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Oswald Cardinal Gracias and New Age psychologist Carl Rogers

The following is the reproduction of the printed matter in a full-page color advertisement on the back cover of The Examiner* issue of January 28, 2012. The Examiner is the official weekly of the Archdiocese of Bombay. The advertisement is by Tej-Prasarini, Don Bosco Communications, Matunga, Mumbai 400 019 for their "new book release". The facsimile of the new book’s front cover gives the title, "Nurturing Presence" and the sub-title, "A Spirituality for Educators" followed by the blurb, "based on the Pedagogical Insights of Don Bosco and Carl Rogers". The author of the book is given as "Kenneth Pereira SDB". Price: Rs. 250.00.
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From the advertisement, and also the following link [that has at least a dozen words missing] at http://www.tejonline.com/catalogue/productParameter.asp?id=751&cid=2013&stf=h&fg=bks: 
While much has been written on the means of bringing about the integral growth of the young, comparatively little has been written about the concomitant growth of those who regularly deal with them, namely parents, educators and youth workers. This book will hopefully fill that lacuna. The growth-oriented vision that this book offers is a blend of ideas and insights from Don Bosco and Carl Rogers, tracing their origins to the Bible itself. The common thread that runs through the entire book is the theme of nurturing presence.

Again, from the advertisement, a strong recommendation from the Cardinal Archbishop of Bombay:

"Written in elegant language, this book navigates through various disciplines: Spirituality, Scripture, Philosophy, Theology, Psychology and Pedagogy, weaving them into a 'seamless robe' for all educators to wear.  This book shows how the pedagogical insights of Don Bosco, the great educationist of the nineteenth century, can be made relevant for our times and circumstances (marked by religious plurality) by supplementing them with some of the ideas of Carl Rogers, the famed 20th century American psychologist." +Oswald Card. Gracias
Also to be found at http://bismumbai.blogspot.in/2012/02/bis-2801-tej-prasarini-publishes-new.html, with the words "marked by religious plurality" missing.
More information from http://bismumbai.blogspot.in/2012/02/bis-2801-tej-prasarini-publishes-new.html: 

MATUNGA, FEBRUARY 06, 2012: The book entitled "Nurturing Presence – A Spirituality for Educators based on the Pedagogical Insights of Don Bosco and Carl Rogers" by Kenneth Pereira sdb** was officially released by Rev. Fr. Edwin D’Souza, Rector of the Shrine of Don Bosco's Madonna, Matunga, during the mass celebrated on the occasion of Don Bosco's feast at Matunga. This book is authored by Fr. Kenneth Pereira, a Salesian priest who holds a Masters Degree in Philosophy, Theology and now earned a Master of Spirituality degree at St. Peter's Pontifical Institute in Bangalore. This book is a reworked version of the dissertation that he submitted there. **Salesians of Don Bosco
*Separate article chronicling New Age and other errors in The Examiner 2003-2011 issues coming up.
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Speaking on this occasion Fr. Joaquim Fernandes, Director of Tej-Prasarini, Don Bosco Communications appreciated the painstaking efforts of the team involved, namely: Ms. Verona Vaz (Proof-reading), Ms. Rochelle Rodricks (Formatting, Layout and DTP) and Mr. William Fernandes of Intouch Graphics (Designing the cover and printing the book). I wish to express my sincere and heartfelt thanks to our Provincial Rev. Fr. Micheal Fernandes sdb for forwarding Fr. Kenneth Pereira's dissertation to our department and to disseminate the publication for the secular world. I like to thank Fr. Edwin D'Souza, Rector of the Shrine for giving us the opportunity to release the book on the festive day. My heartfelt thanks also to the staff of Tej-Prasarini, Don Bosco Communications.
The catalogue of Tej-Prasarini books is available at http://tejonline.com/others/OthersCat.asp, all of sixteen in number. A couple of years ago, a Salesian bishop had sent me an old print of the inspiring "Forty Dreams of St. John Bosco". One wonders why such books are not re-printed by Tej-Prasarini. Don Bosco, or St. John Bosco, is the founder of the Salesian order of priests. I am a Salesian alumnus, having spent all eleven years of my schooling ['50s and early '60s] nurtured on the true spiritualities of Don Bosco and St. Dominic Savio, his pupil. The Tej-Prasarini books are, to put it simply, different; and "Nurturing Presence" takes the cake.
To favourably compare the "ideas of Carl Rogers" with those of Don Bosco is grossly absurd, like attempting to "supplement" [to borrow the term used by the Cardinal] chalk with cheese. We will see why.
The saintly Don Bosco [1815-1888] whose life was filled with miracles and supernatural occurrences, and who was canonized in 1934, employed "teaching methods based on love rather than punishment, a method known as the Salesian Preventive System" [Wikipedia]. He believed in Jesus Christ and in the concept of sin and the eternal punishment that awaits those who die unrepentant. Dominic Savio’s motto, something every Salesian student imbibed, was "Death Rather Than Sin". 
Carl Rogers was none of that and his school of psychology and its influence on people was as far removed from Don Bosco’s spirituality and educational reforms as hell is from heaven. No, I have not purchased and read a copy of "Nurturing Presence". I am confident that I do not need to. I have witnessed the deterioration in the spiritual formation of students in Salesian schools including my alma mater where one of my sons had the misfortune to attend for one difficult year*.
The beautiful chapel with its Italian icons has been replaced with an inter-faith prayer room and a rentable community centre -- like the book, "marked by religious plurality" I suppose, and by commercialism.
Very recently, a student stabbed a teacher to death in her classroom in a Salesian school in this city http://indiatoday.intoday.in/story/shockwaves-as-student-stabs-teacher-to-death-in-chennai/1/172969.html,  and a day or so later, another student committed suicide in yet another Salesian-run city school http://www.thehindu.com/news/cities/chennai/article2880221.ece. 
And, Salesians are leaders in the Indian church in the fields of psychology and counseling!!!!!
*I have good friends and confidants among Salesian seminarians and priests and at least one Bishop.
What we need to know is exactly what type of counseling and psychological assessment is done by these priests. This ministry’s website has around twenty articles on the subject of psychology, one of them being a report [THE SANGAM INTEGRAL FORMATION AND SPIRITUALITY CENTRE, GOA - NEW AGE PSYCHOLOGY, ETC.*] that gives detailed information on the myriad New Age psychology courses and psychological counseling "services" offered by Catholic religious houses in India, especially the Salesians, pages 37-39**.
On pages 45 through 48, I have documented the prominent role that The Examiner and the Archdiocese of Bombay play in the popularisation of these New Age pseudo-psychologies among Catholics.

I reproduce a portion of page 48 of the referred report:

QUOTE The New Leader, November 1-15, 2004, Letter to the editor.

Christianising Psychology by R. P. Coelho, Bangalore 560005 
I read the article on psychology with great interest, particularly because on the cover it was "Mental Health and Religious Faith". 
I was disappointed that spirituality is dismissed as an enhancer, and God is not mentioned.

I hoped he would go beyond the statement that religious involvement exhibits both preventive and healing effects on mental health… Fr. Parappully wrote as an expert, limiting himself to a psychology devoid of moral dimension.
This limited or truncated view of the human person in professional psychology is extensively applied in our Marriage Preparation Courses. R. P. Coelho

Coelho was referring to the Cover Feature of the October 1-15, 2004, issue of The New Leader, "Ways to avoid mental illness and enjoy mental health" by "Clinical Psychologist Fr. Jose Parappully, SDB., Founder-Director of Bosco Psychological Services, New Delhi, on the occasion of World Mental Health Day observed on 10 October."

As Coelho noted and remarked, God was completely missing in this Catholic priest’s four-page article.

But New Age psychologist [the Vatican Document on the New Age lists him as New Ager number 2] Carl Gustav Jung gets an honorable mention in his article.

And that is the reason for this report. The humanistic psychologies espoused by our Catholic psychologist-priests are just that – humanistic. The spiritual aspect is completely obfuscated. 

As the series of articles on Psychology reveal, in secular psychology there is no sense of guilt and sin as Christians understand it. And the devil naturally does not figure in their scheme of things. UNQUOTE
If Carl Jung is New Ager number 2, then psychologist Carl Rogers is New Ager number 4 [see below].
*http://ephesians-511.net/docs/PSYCHOLOGY_%20SANGAM%20INTEGRAL%20FORMATION%20AND%20SPIRITUALITY%20CENTRE_GOA.doc
**The report cost me an invitation to speak on the New Age at the Salesians’ Don Bosco’s church in Panjim, Goa. The day I arrived in Goa, I was informed that the Salesians had withdrawn the permission given to me to conduct a day-long seminar in their parish after a complaint was made to them [by a senior member of the Catholic Charismatic Renewal!] that I had "written against the Salesians" in the referred report. 
WHO IS CARL ROGERS?
Carl Rogers (1902-1987) was the son of a minister who rejected Christianity.
When preparing her book "The Aquarian Conspiracy", a manifesto on the New Age Movement, in the 1980s, New Ager Marilyn Ferguson surveyed the influence of prominent New Agers on the thinking of the individual. Ferguson calls them "Aquarian conspirators". Named in order of frequency: Pierre Teilhard de Chardin (Jesuit priest-palaeontologist) (at number 1), C. G. Jung (at number 2), Abraham Maslow and Carl Rogers (existential humanists, at 3 and 4), J. Krishnamurti (theosophist at 7), Paul Tillich (Lutheran theologian), Martin Buber (Jewish theologian), Sri Aurobindo, Thomas Merton (Trappist monk), etc. (cf. the February 2003 Vatican Document on the 'New Age', notes 15).
It is a matter of great concern that priests and theologians were in the vanguard of the New Age Movement.

They still are.

What We Need: A Reasoned Education for the New Age by Fr. Francis X. Clooney SJ
May 2004 issue no. 201 of Jeevadhara, the voice of the "Indian Theological Association":
Footnote 15 lists an array of figures whose works are counted as influential by New Age practitioners: "When respondents were asked to name individuals whose ideas had influenced them, either through personal contact or through their writings, those most often named, in order of frequency, were de Chardin, C.G. Jung, Abraham Maslow, Carl Rogers… 
It was Carl Rogers, an American psychologist who first defined the concepts of humanist psychotherapy and detailed the technique: http://griess.st1.at/gsk/fecris/23%20conf%20engl%20ARMOGATHE.htm
Another major contributor to humanism and psychiatry is Carl Rogers, the father of Rogerian counseling. Roger's basic presupposition was that mankind is basically good and the answer to a person's problems lies within himself:
http://ephesians-511.net/docs/PSYCHOLOGY_%20SANGAM%20INTEGRAL%20FORMATION%20AND%20SPIRITUALITY%20CENTRE_GOA.doc
Located in California's Big Sur area, Esalen, the world’s leading New Age center, "helped mid-wife much of what came to be known as the human-potential movement. Seminar leaders in Esalen's first three years included Gerald Heard, Alan Watts, Arnold Toynbee, Linus Pauling, Norman O. Brown, Carl Rogers, Paul Tillich, Rollo May, and a young graduate student named Carlos Castaneda.": The Aquarian Conspiracy, page 137 

Carl Rogers’ influence on Werner Erhard, founder of Erhard Seminars Training or EST, a New Age programme and on Indian Jesuit Tony de Mello whose books were banned by Rome 
[Erhard] became part of the self-help movement after hiring Robert Hardgrove, who introduced Erhard to the work of Abraham Maslow and Carl Rogers: http://skepdic.com/est.html
As a result of his studies in the U.S. during the 1970s, de Mello was influenced by a variety of figures in the field of psycho-therapy, particularly the Rogerian school. Among these were Carl Rogers himself and Eric Berne1: YOGA - A PATH TO GOD? By Louis Hughes, OP, Mercier Press, 1997 http://www.bodymindmeditation.ie/yoga.htm
1As pointers to how de Mello was influenced by the Rogerian school see for example Carlos Valles, Mastering Sadhana [London, 1988] 123, 125
…psychologist Dr. Carl Rogers (whose humanistic psychology also finally catapulted him into spiritism) 2: 

http://www.ankerberg.com/Articles/new-age/NA1000W1.htm by Dr John Ankerberg and Dr. John Weldon 
2Carl Rogers, A Way of Being, Boston: Houghton Mifflin Co., 1980, pp. 88-92.
Psychology – The Trojan horse 

http://www.the-tribulation-network.com/denemcgriff/Apostasy/recognizing_deception_and_apostasy_chapter_5.htm: 
Sigmund Freud, Carl Jung, Carl Rogers, Abraham Maslow, B.F. Skinner, etc. None was a believer. Most were violently opposed to Christianity and most had strong metaphysical beliefs… 
A true science deals with data. It can predict and control. But the foundations of psychotherapy are not scientific but philosophical. If we look at the founders of modern psychology, we see Sigmund Freud, Carl Jung, Abraham Maslow, William James, Alfred Adler, Erich Fromm, Carl Rogers, F. B. Skinner, there is not a godly man among them. This list is a Who's Who in humanism! Their view of man is totally humanistic and their psychological views are nothing more than humanistic religion at its worst. They not only get into occultism and Eastern Religion, it springs from New Age thought. The focus is self - self actualization, self image, self fulfillment, self esteem, self worth, self-improvement, in short the God of "SELF". This is a religion of self-worship. It is self-centered and self-inflated. Contrary to what Christian psychologists say, man has no problem loving himself and he is therefore urged to love God first and then his neighbor as himself. The so called human potential movement leads right to the deification of man.
Neo Gnostics at the End of the Age by Mary Jo Anderson, September 25, 2002
http://www.catholicculture.org/culture/library/view.cfm?recnum=4635:
In numerous quarters Catholic monks, nuns and priests mirrored the confusion and even the debauchery of the American sexual revolution. Psychologist William Coulson would later detail the destruction of religious houses who were taught encounter group techniques, a hallmark of "humanistic psychology" pioneered by Carl Rogers. Under this man-centered system there is no place for God. 

"We went to California ... and found the Sisters of the Immaculate Heart of Mary, the IHMs. They agreed to let us come into their schools and work with their normal faculty, and with their normal students, and influence the development of normal Catholic family life. It was a disaster.... The IHMs had some 60 schools when we started; at the end, they had one. There were some 615 nuns when we began. Within a year after our first interventions, 300 of them were petitioning Rome to get out of their vows. They did not want to be under anyone's authority, except the authority of their imperial inner selves." 

Carl Rogers & the IHM Nuns: Sensitivity Training, Psychological Warfare & the "Catholic Problem" by E. Michael Jones (October 1999) http://www.culturewars.com/CultureWars/1999/rogers.html:
Carl Rogers had become famous in 1961 with the publication of his book On Becoming a Person. He along with Abraham Maslow, whose book Toward a Psychology of Being came out one year later in 1962, had become the two leading proponents of what came to be known as humanistic or third force psychology. […]
Before long, many of the [IHM] nuns started to feel naked as well, mainly because, as a result of the loosening of controls in the order in the name of California-style openness, they were taking off their clothes and having sex with other nuns… As religious practice evaporated from their lives, the nuns turned to each other for support. Particular friendships flourished, and, in the atmosphere of the times, some of these friendships inevitably turned sexual.

E. Michael Jones, Ph.D. is the Editor of Culture Wars magazine, as well as author of the new book Libido Dominandi: Sexual Liberation and Political Control (South Bend: St. Augustine’s Press, 1999, available from Fidelity Press) from which this article is excerpted.

What is New Age Education? Part I by Cornelia R. Ferreira http://canisiusbooks.com/articles/art_na_ed1.htm
The reformed Catholic psychologist William Coulson admits that he and associate Carl Rogers turned classroom education into group psychotherapy. Although they rapidly destroyed religious teaching orders and Catholic schools, Coulson says their methods continued to be used in Catholic classrooms and on youth retreats3. 

3William Marra, "We Overcame Their Traditions, We Overcame Their Faith," The Latin Mass, January-February 1994, p. 14.
Pastoral Instruction on New Age, Concise and thorough study about the characteristics, practices and philosophies of the New Age http://es.catholic.net/catequistasyevangelizadores/90/1915/articulo.php?id=32065  

By Archbishop Edward Anthony McCarthy, the Archbishop of Miami November 1991:
Carl Rogers is in the exhaustive New Age list released by the Archbishop of Miami.

Carl Rogers was a leading New Ager, spiritist, secular humanist and opposed to Christianity. 
His methods of psychotherapy "rapidly destroyed religious teaching orders and Catholic schools".
But the Archbishop of Bombay, Cardinal Oswald Gracias and The Examiner endorse Carl Rogers’ "pedagogical insights" as beneficial for Catholic educators!    
This report can also be accessed at: http://mumbailaity.wordpress.com/2012/03/27/the-salesians-and-psychology-oswald-cardinal-gracias-and-new-age-psychologist-carl-rogers-by-michael-prabhu/, March 27, 2012
UPDATE, APRIL 18, 2012
From: Derrick D'Costa To: prabhu Sent: Wednesday, April 18, 2012 8:13 PM

Subject: THE SALESIANS AND PSYCHOLOGY… 

Dear Br. Michael

This is indeed frightening - "THE SALESIANS AND PSYCHOLOGY". The Salesians meet the bulk of the brightest minds amongst our Catholic children. I was looking at the link below* and it is frightening, dear Michael. I went for so many retreats in my own Salesian school and now I realise why I did not profit very much spiritually. You are correct as usual, the quotation from the link below in the EWTN files says it all in all its danger and frightening intensity: "Who carries the day, in experiential education? If you park a group of kids in a circle to talk about their sexual experiences, who's going to have the most interesting stories to tell? The most experienced child."  I think once more I begin to understand why you stay overnight at this thankless job. May God reward you for bringing this to our attention.

God bless Derrick, Mahim-Mumbai/Bahrain
Derrick D’Costa, an expert in the lives of the saints and the Early Church Fathers is a Catholic apologist.
 
"WE OVERCAME THEIR TRADITIONS, WE OVERCAME THEIR FAITH"

*http://www.ewtn.com/library/PRIESTS/COULSON.TXT 

A contrite Catholic psychologist's disturbing testimony about his central role in the destruction of religious orders
Dr. William Coulson was a disciple of the influential American psychologist Carl Rogers, and for many years a co-practitioner of the latter's "nondirective" therapy. In 1964 he became chief of staff at Rogers' Western Behavioral Sciences Institute in La Jolla, Ca., where, he says, as the resident Catholic it became his task to "gather a cadre of facilitators to invade the IHM community" of nuns-and later some two dozen other orders, among them the Sisters of Mercy, the Sisters of Providence, and the Jesuits. It was only in 1971 that he began to "back away" from his belief in psychotherapy, when it’s destructive effects on the religious orders-and on the Church and society in general- became apparent to him.

Having abandoned his once-lucrative practice, Dr. Coulson now devotes his life to lecturing to Catholic and Protestant groups on the dangers of psychotherapy. He is also founder and director of the Research Council on Ethnopsychology, where he can be reached (P.O. Box 134, Comptche, CA 95427). He and his wife Jeannie have seven children. 

In the following interview with Dr. William Marra, Dr. Coulson discusses his role in the destruction of Catholic religious     orders, and his subsequent change of mind. Additional copies of this magazine are available for $4 each, first-class postage      included, from: "The Latin Mass", 1331 Red Cedar Circle, Ft. Collins, CO 80524.

TLM ["The Latin Mass"]: The story begins with your graduate education, doesn't it?

COULSON: Oh, yes. I went to Notre Dame in the late '50s, for a doctorate in philosophy, and wrote my dissertation on Carl Rogers' theory of human nature. There was an interesting controversy at the time, about whether Rogers, who was probably the most prominent American psychologist of his day, believed that every man is totally good. So I wanted to compare

Rogers with B. F. Skinner [see page 4], the famous behaviorist, and with Sigmund Freud, the founder of psychoanalysis.

TLM: Stop right there. Were you a Catholic at the time?

COULSON: Oh, yes.

TLM: And Notre Dame was Catholic?

COULSON: Notre Dame was Catholic! I got a good education in Thomistic philosophy.

TLM: Didn't it occur to you that as a faithful Catholic you couldn't buy the idea that men are basically good? Didn't original sin mean anything to you?

COULSON: It wasn't my task then to be a critic of Rogers' theory. I wanted to find out what he taught; and having read everything that I could get my hands on, I contacted him at the University of Wisconsin. 

TLM: I see; okay.

COULSON: At the time Rogers was at the University of Wisconsin Psychiatric Institute.  He had gotten a grant from the National Institutes of Mental Health, to test his theory of nondirective counseling. 

TLM: Now put that in plain English.

COULSON: Okay. At the University of Chicago, where Rogers had done his most significant work, he had found that young people he was counseling didn't really need him to give them answers- that they had answers within them. In retrospect, I understand that these were bright, well-brought-up young people, or they couldn't have gotten into the University of Chicago. They were able to figure things out, but they hadn't been able to hear themselves think, so responsive had they always been to people telling them what they should do.

So Rogers had the idea that to help these neurotics, we should refer them to the source of authority within them-in other words, refer them to their consciences. Notice the assumption that in fact people have consciences!

Well, he was dealing with University of Chicago students in the '40s and '50s, who had grown up in the Midwest; and, sure enough, they had consciences.

TLM: -and therefore it would make sense for a therapist to say, "Well, what do you think? Use your own basic convictions." 

COULSON: But Rogers wouldn't be so directive as to say, "Use your own convictions about ethical law." Rather, he would say, "I guess I get the feeling that what you are saying is...." This has become a caricature since, of course; it makes you laugh; but it really was Rogers' locution.

It worked. He could disappear for people, and leave them in the presence of their consciences.

You see, as a practicing Catholic layman, I thought that was pretty holy: that God was available to every person who had a decent upbringing, that he could self-consult, as it were, and hear God speaking to him. I was thinking of William James's idea that the conscience can provide access to the Holy Spirit.

TLM: Notre Dame's not all that far from Wisconsin; did you drive over to meet Rogers?

COULSON: I wrote to him; and it proves that he was generous or perhaps reckless, that he said to me, "Why don't you come up and spend some time here with us? I'll get you a government fellowship." He didn't know me from Adam. But maybe he saw that I could put a sentence together, so he did get a federal research fellowship for me, so that I could join his staff at the Psychiatric Institute, and sit at his feet and write my dissertation. So it turned out that there was very little of Skinner and

Freud in my dissertation, compared to the Rogers that got into it. 

TLM: How was Rogers as a person?

COULSON: A terrific human being. We used to make jokes about him, though, because one makes jokes to keep one's sanity when one is in graduate school.

For example, when I arrived on Rogers' doorstep in 1963, at the University of Wisconsin, Rogers was off in California. When he finally got back to Wisconsin, and I got a chance to shake his hand, to tell him how pleased I was finally to make his acquaintance personally, I said, "I'm very glad to meet you"; and he looked at me and he said, "I can see that." I mean, in ordinary discourse you exchange greetings: "Well, I'm pleased to meet you, too." But Rogers thought maybe I could use a little bit of therapy. 

It works, you know; one tumbles pretty easily into this. We corrupted a whole raft of religious orders on the west coast in the '60s by getting the nuns and priests to talk about their distress. 

TLM: Tell us about that. This can be the open confession of Catholic psychologist William Coulson. 

COULSON: You don't have the power to absolve me at the end, do you?

Once I got to Wisconsin, I joined Rogers in his study of nondirective psychotherapy with normal people. We had the idea that if it was good for neurotics, it would be good for normals. Well, the normal people of Wisconsin proved how normal they were by opting out as soon as they knew what it was we wanted. Nobody wanted any part of it.  So we went to

California.

TLM: That would do it.

COULSON: I knew you were going to say that. That was my first mistake, looking for normal people in California. But we found the Sisters of the Immaculate Heart of Mary, the IHMs. They agreed to let us come into their schools and work with their normal faculty, and with their normal students, and influence the development of normal Catholic family life. It was a disaster.

TLM: Now what year are we talking about, roughly?

COULSON: '66 and '67. There's a tragic book called "Lesbian Nuns, Breaking Silence", which documents part of our effect on the IHMs and other orders that engaged in similar experiments in what we called "sensitivity" or "encounter." In a chapter of "Lesbian Nuns", one former Immaculate Heart nun describes the summer of 1966, when we did the pilot study in her order-

TLM: "We" being you and Rogers?

COULSON: Rogers and I and eventually 58 others: we had 60 facilitators. We inundated that system with humanistic psychology. We called it Therapy for Normals, TFN. The IHMs had some 60 schools when we started; at the end, they had one. There were some 615 nuns when we began. Within a year after our first interventions, 300 of them were petitioning Rome to get out of their vows. They did not want to be under anyone's authority, except the authority of their imperial inner selves.

TLM: Who's that on the cover of that book ["Lesbian Nuns"]?

COULSON: This is Sister Mary Benjamin, IHM. Sister Mary Benjamin got involved with us in the summer of '66, and became the victim of a lesbian seduction. An older nun in the group, "freeing herself to be more expressive of who she really was internally," decided that she wanted to make love with Sister Mary Benjamin. Well, Sister Mary Benjamin engaged in this; and then she was stricken with guilt, and wondered, to quote from her book, "Was I doing something wrong, was I doing something terrible? I talked to a priest--" Unfortunately, we had talked to him first. 
"I talked to a priest," she says, "who refused to pass judgment on my actions. He said it was up to me to decide if they were right or wrong. He opened a door, and I walked through the door, realizing I was on my own."

TLM: This is her liberation?
COULSON: This is her liberation. Now, her parents had not delivered her to the IHMs in order for her to be on her own. She was precious to them. She describes the day in 1962 when they drove her in the station wagon to Montecito, to the IHMs' novitiate.  How excited they were, to be delivering someone into God's hands! Well, instead they delivered her into

the hands of nondirective psychology.
TLM: But to mitigate your own guilt, Dr. Coulson, psychologists don't know what they are doing when it comes to the inner depth of the human person; and one would think the Catholic Church, with 2,000 years' experience, does know what it is doing. This priest was a co-culprit. Had he nipped this in the bud-but he sounds like Rogers: "Well, it seems to me that perhaps you might perhaps do this or that."

COULSON: "What does it mean to you?" not "What does it mean to me?" Or to God.  The priest got confused about his role as a confessor. He thought it was personal, and he consulted himself and said, "I can't pass judgment on you." But that's not what confession is. It is not about the priest as a person, making a decision for the client; rather it's what God says. In fact, God has already judged on this matter. You are quite right to feel guilty about it. "Go thou and sin no more." Instead he said she should decide.

TLM: Okay. Now, why did you choose the IHM order in the first place? Or did they choose you? 

COULSON: Well, they hustled us pretty good. They were very progressive to begin with. A shoestring relative of one of Rogers' Wisconsin colleagues was a member of the community. By then we were at the Western Behavioral Sciences Institute (WBSI) in La Jolla, which is a suburb of San Diego; as a Catholic, I was assigned to exploit the connection. I spoke to the California Conference of Major Superiors of Women's Religious Orders, and showed them a film of Carl Rogers doing psychotherapy.

TLM: And Rogers' reputation had already grown.

COULSON: Oh yes. Rogers had a great reputation. He was former president of the American Psychological Association; he won its first Distinguished Scientific Contribution Award. And WBSI was also the home of Abraham Maslow [see pages 3, 4; listed as leading New Ager no. 3], the other great figure in humanistic psychology. 

TLM: What do you mean by humanistic psychology?

COULSON: Well, it's also called third-floor psychology. Maslow referred to it as Psychology Three. By that he meant to oppose it to Freud, which is Psychology One, and Skinner and Watson, the behaviorism which is Psychology Two. We Catholics who got involved in it thought this third force would take account of Catholic things. It would take account of the

fact that every person is precious, that we are not just corrupted as Freud would have it, or a "tabula rasa", which is available to be conditioned in whatever way the behaviorist chooses; but rather we have human potential, and it's glorious because we are the children of a loving Creator who has something marvelous in mind for every one of us. 

TLM: That could be very seductive even for Catholics who could reject the other two with a simple wave of the hand. Okay, continue now with the story of the IHMs.

COULSON: As I said, the IHMs were pretty progressive, but some of the leadership was a little bit nervous about the secular psychologist from La Jolla coming in; and so I met with the whole community, some 600 nuns gathered in the Immaculate Heart High School gymnasium, in Hollywood, on an April day in 1967. We've already done the pilot study, we told them.

Now we want to get everybody in the system involved in nondirective self-exploration. We call it encounter groups, but if that name doesn't please you, we'll call it something else. We'll call it the person group.

So they went along with us, and they trusted us, and that is partly my responsibility, because they thought, "These people wouldn't hurt us: the project coordinator is a Catholic." Rogers, however, was the principal investigator. He was the brains behind the project, and he was probably anti-Catholic; at the time I didn't recognize it because I probably was, too. We both had a bias against hierarchy. I was flush with Vatican II, and I thought, "I am the Church; I am as Catholic as the Pope. Didn't Pope John XXIII want us to open the windows and let in the fresh air? Here we come!" And we did, and within a year those nuns wanted out of their vows. 

TLM: How did you do this-just with lectures?

COULSON: Yes, there were lectures; and we arranged workshops for their school faculty, those who would volunteer. We didn't want to force anybody to do this, which was a symbol of how good we were. 

TLM: But at first you had a plenary session of all 600.

COULSON: That was "my" lecture. I told them what we wanted to do, and I showed them a film of an encounter group; and it looked pretty holy. The people in that film seemed to be better people at the end of the session than they were when they began.  They were more open with one another, they were less deceitful, they didn't hide their judgments from one another; if they didn't like one another they were inclined to say so; and if they were attracted to one another they were inclined to say that, too.

Rogers and I did a tape for Bell and Howell summarizing that project; and I talked about some of the short-term effects and said that when people do what they deeply want to do, it isn't immoral. Well, we hadn't waited long enough. The lesbian nuns' book, for example, hadn't come out yet; and we hadn't gotten the reports of seductions in psychotherapy, which became virtually routine in California. We had trained people who didn't have Rogers' innate discipline from his own fundamentalist Protestant background, people who thought that being themselves meant unleashing libido.

Maslow did warn us about this. Maslow believed in evil, and we didn't. He said our problem was our total confusion about evil. (This is quoting from Maslow's journals, which came out too late to stop us. His journals came out in '79, and we had done our damage by then.) Maslow said there was danger in our thinking and acting as if there were no paranoids or psychopaths or SOBs in the world to mess things up.

We created a miniature utopian society, the encounter group. As long as Rogers and those who feared Rogers' judgment were present it was okay, because nobody fooled around in the presence of Carl Rogers. He kept people in line; he was a moral force.  People did in fact consult their consciences, and it looked like good things were happening. 

TLM: But once you had those 600 nuns broken down into their encounter groups, how long did it take for the damage to set in? 

COULSON: Well, in the summer of '67 the IHMs were having their chapter. They had been called, as all religious orders were, to reevaluate their mode of living, and to bring it more in line with the charisms of their founder. So they were ready for us. They were ready for an intensive look at themselves with the help of humanistic psychologists. We overcame their traditions, we overcame their faith. Bud Kaiser, Father Elwood Kaiser, a Paulist priest, producer of "Insight," I think you may know him-

TLM: Enough said.

COULSON: Okay. He wrote a book last year called "Hollywood Priest". He's got a chapter in there about his romantic involvement with one of our nuns, with one of the IHMs. Father Kaiser explains that as "Genevieve," as he calls her, got in the spirit of Rogerian nondirective encounter, she propositioned him sexually. He refused her, because he didn't see how he could have something going with her and still be a good priest; but she got sexually involved with her Rogerian therapist. We were referring the nuns who opened up too much in our encounter groups to therapists who were on the periphery. 

TLM: At least this was a male therapist.

COULSON: He got her involved in sex games, in therapy. Rogers didn't get people involved in sex games, but he couldn't prevent his followers from doing it, because all he could say was, "Well, I don't do that." Then his followers would say, "Well, of course you don't do that, because you grew up in an earlier era; but we do, and it's marvelous: you have set us free to be ourselves and not carbon copies of you."

TLM: Marvelous, indeed. How many years did it take to destroy this Immaculate Heart order? 

COULSON: It took about a year and a half.
TLM: Of the 615, how many are left?

COULSON: There are the retired nuns, who are living in the mother house in Hollywood; there is a small group of radical feminists, who run a center for feminist theology in a storefront in Hollywood- 

TLM: They're hardly survivors.

COULSON: No, they're not a canonical group.

TLM: But the order as a whole, the Immaculate Heart of Mary, which ran all those schools? 

COULSON: There are a few of them in Wichita whom I visited recently, who are going to make a go of it as traditional teaching nuns; and there are a few doing the same in Beverly Hills. There may be a couple of dozen left all together, apart from whom, "kaput”, they're gone. 

TLM: And the college campus-

COULSON: The college campus was sold. There is no more Immaculate Heart College.  It doesn't exist. It ceased to function, because of our good offices. One mother pulled her daughter out before it closed, saying, "Listen, she can lose her faith for free at the state college." 

Our grant had been for three years, but we called off the study after two, because we were alarmed about the results. We thought we could make the IHMs better than they were; and we destroyed them. 

TLM: Did you do this kind of program anywhere else?

COULSON: We did similar programs for the Jesuits, for the Franciscans, for the Sisters of Providence, of Charity, and the Mercy Sisters. We did dozens of Catholic religious organizations, because as you recall, in the excitement following Vatican II, everybody wanted to update, everybody wanted to renew; and we offered a way for people to renew, without having to bother to study. We said, we'll help you look within. After all, is not God in your heart? Is it not sufficient to be yourself, and wouldn't that make you a good Catholic? And if it doesn't, then perhaps you shouldn't have been a Catholic in the first place. Well, after a while there weren't many Catholics left.

TLM: Now, you mentioned that the religious orders had received a mandate from Vatican II to renew themselves according to the original spirit of their founders, which would have been wonderful. 

COULSON: Yes.
TLM: For example, the original spirit of the Jesuits was Saint Ignatius Loyola...
COULSON: That's right. Speaking of Saint Ignatius, I brought with me a letter that Carl Rogers got, after we did a workshop at a Jesuit university in the summer of '65.  One of the young Jesuits, just about to be ordained, wrote as follows about being with Rogers at an encounter group for five days: "It seemed like a beautiful birth to a new existence. It was as if so many of the things that I valued in word, were now becoming true for me in fact. It is extremely difficult to describe the experience. I had not known how unaware I was of my deepest feelings, or how valuable they might be to other people. Only when I began to express what was rising somewhere deep within the center of me, and saw the tears in the eyes of the other group members because I was saying something so true for them, too-only then did I begin to really feel that I was deeply a part of the human race. Never in my life before that group experience, had I experienced "me" so intently; and then to have that "me"  "so confirmed and loved by the group, who by this time were sensitive and reacting to my phoniness, was like receiving a gift that I could never-" 

TLM: "Reacting to my phoniness"?

COULSON: "My phoniness." But what is his phoniness? Well, his phoniness is among other things his Catholic doctrine. Because if you look within yourself, and you find the Creed, for example, you can imagine someone saying, "Oh, you're just being a mama's boy, aren't you? You're just doing what you were taught to do; I want to hear from the "real" you." 

The proof of authenticity on the humanistic psychology model is to go against what you were trained to be, to call all of that phoniness, and to say what is deepest within you. What's deepest within you, however, are certain unrequited longings, including sexual longings. We provoked an epidemic of sexual misconduct among clergy and therapists- 

TLM: And it seemed to be justified by psychology, which is supposed to be a science.  Now, the documents of Vatican II are never read, but they include beautiful and profound things. One can also find very naïve things, including the statement that theology should profit from the insights of contemporary social science. I don't know which document that was, but it gave you people “carte blanche".

COULSON: That's right. I'll tell you what Rogers came to see, and he came to see it pretty quickly, because he really loved those women. They were a wonderful order, unconventional in the best sense, for example going around in their old habits playing Mozart for Catholic school kids; and that doesn't exist any more.

Rogers came to call it, "this damned thing." I'm going to quote him in a tape that he and I made in '76: "I left there feeling, Well, I started this damned thing, and look where it's taking us; I don't even know where it's taking me. I don't have any idea what's going to happen next. And I woke up the next morning feeling so depressed, that I could hardly stand it. And then I realized what was wrong. Yes, I started this thing, and now look where it's carrying us. Where is it going to carry us? And did I start something that is in some fundamental way mistaken, and will lead us off into paths that we will regret?"

TLM: That's a credit to him, that he at least had pangs of conscience; whereas these other orders, like the Jesuits, even when they saw that the IHMs were almost extinct, nevertheless they invited the same team in. 

COULSON: Oh, yes. Well, actually we started with the Jesuits before we started with the nuns. We did our first Jesuit workshop in '65. Rogers got two honorary doctorates from Jesuit universities. They thought we were saviors. I don't know whether you remember, but in '67 the Jesuits had a big conference at Santa Clara, and there was a lot of talk about the "Third Way" among the Jesuits.

TLM: You were involved with that, too? It had to do with lifestyle.

COULSON: Yes, lifestyle. We did not consult directly on that conference, but we were cheerleaders. 

TLM: What is this Third Way?

COULSON: The first two ways are faithful marriage and faithful celibacy. But now there was this more humane way, a more human way-all too human as I see it today.  The idea was that priests could date. One priest, for example, defined his celibacy for me as, "It means I don't have to marry the girl."

TLM: Only a Jesuit could have said that.

COULSON: As a matter of fact that wasn't a Jesuit. I think the Jesuits are capable of bouncing back because they had such strong traditions of their own, and God willing they will. A good book to read on this whole question is Fr. Joseph Becker's "The Reformed Jesuits". It reviews the collapse of Jesuit training between 1965 and 1975.  Jesuit formation virtually fell apart; and Father Becker knows the influence of the Rogerians pretty well. He cites a number of Jesuit novice masters who claimed that the authority for what they did-and didn't do-was Carl Rogers. Later on when the Jesuits gave Rogers those honorary doctorates, I think that they wanted to credit him with his influence on the Jesuit way of life.

TLM: But do you think there were any short-term beneficial effects? Did it seem as if you were getting somewhere in the good sense? 

COULSON: Well, priests and nuns became more available to the people that they worked with; they were less remote.....

But we didn't have a doctrine of evil. As I've said, Maslow saw that we failed to understand the reality of evil in human life. When we implied to people that they could trust their impulses, they also understood us to mean that they could trust their evil impulses, that they weren't really evil.

But-they were really evil. This hit home again for Rogers in the 1970s, when rumors began to circulate about a group that had spun off from ours. By then we had become the Center for Studies of the Person in La Jolla, having spun off from WBSI; and at the same time there spun off another group called the Center for Feeling Therapy in Hollywood. Well, charges were brought against the guys at the Center for Feeling Therapy-one of three founders of that, by the way, being a Jesuit who had left the order-and among the things that the State of California was perceptive enough to charge them with was killing babies. Eleven times, women who became pregnant while they were in the compound, the Center for Feeling Therapy, were forced to abort their babies. The State of California charged them with this crime-

TLM: Was this before "Roe v. Wade", then?

COULSON: No, this happened after "Roe", but the State Medical Board held that it was unethical for those men to force the women to have abortions, because those women wanted their babies. 

TLM: And this is a result of psychological feeling therapy? 
COULSON: Yes. The idea behind it is that you can't really listen to yourself, if you hear the baby cry. If the baby needs to be fed, or you find yourself being distracted with what the baby is doing, you're not going to be able to deal with yourself.

Humanistic psychotherapy, the kind that has virtually taken over the Church in America, and dominates so many forms of aberrant education like sex education, and drug education, holds that the most important source of authority is within you, that you must listen to yourself. Well, if you have a baby you're carrying under your heart, get rid of it. Women who came into the Center for Feeling Therapy with children were forced to put them up for adoption. The only person who was allowed to have a baby, in an eerie preview of David Koresh, was the principal founder of the institution. All the other babies were killed, or sent away, in the name of getting in touch with the imperial self. 

TLM: Did Rogers write the book, "Becoming a Person"?

COULSON: "On Becoming a Person". Later there was a book of Catholic sex education called "Becoming a Person", which translates Rogers' insights on the importance of being yourself into the Catholic sexual setting. 

TLM: So you're not a person unless you're yourself?

COULSON: That's right. And if we were angels, maybe it would be okay; if there were not original sin, maybe it would be okay. Maslow did see this: Abe Maslow, a self- proclaimed happy atheist, but a Jew who understood evil because Hitler had tried to destroy his people. Maslow warned us not to do our study on the west coast, because he had tried Rogerian-encounterish things with his students at Brandeis, and they had promptly become unteachable. Maslow wrote in his journal, "My students have lost the traditional Jewish respect for learning, for knowledge and for teachers."

He also saw it as the destruction of professions. He said you cannot become a chemist, or a doctor, or even a plumber, in an encounter group. You have to be "taught”. Well, it destroyed profession in another sense: it destroyed Catholic religious profession, just as it would destroy the practice of medicine if medicine took seriously the idea that all the answers are within the students; so, too, did it destroy the vows of the nuns. There were many priests who didn't even bother to get laicized. They just left, saying, "My vows don't count for anything, because they came from somewhere else; they didn't come from within." 

TLM: You know, sex education launched me on my own speaking career. I was living in the woods, near a Catholic school, a Catholic church; and my wife and I thought we'd live happily ever after till sex ed came into the Catholic school. What's your experience with it? 

COULSON: We pulled our kids out of the Catholic schools when they began to be corrupted. 

TLM: Even while you were still a Rogerian psychologist?

COULSON: Yes, Jeannie had common sense all the while-

TLM: Your wife?

COULSON: My wife. Now, I'm not saying we did the best thing for our kids; but at least we were properly alarmed early on. It wasn't so much that it was there yet, as that we saw it coming. The kids would get an experiential education if they stayed in that setting; they would not get a Catholic education.

TLM: --in religion or in morals.

COULSON: Yes. Who carries the day, in experiential education? If you park a group of kids in a circle to talk about their sexual experiences, who's going to have the most interesting stories to tell? The most experienced child.

TLM: Exactly.

COULSON: Where is the direction of influence going to run? It's going to run-and the research confirms this again and again-it's going to run from the experienced to the inexperienced. The net outcome of sex education, styled as Rogerian encountering, is more sexual experience. 

TLM: You know, one of the time bombs in Vatican II was a single line: "As they advance in years, children should be given a positive and prudent education in sexuality." It in no way said we needed school-based sex ed. But on the basis of that one wretched line, the entire Catholic school system has been inundated with the stuff.

COULSON: One problem is that kids don't have an adult intelligence. They used to, because we would lend them ours. We'd lend them our eyes; we'd say, "See the world as we see it, cautiously, cautiously. Hear what we hear, cautiously." But now they are teaching children that they can make wrong right by choosing it, as long as they are sincere in their choice. 

TLM: I think many reading this are beginning to understand the ravages done to children by the so-called professionals. 

COULSON: Yes. You know, one sign of what happened when humanistic psychology moved into the Catholic religious orders was that priests and nuns became bachelors and bachelorettes. They started thinking about conquest, I'm afraid. One would be well-advised to stay away from a conference of the National Catholic Education Association, where you get the impression that people are on the make. They see themselves now as "whole persons," and they justify their sexualized behavior on the basis of that theory. It was better when we were more repressed-so says the psychologist.

TLM: You don't get invited to these things any more, I'll wager.

COULSON: No, but I used to get invited a lot of places. I spoke to the National Federation of Priests' Councils. In 1970 I spoke to the National Catholic Guidance Conference. 

TLM: And you told them they had to be "authentic."

COULSON: Yes, and I'm ashamed of that.

TLM: How would you say Carl Rogers and his followers influenced education in general and Catholic education in particular? 

COULSON: The basic message is that education, classroom education, is a variant on group psychotherapy. 

In '69, he did a book called "Freedom to Learn", which has been called the Bible of humanistic education. In it, he says, "I make no apologies for the fact that this chapter is cast in the framework of therapy. To my mind the best of education would produce a person very similar to one produced by the best of psychotherapy." He says he means "...an exploration of increasingly strange and unknown and dangerous feelings in oneself, this exploration proving possible only because the individual gradually realizes that he is accepted unconditionally." 

Now, this helps account for a lot of what goes on in Catholic youth retreats these days, and Catholic sex education, where the kids sit in circles, and talk about their feelings.  They explore what Rogers honestly characterized as increasingly dangerous feelings.

TLM: And the retreat masters no longer master but rather "facilitate".

COULSON: Sure....

TLM: You know Dr. Paul Vitz; he wrote a book, "Psychology as Religion", which was an attack on the humanistic psychologists. 

COULSON: Yes, a very fine book.

TLM: Vitz tells me that there's a lot of soul searching going on now in the profession of psychology; he says they're exhausted. Would you agree with that, that they are at a dead end? 

COULSON: Indeed, they've had to turn to New Age psychologies. You remember Maslow coined the term "the third force" for humanistic psychology. But Maslow quickly came to see that there was something on the horizon which he called the fourth force. It has since come to be known as transpersonal psychology. It's the fastest growing field of psychology; but it is primarily New Ageism, because it doesn't want to endorse traditional religious faith. It is psychology trying to be religion, because it understands that humanistic orientation is inadequate.

TLM: The title of Vitz's book suggests that humanistic psychology sometimes acts like a religion, or even is one in some sense. Did Maslow go that far in his criticism, and in what sense do you think it's true? 

COULSON: Well, Maslow wrote a book in '64, "Religions, Values, and Peak

Experiences", in which he offered the Hollywood kind of thing (although he didn't refer to it that way) as a better religion. Even toward the end of his life, he wrote in his journals, "They're not religious enough for me," referring to what he called the priests and ministers. Maslow in his atheism believed that he was more religious than the people of the institutional religions. Rogers put it this way: "I'm too religious to have a religion," by which I think he meant, "I'm more religious than you are because I don't go to church, I don't feel obliged, I don't follow a creed, I make my own."

TLM: Can you unpack that? What do they mean by religion?

COULSON: Their religion was sort of Tillichian*: the courage to be, the importance of taking risks, the importance of inventiveness. I think the fact that Maslow was a Jew enabled him to see some sort of tribe. He had a people whom he knew were being hurt by this, and as an elder of the tribe he had an obligation not to allow it to continue.  Rogers had no such sense. Rogerians have no tribe, except for everybody; and everybody is too large to give any sense of definition, of limit.

*[listed as one of the world’s leading New Agers, see page 3]
TLM: And from your own point of view?

COULSON: It was my Catholic faith that finally caught up with me.

TLM: Vitz has suggested that we ought to add or integrate old-fashioned values like duty and honor and responsibility into psychology. Is this practical? Or are they by nature kind of antithetical thought processes? 
COULSON: Psychology today is predominantly therapeutic psychology; and in that sense they're antithetical, because in therapy, you don't ever want to tell a person how they should be, particularly in the moral dimension, or they will never reveal to you how bad things are from that perspective.

I have no doubt, because Paul is a very bright and able and moral person, that he could do what he is suggesting needs to be done, and that is to integrate traditional moral concepts with therapy. But I see therapy as being fundamentally opposed to the civilized life. It's a little bit like asking a competent pianist what he's doing with his fingers. In the course of the answer the music stops, because he "doesn't know" what he's doing with his fingers.

And in order to analyze it, the music has to stop. If civilization is a kind of music, it stops when everybody gets therapy. Unfortunately we assume now that everybody needs to get therapy. Even Maslow said so, in a 1968 interview for Life. It was surprising that that late in his career he was still saying things like that, because when you look at his journals he didn't believe it. He understood what a destructive suggestion it was.

TLM: I quite see what you mean about stopping the music, but why is that not also an objection to the traditional Catholic examination of conscience, confession, and advice from a good spiritual director? 

COULSON: Well, because this examination of conscience is done with a constant reference to what we know is right. It is not something yet to be invented, but something that has been known for almost 2,000 years. The examination is guided by what I call Catholic equipment. The list that I used to consult as a young Catholic in the '50s told me in advance what

I should be looking for. I knew venial and mortal sins inside and out, not because I had discovered this knowledge within my own experience, but because it was provided for me by the Church, which had my best interests at heart.

TLM: Sure.

COULSON: Therefore I could yield to this external knowledge. Today's young Catholics don't have the advantage of having learned how to work the equipment.  They don't know how to pray the rosary. If they went to a Latin Mass they wouldn't know how to turn the pages in the missal. They don't understand that lists of mortal and venial sins are serious, and not to be made fun of.

TLM: Is there an assumption in humanistic psychology, a modernist, Teilhardish kind of assumption, that human nature has altered, and therefore old values, old models, don't apply? [See page 3, listed world’s leading New Ager (no. 1)]
COULSON: I don't think that humanistic psychology assumes any alteration of human nature, but rather John Dewey's idea that because we live in times of rapid social change, what we've always done is precisely what we should no longer do.

TLM: Sure.

COULSON: Now the odd thing is, we've been living in terms of Dewey's theory for almost a hundred years now. We're living in Dewey's past, and not in our own present.  That's what makes a movement like Roger McCaffrey's and Bill Marra's so progressive: it doesn't pretend that the last fifty years have worked out very well.

This article appeared in Vol. 3, No. 1, January-February 1994 issue of "The Latin Mass."
Salesian schoolteachers’ orientation programme on “Nurturing Presence”
The Examiner, June 23, 2012
A Seminar entitled "Nurturing Presence" conducted by Rev. Fr. Kenneth Pereira SDB for the teachers of Don Bosco, Matunga, Don Bosco, Borivali, Dominic Savio, Andheri, and St. Joseph’s, Wadala, on June 12, 2012 aimed at a spirituality for educators and reinvestigated and explored the quality of an "educative presence" of the teacher – a qualitative presence that was friendly, convivial, loving, reasonable, affirmative, animating and creative. Nearly 300 teachers from the various Don Bosco schools attended the training programme. Fr. Kenneth spoke from his book "Nurturing Presence – A Spirituality for Educators based on the Pedagogical Insights of Don Bosco and Carl Rogers" published by Tej Prasarini, Don Bosco Communications. […]

He then spelt out the elements that make for a nurturing presence from the perspective of Don Bosco – reason, religion, rapport – and then from the perspective of Carl Rogers – congruence, positive regard and empathy.

These ideas were out across with the use of PowerPoint, video clips, questionnaires and puzzles to solve. […]

Courtesy of Cardinal Oswald Gracias hundreds of schoolteachers, most of them Catholics, are unwittingly expose to New Age. 
This is a fine example of what most New Age is: the syncretization of New Age thought with Christian ideas, in this case, St. John Bosco’s with those of Carl Rogers'. 
A farce, but a spiritually harmful one.      

The advertisement in The Examiner of January 28, 2012, yet one more example of how the archdiocese of Bombay indoctrinates Indian Catholics with New Age:
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NEW BOOK RELEASE

‘While miich has been written on the means of binging about the integral growth
of the young, comparatively little has been written about the concomitant
8rowth of those who regularly deal with them, namely, parents, educators and
Youth workers. This book will hopefully il that lacuna. The growth-oriented
vision that this book offers i a blend of ideas and insights from Don Bosco and
arlRogegs, tracing their origins to the Bible tself. The common thread that runs
through the entire bookisthe theme of nurturing presence.
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