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The Catholic Church subsists in the Catholic Church
https://en.wikipedia.org/wiki/Subsistit_in
Subsistit in (subsists in) is a Latin phrase, which appears in the eighth paragraph of Lumen gentium, a landmark document of the Second Vatican Council of the Catholic Church:
This Church constituted and organized in the world as a society, subsists in the Catholic Church, which is governed by the successor of Peter and by the Bishops in communion with him, although many elements of sanctification and of truth are found outside of its visible structure. These elements, as gifts belonging to the Church of Christ, are forces impelling toward catholic unity.

Haec Ecclesia, in hoc mundo ut societas constituta et ordinata, subsistit in Ecclesia catholica, a successore Petri et Episcopis in eius communione gubernata, licet extra eius compaginem elementa plura sanctificationis et veritatis inveniantur, quae ut dona Ecclesiae Christi propria, ad unitatem catholicam impellunt.
This sentence and the correct meaning of "subsists in" affects the definition of the Church with important implications for how the Catholic Church views itself, its relations with other Christian communities and other religions. Questions have been raised, if Lumen gentium reworded the longstanding phrase, which stated that the Church of Christ is (Latin est) the Catholic Church. Lumen gentium does recognize that other Christian ecclesial communities have elements of sanctification and of truth.

Church of Christ is the Catholic Church
According to some, to say the Church of Christ "subsists in" the Catholic Church introduces a distinction between the Church of Christ and the Catholic Church. Catholic teaching had traditionally, until then, stated unequivocally that "the Mystical Body of Christ and the Roman Catholic Church are one and the same thing", as Pope Pius XII expressed it in his 1950 encyclical Humani generis, 27). The teaching of Pope Pius XII on the identity of the Mystical Body and the Catholic Church in Mystici corporis was solemn, theologically integrated, but not new.

Paul VI quotes Pius XII
A supposed reversal of Mystici corporis by the Ecumenical Council - which incorporated virtually all teachings of Pius XII in over 250 references without caveats, would have not only been a rejection of a major teaching of the late Pontiff. It would have raised serious questions regarding the reliability and nature of Papal teachings on such essential topics like the Church. And, it would have constituted a major attack on the most recent encyclical teachings of the then reigning Pope Paul VI, who had just issued his inaugural encyclical Ecclesiam suam, on "The Church". Paul VI quoted Mystici corporis from Pius XII verbatim:
"Consider, then, this splendid utterance of Our predecessor:

"The doctrine of the Mystical Body of Christ, which is the Church, a doctrine revealed originally from the lips of the Redeemer Himself, and making manifest the inestimable boon of our most intimate union with so august a Head, has a surpassing splendor which commends it to the meditation of all who are moved by the divine Spirit, and with the light which it sheds on their minds, is a powerful stimulus to the salutary conduct which it enjoins."

Pope Paul VI continues: We wish to take up this invitation and to repeat it in this encyclical, for We consider it timely and urgent and relevant to the needs of the Church in our day. 
If such a reversal really occurred, of a highlighted teaching of a reigning Pope "revealed originally from the lips of the Redeemer Himself", it would have surely been noted inside and outside the Church at the time.

Therefore, the Church states that the phrase "subsists in" of Vatican II does not undermine the preceding manner of expressing the identity of the "Church of Christ" and the "Catholic Church", since, as John XXIII said when he opened Vatican II, "The Council … wishes to transmit Catholic doctrine, whole and entire, without alteration or deviation" (speech of 11 October 1962).

Paul VI confirms continuity
Pope Paul VI when promulgating the Constitution, said the same. 
The Council teaches that Christ "established… here on earth" a single Church "as an entity with visible delineation… constituted and organized in the world as a society", a Church that has "a social structure" that "serves the spirit of Christ" in a way somewhat similar to how "the assumed nature, inseparably united to him, serves the divine Word as a living organ of salvation". 
It is this concrete visible organized Church, endowed with a social structure, that the Council says "subsists in the Catholic Church, which is governed by the successor of Peter and by the Bishops in communion with him." 
In another document promulgated on the same day (21 November 1964) as Lumen gentium, the Council did in fact refer to "the Holy Catholic Church, which is the Mystical Body of Christ" (Decree Orientalium ecclesiarum, 2). Here the traditional conventional expression "is" is used, whose clarity can be used to interpret the potential ambiguity of the other phrase.

It is also to the Catholic Church, not to some supposed distinct "Church of Christ", that has been entrusted "the fullness of grace and of truth" that gives value to the other Churches and communities that the Holy Spirit uses as instruments of salvation, though the Church of Christ is not said to subsist in any of them.

In fact, the Council combined the two terms "Church of Christ" and "Catholic Church" into a single term, "Christ's Catholic Church" in its Decree on Ecumenism, promulgated at the same time as its Constitution on the Church.
Authorship
Sebastian Tromp, a Dutch Jesuit, a solid Scholastic theologian and close to Pope Pius XII, is considered to have been the main though unacknowledged author of Mystici corporis. As advisor to Cardinal Alfredo Ottaviani** during Vatican II, Tromp was also, according to existing tape recordings and diaries, the father of "subsistit", which to his understanding of Latin did not mean anything new but indicated completeness.
Also claiming credit for this phrase in Lumen gentium is Wilhelm Schmidt, then Pastor of the Protestant Church of the Holy Cross at Bremen-Horn, who states that "At the time I was pastor ... and during the third and fourth sessions, an observer at the Council as the representative of the Evangelical Fraternity Michael, at Cardinal Bea’s invitation. I submitted in writing the formulation “Subsistit in” to the man who was then the theological adviser of Cardinal Frings: Joseph Ratzinger, who relayed it to the Cardinal. ("Catechism of the Crisis in the Church, Pt. 6, Angelus Online) This is however most unlikely, since Protestant observers did not have an active role in the proceedings. Wilhelm Schmidt is not mentioned in Bea's diary nor does his name come up in the relevant sections of the authoritative autobiography of Cardinal Augustin Bea by St. Schmidt, the autobiographies of Joseph Ratzinger, Karl Rahner, Küng or in any other historical treatise of Vatican II.
Elements of sanctification in other Churches and communities
The Council used the traditional term "Church" to refer to the Eastern Churches not in full communion with the Catholic Church. "These Churches," it said, "although separated from us, yet possess true sacraments and above all, by apostolic succession, the priesthood and the Eucharist, whereby they are linked with us in closest intimacy." 
However, "the followers of Christ are not permitted to imagine that Christ's Church is nothing more than a collection (divided, but still possessing a certain unity) of Churches and ecclesial communities. Nor are they free to hold that Christ's Church nowhere really exists today and that it is to be considered only as an end which all Churches and ecclesial communities must strive to reach."

Sedevacantist reaction
Sedevacantist groups consider Lumen gentium one of several demarcations of when the post-conciliar Church fell into heresy, pointing to the use of "subsistit in" rather than "est" as an abdication of the Church's historic (and to them compulsory) identification of itself alone as God's church. {See Talk by Fr. Franz Schmidberger, First Assistant to the Superior General of the SSPX (February 22, 2001).}
In an interview with Frankfurter Allgemeine Zeitung, then-Cardinal Ratzinger (later elected Pope Benedict XVI) responded to this criticism as follows:

"The concept expressed by 'is' (to be) is far broader than that expressed by 'to subsist'. 'To subsist' is a very precise way of being, that is, to be as a subject, which exists in itself. Thus the Council Fathers meant to say that the being of the Church as such is a broader entity than the Roman Catholic Church, but within the latter it acquires, in an incomparable way, the character of a true and proper subject."
Holy See's interpretation
On June 29, 2007, the Congregation for the Doctrine of the Faith, under the presidency of Cardinal William Levada, signed an official document called "Responses to Some Questions Regarding Certain Aspects of the Doctrine on the Church". It was published July 10, 2007. 
Benedict XVI, at an audience granted to the Cardinal Prefect of the Congregation for the Doctrine of the Faith, ratified and confirmed these responses, adopted in the Plenary Session of the Congregation, and ordered their publication.

This document closes the argument about the heterodoxical interpretations of subsistit in by making authoritative a definite interpretation of the phrase. Five questions were posed and answered on the subject:

(Did the Second Vatican Council change the Catholic doctrine on the Church?
Response: The Second Vatican Council neither changed nor intended to change this doctrine, rather it developed, deepened and more fully explained it. This was exactly what John XXIII said at the beginning of the Council. 
Paul VI affirmed it and commented in the act of promulgating the Constitution Lumen gentium: "There is no better comment to make than to say that this promulgation really changes nothing of the traditional doctrine. What Christ willed, we also will. What was, still is. What the Church has taught down through the centuries, we also teach. In simple terms that which was assumed, is now explicit; that which was uncertain, is now clarified; that which was meditated upon, discussed and sometimes argued over, is now put together in one clear formulation". The Bishops repeatedly expressed and fulfilled this intention.

(What is the meaning of the affirmation that the Church of Christ subsists in the Catholic Church?
Response: Christ "established here on earth" only one Church and instituted it as a "visible and spiritual community", that from its beginning and throughout the centuries has always existed and will always exist, and in which alone are found all the elements that Christ himself instituted. "This one Church of Christ, which we confess in the Creed as one, holy, catholic and apostolic […]. This Church, constituted and organised in this world as a society, subsists in the Catholic Church, governed by the successor of Peter and the Bishops in communion with him". In number 8 of the Constitution Lumen gentium "subsistence" means this perduring, historical continuity and the permanence of all the elements instituted by Christ in the Catholic Church, in which the Church of Christ is concretely found on this earth. It is possible, according to Catholic doctrine, to affirm correctly that the Church of Christ is present and operative in the churches and ecclesial communities not yet fully in communion with the Catholic Church, on account of the elements of sanctification and truth that are present in them. Nevertheless, the word "subsists" can only be attributed to the Catholic Church alone precisely because it refers to the mark of unity that we profess in the symbols of the faith (I believe… in the "one" Church); and this "one" Church subsists in the Catholic Church.

(Why was the expression "subsists in" adopted instead of the simple word "is"?
Response: The use of this expression, which indicates the full identity of the Church of Christ with the Catholic Church, does not change the doctrine on the Church. Rather, it comes from and brings out more clearly the fact that there are "numerous elements of sanctification and of truth" which are found outside her structure, but which "as gifts properly belonging to the Church of Christ, impel towards Catholic Unity". "It follows that these separated churches and Communities, though we believe they suffer from defects, are deprived neither of significance nor importance in the mystery of salvation. In fact the Spirit of Christ has not refrained from using them as instruments of salvation, whose value derives from that fullness of grace and of truth which has been entrusted to the Catholic Church".

(Why does the Second Vatican Council use the term "Church" in reference to the oriental Churches separated from full communion with the Catholic Church?
Response: The Council wanted to adopt the traditional use of the term. "Because these Churches, although separated, have true sacraments and above all – because of the apostolic succession – the priesthood and the Eucharist, by means of which they remain linked to us by very close bonds", they merit the title of "particular or local Churches", and are called sister Churches of the particular Catholic Churches. "It is through the celebration of the Eucharist of the Lord in each of these Churches that the Church of God is built up and grows in stature". However, since communion with the Catholic Church, the visible head of which is the Bishop of Rome and the Successor of Peter, is not some external complement to a particular Church but rather one of its internal constitutive principles, these venerable Christian communities lack something in their condition as particular churches. On the other hand, because of the division between Christians, the fullness of universality, which is proper to the Church governed by the Successor of Peter and the Bishops in communion with him, is not fully realised in history.

(Why do the texts of the Council and those of the Magisterium since the Council not use the title of "Church" with regard to those Christian Communities born out of the Reformation of the sixteenth century?
Response: According to Catholic doctrine, these Communities do not enjoy apostolic succession in the sacrament of Orders, and are, therefore, deprived of a constitutive element of the Church. These ecclesial Communities which, specifically because of the absence of the sacramental priesthood, have not preserved the genuine and integral substance of the Eucharistic Mystery cannot, according to Catholic doctrine, be called "Churches" in the proper sense.

Context
The full text of the section that contains this phrase is, in English translation, as follows:
8. Christ, the one Mediator, established and continually sustains here on earth His holy Church, the community of faith, hope and charity, as an entity with visible delineation through which He communicated truth and grace to all. But, the society structured with hierarchical organs and the Mystical Body of Christ, are not to be considered as two realities, nor are the visible assembly and the spiritual community, nor the earthly Church and the Church enriched with heavenly things; rather they form one complex reality which coalesces from a divine and a human element. For this reason, by no weak analogy, it is compared to the mystery of the incarnate Word. As the assumed nature inseparably united to Him, serves the divine Word as a living organ of salvation, so, in a similar way, does the visible social structure of the Church serve the Spirit of Christ, who vivifies it, in the building up of the body.

This is the one Church of Christ which in the Creed is professed as one, holy, catholic and apostolic, which our Saviour, after His Resurrection, commissioned Peter to shepherd, and him and the other apostles to extend and direct with authority, which He erected for all ages as "the pillar and mainstay of the truth". This Church constituted and organized in the world as a society, subsists in the Catholic Church, which is governed by the successor of Peter and by the Bishops in communion with him, although many elements of sanctification and of truth are found outside of its visible structure. These elements, as gifts belonging to the Church of Christ, are forces impelling toward catholic unity.
Just as Christ carried out the work of redemption in poverty and persecution, so the Church is called to follow the same route that it might communicate the fruits of salvation to men. Christ Jesus, "though He was by nature God . . . emptied Himself, taking the nature of a slave", and "being rich, became poor" for our sakes. Thus, the Church, although it needs human resources to carry out its mission, is not set up to seek earthly glory, but to proclaim, even by its own example, humility and self-sacrifice. Christ was sent by the Father "to bring good news to the poor, to heal the contrite of heart", "to seek and to save what was lost". Similarly, the Church encompasses with love all who are afflicted with human suffering and in the poor and afflicted sees the image of its poor and suffering Founder. It does all it can to relieve their need and in them it strives to serve Christ. While Christ, holy, innocent and undefiled knew nothing of sin, but came to expiate only the sins of the people, the Church, embracing in its bosom sinners, at the same time holy and always in need of being purified, always follows the way of penance and renewal. The Church, "like a stranger in a foreign land, presses forward amid the persecutions of the world and the consolations of God", announcing the cross and death of the Lord until He comes." By the power of the risen Lord it is given strength that it might, in patience and in love, overcome its sorrows and its challenges, both within itself and from without, and that it might reveal to the world, faithfully though darkly, the mystery of its Lord until, in the end, it will be manifested in full light.

The Catechism of the Catholic Church

816 "The sole Church of Christ [is that] which our Savior, after his Resurrection, entrusted to Peter's pastoral care, commissioning him and the other apostles to extend and rule it.... This Church, constituted and organized as a society in the present world, subsists in (subsistit in) the Catholic Church, which is governed by the successor of Peter and by the bishops in communion with him." (Lumen Gentium 8 #2) 
The Second Vatican Council's Decree on Ecumenism explains: "For it is through Christ's Catholic Church alone, which is the universal help toward salvation, that the fullness of the means of salvation can be obtained. It was to the apostolic college alone, of which Peter is the head, that we believe that our Lord entrusted all the blessings of the New Covenant, in order to establish on earth the one Body of Christ into which all those should be fully incorporated who belong in any way to the People of God." (Unitatis Redintegratio 3 #5)
820 "Christ bestowed unity on his Church from the beginning. This unity, we believe, subsists in the Catholic Church as something she can never lose, and we hope that it will continue to increase until the end of time." Christ always gives his Church the gift of unity, but the Church must always pray and work to maintain, reinforce, and perfect the unity that Christ wills for her. This is why Jesus himself prayed at the hour of his Passion, and does not cease praying to his Father, for the unity of his disciples: "That they may all be one. As you, Father, are in me and I am in you, may they also be one in us … so that the world may know that you have sent me." The desire to recover the unity of all Christians is a gift of Christ and a call of the Holy Spirit.
870 "The sole Church of Christ which in the Creed we profess to be one, holy, catholic, and apostolic … subsists in the Catholic Church, which is governed by the successor of Peter and by the bishops in communion with him. Nevertheless, many elements of sanctification and of truth are found outside its visible confines" (LG 8).

Compiled in chronological order

No Salvation Outside the Church 

http://www.ewtn.com/library/SCRIPTUR/EXTRAECC.TXT EXTRACT
By Fr. William Most, Trinity Communications, 1994
It is a defined doctrine that there is no salvation outside the Church…

What should we say about a line in LG #8: "This Church, in this world as a constituted and ordered society, subsists in the Catholic Church… even though outside its confines many elements of sanctification and truth are found which, as gifts proper to the Church of Christ, impel to Catholic unity."
We must not overlook the words in LG #8 which speak of "this one and only [unica] Church of Christ, which we profess in the Creed. . . ." Similarly the Decree on Religious Liberty in #1 says that" it [this decree] leaves untouched the traditional Catholic doctrine about the duty of men and societies to the true religion and the one and only [unica] Church of Christ." So there really is only one true Church. But really, we it seems that some think that protestant churches are as it were component parts of the Church of Christ. And they think that follows from the words about "subsisting in" and the statement that elements of sanctification can be found outside the visible confines of the Catholic Church.  
This does not mean that there are other legitimate forms of Christianity. Pope Gregory XVI (DS 2730. Cf. Pius IX, DS 2915 and Leo XIII, DS 3250) condemned "an evil opinion that souls can attain eternal salvation by just any profession of faith, if their morals follow the right norm." So although people who do not formally join can be saved, as LG #16 says, and Redemptoris missio #10 also says, they are not saved by such a faith. It is in spite of it.

Even those who do not know Christ are called to build God’s reign, Pope says 

http://www.ucanews.com/story-archive/?post_name=/2000/12/08/even-those-who-do-not-know-christ-are-called-to-build-gods-reign-pope-says&post_id=17339 EXTRACT
Vatican City, December 8, 2000
In September, the Congregation for the Doctrine of the Faith issued "Dominus Iesus: On the Unicity and the Salvific Universality of Jesus Christ and the Church," reaffirming that there is only one plan of salvation through Jesus and rejects the idea of a more universal saving plan of the Spirit. The document insists that "there exists a single Church of Christ, which subsists in the Catholic Church, governed by the Successor of Peter and by the Bishops in communion with him."
Christ's Church Subsists in the Catholic Church

https://www.ewtn.com/library/Doctrine/subsistit.htm 

By Fernando Ocáriz

Taken from: L'Osservatore Romano, Weekly Edition in English, December 21, 2005, page 9

Forty Years After the Close of the Vatican Council II - Unity, Subsistence of the Church

Christ founded only one Church his Church — on Peter, with the guarantee of indefectibility in the face of the persecutions, divisions and obstacles of every kind which she would encounter in the course of history (cf. Mt 16:18). Therefore, only one Church exists, which we confess, in the Creed as "one, holy, Catholic and apostolic".1
The Second Vatican Council, in n. 8 of the Dogmatic Constitution Lumen Gentium, stated that "this Church, constituted and organized as a society in this present, world, subsists in (subsistit in) the Catholic Church, governed by the Successor of Peter and by the Bishops in communion with him, although (licet) many elements of sanctification and truth can be found outside her structure; such elements, as gifts properly belonging to the Church of Christ, impel towards Catholic unity".

As is well known this famous expression "subsistit in" was subsequently the object of many and contradictory interpretations. The notion became quite widespread that the Council had not wanted to adopt as its own the traditional statement according in which the Church of Christ is (est) the Catholic Church — as was stated in the preparatory schema2 — so as to be able to say that the Church of Christ subsists also in Christian communities separated from Rome.

In reality, however, an analysis of the Council proceedings leads to the conclusion that 

"[t]he phrase subsistit in is intended not only to reconfirm the meaning of the term est, that is, the identity of the Church of Christ with the Catholic Church. Above all, it reaffirms that the Church of Christ, imbued with the fullness of all the means instituted by Christ, perdures (continues, remains) forever in the Catholic Church".3
This meaning of the term subsistit coincides with the common language of Western culture and is consistent with classical philosophical language from Aristotle to St. Thomas; that which exists in itself and not in something else is said to subsist.4
"Subsisting is a special case of being. It is being in the form of a subject standing on its own. This is the issue here. The Council wants to tell us that the Church of Jesus Christ as a concrete subject in the present world can be encountered in the Catholic Church. This can occur only once and the notion that subsistit could be multiplied misses precisely what was intended. With the word subsistit, the Council wanted to express the singularity and non-multiplicability of the Catholic Church".5
In this Document of the Council, the assertion of the subsistence of the Church of Christ in the Catholic Church is followed by the famous phrase about the presence of many elements of sanctification and truth, belonging to the Church, outside her visible structure.

The Congregation for the Doctrine of the Faith, already in 1985, in the face of erroneous interpretations, made the following statement in this regard: " . . . the Council chose the word subsistit precisely in order to make it clear that there exists a single 'subsistence' of the true Church, while outside her visible structure only elementa ecclesiae exist, which — as elements of the Church — tend and lead toward the Catholic Church".6
More recently, the same Congregation declared: "The interpretation of those who would derive from the formula subsistit in the thesis that the one Church of Christ could subsist also in non-Catholic churches and ecclesial communities is therefore contrary to the authentic meaning of Lumen Gentium".7
Subsistence: universal, particular

From the context and the meaning subsistit in in Lumen Gentium, n. 8, it evident that this subsistence is predicated of the Universal Church. However, at times, the notion of "the Church's subsistence" has been applied in a different sense — not univocal but analogical — to particular Churches as well.

Thus, for example, John Paul II wrote of "particular Churches in which there subsists the fullness of the universal Church"8 or that the "Catholic Church herself subsists in each particular Church".9 The fullness of the universal Church can indeed be predicated of every particular Church, in the sense that, in each particular Church, "the Church universal with all her essential elements is made present".10 Therefore, each particular Church is constituted "in the image of the universal Church"11 and, in each one, "the one, holy, catholic and apostolic Church is truly present and operative (inest et operatur)".12
This fullness of the particular Church, however, does not come from its particularity, but rather from the presence in it of all the essential elements of ecclesiality, including the Primacy of the Successor of Peter and the College of Bishops. Indeed, these elements, though not originating in the particularity of the Churches, are interior to them.13 In order that such a fullness might exist, the particular Church must be inserted into the universal Communio Ecclesiarum, which in turn is not possible without communion with the Roman See and it Bishop.14
However, this ecclesial fullness is not sufficient to predicate the subsistence of the local Church in the sense of Lumen Gentium, n. 8, since subsistence implies not only the presence of all the essential elements of the Church of Christ but also their indefectible permanence. And no particular Church has such guaranteed permanence.

Particular Churches may even disappear, as has happened many times in the course of history. In this sense, it is more accurate to say, with Christus Dominus, that, in a particular Church, the Church of Christ is present and operative (inest et operatur) or that, in the particular Churches, the universal Church exists (exsistit).15
Unicity of the Church, existence of non-Catholic Churches

It is important to note that Lumen Gentium, n. 8, in affirming the subsistence of the Church of Christ in the Catholic Church governed by the Successor of Peter and the Bishops in communion with him (and, as already noted, solely in her), refers explicitly to the Church as constituted and organized in this present world, and then immediately adds that outside her visible structure there are many elements of sanctification and truth. This leads us to consider the Church not only in her social dimension, but also in her mystical sacramental dimension, as the Mystical Body of Christ.16
The Second Vatican Council, following the usage that was already traditional, employs the term Church also for those non-Catholic Christian communities that have preserved the episcopate and a valid Eucharist. Regarding the term Church, attributed to these communities, one of the relators in the Commission for the elaborations of the Decree Unitatis Redintegratio explained that it was not their intention to treat the disputed question of what conditions are required for a Christian community to be, in the theological sense, a Church.17
It would seem, therefore, that the intention was only to attribute a sociological, or rather honorific, sense to the term when applied to non-Catholic Christian communities. In reality this does not seem to have been the case, because the same Decree on ecumenism — without making explicit all the conditions required to be a Church — states that "through the celebration of the Eucharist of the Lord in these individual churches, the Church of God is built and grows".18 This expression is to be interpreted in the light of Lumen Gentium, that is to say, in the sense that, in these Churches many elements of sanctification and truth exist which belong to the one Church of Christ (the Catholic Church).19
Later doctrinal and magisterial developments on this topic have led to attributing the title of particular Churches, which is certainly of a theological nature, to non-Catholic communities that have preserved the episcopate and the Eucharist.20 With regard to magisterial texts, the most notable pronouncements on this question have been two Documents of the Congregation of the Doctrine of the Faith: the Letter Communionis Notio of 1992 which stated that these communities "merit the title of particular Churches"21, and the Declaration Dominus Iesus of 2000 which stated that they are "true particular Churches".22
It is easy to see that where Christ is made present in the Eucharistic sacrifice of his Body and his Blood, there the Church is present as the Body of Christ, through which Christ effects salvation in history. However, not any and every form of the Church's operative presence constitutes a particular Church, but only this presence with all its essential elements.

Therefore, for a Christian community to be truly a particular Church, "there must be present in it, as a proper element, the supreme authority of the Church: the Episcopal College 'together with its head, the Supreme Pontiff, and never apart from him' (Lumen Gentium, n. 22)".23 This might seem an insurmountable obstacle to the possibility of affirming that non-Catholic particular Churches are "true particular Churches", and certainly there is much in this area that calls for deeper study.

One possible path for refection, however, would be the real presence of the Petrine Primacy (and of the Episcopal College) in non-Catholic Churches, based on the unity of the "one and undivided" episcopate:24 a unity that cannot exist without the Bishop of Rome. Where, on account of apostolic succession, a valid episcopate exists, the Episcopal College with its Head is objectively present as supreme authority (even if, in fact, that authority is not recognized).

Furthermore, in every valid celebration of the Eucharist, there is an objective reference to the universal communion with the Successor of Peter and with the entire Church, 25 independent of subjective convictions.

Perhaps it will be possible along these lines to arrive at a deeper understanding of the fact that these communities, while being separated from Rome, are "true particular Churches". However, it must be remembered that the fact of being not in full communion with the Pope implies a wound in their ecclesiality, 26 which is not only of a disciplinary or canonical nature, but is also related to the not full profession of the Catholic faith. Therefore, what is lacking for a non-Catholic particular Church, to be fully a Church is not only a belonging to the visible manifestation (in an exterior sense) of the full Christian communion.27
It is necessary to return always to what the Catholic faith teaches about the unicity of the one Church of Christ so as not to overlook another aspect of capital importance: non-Catholic particular Churches are true Churches on account of what is Catholic in them.

Their ecclesiality is based on the fact that "the one Church of Christ has an operative presence in them."28 and they are not fully Churches — their ecclesiality is wounded — because they lack elements proper to the Catholic Church. In other words, recognizing that those communities, which are not in full communion with the Catholic Church, have the character of Churches also means necessarily that these Churches are — in an apparent paradox — portions of the one Church, that is to say, of the one Catholic Church, portions in an anomalous theological and canonical situation. One could say similarly that theirs is a "participated ecclesiality according to an imperfect and limited presence of the Church of Christ".29
The ecumenical relevance of these ecclesiological topics is obvious; they still need to be more clearly delineated and studied. The commitment to ecumenism, which the Church neither can nor wishes to relinquish, is not limited to doctrinal aspects.30
"But what is most urgently needed is that 'purification of memory', so often recalled by John Paul II, which alone can dispose souls to accept the full truth of Christ".31
Certainly, obstacles remain, but there is always room for prayer, thanksgiving, dialogue and hope in the action of the Holy Spirit.

NOTES

1 Cf. Second Vatican Council, Dogmatic Constitution Lumen Gentium, n. 8; Decree Unitatis Redintegratio, n. 4; John Paul II, Encyclical Ut Unum Sint, n. 11; Congregation for the Doctrine of the Faith, Declaration Mysterium Ecclesiae, 24 June 1973, I.

2 Cf. F. Gil Hellín, Concilii Vaticani II Synopsis: Constitutio Dogmatica De Ecclesia "Lumen Gentium", Vatican City, 1995, 64 and 697.

3 K.J. Becker, "'Subsistit in' — (Lumen Gentium, n. 8)" (cf. L'Osservatore Romano English edition [ORE], 14 December, pp. 11-14). So also the conclusion of Fr. U. Betti: "The word 'subsists' has no other meaning than 'continue to exist'. If, therefore, the Church of Christ 'continues to exist' (subsistit in) in the Catholic Church, the continuity in existence means a substantial identity of essence" ("Chiesa di Cristo e Chiesa Cattolica" in Antonianum 61 [1986], 743).

4 Cf. P. Rodriguez e J.R. Villar, "Las 'Iglesias y Comunidades eclesiales' separadas de la Sede Apostólica Romana" in Diálogo Ecuménico 39 (2004), 606.

5 Joseph Ratzinger, "L'ecclesiologia della Costituzione Lumen Gentium" in R. Fisichella (ed.), II Concilio Vaticano II: Recezione e attualità alla luce del Giubileo (Cinisello B. 2000), 79.

6 Congregation for the Doctrine of the Faith, Notification on the book "Church: Charism and Power" by Fr. Leonardo Boff, AAS 77 (1985), 758-759.

7 Ibid., Declaration Dominus Iesus, n. 6, August 2000, footnote 56.

8 John Paul II, Letter to the Bishops of the U.S.A.: "Pastors of particular Churches in which there subsists the fullness of the universal Church" (Insegnamenti IX, 2 [1986], 1332).

9 Ibid., Address to the Bishops of the U.S.A.: "The Catholic Church herself subsists in each particular Church" (Insegnamenti X, 3 [1987], 555).

10 Congregation for the Doctrine of the Faith, Letter Communionis Notio, 28 May 1992, n. 7.

11 Lumen Gentium, n. 23.

12 Decree Christus Dominus, n. 11. For a full and documented analysis of the magisterial and theological development on the topic of particular Churches, see, for example: A. Cattaneo, La Chiesa locale (Città del Vaticano, 2003).

13 Cf. Congregation for the Doctrine of the Faith, Letter Communionis Notio, n. 13. "In this perspective too, we must see the ministry of the Successor of Peter not only as a 'global' service, reaching each particular Church from 'outside' as it were, but as belonging already to the essence of each particular Church from 'within'" (John Paul II, Address to the Bishops of the U.S.A., 16 September 1987: lnsegnamenti X, 3 [1987], 556).

14 Cf. Ut Unum Sint, n. 97.

15 Cf. Lumen Gentium, n. 23.

16 Cf. Joseph Ratzinger, Il nuovo Popolo di Dio (Brescia, 1971), 253-259.

17 Cf. Acta Synodalia, III/IV, 14, 1.

18 Unitatis Redintegratio, n. 15.

19 Cf. Lumen Gentium, n. 8.

20 Already in the discussions of the Second Vatican Council on the Decree Unitatis Redintegratio, some of the Council Fathers had used this term: see, for example, Acta Synodalia, II/V, 567, 3.

21 Communionis Notio, n. 17.

22 Dominus Iesus, n. 17.

23 Communionis Notio, n. 13.

24 Cf. First Vatican Council, Constitution Pastor Aeternus, proemio; also Lumen Gentium, n. 18.

25 Cf. Communionis Notio, n. 14.

26 Cf. ibid., n. 17.

27 Cf. Joseph Ratzinger, Church, Ecumenism and Politics (St. Paul Publications, 1988), 74-75.

28 Ut Unum Sint, n. 11

29 P. Rodriguez e J.R. Villar, op. cit., 608.

30 Unitatis Redintegratio, nn. 5-12.

31 Benedict XVI, Initial Message, 20 April 2005, n. 5; ORE, 27 April, p. 3.
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Summary: 

If according to Lumen gentium 8,2 the ‘Catholic Church’ of the symbol ‘subsists in’ the ‘Catholic Church’, the first mentioned ‘Catholic Church’ is the universal church or the church as such, and the second mentioned ‘Catholic Church’ is a particular church in which the first is really and essentially present. This doesn’t exclude the presence of the universal church in other particular churches too. Outside the first mentioned ‘Catholic Church’ one cannot find elements of church, but they can well be found outside of the particular Roman Catholic Church

The eighth paragraph of Vatican II's Constitution on the Church, Lumen gentium, speaks of the Church founded by Christ: This is the one Church of Christ which in the Creed is professed as one, holy, catholic and apostolic, which our Saviour, after His Resurrection, commissioned Peter to shepherd (John 21:17), and him and the other apostles to extend and direct with authority (see Matthew 28:18-19), which He erected for all ages as ‘the pillar and mainstay of the truth’ (1 Timothy 3:15). 
This Church, constituted and organized in the world as a society, subsists in the Catholic Church, which is governed by the successor of Peter and by the Bishops in communion with him, although many elements of sanctification and of truth are found outside of its visible structure. These elements, as gifts belonging to the Church of Christ, are forces impelling toward catholic unity. 
If you read this text as a whole, putting together the beginning of the first sentence with the beginning of the second, it seems to be saying something very odd indeed: the ‘Catholic Church’ referred to in the Creed subsists in the ‘Catholic Church’.1 It can only be making sense if ‘Catholic Church’ is being used in two different senses. What, then does ‘Catholic Church’ mean in each case? And which version is intended when Unitatis redintegratio, the Council's decree of ecumenism, speaks about people other than Catholics, and says that ‘it is only through Christ's Catholic Church, which is “the all-embracing [80] means of salvation”, that they can benefit fully from the means of salvation’? (n. 3) 
In the original draft for Lumen gentium distributed to the Council Fathers on 23 November 1962, what is now paragraph 8 had run as follows: 
The sacred synod thus teaches and solemnly proclaims that there is only the one true Church of Jesus Christ: the one which we celebrate in the Creed as the one, holy, catholic and apostolic Church; the one which the Saviour won for himself on the Cross, and bound to himself as body to head, bride to bridegroom, the one which he entrusted after his resurrection to St Peter and his Successors, who are the Roman Pontiffs, to be governed. And therefore it is only the Roman Catholic Church that is rightly called Church.2 
This preliminary draft seems to envisage a full identification of the Roman Catholic Church with the Church of Christ that is named in the Creed. And at the same time it is disputed that other Christian communities can rightly call themselves Churches at all. This draft was debated and revised. By the time the final text first appeared on 3 July 1964, a number of changes had occurred. The most significant and striking of these was the replacement of the word ‘is [est]’ with ‘subsists in [subsistit in]’. No longer does the text simply identify the Church of the Creed with the Church of Rome; instead the Church of the Creed ‘subsists in’ the Church of Rome. The report on the draft that was submitted to the Council Fathers included an explanatory comment: the change had been introduced so that the expression ‘better correspond to the affirmation that ecclesial elements are also present [adsunt] elsewhere’. There was some opposition and discussion, but the text was finally accepted. 
‘Subsistit in’ 
What exactly does subsistit in mean? We need to be clear from the outset that there is no question of the Church we profess in the Creed being simply an ‘idea’ which is then subsequently ‘made real’, or concretised. This Church is from the outset a reality which is [81] ‘constituted and ordered as a society in this world’; and it is that already constituted, ordered society which subsequently ‘subsists in’ the Roman Catholic Church. The final text ascribes this visibility, this concreteness on earth to the Church before it goes on to say that this Church of Christ subsists in the Church bound to the Pope. 3 In the text of Lumen gentium as a whole, there are two formulations that seem roughly equivalent to subsistit in. In paragraph 26, we read: 
This Church of Christ is truly present in [vere adest in] all legitimate local congregations of the faithful which, united with their pastors, are themselves called Churches in the New Testament. 
This suggests that ‘subsists in’ may also simply mean ‘is really present in’': the Church designated in the Creed as Catholic is really present the Roman Catholic Church.3 
The other similar passage in Lumen gentium comes at the beginning of paragraph 23: 
The individual bishops ... are the visible principle and foundation of unity in their particular Churches, fashioned after the mode the universal Church. In these and of these exists the one unique Catholic Church.4 
‘Particular Churches’ (ecclesiae particulares) is a technical term which needs to be understood carefully. It does not mean ‘Churches which are part of a (larger) Church’. We might be tempted to think of the universal Church as a composite reality, the sum of its many different constituent parts. But this is not the way the matter is be understood here. Particularis means ‘individual’ or ‘distinct’. When a ring is made out of gold, this does not mean that the gold is a part of the ring. There exists the one Church of Jesus Christ, but only in the sense that it consists of many ‘individual Churches’. But this is not the [82] same thing as saying that it is a composite, with many different Churches as parts. To get the matter right, one must say that the Church of Christ is made up of many individual Churches, in such a way that it is fully present in all of them. Subsistit in also occurs at two points in Unitatis redintegratio, Vatican II's ecumenism decree. In paragraph 4, we read: 
... when the obstacles to perfect ecclesiastical communion have been gradually overcome, all Christians will at last, in a common celebration of the Eucharist, be gathered into the one and only Church in that unity which Christ bestowed on his Church from the beginning. We believe that this unity subsists in the Catholic Church as something she can never lose [quamque inamissibilem in Ecclesia Catholica subsistere credimus], and we hope that it will continue to increase until the end of time. 
The other passage comes in paragraph 13, where the talk is of different communions separated from the Roman See: Among those in which Catholic traditions and institutions in part continue to exist [in quibus [83] traditiones et structurae Catholicae ex parte subsistere pergunt], Anglican Communion occupies a special place. 
Putting these passages together, it appears that subsistit in can well be translated by ‘is present in’, provided, perhaps, that we add an additional nuance to the effect that the true presence in question is something essential, constitutive. 
‘Catholic’ 
However, when est was replaced by subsistit in, this change affected also the words in the immediate context. The fact that many of Council Fathers may not have been fully aware of this does not affect the point. A statement can imply more than what its author consciously and explicitly intended.5 When the first draft said that the Church designated as Catholic in the Creed was straightforwardly the Roman Catholic Church, then the two realities were being equated, and no distinction at all was being made between them. But o people started to say that the Catholic Church subsisted in the Catholic Church, then this could only make sense if ‘Catholic Church’ now had two different meanings. The final formula is logically possible only if the two uses of ‘Catholic Church’ no longer have quite the same sense. The point stands, whatever the authors were thinking at the time, and whatever they might have been explicitly intending. 
‘Catholic Church’ is evidently being used here in two different senses, a ‘transcendental’ one and then a ‘categorial’ one. We begin by talking about the Church as such, the Church in some kind of absolute sense, ‘the universal Church’. Then we go on to talk about a ‘particular Church’. The universal Church which is designated as Catholic in Creed is fully present in the particular Church that is led by the Pope and by the bishops who are in communion with him. But then this Roman Catholic Church is no longer the universal Church. Given that subsistit in has replaced est, the Roman Catholic Church can be [84] understood only as one of the particular Churches in which the universal Church is expressing itself.6 The Church designated in the Creed as Catholic subsists in the particular Church which, among the many Christian Churches, happens to be the one calling itself ‘Catholic’. 
Moreover, by calling itself ‘Catholic’, that particular Church is setting itself under a norm, a challenge. Being Catholic is something it has to live up to. Its proclamation has really to reach everyone, to be something intelligible and convincing to everyone. This challenge of universality might well appear uncongenial. Perhaps this is why people normally prefer to stay with ‘Catholic’ rather than the more normal ‘universal’ − the meaning of the Greek work remains unknown to many people, and it can function simply as a name. We should also note that the original meanings of the word ‘Catholic’ (for the whole earth) and ‘ecumenical’ (for the whole inhabited world) were in effect interchangeable. Perhaps the particular mission of the Roman Catholic Church consists just in serving the unity of all Churches. The so-called four marks of the Church set out in the Creed − unity, holiness, catholicity, apostolicity − are characteristics linked in a way that is quite indissoluble to the word of God that has come forth in Jesus Christ himself. It is this word that constitutes the Church as such, the ecclesia universalis. Faith in Jesus Christ is fundamentally one single reality, a reality that sanctifies and makes holy, a reality which is to be proclaimed to all human beings, a reality which proceeds from the Church established by Jesus on the foundation of the apostles. None of these four characteristics or marks can be separated from the faith. Nor does it make sense to say that faith in Jesus Christ can be [85] more or less one, holy, catholic and apostolic. Rather these characteristics belong to faith in a way that fundamentally admits of no surpassing. Nor is faith something which can be graded and quantified. When the disciples ask Jesus for an increase of faith, Jesus explains to them that faith is not something that can be increased; it is merely a matter of apprehending what one has in fact already received, however little the faith may seem: 
‘If you have faith the size of a mustard seed, then you would say to this mulberry tree, “Be uprooted and planted in the sea”, and it would obey you.’7 
Deficiency of Faith? 
The customary ground for denying that a person is in full ecclesial communion is the supposition that the person has ‘a deficiency of faith’. At least since Vatican II, Roman Catholics generally recognise that other Christians too, who believe in Jesus Christ, ‘have been justified by faith in Baptism’ and ‘are members of Christ's body’ (Unitatis redintegratio, 3). Nor is it just individual believers who partake in God's grace; the Holy Spirit in person ‘has not refrained’ from using their Churches and communities too, ‘though we believe them to be deficient ..., as means of salvation’.8 
But then there is an oddity. Neither the fact that we recognise other Christians as members of Christ, nor the fact that their Churches have become instruments of the Holy Spirit, seem to suffice without further ado for such things as eucharistic communion. The point needs to be rethought in the light of Acts 10:47 (‘Can anyone withhold the water for baptizing these people who have received the Holy Spirit just as we have?'’ and 11: 17 (‘If then God gave them the same gift that he gave us when we believed in the Lord Jesus Christ, who was I that I [86] could hinder God?'). According to these texts, no one can rightly be excluded from communion who, like us, believes that in the Eucharist his or her faith lives from Jesus himself as nourishment. 
This kind of idea that other people can have taken on board the Christian faith only to a partial extent depends on the opinion that faith consists of elements that can be added on to each other, and that one's collection has to be as complete as possible. Such a conception arises when faith is made into a kind of catalogue of beliefs, and when one loses sight of the mutual entailments between the beliefs we hold in faith. And this way of thinking is perhaps the chief obstacle to ecumenical understanding: it is like the log in our own eye that we need to remove before we can set about helping to remove the speck in anyone else's (Matthew 7:3). But could it not rather be that all the statements which are truly faith-statements necessarily entail each other, in such a way that they are always merely the unfolding of one and the same fundamental mystery: our communion with God, a communion which consists in our knowing ourselves to be taken up by Jesus into his relationship with the Father? Thus it was that Irenaeus of Lyon taught: 
Since faith is one and the same, the person who can say much about it does not have more of it; and the person who can say little about it does not have less of it.9 
What holds faith in Jesus Christ together, what makes it numerically one faith, depends on the fact that to believe in Jesus Christ means to know oneself, on the basis of Jesus' word, to be loved by God with that same love through which God is related to Him as His own Son from all eternity. But this is a love that does not find its measure in anything created, and hence does not become greater or lesser depending on particular people's perspectives. One cannot just read off this love of God from any created reality, because this love is not commensurate with anything created. It can only come to our knowledge by its being spoken of in a word; and it can only be apprehended in faith. By ‘word of God’, I mean the word uttered between human beings through which the faith is passed on that first emerged in Jesus of [87] Nazareth, and that can only be transmitted ‘from faith to faith’ (Romans 1:17) − faith which itself constitutes the Church. The content of the Christian message can ultimately be nothing other than a clarification of how it can claim in any sense at all to be ‘the word of God’. For the claim that a message even could be God's word is anything but obvious. How can one possibly claim that the God on whom all else depends, the God who ‘dwells in unapproachable light’ (1 Timothy 6:16), makes the gift of communion with and of Himself? The idea that God's own self is given to the world requires a Trinitarian understanding of God, within which the world is not the confining measure of God's love. God's self-gift to the world occurs within that love which from all eternity is the Holy Spirit: the love of the Father for the Son. The Christian message is ‘the word of God’: God's loving address to us revealed in human word. But to be able to speak with full seriousness of ‘the word of God’, one needs to invoke God's [88] Incarnation. Only in this context does it make does it make any sense at all to talk of divine self-communication through the word. To recognise this love of God which occurs and becomes manifest in ‘the word of God’ requires a faith which just is the reality of being filled with the Holy Spirit. Given such a faith, it is not then just an additional fact that one happens to be in agreement with all other believers. A person who has faith in this sense is necessarily in agreement with everyone else who does. All realities of the world are such that our knowledge of them depends on the perspective through which we see them. Other people see those realities differently, and we can never fully coincide with other people's viewpoint. Christian faith, however, is in this respect the very opposite: if, strictly speaking, agreement with others is possible at all, then the agreement has to be complete. For what we believe is something that overshoots earthly perspectives, and is not confined to the measure of anything created. What we believe is one and the same: the eternal love of the Father for the Son into which we are being drawn. Thus it was that the great theology of the Middle Ages could say ‘nothing false can be the object of faith [fidei non potest subesse falsum]’.10 
This sentence only makes sense if it is understood as entailing the following: it is impossible to make statements of faith in the sense of expressing God's self-communication, which are nevertheless false. For statements of faith in the full sense, statements expressing God's self-communication, must be statements in which there is actually occurring the very reality of which they are speaking: God's loving self-gift to us in the interpersonal word through which faith is passed on. And if the statements can really be understood in this kind of way, then they are necessarily true ‘of themselves [ex sese]’. 11 
Moreover, to claim that other things are matters of faith in the Christian sense of the word is not to make a meaningful claim which is [89] just wrong, but rather a claim that is meaningless, and therefore unintelligible, from the very outset. If a statement can be false, then, however well-intentioned it may be, it cannot be understood as expressing God's self-gift. It is on the basis of this principle that faith is maintained in its perfection and purity, not by Church officials checking up on people's orthodoxy and requiring oaths of fidelity. In Lumen gentium 12, we read: ‘The entire body of the faithful [universitas fidelium], anointed as they are by the Holy One (see 1 John 2:20 and 2:27) cannot err in matters of belief’. When, therefore, the Council at the same time also ascribes true faith in Jesus Christ also other Christians (as we have seen in Unitatis redintegratio), then they too must belong to this whole body of believers who, as such, cannot err. Why is it impossible for those who have is faith to err? Because faith just is being filled with the Holy Spirit, and it depends on a word that can only be understood as true ‘on the basis of itself [ex sese]’. This word can only be speaking of something which is actually happening within itself: God's loving self-gift to us. This word is not reporting on something else happening outside itself, with the consequence that its truth or falsehood depends on whether it is performing that correctly. It is speaking about what is happening in itself as it is actually spoken, and therefore can only be either true or unintelligible. ‘One, holy, Catholic and apostolic’ − these are qualities that belong not only to a particular Church but to Christian faith as such, and in a way that admits of no surpassing. And only on the basis of this more fundamental reality can our own Roman Catholic Church attribute these qualities also to itself. 
The Church and the Ongoing Transmission of God's Word 
The one Church of Jesus Christ, which we profess in faith to be one, holy, catholic and apostolic, consists in the ongoing event of this ‘word of God’ being handed on, this word in which God gives us Himself. 
For the idea of a ‘word of God’ only makes sense if we understand it something which cannot be surpassed and cannot be supplemented. The word of God is the event of God's self-imparting in the interpersonal word which is the handing on of faith. From the outset, this event is something communal, indeed ecclesial. No one possess the faith from his or her own resources; everyone has to receive it as [90] something proclaimed by those who believe already. And the fact that even the faith held by all people together, and thus the faith of the whole community, nevertheless comes from hearing finds its expression in ecclesial ministry: in those who relate to the others as a whole (to the body as such, not just to individuals) in the ‘person of Christ as Head [in persona Christi Capitis]’. It follows that where there is real and effective Christian faith, the structure of ministry willed by Christ is necessarily being preserved ‘unfailingly [indefectibiliter]’ − to use the expression of Lumen gentium, 27, 2. However, this continuing transmission of the word of God occurs in different language communities. 
It is not just that people speak different native languages, but also that even within the same native languages different theological languages are used. You can compare this with the use of arabic and roman numerals − they are different, but you can count perfectly with either, even if arabic symbols are easier to handle. It is in terms of such an analogy that we need to think about the different particular Churches. If they are Churches at all, they are living out of faith in Jesus Christ as the Son of God. It follows that the one Church of Jesus Christ ‘subsists in’ them. Certainly this Church of Jesus Christ subsists in the Church that calls itself ‘Roman Catholic’, and this Church can rightly claim to represent the fullness of faith in Jesus Christ. But that does not give the Roman Catholic Church any right to question the ‘real presence’ of the very same one Catholic Church of Christ also in other Christian communities. For it is simply impossible to believe in Jesus Christ in a deficient way. If faith means belief in God's self-gift, then you either really have it or else you do not have it at all. ‘No one can say “Jesus is Lord” except in the Holy Spirit.’ (1 Corinthians 12:3) But surely, it might be objected, there remain wide differences of faith between the different Christian Churches. Are there not many Churches which deny claims that the Roman Church makes, for example regarding papal infallibility? Are they not lacking in what the Roman Church sees as necessary for its very existence: the papacy and other such things? And if you answer yes to these questions, it seems [91] that it is only in a diminished form that the one Church of Christ can subsist in Churches separated from Rome.12 
But there are answers to these objections. If it is really the case that a Church believing in Jesus Christ as the Son of God denies what for another Church is a truth of the faith, one can only assume that the same words are being understood by these two Churches in different ways, and that both, when understood in their own terms, are right. To take an example. In the Lutheran Church we find t principle ‘scripture alone − sola scriptura’; this sounds like a denial of the Catholic principle that the fullness of revelation occurs only through ‘scripture, tradition and magisterium’ together. But even such a simple word as ‘scripture’ has a different meaning in the two [92] expressions. ‘Scripture’ in the Catholic version means ‘scripture that still needs to be interpreted properly’. And the meaning of this scripture will be the reality of Church, the event of faith's being handed on, faith that even today has to be proclaimed by a magisterium. In the Lutheran formula, ‘scripture’ means ‘scripture that has already come to be understood in the sense in which it is the word of God’. To scripture understood in this sense, nothing can be added, because ‘the word of God’ is by definition the ultimate word about all reality. The only point that Protestant Christians deny regarding papal infallibility is the possible distortion that, so far, has not been officially removed, whereby papal infallibility is automatically already present if the Pope just feels that he has got something right and on that basis lays claim to infallibility. Up till now, the Roman Catholic Church has failed to name the infallibility criteria to which the Pope himself must conform if he is really to be speaking infallibly rather than unintelligibly. As regards the impression that Protestant Churches completely lack a magisterium and other structures of the Catholic Church, it is also worth employing a way of thinking that is ecumenically helpful. It is certainly the case that many structures in the Catholic Church are, ‘of necessity, possible’ structures. But one cannot go on from this basis to declare them absolutely necessary. They can thus also remain latent, until some special need reactivates them. Conciliarity, for example, belongs to the essence of the Church, and therefore it is of necessity possible for the Church to hold Councils. But there have been centuries when there was no Council, without this meaning that the Church had ceased to exist. The different particular Churches, in all of which the one Church of Jesus Christ subsists, obscure the reality of this subsistence to the extent that they fail to acknowledge this subsistence in the other particular Churches. It seems to be precisely this which hinders even the Roman Catholic Church itself − so Unitatis redintegratio 4 − from expressing ‘in actual life her full catholicity in all her bearings’. It follows that Peter's pastoral primacy, once he himself has been converted (see Luke 22:32), consists in working not for his own recognition, but rather for the recognition of how the one Catholic [93] Church subsists in all communions that believe in Jesus Christ. His own honour comes to be only in the honouring of all Churches.13 
The criterion for Christian unity can only be faith in Jesus Christ as Son of God, as empowering our own communion with God though our participation in his relationship to the Father. ‘Whoever is not with me, is against me.’ (Matthew 12:30) However, in other matters, we have to of anyone who is not actively struggling against us, and not denying the rightness of our faith, ‘whoever is not against us is for us’ (Mark 9:4 This passage is making the point that others who are driving out demons in Jesus' name are not to be prevented on the ground that they are ‘one of us’. Jesus himself denies his disciples the right to hinder them. To see the matter in these terms is not to render the Roman Catholic Church less important. For once you stop seeing its grace as confined to itself, and start seeing that grace as making the Roman Catholic Church's reality as a particular Church something that goes beyond itself, as making visible something which ultimately it has in common with all Christian Churches, then its importance and value becomes all the greater. Something similar happens with the sacraments. 
In Holy Communion, we are united with Christ in the deepest way possible. But this union does not remain confined to the moment of receiving Communion; rather, the momentary act of Communion expresses a bond we have with Christ that simultaneously expresses how deep our bond with Christ is at every moment. Our faith is always living from his very self, just as our earthly life is being nourished by what we eat and drink. The actual dignity of the Eucharist consists precisely in this pointing beyond itself. And so it is also with our Roman Catholic Church.
Notes

1 It is worth noting that this formulation was taken over verbatim into the Code of Canon law (204.2)
2 Acta synodalia sacrosancti crnuilii oecumenici Vaticani secundi, I. 4. 15.
3 The report which accompanied the draft rather confirms this interpretation: 'The Church is one single reality, and here on earth she is present [adest in] the Catholic Church, even if ecclesial elements are to be found outside her’ (Acta synodalia sacrosancti concilii oecumenici Vaticani secundi, 3. 1. 176)
4 ... in quibus et ex quibus una et unica ecclesia catholica existit − translation borrowed from Decrees of the Ecumenical Councils, edited by Norman 'Tanner (London: Sheed and Ward, 1990) − the official Vatican translation, ‘comes into being’, is misleading. German writers are equally misleading when they render ecclesia particularis as Teilkirche − ‘part-Church’; they should say Einzelkirche − ‘individual Church’.
5 A German example: when the German Basic Law was formulated in 1949, the authors wrote that everyone was to have a right to the ‘free development’ of their personality (Article 2). At that point in history, they were certainly not thinking of the right to freedom of movement. But ‘free development of the personality’ is such a wide-ranging concept that we can correctly today see it as incorporating freedom of movement. The authors of the Law were seeking not to circumscribe the country's future within what they could consciously envisage, but really to pave a way to whatever the future might promise. Anyone invoking this article in support of the right to freedom of movement is perfectly justified in so doing.
6 The point stands even if there are also ‘uniate’ Churches in communion with Rome that have their own institutional structures. The Roman Catholic Church is itself a communion of Churches and hence described in the Code of Canon Law as an ecclesia universa, ‘a whole Church’ in the sense of being a kind of composite. But this is to be distinguished from ecclesia universalis, the universal Church of Christ, the Church as such. Even as a communion of Churches, an ecclesia universa, the Roman Catholic Church is still an ecclesia particularis. It is not identical with the ecclesia universalis. In 2002, Alexandra von Teuffenbach published a dissertation on the meaning of subsistit in Lumen gentium 8 that has become quite influential in certain circles: Die Bedeutung des subsistit in (LG 8): Zum Selbstverständnis der katholischen Kirche (Munich: Utz, 2002). She claims that the phrase ‘subsistit in’ is equivalent to est, on the ground that otherwise the clause in the text, ‘although many elements of sanctification and of truth are found outside of its visible structure [extra eius compaginem]’, would be meaningless. What she fails to realise is that this clause refers not to the Church of the Creed, but only to the particular Church known as the Roman Catholic Church. It is rather doubtful that elements of Christianity can he found outside the Church as meant in the Creed.
7 Luke 17: 5-6. The standard translation begins, 'If you had faith', a phrase which implies that Jesus is rebuking the disciples for not having faith at all, even though they have asked him to increase their faith. But the Greek verb is in the indicative, not the subjunctive. Jesus is not 6 questioning the disciples' implicit claim to have faith, but rather endorsing it, and drawing their attention to the fact that it makes no sense to speak of increasing it. They only need to realise that they already have it.
8 Etsi defectus illas pati credimus − but can we really say that it is an object of faith in the full sense that other Churches suffer from lacks? Credimus here can only be signifying an opinion, rather than faith in the theological sense.
9 Adversus haereses, 1.10.2.
10 The phrase is quoted by the Council of Trent in its Decree on Justification, n.9. 
11 The formulation comes from Vatican I, Pastor aeternus, n.4: if the Pope defines a doctrine in the realm of faith and (its application to) morals (this is the absolutely necessary condition for infallibility) as something to be held by the whole Church, his definitions 'are of themselves, and not by the consent of the Church, irreformable'. 'The application of faith to morals' (see Lumen gentium, 25) expresses the truth that only what is done in communion with God can he good before Him-a statement that is nothing other than the doctrine of justification. Moral norms as such (what tradition calls natural law) arc the object of reason, and cannot he taught with the infallibility of faith. 
12 John Paul Il in fact himself wrote of ‘the elements of sanctification and truth present in the other Christian Communities’ and says that ‘to the extent that these elements are found in other Christian Communities, the one Church of Christ is effectively present in them’ (Ut unum sint, 11). The only remaining question here is whether there can therefore actually be such a thing as a differentially graded, perhaps only defective, presence of the one Church of Christ in a particular Church? Can there be a true bond in the Holy Spirit between the different Churches (as there is said to be in Lumen gentium, 15) that is nevertheless in itself deficient?
13 Compare Vatican I, Pastor aeternus, n. 3, which quotes a letter of Gregory the Great: ‘My honor is the honour of the universalis ecclesia. My honour is the steadfast strength of my brethren. Then do I receive true honour, when it is denied to none of those to whom honour is due.’
New document re: "subsistit" expected

http://www.kath.net/detail.php?id=17223  kath.net/closedcafeteria.blogspot
July 6, 2007 

A new document* can be expected shortly 
According to well-informed circles in the Vatican, there will be a new document by the Congregation for the Doctrine of the Faith on a hot topic. It will deal with the self-conception of the Church and will supposedly be released July 10th. 

This document will state the unique character of the Catholic Church and that Protestant churches are not churches in the narrow sense. The topic will be the sentence "Ecclesia subsistit in Ecclesia catholica" (The Church of Christ subsists in/is realized in the Catholic Church) from the Vatican II document Lumen gentium.

*RESPONSES TO SOME QUESTIONS REGARDING CERTAIN ASPECTS OF THE DOCTRINE ON THE CHURCH (AND COMPILED INFORMATION) CDF 
http://ephesians-511.net/docs/RESPONSES_TO_SOME_QUESTIONS_REGARDING_CERTAIN_ASPECTS_OF_THE_DOCTRINE_ON_THE_CHURCH_AND_COMPILED_INFORMATION.doc
Holy See Clarifies Meaning of "Subsist" - Debate Stems From Vatican II Document
http://www.zenit.org/en/articles/holy-see-clarifies-meaning-of-subsist
Vatican City, July 10, 2007
The Second Vatican Council didn't change Catholic doctrine on the Church, but rather deepened and developed it, says the Congregation for the Doctrine of the Faith.

In a document released today the congregation clarifies, in the form of five questions and answers, the understanding of what Vatican II meant by the term "subsists in" with regard to the nature of the Catholic Church.
Cardinal William Joseph Levada and Archbishop Angelo Amato, prefect and secretary of the congregation, respectively, signed the brief text June 29, the Solemnity of Sts. Peter and Paul.
It is titled "Responses to Some Questions Regarding Certain Aspects of the Doctrine on the Church," and was approved by Benedict XVI.
The responses affirm that the "Second Vatican Council neither changed nor intended to change" Catholic doctrine on the Church, but rather "it developed, deepened and more fully explained it."
Quoting Pope Paul VI, the document explains that "what Christ willed, we also will. What was, still is. What the Church has taught down through the centuries, we also teach." 
It continues: "'In simple terms that which was assumed, is now explicit; that which was uncertain, is now clarified; that which was meditated upon, discussed and sometimes argued over, is now put together in one clear formulation.'"

Word choice
The text explains the meaning of the term "subsists in," which is used to describe the nature of the Catholic Church in "Lumen Gentium," a document of Vatican II. The document states: "The Church of Christ ... subsists in the Catholic Church."
The doctrinal congregation explains in the clarification: "Christ 'established here on earth' only one Church and instituted it as a 'visible and spiritual community,' that from its beginning and throughout the centuries has always existed and will always exist, and in which alone are found all the elements that Christ himself instituted.
"This Church, constituted and organized in this world as a society, subsists in the Catholic Church, governed by the Successor of Peter and the bishops in communion with him."
The responses say that "it is possible, according to Catholic doctrine, to affirm correctly that the Church of Christ is present and operative in the churches and ecclesial communities not yet fully in communion with the Catholic Church, on account of the elements of sanctification and truth that are present in them." 
The document further explains why the expression "subsists in" was adopted, instead of simply the word "is."
"The use of this expression, which indicates the full identity of the Church of Christ with the Catholic Church, does not change the doctrine on the Church," the document affirmed.
It continues: "Rather, it comes from and brings out more clearly the fact that there are 'numerous elements of sanctification and of truth' which are found outside her structure, but which 'as gifts properly belonging to the Church of Christ, impel toward Catholic unity.'"

Not in communion
Turning to the issue of Eastern Churches not in full communion with Rome, the congregation explains that "the council wanted to adopt the traditional use of the term Church. 
"'Because these Churches, although separated, have true sacraments and above all -- because of the apostolic succession -- the priesthood and the Eucharist, by means of which they remain linked to us by very close bonds,' they merit the title of 'particular or local Churches,' and are called sister Churches of the particular Catholic Churches," it says. 
Christian communities born out of the 16th-century Reformation are not given the title Church, the document explains.
It states: "According to Catholic doctrine, these communities do not enjoy apostolic succession in the sacrament of orders, and are, therefore, deprived of a constitutive element of the Church.
"These ecclesial communities, which, specifically because of the absence of the sacramental priesthood, have not preserved the genuine and integral substance of the Eucharistic mystery cannot, according to Catholic doctrine, be called 'Churches' in the proper sense."
Commentary on the Doctrinal Congregation Document
"Dialogue Remains One of the Priorities of the Church"
http://www.zenit.org/en/articles/commentary-on-the-doctrinal-congregation-document 
Vatican City, July 11, 2007 

Here is the text of a commentary on the June 29 document from the Congregation for the Doctrine of the Faith. 

The commentary, by the same dicastery, explains the intention of the document that clarifies the Second Vatican Council's teaching that the Church founded by Christ "subsists in the Catholic Church."


CONGREGATION FOR THE DOCTRINE OF THE FAITH COMMENTARY ON THE DOCUMENT
"RESPONSES TO SOME QUESTIONS REGARDING CERTAIN ASPECTS OF THE DOCTRINE ON THE CHURCH"
In this document the Congregation for the Doctrine of the Faith is responding to a number of questions concerning the overall vision of the Church which emerged from the dogmatic and ecumenical teachings of the Second Vatican Council. This Council 'of the Church on the Church' signalled, according to Paul VI, "a new era for the Church" in which "the true face of the Bride of Christ has been more fully examined and unveiled."[1] Frequent reference is made to the principle documents of Popes Paul VI and John Paul II and to the interventions of the Congregation for the Doctrine of the Faith, all of which were inspired by an ever deepening understanding of the Church herself, and many of which were aimed at clarifying the notable outpouring of post-conciliar theology -- not all of which was immune from imprecision and error.
This present document is similarly inspired. Precisely because some contemporary theological research has been erroneous, or ambiguous, the Congregation's intention is to clarify the authentic meaning of certain ecclesiological statements of the Magisterium. For this reason the Congregation has chosen to use the literary genre of Responsa ad quaestiones, which of its nature does not attempt to advance arguments to prove a particular doctrine but rather, by limiting itself to the previous teachings of the Magisterium, sets out only to give a sure and certain response to specific questions.

The first question asks if the Second Vatican Council changed the previously held doctrine on the Church.
The question concerns the significance of what Paul VI described in the above mentioned quotation as 'the new face' of the Church offered by Vatican II.
The response, based on the teaching of John XXIII and Paul VI, is very clear: the Second Vatican Council did not intend to change -- and therefore has not changed -- the previously held doctrine on the Church. It merely deepened this doctrine and articulated it in a more organic way. This is, in fact, what Paul VI said in his discourse promulgating the Dogmatic Constitution "Lumen gentium" when he affirmed that the document had not changed traditional doctrine on the Church, but rather "that which was assumed, is now explicit; that which was uncertain, is now clarified; that which was meditated upon, discussed and sometimes argued over, is now put together in one clear formulation."[2]

There is also a continuity between the doctrine taught by the Council and that of subsequent interventions of the Magisterium which have taken up and deepened this same doctrine, which itself constitutes a development. In this sense, for instance, the Declaration of the Congregation for the Doctrine of the Faith "Dominus Iesus" merely reaffirmed the conciliar and post-conciliar teachings without adding or taking away anything.
In the post-conciliar period, however, and notwithstanding these clear affirmations, the doctrine of Vatican II has been, and continues to be, the object of erroneous interpretations at variance with traditional Catholic doctrine on the nature of the Church: either seeing in it a 'Copernican revolution' or else emphasising some aspects almost to the exclusion of others. In reality the profound intention of the Second Vatican Council was clearly to insert the discourse on the Church within and subordinate to the discourse on God, therefore proposing an ecclesiology which is truly theological. The reception of the teaching of the Council has, however, often obscured this point, relativising it in favour of individual ecclesiological affirmations, and often emphasising specific words or phrases which encourage a partial and unbalanced understanding of this same conciliar doctrine.

Regarding the ecclesiology of "Lumen gentium," certain key ideas do seem to have entered into ecclesial consciousness: the idea of the People of God, the collegiality of the bishops as a re-evaluation of the ministry of bishops together with the primacy of the Pope, a renewed understanding of the individual Churches within the universal Church, the ecumenical application of the concept of the Church and its openness to other religions; and finally the question of the specific nature of the Catholic Church which is expressed in the formula according to which the One, Holy, Catholic and Apostolic Church -- of which the creed speaks -- subsistit in Ecclesia catholica.

In the following questions this document examines some of these ideas, especially the specific nature of the Catholic Church together with what is implied ecumenically from this understanding.
The second question asks what is meant by the affirmation that the Church of Christ subsists in the Catholic Church.
When G. Philips wrote that the phrase "subsistit in" had caused 'rivers of ink'[3] to be spilt, he would probably never have imagined that the discussion would continue for so long or with such intensity as to have provoked the Congregation for the Doctrine of the Faith to publish this present document.
This publication, based on the conciliar and post-conciliar texts which it cites, reflects the concern of the Congregation to safeguard the unity and unicity of the Church, which would be compromised by the proposal that the Church founded by Christ could have more than one subsistence. 

If this were the case we would be forced, as the Declaration "Mysterium Ecclesiae" puts it, to imagine "the Church of Christ as the sum total of the Churches or the ecclesial Communities -- which are simultaneously differentiated and yet united," or "to think that the Church of Christ no longer exists today concretely and therefore can only be the object of research for the Churches and the communities."[4] If this were the case, the Church of Christ would not any longer exist in history, or would exist only in some ideal form emerging either through some future convergence or through the reunification of the diverse sister Churches, to be hoped for and achieved through dialogue.
The Notification of the Congregation for the Doctrine of the Faith concerning a book of Leonardo Boff is even more explicit. In response to Boff's assertion that the one Church of Christ "is able to subsist in other Christian Churches," the Notification states that "the Council chose the word "subsistit" specifically to clarify that the true Church has only one "subsistence," while outside her visible boundaries there are only "elementa Ecclesiae " which -- being elements of the same Church -- tend and lead to the Catholic Church."[5] 
The third question asks why the expression "subsistit in" was used rather than the verb "est."
It is precisely this change of terminology in the description of the relationship between the Church of Christ and the Catholic Church which has given rise to the most varied interpretations, above all in the field of ecumenism. In reality, the Council Fathers simply intended to do was to recognise the presence of ecclesial elements proper to the Church of Christ in the non-Catholic Christian communities. It does not follow that the identification of the Church of Christ with the Catholic Church no longer holds, nor that outside the Catholic Church there is a complete absence of ecclesial elements, a "churchless void." What it does mean is that if the expression "subsistit in" is considered in its true context, namely in reference to the Church of Christ "constituted and organised in this world as a society … governed by the successor of Peter and by the Bishops in communion with him," then the change from est to subsistit in takes on no particular theological significance of discontinuity with previously held Catholic doctrine.
In fact, precisely because the Church willed by Christ actually continues to exist (subsistit in) in the Catholic Church, this continuity of subsistence implies an essential identity between the Church of Christ and the Catholic Church. The Council wished to teach that we encounter the Church of Jesus Christ as a concrete historical subject in the Catholic Church. The idea, therefore, that subsistence can somehow be multiplied does not express what was intended by the choice of the term "subsistit." In choosing the word "subsistit" the Council intended to express the singularity and non "multipliability" of the Church of Christ: the Church exists as a unique historical reality.

Contrary to many unfounded interpretations, therefore, the change from "est" to "subsistit" does not signify that the Catholic Church has ceased to regard herself as the one true Church of Christ. Rather it simply signifies a greater openness to the ecumenical desire to recognise truly ecclesial characteristics and dimensions in the Christian communities not in full communion with the Catholic Church, on account of the "plura elementa sanctificationis et veritatis" present in them. Consequently, although there is only one Church which "subsists" in one unique historical subject there are true ecclesial realities which exist beyond its visible boundaries.

The fourth question asks why the Second Vatican Council used the word "Churches" to describe the oriental Churches not in full communion with the Catholic Church.
Notwithstanding the explicit affirmation that the Church of Christ "subsists" in the Catholic Church, the recognition that even outside her visible boundaries "many elements of sanctification and of truth"[6] are to be found, implies the ecclesial character -- albeit diversified -- of the non-Catholic Churches or ecclesial Communities. Neither are these by any means "deprived of significance and importance" in the sense that "the Spirit of Christ has not refrained from using them as means of salvation."[7]
The document considers above all the reality of the oriental Churches not in full communion with the Catholic Church and, making reference to various conciliar texts, gives them the title "particular or local Churches" and calls them sister Churches of the particular Catholic Churches because they remain united to the Catholic Church through the apostolic succession and the valid celebration of the Eucharist "through which the Church of God is built up and grows in stature."[8] The Declaration "Dominus Iesus" explicitly calls them "true particular Churches."[9]
Despite this unequivocal recognition of their "being particular Churches" and of their salvific value, the document could not ignore the wound (defectus) which they suffer specifically in their being particular Churches. For it is because of their Eucharistic vision of the Church, which stresses the reality of the particular Church united in the name of Christ through the celebration of the Eucharist and under the guidance of a Bishop, that they consider themselves complete in their particularity. [10] Consequently, given the fundamental equality among all the particular Churches and among the Bishops which preside over them, they each claim a certain internal autonomy. This is obviously not compatible with the doctrine of Primacy which, according to the Catholic faith, is an "internal constitutive principle" of the very existence of a particular Church. [11] It will, therefore, remain necessary to emphasise that the Primacy of the Successor of Peter, the Bishop of Rome, is not seen as something extraneous or merely concurrent with that of Bishops of particular Churches. Rather it must be exercised in service to the unity of the faith and of communion within the limits that proceed from divine law and from the divine and inviolable constitution of the Church contained in revelation. [12]

The fifth question asks why the ecclesial Communities originating from the Reformation are not recognised as 'Churches.'
In response to this question the document recognises that "the wound is still more profound in those ecclesial communities which have not preserved the apostolic succession or the valid celebration of the eucharist."[13] 

For this reason they are "not Churches in the proper sense of the word"[14] but rather, as is attested in conciliar and post-conciliar teaching, they are "ecclesial Communities."[15]
Despite the fact that this teaching has created no little distress in the communities concerned and even amongst some Catholics, it is nevertheless difficult to see how the title of "Church" could possibly be attributed to them, given that they do not accept the theological notion of the Church in the Catholic sense and that they lack elements considered essential to the Catholic Church.
In saying this, however, it must be remembered that these said ecclesial Communities, by virtue of the diverse elements of sanctification and truth really present in them, undoubtedly possess as such an ecclesial character and consequently a salvific significance.
This new document of the Congregation for the Doctrine of the Faith, which essentially summarises the teaching of the Council and the post-conciliar magisterium, constitutes a clear reaffirmation of Catholic doctrine on the Church. Apart from dealing with certain unacceptable ideas which have unfortunately spread around the Catholic world, it offers valuable indications for the future of ecumenical dialogue. 
This dialogue remains one of the priorities of the Catholic Church, as Benedict XVI confirmed in his first message to the Church on April 20, 2005 and on many other occasions, especially during his apostolic visit to Turkey (28.11.06-1.12.06).
However, if such dialogue is to be truly constructive it must involve not just the mutual openness of the participants but also fidelity to the identity of the Catholic faith. Only in this way will it be able to lead towards the unity of all Christians in "one flock with one shepherd" (John 10: 16) and thus heal that wound which prevents the Catholic Church from fully realising her universality within history.
Catholic ecumenism might seem, at first sight, somewhat paradoxical. The Second Vatican Council used the phrase "subsistit in" in order to try to harmonise two doctrinal affirmations: on the one hand, that despite all the divisions between Christians the Church of Christ continues to exist fully only in the Catholic Church, and on the other hand that numerous elements of sanctification and truth do exist outwith the visible boundaries of the Catholic Church whether in the particular Churches or in the ecclesial Communities that are not fully in communion with the Catholic Church. For this reason, the same Decree of Vatican II on ecumenism "Unitatis Redintegratio" introduced the term fullness (unitatis/catholicitatis) specifically to help better understand this somewhat paradoxical situation. Although the Catholic Church has the fullness of the means of salvation, "nevertheless, the divisions among Christians prevent the Church from effecting the fullness of catholicity proper to her in those of her children who, though joined to her by baptism, are yet separated from full communion with her."[16] The fullness of the Catholic Church, therefore, already exists, but still has to grow in the brethren who are not yet in full communion with it and also in its own members who are sinners "until it happily arrives at the fullness of eternal glory in the heavenly Jerusalem."[17] This progress in fullness is rooted in the ongoing process of dynamic union with Christ: "Union with Christ is also union with all those to whom he gives himself. I cannot possess Christ just for myself; I can belong to him only in union with all those who have become, or will become, his own. Communion draws me out of myself towards him, and thus also towards unity with all Christians."[18]
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What the Church Is - New Vatican Document Clarifies Misunderstandings
http://www.staycatholic.com/what_the_church_is.htm 
By Fr. Raymond J. De Souza, the Register’s National Catholic Register former Rome correspondent, Vatican City
Reaching out to one group can look like reaching away from another. In substance as well as timing, a new Vatican document can be understood as being of a piece with the motu proprio apostolic letter Summorum Pontificum (Of the Supreme Pontiffs), which normalized the use of the old Latin Mass.

Like the Latin Mass document, the new question-and-answer document was signed on June 29 and released July 10. It’s called "Responses to Some Questions Regarding Certain Aspects of the Doctrine on the Church," and it was signed by Cardinal William Levada, prefect of the Congregation for the Doctrine of the Faith. The document is meant to clarify Catholic doctrine on the Church. But soon after its publication, it was accused of damaging ecumenical relations. The document restates how Orthodox and Protestant Christians lack essential elements of what Christ willed for his Church. 
Yet that reaction is beside the main point, in that the document was aimed not at ecumenical relations with the Church’s traditional partners, but at fostering unity with traditionalist Catholics who broke away after the Second Vatican Council. The document answers five questions. 
The first three deal with how Catholics understand the Catholic Church: Did the Second Vatican Council change the Catholic doctrine on the Church? What is the meaning of the affirmation that the Church of Christ subsists in the Catholic Church? Why was the expression "subsists in" adopted instead of the simple word "is"? 

The fourth and fifth questions, respectively, ask why the Catholic Church uses the word "church" for the Orthodox Churches, but not the "Christian communities" that emerged from the Protestant Reformation.
The main point of the document is that the Catholic Church is the one, true Church, lacking nothing that Christ Jesus willed for his Church to be. That is what is meant by "the Church of Christ subsists in the Catholic Church."

At the same time, elements of "sanctification and truth" can be found in other Christian denominations and communities, even if they lack all that Christ willed for his Church. That is why the phrase "the Church of Christ is the Catholic Church" was not used — to recognize that the grace of Christ is not absent from other Christians. Because the Orthodox lack the communion with Peter that Christ willed, they do lack something "constitutive" of the Church. Yet because they have maintained apostolic succession and maintain valid ordinations, sacraments and the Eucharist, they are properly called "churches."

The Protestants, on the other hand, cannot be called "churches," as they lack apostolic succession, valid ordinations and, consequently, the Eucharist. Such clarifications of authentic Catholic doctrine can be painful for other Christians to hear, but are essential for ecumenical dialogue to proceed on a solid basis. The recent document only restates the principal points of Vatican II.

"The Church is not backtracking on its ecumenical commitment," Dominican Father Augustine Di Noia, undersecretary of the Congregation for the Doctrine of the Faith, told Vatican Radio. "But ... it is fundamental to any kind of dialogue that the participants are clear about their own identity." 

Yet the unity and uniqueness of the Catholic Church were clarified just seven years ago in Dominus Iesus (The Unicity and Salvific Universality of Jesus Christ and the Church), a Congregation for the Doctrine of the Faith document on the Church, signed by Cardinal Joseph Ratzinger. At the time, it raised such howls of protest that Pope John Paul II took the extraordinary step of defending the document in an Angelus address. So why return to this now?

The key is the first question: "Did the Second Vatican Council change the Catholic doctrine on the Church?" That is not a question urgently put by either Orthodox or Protestant theologians. Yet it is of principal importance to those who follow the path of the late Archbishop Marcel Lefebvre, who believe that the Church did in fact change her teaching at Vatican II.

"The Second Vatican Council neither changed nor intended to change this doctrine, rather it developed, deepened and more fully explained it," Dominus Iesus begins. "This was exactly what John XXIII said at the beginning of the council. Paul VI affirmed it and commented in the act of promulgating the constitution Lumen Gentium: 'There is no better comment to make than to say that this promulgation really changes nothing of the traditional doctrine. What Christ willed, we also will. What was, still is. What the Church has taught down through the centuries, we also teach.'"

To hammer the point home, the document does something unusual. In an extensive footnote, it not only quotes from the council documents, but cites several of the debates at the council and earlier drafts. The document takes pains to show that not even the intention or spirit, let alone the letter, of conciliar teaching attempted to change the traditional doctrine on the Church.

The clear audience for such arguments are the Lefebvrists; for everybody else the Congregation for the Doctrine for the Faith responses merely restated what was already well known. For years, Lefebvrists have complained that the Catholic Church’s ecumenical outreach was more vigorously pursued for those farther from the Church than it was for them. There are reasons for that, but to the extent that it was true, it has been partially corrected by this document.

The message is plain enough: If you are concerned that Vatican II changed Catholic doctrine on the Church, be assured that it didn’t. The same teaching that was, still is.
Is the Catholic Church the one true Church? (7 things to know and share)
http://www.ncregister.com/blog/jimmy-akin/is-the-catholic-church-the-one-true-church-5-things-to-know-and-share 

By Jimmy Akin, 06/05/2013

In today's brave new world of ecumenism, the Catholic Church no longer claims to be unique, right?
After all, Vatican II didn't say that the Church of Christ is the Catholic Church.

It merely said that the Church of Christ "subsists in" the Catholic Church.

So that means the Catholic Church no longer views itself as the "one true Church," right?

Not so fast . . .

 

1. The Source of the Issue
The source of the issue is found in Vatican II's dogmatic constitution on the Church, Lumen Gentium, where we read:

8. This Church [the Church of Christ] constituted and organized in the world as a society, subsists in the Catholic Church, which is governed by the successor of Peter and by the Bishops in communion with him, although many elements of sanctification and of truth are found outside of its visible structure.

These elements, as gifts belonging to the Church of Christ, are forces impelling toward catholic unity.

 

2. "Subsists In"?
The matter would be much clearer if the Council had used the traditional language of saying that the Church of Christ is the Catholic Church.

Instead, they use the unfamiliar wording "subsists in" (Latin, subsistit in) instead of "is" (Latin, est).

This can make it appear that the Council was backing away from the claim that the Catholic Church is the Church of Christ, and many people--including Catholic theologians--took it in precisely this way.

But was that the Council's intent?

 

3. Addressing the Matter
The controversy over the meaning of this passage in the Council grew to such a point that the Congregation for the Doctrine of the Faith decided to address it in 2007 in this document. It said:

What is the meaning of the affirmation that the Church of Christ subsists in the Catholic Church?
Christ “established here on earth” only one Church and instituted it as a “visible and spiritual community”, that from its beginning and throughout the centuries has always existed and will always exist, and in which alone are found all the elements that Christ himself instituted. . . .
In number 8 of the Dogmatic Constitution Lumen gentium ‘subsistence’ means this perduring, historical continuity and the permanence of all the elements instituted by Christ in the Catholic Church, in which the Church of Christ is concretely found on this earth.
It is possible, according to Catholic doctrine, to affirm correctly that the Church of Christ is present and operative in the churches and ecclesial Communities not yet fully in communion with the Catholic Church, on account of the elements of sanctification and truth that are present in them.

Nevertheless, the word “subsists” can only be attributed to the Catholic Church alone precisely because it refers to the mark of unity that we profess in the symbols of the faith (I believe... in the “one” Church); and this “one” Church subsists in the Catholic Church [Responses to Some Questions Regarding Certain Aspects of the Doctrine of the Church, q. 2].

The Congregation thus teaches that "it is possible . . . to affirm correctly that the Church of Christ is present and operative in" non-Catholic churches (think: Eastern Orthodox churches) and ecclesial communities (think: Protestant communities).

But the Catholic Church is unique. The Church of Christ subsists in it and only in it.

 

4. Why Didn't They Just Say "Is"?
The document also addresses this:

Why was the expression “subsists in” adopted instead of the simple word “is”?
The use of this expression ["subsists in"], which indicates the full identity of the Church of Christ with the Catholic Church, does not change the doctrine on the Church.
Rather, it comes from and brings out more clearly the fact that there are “numerous elements of sanctification and of truth” which are found outside her structure, but which “as gifts properly belonging to the Church of Christ, impel towards Catholic Unity”.
“It follows that these separated churches and communities, though we believe they suffer from defects, are deprived neither of significance nor importance in the mystery of salvation. In fact the Spirit of Christ has not refrained from using them as instruments of salvation, whose value derives from that fullness of grace and of truth which has been entrusted to the Catholic Church” [ibid., q. 3].

The CDF also issued a commentary on the Responses document. According to it:
The Second Vatican Council used the phrase “subsistit in” in order to try to harmonise two doctrinal affirmations:

[1] on the one hand, that despite all the divisions between Christians the Church of Christ continues to exist fully only in the Catholic Church, and

[2] on the other hand that numerous elements of sanctification and truth do exist outside the visible boundaries of the Catholic Church whether in the particular Churches or in the ecclesial Communities that are not fully in communion with the Catholic Church.

 

5. Is the Catholic Church the "one true Church" or not?
This is answered most directly in the commentary that the CDF published along with the document in question. According to the commentary:

Contrary to many unfounded interpretations, therefore, the change from “est” to “subsistit” does not signify that the Catholic Church has ceased to regard herself as the one true Church of Christ.
Rather it simply signifies a greater openness to the ecumenical desire to recognise truly ecclesial characteristics and dimensions in the Christian communities not in full communion with the Catholic Church, on account of the “plura elementa sanctificationis et veritatis” ["many elements of sanctification and truth"] present in them.

Consequently, although there is only one Church which “subsists” in one unique historical subject there are true ecclesial realities which exist beyond its visible boundaries.

 

6. What About Eastern Non-Catholic Churches?
While many Eastern Christians are in communion with the Catholic Church, not all are at present. Examples of the latter include the Orthodox, Copts, and members of the Assyrian Church of the East.
Vatican II continued to use "church" to refer to the particular or local churches among these Christians. The Responses document states:

The Council wanted to adopt the traditional use of the term ["church"]. “Because these Churches, although separated, have true sacraments and above all – because of the apostolic succession – the priesthood and the Eucharist, by means of which they remain linked to us by very close bonds”, they merit the title of “particular or local Churches”, and are called sister Churches of the particular Catholic Churches. . . .

However, since communion with the Catholic Church, the visible head of which is the Bishop of Rome and the Successor of Peter, is not some external complement to a particular Church but rather one of its internal constitutive principles, these venerable Christian communities lack something in their condition as particular churches.

 

7. What About Protestants?
The Responses document explains:

According to Catholic doctrine, these Communities do not enjoy apostolic succession in the sacrament of Orders, and are, therefore, deprived of a constitutive element of the Church.

These ecclesial Communities which, specifically because of the absence of the sacramental priesthood, have not preserved the genuine and integral substance of the Eucharistic Mystery cannot, according to Catholic doctrine, be called “Churches” in the proper sense.

This does not exclude referring to them as churches in a colloquial sense. And, in fact, you can find many documents on the Vatican web site doing exactly that.
But it does mean that, because they lack a valid episcopate and a valid Eucharist, they are lacking things essential to the nature of a local church in the proper sense.

This is a view that can be documented all the way back to the beginning of the second century, where Ignatius of Antioch wrote about the necessity of the three-fold ministry of bishop, priest, and deacon for the local churches:

In like manner let everyone respect the deacons as they would respect Jesus Christ, and just as they respect the bishop as a type of the Father, and the presbyters as the council of God and college of the apostles. Without these, it cannot be called a church [Letter to the Trallians 3].


*
The Church of Christ and the Catholic Church
https://www.catholicculture.org/culture/library/view.cfm?recnum=3420
By Fr. James T. O'Connor
With the support of numerous statements of the Magisterium, it was customary for Catholics prior to the Second Vatican Council to defend the thesis that they belonged to the "one, true Church" founded by Jesus Christ himself. For them, the Nicene confession of faith, "We believe in one, holy, catholic and apostolic Church" referred unambiguously to that Christian community which was united in faith and obedience with the Bishop of Rome, the successor of St. Peter.
Since the celebration of the last Council, this sense of Catholic self-identity has been challenged and even denied. It is asserted that the Church of Christ and the Catholic Church are not the same reality. The Council, which used both expressions, namely, "Church of Christ" and "Catholic Church," is claimed to have drawn a distinction between the two, thereby indicating that they are not one and the same. In speaking of the society founded by Jesus himself, the Council referred to the "Church of Christ" and confessed that this "is the only Church of Christ which we profess in the Creed to be one, holy, catholic, and apostolic."1 It is, however, nowhere stated that this unique Church of Christ is the Roman Catholic Church, nor is it affirmed that Jesus founded the historical reality which we know as the Catholic Church — at least so it is claimed. While teaching, indeed, that the Church of Christ subsists in the Catholic Church, the Council explicitly recognized the right of other Christian bodies to be called "Churches," thus giving authoritative confirmation to a use of language which was long-standing and consistent, at least in respect to the separated Churches of the East, i.e., Eastern Orthodoxy.

The bishops at Vatican II, furthermore, formally admitted that the Christian Churches and Communities separated from the Catholic Church have been and are being used by the Holy Spirit as "means of salvation"2 for those who belong to them.

Now it must be admitted that we are faced with three facts concerning the teaching of Vatican II about the Church of Christ and the Catholic Church: first, the assertion that the Church of Christ subsists in the Catholic Church; second, the admission that at least some Communities not in union with the Catholic Church are truly Churches; third, the recognition that such Churches and even other ecclesial Communities serve as "means of salvation" in the effectuation of God's redemptive plan in Christ. Since Vatican II did not give us an elaborated ecclesiology, theological reflection is left to give an integrated picture of its teaching, keeping in mind the three facts just mentioned.

That theological picture has developed in some authors in the following way. The one Church of Christ, founded by him, now perdures or subsists in various forms or manifestations, each of which retain—to a greater or lesser degree—the essential ecclesial characteristics willed by the Lord. No one of the various forms can claim exclusive identity with the Church of Christ — which now exists like some kind of Platonic form, which variously informs different communities. De facto, the unique Church founded by Christ now exists in different and separated bodies, although not necessarily in equal degrees.

The consequences of such a view are manifold. Among the more important may be cited the diminishment in appreciation of the Church's unique role as means and sacrament of salvation, and the necessity of the Sacraments and of sacramental grace. 
Questions have been raised about the true ecumenicity of those Councils held since the division among Christians became a fact, particularly about the Councils of Trent and Vatican I. The missionary activity of the Church has likewise suffered, being reduced at times in theory and in practice to no more than efforts to better the temporal social, political and economic situation of peoples. Efforts for conversion among non-Christians and for the bringing of non-Catholic Christians as individuals into full communion with the Catholic Church have been adversely affected.

I Wish To Address This Claim
In response to such a state of affairs, the Congregation for the Doctrine of the Faith issued in 1973 the Declaration Mysterium Ecclesiae, which said in part:

… Catholics are bound to profess that through the gift of God's mercy they belong to that Church which Christ founded and which is governed by the successors of Peter and the other Apostles, who are the depositories of the original apostolic tradition, living and intact, which is the permanent heritage of doctrine and holiness of that same Church.

The followers of Christ are therefore not permitted to imagine that the Church of Christ is nothing more than a collection--divided, but still possessing a certain unity — of Churches and ecclesial Communities. Nor are they free to hold that Christ's Church does not really exist anywhere today and that it is to be considered only as an end which all Churches and ecclesial Communities must strive to reach.3
These conclusions of Mysterium Ecclesiae were not new. In an article published after the Council and before the Declaration of the Congregation for the Doctrine of the Faith, Karl Rahner had anticipated much of the thought and even the verbal expression of the Congregation's statement. He wrote:

The Catholic Church cannot think of herself as one among many historical manifestations in which the same God-man Jesus Christ is made present, which are offered by God to man for him to choose whichever he likes. On the contrary she must necessarily think of herself as the one and total presence in history of the one God-man in his truth and grace, and as such as having a fundamental relationship to all men… For this reason the Catholic Church cannot simply think of herself as one among many Christian Churches and communities on an equal footing with her…And the Church cannot accept that this unity is something which must be achieved only in the future and through a process of unification between Christian Churches, so that until this point is reached it simply would not exist.4
Unfortunately, Mysterium Ecclesiae did not have the desired effect. Appeal was made from it to the teaching of the Council itself, with the claim that Mysterium Ecclesiae was a restrictive reading of the conciliar texts, which, supposedly, differentiated between the Church of Christ and the Catholic Church.

It is this claimed lack of harmony between the Conciliar documents and the Declaration Mysterium Ecclesiae, which I wish to address directly in this paper. With the publication of the final volumes, including the Index, of the Acta Synodalia of Vatican II, the tools for such a study are now at hand. My purpose, therefore, is not to give an overall ecclesiology, nor to show the coherence between the doctrine of the last Council with previous teaching. Nor is my purpose to engage in theological polemic. (For that reason, I have not attributed the "alternate" ecclesiology sketched above to any individual theologian or theologians, although such could readily be done). Rather, I should hope to determine the clear meaning of the sections of Lumen Gentium and Unitatis Redintegratio pertinent to the question at hand, using the Acta to establish, when possible, the precise intention of the wording found in the final conciliar Constitution and Decree.

The Relationes Contain the Key
Perhaps a preliminary word on the Acta Synodalia is pertinent. They comprise twenty-five volumes, containing all the Council's documents in their various stages of development, as well as the written and oral expressions of all the participants of the Council in respect to all of the Council's work. Each of the final documents of the Council went through various drafts. These drafts or schemata were written by special commissions appointed for the purpose. When a commission had completed its work, the draft or schema was then presented to the Council fathers by one of the bishops responsible for its preparation. This presentation is technically called the Relatio and its purpose was to introduce the document, and to explain to the bishops its purpose and meaning as a whole, as well as the purpose and meaning of its parts. Therefore, the various presentations or relationes are the key to the correct interpretation of a given document. Without the relatio one could be "left-in-the-dark" as to the precise intention of some of the Council's statements.

Nevertheless, the relatio alone is not sufficient. The document, once presented, had to be accepted by the bishops as the working document for discussion. This done, each section of the document in question was then discussed by the bishops with a view to final approval. Frequently, suggestions would be made to emend wording or even various parts of the working document. These suggestions, called modi, were then taken by the commission responsible for drafting the document, and either incorporated or rejected. The document was then resubmitted to the bishops as a whole, together with an official explanation concerning the incorporation or rejection of the various modi. It is these explanations, together with the original or subsequent relationes, which must be used in determining the final intention of the text. Fortunately, the final documents are normally clear enough as to their meaning and intent. Recourse to the various relationes, and responses to the modi or suggested emendations is not necessary for an adequate understanding of the text. In our case, however, since the wording of the final documents is subject to various interpretations, one must recur to the relationes and the official explanations concerning the emendations or corrections.
Disputed Phrase Is "Subsists In"
We may now look first at the Dogmatic Constitution On The Church, Lumen Gentium, and particularly at no. 8 (Chapter One) of that document, in which the disputed phrase "subsists in" is found.

The original draft or schema for the Constitution On The Church was submitted to the Council in 1962. This draft stated that the Roman Catholic Church and the Mystical Body of Christ were identical and that only the Roman Catholic Church could be called, sola iure, Church.5 As to who belonged to this Church, the Relator Cardinal Franic admitted that membership in an improper or analogous sense was a freely disputed question.6
This draft was not acceptable to the bishops as a working document. It was considered too restrictive, too scholastic and lacking an ecumenical spirit. Nevertheless, even Bishop Christopher Butler, who spoke against the draft, could ask rhetorically: "Who of those (who wish this draft rejected) would deny that the Church in communion with the vicar of Christ, the successor of Peter, is that Church which Christ founded?"7
A second schema or draft was submitted to the bishops in 1963. This draft was accepted for discussion as the working document, and, after emendations, became the Dogmatic Constitution Lumen Gentium. Number seven (Chapter One) of this working document read:

This Holy Synod teaches and solemnly professes that there is only one Church of Jesus Christ … which the Savior after His Resurrection handed over to Peter and the Apostles and to their successors… Therefore this Church … is the Catholic Church, governed by the Roman Pontiff and the bishops in communion with him.8
Notice that the Church of Christ and the Catholic Church are identified: "Therefore this Church … is the Catholic Church." Along with much else in the working draft, this sentence was to be changed in the emended draft. That draft was presented to the bishops at the 80th General Assembly of the Council on September 15, 1964. This emended draft was accompanied by a written relatio for each section or number of the document. What had been section or number seven in the working document had here become section or number eight, where it still remains in the final Constitution Lumen Gentium. It read (and reads, since it was not further emended):

This is the only (unica) Church of Christ, which we profess in the Creed to be one, holy, catholic and apostolic, and which Our Savior after His Resurrection handed over to Peter to be shepherded… This Church, established and ordained as a society in this world, subsists in the Catholic Church, governed by the successor of Peter and the Bishops in communion with him, although outside her bodily structure there are found many elements of sanctification and truth which, as gifts proper to the Church of Christ, impel toward Catholic unity.9
Notice that, along with minor changes not pertinent to our theme, the "subsists in" has been substituted for "is." What, then, is the significance of this substitution and how is one to understand the entire number or section eight? The written relatio or explanation on the section reads as follows as found in the Acta.
From the great number of observations and objections, which were brought forth by the bishops in respect to this paragraph (as it appeared in the working draft), it is evident that the intention and context of this section were not clear to all.

Now, the intention is to show that the Church, whose deep and hidden nature is described and which is perpetually united with Christ and His work, is concretely found here on earth in the Catholic Church. This visible Church reveals a mystery—not without shadows until it is brought to full light, just as the Lord Himself through His "emptying out" came to glory. Thus there is to be avoided the impression that the description which the Council sets forth of the Church is merely idealistic and unreal.

Therefore, a clearer subdivision is set forth, in which the following points are successively treated:

a) The mystery of the Church is present in and manifested in a concrete society. The visible assembly and the spiritual element are not two realities, but one complex reality, embracing the divine and human, the means of salvation and the fruit of salvation. This is illustrated by an analogy with the Word Incarnate.

b) The Church is one only (unica), and here on earth is present in the Catholic Church, although outside of her there are found ecclesial elements.10
I do not think the statement could be clearer. Number eight of Lumen Gentium, according to the official explanation, intends to teach that there is only one Church of Christ and that this Church is found concretely in the Catholic Church. Every Platonic-type of thinking is excluded. The concrete society and its spiritual element are not two realities, but rather one complex reality, the spiritual reality being both revealed and hidden by the concrete society, just as the humanity of Christ both revealed and hid the divinity of the Word.

The oral Relatio on the whole of chapter one of Lumen Gentium makes the same points succinctly:

The mystery of the Church is not an idealistic or unreal creation, but rather exists in the concrete Catholic society itself, under the leadership of the successor of Peter and the bishops in communion with him. There are not two churches, but only one. ...11
In the face of such unequivocal declarations concerning the Church of Christ-Catholic Church, what is to be said of the substitution of "subsists in" for "is"? The written relatio gives the official explanation.

Certain words have been changed: in place of "is", "subsists in" is used so that the expression may be in better harmony with the affirmation about ecclesial elements which are present elsewhere.12
The reason for the change from "is" to "subsists in" is, therefore, technical precision. The Council did not wish to appear to deny in one sentence what it would affirm in the next, namely, that ecclesial elements of sanctification and truth are present outside the visible society of the Catholic Church. We must now examine the nature of this technical precision more closely. The phrase "subsists in" or "subsisting" is not peculiar to our text in Lumen Gentium, no. 8. 
It occurs five other times in the final documents of Vatican II, and it is informative to see how the popular Abbott translation of the Conciliar texts translates these other appearances of the term or its variants.13
1. In the Decree on Ecumenism, no. 4, we find the sentence:

This unity, we believe, dwells in the Catholic Church as something she can never lose. . . . 14 (The Latin reads: "in Ecclesia catholica subsistere credimus.")

2. The Declaration on Religious Freedom, no. 1, reads:

First, this sacred Synod professes its belief that God Himself has made known to mankind the way in which men are to serve Him, and thus be saved in Christ… We believe that this one true religion subsists in the catholic and apostolic Church.15
3. The Declaration on the Relationship of the Church to Non-Christian Religions, no. 13, reads:

Upon the Moslems, too, the Church looks with esteem. They adore one God, living and enduring (Lat. "viventem et subsistentem").16
4. Gaudium et Spes, no. 10, reads:

What is this sense of sorrow, of evil, of death, which continues to exist despite so much progress?" (Lat. "Quinam est sensus doloris, mali, mortis quae … subsistere pergunt?")17
The fifth instance I shall leave for consideration below. Looking at the above usages, it can be seen that the word "subsistere" is variously translated as "to dwell in," "to exist," "to endure," as well as the literal "to subsist in." Depending on which translation one chooses, one gets a slightly different understanding of Lumen Gentium, no. 8. It would read:

This Church (of Christ) … dwells in the Catholic Church, governed by the successor of Peter.

This Church (of Christ) … exists in the Catholic Church, governed by the successor of Peter.

This Church (of Christ) … endures in the Catholic Church, governed by the successor of Peter.

This Church (of Christ) … subsists in the Catholic Church, governed by the successor of Peter.

The Rejections Are Significant
The question is: which of the translations best preserves the stated intention of L.G., no. 8 which is to assert that the Church of Christ is "concretely found here on earth in the Catholic Church"? The importance of the question is highlighted when one realizes that the Council, in its Decree on the Catholic Oriental Churches (promulgated on the same day as Lumen Gentium), did not say that the Mystical Body of Christ subsists in the Catholic Church, but rather that the Catholic Church is the Mystical Body of Christ. We read in Orientalium Ecclesiarum, no. 2: "The holy and Catholic Church, which is the Mystical Body of Christ…"18
An accurate answer to the question about the meaning and translation of "subsists in" can only be given if one examines the Council's teaching concerning the relationship between the Catholic Church and the "ecclesial elements" present outside her visible boundaries, for, by official explanation, it is because of these ecclesial elements that the "subsists in" was introduced into the text. We must, therefore, look briefly at the Decree on Ecumenism, Unitatis Redintegratio, and particularly at number 3 of that document. That number reads in part:

In this one and only Church of God certain schisms arose even from the very beginning-…; in later ages wider dissentions were born, and large Communities were separated from full communion with the Catholic Church, and sometimes not without the fault of men on both sides. Those who are now born into these Communities and are imbued with the faith of Christ are not to be convicted of the sin of separation, and the Catholic Church embraces them with fraternal reverence and love. For those who believe in Christ and are properly baptized are established in a certain, although imperfect, communion with the Catholic Church…

Furthermore, of the elements or goods, which taken together build up and vivify the Church herself, certain and even many outstanding ones are able to exist (the Latin is exstare possunt, not existere possunt) outside the visible bounds of the Catholic Church; …; all these, which come from Christ and lead to Him, belong by right to the only Church of Christ (Lat. "haec omnia, quae a Christo proveniunt et ad Ipsum conducant, ad unicam Christi Ecclesiam iure pertinent.)

It follows that these separated Churches and Communities, although we believe they suffer from the cited defects, have not at all been deprived of significance and importance in the mystery of salvation. The Spirit of Christ has not refused to use them as means of salvation, the efficacy of which is derived from the very fullness of grace and truth entrusted to the Catholic Church (Lat. "quorum virtus derivatur ab ipsa plenitudine gratiae et veritatis quae Ecclesiae catholicae concredita est").19
Before the final votes, this entire section had been the subject of much discussion, and many suggested changes. Most of the suggestions were rejected by the commission responsible for drafting the document, but the reasons given for the rejections are significant for understanding the text itself.

It was suggested, for example, that to the sentence "all these (elements and gifts) … belong by right to the only Church of Christ" there be added the phrase "and through her are derived to all those who err in good faith." This was rejected on the grounds that these gifts are derived from Christ himself and that "the validity and efficacy of the many sacraments and other means of salvation are not able to be impeded by the Church since they depend not on the will and jurisdiction of the Church but on the salvific will of Christ."20
The Understanding Is Confirmed
Such a response would seem to indicate that the separated Churches and Communities function as means of salvation by or of themselves, directly dependent on Christ. That such is not the meaning, however, is immediately clarified by two subsequent responses. It is said that

Without doubt God uses the separated Communities, not indeed as separated, but as informed by the aforesaid ecclesial elements…21
and that

The necessity of communion with the Catholic Church to obtain the grace of Christ and salvation is sufficiently indicated in the whole context (of the document).22
From these responses, found in the Acta, it can be deduced that the ecclesial elements and the means of sanctification, which are present in the separated Churches and Communities are present there to the extent of their union with the Catholic Church. This truth is, in fact, affirmed by both Lumen Gentium and by Unitatis Redintegratio. Lumen Gentium, no. 8 says that these elements are "gifts proper to the Church of Christ and impel toward Catholic unity." Even more clearly, the Decree on Ecumenism, no 3. states that the efficacy of these elements and means of sanctification "is derived from the very fullness of grace and truth entrusted to the Catholic Church." The insertion of "Catholic" is the clarifying point, avoiding efforts to invent the false distinction between "Church of Christ" and "Catholic Church." The present tense of the verbs in both sentences is also important. The Council is not speaking about "vestigia Ecclesiae," "traces of the Church" which the separated Churches and Communities retain and now hold as their own because they once were in full communion with the Catholic Church. Rather, the elements are operative here and now because they belong by right to the Church and presently derive their efficacy from the plenitude of grace entrusted to the Catholic Church. In other words, the ecclesial elements are elements of the Catholic Church presently operative in the separated Churches and Communities because of their real, although imperfect, unity with the Catholic Church.

This understanding of the nature of the ecclesial elements and their relation to the Catholic Church is confirmed in the Decree on Ecumenism in that fifth use of the word "subsists in" which we postponed mentioning above. In no. 13 of the Decree, we read:

(At the time of the Reformation), many national or confessional Communions were separated from the Roman See. Among these, in which Catholic traditions and structures continue to subsist in part (Lat. "in quibus traditiones et structurae catholicae ex parte subsistere pergunt") is the Anglican Communion.

Thus, not only does the Church of Christ subsist in the Catholic Church, but elements of the Catholic Church subsist in the separated Churches and Communities. To that extent, and for that very reason, they function as means of salvation, drawing their efficacy from the fullness of grace and truth in the Catholic Church. For this reason it would seem to be true to say that, if it were possible that the Catholic Church disappear, the Catholic elements in the separated Churches and Communities would be deprived of their efficacy, having lost the source from which they draw here and now. It is also for that reason, I think, that Bishop Charue, giving the relatio for no. 14 of Lumen Gentium, could say that the Roman Catholic Church is necessary for salvation. 23
These Conclusions Follow
It is true, indeed, that the ecclesial elements in the separated Churches and Communities do not function because of a permissive act of jurisdiction of the Catholic Church. But this, as a general rule, is true within the visible bounds of the Church herself. Even a suspended archbishop can serve as an efficacious instrument of the Lord, but does so--like the separated Churches and Communities—not inasmuch as separation exists, but only because of the incomplete communion preserved with the Catholic Church.

Any student of St. Augustine's works will recognize that the teaching of Vatican Council II on the ecclesial elements present outside the visible bounds of the Catholic Church, as I have just attempted to outline it, is similar to Augustine's position on the matter taken during his controversy with the Donatists. He wrote in his tract On Baptism:
…there is one church which alone is called Catholic; and whenever it has anything of its own in these communions of different bodies which are separate from itself, it is most certainly in virtue of this which is its own in each of them that she, not they, has the power of generation.24
If I may now summarize the conclusions of this study and draw it to a close:

1. The official relatio on no. 8 of Lumen Gentium states that the intention of the paragraph was to show that the Church of Christ is concretely found here on earth in the Catholic Church.

A response of the Commission to a suggested change in no. 3 of the Decree On Ecumenism states that the Decree "clearly affirms that only the Catholic Church is the true Church of Christ."25
The bishops voted on the final drafts of Lumen Gentium and Unitatis Redintegratio in the context of these and many other like explanations. And the final documents, apart from an arbitrary reading or one done out of context, testify to a clear affirmation that the Church of Christ and the Catholic Church are not two realities, but one only.

2. It is affirmed that the Lord himself is the founder of this one Church.

3. The statement of Mysterium Ecclesiae that "Catholics are bound to profess that by the gift of God's mercy they belong to that Church which Christ founded …" is a fully accurate and concise restatement of the intention and teaching of the Church in Council at Vatican II.

4. Elements of this one Church are present outside her visible boundaries and are operative as means of salvation within the separated Churches and Communities. These elements belong to the Church by right, draw their efficacy from the Catholic Church, and are forces, which impel to full communion with the Church.
5. The presence of these Catholic elements outside the visible bounds has occasioned a new terminology—not a new fact since the fact was seen already by Augustine. This terminology speaks of the Church of Christ as subsisting in the Catholic Church and of elements of this Catholic Church subsisting in the separated Christian Churches and Communities.

6. The separated Churches and Communities, despite the presence of Catholic elements, are structurally deficient. This structural deficiency admits of greater and lesser degrees, depending on the nature and extent of their imperfect communion with the Catholic Church. The extent of that imperfect communion also determines their ability to be greater or lesser partial realizations of the one Catholic Church.26
7. The presence of Catholic elements outside the visible boundaries of the Church cannot be understood in such a way as to imply a diminishment of these elements within the Church herself.

When a man is ordained a bishop, the element of apostolicity is not increased in the Church. Rather, there is extended to him a participation in what the Church herself fully possesses. Likewise, when he dies, the Church on earth is not diminished in respect to apostolicity.

So with the Catholic elements in the separated Churches and Communities. These elements are not like pieces of pie, which have been carried away to exist elsewhere. The Catholic Church of Christ remains fully one even when the separated Churches share imperfectly in that unity. The diminishment occurs in what has been separated — and to the extent to which it is separated. To imagine otherwise would be to understand the ecclesial elements as material not spiritual realities. The number of those united to the Church may increase or decrease; the unity of the Church herself does not increase or decrease. And so with the other ecclesial elements.

Much More Could Be Said
An analogy with the mystery of the Eucharist is appropriate. The number of consecrated Hosts in a ciborium has nothing to do with the fullness of the Lord's Presence. He is as fully present in one as he is in a hundred. So with the Church. Her unity does not grow; it is extended for others to share in.

There is much more that could and should be said. I am aware that there are many "loose ends." Something should be said about what makes some of the separated Communities Churches and others not. Something should be said about how the ecclesial elements present in the separated Churches and Communities manifest themselves in a richness of form and spirituality, which would serve to enrich the Catholic Church herself. Much should be said on the whole notion of the Church as communion. Much more should be said about Our Lady as Mother of Unity. Enough could never be said on the role of the Eucharist. But, for now, the purpose of this article has, I hope, been achieved. According to the teachings of Vatican Council II, the Church of Christ and the Roman Catholic Church are one and the same complex reality.
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8 Idem., vol. 2, pt.1, pp. 219-220. "Docet autem Sacra Synodus et sollemniter profitetur non esse nisi unicam Jesu Christi Ecclesiam … Salvator post resurrectionem suam Petro et Apostolis eorumque successoribus tradiit… Haec igitur Ecclesia …est Ecclesia Catholica, a Romano Pontifice et Episcopis in eius communione directa…

9 Idem., vol. 3, pt. 1, pp. 167-168. "Haec est unica Christi Ecclesia, quam in Symbolo unam, sanctam, catholicam et apostolicam profitemur, quam Salvator noster, post resurrectionem suam Petro pascendam tradidit, eique ac ceteris Apostolis diffundendam et regendam commisit, .... Haec Ecclesia, in hoc mundo ut societas constituta et ordinata, subsistit in Ecclesia catholica, a successore Petri et Episcopis in eius communione gubernata, licet extra eius compaginem elementa plura sanctificationis et veritatis inveniantur, quae ut dona Ecclesiae Christi propria, ad unitatem catholicam impellunt."

10 Idem., p. 176. "Ex magno numero observationum et obiectionum, quae de hac paragrapho a Patribus prolatae sunt, patet intentionem et contextum huius articuli non omnibus fuisse perspicua.

Intentio autem est ostendere, Ecclesiam, cuius descripta est intima et arcana natura, qua cum Christo Eiusque opere in perpetuum unitur, his in terris concrete inveniri in Ecclesia catholica. Haec autem Ecclesia empirica mysterium revelat, sed non sine umbris, donec ad plenum lumen adducatur, sicut etiam Christus Dominus per exinanitionem ad gloriam pervenit. Ita praecavetur impressio ac si descriptio, quam Concilium de Ecclesia proponit, esset mere idealistica et irrealis.

Ideo magis dilucida subdivisio proponitur, in qua successive agitur de sequentibus:

a) Mysterium Ecclesiae adest et manifestatur in concreta societate. Coetus autem visibilis et elementum spirituale non sunt duae res, sed una realitas complexa, complectens divina et humana, media salutis et fructus salutis. Quod per analogiam cum Verbo incarnato illustratur.

b) Ecclesia est unica, et his in terris adest in Ecclesia catholica, licet extra eam inveniantur elementa ecclesialia."

11 Idem., p. 180. "Mysterium Ecclesiae tamen non est figmentum idealisticum aut irreale, sed existit in ipsa societate concreta catholica, sub ductu successoris Petri et Episcoporum in eius communione. Non duae sunt ecclesiae, sed una tantum...."

12 Idem., p. 177. "Quaedam verba mutantur: loco 'est' dicitur 'subsistit in' ut expressio melius concordet cum affirmatione de elementis ecclesialibus quae alibi adsunt."

13 Documents of Vatican II, Walter M. Abbott, S.J., America Press, New York.

14 Idem., p. 348.

15 Idem., p. 676-677.

16 Idem., p. 663.

17 Idem., p. 208.

18 "Sancta et catholica Ecclesia, quae est Corpus Christi Mysticum…"

19 The underlined words in the text have a history of their own. They were neither present in the penultimate draft of the text, nor in the accepted emendations, which the bishops voted upon chapter by chapter. On the 19th of November 1964, the Secretary Genera] of the Council, Pericles Felici, announced that, on the following day, the vote on the final text as a whole would take place. In preparation for that vote, a printed version of the final text was circulated. It included 19 emendations "inserted by the Secretariat for Christian Unity, which in this way accepted suggestions of good-will which had been authoritatively expressed" (Ada, vol. 3, pt. 8, p. 422). Felici then listed the emendations. These corrections, in fact, had been proposed by Pope Paul VI and accepted by the Secretariat for Christian Unity, which was responsible for drafting the Decree on Ecumenism. They were approved by the bishops in the final vote, held on Nov. 20 (cf. Idem., p. 553 and 636-637.)

Felici referred to these last minute additions as "clarifications" and such in fact they were. They clarify in the final text itself what might not otherwise have been clear, apart from a close reading of the Acta.
20 Ada, vol. 3, pt, 7, p. 33. "…bona enumerata ab ipso Christo in fratres separatos derivantur; … validitas et efficacia plurium sacramentorum et aliorum mediorum salutis ab Ecclesia impediri nequeunt, cum non a voluntate et iurisdictione Ecclesiae, sed a voluntate salvifica Christi pendeant."

21 Idem., p. 35. "Deus procul dubio utitur ipsis Communitatibus seiunctis, non quidem qua seiunctis, sed qua informatis praedictis elementis ecclesialibus, ad conferendam credentibus gratiam salutarem."

22 Idem., p. 35. "Necessitas communionis cum Ecclesia catholica ad gratiam Christi et salutem obtinendam sufficienter indicatur in toto contextu."

23 Acta, vol. 3, pt. I, p. 202. He later stated that the relatio retained its value and repeated the cited remark (Idem, p. 467).

24 St. Augustine, "On Baptism," An Augustine Reader, ed. by John J. O'Meara, Doubleday, Image, Garden City, N.Y., 1973, p. 220. The theme is frequent in Augustine. On the fact that the "ecclesial elements" belong by right to the Catholic Church, cf. In Johannem, VI, 15-16.

25 Acta, vol. 3, pt. 7, p. 12. "Postea clare affirmatur solam Ecclesiam catholicam esse veram Ecclesiam Christi."

26 It is in this sense that the following statement must be understood. "In his coetibus unica Christi Ecclesia, quasi tamquam in Ecclesiis particularibus, quamvis imperfecte, praesens et mediantibus elementis ecclesiasticis aliquo modo actuosa est" (Acta, vol. 3, pt. 2, p. 335).
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