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FEBRUARY 26, 2013
Origin of liturgical indiscipline and liturgical abuses in the Syro-Malabar Church
http://thenazrani.org/archives24.htm 
The Nazrani, Volume 19, No. 8, New Delhi, August 2009 
Bishop Mar Sebastian Vayalil in his autobiography, Ninte Vazhikal Ethra Sundaram, 1987, refers to reform of liturgy (p. 460-75). Corrected Text of our Qurbana* (1774-1962) was approved by the Plenary session of the Oriental Congregation on 27.5.1957, and by Pius XII, 27.6.1957. The Nazrani Bishops were united to issue a common pastoral letter with due study. There were some differences in gestures at old prayers and caused some confusions for old priests who dared to say Reformed Qurbana, against the directives given by the Holy See on 20.1.1962. It caused some opposition against it; it's too long! Central Liturgical Commission prepared a new Text in 1968 with substantial changes from the original and unbecoming additions. It was given to the Holy See for approval. The Holy See approved it for experiment for three years. In spite of different opinions about it, the Bishops celebrated it (Ninte Vazhikal Ethra Sundaram, page 470). Later "short mass" and "Indian Mass" appeared without even the knowledge of the Syro-Malabar Bishops Conference and without the approval of the Holy See and came to usage in some dioceses and institutions. It was against the spirit of SC-22, of Vatican II and of Syro-Malabar liturgy. Therefore, Mar Sebastian Vayalil of Pala opposed them (Ninte Vazhikal Ethra Sundaram, page 471). *The Syro-Malabar rite Holy Mass; Nazranis are St. Thomas Christians http://thenazrani.org/vision.htm 
Cardinal Parecattil** of Ernakulam favoured and fostered them in a cunning way: by avoiding discussion of liturgy in the Syro-Malabar Bishops Conference. Bishop Mar Sebastian Vayalil demanded the liturgy to be discussed in Syro-Malabar Bishops Conference of 1974 August, 12 to 14th and insisted on it on 14th of August 1974.  Archbishop Mar Joseph Powathil of Changanacherry, Bishop Mar Abraham Mattam of Satna and Bishop Mar Perumattam of Ujjain supported it (Ninte Vazhikal Ethra Sundaram, page 472). So they were isolated and stamped as a separatist group, not yielding to Cardinal Parecattil. Subcommittees were formed under a Bishop to draft Texts: Mar Pallickaparampil of Pala for Qurbana; Mar Powathil for Namaskaram; Mar Valloppilly of Thalassery for Pontifical; Mar Kunnassery of Kottayam for Sacraments; Mar Mankuzhikary of Ernakulam for Calendar. The Syro-Malabar Bishops Conference decided that no liturgical Text shall be published for use, even in private, without discussion and approval of Central Liturgical Commission and SMBC, and permission from the Holy See. However, in spite of this, Cardinal Parecattil continued to use them on the pretext that the decision is for future liturgical books. Fr Abel produced a lot of liturgical books with previous imprimatur of Cardinal Parecattil! This situation and mentality of Cardinal Parecattil destroyed mutual trust and love! (The so-called "imprimatur" is foreign to Nazranis.  It is only a Latin practice alien to the Orientals). **See pages 5, 6
 

A letter of Cardinal Philippe to Cardinal Parecattil dated 22.5.1979 points to the radical mistake in reform. The letter reads ".........Your Eminence is well aware of the abuses and arbitrary usages which, under the specious pretext of Conciliar reform, have lacerated the union of hearts and impoverished Divine worship, to the grave detriment of the unity and sanctity of the Church". It continues: "Under the circumstances, therefore, I would request Your Eminence to further, with united and concerted effort, the work of producing agreed and definitive texts of the Eucharistic Liturgy, the Divine Office and the Rituals, and to forward the texts so prepared to this Sacred Congregation". This observation was the basic issue or reason for the meeting of Syro-Malabar Bishops in Rome in 1980, as Cardinal Rubin inaugurating the meeting said on 26.8.1980 and urged to reactivate the groups of experts and the Commissions which will have to complete the preparation of the new texts on the spot. Cardinal Rubin's concluding speech on 30.8.1980 contained the following points: 
In discussing the manner of effecting the "revision, renewal, adaptation" of the Liturgy there emerged a diversity of opinions. The Syro-Malabar Hierarchy intends to maintain its identity as an Eastern-Rite Church in conformity with the Conciliar Decrees on the Eastern Churches, with its own distinctive Eastern liturgy, which goes up to the Apostolic times, without hybridisms, derived from other liturgies and without syncretisms from other religions. No one has contested the fact that the Church of the Thomas Christians is an Indian Church in every respect. "I desire to recall the principle of 'appropriate and organic development'..." In every living organism there must coexist a power of assimilating new elements and a power of conservation, i.e. of remaining oneself, of maintaining the identity. This fidelity must be pre-supposed; otherwise, one simply undergoes a dilution, and not vital assimilation.   This 'appropriate and organic development', therefore, implies the avoidance of both immobilism and instability. "I believe that in reconciling these two exigencies lies the key to the solution of the problem of revision, renewal and adaptation of the liturgy".  Fidelity to the tradition implies the renunciation to every purely individual initiative and the refusal of every liturgical text that has not been approved or authenticated, in experimental or definitive fashion, by the Episcopal Conference and the Holy See of Rome. The dynamic character of the reform must be regulated according to principles enunciated in the Papal Documents, especially the "Evangelii nuntiandi" (n. 63), the "Catechesi tradendae", the "Dominicae cenae", and the "Inaestimabile donum".  Because the basic principles of such documents apply also to the Oriental Liturgies.  Central Liturgical Commission was to present the new text before Christmas, 1980.  "In the meantime, in order not to repeat the error of 1962, it will be necessary to prepare the clergy and the laity by means of an appropriate catechesis, to enable them to receive the revised text with favour, with intelligence and with real profit and so eliminate without difficulty the use of the not approved texts". Those Bishops who obeyed the Holy See followed this directive, and accepted the new Text of Raza Qurbana in 1986, as wise virgins welcomed the groom. 

 

Now, let us evaluate the conflict:  Report on the state of liturgical reform in the Syro-Malabar church, given by the Oriental Congregation to Syro-Malabar Bishops, contains fundamental doctrinal principles for an authentic liturgical reform and comments on the so called "Indian Mass" and the "Indianised Mass" of Dharmaram College* which were declared unacceptable on 12.8.1980. Pope John Paul II addressed the Syro-Malabar Bishops on 28.8.1980 and gave fundamental principles for the Syro-Malabar liturgical reform. But 15 Syro-Malabar Bishops protested against the Roman meeting of Syro-Malabar Bishops in their memorandum of 3.9.1980! Is there any desire for unity in the Syro-Malabar Church? *Run by the Carmelites of Mary Immaculate congregation in Bangalore
 

Cardinal Parecattil criticised the speech of Cardinal Rubin in his letter dated 2nd December, 1980 to the Oriental Congregation entitled: "Evaluation of the meeting in Rome". Yet, the latinised, anti-orientals cry, Archbishop Powathil causes division! Tug of war continues even today. SMBC in December 1980 gave 4 principles for the preparation of the draft Text, and appointed a sub-committee for preparing the Text of the Qurbana. Cardinal Parecattil writes to the Pope on 15.3.1981 that the "Chaldean" (?) liturgy is unacceptable! Draft Text of Qurbana was submitted to SMBC before 15.3.1981 for their opinion and suggestions, to be sent to Bishop Mar Kunnassery. It was also published in Sathyadeepam and Dukrana for comments of clergy and laity; 7,581 letters came in response. Sub-committee studied them. Cardinal Rubin in his reply explains the long standing policy of Rome (26.5.1981). SMBC, after putting controversial points to vote, finalised the text on 2.6.1981. Malayalam and English versions of Qurbana were submitted to the Holy See on 3.10.1981 for approval. The Holy See set up a special liturgical committee in December 1981 to study the Qurbana text. It submitted the result to the Oriental Congregation in May, 1982. Other experts made further study of it. "Observations on the Order of the Holy Mass of the Syro-Malabar church, 1981" was issued on 1.3.1983. 

 

Grouping of Bishops on "Observations" in 1983: 

An Episcopal committee studied the document from Rome (July 1983) and Syro-Malabar Bishops decided to send their evaluation to Rome (13.8.1983). Those who welcomed the document sent "Observations on the Directives from the Holy See on the Qurbana Text" (16.8.1983). Others sent "A response to the Observations of S. Congregation for Oriental Churches". As Bishop Mar Kundukulam suggested, SMBC (December 1983) asked CLC to prepare the Raza Qurbana Text. CLC appointed a sub-committee for Raza Qurbana (29.3.1984). It prepared a text and it was printed, but serious mistakes came; so it was rejected by CLC in September, 1984. Rumours spread: Fr Chavely and Fr Velliyan prepared text; Fr Aernat and Fr Kunianthodam printed it; Fr Silas CMI and others protested of deception (attimari). Original MS is missing or destroyed! One member said to his opponent: If I (you) were not a priest, I would have killed you (shot you dead)! See the liturgical spirit! Impasse in the reform of Liturgy! Deceived group decided: "There is no compromise on Liturgy"! Distrust and suspicion increased. 

 

Raza Text of Episcopal Committee in 1985: 

Yet draft text was printed again in November and on 3-4 December 1984. Syro-Malabar Bishops were asked to come to an agreement on Qurbana Text. Fr Thomas Mannoramparampil prepared a text in January 1985. On 6.2.1985 CLC rejected draft of November and asked the sub-committee to study the text of Fr. Thomas Mannoramparampil. A special Episcopal committee, appointed in March to prepare Qurbana Text, met in April in Ernakulam to find out the differences in making a text and in Kottayam to consult the sub-committee for Qurbana. CLC met on 24.5.1985 to give suggestions to the Episcopal committee on Qurbana Text. SMBC on 4.6.1985 approved 17 points as additional guidelines for preparing the Raza. 
Episcopal Committee approved the draft Text on 30.7.1985. So Raza Qurbana Text was not made by the Kottayam lobby! 

Final judgement of S. Congregation for Oriental Churches concerning the Order of Syro-Malabar Qurbana appeared on 24.7.1985. Raza Text was examined by Episcopal committee in August on the basis of new directives from the Holy See. In September, Raza Text was printed and sent to all Syro-Malabar Bishops for study and suggestions, to be sent before October, 30. Only the Bishops of Pala, Satna and Kothamangalam sent observations on it. Episcopal Committee met on 2.11.1985 and approved the draft text of Qurbana. SMBC forwarded it on 8.11.1985 to the Holy See for approval. Holy See approved the Qurbana Text on 19.12.1985, and the decree of approval was given on 21.12.1985 to Archbishops and Bishops officially. Chairman of the SMBC’s Commission for Liturgy, Archbishop Mar Powathil, wrote on 16.1.1986 to all the Bishops on implementing the newly approved Text of Qurbana, after Pope John Paul II inaugurated it on 8.2.1986. SMBC on 4.6.1986 resolved to use the new Text in all its forms. Syro-Malabar Bishops could send suggestions on the printing of the simple form of Qurbana before 30.9.1986.  

 

Cardinal Parecattil wanted "the modernization of our liturgy in tune with the rapid industrialization and urbanization that is affecting human society" and "the composition of new anaphoras and other portions of the Qurbana, suiting Indian culture and linguistic patterns". So he innovated the custom of looking at the people at Qurbana, since he became Cardinal, against general directives No. 5 in 1968-Text, and published liturgical books in Malayalam for experiment or private use, against SC-22. Liturgy was never discussed in SMBC. Distrust and disunion in liturgical matters spread. Might is right; any means can be used for gain. A culprit is found or projected: "A member of your 'sanior pars' (vivaramulla metranmar) is mainly responsible for making a split in the ranks of the Syro-Malabar hierarchy" he writes to the Holy See; he may be Bishop Mar Abraham Mattam who published the Hindi-English Text of Qurbana, (1970), that restored the original structure, violated in 1968-Qurbana, with Holy See’s consent. It was a bold step that saved the liturgy of Syro-Malabar Church. 

 

We have to sit first, before stretching our legs! Fr Raes insisted on first-restoration of Syriac Text of liturgical books; then revision, and adaptation. The Cardinal was impatient and jumped into liturgical innovations with "pro manuscripto" liturgical books, prepared by Fr Abel and co., as he liked or wished! 

 

Recent developments: 

Now there is liturgical chaos and division in the Syro-Malabar church, distrust and disunion among Syro-Malabar Bishops, accusing and calumniating leaflets among clergy and laity. Vibhuti Monday restored when Mar Manathodath was appointed Auxiliary Bishop of Ernakulam, reverted back to "Ash Wednesday" when Mar Varkey was appointed Major Archbishop! Even today, there are priests in the Archdiocese of Ernakulam who wear the latin vestments! And generally most of them use the hymns and prayers of the old 1968 Qurbana! It is to foster the invalid 1968 Qurbana that they have now printed and published a highly mutilated Qurbana Text "for the use of laity", incorporating the hymns of 1968 Qurbana! At present this mutilated Text "for the use of laity" is available in all personal parishes and Qurbana centres in the Archdioceses of Delhi, Bangalore and other cities. 
Other liturgical abuses in the present day Syro-Malabar Church include: 

 Priests encouraging the choir to replace hymns in the Taksa with album/cinematic devotional songs in the name of variety 

 Altering/omitting prayers at will by the celebrant 

 Dividing prayers between the celebrant and the faithful which in actual are strictly to be recited by the former only 

 Exchange of fruits, vegetables etc in the name of offertory and that too in the middle of the Qurbana 

 Celebrant compelling faithful to kneel down during the Institution Narrative, and not during the appropriate time as given in the Taksa, and singing Yeshuve natha… at its completion 

 Deploying girls as altar servers during Holy Qurbana in most of the missions, when in reality there is no dearth for boys. Such practices are foreign to the Orientals in general and Nazranis in particular. 

  

Ignorance of Syriac and intolerance of diversity and variety in opinions, practices, rites and theologies are the root causes of conflict and division in the Church and among the Nazranis, regarding Qurbana. For example, the "qanona" of Our Father was not distinct in 1962, and in small letters in 1968, but broken in 1986 and 1989! "Holy, holy, holy are you, our Father in heaven; for heaven and earth are full of the grandeur of your glory; angels and men cry out to you: holy, holy, holy are you". 

 

Ignorance of pastors is the main problem. Very few bishops of the Syro-Malabar Church really know their liturgy. Most of our Bishops cannot celebrate liturgy in Syriac because of their ignorance of the language and this is typical of its hierarchy and pastors. Even liturgical scholars are no exception to this. There is a tendency towards syncretism and paganisation in the name of adaptation and contextualisation. Christianity must avoid every form of syncretism which would set Christian rites side by side with rites or customs that are too closely associated with the pagan religions.  Liturgical adaptation is to be a historical and natural evolution associated with evangelization. It cannot be a fabrication in a class room or academic circle. The liturgy of the Thomas Christians is an Indianized version of the East Syriac liturgy. 
It is not the liturgical texts and prayers that need radical change, but the life style of the people who celebrate liturgy. Sitting on the floor will not make us Indian men of prayer. Wearing saffron clothes will not make us Indian Christian monks. Practising Yoga will not make us Indian Christian mystics. The interior life will naturally flow into external manifestations. But mere externalities, rubrical liberalism, will not make us internally spiritual, Christian and Indian. What is known as the danger of tribal compartmentalization has no place in liturgical adaptation. Often the unity of the faith is at a risk. Liturgy is not an adaptation of any culture, but a divine-human dialogue, between God and his people; God speaks to his people and Christ proclaims his gospel; people respond to God by song and prayer (SC 33). Salvation-history is the ultimate basis of liturgy. God’s Word, spoken and incarnate, is the centre of liturgy: a memorial, an anamnesis of the salvific events; biblical dimension is essential in sacramental-liturgical celebration.  

 

"Let us retain the original as far as possible, and effect changes or additions in a manner fitting to our rite. New forms should organically and harmoniously follow with the existing ones" wrote Bishop Mar Vayalil on 26-8-70 to Card. Parecattil, Chairman of the Syro-Malabar Liturgical Committee.  He insisted that "the liturgical revision should not go against the source texts of our theological and spiritual heritage".  SC 23 was often violated by the CLC under Card. Parecattil, e.g. in propria of Qurbana in 1968, and Qudasakal (Sacraments), as Bishop Mar Vayalil admits: "I don’t say that the way the liturgical revision has been accomplished is completely wrong"! Oriental Congregation has at times pointed out the "innovations" that are not "Indianisations" but "latinisations" and superficial modern westernisations. The protestant malady of Latin world (that destroyed the very concept of rite, symbol, mystery, sacrament) has crept into the latinised section of the Syro-Malabar Church.  They think in terms of Latin West and still boast of Indian theological perspectives. The contradictions in the Syro-Malabar liturgical renewal are the consequences of a Church which has lost its identity. 

Role of Deacons in Qurbana is different from that in Latin Mass: to read Gospel, to preach homily, to prepare, etc. Latins have no prayer for faithful after communion; so they sing any pious song; Syro-Latins too do so and omit the fine prayers of Qurbana! When Latins left out Maniple, Syro-Latins threw away Zande, due to their similarity! Stole is more important (convenient) for Latins than chasuble; Syro-Latins too do so!  What symbolism? They ask! No liturgical catechesis! 

 

Un-denied self or uncontrolled ego of selfish leaders is either projected or wounded by any partial, one-sided or narrow-minded, compromising decisions for unity in liturgical matters: 1) Malayalam Qurbana on 20.5.1968, torpedoed in August. 2) Raza-Qurbana on 29.3.1984, torpedoed in September 3) Celebration of Raza on 8.2.1986: "dissenting note" of Parecattil, Liturgy Ente Drishtiyil… p. 220, 246f. 4) Celebration of all three forms of Qurbana on 4.6.1986, torpedoed by Fr Silas. CMI in July; Fr A. Narikulam and Bishop Thoomkuzhy, even by the Prefect of Oriental congregation, Cardinal Lourduswamy by decrees of 5.5.1988 and 3.4.1989. 5) Bema in Vadavathoor, placed after Syro-Malabar Bishops Synod in 1996 and removed after Syro-Malabar Bishops Synod in June 1997. And finally, the 50/50 formula of Major Archbishop Varkey Vithayathil torpedoed by himself without practicing it! The Major Archbishop himself could not implement it even in his private chapel! Where is Christian faith and its practice?  What a pity? 

 

The problems of Mar Thoma Nazranis began with the arrival of foreign colonialists. They are gone. But their by-products create trouble now. Today’s problems are the creation of past four hundred years. We may need another four centuries to reach the real solution. The dreams of Mar Kariyattil and Mar Paremmakal will one day be realised. The prayers and sufferings of Kudakkachira Anthony Kathanar and Mar Thondanatt will not go unnoticed before God’s presence. Our forefathers struggled hard to preserve our identity. But, today, many try to destroy our faith, our identity, our Indianised Syriac Christian spirituality, our Church itself. Let us rise up as one man to resist this challenge. Let us use every means at our disposal to prove the stupidity, ignorance, un-Indian and westernized aberrations of latinized and latinizing pseudo-Syro-Malabarians. Let us be worthy children of our forefathers. Our enemies have authority; but we have faith. They have money; but we have convictions. They are in high positions; but we are Mar Thoma Nazranis!  

 

There is no limit to the harm done to our Church by the anti-Indian, anti-Nazrani propagandists. But truth alone will win at the end. We have a clear cut mission, nay a prophetic vision and mission. We have a good fight in our hands. It will be an on going one. It will go on till our prophetic mission is accomplished. Let us keep our true faith with courage, conviction and prayer. Let us keep our identity with all possible means. Remember the long struggle of our forefathers. It took nearly four centuries to convince the Holy See. Then it was all too late. But better late than never. History is repeating itself in our case. In centuries gone our anti-Oriental, latinizing agents were outside; they were foreigners. But today, they are inside; they are our "false-brethren" in the words of St. Paul. But one day we will win them over. One has to be patient, alert and active. One day the Mar Thoma Nazranis of India will all come together to walk along the path of Mar Kariyattil, Mar Paremmakal, Kudakkachira, Thondanatt, Nidhiri, Podipara and so on! END OF ARTICLE
Read more from The Nazrani archives at http://thenazrani.org/archives.htm. Also see page 7. 

Cardinal Parecattil was one of the prime movers for the Indian rite Mass: 
The Prefect of the Sacred Congregation for Sacraments and Divine Worship, James Cardinal Knox, felt compelled to issue a direction to the President. CBCI, then Joseph Cardinal Parecattil, under Prot. N. 496/75 dated June 14, 1975, to desist from further Hinduisations. The "Indian Rite mass" is in violation, of Cardinal Knox's direction, as a perusal of the mass hand book shows, and is clearly illicit. See more at
THE GOLDEN SHEAF-A COLLECTION OF ARTICLES DEALING WITH ECCLESIASTICAL ABERRATIONS http://ephesians-511.net/docs/THE_GOLDEN_SHEAF-A_COLLECTION_OF_ARTICLES_DEALING_WITH_ECCLESIASTICAL_ABERRATIONS.doc
Indian Church Divided on Inculturation Strategy to Entice Hindu Converts 

http://www.theindiancatholic.com/news_read.asp?nid=864 EXTRACT
By Mario Rodrigues, The Statesman, November 4, 2005 
[Also at Hindu fundamentalist website: http://www.christianaggression.org/item_display.php?type=NEWS&id=1131077207 : "This website is opposed to the aggression practiced under in the name of Christianity."]
Today, Indianisation of the Church has come a long way. How far down the road of Indianisation the post-Conciliar Church here has travelled can be deduced from the fact that new-age churches are modelled after temples, the "Indian rite mass" (conceived by Cardinal Parecattil of the Syro-Malabar Church and the Jesuit [sic] Dr Amalorpavadas of the Latin Church, "masterminds" behind the inculturation movement in India) incorporates (Brahminical) Hindu rituals such as the chanting of Vedic and Upanishadic mantras.
Prayers begin with "OM", readings are taken from the Hindu scriptures such as the Bhagvad Gita, tilak is applied to foreheads of priests and people, priests wear a saffron shawl instead of a cassock and sit on the ground at a table surrounded by small lamps rather than stand at the traditional altar.
In addition, Indian music is played at Church services, the entrance procession for the Mass has girls dancing the Bharatnatyam, kirtans and bhajans are sung at Communion. 

Priests and nuns are encouraged to adopt Indian religious values and customs in their religious practices and participate actively in Hindu festivals such as Ganesh-visarjan (immersion) and Raas Lila.
Many priests and nuns have anyway renounced their Western names and taken on Indian ones and many Church institutions now bear Indian names such as Jnana-Deepa Vidyapeeth, Pune (Pontifical Institute of Philosophy and Religion), Sadhana meditation centre, Lonavla, Satchitananda [sic] Ashram, Trichy and so on. 

Priests and nuns are besides encouraged to live in ashrams and experience divinity through the practice of disciplines such as yoga, vipassana, transcendental meditation, reiki, pranic healing and so on. Diehard conservatives in the clergy have been appalled by the changes and one searing critic has described this process as a "scandalous ecumenism with Hinduism". Such attempts have also not gone down well with sections of the laity.                                                       "The leadership wants to inculturate and have been contextualising theology to suit the Indian milieu but lay people are not willing to change," Fr Allwyn D’Silva, director, Documentation, Research & Training Centre at the St Pius College, Mumbai, said. He felt this was the "main block" faced by the Church in several regions, especially in a city like Mumbai where the population is cosmopolitan.
But this is not the only problem. Another stumbling road block is the question of what is Indian and whether Brahminical Hinduisation should be the dominant theological and liturgical trend in the Church.
There has, in fact, been stiff opposition to the advance of "Hinduisation" from radical Dalit theologians such as the late Rev. Arvind Nirmal, the Rev. M Azariah and the Rev. James Massey.

They have accused the high caste-dominated Church leadership of "Brahminising" Christianity in the name of "Indianising" the church.
"The current or traditional Indian Christian theology, which is based upon the Brahmanic traditions of Hindu religions did not/does not address itself to or reflect the issues which the majority of Christians faced either before or after they became Christians. It is because this expression of theology is based upon the religious traditions of the minority even among the Hindus, because Brahmins (priestly caste) represent 5.22 only of the total population of India," Rev Massey has argued.
These Dalit theologians have made a stinging critique of the Church’s internal power structures and its alliances with the ruling elite and vested interests, leading to sections of the clergy and laity challenging these oppressive structures both in Church and society and demanding empowerment.
This is one reason for the recent attacks on Christians orchestrated by upper caste-led leaders of the RSS, VHP and Bajrang Dal. Dalits, who form about 70 per cent of the total Indian Christian population, are still discriminated against even in the Church, and their ideologues and leaders would surely oppose such Brahminical trends being imposed from above.
From: Austine J. Crasta To: prabhu; Rohit D'Souza; Deepak Ferrao; Sent: Sunday, March 18, 2007 1:07 AM 

Subject: Re: CCBI /CBCI

Dear Michael, 

I see that the power struggle among Indian prelates is a very old one and from the time of the Portuguese missionaries, it seems to be an "India" versus "Foreign" struggle. Now though we don't have any foreign missionary presence, the same struggle continues especially using the rites as an excuse.

The Eastern rites are considered to be indigenous while the Latin rite is made to appear foreign.
Some observations about the Eastern rites in India:

a) The two Eastern rites are restricted, so far as I know, ONLY to the Malayalam-speaking community/Keralites. 

The very 2000 year-old Indian Christian tradition they boast of is a witness against their poor missionary efforts in the country.

c) Both the Syro-Malabar rite and Syro-Malankara rite stem from the same Syriac/Chaldean liturgy and hence should have been identical if not for the differences introduced in the Syro-Malabar rite before the other faction of St. Thomas Christians was reconciled with the Church as Syro-Malankara.

d) The Eastern rites have a tendency to project themselves as being INDIAN, though being Syriac they are equally "foreign".

Now as I noted in a) the Eastern rites being restricted only to Malayalee people, we may not be able to understand some the developments on their side, if we do not take into special account the nature and tendency of the Malayalee community. 

I have often noted that among Keralites, there is a tendency to regard the Syro-Malabar rite as superior to the Latin rite in matters of marriage or even when it comes to switching rites. Perhaps it is a hangover of an Indian/Hindu class tendency. This perhaps is also the reason why this closely knit community tends to seek more autonomy for itself from Rome (considered Latin rite), something which they did even in earlier centuries prompting the Portuguese missionaries to falsely regard them as heretics. This may also be the reason why - I have noted this several times - that Malayalees tend to portray their language, culture and rite as though it were the entire country's, as though THEY represent India. Further the Malayalees have a way of finding their way through things by use of influence and tact, for e.g. by making friendship with someone who can be a bridge for them with the person they seek to convince.

Coming back to the UCAN story: Jose Kavi is a Syro-Malabar Catholic and I have observed a slant [against the Latin rite- Michael] in the tone of the UCAN stories on the Pope/Vatican. An official in the CCBI office too pointed this out to me earlier.

The line in the story, "Father Shanthiraj says his Church does not plan to collaborate with CBCI" is NOT A QUOTE by Fr. Shanthiraj but a paraphrase of the journalist/editor. I find reason to assume to that this was a deliberate slant against the CCBI/Latin rite first of all because it is a very unusual usage for any Latin rite Catholic to refer to the Latin rite as "his Church." Apart from that it is as though the Church in India was equally divided in number and in language/communities among all the 3 rites, which is SIMPLY A FALSE PROJECTION GIVEN TO THE WEST BY THE SYRO-MALABARS!!!

The reference to Rome, as I understand it, has to do with establishing the Indian practice of inculturation, inter-religious dialogue and other new age philosophies and theologies (like Dalitology, the liberation theology of India), and thereby rendering Rome voiceless in India and gaining more autonomy for the "Indian Church" and power to the prelates.

Now, applying what I said about the Malayalee tendency to make friendship and find their way through to the rites, what I see is that much of the development regarding inculturation and related things comes from a collaboration with the Syro-Malabar rite, which during its internal reforms abandoned the Chaldean liturgy in favour of a more Indian liturgy. I feel their whole point of asking for national conference of bishops is so that ultimately they will have their way through, i.e., by gaining positions of authority for themselves (despite being a smaller part of the church in India) in the CBCI whose jurisdiction extends even among the other rites (including Latin), by introducing some of their own ideas, presenting it as "Indian" (rather than Malayalee) and getting it passed unitedly thereby challenging Rome with the strength of ALL the Indian Bishops rather than with a few Syro-Malabar bishops.

I believe this is the Syro-Malabar church's hidden intention that Jose was hinting at. (I'm not saying this against Malayalees. Indeed there are a very many of them who are really sincere and hard-working. They deserve our praise. Moreover every community has its own weaknesses while some may be peculiar to it and inspired by elements of its own culture)

Cardinal Parecattil of the Syro-Malabar Church and Dr. Amalorpavadas of the Latin rite are considered the master-minds behind the inculturation movement in the Indian Church. And so what were these ritual clashes and Indianisation leading up to? A common rite that would be called the Indian Rite Mass.
It was in the General Meeting of the CBCI in October 1966, barely one year after the Council, that Archbishop Raymond made this suggestion in these words: "In the future there would be a COMMON MASS for the whole of India: We must cling neither to East nor West, but to our Land."
In the wake of such thinking which indeed was a distortion/misinterpretation of the conciliar texts (Sacrosanctum Concilium), the Congregation for Divine Worship and the discipline of the sacraments, in its fourth instruction for the right implementation of the constitution on the sacred liturgy made clear that "the work of inculturation does not foresee the creation of new families of rites" but that "inculturation responds to the needs of a particular culture and leading to adaptations which still remain part of the Roman  rite"

In other words, the Church through Vatican II does not foresee the creation of a non-apostolic, artificial (common) Indian Rite mass, the subject of all Indian inculturation related discussions. 

Austine Crasta, owner-moderator, Konkani Catholics yahoo group
"Asato ma sat gamaya" and "OM, Shanti, Shanti" chanted at the beginning of Holy Qurbana at Delhi Syro-Malabar Convention
http://thenazrani.org/news1.htm 
"Asato ma sat gamaya" and "OM Shanti, Shanti" were chanted at the beginning of Holy Qurbana at Delhi Syro-Malabar Convention on 16th November, 2008 against the instructions of the Holy See.  Who cares for the Holy See or the Holy Synod of Bishops of the Syro-Malabar Church! 

In this connection, we reproduce below the relevant portion of an article written by Bishop Mar Abraham Mattam (cfr. The Nazrani, vol. 15, No.5).

St Thomas introduced the Gospel in Tamizhakam, as described above, in the Dravidico-Semitic cultural milieu.  There were Jewish presence, and besides Dravidian race and culture manifest much affinity with Semitic Jewish culture.  The Church in South India in its growth absorbed many elements from the local culture in living the Christian faith and was well established before the arrival of the Nambudiris in the 7-8th centuries. What is said about inculturation by the Second Vatican Council and the Roman documents deal with new encounters of the Gospel with cultures and new Christian communities?  This is not the case with the Apostolic Syro-Malabar Church as if we were new converts of yesterday.  Jawaharlal Nehru in his book Discovery of India says: "There were large numbers of Syriac Christians and Nestorians in the South and they were as much part of the country as anyone else" (Discovery of India, p.12).  The Western image of Christianity in India was the result of Western missionaries and the Protestant and Latin Churches.  Well read Hindus understand this difference. 

Syncretism: Syncretism in the religious sphere means choosing and mixing up of elements from different religions, as for example, borrowing elements from Hinduism or Jainism into Christianity.   The Church does not approve such steps in the name of inculturation, because they may have a different religious significance.  The Roman document The Roman Liturgy and Inculturation brings out the following points which are equally valid for other liturgies.  It says: "The liturgy is the expression of faith and Christian life, and so it is necessary to ensure that liturgical inculturation is not marked, even in appearance, by religious syncretism.  This would be the case if the places of worship, the liturgical objects and vestments, gestures and postures let it appear as if rites had the same significance in Christian celebration as they did before evangelization. The syncretism would be still worse if biblical readings and chants or the prayers were replaced by texts from other religions, even if these contain an undeniable religious and moral value" (RLI n. 47).  (For a detailed treatise on the subject, see Bishop A. Mattam, "Forgotten East", Satna, 2001, "Christianity and Inculturation" pp. 235-263).

In India, we are facing a serious problem in this connection.  Hindu scriptures and terms are used in some Christian circles, without verifying their exact meaning, and sometimes giving a Christian interpretation contrary to the universally accepted meaning.  We may mention a few cases in concrete.  "Vande Saccidanandam", "OM", "Asato ma sat gamaya...", etc. are chanted.  Some people think "asat" means untruth and "sat" truth, whereas "asat" means unreal or maya and "sat" real. This chant is taken from the Brihadaranyaka Upanishad 1.3.28 where it means "Lead me from the unreal to the real, from darkness to light, from death to immortality".  "Saccidananda" is applied to the Holy Trinity.  But this is not what has been revealed by Christ.  Holy Spirit is not "ananda" or bliss, but a Person of the Trinity.
These and other similar texts and chants were incorporated in the "Indian Mass" prepared for the Latin Church and the "Indianized Mass" composed by some CMI Fathers of Dharmaram c. 1979.  They were sent to the Holy See for approval.  The use of "Indian Mass" was prohibited by the Congregation for the Sacraments.  The Congregation for the Oriental Churches made several Observations on these compositions in a letter to the Syro-Malabar Bishops on 12-8-1980.  To quote few lines from the comments. On 'asato ma'... it is stated: "In point of fact God has already drawn us out of the unreality, darkness and death: possessing Christ we are in the supreme reality of the new creation, we have eternal life, we have become sons of the light ...  It must also be noted that in the original context well-known to all the Upanishad from which the prayer in question is taken, the unreal, the darkness and death are nothing but the phenomenal world, in which we are immersed as long as we are drawn along in the cycle of rebirths and from we are liberated by knowledge of its merely apparent existence and out identity with the Brahman".

On "Sachidananda" the Communication from Rome further points out:  "Besides - to reduce - as is here done - the proclamation of the Trinity in the three terms "Being, Knowledge, Bliss".  The people of God have the right to call God by the three names by which he has revealed Himself. And above all, has the right and duty to do so at the supreme moment of the Eucharistic doxology. "Saccidananda".....in the original Sanskrit, it has even more a formal connotation, being compounded in a single name: It is all the more suggestive, and, therefore, all the more unacceptable as a formula of worship".

On the invocation "OM" the Holy See observes, "...according to what innumerable passages of the Upanishads continually and repeatedly affirm is the synthesis of all the Vedas and of all the "gnosis" of Hinduism... (OM) is charged with meanings so unmistakably Hindu, that it simply cannot be used in Christian worship... Moreover, "OM" is an essential, integral part of Hindu worship".  If these Hindu terms and chants are not to be used in Christian worship it is not proper either to use them in Christian prayers.

In spite of all this, "asato ma sat gamaya" and "OM Shanti, Shanti" were chanted at the beginning of the Holy Qurbana of the Delhi Syro-Malabar Convention 2008.  To say the least, it was unfortunate.

