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Vatican confirms: SSPX will get Personal Prelature
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The head of Ecclesia Dei has confirmed what was reported by Sunesis Press months ago, viz., the regularization of the SSPX and the creation of a Personal Prelature.  
From Christundwelt.de (CW):

(Archbishop Guido Pozzo heads the Vatican Commission Ecclesia Dei -Michael)
CW: Why is a reunion with the SSPX to the Catholic Church so important?
Guido Pozzo: The Church suffers from any lack of unity. The Society of St. Pius X consists of 600 priests, 200 seminarians, and other members and is represented in 70 countries. Given such a significant reality you cannot just turn a blind eye to the situation.

C & W: Recently there was an acceleration of relationships, why? 
Pozzo: I would not speak of an acceleration, but by a patient process of rapprochement.  The Vatican is not demanding, insisting on ultimatums, instead we jointly planned some steps to reach full reconciliation. Since the stages were agreed upon, the way is easier to tread. We are still interested in clarifying some doctrinal and canonical questions. It is very important to promote a climate of mutual knowledge and understanding. In this respect, much progress has been made.

C & W: What has changed in the attitude of the Vatican since the beginning of the pontificate? 
Pozzo: Several new perspectives were integrated. 2009 to 2012 was primarily a theological debate in the foreground. There were doctrinal difficulties which hindered the canonical recognition of the Fraternity. We know, however, that life is more than doctrine. For through the theological discussion in the past three years we have come to know the desire and understand the reality of the Fraternity.

C & W: How is this managed? 
Pozzo:  If you like, instead of discussions in a lecture hall, now we have a cozy fraternal atmosphere, even though the purpose is the same. On behalf of the Vatican, a cardinal and four bishops attended the seminaries and priories of the Fraternity, and saw for themselves the truth. Nothing like this has happened previously, and of course it helped us to understand one another.

C & W: The Brotherhood has long had extremist members in its ranks, such as Bishop Richard Williamson, who denied the Holocaust.  Did this harm the negotiations? 
Pozzo: Monsignor Richard Williamson and other extremists and anti-Roman elements were excluded from the fraternity or separated from her. This of course has aided the discussions.

C & W: What instructions has Pope Francis given to you for the negotiations? 
Pozzo: Since August 2013 the Pope has entrusted me as Secretary of the Commission Ecclesia Dei, and he directed me to dialogue with patience, decisiveness and without any rush. He laid particular emphasis on the cultivation of personal relationships in order to create a climate of trust.

C & W: Bergoglio knew the Fraternity from Argentina. How crucial is this personal contact for the Pope? 
Pozzo: This is certainly an important element. When he was still Archbishop of Buenos Aires, Pope Francis had contacts with the Fraternity. He saw how much effort they put in evangelization and in charitable work. The Fraternity does not, as is often claimed, only value the traditional liturgy, but also has substantive work.

C & W: Francis always stressed the pastoral aspect. Is this also the key to an understanding with the SSPX? 
Pozzo: Pastoral and dogmatic theology are inseparable. The style and concrete willingness of Pope Francis to help the unity between the people not only to think but also to learn. Of course, some gestures are important. 
He has allowed the Priests of the SSPX to hear confessions of the faithful, he has received the Superior General of the Fraternity, Monsignor Bernard Fellay in private audience. The rapprochement and resumption of talks was all made possible by the excommunication by Benedict XVI.

C & W: Why is a Personal Prelature appropriate for the SSPX? 
Pozzo: That seems to be the appropriate canonical form. Monsignor Fellay has accepted the proposal, even if in the coming months details remain to be clarified. Only Opus Dei currently enjoys this canonical structure, which is a big vote of confidence for the SSPX. It is clear that the solution of the canonical form requires the solution of the doctrinal questions.

Recall that it took Nixon to go to China.

Where are we with the SSPX?—Abp. Pozzo
http://sspx.org/en/news-events/news/where-are-we-sspx%E2%80%94abp-pozzo-14381 

February 26, 2016
Read what Archbishop Pozzo had to say about the SSPX in Zenit on February 26, 2016.
We here present some extracts of Archbishop Pozzo's interview, given to Luca Marcolivio and published today in the Italian online version of Zenit. Archbishop Pozzo has been working on the reconciliation of the SSPX in the Pontifical Commission Ecclesia Dei for some years, especially after having been appointed Secretary, for a second time, in 2013.

It is not always easy to know exactly what Archbishop Pozzo really means to convey to the press when he speaks about the SSPX.

These comments are to be taken in light of the following elements given by Bishop Alfonso de Galarreta in his January conference published today. 

On July 2015, Rome made another offer to the SSPX.

The SSPX Superior General’s intention before answering this proposal from the Congregation of the Faith was

“to write an exhaustive explanation to make it very clear how we are and how we act, what we preach, what we do, what we do not do, and what we are not ready to do, in order to find out if the Society really is accepted 'as it is'."



About the status of the Society of St. Pius X

The SSPX is still in an irregular position, because it has not received canonical recognition by the Holy See. As long as the Society has no canonical status in the Church, its ministers do not exercise in a legitimate way the ministry and the celebration of the sacraments. According to the formula endeavored by the then Cardinal Bergoglio in Buenos Aires and confirmed by Pope Francis to the Pontifical Commission Ecclesia Dei, the members of the SSPX are Catholics on the path toward full communion with the Holy See. This full communion will come when there is a canonical recognition of the Society.

What steps has the Holy See taken?

Following the lifting of the excommunications in 2009, a series of meetings were initiated between doctrinal experts appointed by the Congregation for the Doctrine of the Faith, which oversees the Pontifical Commission Ecclesia Dei, after the motu proprio of Benedict XVI, Unitatem Ecclesiae (2009), and experts of the SSPX to discuss and exchange views on major doctrinal issues underlying the dispute with the Holy See: the relationship between Tradition and the Magisterium, the questions of ecumenism, interreligious dialogue, religious freedom, and of the liturgical reform, in the context of the teaching of the Second Vatican Council.

We are now at a stage that I believe constructive and oriented to achieve the desired reconciliation. The gesture of Pope Francis to grant to faithful Catholics the opportunity of receiving validly and lawfully the sacraments of reconciliation and anointing of the sick by the bishops and priests of the SSPX during the Holy Year of Mercy is clearly a sign of the will of the Holy Father to favor the path towards a full and stable canonical recognition.

What obstacles remain?

I would distinguish two levels. The proper doctrinal level concerns some differences about individual topics proposed by the Second Vatican Council and the post-conciliar Magisterium relating to ecumenism, the relationship between Christianity and the world religions, religious freedom, especially in the relationship between Church and State, and some aspects of liturgical reform. There is also the level of mental and psychological attitudes, which is to move from a position of polemical and antagonistic confrontation, to a position of listening and mutual respect, esteem and confidence, as it should be between members of the same Body of Christ, which is the Church. We need to work on both of these levels. I think the rapprochement undertaken has borne some fruit, especially for this change in attitude by both parties and it is worth pursuing that.

Even on the issue of the Second Vatican Council, I think that the SSPX must reflect on the distinction ...between the authentic mens of Vatican II, its intentio docendi, as shown by the official Acts of the Council, and that I would call the "para-council", i.e., the set of theological guidelines and practical attitudes which accompanied the course of the Council itself, then pretending to cover themselves with its name, and that the public, thanks to the influence of the media, overlapped often as the true thought of the Council.

Also as regards the Lefebvrian criticism on religious freedom, at the bottom of the discussion it seems to me that the SSPX position is characterized by the defense of traditional Catholic doctrine against the agnostic secularism of the State and against secularism and ideological relativism but not against the right of the person not to be constricted or obstructed by the State in the exercise of the profession of religious faith. However, these are issues that will be a topic for discussion and clarification even after the full reconciliation.

What appears crucial is to find a full convergence on what is required to be in full communion with the Apostolic See, namely the integrity of the Catholic Creed, the bond of the sacraments and the acceptance of the Supreme Magisterium of the Church. The Magisterium, which is not above the Word of God written and transmitted, but serves it, is the authentic interpreter also of previous texts of the Magisterium, including those of the Second Vatican Council, in the light of the perennial Tradition, which develops in the Church with the assistance of the Holy Spirit, not with a novelty contrary (which would deny Catholic dogma), but with a better understanding of the Deposit of Faith, in the same doctrine, the same sense, and in the same judgment (in eodem scilicet dogmate, eodem sensu et eademque sententia, cf. Vatican Council I, Const. Dogm. Dei Filius, 4). I believe that on these points the agreement with the SSPX is not only possible, but necessary.

I do not think that the SSPX has denied a doctrine of faith or the truth of the Catholic doctrine taught by the Magisterium. The criticisms concern instead statements or claims regarding the renewed pastoral care and ecumenical relations with other religions, and some issues of prudential order in the relationship between Church and society, Church and State. 
On liturgical reform, I will only mention a statement that Archbishop Lefebvre wrote to Pope John Paul II in a letter dated March 8, 1980:

“About the Mass of the Novus Ordo, despite all the reservations that one has to do about it, I never claimed that it is invalid or heretical.”
Therefore the reservations about the rite of the Novus Ordo, which are obviously not to be underestimated, do not refer either to the validity of the celebration of the sacrament nor the line of the Catholic Faith. It would therefore be appropriate to continue the discussion and clarification of these reservations.

About the gesture of Pope Francis

The Holy Father encouraged the Pontifical Commission Ecclesia Dei from the start of his pontificate to pursue a less official and less formal [dialogue] with the SSPX. In this context, the soothing and magnanimous gesture of Pope Francis on the occasion of the Year of Mercy has undoubtedly helped to calm further the state of relations with the Society, showing that the Holy See has at heart the rapprochement and reconciliation which will also need a canonical form. I hope and wish that the SSPX shares the same feeling and the same will.

SSPX has mind of Church: Bishop Athanasius Schneider
http://sspx.org/en/news-events/news/sspx-has-mind-church-bishop-schneider-9896
August 10, 2015

Auxiliary Bishop Schneider (of Astana, Kazakhstan) has affirmed the SSPX thinks with the Church's mind. Hence, there should be no serious reason for denying the priestly society full canonical recognition.
From the blog, Rorate Caeli [the Spanish-language version, Adelante la Fe], we offer some extracts from a recent interview of Bishop Athanasius Schneider concerning the SSPX and other matters of the post-conciliar crisis.

Note that we have rearranged the order of the interview questions/answers and made some minor corrections to the translation.

Adelante la Fe: Your Excellency has recently visited the SSPX seminaries in the United States and France. We know it was a "discreet" meeting but, can you make an evaluation for us of what you saw and talked with them about? What expectations do you have of a coming reconciliation and which would be the main obstacle for it?
Bishop Schneider: The Holy See asked me to visit the two seminaries of the SSPX in order to conduct a discussion on a specific theological topic with a group of theologians of the SSPX and with His Excellency Bishop Fellay.

For me this fact shows that for the Holy See the SSPX is not a negligible ecclesiastical reality and that it has to be taken seriously. I am keeping a good impression of my visits. I could observe a sound theological, spiritual and human reality in the two seminaries.

The "sentire cum ecclesia" of the SSPX is shown by the fact that I was received as an envoy of the Holy See with true respect and with cordiality. Furthermore, I was glad to see in both places in the entrance area a photo of Pope Francis, the reigning Pontiff. In the sacristies there were plates with the name of Pope Francis and the local diocesan bishop. I was moved to assist the traditional chant for the pope ("Oremus pro pontifice nostro Francisco…") during the solemn exposition of the Blessed Sacrament.

To my knowledge there are no weighty reasons in order to deny the clergy and faithful of the SSPX the official canonical recognition, meanwhile they should be accepted as they are. This was indeed Archbishop Lefebvre’s petition to the Holy See: "Accept us as we are".

I think the issue of Vatican II should not be taken as the "conditio sine qua non", since it was an assembly with primarily pastoral aims and characteristics. A part of the conciliar statements reflects only its time and possesses a temporary value, as disciplinary and pastoral documents do. When we look in a two millennia old perspective of the Church, we can state, that there is on both sides (Holy See and the SSPX) an over-evaluation and over-estimation of a pastoral reality in the Church, which is Vatican II.

When the SSPX believes, worships and conducts a moral life as it was demanded and recognized by the Supreme Magisterium and was observed universally in the Church during a centuries long period and when the SSPX recognizes the legitimacy of the pope and the diocesan bishops and prays for them publicly and recognizes also the validity of the sacraments according to the editio typica of the new liturgical books, this should suffice for a canonical recognition of the SSPX on behalf of the Holy See.

Otherwise the often repeated pastoral and ecumenical openness in the Church of our days will manifestly loose its credibility and the history will one day reproach to the ecclesiastical authorities of our days that they have "laid on the brothers greater burden than required" (cf. Acts 15:28), which is contrary to the pastoral method of the Apostles.



Other extracts from the interview
Adelante la Fe: In your book Dominus est, ...[you] offer some remarks on the history and liturgy of Holy Communion. In which ways has the practice of receiving Communion in the hand weakened faith in the Real Presence of Our Lord Jesus Christ in the Eucharist?

Bishop Schneider: It is now a proven fact that a considerable part of those who receive Holy Communion habitually in hand, especially the younger generation which had not known the manner of receiving Communion kneeling and on the tongue, do not fully have the Catholic faith in the Real Presence, because they treat the consecrated Host almost in the same exterior manner as they take ordinary food. The exterior minimalistic gesture has a causal connection to the weakening or even loss of the Faith in the Real Presence.

Adelante la Fe: On January 15, 2012 Your Excellency participated in the 4thRencontre pour l’unite catholique in Paris, with a lecture on New Evangelization and Holy Liturgy. In this important dissertation you addressed the five wounds in Christ’s liturgical mystical body: the priest turned towards the congregation, Holy Communion taken in the hand, the new Offertory prayers, the disappearance of Latin in liturgical celebrations and the performing of some ministries, such as those of lector and acolyte, by women…

Bishop Schneider: None of these liturgical wounds can even remotely be supported by Sacrosanctum Concilium, the Constitution on Sacred Liturgy of the Second Vatican Council. They have been introduced according to a specific agenda of a small group of liturgists who fatally occupied key positions in the Roman Curia in the immediate post-conciliar period and who with cunning and tricks presented such radical changes (with the exception of the practice of Communion in hand) sometimes as the will of the pope and sometimes as an almost unanimous decision of the members of the Commission of the Liturgical Reform.

Such manipulations are documented e.g. in the book of Cardinal Fernando Antonelli The Development of the Liturgical Reform and in the book of Louis Bouyer Memoires, both authors being members of the post-conciliar Liturgical Commission and so eye and ear witnesses of the above mentioned manipulations.

It is a mysterious permission of God that the good intentions of the Fathers of the Second Vatican Council and their moderate dispositions on liturgical reform, fell into the hand of impious and revolutionary liturgical ideologues. They brought the sacred liturgy of the Holy Roman Church in a state of captivity, in a kind of liturgical "exile of Avignon"…

Adelante la Fe: ...With so much talk about the "option for the poor", for the weak, why are we not aware of the presence of the Poorest among the poor in the Holy Eucharist? To what extent can we say protestant mentality has invaded the Catholic Church?

Bishop Schneider: The fact that Christ under the Eucharistic Species became today really the most weak, vulnerable, defenseless and the most dishonored in midst of the Church, is a clear and sad indicator to what extent the love and the integrity of the Catholic faith in the Eucharist and in the Incarnation diminished.

Indeed, the essence of Protestantism consists in the rejection of the fullness of the truth of Incarnation with all its implications and consequences: the visibility of the Church, of the sacramental life, of the concreteness and greatness of the Eucharistic Presence, of the incarnatorial characteristics of the liturgy.

The current crisis of the Church manifests itself mainly in these two attitudes: a gnostic spiritualism and a horizontal naturalism, and the very root of them is the anthropocentrism, which on its part is a typical characteristic of Protestantism.

Adelante la Fe: Does Your Excellency think pre-Vatican II Church was isolated form the real world, full of privileges and closed in itself? Was the aim of Vatican II creating a different Church from that received by Tradition?

Bishop Schneider: The period before Vatican II, especially after the Council of Trent, was characterized by an amazingly great and dynamic missionary activity, comparable in its effects to some degree to the missionary period after Pentecost, so e.g., the missionary work of St. Francis Xavier, especially the Jesuit Order as a whole, the admirable missionary work of several Religious Congregations in the African and Asian Continent in the 19th and the 20th centuries.

With her missionary work the Church contributed decisively also to a higher cultural, scientific and social-sanitary level of the life of many nations. ...the Church before Vatican II was in no way closed in herself or isolated from the real world.

Neither Pope John XXIII nor the vast majority of the Fathers of Vatican II aimed to create a different Church. All the documents and speeches of John XXIII, the preparatory documents of the Council (schemata) and the Acts of the Council itself demonstrate it well enough. The true relationship of the Church to the real world or to the temporal society has been always realized according to the theological principle "gratia supponit naturam", i.e., the grace (Church) presupposes the nature (world), purifying, elevating and perfecting it.

If the Church no more or not sufficiently enough influences the world and its realities with the supernatural gifts (grace, light of Divine truth) and instead deals predominantly with affaires of natural and temporal realities (e.g., social justice, ecology), than the Church closes herself in the temporal and deprives the world of the eternal, of heaven.

The fact that the predominant activity of many of the official structures of the Catholic Church (associations, commissions etc.) is isolated from the supernatural, from heaven, and is immersed in the temporal and in the horizontal, represents the core problem of the current crisis of the Church.

The obstacles in the implementation of Summorum Pontificum are based on the fact, that a considerable part of the clergy has a disturbed relationship with the principle of organic tradition and manifests a spirit of rupture towards the liturgical inheritance of the Church. On other reason of their resistance and antipathy towards Summorum Pontificum is the lack of self-criticism regarding some obvious defects of the post-conciliar liturgical reforms.

When I officiate the Holy Sacrifice of the Mass in the Extraordinary Form or to be more precise in the Traditional Form, I have the salutary and beneficial awareness and experience that I am not the owner and the boss of the sacred rite, but really only the servant, fulfilling the will and the commands of the Church, the Bride of Christ, praying in the spirit and even with the concrete formulas and gestures which belong to the Catholic generations of a more than a millennial period.

One has an awareness to carry out even in the smallest ritual details something which is not pure human and temporal, but eternal and heavenly, celebrating the supreme act of adoration of the ineffable majesty of the Triune God, who mercifully overwhelms us with the redeeming graces.

The deepest root of the faith crisis is the anthropocentrism and naturalism, which manifest itself in an attitude of seeing and judging the truth of Divine revelation and of Divine worship predominantly with rationalist and pure humanistic criteria and with the criteria of the changeable human history. Such an attitude leads to a dogmatic, moral and liturgical relativism and ultimately a serious defect of faith and this is then no more far from apostasy and paganism.

The words of our Divine Savior refer in first place to all disciples of Christ and especially to the current crisis inside the Church: "When the Son of Man comes, will he find faith on earth?" (Luke 18:8).

It is an honor and a privilege to be faithful to the Divine truth and to the spiritual and liturgical traditions of our forefathers and of the saints and being therefore marginalized by those who currently occupy administrative power in the Church….With St. Athanasius I would like to tell you these words:

“Those in the Church who oppose, humiliate and marginalize you, have occupied the churches, while during this time you are outside; it is a fact that they have the premises—but you have the Apostolic Faith. They claim that they represent the Church, but in reality, they are the ones who are expelling themselves from it and going astray." (cf. Letter to his flock)

Interview of Bishop Schneider at Rorate Caeli
http://sspx.org/en/news-events/news/interview-of-bishop-schneider-at-rorate-caeli-sspx-bishop-fellay-novus-ordo EXTRACT
February 3, 2016
Read an interview of Bishop Athanasius Schneider about the SSPX, women and foot washing, the consecration of Russia, anti-pastoral bishops and more.
Priestly Society of St. Pius (SSPX)
Rorate Caeli: A non-typical situation in the church is the Priestly Society of St. Pius X (SSPX). Why does Your Excellency think that so many Catholics are afraid of the SSPX or anxious about any association with it? From what Your Excellency has seen, what gifts do you think the SSPX can bring to the mainstream Church?

H.E. Schneider: When someone or something is unimportant and weak, nobody has fear of it. Those who have fear of the Priestly Society of St. Pius X ultimately have fear of the perennial Catholic truths and of its demands in the moral and the liturgical domain.

When the SSPX tries to believe, to worship and to live morally the way our forefathers and the best-known saints did during a millennial period, then one has to consider the life and the work of these Catholic priests and faithful of the SSPX as a gift for the Church in our days—even as one of the several instruments which the Divine Providence uses to remedy the enormity of the current general crisis of the Faith, of the morals and of the liturgy inside the Church.

In some sectors of the SSPX there are, however, as it is the case in every human society some eccentric personalities. They have a method and a mindset which lack justice and charity and consequently the true “sentire cum ecclesia,” and there is the danger of an ecclesial autocephaly and to be the last judicial instance in the Church. However, to my knowledge, the healthier part corresponds to the major part of the SSPX and I consider their Superior General, His Excellency Bishop Bernard Fellay, as an exemplarily and true Catholic bishop. There is some hope for a canonical recognition of the SSPX.
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