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Clarifications yet to be made on some controversial Vatican II Documents
Lumen Gentium: "A Clarification has yet to be made"
http://fsspx.news/en/news-events/news/lumen-gentium-clarification-has-yet-be-made-29724 
May 10, 2017
About Lumen Gentium, "a clarification has yet to be made”. This is the idea developed by Bishop Schneider, auxiliary bishop of Astana, in a document published on March 4, 2017. The prelate pleads in particular for “space for reflection” and a “mindset” that would allow the conciliar text on episcopal collegiality to be re-written in terms more consistent with the Tradition of the Church.

“Clarifications have yet to be made on the question of collegiality as outlined by the Constitution Lumen Gentium,” writes Bishop Athanasius Schneider, auxiliary bishop of Astana (Kazakhstan).

He explains that “in the post-conciliar theological literature, a new theory has emerged: that of two supreme subjects of power within the universal Church, a theory that has nothing to do with divine Revelation, whose source is in Sacred Scripture and the constant Tradition of the Church.” Bishop Schneider insists:
Such a theory goes against the divinely revealed structure of an hierarchy existing in the visible body of this mystery, which is the Church.
This affirmation is reminiscent of the position held by the founder of the Priestly Society of St. Pius X, Archbishop Marcel Lefebvre (1905-1991).
In 1985, he offered a lucid analysis of the documents of Vatican II, the discussions of which he had participated in: “This is not a change for the better; this doctrine of double supremacy is contrary to the teaching and Magisterium of the Church. It is contrary to the definitions of Vatican Council I and to Pope Leo XIII's encyclical Satis Cognitum. The Pope alone has supreme power; he communicates it only to the degree he considers advisable, and only in exceptional circumstances. The pope alone has power of jurisdiction over the whole world,” Archbishop Lefebvre recalled in his Open Letter to Confused Catholics, published by Albin Michel editions and recently reissued by Clovis.

For his part, Bishop Schneider declares that if “the pope can, extraordinarily, perform acts that are collegial properly speaking, by allowing the entire college of bishops to participate in his Petrine ministry – a ministry that is essentially personal, monarchical, and inalienable in the government of the universal Church – this can be done usually and traditionally only during the convocation of ecumenical councils.” During these councils, the prelate recalls, “the pope governs the Church collegially with the entire college of bishops: cum Petro. This is an extraordinary and exceptional way of governing the universal Church, a possible but not absolutely necessary way.”

To explain the nature of this power in the Catholic Church, Bishop Schneider writes that “the pope governs monarchically in a figurative sense, according to the meaning given by Christ that is not to be interpreted in the sense of an absolute monarchy or a political dictatorship. So the pope cannot say, in the words attributed to Louis XIV: 'The Church is me!'”

The auxiliary bishop of Astana does not ignore the difficulties presented by the Constitution Lumen Gentium, and begins by placing this text in its historical context: “After the First Vatican Council,” he recalls, “the theological relationship between the episcopate and the Successor of Peter still needed further study; it couldn’t be finished because the work was suspended.” The invasion of the Papal States by the Italian revolutionary troops in September 1870 put an end to the Conciliar Fathers’ work.

“Certainly”, the prelate continues, “the Vatican II Constitution Lumen Gentium tried to resolve the matter, and overall, this document gave us a valid and traditional doctrine on the episcopate.”

However, he points out, “in its attempt to explain the principle of episcopal collegiality in its relation to the pope, the text of Lumen Gentium contains certain formulations that still need to be explained and clarified on a doctrinal level, which, by the way, brought Pope Paul VI to publish the famous ‘Preliminary Explanatory Note’ (Nota Praevia).”

The Society of St. Pius X, in its founder’s footsteps, takes this analysis further, and considers that the above mentioned Nota Praevia, although it is the proof of a real intention to clarify things, does not sufficiently remove the ambiguities regarding the uniqueness of the subject of the supreme power in the Church, as defined by the First Vatican Council’s Constitution Pastor Aeternus. Bishop Schneider continues along these same lines when he says that “despite the publication of this note and of other texts by the Holy See on the subject, the teaching on episcopal collegiality in its relation with the pope lacks theological clarity”.
Lastly, allow us to point out the suggestions for concrete solutions offered by Bishop Schneider:

The teaching of Lumen Gentium on episcopal collegiality in its relation with the pope is in need of clarification and deeper theological reflection, in order to be more visibly in greater harmony with revealed truth and the constant tradition of the Church.

And further on:

To do so, it would be advisable to encourage and create a space and mindset conducive to a peaceful theological debate, after the example of the critical method chosen by St. Thomas Aquinas, doctor of the universal Church”.

Is not this one – out of so many others – of the fundamental demands of Archbishop Lefebvre, still being made today by the present Superior General of the Society of St. Pius X?

Bishop Schneider: The interpretation of Vatican II and its connection with the current crisis of the Church

https://rorate-caeli.blogspot.com/2017/07/guest-op-ed-bishop-schneider.html 
By Bishop Athanasius Schneider, Special to Rorate Caeli, July 21, 2017
Once again, we are honored to post this guest op-ed, submitted to us by His Excellency Bishop Athanasius Schneider. We not only allow but encourage all media and blogs to reprint this as well. 

The interpretation of Vatican II and its connection with the current crisis of the Church
The current situation of the unprecedented crisis of the Church is comparable with the general crisis in the 4th century, when the Arianism had contaminated the overwhelming majority of the episcopacy, taking a dominant position in the life of the Church. We must seek to address this current situation on the one hand with realism and, on the other hand, with a supernatural spirit – with a profound love for the Church, our mother, who is suffering the Passion of Christ because of this tremendous and general doctrinal, liturgical and pastoral confusion.

We must renew our faith in believing that the Church is in the safe hands of Christ, and that He will always intervene to renew the Church in the moments in which the boat of the Church seems to capsize, as is the obvious case in our days. 

As to the attitude towards the Second Vatican Council, we must avoid two extremes: a complete rejection (as do the sedevacantists and a part of the Society of St. Pius X (SSPX) or an “infallibilization” of everything the council spoke.

Vatican II was a legitimate assembly presided by the Popes and we must maintain towards this council a respectful attitude. Nevertheless, this does not mean that we are forbidden to express well-founded doubts or respectful improvement suggestions regarding some specific items, while doing so based on the entire tradition of the Church and on the constant Magisterium.

Traditional and constant doctrinal statements of the Magisterium during a centuries-old period have precedence and constitute a criterion of verification regarding the exactness of posterior magisterial statements. New statements of the Magisterium must, in principle, be more exact and clearer, but should never be ambiguous and apparently contrast with previous magisterial statements.

Those statements of Vatican II which are ambiguous must be read and interpreted according to the statements of the entire Tradition and of the constant Magisterium of the Church.

In case of doubt the statements of the constant Magisterium (the previous councils and the documents of the Popes, whose content demonstrates being a sure and repeated tradition during centuries in the same sense) prevail over those objectively ambiguous or new statements of the Vatican II, which difficultly concord with specific statements of the constant and previous Magisterium (e.g. the duty of the state to venerate publicly Christ, the King of all human societies, the true sense of the episcopal collegiality in relation to the Petrine primacy and the universal government of the Church, the noxiousness of all non-Catholic religions and their dangerousness for the eternal salvation of the souls).

Vatican II must be seen and received as it is and as it was really: a primarily pastoral council. This council had not the intention to propose new doctrines or to propose them in a definitive form. In its statements the council confirmed largely the traditional and constant doctrine of the Church.

Some of the new statements of Vatican II (e.g. collegiality, religious liberty, ecumenical and inter-religious dialogue, the attitude towards the world) have not a definitive character, and being apparently or truly non-concordant with the traditional and constant statements of the Magisterium, they must be complemented by more exact explications and by more precise supplements of a doctrinal character. A blind application of the principle of the “hermeneutics of continuity” does not help either, since thereby are created forced interpretations, which are not convincing and which are not helpful to arrive at a clearer understanding of the immutable truths of the Catholic faith and of its concrete application.

There have been cases in the history, where non-definitive statements of certain ecumenical councils were later – thanks to a serene theological debate – refined or tacitly corrected (e.g. the statements of the Council of Florence regarding the matter of the sacrament of Orders, i.e. that the matter were the handing-over of the instruments, whereas the more sure and constant tradition said that the imposition of the hands of the bishop were sufficient, a truth, which was ultimately confirmed by Pius XII in 1947). If after the Council of Florence the theologians would have blindly applied the principle of the “hermeneutics of the continuity” to this concrete statement of the Council of Florence (an objectively erroneous statement), defending the thesis that the handing-over of the instruments as the matter of the sacrament of Orders would concord with the constant Magisterium, probably there would not have been achieved the general consensus of the theologians regarding the truth which says that only the imposition of the hands of the bishop is the real matter of the sacrament of Orders.
There must be created in the Church a serene climate of a doctrinal discussion regarding those statements of Vatican II which are ambiguous or which have caused erroneous interpretations. In such a doctrinal discussion there is nothing scandalous, but on the contrary, it will be a contribution in order to maintain and explain in a more sure and integral manner the deposit of the immutable faith of the Church.

One must not highlight so much  a certain council, absolutizing it or equating it in fact with the oral (Sacred Tradition) or written (Sacred Scripture) Word of God. Vatican II itself said rightly (cf. Verbum Dei, 10), that the Magisterium (Pope, Councils, ordinary and universal Magisterium) is not above the Word of God, but beneath it, subject to it, and being only the servant of it (of the oral Word of God = Sacred Tradition and of the written Word of God = Sacred Scripture).

From an objective point of view, the statements of the Magisterium (Popes and councils) of definitive character, have more value and more weight compared with the statements of pastoral character, which have naturally a changeable and temporary quality depending on historical circumstances or responding to pastoral situations of a certain period of time, as it is the case with the major part of the statements of Vatican II.

The original and valuable contribution of the Vatican II consists in the universal call to holiness of all members of the Church (chap. 5 of Lumen gentium), in the doctrine about the central role of Our Lady in the life of the Church (chap. 8 of Lumen gentium), in the importance of the lay faithful in maintaining, defending and promoting the Catholic faith and in their duty to evangelize and sanctify the temporal realities according to the perennial sense of the Church (chap. 4 of Lumen gentium), in the primacy of the adoration of God in the life of the Church and in the celebration of the liturgy (Sacrosanctum Concilium, nn. 2; 5-10). The rest one can consider to a certain extent secondary, temporary and, in the future, probably forgettable, as it was the case with some non-definitive, pastoral and disciplinary statements of various ecumenical councils in the past.

The following issues – Our Lady, sanctification of the personal life of the faithful with the sanctification of the world according to the perennial sense of the Church and the primacy of the adoration of God – are the most urgent aspects which have to be lived in our days. Therein Vatican II has a prophetical role which, unfortunately, is not yet realized in a satisfactory manner.

Instead of living these four aspects, a considerable part of the theological and administrative “nomenclature” in the life of the Church promoted for the past 50 years and still promotes ambiguous doctrinal, pastoral and liturgical issues, distorting thereby the original intention of the Council or abusing its less clear or ambiguous doctrinal statements in order to create another church – a church of a relativistic or Protestant type.

In our days, we are experiencing the culmination of this development.

The problem of the current crisis of the Church consists partly in the fact that some statements of Vatican II – which are objectively ambiguous or those few statements, which are difficultly concordant with the constant magisterial tradition of the Church – have been infallibilisized. In this way, a healthy debate with a necessarily implicit or tacit correction was blocked.

At the same time there was given the incentive in creating theological affirmations in contrast with the perennial tradition (e.g. regarding the new theory of an ordinary double supreme subject of the government of the Church, i.e. the Pope alone and the entire episcopal college together with the Pope, the doctrine of the neutrality of the state towards the public worship, which it must pay to the true God, who is Jesus Christ, the King also of each human and political society, the relativizing of the truth that the Catholic Church is the unique way of salvation, wanted and commanded by God).

We must free ourselves from the chains of the absolutization and of the total infallibilization of Vatican II. We must ask for a climate of a serene and respectful debate out of a sincere love for the Church and for the immutable faith of the Church.

We can see a positive indication in the fact that on August 2, 2012, Pope Benedict XVI wrote a preface to the volume regarding Vatican II in the edition of his Opera omnia. In this preface, Benedict XVI expresses his reservations regarding specific content in the documents Gaudium et spes and Nostra aetate. From the tenor of these words of Benedict XVI one can see that concrete defects in certain sections of the documents are not improvable by the “hermeneutics of the continuity.”

An SSPX, canonically and fully integrated in the life of the Church, could also give a valuable contribution in this debate – as Archbishop Marcel Lefebvre desired. The fully canonical presence of the SSPX in the life of the Church of our days could also help to create a general climate of constructive debate, in order that that, which was believed always, everywhere and by all Catholics for 2,000 years, would be believed in a more clear and in a more sure manner in our days as well, realizing thereby the true pastoral intention of the Fathers of the Second Vatican Council.

The authentic pastoral intention aims towards the eternal salvation of the souls -- a salvation which will be achieved only through the proclamation of the entire will of God (cf. Act 20: 7). The ambiguity in the doctrine of the faith and in its concrete application (in the liturgy and in the pastoral life) would menace the eternal salvation of the souls and would be consequently anti-pastoral, since the proclamation of the clarity and of the integrity of the Catholic faith and of its faithful concrete application is the explicit will of God.

Only the perfect obedience to the will of God -- Who revealed us through Christ the Incarnate Word and through the Apostles the true faith, the faith interpreted and practiced constantly in the same sense by the Magisterium of the Church – will bring the salvation of souls.

+ Athanasius Schneider,

Auxiliary Bishop of the Archdiocese of Maria Santissima in Astana, Kazakhstan

Vatican II should be clarified, not rejected: Bishop Schneider
https://www.lifesitenews.com/news/vatican-ii-should-be-clarified-not-rejected-bishop-schneider
By Pete Baklinski, July 25, 2017

Ambiguous teachings in the Second Vatican Council (1962-65) have been used for the past five decades and are still being used today to create “another church” that claims to be Catholic, but is not, said Kazakhstan Bishop Athanasius Schneider.
This does not mean, however, that Vatican II must be rejected, but it must be interpreted according to the “entire Tradition and of the constant Magisterium of the Church,” he wrote in an article published July 21 by Rorate Caeli.

Stated Schneider: “As to the attitude towards the Second Vatican Council, we must avoid two extremes: a complete rejection (as do the sedevacantists and a part of the Society of St. Pius X (SSPX) or an ‘infallibilization’ of everything the council spoke.”

“Vatican II was a legitimate assembly presided by the Popes and we must maintain towards this council a respectful attitude. Nevertheless, this does not mean that we are forbidden to express well-founded doubts or respectful improvement suggestions regarding some specific items, while doing so based on the entire tradition of the Church and on the constant Magisterium,” he added.

The Bishop’s article comes at a time when many faithful Catholics perceive a general crisis within the Church and have a tendency to place the blame for the crisis squarely on the shoulders of Vatican II.

Schneider said the Vatican II council must be interpreted as the Council Fathers meant it to be, namely a “primarily pastoral council,” not a council that proposed “new doctrines.”

“From an objective point of view, the statements of the Magisterium (Popes and councils) of definitive character, have more value and more weight compared with the statements of pastoral character, which have naturally a changeable and temporary quality depending on historical circumstances or responding to pastoral situations of a certain period of time, as it is the case with the major part of the statements of Vatican II,” he said.

“The original and valuable contribution of the Vatican II consists in the universal call to holiness of all members of the Church (chap. 5 of Lumen gentium), in the doctrine about the central role of Our Lady in the life of the Church (chap. 8 of Lumen gentium), in the importance of the lay faithful in maintaining, defending and promoting the Catholic faith and in their duty to evangelize and sanctify the temporal realities according to the perennial sense of the Church (chap. 4 of Lumen gentium), in the primacy of the adoration of God in the life of the Church and in the celebration of the liturgy (Sacrosanctum Concilium, nn. 2; 5-10). The rest one can consider to a certain extent secondary, temporary and, in the future, probably forgettable, as it was the case with some non-definitive, pastoral and disciplinary statements of various ecumenical councils in the past,” he added.

Schneider said a problem arises when various ambiguous statements from Vatican II are “infallibilisized” and used to “create another church – a church of a relativistic or Protestant type.”

“In our days, we are experiencing the culmination of this development,” he added.

Such ambiguous statements, he said, involve the role of the pope in relation to bishops, the neutrality of the state in relation to public worship, and the Catholic Church as the unique path to salvation. Schneider said these issues discussed in Vatican II should be looked at through a pastoral lens that is non-fallible.

“We must free ourselves from the chains of the absolutization and of the total infallibilization of Vatican II. We must ask for a climate of a serene and respectful debate out of a sincere love for the Church and for the immutable faith of the Church,” he said.

The bishop said he has hope that if the Society of Saint Pius X (SSPX) is fully integrated back into the life of the Church, then it could provide needed balance for such a debate.

“The fully canonical presence of the SSPX in the life of the Church of our days could also help to create a general climate of constructive debate, in order that that, which was believed always, everywhere and by all Catholics for 2,000 years, would be believed in a more clear and in a more sure manner in our days as well, realizing thereby the true pastoral intention of the Fathers of the Second Vatican Council,” he said.

Schneider said faithful Catholics must hold fast to the truth that the Church belongs to Christ and he will intervene to renew the Church in his own time.

“We must renew our faith in believing that the Church is in the safe hands of Christ, and that He will always intervene to renew the Church in the moments in which the boat of the Church seems to capsize, as is the obvious case in our days,” he said.

Earlier this month, Pope Emeritus Benedict XVI in a message at the funeral of his friend Cardinal Joachim Meisner said “the Lord does not abandon His Church, even when the boat has taken on so much water as to be on the verge of capsizing."

9 of 23 readers’ comments
1. Vatican II should be rejected totally. As last Sunday's gospel in the EF Mass said, "By their fruits you shall know them". It's been an utter disaster. SSPX is right all along
2. As Bishop Schneider said, Vatican 11 was a legitimate council and is to be treated with an attitude of respect and not extremes but that we need to clarify all of the misinterpretations and terrible false innovations within the liturgy and implementations that we had to endure. I truly thank Bishop Schneider for his balanced and serene approach. This will be a mighty work and it is only the Lord who can help us. There are so many who wrongly rail against it completely. 
3. This is part of the problem - regarding John Paul II as a Saint. He, more than any other Churchman promoted the idea that Vatican II was a super-dogma taking away the importance of everything that came before it:
"Entrusting myself fully to the Spirit of truth, therefore, I am entering into the rich inheritance of the recent pontificates. This inheritance has struck deep roots in the awareness of the Church in an utterly new way, quite unknown previously, thanks to the Second Vatican Council..." -Pope John Paul II, Redemptor Hominis

4. Something certainly has to be done about Vatican II. The incorporation of so many wrongful interpretations emanating from this pastoral council, without thorough reflection as to the dangers that might emerge, was in my opinion demonic & had nothing to do with the inspiration of the Holy Ghost, more of the God of Surprises. Why should the Catholic laity have to submit to the trashing of our Liturgy of Ages & all other protestantising elements in a concerted bid to dumb down the Catholic faith? We were taken for granted just as to-day we are also being pressured into accepting the breaking of praxis from Catholic Doctrine in AL which does away with the sanctity of Holy Matrimony & the strict rules governing access to Holy Communion via Confession & repentance.
As long as Vatican II is allowed to fester in the background there will be more & more new ideologies being put forward as binding. Prior to the Synod on the Family we were assured it too was a pastoral council with no infallible dogmas attached to it, yet directly Amoris Laetitia was published it was put forth as a binding document. The Dubia has not yet been answered nor were the submitting Cardinals afforded a papal audience despite Cardinal Müller’s surprise that PF didn’t meet with them.

I am praying & patiently waiting for the day that the NO will be torn-up & thrown in the garbage as its introduction has brought about a lazy Catholicism in both clergy & laity, ready to submit the Faith of their Fathers to false ecumenism. Via blind obedience. This calamity can be put entirely at the feet of the Popes, Cardinals and Bishops reigning at & after VII.

5. The fruits of Vatican II have been a disaster. Removal of the altar rails, moving the sacristy off of the altar over to a side aisle where it does not get the proper reverence, discontinuance of The Latin Mass, invalid communal confessions, the end of Friday fastings, reducing the Holy Communion fast to 1 hour, the closing of churches, reception of Holy Communion in the hands, abolition of Holy Saints, etc. Many devout Catholics have lost the faith because the doctrines that they held so dear were changed on the whims of bishops and cardinals.
6. Don't forget bad catechesis.
7. And altar boys and girls wearing sneakers and shorts.
8. For a "pastoral council" there has certainly been a lot of damage done. There really are only two choices to bring back the strength of the Church. Either go back to the documents and start over, implementing any and all things correctly (or better yet, not at all!), or jettison the whole thing and rebuild on the Mass that so many have wrongly discarded. I vote for #2.

9. The funny thing is, if Vatican 2 was clarified, then it would be rejected.
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