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TESTIMONY OF A FORMER PROTESTANT (EPISCOPALIAN) – 94
Despondent Converts – Why does a Catholic go to church?
http://www.catholicity.com/commentary/howard/07771.html
By Thomas Howard, March 8, 2010
I receive, not infrequently, inquiries by mail from recent converts to the Church who, after a year or so as new Catholics, find themselves wondering about this and that. All of these letters are from former Evangelicals who have read themselves joyfully into the Church. With their earnest, muscular, biblically oriented background in the free churches, or in the Episcopal Church to which they had migrated because of its liturgy, at some point they had come upon such books as Newman's Essay on the Development of Christian Doctrine, or Karl Adam's The Spirit of Catholicism, or The Catechism of the Catholic Church, or one of the volumes from the recent flood of testimonials from erstwhile Evangelicals recounting their own itinerary to the Ancient Church.

In most cases, they have, in the course of this reading, been dazzled by the sheer serenity of the Catholic Church, derived from its immense antiquity, its undoubted apostolicity, its liturgy and sacraments, its Magisterium, and its unswerving fidelity to the Deposit of Faith over the last two millennia – often in the face of heresies, war, tyranny, and sin in the camp. The marks of their own piety hitherto have been the great marks of Reformation and Evangelical Christianity: sedulous personal study of Scripture, with its corollary of exhaustive familiarity with the whole Bible; an atmosphere of talkative friendliness and "sharing" of spiritual matters among their fellows; meaty biblical preaching on the part of the clergy; a somber distrust of the pitfalls to be found in 19th-century German historical/critical methods of Scripture scholarship; and a strong sense of "knowing the Lord Jesus Christ as personal Savior" on the part of every individual. Until their entry into it, these good people understood the Church to be, quite simply, the dispersed aggregate of all individuals scattered across the globe who believe in Christ.

Any lifelong Catholic reading this will anticipate straightaway the questions such a convert finds himself entertaining: Why does no one greet me at Mass? There's not much animated Christian fellowship around here. Nobody sings the hymns – and there seems to be an impoverished fund of hymnody in any case. I'm not sure what to make of the preaching: As often as not, it doesn't sound like the fruit of studious and prayerful preparation. But most puzzling of all, the pastor seems to have identified himself with the dissenters in the Church. He appears to have espoused what Popes Pius IX and X would have called "Modernism." The homilies often seem to reflect popular notions on morals and politics championed by the New York Times, NPR, and the Washington Post.

How shall I respond to my correspondent? What would you say? What would Benedict XVI or John Paul II or Cardinal Newman say?

A start might be made by encouraging our friend to reflect on the question as to what the Catholic Church is. Certainly the ambience in a Catholic parish is different from that found in the Evangelical churches of his background. The observations are understandable; so it may be helpful for him to canvass again the reasons that moved him to make his obedience to this ancient Church in the first place. What is the Catholic Church?
It is what it claims to be. It is the Church of God's New Covenant with man, built by Jesus Christ on the foundation of the prophets and apostles. And – as was the case with Israel, who was the bearer of God's earlier Covenant with her – the Church is God's people. But it is God's people – human beings who turn out to be weak, wayward, and often untrustworthy. The Hebrews, as often as not, made a hash of things. Their very first high priest (Aaron) made them a golden calf to worship. They had wicked priests, wicked kings, unfaithful prophets, and no shortage of bad men in their midst.

But God looked on them as His Spouse, as He does on the Church. In both cases, the very thing that God Himself was bringing into being was shot through with human sinfulness and failure. God's forbearing grace was at work, century after weary century. A faithful Catholic does not throw in the sponge over the phenomenon of bad Renaissance popes, other than to deplore their evil doings: the Church, Christ's Mystical Body, does not stand or fall with the faltering fidelity of us mortals. (It is interesting to note in this connection that no pope, be he never so wicked, ever taught from Peter's chair that his simony, avarice, luxury, nepotism, and lechery were anything other than sin. He never substituted the euphemism "style of life" for the stark category "sin." Dante, a fierce Catholic, had half of his popes in hell.)
Whereas Protestantism, when discord, heresy, or scandal arises, can always split off and start a new parish or denomination, the Ancient Church has no such option. As was the case with the Hebrew Covenant, earnest and faithful men had no warrant to hive off into the wilderness and start things over if there was unfaithfulness in the camp. We recall Elijah and Hezekiah, and Simeon and Anna and Joseph and Mary: faithful Hebrews in the temple, and eventually the synagogue that fell under the power of "scribes, Pharisees, and hypocrites." These faithful men and women never thought of starting up a new, pure sect.

Fortunately for us, the Church has been served by godly and faithful pontiffs for a very long time now. It is an article of faith that the Church Herself will never teach falsehood. If a given priest or bishop ever sponsors novel or unscriptural ideas in place of the Deposit of Faith, it is of course to be deprecated, and parishioners in such a parish or diocese have to try to fix their gaze on what the Catholic Church teaches. If Father X, in the name of affability, is distributing Communion to non-Catholics, or tacitly endorsing abortion, or winking at moral disorder in the parish, we know that confusion, infidelity, and disobedience are at work here. But the Catholic Church is a hierarchical Church. Only rarely might it ever fall to a layman to try, on his own authority, to set things right. He may, in a pinch of course, venture inquiries. But the Catholic's ordinary duty is fidelity to the Church and to her teaching – which is to say, of course, to Sacred Scripture, the Magisterium, and the Petrine authority in Rome.

But all of this brings us to the question as to why we go to Church in the first place. A Protestant goes for the preaching primarily, and then for the fellowship. Why, on the other hand, does a Catholic go to Church? We go to offer the Sacrifice of the Mass; to join ourselves with the ancient and apostolic Church as she joins herself to her Head and High Priest, Jesus Christ, in his eternal self-offering to the Father, which offering was made present in our history, once and for all, at Calvary, as a perfect oblation of thanksgiving, and as the propitiation for our sins.

A Catholic lives there. This is the lodestar, the anchor point of everything, the Still Point of the Turning World. All other aspects of Catholic life – private prayer, the rosary, the divine office, the sacraments, retreats, pilgrimages, and works of mercy – find their wellspring here. This has been going on for 2,000 years. Other factors – war, plague, one's own weaknesses and sins, domestic tragedy, clerical infidelity – can never dry up this fountainhead of Catholic life.

These remarks, of course, do not bring easy consolation to a confused or distressed new Catholic who finds things different from what he may have expected. But he will find that fidelity in his own prayer life, habitual participation at Mass, and an attitude of self-effacing expectation will draw him gradually into the ancient company of Simeon and Anna, and Bede, and Brother Lawrence, and Francis de Sales, and all men and women who have made up the body of the faithful from the beginning.

Thomas Howard is retired from forty years of teaching English in private schools, college, and seminary in England and America.

Apologetics
http://www.catholic-convert.com/resources/recommended/books/apologetics/ EXTRACT
Stephen K. Ray

Evangelical Is Not Enough: Worship of God in Liturgy and Sacrament. This book "flipped the switch" for my wife and I as we began to consider the Catholic Church. Written by Thomas Howard and published by Ignatius Press. While still an evangelical Howard writes about his search for reality in worship and faith. Howard discusses the worship of God in liturgy and sacrament and contrasts it with minimalist Protestant forms of worship. It lovingly demonstrates how the 'stripped down' version of Christianity, known as Evangelicalism, is weak and impoverished, having negated the great doctrines of the 'one, holy, catholic, and apostolic Church'. Also, read his booklet Lead, Kindly Light published by. Steubenville, OH: Franciscan Univ. Press, 1994), which gives a detailed account of his journey from Protestant Fundamentalism to Anglicanism and finally to the Catholic Church. Also, On Being Catholic recently published by Ignatius Press.
Thomas Howard

http://socrates58.blogspot.in/2006/01/thomas-howard-quotes.html
By Dave Armstrong
[Compiled and uploaded to my website in 1997]

Biographical Brief
Thomas Howard is one of the most popular and eloquent Catholic authors today, and (in my humble opinion) the stylistic successor to C. S. Lewis. Like Lewis, he is an English professor, formerly at Gordon College, and now at St. John's Seminary (both in Massachusetts). He was raised in a solidly evangelical family, and is the brother of the well-known missionary and writer Elisabeth Elliot. After becoming interested in a more liturgical style of worship at Wheaton College in the late 1950s, he became an Episcopalian.
In 1985, Howard was received into the Catholic Church at the age of 50, after a "20-year pilgrimage," shortly after publishing perhaps his most famous book, Evangelical is Not Enough. He cites the influence of great Catholic writers such as Newman, Knox, Chesterton, Guardini, Ratzinger, Karl Adam, Louis Bouyer, and St. Augustine on his final decision. 
Howard's always stylistically-excellent prose is especially noteworthy for its emphasis on the sacramental, incarnational and "transcendent" aspects of Christianity.
His conversion caused quite a stir in Protestant evangelical circles, and was the subject of a mildly frantic and somewhat defensive feature article in the leading evangelical periodical Christianity Today ("Well-known Evangelical Author Thomas Howard Converts to Catholicism," May 17, 1985, pp.46-62). His wife Lovelace has also recently entered the Catholic Church.
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Evangelical Strengths and Weaknesses
I owe my nurture to evangelicalism. The evangelical wins hands down in the history of the church when it comes to nurturing a biblically literate laity. When we think of evangelism, evangelicals are the most resourceful, the most intrepid, and the most creative. But evangelicals themselves would say that they have never come to grips with what the whole mystery of the church is. I don't know whether I've ever met an evangelical who does not lament the desperate, barren, parched nature of evangelical worship. They're frantic over the evangelical poverty when it comes to the deeper reaches of Christian spirituality and what the mystery of worship is all about.
{Interview: "Why Did Thomas Howard Become a Roman Catholic?" Christianity Today, 15 May 1985, 49}

The Meaning of Existence
There were some ages in Western history that have occasionally been called Dark. They were dark, it is said, because in them learning declined, and progress paused, and men labored under the pall of belief. A cause-effect relationship is frequently felt to exist between the pause and the belief. Men believed in things like the Last Judgment and fiery torment . . . Then the light came . . . Men were freed from the fear of the Last Judgment; it was felt to be more bracing to face Nothing than to face the Tribunal . . . The myth sovereign in the old age was that everything means everything. The myth sovereign in the new is that nothing means anything.
{Chance or the Dance: A Critique of Modern Secularism, San Francisco: Ignatius Press, 1969, 11-12}

Chronological Snobbery
Because a given era lacked a given body of information, we feel that its whole consciousness was naive. We can, therefore, sniff at, say, twelfth-century imagery of evil along with twelfth-century notions as to the shape of the solar system. The idea is that, having come upon information that supervenes the medieval cosmology, we can thereby dismiss all medieval notions as merely medieval . . . Their credulity left them open to the possibility of such touching vagaries as dragons, hell, and Virgin Birth. We, of course, know better . . . We now know that nothing exists that we cannot examine through a glass or on the consulting couch.
{Christ the Tiger, San Francisco: Ignatius Press, 1967, 138}

Genuflection
The eternal . . . attires itself in the routine, the inauspicious, the anonymous. It does this because it reserves itself (it is so holy) for the pure eye of faith . . . The eye of faith alone can pierce the surface and see Reality. That is why Catholics genuflect when they come to church. They know that this is a holy place, and to be found on one's knee is a very good posture in such precincts. It says, ceremonially, not verbally, "I am a creature, and thou art my Creator. I am thy child and thou art my Father. I am a subject and thou art my Sovereign. And alas, I am a sinner, and thou art holy" . . . A Catholic has difficulty in grasping what it is that non-Catholics espouse that precludes this act. Surely we are not mere minds? Surely all of us bring physical gesture to bear on all situations (a wave, a nod, a kiss). Why is the physical excluded here? Surely to exclude it here and here alone is to imply a gnostic (disembodied), not a Christian (incarnational) state of affairs?
{On Being Catholic, San Francisco: Ignatius Press, 1997, 69-70}

Church Unity
Where we (non-Catholics) were pleased to live with a muddle, and even with stark contradictions (Luther vs. Zwingli, for example, on the Lord's Supper), the Church of antiquity was united. No one needed to remain in doubt forever as to what the Church might be, or where it might be found . . . 
There was one Church: the Church was one. And this was a discernible, visible, embodied unity, not a loose aggregate of moderately like-minded believers with their various task forces all across the globe. The bishop of Antioch was not analogous to the General Secretary of the World Evangelical Fellowship, nor to the head of the National Association of Evangelicals . . . . He could speak with the full authority of the Church behind him, whereas these latter gentlemen can only speak for their own organizations.
{Lead, Kindly Light: My Journey to Rome, Steubenville, OH: Franciscan University Press, 1994, 38-39}

The Sins of the Catholic Church
Rome's opulence, her political machinations down through the centuries, her tyrannies and hauteur and self-assertiveness, not to mention the Dionysian romp in the Vatican in the Renaissance, what with Borgia popes and catamites and so forth: all of that is bad - very bad. The Catholic Church knows that. Dante, of course, had half of the popes head down in fiery pits in hell. Chaucer, contemporary with the Lollard Wyclif, but himself a loyal Catholic, is merciless - scathing even - in his portraiture of filthy and cynical clergy. St. Thomas More and Erasmus, contemporary with Luther and Calvin, were at least as vitriolic in their condemnation of Roman evils as were the Reformers . . . [But] Israel was not less Israel when she was being wicked . . . The Church is in the same position in its identity as people of God. We have Judas Iscariot, as it were, and Ananias and Sapphira, and other unsavory types amongst us, but we have no warrant to set up shop outside the camp, so to speak . . . Evangelicals, in their just horror at rampant evils in Catholic history, . . . unwittingly place themselves somewhat with the Donatists of the fourth century, who wanted to hive off because of certain evils which they felt were widespread in the Church. Augustine and others held the view that you can't go that far. You can't set up shop independently of the lineage of bishops . . . As far as the ancient, orthodox Church was concerned, nobody could split off . . . The problems of the Roman Catholic Church (sin, worldliness, ignorance) are, precisely, the problems of the Church. St. Paul never got out of Corinth before he had all of the above problems. Multiply that small company of Christians by 2000 years and hundreds of millions, and you have what the Catholic Church has to cope with. Furthermore, remember that the poor Catholics aren't the only ones who have to cope. Anyone who has ever tried to start himself a church has run slap into it all, with a vengeance . . . Worldliness, second-generation apathy, ossification, infidelity, loss of vision, loss of zeal, loss of discipline, jiggery-pokery, heresy - it's all there.
{"Letter to my Brother: A Convert Defends Catholicism," Crisis, December 1991, 23-24, 26}

Monogamy and Fidelity
For Christians, the reason why it is ordinarily assumed that a marriage will go on "till death do us part" has been that this advanced lesson in Charity which marriage opens into is a long, a difficult one, and the life span that my spouse and I are allowed will certainly not be nearly long enough to finish the lesson . . . I will have as much as I can do to learn this advanced lesson well with one other person; a harem will only confuse my efforts.
{Hallowed be This House, Wheaton, IL: Tyndale House, 1976, 112-113}

Eucharist and Incarnation
The Sacrament of the Eucharist is, of course, one step away from the Incarnation itself, where the thing signified (The Word) and the signifier (Jesus) were absolutely one. Symbol and sign and metaphor strain towards this union; Sacrament presents it, but the Incarnation is that perfect union. Again, it is a scandal. God is not man, any more than bread is flesh. But faith overrides the implacable prudence of logic and chemistry and says "Lo!"
{Evangelical is Not Enough, Nashville: Thomas Nelson Publishers, 1984, 111}

Christian Ceremony
Ceremony assists us to cope with the otherwise unmanageable. Far from erecting a barrier between us and the truth, it ushers us closer in to the truth. It dramatizes the truth for us. Ceremony does what words alone can never do. It carries us beyond the merely explicit, the expository, the verbal, the propositional, the cerebral, to the center where the Dance goes on . . . Ceremony belongs to the essential fabric of what we are. We do not need verses from the Bible to validate ceremony for us any more than we need verses to tell us to eat our meals or to have sex. The Bible is not a handbook of everything . . . To prohibit ceremony, or even to distrust it, and to reduce the worship of God Himself to the meager resources available to verbalism, is surely to have dealt Christendom a dolorous blow.
{Evangelical is Not Enough, Nashville: Thomas Nelson Publishers, 1984, 98,100}

C.S. Lewis as Rhetorician
Anyone who has . . . read Mere Christianity . . . knows something of the sheer force and magnificence of Lewis in argument. There is nothing snide, nothing petty, nothing ad hominem, disingenuous, or irrelevant. All is magnanimity, clarity, and craftsmanship. Lewis knew backwards and forwards the art of argument - of rhetoric, actually, in its Renaissance meaning, designating the whole enterprise of opening up and articulating and working through a given line of thought.
{C.S. Lewis: Man of Letters, San Francisco: Ignatius Press, 1987, 15}

Orthodox Worship
When I walk into an Orthodox Church . . . one is immediately aware that one has stepped into the presence of what St. Paul would call the whole family in heaven and earth. You have stepped into the precincts of heaven! . . . 
I love the Orthodox Church's spirit. I think the Orthodox Church many, many centuries ago, discovered a mode of music and worship which is timeless, which is quite apart from fashion, and which somehow answers to the mystery and the solemnity and the sacramental reality of the liturgy.
{"A Conversation With Thomas Howard and Frank Schaeffer," The Christian Activist, vol. 9, Fall/Winter 1996, 43}

Justification
A rigorous doctrine of imputation is not only limiting but ends up doing a disservice to the nature of grace and justification. It makes the transactions of the gospel basically juridical. In the Roman view, justification and sanctification are a seamless fabric. It is more than a question of God simply seeing us through a legal scrim of Christ's righteousness. Righteousness actually begins to transform us.
{Interview: "Why Did Thomas Howard Become a Roman Catholic?" Christianity Today, 15 May 1985, 57}

The Gospel in the Mass
It is in the familiar structure of the Mass itself that a Catholic not only encounters but finds himself received into the very gospel itself, day by day, year after year . . . the entire liturgy is a seamless gospel fabric, so to speak. It is the gospel, in public, ceremonial, ritual, explicit form.
{On Being Catholic, San Francisco: Ignatius Press, 1997, 122}

The Church Off the Rails by 95 AD
As a Fundamentalist I had discovered while I was in college that it is possible to dismiss the entire Church as having gone off the rails by about AD 95. That is, we, with our open Bibles, knew better than did old Ignatius or Clement, who had been taught by the very apostles themselves, just what the Church is and what it should look like. Never mind that our worship services would have been unrecognizable to them, or that our governance would have been equally unrecognizable: we were right, and the fathers were wrong (about bishops, and about the Eucharist). That settled the matter.
{Lead, Kindly Light: My Journey to Rome, Steubenville, OH: Franciscan University Press, 1994, 32}

Devotional Legalism and "Magic"
Another thing that worried me . . . was the array of devout exercises that was seen by each group as having a unique and a divine validity. That is, people who were loyalists of any form of religious orthodoxy assumed that their set of gestures, and their set alone, represented true love for God . . . The great thing is to discover some activity that signals good intentions before God . . . There is almost no way of keeping ourselves free from the inclination to magic. We like to see others' gestures as vain, idolatrous, or superstitious, but it does not often occur to us to think about what would be left of our own righteousness if the familiar equipment were suddenly to vanish.
{Christ the Tiger, San Francisco: Ignatius Press, 1967, 72-73}

Sacraments and Nature
Sacrament is metaphor lifted by redemption from the mortal world, locked as that world is into mere "nature" . . . Sacrament, recalling and presenting the Incarnation itself, is not so much supernatural as quintessentially natural, because it restores to nature its true function of being full of God . . . , not in a pantheistic [sense] that blurs the distinction between Creator and creation but in testimony that indeed heaven and earth are full of His glory. Nature is the God-bearer, so to speak, not the god, nor God and nature merged.
{Evangelical is Not Enough, Nashville: Thomas Nelson Publishers, 1984, 110}

Adam and Eve and the Fall
There is, like it or no, a Dance going on, and one may join or not . . . The implication . . . of the Adam and Eve story is that if they had bowed to the interdict placed on the forbidden fruit, life and not death would have been the guerdon. That is, paradoxically, if they had knuckled under to what looked emphatically like a denial of their freedom . . . they would have discovered something unimaginable to them - something that, according to the story, was at that very point lost to them and us for the duration of human time.
{Chance or the Dance: A Critique of Modern Secularism, San Francisco: Ignatius Press, 1969, 106-107}

Inquisitorial Orthodoxy
That religious earnestness forever tends toward fright and hence towards brittleness and inquisition is clear enough in mythology and history. In the story of Job, for instance, God took the side of Job, who had complained and accused him, against Job's orthodox friends. They were correct in their propositions, but their loyalty to what they were sure was true had led them into subhuman attitudes. They had become inquisitors. Christ had a similar problem with the Pharisees, and Saint Paul with the leaders of early Christendom.
{Christ the Tiger, San Francisco: Ignatius Press, 1967, 97}

Love
Love . . . asks that you disavow your attempt to enlarge your own identity by diminishing that of others. It asks that you cease your effort to safeguard your own claim to well-being by assuming the inferiority of others' claims. It asks, actually, that you die.
{Christ the Tiger, San Francisco: Ignatius Press, 1967, 144-145}

Sacraments and the Incarnation
Sacraments, like the Incarnation itself, constitute physical points at which the eternal touches time, or the unseen touches the seen, or grace touches nature. It is the Gnostics and Manicheans who want a purely disembodied religion.
{Lead, Kindly Light: My Journey to Rome, Steubenville, OH: Franciscan University Press, 1994, 43}

Catholic vs. Protestant Heterodoxy
"Trouble," especially doctrinal conflict and the various efforts to include moral (read "sexual") innovations within the pale of the Church, is qualitatively different in the Catholic Church from what it is in the denominations . . . In church X, shall we say, we may find a bishop urging homosexuality as a profoundly Christian "style of life," or ostentatiously doubting the Lord's virgin birth, or busily eroding the confidence of his flock in the text of Scripture. Nothing can be done except ad hoc protest. Good men in the denomination may get up a White Paper, or write articles, or introduce a resolution in the next General Convention. But we all know what this sort of thing ends in. Alas. In the Catholic Church there occurs this same heresy and false teaching, often loudly taught in high theological quarters. But everyone - both in the world and the Church - knows that there is a desk on which the buck stops, so to speak, and that when Rome has spoken on the issue, it is concluded . . . Rome can say and does say to the Church and the world, "This which you hear Fathers C. and F. teaching is not Catholic teaching. It is not in accord with the Faith once for all delivered to us by the apostles." . . . No one need be in the slightest doubt on the point; whereas another denomination, if it can ever get up the votes, can only pass a resolution.
{Lead, Kindly Light: My Journey to Rome, Steubenville, OH: Franciscan University Press, 1994, 84-85}

The "Embarrassed Catholic"
An embarrassed Catholic . . . goes to Mass, to be sure. But an onlooker might suppose that he was seeing a man awaiting the dentist's drill. Great gloom emanating from the facial expression, heavy winter jacket all bunched up, mouth clamped firmly shut during anything as stupid as singing, and a beeline for the door at the instant of dismissal. It can happen that, upon being asked about his faith, such a man will only mutter awkwardly, and change the subject.
{"Catholic is Not Enough," Envoy, May/June 1997, 39}

A River Runs to It: A New Exodus of Protestants Streams to Rome

http://www.catholiceducation.org/articles/religion/re0252.html EXTRACT
By Brad Wilcox
We’re seeing the first signs of an avalanche of conversions and re-conversions. In 1998, more than 88,000 Protestants were received into the Catholic Church (and more than 73,000 adults were baptized, many of them from Protestant backgrounds) and the Protestants [now] coming into the Church are the most devoted Protestants, people deeply committed to Scripture and prayer. What accounts for this Protestant exodus at the twilight of the 20th century?

[I]n the final analysis, the Catholic Church’s claim to be the Church where the fullness of the faith resides — extravagant as this claim may seem to many Protestant believers — exerts a kind of intellectual, spiritual, and moral gravity on the lives of many Protestants who are seeking the Church. Thomas Howard, an evangelical who took the Canterbury trail before ending up in the Catholic Church, conveys some sense of this gravity in Evangelical Is Not Enough: Worship of God in Liturgy and Sacrament: 

The question, What is the Church? becomes, finally, intractable; and one finds oneself unable to offer any very telling reasons why the phrase "one, holy, catholic, and apostolic," which we all say in the [Nicene] Creed, is to be understood in any way other than the way in which it was understood for 1500 years. 

Indeed, the Nicene definition of the Church — "one, holy, catholic, and apostolic" — captures the character of the attraction that Holy Mother Church holds over Protestants seeking the church with the fullness of the faith. 
The Church is One. The Nicene Fathers saw the unity of the Church sought by our Lord (John 17:21) as a oneness in faith and worship that was guaranteed by the authority of her bishops.
From Protestantism to Catholicism: Six Journeys to Rome

On Being Branded an Expatriate | Thomas Howard | Chapter 1 of Lead, Kindly Light: My Journey to Rome
http://www.ignatiusinsight.com/features2007/prottocatholic_may07.asp EXTRACT
To move from one religious neighborhood to another is to lay oneself open to all sorts of speculations from the bystanders.
"He was swept away emotionally" this if one has made one's move in the flush of ardor that suffuses various revivalist options, say; or "He was looking for a dignity and sublimity in worship that seemed missing in his erstwhile world"--this if one goes from a rustic conventicle to one of the liturgical churches, most especially the Anglicanism that is so often borne to us on the thin notes echoing amongst the arches of the chapel at King's College, Cambridge; or "He was the type who needed authority"--this if one becomes a Catholic.
There is often a great deal of truth in these remarks. Indeed, one may have been swept away, or may have yearned for sublimity, or may have looked earnestly for authority. But to point that out is to leave unasked, much less unanswered, the question as to whether the move was ill conceived, or was at bottom made in obedience to light having been cast on one's itinerary. It is impossible, of course, to settle that question simply on the apparent merits of the case itself. The bystanders, most of them, will judge the matter according to views that they already hold, and go on about their business. A few may be bemused enough to undertake some scrutiny of their own notions.
At the age of fifty I was received into the Roman Catholic Church. The move occurred at the hither end of an itinerary that had begun for me in the trusty Protestant Fundamentalism of the 1930s and 1940s and had taken me thence through Anglicanism and eventually to the threshold of the "one, holy, catholic, and apostolic Church". Such a sequence is far from being unprecedented: Cardinal Manning and Cardinal Newman, in the nineteenth century, followed not altogether dissimilar routes, as did Monsignor Ronald Knox in the twentieth century. To adduce these worthies is to place one-self in company so august that any analogy between one's own pilgrimage and theirs seems grotesque. I would venture only the point that dwarfs can follow in the footsteps of giants, albeit laboriously. 
• More about Lead, Kindly Light: My Journey to Rome
Thomas Howard and the Kindly Light
http://www.ignatiusinsight.com/features/thoward_intrvw_oct04.asp  
Dr. Thomas Howard was raised in a prominent Evangelical home (his sister is well-known author and former missionary Elisabeth Elliot), became Episcopalian in his mid-twenties, then entered the Catholic Church in 1985, at the age of fifty. 
Dave Armstrong writes of Howard: "He cites the influence of great Catholic writers such as Newman, Knox, Chesterton, Guardini, Ratzinger, Karl Adam, Louis Bouyer, and St. Augustine on his final decision. Howard's always stylistically-excellent prose is especially noteworthy for its emphasis on the sacramental, incarnational and 'transcendent' aspects of Christianity." 
Howard is a highly acclaimed writer and literary scholar, noted for his studies of Inklings C.S. Lewis (C.S. Lewis: Man of Letters [1987]) and Charles Williams ( Novels of Charles Williams [1991]), as well as books including Christ the Tiger (1967), Chance or Dance: A Critique of Modern Secularism (1969), Hallowed be This House (1976), Evangelical Is Not Enough: Worship of God in Liturgy and Sacrament (1984), If Your Mind Wanders At Mass (1995), On Being Catholic (1997), and The Secret of New York Revealed. He has also produced a video series, aired on EWTN, titled "Treasures of Catholicism."
The story of his journey to Catholicism, Lead, Kindly Light: My Journey to Rome, was recently published by Ignatius Press. Howard recently spoke to IgnatiusInsight.com about his Evangelical upbringing, his time as an Episcopalian, and his journey to the Catholic Church.

IgnatiusInsight.com: Raised in an Evangelical home, what were you taught about the Catholic Church and Catholics?
Thomas Howard: Catholicism, from the point of view of the evangelical household in which I grew up, seemed like an immense, tumescent travesty of the simple Gospel that we espoused. All the trinkets–medals, rosaries, relics, holy water stoups, dash-board St. Christophers, and so forth: we thought that Catholics had substituted magic for faith, since their conversation (heavily laced with profanity) didn't seem to evince much in the way of an inner desire for holiness. 
We also suspected that there was probably a gigantic, secret power-play in process of forming, whereby Irish and other immigrants, having got hold of every town's police and fire departments, and post offices, would "take over" one fine day. The Catholics whom we knew well were perfectly fine people: but the great, unknown mass of Catholics "out there" (Philadelphia had hundreds of thousands of them) frightened us. As far as Catholicism itself went, we felt that it was shot through with accretions (The Blessed Virgin, purgatory, penances, indulgences, the papacy, transubstantiation) to, again, "the simple Gospel."

IgnatiusInsight.com: You have written at length about liturgy. Was that a major reason why you became Anglican in your twenties? How different is Anglicanism/Episcopalianism today than it was forty or fifty years ago?
Howard: The major reason why I became Anglican in my twenties was aesthetic. Their worship, their church buildings, their vestments, their language (the sixteenth-century Prayer Book), and, most notably, their hymnody, left our johnny-come-lately Protestantism looking like a flea-market, to my mind. Of course, living as an Anglican, I "grew in the faith" so to speak, in that I found that there was much more at stake than aesthetics. A whole Incarnational, sacramental theology, a fathomless history, and a universality of vision, again, seemed to reduce our little efforts to tiddly-winks. 


The Anglicanism/Episcopalianism of today differs violently from the Church (of England) into which I was received in l960. Back then, the worst feature of the Anglican communion was sheer Modernism, which had taken over 100% of the seminaries in the U.S., and l9% of the parishes and priests. But now, that Modernism (springing as it did from l9th century German biblical criticism whose axiom was that miracles don't occur, hence the Bible is a tissue of fairy tales) has reached its tentacles into the moral realm, and, whereas most Episcopal clergy back then would have vaguely espoused the general tradition of Western decency, now they are loud and vicious in their insistence on re-drawing the moral map of the universe. It is an inevitable development, but nonetheless shocking and dismaying. 

IgnatiusInsight.com: Speaking of change, what has changed the most in American Evangelicalism since you were a young man? Specifically, how have attitudes towards Catholicism and Catholics changed?
Howard: American Evangelicalism has not changed one iota in its outlook towards Catholics. Oh, to be sure, certain influential evangelicals (e.g., Chuck Colson) evince an open mind towards Catholics (but perhaps not Catholicism); but "your average evangelical" is, to this day, quite satisfied that Catholics need to be saved. Again, it must be stressed that there are convocations, symposia, colloquia, and so forth, in the interest of evangelical/Catholic cooperation: but the great mass of the laity and clergy remain unaffected. 
On other fronts, evangelicalism has changed drastically, having bought almost completely into a jazzy, breathlessly contemporary ambience, registered most obviously in their hymnody, which is now limited to "praise songs," in the place of the immensely rich, 500-year-old treasury of hymns which were Protestantism's greatest glory. Also, evangelicalism has bought heavily into the "therapy" vocabulary and industry. And in the seminaries, the trustworthiness of Sacred Scripture is being more and more closely questioned, which is inevitable in Protestantism, since there is no "church which is the pillar and ground of the truth" (St. Paul), and hence no Magisterium, and hence no apostolic voice which can speak the truth into the muddle.

IgnatiusInsight.com: If you were to speculate, what does the future hold for Evangelicalism in North America in the next few years? What should Catholics know or understand about Evangelicalism?
Howard: Evangelicalism will continue to explode in size over the next decades. Catholicism, unless a genuine "second spring" occurs, will dwindle tragically because of the flaccid and generally modernist stance of its seminary professors who train the clergy who train the laity. Evangelicalism is immeasurably dynamic, viz., Brazil and the Philippines, where the pentecostals and evangelicals are about to outnumber the Catholics, a development unthinkable fifty years ago. 
On the other hand, evangelicalism will continue to fray and fray, with endless new movements, ideas, and fashionable currents of thought crowding each other, so that, while there may still be a phenomenon identifiable as "evangelicalism" thirty years from now, the two poles (or ten poles) of it will have scarcely anything in common with each other (e.g., the strict Calvinist Reformed wing vs. the charismatics and independent "Bible" churches, not to mention the mega-churches).

IgnatiusInsight.com: What was the range of reactions among friends and family when you became Catholic?
Howard: My family "reacted" with nothing but good will and charity. They are all mature Christian believers, and, while none of them could espouse all that I had espoused in becoming Catholic, there was no notion amongst us that I had "left" the Christian fold. Our fellowship continues undimmed. The same would be true of my friends. I received only two "poison-pen" letters, neither from anyone whom I knew well. One was from a then-famous evangelist (not Billy Graham), and the other was from a woman in my Episcopal parish who felt that I had betrayed them all by becoming Roman Catholic.

IgnatiusInsight.com: Was there a specific turning point in your journey across the Tiber? If so, what was it? What do you find most surprising, or intriguing, about conversion?
Howard: It would be hard to track down a specific "turning point" in my journey to Rome, since about twenty years of reading and mulling had preceded my move. If I had to isolate a single incident, it would be the moment when my wife turned to me, in the autumn of l984, during the liturgy at our Episcopal church, and said, to my immense alarm, "You are not here any more, are you." I knew that she was right, and her holy perspicacity jolted me into action. I sought out a priest and began instruction. 
I don't use the word "conversion" myself in referring to my having become Catholic. I prefer to say that I was "received into the Ancient Church." I suppose the surprising elements which follow along from such a move were, at least in my own case, the seemingly endless discoveries of greater and greater riches in the Catholic understanding of the Faith. The books I read (Romano Guardini; Dietrich von Hildebrand; Walter Ciszik, for example) seemed titanic next to the best that evangelicalism had ever had to offer. Also, the sheer zeal exhibited by thousands of Catholics of whom I knew nothing before becoming a Catholic. I had known only the perfunctory (not to say profane) sort of Catholics whom one encounters in public high school.

IgnatiusInsight.com: What were the major obstacles or issues that you had to deal with on your journey to Rome? How did you address them?
Howard: Having been an "Anglo-Catholic" (that is, an extreme "High Church" Episcopalian) for some years before being received into the Catholic Church, I had already faced, and settled, most of the "issues" that Protestant would-be converts struggle with, e.g., the Marian dogmas, transubstantiation, the papacy, etc. In my own case, it was hard to discern much that was recognizable as "faith", much less ardor, in the great multitude of Catholics in the churches. 
Most of them seemed to want to get through with Mass and get out. I missed the "fellowship" that is really the ensign of evangelicalism, where people love the Lord quite articulately, and talk endlessly to each other about Him. You don't get this in Catholicism at all. The single dogma that gave me the most trouble was the Immaculate Conception; but as I grew in knowledge of the Faith, this took its place quite naturally in the whole panoply of mysteries. 

IgnatiusInsight.com: In your estimation, what are the most significant points of contention–theological, cultural, even emotional--between Evangelicals and Catholics? Areas of greatest solidarity or agreement?
Howard: The most significant points of contention between evangelicals and Catholics are the obvious ones: the Marian dogmas; the Mass; the papacy; purgatory; indulgences; and the priesthood. Culturally, one could say the obstacle is–cultural! That is, evangelicalism is a mid-nineteenth-century English and American product, and is, I suppose, characteristically "middle class." Catholicism has strong, even fierce, ethnic underpinnings. This creates a difficulty in mutual understanding (e.g., an American from Michigan, say, has a terrible time seeing anything but rank paganism in various forms of Mexican, Filipino, or Spanish, Catholicism). 
Emotionally, one would have to say that evangelicalism is a much more "up front" form of piety, and very talkative. Evangelicals are stymied by Catholics' refusal to pipe up about their faith. Most Catholics seem embarrassed, or even surly, about the Faith, to eager evangelicals. As far as areas of agreement go, one would have to say that the Nicene Creed would be an anchor point for both; and also biblical sexual morality (although evangelicalism, having no Magisterium, is fraying badly here), with major seminaries seeming to compete with each other in re-reading the Bible on such questions as sodomy.

IgnatiusInsight.com: Of the books you've written, do you have a favorite? Of books written by others, what are some personal favorites?
Howard: I would have difficulty picking any single one of my books as a "favorite." They have different purposes. I suppose that if I were told that only one would survive me, it would have to be On Being Catholic. My favorites among books written by others would be: An Essay on the Development of Christian Doctrine by Cardinal Newman; Transformation in Christ and Liturgy and Personality by Dietrich von Hildebrand; The Lord (and everything else he wrote) by Romano Guardini; Msgr. Ronald Knox's Enthusiasm; and all of C. S. Lewis's and J. R. R. Tolkien's works. 

IgnatiusInsight.com: Are you currently working on another book or books? Other projects?
Howard: I have two books in the works, and some reprints in the pipeline. But I have no plans for another book at the moment.
