having discussed our reactions to it, we conclude that although it contains much that is positive and beneficial to true liturgy, some of its provisions are sufficiently ill-advised as to be the likely occasion of embarrassment to the Church. And it is our considered opinion that the document can have a seriously detrimental impact on the reverence and love for as well as study and knowledge of the Bible in the Church".

Source: http://www.adoremus.org/1105NewsViews.html  
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Letter and Critique on Liturgiam Authenticam

http://www.catholicculture.org/culture/library/view.cfm?recnum=3958 

By Catholic Biblical Association Board

A letter conveying concerns related to the document "Liturgiam Authenticam," issued in May by the Vatican Congregation for Divine Worship and the Discipline of the Sacraments (Origins, the current volume, pp. 17 ff), was sent to all U.S. bishops Aug. 13 by the executive board of the Catholic Biblical Association of America and released to Catholic News Service Aug. 16. "Liturgiam Authenticam" contains principles and norms for translations of liturgical texts. Accompanying the board's letter was a critique of the congregation's document written mainly by Jesuit Father Richard Clifford, professor of Old Testament at the Weston Jesuit School of Theology in Cambridge, Mass. "It is our considered opinion that ['Liturgiam Authenticam'] can have a seriously detrimental impact on the reverence and love for as well as study and knowledge of the Bible in the church," said the board. It added, "Our main concerns have to do with the presentation of the 'Nova Vulgata' as the model for Scripture translations in various ways and the provisions that translations conform to it." The critique said, "While we recognize many positive aspects of 'Liturgiam Authenticam,' we believe it contains provisions detrimental to solid biblical scholarship and ultimately to the church and its authority. Among other things, it appears to misinterpret the authority of the 'Nova Vulgata' and advocates policies that make it difficult to produce good vernacular translations." The letter was signed by the CBA's 12 board members. The letter and critique follow. 
Your Excellency, 

This letter is written at the instruction of the executive board of the Catholic Biblical Association of America to convey our concern relating to the document of the Congregation for Divine Worship and the Discipline of the Sacraments Liturgiam Authenticam, issued in March of this year. Having studied this document in detail and having discussed our reactions to it, we conclude that although it contains much that is positive and beneficial to true liturgy, some of its provisions are sufficiently ill advised as to be the likely occasion of embarrassment to the church. And it is our considered opinion that the document can have a seriously detrimental impact on the reverence and love for as well as study and knowledge of the Bible in the church. 

Our main concerns have to do with the presentation of the Nova Vulgata as the model for Scripture translations in various ways and the provisions that translations conform to it, even to the point of requiring conformity to the Nova Vulgata in the tradition of original language manuscripts used for translation. Such procedure and others mandated in the document would produce an inferior product. The problem is compounded by the attempt to make the Bible translation so produced the only one in general use for Catholics in the given language. 
The enclosed presentation, authored in large part by Father Richard Clifford, SJ, and endorsed by the members of the CBA executive board, will provide details for what is here summarized. We send you this letter and this document in order to convey our concerns and the reasons for them. We request that you and your fellow bishops urge the Congregation for Divine Worship and the Discipline of the Sacraments to review the scriptural provisions of Liturgiam Authenticam, asking the Pontifical Biblical Commission to review them in accord with the motu proprio of Pope Paul VI — since it does indeed set forth new provisions for the use of Scripture — as well as seeking counsel for Scripture scholarship worldwide. 

With thanks for your kind attention to this request, I am, sincerely and respectfully yours in Christ. 

Joseph Jensen, OSB Executive Secretary 

Members of the CBA executive board: 

Dianne Bergant, CSA, president 

Francis J. Moloney, SDB, vice president 

Joseph Jensen, OSB, executive secretary 

Lawrence E. Boadt, CSP, treasurer 

Richard J. Dillon, general editor, Catholic Biblical Quarterly 

Christopher T. Begg, general editor, Old Testament Abstracts 

Mark Stratton Smith, general editor, CBQ- Monograph Series 

Bishop Richard J. Sklba, chair, board of trustees 

Dennis C. Duling, consultor 

Corrine Patton, consultor 

Amy-Jill Levine, consultor 

Karen A. Barta, consultor 

To The Prelates of the USCCB
Speaking in the name of the Catholic Biblical Association of America, we, the executive board of the CBA, wish to communicate to you our concerns relating to the instruction Liturgiam Authenticam issued in March 2001 by the Congregation for Divine Worship and the Discipline of the Sacraments. The CBA was called into existence in 1936 by Archbishop Edwin V. O'Hara, largely for the purpose of providing the Catholic Church in America with a proper translation of the Scriptures in English. Our constitution identifies the CBA as founded for "the scientific study of the Bible . . . in conformity with the spirit and the instructions of the Catholic Church" (Art. II, Sec. 1) and for cooperation with the hierarchy in expounding and defending the teachings of the church regarding the Bible and in promoting a greater love for and a deeper knowledge of the sacred Scriptures (Art. II, Sec 2). Since its inception the CBA has been involved in such work, first in revising the Douay-Rheims on the basis of the Vulgate, then (after the publication of Divino Afflante Spiritu in 1943) in translating the Bible from the original languages. 

While we recognize many positive aspects of Liturgiam Authenticam, we believe it contains provisions detrimental to solid biblical scholarship and ultimately to the church and its authority. Among other things, it appears to misinterpret the authority of the Nova Vulgata and advocates policies that make it difficult to produce good vernacular translations. 
1. Authority of the Nova Vulgata 
Liturgiam Authenticam attributes massive authority to Nova Vulgata in Nos. 24, 33, 37, 41a and 43. Liturgiam Authenticam 37 makes Nova Vulgata "the point of reference as regards the delineation of the sacred text" and requires that in the case of "varying manuscript traditions, the liturgical translation must be prepared in accordance with the same manuscript tradition that the Nova Vulgata has followed." No. 41a applies the same principle to choosing among translation options. No. 43 requires translators to follow Nova Vulgata in rendering literally such words as horn and seed, anthropomorphisms and the words anima and spiritus. 
The true nature and purpose of Nova Vulgata can be learned from the apostolic constitution Scripturarum Thesaurus of John Paul II authorizing its publication (April 25, 1979), and the interpretive article by Bishop A.-L. Descamps, secretary of the Pontifical Biblical Commission (Esprit et Vie 89 [1979] 598-603). Prior to the conclusion of the council, Pope Paul VI in 1965 appointed a commission to revise the existing Vulgate, known to be replete with errors, in accord with modern studies, while preserving or refining its Christian Latin style. The complete Nova Vulgata was published in 1979. The original purpose of Nova Vulgata — to be a revised Vulgate for a reformed liturgy — was never to be realized, however, for Pope Paul VI authorized the general use of the vernacular for the missal and breviary. 

What is the authority of Nova Vulgata today? Its value for translators now is limited to the situations specified in the apostolic constitution and explained by Bishop Descamps, i.e., preparing vernacular translations when translators know no Hebrew and Greek and when there are no specialized resources. There is no basis in the apostolic constitution of Nova Vulgata or in Bishop Descamps for making it an authority for all translators of the Bible for liturgical purposes. 

Liturgiam Authenticam 37 attempts to impart to Nova Vulgata the authority St. Jerome's Vulgate is alleged to have. The Vulgate, however, never had the authority Liturgiam Authenticam attributes to it. The decree of the Council of Trent to which Liturgiam Authenticam appeals (Denzinger-Schonmetzer, 1506) makes no claim for any inherent authority of the Vulgate. Divino Afflante Spiritu (No. 21), to which Liturgiam Authenticam unfortunately never refers, carefully explains that Trent's "authentication" of the Vulgate was for purely practical reasons — it was the best of the many Latin translations then circulating. If there were any doubt, the dogmatic constitution Dei Verbum (No. 22) has dispelled it: 
"For this reason [access to the Scriptures] the church, from the very beginning, made her own the ancient translation of the Old Testament called the Septuagint; she honors also the other Eastern translations and the Latin translations, especially that which is called the Vulgate. But since (cum autem) the word of God must be readily available at all times, the church, with motherly concern, sees to it that suitable and correct translations are made into various languages, especially from the original texts of the sacred books." According to Dei Verbum, the church's pastoral mission to make the word of God available to all means going beyond the venerable versions of the past (Septuagint, Syriac, Vulgate) to provide suitable vernacular translations from the original languages. 

A detail that especially concerns us is Liturgiam Authenticam 37, which requires translators to use the Nova Vulgata as the textual basis for the deuterocanonical books. There are insurmountable problems with this requirement. The text of Wisdom of Solomon is so bad in Nova Vulgata that one specialist has recommended that ecclesiastical authority recall it (G. Scarpat in RivB 35 [1987] 187-194). The textual basis for Sirach in Nova Vulgata is essentially the Old Latin; concerning this text Alexander A. Di Lella, OFM, of The Catholic University of America, a leading authority on the book, has asserted that it "has more doublets, variants, glosses and interpolations than any book of the Latin Bible . . . double and even triple renderings, additions, transpositions, Christian reworkings and a few omissions as well" (The Wisdom of Ben Sira [Anchor Bible 39; New York: Doubleday, 1987], pp. 57 and 60). Had the Pontifical Biblical Commission been consulted in the preparation of Liturgiam Authenticam, as it should have been but apparently was not (see below), such provisions certainly would have been avoided. 

Another error of Liturgiam Authenticam is its applying the liturgical term editio typica to biblical texts. The apostolic constitution Scripturarum Thesaurus twice says that the Nova Vulgata is an editio typica. Liturgiam Authenticam interprets the phrase as giving authority to Nova Vulgata to correct other translations, but the phrase means only that whenever Nova Vulgata is reprinted, the text of this edition (Libreria Editrice Vaticana 1979) must be followed exactly. Bishop Descamps made the point with perfect clarity (in his Footnote 1): "The adjective typica (from typos, model) means here, as it does in liturgical law, the exemplary edition of a text to which any new edition of the text must strictly conform . . . Thus, the use of the word typica says nothing about the relation between the Neo-Vulgate and texts related to it such as the Vulgate or the original texts of both Testaments." In fact, an editio typica altera appeared in 1986. 

In summary, Nova Vulgata does not make itself an authority for translators of biblical texts for the liturgy. The application of editio typica to biblical texts to make them authoritative is a misinterpretation of the term. 
2. Policies That Make It Difficult To Produce Good Vernacular Translations 

The assertion in Liturgiam Authenticam 30, "in many languages there exist nouns and pronouns denoting both genders, masculine and feminine, together in a single term," does not hold for English. English he does not preserve gender concord when its antecedent is feminine and does not preserve number concord when its antecedent is plural. The adjudicators of language issues in English are, according to the old dictum, "the best speakers and writers"; English does not have "academies" like other European languages. The lack of concord has long been noted by excellent writers such as Lord Chesterfield, who wrote in 1759, "If a person is of a gloomy temper . . . they cannot help it" (Letter iv. ccclv. 170). 

The search for an epicene pronoun (having one form to indicate either sex) in English goes back at least to John Wilkens in 1668, according to Dennis Baron, Grammar and Gender (New Haven: Yale University Press, 1986), who gives many examples of such searches in his Ch. 10. Even the first edition of the Oxford English Dictionary, published at the turn of the last century, is aware of the problem and contains many examples of solutions. 

Liturgiam Authenticam 30 also speaks of "a single term . . . expressing the interplay between the individual and the universality and unity of the human family," and requires "that this property of the language of the original text should be maintained in the translation." Whatever language the author of that sentence may have had in mind, it certainly was not English. English has one word man, which has two completely different meanings: (1) human being, (2) adult male. The other Germanic languages long ago transferred the original generic sense of man to a new word, e.g., mensch in German, thereby freeing mann to mean adult male. The result is that man is ambiguous in English. The best writers of the past tried to resolve the ambiguity. David Hume wrote in 1752, "There is in all men, both male and female, a desire and power of generation more active than is commonly exerted" (Political Discourses, x. 159). More examples can be found under man in the Oxford English Dictionary and in Baron, Grammar and Gender. Today virtually every English speaker notices the ambiguities because of changes in the culture. The claim that "the church herself must freely decide upon the system of language that will serve her doctrinal mission most effectively" is breathtaking in its disdain for the actual speech of specific peoples. Fortunately, the Pontifical Biblical Commission in 1993 was sensitive to the cultural context. "The Interpretation of the Bible in the Church" expressly states that, "the first stage of inculturation consists in translating the inspired Scriptures into another language . . . A translation, of course, is always more than a simple transcription of the original text. The passage from one language to another necessarily involves a change of cultural context." (IV. B). 

Liturgiam Authenticam 31c, which mandates that fathers "be rendered by the corresponding masculine word into vernacular languages insofar as it may be seen to refer to the patriarchs or the kings of the chosen people of the Old Testament or to the fathers of the church," is inaccurate. Of course, Hebrew 'ab is to be translated father where it refers exclusively to males. But as all recent lexicons point out, the Hebrew word often has a much broader extension than English father and should on many occasions be translated ancestor. Despite the assertion in Liturgiam Authenticam 31c, the Hebrew word refers to the patriarchs or kings relatively few times. Ancestors is often the more accurate term. The American bishops' criteria dealt accurately and concisely with the problem of kinship terms. 
Liturgiam Authenticam 36 mandates that in every territory there should exist only one approved translation, i.e., the one produced on the model of Nova Vulgata and approved for the liturgy. This administrative fiat would doom all Catholics to the use of a Bible that fails to live up to the normal requirements of modern biblical scholarship. Reason and experience also suggest that other translations, which have enjoyed such popularity for so long will not suddenly cease to be used. 

Liturgiam Authenticam is endeavoring to encourage translations of liturgical documents that will convey in a worthy and intelligible way the deep meaning of the Bible, the sacraments and our other ritual actions. While it pursues this praiseworthy goal, we believe that it does not take sufficient account of the workings of language generally or of the limits and ambiguities of the English language. These issues, added to the emphasis given to the Nova Vulgata, make us concerned that our best scholars will be unwilling in the future to take part in translating biblical texts for liturgy. 

We respectfully call to your attention the motu proprio of Pope Paul VI of June 27, 1971, No. 13, that "the [Pontifical Biblical] Commission must be consulted before the issuance of new norms on biblical matters." While Liturgiam Authenticam is primarily about liturgy, its provisions certainly constitute "new norms on biblical matters," and we urge that the Congregation for Divine Worship rethink the provisions of Liturgiam Authenticam that relate to the use and translation of Scripture, particularly those that relate to the Nova Vulgata, and seek advice from the Pontifical Biblical Commission and Scripture scholarship worldwide. This would seem to be a necessity with regard to a document that aims to have so great an impact on the life of the church. 
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Liturgiam authenticam, Part II 

http://catholicinsight.com/online/features/article_200.shtml 
By Fr. Stephen Somerville, Catholic Insight Issue: October 2001

In our July/August edition we introduced what we headlined as the "Vatican crackdown on translations"* (pp. 10-11), referring to a new document entitled, in Latin, Liturgiam authenticam, readily translated as "Authentic Liturgy." Now liturgy refers to the forms and language which the Church uses to guide worship. Needless to say, worship is all-important. Consequently, nothing elevates the mind more to the adoration of God than a beautiful liturgy, and nothing infuriates the faithful more than bishops or priests who take it upon themselves to introduce changes in the words and execution of the Liturgy, especially that of the Holy Eucharist. In this article the author provides more details about the expected changes. 
- Editor *I could not locate the referred online article- Michael
The recent Vatican document called Liturgiam authenticam (L.A.) is an "instruction," being the latest of five major instructions from the Vatican liturgy office. The first appeared in 1964, a few months after the major Vatican II Constitution on the Sacred Liturgy. The others came in 1967, 1970, and 1994, treating of changes and adaptations in the Mass, duties of the bishop, and inculturation of the Liturgy. The fifth concentrates on matters of translation and appeared on 28 March 2001. 

L.A. is 52 pages long. It begins with two pages of background, and then a seven-page overview, being a handy summary of the whole. The instruction itself follows for 35 pages, divided into 133 sections (almost four per page). Sections 19 to 33 are on general principles for all translation; 34-45 give norms for translating Scripture and preparing lectionaries; 46-62 give norms for translating the non-scripture prayers, prefaces, etc.; and 63-69 cover norms for "special types of text," such as the Creed, the Eucharistic prayer, and rubrics. If one is too busy to read all this, the overview presents a handy summary in just seven pages and is available on the Vatican internet (http://www.vatican.va).
Directives for ICEL
We have often heard criticisms of the English translations done by ICEL, the International Commission on English in the Liturgy. ICEL and all similar bodies round the world are spoken of by L.A. as "mixed commissions." The ICEL began in 1963 (this writer was an active member from 1964 to 1973, and therefore a consultor) and it gradually came to be dominated by a radical, progressive, and untraditional approach. Meanwhile, in the 1980s, the Vatican began to demand a more faithful approach. L.A. implicitly recognizes the shortcomings of our present ICEL version, and calls on the bishops to be personally responsible for "perfecting" or "thoroughly revising" (n.77) the texts in a "timely manner." 

L.A. speaks of the "intensive activity" of revising and translating the liturgy around 1970 into all the major languages of the world (p.1). There followed a "period of practical experience," and then, in 1988, Pope John Paul II marked the 25th anniversary of the Vatican II Liturgy Constitution with an Apostolic Letter (4 Dec.) which "began a...process of evaluation of the liturgical renewal." 

In 1977, the Pope asked his Congregation for Divine Worship to "codify the conclusions of its work regarding translations." This fifth instruction, L.A., is precisely that, a treatise on translation. To say it simply, the gigantic and revolutionary task of changing the liturgy was too much for the Vatican and the bishops to do in a short time without letting mistakes slip through, particularly in the surrounding climate of cultural and religious and sexual revolution. 

To be honest, we must acknowledge that some Catholic leaders actually embraced some of those mistakes. They helped drive exasperated Catholics to demand the retention of the old Latin Mass. We can now hope that L.A. will help turn us decisively toward a more faithful English Catholic liturgy. 
The authentic liturgy
L.A. is called "authentic liturgy," a term obviously chosen deliberately. The two words are the very first in the opening sentence in Latin. Here it is in English: 
"The Second Vatican Council strongly desired to preserve with care the authentic liturgy, which flows forth from the Church's living and most ancient spiritual tradition...." 

This reminds us that liturgy is not manufactured but received, handed down to us from our sacred past, and so demands reverent fidelity when it is translated. Many traditional Catholics think that the authentic liturgy has in fact not been preserved. 

The sentence goes on to say, "and to adapt it with pastoral wisdom to the genius of various peoples...." This is the progressive side of the Catholic penny. It begs many questions. Do we adapt the liturgy to the people, or rather the people to the liturgy? For that topic, see below. 
Liturgical norms
About four years ago, Catholic Insight discussed six (then still secret) Vatican "norms" for translating Scripture in the face of feminist "inclusive language" demands. These norms are given in L.A. (nn. 34-45, as noted above), but the word feminism is not used, rather, "pressure and criticism on ideological or other grounds" (p. 7). 

L.A. calls for stability and uniformity in the Bible across a language territory (n. 34, 35). Stability will foster memorization of Bible texts, where different interpretations or readings exist; the Latin New-Vulgate Bible is the norm to be followed (n. 37). The Vulgate's numbering of Bible verses is also preferred: 

Other points 

Biblical words in popular devotional prayers (e.g., the Angelus) should be retained in the liturgical version of the corresponding passage. 

The Greek "Septuagint" translation of the Hebrew Old Testament, used by Christians "from the earliest days," is to be consulted in variant readings. 

The divine name Lord (Latin, Dominus) is to be used as usual, in place of the sacred Hebrew name Yahweh. Attention must be paid to interpretations by the Fathers of the Church, and those frequently found in Christian art and hymnody (n. 41, a-c). 

Concrete (anthropomorphic) words for God and related concepts-such as walk, arm, finger, hand, face, flesh, horn, mouth, seed, and visit-are to be retained, and not replaced by some abstract or personal term. [Example: "The just man will live on the Lord's holy mountain," not "in the presence of the Lord" (Psalm 14:1) (n. 43]. 

Terms such as soul and spirit for an individual are to be retained, not rendered by a pronoun [Example: "My soul," not I, "shall be healed," before communion at Mass, based on Mt. 8:2). The translators are to avoid terms that have a confusing or ambiguous sound. [Example: grasped, pronounced "graspt," but the "pt" is almost inaudible, and only "grass" is heard. (See Philippians 2:6, Jerusalem Bible)]. In preparation of a Lectionary, the "title" of a reading (which gives its theme) is to use the actual wording of the reading itself, if the Latin Lectionary (L.L.) does this. Likewise, the "incipits," that is, the L.L. words prescribed for the beginning of a reading, are to follow the Bible version being used, and if these are not actual Bible words, they are to be translated exactly as in L.L., unless otherwise specially permitted by the Vatican Office of Divine Worship. [Example: "At that time, in those days," and such like (n. 45)]. 
Canada's Lectionary
The present Lectionary in Canada (the NSRV translation) labours under a disqualified feminist translation and numerous other shortcomings. L.A. states clearly how the Lectionary should be prepared. It remains to be seen how long this task will take, with willing and not grudging editors. 

Most of the existing Canadian liturgical books violate various requirements of L.A. It is arguable that the Vatican should take in hand the Englishing of the Bible, as well as the Liturgy, and promote a common Bible for the English-speaking Catholic world. Canada has shown its untrustworthiness going feminist, and the U.S.A. almost did the same. The "New American Bible" (Catholic) is so confused that it has gone through several revisions already. 

Most major modern English bibles have lapsed into a "New" (that is, feminist) version. The old Catholic Douai Rheims Bible has lasted over 400 years with one major revision (Bishop Challoner's Bible) in 1752. Were this to be emended conservatively, exactly as the Vulgate in Latin has recently been, it might well prove to be the best English Catholic Bible, and long-lasting as well. 
Some specific changes

Nicene Creed: "I believe," not "we believe." 

Instead of "what we have done" etc., return to "through my fault, through my fault, through my most grievous fault." 

Not "and with you," but "and with your spirit." 

Not "I shall be healed," but "my soul shall be healed." 

Use long-standing sacral terms: Chalice, not cup; priest, not presider. The law of praying and the law of believing L.A. treats of the Catholic theological axiom lex orandi, lex credendi (the law for praying sets the law for believing). It argues that the "lex orandi" (that is, the official liturgical prayers) must be in harmony with the lex credendi," here meaning "the faith" and "the wealth of Catholic doctrine" in the Latin prayers. It further states that the prayer language (in the vernacular) must be "adapted to the dogmatic reality that (the Latin wording) contains" (n. 80). 

The basic strength of the lex orandi is that it sets the lex credendi, declares and establishes it. This means that to know what a church believes, listen to what it says when it prays. This is a more dynamic answer than a list of statements on a piece of paper. It is all the more true, the older the prayers. A new prayer may not survive long usage. But Catholic prayers that have withstood the test of time are firm indicators of Catholic Faith. 
We have seen wholesale changes made in our Catholic Liturgy since Vatican II, starting in 1964. All those old prayers dropped, or shortened, or changed! Does this huge program of change in the old lex orandi not mean a huge change in believing? 

Yes, it does. And in fact, we have seen a colossal loss of faith among Catholics since the new Liturgy began. L.A., if faithfully implemented, will certainly improve our Liturgy. But a further reform is still needed, a fuller restoration of the lex orandi, especially the ancient collects, prefaces, and eucharistic prayers. 

'Liturgiam Authenticam', ICEL and the need for improved Mass translations

http://www.ad2000.com.au/articles/2002/mar2002p10_961.html 

The following is the shortened text of a talk given at the Fellowship of Catholic Scholars' conference in Melbourne last November. Dr Anna Silvas is a post-doctoral fellow in Classics at the University of New England. Her field is the Fathers of Church, especially the Greek fathers of the 4th century.
One reads in Liturgiam Authenticam that the faithful should "be able to commit to memory at least the more important texts of the Sacred Scriptures and be formed by them even in their private prayer" - a cornerstone of liturgical piety one would think.
But what happens to a young person who, desiring only to be formed in the Church's liturgy, begins to realise that the texts of Sacred Scripture served up in the Lectionary are not worth committing to memory; they are not worth taking on board as the staple of one's piety?

What applies to Scripture applies also to liturgical texts, which, according to Liturgiam Authenticam, are to be "offered to the faithful in a translation that is easily committed to memory, so as to render them usable in private prayer".
Anti-sacred

But, again, what happens to a young person who, wanting only to frame his or her piety wholly on the liturgy, begins to realise that the "collects" or introductory prayers served up in approved English translations are a severely stripped down and blatantly anti-sacred version of the ancient Roman orations.

A significant moment in bringing these things home to me occurred at the wedding of a couple of friends. They used the Latin text of the revised liturgy. Next to the Latin text in the booklets was what purported to be its English translation, namely the text of the International Committee on English in the Liturgy ("ICEL"). Afterwards, in my room I compared the Latin and the English and was reduced to tears at what I found.

The upshot is that one has had to come to adulthood in the Church and make one's way through the seventies, eighties and nineties in a state of severe liturgical impoverishment.

In May 2001, our Bishop in Armidale, Bishop Luc Matthys, gave me a copy of Liturgiam Authenticam (on the use of vernacular languages in the publication of the books of the Roman Liturgy). Since I already had to examine St Basil's Anaphora (Eucharistic Prayer) in my research and knew that the fourth Eucharistic Prayer was based on it, I soon found myself comparing the St Basil's Greek text, the Latin text of E.P. IV and the ICEL translation of the latter in the light of Liturgiam Authenticam.
Read in its Latin original, this prayer is a jewel of the Missal of Paul VI. Seen particularly in the light of St Basil's Anaphora, it shows a profoundly Catholic and Orthodox sense of the economy of salvation and a plenitude and richness of Eucharistic doctrine. The spirit it breathes is the antithesis of any protestantising or liberalising trend. For that you have to wait for the ICEL translation.

What an eye-opener to carefully read the Latin text of the Fourth Eucharistic Prayer against the ICEL translation! All that we have come to expect of its modus operandi is confirmed. I mention here only a few points of the many that could be made.

The sensitivity Liturgiam Authenticam asks for with regard to connecting particles, verbal echoes, denotations and connotations finds no quarter here. ICEL typically disregards connecting particles and adverbs, seems to have issued a ban against the English relative pronoun and all but ignores the semantic linkage of subordinate clauses.

The translation reads like a series of staccato statements with little or no semantic flow. The result is a liturgical English pitched at a very inferior level of literacy: banal, flat and "thin" - indeed, what I would have once considered an insult to lower high school students, though we might now have to revise our estimates downwards there. And then they had the temerity to invent "children's liturgies"!
Desacralising text

ICEL seems to have acted as if it had a mandate to desacralise the text. To systematically diminish or extinguish the "holy" in the liturgy is effectively to plan for the ruin of the Church in my opinion. Irrefutable evidence that this was done is that whenever the text addresses God as Pater Sancte, i.e., "Holy Father", the word "holy" is consistently deleted - four times in all. What makes this deletion particularly disconcerting is that the phrase "Holy Father" has the supreme warrant of being Our Lord's own address to His Father (Jn 17:11). ICEL appears to have engaged in correcting our Lord Jesus Christ!

As the Preface leads into the Holy Holy Holy, ICEL changes canantes, i.e., "singing", into "as we say", a revealing symptom of the loss of chant and even the reminiscence that there ever was chant at the heart of what is now a said Roman liturgy. To recapture this lost tradition of chanting, by which the Western liturgy was governed for most of its history, is vital for us, I submit. But of course, to be chanting a species of insipid ICEL-type English might be quite rightly considered laughable.
An egregious example of utilitarianism in translation has our Lord taking up the cup filled "with wine", instead of "with the fruit of the vine" as in the original text. After all, "fruit of the vine" = "wine", so let's strip it down to that - as if the function of language, above all in so sacral a context, is merely to convey bald "information".

Our Lord Jesus Himself actually used the phrase "fruit of the vine" at the Last Supper; He Himself very likely took it over from the Passover Seder; the Greek text uses it and so does the Latin text - but not ICEL.

The alteration of the words of Institution "for you and for many" to "for you and for all men", is, of course, well-known. Another example of insensitivity occurs in the translation of the Trinitarian doxology at the end of the Eucharistic Prayer. Here, when translating Deo Patri omnipotenti, ICEL omits "God" and has simply "Almighty Father". In so doing, it misses the significance of this doxological conclusion as it returns to the confession of the Father as the "one God" found at the beginning of the Preface.
Blunder

The following are a couple of further major infelicities.

The Latin text, echoing the Greek, has Hominem ad tuam imaginem condidisti - "You formed man in your image". It lacks the "et similitudinem" ("and likeness") of Gen 1:26, for it is using the text of Gen 1:27 instead. Yet ICEL translates this as "You formed man in your own likeness".

This paraphrase, likeness, is a terrible blunder. It obliterates the distinction between "image" and "likeness" in Gen 1:26 and ignores the wealth of scriptural exegesis and doctrinal commentary of the Church Fathers founded on the distinction of these two terms. It is incredible that such ignorance should appear in the authorised translation of so important a text. In fact, I would call such ignorance in such a text and such a setting, culpable ignorance.

ICEL ignores the semantic progress and much of the rich scriptural allusions in the Respice, Domine, in Hostiam, after the Oblatio. Most seriously, the phrase "one bread and cup" - deriving from 1 Corinthians - was replaced with "bread and wine". Doctrinally speaking, this is an extraordinary blunder - if blunder it was - since we have on the altar the Body and Blood of the Lord. Thus even the connotation of "bread" from its scriptural context is altered.

The fact that episcopal supervision picked this up begs the question: why was so much else that was shoddy and banal and third-rate not confronted by courageous bishops or their deputies thirty years ago? Why did they not "blow the whistle" on ICEL's travesties? Instead, incredibly, they gave this ICEL text, like all the others, a certificate of concordat originali, "it accords with the original"!

The English language has become at this period of history a most important international language. It is perfectly capable of being used accurately, sensitively and with beauty, but it too, like the Church, has been subject to the battering of huge cultural forces in recent decades.

What if this were truly the "Catholic Moment" with regard to the English language! What if the Church, by actively revisiting her own deep tradition and courageously reasserting her own liturgical principles, as she is doing in Liturgiam Authenticam, may have a providential role to play in service of English speakers by providing some kind of ballast of sanity and a sense of the sacred and of objective, transcendent truth?

It is crucial that Church authorities and their collaborators take great care as they revisit the whole issue of English in the liturgy, which, praise God, at last seems to be happening, after a decades-long disaster!

Source: AD2000 Vol. 15 No 2 (March 2002), p. 10

Liturgiam Authenticam and the New Vulgate

http://www.americamagazine.org/content/article.cfm?article_id=1123
By Joseph Jensen OSB, August 13, 2001
The story is told of the Irish woman, 40 years married and the mother of seven, who left church after hearing a sermon from a young priest on marriage and motherhood and remarked, "Sure and I wish I knew as little about it as he does." Having spent the last 17 years working on Bible translation and revision, I was reminded of these words when I read the Rev. Richard John Neuhaus’ column on "Bible Babel" (First Things, May 2001). He is unhappy that "English-speaking Christians have largely lost a common biblical vocabulary as a consequence of the proliferation of translations" and refers to an earlier column in which he wrote that if he had the authority, "everybody would use the Revised Standard Version." Father Neuhaus can perhaps take heart, for help is on the way—or will be, if a recent document from the Congregation for Divine Worship, Liturgiam Authenticam ("Authentic Liturgy"), is implemented. The result, however, would not be the imposition of the RSV, but of still another Bible translation, one that might resemble the Douay-Rheims.

Liturgiam Authenticam is not to be taken lightly. If implemented, it would have a serious impact in at least three areas: ecclesiology, inculturation and biblical scholarship. Gravest would be the ecclesial impact. What does such an arbitrary exercise of authority by a Roman office over conferences of bishops imply for collegiality? The earlier move of the Congregation for Divine Worship to impose its authority over the International Commission for English in the Liturgy would reduce conferences’ control over their own liturgies; this new document lays the foundation for Vatican micromanagement of almost every aspect of liturgical texts. After being forced to accept a Lectionary quite different from one they had approved, and after being forced to withdraw the imprimatur from the ICEL psalter, many bishops may be wondering what new medicine is in store if they swallow this latest pill. And one wonders how the Orthodox and Protestants will regard the idea of rapprochement with a church given to such authoritarianism as is evidenced in Liturgiam Authenticam.
Difficulties for inculturation can be seen in the rejection of inclusive language. The arguments of the document seem intended to contradict explicitly the Criteria for the Evaluation of Inclusive Language Translations of Scriptural Texts Proposed for Liturgical Use composed by the bishops’ Joint Committee on Inclusive Language (J.C.I.L.), adopted and promulgated by the N.C.C.B. in 1990. The American bishops said, for example: "Words such as men, sons, brothers...forefathers...which once were understood as inclusive generic terms, today are often understood as referring only to males" (J.C.I.L. Criteria, No. 18). So also the bishops quite accurately stated that "words such as adam, anthropos and homo" in the original languages "actually denote human beings rather than only males" and direct that "English terms that are not gender-specific, such as person, people...should be used in translating these words" (No. 19).

Liturgiam Authenticam, on the other hand, says, "In many languages there exist nouns and pronouns denoting both genders...together in a single term. The insistence that such usage should be changed is not necessarily to be regarded as the effect or the manifestation of an authentic development of the language as such" (No. 30). 
As if to underline its refusal to accept any "development of the language as such," the English translation of Liturgiam Authenticam gives "man’s intellect" in translation of hominis intellectum (No. 28) and "equality of all men" for aequalitatem omnium hominum (No. 29).

Much has already been written on inclusive language, and there is no need to pursue the matter here. The primary interest of this article is the impact of Liturgiam Authenticam on biblical scholarship, an impact that could be substantial and certainly deleterious.

Liturgiam Authenticam mandates that Bible translations conform to the Nova Vulgata, the New Vulgate, in many ways. Nova Vulgata is a revision of a critical edition (produced by the monks of San Girolamo in Rome) of St. Jerome’s Vulgate, but with correction of many of the Vulgate’s errors by reference to the original languages. Liturgiam Authenticam quite properly says that Scripture texts should be translated from the Hebrew, Aramaic or Greek (No. 24), but it also introduces quite a number of restrictions and determinations as to the translation of specific terms (Nos. 30, 31a-g, 43). Still to come is a ratio translationis (guide to translations), which is to apply the principles "in closer detail, including a list of vernacular words to be equated with their Latin counterparts" (No. 9). Literal translation is commended, even when the result may sound odd, because "it should be borne in mind that a literal translation of terms which may initially sound odd...may for this very reason provoke inquisitiveness in the hearer and provide an occasion for catechesis" (No. 43). 

Liturgiam Authenticam admonishes us that "in translating biblical passages where seemingly inelegant words or expressions are used, a hasty tendency to sanitize [Latin: abstergendi] this characteristic is...to be avoided" (No. 27). But the Nova Vulgata itself seems to be rather inconsistent in this. Thus, in the several places where there is reference to destroying every male, the Vulgate rendered the Hebrew as mingens ad parietem ("who pisses against the wall"). Nova Vulgata now has quidquid masculini sexus ("any of the male sex"—1 Samuel 25:21, 34; 1 Kings 14:10; 16:11; 21:21; 2 Kings 9:8). On the other hand, where the Vulgate had expressions such as sicut immunditiam menstruatae ("like the uncleanness of a menstruous woman"), the Nova Vulgata has retained the same or a similar expression (Isaiah 30:22; Ezekiel 18:6; 22:10; 36:16; Lamentations 1:17; Baruch 6:28[27]). Only in Isaiah 64:6[5] has the expression been softened from pannus menstruatae to pannus inquinatus, "polluted rag"). Apparently the p-word is to be "sanitized" but the m-word is to be retained.

In addition, Hebrew and Greek have a whole series of terms for inner body parts that are normally translated with English terms evocative of the emotions they are intended to express ("heart," "breast," etc.), whereas Nova Vulgata, following the Vulgate, fairly regularly uses viscera for all but leb ("heart"). Since Liturgiam Authenticam mandates a literal translation, especially with regard to body parts (cf. No. 43), should we expect a return to "her bowels were moved upon her child" (1 Kings 3:26) or references to the "bowels of commiseration" (Philippians 2:1) of the Douay-Rheims?

The most serious implications of Liturgiam Authenticam for biblical studies have to do with textual criticism. Liturgiam Authenticam mandates that "the liturgical translation must be prepared in accordance with the same manuscript tradition that the Nova Vulgata has followed." Pius XII, in Divino Afflante Spiritu, had provided a whole section on the importance of textual criticism, i.e., the employment of every means to establish as exactly as possible the original texts in the original languages (No. 17-22). In this section the pope also explained the sense in which the Council of Trent declared the Vulgate to be "authentic," a sense still often misrepresented and misunderstood today. The authors of Liturgiam Authenticam seem determined to confer upon the Nova Vulgata an authority that the original Vulgate never had.

Textual criticism requires that Scripture scholars seek out the best manuscript traditions available. This involves, among other things, an ongoing evaluation of the evidence of the Dead Sea Scrolls, some of which are still being published. For every biblical scholar and serious student, Biblia Hebraica Stuttgartensia is a familiar tool that provides a critical edition of the Leningrad Codex of the Hebrew text, along with an apparatus that lists relevant variant readings from other Hebrew manuscripts, including those from Qumran, the early translations (Septuagint, Syriac, Vulgate, Vetus Latina [Old Latin]) and other resources. Whereas Nova Vulgata is set in concrete as of 1979, the work of textual criticism by such imposing scholars as P. W. Skehan, Eugene Ulrich, Joseph Ziegler, Moshe Goshen-Gottstein, Frank Cross, Emanuel Tov and others continues.

To suggest that all these rich resources should now be abandoned in favor of the textual tradition followed by Nova Vulgata is unthinkable. Although Nova Vulgata is a great improvement over the Vulgate and corrects many of its errors, in terms of textual criticism it is a very imperfect work. In a letter to The Tablet (5/26), the Rev. John Fitzsimmons, former chair of the Advisory Committee of ICEL’s episcopal board, wrote, "From a biblical scholar’s point of view, which is what I am by profession, to be told that all matters of textual doubt must be resolved by reference to the Neo-Vulgate is risible as well as insulting." This can be easily documented from scholarly reviews of Nova Vulgata.
The Book of Sirach (also called Ben Sira or Ecclesiasticus), one of the deuterocanonical books, provides an example. In producing the Vulgate, St. Jerome did little with the deuterocanonical books, because he thought that only the books of the Hebrew Bible were inspired. Although he included the deuterocanonical books in the Vulgate at the insistence of church authority, he took no pains with them. The case of the Book of Tobit is well known. He claimed to have translated it in one night. The reference to three nights of abstinence from intercourse for Tobiah and Sarah (8:4-5) was probably his own invention; it hardly concurs with Raguel’s digging a grave and hastily filling it in when the couple were found safe on their wedding night.

For Sirach St. Jerome put into the Vulgate the Old Latin (Vetus Latina), of which Alexander A. Di Lella, O.F.M., an authority on Sirach, has written: "the Old Latin of Sirach has more doublets, variants, glosses, and interpolations than any other book of the Latin Bible" and "offers abundant difficulties of its own, viz., double and even triple renderings, additions, transpositions, Christian reworkings, and a few omissions as well" (The Wisdom of Ben Sira, 1987, pp. 57 and 60). Yet this is the text Nova Vulgata basically follows for Sirach and that Liturgiam Authenticam would impose for the Lectionary (and for the Bible generally speaking). Many of these expansions are, indeed, already found in the new Lectionary.

The program proposed by Liturgiam Authenticam is unthinkable, because it would result in the isolation of Catholic biblical scholars from the mainstream of biblical scholarship. It would mean that Catholic scholars could no longer collaborate with others in biblical projects, for such a restrictive, unscholarly procedure could never be acceptable. What would happen in practice is that Catholic biblical scholarship would become less Catholic, because it would be impossible to submit to such restrictions and still qualify as scholarship.

The most poorly conceived proposal of Liturgiam Authenticam, and the most unrealistic, is that there should be only one Bible translation in use, one that conforms to the rules laid down in Liturgiam Authenticam: "in every territory there should exist only one approved translation," the one used in the liturgy, which is also to be used for private study and reading, so that it will be possible for the faithful to commit to memory at least significant passages (No. 36). From what has preceded, it is clear that a Bible produced à la Liturgiam Authenticam would be a poor product and that its imposition for general use would compound the mischief. And to think that such a translation would become the one in general use is unrealistic.

Father Neuhaus wants to impose the Revised Standard Version on everyone, and his column quoted another view favoring the King James Version. For many years K.J.V. was far and away the best seller, but of late the New International Version heads the field. Before the new Lectionary was approved, Catholic parishes had a choice among Lectionaries—the New American Bible, the Jerusalem Bible or the R.S.V.—and more than 90 percent of them chose the N.A.B. Those who teach Scripture would not use a Bible dependent on the poor text-critical principles proposed by Liturgiam Authenticam. In addition, in our culture the Internet has become an important medium for communicating biblical texts. De gustibus non est disputandum is a well-known axiom, and Father Neuhaus’ preference for the R.S.V. is defensible. Liturgiam Authenticam’s desire to make one text fit all tastes is not.

The earliest record of the exercise of church authority has the Apostles proclaim: "It is the decision of the Holy Spirit and of us not to place on you any burden other than that which is necessary" (Acts 15:29). Is this not a wise course also today? 

Joseph Jensen, O.S.B., teaches at The Catholic University of America and is the executive secretary of the Catholic Biblical Association of America.

Buried Treasure - Can the Church recover her musical heritage? Part V of V
http://www.adoremus.org/0901BenofyBT5.html EXTRACT
By Susan Benofy, Adoremus Bulletin Online Edition - Vol. VII, No. 6: September 2001

Editor's note: This is the concluding section in a unique series of essays by Susan Benofy, research editor for the Adoremus Bulletin. Dr. Benofy surveys the rise and decline of sacred music during the 20th century liturgical reform.

Part V comments on the most recent documents affecting music for Mass both for the US and the universal Church. […]
New Instruction for Implementation of Council's Liturgy Constitution
A major document, released in May 2001, Liturgiam Authenticam, the "Fifth Instruction for the Correct Implementation of the Constitution on the Sacred Liturgy of the Second Vatican Council", deals primarily with translation of the Latin texts of the liturgy into vernacular languages. It is also concerned with liturgical music. For example, it suggests:

Consideration should also be given to including in the vernacular editions at least some texts in the Latin language, especially those from the priceless treasury of Gregorian chant, which the Church recognizes as proper to the Roman liturgy, and which, all other things being equal, is to be given pride of place in liturgical celebrations. Such chant, indeed, has great power to lift the human spirit to heavenly realities. (Liturgiam Authenticam, §28).

In the years following the Council, the justification for substituting texts for parts of the Mass that are sung -- even paraphrasing them -- was that this freedom was needed in order to set texts to music. Because of this free-wheeling approach, many official texts of the Mass were rarely heard.

Liturgiam Authenticam makes it very clear that, although texts should be translated so as to facilitate their being set to music:

Still, in preparing the musical accompaniment, full account must be taken of the authority of the text itself.... Whether it be a question of the texts of Sacred Scripture or of those taken from the liturgy and already duly confirmed, paraphrases are not to be substituted with the intention of making them more easily set to music, nor may hymns considered generically equivalent be employed in their place. (Liturgiam Authenticam, §60 -- Emphasis added.)
...Hymns and canticles contained in the modern editiones typicae constitute a minimal part of the historic treasury of the Latin, and it is especially advantageous that they be preserved in the printed vernacular editions.... The texts for singing that are composed originally in the vernacular language would best be drawn from Sacred Scripture or from the liturgical patrimony. (Liturgiam Authenticam, §61)

One provision, though a departure from recent practice, seems to be a further clarification of IGMR §390 as it applies to texts for the processional chants:

Sung texts and liturgical hymns have a particular importance and efficacy. Especially on Sunday, the "Day of the Lord", the singing of the faithful gathered for the celebration of Holy Mass, no less than the prayers, the readings and the homily, express in an authentic way the message of the Liturgy while fostering a sense of common faith and communion in charity. If they are used widely by the faithful, they should remain relatively fixed so that confusion among the people may be avoided. Within five years from the publication of this Instruction, the Conferences of Bishops, necessarily in collaboration with the national and diocesan Commissions and with other experts, shall provide for the publication of a directory or repertory of texts intended for liturgical singing. This document shall be transmitted for the necessary recognitio to the Congregation for Divine Worship and the Discipline of the Sacraments. (Liturgiam Authenticam, §108)

Any "repertory of texts intended for liturgical singing" would presumably include all that are meant to replace the prescribed texts for Proper of the Mass. (IGMR §390 specifies that such texts are to be introduced "into the Missal itself".) If all such texts must go through the same approval process as the other liturgical texts, it would insure that all the sung texts will also follow the translation norms of Liturgiam Authenticam. It would eliminate "inclusivising" hymns and improvising changes, and would assure that sacred words will be restored to sacred music. And this will confirm that music is a truly integral part of the liturgy -- and that, since the liturgy is the prayer of the Church, all our liturgical prayers, whether they are recited or sung, must express the faith of the Church.
American Adaptations 2001
Adaptations to IGMR 2000 were discussed and voted upon at the American bishops' June 2001 meeting. The proposals for the musical portions of the Mass would be an improvement over the 1969-75 Adaptations, principally because of what has been removed. For example, the section on the Introit, or Opening Song, says:

There are four options for the opening song:

1. the antiphon and Psalm from the Roman Missal as set to music by the Roman Gradual or in another musical setting;

2. the seasonal antiphon and Psalm of the Simple Gradual;

3. a song from another collection of the psalms and antiphons, including psalms arranged in responsorial or metrical forms;

4. a suitable liturgical song chosen in accordance with [IGMR], no. 48.

The redefinition of the purpose of this part of the Mass, contained in the 1969 Adaptations, has disappeared. Wording for the other processional chants is similar. The "unsuitability" of adoration texts for the Communion hymn has been removed. However, the criteria for choices of substitute texts for the Propers are still extremely vague, and no explicit provision for approval of texts to be sung is mentioned.

But the question of appropriate music texts did come up in the bishops' discussion of Liturgiam Authenticam during the June meeting. One bishop asked whether the requirement of Liturgiam Authenticam that a repertory of songs be submitted to the Holy See within five years referred only to translated texts, or to all texts. The Chairman of the BCL, Archbishop Oscar Lipscomb of Mobile, replied

It certainly concerns translations, but the production of translations and hymnals will fall under the purview of the conference of bishops. And the Bishops' Committee on the Liturgy recently formed a subcommittee on music, precisely to deal with this issue, to present to the body of bishops in time.

He added that the Committee was at an early stage of dealing with the matter and that it was still under study.

Neither the GIRM nor Liturgiam Authenticam seems to require review of musical settings of substitutes for the Proper. Only the texts are mentioned. Texts in a traditional style and employing sacral vocabulary lend themselves more readily to a sacred style of music, however. A set of texts that remain "relatively fixed" would allow for the gradual development (or restoration) of a repertoire of sacred music in a variety of styles. This is, after all, how the treasury of sacred music developed in the first place. Texts remained fixed for centuries, but each age contributed its own musical settings.

Liturgiam Authenticam 
http://www.ewtn.com/vexperts/showmessage.asp?number=312236&Pg=&Pgnu=&recnu= July 22, 2002/ August 1, 2002 
Q: A friend and I were discussing the Liturgy and she had several questions she thought you might be able to help answer which in turn would help me too. 1) Is it possible for a national conference of Catholic Bishops to issue a mandate contrary to the Pope's instructions? We are referring to the document "Liturgiam Authenticam" issued in May, 2001 @ the Pope's request. Although this was issued in May, my friend heard from the Worship Office in her archdiocese that Bishop Fiorenza, President of USCCB has issued a decree to U.S. bishops in July 2001 mandating use of the new Lectionary for Sunday and weekday Masses. 2) Since the new Lectionary seems to go against guidelines set forth in Vatican II documents and guidelines repeated in "Liturgiam Authenticam", should the mandate be obeyed? 3) According to the true Church which Lectionary should Parishes in the U.S. be using at this time? Which one does the Pope use? Thank you kindly, Celeste
A: According to the legislation of John Paul II's Apostolos Suos a particular law for a nation becomes valid only if approved unanimously by its bishops or if it is recognized by the Holy See. Take the example of the sex abuse legislation the bishops' passed in June. It has some provisions different from Canon Law, and it was not approved unanimously. It therefore is in Rome awaiting recognition. 
The Sunday Lectionary was approved by Rome several years ago and implemented. The Weekday Lectionary was recently approved and has now been implemented. During the time that they were being reviewed and modified the Holy See was developing Liturgiam Authenticam, so that the texts in the Lectionaries substantially agree with those principles. Indeed, the Holy See originally rejected the texts and modified them through a process involving both the bishops and the Holy See. As the USCCB President has stated they are now approved and the only approved Lectionaries for the United States. If any changes need to be made they will come about down the road from a further application of L.A. Before that occurs, however, we will most likely see a revision of the Missal to conform with the newly implemented Missale Romanum (the normative Latin text) and the translation norms of L.A. 

The Pope uses the Latin Missale Romanum in his private Mass, or so I understand, in public Masses in Rome the approved translation for Italy, or if he goes to another country, such as Canada, the approved translation of that country. If he came here he would use the translations approved for the US, including the texts of the new Lectionaries. -Colin B. Donovan STL 

Retrieving "A Treasure of Inestimable Value"
The Bishops' Subcommittee on Music & the Directory of Music for use in Liturgy

http://www.adoremus.org/0306LiturgicalMusic.html
By Susan Benofy, Adoremus Bulletin Online Edition - March 2006 Vol. XII, No. 1

It has been five years since Liturgiam authenticam appeared. The document, which focused on correct translation of liturgical texts, was issued on March 28, 2001, and is only the fifth Instruction on correct implementation of Vatican II’s Constitution on the Sacred Liturgy. It included specific directives concerning sung texts and liturgical hymns. These songs and hymns "no less than the prayers, the readings and the homily, express in an authentic way the message of the Liturgy while fostering a sense of common faith and communion in charity", the Instruction said.

If [songs and hymns] are used widely by the faithful, they should remain relatively fixed so that confusion among the people may be avoided. Within five years from the publication of this Instruction, the Conferences of Bishops, necessarily in collaboration with the national and diocesan Commissions and with other experts, shall provide for the publication of a directory or repertory of texts intended for liturgical singing. This document shall be transmitted for the necessary recognitio to the Congregation for Divine Worship and the Discipline of the Sacraments. (Liturgiam authenticam 108)

The Instruction’s directive that the national bishops’ conferences produce a directory for sacred music echoed calls for securing and promoting the Church’s "precious heritage" of sacred music -- beginning with the Second Vatican Council. This was also emphasized in 2003 by Pope John Paul II’s Chirograph on Sacred Music, issued on the hundredth anniversary of Pope Pius X’s statement on the restoration of Gregorian Chant and "actual participation" of the people in the Mass.

The deadline for producing such a "directory or repertory of texts for liturgical singing" is now upon us. What progress has been made? No such document was considered by the US bishops at their November 2005 plenary meeting, and so far there is no indication that such a document is nearing completion. There has been very little news about efforts to fulfill this requirement.
The Subcommittee on Music
At the June 2001 USCCB meeting it was announced that a Music and Liturgy Subcommittee had been appointed by then-chairman of the Bishops’ Committee on the Liturgy (BCL), Archbishop Oscar Lipscomb of Mobile. Bishop Allen Vigneron (Oakland) was appointed chairman, but the members were not listed, nor was there any listing of the "experts" to be consulted on such a project.

"The bishop members of the Subcommittee informally convened in the course of the November 2001 plenary meeting of the USCCB", according to the "Information Items" at that meeting. (p. 91)

There was no further news of the Subcommittee until the November 2003 meeting: "The Subcommittee has completed initial research and is beginning a first draft of a Directory of Music for Use in the Liturgy in accord with the instruction Liturgiam authenticam, no. 108". (Information Items 2003 p. 91)

When Bishop Donald Trautman (Erie) was elected Chairman of the BCL in November 2004, a new Liturgy Committee was appointed. He named Bishop Edward Grosz (aux. Buffalo) Chairman of the Music and Liturgy Subcommittee.

Recently a report on the work of the Subcommittee appeared on the official BCL web page, which gives some details on this project. The Subcommittee members are listed. In addition to Bishop Grosz, the members are Bishop Patrick Cooney (Gaylord); Archbishop John Vlazny (Portland, Oregon) and Bishop Arthur Serratelli (Paterson).

Advisors to the subcommittee are:
Robert Batastini, vice-president and senior editor for GIA Publications in Chicago. Batastini was editor for several of GIA’s hymnals, including Ritual Song, three editions of Worship and three editions of Gather.

Father Anthony Ruff, OSB, a monk of St. John’s Abbey in Collegeville -- home of the Liturgical Press -- where he teaches theology and liturgical music at St. John’s University. Father Ruff’s settings of the daily Mass responsorial psalms in English chant will soon be published by Liturgical Press. Dr. Leo Nestor, Justine Bayard Ward Professor of Music and Director, Institute of Sacred Music at Catholic University of America, Benjamin T. Rome School of Music, Washington, DC, former music director of the National Basilica of the Immaculate Conception, a choral director and composer. Father John Foley, SJ, director of the Center for Liturgy at St. Louis University, best known as a composer and member of the "St. Louis Jesuits", a music group organized in the 1960s. Dr. J. Michael McMahon, President of the National Association of Pastoral Musicians, the largest organization of Catholic liturgical musicians in the US, and publishers of the influential magazine Pastoral Music.
The Report
The Subcommittee’s report on the BCL web site is in the form of a Power Point presentation -- a series of slides outlining the main points. Though incomplete, it indicates the ideas the Subcommittee is pursuing and suggests prospects for reform of sung texts.

The report proposes questions on the theological appropriateness of a hymn text. Some examples from the report:

• Is it Trinitarian in structure?
• Does it appear to avoid the title "Father" for the First Person of the Trinity, or use language which obscures the teaching on the Trinity?
• Does it place sufficient emphasis on the divinity of Christ and His centrality in salvation? Does it present Catholic teachings clearly?
• Is there sufficient emphasis on God’s initiative rather than an overemphasis on human action?
• Does it manifest a recognition of the transforming effects of grace?

The report says that the Subcommittee applied these theological criteria to a group of twenty "popular liturgical songs" (unnamed). The results from this tiny sampling of songs revealed that God was referred to as "Father" only 10% of the time, and that none of the songs referred to the persons of the Trinity or used a Trinitarian structure. Only 35% referred to Christ. While 55% emphasized the individual believer, 35% emphasized the concerns of the whole Church; and 10% were concerned solely with the praise of God.

Other comments in the report concerned the language of hymns. One of these dealt with "inclusive" language, and noted how such alterations can obscure the theological meaning of a text. For example, in "Sing Praise to Our Creator" the original text said baptized into His grace, but the language was changed to be "vertically inclusive", resulting in baptized in living grace. The Subcommittee asks: "What does this mean?"
Even modernizing "archaic" language can cause problems, the Subcommittee points out. In "Let All Mortal Flesh Keep Silence" the original text says, Christ our God to earth descendeth and As the Light of light descendeth -- present tenses. When the text was modernized the verbs were changed to "descended" -- past tense. This results, the Subcommittee says, in "the loss of the critically important notion of Christ’s continuous coming among us, especially in the Holy Eucharist".

The Subcommittee considered the meaning of the terms "repertory" and "directory", and decided that a directory "seems to allow for more global descriptions of principles and criteria.…" Thus the proposed directory would include an Introduction and Conclusion, some comments on liturgical songs, a discussion of "challenges", a section on Liturgiam authenticam and a discussion of three criteria for liturgical songs: 1) they must be doctrinally correct, 2) chiefly based on Scripture and liturgy and 3) "relatively fixed in number".

The last phrase seems to allude to LA §108, which says that widely used sung texts should "remain relatively fixed" (though the fact that LA calls for an approved repertory of texts intended for liturgical singing implies that the number of such texts would be limited). It is clear that the Instruction’s primary concern is with the words of sung texts. LA’s object seems to be to call a halt to the continual alteration of texts (e.g., Psalms), according to fashion or the composer’s whim. As the Subcommittee noted, such tinkering often affects the meaning of the text being set to music.

The second criterion above, that texts be "based on" Scripture and liturgy, is similar to what Sacrosanctum Concilium, the Constitution on Sacred Liturgy, said about texts to be set to music; but again, it has a different emphasis. Sacrosanctum Concilium says:

Composers, filled with the Christian spirit, should feel that their vocation is to cultivate sacred music and increase its store of treasures.… The texts intended to be sung must always be in conformity with Catholic doctrine; indeed they should be drawn chiefly from Holy Scripture and from liturgical sources. (SC 121 - emphasis added)

"Drawn chiefly from" is not the same as "chiefly based on". "Drawn from" suggests that the texts be direct quotes from Scripture or liturgy, while "based on" suggests paraphrases. As the Subcommittee’s discussion of theological criteria and language questions showed, paraphrases can seriously weaken the theological content of a text. This does not necessarily mean that the texts become unorthodox, but that clarity or theological implications can be lost in a paraphrase. Most of the settings of scriptural words that are sung in many parishes at Mass are not approved translations, but composers’ paraphrases, such as "On Eagle’s Wings" ("based on" Psalm 91) or "Shepherd Me O God" ("based on" Psalm 23).

There are two serious consequences of substituting actual texts with paraphrases. First, Catholics cannot become familiar with the real words of the Scriptures; and second, following from this, they are unable to recognize the numerous Scriptural references throughout the liturgy.

Although the report of the Subcommittee’s theological discussion suggests that it recognizes problems caused by changing the language, the vagueness of the three criteria may leave us without much real change.
Subcommittee Draft Norms
In addition to the Directory, the Subcommittee has proposed the following Draft Norms:

1. The approval of liturgical songs is reserved to the Diocesan Bishop in whose diocese an individual song is published. He is supported in his work by this directory and by the USCCB Secretariat for the Liturgy.

2. The Diocesan Bishop is assisted in his review of individual texts through the formation of a Committee for the Review of liturgical songs consisting of eminent theologians, liturgists, and musicians. This Committee shall assure that each text is doctrinally correct and scripturally or liturgically based.
3. Within two years, the Committee on the Liturgy shall formulate a Common Repertoire of Liturgical Songs for use in all places where the Roman Liturgy is celebrated in the Dioceses of the United States of America. This Common Repertoire will be included in all worship aides used in the dioceses of the United States of America.

The first Norm, assigning full responsibility for approving "liturgical songs" to "the Diocesan Bishop in whose diocese the individual song is published", is evidently drawn from Canon law governing publication of worship materials, and would have a striking -- though perhaps unintended -- consequence.

It would mean, in effect, that only two bishops would approve most of the liturgical music used by all the dioceses of the United States. Oregon Catholic Press, of Portland, and GIA and World Library Publications, both in Chicago, publish the vast majority of the music used in the Catholic Church in the United States. Should these two bishops be saddled with approving virtually everything sung at Mass throughout the US? Apart from the excessive burden this would place on the affected bishops, it does not seem to accord with the General Instruction of the Roman Missal (GIRM) concerning the responsibility of the national conferences of bishops.

Concerning texts to be sung in place of the proper chants of the Mass (Introit, Offertory and Communion) the original Latin version of the GIRM says that such substitute texts are to be approved by the conference of bishops (see §§48, 74, 86). The American adaptations to the GIRM allow for alternate texts to be approved by the conference or by the diocesan bishop. However, as "the place of publication" is not mentioned here, it seems reasonable to assume that the bishop, as chief liturgist of the diocese in which the texts are to be used, has the authority to approve them.

Norm 2 above says that "a committee" of experts is to assist the diocesan bishop in approving sacred music. But this, too, is unclear. Is this a committee of the national conference? Would it include bishops as members of the music approval committee? Or is it to be a panel of local "experts" the bishop appoints for his own diocese? If the latter, there would be more than 200 "music approval committees" in the United States. Is this the intention?

Liturgiam authenticam strongly emphasizes each individual bishop’s solemn responsibility for approving liturgical texts, while stressing that these texts must not be the work of an individual or small group:

As regards the examination and approbation of the texts, each individual Bishop must regard this duty as a direct, solemn and personal fiduciary responsibility. (LA §70)

The Bishops, in fulfilling their mission of preparing translations of liturgical texts, are carefully to ensure that the translations be the fruit of a truly common effort rather than of any single person or of a small group of persons. (LA §72)

Though these two paragraphs are concerned with translations of liturgical texts, LA also says that “sung texts and liturgical hymns … no less than the prayers, the readings and the homily, express in an authentic way the message of the Liturgy”. Thus they, too, seem to call for the careful consideration of each bishop, and not relegation to a composer or a committee of experts on music.

The status of the Common Repertoire proposed in Norm 3 is not clear. Nor are we given any clue as to its contents. If it includes musical settings as well as texts, it goes beyond the requirements of LA §108, which speaks only "of texts intended for liturgical singing". However, such a Common Repertoire could well serve as a model of what should be sung at a typical Mass. Simple settings of those parts of the Mass that the GIRM, following Musicam Sacram, says are the most important things to be sung would be especially useful, as in the following:

34. Since the celebration of Mass by its nature has a "communitarian" character, both the dialogues between the priest and the faithful gathered together and the acclamations are of great significance; in fact, they are not simply outward signs of communal celebration but foster and bring about communion between priest and people.

35. The acclamations and the responses of the faithful to the priest’s greetings and prayers constitute that level of active participation that the gathered faithful are to contribute in every form of the Mass, so that the action of the entire community may be clearly expressed and fostered.

36. Other parts, very useful for expressing and fostering the faithful’s active participation, that are assigned to the whole assembly that is called together include especially the Act of Penitence, the Profession of Faith, the Prayer of the Faithful, and the Lord’s Prayer.

40. … In the choosing of the parts actually to be sung, however, preference should be given to those that are of greater importance and especially to those to be sung by the priest or the deacon or the lector, with the people responding, or by the priest and people together.

It is obvious that these parts "of greater importance" are in practice rarely sung. They are almost always spoken, even in a Mass where there is a choir and instrumentalists and other songs and hymns are used. Yet what the official liturgical books say is important to sing can be done to very simple settings without accompaniment and even without a cantor if the people are familiar with them. A Common Repertoire that includes simple musical settings of these key texts could encourage actual practice to conform more closely to the norms of the Church.

Another desire of the Council, so far neglected in practice, could also be encouraged.

41. All other things being equal, Gregorian chant holds pride of place because it is proper to the Roman Liturgy. Other types of sacred music, in particular polyphony, are in no way excluded, provided that they correspond to the spirit of the liturgical action and that they foster the participation of all the faithful.

Since faithful from different countries come together ever more frequently, it is fitting that they know how to sing together at least some parts of the Ordinary of the Mass in Latin, especially the Creed and the Lord’s Prayer, set to the simpler melodies.
Jubilate Deo, the neglected collection of simple chants for Mass assembled by Pope Paul VI and sent to all the bishops in 1974, should surely be included in any Common Repertoire. Jubilate Deo was accompanied by the pope’s request to bishops:

Would you therefore, in collaboration with the competent diocesan and national agencies for the liturgy, sacred music and catechetics, decide on the best ways of teaching the faithful the Latin chants of Jubilate Deo and of having them sing them, and also of promoting the preservation and execution of Gregorian chant in the communities mentioned above. You will thus be performing a new service for the Church in the domain of liturgical renewal. (Pope Paul VI, Voluntati Obsequens, April 14, 1974)

The Holy Father’s request was honored in the breach. Including the Jubilate Deo chants in the proposed Common Repertoire would be a beginning of this "new service" that Pope Paul VI requested more than 30 years ago.

If the Subcommittee merely produces a list of "favorite" hymns and songs or Psalm paraphrases -- especially if the texts are deformed by inclusive language or theological vagueness -- it could hardly achieve the vision of the Council as made concrete in the norms of the General Instruction. On the other hand a Directory and Repertoire that encourages congregations to chant the Mass, and authorizes texts that are orthodox and also singable, could encourage real liturgical reform at the parish level.

Liturgiam authenticam seeks "to prepare for a new era of liturgical renewal". (LA §7) A well done Directory of texts intended for liturgical singing could lay the foundation for a new era in liturgical music as well.
USCCB to Meet in Baltimore: Lectionary Revisions; Directory for Approval of Music Proposed

http://www.adoremus.org/1106Nov06Bishops.html
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The Fall plenary meeting of the United States Conference of Catholic Bishops (USCCB) will take place November 13-16, in Baltimore -- where the first plenary meetings of the bishops of the US were held in 1852, 1866, and 1884. 

The Third Plenary Council, which was the largest meeting of Catholic Bishops held outside Rome since the Council of Trent, established six feasts of obligation: The Immaculate Conception, Christmas, Circumcision of Our Lord (New Year’s Day), Ascension, Assumption, and All Saints’ Day; decreed that the foundation of parochial schools was “an absolute necessity” and the obligation of Catholic parents to send their children to these schools, and commissioned the Baltimore Catechism. 

One reason for holding the USCCB plenary meeting in Baltimore this year is the recent renovation of its cathedral, officially known as the Basilica of the National Shrine of the Assumption of the Blessed Virgin Mary, a masterpiece of classical-style architecture, built 1806-1821, as envisioned by America’s first bishop, John Carroll, and designed by Benjamin Latrobe, the architect of the Capitol building in Washington, DC.

Several items at this meeting concern the liturgy -- but as of press time there was no indication that the bishops would be voting on another section of the translation of the Roman Missal (the Order of Mass approved in June awaits recognitio from the Holy See). The bishops will 1) consider a proposal to make changes in the Lectionary for the Season of Advent -- the first part of a planned revision of the entire Lectionary for Mass; 2) vote on a "question and answer" guide designed to help Catholics properly prepare to receive Holy Communion (Catholics should not receive "when they lack adherence to what the Church authoritatively teaches on matters of faith and morals or when a person is publicly known to have committed serious sin"); 3) vote on a proposed Directory to provide guidelines for approving music for the liturgy. 

The Directory is a partial response to Liturgiam authenticam’s call for bishops to give more careful oversight to music that is used in the Liturgy. (See LA 107, 108, sidebar p 2). The proposed directory would require music to be approved by the bishop in whose diocese it is published. It is unclear how this directory would work, in practice. Most liturgical music used in the United States is published in two archdioceses, so it would be approved by two bishops (Portland, Oregon and Chicago) with the aid of the Bishops’ Committee on the Liturgy and selected consultants. The Directory includes several comments on the nature of sacred music, and three brief “norms” for the approval of music. It also cites "Music in Catholic Worship", a 1972 statement of the Bishops’ Committee on the Liturgy, which may be interpreted as affirming the principles of MCW.

The proposed Directory will require approval by the Holy See. 

For details, see the USCCB web site: http://www.usccb.org/comm/archives/2006/06-201.shtml
2006 USCCB Meeting - Bishops Vote for Music Directory and New Revised Lectionary. 
First guidelines for approval of music texts; Advent Readings

http://www.adoremus.org/1206BishopsMeeting.html
By Susan Benofy, Adoremus Bulletin Online Edition - December 2006 - January 2007 Vol. XII, No. 9

The United States Conference of Catholic Bishops met in Baltimore for their semi-annual plenary meeting November 13-16. Only the first two days were open to the press; the rest of the meeting was conducted in "executive session". Most of the discussion was related to the proposed restructuring of the conference -- combining and/or eliminating some standing committees.

Only two action items related to the liturgy were on the agenda. The Bishops’ Committee on the Liturgy (BCL) presented a Directory for Music and the Liturgy, and the first portion of a proposed revision of the Lectionary, readings for Advent .

A chairman-elect for the BCL was also chosen. Bishop Arthur Serratelli of Paterson, NJ was elected to become chairman at the end of the November 2007 meeting. Bishop Serratelli completed a three-year term as chairman of the Bishops’ Committee on Doctrine at the November 2006 meeting.
Revised Lectionary Proposed
The Lectionary review is the result of an amendment presented during the discussion and vote on the revised Lectionary for Mass in 1997, which said that the Lectionary would be reviewed after five years of use. The review process was described by Bishop Donald Trautman of Erie, chairman of the BCL, in his presentation to the bishops on November 13:

After consultation with the Federation of Diocesan Liturgical Commissions and the Ad Hoc Committee for the Review of Scripture Translations, the Bishops’ Committee on Liturgy approved a review instrument. In 2003 we shared that review instrument with all the bishops and a select group of pastors throughout the United States. That consultation surfaced detailed and serious reservations about the present Lectionary. For example, concerns about the suitability of certain texts for proclamation, concerns about grammar and vocabulary, concerns about length of sentences, pronouns without a clear antecedent. The Bishops’ Committee on Liturgy then conducted an experimental revision for the readings of Advent. This process called upon pastors, Scripture scholars and persons with credentials in proclamation and English literature to help revise the text. The results of this work were then reviewed by the entire Bishops’ Committee on Liturgy, and final recommendations are now before you.

Most of the changes proposed are fairly minor. Only the Advent revisions were presented at this meeting, though the entire Lectionary will be revised (based on the re-revised New American Bible). Only the readings were considered, the Responsorial Psalms were not included in this segment of the revision. (The revisions for Lent will be presented at the June meeting.)

Only after the entire Lectionary is revised, approved by the conference and receives recognitio from the Holy See, will a new Lectionary be introduced into parishes. It appears that the recognitio will not be sought until the entire set of revisions has been approved by the USCCB.

Since it is a revision of a liturgical book, the Lectionary needed a two-thirds vote of the Latin rite bishops. The vote was 205 in favor, 13 against and 2 abstentions.
Directory for Music and the Liturgy
A second item introduced for a vote of the Conference by the Committee on the Liturgy at the November 2006 meeting was the "Directory for Music and the Liturgy". This is intended to satisfy the requirement of Liturgiam authenticam (LA) §108, which says, in part:

Within five years from the publication of this Instruction, the Conferences of Bishops, necessarily in collaboration with the national and diocesan Commissions and with other experts, shall provide for the publication of a directory or repertory of texts intended for liturgical singing. This document shall be transmitted for the necessary recognitio to the Congregation for Divine Worship and the Discipline of the Sacraments.

The BCL chose to produce a directory, a set of principles to be used in the evaluation of texts, rather than a repertory of specific texts, as explained in the introductory material the bishops:

While repertorium textuum seems to imply a list of songs appropriate for liturgical use (a "white list"), the practicality of such a task in the United States of America is questionable in the light of the number of published hymns and new compositions regularly commissioned.

In his preliminary presentation of the Directory, Bishop Trautman further explained:

The pivotal question in this action item concerns the committee’s understanding of a Directory versus a fixed and exclusive "white list" or a national hymnal. If the Bishops’ Committee on Liturgy were to seek to produce a list of approved liturgical songs, it would mean that we would have to choose from tens of thousands of approved songs presently in use in the liturgy. To accomplish such a task would entail more rigorous criteria for choosing. The final collection of liturgical songs would have to be voted and approved by this body of bishops. The ramifications of such an approach would lead to the virtual elimination of companies dedicated to the publication of liturgical participation aids since the number of songs would be too extensive to include. This would also lead to a stark reduction in the creation of new liturgical songs and the loss of significant income for Catholic liturgical music composers. Finally, the committee believes our informal contacts with the Congregation for Divine Worship and Discipline of the Sacraments uphold our understanding of this matter.

The sheer number of song texts published in annual "worship aids" clearly contributes to the committee’s view that the task of reviewing all the texts is not practical. But this is also what makes it necessary. New texts are constantly being published, and parish repertoires are constantly changing. Yet, LA §108 says that the sung texts of the liturgy "should remain relatively fixed so that confusion among the people may be avoided".

Note that LA §108 does not speak of "songs", but of "texts intended for liturgical singing". (Emphasis added.) For many centuries new liturgical music did not mean music with new texts, but new musical settings of fixed liturgical texts. Since the Council, however, most new music produced for liturgical use also has a newly composed text. LA §108 seems to be aimed, at least in part, at changing this situation by limiting the number of new texts for singing introduced into the liturgy. Yet Bishop Trautman’s remarks above seem to indicate that the number will not be significantly reduced, lest this adversely affect music publishers and composers.

A serious problem is the fact that the theological content of the texts of these new compositions is often ambiguous, at best. The Directory mentions this problem and insists that:

Individual songs should be consonant with Catholic teaching and free from doctrinal error.

It also says,

The repertoire of liturgical songs in any given Christian community should reflect the full spectrum of the Catholic faith.
However, only a few specific directives as to what constitutes doctrinal correctness are given. In songs referring to the Blessed Trinity there must not be "consistent replacement of masculine pronominal references to the three Divine persons". Any reference to work of the members of the Church must be "balanced by an appreciation of the doctrine of grace". Significantly, the Directory states:

The elimination of archaic language should never alter the meaning and essential theological structure of a venerable liturgical song.

Some ingredients of the "full spectrum of the Catholic faith" are given. They include: the Trinity, centrality of Christ in salvation, grace as God’s initiative, "careful treatment of the ecclesial and sacramental context of Catholic beliefs" and presenting God as the "instrumental cause of all good". Amendments were accepted adding that every liturgical repertoire should reflect the centrality of the paschal mystery, including our participation in the self-offering of Christ, and include songs expressing the communal dimensions of the faith.

The proposed Directory is to be used by "bishops of those places where liturgical songs are published in authorizing individual collections". This gives most bishops no role whatever in the approval of these texts for music used throughout the country, while seeming to put a huge burden on bishops of the two dioceses where major publishers are located. At present in the US almost all music used at Masses is produced by three publishing companies: Oregon Catholic Press (OCP) of the Archdiocese of Portland (Archbishop John Vlazny is a member of the BCL music subcommittee), and two in Chicago, GIA and World Library Publications (WLP). This means Archbishop Vlazny and Cardinal Francis George would be responsible for approving virtually all liturgical music in the US.

The Directory is not clear whether its procedures are to be applied to songs previously published or only to songs published after it comes into effect. But Liturgiam authenticam seems to require some approval procedure for all the texts to be sung at Mass.
A Common Repertoire
The Directory, in addition to providing criteria for judging hymns and songs, prescribes that the BCL Subcommittee on Music propose a common (or core) repertoire of liturgical music to be included in all hymnals published commercially in the US. In the course of the discussion Bishop Trautman mentioned that he anticipates this core repertoire would be a set of 60 to 100 items. Several bishops asked if this common repertoire would include songs in Spanish, or bilingual songs, though the Committee said that they were concerned primarily with English. Beyond that, the contents of the core repertoire are left quite vague. These core hymns and songs would not be the only ones permitted for liturgical use; and the Directory does not require that the "core" actually be used, only that this list of approved songs and hymns be included in all "worship aids".

But some of the statements about its contents seem contradictory. 
At one point in the preliminary presentation, Archbishop Donald Wuerl of Washington, DC tried to clarify whether the core repertoire would be the only hymns to appear in worship aids.

Bishop Trautman: Certain core hymns that are in the Catholic tradition – "Holy God, We Praise Thy Name", "Silent Night" - I’m not going to pretend I would enumerate these, but I think those would be two classical examples that would be in the -

Archbishop Wuerl: Only? Only those?

Bishop Trautman: No, we may have a list of 60 or 100, yet to be determined. This is simply establishing the principle that whatever makes up that core repertoire would be in liturgical aids that are published.

Archbishop Wuerl: So I’m returning to that last sentence. "While songs outside the core repertoire may also be used, the core repertoire must be included in all worship aids". Meaning —

Bishop Trautman: There are other songs approved by bishops that are not, perhaps, in the core repertory. But are approved, and can be used in the liturgy. But they do not make up this Catholic tradition, or the core.

Both the examples Bishop Trautman cited and his description of the core repertoire as consisting of hymns that "make up this Catholic tradition" suggest the use of older, traditional hymns. Such a core repertoire would be made up almost entirely of texts in the public domain. Yet, Bishop Grosz had earlier mentioned negotiations with publishers about copyright.

Bishop Grosz: Part of the difficulty will be … actually sitting down with the publishers. And this is a very sensitive issue as Bishop Trautman noted because we’re dealing with questions of copyrights. Will, indeed, some of these publishers be willing to allow us to put some of these pieces of music into this common repertoire? We’re not at that step right now, and that was mentioned to the publishers when we did meet with them in Chicago. So these are very delicate issues. The point is basically to get the document approved here, to get the recognitio from Rome, so that we can move on then with the next step, which is basically preparing that common repertoire. In doing that the subcommittee, for example, has suggested that we meet with the heads of such organizations like National Association of Pastoral Musicians, other publishers of music, whereby they may recommend one or two pieces of music that they find to be — not necessarily the top-ten tunes in the liturgy today — but pieces of music that are used very frequently. And obviously all these pieces of music in the common repertoire will reflect the basic principles that we find in this Directory.

Bishop Grosz’s description suggests that the core repertoire would include something more like the recent top twenty-five list compiled by the National Association of Pastoral Musicians (NPM), headed by such recent liturgical "hits" as "Eagle’s Wings" and "Be Not Afraid". It also strongly suggests that the publishing industry will exert considerable influence on the choice of repertoire. The Directory does not require this core repertoire to be submitted to a vote to the conference or to be submitted for recognitio. Without such provisions the influence of the publishers will likely be much greater than that of any individual bishop or even of the conference as a whole.
Several bishops advocated a more serious involvement of the bishops, and a more restricted repertoire. For example:

Cardinal Sean O’Malley (Boston): I think the work that the committee has done is very valuable, and I’m personally convinced that the only way we’re going to have real community participation in the liturgies is if we have a corpus of hymns that most of our people know by heart. And so I really think that we should consider the possibility of a national directory of hymns, and look at what other conferences have done in that area. In our ethnic communities where there is a large corpus of hymns that people know by heart there’s wonderful singing and participation. But where you have too many songs or the changes are constant, the people are never going to learn them and never going to really participate the way that we all hope they will.

Bishop William Weigand (Sacramento): Bishop Grosz and Bishop Trautman, this piece seems wise as a first step. But wouldn’t we be well advised to look a little ahead, and to outline, I would hope, a process down the line? As we pray is what we believe, so there is a strong catechetical influence in our worship and our singing. Why wouldn’t we — down the line, so as not to spring it on publishers and our people — take for granted that we would mount a process similar to the working with publishers to review and revise the content of our catechetical texts? I certainly would hope for that.

The BCL offered no reply to these suggestions. An amendment suggesting such a process had been submitted by Bishop Alan Vigneron of Oakland, though it was rejected by the BCL. Bishop Vigneron, a former member of the BCL, had proposed adding a fourth norm to the Directory:

4. Further, within that same three-year period the Committee on the Liturgy will present to the body of bishops for discussion and vote a process for reviewing worship aids (hymnals, seasonal booklets, etc.) The aim of this review process is to make a judgment whether or not a worship aid is in conformity with the expectations of the Church for the renewed liturgy as these are articulated in Sacrosanctum Concilium and subsequent authoritative magisterial documents and statements, especially the GIRM, Musicam Sacram and Liturgiam authenticam.

The protocol(s) to be used in this review process will be based on these authoritative expressions of the mind of the Church and "The Three Characteristics of Liturgical Song" articulated earlier in this Directory. (Lines 87 and ff.)
RATIONALE: The process proposed builds upon our experience of (1) doing reviews to determine whether or not catechetical materials are in conformity with The Catechism of the Catholic Church; (2) Working out a "curriculum framework" for catechesis at the level of secondary education.

These efforts by the bishops to be involved in handing on the faith in its integrity through catechesis offer helpful models for how to fulfill our responsibility to pass on the mystery of grace through the liturgy.

The committee declined to accept Bishop Vigneron’s amendment giving as its primary reason:

The administrative support demanded of a centralized application of these criteria to popular participation aids would be enormous. In a time when the conference is trimming administrative staff, the allocation of a full time person to such an endeavor is untenable.

At the same time, the Committee notes that the less ambitious review of editorial and style questions in the layout of popular participation aids is already among the concerns and active responsibilities of the Secretariat for the Liturgy.

Bishop Vigneron’s proposed amendment and the BCL rationale for rejecting it appeared in the documentation for the meeting.

Before the vote was taken on Directory, Bishop Vigneron asked for separate consideration of his rejected amendment:

Bishop Vigneron: Thank you, Bishop Skylstad, and my thanks to the Committee for the work on the Directory. I offer this amendment because I think it adds a very important fourth norm for the work of what the Directory can accomplish.

The committee’s response falls into what I would describe as two kinds of comments: one procedural and the other more substantive. The procedural comment says that this would add more work, and this isn’t really the time to be increasing that sort of burden on the staff.

I’d point out that what I propose does not call for a conformity review to be mandated, but simply that the staff, in three years, present for us a plan for a kind of conformity review for hymnals, on analogy with what we do for catechisms and all kinds of catechetical material. So it isn’t today that we would vote that we do a conformity review; we simply ask the staff and the committee then, of course, to present to us a plan for what that kind of review would look like. So I think it’s moderate in that sense.

In terms of substantive: I believe that my proposal is — well, I know it’s an attempt to take on our very important corporate responsibility for the texts that are sung at the liturgy. One of the things Liturgiam authenticam underscores is that what we sing at the liturgy is a liturgical text. We don’t simply have the liturgy and tack some hymns on. And I believe that my proposal helps us take as serious approach to these texts — and our responsibility to hand on the faith in its integrity — as the way we’ve taken responsibility for the catechetical texts. And likewise it’s a process that would allow us to act together communally.

Certainly I appreciate the burden that will fall on the Archbishop of Chicago and the Archbishop of Portland, and rightly so — I mean that’s the responsibility of the local bishop, to give the Imprimatur.

But I think there’s more that needs to be done to advance the liturgical renewal. And I think we need to be engaged in it at the level of the conference. And I believe there’s the possibility in a conformity review for hymnals, analogous to what we do with catechetical material, of accomplishing that. I think if we don’t do something that significant, the Directory, as it’s been proposed, doesn’t achieve the goal that Liturgiam authenticam has in mind for the Directory. Thank you.

Bishop Skylstad: Thank you, Bishop Vigneron. The committee recommends that you vote "no". But let’s hear any further discussion.
Bishop Trautman: If I could just respond, maybe, to the amendment. The committee gave considerable thought, and had much discussion about this proposed action. Our view was that we still would prefer to give the principles, the guidelines, to the bishops of those places where worship aids are published. We prefer to put the emphasis there, rather than to create this centralized office. We believe that would be counterproductive; would also entail this body voting on those hymns that are brought before us. So we believe providing the principles for the local bishop to determine the authenticity of these hymns, that they’re in our Catholic tradition. But we do not favor a centralized application. We believe that would call for a centralized office. The present work of the Secretariat is enormous; we could not take on that responsibility.

There was no further discussion on Bishop Vigneron’s amendment, which failed on a fairly clear voice vote.

The final vote on the Directory, which required a two-thirds vote of Latin Rite bishops, was 195 in favor, 21 against, with 5 abstentions. The Directory requires recognitio from the Congregation for Divine Worship and the Discipline of the Sacraments.

It remains to be seen whether the bishops’ attempt to comply with Liturgiam authenticam is considered adequate, or if the Holy See will require a more effective plan. 

Susan Benofy is research editor of Adoremus Bulletin. She attended the Baltimore USCCB meeting, and recorded the proceedings.
Liturgical Items at November Meeting Will Conclude U.S. Bishops’ Work on English Translation of Roman Missal
http://www.usccb.org/comm/archives/2009/09-207.shtml 

USCCB News release October 15, 2009 WASHINGTON—Six years of intense work on the English translation of the Third Edition of the Roman Missal are drawing to an end with five action items set to be voted on by the U.S. Catholic Bishops at their meeting in Baltimore, November 16-19.            
Divine Worship items include votes on ICEL (International Committee for English in the Liturgy) Gray Book (final draft) translations, of the Proper of Saints, the Commons and the Roman Missal Supplement as well as the U.S. Propers and the U.S. adaptations to the Roman Missal. Approval of these items requires the positive vote of two-thirds of the Latin Church members of the United States Conference of Catholic Bishops (USCCB) and subsequent confirmation by the Holy See. 
The Proper of Saints is the collection of the specific prayers provided for each saint included in the universal liturgical calendar. The Commons is a collection of general prayers provided for celebrating other saints listed in the Roman Martyrology who are not included in the universal liturgical calendar. 
ICEL began its work of translation of the new Missale Romanum in 2002. The first drafts, or "green books," arrived at the bishops’ conferences of the English-speaking countries in 2004, and an extensive process of consultation begun. Additionally, the USCCB Committee on Divine Worship (formerly the Bishops’ Committee on the Liturgy) worked on the revision of translations and inclusion of items proper to the United States, which are not included in the Latin text.

"These five items will conclude the work of the U.S. Bishops on the Roman Missal. We now wait for final approval from the Holy See before the new English text can begin to be used in parishes across the United States," said Monsignor Anthony Sherman, executive director of the USCCB Office of Divine Worship. "A process of catechesis follows now, so that everyone is ready to move along when we get the final text from the Vatican. Pastors and faithful alike can find excellent catechetical materials posted on our Web page (http://www.usccb.org/romanmissal/."
Regarding the translations of the Proper of Saints, the Commons, and the Roman Missal Supplement, Msgr. Sherman noted that ICEL has addressed many of the concerns highlighted during the Green Book consultation, and that word order and vocabulary have been improved in some cases to aid in the clarity of some complex orations.  
The U.S. Adaptations to the Roman Missal include a number of adaptations which are included in the current Sacramentary but need to be presented again with the new text. They consist mostly of changes to rubrics (instructions to the presider, which usually appear in red) for Lent, Good Friday, the Easter Vigil and Easter Sunday. The adaptations also recommend for inclusion in the Missal the Rites of Blessings of Oils and Consecrating the Chrism at the Chrism Mass, which are currently contained in the Sacramentary, and a series of texts currently in the Sacramentary Supplement (2004) which would otherwise be lost since the supplement will become obsolete with the publication of the third edition of the Roman Missal.
The final text of the third edition of the Roman Missal for the Dioceses of the United States must include orations and formularies for the feasts, memorials and commemorations from the Proper Calendar for the United States. These come from a number of sources. Prayers and translations (when English was not the original source) have been revised in accordance to the principles of Liturgiam Authenticam and in some cases modified, as with the prayers for use on Independence Day and Thanksgiving Day.
Consultation on the five final liturgical items was sent to bishops immediately after the Administrative Committee meeting in September. Modifications will be reviewed by the Committee on Divine Worship in late October, and the final drafts will be presented to the body of Bishops in November.

8 years after Liturgiam Authenticam, more accurate liturgical translations in sight

http://www.catholicculture.org/news/headlines/index.cfm?storyid=4336
October 16, 2009

Over eight years after the Congregation for Divine Worship and the Discipline of the Sacraments called for more accurate liturgical translations in its instruction Liturgiam Authenticam, the process of translating the Roman Missal into English is drawing to a close. 
The bishops of the United States will vote at their November meeting on five items that will conclude their "work on the Roman Missal. We now wait for final approval from the Holy See before the new English text can begin to be used in parishes across the United States," said Monsignor Anthony Sherman, executive director of the US bishops’ Office of Divine Worship. 

The items under discussion, according to a USCCB press release, include translations of the "Proper of Saints, the Commons and the Roman Missal Supplement as well as the US Propers and the US adaptations to the Roman Missal." 

Cardinal Arinze on Language in Liturgy, Part 3

"No Individual Has Authority to Change the Approved Wording"

http://www.zenit.org/article-21489?l=english
ST. LOUIS, Missouri, January 14, 2008 (Zenit.org) 
Here is the final part of Cardinal Francis Arinze's Nov. 11 speech at the Gateway Liturgical Conference, held in Missouri. The cardinal is the prefect of the Congregation for Divine Worship and the Sacraments.

Part 1: http://www.zenit.org/article-21469?l=english
Part 2: http://www.zenit.org/article-21477?l=english
GATEWAY LITURGICAL CONFERENCE

ADDRESS OF HIS EMINENCE CARDINAL FRANCIS ARINZE 
St Louis, Missouri (U.S.A.) Saturday, 11 November 2006
7. On Translations into the Vernacular 
The translation of liturgical texts from the Latin original to the various vernaculars is a very important consideration in the prayer life of the Church. It is a question, not of private prayer, but of the public prayer offered by holy Mother Church, with Christ as the Head. The Latin texts have been prepared with great care as to sound doctrine, exact wording "free from all ideological influence and otherwise endowed with those qualities by which the sacred mysteries of salvation and the indefectible faith of the Church are efficaciously transmitted by means of human language to prayer, and worthy worship is offered to God the Most High" (Liturgiam Authenticam, n. 3). 

The words used in the sacred liturgy manifest the faith of the Church and are guided by it. The Church, therefore, needs great care in directing, preparing and approving translations, so that not even one unsuitable word will be smuggled into the liturgy by an individual who may have a personal agenda, or who may simply not be aware of the seriousness of the rites. 

Translations should, therefore, be faithful to the original Latin text. They should not be free compositions. As Liturgiam Authenticam, the major Holy See Document that gives directives on translations insists: "The translation of the liturgical texts of the Roman Liturgy is not so much a work of creative innovation as it is of rendering the original texts faithfully and accurately into the vernacular language" (n. 20). 

The genius of the Latin Rite should be respected. The triple repetition is one of its characteristics. Examples are "mea culpa, mea culpa, mea maxima culpa"; "Kyrie eleison, Christe eleison, Kyrie eleison"; "Agnus Dei qui tollis...", three times. A close study of the "Gloria in Excelsis Deo" also shows "triplets". Translations should neither kill nor flatten out such a characteristic. 

The Latin liturgy expresses not only facts but also our feelings, our sentiments, for example, in front of God's transcendence, majesty, mercy and boundless love (cf. Liturgiam Authenticam, n. 25). Expressions like "Te igitur, clementissime Pater", "Supplices te rogamus", "Propitius esto", "veneremur cernui", "Omnipotens et misericors Dominus", "nos servi tui", should not be deflated and democratized by some translating iconoclast. 

Some of these Latin expressions are difficult to translate. The best experts in liturgy, classics, patrology, theology, spirituality, music and literature are needed so that translations beautiful on the lips of holy Mother Church can be worked out. Translations should reflect that reverence, gratitude and adoration before God's transcendent majesty and man's hunger for God which are very clear in the Latin texts. 

Pope Benedict XVI, in his Message to the meeting of the "Vox Clara" English Committee on 9 November 2005, speaks of translations which "will succeed in transmitting the treasures of the faith and the liturgical tradition in the specific context of a devout and reverent Eucharistic celebration" (in Notitiae, 471-472, Nov.-Dec. 2005, p. 557). 

Many liturgical texts are steeped in biblical expressions, signs and symbols. They resonate with prayer patterns that date back to the Psalms. The translator cannot afford to ignore this. 

A language spoken by millions of people today will undoubtedly have many shades and variations. There is a difference between English used in the Constitution of a country, that spoken by the President of a Republic, the conversational language of dock workers or students and the conversation between parents and children. The manner of expression cannot be expected to be the same in all these situations, although all are using English. 

What form should liturgical translations adopt? No doubt liturgical vernacular should be intelligible and easy to proclaim and to understand. At the same time, it should be dignified, sober, stable and not subject to frequent change. It should not hesitate to use some words not generally in use in everyday conversation, or words that are associated with Catholic faith and worship. Therefore, it should say chalice and not just cup, paten and not plate, ciborium and not vessel, priest and not presider, sacred host and not consecrated bread, vestments and not dress. 

Therefore, Liturgiam Authenticam says: "While the translation must transmit the perennial treasury of orations by means of language understandable in the cultural context for which it is intended … it should cause no surprise that such language differs somewhat from ordinary speech" (n. 47). 
Intelligibility should not be pushed to mean that every word must be understood by everybody at once. Just look carefully at the Credo. It is a "symbol", a solemn summary statement, on our faith. The Church has had to call some General Councils for an exact articulation of some articles of our faith. 

Not every Catholic at Mass will immediately understand in full such normal Catholic liturgical formulae as Incarnation, Creation, Passion, Resurrection, Consubstantial with the Father, Proceeding from the Father and the Son, Transubstantiation, Real Presence, Transcendent and omnipotent God. This is not a question of English, or French, or Italian, or Hindi or Kiswahili. Translators should not become iconoclasts who destroy and damage as they go along. Everything cannot be explained during the liturgy. 

The liturgy does not exhaust the entire life activity of the Church (cf. SC, n. 9). There is also need for theology, catechetics and preaching. And even when a good catechesis has been delivered, a mystery of our faith remains a mystery. 

Indeed, we can say that the most important thing in divine worship is not that we understand every word or concept. No. The most important consideration is that we stand in reverence and awe before God, that we adore, praise and thank him. The sacred, the things of God, are best approached with sandals off. 

In prayer, language is primarily for contact with God. No doubt, language is also for intelligible communication between us humans. But contact with God has priority. In the mystic, such contact with God approaches and sometimes reaches the ineffable, the mystical silence where language ceases. 

There is therefore no surprise if liturgical language differs somewhat from our everyday language. Liturgical language strives to express Christian prayer where the mysteries of Christ are celebrated. 

As if putting together these various elements needed in order to produce good liturgical translations, let us quote from the Address of Pope John Paul II to American Bishops from California, Nevada and Hawaii during their 1993 ad limina visit to Rome. He was asking them in translations to guard the full doctrinal integrity and beauty of the original texts:  

"One of your responsibilities in this regard is to make available exact and appropriate translations of the official liturgical books so that, following the required review and confirmation by the Holy See, they may be an instrument and guarantee of a genuine sharing in the mystery of Christ and the Church: lex orandi, lex credendi. The arduous task of translation must guard the full doctrinal integrity and, according to the genius of each language, the beauty of the original texts. When so many people are thirsting for the Living God - whose majesty and mercy are at the heart of liturgical prayer -, the Church must respond with a language of praise and worship which fosters respect and gratitude for God's greatness, compassion and power. When the faithful gather to celebrate the work of our Redemption, the language of their prayer - free from doctrinal ambiguity and ideological influence - should foster the dignity and beauty of the celebration itself, while faithfully expressing the Church's faith and unity" (in Insegnamenti of John Paul II, XVI, 2, 1993, p. 1399-1400). 

From the above considerations, it follows that the Church needs to exercise careful authority over liturgical translations. The responsibility for the translation of texts rests on the Bishops' Conference, which submits them to the Holy See for the necessary recognitio (cf., SC, n. 36; C.I.C., can. 838; Liturgiam Authenticam, n. 80). 

It follows that no individual, even a priest or deacon, has authority to change the approved wording in the sacred liturgy. This is also common sense. But sometimes we notice that common sense is not very common. 

So, Redemptionis Sacramentum had to say expressly:  "The reprobated practice by which priests, deacons or the faithful here and there alter or vary at will the texts of the Sacred Liturgy that they are charged to pronounce, must cease. For in doing thus, they render the celebration of the Sacred Liturgy unstable, and not infrequently distort the authentic meaning of the Liturgy" (n. 59; cf. also General Instruction on Roman Missal, n. 24).
8. What is expected of us? 
As we seek to conclude these reflections, we can ask ourselves what is expected of us. 

We should do our best to appreciate the language which the Church uses in her liturgy and to join our hearts and voices to them, according as each liturgical rite may indicate. All of us cannot be Latin speakers, but the lay faithful can at least learn the simpler responses in Latin. Priests should give more attention to Latin so that they celebrate Mass in Latin occasionally. 

In big churches where there are many Masses celebrated on a Sunday or Feast day, why can one of those Masses not be in Latin? In rural parishes a Latin Mass should be possible, say once a month. In international assemblies, Latin becomes even more urgent. It follows that seminaries should discharge carefully their role of preparing and forming priests also in the use of Latin (cf. October 2005 Synod of Bishops, Prop. 36). 

All those responsible for vernacular translations should strive to provide the very best, following the guidance of relevant Church Documents, especially Liturgiam Authenticam. Experience shows that it is not superfluous to remark that priests, deacons and all others who proclaim liturgical texts should read them out with clarity and due reverence. 

Language is not everything. But it is one of most important elements that need attention for good and faith-filled liturgical celebrations. 

It is an honour for us to be allowed to become part of the voice of the Church in her public prayer. May the Most Blessed Virgin Mary, Mother of the Word made flesh whose mysteries we celebrate in the sacred liturgy, obtain for all of us the grace to do our part to join in singing the praises of the Lord both in Latin and in the vernacular. 
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