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TESTIMONY OF A FORMER PROTESTANT (EPISCOPALIAN) – 91
Why I became a Catholic
http://www.sacredheartcor.org/content/how-and-why-i-became-catholic       
By Father Ernie Davis
People often ask, "Why did you become a Catholic?" My short answer is, "Because I finally realized I wasn’t." For an Anglican or an Episcopalian, that answer might make sense. They might not agree, but they can understand it. Catholics may be mystified by it. I loved the Episcopal Church, and being a priest was all I ever wanted to be. It took me a long time to accept it and admit it, but it’s true. St. Peter’s Episcopal Church www.stpetersparish in Fernandina Beach, Florida, is a jewel box of a church. It was built in the glory days of the first Florida boom when the congregation was filled with people of intelligence, taste, and financial means. They were able to express in architecture the faith they believed, expressing in native yellow pine, tabby, and stained glass the reformed Catholicism of the Episcopal liturgy. The church was made for the sacraments. The priests of the parish made a lasting impression on me. Fr. Neil Gray was the most intelligent person I knew, and I believed him when he taught us in confirmation and in acolyte training that Episcopalians are Catholics who did away with corruption and superstition in the Reformation. I believed him when he taught us that our liturgy and our faith were the liturgy and the faith of the undivided Catholic Church, and that the Catholic faith continued unbroken and essentially unchanged through the Anglican and Episcopal Churches. Fr. Gray and his successor, Fr. Ralph Kelley, were small town heroes for justice during the difficult days of church and school desegregation. St. Peter’s and St. Michael’s Catholic Church were the only churches in town that had a history of racial inclusion – not perfect, but it made me proud. When the KKK threatened to burn a cross on the rectory lawn, Fr. Kelley let it be known that he owned a shot gun. That impressed me. I remember my mother planning her Sunday school class with Mrs. Frances Holliday, an African-American woman, and it made me proud of my faith and family. The first chink in the myth that the Anglican and Episcopal Churches are Catholic came when I visited Williamsburg, Virginia, as a pre-teen. According to the myth that Catholicism continued in an unbroken line, one would expect that colonial Anglican church building would reflect that faith in the sacramental nature of the liturgy and the church. Instead, I was surprised to see that the colonial Anglican churches looked very much like Methodist or Presbyterian churches. They emphasized the preaching of the word, and not the sacraments, the plain gospel and not traditional beauty. I didn’t know what to make of it. The evidence didn’t fit the myth. But it didn’t knock me off track, either. I loved the myth, and I loved the Episcopal Church. Because I loved the myth so much, when I had choices, I always chose experiences that tended to support the myth. When choosing a seminary, I avoided the ones that emphasized the protestant and word-oriented roots of the Episcopal Church and visited the ones that supported my pre-conceived notion of what the church should be. The priests I respected most recommended Nashotah House, the semi-monastic Anglo-Catholic seminary in Wisconsin www.nashotah.edu. For various reasons I chose instead to go to the General Theological Seminary www.gts.edu. GTS had a strong academic reputation, prided itself in being a "little Oxford," and based its community life on the daily round of Morning Prayer, Mass, and Evensong. We had some great professors, whom I still admire. Fr. J. Robert Wright grounded us in the church fathers, and Fr. Phil Turner took us back to the last great Anglican moral theologian, Kenneth Kirk, the Anglo-Catholic Bishop of Oxford who based his texts on Thomas Aquinas. It was while I was at GTS that I had to face that while the myth of the continuity of Catholicism within Anglicanism may be beautiful, it is largely untrue. As we studied liturgics and church history, it became clear that the myth I loved was largely the creation of the 19th century Oxford Movement in the Anglican Communion. That what I loved about the Episcopal ethos, its beauty and sacramental focus, its style of Eucharistic celebration, were learned from 19th century Catholicism and from a study of pre-reformation Catholicism as it was practiced in England. Also at GTS I had to face that our Episcopalian method of doing theology and ethics left a lot to be desired. It was hard to tell the difference between life lived in the Chelsea neighborhood of Manhattan and life within the seminary close. As far as sexual ethics were concerned, we were required to avoid "predatory" behavior. Everything else seemed to be approved of. In fact, the seminary faculty came down hard on anybody who talked about seminary life to anyone outside the seminary community. I made the "mistake" of talking to my bishop, the bishop made the "mistake" of talking the dean, and the faculty nearly blackballed me. I learned to keep my mouth shut and my head down. I studied hard, found much to enjoy about life in New York, and graduated with honors. For my thesis, I wrote about the changes in the use of blood in Old Testament sacrifice. 
When I graduated from seminary, there was a surplus of priests, and there was no opening for me in the diocese that sponsored me, the Episcopal Diocese of Southwest Florida. But I had the great privilege of finding a position as Curate at S. Stephen’s Church in Providence, Rhode Island www.sstephens.org. Sometimes called "Smokey Steve’s," S. Stephen’s is one of the great Anglo-Catholic parishes in the northeast. It was my first experience assisting at mass with full Anglo-Catholic ritual, with great music, great dignity, and full-sacramental focus. When I was ordained, it was with the full understanding and intention that I was being ordained for the Catholic Church. Capital C. Capital C. For fifteen years I served as a priest in the Episcopal Church. I loved every parish and every challenge. But these years finally destroyed the myth which formed the foundation of my love of the Episcopal Church. I don’t think it was any particular innovation during those years that finally dispersed the fog. Some I embraced, some I accepted, and some I resisted. If I even mention the hot‐button issues it will lead some to say, "Aha! I knew it all along. He left because he opposed 'X'! Fr. Davis is a reactionary! We don’t need his kind in the Catholic Church!" I’ll take that risk, because I want to share the truth of the way I finally came to be a Catholic. And for my own freedom, I need to be able to tell you the story. To me, all these innovations share a common fault: the embrace and defense of abortion and euthanasia, the opening of the sacramental ministries of the church to those not ordained in apostolic orders, the opening of Holy Communion to the non-baptized and the non-Christian, the ordination of women, and same-sex marriage. These innovations could only be embraced by a church that considers that the sacraments are not essential to the church, that we are not actually in an unbroken relationship with a God who reveals his truth in a trustworthy way in all the ages of the church, and that Episcopalians are free to establish new doctrines and enforce new disciplines that conflict with the universal Church. Whether I agreed or disagreed with any of them, they all pointed to the same fault. The Episcopal Church is not Catholic because it makes doctrine and enforces discipline based on the ephemeral notions of what is currently important to a very small group people who happen to take their own comfort as the standard by which to measure everything. Dare I say it? I just did, and I was one and could have been one for a lifetime. People sometimes tell me, "It must have been hard to leave the Episcopal Church. It must have taken you a long time to decide." Let me tell you, it was not hard to decide at all. It was quite easy. Once I realized that the answer to the question, "Is the Episcopal Church really part of the Catholic Church?" is really, "No. Never has been. Never will be," the myth dissolved and I knew I was standing in the light of day. I simply knew, "If I’m not a Catholic, then I need to get to where the Catholic Church really is." It is always easier to live in the truth than to live in a falsehood, and I’ve never regretted my decision to leave.

The practical steps were much harder. Leaving a faith community is never easy. Trying to act responsibly toward the souls that have not shared my inner journey was difficult. Finding a way to make a living outside the comfort and dependability of a well‐run organization with a very generous salary structure and pension fund was stressful. I do not recommend that anyone make the same journey assuming that someone will be there to catch you when you walk off the edge of the cliff. You’ve got to find a path, and sometimes that path goes through the wilderness. I’ve been a Catholic now for ten years, five of them as a priest. Sometimes Catholics wonder why I left because, for them, the Episcopal Church looks like the answer to a Catholic’s dream. Some want to push one of the Catholic hot button issues and see how I’ll react. I hardly ever do. Sure, there are issues that bother a lot of Catholics. Sure, some would make very different decisions than the Catholic Church is has made. For me, it means everything to be part of a church that does not rush things, especially the ones on which our lives and our faith depend. I am proud to be a Catholic and a member of a church that can speak the capital T Truth to power on behalf of the world’s poor, our children, our disabled, our aged, and on behalf of the sanctity of nature and of life itself. What it comes down to is this. Is it important to be a Catholic? If it is, then get to where the Catholic Church is. It is easier to live in the light of reality than in a myth. Much easier. I hope you will visit the website for a growing group of former Anglicans and Episcopalians in Kansas City who are coming home to the Catholic Church www.ourladyofhopesociety.org.

Saint Therese Little Flower parish – Anglican use Mass
http://sttheresekc.org/9.html 
Saint Therese Little Flower Parish, Kansas City, Missouri - a Parish of the Roman Catholic Diocese of Kansas City-St. Joseph
In June 2008 St. Therese Parish, "a remnant whose faith has been tested and tempered by the transitions in our neighborhoods and our church" welcomed a small group of Anglicans and Episcopalians seeking to become Catholic.  Their faith also had been tested, almost to the breaking point, and they came to St. Therese as a place of refuge and healing as they sought to be received into the fullness of the Catholic faith.  St. Therese was an obvious choice because our Pastor, Fr. Ernie Davis, had been an Episcopal priest for fifteen years before converting to the Catholic Church under the Pastoral Provision of Pope John Paul II. They came seeking understanding of their trauma and their hope from one who had a similar experience.  And they came hoping that some of their previous experience of Catholic liturgy as practiced in the Anglo-Catholic expression of Anglicanism could be welcomed also.  This was a possibility granted under the same Pastoral Provision that allowed Fr. Ernie to be ordained a Catholic priest. 
St. Therese’s Mission Statement easily describes the new members as well.  St. Therese, a "remnant" parish with its identity focused in a unique liturgical style, dedication to hospitality, and service of our neighbors, stretched to include a new remnant with similar values that they expressed in a different way.  The 9:15 Mass, with roots in African-American spirituality and gospel music, draws Catholics from throughout the metropolitan area for a liturgy that is exuberant and expressive.  
Could another unique and expressive liturgy with roots in patristic, medieval, renaissance, and contemporary Catholic experience draw another remnant of tried and tested converts and Catholics to this unique parish? 
On Christ the King Sunday, 2008, the first group of former Anglicans and Episcopalians made their Professions of Faith.  With the necessary permissions having been received from Bishop Finn and Archbishop Myers, the Ecclesiastical Delegate for the Pastoral Provision, St. Therese began celebrating the Mass at 11:15 on the First Sunday of Advent 2008, using the Anglican Use of the Roman Rite. 
Many parishes say they value diversity - St. Therese is living it.  Having one parish that expresses its faith and values in two very different liturgical styles is a challenge but offers great potential.  Every Catholic parish prays for church unity at every Mass, and Anglicans have worked with Catholics for decades for a healing of the schism that developed at the Reformation.  That schism is healed at St. Therese.  The Catholic Church has stated that as church unity is restored, formerly separated brothers and sisters will be welcome to bring their legitimate cultural traditions and patrimony of the faith with them.  St. Therese is living that experience today.
Listed below are some presentations and links that will provide you with more information on the Anglican Use in the Catholic Church.
Anglicans and Episcopalians in the Catholic Church: The Pastoral Provision 
(choose a format to view/download this presentation)     MS Word     PDF
The Church, Authority, Pope, Bishops, and Magisterium
(choose a format to view/download this presentation)     MS Word     PDF
Believing with the Church
(choose a format to view/download this presentation)     MS Word     PDF
(To read the PDF files you will need Adobe Reader)
OUR LADY OF HOPE SOCIETY
ANGLIGICAN USE SOCIETY
Bridging the Tiber

http://www.catholickey.com/index.php3?archive=1&gif=news.gif&mode=view&issue=20091113&article_id=5958
By Father Ernie Davis, Special to the Catholic Key*
The administrator of St. Therese Little Flower Parish in Kansas City, Fr. Ernie Davis, is a married man and former Episcopal priest who was ordained in the Catholic Church under the current pastoral provision in 2002. In addition to his established parish community, Fr. Davis shepherds an Anglican Use community who were received into the Catholic Church last year by Kansas City – St. Joseph Bishop Robert W. Finn. Following is Father Davis’ take on Anglican reaction to the Apostolic Constitution Anglicanorum Coetibus:

I am trying to imagine how those Anglicans who have asked for unity must be feeling right now. If I can remember correctly, as an Episcopalian, I imagined unity with Rome as a kind of covering Rome would throw over the Anglican Communion, offering legitimacy, blessing, collegiality, and support for the Anglo-Catholic interpretation of Anglicanism, without being intrusive. I may have imagined a kind of unity that we could take off the shelf and use to our advantage when it suited us, and put back on the shelf when we were finished with it. It would certainly have suited us to have Catholic recognition of Anglican orders, Catholic endorsement of Anglican sacraments, Catholic representation at Anglican altars at special functions, Catholic bishops’ hands participating at Anglican ordinations, and Catholic boosts to the Anglican ethos of having a special place and role to play as the bridge church. We would have been pleased to have Catholics at Anglican communion rails, and Catholic contributors in our pews. In other words, I imagined that we could be Anglican first, and Catholic when it suited us.

Based on what I have been reading and hearing, at least some Anglicans who asked for union with Rome hoped unity with Rome might be something like what I described. Now, faced with the offer of an Anglican Ordinariate in the Catholic Church, Anglicans are faced with an invitation to be Catholic, and the reaction of some seems to be, "But I don’t want to be Catholic! I don’t want to convert!"
I hope my fellow Catholics will not be dismissive of such reactions. I think it is absolutely necessary for Anglicans to wrestle with real issues and express the emotions related to them. Newman’s entry into the Catholic Church did not happen in one day. Nor did he just think himself through the process, although thinking was absolutely necessary. Newman helps us realize that we reason not only mentally, but physically, emotionally and socially as well. If we try to shut down the process and demand instant gratitude for a gracious offer, then we demean those for whom this is almost a life and death issue involving one’s core identity.

To be helpful to our Anglican sisters and brothers, Catholics should recognize, that Anglicans are faced with huge sacrifices. To take up Rome’s offer, Anglicans are asked to trust the unfamiliar, to put more of a premium on hope than on their past, to be able to state with conviction they believe all the Catholic Church teaches, and to define themselves more as a people who are for something than against something. To become Catholic they will have to give up participating in the sacraments until they are prepared to make professions of faith as Catholics and for Anglicans in irregular marriages, to forego the sacraments and enter the Catholic annulment process for a ruling on the status of their marriages. 
Anglican clergy, especially the TAC clergy who may not have seminary educations, are being asked to give up their ministries for what may be an extended period. Because only Catholic priests can be incardinated into the Ordinariate, former Anglican clergy will have to wait until the Ordinariate can establish the educational processes so they can meet Catholic standards and be ordained Catholic priests. If they are married, petitions still have to go to Rome and the Ordinariate will have to demonstrate that there is a need for their ministry. Some Anglicans may know right now, intuitively, that they are ready to cross the bridge. But I imagine that for most, especially here in the U.S., it will take some time.

Some, perhaps many, Anglicans who hoped and prayed for an invitation, will decide not to accept it. Even making that decision will require a huge shift in identity. After hoping, praying, and working for unity with Rome as the solution to Anglicanism’s problems, those who decide not to accept unity on Rome’s terms will have to go through a huge process of reorientation toward a new and different future.

The gap between Rome’s "Here is what you requested" and Anglicanism’s "Is this what I was asking for?" is huge. The gap is between Rome’s offer of an Anglican expression of Catholicism and Anglicanism’s hope for a Catholic blessing of Anglicanism. Bridging that gap will involve a very real struggle and it is entirely dependent on the Holy Spirit working with people of good will and wisdom from both sides of the gap. As Anglicanorum Coetibus states, the Holy Spirit moved groups of Anglicans to petition for unity. The Holy Spirit is the principle of unity, establishing the Church as a communion. The Holy Spirit has brought us this far, and he will certainly carry us further.

Come Holy Spirit. Kindle in us the fire of your love. 
Send forth your Spirit and we shall be created. 
And you shall renew the face of the earth.

O God, who by the light of the Holy Spirit did instruct the hearts of the faithful, grant that by the same Holy Spirit we may have a right judgment in all things, and ever rejoice in his holy consolations, through Christ our Lord. Amen. 
*Newspaper of the diocese of Kansas City-St. Joseph

