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The Immaculate Conception - Satan's Mighty Foe

http://www.rosary-center.org/ll50n6.htm
By Father Paul A. Duffner, O.P., The Rosary Light & Life - Volume 50, No 6, November-December 1997

Our first parents were created by God endowed with sanctifying grace, a supernatural gift of God enabling them to share in His own divine life. This gift of grace does not pertain to human nature, but perfects man's nature enabling him to attain the supernatural end for which he was created. Along with this sharing in God's own life there was an added gift that established perfect harmony within their whole being, so that all the powers, inclinations and dispositions of the body were perfectly submissive to the powers of the soul. Too, they were given special gifts which made them immune from suffering and death. These added gifts, like sanctifying grace, did not pertain to human nature and could be lost.
Whether or not Adam and Eve and their descendants would retain these added gifts would depend on the outcome of a trial to which our first parents were to be subjected. Without going into detail, we know the outcome of that trial. Because of their rebellion against the limitation that God placed on their freedom, Adam and Eve lost for themselves and their descendants the divine gift of grace by which they shared in God's own life, the immunity from suffering and death, and the harmony between body and soul, resulting in a rebellious tendency in their whole being to seek satisfactions in opposition to the control of reason and the will of God. In addition to this, heaven, for which they were created, was closed to mankind. All this came because the sin of Adam was not only a personal sin, but one in which the whole of humanity was on trial.

God’s plan of Redemption
We see, then, the tragic condition in which our first parents found themselves at the very dawn of the human race. Yet, God's plan was not frustrated. From all eternity He foresaw this outcome, and the manner in which He would restore to mankind the possibility of attaining eternal beatitude with Him in heaven. He would send His only-begotten Son who would become a member of the human race, being born of a Virgin maiden who would be His mother in the strictest sense of the word. She alone, of all the descendants of Adam would be preserved immune, through the merits of her Son, from the stain of original sin. This doctrine was defined as a dogma of our faith by Pope Pius IX in the Apostolic Constitution "Ineffabilis Deus," December 8, 1854 as follows:
"We declare, pronounce, and define that the doctrine which holds that the most Blessed Virgin Mary, in the first moment of her conception, by a singular grace and privilege granted by almighty God, in view of the merits of Jesus Christ, the Savior of the human race, was preserved free from all stain of original sin, is a doctrine revealed by God and therefore to be believed firmly and constantly by all the faithful."

The promised Redeemer
This doctrine is implicitly revealed in the book of Genesis where there is implied the promise of a Redeemer for fallen mankind, a member of the human race born of a woman. Prophecies of the Old Testament make it clear that this Redeemer would be God Himself (Is. 35:4), and that He would be born of a virgin. (Is. 7:14) Shortly after the fall of our first parents, having been deceived by the devil, God said to the Evil One:
"I will put enmity between you and the woman, between your seed (offspring) and hers; She will crush your head while you strike at her heel." (Gen. 3:15)
After quoting the above from Genesis the Holy Father elaborated on this text as follows:
"The Fathers and writers of the Church, well versed in the heavenly scriptures . . . taught that by this divine prophecy the merciful Redeemer of mankind, Jesus Christ, the only-begotten Son of God, was clearly foretold; that His most Blessed Mother, the Virgin Mary, was prophetically indicated; and, at the same time, the very enmity of both against the evil one was significantly expressed. Hence, just as Christ, the Mediator between God and man, assumed human nature, erased the handwriting of the decree that stood against us, and fastened it triumphantly to the Cross, so the most holy Virgin, united with Him in a most intimate and indissoluble bond, was, with Him and through Him, eternally at enmity with the evil serpent, and most completely triumphed over him, and thus crushed his head with her immaculate foot.

Note: The GREEK version of the bible has the masculine pronoun (he), thus ascribing the victory to the Son of the woman referred to, expressing the messianic interpretation held by many of the Fathers.
The LATIN version (Vulgate) has the feminine pronoun (she); and since in the messianic interpretation of this text, the Messiah and His Mother appear together, the pronoun has been taken to refer to Mary; this application has become current in the church. (Jerusalem Bible, Genesis 3:15)
In both the Greek and Latin versions of this text, the meaning of the two is basically the same, for Mary is but God's instrument. It is the power of the Son that conquers Satan, associating Mary with Him in the conquest. So while Satan was victorious over the first Eve, the second Eve (Mary), endowed with the power of her divine Son, will be the instrument God uses in His conquest of Satan, making the defeat of the evil one all the more humiliating. Pope Pius IX contrasts Eve and Mary as follows:
"Eve listened to the serpent with lamentable consequences; she fell from original innocence and became his slave. The most blessed Virgin, on the contrary, ever increased her original gift, and not only never lent an ear to the serpent, but by divinely given power, utterly destroyed the force and dominion of the evil one." (ibid.)
When we speak of Mary's foot crushing the head of Satan, that is of course symbolic language, for the devil is a spirit without a body. But he is a spirit intensely proud, confirmed in hatred of God and man. And nothing tortures his proud ego more than humiliation. The very humility of this virgin maiden - inferior to him by nature - but almost infinitely superior in grace and glory - to the glory that formerly was his, is a ceaseless torture for his proud being, causing the deepest envy of her power over him.

Divine preparations
While Mary was predestined from all eternity to be the Mother of God by the decree of Divine Providence which determined the Incarnation of the Word (Lumen Gentium 61), the proximate preparation for her divine maternity began the first moment of her life in the womb of her mother by that unique privilege of her Immaculate Conception.
NOTE: There is, at times, confusion on the part of some as to the term Immaculate Conception. It has nothing to do with the miraculous conception of Jesus in the womb of Mary through the power of the Holy Spirit. Rather, it refers to the conception of Mary in the womb of St. Ann.
The fullness of time was near. Since the Divine Word was to assume human nature becoming a member of the human race, this divine Person would dwell only in a temple worthy of Himself, in the most pure womb of an Immaculate Mother. There is a principle in theology which is expressed by St. Thomas in these words: "Those whom God chooses for a particular purpose, He prepares and disposes so that they may be found suitable for the purpose for which they are chosen."(III, 27, 4) In keeping with this principle, God granted to Our Lady not only freedom from the stain of original sin and its debilitating consequences on human nature; but endowed her with a superabundant measure of grace and supernatural gifts beyond our power to comprehend, as befitted one who was to be the Mother of God and a close associate with the Word Incarnate in the work of redemption.
Were it not revealed by God, we would never have imagined that a human person could be raised to the dignity, of being the Mother of God, nor can we conceive the fullness of grace that enriched her soul. This is beautifully expressed by Pope Pius IX in the Apostolic Constitution "Ineffabilis Deus" in which he proclaimed the Virgin Mary's Immaculate Conception:
"Before time began, the Eternal Father chose and prepared for His only-begotten Son a Mother in whom the Son of God would become incarnate, and from whom, in the fullness of time, He would be born into this world. . . . Wherefore, far and above all the angels and saints so wonderfully did God endow her with the abundance of all heavenly gifts, . . . that this Mother, entirely free from all stain of sin, all fair and perfect, would possess a fullness of holy innocence and sanctity, than which under God, one cannot imagine anything greater, and which, outside of God, no mind can fully comprehend."

Satan’s frustration
With the victory of Satan over Adam the kingdom of Satan on earth was established. As a consequence every descendent of Adam comes into this world under his dominion (in a certain degree) until liberated by the waters of baptism. It must have been an extremely painful humiliation, therefore, that one human person - inferior to him by nature - would never for an instant come under his control. As Fr. Valentine Long, OFM expressed it, "it shall remain his eternal frustration that the human soul he craved above all others to contaminate, escaped him."
In the Apostolic Constitution quoted above, Pius IX stated that the Virgin Mary united with her divine Son "most completely triumphed over Satan, and crushed his head." That victory would not have been complete if Mary had not been preserved free from original sin, for then she would have come under the dominion of Satan. The enmity between Mary and the devil, between her seed (Christ) and the devil's seed (his followers) would not be complete, if for a single instant she came under his power. That Satan, whose angelic nature is far superior to human nature, would be powerless to influence, harm, or dominate a human person, is a painful humiliation. So Mary from the first moment of her earthly existence, even before her human powers of intellect and will could function, began to torture the evil one. Already the Redeemer-to-come was using her to crush his head. Thus it was that divine Providence decreed that from the first instant of her existence in this world she came as Satan's foe.
It would be inconceivable that one heralded before her existence as the Mother of the divine Redeemer, should for an instant share the inclination to evil of our fallen nature, an inclination to rebel against the God whose Son she would one day give birth. And by the same token, it would be a dishonor to the incarnate Word - who would identify Himself as TRUTH itself - to be born of a woman who for an instant came under the dominion of the "father of lies." (Jn. 8:44)
Mary redeemed by Christ
The question might be asked: If Mary was conceived without sin, why did she need to be redeemed? Since Mary was a member of the human race, a child of Adam, born by human generation as are all human persons, she was in need of redemption. However, the redemption of Mary was different from all others, not only because of the plenitude of graces given her because of her special calling, but by the merits of Christ she was not cleansed from sin, but preserved from contracting sin. In other words, the redeeming merits of Christ in her were not curative, but preventative. And this, theologians stress, is a higher and more perfect redemption; for it is a greater saving grace that prevents one from contracting an illness, than to cure that illness once it is contracted.
Again the question might be asked: How could Mary be redeemed by Christ before He (the God-man) existed? We have to remember that we are dealing with the mystery of the Mystical Body of Christ which extends beyond space and time. If at Mary's conception the God-man did not exist, the divine Person (the Word) who was to become incarnate did exist. And by reason of the redeeming graces that the Word incarnate would merit for mankind, the Blessed Trinity prepared a fitting dwelling for Him in the immaculate body and soul of Mary.
The whole of mankind, both those who lived and died before Christ and those who lived after Him, are saved only by the merits of Christ the Redeemer. For example, we who live after Christ are saved by living our faith in Him who came to redeem us; while those who lived before Christ were saved by living their faith in Him who was to come, that is, in the promised Redeemer. They were saved by the merits Christ would gain for them when He came. But they did not enter heaven until Christ was born, died and ascended into heaven. When Christ ascended into heaven He took with Him all the souls of the just who lived since the creation of the world.

Further revelations
While only Scripture and Tradition (which includes papal pronouncements) determine the content of our faith, the following incidents are landmarks in the modern spread of this doctrine of the Immaculate Conception.
In 1830 the Blessed Virgin asked St. Catherine Laboure, of the Daughters of St. Vincent de Paul in Paris that a medal be made in her honor on which would appear her image with outstretched arms, with the words: "O Mary conceived without sin, pray for us who have recourse to thee."
In 1846, at the sixth Provincial Council of Baltimore, the Bishops of this country issued a proclamation declaring the Mother of God, under the title of her Immaculate Conception, as Patroness of the Catholic Church in these United States of America.
In 1854, in the Apostolic Constitution "Ineffabilis Deus," Pope Pius IX declared the doctrine of the Immaculate Conception of Mary a dogma of the Catholic faith.
In 1858 the Mother of God appeared to the child Bernadette in Lourdes identifying herself in the words: "I am the Immaculate Conception."
Those words of Our Lady in Lourdes identifying herself are mysterious and profound. She did not say "I am she who was immaculately conceived," but "I am the Immaculate Conception." That was Our Lady's definition of herself. So much is implied in those words: "I am she in whom this unique mystery took place . . . I am she who alone, among all human persons, was never under the power of Satan . . . I am the second Mother of mankind, chosen by God to have a unique role in undoing the evil caused by the first mother of mankind. . . . I am the one extolled in the inspired Canticle: 'You are all-beautiful, my beloved, and there is no blemish in you.'" (C of C 4:7) Just as Eve cooperated with Adam in causing the wounds of fallen human nature and closing heaven to mankind, so Mary cooperated with Jesus in winning healing and saving graces for the whole of mankind and opening again the gates of heaven.

A brief recollection
If the only-begotten Son of God required and prepared so perfect, so pure and so holy a temple in which to dwell in the Virgin Mary, in whose body He was to live for nine months, does that not tell us something about the temple He wants us to prepare for Him when we received Him in Holy Communion. We should ask our Immaculate Mother to help us prepare for His coming, not merely the few minutes before receiving Him, but throughout the day, or throughout the week for those who receive Him only weekly. If much that we do during the day could be seen in the light of that sacramental encounter, how much more fruitful it would be.
Remember too, that God not only endowed Mary with the necessary graces and dispositions to fulfill worthily the role of Mother of His Son, but also the role of the Mother of all mankind. Because of her fullness of grace her maternal heart burns intensely to bring all followers of her Son - more closely to Him still; and those who have wandered astray, she seek more than we can ever know, to bring them back into the fold.
"O Mary conceived without sin, pray for us who have recourse to thee."

The Virgin without Sin - Gospel Commentary for Feast of Immaculate Conception
https://zenit.org/articles/the-virgin-without-sin/ 
By Father Raniero Cantalamessa, OFM Cap, Rome, December 6, 2007
With the dogma of the Immaculate Conception, the Catholic Church affirms that Mary, on account of a singular privilege bestowed by God and in view of the merits of Christ's death, was preserved from contracting the stain of original sin and came into existence already completely holy.

Four years after being defined by Pope Pius IX, this truth was confirmed by the Madonna herself at Lourdes in an apparition to Bernadette with the words: "I am the Immaculate Conception."

The feast of Mary Immaculate reminds humanity that there is only one thing that truly lowers man -- sin. It is a very urgent message to repeat. The world has lost the sense of sin. We joke as if it were the most harmless thing in the world. The world presents its products and spectacles as sinful to make them more attractive. It talks about sin, even the gravest sins, in terms of endearment: peccadilloes, little vices, etc. The expression "original sin" is used in the advertising world to indicate something very different from the Bible: A sin that confers a bit of originality on the one who commits it!

The world is afraid of everything but sin. It is afraid of pollution, the obscure maladies of the body, nuclear war, terrorism; but it is not afraid of the war against God, who is the eternal; the all-powerful; love. Jesus says, however, not to be afraid of those who kill the body, but only of him who after he has killed has the power to cast into Gehenna (cf. Luke 12:4-5).

This way of thinking exercises a tremendous influence even on believers who want to live according to the Gospel. It produces a sleep of conscience in them, a kind of spiritual anesthesia. There is a drug that skews our understanding of sin. The Christian people no longer recognize its true enemy, the master that enslaves it; this is because what we have is a gilded slavery.

Many who speak of sin no longer have an entirely adequate idea of it. Sin becomes depersonalized and is projected only onto institutions; we end up identifying sin with the position of our own political and ideological adversaries. An investigation about what people think sin is would probably have frightening results.

Instead of liberation from sin, all efforts today are focused on liberation from regret over sin; instead of fighting against sin we fight against the idea of sin, replacing it with something very different, namely, "guilt feelings." We do precisely that which in every other sphere is considered the worst thing of all, that is, we deny the problem rather than resolve it, we push back and bury evil in the unconscious instead of removing it.

It is similar to believing that we can eliminate death by eliminating the thought of death, or worrying about bringing down the fever rather than curing the sickness when the fever is only a providential revelatory symptom of the sickness. St. John says that if we claim to be without sin, then we deceive ourselves and we make God a liar (cf. 1 John 1:8-10); God, in fact, says the contrary, he says that we have sinned.

Scripture says that Christ "died for our sins" (cf. 1 Corinthians 15:3). If you take away sin, then Christ's redemption itself is made futile, you have destroyed the meaning of his death. Christ would then have been tilting at windmills, he would have spilled his blood for nothing.

But the dogma of Mary Immaculate also tells us something very positive: God is stronger than sin and where sin abounds grace abounds even more (cf. Romans 5:20).

Mary is the sign and guarantee of this. The whole Church, after her, is called to become "glorious, without spot or wrinkle, or any such thing, that she might be holy and immaculate" (Ephesians 5:27). A text of the Second Vatican Council says: "But while in the Most Holy Virgin the Church has already reached that perfection whereby she is without spot or wrinkle, the followers of Christ still strive to increase in holiness by conquering sin. And so they turn their eyes to Mary who shines forth to the whole community of the elect as the model of virtues" ("Lumen Gentium," 65).

Father Raniero Cantalamessa is the Pontifical Household preacher. The readings for the solemnity of the Immaculate Conception are Genesis 3:9-15, 20; Ephesians 1:3-6, 11-12; Luke 1:26-38.
The feast of the Immaculate Conception

http://www.dailygospel.org/main.php?language=AM&module=saintfeast&localdate=20161208&id=64&fd=1  

December 8, 2016

The Feast of the Immaculate Conception celebrates the solemn belief in the Immaculate Conception of the Blessed Virgin Mary. It is universally celebrated on December 8, nine months before the feast of the Nativity of Mary, which is celebrated on September 8.
A feast called the Conception of Mary arose in the Eastern Church in the seventh century. It came to the West in the eighth century. In the eleventh century it received its present name, the Immaculate Conception. In the eighteenth century it became a feast of the universal Church.

In 1854, Pius IX solemnly proclaimed: "The most Blessed Virgin Mary, in the first instant of her conception, by a singular grace and privilege granted by almighty God, in view of the merits of Jesus Christ, the savior of the human race, was preserved free from all stain of original sin."
It took a long time for this doctrine to develop. While many Fathers and Doctors of the Church considered Mary the greatest and holiest of the saints, they often had difficulty in seeing Mary as sinless---either at her conception or throughout her life. This is one of the Church teachings that arose more from the piety of the faithful than from the insights of brilliant theologians. Even such champions of Mary as Bernard and Thomas Aquinas could not see theological justification for this teaching.
Two Franciscans, William of Ware and Blessed John Duns Scotus, helped develop the theology. They point out that Mary's Immaculate Conception enhances Jesus' redemptive work. Other members of the human race are cleansed from original sin after birth. In Mary, Jesus' work was so powerful as to prevent original sin at the outset.
Comment: In Luke 1:28 the angel Gabriel, speaking on God's behalf, addresses Mary as "full of grace" (or "highly favored"). In that context this phrase means that Mary is receiving all the special divine help necessary for the task ahead. However, the Church grows in understanding with the help of the Holy Spirit. The Spirit led the Church, especially non-theologians, to the insight that Mary had to be the most perfect work of God next to the Incarnation. Or rather, Mary's intimate association with the Incarnation called for the special involvement of God in Mary's whole life. The logic of piety helped God's people to believe that Mary was full of grace and free of sin from the first moment of her existence. Moreover, this great privilege of Mary is the highlight of all that God has done in Jesus. Rightly understood, the incomparable holiness of Mary shows forth the incomparable goodness of God.
Quote: "[Mary] gave to the world the Life that renews all things, and she was enriched by God with gifts appropriate to such a role. It is no wonder, then, that the usage prevailed among the holy Fathers whereby they called the mother of God entirely holy and free from all stain of sin, fashioned by the Holy Spirit into a kind of new substance and new creature. Adorned from the first instant of her conception with the splendors of an entirely unique holiness, the Virgin of Nazareth is, on God's command, greeted by an angel messenger as 'full of grace' (cf. Luke 1:28). To the heavenly messenger she replies: 'Behold the handmaid of the Lord, be it done to me according to thy word' (Luke 1:38)" (Dogmatic Constitution on the Church, 56).

The Immaculate Conception of the Blessed Virgin Mary
http://www.stjosephsabudhabi.org/saint-of-the-day/immaculate-conception-of-the-blessed-virgin-mary-2/
December 8, 2016

Today the Church celebrates the Solemnity of the Immaculate Conception, the solemn dogma defined by Blessed Pope Pius IX in 1854. As Our Lady Immaculately Conceived is the patroness of the United States of America, this is a holy day of obligation in the United States.

Through the centuries the Church has become ever more aware that Mary, "full of grace" through God, was redeemed from the moment of her conception. That is what the dogma of the Immaculate Conception confesses, as Blessed Pope Pius IX proclaimed on December 8, 1854: "The most Blessed Virgin Mary was, from the first moment of her conception, by a singular grace and privilege of almighty God and by virtue of the merits of Jesus Christ, Saviour of the human race, preserved immune from all stain of original sin." — Catechism of the Catholic Church
‘Hail Mary, full of grace’. For thousands of centuries, millions of times per day the Virgin Mary is greeted by the faithful with the greeting of the Archangel, that we hear resonating a new in today’s Gospel. The sons of the Church learn from the words of the Archangel Gabriel that the fullness of the mystery of God’s grace was realised in Holy Mary. St Paul, the Apostle teaches us that the Father made all fullness dwell in His Incarnate Son (c.f. Colossians 1:12-20), which overflows from Christ’s head and spills out on His Mystical Body that is the Church. Before descending in Body, Christ’s fullness was spread in a unique and unrepeatable way on Mary, predestined from eternity to be the Mother of God.
Significantly in the first reading, the liturgy recalls the figure of Eve, the mother of all the living. The Fathers of the Church saw in Mary, the new Eve that unties the knot bound by the first woman. The knot of disobedience tied by Eve, was untied by the obedience of Mary. As Eve was created in purity and integrity, also the new Eve was miraculously preserved from the contamination of original sin because she had to give humanity the Word, who was incarnated for our ransom.
Saint Irenaeus compares the virginity of the pure earth from which Adam was drawn to the virginity of the immaculate humanity of Mary from which the Second Adam was drawn. ‘And as the protoplast himself Adam, had his substance from untilled and as yet virgin soil (for God had not yet sent rain, and man had not tilled the ground (Genesis2:5)) so did He who is the Word, recapitulating Adam in Himself, rightly receive a birth, enabling Him to gather up Adam [into Himself], from Mary, who was as yet a virgin’. (Adversus heresies III, 21:10)
Blessed Pope Pius IX on the 8th December 1854 proclaimed the Dogma of the faith revealed by God that the Blessed Virgin Mary "in the first instant of her conception, by a singular privilege and grace granted by God, in view of the merits of Jesus Christ, the Saviour of the human race, was preserved exempt from all stain of original sin" (Denzinger–Schonm, 2083). 
If the official proclamation of the dogma is relatively recent, the profession of faith by Christians and the liturgy is very ancient in this regard. Furthermore, four years later the same Virgin Mary, appearing in Lourdes to St Bernadette, confirmed the truth of the doctrine by presenting herself with the title ‘I am the Immaculate Conception’.
Mary’s predestination to this singular grace – consistent with the suspension of the universal degree by which every man, from the moment of his conception is contaminated with original sin – leads us to ponder in the deepest depths the mystery of the Most Holy Trinity’s salvific plan. God, One and Triune had foreseen from the very beginning the future incarnation of the Word cumulating in the redemption of human nature that had fallen into sin. He therefore predestined pure Mary, so that He could draw from her uncontaminated humanity, which the Son could adopt in order to re-establish in Himself the original purity of creation and reorientate it to eternal glory.
For this reason, in the second reading of today’s liturgy, St Paul reminds us that God wants to see us holy and immaculate before Him. The purity of our origins seemed to be irredeemably lost. However, in Immaculate Mary, God found the perfect solution to reverse the disaster made from the misuse of our liberty, and returned humanity to the original purity that seamed hopelessly lost.
Mary’s Immaculate Conception is a direct consequence of her Divine Maternity. St Anselm of Aosla wrote: ‘Assuredly, it was fitting that the Virgin be beautified with a purity than which a greater cannot be conceived, except for God's. For, toward her, God the Father was so disposed to give His only Son was naturally one and the same common Son of God the Father and of the Virgin.’ (De conceptu virginali et originali peccato, XVIII)
This link between the privilege of Divine Maternity and Mary’s Immaculate Conception results also in her superiority with respect to us. She is a perfect image of the Church in heaven, the new triumphant Jerusalem, that won’t have any marks nor will there be pain and death. This is why today’s preface recites: …she was to be a worthy mother of your Son, your sign of favour to the church at its beginning, and the promise of its perfection as the bride of Christ, radiant in beauty’. Also in heaven Mary isn’t or will ever be only a disciple, but her Son’s most exalted. She is and will always be the Mother of God, the Mother of the Church, the Queen of the Angels and Saints. Therefore, the preface of the Mass adds: ‘You chose her from all creatures to be our advocate with you and our pattern of holiness.’ 
Mary was Immaculate because she had to be the Mother of God. She, herself has received the original grace of purity and the final state of the blessed life that we also, by collaborating with Divine Grace, hope one day to receive. 
Immaculate Mary is full of grace. She is not only Christ’s disciple, that with the help of grace has overcome the chains of sin, but she is totius Trinitatis nobile triclinium, the noble resting place of the Holy Trinity (St Thomas Aquinas, Exposito Salutatioris Angelicae, I). The Immaculate, full of grace will always be Mother and Queen for that elect part of the Church that we hope one day to join, that will one day joyfully sing before the Almighty. 

Mary's Immaculate Conception
http://www.ewtn.com/faith/teachings/marya2.htm
Excerpted and adapted from Theology 523: Our Lady in Doctrine and Devotion, by Father William G. Most, 1994
In teaching that Mary was conceived immaculate, the Catholic Church teaches that from the very moment of her conception, the Blessed Virgin Mary was free from all stain of original sin. This simply means that from the beginning, she was in a state of grace, sharing in God's own life, and that she was free from the sinful inclinations which have beset human nature after the fall.

History of the Doctrine
There are two passages in Scripture which point us to this truth. We look first at Genesis 3.15, in which we see the parallel between Mary and Eve of which the early Church Fathers already spoke: "I will put enmity between you and the woman, and between your seed and her seed: he shall bruise your head, and you shall bruise his heel." The Jews saw this passage as referring to the struggle between Christ and Satan, and so the Church see in "the woman" a prophetic foreshadowing of the Virgin Mary (Vatican II, Lumen gentium, # 55).

If there is to be complete enmity between the woman and the serpent, then she never should have been in any way subject to him even briefly. This implies an Immaculate conception.

We can also reason from the text of Lk 1:28, in which the angel calls her "full of grace". If we can validate the translation--we can, and will do so, shortly--then in this verse we can see even more strongly the complete enmity with the serpent--for God's grace is complete opposed to Satan's reign. But if Mary was "full of grace," it seems that she must have been conceived immaculate.

We turn to the early Fathers of the Church. First, many, not all of them, make sweeping statements about her holiness. That could imply an Immaculate Conception. Secondly, very many of them speak of her as the New Eve. They could have reasoned: the first Eve had an immaculate start in life--no sin was yet committed. So the New Eve, who was to share in undoing the harm of original sin, should have also an immaculate start. However, none of the Fathers actually followed this line of reasoning. (A few Fathers even tried to find sins she had committed, e.g. St. John Chrysostom, Homilies on John 21. PG 59. 130ff).

During the middle ages, authors such as St. Bernard of Clairvaux and St. Thomas Aquinas denied the doctrine. At this time, the data from Scripture and the Fathers was still not clear. In addition, the understanding of original sin was not as clear as it should have been--it was often thought of as having a positive element, instead of merely being an original lack of the grace to which God calls us. This positive element was thought to be transmitted from parents to children through the marital act (which was itself thought to be somehow sinful, though pardoned by God), and so it was hard to see how there could be an immaculate conception. This conception had been found in some, though by no means all, of the Fathers. Now of course we know it to be false. Finally, it was not generally seen at this time how an Immaculate conception of Mary would not take away from the universality of redemption through Christ.

After a while, however, the theological tide began to turn, and the objections which had long obscured the content of divine revelation began to be overcome. This was due especially to the work of the Franciscan, Venerable John Duns Scotus. He showed that for God to preserve Mary from original sin was a greater redemption than to allow her to fall into it and then rescue her. Scotus wrote (cited from J. B. Carol, Mariology I, 368): "Either God was able to do this, and did not will to do it, or He willed to preserve her, and was unable to do so. If able to and yet unwilling to perform this for her, God was miserly towards her. And if He willed to do it but was unable to accomplish it, He was weak, for no one who is able to honor his mother would fail to do so."

We also note again that behind most of the objections was the rather positive notion of original sin. If we jump ahead several centuries to the clearer understanding of original sin we have now, we can remove this objection. Pope John Paul II expressed this understanding in a General Audience on October 1, 1986: "In context it is evident that original sin in Adam's descendants has not the character of personal guilt. It is the privation of sanctifying grace in a nature which, through the fall of the first parents, has been diverted from its supernatural end. It is a 'sin of nature' only analogically comparable to 'personal sin'". In other words: It is only the lack, or privation, of that which God wanted us to have, which we should have inherited from our first parents."

Now back to our history. After that this change in theological tide had gone far towards removing objections, the Popes began to make statements of varying clarity. Sixtus IV in 1477 (DS 1400) praised the liturgical celebration of the Immaculate Conception. The same Pope added further support in 1483 (DS 1425-26), condemning those who said it was sinful to preach and believe the Immaculate Conception. The Council of Trent explicitly declared in its decree on original sin (DS 1516): "... it is not its intention to include in this decree ... the blessed and Immaculate Virgin Mary, Mother of God. Rather, the Constitutions of Sixtus [IV] of happy memory are to be observed."

After Trent, the attacks on the Immaculate Conception were greatly moderated. Then Pope St. Pius V, in 1567 (DS 1973) condemned the error of Baius who said Our Lady was subject to original sin. And in 1568 the same Pope put the feast of the Immaculate Conception on the calendar of the Roman breviary. Alexander VII in 1661 explained the doctrine much as Pius IX did later: DB 1100. Pope Clement XI in 1708 made December 8 a holyday of obligation. Further, the Sixth Provincial Council of Baltimore in the U. S. in 1846 declared Mary Immaculate to be Patroness of the United States, and Pius IX on February 7, 1847 confirmed this dedication.

The result was that about a century and a half before the definition of 1854, the whole Church believed the Immaculate Conception. Finally, in Ineffabilis Deus, in 1854, Pius IX defined this doctrine and added that Mary was conceived immaculate by anticipation of the merits of Christ. This is not strange, for to the eye of God, all time is present.

Now the Church continues to elucidate the scriptural basis of the doctrine of the Immaculate Conception. Pius XII, in Fulgens corona, 1953 wrote: "... the foundation of this doctrine is seen in the very Sacred Scripture itself, in which God ... after the wretched fall of Adam, addressed the ... serpent in these words... 'I will put enmity....' But if at any time, the Blessed Virgin Mary, defiled in her conception with the hereditary stain of sin, had been devoid of divine grace, then at least, even though for a very brief moment of time, there would not have been that eternal enmity between her and the serpent ... but instead there would have been a certain subjection."

Preventive redemption
We have said that Mary needed redemption, although she was never subject to original sin. Nor did she have an "obligation" to contract it, as some have foolishly said: there can be no obligation to any sin. We can merely say she would have been in original sin in the sense just explained, i.e. she would have been born without grace, were it not for the preventive redemption. The word "preventive" means anticipatory: the grace she received at her conception was given in anticipation (Latin praevenire) of Christ's merits, which earned that grace.

The nature of Mary's grace at the Immaculate Conception
In Luke 1:28 the archangel hails her as, "full of grace". Most versions today do not use that rendering, but greatly weaken it. Yet it is the correct translation as we can see from the Magisterium (Pius XII, Fulgens Corona, AAS 45, 579, and constant use of the Church) and also from philology.

For the Greek word in the Gospel is kecharitomene. It is a perfect passive participle of the verb charitoo. A perfect passive participle is very strong. In addition, charitoo belongs to a group of verbs ending in omicron omega. They have in common that they mean to put a person or thing into the state indicated by the root. Thus leukos means white, so leukoo means to make white. Then charitoo should mean to put into charis. That word charis can mean either favor or grace. But if we translate by favor, we must keep firmly in mind that favor must not mean merely that God, as it were, sits there and smiles at someone, without giving anything. That would be Pelagian: salvation possible without grace. So for certain, God does give something, and that something is grace, are share in His own life. So charitoo means to put into grace. 
But then too, kecharitomene is used in place of the name "Mary". This is like our English usage in which we say, for example, someone is Mr. Tennis. That means he is the ultimate in tennis. So then kecharitomene should mean "Miss Grace", the ultimate in grace. Hence we could reason that fullness of grace implies an Immaculate Conception.

Overflowing grace: Pius IX, in the document, Ineffabilis Deus, defining the Immaculate Conception in 1854 wrote: "He [God] attended her with such great love, more than all other creatures, that in her alone He took singular pleasure. Wherefore He so wonderfully filled her, more than all angelic spirits and all the Saints, with an abundance of all heavenly gifts taken from the treasury of the divinity, that she, always free from absolutely every stain of sin, and completely beautiful and perfect, presented such a fullness of innocence and holiness that none greater under God can be thought of, and no one but God can comprehend it."

What about the words of Jesus in Luke 11:27-28 (cf. Matthew 12:46-50 and Mark 3:35)? A woman in the crowd exclaimed: "Blessed is the womb that bore you...." He replied: "Rather blessed are they who hear the word of God and keep it."

The dignity of being Mother of God is a quasi-infinite dignity, as we just saw from the words of Pius XI. Yet here, our Lord is teaching us that the holiness coming from hearing the word of God and keeping it is something greater still. Her holiness must indeed be great--so great that "none greater under God can be thought of, and no one but God can comprehend it."

Even though Mary was full of grace at the start of her life, yet she could still grow, for, as it were, her capacity for grace could increase.

In general, a soul will grow in proportion to these things: (1) The greater the dignity of the person, the greater the merit. In her case, the dignity of Mother of God is the highest possible for a creature. (2) The greater the work, the greater the merit: her cooperation in the redemption was the greatest work possible to a creature. (3) The greater the love, the greater the merit. Love of God means the attachment of our will to His. Her will adhered supremely, with no obstacle at all, so that even ordinary household duties, which she saw as the will of the Father for her, were supremely valuable.
Perpetual sinlessness of the Blessed Virgin Mary
http://oswc.org/stmike/qa/fs/viewanswer.asp?QID=1708
August 5, 2010

Q: According to the Douay-Rheims Bible, the first English Version used by the Roman Catholic Church since A.D. 1582, the Book of Genesis, Chapter 3, Verse 15 says,
“I will put enmities between thee and the woman, and thy seed and her seed: she shall crush thy head, and thou shalt lie in wait for her heel”.
Does this Verse above indicate that the Blessed Virgin Mary from birth to Her Assumption, Body and Soul into Heaven, remained sinless, and that She, based solely upon the singular grace God granted her in the Immaculate Conception, was, or could ever be, tempted into sin by the devil? -Patricia.

A: Yes, Genesis 3:15 is the first indication of Our Lady's Immaculate Conception. The doctrine, however, cannot be proven from Scripture. Passages like Genesis 3:15, rather, give us clue.
The Immaculate Conception is the teaching from God's Sacred Oral Tradition. No one on the European continent doubted the doctrine before the 12th century. Eventually, to settle the issue the Pope declared the dogma in 1854.

Here is an excerpt from the Catholic Encyclopedia that explains:
Proof from Scripture
Genesis 3:15
No direct or categorical and stringent proof of the dogma can be brought forward from Scripture. But the first scriptural passage which contains the promise of the redemption, mentions also the Mother of the Redeemer. The sentence against the first parents was accompanied by the Earliest Gospel (Proto-evangelium), which put enmity between the serpent and the woman: "and I will put enmity between thee and the woman and her seed; she (he) shall crush thy head and thou shalt lie in wait for her (his) heel" (Genesis 3:15). The translation "she" of the Vulgate is interpretative; it originated after the fourth century, and cannot be defended critically. The conqueror from the seed of the woman, who should crush the serpent's head, is Christ; the woman at enmity with the serpent is Mary. God puts enmity between her and Satan in the same manner and measure, as there is enmity between Christ and the seed of the serpent. Mary was ever to be in that exalted state of soul which the serpent had destroyed in man, i.e. in sanctifying grace. Only the continual union of Mary with grace explains sufficiently the enmity between her and Satan. The Proto-evangelium, therefore, in the original text contains a direct promise of the Redeemer, and in conjunction therewith the manifestation of the masterpiece of His Redemption, the perfect preservation of His virginal Mother from original sin.

Luke 1:28
The salutation of the angel Gabriel — chaire kecharitomene, Hail, full of grace (Luke 1:28) indicates a unique abundance of grace, a supernatural, godlike state of soul, which finds its explanation only in the Immaculate Conception of Mary. But the term kecharitomene (full of grace) serves only as an illustration, not as a proof of the dogma.
Other texts
From the texts Proverbs 8 and Ecclesiasticus 24 (which exalt the Wisdom of God and which in the liturgy are applied to Mary, the most beautiful work of God's Wisdom), or from the Canticle of Canticles (4:7, "Thou art all fair, O my love, and there is not a spot in thee"), no theological conclusion can be drawn. These passages, applied to the Mother of God, may be readily understood by those who know the privilege of Mary, but do not avail to prove the doctrine dogmatically, and are therefore omitted from the Constitution "Ineffabilis Deus". For the theologian it is a matter of conscience not to take an extreme position by applying to a creature texts which might imply the prerogatives of God.


Proof from Tradition
In regard to the sinlessness of Mary the older Fathers are very cautious: some of them even seem to have been in error on this matter.

    * Origen, although he ascribed to Mary high spiritual prerogatives, thought that, at the time of Christ's passion, the sword of disbelief pierced Mary's soul; that she was struck by the poniard of doubt; and that for her sins also Christ died (Origen, "In Luc. hom. xvii").
    * In the same manner St. Basil writes in the fourth century: he sees in the sword, of which Simeon speaks, the doubt which pierced Mary's soul (Epistle 259).
    * St. Chrysostom accuses her of ambition, and of putting herself forward unduly when she sought to speak to Jesus at Capharnaum (Matthew 12:46; Chrysostom, Homily 44 on Matthew).

But these stray private opinions merely serve to show that theology is a progressive science. If we were to attempt to set forth the full doctrine of the Fathers on the sanctity of the Blessed Virgin, which includes particularly the implicit belief in the immaculateness of her conception, we should be forced to transcribe a multitude of passages. In the testimony of the Fathers two points are insisted upon: her absolute purity and her position as the second Eve (cf. 1 Corinthians 15:22).

Mary as the second Eve
This celebrated comparison between Eve, while yet immaculate and incorrupt — that is to say, not subject to original sin — and the Blessed Virgin is developed by:

    * Justin (Dialogue with Trypho 100),
    * Irenaeus (Against Heresies III.22.4),
    * Tertullian (On the Flesh of Christ 17),
    * Julius Firmicus Maternus (De errore profan. relig xxvi),
    * Cyril of Jerusalem (Catecheses 12.29),
    * Epiphanius (Hæres., lxxviii, 18),
    * Theodotus of Ancyra (Or. in S. Deip n. 11), and
    * Sedulius (Carmen paschale, II, 28). 

The absolute purity of Mary
Patristic writings on Mary's purity abound.

    * The Fathers call Mary the tabernacle exempt from defilement and corruption (Hippolytus, "Ontt. in illud, Dominus pascit me");
    * Origen calls her worthy of God, immaculate of the immaculate, most complete sanctity, perfect justice, neither deceived by the persuasion of the serpent, nor infected with his poisonous breathings ("Hom. i in diversa");
    * Ambrose says she is incorrupt, a virgin immune through grace from every stain of sin ("Sermo xxii in Ps. cxviii);
    * Maximus of Turin calls her a dwelling fit for Christ, not because of her habit of body, but because of original grace ("Nom. viii de Natali Domini");
    * Theodotus of Ancyra terms her a virgin innocent, without spot, void of culpability, holy in body and in soul, a lily springing among thorns, untaught the ills of Eve, nor was there any communion in her of light with darkness, and, when not yet born, she was consecrated to God ("Orat. in S. Dei Genitr.").
    * In refuting Pelagius St. Augustine declares that all the just have truly known of sin "except the Holy Virgin Mary, of whom, for the honour of the Lord, I will have no question whatever where sin is concerned" (On Nature and Grace 36).
    * Mary was pledged to Christ (Peter Chrysologus, "Sermo cxl de Annunt. B.M.V.");
    * it is evident and notorious that she was pure from eternity, exempt from every defect (Typicon S. Sabae);
    * she was formed without any stain (St. Proclus, "Laudatio in S. Dei Gen. ort.", I, 3);
    * she was created in a condition more sublime and glorious than all other natures (Theodorus of Jerusalem in Mansi, XII, 1140);
    * when the Virgin Mother of God was to be born of Anne, nature did not dare to anticipate the germ of grace, but remained devoid of fruit (John Damascene, "Hom. i in B. V. Nativ.", ii).
    * The Syrian Fathers never tire of extolling the sinlessness of Mary. St. Ephraem considers no terms of eulogy too high to describe the excellence of Mary's grace and sanctity: "Most holy Lady, Mother of God, alone most pure in soul and body, alone exceeding all perfection of purity ...., alone made in thy entirety the home of all the graces of the Most Holy Spirit, and hence exceeding beyond all compare even the angelic virtues in purity and sanctity of soul and body . . . . my Lady most holy, all-pure, all-immaculate, all-stainless, all-undefiled, all-incorrupt, all-inviolate spotless robe of Him Who clothes Himself with light as with a garment . . . flower unfading, purple woven by God, alone most immaculate" ("Precationes ad Deiparam" in Opp. Graec. Lat., III, 524-37).

    * To St. Ephraem she was as innocent as Eve before her fall, a virgin most estranged from every stain of sin, more holy than the Seraphim, the sealed fountain of the Holy Ghost, the pure seed of God, ever in body and in mind intact and immaculate ("Carmina Nisibena").
    * Jacob of Sarug says that "the very fact that God has elected her proves that none was ever holier than Mary; if any stain had disfigured her soul, if any other virgin had been purer and holier, God would have selected her and rejected Mary". It seems, however, that Jacob of Sarug, if he had any clear idea of the doctrine of sin, held that Mary was perfectly pure from original sin ("the sentence against Adam and Eve") at the Annunciation. 

St. John Damascene (Or. i Nativ. Deip., n. 2) esteems the supernatural influence of God at the generation of Mary to be so comprehensive that he extends it also to her parents. He says of them that, during the generation, they were filled and purified by the Holy Ghost, and freed from sexual concupiscence. Consequently according to the Damascene, even the human element of her origin, the material of which she was formed, was pure and holy. This opinion of an immaculate active generation and the sanctity of the "conceptio carnis" was taken up by some Western authors; it was put forward by Petrus Comestor in his treatise against St. Bernard and by others. Some writers even taught that Mary was born of a virgin and that she was conceived in a miraculous manner when Joachim and Anne met at the golden gate of the temple (Trombelli, "Mari SS. Vita", Sect. V, ii, 8; Summa aurea, II, 948. Cf. also the "Revelations" of Catherine Emmerich which contain the entire apocryphal legend of the miraculous conception of Mary.

From this summary it appears that the belief in Mary's immunity from sin in her conception was prevalent amongst the Fathers, especially those of the Greek Church. The rhetorical character, however, of many of these and similar passages prevents us from laying too much stress on them, and interpreting them in a strictly literal sense. The Greek Fathers never formally or explicitly discussed the question of the Immaculate Conception. -Bro. Ignatius Mary OLSM
Dogma of Immaculate Conception Opened a New Era - Interview with Journalist Vincenzo Sansonetti
https://zenit.org/articles/dogma-of-immaculate-conception-opened-a-new-era/ 
Rome, January 7, 2005

Proclamation of the dogma of the Immaculate Conception was a providential event that reinvigorated "an exhausted Church" by reminding the faithful of "the existence of original sin and Christ's redemption." 

So says Vincenzo Sansonetti, who worked for the Italian episcopal conference's newspaper Avvenire from 1976 to 1989. 
In this interview with ZENIT he highlighted striking passages of his new book "The Immaculate Conception. From Pius IX's Dogma to Medjugorje" ("L'Immacolata Concezione. Dal Dogma di Pio IX a Medjugorje"), published in Italy by Piemme. 
Since 1989, Sansonetti has been special envoy of and responsible for the cultural pages of the weekly Oggi; he also contributes to reviews such as Mass Media, Studi Cattolici, and Timone. 
Q: When and why did the Holy See, all of a sudden, change its position on this mystery of faith, the object of devotion since the very first years of the Church? 
Sansonetti: Rather than a change, one may speak of progressive maturation through the centuries which led the Popes to "support," with discretion but attention, popular devotion and the liturgical feast, for centuries already present in the Church. The Popes were like arbiters in the disputes, often bitter, between the "maculates" and the "immaculates," led by Dominicans and Franciscans. However, if one wishes to identify a crucial point, it must be found in the forced exile of Pope Pius IX, forced to flee to Gaeta, a fortress located in the Kingdom of the Two Sicilies, to remove himself from the fierce anti-Catholic and anti-papal persecution of the Roman Republic, led by Freemason Giuseppe Mazzini. 
The book opens with an almost cinematographic scene, on a cold morning of January 1849, when Pope Mastai Ferretti went out on the balcony of the palace that offered him hospitality and saw a stormy sea. He was worried. Cardinal Lambruschini, who was by his side, said to him: "Your Holiness, the world will only be cured of the evils that oppress it ... by proclaiming the dogma of the Immaculate Conception. Only this doctrinal definition will re-establish the sense of Christian truths." A few days later, from Gaeta, Pius IX published the encyclical "Ubi Primum" in which he asked all bishops worldwide to define themselves on the dogma of the Immaculate Conception. 
The result was virtually a plebiscite and, on December 8, 1854, the Pope pronounced the solemn declaration that "the Most Blessed Virgin Mary, from the first moment of her conception, by special grace and privilege of God and in view of the merits of Jesus Christ, was preserved immune from all stain of original sin." 

Q: The promulgation of this dogma took place in a period, heir to the Enlightenment, which in Italy enabled Giuseppe Mazzini to say: "A new era is arising which does not admit Christianity" and that was, as you affirm, characterized by a certain decadence in the life of the Church. Do you believe that this historical and ecclesial event had some affinity with what happened, for example, with the apparition of the Virgin of Guadalupe and, therefore, that it must be interpreted as the response of grace to an impossible human situation? 

Sansonetti: The Guadalupe apparition in Mexico completed the evangelization of Latin America in the 16th century. 

The proclamation of the dogma of the Immaculate Conception, gave back vigor, in the mid-19th century, to an exhausted Church in a tight spot, by recalling the existence of original sin and the redemption of Christ. 
They were providential events, which corresponded to a mysterious divine plan. And it is amazing that, four years after the proclamation of the dogma, on February 11, 1858, Our Lady appeared in Lourdes calling herself the Immaculate Conception, confirming the dogma. 
She could have done so earlier -- there were tens, if not hundreds, of Marian apparitions prior to Lourdes -- but the Virgin respects the human way, the steps of the Church. And she described herself as the "immaculate" only "after" Pius IX's Bull of December 8, 1854. 

Q: Can you tell us something about the supernatural events that reporters of that time wrote in regard to the promulgation of the bull "Ineffabilis Deus"? 
Sansonetti: On the morning of December 8, 1854, in St. Peter's Basilica in the Vatican, a ray of light fell on Pius IX at the moment of the reading of the bull "Ineffabilis Deus." An amazing phenomenon, because in no season, and much less so just before winter, and from no window of the Vatican basilica, could a ray of light reach the apse where the Pope was. It was seen as a kind of heavenly approval, the hope of a joyful future in the midst of the tormented life of the Church at the time. A few months later, on April 12, 1855, Pius IX was visiting the "Propaganda Fide" School in Rome. All of a sudden the pavement opened up. That instant, the Pope cried out: "Immaculate Virgin, help us!" Miraculously, no one was hurt. For a century in that school the custom continued among the students, when dismissed for a break, to repeat the prayer "Immaculate Virgin, help us!" 

Q: In "Ineffabilis Deus," Pius IX, in declaring the doctrine of the Immaculate Conception, said that it was destined for "the exaltation of the Catholic faith and the enhancement of the Christian religion." What were the benefits obtained with the definition? 
Sansonetti: It was another Pope who described the benefits for the life of the Church: St. Pius X, in the encyclical "Ad Diem Illum Laetissimum," published in 1904, fifty years after the proclamation of the dogma. 
In addition to "the hidden gifts of graces" given by God to the Church through the intercession of Mary, Pope Sarto recalled: the convocation of Vatican Council I in 1870, with the dogmatic definition of papal infallibility; the "new and never before seen fervor of piety with which the faithful of all classes and nations, have been coming, for a long time, to venerate the Vicar of Christ"; the longevity of the pontificates of Pius IX and Leo XIII, most wise pilots of the Church; the "apparitions of the Immaculate in Lourdes and the flourishing of miracles and piety." 
Missions, charity and culture flourished again, and the presence and visibility of Catholics returned to social life. An amazing example: On the day of the Assumption of 1895, after the courageous example of the Catholics of Roubaix, Eucharistic processions, which had been prohibited, resumed throughout France. 

Q: During John Paul II's visit to Lourdes [last] year, on the day of the Assumption, papal spokesman Navarro Valls said: "The Pope has come to ask for healing not only of physical illness but of the gravest sickness that torments the modern world: forgetfulness of original sin." 
Sansonetti: In reality, with his reminder of original sin, John Paul II did nothing other than repeat something already clear at the end of the 19th century, the century of Pius IX and of the dogma of the Immaculate Conception. And, on top of that, in environments that were certainly not clerical. 
At the end of the 19th century, the poet Baudelaire, who was certainly not a flatterer, said: "The greatest heresy of our time is the negation of original sin!" This heresy is still alive and acting. 
Suffice it to think of the campaign against the former Italian Minister Rocco Buttiglione, a Catholic, obliged to give up his candidature for European Commissioner for Justice and Liberties, for having used the word "sin" during a hearing. 
Sin and original sin are denied because there is the desire to affirm the idea of man totally liberated from a supernatural dependence, from a Creator, a man who does not acknowledge his limitations and puts himself in God's place. But man, freed from this bond, without a religious reference, becomes a tyrant to himself, prey to utopias and totalitarianisms. From a man without God, spring Nazism, Communism and the present terrorism that uses the word "god" for its bloody ends. Mary Immaculate, with her gentle and benevolent smile, just as she has been pictured, has crushed the serpent's head and leads us by the hand toward Paradise, toward the immaculate condition that is her privilege, though promised to us all.

The Immaculate Conception is the patron saint of Brazil as well as of the United States.
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