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Bishop condemns the liberal National “Catholic” Reporter
The Bishop’s Role in Fostering the Mission of the Catholic Media

http://catholickey.org/2013/01/25/the-bishops-role-in-fostering-the-mission-of-the-catholic-media/
By Bishop Robert W. Finn, Diocese of Kansas City – St. Joseph, in The Catholic Key, January 25, 2013
When I was editor of the diocesan paper in St. Louis, my office had a statue of St. Francis De Sales, Bishop of Geneva, and Doctor of the Church. Francis died in 1622. He is regarded as a patron of journalists and of the Catholic Press. His feast day is January 24, and has been observed by the Vatican for many years as World Communications Day. Again this year, the Holy Father Pope Benedict XVI has used the occasion to give a message to us on Social Communications.

The Forty-Seventh World Communications Day Message is entitled “Social Networks: Portals of Truth and Faith; New Spaces for Evangelization.” Here the Pope speaks about the opportunities for evangelization made possible through social media. He also addresses the moral responsibility we have to use these media in respectful ways. For nearly a half-century these messages have affirmed the value of modern communication in the presentation of the Gospel.

The Church’s Canon law places on the local bishop a particular responsibility to use the media effectively in the work of the Gospel, and to call the media to fidelity in the use of means of social communications.

Canon 747: “It is the obligation and inherent right of the Church, … to preach the Gospel to all people, using for this purpose even its own means of social communication; for it is to the Church that Christ the Lord entrusted the deposit of faith, so that by the assistance of the Holy Spirit, it might conscientiously guard revealed truth, more intimately penetrate it, and faithfully proclaim and expound it.”

Canon 761: “While pride of place must always be given to preaching and catechetical instruction, all the available means of proclaiming Christian doctrine are to be used, … (including) the printed word and other means of social communication.”

Canon 831: “The Christian faithful are not, unless there is a just and reasonable cause, to write in newspapers, pamphlets or periodicals which clearly are accustomed to attack the Catholic religion or good morals.”

Canon 804: “The formation and education provided … through the means of social communication, is subject to the authority of the Church. It is for the Bishop’s Conference to issue general norms concerning this field of activity and for the Diocesan Bishop to regulate and watch over it.”

There is a Canon that deals with the abuse of the media, under the section of the Code – “Offences against Religion and the Unity of the Church.”

Canon 1369: “A person is to be punished with a just penalty, who, at a public event or assembly, or in a published writing, or by otherwise using the means of social communication, utters blasphemy, or gravely harms public morals, or rails at or excites hatred of or contempt for religion or the Church.”

I am very proud of the work of our diocesan Catholic paper, The Catholic Key, our writers, and all involved with its production for the conscientious manner in which they use the paper to teach Catholic doctrine, to provide trustworthy reflections on issues that take place in our culture, and to provide stories of apostolic life and work – particularly from our local diocese – that inspire us to live our Catholic faith more fully.

Similarly, the apostolate of Catholic Radio has blossomed locally. KEXS, 1090 AM, Catholic radio has helped Catholics to know and live their faith. Catholic radio is enjoyed by non-Catholics and has been the cause of many coming to the Faith and entering the Church.

In a different way, I am sorry to say, my attention has been drawn once again to the National Catholic Reporter, a newspaper with headquarters in this Diocese. I have received letters and other complaints about NCR from the beginning of my time here. In the last months I have been deluged with emails and other correspondence from Catholics concerned about the editorial stances of the Reporter: officially condemning Church teaching on the ordination of women, insistent undermining of Church teaching on artificial contraception and sexual morality in general, lionizing dissident theologies while rejecting established Magisterial teaching, and a litany of other issues.

My predecessor bishops have taken different approaches to the challenge. 
Bishop Charles Helmsing in October of 1968 issued a condemnation of the National Catholic Reporter and asked the publishers to remove the name “Catholic” from their title – to no avail. 
From my perspective, NCR’s positions against authentic Church teaching and leadership have not changed trajectory in the intervening decades.

When early in my tenure I requested that the paper submit their bona fides as a Catholic media outlet in accord with the expectations of Church law, they declined to participate indicating that they considered themselves an “independent newspaper which commented on ‘things Catholic.’”  At other times, correspondence has seemed to reach a dead end.

In light of the number of recent expressions of concern, I have a responsibility as the local bishop to instruct the Faithful about the problematic nature of this media source which bears the name “Catholic.” 
While I remain open to substantive and respectful discussion with the legitimate representatives of NCR, I find that my ability to influence the National Catholic Reporter toward fidelity to the Church seems limited to the supernatural level. For this we pray: St. Francis De Sales, intercede for us.
Conservative Bishop Finn selectively targeted by Pope Francis?

Bishop Finn and Cardinal Danneels: two disturbingly different responses to abuse ‘cover-ups’
https://www.lifesitenews.com/blogs/bishop-finn-and-cardinal-danneels-two-different-responses-to-abuse-cover-up 

May 7, 2015
For some time, observers have expected the final outcome for Bishop Robert Finn, former head of the Kansas City-St. Joseph diocese, who was ordered by Vatican officials to tender his resignation last month. The predictable sides have lined up: either condemning and saying, ‘It’s about time,’ or defending him. With all the noise made, it may be difficult for most readers to tease out the truth, but an examination of the facts of the Finn case and that of another high-profile prelate may be enlightening.
With Finn’s 2012 conviction of the misdemeanor offence of “failure to report” a priest caught with images of children on his computer, some of which were judged to be pornographic, it has been expected by supporters and enemies alike that the bishop would be asked by Rome to step down. But while the mainstream secular and liberal Catholic press are triumphing, some very pertinent questions are being left unanswered, primary among which is, if Finn, why not others? All the others…all the many, many others?

Bishop Finn was removed from his diocese and is now being almost universally reviled as a “criminal” and a shielder of sex-abuse. But he never covered up molestation of young people by a priest, and has never been charged with that.

At the same time, Cardinal Godfried Danneels, after being shown to have personally covered for a man who for years had sexually assaulted his own nephew, has been allowed to retire honorably at the normal retirement age, from his position as the enormously powerful head of the archdiocese of Brussels, Belgium. Last year, Danneels was personally invited by Pope Francis to consult at the Synod of Bishops on the Family.

To put it bluntly, Finn never shielded a priest-abuser; Danneels did, for years. But Finn’s out and Danneels is invited to important conferences by the pope.

Phil Lawler, an editor of the popular website CatholicCulture.org, has strongly supported Finn’s resignation, but he raises the burning question, “Why Finn and no one else?” The “truly remarkable thing” about the case, he says, is not that Finn was forced out, but that, in over a decade of egregious scandals around the world, he has been the only one.

“Dozens of other bishops were as negligent, or worse. But they remained in office for years as the Church hierarchy came, ever so slowly, to the conclusion that even prelates must be held accountable,” Lawler said.

Was Finn’s greatest crime crossing the progressivist establishment?
A few are calling foul and saying that Finn has been singled out for punishment, not for having failed to report in a timely manner that one of his priests was taking photos of partly nude children, but because he dared to oppose a deeply entrenched progressivist establishment of the U.S. Catholic machine, and attempted to restore a more traditional Catholic ethos in morals, liturgy and, perhaps most important, in his pursuit of more orthodox vocations to the priesthood.

They are saying, in other words, that Finn’s downfall was in reality a manifestation of the never-ending turf war in U.S. Church politics between the so-called “progressive” heterodox left and the forces attempting to restore orthodoxy.

The legal charge against Bishop Finn was that he and his officials delayed reporting the activities of Fr. Shawn Ratigan to authorities in a timely manner, that he and his subordinates did not follow the diocese’s protocols promptly enough. But the case is far from cut and dried. Indeed, at the time of the indictment, attorney Michael Quinlan wrote for EWTN that a “careful review” of the facts of the case show that the charge against Finn should never have been laid.

“The prosecutor’s overzealous misuse of that law in these circumstances violates constitutional due process protections and denies rights to fundamental fairness,” Quinlan wrote.
“Media and victims advocate groups have likened the diocese’s delay in notifying authorities to the inexcusable conduct of bishops in the U.S. and Europe, who for years and sometimes decades covered up known sexual abuse of minors by priests under their control and even assigned and reassigned these men to stations where they could continue their predation,” Quinlan continued.

“The facts, however, as found by an independent investigation, do not support this comparison. Nor do they support the criminal charge against Bishop Finn.”

Nevertheless, in December 2012, a court found Finn guilty of one misdemeanor charge and not guilty of a second charge of failing to report Ratigan’s activities. He was sentenced to two years of probation. Bishop Finn’s fatal “error,” according to an independent legal investigator, was trusting his Vicar General, Msgr. Robert Murphy, to follow diocesan protocols, and Fr. Ratigan himself when the latter promised to abide by the restrictions.

What really happened?
The day after Ratigan’s computer was turned over to the diocese, the priest attempted suicide and was hospitalized. It was in response to the priest’s attempted suicide that Finn ordered a psychiatric evaluation, not, as it is being portrayed in the media, as an attempt to minimize or excuse Ratigan’s behavior. That evaluation found that Ratigan was depressed but was not a pedophile. Nonetheless, Finn ordered that Ratigan must have no further contact with children, must not use a computer without supervision and must not take any photos of children. Finn removed the priest from his regular ministry and sent him to live as a chaplain at a convent of nuns.

According to court documents, “within months of entering into the agreement,” Ratigan had violated these restrictions, buying and using a computer, using social media and attending a children’s party. At that point, in May 2011, the diocese reported the violation to police, five months after the laptop was turned over to Msgr. Murphy. Ratigan was arrested May 18.

A search of his computer revealed hundreds of images of children, only a small number of which were deemed pornographic. These led to 13 separate counts of the charge of creating child pornography. The court documents show that Ratigan later pleaded guilty to four counts of production of child pornography and one count of attempted production of child pornography. Ratigan, ordained by Finn’s predecessor, Bishop Raymond Boland, was laicized by Finn and was sentenced by the court to a total of 50 years imprisonment.

What did the diocese do, and how much did Finn know?
According to an independent report, when he received the priest’s laptop, Msgr. Murphy informed the police officer, Capt. Rick Smith, who served as a consultant and police liaison for the diocese on sexual abuse, as well as an attorney for the diocese. To these, Murphy only described “in neutral terms” a single image from the computer, asking if it could be considered pornographic. Both of the men independently said it was probably not pornographic. Murphy reported to Finn that the situation had been dealt with according to the diocesan protocols. Finn himself never looked at the photos.

The report’s author, Todd Graves, an attorney and former national co-chairman of the U.S. Justice Department’s Child Exploitation Working Group, said:

Msgr. Murphy conducted a limited and improperly conceived investigation which focused on whether a specific image on Fr. Ratigan’s laptop, which held hundreds of troubling images, met the definition of ‘child pornography.’ Before he had viewed the images, Msgr. Murphy solicited an opinion from an IRB member, [police] Capt. Rick Smith but merely described one photograph over the telephone in a neutral manner. Msgr. Murphy also shared the images with diocesan counsel and received an opinion that a single disturbing image did not constitute child pornography.

Rather than referring the matter to the IRB [as a whole] for a more searching review, Msgr. Murphy allowed two technical answers to his limited questions to satisfy the diocese’s duty of diligent inquiry. Relying on these responses, he failed to timely turn over the laptop to the police.

Although Bishop Finn was unaware of some important facts learned by Msgr. Murphy, or that police had never actually seen the pictures, the bishop erred in trusting Fr. Ratigan to abide by restrictions the bishop had placed on his interaction with children after the discovery of the laptop and Fr. Ratigan’s attempted suicide.

The progressive Catholic machine triumphant
At the National Catholic Reporter*, the Kansas City-based flagship of the radical progressivists in the U.S. Church, Michael Sean Winters has all but admitted that Finn’s departure was the result of a campaign by a cohort of progressives. NCR clashed with Finn for years, and the bishop insisted the paper should cease identifying itself as Catholic**. *Article following   **Article immediately above 
Winters wrote of Finn’s departure: “The people of that diocese, whose numbers have shrunk by one quarter since Bishop Finn took the reins of the diocese in 2005, can now begin healing the wounds his leadership caused and, by the grace of God, rebuilding the once-vibrant local church.”

Winters reveals much when he writes about Finn’s “authoritarian manner” in running the diocese and his “fatal flaw” of “hubris.”

“When Finn took the reins in Kansas City,” Winters writes, “he began sacking longtime staff, shut down offices he did not like, and vowed to increase vocations,” meaning vocations to the priesthood – a promise the bishop made good on, with 7 being ordained this year alone.
Winters continues, “Kansas City had a long tradition of lay involvement in the workings of the diocese, dating back before the Second Vatican Council and its emphasis on the priesthood of the baptized. That tradition was ignored. Lines were drawn between the culture of the Church and the ambient culture.” The culture, in other words, that trumpets radical feminism, homosexuality, abortion, contraception and longs for a Catholic Church emasculated and guided by the secularist agenda.

Clearly, Finn’s “flaw of hubris” was mainly that he was interested in restoring traditional concepts, like the priesthood of the ordained and a moral order in accordance with the Natural Law, to Kansas City that until 2005 had long been firmly and comfortably in the hands of post-Vatican II, 60s’ radicals. Finn’s rejection of the “ambient culture,” particularly of the acceptance of abortion, contraception and homosexuality, was the real sticking point for the NCR crowd.
The animus between Finn and NCR, and their followers in the greying liberal U.S. Catholic establishment, goes back to his earliest days as bishop. In 2006*, NCR’s Dennis Coday lamented the “wrenching” “transition from a church focused on social engagement and lay empowerment to one more concerned with Catholic identity and evangelization,” under Finn’s tenure. “Finn has brought the diocese, for decades a model of the former category of church practice, to a screeching halt and sent it veering off in a new direction, leaving nationally heralded education programs and high-profile lay leaders and women religious with long experience abandoned and dismayed,” Coday wrote. *See page 6
The radicals don’t represent the faithful
While NCR and their cadre continued to play the aggrieved victims, it was clear they did not speak for all Catholics of Kansas City. In a 2013 column** in his diocesan newspaper, the bishop called NCR out for its decades of opposing Catholic teaching, especially on sexual morality. **Article immediately above
Finn said that from his first days, he had been “deluged” with complaints from the faithful about the Kansas-based NCR’s “insistent undermining” of Catholic teaching on female ordination, homosexuality, contraception and abortion and “lionizing dissident theologies while rejecting Magisterial teaching.”

Belgium’s Godfried Danneels – a liberal paragon and abuse enabler
Meanwhile, the Finn case can be compared with that of Cardinal Godfried Danneels, formerly of Brussels, who is among the many bishops in the Catholic Church who have been either formally investigated or credibly accused of covering up years and decades of sexual abuse, including serial rape, by priests and even fellow bishops.

For the decades following the Second Vatican Council, Danneels was the leader of the ascending liberal group of European bishops. As the darling of the liberal secular press of Europe, and as archbishop of Mechelen-Brussels, the home of the European Union and the center of much of Europe’s political life, Danneels wielded enormous power in European politics.

Indeed, former high-ranking Belgian politicians have just alleged that his political power and his dissent from Catholic moral teaching extended to petitioning Belgium’s King Baudouin to allow that country’s liberalizing abortion law to be passed in 1990.

Immediately following his retirement in 2010, Danneels, who has also publicly supported same-sex civil unions, was revealed to have actively worked to hide the activities of the now-notorious homosexual abuser, his friend and protégé Roger Vangheluwe, the former bishop of Bruges. Danneels was caught in a recording telling Vangheluwe’s victim, his nephew, “The bishop will resign next year, so actually it would be better for you to wait.”

The cardinal is heard in the recording warning the victim against trying to blackmail the church and urged him not to drag Vangheluwe’s name “through the mud.” Danneels added that the victim should admit his own guilt and ask forgiveness.

After Brussels police had raided the offices of the archdiocese and seized documents and computers as part of an investigation into what was suspected to be decades of cover-ups, Danneels was questioned in court for ten hours about his knowledge and involvement. Despite extensive evidence, no charges were laid against the cardinal.

The head of the Brussels’ Church’s own independent commission on cases of clerical sexual abuse and episcopal collusion, Peter Adriaenssens, told media that the cardinal’s name has appeared in 50 of the complaints made by victims before the commission. Adriaenssens said that Danneels was implicated not as an abuser himself, but as someone who knew of the abuse but did nothing to stop it. The police raid occurred just before the closing of the commission’s investigation, halting its progress. Questions remain about the outcome of the commission’s unpublished final findings.

John Allen asks the million-Euro question: Is Finn’s ousting part of a bigger movement?
The suspicion that Finn is the victim of an “ideological purge” was put forward recently not by conservatives but by John Allen, the former star of NCR, now associate editor of Crux, the Catholic news magazine of the Boston Globe. Shortly after the close of the 2014 Synod, Allen wrote of the possibility that Finn was one member of an “enemies list” held by Pope Francis, of those prominent prelates who would oppose a swing to the left in the Church.

These, Allen suggested, might include Finn; Paraguayan bishop Rogelio Ricardo Livieres Plano, like Finn a member of Opus Dei; and Mario Oliveri of Albenga in northern Italy who, also like Finn, has been a strong supporter of the traditional, pre-Vatican II Latin Mass.

“Despite the different details, many observers can’t help noticing that all three prelates have one obvious thing in common: Each is among the most conservative members of their respective bishops’ conferences,” Allen wrote.

John Allen quoted veteran Italian Vatican journalist Marco Tosatti, who has spoken of a wider “witch hunt” directed at conservatives, calling it “an internal war … being waged in the name of the pope.”
“The suspicion is that what’s really going on isn’t so much a clean-up operation as an ideological purge,” Allen added. To date, he said, “there hasn’t been a high-profile case under Francis of a bishop being called on the carpet for any of the usual doctrinal offenses – tolerating violations of the liturgical rules,” but “conservatives,” that is those promoting greater orthodoxy in the Church, like Cardinals Raymond Burke and Mauro Piacenza, the former head of the Congregation for Clergy.

“Many on the Catholic right can’t help but suspect that the recent preponderance of conservatives who’ve found themselves under the gun isn’t an accident,” Allen continued. “Some perceive a through-the-looking-glass situation, in which upholding Catholic tradition is now perceived as a greater offense than rejecting it.”

Pope Francis needs to issue a clear statement of his intentions to clarify the speculation, Allen said.

“Otherwise, the risk is that a good chunk of the Church may conclude that if the pope sees them as the enemy, there’s no good reason they shouldn’t see him the same way.”

The resignation of Bishop Finn
http://ncronline.org/blogs/distinctly-catholic/resignation-bishop-finn
By Michael Sean Winters, April 21, 2015   

The terseness of the Vatican's official statement on the resignation of Kansas City, Mo., Bishop Robert Finn was in direct proportion to its gravity. This morning, as I do every morning, I went to the Vatican website, clicked on the daily bulletin, then clicked on rinunce e nomine and found this:
Il Santo Padre Francesco ha accettato la rinuncia al governo pastorale della diocesi di Kansas City-Saint Joseph (U.S.A.), presentata da S.E. Mons. Robert W. Finn, in conformità al can. 401 § 2 del Codice di Diritto Canonico.
There it was. The long nightmare that has engulfed the diocese of Kansas City-St. Joseph is over. The people of that diocese, whose numbers have shrunk by one quarter since Bishop Finn took the reins of the diocese in 2005, can now begin healing the wounds his leadership caused and, by the grace of God, rebuilding the once-vibrant local church.

This is no time for popping champagne. Everything about the situation -- Bishop Finn's authoritarian manner, his conviction for failing to report child sex abuse, the years of inaction by the Holy See -- is the stuff of tragedy. But it is tragedy of a specific kind. We say that a hurricane or a tornado, a force of nature or act of God that causes great harm and suffering, is a tragedy. But this is more of a Shakespearean tragedy in which the central character has a fatal flaw that, as the plot unfolds, brings about his ruin. In this case, the fatal flaw was hubris.

As my colleagues Joshua J. McElwee, Brian Roewe and Dennis Coday report, when Finn took the reins in Kansas City, he began sacking longtime staff, shut down offices he did not like, and vowed to increase vocations. As is typical of many Midwestern dioceses, Kansas City had a long tradition of lay involvement in the workings of the diocese, dating back before the Second Vatican Council and its emphasis on the priesthood of the baptized. That tradition was ignored. Lines were drawn between the culture of the Church and the ambient culture.

One wonders if +Finn was so isolated and insulated, he even knew how damaging his "bull in a china shop" methods were. Certainly, they did not build up the unity of the local Church, which must rank high on any bishop's list of priorities. But he did not reverse course. He did not begin consultations. He sought and received the advice of people who already agreed with him. The isolation grew. The disaffection increased. Any loss in energy or numbers could be blamed on the forces of the ambient secular culture, the lack of catechesis in the previous generation, the lack of forceful leadership by previous bishops.

This unwillingness to cultivate relationships with those whose views differed and consequent alienation from a large swath of his flock left Bishop Finn in a bad place to withstand the charges that emerged in the case of Fr. Shawn Ratigan. +Finn's mishandling of that situation led to his conviction in civil court of failing to report child sex abuse. He was the first bishop in the United States to be convicted of a crime related to his handling of a sex abuse charge. It must be said, however, that even if he had been the most popular bishop in the land, he could not have withstood the charges resulting from the Ratigan case. The people of God have concluded, rightly, that sexually abusing children is horrific, and if those in authority do not react with horror, they forfeit their right to lead the Church.

Many bishops mishandled clergy sex abuse charges in previous years, but in 2002, the bishops of the United States adopted a set of procedures and protocols, known as the Dallas Charter, that they promised would prevent future cover-ups. Whatever had happened in the past, they promised they had turned the page and such crimes, while not entirely preventable, would no longer be hidden by chancery officials, but turned over to civil authorities. A zero tolerance for the crime of sexually abusing children was adopted and policies on child protection put in place. But +Finn ignored the zero-tolerance mandate in the Ratigan case. He was above the law. Furthermore, one of the policies adopted at Dallas requires all Church employees and volunteers who work with children to go through a criminal background check to guarantee they had no prior conviction on child sex abuse charges. When +Finn was convicted in 2012, he could no longer have been allowed to teach Sunday school in his own diocese because he would have failed the required background check.

The situation was untenable. Everyone knew it. Everyone, that is, except Bishop Finn, who had two powerful patrons in Rome on the Congregation for Bishops, Cardinals Justin Rigali and Raymond Burke. It was Cardinal Rigali who promoted Finn up the ranks of the chancery in St. Louis, and it was Cardinal Burke who consecrated him a bishop. They shared the narrative that all the criticisms of Bishop Finn were simply the complaints of lax Catholics who resented having an orthodox bishop. They failed to recognize that the credibility of the entire U.S. hierarchy was on the line. They had collectively pledged that cover-ups would no longer be tolerated. A cover-up had happened. Where was the accountability?
Enter Pope Francis and Cardinal Sean O'Malley.

It is true that both as cardinal and later as pope, Benedict XVI began to address the issue of child sex abuse by clergy with appropriate fervor in stark contrast to the way the issue had been handled by Pope John Paul II. But he did not cross the bridge of episcopal accountability. That remained a bridge too far. Cardinal O'Malley, who has been the cavalry for the Church on this issue since 1992, when he was sent to Fall River, Mass., to clean up the mess left by the James Porter case, argued forcefully for the creation of a separate commission on child sex abuse at the Vatican. He had seen, in three dioceses, the ecclesial calvary child sex abuse causes. He understood that the credibility of the entire U.S. hierarchy was on the line. And through O'Malley's counsel, Pope Francis came to see it, too. And for Francis, episcopal accountability was not a bridge too far. This morning, he crossed that bridge.

This morning, it is important to isolate the crime of child sex abuse as uniquely horrific in the life of the Church in recent decades. But there are many ways to misgovern a diocese. In addition to the commission in Rome, what is most needed is a conversion of heart among bishops. The days when "never contradict a bishop" was taught to Vatican diplomats-in-training must be consigned to the past. The days when bishops think of themselves as accountable to no one but the pope must be consigned to the past. The days when aloofness could hide behind sloppy talk about liberal Catholics with bad catechesis must be consigned to the past. Bishops are sent to serve their people, and in selecting bishops, the Vatican must look for men who understand that service is the only type of leadership that can possess the credibility of Him who came not to be served but to serve.

A great sense of relief dawns. The page can be turned on a tragic episode. But there are lessons to be drawn from this morning's announcement, important lessons that will take time to process. Let the first lesson be this: Hubris is not governance or leadership. That Bishop Finn could not see this is the real cause of his resignation. The shockwaves will be intense. Many will claim that the Vatican caved. But in removing a bishop for his failure to abide by the rules the hierarchy set for themselves, Pope Francis has made a bold statement: We are all accountable to each other for the welfare of the Church. And that lesson can, and will, extend beyond cases of clergy sex abuse. 

The ultra-liberal perspective of Bishop Finn from the National Catholic Reporter:
Extreme makeover: the diocese - New bishop quickly discards programs, people
http://www.natcath.org/NCR_Online/archives2/2006b/051206/051206a.php 

By Dennis Coday. Kansas City, MO, May 12, 2006
Perhaps nowhere in America has the transition from a church focused on social engagement and lay empowerment to one more concerned with Catholic identity and evangelization been more dramatic, or in some ways more wrenching, than in the Kansas City-St. Joseph, Mo., diocese since the appointment of Bishop Robert Finn.

Finn has brought the diocese, for decades a model of the former category of church practice, to a screeching halt and sent it veering off in a new direction, leaving nationally heralded education programs and high-profile lay leaders and women religious with long experience abandoned and dismayed.
The competing tensions in the U.S. church were outlined last year by Bishop Joseph Fiorenza of the Galveston-Houston archdiocese in an interview with NCR. In Fiorenza’s analysis, bishops in the past emphasized Gaudium et Spes, the Second Vatican Council (1962-65) document on the church and the world, while many of the younger bishops are emphasizing Lumen Gentium or Dei Verbum, Vatican documents on ecclesiology and revelation, respectively. In real life, of course, the split is never that neat, but practically it can mean a general refocusing of church efforts from large social issues and themes and concern about church reform to issues of Catholic identity, of catechesis, of adherence to stricter standards regarding liturgy and of faithful transmission of church teachings.
Finn has not used those categories to explain his actions, but the contrast between what has been and what he is putting in place could not be more striking. If, as Fiorenza suggested, that transition is one of the more important dramas unfolding in American Catholicism at the moment, in Kansas City it’s occurring at light speed.

Finn, 53, a priest of the St. Louis archdiocese and a member of the conservative Opus Dei movement, was named coadjutor of the Kansas City-St. Joseph diocese in March 2004. The diocese comprises 130,000 Catholics in 27 countries of northwest Missouri. He succeeded Bishop Raymond Boland as ordinary on May 24, 2005. 
Within a week of his appointment he:

(Dismissed the chancellor, a layman with 21 years of experience in the diocese, and the vice chancellor, a religious woman stationed in the diocese for nearly 40 years and the chief of pastoral planning for the diocese since 1990, and replaced them with a priest chancellor. 

(Cancelled the diocese’s nationally renowned lay formation programs and a master’s degree program in pastoral ministry. 

(Cut in half the budget of the Center for Pastoral Life and Ministry, effectively forcing the almost immediate resignation of half the seven-member team. Within 10 months all seven would be gone and the center shuttered. 

(Ordered a “zero-based study” of adult catechesis in the diocese and appointed as vice chancellor to oversee adult catechesis, lay formation and the catechesis study a layman with no formal training in theology or religious studies. 

(Ordered the editor of the diocesan newspaper to immediately cease publishing columns by Notre Dame theologian Fr. Richard McBrien. 

(Announced that he would review all front page stories, opinion pieces, columns and editorials before publication. 

By most accounts, he reached these decisions without consulting any of the senior leadership of the diocese or the people in the programs affected. Virtually no one on the chancery staff knew of the changes until they were announced at a news conference two days after his appointment. Many parish staffs and priests would first learn of the changes when they read about them in the local or diocesan newspaper.

On the last day of work for the dismissed chancellor and vice chancellor and two members of the ministry center, people from across the diocese sent flowers and chancery support staff wore black as a sign of solidarity -- and mourning.

As his first year in office unfolded and as budgets were prepared for a new fiscal year, the new bishop’s priorities emerged:

(The budget of the Office of Peace and Justice was cut in half. One of two full-time staff positions was eliminated, and the other may be reduced. 

(Support of the Diocesan Bolivian Mission, a relationship established with the La Paz archdiocese in 1963, was cut from $50,000 annually to $10,000 annually. Fr. Michael Gillgannon, the diocesan priest missioned to Bolivia since 1974, learned of the cut while home on leave in April. 

(The Vocation Office went from a part-time priest vocation director to a full-time priest vocation director with a part-time priest assistant and additional support from the head of the newly established Office for Consecrated Life. 

(A separate Respect Life Office was established to handle pro-life issues and battle stem-cell research. 

(The diocesan-sponsored master’s program, administered for eight years by the Aquinas Institute of Theology, a Dominican school affiliated with Jesuit-run St. Louis University, was transferred to the Institute for Pastoral Theology at Florida-based Ave Maria University. Ave Maria is being developed by former Domino’s Pizza magnate Thomas Monaghan, who has funded a host of conservative Catholic efforts. 

(Finn upgraded a Latin Mass community, which has been meeting in a city parish, to a parish in its own right and appointed himself pastor. (


 See accompanying story.) -( See page 15. Later, he asked the parish that the Latin Mass community will be leaving to donate $250,000 of the estimated $1.5 million the Latin group needs to renovate the old church Finn gave them. 

The new bishop “came with an agenda,” said Fr. Richard Carney, a priest for more than 50 years and a respected leader in the diocese. “He didn’t ask us who we are and what we are about. He looked at it from the vantage point of a coadjutor bishop and made decisions of what he was going to do about us. … Well, we’re not used to that kind of authoritarianism,” he said. “It didn’t show much respect for prior bishops who established it that way,” Carney said. “We feel beaten up.”

A lack of respect -- some say total disregard -- for what has been developed in the diocese during the past half-century was one of the foremost complaints among many in the diocese upset to find highly regarded structures and programs gone.

In an interview with NCR, Finn declined to draw comparisons between his vision for the diocese and what he understood his predecessors’ visions to be. Many who work at the diocesan and parish levels -- lay, vowed religious and priests alike -- openly wonder what vision Finn has for replacing what’s been dismantled. The new bishop has spoken only episodically about why he is making a change and actually shies from talking at any length about a broader vision for the diocese.

But much of what he has said publicly during his two years here would certainly fit the Dei Verbum mold. He has repeated one message in many settings: A bishop’s job is to help Catholics respond to their baptismal call to holiness, grow in the sacramental life and be closer to God, in short, to help everyone become saints. “You can’t say it more simply or profoundly than that,” he said. “Our goal is to get ourselves to heaven and take as many people with us as we can.”

Among those who agree with Finn presumably are new members of the diocesan leadership team. While several initially agreed to interviews, they soon changed their minds, saying they would have to seek approval of the bishop. Finn said he would act as spokesman for the diocese. He agreed to a one-hour interview based on written questions submitted beforehand.
Forming a team
The final transition from Boland to Finn occurred about the same time the transition from Pope John Paul II to Benedict XVI was occurring in Rome.

It was mid-April, and the annual round of pastor assignments was underway. Finn needed to pull two men out of that process, Fr. Brad Offutt and Fr. Robert Murphy, his picks for chancellor and vicar general respectively. Vicar general Fr. Patrick Rush had made it clear that he would leave with Boland. But Chancellor George Noonan and Vice Chancellor Sr. Jean Beste were to be let go. And the timing was awkward.

Bishop John Sullivan, who preceded Boland, had hired Noonan in 1984 as director of the Center for Pastoral Life and Ministry. Noonan holds a master’s of divinity from Yale University. Boland made him chancellor in 1995.

Beste, a Sister of Charity of the Blessed Virgin Mary, came to the diocese 40 years ago. She served 12 years as a school principal and then ran a nonprofit corporation for low-income housing and worked on neighborhood advocacy for insurance and against bank redlining. Sullivan hired her to handle personnel and diocesan planning in 1990. Boland made her vice chancellor in 1995.

April 11, 2005, a Monday, about 5 p.m., Noonan was in his office preparing for a meeting he was hosting at 5:30. Finn came in and asked to schedule an appointment. Noonan was leaving the next day on a business trip, and Finn would be out of the office the following week. They decided to meet right then.
“When we finally sat down, I didn’t know what he was going to say,” Noonan said. Finn told him that Boland’s resignation was imminent and that when he became bishop he wanted to name a priest chancellor. “He said he had nothing against a lay chancellor,” Noonan recalled, “but he wanted to assemble his team, and one area that he had been criticized for was not having very much experience as a parish pastor, so he wanted to have a priest in that role.”

The meeting ended in 15 minutes. “That was the gist of it,” Noonan said. “We didn’t have a lot of time because we couldn’t find the time, but he felt he needed to move on this.”

Three days later Finn asked to see Beste, who had been out of town. “I said, ‘Sure, my office or your office?’” she recalled asking. “He said, ‘My office.’ I went in his office -- this is not a direct quote but this is how I remember it -- he said, ‘There is no easy way to say this, but I’m restructuring and you’re not a part of it.’ ”

Beste said the announcement did not surprise her. “I didn’t think he would keep a woman as a vice chancellor.

“But,” she continued, “I just presumed that I would continue with human resources. But in the course of the very brief conversation, he said he was going to hire someone else” for that job, too.

The meeting took about five minutes.

Explaining his personnel changes to NCR, Finn said he wanted for chancellor and vicar general people who knew the diocese well, were respected and “would help me to keep a good, honest and authentic contact with primarily what was going on with the parishes.”

“The chancellor didn’t have to be a cleric or even a man. But in the end I, in considering different people, I decided on two pastors,” Finn said.

As late as April last year, Finn said, he didn’t know if he would have a vice chancellor. “But I felt I was growing closer to the fact that we had to assess this whole area of evangelization and catechesis,” Finn said. “I thought [of] having a kind of overseer for this very big issue, which is … vital to the mission of the church.”

He said he spent “quite a few hours discussing the possibility of a vice chancellor” with Offutt, Murphy and “some other people.”

He continued: “I had met Claude [Sasso] a number of times and I actually had asked him to help me evaluate some things and look at some projects.” After some time, Finn decided to appoint Sasso as vice chancellor to oversee catechesis and evangelization.

Finn concluded that he named people to his staff based on “their own merit or own worth not to just get away from something else or change something else for the sake of change.”

‘Award-winning center’
The Center for Pastoral Life and Ministry was the dream and vision of Bishop John Sullivan, bishop from 1977-93. He opened it in 1979. Under the direction of George Noonan and Denise Simeone, the center gained a national reputation for its formation programs for lay ministry.

“You can call it an award-winning center,” said Christopher Anderson, executive director of the National Association for Lay Ministry, a 1,200-member organization. The association developed the national standards for the certification of lay ecclesial ministers that the U.S. bishops’ conference approved in April 2003.

The center received the 1998 Tribute Award given by the association for contributions to lay ministry. “We have other awards that we give out to big-name people and bishops, but this is really the peer recognition that I think adds a lot of respect to the members and staff there,” Anderson told NCR.

Anderson said the Kansas City-St. Joseph diocesan center “has been well represented in our projects. Denise Simeone particularly. She worked with our products and services committee and has served as a consultant to other dioceses on lay ministry formation on our behalf.”

The core of the center’s formation efforts was New Wine, a program it had been developing since the mid-1980s. The New Wine curriculum, published by Paulist Press, has listed the Kansas City-St. Joseph diocese as its author since 1994. The Paulist Press catalogue describes New Wine as “a flexible and proven ministry formation program for Catholic laity that provides participants with a basic foundation of theology and pastoral skills that they will be able to use in a parish diocesan agency or ministerial situation.”

New Wine is a three-year curriculum with courses in scripture, sacraments, church history, ministry communication and leadership skills. Classes meet two and half hours weekly throughout the school year. Prayer, liturgy and retreats are included in the program. Each student must complete a ministry paper or project.

Anderson said, “Their New Wine program definitely made a contribution nationally to lay ministry formation. [It] was well respected and well received and picked up and used as a model by many other dioceses across the country.”

About six years ago, Spanish-speaking Catholics in Kansas and Missouri asked the center to develop a Spanish language program for lay formation. The result was Nuevo Vino, a New Wine adaptation for instruction in Spanish.

NCR contacted five dioceses that have adopted the program as their core curriculum for lay formation.

Four and a half years ago when Yvonne DeBruin became director of ministry formation for the Joliet, Ill., diocese, she looked around for a curriculum that would fit the newly approved National Certification Standards for Lay Ecclesial Ministers.

“I felt that [New Wine] fulfilled and at times exceeded these standards,” DeBruin told NCR. She said that she has 78 people in six New Wine groups. 
The first New Wine class graduated in November 2005, another class completed course work after Easter this year. Her New Wine students are already making a difference in the diocese, DeBruin said, taking leadership roles in ministries to the homebound, the catechumenate and small faith communities. One New Wine graduate has begun a ministry to families of autistic children and another is preparing media education courses.

Pueblo, Colo., is a vast, largely rural diocese. When Dominican Sr. Betty Werner became director of its Department of Pastoral Life two years ago, she needed to design a decentralized lay formation program.

“I needed to have a prepared curriculum, which New Wine had, a guide I could give to teachers,” she said. She now has 45 students in four groups. The first group graduated recently. They have already begun serving as certified catechists, coordinating parish schools of religion and serving on parish councils.

Werner had been in contact with staff of the Kansas City-St. Joseph diocesan center, especially Simeone, as she put her program together. Their departure “is certainly a loss to the church,” Werner said.

More than 700 Kansas City-St. Joseph Catholics have completed New Wine since it was adopted in 1986. The last group will finish their course work this month under the supervision of adjunct faculty.

But the work of the center and its staff extended far beyond these formal programs.

Over the years, the center became a key resource for parishes and other diocesan offices. The staff offered support groups and resources for parish directors of religious education, parish catechumenate programs and staff, parish staff, small Christian communities and evangelization programs. They maintained a media library.

Completion of New Wine became the prerequisite in the diocese’s diaconate program.

The center staff became known for teaching other staffs the process of decision-making and collaborative ministry.

They ran catechist certification programs for teachers in parish schools of religion and Catholic schools. They gave days of reflection and workshops on discernment for parish councils and pastoral staffs. They offered annual orientations for new pastoral staff.

The center staff “really worked in an incredible number of areas and were supportive of other offices,” Noonan told NCR. Acknowledging that as a former director of the center he was somewhat biased toward it, he said he still believes that “from a structural standpoint, the center made sense because you had people working in a collaborative fashion across diocesan offices. It was working quite well.”

New emphasis
At a news conference in late May 2005, Finn introduced Claude Sasso as his new vice chancellor. Sasso was basically unknown among diocesan staff. A retired Army officer with a doctorate in history, he was an adjunct professor at a community college and a small Baptist college in a suburb north of Kansas City. He also ran Catholic Faith and Reason, an association of lay Catholics that teaches courses in Catholic apologetics. Sasso declined to be interviewed for this story.

At the news conference, Simeone learned as did the rest of the diocese that Sasso would be conducting a needs assessment for adult catechesis.

Immediately after that news conference, Simeone and Finn met for about 45 minutes. With little preface, Finn told Simeone the center’s diocesan allotment of $523,000 would be cut in half for the 2005-2006 fiscal year, which would begin in five weeks. Simeone said a cut that size meant cutting personnel.

“He said that there is something else,” Simeone continued. “I want your office to discontinue the New Wine, Nuevo Vino and Aquinas programs with the exception of the groups who were in their final year.”

Simeone asked why. “He said he had consulted and that is what he had decided,” Simeone said. He had not consulted Simeone; she was hearing this for the first time.

The center was the diocese’s largest office, with seven teaching staff and two support staff. To meet the new budget, half would be gone by September. Simeone left her job at the end of December 2005. By March 2006 all had resigned.

In the July 22, 2005, issue of the diocesan newspaper, The Catholic Key, Finn explained his actions at the center in terms of mission and money.

“We have to understand where the power of the laity is,” [Finn] said. “It’s in the family, the workplace, the marketplace. That’s where [the transformation of society] has to happen.

“We need laypeople in church leadership. But only a very small percentage of laypeople will be involved in that,” he said. “Sometimes, we tend to focus on that very small percentage and forget about the rest of the flock.”

He told the paper that about 700 people graduated from the three-year New Wine program in 21 years. “That’s $5,000 a head from the diocese.”

Many people interviewed for this article cited the “$5,000 a head” figure -- apparently derived at by dividing the center’s annual budget by the number of people in New Wine every year -- as evidence that Finn misunderstood the center’s work as exclusively the New Wine program.

“What Bishop Finn never grasped or chose not to grasp,” Noonan said, “was that the center was more than one program.”

Fr. William Bauman, a retired priest and pastor who 27 years ago laid the foundations for what would become the Center for Pastoral Life and Ministry, said, “The center had become very much a support system for the people it had educated.”

“For instance, people would take some courses and then get interested in the [catechumenate] but then when they became RCIA directors for their parish they needed a support system diocesan wide, and they needed people who could recommend how they could train the people who were going to help them.” They found that support at the center, he said.
Controlling the newspaper
About the time in 2005 that Finn informed Simeone of changes to be made at the center, he called Albert de Zutter, editor of the diocese newspaper, into his office. De Zutter had been expecting it for a year.

Since 1993, when de Zutter began to edit the paper, The Catholic Key has received 46 Catholic Press Association awards for news, features and columns as well as for advertising and promotion. From 2001 to 2004, the association honored de Zutter with three first place awards, two third place awards and one honorable mention for editorials he had written. In 2006, the association awarded its Bishop Ireland Award, which honors Catholic publishers who promote press freedom, to Boland.

In May 2004, Finn, while still coadjutor, called de Zutter into his office to complain about a column by Notre Dame theologian Fr. Richard McBrien. He had called bishops who wanted to bar politicians from Communion “a tiny number of extremist U.S. bishops” and “zealous, but theologically unsophisticated.” He included Archbishop Raymond Burke of St. Louis, Finn’s former boss.

De Zutter recalls: “Finn became quite incensed.” Finn said McBrien’s columns were “generally offensive,” the comments about Burke “hurtful,” and he wanted the columns stopped. But the paper continued to run McBrien’s columns while Boland remained bishop. Once in charge, Finn declared that “McBrien would never again appear in the paper,” de Zutter said.

“Finn told me that I could run letters regarding his decision to drop McBrien for two issues, then no more,” de Zutter said. “He stipulated that the letters had to be proportionate to the number of pro and con letters received.”

Finn told NCR, “Everybody seems to make a big deal out of canceling Fr. McBrien’s column.” He said, “Quite honestly, it was fairly a no-brainer for me.” The column did not match what he thinks the mission of the Catholic press is, Finn said, namely, “to help people understand the message and the teaching of the church.” He has also said the “Catholic press should be true, not ‘fair.’”

In a July 22, 2005, article in the Key, written by associate editor Kevin Kelly, Finn explained further. “Fr. McBrien likes to stir the pot,” Finn said. “He approaches things with a certain skepticism and cynicism. You can get that in a lot of places, so go get it somewhere else.

“We need clear expressions of the meaning of faith, why we believe and how we can inspire each other,” he said.

Finn also told de Zutter that he would review newspaper copy before publication. De Zutter said Finn kills some stories outright and cites as examples two stories about the Catholic peace group Pax Christi and one about a Vatican astronomer’s views on intelligent design, which seemed to contradict comments made by Cardinal Christoph Schönborn of Vienna.

Rich Heffern, formerly a staff writer for the Key and now editor of newsletters for National Catholic Reporter Publishing Co., said that when he wrote an article about a visiting theologian who called Jesuit Fr. Karl Rahner the greatest Catholic theologian of the 20th century, Finn inserted the words “who some say was.”

In the fall of 2005, Finn read in The Kansas City Star that Jesuit Fr. Robert Drinan was coming to town to receive an award from the American Bar Association. He ordered de Zutter not to cover the Georgetown University law professor.

For five years, Finn was editor of the archdiocesan St. Louis Review. In 2002, he turned down an ad for a lecture by John Allen, NCR Rome correspondent, at St. Louis University. Recalls Allen: “His stated reason was that he and NCR have very different visions of the church.”

The purpose of the Catholic press has been a common theme in Finn’s homilies, and in his weekly newspaper column. In his homily launching the diocese’s golden anniversary year celebrations March 19 this year, he said Catholic publications must be “dependable in their fidelity.”

De Zutter told NCR, “Bishop Boland must have said a hundred times, ‘If you want a catechism, go buy a catechism. A newspaper is not a catechism.’ ” De Zutter said he can recall only one instance when Boland tried to influence coverage in the Key. “At his birthday celebration, Feb. 8, 2005, he was wearing a silly hat and had a flashing neon ring on his finger. I took his picture, and he said, ‘I have never censored the paper, but I hope you don’t plan to put that in the Key.’

“It was true. In 12 years, he had never censored the paper,” de Zutter said, and then added, “I did not intend to put a silly picture of him in the Key.”

The new agenda
With the center staff reduced by half and more leaving over the next year, some work the center did had to stop or be picked up by others. Days of reflection for parish staff were canceled and support services to parish councils were discontinued. The annual workshop for Catholic school teachers was contracted out.

Center staff had met regularly with parish coordinators of adult formation. After the budget cuts, this group was never called together, even though Sasso was conducting a study of adult catechesis.

The Office of Worship stepped forward to hold some discussion sessions for parish catechumenate staff. Their first meeting in the fall was like a wake or grief counseling session, according to people present. People spoke of being hurt and angry. Although they had been affected by the closing of the center, no one had approached them to explain what had happened and why. All they knew was what they had read in the diocesan newspaper. Most times the parish priest had as little information as the laity in the pews.

Although Finn told NCR that he had planned to hire a full-time human resources person, Beste remembers the few weeks after Finn’s succession as confusing. She believes that it was not until she began to turn over tasks to the new administration that they realized the scope of her work.
“I had planning, I had personnel. I had priests’ retirement. I had pastoral administrators. I had parish-based ministries. I did a lot of stuff and they were beginning to realize all this stuff that no one was picking up,” she said.

Moreover, it was the peak time for new hirings and contract renewals for diocesan offices, parishes and schools. In mid-June, Finn asked Beste to stay through mid-July. Beste said she couldn’t because she had planned a home visit in July and couldn’t change airline reservations.

Shortly after, Beste recalls, “Brad Offutt came in and said, ‘I heard you told the bishop you weren’t able to stay a month longer. If I asked you, would you be able to do that?’ ” Beste again said no. He asked if after vacation she would work two days a week for three months, and Beste said she couldn’t answer him right then. A day or so later, Offutt returned with another request: If I asked the bishop, would you stay another year? She said she answered: “‘No, Brad, I could not work here another year.’ That was out completely.”

She told NCR, “You know, if they are asking me to stay one more month or to come back for a year, do they plan well?

“No,” she answered. “I figured, it was their loss.”

In August 2005, the diocese announced it had hired a laywoman as director of human resources.

Six months after the Key stopped running McBrien’s syndicated column, de Zutter told NCR that about 100 readers had canceled their subscriptions because they missed McBrien and about 30 people had taken subscriptions because McBrien was gone.

First impressions
One of Finn’s first public introductions to the people of the diocese was a Mass at St. Elizabeth Church, the parish where he lived in residence as coadjutor. This was May 2004, primary season in a presidential election year. Bishop Michael Sheridan of Colorado Springs, Colo., also a former St. Louis priest and friend of Finn, had written a pastoral letter that said Catholic politicians who advocate abortion, illicit stem-cell research or euthanasia or promote same-sex marriage and Catholics who vote for these candidates “may not receive Communion until they have recanted their positions and been reconciled with God and the church in the sacrament of reconciliation.” Finn read from this letter and endorsed Sheridan’s position.

Within weeks of Finn’s arrival, a priest hosted a private dinner party for Finn and about eight other priests of the diocese. The priests, a mixture of young and senior clergy, wanted to tell Finn about the culture of the Kansas City-St. Joseph diocese, which differs greatly from Finn’s St. Louis home diocese. It did not go well.

One priest who attended the dinner and requested anonymity as a condition of the interview, described the evening as “very unusual” and said that “voices were raised a couple of times at the dinner. Some guys were really upset.”

“If you suggested anything to him, such as, ‘Well, bishop, we need the priests working together with you,’ his response was ‘That will come in time.’ ” Other times Finn would respond with “Well, that isn’t what the catechism says.”

“In other words, anything that was suggested was kind of put aside or put down. And the whole evening was like that,” the priest said.

Another dinner guest told NCR, again on the condition of anonymity, that he had the impression that “Finn could not hear, was deaf to” what they were saying about the differences in culture between the dioceses. “We got nowhere,” he said, “and then we got into the Communion issue.”

“Finn was adamant: Abortion is the holocaust of the modern world, it’s all in the catechism.” This went on for some time until a couple priests revealed that they planned to vote for John Kerry. “Finn just kind of turned and walked away,” the priest said.

After about two and half hours, Finn left, the first to go, according to the first priest. “The rest of us sat around. We couldn’t believe what had gone on.”

Rush, former vicar general, couldn’t think of an action or event that signaled for him a change in direction for the diocese, but he said, “There was an overall sense that this man had a very different agenda and very different priorities and very different skill set than Bishop Boland had.” Rush clarified that by “having an agenda” he did not mean that Finn came with “a master plan for the diocese.”

“People surmise that maybe he was told by [Cardinal Justin] Rigali [now of Philadelphia but formerly of St. Louis] that you go over there and do x, y, z. I think that is hogwash. ... I certainly believe he came with a vision, an ecclesiology, his own biases and prejudices, but I doubt he came with any kind of master plan. ”

Beste saw glimpses of Finn’s agenda in the homilies he delivered at the first Masses he celebrated in the diocese’s five regions just after his appointment. (
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She said, “I heard nothing about pastoral relationships or pastoral work but I heard rules and regulations. That clued me in.”

Since 1990 Beste had led the diocese’s personnel and planning efforts. After going through the experience of closing 10 percent of the diocese’s parishes in 1991, Beste began working with pastors and parish leaders to develop for each deanery a long-term plan. The goal was “about how we could keep our parishes open and have Eucharist every Sunday,” Beste said. That first set of plans was completed in 1996, but it was under nearly constant revision.

“I used it all the time,” Beste said of the long-term plan. Boland “would come down and say, so and so is retiring. Would you look at that deanery and see what we need to do? So then we would plan again for that deanery. That was constant. There were always changes because people would get sick or retire. I would go out and talk to the people and say this is happening now in your deanery because of this and this and this. So I did a lot of that.”
Part of the strategy for keeping parishes open with fewer priests was appointing laypeople and religious women as pastoral administrators. When Finn took over, about five parishes were led by non-ordained persons. Rush was the canonical pastor for these parishes.

As part of the education process the leadership team was providing for Finn in his coadjutor year, Beste sent him a paper about lay administrators that explained why and when they would be appointed and the qualifications one needed.

At the meeting to discuss the policy, Beste recalled, Finn questioned the legality of the pastoral administrators under canon law. Beste told him that the appointments were covered by Canon 517, Paragraph 2, which says if he lacks priests, a bishop can entrust the pastoral care of a parish to a person who is not a priest.

“He said, ‘I’d like priests in every parish.’ Right away, that told me a lot,” Beste said. “I thought to myself, ‘Well I don’t know where he is going to get the priests from.’ You know. I said, ‘Bishop, we don’t have them, so you might have to close parishes then if you want to have a priest in every parish, and we are not going to have them for awhile.’” The issue was left unresolved.

Finn would tell The Kansas City Star in a September 2005 interview, “Only a priest can hold the title of pastor or administrator. You can have lay pastoral administrators in an emergency. The bishop can assign certain duties to laity. As far as worship, teaching and governance, laypeople can have a role, but parishes need a pastor.”

Noonan said he thinks Finn found “a lot of our system was foreign” and “I don’t think he ever adjusted to that.”

Whom did he consult?
Around all the critical decisions Finn made early in his time at the diocese, the question that came up again and again and went unanswered was: With whom did he consult?

In May 2005, when Finn told Simeone the New Wine and Aquinas programs would cease and the center would lose half its budget, he said he had consulted with people who were dissatisfied with the programs and who had left the programs.

Simeone told him, “Of the hundreds who have gone through the program only a handful have left or been dissatisfied.” Simeone said that she knows of no one in the formation programs whom Finn consulted, and he never consulted with anyone in her office.

At Boland’s request, Finn met with Beste, Noonan and Rush nearly every week. Beste said Finn never asked questions and offered little input. Rush and Noonan concurred with that description.

When Finn was new, Noonan waited some time for him to ask for briefings on what was going on. When no request came, Noonan arranged departments under his care to make presentations to the new bishop. Finn attended the sessions but people said he asked few questions and no follow-up meetings were requested or held.

On certain topics raised in the weekly meetings, Beste said, “he [Finn] told us that his ‘consultors’ told him about this and that. We don’t know who his consultors were. You would think that he would come to the leadership team and ask them. He never did.”

Asked if he knew who gave input to Finn about the Center for Pastoral Life and Ministry, Rush said, “I don’t. He did not consult me.” Noonan said the same: “He didn’t ask my opinion.”

Neither Beste, Noonan nor Rush was consulted on the appointment of Claude Sasso, who came in a virtual unknown.

Sasso’s pastor from his home parish in Parkville, Mo., Fr. Mike Roach, called him “a dedicated member of this [parish] community,” but he was surprised by the appointment. He learned of it as the rest of the diocese did.

“Bishop Finn seemed to have a plan in place and Claude seemed to be part of that plan,” Roach told NCR.

Finn talked to NCR. About making these personnel changes, but he prefaced the discussion with “I have to be careful because I don’t want to betray confidences.”

First he said, “My general thought is that when someone says that I didn’t consult, that they don’t remember me ever talking to them. But there is a big church out there, 150,000 strong. Some of it was a matter of listening.”

Then he described “one little process” he used for consultation. Midway through his coadjutor year, he said, he asked some people -- mainly priests but one or two laypeople -- to write him a confidential letter and list people they thought of as key leaders in the diocese. “There were at least six or eight of those lists that I solicited,” Finn said. People who appeared on more than one list, Finn said, he took the next months getting to know better.

In a written statement to NCR, Finn said he spent his coadjutor year doing “a lot of visiting,” almost 70 out of 100 parishes and many schools, and “spent time with [the] directors and staff of the diocese’s nearly 30 agencies and offices.”

Seeing the change
The first chance many parish staff and dedicated volunteers had to see the new administration at work came in the fall of 2005, when Sasso began a series of town hall meetings on adult education.

About 300 people attended the first meeting in October at the chancery. The audience was clearly -- and about equally -- divided among people angered by the changes they had been hearing about and those who supported Finn’s decisions.

Though the meeting was billed as a chance for Sasso and Offutt to listen to people’s concerns about adult catechesis, for most of those present this was their first and only chance to confront officials regarding the changes they had only heard about. Much of the discussion focused on that. Much was passionate, some of it heated.

The inevitable question arose: How did Finn come to the decisions about the Center for Pastoral Life and Ministry?
Offutt said, “Several times people have remarked to me about how this was done and ‘Gee, wasn’t that unfair?’ And I don’t mean this to be a cop-out. But it is a fair answer I think. Neither Claude nor I can speak to that. Only the bishop can speak to that. We were not consulted about the way all this took place.”

Sasso said, “I don’t know. He was here for a year as coadjutor bishop. He talked to people all over the diocese, not just pastors but people all over the diocese. I would run into a friend on the street and they would tell me, ‘Well I spent an hour with the bishop last week,’ and I would say, ‘You did? Wow.’ So he talked to a lot of people.”

Early in the three-hour meeting, Offutt defended Finn: “Bishop Finn is an idealist. He has many ideas and he has an obligation to pursue them.”

Decisions about the center were not personal, Offutt said. The center was a valuable resource for the diocese and provided valuable service. “The bishop recognizes this and acknowledges this, but he wants to do something else,” Offutt said.

Think of the center as an orange grove, he said. It bore much fruit and offered sustenance to the diocese. “Robert Finn doesn’t want an orange grove. The bishop wants an apple orchard.” The apple orchard isn’t an orange grove, Offutt said, but it will also bear fruit and give sustenance to the diocese.

A longtime Catholic school teacher and principal, Birdie Miller, asked Offutt, “But what if the people don’t want an apple orchard? What if the people want an orange grove?”

Offutt replied, “Well the people aren’t the bishop. It’s his prerogative to make these decisions.”

Someone else from the audience said that it seemed like the bishop had already made up his mind about what he wanted. Offutt replied: “[Finn] has chosen an overall direction. He has not specified how he wants it put together. Even having this meeting can be flesh and blood indication that he is open, Claude’s open, to people’s ideas.” Then he invited Sasso to respond.

“I just wanted to say that Christ came to announce a kingdom,” Sasso said. “A kingdom is a hierarchical structure. A kingdom is not a democracy. That doesn’t mean that we are not interested in what people have to say. If we weren’t, it would be silly to have two commissions. Instead of going through this process, we would just do it. ”

Some audience members did offer suggestions for adult catechesis, things like:

(Parish programs that would prepare lay Catholics to explain and defend the faith in the workplace when colleagues challenge them about “the hard questions of the culture” such as abortion, contraception and homosexuality. 

(Concern that too many Catholics do not believe in the real presence of Jesus in the Eucharist. 

(Evangelization to “casual” Catholics. 

(Greater emphasis on Eucharistic adoration 

(Making pro-life the keynote to the diocese’s messages on justice issues. 

There is a battle out there in our city, in our society, one man said. As Catholics we have to learn how to make our voices known, he said.

As the clock ticked past the two-hour mark, Peg Eckert took one of the microphones. A pastoral associate in the diocese for 17 years, she said a couple things were disturbing her. 
“Implicit in much of the discussion tonight,” she said, “is that the center did not teach the magisterium, it was not balanced theologically and it wasn’t pastoral. That is what is implicit in the comments we are hearing tonight, and that is just wrong.

“To imply such things is an injustice to the people who staffed the center for more than 20 years,” she said. “We have also heard tonight how valuable the center was and how good a job it had done,” she said. “But it has ended. That is a contradiction.” “What has been missing for the decision process is collaboration,” she said. Making decisions without consulting the people directly involved shows “a real lack of respect.”

It is clear that Finn was dissatisfied with the diocese’s primary lay formation programs, New Wine, in particular. Finn told NCR, “The particular approach and the content and so forth of the flagship programs … did not reflect some of the magisterial teachings particularly of the time since the program was written.”

The program had not been updated with the latest “encyclicals, different apostolic letters and things like that,” Finn said. The bibliography cited texts that were prominent 15 or 20 years ago “among some theologians, mostly American theologians, and they were not necessarily renowned for their defense of church teaching,” Finn told NCR.

Finn also told NCR that he had a problem with “the style of the course, and I talked about this with some of the members of the center too.”

Center programs, he said, “had been given birth during that period of time when there was a lot of emphasis on process and sharing and a little less on content and so forth.”

People today, he said, “want to be able to discuss and explain and even defend their faith intelligently with other people they encounter.”

Simeone told NCR that Finn never shared these concerns with her or her staff and he never asked them to update material or refocus the content of courses. “If he would have asked, we would have tried to meet his concerns,” she said. “But he never asked.”

She added that the center updated texts when they could and when they couldn’t they offered supplemental reading from magazine and journal articles. “Just because some of the texts weren’t written in the last five years, doesn’t mean that their theology wasn’t sound,” she said. “It’s still Catholic theology.” She concedes that New Wine participants weren’t required to read the texts of encyclicals or other Vatican documents, but the instructors read them and referenced them in their course work. “We did not teach from the catechism,” Simeone said, “but we used it as a reference guide, which is what it is meant to be.”
A progressive legacy
“The Kansas City-St. Joseph diocese has a lengthy history of lay ministry and lay involvement,” said Rush, a priest of the diocese since 1970. “We have a deep bench on all of that.”

The diocese traces its progressive roots to Edwin O’Hara, bishop here from 1939-56. He brought a whole progressive theology to this diocese in liturgy and social justice. He empowered laypeople in the Catholic Action movement. He had laypeople in top positions, a lay superintendent of schools and a lay financial officer, perhaps the first such appointment in the country. In 1940, his chancellor, Msgr. Francis Edward Hagendorn, resigned because he thought O’Hara was giving laypeople too much authority.

O’Hara was followed by Bishop John P. Cody (1956-61), who would become archbishop of Chicago and then a cardinal. Then came Bishop Charles Helmsing, a father of the Second Vatican Council. “Helmsing came back from the council afire with the spirit. He talked constantly of the council and the council documents,” Carney said.

“He preached about it a lot, and talked about it a lot, so we would know Vatican II documents and the very important things like the church is the people of God.”

Fr. Norman Rotert, for many years a pastor, now retired, said Helmsing was serious about the dialogue and participation the council called for. Helmsing assigned Rotert to establish a diocesan pastoral council, a synod of priests and diocesan councils for men, women and youth.

Carney organized the first diocesan synod in 1966, which Rotert called “a great training and education process of lay leadership.” Under Helmsing, Rotert said, laypeople had positions of importance and significance. “They weren’t positions of authority, but they were consultative positions to the bishop and to pastors of the parishes.”

Next came John Sullivan, the epitome of the pastoral bishop. “Sullivan could not not meet people,” said Carney, who would serve as his chancellor. It was Sullivan’s way of studying the diocese. After a year here, as he knew people better, Sullivan began to reveal his vision and talk about lay ministry. Carney recalls, “And all of a sudden it just started blossoming.”

Rush said, Boland “came I think with a different vision, which was to say the local church has within its ranks the spirit and the wisdom to deal with its own challenges. So Bishop Boland encouraged people to self-activate.”

Rotert echoed Carney’s critique of Finn’s approach as dismissive of the diocese’s culture. “It’s just wiping [past structures] all out as if there are no consequences and it was of no importance,” he said. “This whole study of adult education -- a zero-based study, as if nothing has existed before” is disrespectful, he said. “The justification for it sounds nice, but the reality seems different.”

Carney won’t dismiss Finn’s actions as just a different personality from his predecessors. “Oh no,” he says, “It’s a clash of philosophy. It’s a clash of ecclesiology. He [Finn] lives in a hierarchical model of the church, and those three guys [Helmsing, Sullivan and Boland] took us out of that. Those bishops [Helmsing, Sullivan and Boland] they had a notion of co-responsibility with them and we bought into that. Now we don’t know what happened to that.”

At the April 17 interview, NCR asked Finn what kind of priorities he had in the next fiscal year budget, the first budget he would be solely responsible for.

He said that the center (now renamed the Bishop Helmsing Institute) would be budgeted at $250,000. Without mentioning figures, he said the vocations office budget would be increased and new offices would be created for Hispanic ministry and respect life. He said he couldn’t think of anything else new. “It’s essentially the same,” he said.

A few days later, NCR learned that the new fiscal year budget would cut in half the $197,000 diocesan subsidy to the Peace and Justice Office. Mercy Sr. Jeanne Christensen, director of the office since 2000, told NCR that the bishop told her about the cut March 3, when he told her that Fr. Frank Schuele, a longtime associate in the office, would no longer be available for office work.

Schuele, who recently had been coordinating efforts on immigration reform, was subsequently assigned to a parish where the pastor was removed for allegations of sexually abusing a minor.

According to Christensen, at the March 3 meeting, Finn said his priorities for the Peace and Justice Office were the Catholic Campaign for Human Development, Catholic Relief Services and rural life. She also said that the bishop had not discussed priorities and budgets with her until he told her of the budget cut.

Christensen said she resigned her position in April because of the cuts and because of “differing philosophies on the future direction of this office.”

“I don’t feel I could work in an institutional system that I felt was acting unjustly and moving in a direction I cannot support,” she said. “Part of the concern with me and with others is the lack of consultation in how to approach cutting budgets.”
A time of change
Christensen has taken a job with her community, which is reorganizing its six regional communities. In September 2005, Noonan became vice president for mission integration for the Sisters of Charity of Leavenworth Health Care Systems, which has eight hospitals in four states. After leaving the Kansas City-St. Joseph diocese, Beste and Simeone took sabbaticals.

“I think that ultimately people have experienced an open church here,” Noonan said. “I think there will be a lot of visceral reaction to the closing down of things. Now it might not play out in direct opposition but I think people are discouraged. I think people are looking for other ways to live out their faith, as Catholics, but there are frustrations.”
Rotert said, “[Finn] is the king. I heard Sasso said that at one of the listening sessions. Jesus is a king and the bishop is king in his diocese. That hardly works as a leadership style today. People demand a voice. The people know as much about things today as the bishop does and sometimes more.”

His great fear is that “instead of speaking up and holding bishops accountable, people will just gradually fade away,” a development he said would be “terribly, terribly unfortunate.”

Roach said that among the pastoral leaders he is close to, “we’re kind of struggling to know where it is the diocese is going. What is the vision of the diocese? We want to support Bishop Finn and are certainly wishing him the best and hoping for collaborative working relationship.”

But they are also struggling, Roach said. “There is a lot of loss. A lot of loss.” He paused, then said, “It is a time of transition and a time of change.”
An affinity for indulgences and Latin
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By Dennis Coday. Kansas City, MO, May 12, 2006
Bishop Robert Finn’s promotion of traditional practices and use of language that goes with them has been welcomed by many in the Kansas City-St. Joseph, Mo., diocese. Others are uneasy about this, describing it as a return to the vocabulary and style of the 1950s.

Finn seemed to acknowledge this in a Nov. 4, 2005, column he wrote in The Catholic Key. He announced that he was extending the All Soul’s Day special plenary indulgence to anyone visiting the Blessed Sacrament from All Souls’ Day through the following Sunday, and he spelled out the conditions that had to be met.

This “may seem quaint or even archaic to some,” Finn wrote, but “the notion of the indulgence is a meaningful expression of the doctrine of grace and merit and bears testimony to the power of our prayers for another, even beyond this life.”

In June 2005, he was the keynote speaker of the second annual Kansas City Catholic Conference. The weekend long event began with Benediction and Adoration of the Blessed Sacrament on Friday night.

In a talk that followed he spoke movingly about his own faith journey and his discovery of “Jesus Christ as the true north.” He told how in the early 1990s he became convinced of the importance of Eucharistic adoration, which he practices an hour a day. He said he found in adoring Christ an antidote to the “age of relativism.”

As a new coadjutor bishop, Finn made a round of visitations to the diocese’s five regions. In homilies he spoke of what he thought was important.

“In this increasingly secular society, a contraceptive/abortion culture has led to the sad deterioration of families. We as Catholics must focus on keeping married love together, with openness to children. This openness to children is an antidote to societal poisons,” he told a gathering at the St. Joseph co-cathedral, according to reporting in The Catholic Key.

Catholic education should be thoroughly and unashamedly Catholic, he said. Catholic schools should teach that salvation is achieved only through Jesus. Whether students are Catholic or not, the schools must teach Catholic doctrine and promote the rosary, the Stations of the Cross, the veneration of the saints and the use of sacramentals, such as, wearing religious medals, he said.

Families should attend Mass together regularly and make frequent confession. The themes would be repeated again and again.

At a Mass for Catholic school teachers and principals for the school year beginning in August 2004, Finn -- still coadjutor then -- admonished the teachers to help their students resist the “culture of death” and the “age of relativism.” He said: “There are objective truths. There is right and wrong. Holy Mother Church is our mother who loves us and she knows best. Catholic schools must be places where these moral truths are taught without variation and without ambiguity for the sake of souls and salvation.”

Finn’s first public liturgical act as ordinary was to lead a Corpus Christi procession in midtown Kansas City. A couple of weeks later at the Kansas City Catholic Conference, he talked about how thrilling it was to carry Christ in a monstrance through the city streets at the head of 2,000-strong procession that included altar boys in cassocks and surplices and Knights of Columbus in full regalia.

“It was a beautiful expression … a great display of faith. It brought Christ into the world in a visible way,” Finn said. “We lifted him up in the streets of our city.”

In 1988, Bishop John Sullivan gave permission for a regular celebration of the Latin Mass using the 1962 pre-Vatican II rite. In 1994, Bishop Raymond gave the Latin Mass community a home in a city parish. By August 2005 the community numbered about 200 members, and Finn announced it would be its own parish with its own church.

He gave the community Old St. Patrick Church, in downtown Kansas City. The parish was suppressed in 1959, but the building, which dates from 1875, was used as an oratory under the care of the nearby cathedral.

Finn appointed a priest of the Institute of Christ the King, a religious community of priests specially trained to preserve the Latin Mass rituals, as rector to see to the community’s day-to-day needs, but he named himself pastor.

According to a story in the Aug. 19, 2005, Catholic Key, Finn told the Latin community, “You will be receiving my support in various ways. It is my intention to see this community prosper.” He promised he would celebrate the Sacrament of Confirmation for the parish at Old St. Patrick according to the pre-Vatican II rites.

“I love the Novus Ordo Mass [the post-Vatican II rite] as a priest,” The Catholic Key quoted him as saying. “I love the church, and I love the [Second Vatican] Council. But I also have a love and a respect for the Tridentine rite,” he said. “This also has a special place.”
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By Dr. Don Felix Sarda Y Salvany, 1886 (Bold and colour emphases mine –Michael)
AN EXTRACT FROM Chapter 13 - The Name "Liberalism"

The journal that seeks to be Catholic and at the same time has the name or reputation of Liberal becomes in the general opinion an ally of those who, under the Liberal banner, combat the Church in front and rear. Vainly will the editor of such a journal explain himself; his excuses and his explanations grow wearisome. To profess to be Catholic and yet subscribe himself to be Liberal is not the way to convince people of the sincerity of his profession. 

The editor of a journal purporting to be Catholic must be Catholic, not only in the profession he makes, but in spirit and in truth. To assume to be Liberal and then to endeavor to appear Catholic is to belie his faith; and although in his own heart he may imagine that he is as Catholic as the Pope (as several Liberals vaunt themselves), there is not the least doubt that his influence on current ideas and the march of events is thrown in favor of the enemy; and, in spite of himself, he becomes a satellite forced to move in the general orbit described by Liberalism.

And all this comes of a foolish desire to be estimated Liberal. Insane illusion! The usage of the word Liberal makes the Catholic who accepts it as his own one with all that finds shelter in its ominous shadow. 
Rationalism is the toadstool that flourishes in its dark shades, and with Rationalism does such a journalist identify himself, thus placing himself in the ranks of the enemies of Jesus Christ!

Moreover, there is little doubt that the readers of such journals are little prepared to distinguish the subtle limitations drawn by editors of this character between Liberalism and Liberalism. 
Most readers know the word in its common usage and class all things Liberal in a lump. When they see an ostensibly Catholic journal practically making common cause with the Liberal creed by sanctioning its name, they are easily led into the dangerous belief that Liberalism has some affinity with their faith, and this once engrafted in their minds, they become ready adepts of Rationalism…
No, you cannot be a Liberal Catholic; incompatibles cannot be reconciled… While we may admit the sincerity of those who are not Catholic, their error must always be held up to reprobation. We may pity them in their darkness, but we can never abet their error by ignoring it or tolerating it. Beyond dispute, no Catholic can be consistently called "Liberal."

Most to be feared, however, is not he who openly boasts his Liberalism, but he who eschews the name and, vehemently denying it, is yet steeped to the lips in it and continually speaks and acts under its inspiration. And if such a man be a Catholic by profession, all the more dangerous is he to the faith of others, for he is the hidden enemy sowing tares amidst the wheat.
Chapter 18 - Liberalism and Literature

Liberalism is a system, as Catholicism is, although in a contrary sense. It has its arts, its science, its literature, its economics, its ethics; that is, it has an organism all its own, animated by its own spirit and distinguishable by its own physiognomy. The most powerful heresies, for instance, Arianism in ancient times and Jansenism in our own days, presented like peculiarities.

Not only are there Liberal journals, but there exists a literature in all the shades and degrees of Liberalism; it is abundant and prolific. The present generation draws its main intellectual nourishment from it. Our modern literature is saturated with its sentiments, and for this reason should we take every precaution to guard against its infections, of which so many are the miserable victims. How is it to be avoided?

The rules of guidance in this case are analogous to or almost identical with the rules which should govern a Catholic in his personal relations with Liberals, for books are after all but the representatives of their authors, conveying by the printed, instead of the spoken word, what men think, feel and say. Apply to books those rules of conduct which should regulate our intercourse with persons, and we have a safeguard in reading the literature of the day. But in this instance, the control of the relation is practically in our own power, for it depends entirely on ourselves whether we seek or tolerate the reading of Liberal books. They are not apt to seek us out, and if they are thrust upon us, our consent to their perusal is practically all our own doing. We have none but ourselves to blame if they prove to be our own undoing.
There is one point, however, worthy of our close consideration. It should be a fundamental rule in a Catholic's intellectual life. It is this: Spare your praises of Liberal books, whatever be their scientific or literary merit, or at least praise with great reserve, never forgetting the reprobation rightly due to a book of Liberal spirit or tendency. This is an important point. It merits the strictest attention. Many Catholics, by far too naive (even some engaged in Catholic journalism), are perpetually seeking to pose as impartial and are perpetually daubing themselves with a veneer of flattery. They lustily beat the bass drum and blow all the trumpets of their vocabulary in praise of no matter what work, literary or scientific, that comes from the Liberal camp. They are fearful of being considered narrow-minded and partial if they do not give the devil his due. In the fulsomeness of their flattery, they hope to show that it costs a Catholic nothing to recognize merit wherever it may be found; they imagine this to be a powerful means of attracting the enemy. Alas, the folly of the weaklings; they play a losing game; it is they who are insensibly attracted, not the enemy! They simply fly at the bait held out by the cunning fisher who satanically guides the destinies of Liberalism.

Let us illustrate. When Arnold's Light of Asia appeared, not a few Catholics joined in the chorus of fulsome praise which greeted it. How charming, how beautiful, how tender, how pathetic, how humane; what lofty morality, what exquisite sentiment! Now what was the real purport of the book and what was its essence? To lift up Gautama, the founder of Buddhism, at the expense of Jesus Christ, the Founder of Christianity! The intention was to show that Gautama was equally a divine teacher with as high an aspiration, as great a mission, as lofty a morality as our Divine Lord Himself. This was the object of the book; what was its essence? A falsification of history by weaving a series of poetical legends around a character, about whose actual life practically nothing is known. But not only this, the character was built up upon the model of Our Lord, which the author had in his own mind as the precious heirloom of Christianity; and his Gautama, whom he intended to stand out as at least the divine equal of the Founder of Christianity, became in his hands in reality a mere echo of Christ, the image of Christ, made to rival the Word made flesh! Buddhism, in the borrowed garments of Christianity, was thus made to appeal to the ideals of Christian peoples, and gaining a footing in their admiration and affections, to usurp the throne in the Christian sanctuary. Here was a work of literary merit, although it has been greatly exaggerated in this respect, praised extravagantly by some Catholics who, in their excessive desire to appear impartial, failed or refused to see in Edwin Arnold's Light of Asia a most vicious, anti-Christian book! What difference does it make whether a book be excellent in a literary sense or not, if its effect be the loss of souls and not their salvation? What if the weapon in the hands of the assassin be bright or not, if it be fatal? Though spiritual assassination be brilliant, it is nonetheless deadly.
Heresy under a charming disguise is a thousand times more dangerous than heresy exposed in the harsh and arid garb of the scholastic syllogism— through which the death's skull grins in unadorned hideousness. Arianism had its poets to propagate its errors in popular verse. Lutheranism had its humanists, amongst whom the elegant Erasmus shone as a brilliant writer. 
Arnauld, Nicole, Pascal threw the glamour of their belles lettres over the serpentine doublings [tricks, artifices] of Jansenism. Voltaire's wretched infidelity won its frightful popularity from the grace of his style and the flash of his wit. Shall we, against whom they aimed the keenest and deadliest shafts, contribute to their name and their renown! Shall we assist them in fascinating and corrupting youth! Shall we crown these condemners of our faith with the laurels of our praises and laud them for the very qualities which alone make them dangerous! And for what purpose? That we may appear impartial? No. Impartiality is not permissible when it is distorted to the offense of truth, whose rights are imprescriptible [inalienable, absolute]. A woman of bad life is infamous, be she ever so beautiful, and the more beautiful, the more dangerous. Shall we praise Liberal books out of gratitude? No! Follow the liberals themselves in this, who are far more prudent than we; they do not recommend and praise our books, whatever they be. They, with the instinct of evil, fully appreciate where the danger lies. They either seek to discredit us or to pass us by in silence.

Si quis non amat Dominum Nostrum Jesum Christum, Sit anathema ["If anyone does not love the Lord Jesus Christ, let him be anathema"], says St. Paul. Liberal literature is the written hatred of Our Lord and His Church. If its blasphemy were open and direct, no Catholic would tolerate it for an instant; is it any more tolerable because, like a courtesan, it seeks to disguise its sordid features by the artifice of paint and powder?
Edwin Arnold's Light of Asia, published in 1879, was a poetic eulogy of Gautama Siddhartha, the founder of Buddhism. Sir Arnold’s book was one of the first successful attempts to popularize Buddhism for a Western readership. It scandalized Fr. Sarda to the extent that he chose it for citation in his treatise on Liberalism and in which he calls it “a most vicious, anti-Christian book!” And, Arnold was Protestant, not Catholic.

What would Fr. Sarda say if he were around today when he would find occult, esoteric and New Age books authored by bishops, priests and religious, printed, published and sold in Catholic bookstores? 
What would Fr. Sarda say if he were around today when one is hard put to find a Catholic magazine that is NOT Liberal (at least as far as Indian publications are concerned. In India, I do not know one single major Catholic weekly/fortnightly/monthly* that is NOT Liberal. Asia’s leading “Catholic” news agency UCAN and its associate CathNewsAsia are Liberal. In the West, we know which ones are -- the National Catholic Reporter, America magazine, the US Catholic for instance -- because conservatives have labeled them so)?

He would almost certainly declare that a vast section of the Church is without any shade of doubt Liberal!! –Michael *e.g. The Examiner (the Bombay archdiocesan weekly), The New Leader, Companion India
AN EXTRACT FROM Chapter 21 - Personal Polemics and Liberalism

"It is all well enough to make war on abstract doctrines" some may say, "but in combating error, be it ever so evident, is it so proper to make an attack upon the persons of those who uphold it?" We reply that very often it is, and not only proper, but at times even indispensable and meritorious before God and men.

The accusation of indulging in personalities is not spared to Catholic apologists, and when Liberals and those tainted with Liberalism have hurled it at our heads, they imagine that we are overwhelmed by the charge. But they deceive themselves. We are not so easily thrust into the background. We have reason—and substantial reason—on our side. In order to combat and discredit false ideas, we must inspire contempt and horror in the hearts of the multitude for those who seek to seduce and debauch them. A disease is inseparable from the persons of the diseased…

The authors and propagators of heretical doctrines are soldiers with poisoned weapons in their bands. Their arms are the book, the journal, the lecture, their personal influence. Is it sufficient to dodge their blows? Not at all; the first thing necessary is to demolish the combatant himself. When he is hors de combat ["out of the fight"], he can do no more mischief.

It is therefore perfectly proper not only to discredit any book, journal or discourse of the enemy, but it is also proper, in certain cases, even to discredit his person; for in warfare, beyond question, the principal element is the person engaged, as the gunner is the principal factor in an artillery fight and not the cannon, the powder, and the bomb. It is thus lawful, in certain cases, to expose the infamy of a Liberal opponent, to bring his habits into contempt and to drag his name in the mire. Yes, this is permissible, permissible in prose, in verse, in caricature, in a serious vein or in badinage, by every means and method within reach. The only restriction is not to employ a lie in the service of justice. This never. Under no pretext may we sully the truth, even to the dotting of an "i'" As a French writer says: "Truth is the only charity allowed in history," and, we may add, in the defense of religion and society.

The Fathers of the Church support this thesis. The very titles of their works clearly show that, in their contests with heresy, their first blows were at the heresiarchs. The works of St. Augustine almost always bear the name of the author of the heresy against which they are written: Contra Fortunatum Manichoeum, Adversus Adamanctum, Contra Felicem, Contra Secundinum, Quis fuerit Petiamus, De gestis Pelagii, Quis fuerit julianus, etc. 
Thus, the greater part of the polemics of this great Father and Doctor of the Church was personal, aggressive, biographical, as well as doctrinal—a hand-to-hand struggle with heretics, as well as with heresy. What we here say of St. Augustine we can say of the other Fathers.
AN EXTRACT FROM Chapter 27 - How to Avoid Liberalism

2. Good journals: Choose from among good journals that which is best, the one best adapted to the needs and the intelligence of the people who surround you. Read it; but not content with that, give it to others to read; explain it; comment on it, let it be your basis of operations. Busy yourself in securing subscriptions for it. Encourage the reluctant to take it; make it easy for those to whom it seems troublesome to send in their subscriptions. Place it in the hands of young people who are beginning their careers. Impress on them the necessity of reading it; show them its merits and its value. They will begin by tasting the sauce and will at last eat the fish. This is the way the advocates of Liberalism and impiety work for their journals; so then ought we to work for ours. A good Catholic journal is a peremptory or imperative necessity in our day. Whatever be its defects or inconveniences, its advantages and its benefits will outweigh them a thousand fold. The Holy Father has said that "a Catholic paper is a perpetual mission in every parish." It is ever an antidote to the false journalism that meets you on every side. In general, do all in your power to further the circulation of Catholic literature, be it in the shape of book, brochure, lecture, sermon or pastoral letter. The weapon of the crusader of our times is the printed word.
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UCAN CONFIRMS IT FAVOURS WOMEN PRIESTS-02 
http://ephesians-511.net/docs/UCAN_CONFIRMS_IT_FAVOURS_WOMEN_PRIESTS-02.doc 

UCAN CONFIRMS IT FAVOURS WOMEN PRIESTS-03 
http://ephesians-511.net/docs/UCAN_CONFIRMS_IT_FAVOURS_WOMEN_PRIESTS-03.doc
UCAN'S SLANTED QUESTIONNAIRE ON THE CATHOLIC'S CHOICE FOR POPE 
http://ephesians-511.net/docs/UCANS_SLANTED_QUESTIONNAIRE_ON_THE_CATHOLICS_CHOICE_FOR_POPE.doc 

UCAN WANTS TO DO AWAY WITH THE PRIESTHOOD 
http://ephesians-511.net/docs/UCAN_WANTS_TO_DO_AWAY_WITH_THE_PRIESTHOOD.doc
CHURCH RESOURCES CATHNEWS-AN ANTICATHOLIC NEWS SITE 
http://ephesians-511.net/docs/CHURCH_RESOURCES_CATHNEWS-AN_ANTICATHOLIC_NEWS_SITE.doc
CHURCH MOUTHPIECE THE EXAMINER ACCUSED OF PROMOTING HERESY 

http://ephesians-511.net/docs/CHURCH_MOUTHPIECE_THE EXAMINER_ACCUSED_OF_PROMOTING_HERESY.doc 

COMPANION INDIA-WHY I WOULD NOT RECOMMEND THIS MAGAZINE TO CATHOLICS 

http://ephesians-511.net/docs/COMPANION_INDIA-WHY_I_WOULD_NOT_RECOMMEND_THIS_MAGAZINE_TO_CATHOLICS.doc
