[image: image1.jpg]EPHESIANS 5:11

il

FROM DARKNESS TO LIGHT

METAMORPHOSE

A Catholic Ministry for Exposing the Truth about Alternative Medicine, the Occult in Reiki &
Pranic Healing and Oriental Spiritual Exercises of the New Age Movement

For queries and detailed information, please call on MICHAEL PRABHU

MICHAEL PRABHU, #12, Dawn Apartments, 22, Leith Castle South Street, Chennai 600 028, INDIA.
Phone : +91 (44) 24611606. e-mail : michaelprabhu@vsnl.net website : www.ephesians-511.net



                                                                                          MAY 2012
TESTIMONY OF A FORMER PROTESTANT (ANGLICAN) – 112
Former Anglican Bishop of London explains why he became a Catholic – Monsignor Graham Leonard
http://www.ad2000.com.au/articles/2002/mar2002p8_938.html   

AD2000 Volume 15 No. 2 (March 2002), page 8 
While in Madrid last November to attend a congress organised by the Path to Rome association of converts to Catholicism, Monsignor Graham Leonard, the former Anglican Bishop of London, who had been received into the Catholic Church in 1994, was interviewed by the Zenit News Agency.

What was the origin of your conversion?
My conversion to Catholicism goes back a long way; it was not sudden. For many years I was very concerned about events in what was my church, the Anglican Church.

I have always believed that faith is a gift of God, and that it is not the result of individual discoveries that each one can make.

As a member of the Anglican Church I was very concerned that increasingly greater importance was given to private, individual interpretations of the faith - interpretations that depended on the situation, the environment, on what the Church felt should be decided or commented on at any given moment.

Did you perceive this sliding into subjectivism, into relativism, in the last years, or did you realise that it was at the root of the birth of the Anglican Church?
In fact, it has always been like this since the 16th-century Reformation. In that period, when the Anglican Church was born, faith was expressed as an attempt to respond to the political situation created by Henry VIII. Professor [Sir Maurice] Powicke said it clearly this way: "What can be definitely said about the Reformation in England is that it was an act of state."

The Church in England found itself at the mercy of, and having to be subjected to, the political objectives of the Tudor monarchy. To do so, it ceased to be the Catholic Church in England and became the Church of England.

Did this kind of process happen often?
In fact, this process of adaptation of the faith to the needs of the moment has been repeated since then. For many years, the doctrinal content of the faith depended on the interpretation of the formulations made by jurists.

In recent years it has depended on the General Synod. According to the Lambeth Conference - a sort of synod of all the Anglican Churches worldwide - each church in every country is free to determine how the faith should be understood. When I realised all this, I also understood that I could no longer exercise my priestly ministry in these conditions.

Was the fact that the Church of England accepted women priests decisive?
That was the detonator, because it represented the establishment of a new communion, according to which one must believe in something that previously the Church never required as a matter of faith.

It was a step very much in keeping with the process of subjectivism, according to which each one is free to believe what he wishes. It had already happened with faith in the Resurrection.

You are married, as is usually the case among the Anglican clergy. How did your wife accept your decision to convert, which meant giving up a well-off life as Bishop of London and moving to an uncertain situation?
She would have preferred to become a Catholic before me, but she never wanted to tell me this, so as not to exert pressure on me because of my responsibility within Anglicanism. Like me, she has been very happy since we became Catholics.

Have you felt welcome in the Catholic Church?
Very much so, without any reservations.

Are the Anglican priests happy who, like you, have become Catholics?
Yes, without a doubt. I don't know any one who is not happy.

What work do they do, following their conversion?
The same as any other Catholic priest: in parishes, as university and hospital chaplains, and as professors. For example, one of them, who had been a priest in the London Diocese when I was his Bishop, is now Vicar General of the Catholic Diocese of Westminster.

In my specific case, the appointment I have received as honorary prelate of His Holiness has been seen by former Anglicans as an approval of the Holy Father, a welcome that we had already received locally.

In my ministry, I have concentrated in giving spiritual retreats to diocesan clergymen, for example, at the invitation of the Archbishop of Birmingham. Just a few weeks ago I finished giving a retreat to the Benedictines in England.

Some, even in the Catholic Church, request that the primacy of the Pope cease to be jurisdictional and become only an honorary primacy. What do you think?
What is essential about the Petrine primacy is not the honour but the jurisdiction. This is so because it is about defending the truth, the rights of the truth. The primacy of the Pope is essential for the Church because it is of divine institution. It is also essential to achieve real unity among the Churches.

Do you think concessions should be made in the ecumenical dialogue to attain unity more easily?
I don't think we should speak of concessions. Truth is not discovered through negotiations, but in obedience.

How do you see the crisis the Catholic Church is suffering?
The crisis of the Catholic Church depends on one's perspective, because there are many positive things in it, like the new movements and the revitalisation that is taking place in the parishes...

I have total confidence always in the loving power of God and in His objectives for humanity. I trust God totally and, because I believe in God, I believe in the Church that He has given us and that is why I have hope.

It is this Church that must carry to fulfillment the plan of God for the salvation of man.

Former Anglican bishop speaks out 

http://catholicinsight.com/online/church/ecumenism/c_ecumenism01.shtml 
By Catholic Insight Staff, Issue: January/February 2002 Updated December 3, 2006
At a Path to Rome congress of converts to Catholicism held in Madrid in early November 2001, the Zenit News agency obtained an interview with Monsignor Graham Leonard. The monsignor was formerly the Anglican bishop of London, England, and is now an honorary prelate of His Holiness, the Pope, employed in giving spiritual retreats to diocesan and monastic clergy in England. 

The interview concentrated on the reasons for his conversion to Catholicism. Msgr. Leonard explained that this was not a sudden decision; he had been concerned for many years about events in the Anglican church. Particularly, he was concerned over private individual interpretations of the faith and realized that this "adaptation of the faith to the needs of the moment" was what triggered the birth of his former church in the 16th century. Uncomfortable with many recent changes, he described the Church of England's decision to accept women priests as the "detonator" which sparked off his departure. He notes that both he and other ex-Anglican priests have been made to feel very welcome in the Catholic Church. Although he has noticed dissension among Catholics, which he also attributes to subjective attitudes, he has confidence in God and "in the Church He has given us." Above all, he advocates the primacy of the Pope as an essential to achieve real unity in truth. 

No to papal primacy 

London-Evangelical members of the Church of England (Anglican) have written Cardinal Ratzinger denouncing the remarks of the senior Church of England Bishop of Chester, Peter Forster, claiming that Anglicans are ready to accept the "need of a universal primacy." 

The evangelical group, the Church Society, told the Cardinal that this error is the result of the false ecumenical document The Gift of Authority, 1998 written by Anglican and Catholic theologians (see C.I., July/August 1999, p. 20). 

This report of the ecumenical Anglican-Catholic International Committee (ARCIC) claimed that there was "sufficient agreement" on universal primacy for Anglicans to accept it. Says the Church Society: "We, as reformed Anglicans, cannot and will not accept the role of the Pope as set out in The Gift of Authority. It is entirely inconsistent with the Reformation doctrine of sola scriptura which remains the official doctrinal position of the Church of England. We believe that the views of Anglicans are being seriously misrepresented in ecumenical dialogue." 

The Church Society thanked the Cardinal for the 2000 declaration Dominus Iesus "which seems to us refreshingly honest when compared to the ARCIC reports. We do not believe that anything is to be gained by pretending that we agree when we do not" (The Catholic Herald, November 16, 2001). 

Dominus Iesus restated a number of beliefs Catholics must hold, thereby upsetting certain Anglicans who had convinced themselves otherwise. Among them: Anglicans are not part of the (Catholic) Church but essentially a Protestant ecclesial community, and Anglican priestly orders are invalid. 

In the past, Catholic Insight has been critical of Catholic ecumenical theologians such as the late Canadian Father Jean-Marie Tillard of Ottawa. He seemed to concentrate on selected Anglican beliefs at the expense of the Anglican pastoral ministry which in its approval of major moral errors such as contraception, divorce, abortion and homosexuality, was and is directly opposed to Catholic teaching (see Tillard, C.I., Jan/Feb 2001, p. 25). 

The Church Society now draws attention to doctrinal misrepresentation as well. Evangelical Anglicans constitute perhaps one third of the Church of England. 
Catholic Church Accepts Woman Priest as Convert

http://wwrn.org/articles/2000/?&place=north-america&section=anglican EXTRACT
"U. S. Newswire," July 26, 2001

Recent years have shown a growing worldwide trend in the conversion to Catholicism of religious leaders from all faiths. Why are so many high-ranking religious personalities converting? In interviews, most of these converts state that through research, prayer and personal epiphanies they have come to view the Catholic faith as the one, true, Christian faith. 
None of these conversions seem to be a spur of the moment decision as, in many cases, these converts sacrificed titles and responsibilities to become a member of the faith. One such convert is Msgr. Graham Leonard, the former Anglican Bishop of London. Msgr. Leonard was the third highest-ranking Anglican prelate when retired from his position as Bishop of London in order to become a Catholic. He is history's highest-ranking Anglican prelate to embrace Catholicism. 
Conference Explores Mystery: Why many are unexpectedly taking "Path to Rome"

http://archive.catholicherald.co.uk/article/24th-august-2001/1/conference-explores-mystery-why-many-are-unexpecte EXTRACT
No less than 700 people expected to attend. Previous conferences sold out.

"I was an Episcopal priest," says Mrs. Linda Poindexter, married to American Rear Admiral John Poindexter. So what would lead her to embrace Catholicism? And why would "Bible Bob" of nationally broadcast Family Radio, an Evangelical adept at convincing Catholics that their Faith was "unbiblical," choose to abandon his national broadcast and return to the Catholic Faith? At a time when headlines frequently paint a picture of scandal and dissension in the Catholic Church, the growing numbers of prominent personalities choosing to become Catholic would appear to be one of the great mysteries of modern times. The Path to Rome conferences show that, contrary to many reports, the Church is alive and well. Past participants have been impressed with how these annual conferences combine deep explanations of Catholic belief with riveting personal testimonies in an atmosphere of humility and good will, devoid of the slightest hint of triumphalism.

The only international conference of famous converts to the Church plus an inspiring pilgrimage to Spain and Fatima.

The Rt. Rev. & Rt. Hon. Mgr. Graham Leonard President — Path to Rome Committee
Monsignor Graham Leonard R.I.P.
http://www.rcdow.org.uk/diocese/default.asp?library_ref=4&content_ref=2628 
January 6, 2010

The death has been announced of Monsignor Graham Leonard. 
A former Bishop of London, he was an outspoken critic of moves to ordain women to the priesthood within the Anglican Communion.  Leonard left the Church of England to become a Roman Catholic and became a priest of the Diocese of Westminster in 1994. 

Mgr Leonard's Funeral will take place at the Oxford Oratory on 21 January at 11.30am. A Memorial Requiem will be held at Westminster Cathedral on 16 February 2010 at 2 pm.
Graham Leonard wanted above all to be a teacher and a pastor, and so he was. Circumstances also made him a bishop at the battlefront during the 40 bitter years when the Oxford Movement seemed finally to be unravelling.

Graham Douglas Leonard was born in 1921, son of a liberal evangelical vicar, but educated in strict evangelical fashion at Monkton Combe, where he learnt the loyalty, honesty and straight thinking that made him the man he later became. In 1940 he went to Oxford and read botany at Balliol. He took a shortened wartime degree course before being commissioned in the Oxfordshire and Buckinghamshire Light Infantry. At New Year 1943 he married Priscilla Swann, a brilliant fellow-student from the Oxford botany school. It was a marriage of great and enduring happiness.

During duty at courts martial he began to understand the workings of law. Unlike many bishops he was never cowed by lawyers and regarded them with a detached smile. After the war he went to Westcott House, Cambridge, where he applied his scientific training to theology. By now he had a fully developed Catholic faith, but in 1947 he was ordained as curate to a middle-of-the-road Cambridge parish, where many of the parishioners worked in the Pye Radio factory. Moving quickly through two rural curacies, he became vicar of Ardleigh in 1952.
Three years later Bishop Gresford Jones made him director of education for St Albans Diocese.

From 1958 he was also secretary of the Church of England Board of Education Schools Council, establishing a concern for education that would later lead him to serve the Church with distinction in the General Synod and in the House of Lords. In 1962 he became Archdeacon of Hampstead and two years later, at the age of 43, Bishop of Willesden.
For the next nine years he was effectively Bishop of North London. Bishops were then still experimenting with ways of getting closer to their people, and Leonard worked out a pattern of pastoral visiting that he maintained throughout his career. All of Wednesday from lunchtime onwards was spent in one parish, and all of Sunday until lunch was over was spent in another. The Eucharist was the central point of each visit, and most confirmations took place at these eucharists. The bishop was no longer a visitor for special occasions but maintained constant personal connections throughout the diocese. Ordinary lay people felt they knew him well.

He actively promoted the division of the unwieldy London diocese into three area bishoprics. Personable and capable, he was also in demand for chairmanships, not least of the Mothers’ Union’s discussions about its response to the emerging revolution in family life. This particular work he found exacting and finally disappointing, because the discussions concluded with decisions that gave impetus to the Church of England’s relaxation of its marriage disciplines.

Anglo-Catholics quickly took him as their spokesman in the debate on Anglican-Methodist union that dominated the Church of England in the late 1960s. The most serious flaw in the scheme was its ambiguity about the unification of the Anglican and Methodist ministries. The formula proposed for this action was deliberately unclear as to whether or not the Methodist ministers were being ordained anew as Anglican priests. Leonard pointed out that this called into question wider theological issues — a point that eventually proved to be the rock on which the scheme foundered in May 1972.

Feelings ran very high and some angrily gave him more blame than he was due. Growing into Unity, the book he wrote with his old friend Eric Mascall and the two leading evangelicals, J. D. Packer and Colin Buchanan (later Bishop of Woolwich), was given less attention than it deserved, though it sowed some of the seeds that contributed to the Churches Together movement that is now bearing fruit.

Cornwall was famous for its Methodist majority so there were some critics of Leonard’s appointment as Bishop of Truro in 1973. They need not have worried. He quickly built warm relations with Cornwall’s Methodists, who responded to his vigorous scriptural and spiritual teaching, and enjoyed the respect he gave them. Few diocesan bishops can have met local Methodist leaders so often.

This was perhaps the happiest time in his life as a bishop. He responded enthusiastically to all that was "Celtic" (the word was still acceptable among historians at that time) in the Duchy. He created an ecumenical advisory group to encourage use of the Cornish language in public worship.

Yet he never completely accepted the cult of "Celtic spirituality" and, though he saw its benefits for the tourist industry, he was well aware that there was no evidence for it in Cornish sources. The Cornish responded warmly to his habit of pointing himself and others straight to God: Leonard’s Cornwall was a prayerful diocese. His personal religion had a distinct charismatic element, most evident in his care for charismatics and those with charismatic gifts, especially healers.  

Truro had much in common with other rural dioceses at the edges of England. It had never expected to be a trailblazer, and clergy stipends were depressingly low. One of Leonard’s first objectives was to bring them up to the national average. Some regarded this as an unrealistic challenge, but he quickly succeeded and so cemented his unity with his clergy families.

In the days of "Sheffield figures" — the first attempt to ration clergy numbers according to local need — he strove to get recognition of the vastly different needs of summer and winter populations in Cornwall, but the point scarcely registered in Westminster.

Leonard was surprisingly well read in poetry, and delighted in cats and children. Yet he and Priscilla were no more than moderately happy in Lis Escop, the see house. It had been built during the 1960s in a beautiful setting above the Fal at Trelissick, but was glumly designed, more like an institution than a home and hard to reach, seven miles outside the city and a long walk from a country bus stop. Priscilla nevertheless produced a worthy Cornish garden, and they both enjoyed finding rare fungi and orchids in the woods, which rang with happiness when the grandchildren arrived. He revelled in music, especially Elgar and impromptu recorder consorts.

He overworked shamefully. As chairman successively of the General Synod Boards of Education and (from 1976) of Social Responsibility he had to travel to London on England’s slowest main line. 

His stance on ethical questions was always to seek a firm scriptural and theological basis, then produce a moderate expression of traditional principles. His pastoral care in cases of difficulty was deeply compassionate; though he might be exasperated by the ideas of more radical bishops, he often acted very much as they did in specific cases.

His ecumenical involvement also demanded travel. 
He was a member of the Commission for Anglican/Orthodox Joint Doctrinal Discussions, which he enjoyed, though they were not very productive. In 1975 he attended the fifth Assembly of the World Council of Churches in Nairobi as an elected delegate of the Church of England. From 1977 he was closely involved in the ill-fated Covenanting for Unity debates of 1982, when he again became the standard-bearer of Anglo-Catholic reluctance.
He happily ordained women deacons and constantly encouraged women to use their gifts of spiritual direction and theology, but he earned enmity once again for his negative approach to the ordination of women as priests. Only those who were very close to him knew how often and with what agony he reappraised his position. It would have been a relief to him if he could have taken the majority view, and he understood his opponents far better than they thought.
Emotional considerations powerfully fuelled the debate, but both sides had strong rational arguments. For Leonard the most important intellectual argument was fundamentally ecumenical.
As an Anglo-Catholic he could not justify the comparatively small Anglican Communion abandoning its own claim to be regarded as a Catholic Church by ignoring pleas from the great Roman Catholic and Eastern Orthodox Churches, which opposed the innovation of women priests. The question dominated every part of church life for two unhappy decades and was not settled until 1992, after Leonard had retired.

Appointment as Bishop of London in 1981 reduced his travelling, but was itself controversial. Though much of the diocese wanted him eagerly, liberals, especially more radical leaders, feared him. There were stories of irregularity about his appointment, but all were denied by Lambeth and Downing Street, and they simmered down before his memorably happy enthronement in St Paul’s.
Now directly responsible for pastoral care of the cities of London and Westminster only, Leonard kept up his regular visits to parishes, never losing touch with the laity. He believed he had also helped the growth of affectionate relationships between the cathedral and the rest of the diocese.
Though he was poles apart in theology from Alan Webster, the Dean of St Paul’s, they developed a personal relationship that led the bishop to boast he was the first Bishop of London to be given the key of the cathedral back door. His appointments, as at Truro, continued to surprise. They were often impulsive, sometime brilliant, sometimes disappointing, rarely dull.
His house was very close to the House of Lords. He enjoyed his duties there, though he began to tire of the flummery. He had sympathy for the Conservative Government, but surprised many by opposing it on housing and on the fate of the Greater London Council. His theological view would always override any purely political allegiance. In discussions on the Education Act he played a leading part in solving questions about religious education, for which he was much praised in Church and Parliament, although he was attacked for giving too much respect to non-Christian religions.
Some of his closest friends were perplexed by the Tulsa Affair in 1988. A priest in Tulsa, Oklahoma, who claimed that the American Episcopal Church had ejected him because of his traditional theology, asked Leonard for episcopal care. Leonard’s response was negative at first, but within a year he was convinced that there had been an injustice.
Since the congregation had been dismissed from the Episcopal Church, Leonard thought he was free to act. He met the Bishop of Oklahoma, who thought otherwise. Leonard proposed to go to Tulsa and confirm some candidates who had been prepared for that sacrament. The Archbishop of Canterbury showed distress, but gave no decision. Leonard conducted the confirmation. Nothing further happened; but the essential fragility of Anglican unity had shown itself.
At 70 Leonard retired from London to his house in Witney, Oxfordshire.
Meanwhile, the liberalisation of the Church of England showed every sign of going farther. Once off the battlefield, he could view the situation more dispassionately. He had been reading revisionist historians of the Reformation and, though convinced of the validity of his own ordinations, he began to reassess the fundamental theory of Anglo-Catholicism. He concluded that Anglicanism was not an ecclesial organism, and could never be other than a Tudor political device. In 1993 he became the first diocesan bishop of the Church of England to "cross the Tiber".
Several hundred Church of England priests were for similar reasons poised to take the same route, or had already taken it. Few were directly influenced by him; his part in the acceptance of many of them for Catholic ordination was probably more important. As Bishop of London he had long been a friend of Cardinal Hume, who now stimulated Rome to positive action.
These priests were ordained unconditionally, but Leonard himself was ordained conditionally, with due regard to the Old Catholic element in the ordination pedigree of modern Church of England bishops. The ordination took place in the chapel of Archbishop’s House, Westminster, early in 1994.
Despite his residence in Oxfordshire, he had the status of a retired priest of the Westminster archdiocese. Cardinal Ratzinger became something of a friend. Leonard was quickly immersed in a hefty programme of talks and retreat addresses in various countries.
His teaching was if anything more appreciated than it had been in the happiest of his Anglican years. Like most others who entered the Catholic priesthood from the Church of England at that time, he was soon talking of his new sense of liberation.
In 2001 he was made a Prelate of Honour with the style of Monsignor, in recognition of many years’ service to the Christian religion in England.
Soon afterward his health began to falter. Although he had ceased travelling, and did less work outside local parishes, he retained his many friends and was serenely content.
He is survived by his wife and two sons.
The Right Rev Monsignor Graham Leonard, Bishop of London, 1981-91, was born on May 8, 1921. He died on January 6, 2010, aged 88.
