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TESTIMONY OF A FORMER PROTESTANT (ANGLICAN) – 04
John Henry Newman, February 21, 1801 to August 11, 1890, became an evangelical Calvinist at the age of 15 in 1816 and held the typical Calvinist belief that the Pope was antichrist. On June 13 1824, Newman was ordained as an Anglican deacon in Christ Church Cathedral, Oxford and was a leader in the Oxford Movement. This influential grouping of Anglicans wished to return the Church of England to many Catholic beliefs and forms of worship traditional in the medieval times to restore ritual expression. In 1845, he left the Church of England and was received into the Roman Catholic Church on October 9, where he was eventually granted the rank of cardinal by Pope Leo XIII in 1879. He was instrumental in the founding of the Catholic University of Ireland which evolved into University College, Dublin, today, the largest university in Ireland. In 1991, Newman was proclaimed venerable after a thorough examination of his life and work by the Sacred Congregation for the Causes of Saints. Newman's beatification was officially proclaimed by Pope Benedict XVI on September 19, 2010 during his visit to the United Kingdom. One miracle was investigated and confirmed by the Vatican. A second miracle is necessary for his canonisation.
Reasons for Newman’s Conversion to Rome

http://bfhu.wordpress.com/2010/08/29/why-did-john-henry-newman-convert-to-catholicism/
May 4, 1843 … "At present I fear, as far as I can analyze my own convictions, I consider the Roman Catholic Communion to be the Church of the Apostles, and that what grace is among us (which, through God’s mercy, is not little) is extraordinary, and from the overflowings of His dispensation. I am very far more sure that England is in schism, than that the Roman additions to the Primitive Creed may not be developments, arising out of a keen and vivid realizing of the Divine Depositum of Faith." Apologia Pro Vita Sua, 300-301

Newman sought truth in religion at all cost. From an early age he made it a point to examine the truth claims of his religious beliefs and leave behind beliefs that he did not think were true. As he became a college Tutor at Oxford, he studied religious truths with particular attention to the content of Biblical revelation, study of the Church Fathers and logical reasoning.

From his youth, Newman adopted a doctrinal principle in religion. This principle holds that religion has set truths and rules inspired by God or derived from the former. These beliefs do not admit of subjective changes. Newman resisted changes in religion for any reason such as personal comfort, an easy agreement with other religious groups or political expediency.

Newman dedicated his life to discern which Christian beliefs were orthodox and which were not.  As an Anglican Newman believed that the Catholic Church had three Branches: Anglicanism, the Eastern Orthodox and Roman Catholicism. He thought that each of the branches are true members of the Catholic Church. Initially he thought that Antiquity in religious beliefs was the proof of the orthodoxy of beliefs and evidence that a given Church was the one established by Jesus Christ. He later came to realize that Antiquity was not sufficient proof; it required additional proofs.

Newman accepted the teaching that Apostolic Succession or the direct connection with the Apostles was a requirement for doctrinal orthodoxy. Studying the early Church history, Newman realized that the doctrinal disputes of the 4th-6th centuries were eventually settled by the Bishop of Rome, the Successor of the Apostle Peter. The Anglican Church was lacking in this important source of doctrinal and spiritual unity provided by the Bishop of Rome.

The Oxford Tutor also came to realize that the Anglican Church had removed itself, like other Christian bodies in the first centuries, from the communion with the Church. The Anglican Church lacked in Catholicity, the sacramental and ecclesial unity with Christians throughout the world. Furthermore, the Anglican Church failed to act as a divinely instituted body independent of civil government. Newman was appalled by the usurpation of episcopal authority by the English government.

The voice of the Church Fathers, whom Newman had studied extensively urged him to follow the Church of Rome which possessed all the notes of the Church established by Christ: Antiquity, Apostolic Succession, Catholicity and Holiness. For some time, due to the errors and abuses of Catholics, Newman thought that the Roman Catholic Church lacked the note of Holiness, but he finally overcame this prejudice by which he had unjustly looked at the Church.

After six years of prayerful consideration, Newman decided to be received into full communion with the Roman Catholic Church. On October 9, 1845, Fr. Dominic Barberi heard Newman’s confession at Littlemore and received him in the Church. Newman was 43 years old.
      Why John Henry Newman converted to Catholicism
      http://www.ad2000.com.au/articles/2001/may2001p10_427.html 

Michael Davies, himself a convert to the Catholic Church from the Church of England, is currently writing a new biography of Cardinal Newman. The following extract deals with the circumstances leading to Newman's conversion to Roman Catholicism.

In 1836 John Henry Newman began to edit an English version of the writings of the Fathers of the Church. He was determined to prove that the Church of England held a middle way (the via media) between the extremes of Popery and Protestantism and to recapture some of the Catholic doctrines and forms of worship which had been lost at the Reformation.

The "Branch Theory" had been devised to explain how Anglicans could call themselves Catholic and be part of the great Church of past and present even when obviously separated from the bulk of Christians in both the Western and Eastern Churches. This theory maintained that three different provinces calling themselves Catholic and Christian are part of the one Church of Christ: the Anglo- Catholic, the Greek Catholic, and the Roman Catholic Churches.

In 1837 Newman delivered a series of lectures explaining the via media designed to give the Oxford Movement a coherent theology on the Church. The true Anglican Church was, he maintained, neither Romanist nor Protestant. It held to a a middle path between the excesses of Rome and those of Protestantism. The true Christian doctrine was that which had been taught in the early Church before the break-up of Christendom into various branches. All the Anglican Church had to do now was to model its faith on that of the early Church. This did not necessitate an infallible authority, for what the Fathers taught was a matter of fact, evident to all who looked for it.

In April 1839, as Newman studied the fifth century Monophysite heresy, it suddenly occurred to him that the Monophysites also had followed a middle way between Rome and the heretical Eutychians. For the first time he experienced grave misgivings as to the Anglican position - a cloud no bigger than a man's hand, but the forerunner of storm and shipwreck. 

While, like the Anglicans, the Monophysites took their stand on antiquity, their claim was, Newman saw, disallowed by the Church, which at the instigation of Pope Leo drew up a new formula (in two natures) at Chalcedon to exclude them. Newman was struck, he wrote, "by the great power of the Pope, as great as he claims now, almost." He could not adjust the story of the Monophysites to the principles of the via media. If their middle way had been heretical, the Anglican version might also be heretical - "I saw my face in the mirror, and I was a Monophysite."

Despite the fact that Newman had been badly shaken by the cracks that appeared in his via media thesis, he was still convinced that Rome had corrupted the primitive faith and he endeavoured to patch up his theory. After all, he reasoned, the Anglican Church was a continuation in England of that one Church of which in olden times Athanasius and Augustine had been members.

Catholic principles

With this idea in mind he wrote Tract 90, to show that the Anglican Thirty-Nine Articles had been so worded as to admit the ancient Catholic doctrine on such subjects as the Mass and the Sacraments, while excluding the Roman version of these doctrines. The result of Tract 90 was the violent disavowal of its thesis by those in authority in the Anglican Church. It was officially censured in 1841 by the heads of the university and condemned by twenty-four bishops, including Newman's own Bishop of Oxford.

The reception accorded Tract 90 made it clear that those in authority in the Church of England strenuously repudiated what Newman insisted were the fundamental principles of Catholicity, but he still insisted that it was the duty of true Anglicans to remain where they were, and to remain true to the Catholic doctrines that they had come to embrace.

The hostile reception Tract 90 received prompted him to give up all controversy and devote himself to the translation of the works of St Athanasius. It was then that the ghost came a second time: "In the Arian History I found the very same phenomenon ... which I had found in the Monophysite ... I saw clearly that in the history of Arianism, the pure Arians were the Protestants, the semi-Arians were the Anglicans, and that Rome now was what it was then."

The final blow to the via media theory came in what is called the affair of the Jerusalem Bishopric, when Anglicans and Protestants, irrespective of their difference in belief, were lumped together under the jurisdiction of one Anglican Bishop. On 11 November 1841, he sent a formal protest to the Bishop of Oxford in which he stated that "to admit maintainers of heresy to communion without formal renunciation of their errors goes far towards recognising the same: and Lutheranism and Calvinism are heresies, repugnant to Scripture, springing up three centuries since, and anathematised by East as well as West."

His protest was to no avail, but he still recoiled from the idea of abandoning the communion which he regarded as his own home "to which I was bound by so many strong and tender ties".

Attacks

No matter how hard he tried to prevent it happening, his faith in Anglicanism slowly died and in 1842 he retired with a few companions to Littlemore, a village within his parish two or three miles to the south of Oxford. He and a few younger companions led lives of great asceticism and prayer, including recitations of the Divine Office of the Catholic Church in the very simple chapel.

Newman bore patiently the constant calumnious attacks made on him by Liberals, Evangelicals, and other non-Tractarians. On 25 September 1843, he preached for the last time as an Anglican, his theme being "The Parting of Friends." The final paragraph of this sermon is perhaps the most moving of all that he has written:
"And, O my brethren, O kind and affectionate hearts, O loving friends, should you know any one whose lot it has been, by writing or by word of mouth, in some degree to help you thus to act; if he has ever told you what you knew about yourselves, or what you did not know; has read to you your wants or feelings, and comforted you by the very reading; has made you feel that there was a higher life than this daily one, and a brighter world than that you see; or encouraged you, or sobered you, or opened a way to the inquiring, or soothed the perplexed; if what he has said or done has ever made you take interest in him, and feel well inclined towards him; remember such a one in time to come, though you hear him not, and pray for him, that in all things he may know God's will, and at all times he may be ready to fulfil it."

He remained in retirement for two more years at Littlemore where, to clear his mind, he began to study the way in which ideas develop within the Christian truth, and gradually he came to see that the later expressions of the faith were not innovations but fuller statements of the same truth which had been present from the beginning. As time goes on, the Church sees more and more clearly all that is contained in the revealed message, and she expresses this clearer vision in new formulations of doctrine, which clarify but do not contradict the earlier formulations.

He worked steadily at the Essay on the Development of Christian Doctrine and as he neared the end of it he felt that he could wait no longer. In writing it he had written himself into the Catholic Church. His theory of development is fundamentally opposed to that of Modernists who unjustifiably claim his support. For them, revelation is a continuing process destined to go on till the end of time, with earlier statements of the truth being modified and perhaps even contradicted by later statements more suited to the spirit of the age in which they are made.

Infallible authority

For Newman the revealed message was given once and for all by God, to be more and more fully grasped as time goes on, but to be passed on in its entirety, undiminished and uncorrupted. For him the test of a true development, as opposed to a corruption, was its continuity with the past, and, most important of all, he affirmed the need of an infallible authority for the discernment of a true development.

Anglicans and Catholics waited in suspense for his next move. He resigned his Oriel Fellowship on 3 October, thus severing his last official link with Oxford. On the night of 8 October 1845, Father Dominic Barberi, the saintly Italian Passionist priest, arrived by stage coach at Littlemore dripping wet from his journey through torrents of rain. On the following day, Newman and two of his companions were received into the Church in a very simple ceremony.

Newman's long agonising vigil was over at last. His life as a Catholic had begun. His friends always kept 9 October as "his day".

Michael Davies is the author of numerous books and articles on the liturgy and the history of the Catholic Church. He is President of Una Voce, a worldwide body that promotes the cause of the traditional Latin Mass.

Reprinted from AD2000 Volume 14 No 4 (May 2001), page 10
John Henry Newman: A Conversion to Die For 
http://www.ewtn.com/library/MARY/jhnewmconv.HTM 

By David Birch
Reflection on Newman's way of 'simply doing God's will'

The 'Awful Reality' of Catholicism
On 25 September 1843, the Rev. John Henry Newman, Vicar of one of the most famous churches in England, St Mary's Oxford, preached his last sermon as an Anglican at Littlemore, (a satellite parish of St Mary's where he now lived in a small community of men living in an interesting "monastic" experiment in Anglican Catholicism.) He asked the congregation to, "pray for him, that in all things he may know God's will, and at all times he may be ready to fulfil it". He was still two years away from his reception into what he was to call "The One True Fold", and which in England at that time was still generally referred to as "Roman" Catholicism.

With his Beatification now certain, many more books and articles will be written about Newman to add to the thousands already written. The grounds for his conversion to Catholicism will be covered many times over, with probably ever increasing complications and subtleties. But I would suggest we need not over-complicate Newman's conversion, despite it taking him the better part of seven years to make the final step. Nor indeed do we need to over-complicate (or over-liberalise) his Catholicism. His conversion was, as this last Anglican sermon puts it, Newman simply doing God's will, and his Catholicism, simply his fulfilment of God's will. It took Newman seven years to finally determine God's will for his future — for many of us a lifetime is not enough.

Newman wanted certitude that what he was doing was not the result of his own private judgement, but was God's will. He was surrounded by a world, political and scientific, that was increasingly positioning private judgement over God's truths. But this certitude for Newman — a highly skilled mathematician — would not come from his logical reasoning about Church history and development — it could, for Newman, only come from God — and it led him to the Catholic Church.

He was not like so many Catholic converts, now and then, introduced to the Catholic Church by a friend; he had little or no interest in the rituals, per se, of Catholicism, in fact knew nothing of them in any real detail until after his reception; he was not at all interested in what we might call the "vestments and vestures" drama of Catholicism as many were; nor indeed, in Gothic revivalism, which brought so many into the Church at that time. Newman's conversion resulted from engagement with, and acceptance of, what he considered to be undeniable and non-negotiable, absolute, objective, revealed truths about the supernatural not the natural world.
Put simply, and the power of this simplicity I find overwhelming, his interest lay in being sure that the one true Church would be the Church where he could have the certitude of knowing that within that Church, he could save his soul.

Simple as that? Surely not? After all, we are talking about one of the leading intellects of his day; a serious and significant scholar; a major theologian and Oxford Don — the leader of a major movement to reinject Catholicism back into the Anglican Church; the writer of numerous books and tracts and famous to the point that rarely a day would go by without something in the newspapers about him. Surely, his conversion has to be more complicated that this?

At its very heart — I would reply no! Salvation is the key to understanding Newman's conversion because he had come to the certain belief that the Anglican Church was in schism and so therefore unable to be the vehicle of Christ's salvific grace. "The simple question is", he wrote, "Can I (it is personal, not whether another, but can I) be saved in the English Church? Am I in safety, were I to die tonight?" What would your answer be?

Newman's was clear. He believed he was not in safety where he was, and so turned his back on the establishment Church in England; a well-paid job; an Oxford Fellowship; status and standing; family and friends. This was no lifestyle choice; no modern day sea-change or tree-change; no new age seeking after material well-being. This was supernatural conversion — not to the accidents of Catholic ritual to suit life here on earth — but to the substance of what Newman was to call the "awful reality" of the Catholic Church.
The Emperor's New Clothes

What Newman did in becoming a Catholic in a mid-19th Century world where the privileging of man and the natural world was taking over in all spheres of activity and thinking (as it is doing so even more today); where unbelief was growing exponentially; where science and engineering were the new gods. What Newman did made him stand out from the world of Imperial privilege and status. He stood out not because he became a Catholic as such — but because he stood out for the salvation of his soul over and above everything else in the world of Anglican religious indifference and the unbelief that surrounded him. His becoming a Catholic to save his soul (and not because he liked the "bells and smells") was a total indictment of, and embarrassment to, not only Erastian Anglicanism, but also to the State itself. It was a very public celebration of the religious over the secular.

He wrote, many years before his conversion that, "The Church of Christ... is not an institution of man, not a mere political establishment, not a creature of the state, depending on the state's breath, made and unmade at its will, but it is a Divine society, a great work of God". Sixteen years later, by the act of his conversion as a salvific move made possible only supernaturally, he revealed the unthinkable at this time of British Victorian supremacy of the world, that neither of the prime English institutions, the Anglican Church or the British Empire — both growing in influence and importance around the whole world — that neither of these bastions of 19th century Victorian security and prosperity, was capable of saving a man's soul.

In doing what he did, at the time he did it, Newman broke all the rules of a Victorian England, gloriously self-confident in its abilities to control the entire world. He ran up to the palace gates and shouted out loudly the truth about the Emperor's new clothes. This is not the hyper-sensitive, timid, "souffre-douleur", as Newman is so often thought to have been. This is the act of a very brave man — brave not because of his own Victorian self-assuredness — but because of his certitude that Catholicism, and not England and its Church, knew how to save his soul.

Heart and Soul

At a time when Empire was becoming the be-all and end-all of what it meant to be British; when buildings — whole towns and cities — were being built on such a scale and solidity to scream out to everyone who saw them, "this building and all it stands for politically, socially, culturally and economically will last 1,000 years", Newman stuck a pin into the balloon and blew apart the myth, in a way no one had really done before him, that the State and its Church, were simply a chimera and could never offer real and lasting salvation to their people, despite all the appearances and their tub-thumping, that they could.

And he did this — privileging the supernatural over the natural — not by writing a book about it, though reflections emerged later; not by preaching sermons at the time; but by a simple action, taken thoughtfully and carefully, of actually becoming a Catholic. He did this, in the end, quickly and without fanfare. He didn't seek instruction; he didn't call on his high status contacts like the then Bishop Wiseman to receive him with pomp and ceremony in glorious Gothic splendour, or map out a career path for himself as Anglican Archdeacon, later Cardinal, Manning was to do immediately after his own conversion. He was received by (the now Blessed) Fr Dominic Barberi, following a cold, wet and windy night at Littlemore, on 9 October 1845 in a converted farm shed for a Chapel.

A month later he wrote in a letter, "Pray be quite assured that I would not have left the English church had I thought it possible for me to remain in God's favour and remain a member of it. To my own mind it is as clear as light that it is a church which the Fathers would not have acknowledged. I had no alternative but to leave it unless I gave up the Fathers, nay all revealed religion". This is totally uncompromising. And we do Newman a very grave disservice, and indeed the enormous power of the supernatural action involved in his conversion, if we temper such uncompromising statements (as many now do) to make them suit more ecumenical times.

The rite of reception in the Rituale Romanum asks of the convert, and Fr Dominic would have asked this of Newman, "Quid petis ab Ecclesia?" (What do you seek from the Church?) and Newman would have answered "Fides" (Faith). And then Fr Dominic from that same Rituale would have asked, "Fides quid tibi praestet?" (What might that faith offer you?). Two little words — that's all — was Newman's answer — "Vitam Aeternam" (Eternal Life). Nothing more. Nothing less.
Faith and Eternal Life. As we contemplate John Henry Newman's future Beatification do we need any more than these three simple words — the very heart and soul of his conversion — to hold as his most powerful legacy before us? 

Taken from: L'Osservatore Romano, Weekly Edition in English, 23 September 2009, page 4

David Birch is Professor of Communication, Deakin University, Melbourne, Australia, and Associate Editor of The Priest: The Journal of the Australian Confraternity of Catholic Clergy
Beatification "imminent" for Cardinal Newman
http://clarissima.xanga.com/637559870/beatification-imminent-for-cardinal-newman/ 
Vatican, January 9, 2008 (CWNews.com) - Cardinal John Henry Newman will likely be beatified this year, according to the prefect of the Vatican's Congregation for the Causes of Saints. Cardinal José Saraiva Martins told L'Osservatore Romano that a decree authorizing the beatification of the Anglican convert and theologian is "imminent." The Vatican will also soon approve the beatification of Louis and Zelie-Marie Martin, the parents of St. Therese of Lisieux, the cardinal told the Vatican newspaper. Reports about a miraculous cure attributed to Cardinal Newman have circulated since 2004, and last October, informed sources in Rome indicated that the Congregation for the Causes of Saints was nearing the end of an investigation into the miraculous healing of a deacon in Boston. 
Cardinal Newman (1801- 1890) was an Oxford scholar and prominent Anglican preacher when he joined the Oxford Movement in the 1830s. By 1840 he had begun expressing doubts about the Church of England, and withdrew from Anglican ministry; in 1845 he was received into the Catholic Church. His Apologia Pro Vita Sua, explaining his spiritual journey, is among the classics of Catholic autobiography. 
Newman was the leading Catholic intellectual and controversialist in England during the 19th century, writing such influential works as Grammar of Assent and The Idea of the University. Although he was never a bishop, in 1879 he was raised by Pope Leo XIII to the College of Cardinals. In 1991 he was declared "Venerable" by Pope John Paul II (bio - news), leaving the recognition of a miracle as the only remaining requirement for his beatification. 
Louis (1823-1894) and Zelie (1831-1877) Martin are best known as the parents of St. Therese, who was proclaimed a Doctor of the Church by Pope John Paul II in 1997. Married in 1858, they had nine children, of whom 4 died in childhood and five entered religious life. There were proclaimed "Venerable" by Pope John Paul in March 1994. 
In 2003, Church officials in Milan disclosed that they were investigating a reported miracle attributed to the Martin couple. They could be the second married couple to be beatified simultaneously; the first, Luigi and Maria Beltrame Quattrochi, were beatified in October 2001. 
In his interview with L'Osservatore Romano, Cardinal Martins also said that a document is forthcoming on the beatification process. The congregation is working on 2,200 causes for canonization, including those of four people who are already scheduled to be canonized this year: an Italian religious, a Swiss missionary to South America, an Indian religious, and an Ecuadorian laywoman.

Newman set for beatification  
http://www.cathnews.com/article.aspx?aeid=6773
April 21, 2008 - Famed convert to Catholicism, Cardinal John Henry Newman is set to be beatified later this year according to a report in the Times Online. The report states the Vatican will announce the beatification of Cardinal Newman after accepting that he was responsible for a miracle in which an American clergyman was "cured" of a crippling spinal disorder. 

Pope Benedict XVI is said to have taken a personal interest in the Newman "cause", having been a devotee of the 19th century cardinal since studying him as a youth. Tony Blair, who converted to Catholicism after quitting as prime minister, is another admirer. He presented the Pope with three photographs of Newman during a visit to Rome last year. London-born Newman was ordained in 1824 and led the Oxford movement in the 1830s to draw Anglicans to their Catholic roots. He became a Catholic in 1845. He died in 1890 and was proclaimed venerable, the first step towards canonisation, in 1991. 

A file on Newman’s beatification was first opened in 1958, but the miracle now attributed to him by the Vatican’s Congregation for the Causes of Saints took place in 2001. Jack Sullivan, a deacon from Marshfield, Massachusetts, who was suffering from a serious spinal condition, prayed to Newman to intercede. "The following morning I woke up and the pain was gone," he said. The claim prompted an inquiry by the Archbishop of Boston, who passed on his findings to Rome. Vatican theologians have now concluded that there is no scientific explanation for Sullivan’s recovery and sources say the Pope has given his approval for Newman to be beatified. 

In searching for evidence of a second miracle, which would be required to declare Newman a saint, the Vatican is expected to consider the case of a 17 year old boy from New Hampshire who recovered from serious head injuries suffered in a car accident after Newman was invoked. 

If Cardinal Newman was to be canonised he would be the first Briton to be made a saint in 40 years. 

SOURCE: Victorian cleric put on path to sainthood, Times Online, April 20
http://entertainment.timesonline.co.uk/tol/arts_and_entertainment/the_tls/tls_selections/religion/article3779846.ece
The Triumph of Truth - Bl. John Henry Newman’s Road to Rome

http://www.catholic.com/magazine/articles/the-triumph-of-truth
By: Anthony E. Clark
In 1863, Fr. John Henry Newman received in the mail Charles Kingsley’s review of James Froude’s anti-Catholic History of England. The review contained a rather vitriolic remark:

Truth, for its own sake, had never been a virtue with the Roman clergy. Father Newman informs us that it need not, and on the whole ought not to be; that cunning is the weapon which heaven has given to the saints wherewith to withstand the brute male force of the wicked world which marries and is given in marriage. (qtd. in Apologia pro Vita Sua, ed. Ian Ker, xi)

Newman was understandably provoked, and he set out to defend his conversion from Protestantism. The result was one of the Church’s supreme examples of Catholic apologetics, Apologia pro Vita Sua (In Defense of a Life). It was his answer to Scripture’s call to Christians to "be prepared to make a defense" when called to account for what they believe (1 Peter 3:15).

If you wish to read a biography of Newman, Ian Ker’s John Henry Newman: A Biography, is perhaps the most readable and scholarly work to date. Ker writes of the difficulty in writing a biography of Newman because of the colossal volume of his writings.

Apart from the Apologia and the Autobiographical Writings, there are more than 20,000 letters extant, which, together with the diaries, will eventually fill 31 volumes. The corpus published, including posthumous works, runs well over 40 volumes. The biographer of Newman . . . may well feel overwhelmed by the agonizing difficulty of selecting and distilling. (vii)

Given that, this article will discuss what he is best known for: his capacity to explain and defend Catholicism. Those who take the time to read through his "over 40 volumes" of work, will, I suggest, find it very difficult not to follow him into the Church.

Newman’s search for truth drew him increasingly toward the Catholic Church, but there were many hurdles. He passed through several stages on his journey, each rooted in the humble acceptance of truth on some theological issue. His journey of faith was characterized by three fundamental principles:

Openness to truth demands an openness to conversion; 

Truth demands that reason be given primacy over all conclusions; 

and truth demands that it be defended from those who question it. 
Difficulties, Not Doubts

In his Meditations and Devotions, Newman connected his personal vocation to charity and teaching truth. He wrote, "I have my mission. I am a link in a chain, a bond of connection between persons. I shall do good, I shall do his work; I shall be an angel of peace, a preacher of truth in my own place" (Cardinal Newman’s Meditations and Devotions, 400).

It was precisely Newman’s commitment to knowing and teaching truth that, he states, brought him out of Protestantism into the Catholic Church. He says in his Apologia, "it was like coming into port after a rough sea; and my happiness on that score remains to this day without interruption" (214). Despite his spiritual and intellectual serenity after his conversion, Newman’s respect for truth made him admit that there were areas of faith where he struggled intellectually. Honesty prompted disclosure of the difficulties he had arriving at truth. He said, "I am far, of course, from denying that every article of the Christian Creed, whether held by Catholics or Protestants, is beset with intellectual difficulties; and it is simple fact, that, for myself, I cannot answer these difficulties" (Apologia, 214).

But he follows this admission with the statement that, "Ten thousand difficulties do not make one doubt," for a "man may be annoyed that he cannot work out a mathematical problem . . . without doubting that it admits an answer" (Apologia, 214-215).

For example, in response to Protestant critiques of the Catholic doctrine of transubstantiation, Newman writes, "But for myself, I cannot indeed prove it, I cannot tell how it is; but I say . . . What is to hinder it?" (Apologia, 215). In other words, based on all evidence, including Scripture and philosophy, the Catholic doctrine of transubstantiation cannot be disproven any more than the doctrine of the "Trinity and Unity" can be proven. He admits that, "when I come to the question of concrete fact, I have no means of proving that there is not a sense in which one and three can equally be predicated of the Incommunicable God" (Apologia, 215). Newman’s point is that transubstantiation cannot be proven or disproven to a Protestant objector any more than the doctrine of the Trinity can be proven or disproven to any Christian believer. This is perhaps why he acknowledged that he had no difficulty believing in transubstantiation once he had become Catholic, for the systematic understandings of Scripture and doctrine are combined most rationally in the Catholic faith.

A Contest of Principles

Newman challenged his Protestant interlocutors to turn constantly toward truth "for its own sake," (as Kingsley accused Catholic clergy of not doing). He responded to anti-Catholic charges with the challenge to look honestly at the "first principles" of the Catholic faith and compare them with the first principles of other denominations. 
"Catholicism has its first principles," he wrote, "overthrow them, if you can; endure them, if you cannot" (qtd. in Selections from the Prose Writings of John Henry Cardinal Newman, ed. Lewis E. Gates, 158).  I am not aware of a more direct and confident challenge.

Following this invitation, Newman recounts several Protestant criticisms: "It is all form, because divine favor cannot depend on external observances," or, it is "a blasphemy, because the Supreme Being cannot be present in ceremonies" ("Catholic First Principles," Selections, 158). To all of these and similar criticisms of Catholic practice and belief, Newman answers: "I say here there is endless assumption, unmitigated hypothesis, reckless assertion; prove your 'because,' 'because,’ 'because'; prove your First Principles, and if you cannot, learn philosophic moderation" (Selections, 158). Indeed, Newman calls for an open contest of first principles based on truth, an approach that does "not take for granted that that is certain which is waiting the test of reason and experiment," and as he recommends, the contestants should remain "modest until you are victorious" (Selections, 158). Apologetics, according to Newman, begins with the humble acceptance that truth exists, that some truths are difficult to capture, and that assertions must be proven through the test of reason.

To Truth through Reason

Just as obedience to truth led Newman to accept that some truths are difficult to understand, honesty led him to defend those truths which can be known with certainty. In fact, Newman’s approach to conversion and apologetics demands that reason be the measure of all claims, and he argues that all measured claims lead rationally to Christianity and the Catholic Church. 

Newman’s apologetics operate on two levels: First, establish the rational grounds for faith in God; then, demonstrate that the Catholic Church is "the oracle of God" (Apologia, 215). His two great apologias are An Essay in Aid of a Grammar of Assent, in which he defends the legitimacy of faith as a rational conclusion, and Apologia pro Vita Sua. Taken together these works comprise two of the most persuasive apologies for faith in God and the Catholic Church so far written.

In his introduction to Newman’s Grammar, Ian Ker wrote that this work "was his one important book which was long and meditated and premeditated. He saw it as exploratory rather than in any way definite, but this did not stop it from being the hardest of all his books to write" (v). It took him 20 years to complete, but he was setting out to do nothing less than confront and discredit British empiricists, such as David Hume, John Locke, and John Stuart Mill, who had become increasingly influential during his lifetime. The empiricists restrict intellectual assent to material evidence.

But how, Newman asks, can one assent to, or believe in, what one cannot understand and what cannot be empirically proven? The inscription on the flyleaf of Newman’s presentation copy notes that the first part of his Grammar “shows that you can believe what you cannot understand,” and the second part shows "that you can believe what you cannot absolutely prove" (xi).

His reflections on the distinction between apprehension and understanding suggest that assent (belief) is possible as long as one apprehends, even if understanding is not attained. Essentially, logic and experiment fail where the human mind, by inference, assent, and certitude, is able to advance through doubt into belief. The mind’s power to judge is able to consider more evidence on more varying levels than science or logic; this is what he calls the "illative sense." In a sermon given at Oxford, Newman stated that, "The human mind ranges to and fro, and spreads out, and advances forward with a quickness which has become a proverb, and a subtlety and versatility which baffle investigation" ("Implicit and Explicit Reason," Sermon 13, Fifteen Sermons Preached Before the University of Oxford). The mind, then, is able to apprehend truths beyond the limited capabilities of experiment and logical deduction. In his concluding remarks on the illative sense, Newman states that, "Facts cannot be proved by presumptions, yet it is remarkable that in cases where nothing stronger than presumption was even professed, scientific men have sometimes acted as if they thought this kind of argument . . . decisive of fact" (An Essay in Aid of a Grammar of Assent, 247). In other words, even scientists sometimes base their conclusions on other than empirical evidence.

Those who imagine only a mechanistic material world, such as the empiricists, "are ever inquiring whence things are, not why; referring them to nature, not mind; and thus they make a system a substitute for a God" ("Science and Religion," qtd. in Selections from the Prose Writings of John Henry Cardinal Newman, 102). Newman contends that those who wonder at the sophistication and splendor of nature without the assumption that it is a creation ultimately wonder at their own ability to perceive it: "The God we attain is our own mind; our veneration is even professedly the worship of self!" ("Science and Religion," qtd. in Selections, 105).

One of his most profound defenses of God is his argument that without knowledge of him we become increasingly self-worshipping. As we see nature and ourselves as independent from our Creator, we also depart from truth and goodness. Our world, along with humanity, becomes distorted and corrupt. In Newman’s later writings, such as his Apologia, we find a growing number of passages referring to the collapse of a godless world; he defends God on the basis of evidence that the world crumbles without him.

And so I argue about the world; if there is a God, since there is a God, the human race is implicated in some terrible aboriginal calamity. It is out of joint with the purposes of its Creator. This is a fact, a fact as true as the fact of its existence; and thus the doctrine of what is theologically called original sin becomes to me almost as certain as that the world exists, and as the existence of God. (Apologia, 217-218)

Newman insists that "this anarchical world" must, to restore itself to truth and order, acknowledge the reality of God and his plan for Creation.
In one of his most celebrated sermons at Oxford University, Newman appeals to reason, for it is in reason that we are forced to accept what is true, whether it is the probability of God’s existence or our place within his Creation. From his pulpit, he exhorted, "Let us take things as we find them: let us not attempt to distort them into what they are not. . . . 
We cannot make facts. All our wishing cannot change them. We must use them" (qtd. in Newman’s Approach to Knowledge by Laurence Richardson, 20). This is a far cry from the Newman described in Kingsley’s review, for Kingsley’s charge that "Truth, for its own sake, had never been a virtue with the Roman clergy," and that "Fr. Newman informs us that it need not, and on the whole ought not to be" is — to put it simply — untrue. And finally, it was Newman’s insistence on plain truth that led him out of Anglicanism into the Catholic Church; his careful studies of Church history and patristic theology transformed him from an adversary of the Church to one of its most distinguished defenders.

Toward the Roman Shore

One need not look too long into Newman’s earlier writings to find evidence of his disdain for "popery," and his tracts during his involvement with the Oxford Movement are filled with adamant assertions of his disdain for the Roman Catholic Church. Ironically, those tracts also disclose his process of conversion. In spring of 1837, eight years before he was received into the Catholic Church, Newman had this to say:

I call the notion of my being a Papist absurd, for it argues an utter ignorance of theology . . .  However, I frankly own that if, in some important points, our Anglican ethos differs from Popery, in others it is like it, and on the whole far more like it than Protestantism. ("Tract Ninety," in The Oxford Movement, ed. Eugene R. Fairweather, 144)

While he concedes Anglicanism’s comparative proximity to Catholicism, his writing still confidently affirms his distance from the "Roman Church."
In another passage of the same essay, John Henry Newman discusses his views on the structure of the church and the Bishop of Rome. He writes that:

The Anglican view of the church has ever been this: that its portions need not otherwise have been united together for their essential completeness, than as being descended from one original . . . Each church is independent of all the rest . . . Each diocese is a perfect independent church, is sufficient for itself. ("Tract Ninety," The Oxford Movement, 155)

We see here that Newman’s idea of church before he became a Catholic perceived a fractured body of entirely independent communities, and "mutual intercourse is but an accident of the church, not of its essence." And the "Bishop of Rome, the head of the Catholic world," he says, "is not the center of unity." Newman insisted that the Anglican church is, "essentially complete without Rome" ("Tract Ninety," 155).

Compare these statements to what Newman wrote in his Apologia; they could not be more opposite:

The Anglican disputant took his stand upon antiquity or apostolicity, the Roman upon catholicity. The Anglican said to the Roman: "There is but One Faith, the ancient, and you have not kept to it"; the Roman retorted: "There is but one Church, the Catholic, and you are out of it." (Apologia, 107)

Newman’s research and consideration had, through his involvement with Tractarianism, led him to view the antagonism as one between "antiquity versus catholicity." The dilemma was — according to his earlier sensibilities — whether to choose to be part of a "corrupt" but unified Church or an incorrupt but fractured one. His fellow Anglicans argued their position using Scripture and the Church Fathers. Ultimately, Scripture and the Church Fathers proved the Catholic, not the Anglican, position. From St. Cyprian, Newman found steadfast contentions that branches "cut from the Catholic vine must necessarily die," which are located in Cyprian’s famous work on the unity of the Catholic Church (Apologia, 110; cf. St. Cyprian, De Catholicae Ecclesiae Unitate). And he was also moved by St. Augustine’s remarks about the Donatist controversy, wherein Augustine refers to being separated from the body of the Church as ipso facto being separated from the "heritage of Christ" himself (Newman, Apologia, 110). As scriptural, historical, and patristic evidence accumulated in favor of the Catholic position, Newman found himself approaching the Roman shore, "after a rough sea." And after his long intellectual voyage, he overturned much of what he had written before; obedience to truth led him to say of the Catholic Church: "I profess my own absolute submission to its claim. I believe the whole revealed dogma as taught by the apostles, as committed by the apostles to the Church, and declared by the Church to me," and furthermore, "I submit myself to those other decisions of the Holy See" (Apologia, 224).

The Apologist’s Patron

From Anglican, to Catholic, to Catholic cardinal, to blessed, John Henry Newman was, as Benedict XVI who recently beatified him said, an "apostle of truth." Indeed, it was the truth that ushered him along his spiritual and intellectual passage into the Church of Christ. Newman requested the dictum Ex umbris et imaginibus in veritatem be inscribed on his gravestone — "From shadows and images into truth."
After his beatification at Cofton Park, in Birmingham, England, many have begun to refer to Newman as the "patron saint of conversion," and this may be true — though it may be more accurate to imagine him as the patron saint of Catholic apologetics. Since his death, several hundreds of Anglican and other Christian clergy have been converted to Catholicism through the truth and reason of John Henry Newman’s apologetic writings. We see today that his writings and example continue to lead others into the fullness of the Church. But far beyond Newman’s interest in apologetics was his commitment to living the example of Christ in a broken world. During Benedict XVI’s beatification sermon, the pope recalled Newman’s "life as a priest, a pastor of souls," noting that:

Cardinal Newman’s motto, Cor ad cor loquitur, or "Heart speaks unto heart," gives us an insight into his understanding of the Christian life as a call to holiness, experienced as the profound desire of the human heart to enter into the intimate communion with the Heart of God. (Beatification Homily of Pope Benedict XVI, Cofton Park, Birmingham, England, September 19, 2010)

Given Newman’s extraordinary life, it seems fitting that this man who once distanced himself from the Bishop of Rome is now praised by that very bishop and lifted "to the altars and declared blessed."
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