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                                                                                                                                               APRIL 2011
   The “Lamb of God” (Agnus Dei) and John 1:29
                                                  SIN AND UNBELIEF
"Not to oppose error is to approve it, and not to defend the truth is to suppress it" - Pope St. Felix III

In this report I may occasionally use bold print, Italics, CAPITALIZATION, or word underlining, for emphasis. This will be my personal emphasis and not that of the source that I am quoting. Any footnote preceded by a number in (parenthesis) is my personal library numbering system.
Q:

Hi Ron, I need to know whether something is true or not. Last Sunday's homily was given by one of my Parish Priests (from India) who is a theologian and has his Ph.D. He usually speaks over our heads with all this theology and, nine out of ten times, I sit there scratching my head wondering what he is talking about. The gospel was about John the Baptist telling the people that one who is greater than he is coming after him but he does not know him. John the Baptist refers to Jesus as the Lamb of God. Anyway, this priest said the following: Before receiving Holy Communion when we say 'Lamb of God, who takes away the sin of the world', - the sin we are referring to is the sin of disbelief. He said that's why the word sin is singular as opposed to plural. Thank you, Patricia

A:

The Gospel of John records thus: "The next day he (John the Baptist) saw Jesus coming toward him and said, 'Behold, the Lamb of God, who takes away the sin of the world'."
 
The teaching footnote to this scripture quote say: "1, 29: The Lamb of God: the background for this title may be the victorious apocalyptic lamb who would destroy evil in the world (Revelation 5-7; 17, 14); the paschal lamb, whose blood saved Israel (Exodus 12); and/or the suffering servant led like a lamb to the slaughter as a sin-offering (Isaiah 53, 7.10)."
 This bible has a Nihil Obstat & Imprimatur and is a 'teaching bible'. None of its explanation of The Lamb of God says nor infers any definition like the one offered by the priest. You can consider the biblical explanation as doctrine or truth! 

"In the Liturgy of St. James (Tridentine Mass), the priest when signing the Bread, shortly before communicating himself, says: 'Behold the Lamb of God, the Son of the Father, who taketh away the sin of the world, SACRIFICED FOR THE LIFE AND SALVATIION OF THE WORLD'."
 
The Tridentine Mass Missal says at the Communion of the Faithful: "Behold the Lamb of God, behold Him Who takes away THE SINS OF THE WORLD!"
 
The current Sacramentary says: "This is the Lamb of God who takes away the SINS of the world."
 
Holy Scripture further confirms the purpose of Jesus. "The angel of the Lord appeared to him in a dream and said, 'Joseph, son of David, do not be afraid to take Mary your wife into your home. For it is through the Holy Spirit that this child has been conceived in her. She will bear a son and you are to name him Jesus, because He will save His people from their sins'."
 
If the Indian Priest was correct that Jesus came to take away the sin of disbelief, what would become of all the other sins committed by violating the Ten Commandments? Would we not be forgiven for them?

"Behold the Lamb of God who takes away the sins of the world. Happy are those who are called to His supper." Saying these words, the priest shows the consecrated host to the faithful immediately before Communion. Moments earlier, the congregation sings or says the litany Lamb of God, you take away the sins of the world, have mercy on us . . . grant us peace. These liturgical prayers have deep roots in Sacred Scripture. 
In the Old Testament, Jeremiah described his experience of persecution as a lamb which one leads to the slaughter (Jeremiah 11:19). The idea of a slaughtered lamb provides the impetus for Isaiah to describe the suffering servant of God whose death pays for the sins of God’s people – like a lamb that is led to the slaughter."

This report prepared on January 25, 2011 by Ronald Smith, 11701 Maplewood Road, Chardon, Ohio 44024-8482, E-mail: <hfministry@roadrunner.com>. Readers may copy and distribute this report as desired to anyone as long as the content is not altered and it is copied in its entirety. In this little ministry I do free Catholic and occult related research and answer your questions. Questions are answered in this format with detailed footnotes on all quotes. If you have a question(s), please submit it to this landmail or e-mail address. Answers are usually forthcoming within one week. PLEASE NOTIFY ME OF ANY ERRORS THAT YOU MAY OBSERVE! 

† Let us recover by penance what we have lost by sin †
From: prabhu To: hfministry@roadrunner.com Sent: Thursday, April 07, 2011 5:32 PM

Subject: Re: Lamb of God & 1st Mass Report Attached

Dear Ron,

Your response to Patricia is excellently researched and presented. I concur with you on all that your report says.

I recall that in one of your reports, a letter to your bishop, you said that you were only a janitor in theology, and the same goes with me too. Still, I would like to share with you my own two cents worth on my thoughts regarding both parts* of Patricia's question and your answer. Your thoughts on my sharing will be greatly appreciated. *See article "MASS – WHEN IT WAS FIRST CELEBRATED".
In the mid 1980s, I attended a week-long programme on St. John's Gospel. I still have all the notes after 25 years. The teacher was Terence Fonn, one of the earliest lay charismatic preachers in India, a former Jesuit seminarian. I heard Terence preach and teach for over 20 years until he passed away recently, and never did I note a single error in his teachings.

On the other hand, I would be on high alert if I were listening to ANY of India's so-called theologians. 

If you have visited my web site and read some of my reports, especially the ones on the major seminaries and on the St. Pauls' New Community "Bible", you will understand. I do not have to explain here what I meant by the previous sentence.

Terence Fonn too taught that John 1:29 refers to the sin of "unbelief" -- not "disbelief", the meaning of which is slightly different. While examining the Gospel of St John part by beautiful part, he drew out the picture that the ultimate sin of the Jews in their rejection of all the signs given by Jesus was the sin of their "unbelief" in Him, His mission, and His message/revelation of the Father. I could not find any problem with that. While your explanation to Patricia is indisputably correct, Terence Fonn's teaching must be one of the established theological understandings of John 1:29 in the context of John's Gospel, though I have not tried to corroborate that anywhere. The "unbelief" explanation can be understood only in approaching the Gospel of St. John from a particular perspective and from a critical analysis of different individual themes, discourses and events. Otherwise it might appear/sound even heretical, as it probably did to Patricia.

I don't think this issue came up when I wrote my exams in Christian Studies under Catholic theologians a few years ago. 

For my part, I find that the explanation given by Terence Fonn -- which is apparently the same as what the Indian priest said in his homily -- must be understood in its context, and it in no way disputes the broader yet explicit explanation that you gave here.

 

In 90% of the Masses out here in India, the priests as well as the faithful all say "Lamb of God who takes away the SINS of the world". I was confident that the Lectionary must say SIN because there are those few priests who do say "SIN...", not "SINS"

In fact, when a priest intoned "SINS...", I immediately clocked it as a liturgical abuse or error.

I use a 1995 Missal, "Collins Liturgical", that has a Nihil Obstat and Imprimatur, and it uses the term "SINS" in the celebrant's prayer before the breaking of the bread, in the "Lamb of God" response of the congregation at the breaking of the bread and again in the two prayers [one silent and the other aloud] that the celebrant makes just before Communion.

Yet, my New American Bible [the same as yours], says "SIN" in John 1:29.

I have never been able to work out this dichotomy!!

I wonder if the use of the collective noun "SIN" in the Scripture verse has something to do with the original Greek used by St. John! […]
I enjoy reading -- and learning -- from your reports in response to people's questions. 

I have finished reading maybe about half of the fifty that you have sent me, in preparing them for hosting on my web site.

Yours is a unique ministry. God bless you and our family, and praying for your health, Michael from India
INFORMATION ACCESSED AFTER WRITING THE ABOVE LETTER TO RON SMITH
JOHN 1:29

Latin Vulgate
altera die videt Iohannes Iesum venientem ad se et ait ecce agnus Dei qui tollit peccatum mundi 

Douay Rheims
The next day, John saw Jesus coming to him, and he saith: Behold the Lamb of God, behold him who taketh away the sin of the world.

Gloria's Sin and Agnus Dei's Sins

http://www.zenit.org/article-20204?l=english 

ROME, 24 July 2007 (Zenit.org) Answered by Legionary of Christ Father Edward McNamara, professor of liturgy at the Regina Apostolorum university.
Q: A question has come up regarding the use of the word "sin" in the Gloria and "sins" in the Agnus Dei. Would you please explain the theological reason for this? — S.G., Colorado Springs, Colorado
A: I would be at a loss to explain the theological reason for this difference for the simple reason that I don't believe there is much difference. 
The difference is in the translation, not in the original Latin. The Latin in all three cases (counting the "This is the Lamb of God" that is said by the celebrant) uses the same plural form "peccata mundi."
There is a discussion among the experts as to the best translation of this formula. Some sustain that it is best translated as a simple plural "sins." Others render it as an abstract singular "sin," meaning the totality of sin in the world.
This difference is seen in some other versions. The Italian missal translates the expressions each time as sins, "i peccati," whereas the Spanish conveys it as sin, "el pecado."
The first translation is perhaps closer to the literal sense and, being more concrete, it tends to includes not only the sins but in some way also refers to the sinners.
The second translation might lay greater stress on the universal and even cosmological effects of redemption, in the sense that Christ's death and resurrection has also restored a certain sense of order to creation itself. It could be said that all things are recapitulated in Christ, to use an expression of St. Paul (Ephesians 1:10) which was later theologically developed by St. Irenaeus of Lyon.
Both translations, however, essentially express the same underlying reality. It may be that the English translators Solomonically divided their options. But it might also mean no more than that different people were responsible for different parts of the missal and never got together to iron out the creases.
The most important thing is that Christ, the Lamb of God who died and rose for us, is the source of all salvation and has the power to effectively take away our sins, and all sin from the world. This power is exercised above all through the sacraments, especially the re-enactment of his paschal sacrifice that is the holy Mass. 

Follow-up: Gloria's "Sin" and Agnus Dei's "Sins" 
http://www.zenit.org/article-20351?l=english 
ROME, 28 August 2007 (Zenit.org) Pursuant to our debate (July 24) on whether the Latin "peccata mundi" should be translated "sin" or "sins" of the world, an Indian priest from Mumbai sent in the following reflection (excerpted here) which I gladly share:
"There has always been confusion among quite a few on the singular and the plural aspect of sin. The English text of Scripture, which is faithful to the original, always uses the singular aspect of sin when it talks of the role of Agnus Dei (John 1:29, 36). There is a sin which is referred to in the singular sense and there are sins which plurally mean the many areas of sins we as human beings commit. The singular normally refers to the original sin committed by our first parents and now through conception passed on to us.
"Christ Jesus came into the world to destroy this work of the devil (1 John 3:8), that is,
1) The darkness of evil that prevents us to have a right knowledge of God. Jesus repairs this flaw by revealing to us God as Abba Father and giving us his Spirit that bears witness with our spirit, even calling God Abba Father.
2) His shedding of blood and death is that ransom taking us out from the kingdom of darkness into the Kingdom of his beloved. This for us is the beginning of a new life sealed with Christ's life in baptism that has to now struggle against the concupiscence of sin.
"The proclamation of the Gospel is an invitation to faith and reconciliation and is made complete through baptism. The sacraments, especially of reconciliation, are primarily our constant struggle against the concupiscence of sin. This is where the dividing line of sin and sins diminishes, where ultimately they are one reality."

Also at http://www.ewtn.com/library/liturgy/zlitur183.htm. 
The new translation of the Holy Mass:

http://www.todayscatholicnews.org/2011/03/the-new-translation-of-the-holy-mass-14/ 

The Communion Rite
By Brian MacMichael

This week, we review the Communion Rite as it appears in the new Roman Missal. Following the people’s “Amen” at the end of the Eucharistic Prayer, we begin the Communion Rite with the recitation or singing of the Our Father. 

Most will be pleased to hear that the text of the Lord’s Prayer itself (as well as our familiar English chant setting) will remain unchanged. Not only is the prayer a sufficient translation of the Latin “Pater Noster,” but the devotional language of the Our Father (complete with phrases like “Who art in heaven” and “hallowed be Thy name”) has also become a deeply ingrained and rich part of our vernacular prayer. Every English-speaking Christian knows this prayer, and it is used a great deal outside of the Holy Mass.

However, the priest’s words before, during, and after the Our Father will feature some changes. For instance, the current translation offers three options for the priest’s introduction to the Our Father, but the new translation will match the single Latin line in saying, “At the Savior’s command and formed by divine teaching, we dare to say …” To address our almighty, transcendent Creator as “Father” is actually an incredible thing, for it affirms a tender and personal aspect to our relationship with Him. And we do this at the direction of His Son — this is why we “dare to” use the name, “Father.”

After the sign of peace (which should always be shared in a dignified fashion, for it is Christ’s peace — not our own — that we impart here), we sing the Agnus Dei (“Lamb of God”) as the priest breaks the sacred host. The Agnus Dei text remains unchanged as well, though it is always good to recall its origin in the words of John the Baptist, as he heralds Christ’s arrival at the River Jordan: “Behold, the Lamb of God, who takes away the sin of the world.” — Jn 1:29.

That passage from the Gospel of John is also embedded in the subsequent line spoken by the priest, while he holds the host over the chalice. Here is the new text, with changes in bold:

Behold the Lamb of God,
behold him who takes away the sins of
the world.
Blessed are those called to the supper
of the Lamb.
CATECHISM OF THE CATHOLIC CHURCH
http://www.christusrex.org/www1/CDHN/creed9.html EXTRACT
674 The glorious Messiah's coming is suspended at every moment of history until his recognition by "all Israel", for "a hardening has come upon part of Israel" in their "unbelief" toward Jesus.[568] St. Peter says to the Jews of Jerusalem after Pentecost: "Repent therefore, and turn again, that your sins may be blotted out, that times of refreshing may come from the presence of the Lord, and that he may send the Christ appointed for you, Jesus, whom heaven must receive until the time for establishing all that God spoke by the mouth of his holy prophets from of old."[569] St. Paul echoes him: "For if their rejection means the reconciliation of the world, what will their acceptance mean but life from the dead?"[570] The "full inclusion" of the Jews in the Messiah's salvation, in the wake of "the full number of the Gentiles",[571] will enable the People of God to achieve "the measure of the stature of the fullness of Christ", in which "God may be all in all".[572] 

678 Following in the steps of the prophets and John the Baptist, Jesus announced the judgement of the Last Day in his preaching.[581] Then will the conduct of each one and the secrets of hearts be brought to light.[582] Then will the culpable unbelief that counted the offer of God's grace as nothing be condemned.[583] 

Unity and Diversity in the Church

By the Pontifical Bible Commission

http://www.catholicculture.org/culture/library/view.cfm?recnum=3737 EXTRACT
The avowed intention of the Fourth Gospel is to establish in its readers' minds a firm faith in Jesus, "the Christ, the Son of God", that they may "have life in his name" (20:31). For Gods plan is to save the world (3:17) without any distinction of persons, and "whoever believes" (3:16) has eternal life. One may therefore say that the purpose of the Gospel is the unity of all in Christian faith and life. 

The evangelist notes the different reactions of people brought face to face with Jesus (7:12; 11:45-46); but for him, hostility or unbelief can never be justified (3:18-20). 

CATHOLIC BIBLE STUDY - Belief and Unbelief in the Gospel of John

http://kingofages.wordpress.com/2010/01/25/belief-and-unbelief-in-the-gospel-of-john/ 
Jan 25, 2010

Meditating over John’s gospel this morning, I realized that a blog post on faith and works in John wasn’t going to fly. A lot of the drama in John captures the tension between those who accept Jesus as “of God,” and those who reject outright the works and words of Jesus. Belief and unbelief is a major theme in John.

In the Gospel of John, unlike the synoptic Gospels, the action centers around seven miracles that Jesus performs. Witnesses to the ministry of Jesus are challenged to accept or reject a miracle. There is also a key discourse that reveals who Jesus is – the “bread of life” discourse.   Consider how some react to Jesus’ teaching in the “bread of life” discourse in chapter 6:

Then many of his disciples who were listening said, “This saying is hard, who can accept it?” Since Jesus knew that his disciples were murmuring about this, he said to them, “Does this shock you? What if you were to see the Son of Man ascending to where he was before? It is the Spirit that gives life, while the flesh is of no avail. The words I have spoken to you are spirit and life. But there are some of you who do not believe… For this reason I have told you that no one can come to me except through the Father.”  As a result of this, many of his disciples returned to their former way of life, and no longer accompanied him.
John chapter nine has a classic tale of belief and unbelief, where a man, once blind, testifies before the Pharisees that Jesus gave him sight:

“Give God the praise. We know this man [Jesus] is a sinner.” The man replied, “If [Jesus] is a sinner, I do not know. One thing I do know is that I was blind and now I see.” So the Pharisees said to him, “What did he do to you, how did he open your eyes?” The man answered, “I told you already and you did not listen. why do you want to hear it again? Do you want to become his disciples too?” The Pharisees ridiculed him and said, “You are that man’s disciple; we are disciples of Moses!”… The man answered and said to the Pharisees, “This is what I find so amazing, that you do not know where he is from, yet he opened my eyes.” … The Pharisees answered him, “You were born blind and totally in sin, and you are trying to teach us?” 
Other examples of unbelief among the people in the Gospel of John are at John 5:10-18, John 5:41-48, John 6:41-45, John 7:45-52, John 8: 48-59, John 11:45-54. Of course, John does not extol unbelief; he merely portrays it, often side-by-side with miracles or expressions of belief by the true disciples of Jesus. By contrast, John presents two extended accounts of faith in chapters 4 and 11. In chapter 4, he encounters the Samaritan woman at the well. In that account, Jesus manages to convince a number of Samaritans that he is the Messiah. The capstone miracle in John’s Gospel is the raising of Lazarus, where the faith of Martha and Mary is confirmed in the resurrection of Lazarus, who has been dead four days. Consider 11:23-27,

Jesus said to Martha, “your brother will rise.” Martha said to him, “I know he will rise, in the resurrection of the last day.” Jesus told her, “I am the resurrection and the life, whoever believes in me, even if he dies, will live, and everyone who lives and believes in me will never die. Do you believe this?” Martha said to Jesus, “Yes, Lord. I have come to believe that you are the Messiah, the Son of God, the one who is coming into the world.”
See also The Real Presence of Jesus in the Eucharist by Jim Seghers
http://www.totustuus.com/TheRealPresence.pdf 

The words of consecration state: ". . . which will be shed for all so that sins may be forgiven." A priest we know says: "sin (singular) may be forgiven." Is this valid?
http://www.catholic.com/thisrock/quickquestions/?qid=575
While the priest’s habit of using the singular noun sin in place of the sins is illicit, it does not invalidate the consecration.

The [standard Roman rite] formula of consecration of the bread is: "This is my body which will be given up for you"; of the wine: "This is the cup of my blood, the blood of the new and everlasting Covenant. It will be shed for you and for all so that sins may be forgiven." The words which precede these formulas in no way pertain to the validity of the formula. It is commonly taught today that the essential words of the formula of the Eucharist—and their omission would invalidate the form—are: "This is my body," "This is the cup of my blood." (Jimmy Akin, Mass Confusion, 119)

The document Redemptionis Sacramentum states:

Only those Eucharistic Prayers are to be used which are found in the Roman Missal or are legitimately approved by the Apostolic See, and according to the manner and the terms set forth by it. It is not to be tolerated that some priests take upon themselves the right to compose their own Eucharistic Prayers or to change the same texts approved by the Church, or to introduce others composed by private individuals. (RS 51)

I recommend you speak with your pastor about this problem.-Peggy Frye

Worthy is the Lamb
http://www.adoremus.org/1202AgnusDei.html EXTRACT
By Susan Benofy, Adoremus Bulletin Online Edition - Vol. VIII, No. 9: December 2002 - January 2003

Worthy is the Lamb that was slain to receive power and riches, wisdom and strength, honor and glory and blessing! Revelation 5:12 

This is the cry of a countless multitude worshipping the Lamb of God, described in the Book of Revelation. The Lamb, of course, is Christ, whom John the Baptist called "The Lamb of God who takes away the sins of the world" (John 1:29) at the beginning of His public life. The Lamb, slain, yet triumphant, is an image of the Risen Christ.

The image of the Lamb, worshipped in the heavenly Liturgy described in Revelations [sic], has been incorporated into the Mass in three places: 1. in the Gloria (Domine Deus, Agnus Dei, Filius Patris, qui tollis peccata mundi, miserere nobis... [Lord God, Lamb of God, who takes away the sins of the world, have mercy on us...]); 2, at the beginning of Communion, when the priest elevates the host and chalice (Ecce Agnus Dei, ecce qui tollit peccata mundi [Behold the Lamb of God who takes away the sins of the world]); and 3, a repeated invocation at the fraction, the breaking of the consecrated bread for Holy Communion (Agnus Dei qui tollis peccata mundi, miserere nobis... [Lamb of God who takes away the sins of the world, have mercy on us]). This repeated invocation of Christ, the Lamb of God, has been part of the Mass since at least the seventh century. In the earliest times, the Agnus Dei chant accompanied the rather elaborate fraction rite. 
By the ninth century, after deepened understanding of the Real Presence of Christ in the Eucharist led to the universal use of unleavened bread, the Agnus Dei chant became a triple repetition concluding with the phrase "dona nobis pacem" (grant us peace), except at funeral or Requiem Masses that substituted "dona eis requiem" (grant them rest) for the miserere. 
The Agnus Dei also seems to have been sung during Communion.
SOME PROTESTANT INFORMATION

John, The Gospel of

http://www.studylight.org/dic/hbd/view.cgi?number=T3460
Holman Bible Dictionary

The Gospel of John draws a portrait of Jesus as the divine Logos, the Christ, the Son of God. Its message is thoroughly Christological. Jesus has a dual role as Revealer and Redeemer. He came to reveal the Father and to take away "the sin of the world" (John 1:18, John 1:29). As the Logos, Jesus continued God's creative and redemptive work, turning water to wine, creating eyes for a blind man, and breathing Holy Spirit into His disciples. As the Revealer, Jesus revealed that he and the Father were one (John 10:30), so those who saw Him (that is, received Him in faith) saw the Father (John 14:9). All that Jesus does and says points beyond and above to the knowledge of God. Through Jesus' revelation of the Father, which reaches its fulfillment in His death on the cross, Jesus delivers the world from sin. Sin is understood in the Gospel of John primarily as unbelief (John 16:9).

John contains a profound analysis of the experience of faith. The human condition apart from God is characterized in John as "the world," which is under the power of sin. 
Some never believe because they love the darkness and the glory of men rather than the glory of God. All who believe are called, drawn, and chosen by the Father (John 6:37, John 6:44; John 10:3, John 10:27; John 17:6). Some believe only because of Jesus' signs. The Gospel accepts this response as faith but calls believers on to faith that is based on Jesus' words and on the knowledge of God revealed in Jesus.

Those who believe in His name are born "from above" (John 3:3 NRSV). They are the "children of God" (John 1:12), whose life is sustained by living water and the bread of life. They live in community as His sheep (John 10:1), the branches of the true Vine (John 15:1). Jesus' disciples are to live "just as" he lived. The twin commands of the Johannine community were to have faith and to love one another (John 14:1; John 13:34; 1 John 3:23). Those who believe already have eternal life, here and now (John 17:3). They have already crossed from death into life (John 5:24), and the judgment occurs in one's response to Jesus (John 3:19). John emphasized the present fulfillment of future expectations. Believers, however, will also be raised "at the last day" (John 6:39-40, John 6:44, John 6:54).

The Sin of Unbelief 
http://www.faithalone.org/Grace%20In%20Focus/novdec07/sin%20of%20unbelief.htm
By Zane C. Hodges, November/December 2007
www.ephesians-511.net michaelprabhu@vsnl.net
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