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“Pro Multis”: Was Jesus’ blood shed “for all” or “for many”?

https://en.wikipedia.org/wiki/Pro_multis 

Pro multis is a Latin phrase that means "for many" or "for the many". Not having the definite article, Latin does not distinguish between these two meanings.
The phrase is part of the longer phrase "qui pro vobis et pro multis effundetur in remissionem peccatorum" used, with reference to the blood of Christ, in the consecration of the wine in the Roman Rite Mass.

In the definitively approved English translation this longer phrase appears as "which will be poured out for you and for many for the forgiveness of sins".

The phrase "poured out for you" comes from Luke 22:20 only. "Poured out for many" from Matthew 26:28 and Mark 14:24. "For the forgiveness of sins" from Matthew 26:28 only. 1 Corinthians 11:25, the earliest account of Jesus' words over the cup at his Last Supper, mentions none whatever of these phrases in relation to the consecration of the wine.

The variety of these accounts indicates that the writers did not intend to give the exact words that Jesus used, probably in Aramaic. The only words that are considered essential for the consecration of the wine at Mass are "This is my blood", though the form of the sacrament, which varies according to the liturgical rite (Roman Rite, Byzantine Rite, etc.) contains other words as well. 
Biblicist Albert Vanhoye said that Hebrew רבים (rabbim), translated in Greek as πολλῶν (pollon) and in the official English version as "many", "means 'a great number' without any specification as to whether this refers to a totality".

Translation as "for all"
Several initial vernacular translations of the Roman Missal employed "for all" instead of "for many" to represent the phrase pro multis in the Eucharistic Prayer. Thus, Italian had "per tutti", Spanish "por todos los hombres", Portuguese "por todos os homens", German "für alle". However, languages such as Polish translated literally, while Dutch had "voor de velen" (for the many), and French "pour la multitude" (for the multitude).
The word "many" (Latin multi, Greek πολλοί) is opposed to "few" (Latin pauci, Greek ὀλίγοι), not to "all" (Latin omnes, Greek πάντες). In a large group, all the members are many; in a small group, all are few. People can be many whether they form the totality of a group or only part of a group. An article by Father Max Zerwick, S.J. gives examples of texts in which the totality of a group are referred to as "many".

In 2006, the Holy See gave instructions that in vernacular translations of the revised edition of the Roman Missal published in 2002, pro multis was to be translated literally, as "for many". In a circular of 17 October of that year, the Congregation for Divine Worship and the Discipline of the Sacraments pointed out that "for all" is not a literal translation of "pro multis", nor of the words "περὶ πολλῶν" in Matthew 26:28 or "ὑπὲρ πολλῶν" in Mark 14:24. "For all", it said, is not so much a translation as "an explanation of the sort that belongs properly to catechesis". Accordingly, it directed the episcopal conferences to make an effort, in line with the Instruction Liturgiam authenticam, to translate the words pro multis "more faithfully".

The official English translation of the 2002 edition of the Roman Missal has been issued, but work continues for several other languages. The new Spanish version has already been approved, with "por muchos" (for many) replacing the previous "por todos los hombres" (for all men), and as early as Pentecost 2009 the change was effected in Hungary from "mindenkiért" (for all) to "sokakért" (for many); but reluctance in some quarters to abandon the use of "for all" to represent pro multis has caused delay in relation to German and Italian.

In view of the resistance of some German-speaking episcopal conferences, Pope Benedict XVI wrote a personal letter on 14 April 2012 to the German conference, which had accepted the change. In it he stressed the importance of using the literal translation. 
The Italian bishops conference also voted against translating pro multis literally as "per molti" (for many), and in favour of keeping "per tutti" (for all). In 2012, Biblicist Francesco Pieri proposed using the phrase "per una moltitudine" (for a multitude) as a way of being faithful to the Latin original.

1973 English translation
In its initial translation of the Order of Mass, the International Commission on English in the Liturgy rendered the phrase "qui pro vobis et pro multis effundetur in remissionem peccatorum" as "which will be shed for you and for all men, so that sins may be forgiven". (The word "men" was later omitted because of complaints that it could be understood as referring only to males.) This version was approved by the Episcopal Conferences of English-speaking countries in 1973 and confirmed by the Holy See. It has now been replaced by a more accurate translation.
The 1973 translation was confessedly a non-literal translation, and objections were raised against it not only for this reason but also on the grounds that it could be taken to mean that all are in fact saved, regardless of their relationship to Christ and his Church. Some even claimed that use of the "for all" translation made the consecration invalid.[13]
In defence of the 1973 translation, it was said that the literal translation, "for many", could nowadays be taken to mean "not for all", contradicting the declaration in 2 Corinthians 5:14-15 that Christ died for all, though not all choose to avail of the redemption won for them by the shedding of Christ's blood

Translation as "for the many"
The Dutch bishops chose to translate pro multis as "voor de velen" (for the many). The German Bishops Conference also initially decided to translate pro multis as "für die viele" (for the many), which was to be explained in catechesis as meaning "for all"; however, under the influence of a movement that began in Italy and spread to other countries, they then decided in 1968 to adopt instead "für alle" (for all). The French conference used "pour la multitude" (for the multitude), but the Italian Bishops Conference has rejected this expression for use in the Mass in Italian. 
"For many", rather than "for all" or "for the many", is now the official translation in English. The Holy See is insisting on the same for the German translation, with Pope Benedict XVI pointing out that "neither Matthew nor Mark uses the definite article, so it is not 'for the many', but 'for many'".

In fact, the Latin liturgical phrase pro multis is drawn from Matthew 26:28, which in the original Greek reads περὶ πολλῶν (peri pollon), the form used in the Byzantine Greek liturgy, and from Mark 14:24, which in the original Greek reads ὑπὲρ πολλῶν (hyper pollon). Unlike Latin, Greek has the definite article, which appears in neither passage. "For many", not "for the many", is also how all English translations of the Bible translate these phrases. In the view of Manfred Hauke, use in the liturgy of "for the many" would be "a shabby compromise".

Hebrew רבים (rabbim), translated in Greek as πολλῶν (pollon), "means 'a great number' without any specification as to whether this refers to a totality". This also is without the article: רבים (rabbim), not הרבים (harabbim).

For whom was Christ's blood shed
In the Apostolic Constitution Cum occasione of 31 May 1653 Pope Innocent X declared that it is orthodox Catholic teaching to say that Christ shed his blood for all human beings without exception. Indeed, the traditional blessing of a Paten found in the Pontificale Romanum includes the phrase, "Jesus Christ Thy Son, Who for our salvation, and of everyone, (pro nostra omniumque salute) chose to immolate Himself to Thee, God the Father on the gallows of the Cross."  
It is also orthodox Catholic teaching that not all will necessarily avail of the redemption obtained by the shedding of Christ's blood. While Christ's redemptive suffering makes salvation available to all, it does not follow that all men are actually saved. This seems never to have been authoritatively defined, since it has remained uncontroversial.

The Roman Catechism, also known as the Catechism of the Council of Trent, stated: "If we look to its value, we must confess that the Redeemer shed his blood for the salvation of all; but if we look to the fruit which mankind have received from it, we shall easily find that it pertains not unto all, but to many of the human race." 
It would be heretical to interpret "for many" in the words of consecration of the wine as indicating that there were some for whom the shedding of Christ's blood was in itself incapable of redeeming (its value). So the Roman Catechism interpreted "for many" in the context of the consecration form as referring to the effect actually accepted by individuals (its fruits). It declared: "When therefore (our Lord) said: 'For you', he meant either those who were present, or those chosen from among the Jewish people, such as were, with the exception of Judas, the disciples with whom he was speaking. When he added, 'And for many', he wished to be understood to mean the remainder of the elect from among the Jews or Gentiles."

In this, the Roman Catechism differed somewhat from the Summa Theologica of Saint Thomas Aquinas. This interpreted "for you" as a reference either to the elect among the Jews, who witnessed the bloodshed in the Old Testament sacrifices, or to the priest and the faithful partaking of Mass; and it took "for many" to refer either to the elect among the Gentiles, or to those for whom Mass is offered. 
The Catechism went on to say with regard to the words used in the Roman Canon: "With reason, therefore, were the words 'for all' not used, as in this place the fruits of the Passion are alone spoken of, and to the elect only did His Passion bring the fruit of salvation. And this is the purport of the Apostle when he says: 'Christ was offered once to exhaust the sins of many'; and also of the words of our Lord in John: 'I pray for them; I pray not for the world, but for them whom thou hast given me, because they are thine'."

It would also be heretical to interpret "for all" in the words of consecration of the wine as indicating that, without any exception, everybody must in concrete fact receive the benefit won by the shedding of Christ's blood. So the Holy See has interpreted "for all" in the 1973 English translation of the consecration form as referring to the value of the shedding of Christ's blood and to his intention. On 25 January 1974, the Congregation for the Doctrine of the Faith declared that there was no doubt whatsoever regarding the validity of Masses celebrated using "for all" as a translation of "pro multis", since "for all" corresponds to a correct interpretation of Christ's intention expressed in the words of the consecration, and since it is a dogma of the Catholic faith that Christ died on the Cross for all (cf. John 11:52, 2 Cor. 5:14-15, Titus 2:11, 1 John 2:2).

Six questions on the translation of Pro Multis

http://www.usccb.org/prayer-and-worship/the-mass/roman-missal/six-questions-on-the-translation-of-pro-multis.cfm 

In a similar way, when supper was ended, he took this precious chalice in his holy and venerable hands, and once more giving you thanks, he said the blessing and gave the chalice to his disciples, saying:
Take this, all of you, and drink from it, for this is the chalice of my Blood, the Blood of the new and eternal covenant,
which will be poured out for you and for many for the forgiveness of sins. Do this in memory of me.

From Eucharistic Prayer I (The Roman Canon)
1. What does the translation of pro multis mean?
After having consulted with Conferences of Bishops throughout the world, Pope Benedict XVI determined in 2006 that the translation of qui pro vobis et pro multis effundetur in remissionem peccatorum, would be changed in the Roman Missal, Third Edition to "which will be poured out for you and for many for the forgiveness of sins" (See circular letter from Francis Cardinal Arinze to Presidents of Conferences of Bishops (see below), dated October 17, 2006 [Prot. n. 467/05/L]).
2. Why did the Holy Father choose to translate pro multis as "for many" and not as "for all"?
"For many" is a more accurate translation of the Latin phrase pro multis. This is also the wording used in the Biblical narrative account of the Last Supper found in the Gospels of Matthew and Mark:

Then he took a cup, gave thanks, and gave it to them, saying, Drink from it, all of you, for this is my blood of the covenant, which will be shed on behalf of many for the forgiveness of sins (Matthew 26:28).

Then he took a cup, gave thanks, and gave it to them, and they all drank from it. He said to them, This is my blood of the covenant, which will be shed for many (Mark 14:24).

3. Does this mean that Christ did not die for everyone?
No. It is a dogmatic teaching of the Church that Christ died on the Cross for all men and women (cf. John 11:52; 2 Corinthians 5:14-15; Titus 2:11; 1 John 2:2). The expression for many, while remaining open to the inclusion of each human person, is reflective also of the fact that this salvation is not brought about in some mechanistic way, without one’s own willing or participation; rather, the believer is invited to accept in faith the gift that is being offered and to receive the supernatural life that is given to those who participate in this mystery, living it out in their lives as well so as to be numbered among the many to whom the text refers.

4. What is the significance of for many in this context and in the context of the Gospel?
With these words, Jesus identifies his mission to bring salvation through his Passion and Death, his offering of himself for others. In a particular way he identifies himself with the Suffering Servant of the Prophet Isaiah, who suffers to take away the sins of many (Is 53:12).

5. What does this mean for the celebration of the Sacred Liturgy?
When the change was introduced with the Roman Missal, Third Edition in late 2011, the shift from "for all" to "for many" could be misunderstood as some sort of narrowing of the scope of Jesus salvific action. It is important to keep in mind the context of the narrative both in the Gospel and in the liturgical action. In the context of the Last Supper, Jesus was speaking to the Twelve, extending the reach of his sacrifice beyond the boundary of his closest disciples. In the context of the celebration of the Eucharist, the phrase for you and for many connects the particular gathered assembly with the larger sense of the Church in every time and place, as if to say not only "you gathered here", but many more as well. In this regard, for many has an eschatological meaning beyond some particular limited number.

6. What is happening to this text in other languages?
The 2006 circular letter was addressed not only to the United States or to the English-speaking world, but to all Conferences of Bishops and all language groups. For example, in Spanish, what had been translated as "por todos" will now be translated as "por muchos." That change will be implemented when the Spanish translation of the Roman Missal is approved and published for the dioceses of the United States of America.

http://www.adoremus.org/Arinze_ProMultis.html
Letter On Amending the Translation of "Pro Multis"
To their Eminences /Excellencies, Presidents of the National Episcopal Conferences

Congregation for the Divine Worship and the Discipline of the Sacraments

Prot. n. 467/05/L

Rome, October 17, 2006

Your Eminence / Your Excellency,

               In July 2005 this Congregation for the Divine Worship and the Discipline of the Sacraments, by agreement with the Congregation for the Doctrine of the Faith, wrote to all Presidents of Conferences of Bishops to ask their considered opinion regarding the translation into the various vernaculars of the expression pro multis in the formula for the consecration of the Precious Blood during the celebration of Holy Mass (ref. Prot. n. 467/05/L of July 9, 2005).

               The replies received from the Bishops' Conferences were studied by the two Congregations and a report was made to the Holy Father.  At his direction, this Congregation now writes to Your Eminence / Your Excellency in the following terms:

1. A text corresponding to the words pro multis, handed down by the Church, constitutes the formula that has been in use in the Roman Rite in Latin from the earliest centuries.  In the past 30 years or so, some approved vernacular texts have carried the interpretive translation "for all", "per tutti", or equivalents.
2. There is no doubt whatsoever regarding the validity of Masses celebrated with the use of a duly approved formula containing a formula equivalent to "for all", as the Congregation for the Doctrine of the Faith has already declared (cf. Sacra Congregatio pro Doctrina Fidei, Declaratio de sensu tribuendo adprobationi versionum formularum sacramentalium, 25 Ianuarii 1974, AAS 66 [1974], 661).  Indeed, the formula "for all" would undoubtedly correspond to a correct interpretation of the Lord's intention expressed in the text.  It is a dogma of faith that Christ died on the Cross for all men and women (cf. John 11:52; 2 Corinthians 5, 14-15; Titus 2, 11; 1 John 2, 2).
3. There are, however, many arguments in favour of a more precise rendering of the traditional formula pro multis:
a. The Synoptic Gospels (Mt 26,28; Mk 14,24) make specific reference to "many" (pollvn) for whom the Lord is offering the Sacrifice, and this wording has been emphasized by some biblical scholars in connection with the words of the prophet Isaiah (53, 11-12).  It would have been entirely possible in the Gospel texts to have said "for all" (for example, cf. Luke 12, 41); instead, the formula given in the institution narrative is "for many", and the words have been faithfully translated thus in most modern biblical versions.
b. The Roman Rite in Latin has always said pro multis and never pro omnibus in the consecration of the chalice.
c. The anaphoras of the various Oriental Rites, whether in Greek, Syriac, Armenian, the Slavic languages, etc., contain the verbal equivalent of the Latin pro multis in their respective languages.
d. "For many" is a faithful translation of pro multis, whereas "for all" is rather an explanation of the sort that belongs properly to catechesis.
e. The expression "for many", while remaining open to the inclusion of each human person, is reflective also of the fact that this salvation is not brought about in some mechanistic way, without one's willing or participation; rather, the believer is invited to accept in faith the gift that is being offered and to receive the supernatural life that is given to those who participate in this mystery, living it out in their lives as well so as to be numbered among the "many" to whom the text refers.
f. In line with the Instruction Liturgiam authenticam, effort should be made to be more faithful to the Latin texts in the typical editions.
4. The Bishops' Conferences of those countries where the formula "for all" or its equivalent is currently in use are therefore requested to undertake the necessary catechesis of the faithful on this matter in the next one or two years to prepare them for the introduction of a precise vernacular translation of the formula pro multis (e.g, "for many", "per molti", etc.) in the next translation of the Roman Missal that the Bishops and the Holy See will approve for use in their country.
With the expression of my high esteem and respect, I remain, Your Eminence/Your Excellency,
Devotedly Yours in Christ,
Francis Card. Arinze, Prefect

Compiled in chronological order

"Pro Multis"
http://www.zenit.org/article-10962?l=english 

Rome, September 7, 2004 
Answered by Father Edward McNamara, professor of liturgy at the Regina Apostolorum Pontifical University.
Q: A very conservative friend of mine says she cannot attend Mass in English because the translation of the consecration renders the words "pro multis" (for many) as "for all." She says this is a heresy. Is she right? J.S., Washington, D.C.
A: Here I will supply the answer which the Holy See gave to a similar question 34 years ago. The Congregation for Divine Worship and the Sacraments first gave a brief official reply in January 1970 and later commissioned a brief but dense article on the subject by noted Jesuit scholar M. Zerwick, published in the May 1970 edition of Notitiae, the congregation's official organ (pages 138-140).
The translations from the Latin and Italian were done for personal reasons by a priest friend of mine several years ago. They are an accurate translation but, as is obvious, cannot be considered official.
The official January reply (slightly adapted here) is typically brief and uses the usual form of a succinct query and reply.
The query states:
"In some vernacular versions the words of the formula for the consecration of the wine 'pro multis' are translated in the following way: in English 'for all men'; in Spanish 'por todos' and in Italian 'per tutti.'

"The following is asked:
"a) Is there a good reason, and if there is, what is it, for deciding on such a variation?
"b) Whether the doctrine regarding this matter handed down through the 'Roman Catechism ordered by Decree of the Council of Trent and edited by St. Pius V' is to be held outdated?
"c) Whether the versions of the above-mentioned biblical text are to be held less appropriate?
"d) Whether in the approval given to this vernacular variation in the liturgical text something less correct crept in and which now requires correction or amending?

"Response: The above variation is fully justified:
"a) According to exegetes, the Aramaic word which in Latin is translated 'pro multis' means 'pro omnibus': the multitude for whom Christ died is unbounded, which is the same as saying: Christ died for all. St. Augustine will help recall this: 'You see what He hath given; find out then what He bought. The Blood of Christ was the price. What is equal to this? What, but the whole world? What, but all nations? They are very ungrateful for their price, or very proud, who say that the price is so small that it bought the Africans only; or that they are so great, as that it was given for them alone.' (Enarr. In Ps. 95, n. 5)
"b) In no way is the doctrine of the 'Roman Catechism' to be held outdated: the distinction that the death of Christ was sufficient for all, efficacious only for many, still holds its value.
"c) In the approval given to this vernacular variation in the liturgical text, nothing less than correct has crept in, which would require correction or amendment."
Since the debate continued unabated, the Vatican congregation weighed in with Father Zerwick's May article entitled "Pro vobis et pro multis effundetur" which expounded the biblical justifications for the change from "many" to "all." The following text, while sometimes a trifle technical, is sufficiently clear:
"A response was already given in Notitiae, n. 50 (January 1970), pp. 39-40, to the difficulty that in the vernacular interpretations of the words of the consecration of the wine 'pro omnibus' was used in place of 'pro multis.' Since, however, some uneasiness seems to persist, it seemed that the matter should be addressed again a little more extensively from an exegetical point of view.
"In that response, one reads: 'According to exegetes the Aramaic word, which in Latin is translated "pro multis," means "pro omnibus."' This assertion should be expressed a little more cautiously. To be exact: In the Hebrew (Aramaic) language there is one word for 'omnes' and another for 'multi.' The word 'multi' then, strictly speaking, does not mean 'omnes.'
"But because the word 'multi' in different ways in our Western languages does not exclude the whole, it can and does in fact connote it, where the context or subject matter suggests or requires it. It is not easy to offer clear examples of this phenomenon. Here are some:
"In 3 Esdras [Ezra] 8:3 we read: 'Many have been created, but only a few shall be saved.' It is clear that all have been created. But here the interest is not in the whole, but in the opposite of 'few.' Hence, 'many' is used, when it truth it means 'all.'
"In the Qumram text Hodayot IV, 28, 29, both words 'many' and 'all' are found in a synonymous parallel (two parallel verses in which the same thing is said twice): 'You have worked wonders among the many on account of your glory that you might make known to all your great works.'
"Moreover, in Qumram 'many' (with or without the article) came to be a technical term (almost a name) for the community of all the full-fledged members, and thus just in the 'rule' of the sect it occurs in around 30 places.
"We come now to the texts of the New Testament with which we are particularly concerned: Romans 5:12, 15. Here the comparative argumentation from the minor premise to the major is set up between the universality of Adam's sin and the universality of Christ's grace: 'Therefore, just as sin came into the world through one man, and death came through sin, and so death spread to all because all have sinned (after the insertion of verses 13 and 14, the comparison continues) 'But the free gift is not like the trespass. 
For if the many died through the one man's trespass, much more surely have the grace of God and the free gift in the grace of the one man, Jesus Christ, abounded for the many.' Let us note: 'all' those of the first part become the 'many' (with an article) of the second part. Just as sin affects all, or rather much more, so also grace is destined for all.
"Mark 10:45 = Matthew 20:28 has Jesus' words: 'the Son of Man came not to be served but to serve, and to give his life a ransom for many.' That 'for many' ambiguous in itself, in fact is to be understood as 'for all,' proven by what we read in 1 Timothy 2:6: 'Christ Jesus, who gave himself a ransom for all.'
"But even if we didn't have this authoritative interpretation, that 'for many' nonetheless should certainly be understood as 'for all' because the coming of Jesus ('he came in order to give ...') is explicitly carried out for the purpose which can abundantly be shown to have as its object the whole world, i.e. the human race as a whole.
"John 1:29: 'Here is the Lamb of God who takes away the sin (singular!) of the world!'
"John 3:16, 17: 'For God so loved the world that he gave his only Son, so that everyone who believes in him ... may have eternal life. Indeed, God did not send the Son into the world to condemn the world, but in order that the world might be saved through him.'
"1 John 2:2: 'he is the atoning sacrifice for our sins, and not for ours only but also for the sins of the whole world.'
"1 John 4:14: 'And we have seen and do testify that the Father has sent his Son as the Savior of the world.'
"1 Timothy 4:10: '... we have our hope set on the living God, who is the Savior of all people, especially of those who believe.'"

"These texts, however, have the Eucharist itself in view:
"John 6:33: 'For the bread of God is that which comes down from heaven and gives life to the world.'
"John 6:51: 'the bread that I will give for the life of the world is my flesh.'

"Given all this, it can indeed rightly be asked, not so much what the words 'pro multis' in the consecration mean, but rather given all this evidence, why 'pro omnibus' is not explicitly said.
"In response, it seems that
"1) in the primitive Palestinian Church, considering both their soteriology and their Semitic mind-set, there was no misunderstanding that had to be avoided by employing the formula 'pro omnibus.' They could freely keep the traditional 'pro multis' because those Christians sensed and marveled at the beauty of that original formula 'pro multis.'
"2) 'pro multis' seems to have been used by Jesus himself, because evoking the memory of Chapter 53 of Isaiah about the Servant of Yahweh who sacrifices himself, it is suggested that Jesus would fulfill what was predicted about the Servant of Yahweh. The main text is Isaiah 53:11b-12: 'The righteous one, my servant, shall make many righteous, and he shall bear their iniquities. Therefore I will allot him a portion with the great, and he shall divide the spoil with the strong; because he poured out himself to death ...; yet he bore the sin of many, and made intercession for the transgressors.'
"Therefore the formula 'pro multis' instead of 'pro omnibus' in our texts (Mark 10:45 = Matthew 20:28; Mark 14:24 = Matthew 26:28) seems to be due to the desired allusion to the Servant of Yahweh whose work Jesus carried out by his death.

"This brings us now to another question: Why therefore in our liturgical version this venerable original 'pro multis' should yield to the phrase 'pro omnibus'? I respond: because of a certain accidental but true inconvenience: the phrase 'for many' -- as it is said -- in our minds (not forewarned) excludes that universality of the redemptive work which for the Semitic mind could be and certainly was connoted in that phrase because of the theological context. However, the allusion to the theology of the Servant of Yahweh, however eloquent for the ancients, among us is clear only to the experts.
"But if on the other hand it is said that the phrase 'for all' also has its own inconvenience, because for some it might suggest that all will actually be saved, the danger of such an erroneous understanding is estimated to hardly exist among Catholics.
"Besides, the change which the words of the consecration underwent was not unique nor the first. For the traditional Latin text already combines the Lucan text 'pro vobis' with the phrase of Mark and Matthew 'pro multis.' And that is not the first change. For already the liturgy of the early Church (Mark-Matthew) seems to have adjusted the saying over the chalice to the formula pronounced over the bread. For originally that formula of the chalice according to Paul (1 Corinthians 11:25) and Luke (22:20) was: 'This cup that is poured out for you is the new covenant in my blood' -- a formula which was excellent perhaps in depth, but not really in clarity.
"It is clear how the Church of the Apostles was not interested in preserving the very voice of the Lord even in the words of the consecration, certainly cited for the first time as such by Jesus himself."

More on "Pro Multis"

http://www.zenit.org/article-11079?l=english 
September 21, 2004 
There was quite a reaction from several quarters regarding the September 7 column on the question of translating the "pro multis" as "for all." Some readers even sent in tracts arguing that this change of translation made the consecration invalid.
In some cases it was clear that the readers had read the article with excessive haste and attributed to my pen what was in fact a translation from an official source of the Holy See. 
In one case it was an official response to a doubt and in the second an article by the theologian M. Zerwick which cannot be considered official as such but which received the approval of the Holy See and was published at its request.
I certainly do not possess the theological and exegetical capabilities shown by Zerwick in his brief but dense article.
A reader from England stated that the article basically accused 2,000 years of popes, saints and theologians of being wrong in their interpretation of the "pro multis."
Rereading the article I cannot see how this can be true. The article does not create an opposition between the past and the present; it accuses nobody of ever having being wrong.
The thrust of the article's argument was that the expression used by Jesus, which literally means "the many," did not exclude, and probably included, the connotation that he died for all.
The argument also recognizes, and indeed could not do otherwise, that "for all" is not a correct literal translation for "pro multis." It does sustain, however, that it is a correct translation from a theological standpoint and does not substantially change the meaning of the consecration.
The article also defends the position of all those, including some saints and popes, who distinguished between the Lord's sacrifice being sufficient for the salvation of all, while being efficacious only for many and especially those who cooperate with grace at Mass.
This is a valid and true distinction that is not challenged by the translation because it is true as such even though the doctrine can no longer call upon the text of the consecration in English, Spanish or Italian, as supporting evidence.
Indeed, this doctrine would still have been true even if, hypothetically, the Latin text had said "pro omnibus" instead of "pro multis." It does not stand or fall on this point.
Zerwick's article thus did no more than reaffirm and elaborate what the Holy See had explicitly and officially stated in its brief earlier reply.
Regarding the accusation that this change could render the consecration invalid, I cannot analyze here all of the arguments offered. But to say the least I remain unconvinced.
St. Thomas Aquinas in the Summa (III pars q. 78 art. 3) teaches that the complete consecration formula, and not just "This is the cup of my blood," forms part of the substance of the sacramental form. This opinion is generally accepted in Church documents.
Therefore a change which would alter the essential meaning of the formula would render the consecration invalid.
This is where it appears to me that some of the objectors tend to beg the question, for they assume that the translating of "pro multis" as "for all" constitutes such an essential change. But this is exactly the point to prove. If the expression "pro multis" were essential to the consecration, then this formula would necessarily be found universally in the consecration rites of all ancient Eucharistic Prayer texts. And indeed the vast majority of them do use "pro multis."
However, the oldest known Eucharistic Prayer of all, the Apostolic Tradition of St. Hippolytus of Rome (circa A.D. 225), uses the following formula: "This is my blood, which is shed for you. As often as you do this, do it in memory of me."
Since this formula has been used continually in some Eastern and African Churches for almost 1,800 years, it is difficult to sustain that "pro multis" is absolutely essential even though in some cases the "pro multis" has been added to this prayer at a later date along with other modifications.
Finally, since the Holy See has taken a clear and official position on the non-erroneous nature of this translation, the only logical conclusion -- unless we consider ourselves wiser than the Church -- is to accept that the change does not constitute a substantial or essential modification of the formula and that to effect such an adaptation falls within the Church's power over the sacraments.
Theological arguments aside, we can be sure that God would never allow the Church to err on a point so essential as the valid consecration of the Eucharist. From the moment that these translations have been approved by the Church, there can be no doubts whatsoever as to their validity.
One may discuss their opportunity, literary correctness, etc., but not their validity.

Pro Multis means "For many," Vatican rules

http://www.catholicculture.org/news/features/index.cfm?recnum=47719 
Vatican, November 18, 2006 
The Vatican has ruled that the phrase pro multis should be rendered as "for many" in all new translations of the Eucharistic Prayer, CWN has learned. 
Although "for many" is the literal translation of the Latin phrase, the translations currently in use render the phrase as "for all." Equivalent translations (für alle; por todos; per tutti) are in use in several other languages. 
Cardinal Francis Arinze, the prefect of the Congregation for Divine Worship, has written to the heads of world's episcopal conferences, informing them of the Vatican decision. For the countries where a change in translation will be required, the cardinal's letter directs the bishops to prepare for the introduction of a new translation of the phrase in approved liturgical texts "in the next one or two years." 
The translation of pro multis has been the subject of considerable debate because of the serious theological issues involved. The phrase occurs when the priest consecrates the wine, saying (in the current translation): 
...It will be shed for you and for all so that sins may be forgiven. 

The Latin version of the Missal, which sets the norm for the Roman liturgy, says: 
...qui pro vobis et pro multis effundetur in remissionem peccatorum.

Critics of the current translation have argued, since it first appeared, that rendering pro multis as "for all" not only distorts the meaning of the Latin original, but also conveys the impression that all men are saved, regardless of their relationship with Christ and his Church. The more natural translation, "for many," more accurately suggests that while Christ's redemptive suffering makes salvation available to all, it does not follow that all men are saved. Cardinal Arinze, in his letter to the presidents of episcopal conferences, explains the reasons for the Vatican's decision to require 
-The Synoptic Gospels (Mt 26, 28; Mk 14, 24) make specific reference to "many" for whom the Lord is offering the Sacrifice, and this wording has been emphasized by some biblical scholars in connection with the words of the prophet Isaiah (53, 11-12). It would have been entirely possible in the Gospel texts to have said "for all" (for example, cf. Luke 12, 41); instead, the formula given in the institution narrative is "for many", and the words have been faithfully translated thus in most modern biblical versions. 
-The Roman Rite in Latin has always said pro multis and never pro omnibus in the consecration of the chalice. 
-The anaphoras of the various Oriental Rites, whether in Greek, Syriac, Armenian, the Slavic languages, etc., contain the verbal equivalent of the Latin pro multis in their respective languages. 
-"For many" is a faithful translation of pro multis, whereas "for all" is rather an explanation of the sort that belongs properly to catechesis. 
-The expression "for many", while remaining open to the inclusion of each human person, is reflective also of the fact that this salvation is not brought about in some mechanistic way, without one’s willing or participation; rather, the believer is invited to accept in faith the gift that is being offered and to receive the supernatural life that is given to those who participate in this mystery, living it out in their lives as well so as to be numbered among the "many" to whom the text refers. 
-In line with the instruction Liturgiam Authenticam, effort should be made to be more faithful to the Latin texts in the typical editions.

Cardinal Arinze tells bishops to change translation of "pro multis"  

http://www.catholicnewsagency.com/news/cardinal_arinze_tells_bishops_to_change_translation_of_pro_multis/  Vatican City, November 20, 2006
Cardinal Francis Arinze, the Vatican’s Prefect of the Congregation for the Divine Worship and the Discipline of the Sacraments, reportedly sent a letter to Church prelates worldwide, instructing them to adjust the translation of a phrase in the middle of the Catholic Mass’s words of consecration. The translation of the expression “pro multis” is to be changed to read “for many” rather than “for all,” as it currently appears.
In the next few years, the cardinals letter says, the bishops should make adjustments so that when the priest celebrates the Mass in English he will say over the chalice, “…It will be shed for you and for many so that sins may be forgiven…” rather than, “…for you and for all…”

The change of one word may seem inconsequential for many Catholics, but “pro multis” has been the subject of heated debate among linguists and an especially contentious issue for traditionalists since the reforms of the Second Vatican Council. The gravity of the issue is magnified due to its place in the liturgy.  The proper pronouncement of the words of consecration is believed by Catholics to be paramount to the valid changing (transubstantiation) of bread and wine into the true Body and Blood of Christ.

Many schismatic Catholics have even argued that the Mass promulgated by Vatican II, when celebrated in English or many other translations, is invalid due to its improper translation Christ’s words.
Cardinal Arinze’s letter says that, as supported by previous declarations from the Congregation for the Doctrine of the Faith, “there is no doubt whatsoever regarding the validity of Masses celebrated with the use of a duly approved formula containing a formula equivalent to ‘for all.’”

“Indeed,” the cardinal continued, “the formula ‘for all’ would undoubtedly correspond to a correct interpretation of the Lord’s intention expressed in the text.  It is a dogma of faith that Christ died on the Cross for all men and women (cf. John 11:52; 2 Corinthians 5, 14-15; Titus 2, 11; 1 John 2, 2).”

Nonetheless, while “for all” is, “an explanation of the sort that belongs properly to catechesis,” Arinze said, “’for many’ is a faithful translation of ‘pro multis.’” 

The cardinal therefore instructed the Bishops’ Conferences, “of those countries where the formula ‘for all’ or its equivalent is currently in use,” to, “undertake the necessary catechesis of the faithful on this matter in the next one or two years to prepare them for the introduction of a precise vernacular translation of the formula ‘pro multis’ (e.g. “for many”, “per molti”, etc.) in the next translation of the Roman Missal that the Bishops and the Holy See will approve for use in their country.” Arinze gave as reasons for change the Gospels’ specific reference to “many” rather than “all,” the consistent Latin use of the phrase “pro multis” and never “pro omnibus,” the consistent use of translations equivalent to “pro multis” in the various Oriental Rites, and the document “Liturgiam authenticam’s” insistence that “efforts should be made to be more faithful to the Latin texts in the typical editions.”
The Vatican’s Sacraments chief also noted that, “the expression ‘for many,’ while remaining open to the inclusion of each human person, is reflective also of the fact that this salvation is not brought about in some mechanistic way, without one’s willing or participation; rather, the believer is invited to accept in faith the gift that is being offered and to receive the supernatural life that is given to those who participate in this mystery, living it out in their lives as well so as to be numbered among the ‘many’ to whom the text refers.”

You can find a copy of the cardinal's letter here at Domenico Bettinelli's site.

US Bishop challenges new ruling
Trautman says change on 'pro multis' may confuse teaching that Christ died for all. No truce yet in liturgy wars 
http://ncrcafe.org/node/815 
By John L. Allen Jr., New York, January 10, 2007
Whenever I speak or write on my "mega-trends in Catholicism" project, I never tire of repeating that in some ways it’s an exercise in over-generalization. At 1.1 billion members spanning every ethnic, cultural, linguistic and ideological divide on earth, Catholicism is infinitely complex, and for every thrust in one direction, one can normally find boundless exceptions cutting in others. For example, I list "consolidating Catholic identity" among the mega-trends, referring to the broad movement towards a defense of Catholic distinctiveness in thought, speech, and practice. If the signature question of the immediate post-Vatican II period was "how do we open up to the world?" today the question that drives policy is more often, "how do we avoid assimilating to the world?" The concern is that the modernization which followed the Second Vatican Council (1962-65) went too far, that the church too often uncritically adopted the values and worldview of secular modernity … that aggiornamento sometimes became, in the memorable phrase of Jacques Maritain, a form of "kneeling before the world." Yet if identity questions are the order of the day, that doesn’t mean there’s anything like a consensus on what to do about it. Last week brought a classic case in point with the meeting of the Catholic Academy of Liturgy in Toronto, Canada, prior to the annual meeting of the North American Academy of Liturgy, an ecumenical and inter-religious association of liturgical scholars founded in 1973. 

The Catholic Academy of Liturgy was founded in January 2002 as a scholarly body, but also to some extent as an advocacy group, designed to promote the liturgical vision associated with Vatican II of "full, conscious and active participation." In concrete, that has meant critiquing much recent liturgical policy from Rome, especially the new cycle of liturgical translations currently being produced by the International Commission on English in the Liturgy, whose hallmark is a more formal syntax and vocabulary based on fidelity to the Latin originals. The liturgists who make up the academy contend that the new translations are sometimes too awkward, too distant from the experience of average Catholics, and in some cases they reflect doctrinal options difficult to reconcile with Vatican II.

Such concerns were heard at the Toronto meeting in the form of an address by Bishop Donald Trautman of Erie, Pennsylvania, chair of the U.S. bishops’ Committee on the Liturgy and a longtime champion of liturgical reform. According to a press release issued by a member of the academy’s Executive Committee, Jesuit Fr. Keith Pecklers of Rome’s Gregorian University, Trautman "contended that the new translations do not adequately meet the liturgical needs of the average Catholic," and he "expressed fears that the significant changes in the texts no longer reflect understandable English usage." 

"Trautman argued that the proposed changes of the people’s parts during the Mass will confuse the faithful, and predicted that the new texts will contribute to a greater number of departures from the Catholic Church," the release stated.

Trautman also challenged a recent ruling from the Congregation for Divine Worship and the Discipline of the Sacraments that the Latin phrase pro multis in the formula for the consecration of the Precious Blood should be rendered as "for many" rather than the current English phrase "for all."

The translation of pro multis has long been a key concern of liturgical conservatives, who see it as emblematic of how post-Vatican II translations sometimes left the actual meaning of the original texts behind in their quest for relevance.

Trautman, however, said that altering the translation of pro multis now could give a misleading impression of what the church teaches about the significance of Christ shedding his blood on the Cross. "That change easily could be misinterpreted as denying the faith of the Roman Catholic Church that Christ died for all people," the press release quoted Trautman as saying. Trautman encouraged members of the academy to speak out in opposition to such changes.

"Bishop Trautman challenged Catholic liturgical scholars of North America to assist the bishops in promoting a liturgy that is accessible and pastorally aware," the release said. "He urged them, in a spirit of respect and love for the Church, to be courageous in questioning those developments that would render the liturgy incomprehensible and betray the intention of the Second Vatican Council (1962-65)."

Given that the instruction on pro multis came in the form of an October 17 letter from Cardinal Francis Arinze to presidents of the world’s episcopal conferences asking that the change to "for many" be made in the next one to two years, it’s difficult to imagine, at least on this specific issue, that the handwriting is not on the wall. 

Nevertheless, Trautman’s address, and the enthusiastic reception it received from Catholic liturgists in North America, suggests that the “liturgy wars” are not over, and that debates over what "Catholic identity" entails in the domain of liturgical speech and practice will be with us for some time to come.

'Slavishly literal' translation of missal criticized

http://ncronline.org/news/faith-parish/slavishly-literal-translation-missal-criticized EXTRACT
By Mark Pattison, CNS, Washington, October 26, 2009 
Bishop Donald W. Trautman of Erie, Pa., former chairman of the U.S. bishops' liturgy committee sharply criticized what he called the "slavishly literal" translation into English of the new Roman Missal from the original Latin.
He said the "sacred language" used by translators "tends to be elitist and remote from everyday speech and frequently not understandable" and could lead to a "pastoral disaster."
… But while "the Latin text is the official, authoritative text," Trautman said, "the Latin text is not inspired. It is a human text, reflecting a certain mindset, theology and world view."
As a consequence, "a major and radical change" and "a major pastoral, catechetical problem erupts" in the new missal during the words of consecration, which say that the blood of Christ "will be poured out for you and for many," instead of "for all," as is currently the practice.
"For whom did Jesus not die?" Trautman asked. "In 1974 the Holy See itself had approved our present words of institution [consecration] as an accurate, orthodox translation of the Latin phrase 'pro multis,'" he added. "It is a doctrine of our Catholic faith that Jesus died on the cross for all people."
Trautman took issue with a 2006 letter to bishops by Nigerian Cardinal Francis Arinze, then head of the Vatican Congregation for Divine Worship and the Sacraments, which said that "salvation is not brought about in some mechanistic way, without one's own willing or participation."
"I respond that Jesus died even for those who reject his grace. He died for all," Trautman said.
"Why do we now have a reversal? The Aramaic and Latin texts have not changed. The scriptural arguments have not changed, but the insistence on literal translation has changed."
Liturgy needs not 'sacred language' but pastoral language

http://ncronline.org/news/faith-parish/liturgy-needs-not-sacred-language-pastoral-language 

By Jerry Filteau, Washington, October 26, 2009
There is much good in the new English translation of the Roman Missal, but "there is much more that still needs improve-ment to make the text grammatical and accessible to the people," Bishop Donald W. Trautman of Erie, Pa., said Oct. 22.

"The present text still contains improper syntax, incomplete sentences, archaic and obscure words and idioms, lengthy and incomprehensible sentences and fails to respect the natural rhythm and cadences of the English language," he said.

He also criticized Rome's decision to try to create a "sacred language" for worship, so that in the new version of the Nicene Creed, "born of the Virgin Mary" becomes "incarnate of the Virgin Mary" and "one in being with the Father" becomes "consubstantial with the Father."

The new translation introduces words "like 'ineffable,' 'consubstantial,' 'incarnate,' 'inviolate,' 'oblation,' 'ignominy,' precursor,' 'suffused' and 'unvanquished,' " he said. "This vocabulary is not readily understandable by the average Catholic."

Trautman spoke on the nearly completed Missal translation project in the third annual Msgr. Frederick R. McManus lecture at The Catholic University of America.

McManus, an internationally renowned canon lawyer and liturgist who taught at the university for almost his entire career, was a theological expert at the Second Vatican Council and a leading figure in liturgical reform throughout the English-speaking world before, during and after the council.

As an example of the problems in the new Missal translation, Trautman quoted the opening lines of the preface for the Second Sunday of Lent: "Who, after he told the disciples of his coming death, manifested his glory to them on the holy mountain to show, as the law and the prophets also bear witness, that the path of suffering leads to the glory of the resurrection."

"This is a lengthy subordinate clause ending with a period," he commented. "While represented as a sentence, it is not a sentence. This is incorrect English grammar."

He said this was just one of many prefaces in the new translation that begin with a relative pronoun -- "who," "in whom" or "whose" -- treating a subordinate clause as if it were a sentence. "This is not acceptable English grammar," he said. "The translators have slavishly transposed a Latin Qui clause into English without respecting English sentence word order."

In 2001, the Vatican issued new norms for translating the Roman Missal from its original Latin edition into modern languages, and in recent years bishops' conferences around the world have been engaged in the lengthy process of reviewing and approving new translations developed by scholars in accord with those norms. After a bishops' conference approves a translation, the Holy See must confirm that text before it can be published for use in that country.

The U.S. Conference of Catholic Bishops is scheduled to take up the last four segments of the new translation when the bishops meet in Baltimore this Nov. 16-19. 

Since 2006, when they approved the main texts used daily or regularly for Mass, at each national meeting the bishops have steadily worked through segment after segment of the prayers used in the course of the liturgical year, on the feasts of saints and for various other occasions.

Trautman, a scripture professor before he was made a bishop, has been one of the more outspoken opponents of the more literal translation of the Latin texts decreed by the 2001 Vatican norms. At last June's meeting, after he strongly criticized language problems in one segment – containing the texts of Masses and prayers for various needs and intentions – it barely received the two-thirds vote of the bishops needed for approval.

"The Latin text is not inspired," he told his Catholic University audience. "It is a human text, reflecting a certain mind-set, theology and world view. There are good Latin texts – balanced, carefully crafted – and there are bad Latin texts – convoluted, lengthy, complicated, abstract – that become a translator's herculean task. Because of literal translation in the new Missal, complicated Latin wording has become complicated English wording."

"For example, in the Preface of Christ the King there are 13 lines and 88 words in one sentence. How will this promote intelligible and meaningful prayer?" he asked.

He noted that the current English version of the Nicene Creed divides it into four parts, introducing each with the phrase "we believe."

The new version opens with "I believe" -- which "goes against all ecumenical agreements regarding common prayer texts" -- and does not repeat it even once through the rest of the prayer, he said.
"This results in incomplete non-grammatical sentences for the different articles of faith," he said, noting that one sentence 26 lines down into the Creed begins, "And in the Holy Spirit, the lord, the giver of life." The so-called sentence "lacks a subject and a predicate," he said.

He quoted from Vatican II's Constitution on the Sacred Liturgy, which said that liturgical rites and texts "should radiate a noble simplicity. They should be short, clear, free from useless repetition. They should be within the people's powers of comprehension, and normally should not require much explanation."

"If a translated text -- no matter how exact and faithful to the original Latin -- does not communicate in the living language of the worshiping assembly, it fails pastorally; it fails to dispose God's people to participate fully, consciously and actively in the Eucharist," Trautman said.

On the imposition of a new "sacred vocabulary" in the new Missal texts, he cited several examples, including the passage in Eucharistic Prayer I, "When supper was done, he took this precious chalice in his holy and venerable hands." The current text says, "… he took a cup…"

"Did Jesus at the Last Supper use a precious chalice or a cup?" Trautman asked. "The Gospels clearly say "cup." The Greek uses the word poterion which is a drinking vessel or cup."

Jerome's Vulgate used calyx, but standard Latin dictionaries define that term as "cup, goblet, drinking vessel," he said.

He said no English translation of the Bible, current or older, uses "chalice" to translate poterion or calyx, yet the Vatican "has imposed the word 'chalice' on the inspired text to carry out this 'sacred language.' … To say not just 'chalice' but 'precious chalice' in Eucharistic Prayer I is clearly not a reflection of the biblical texts."

He said the U.S. bishops tried to change the new text back to "cup," but "the Congregation [for Divine Worship and the Sacraments] in Rome changed it. All of this is being done in the name of restoring transcendence."

"Certainly translated liturgical texts should be reverent, noble, inspiring, uplifting, but that does not mean archaic, remote, incomprehensible," he said. "The Constitution on the Sacred Liturgy stipulated vernacular language, not sacred language."

He said scripture "presents God under a two-fold image: king and neighbor, transcendence and immanence," and "an exaggerated attention to the sacred distorts the balance."

"Our liturgy needs not a 'sacred language' but a pastoral language that will fulfill the mandate of the Constitution on the Sacred Liturgy for full, conscious and active participation," Trautman said. "The noble simplicity recommended by the Council Fathers needs to be emphasized."

He said amendments made by the U.S. bishops to the new translations done by the Vatican-approved scholars of the International Commission on English in the Liturgy have resulted in a text that "is vastly improved but not mature at this point for the worship life of the church."

At its present stage the new translation "does not have a pastoral style" that would lead American Catholics to "own the prayer text, its vocabulary, its style, its idiom, its cadence," he said. 

"If the Roman Missal does not speak to our culture, the church in the United States will suffer," he said.

FOR MANY, FOR ALL

Taken from the Mother of God 2 yahoo group list, April 29, 2010 by Desmond Birch, moderator  

Here is the 'Latin' typica from which all the languages of the world were to make their translation:
Accipite et bibite ex eo omnes:
hic est enim calix Sanguinis, mei novi et aeterni testamenti, qui pro vobis et PRO MULTIS effundetur in remissionem peccatorum.

The English which ICEL came out with in the 70's reads:
Take this all of you and drink from it:
"This is the cup of my blood, the blood of the new and everlasting covenant. It will be shed for you and FOR ALL so that sins may be forgiven."
Amongst other things, most every high school Latin student knew that the ICEL translation was defective when it translated 'PRO MULTIS' AS 'FOR ALL'. There was no high school Latin student I ever met who would make that mistake.
In the New Translation from Rome - it now reads (IN ALL CAPS)
TAKE THIS, ALL OF YOU, AND DRINK FROM IT,
FOR THIS IS THE CHALICE OF MY BLOOD,
THE BLOOD OF THE NEW AND EVERLASTING COVENANT,
WHICH WILL BE SHED FOR YOU AND FOR 'MANY'
FOR THE FORGIVENESS OF SINS.
It now is translated correctly. The Latin - since the earliest Latin texts we possess from the 4th century - has always read "pro multis". There is only one legitimate way that can be translated - FOR MANY - and cannot possibly be reasonably translated as for all.
Is anyone wondering if Uncle Dez knows what he is talking about?
Here is a quote from the Catechism of the Council of Trent, sometimes called 'The Priest's Catechism'. It was the only Catechism of the Universal Church from the time of the 16th century till the New Catechism was promulgated by Pope John Paul II in 1993.
I have my hard copy English language edition sitting right in front of me as I am typing this commentary from the Catechism of Trent for the reason the Eucharistic prayer says "FOR MANY" AND NOT "FOR ALL". 
It's a fairly extensive quote:
"The additional words 'for you and for many', are taken, some from Matthew, some from Luke, but were joined together by the Catholic Church under the guidance of the Spirit of God. THEY SERVE TO DECLARE THE FRUIT AND ADVANTAGE OF HIS PASSION. For if we look to its value, we must confess that the redeemer shed his for the salvation of all; but if we look to the fruit which mankind has received from it, we shall easily find that it pertains not unto all, but to many of the human race. When therefore (Our Lord) said: 'For you', he meant either those who were present, or those chosen from among the Jewish people, such as were, with the exception of Judas, the disciples with whom he was speaking. WHEN HE ADDED, 'AND FOR MANY', HE WISHED TO BE UNDERSTOOD TO MEAN THE REMAINDER OF THE ELECT FROM AMONG THE JEWS OR GENTILES.
WITH REASON, THEREFORE, WERE THE WORDS 'FOR ALL' NOT USED, AS IN THIS PLACE THE FRUITS OF THE PASSION ARE ALONE SPOKEN OF, AND TO THE ELECT ONLY DID HIS PASSION BRING THE FRUIT OF SALVATION. And this is the purport of the Apostle when he says: 'Christ was offered once to exhaust the sins of many;' and also of the words of our Lord to John: 'I pray for them; I pray not for the world, but for them whom thou didst give me, because they are thine."
[All these words in the continuous quote above, I have copied directly from my hard copy:
CATECHISM OF THE COUNCIL OF TRENT FOR PARISH PRIESTS
Issued by Order of Pope Pius V
Translated into English by
John A. McHugh, O.P. S.T.M. Litt.D.
Charles J. Callan, O.P., O.P., S.T.M. Litt.D.
Pub. by MARIAN PUBLICATIONS, 1972, 19491 E. Brick Rd., South Bend, Indiana, U.S.A.
All of this was a reprint of Callan & McHugh’s famous English edition first published in 1923. 

Fresh embrace of everlasting salvation 
http://www.theaustralian.com.au/news/inquirer/fresh-embrace-of-everlasting-salvation/story-e6frg6z6-1225869540589  

By Tess Livingstone, May 22, 2010 
After nine years of work, Catholic authorities have rewritten the mass 
In praying to the omnipotent God at mass, George Pell contends, it is not appropriate to "talk in the same way we do at a barbecue".
On the cardinal's desk sits an impressive, red-covered tome of 1266 gilt-edged pages, the new English edition of the Roman missal: one of a handful of copies in the world.
Barbecue lingo it is not, but when the new translation of the Catholic mass is introduced, its striking changes may prove to be a "barbecue stopper" at church gatherings and possibly beyond. Because, in introducing them, the church has struck a powerful blow in the culture wars against postmodernism and meaninglessness in favour of rigorous scholarship and precision of language.

The translations from the official Latin Roman missal and associated prayers was approved by Benedict XVI on March 25, the feast of the annunciation. A month later, the Vox Clara Committee, of which Pell is president, joined the Pope for a celebratory lunch at Casina Pio IV, a small 16th-century palace in the Vatican gardens.

It was the culmination of nine years of work by Vox Clara, formed by John Paul II to assist the Vatican's Congregation for the Sacraments in overseeing the project, and the International Commission on English in the Liturgy, a group of liturgical experts, including bishops, who wrote the translation. John Paul II sacked the previous ICEL when its draft documents were seen as too politically correct.

To strengthen the quality and rigour of the new translation, Vox Clara and the new ICEL, headed by Arthur Roche, Bishop of Leeds, worked in accordance with a 2001 Vatican instruction, Liturgiam Authenticam, setting out what was required. In turn, ICEL was guided by Ratio Translationis for the English Language, broad sets of guidelines prepared by Vox Clara.

The process, however, was consultative. The full project was scrutinised and approved twice by bishops’ conferences from the US, Canada, Australia, Britain, Ireland, India, Africa and the Caribbean. The substance and style reflects the church's determination to reassert its doctrines and beliefs after the upheavals of the past 40 years.

Too often, in practice, the reforms of the second Vatican Council were turned into something never intended: outlandish, avant-garde liturgies and an erosion of doctrine, ostensibly "in the spirit of the council".

As mainstream Protestant churches lurch left, ordaining women as bishops and gay clergy and questioning long-held doctrines about the resurrection, the virgin birth and salvation, Pope Benedict and the Catholic hierarchy are convinced that richer, more reverent liturgies are essential to strengthening religious belief and practice. While controversial in liberal Catholic quarters, the approach is attracting wide support, including from outside the church, with hundreds of thousands of traditional Anglicans preparing to cross the Tiber. Once inside the Catholic Church they will retain their own traditional liturgies.

In Australia, the new mass text will be introduced next year, probably on Pentecost Sunday, after an extensive education process.

The text will replace a version with which congregations have become familiar through 40 years but that many church leaders, including Pell, regard as too colloquial and "a bit dumbed down": a defective translation of the official missal.

The new document is not a literal translation but is more accurate, employing powerful words -- venerable, compassion, sacrifice, victim, consubstantial, and everlasting salvation.
"The previous translators seemed a bit embarrassed to refer to angels, sacrifice and perpetual virginity," Pell says, before heading out at 8am to spend a day talking to students at Catholic schools in Sydney.

"They went a bit softly on sin and redemption."

This version does not. Instead of confessing they have sinned "through my fault", priests and people will be admitting they have sinned "through my fault, through my fault, through my most grievous fault".

Pell and Mark Coleridge, Archbishop of Canberra and Goulburn, and a highly qualified scripture scholar who chaired ICEL's Roman missal editorial committee, emphasise that changes in the congregation's responses have been kept to a minimum compared with the extensive changes in the wording for priests.

For the people, one of the most noticeable differences will be their response, several times during mass, to the priest when he says "The Lord be with you." Instead of answering "And also with you" they will answer "and with your spirit" -- a direct translation of the Latin Et cum spiritu tuo.

Only the English and Brazilian-Portuguese versions of the present mass use "and also with you", Pell says, with the rest of the world using "And with your spirit." The latter form acknowledges that priestly ordination affects the spirit of a man, affording him the power to consecrate bread and wine into the body and blood of Christ. "It is not a question of moral virtue but of ontological difference."

Priests will also "pray brethren, that my sacrifice and yours [not our sacrifice as at present] may be acceptable to God, the almighty father". As well as adhering to the Latin meum ac vestrum sacrificium, the change avoids blurring the roles of priests and laity.

As a whole, the new translation has "a different cadence", Pell says. "It is powerful, dignified and beautiful, and people will grow to love it."

Coleridge agrees, pointing out that more than 80 per cent of the prayers date back more than 1000 years. Some, like the Kyrie Eleison (Lord have mercy), were written in Greek during the first two centuries of the church. "It is a rich mosaic taken from different centuries," he says. "It has a different idiom and is rhetorically and theologically superior."

But not everyone is convinced. In March, the director of Brisbane's Liturgical Commission, Tom Elich, wrote in Liturgy News magazine that the translation uses "convoluted expressions, incomprehensible words and ungrammatical sentences in its attempt to be faithful to the Latin."

When interviewed, Elich is unenthusiastic but more circumspect: "This is what the church has produced for us at this time and it is now up to us to make it work."

He cites a section of the new third Eucharistic prayer as an example of his concerns. It reads: "Look, we pray, upon the oblation of your church and, recognising the victim by whose death you willed to reconcile us to yourself, grant that we, who are nourished by the body and blood of your son and filled with his holy spirit, may become one body and one spirit in Christ."

Pell is unconcerned if people initially find such wording, with its emphasis on the sacred and the transcendent, a bit daunting. He compares the mass text to a good children's book in the sense that it will stimulate thought and broaden mass-goers' knowledge.

This, he says, will lead to a deeper understanding of theology as people encountered the occasional unfamiliar word such as oblation, a theological term for offering or gift.

"If someone writes a scholarly article a few hundred people will read it," he says.

"A few thousand people read a theological book, but the mass, a celebration in which tens of millions will participate repeatedly across the decades, is a highly effective form of catechesis.

"Before receiving communion, for example, one of the congregation's responses is "Lord, I am not worthy that you should come under my roof but only say the word, and my soul shall be healed." Pell says the present version, "Lord, I am not worthy to receive you, but only say the word and I shall be healed" lost the richness of the scriptural reference, which is drawn from the response of the centurion in St Luke's Gospel, as Christ approached his house to heal his dying servant.

One of the most controversial changes is the wording of the consecration, which now says that Christ's blood will be "poured out for you and for many" instead of all, as stipulated at present.

Pell says that while Christ died for everyone, the new translation, which adheres to the official Latin wording pro multis (for many), reinforces the point that individuals -- like the two thieves on the crosses on either side of Christ on Calvary -- are free to choose or refuse God's mercy and eternal salvation.

For the cardinal, the printing of the missal is the end of a challenging but immensely rewarding chapter of his life.

As Vox Clara president, he chaired all 20 meetings in Rome, studying thousands of pages and clocking up more than 650,000km in flights to and from the Eternal City. The exercise is unlikely to be repeated for generations, perhaps centuries.

* * *
Out with the old: what will change at mass

1. THE CREED
Now: We believe in one God, the Father, the Almighty, maker of heaven and earth, of all that is seen and unseen. We believe in one Lord, Jesus Christ, the only Son of God, eternally begotten of the Father, God from God, Light from Light, true God from true God, begotten, not made, of one Being with the Father.

New: I believe in one God, the Father almighty, maker of heaven and earth, of all things visible and invisible. I believe in one Lord Jesus Christ, the only Begotten Son of God, born of the Father before all ages. God from God, Light from Light, true God from true God, begotten, not made, consubstantial with the Father.

2. BEFORE THE LORD'S PRAYER
Now: Jesus taught us to call God our Father, and so we have the courage to say . . . Our Father who art in Heaven . . .

New: At the Saviour's command and formed by divine teaching we dare to say . . . Our Father who art in Heaven . . .

3. LAMB OF GOD
Now: Lamb of God, you who take away the sins of the world, have mercy upon us. Lamb of God, you who take away the sins of the world, have mercy upon us. Lamb of God, you who take away the sins of the world, grant us peace.

New: Behold the Lamb of God, behold him who takes away the sins of the world. Blessed are those called to the supper of the Lamb.

4. CONSECRATION
Now: Take this all of you and drink from it: this is the cup of my blood, the blood of the new and everlasting covenant. It will be shed for you and for all so that sins may be forgiven. Do this in memory of me.

New: Take this, all of you and drink from it, for this is the chalice of my blood, the blood of the new and eternal covenant, which will be poured out for you and for many for the forgiveness of sins. Do this in memory of me.

5. EUCHARISTIC PRAYER 1
Now: Father, accept this offering from your whole family. Grant us your peace in this life, save us from final damnation and count us among those you have chosen.

New: Lord, we pray: graciously accept this oblation of our service, that of your whole family: order our days in your peace, and command that we be delivered from eternal damnation and counted among the flock of those you have chosen.

6. EUCHARISTIC PRAYER 2
Now: Let your Spirit come upon these gifts to make them holy, so that they may become for us the body and blood of our Lord, Jesus Christ.

Before he was given up to death, a death he freely accepted . . .

New: Make holy therefore these gifts we pray by sending down your spirit upon them like the dewfall so that they may become for us the body and blood of our Lord, Jesus Christ.

At the time he was betrayed and entered willingly into his Passion . . .

7. EUCHARISTIC PRAYER 3
Now: All life, all holiness comes from you through your Son, Jesus Christ our Lord, by the working of the Holy Spirit. From age to age you gather a people to yourself, so that from east to west a perfect offering may be made to the glory of your name.

New: Through your Son, our Lord Jesus Christ, by the power and working of the Holy Spirit, you give life to all things and make them holy, and you never cease to gather a people to yourself, so that from the rising of the sun to its setting a pure sacrifice may be offered to your name.

8. IN MASSES FOR THE DEAD
Now: Remember (name) whom you have called from this life. In baptism he (she) died with Christ: may he (she) also share his resurrection.

New: Remember your servant (name) whom you have called from this world to yourself. Grant that he (she) who was united with your Son in a death like his, may also be one with him in his resurrection.

Translating "Pro Multis"

http://www.zenit.org/article-32656?l=english 

Rome, May 24, 2011
Answered by Legionary of Christ Father Edward McNamara, professor of liturgy at the Regina Apostolorum university. 

Readers from several parts of the world have requested commentaries on the new English translation of the Roman Missal. While I have never been directly involved in the project and can boast no technical studies in the art of translation, I hope to offer occasional theological reflections on the new texts.

We have already broached the question of translation in several articles. On June 15, 2004, and then last Sept. 14 and Sept. 28, we dealt with the reasons to prefer translating "Et cum spiritu tuo" as "And with your spirit" rather than "And also with you."

On September 7 and 21, 2004, we explained the reasonableness of translating the "pro multis" in the words of consecration as "for all" in spite of its literally meaning "for many." Although the reasons offered for this translation are valid, from the theological point of view it was still an inaccurate translation. Having consulted widely, Benedict XVI decided that henceforth all new versions of the missal must translate this text literally as "for many." The reasons behind this decision were laid out by the Congregation for the Divine Worship and the Discipline of the Sacraments in a letter to the presidents of all the national bishops' conferences on Oct. 17, 2006 (Prot. N. 467/05/L):

"In July 2005 this Congregation for the Divine Worship and the Discipline of the Sacraments, by agreement with the Congregation for the Doctrine of the Faith, wrote to all Presidents of Conferences of Bishops to ask their considered opinion regarding the translation into the various vernaculars of the expression pro multis in the formula for the consecration of the Precious Blood during the celebration of Holy Mass (ref. Prot. N. 467/05/L of 9 July 2005).

"The replies received from the Bishops' Conferences were studied by the two Congregations and a report was made to the Holy Father. At his direction, this Congregation now writes to Your Eminence / Your Excellency in the following terms:
"1. A text corresponding to the words pro multis, handed down by the Church, constitutes the formula that has been in use in the Roman Rite in Latin from the earliest centuries. In the past 30 years or so, some approved vernacular texts have carried the interpretive translation 'for all,' 'per tutti,' or equivalents.

"2. There is no doubt whatsoever regarding the validity of Masses celebrated with the use of a duly approved formula containing a formula equivalent to 'for all,' as the Congregation for the Doctrine of the Faith has already declared (cf. Sacra Congregatio pro Doctrina Fidei, Declaratio de sensu tribuendo adprobationi versionum formularum sacramentalium, 25 Ianuarii 1974, AAS 66 [1974], 661). Indeed, the formula 'for all' would undoubtedly correspond to a correct interpretation of the Lord's intention expressed in the text. It is a dogma of faith that Christ died on the Cross for all men and women (cf. John 11:52; 2 Corinthians 5:14-15; Titus 2:11; 1 John 2:2).

"3. There are, however, many arguments in favor of a more precise rendering of the traditional formula pro multis:

"a. The Synoptic Gospels (Mt 26:28; Mk 14:24) make specific reference to 'many' (πολλων = pollôn) for whom the Lord is offering the Sacrifice, and this wording has been emphasized by some biblical scholars in connection with the words of the prophet Isaiah (53:11-12). It would have been entirely possible in the Gospel texts to have said 'for all' (for example, cf. Luke 12:41); instead, the formula given in the institution narrative is 'for many,' and the words have been faithfully translated thus in most modern biblical versions.

"b. The Roman Rite in Latin has always said pro multis and never pro omnibus in the consecration of the chalice.

"c. The anaphoras of the various Oriental Rites, whether in Greek, Syriac, Armenian, the Slavic languages, etc., contain the verbal equivalent of the Latin pro multis in their respective languages.

"d. 'For many' is a faithful translation of pro multis, whereas 'for all' is rather an explanation of the sort that belongs properly to catechesis.

"e. The expression 'for many,' while remaining open to the inclusion of each human person, is reflective also of the fact that this salvation is not brought about in some mechanistic way, without one's willing or participation; rather, the believer is invited to accept in faith the gift that is being offered and to receive the supernatural life that is given to those who participate in this mystery, living it out in their lives as well so as to be numbered among the 'many' to whom the text refers.

"f. In line with the Instruction Liturgiam authenticam, effort should be made to be more faithful to the Latin texts in the typical editions.

"The Bishops' Conferences of those countries where the formula 'for all' or its equivalent is currently in use are therefore requested to undertake the necessary catechesis for the faithful on this matter in the next one or two years to prepare them for the introduction of a precise vernacular translation of the formula pro multis (e.g., 'for many,' 'per molti,' etc.) in the next translation of the Roman Missal that the Bishops and the Holy See will approve for use in their country."

Some countries, such as France, have always translated this text literally (in this case as "for the multitude"). Some Spanish-speaking countries have already changed the words of consecration even though the full retranslation of the missal is not completed. Most English speakers will be hearing "for many" by the end of this year and eventually all countries will use this formula.

More on "Pro Multis"

http://www.zenit.org/article-32780?l=english 

Rome, June 7, 2011 
Answered by Legionary of Christ Father Edward McNamara, professor of liturgy at the Regina Apostolorum university.

In the wake of our comments on the translation of "pro multis" (May 24), a reader commented: "Regarding your comment about 'the art of translation' and the upcoming changes to the missal, as a person who has been called upon to translate texts into and from English, Japanese, French and Spanish, I understand what a challenge it is. If I may be so bold, for 'pro multis' I might like to suggest 'for the many,' as it speaks more theologically to Jesus' message and experience, as well as the mission of the apostles, to offer the call of salvation beyond just the Jewish nation. Don't you agree?"

It is too late now to change the approved missal, but it is worth pointing out that "for the many" was one of the possibilities suggested by the Holy See as a legitimate translation of "pro multis." In the end the bishops' conferences opted for the simpler "for many," which is perhaps easier to understand and more familiar.

In explaining the new version a priest would still be able to expound the different legitimate translation possibilities and how each one adds a shade of meaning to the Eucharistic mystery.

Another reader wrote: "Permit me to reference to 'Jesus of Nazareth,' Volume 2, by His Holiness. He goes into quite some detail on this starting at Page 134."

I think this adds another good reason to read the Holy Father's latest book.

"For All" vs. "for Many"
http://www.zenit.org/en/articles/for-all-vs-for-many 

Rome, November 8, 2011
Answered by Legionary of Christ Father Edward McNamara, professor of liturgy at the Regina Apostolorum university.

Q: Being part of the English world, I will be celebrating the Eucharist with the new translation from the first Sunday of Advent 2011. Even though I have grown to appreciate the translation I have used since my ordination, I am willing to adopt the new translation. 
In fact, to those who complain, I suggest we should have a "new" translation for every new generation so that we never become so used to the words that we fall into the trap of mechanical recitation. However, there is one word which I cannot for the time being accept to use. That is the word "many" in place of "all" in the prayer of consecration. I have read all the theological explanations, but for as long as I hear the Pope pray "per tutti" in Italian, then why should I restrict it to "per molti"? Will I be guilty of disobedience if I continue using "for all" until I observe that all other languages -- and especially the Holy Father -- also reduce it to "many"? -F.D., South Africa
A: With all due respect, Father, I think you would not have asked the question if you did not already suspect the answer.

If you go ahead with this idea, then effectively you would be guilty of disobedience and perhaps also be a source of scandal and doctrinal confusion to the faithful. It is important for us priests to remember that the faithful have a sacred right to receive from us the liturgy that the Church proposes and not our personal ideas and inclinations.

You are also aware that the application of liturgical translations is territorial. The fact that the Italian bishops have not yet completed their new translation, or that the change has been applied in Spanish in many Latin-American countries but not yet in Spain, is a technical matter. Each language and country will go at its own pace, and we cannot arbitrarily decide to go against the Holy See and the bishops' conference because of a bureaucratic backlog in some other country.

English is in the forefront for many good reasons, not least among them being that the new translation will be a de facto model for many other countries lacking specialists in liturgical Latin.

As you have read the doctrinal arguments in favor of this change (see our column of May 24, 2011), you are surely aware that this linguistic adjustment in favor of a more accurate translation of the Latin changes nothing in Catholic doctrine with respect to Christ's dying for all. Because of this, the Pope and any other priest can say "for many" when celebrating in Latin, French, Polish, Spanish and soon English, while still saying "for all" in those languages where the translation is still a work in progress.

Therefore, I would suggest, that instead of unreasonably creating confusion among the faithful and possible conflict with your fellow priests, it would be much better to put aside your personal views and make use of the change as an opportunity to explain to the faithful the meaning behind the changes, especially the ideas mentioned in the letter from the Holy See mandating the change. To wit:

"d. 'For many' is a faithful translation of pro multis, whereas 'for all' is rather an explanation of the sort that belongs properly to catechesis.

"e. The expression 'for many,' while remaining open to the inclusion of each human person, is reflective also of the fact that this salvation is not brought about in some mechanistic way, without one's willing or participation; rather, the believer is invited to accept in faith the gift that is being offered and to receive the supernatural life that is given to those who participate in this mystery, living it out in their lives as well so as to be numbered among the 'many' to whom the text refers."

Follow-up: "For All" vs. "For Many"

http://www.zenit.org/en/articles/obligation-of-the-liturgy-of-the-hours 

By Legionary of Christ Father Edward McNamara, professor of liturgy at the Regina Apostolorum university.
Rome, November 22, 2011 

Several readers commented on the change from "for all" to "for many" (see Nov. 8) in the new translation of the Roman Missal. A reader from Pittsburgh, Pennsylvania, said: "It seems to me that the Roman Catholic Church, while professing on one side to be embracing of all, is hardening its heart and beginning a new era of exclusivity and exclusion with the change of 'for all' to 'for many.' Did our savior Jesus Christ not promise salvation to all, even though he did say all are called but not all will be chosen? If the promise exists, should not the prayer continue extending that invitation each time the celebration of the Eucharist is offered?"

I cannot repeat here all of the arguments that the Church has offered justifying the more literal translation. I would say, however, that we should recall that we are dealing with a translation. The official Latin text has always said "for many," and several other translations into major languages such as French also have said "for many" or "for the multitude" since the Second Vatican Council.

None of these countries has been particularly marked by a new era of exclusivity, and I simply fail to see how the Church's decision to mandate a uniform and more accurate translation, which leaves the fundamental meaning intact, can be interpreted as an ominous harbinger of doctrinal regression.

A German reader offered the following insightful reflection:

"As an oriental Catholic of the Byzantine-Ukrainian liturgical tradition, where the words 'for many' remain firm and unchanged at consecration, my preference from force of habit would, of course, be contrary to that of the priest from South Africa who wrote to you. Psalms and liturgy form an integral unity in the Byzantine tradition, which is why 'the many' so constantly mentioned in the Psalms rightfully and ever-consistently ring through in the words of consecration as well.

"Reading the arguments and discussions that crop up every now and then in the media on the question 'for all / for many,' I have never come across a clear argument in favor of 'for many,' which is rooted in the 'scapegoat mechanism' so thoroughly elaborated by René Girard and so masterfully analyzed on the basis of biblical texts (in particular the Psalms) by Father Raymund Schwager in his book Must There Be Scapegoats.
"In the scapegoat situation so often captured in the Psalms, it is always 'the many' that encircle, harass and kill 'the one.' 
So from the perspective of an onlooker on the drama being played out, 'all = many + one.' From the perspective of 'the one' being scapegoated, he is dying not 'for himself' but for 'the many' which is the same as 'for all of them.' Knowing that Christ is the God-Man, we can theologically say that 'the many' means 'all men,' that is, minus the one man who is God-Man. In other words, the apparent discrepancy is solved by bringing 'the One' clearly into the picture with the scapegoat mechanism."

While this is just one theological perspective out of many possible lines of reflection, I believe that it shows that the debate can best be deepened by recurring to Scripture and Tradition.
Benedict XVI to the German Episcopal Conference on "Pro Multis"
http://rorate-caeli.blogspot.com/2012/04/benedict-xvi-to-german-episcopal.html 

[Updated] Translation of the Letter from Pope Benedict XVI to the members of the German Bishops' Conference on the issue of translation of 'pro multis':
LETTER OF HIS HOLINESS POPE BENEDICT XVI 
PRO MULTIS
TO H.E. ROBERT ZOLLITSCH
ARCHBISHOP OF FREIBURG
PRESIDENT OF THE EPISCOPAL CONFERENCE OF GERMANY
From the Vatican, 14 April 2012
Your Excellency, Dear Archbishop,
During your visit on 15 March 2012, you informed me that there is still no unanimity among the bishops of the German-speaking world with regard to the translation of the words “pro multis” in the Eucharistic Prayers of the Mass. There seems to be a risk that in the new edition of Gotteslob that is due to be published shortly, some parts of the German-speaking world wish to retain the translation “for all”, even if the German Bishops’ Conference should agree to use “for many”, as requested by the Holy See. I promised that I would write to you on this important matter, in order to circumvent a division of this kind at the very heart of our prayer. This letter that I am addressing through you to the members of the German Bishops’ Conference will also be sent to the other bishops of the German-speaking world.
Let me begin with a brief word about how the problem arose. In the 1960s, when the Roman Missal had to be translated into German, under the responsibility of the bishops, there was a consensus among exegetes to the effect that the word “many” in Is 53:11f. is a Hebrew expression referring to the totality, “all”. It would follow that the use of the word “many” in the institution narratives of Matthew and Mark is a Semitism and should be translated “all”. This argument was also applied to the Latin text that was being translated directly, and it was claimed that “pro multis” points beyond the Gospel narratives to Isaiah 53 and should therefore be translated “for all”. This exegetical consensus has collapsed in the meantime: it no longer exists. In the official German translation of the Scriptures, the account of the Last Supper includes the words: “This is my blood, the blood of the covenant, that is poured out for many” (Mk 14:24; cf. Mt 26:28). This highlights something very important: the rendering of “pro multis” as “for all” was not merely a translation but an interpretation, a well-founded interpretation then as now, but an interpretation nevertheless, something more than a translation.
In a certain sense, this combination of translation and interpretation was one of the principles that governed the translation of liturgical books into modern languages immediately after the Council. It was realized how remote the Bible and liturgical texts were from the linguistic and conceptual world of people today, so that even in translation they were bound to remain largely unintelligible to worshippers. It was a new development that the sacred texts were now being made accessible to worshippers in translation, and yet they would remain remote from their world, indeed that remoteness was made manifest for the first time. So it seemed not only justifiable but even necessary to build interpretation into the translation and in this way to speak more directly to the listeners, whose hearts and minds these words were intended to reach.
Up to a point, the principle of translating the content rather than the literal meaning of key texts is still justified. Since I constantly have to say liturgical prayers in a variety of languages, though, it strikes me that the different translations sometimes have little in common and that often the common text underlying them can scarcely be detected. Some banal elements have also crept in, which are real impoverishments. So over the years it has become increasingly clear to me personally that as an approach to translation, the principle of structural as opposed to literal equivalence has its limits. In accordance with insights of this kind, the instruction for translators Liturgiam Authenticam, issued on 28 March 2001 by the Congregation for Divine Worship, shifted the focus back onto the principle of literal equivalence, without of course requiring a one-sided verbalism. The important insight underpinning this instruction is the above-mentioned distinction between translation and interpretation. It is necessary both for Scripture and for liturgical texts. On the one hand, the sacred text must appear as itself as far as possible, even if it seems alien and raises questions; on the other hand the Church has the task of explaining it, so that within the limits of our understanding, the message that the Lord intends for us actually reaches us. Not even the most sensitive translation can take away the need for explanation: it is part of the structure of revelation that the word of God is read within the exegetical community of the Church – faithfulness and drawing out the contemporary relevance go together. The word must be presented as it is, with its own shape, however strange it may appear to us; the interpretation must be measured by the criterion of faithfulness to the word itself, while at the same time rendering it accessible to today’s listeners.
In this context, the Holy See has decided that in the new translation of the Missal, the words “pro multis” should be translated as they stand, and not presented in the form of an interpretation. In the place of the interpretative explanation “for all”, the simple rendering “for many” must appear. Let me take the opportunity to point out that neither Matthew nor Mark uses the definite article, so it is not “for the many”, but “for many”. If this decision makes a great deal of sense, as I hope it does, in terms of the fundamental relationship between translation and exegesis, I am also aware that it poses an enormous challenge to those with the task of explaining the word of God in the Church, since to the ordinary church-goer it will almost inevitably seem like a rupture at the heart of the sacred. They will ask: did Christ not die for all? Has the Church changed her teaching? Can she do so? May she do so? Are there reactionary forces at work here to destroy the heritage of the Council? We all know from experience of the last fifty years how deeply the alteration of liturgical forms and texts touches people’s souls. How greatly perturbed people will be, then, by a change in the text at such a key moment. This being so, when the decision was made to opt for the translation “many”, in view of the difference between translation and explanation, it was established at the same time that a thorough catechesis would be needed to prepare the way for this translation in the various language regions: the bishops would have to help the priests, and through them the lay faithful, to understand exactly what this is about. Prior catechesis is the essential condition for adoption of the new translation. As far as I am aware, no such catechesis has yet taken place in the German-speaking world. The purpose of my letter is urgently to ask all of you, my dear Brother Bishops, to develop a catechesis of this kind, to discuss it with the priests and to make it available to the lay faithful.
The first element in such catechesis would have to be a brief explanation as to why the word “many” was rendered as “all” in the translation of the Missal prepared after the Council: in order to express unequivocally, in the sense willed by Jesus, the universality of the salvation that he brought. The question immediately arises: if Jesus died for all, then why did he say “for many” at the Last Supper? And why do we retain these words of Jesus for the institution? Here it must be added straight away that according to Matthew and Mark, Jesus said “for many”, while according to Luke and Paul he said “for you”, which seems to narrow the focus even further. Yet it is precisely this that points towards the solution. 
The disciples know that Jesus’ mission extends beyond them and their circle, they know that he came to gather together the scattered children of God from all over the world (Jn 11:52). Yet this “for you” makes Jesus’ mission quite concrete for those present. They are not simply anonymous elements within some vast whole: each one of them knows that the Lord died precisely for me, for us. “For you” covers the past and the future, it means me, personally; we, who are assembled here, are known and loved by Jesus for ourselves. So this “for you” is not a narrowing down, but a making concrete, and it applies to every eucharistic community, concretely uniting it to the love of Jesus. In the words of consecration, the Roman Canon combined the two biblical formulae, and so it says “for you and for many”. This formula was then adopted for all the Eucharistic Prayers at the time of the liturgical reform.
Once again, though, we ask: why “for many”? Did the Lord not die for all? The fact that Jesus Christ, the incarnate Son of God, is the man for all men, the new Adam, is one of the fundamental convictions of our faith. Let me recall just three Scriptural texts on the subject: God “did not spare his own Son but gave him up for us all”, as Paul says in the Letter to the Romans (8:32). “One has died for all,” as he says in the Second Letter to the Corinthians concerning Jesus’ death (5:14). Jesus “gave himself as a ransom for all,” as we read in the First Letter to Timothy (2:6). So the question arises once more: if this is so clear, why do we say “for many” in the Eucharistic Prayer? Well, the Church has taken this formula from the institution narratives of the New Testament. She says these words out of deference for Jesus’ own words, in order to remain literally faithful to him. Respect for the words of Jesus himself is the reason for the formulation of the Eucharistic Prayer. But then we ask: why did Jesus say this? The reason is that in this way Jesus enables people to recognize him as the Suffering Servant of Is 53, he reveals himself as the figure to whom the prophecy refers. The Church’s respect for the words of Jesus, Jesus’ fidelity to the words of “Scripture”: this double fidelity is the concrete reason for the formulation “for many”. In this chain of respectful fidelity, we too take our place with a literal translation of the words of Scripture.
Just as we saw earlier that the “for you” of the Luke-Paul tradition does not restrict but rather makes concrete, so now we recognize that the dialectic “many” – “all” has a meaning of its own. “All” concerns the ontological plane – the life and ministry of Jesus embraces the whole of humanity: past, present and future. But specifically, historically, in the concrete community of those who celebrate the Eucharist, he comes only to “many”. So here we see a threefold meaning of the relationship between “many” and “all”. Firstly, for us who are invited to sit at his table, it means surprise, joy and thankfulness that he has called me, that I can be with him and come to know him. “Thank the Lord that in his grace he has called me into his Church.” Secondly, this brings with it a certain responsibility. How the Lord in his own way reaches the others – “all” – ultimately remains his mystery. But without doubt it is a responsibility to be directly called to his table, so that I hear the words “for you” – he suffered for me. The many bear responsibility for all. The community of the many must be the lamp on the lamp-stand, a city on the hilltop, yeast for all. This is a vocation that affects each one of us individually, quite personally. The many, that is to say, we ourselves, must be conscious of our mission of responsibility towards the whole. Finally, a third aspect comes into play. In today’s society we often feel that we are not “many”, but rather few – a small remnant becoming smaller all the time. But no – we are “many”: “After this I looked, and behold, a great multitude which no man could number, from every nation, from all tribes and peoples and tongues,”, as we read in the Revelation of Saint John (7:9). We are many and we stand for all. So the words “many” and “all” go together and are intertwined with responsibility and promise.
Your Excellency, dear Brother Bishops, with these thoughts I have tried to set out the basic content of the catechesis with which priests and laity are to be prepared as soon as possible for the new translation. 
I hope that all of this can at the same time nourish a deeper participation in the Holy Eucharist and thus take its place within the great task that lies ahead of us in the “Year of Faith”. I hope too that the catechesis will be presented soon and will thus become part of the renewal of worship that the Council strove to achieve from its very first session.
With paschal blessings, I remain
Yours in the Lord,
BENEDICTUS PP. XVI
"Pro Multis." The Pope's Translation Is Gaining Support

He has ordered that it be translated "for many," instead of "for all." Against the view of the Italian bishops. But now, from none other than Italy, two scholars of the Bible and the liturgy are agreeing with Benedict XVI, although with a few distinctions. 

http://chiesa.espresso.repubblica.it/articolo/1350294?eng=y 
By Sandro Magister, Rome, July 26, 2012
With his letter to the German bishops of last April 14, Benedict XVI wanted to say the last word on the translation of the Latin expression "pro multis" in the consecration of the chalice:

"For many" or "for all"? The right answer is the first
In effect, after Vatican Council II, in most of the translations of the Roman missal in the various languages "pro multis" was rendered as "for all," in a forced interpretation.

And the repeated calls from the congregation for divine worship for a more literal translation of the words of Jesus at the last supper – in the Gospels of Matthew and Mark – had been little obeyed.

In recent years, nonetheless, the new translations of the missal undertaken by some of the episcopates have restored in various countries the "for many."

This is what has happened, for example, in the United States, beginning in Advent of 2011: "for many." And the same thing is about to happen in Germany: "für Viele."

In France, the translation currently in use is: "pour la multitude."

And in Italy?

In the Italian Church, which has the pope as bishop of Rome and its primate, the episcopate has applied to the Vatican for the "recognitio," or final evaluation and authorization, of a new translation of the missal that still maintains the "per tutti."

This is, in fact, the translation desired by the overwhelming majority of Italian bishops, when in November of 2010 they were called to vote on it.

Out of 187 voters, only 11 opted for "per molti." While another 4 said that they preferred the version "per la moltitudine." Apart from one blank ballot, the remaining 171 voted to keep "per tutti." In their judgment, abandoning this translation could disorient the faithful, sowing doubts on the truth of faith that salvation is offered to all without exception.

Pope Joseph Ratzinger as well, in his letter to the German bishops, has said that he is aware of this risk. And in fact he has asked that the "for many" of the consecration be adequately explained to the faithful, preparing them for its restoration in the countries where this is about to take place, if not at the behest of the bishops then by order of the Holy See.

Italy is one of these countries.

And the new development this summer in Italy is that a thorough discussion has already begun on the translation of "pro multis," in a sometimes critical dialogue with the theses of Benedict XVI in his letter to the German bishops, but arriving at solutions that share its substance.

*

The scholars who have taken part in this discussion recently are Francesco Pieri, a priest of the diocese of Bologna and a professor of liturgy, biblical Greek, and ancient Church history, and Silvio Barbaglia, a priest of the diocese of Novara and a professor of Old and New Testament exegesis.

The former, Pieri, is about to issue a book on this topic, published by the Sacred Heart Fathers of Bologna with a preface by the theologian Severino Dianich, and has given a preview of its theses in this article in the magazine "il Regno":

"Per una moltitudine". Sulla traduzione delle parole eucaristiche
Pieri criticizes Benedict XVI where he maintains – in the letter to the German bishops, but also in the second volume of his "Jesus of Nazareth" – both that there is no longer any exegetical consensus on the interpretation of 'many' as a Semitism equivalent to 'all,' and that the Eucharist has a different range of action with respect to the death of Jesus on the cross. According to the pope, in fact, "the extent of the sacrament is more limited; it reaches many, but not all." That is, it reaches the concrete celebrating community ("for you") and the Church as a whole ("for many"). The Church that in turn is called to be light and leaven of salvation "for all." 

Pieri comments: 

"The interpretation proposed is intriguing, but at the same time it raises a few strong reservations. First among all of these is that of separating excessively, restricting it, the Eucharistic rite from the redemptive death." 

But at the moment of drawing his conclusions, Pieri finds himself once again near those upheld by Benedict XVI.

Pieri demonstrates that he shares the exegesis of the Hebrew word "rabbim" made by Albert Vanhoye, the great biblicist whom Benedict XVI made a cardinal, according to which it simply signifies "a great number," without specifying whether or not this corresponds to the whole.

And he continues:

"In the case of 'pro multis,' we maintain that there is a solution for getting closer to the letter of the formula without betraying its meaning. This is represented by the excellent translation of the French missal, 'pour la multitude,' which could be adopted without difficulty in Italian and probably also in the other Romance languages: 'per la moltitudine,' or if it were preferred, 'per una moltitudine.' Such a translation, closer to the letter of the Roman missal than the one currently in use, would help to disclose for a greater number of the faithful the very heart of that Eucharistic prayer with which for more than a millennium and a half the West has celebrated the Mass, professing its faith and nourishing its devotion."

*

By another route, the other scholar who has taken part in the discussion, Silvio Barbaglia, arrives at a proposal similar to that of Pieri.

Barbaglia published his contribution in the magazine "Fides et Ratio" of the Istituto Superiore di Scienze Religiose "Romano Guardini" of Taranto.

He confesses that he began with the intention of demonstrating the greater plausibility of the version "per voi e per tutti," but that he radically overturned this "prejudice" of his in the course of his research.

This is the complete text of his article, very careful in interweaving the analysis of the biblical texts with that of the liturgical texts:

"Per tutti" oppure "per molti"? Un'alternativa infeconda
Barbaglia shows how the adjective "molti" bears within itself an "indefinite" nature, serving to open in universal terms 'ex parte Dei' the destination of the salvific gift."

And he concludes:

"If the words of the consecration over the chalice affirm that the destination of the new and eternal covenant in his blood is identified contextually with the participants in the celebration ('per voi') and universally with many others ('per molti') whose identity is not given to us to know, because only God knows it, I believe that the most correct literal expression that renders the innovative meaning given by the liturgical redaction is: 'per voi e per moltitudini.'

"But the expression 'pro multis' could also be rendered with two terms instead of one: with a substantive that would express the idea of the multitude, accompanied by an adjective that would emphasize its 'in-definite' dimension. The adjective in the Italian language – originating in the Latin language – that best expresses all of this is 'immenso,' which signifies 'without measure': exactly the dimensions of that which is not delimited or defined. The result of the analysis conducted here would therefore be the following: 'Prendete e bevetene tutti: questo è il calice del mio sangue per la nuova ed eterna alleanza, versato per voi e per moltitudini immense, in remissione dei peccati. Fate questo in memoria di me'."

______________

This is not the first time, with this dispute over "pro multis," that the biblicist Silvio Barbaglia has challenged Benedict XVI.

His latest book hints at this right from the title:

S. Barbaglia, "Il digiuno di Gesù all'ultima cena. Confronto con le tesi di J. Ratzinger e di J. Meier", Assisi, Cittadella, 2011.
In this book, Barbaglia upholds two theses. The first is that the last supper of Jesus was truly a Passover supper according to the calendar of the Jewish feasts (contrary to what Benedict XVI maintained in the second volume of his "Jesus of Nazareth"). The second is that at that last supper, Jesus decided to abstain from eating the food of the Passover: he fasted in order to be in the midst of his disciples as "he who serves."
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