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A River Runs to It: A New Exodus of Protestants Streams to Rome

http://www.catholiceducation.org/articles/religion/re0252.html EXTRACT
By Brad Wilcox
We’re seeing the first signs of an avalanche of conversions and re-conversions. In 1998, more than 88,000 Protestants were received into the Catholic Church (and more than 73,000 adults were baptized, many of them from Protestant backgrounds) and the Protestants [now] coming into the Church are the most devoted Protestants, people deeply committed to Scripture and prayer. What accounts for this Protestant exodus at the twilight of the 20th century?

For mainline Protestants dissatisfied with the cultural drift of their churches, the constancy of the Church’s moral teachings on sexual morality and human life makes them sit up and take notice of her theological claims. Jennifer Ferrara, who was an ELCA minister in Pennsylvania, recalls being distressed that "the ELCA and most of mainline Protestantism [had] fallen captive to the culture of death." She was impressed by the moral leadership of Pope John Paul II on life issues and began to explore the Church’s claim to possess the fullness of the Christian faith. Although she respected John Paul II, she initially had trouble believing that the Pope was the infallible guide of the Magisterium (the Church’s teaching office). 

"It was a leap to believe in the Magisterium," she says. But the fact that the Church was "the only institution left that was resisting the trends of our culture spoke as evidence that it [the Magisterium] was indeed what the Church says it is." After making her way through a pile of books — including the Catechism of the Catholic Church and Louis Bouyer’s The Spirit and Forms of Protestantism — she decided that it was time to become a Roman Catholic. 
Former Lutheran Pastor Debunks Women's Ordination

http://www.ewtn.com/library/PRIESTS/ZWOMORD.HTM
Jennifer Ferrara Was Won Over by the Pope's Theology of the Body 
SPRING CITY, Pennsylvania, June 21, 2004 (Zenit.com) ZE04062121
When she was younger, Jennifer Ferrara never would have foreseen the day when she became a sort of apologist for the all-male Catholic priesthood. 
But that's what the former Lutheran minister who converted to Catholicism has become. 
Ferrara, who became Catholic in 1998, recently told her conversion story in "The Catholic Mystique: Fourteen Women Find Fulfillment in the Catholic Church" (Our Sunday Visitor), which she co-edited with Patricia Sodano Ireland, another former Lutheran pastor. 
Ferrara shared with ZENIT how her search for theological justification of women's ordination in Lutheran seminary eventually changed her mind about the priesthood and opened her heart to the Catholic Church. 
Q: How did you as a former Lutheran pastor come to realize that women should not and cannot be ordained as priests? 
Ferrara: When I entered seminary, I was a garden-variety feminist who believed men and women were basically the same. I thought it patently obvious that women should be ordained. 
I really gave the issue little thought, but to the extent that I did, it was a matter of equal rights. I also was not particularly orthodox in my beliefs. I had studied religion in college; I did not lose my faith in the process but adopted a mishmash of heretical ideas. 
While in the seminary, I gradually became theologically orthodox, which was — considering the environment of mainline Protestant seminaries — a minor miracle. Slowly, it began to dawn on me that women's ordination was a new development that needed theological justification. I did not come up with a full-blown defense until years later when I was a parish pastor. 

By that time, I thought of myself as an "evangelical catholic." Evangelical catholics view Lutheranism as a reform movement within and for the one Church of Christ. Therefore, Lutherans have a responsibility to work toward reconciliation with Rome. 
The fact that I was a Lutheran pastor put me in an awkward position, theologically speaking. I was an impediment to that reconciliation for which I longed. This forced me to take a hard look at the issue of women's ordination. 
Q: What did Luther himself think of the idea of women priests? 
Ferrara: Though Martin Luther did not believe in women's ordination, I found support for it in his writings. 
In his "Lectures on Genesis," he argues that God did not intend for men and women to have different roles. Differentiation between the sexes is a result of the fall of our first parents. As a form of punishment, women have been subjected to men and, therefore, have been deprived of the ability to administer to affairs outside the home, including those of the Church. 
Luther believed that male headship was a matter of natural law. As a Lutheran pastor, I disagreed. The acceptance of equality between the sexes throughout the Western world demonstrated otherwise. 
According to Luther, societal arrangements should be preserved within the Church, lest we give scandal to the Gospel. I thought restricting ordination to men had become a modern-day scandal. Ordaining women seemed like the best way to serve our Lord in this time and place. 
When I started to think about becoming Roman Catholic, I disagreed with the Church's teachings on women's ordination. I actually thought about writing an article outlining what I presumed to be the theological deficiencies with the Catholic position, which in retrospect seems like sheer hubris. 
In order to prepare for it, I read John Paul II's theology of the body. There I encountered a vision of creation that challenged all my feminist notions about men and women. 
Q: How so? 
Ferrara: According to John Paul, men and women were not created essentially the same. Masculinity and femininity are not just attributes; rather, the function of sex is a constituent part of the person. Men and woman both express the human but do so in different and complementary ways. Believe it or not, this was a radically new idea to me. 
The differences between men and women lie in the way they express love for one another. Men have the more active role in the relationship: The husband is the one who loves while the wife is the one who is loved and, in return, gives love. True authority is exercised through service. As John Paul II says, "To reign is to serve." 
However, men and women serve in particularly masculine and feminine ways. At the heart of this diversity in roles is the difference between motherhood and fatherhood. 
No matter what men and women do, they bring paternal or maternal characteristics to their vocation. This is just as true of those who have chosen the religious life as it is of those who become biological parents. 
This means the Roman Catholic priest is not simply a father figure: He is a spiritual father. To state what has ceased to be obvious in a society governed by the principle of androgyny: Mothers and fathers are not interchangeable. Women are not men and, therefore, cannot be priests any more than they can be fathers in the physical sense. If women can step into the role of priest, then it is no longer one of fatherhood. 
To understand all of this required me to give up my functional view of the ministry. In most Protestant denominations, the pastor serves a role within the priesthood of all believers. He or she preaches the Word and administers the sacraments. 
In the Catholic Church, the priest acts "in persona Christi." Christ is the bridegroom; the Church is his bride. This nuptial mystery is proclaimed throughout the Old and New Testaments. 
According to the Catholic understanding of the priesthood, the priest represents Christ himself, the author of the covenant, the bridegroom and head of the Church. This is especially true in the case of the Eucharist, when Christ is exercising his ministry of salvation. 
One must utterly disregard the importance of the nuptial mystery for the economy of salvation in order to make an argument for women's ordination. 
If the Church were to ordain women, the entire understanding of the importance of the feminine and masculine in the working out of our salvation would be lost. Much is at stake here. Once I really saw that, it was relatively easy for me to give up my ordination and embrace the Church's position. 

Jennifer Ferrara on Proper Roles in the Church

SPRING CITY, Pennsylvania, June 22, 2004 (Zenit.com) ZE04062223
Women can find innumerable opportunities for service in the Church if only they embrace their proper role, says a former Lutheran minister who now extols the all-male Catholic priesthood.

Ferrara shared with ZENIT how women will find fulfillment in the Church if they understand that only Catholicism recognizes the importance of the feminine in society and in salvation. 

Q: What role is left for women in the Church if they cannot be priests?

Ferrara: It is not a matter of a role “being left for women” but of women embracing their proper role. There has always been plenty for women to do in the Catholic Church.

Remember, the ordination of women in Protestant communities is a recent development. Before then, women had almost no role to play in those denominations. Protestant churches are starkly masculine.

As a Lutheran, I had no female models of holiness to turn to for comfort and guidance. Though many Protestant denominations ordain women, they do not recognize the importance of the feminine — mother Church embodied in Mary — in God’s plan for salvation.
I do not see why many Catholics discount the importance of the women religious in the life of the Church as if they were second-class citizens. They are our spiritual mothers.

Protestants have never recognized such a role for women. Moreover, there are also all sorts of lay apostolates, orders and associations women can join.

Q: Your conversion from a Lutheran minister to being a Catholic also meant giving up your former ministerial role, yet some women in the Church argue they feel excluded because they cannot become priests. What would you say to them?

Ferrara: I would begin by saying I understand their anger and frustration.

At first, I was bitter about the prospect of giving up my ordination in order to join the Church. However, I would also tell them my life as a Roman Catholic laywoman, wife and mother has taken on a new sense of definition.

For the first time, I am trying to listen to what the Church has to say about who I am rather than expecting the Church to conform to what I think she should be.

In general, modern people chafe against revealed authority because they expect the outer life of institutions to be rendered serviceable to the psychological inner life of individuals. Therefore, if women want to be priests and claim to feel pain because they are not priests, it automatically follows that they should be priests.

Yet women who insist they have a call to the priesthood and use their pain as evidence of an authentic interior call from God are, in fact, using the protean politics of pain and not Catholic theology to explain their experiences.

If they truly wish to empty themselves and renounce their own will for the sake of God and Church, they will find innumerable opportunities for service.

Q: How do you explain John Paul II’s claim that men and women were not created as identical beings to those who think men and women are the same, interchangeable?

Ferrara: I have found that those who are determined to embrace the principle of androgyny are not open to hearing about the Pope’s teachings.

However, the average person knows instinctively that men and women are not the same. This is especially true of those who have children. They see mothers and fathers, boys and girls, are inherently different.

John Paul II’s teachings explain reality. That is where I begin. If you can get people to acknowledge the simple premise that men and women—though equal in dignity and importance—are different, you can begin to talk about what this means for the roles they play.

Q: What can be done to combat the movement for women’s ordination?

Ferrara: Those of us who oppose women’s ordination cannot allow ourselves to be put on the defensive. We do not have to apologize for our stance. The best way to combat the movement for women’s ordination is to present the Church’s teachings in a positive light.

We do not raise the status of women by convincing them that they need to be men. Though women can and should be allowed to do most of the jobs traditionally filled by men — bringing to them a feminine sensibility — they cannot and never will be biological and spiritual fathers.

Those who insist otherwise effectively deny that which is noble and holy about being wives and mothers — biological and spiritual — in the plan by which God intends to redeem his creation.

The Catholic Church is one the few institutions, maybe the only one, left in the world that recognizes the importance of the feminine not only for the proper working of society but for our salvation. We need to be willing to say just that. 

Becoming Catholic: Making It Hard
http://www.leaderu.com/ftissues/ft9901/opinion/ferrara.html 
First Things, January 1999
In its section on music, the Catechism of the Catholic Church quotes St. Augustine: "How I wept, deeply moved by your hymns, songs, and the voices that echoed through your Church! What emotion I experienced in them! Those sounds flowed into my ears, distilling the truth in my heart. A feeling of devotion surged within me, and tears streamed down my face—tears that did me good." As a former Lutheran pastor who is now Roman Catholic, I am sorry to say Augustine’s wonderful words do not describe my experience with worship in the Church. Though at times I have been on the verge of tears, that was due to feelings of despair and not devotion. Far from drawing me into the Church, the manner in which the Mass is celebrated in most parishes constituted, in the end, the greatest stumbling block to my conversion.
My trek to Rome began in earnest the day I read in Lutheran Forum Pastor Leonard Klein’s condemnation of the Evangelical Lutheran Church in America’s practice of funding abortions: "Real churches do not kill babies." Prior to this point, I had never seriously considered becoming Roman Catholic. After all, I was a fourth-generation Lutheran pastor — happy to be a pastor and steeped in the traditions, theology, and ethos of Lutheranism.

Yet, as I read Klein’s editorial, I was like a person coming to terms with the terminal illness of a loved one: I saw that my church body had fallen captive to "the culture of death" and that I had no choice but to leave. I had for some time ceased to view Lutheranism as a necessary "corrective" to Catholicism and, for years, had viewed the Roman Catholic Magisterium, and especially this Pope, as the keeper of the faith for all of Christendom. Therefore, for me, the only true option was to become Roman Catholic.
I began to read — papal encyclicals, Vatican II documents, the Catechism of the Catholic Church, theologians such as Louis Bouyer, Hans Urs von Balthasar, and Joseph Cardinal Ratzinger. I conversed with other Protestant pastors who had become Catholic and with priests who had grown up in the faith — all were eager evangelizers. The more I read and talked, the more convinced I became of the truth of the Catholic Church’s teachings and doctrine.

I had now arrived at the doorstep of Lumen Gentium 14: "Whosoever, therefore, knowing that the Catholic Church was made necessary by God through Jesus Christ, would refuse to enter or to remain in her could not be saved." Even if I was willing to take a chance with my own soul, I had three small children to consider and that concentrates the mind. At this stage, I was a reluctant convert still wrestling with giving up my ordination, but I took comfort in C. S. Lewis’ insight: "The hardness of God is kinder than the softness of men, and His compulsion is our liberation." God’s compulsion was operating through my conscience and driving me into the arms of the Church. I now set out with hopes of experiencing the teachings and beliefs of the Church through Catholic worship — the Truth made manifest, if you will.
The first thing I noticed upon entering the lobby of our local Catholic parish, St. Mary’s, was the absence of a coat rack. Catholics, unlike Lutherans, worship with their coats on, which gives the impression they are making an obligatory pit stop. After Mass, most do not linger to talk but instead race to be the first out of the parking lot. Obviously, becoming Catholic was going to require a few adjustments, including giving up that Protestant feeling of belonging to a close–knit community.

The sanctuary of St. Mary’s is devoid of statues, and the pews are arranged in a semi–circle. We chose to sit in the side pews, and I soon discovered the problem with this configuration: I spent most of Mass staring at the parishioners across from me — observing their dress, their mannerisms, their parenting skills. This became an especially great temptation during the homily, which lasted twenty minutes and was delivered without manuscript or notes. My father, who for part of his career taught homiletics, warned me: "If you are going to preach without a manuscript, you actually have to be much better prepared." Many priests don’t seem to know that rule.
I might have put up with the preaching, but the music was another matter altogether. This parish had well over a thousand members, so I could not understand why it did not have a choir. Instead, we were led in song by a large, well–dressed, perfectly coifed woman who stood at the lectern and sang with great emotion off–key into a microphone. The alternative to the song leader was the intensely earnest folk group with their three guitar chords. My first call as a pastor had been to a small rural parish with an average attendance of ninety and a choir of five. It boggled my mind to think the music and singing in that parish was superior to what I was now experiencing.

One Sunday, after singing the words to "Here I Am Lord" (I, the Lord of sea and sky. . . . My hand shall save. . . .), I turned to my husband and said, "Why are we always pretending to be God in these contemporary Catholic hymns? It strikes me as a bit presumptuous." I then began to notice the inordinate number of references to "I," "me," and "my" in the hymns I was being asked to sing. (As I later read in Thomas Day’s Why Catholics Can’t Sing, the music "oozes with an indecent narcissism.") Before long, I was standing arms crossed refusing to sing at all.

One day, while I was driving with my five–year–old son, a piece by Bach came over the car radio. "Mommy," my son said, "This is Mr. Bach. We listen to his music in church. I mean we used to listen to him in our old [Lutheran] church. Mommy, can we go back to Mr. Bach’s church?" I know Bach is not the be-all and end-all of the worship experience; nevertheless, my husband and I decided we could not attend a parish that undermined our attempts to instill in our children a love of the great liturgical and musical traditions of the Church.
Next stop, St. Catherine’s. Here, I experienced the mega–church, Catholic style. St. Catherine’s has an excellent organist and a large choir, but they sing the exact same music as St. Mary’s, only it is more annoying because the better the performance, the more schmaltzy the music sounds. The monsignor at St. Catherine’s is a genuinely nice guy, and his liturgies reflect that fact. The sanctuary, which is really a big brightly lit auditorium, is perfectly designed to draw attention to him at all times. We did not last long at St. Catherine’s. After visiting several other parishes, I began to despair of ever finding a satisfactory place of worship.

By now the darkness in my soul was hardening into cynicism as I contemplated the irony and just plain absurdity of my situation: who would have thought my problem with Roman Catholicism would be its seeming lack of reverence for tradition? I now wondered if the people leading and participating in Catholic worship actually believed what the Church taught. The informality and anthropocentricity of religious folk music help create an atmosphere in which the questioning of tradition and authority seems only natural. In the context of the modern Mass led by Father "I am just like you," the all–male priesthood and even the liturgy of the Eucharist itself can seem strangely out of place. Since much of Catholic worship has ceased to reflect the mystery, splendor, and otherworldliness of the Church, it is hardly surprising that Catholics begin to wonder why the Church cannot reflect more of the surrounding culture.

Most of the problems with worship, both Catholic and Protestant, stem from attempts to adapt worship to a therapeutic culture in which the individual reigns supreme. Pastors cater to the perceived needs and feelings of their parishioners. I know; I did it as a pastor when I gave warm–up monologues to put myself and the congregation at ease and when I made cute little remarks, especially during that new center of mainline Protestant worship, the children’s sermon. I have a friend who happily described the way in which her priest combined her daughter’s first communion with a pizza party in order to make the whole process "no big deal" and something "she could feel good about."
Most of the pastors I know are not on ego trips, but they are under great pressure to make worship relevant and meaningful for people such as my friend. That is not all bad: liturgy must connect with the lives of worshipers, as the Second Vatican Council rightly acknowledged. However, the accommodation of Christian beliefs and practices to a culture fundamentally opposed to Christianity has gone too far. As Cardinal Ratzinger says in Salt of the Earth, "An awareness needs to develop that in fact to a large extent we [Christians] no longer know Christianity at all."
By now, the over–accommodation of Catholic worship to modern culture — the hijacking of the good intentions of Vatican II by liberal liturgists — has been well–documented. This recognition, and the efforts of societies dedicated to liturgical renewal such as Adoremus and the Society for Catholic Liturgy offer hope that "reform of the reform" is on the way. In the meantime, I still faced the problem of finding a way to live with the present reality of worship within the Church.
The answer finally came after I resolved to speak to a visiting priest at the church where I attend daily Mass. I told him I was a Lutheran pastor who wanted to become Roman Catholic but couldn’t find a place to worship. Did he know of a traditional parish without guitar music? He looked at me as if I resided on another planet. "Can I ask you something?" he asked. "Why do you want to become Catholic?" He asked the question in a tone that suggested, Why would you want to do a thing like that? I mumbled something about the problems in the ELCA and my belief that the Catholic Church is the fullest, most rightly ordered manifestation of the Church on earth. "Oh," he replied. "In that case you want to go to Holy Rosary. It’s an Italian parish with a beautiful sanctuary and traditional music and liturgy."

I have attended Holy Rosary ever since. There are no guitars or missalettes. The organist and choir are first rate; the organist even plays Bach and the choir often sings in Latin. More importantly, the parishioners have an attitude of quiet piety and profound reverence for the liturgy that is quite moving. They observe the muscular prayers of kneeling, genuflecting, and crossing themselves. The monsignor never begins Mass with "good morning," offers no explanations, does the Canon with great dignity and reverence. Unlike other parishes I have attended, Holy Rosary offers a seemingly endless variety of distinctively Catholic devotions — prayer hours, rosaries, novenas, Fatima devotions, Divine Mercy Masses, and nocturnal adorations. I feel I have entered a world with endless layers of meaning with the mystery of Christ in the Eucharist at its center. Here at last the Truth has become manifest. Maybe I am not part of a Protestant–type church family, but I am part of something far bigger and more important — the community that traces its history back to the apostles and their living testimony of the Risen Christ. On Corpus Christi Sunday, I was received into full communion with that cloud of witnesses.

Holy Rosary’s sexton, who left his neighboring parish when the guitars were moved to the front of the sanctuary, tells me some people travel up to an hour to attend a traditional Mass at Holy Rosary. Though I admire their devotion, I still must ask — should it really be that hard?

Jennifer Mehl Ferrara is a writer and mother living in Fleetwood, Pa.

Conversion Explored From Feminine Perspective

http://www.georgiabulletin.org/local/2006/05/04/conversion/
By Lorraine V. Murray, Book Review, May 4, 2006
"THE CATHOLIC MYSTIQUE: Fourteen Women Find Fulfillment in the Catholic Church," by Jennifer Ferrara and Patricia Sodano Ireland. Our Sunday Visitor (Huntington, Ind., 2004); 299 pp.; paperback; $14.95.

Jennifer Ferrara had a dilemma. An ordained Lutheran minister, she was upset over her religion’s refusal to take a definite position on the sanctity of life.

Ferrara was intrigued with Catholicism because of its consistent stance on life and eventually felt called to become Catholic. Still, when she told her Catholic neighbor that she was thinking about converting, he was shocked.

"You don’t want to do that," the neighbor said. "After being a Lutheran minister, you would be taking a giant step backward."
She discovered that many people, Catholic and non-Catholic alike, shared her neighbor’s view that the church was no place for "self-respecting, intelligent women." Ferrara went on to prove them wrong.

Received into the Catholic Church in 1998, she co-authored "The Catholic Mystique," a collection of first-hand testimonies from more than a dozen educated, articulate, accomplished women who converted to Catholicism.

The stories are excellent and will intrigue readers eager to explore the mysterious workings of the conversion experience.

Ferrara’s story is one of the most compelling. As a Lutheran minister who presided over Communion, she says she grew troubled when she noticed crumbs left over from Communion being swept away by a vacuum cleaner.

"If (Lutherans) believed the bread was Christ’s body, they would not send it out with the trash," she realized.

However, as she began studying Catholicism, she faced two big stumbling blocks: the church’s refusal to ordain women and the role of Mary.

As for ordination, she came to accept the Catholic position, once she understood the theology that it was based on.

"At the heart of the diversity between men and women lie the differences between motherhood and fatherhood," Ferrara notes.
Thus she realized that women are not refused ordination because the church sees women as inferior, but because the priest acts in the person of Christ and because Christ Himself called God "father".
"To state what has ceased to be obvious in a society governed … by the principle of androgyny," she adds, "Women cannot be fathers."
Ferrara also came to see that Catholics venerate Mary as a way to grow closer to Christ.

"In my experience, true contemplation of her sacrifice, her service, her suffering inevitably leads to a deeper faith in her Son for whom she lived."
Ironically, when Ferrara began attending Mass, she nearly lost her incentive to convert.

Hungry for the rich and beautiful traditions of Catholic worship, she found instead a "mind numbing" liturgy with contemporary music, which tended to "secularize and trivialize the sacred order."
She persevered, however, and eventually found what she longed for on the day she walked into a traditional parish and heard the organist playing, "O Sacred Head, Surrounded."

Goodbye, Proud World, I'm Going Home

http://www.newoxfordreview.org/reviews.jsp?did=0605-gardiner
                                                            By Anne Barbeau Gardiner 

Anne Barbeau Gardiner is Professor Emerita of English at John Jay College of the City University of New York. She is author, most recently, of Ancient Faith and Modern Freedom in John Dryden’s The Hind and the Panther (Catholic University of America Press).
The Catholic Mystique: Fourteen Women Find Fulfillment in the Catholic Church[image: image1.png]


. Edited by Jennifer Ferrara and Patricia Sodano Ireland. Our Sunday Visitor Books, 299 pages, paperback; $14.95 
This timely, inspiring book consists of 14 essays, each by a contemporary woman recounting her conversion to the Catholic Church. These American women come from various religious backgrounds. Several were feminist liberals and Protestant ministers before their conversion. It is heartening to read how these intelligent women, earnest seekers after truth and holiness, eventually found their way into the Church. Their stories are full of rich and fascinating detail, but this review will touch only on three things that interconnect their stories: courage, the need for Church authority, and the discovery that holiness is a journey.
First, the courage of these women is remarkable. It puts many a cradle Catholic to shame. One of them was obliged to run a gauntlet when her Lutheran and Catholic friends asked how she could convert to a Church that did not ordain women. She confides that she was once a "feminist liberal" too. Sadly, Catholics zealous for the feminist cause still see her as a "traitor". Another woman tells us that she hesitated on the edge of conversion because of her attachment to her congregation and her own sister’s accusation of "disloyalty", but in the end bravely resolved that "natural" loves have nothing to do with truth. Yet another recounts how she went through an "Oh No!" phase that lasted a couple of months, during which she faced, one by one, all the losses her conversion would entail: She foresaw that she would have to tell her family and colleagues something they did not want to hear, that she would worship alone without her immediate family, and that she would lose "the professional gains" of a decade just before applying for tenure. Each "Oh No!" raised the question, "Is it worth it?" But at the close of this searing ordeal, she found there was nothing left but "Yes" and a deep sense of "peace and joy".
In an even harder, more poignant case, a woman on the brink felt like a first-time skydiver, knowing that her change "would alienate most of my friends, disrupt our social circle, and undermine my business," because Protestant homeschoolers made up 85 percent of her readers. Even her Catholic mother discouraged her at first, warning of the trouble it would cause her family. Her conversion brought much pain in its wake: "My best friends withdrew. I had to resign from the board of an organization I had founded. We were cut off from much of our social circle, and my family was divided and angry over the trouble I caused them." To endure such losses patiently is surely to stand in the anteroom of martyrdom.
When still another woman told her husband of her desire to convert, he replied that he felt "betrayed", that she was not "the woman he married," and that she was "crazy" to throw away all that she had worked so hard for. In many of these accounts, heroic courage bore fruit, as a number of husbands and children ended up also converting.
Two of these women were married to divorced men at the time they sought to convert, so they had to wait for years for the matter to be settled; nor was there any certainty that an annulment would ever be granted. One of them says that she and her husband lived two years under "the cross of chastity" as brother and sister, until the annulment finally came and they could be married in the Church. A striking example of courage, sacrifice, and grace!
The second point that interconnects these essays is that many of the women discovered a need for a strong Church authority in moral and theological matters. They saw their Churches sinking in the Spirit of the Times. Robin Maas was distressed by the "general moral relativism" of her Church’s seminary, its quirky and eclectic worship, and its campaign for "inclusive" language and bowdlerizing of the Bible. Likewise, Linda Poindexter — who had once been "politically pro-choice" but was now convinced that all abortions were against God’s will — was distressed when her Church refused to condemn even partial-birth abortions, as well as when her fellow clergy declared that homosexual "unions" could be blessed and active homosexuals ordained. Those who disagreed with these moral novelties were called "unchristian and unloving." 
Poindexter thought a Church should not advocate "constantly changing standards for truth," since there exists "a truth beyond all our individual conceptions of truth."
Similarly, Patricia Sodano Ireland was disturbed by her Church’s silence on such issues as "abortion, premarital sex, and homosexuality," and Kristen McLaughlin noticed that liberals had gained so much power in her Church that they were "able to cast more votes on hot-button issues like abortion and homosexuality." After studying the Reformation from both sides, she concluded that Luther was wrong. Only the Catholic Church remained "uncompromisingly firm" on morals, and she decided that such "firmness" was needed.
Pat Dixon, Candie Frankel, and Jennifer Ferrara also discovered a need for a Church with "clear teaching authority." Dixon saw her Church as having "abandoned its historic Christianity and embraced the secular worldview." Frankel and Ferrara were shocked when their Church decided to cover abortions for employees. At the time, Frankel and her husband were teaching about the Reformation in Sunday School and began to study various sources on this topic. They concluded that the break-up of Christians had been wrong and the central problem was "the true identity of the Church." At the same juncture, Ferrara reflected on the need for "a Magisterium that interprets Scripture in light of the great Tradition of the Church."
It is surprising and heartening in this day to see capable and intelligent women accepting the need for the authority of the Catholic Church. One hopes that many women will read these essays and come to realize that the way forward is no longer through worldly pride, but through meekness and humility, the two virtues Jesus Christ sternly commends to both men and women in Matthew 11:29. Patricia Sodano Ireland tells of attending a 15th-anniversary celebration of the ordination of women in her former Church and finding it a "lamentation orgy" about the "suffering of female clergy at the hands of men," without a single "satisfied woman." Evidently, ordination had not brought them happiness.
Humility is a virtue closely linked to magnanimity. We see this in Linda Poindexter’s essay, where she confides that she had "much to learn about obedience and humility." Only "gradually" did the "good Lord" teach her the reasons "for authority, for a Church that is unafraid to speak God’s will and Word to His people." She has come to feel gratitude for the "centuries of Tradition that offered assurance of the timeless beliefs of the Church."
In these stories, humility sometimes permeated a convert’s personal life, with surprising results. One of them found herself able to return to Mary as Mother of God "unfettered by feminist mistrust of her submissiveness," and another so impressed her husband by her hidden practice of humility that he decided to look into a religion that had visibly changed her for the better. His search resulted in conversion. She adds that when she put Ephesians 5:22 into practice, she realized it meant "honor and respect, not doormat passivity."

The ancient Fathers played a role in drawing Rosalind Moss and Victoria Madeleine to see the need for Church authority. Moss says she read the Church Fathers, as well as the writings of councils and popes, and discovered there "a design for God’s Church on earth more beautiful, more majestic, more whole than anything I could have fathomed." Madeleine speaks of a "defining moment" that occurred when she asked a theology professor what the Church Fathers taught about the End Times, and he answered that he had "never read the Church Fathers." Church authority through the ages was also a factor in the conversions of Cathy Duffy and Barbara Zelenko. Duffy realized that "there was no obvious biblical support for the New Testament canon," so it was not "logical" to accept this canon and reject the Church that had approved it centuries after the Apostles. From this, she began to see "the necessity of Church authority to maintain doctrinal integrity and stability down the ages." Zelenko, distressed that her Church now accepted "choice" in abortion and "the need to accept the homosexual lifestyle in the name of Christian freedom and love," began to see it as "obvious" that there was a "need for a pope." She studied the Church Fathers and concluded that it was "implausible" that God had let "His Church wander in error for fifteen hundred years" before the Reformation. In all these accounts, women searched into history for a fountainhead of authority on Christian faith and morals, and they found it in the age-old Catholic Church.
The third thing that interconnects these essays is the discovery that holiness is a lifelong journey. Ferrara says that what triggered her conversion was a retreat at the Sisters of Life Convent in New York, where she first heard about a "theology of sanctification" based on St. Teresa of Avila. For Candie Frankel, it had never been clear before "why becoming holy matters." What she learned was that salvation is a lifelong journey to holiness, in which one is aided by the communion of saints: "I have traveled very far, and there is far to go." Another who had aborted a child and delved into the occult explains that she had repented long ago, but never felt "purified." A Catholic priest explained to her that, as with a stain on a dress, there was "much cleansing yet to be done," and so she willingly undertook the journey to holiness.
Ruth Andreas confides that before her conversion she had not realized "how our sufferings, our efforts, and our sacrifices are linked to God’s larger plan of salvation history." As a Catholic she learned to offer up her smallest sufferings on the road to holiness. Rhonda Grayson had long noticed that Catholics accepted their sufferings. After reading saints’ lives she understood that we are to offer up our sufferings for the needs of others and that these sufferings are "precious" to Christ. Linda Poindexter observes that "Protestants often do not know what to do with their sufferings." For Catholics it is "imperative" to offer up "pain or sorrow as prayer for others," since it is a privilege "to participate in the redemptive suffering of Christ." She notes that the realization that "there is a use for pain (a redemptive purpose)" helps us endure it.
For Robin Maas, who was raised in Christian Science, disease was an "illusion," so to advance spiritually meant "to overcome suffering and vanquish its effects" by "impersonal" prayer. When she started reading the spiritual classics of Catholicism, she was shocked at how they were tied "to material reality and the fact of suffering." She has abandoned the "denial of material reality" and her prayers are no longer "impersonal."
Perhaps the most inspired passages in Catholic Mystique are those on the Sacraments. Pat Dixon says she was drawn to the Sacraments as "genuine openings, or points of contact, between heaven and earth." 
Candie Frankel speaks of the nearness of Christ in the confessional, how "there is a powerful sense of Jesus’ healing mercy and my own radical dependence on it." Pat Dixon recalls that in her former Church, "I could wrap my sins in a sort of mental bubble and send it up to God in a wordless confession, without ever looking at it too closely." Yet somehow this made the process "unreal," as if it were "just another mental phenomenon of my own making. I craved the personal contact with Christ that confessing through His priest would give me."
With equal eloquence, Patricia Sodano Ireland declares that in the Eucharist, "Heaven breaks into our world" and "in a moment, He lights upon our sin-sick tongue, and we consume Him. Christ in me." For Candie Frankel, the Eucharist "comes to us straight from heaven, and we receive it this side of Paradise." For Rosalind Moss, coming from a Jewish background, the Torah points to the Eucharist: Here is "the Living Bread to which every lamb and every grain of manna pointed." For Jennifer Ferrara, at each Mass "the supernatural breaks into the natural" and we experience "the mystery, splendor, and otherworldliness of the Church."
Seeing that their own Churches were sinking in the Zeitgeist, these women entered the Ark where Christ is the Pilot on the voyage to eternity.
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