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An anniversary worth celebrating: 10 years since Pope Benedict’s letter on Traditional Latin Mass

https://www.lifesitenews.com/blogs/an-anniversary-worth-celebrating-10-years-since-pope-benedicts-letter-on-tr 
By Dorothy Cummings McLean, Edinburgh, Scotland, July 7, 2017

Benedict XVI is the author of many good books, but history may judge his most important and enduring work to be the four-page motu proprio he signed 10 years ago today on July 7, 2007.

Summorum Pontificum did nothing less than unshackle the Traditional Latin Mass from its chains and return it to the Catholic faithful. That hundreds of bishops have ignored both the apostolic letter that broadened access to the old rite and the spirit of the motu proprio is by the by. The Old Mass is ours again. If a Catholic cannot take another minute of the 1970 substitution — or at least the sad vulnerability to abuses — there is no need to follow the millions of his unhappy co-religionists who have abandoned Sunday worship. He can go to the Old Mass, the Traditional Latin Mass, the Gregorian Rite, the Mass of John XXIII, the Extraordinary Form — whichever name he prefers — instead. If he can’t find one within driving distance of his home, he can sell his house and move. People do. I would.

In his splendid new book Noble Beauty, Transcendent Holiness: Why the Modern Age Needs the Mass of Ages, Peter Kwasniewski celebrates the growth of the Traditional Mass in the United States. There the number of Sunday Masses in the Old Rite has gone from 20 in 1988 to 220 in 2006 to around 500 today. This is despite the disobedient vigilantism of churchmen who, in Kwasniewski’s words, “have given themselves the job of policing and protecting the mainstream Church from the ‘dangers’ and ‘errors’ and ‘bad attitudes’ of tradition-loving Catholics.”   

It’s curious that while attendance at the “ordinary” Mass has plummeted in the West since 1965, the numbers of Catholics now going to the “extraordinary” Mass has moved progressively upward. 
The Old Mass has been engendering priestly vocations, too. In France, the number of traditionalist priests ordained each year is steadily rising, whereas the diocesan clergy is in danger of extinction. Kwasniewski believes that eventually “the former will outnumber the latter.” 

This will force French bishops to choose between shutting most of their churches or entrusting them to priests who celebrate only (or primarily) the Traditional Latin Mass. One hopes they will make the right decision. 
Kwasniewski, who is not immune to the half-exasperated sense of humor common to “trads”, is not so sure:
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“One would think churchmen would and should do anything that promised to win souls for Christ, including the strange experiment of Tradition. Salus animarum suprema lex. [The salvation of souls is the supreme law.] When an institution is bleeding its members, when a local church is facing a catastrophic collapse in sacramental practice, one would expect its leaders to attempt even desperate and unlikely expedients, such as the revival of traditional Catholic practice. The passage of time has taught us, alas, that there are some, including far too many high-ranking clerics, who would rather lose Catholics than give up the aggiornamento. An empty church is at least a church with no Latin Mass, and empty pews will at least have no large homeschooling families that study Latin, wear veils, and give the Church vocations. Potential disaster averted.”

I myself go to Latin Mass on Sundays, among homeschooling families large and small, among newly wedded couples, elderly couples, widows, widowers, and the never-married. Most —but not all — of the girls and women wear veils. (I do.) Catholic Frenchwomen, no matter how traditionalist, tend not to wear veils, but an awful lot of the ones who visit our little FSSP (Fraternity of the Priests of Saint Peter) community do go to Masses celebrated by the SSPX (Society of Saint Pius X). 

As Edinburgh Catholics who go to the Traditional Latin Mass, the FSSP congregation is a minority within a religious minority. Nevertheless, our numbers have also been rising as regulars marry, babies are born, growing families join us, and new university students take an interest. The elderly “old guard” have quietly made space for the newbies, and as most parents are good about taking squalling toddlers outside, a holy hush dominates the Mass. We “trads” don’t chat in the church before or after Mass, so there is an explosion of geniality once we reach the parking lot.  

One of the first things I noticed about the Traditional Latin Mass when I first arrived in Scotland was the reverent silence. It struck me as strange that the priest said so little aloud until I glanced at my fellow worshippers and saw how focused they were on the worship. Some of them owned black missals that they read silently; others followed along with photocopies or soft-covered booklets. Still others just gazed fixedly at the priest, their faces alight. Such obvious devotion transformed the silence from something alien to me to something mysterious and deeply desirable. 

Later, I noticed that men outnumbered women in the building three to one. It wasn’t just that there was a small army of male servers on the altar and a small squad of male choristers at the back of the church. Male congregants alone outnumbered female worshippers. Outside Masses in houses of male religious and seminaries, I had never seen that before.

But I also came to discern that some of the “regular” parishioners who go to the English-language, Novus Ordo mass before us highly resent our presence in “their” church.  It’s as if they miss the old Catholic vs Protestant sectarianism that once marred Edinburgh life and desperately need someone different to look down on. 

I find this both sad and incomprehensible. However, I suspect their contempt or fear (so odd in natives of such a friendly city) is the bitter fruit of priests and other well-meaning people who have bad-mouthed the Traditional Latin Mass to them for the past 50 years. Let’s hope it won’t take 50 more years for such Catholics to discover the truth and avail themselves of the wonderful treasures returned to us by Pope Benedict’s prophetic Summorum Pontificum.

3 of 4 readers’ comments
1. When Pope Benedict didn't mandate TLM ad orientem it simply was ignored by NO Bishops which has resulted in only an elite number of parishioners throughout the world having direct access to it. Several attempts to promote it in or near my Diocese of Malaga have been either shut down or are only offered by visiting priests which means only Catholics living nearby know what hour he will arrive (or indeed if he will arrive) & it is usually only monthly. I presume Pope Benedict didn't mean this to be the case, but sadly it is. If Pope Francis wants to make his mark before nature takes him to judgement he could do no better than to allow & encourage all parishes to offer TLM at least every Saturday Vigil Mass or on Sundays.

2. Same story the world over. Having lived in W. Canada where the FSSP Mass is held in a N.O. parish, I have witnessed the animosity of the latter towards the Traditional congregation. Living in Sydney region now we pay rent for our old church building. It’s hidden off the beaten track but nevertheless the congregation steadily grows - especially with young families. Clergy have a lot to answer for when they put their hackles up towards the Latin community. They create a separate Church. Could we compare their behaviour to the Sanhedrin?
3. Considering the focus that both Pope Emeritus Benedict and Cardinal Sarah have given to the centrality of the liturgy to the Church's mission as well as the sheer feeling for the sacred, the "lifting of the mind and heart to God", that the Vetus Ordo, the Mass of Ages, gives like no other in the Latin Church, I suggest to those of my fellow Catholics who feel there is just something not quite (or not at all!) fulfilling about attending their usual parish Novus Ordo to make a serious attempt to seek out and attend the Vetus Ordo instead. Especially in its sung form.

Looking forward to 10 years of Summorum Pontificum
http://www.catholicnewsagency.com/news/looking-forward-to-10-years-of-summorum-pontificum-21680/
By Elise Harris, CNA/EWTN News, Rome, June 1, 2017
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A Mass said for the Summorum Pontificum pilgrimage in Rome held Oct. 25, 2014
Ten years after Benedict XVI broadened access to the celebration of the Traditional Latin Mass, the document by which he did so is being hailed as a means of closing the rift of division following liturgical changes made after the Second Vatican Council.
“Sometimes there are these polemics, but I think Benedict tried to overcome these polemics, saying that even in the liturgy there is a certain progress … but clearly in full continuity with the tradition of the Church,” Fr. Vincenzo Nuara, OP, told CNA May 31.

Tensions were heightened after the Second Vatican Council's reforms, and “unfortunately these situations of contrast, of opposition are created” even today, Fr. Nuara said.  

In light of this situation, Benedict XVI’s 2007 motu proprio Summorum Pontificum, which widened access to the pre-Vatican II liturgy, “was not an instrument to divide” or throw further fuel on the flames, he said.

Rather, “it was an instrument to unite. To unite, and to bring again that ecclesial peace that’s needed in this time.”

“I see it as a positive instrument, not negative,” Fr. Nuara said. “It’s not an instrument for going backwards. It’s an instrument to reconnect ourselves in continuity” with different ecclesial styles.

Fr. Nuara is president of the association “Priestly Friends of Summorum Pontificum” and founder and spiritual assistant of the “Youth and Tradition” association.

He is also one of the organizers of an upcoming Sept. 14-17 pilgrimage marking the 10th anniversary of Summorum Pontificum, and spoke to journalists at a working breakfast on the event. 

The motu proprio was issued July 7, 2007, and went into effect Sept. 14 of that year, the feast of the Exaltation of the Cross.
The document established that the post-Vatican II Roman Missal, first issued by Blessed Paul VI, is the ordinary form of the Roman rite, and that the prior version, last issued by St. John XXIII in 1962 and known as the Traditional Latin Mass or the Tridentine Mass, is the Roman rite's extraordinary form.
In the motu proprio, Benedict noted that the Traditional Latin Mass was never abrogated. He acknowledged clearly the right of all priests of the Roman rite to say Mass using the Roman Missal of 1962, and established that parish priests should be willing say the extraordinary form for groups of the faithful who request it.

Benedict also established that the faithful could have recourse to their bishop or even the Vatican if their requests for celebration of the extraordinary form were not satisfied.

The provisions of Summorum Pontificum for the use of the extraordinary form replaced those of St. John Paul II laid down in Quattuor abhinc annos and Ecclesia Dei.

According to that indult, priests and faithful who wished to celebrate the Traditional Latin Mass had to get permission from their bishop to do so. It could only be for those who requested it, could not normally be said at parish churches, and the bishop could set days and conditions for its celebration.

After the Second Vatican Council, the Missal issued by Bl. Paul VI, also known as the Novus Ordo, was widely adopted. It was widely translated into vernacular languages, and is often celebrated with the priest facing toward the congregation.

However, not a few faithful continued to be attached to the earlier form of the liturgy, and Benedict's motu proprio was considered a generous response to these faithful.

Benedict wrote in the motu proprio that the two forms “will in no way lead to a division” in the Church's belief “for they are two usages of the one Roman rite.”

In his letter to bishops accompanying Summorum Pontificum, Benedict also noted that “the two Forms of the usage of the Roman Rite can be mutually enriching.”

Fr. Nuara reflected that since Summorum Pontificum, “those who have permission to use the ancient form of the liturgy have also at the same time rediscovered the sanctity of the new.”

This mutual enrichment is a discovery Fr. Nuara said he himself has made in his 25 years as a priest, during which he has celebrated both the new and ancient liturgical formulas.

But it is also a discovery “that many (other) priests have made.”

“Benedict is a positive man. Benedict, who reflects as a theologian and a pastor, realized that the ancient form that has grown in the history of the Church for years, can give new impetus to the new form,” he said.

The Mass “is the bridge where they meet, because the Eucharist is the point of encounter … the sacrament of unity,” Fr. Nuara said, adding that what “must be avoided” is that people “take advantage of their particular trend or attention to one or the other liturgy, to create fences of division and separation.”

Benedict himself celebrated the new form of the liturgy “with great dignity,” but before his election as Bishop of Rome was also known to celebrate the ancient liturgy with the same esteem.

What Summorum Pontificum seeks to do, then, is to work for this unity, he said, adding that at 10 years since its publication, his hope is that people from both sides will work toward this goal.
“We want to send, to communicate this message,” he said. “Because the Church is a family, the family of God.”

When the Summorum Pontificum Pilgrimage takes place in September, it will be a privileged time to show this unity, he said.

The event's first day, held at the Pontifical University of St. Thomas Aquinas, will feature keynote addresses from Archbishop Guido Pozzo, secretary of the Pontifical Commission Ecclesia Dei; Cardinal Gerhard Müller, prefect of the Congregation for the Doctrine of the Faith and president of the PCED;  and Cardinal Robert Sarah, prefect of the Congregation for Divine Worship.

Pilgrims who come will participate in various other activities throughout the rest of the three days, including adoration and a Eucharistic procession presided over by Archbishop Pozzo on Sept. 16, followed by a Pontifical High Mass said by Cardinal Carlo Caffarra, Archbishop Emeritus of Bologna.

Titled “Summorum Pontificum: A renewed youth for the Church,” the pilgrimage is being organized by the “Priestly Friends of Summorum Pontificum” and “Youth and Tradition” associations in partnership with the Coetus Internationalis Summorum Pontificum.

Speaking of the title in comments to journalists, Fr. Nuara noted that a “truly surprising” phenomenon is that the “true protagonists” of this new “season of the Church … are the youth.”

In his letter accompanying the motu proprio, Benedict had noted that while “it has clearly been demonstrated that young persons too have discovered this liturgical form, felt its attraction and found in it a form of encounter with the Mystery of the Most Holy Eucharist, particularly suited to them.”

“Benedict XVI already in 2007 was aware that the new recipients of this liturgy, loved, desired and also sought, were the youth,” Fr. Nuara said.

Pope Francis has also commented on the fact that many of the enthusiasts for the Traditional Latin Mass are young people who never knew it growing up, but encountered it later.  

“Youth can’t be nostalgic for something they didn’t know,” Fr. Nuara said, adding that “this is very nice, because by experience I can say that the youth who draw near to the ancient liturgy of the Church love it” for the reverence and silence of the celebration.

In celebrating the ancient form, “you really understand who is at the center, who the protagonist is,” the priest said, noting that “youth understand very well that this liturgy speaks of … the essential truth of the faith.”

Ten Years Later: Summorum Pontificum Inspires New Generation to Bridge the Liturgical Divide
https://adoremus.org/2017/07/07/ten-years-later-summorum-pontificum-inspires-new-generation-bridge-liturgical-divide/ 

By Fr. Michael Pawlowicz, July 7, 2017

On July 7, 2007, Pope Benedict XVI liberalized the celebration of the Holy Mass according to the Missal of John XXIII with his Apostolic Letter Summorum Pontificum. On the same day, in a separate letter to the bishops of the world (Con grande fiducia), the Holy Father explained the motive behind his decision, stating that “it is a matter of coming to an interior reconciliation in the heart of the Church.”1
If we are going to speak intelligently about the relationship between the Ordinary Form and the Extraordinary Form of the Roman Rite, I think that this is the key line from which we need to begin our conversation. Pope Benedict is not reintroducing the traditional liturgy as an antiquarian who likes to keep old things on his bookshelf. Nor is he doing this as an archenemy of the liturgical reform, as some have made him out to be. Remember that he was a proponent of the reform during the Council and has never ceased to defend the Council as a whole—including Sacrosanctum Concilium.

Rather, Pope Benedict issued this motu proprio because he saw the sheep wandering off without a pastor. The Holy Father, concerned with the unity of the Church, laments that “Looking back over the past, to the divisions which in the course of the centuries have rent the Body of Christ, one continually has the impression that, at critical moments when divisions were coming about, not enough was done by the Church’s leaders to maintain or regain reconciliation and unity. One has the impression that omissions on the part of the Church have had their share of blame for the fact that these divisions were able to harden.”2
One Divided by Two?
The motu proprio Summorum Pontificum, therefore, is an act of generosity on the part of the vicar of the Good Shepherd aimed at maintaining unity and regaining reconciliation where disunity has arisen. Benedict does not want to be with the lot of those who “have had their share of blame for the fact that these divisions were able to harden.”
Let’s take a look at some of these divisions:

1. Apparent Schism: Since the episcopal consecrations of 1988, there has been a community of baptized Christians, with a valid priesthood, a valid Eucharist, the same Canon of Scripture and the same Creed, who celebrate the Liturgy according to norms that were universal until 50 years ago, who claim that the Holy Father is truly the Vicar of Christ, but are in a dubious state of obedience to him. This is the Fraternity of St. Pius X.

2. Theological disagreement over the nature of the Holy Mass: Cardinal Ratzinger highlighted this in The Feast of Faith: “The crisis in the liturgy (and hence in the Church) in which we find ourselves has very little to do with the change from the old to the new liturgical books. More and more clearly we can see that, behind all the conflicting views, there is a profound disagreement about the very nature of the liturgical celebration, its antecedents, its proper form, and about those who are responsible for it.”3
3. Disenchantment with celebration of the Novus Ordo: Pope Benedict refers to this directly in his letter, writing, “This occurred above all because in many places celebrations were not faithful to the prescriptions of the new Missal, but the latter actually was understood as authorizing or even requiring creativity, which frequently led to deformations of the liturgy which were hard to bear. I am speaking from experience, since I too lived through that period with all its hopes and its confusion. And I have seen how arbitrary deformations of the liturgy caused deep pain to individuals totally rooted in the faith of the Church.”4 Note that this has more to do with the way that the modern Mass is celebrated than a critique of the Missal itself.

4. Psychological vertigo: Nearly every aspect of the Roman Liturgy was changed and restructured in a period of years. The Mass according to the Novus Ordo—as it is experienced by the people—differs radically from the experience of the Mass according to the pre-Conciliar books. The Book of Blessings is incomparable to the blessings found in the Roman Ritual. The prayers are different. The lectionary is different. The music is different. The language is different. The architecture of the parish is different. It would be naïve to think that these dramatic series of changes would not cause at the very least some type of psychological disorientation among the people of God. Blessed Paul VI clearly understood this, as he spoke in a 1969 General Audience on the coming changes, “We must prepare for this many-sided inconvenience. It is the kind of upset caused by every novelty that breaks in on our habits. We shall notice that pious persons are disturbed most, because they have their own respectable way of hearing Mass, and they will feel shaken out of their usual thoughts and obliged to follow those of others. Even priests may feel some annoyance in this respect.”5
In light of such discord and disturbances, Christ’s faithful have done a pretty good job of hanging on. Summorum Pontificum is, in part, an acknowledgement of something that every doctor knows: you can only do so many surgeries at once. Even if they are all good and all aimed at full health—at some point you need to send the patient home to rest for a bit.
Blueprints for a Bridge
What I am intending to convey here is that before we look at the theological, liturgical, canonical, and practical content of the relationship between the Ordinary Form and the Extraordinary Form, we must consider the Holy Father’s intention to act as the “perpetual and visible principle and foundation of unity of both the bishops and of the faithful.”6 He sees a divided Church, a group very much on the peripheries of communion, those who are brokenhearted, confused and some quite angry. What good shepherd would not ask: “Is there nothing we can do?”
Those who work in the ecumenical realm will immediately recognize the application of the words of Unitatis redintegratio: “Whatever is truly Christian is never contrary to what genuinely belongs to the faith; indeed, it can always bring a deeper realization of the mystery of Christ and the Church.”7 If such can be said about what once was ours and has been reshaped outside of the Church, how much more is it true for that which has always been ours and left unmodified?

Summorum Pontificum, therefore, is a tool towards reconciliation and unity. If we are to understand it correctly, we must acknowledge that there has been and continues to exist disunity, and that we cannot discount this disunity as acceptable collateral damage. The people most interested in the Extraordinary Form hold the same faith as those observing the Ordinary Form. Both adore the same God. Both profess the same Creed, and both groups understand it in the same way. Catholics attracted to the Extraordinary Form and those drawn to the Ordinary Form have been baptized with the same baptism. They eat the same Body and drink the same Blood. Both are sons of the same Mother.
As you can tell, I believe that the greater onus in this work of reconciliation and unity falls upon the “Novus Ordo folk.” I think that this position is Scriptural, coming to us from St. Paul: “Now, we that are stronger ought to bear the infirmities of the weak and not to please ourselves” (Romans 15:1). I do not want to imply that the friends of the traditional liturgy are weak in the physical, emotional, or psychological sense. The fortitude that they have shown over the last 50 years shows that to be patently false. However, they are the weak insofar as they are the minority in the Church. It is extremely difficult to find an Extraordinary Form Mass in most dioceses. Where they are offered, generally they are at inopportune hours or only once or twice a month, as though the 3rd Commandment were suspended for them. They have at times been ridiculed, mocked, and publicly shamed by their local priests and bishops. Some have been derided by theologians, liturgists, diocesan curia, directors of religious education, and parish worship councils. When they finally find somewhere friendly to them, within a few years the pastor is moved and the new one either kicks them out or waits for them to leave. I am not making these things up. These are all experiences of my own parishioners. Decades of this kind of treatment leave you tired, at best, or bitter and suspicious, at worst.

Yes, they are weak for the simple reason that they are the ecclesiological, liturgical, aesthetic, and devotional minority in the Church. That being said, perhaps with the exception of the more hardened Lefebvrists, everything that they hold and desire is firmly rooted in the perennial teaching and tradition of the Church. They believe the same faith, receive the same sacraments, read the same Scriptures and pray for the health and intentions of the same Pope. So, again, St. Paul reminds us: “Now, we that are stronger ought to bear the infirmities of the weak and not to please ourselves” (Romans 15:1).
Liturgical War and Peace
St. Peter commands that we be “of one mind, having compassion one of another, being lovers of the brotherhood, merciful, modest, humble” (I Peter 3:8). If we are, indeed, to be of one mind and to reconcile with our brothers before offering our gifts (cf. Matthew 5:24), I see two principle obstacles that need to be overcome. Both of these obstacles, by the way, are rooted in a lack of trust between those who favor the traditional liturgy and those who are perturbed by it.

The principle charge by those in favor of the traditional liturgy is that the reformed rites (or, at least, the celebration thereof) are not faithful to the Church’s own understanding of the nature and proper celebration of the Holy Mass. This perceived failing might be expressed in the lack of a sense of sacrality, mundane music, ‘performing’ priests and ministers, the versus populum orientation of the priest, the lack of silence and opportunity for prayer, the total exclusion of Latin and the chant tradition of the Church. Interestingly enough, I rarely hear any difficulties about the scriptures being read during the Liturgy of the Word in the vernacular. I do not think that the issue is the presence of the vernacular as much as the absence of Latin. The central point is this: walking into a traditional Mass, it is very clear that we are here to worship the Omnipotent God and to commune with things unseen. I think that any honest person will admit that it is sometimes much easier to read sacrality into the current celebration of the Mass than for it to naturally strike the congregant.

The principal charge of those who are hesitant toward the traditional liturgy is a bit harder to pin down. You hear some bile and wormwood from people who say that the “Latin Massers” hate Vatican II and the liturgical reforms a priori, but I do not really find this charge convincing. It is true that the abrupt implementation and abuses committed in the name of the Council have hardened many to the reforms, but I think that this posture is more fundamentally a reaction to certain bad fruits of the last 50 years than to the Council itself. A more convincing argument against the traditional liturgy than accusations of “bad attitude” is one of accessibility and community. It is true that it takes a bit of training to fruitfully assist at the Extraordinary Form. You have to learn what is happening and be comfortable with that fact that you are far from the center of attention. You also have to learn the communal aspect of the Mass springs first from the union of souls to God, then by means of God, to one another. The accessibility argument also speaks to the intended effect of the liturgical reforms: that Christ’s faithful should be led “ad plenam illam, consciam atque actuosam liturgicarum celebrationum participationem ducantur” (“to that fully conscious, and active participation in liturgical celebrations”).8 In the end, this charge is not new, and it is fair. It was the impetus for the liturgical reforms in the first place.
So, where do we stand? One side asserts that it has achieved the Council’s designs by making the Mass more accessible and communitarian. The other agrees, but notes that this was achieved by emptying the Mass of God. In a sense, their response is, “What’s the point? Better just to stick with what we know works.”

The irony in all of this is that the root of either’s hesitations ends up being the same thing. The people who are suspicious of the traditional form say that it somehow impedes them from adoring the Lord Jesus. The people who are suspicious of the ordinary form say that it somehow impedes them from adoring the Lord Jesus. Both sides want to adore the Lord Jesus and they are asking the same question, “How to best facilitate that?” 
Both sides want the same thing, and I think recognizing this common goal and dwelling upon it for a bit is the first clear step in overcoming some of the divisions and mistrust that continue to exist. The questions of sacrality and accessibility must be subjugated to the overarching principle that the Mass is the central means by which we adore God and are “made partakers of the divine nature” (II Pet 1:4).

To put the case in plain language, we have to recognize that we are on the same team: everyone that is going to Mass is going because they want to meet with Jesus the Lord. The Novus Ordo is a valid and currently predominant mode of that meeting. The Usus antiquior is also valid and the traditional expression of that same meeting. The two are not enemies.

Novus et Antiquior…
Happily, I think that we are at a point in time where we are moving beyond the tensions of Old Rite-New Rite in the generation of Catholics who are around my age (29 years old). We did not live through the so-called ‘Liturgy Wars’, most of us were not alive when Lefebvre consecrated the bishops, and the most horrible abuses are all just stories to us. We laugh at them, shrug and say, “That’s really weird.” Because we did not live through this history, we are not scarred and bitter. We do not necessarily see the Church divided into camps. We do not really know what the terms ‘Old Church’ and ‘New Church’ mean. For us, it is much more a question of what is Catholic or not Catholic.

Eucharistic adoration? —Great.
Praise and worship? —Great.
Latin chant? —Great.
Work with poor? —Great.
Small groups and evangelization? —Great.
Avoid nuclear war? —Great.
End abortion? —Great.

This young generation does not know anything about the tradition of the Church, about her music, art, architecture, devotions, or saints. When we do encounter them, we do not always think, “This is old.” In fact, we often think, “This is new. I had no idea that this existed.” This discovery should be a cause of joy for us, that the Church is always young, finding awe and wonder in places that we would not have expected or that we ourselves have discounted.

If we are to speak of “mutual enrichment,” we first have to be able to realize that both forms have something to offer to one another. Mistrust must be overcome before divisions can be healed. Mistrust is only going to be overcome if we can recognize each other’s arguments and hesitations, find what is valid, move beyond what is not, and understand—with good will—that the desire of all involved is to draw near to God and thus have communion amongst ourselves. If we are to be true to Benedict XVI’s hope of “an interior reconciliation in the heart of the Church,”9 we must understand Summorum Pontificum primarily as an instrument of ecclesial healing, and only after that as a contribution to the liturgical renewal.
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GUEST POST: 10 years of ‘Summorum Pontificum’ and its effect on seminarians

http://wdtprs.com/blog/2017/07/guest-post-10-years-of-summorum-pontificum-and-its-effect-on-seminarians/ 

Posted on 3 July 2017 by Fr. John Zuhlsdorf
A GUEST POST from a reader…

I have been meaning to write this for a little while but the holiday gives me a time to reflect on several observations over the past weeks and several years. This in light of priestly ordinations of late as well as the realization that this coming Friday July 7th is the tenth anniversary of the release of Summorum Pontificum.
As you know I live close to a major metropolitan diocese where times have been challenging and tradition has been suppressed and those attached to it oppressed for many decades. However, times and conditions are changing, and for the better.
While the number of vocations, a perennial measure of the health of the Church, are not quite what we’d call booming, there is a healthy pipeline of seminarians coming in and working through their studies, and the quality of the men finishing seminary preparation is not only impressive but remarkable in many ways.
Having attended 1st Holy Masses of the newly ordained regularly for the past decade, there are some noticeable changes occurring. The newly ordained are taking more serious the rubrics for liturgical dress; I’ve seen them saying the vesting prayers in recent years and using the amice and cincture more and more. Seminarians too come well prepared in pressed, crisp cassock and surplice and in large numbers to support their elder brothers.

Ordinands are also choosing more traditional, sometimes gothic, sometimes Roman vestments. What would have been unthinkable eight to ten years ago, and in some places five years ago when the more traditional priests were pushing the limits and being berated, is being done widely now, without expectation of prior negative consequences.
Once in the parish, many new priests are greeting their new parishioners in the same cassock and surplice they have become accustomed to wearing during seminary years, which, while bringing comments and surprise is mostly welcomed. I have seen a number of new associates who are distributing Holy Communion at masses they are not celebrating and none of them come in simple alb and stole, not one. Ten years ago, this would have been unheard of, now it is commonplace.
Another noticeable trait that has been introduced slowly, which includes at altars in the seminaries, is the central facing cross and candle set. Some of the newly ordained, and a few who have recently become pastors, even after only 5-7 years spent as pastoral associates, have made this change to their parishes main altar of sacrifice. In effect, the boundaries of a more traditional practice are being pressed wherever possible.
I have also been impressed by the newly ordained and their attachment to the ancient rite. It is crystal clear that they both know and have come to learn about it, and several I have spoken to have learned to love it and make it part of their priestly sense of self. I had a young priest friend send me a message last week, for instance, that he had offered his private TLM for me and my family, for which I was so very thankful. Some newly ordained offered their first and second Holy Masses in the Extraordinary Form – where and how this happens still unfortunately is done guardedly. I was present at one this year, and if I didn’t know the young priest had just been ordained, I would have thought he’d been saying the mass for some years.
One of the heartening and beautifully fraternal aspects of these early masses, both in the OF and EF, is the presence of other recently ordained who come to support their brother, especially in the EF where they come and attend in choir or server as deacon and sub-deacon.
Perhaps most significant, there are a number of other moves that the newly ordained are making which betray a deep spiritual affection for their office and the souls of their charges. These young priests are taking very seriously their role as shepherd of souls. Most of the newly ordained do not preach at their own first masses where I am, however, they uniformly do later take a moment to thank those who helped them on their path; and time after time, I have been increasingly hearing messages imploring folks to go to confession, attend weekly mass, pray the rosary and attend Eucharistic devotions especially Adoration and Holy Hours. Many have also provided the great spiritual gift to those in attendance of procuring the necessary permissions from the Apostolic Penitentiary to allow for a Plenary Indulgence, under the normal conditions, for attending their own first Holy Mass.
All of the early masses I have attended include an opportunity afterwards to receive a first blessing from the priests, and half or better I have heard give the blessing in Latin. In talking about this with some priests who have been ordained for a few years, they all say that the guys in seminary know where the resources are, how to get them, and learn what they are required to know. I was surprised to know that of the priests ordained coming out of a major seminary, a full 60% or better are expected to be saying the older form of the mass, predominantly in private for now, and in expectation for the days when it is even more accepted.
In summary, I am seeing very good progress over the past 10 years. I am filled with much hope in these times and expectations of great holiness from our new priests.
3 of 18 readers’ responses
1. Father, I’ve seen the same thing in Charlotte since Bishop Jugis was installed in 2003. Slow but steady return to tradition in the diocese.
The bishop recently founded a minor seminary and the minor seminarians are currently housed at St. Ann’s parish where Fr. Reid established a twice weekly TLM several years ago. The original class had about 10 men and I think they’re expecting close to twice that number this fall.

https://en.wikipedia.org/wiki/St._Joseph_Catholic_Seminary 

2. The good news is that many current seminarians are now on board with the following:
*OF: Ad Orientem with Latin, chant and beautiful vestments.
*EF: Learning the rubrics in seminary, and how to serve, for preparation to offer The Mass regularly, post ordination.

3. We are seeing the end of whatever that was that happened in the 1960s. It was some sort of spiritual maelstrom, which is winding down now. I don’t understand why the Holy Spirit permitted the OF in this time, but it seems an aberration that will hopefully soon fade from memory.
It’s all consuming to us, because we are living through it, but imagine a time two thousand years down the road, when only the most knowledgeable Church historians are even aware of this obscure blip. It’s a pleasant thought….

All that is required of us is that we pleasantly persist, ‘Brick by brick’.
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