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MICHAEL PRABHU, DECEMBER 19, 2019
50 Years of the New Mass: The Making of the Roman Missal
https://fsspx.news/en/news-events/news/50-years-new-mass-making-roman-missal-1-53092
December 3, 2019
Half a century ago, Pope Paul VI imposed a liturgical reform on the whole Church in the name of the Council that had just ended. Thus was born the mass of Vatican II. It was immediately rejected by two cardinals and since then the opposition against it has not weakened. This sad anniversary is an opportunity to trace its story. Before considering the liturgical reform of Paul VI and the new Mass, it is necessary to recount the history of the Roman missal, since this reform claims to be a continuation of the past. The historical perspective will help with understanding the inanity of this claim.

The development of the Roman missal was spread over several centuries. Even if the essential elements, required for the accomplishment of the holy sacrifice of the Mass have always been present, they have been progressively enshrined in rites which make it possible to understand them and to grasp their deep meaning.

The First Three Centuries

The texts of the New Testament recount the institution of the Holy Eucharist on the evening of Holy Thursday. It is the paschal meal, the new Passover, which establishes the new covenant in the precious Blood of Christ. The day chosen to renew it is Sunday, the day of the Resurrection. The Didache, from the end of the first century, speaks of the “Lord’s Sunday,” and St. Justin attests to it in the second century.

The evangelical texts also mention the “breaking of bread” which translates an essential element of this new worship, the fulfillment of the Lord’s command: “Do this in memory of me.” The Book of the Acts of the Apostles shows this ceremony being performed in private homes: “on the first day of the week, when we were assembled to break bread” (Acts 20:7).

The first buildings reserved for worship appeared fairly quickly, as early as the second century. The oldest church was found at Doura-Europos on the Euphrates; it is dated at about 232. In Rome, we have to wait until the beginning of the third century to find documentary traces of Christian religious buildings. But apart from the First Apology by St. Justin Martyr (died 165), this period provides no details on the unfolding of Christian worship or the prayers employed. Here is a well-known passage of the holy apologist:

“And on the day called Sunday, all who live in cities or in the country gather together to one place, and the memoirs of the apostles or the writings of the prophets are read, as long as time permits; then, when the reader has ceased, the president verbally instructs, and exhorts to the imitation of these good things. Then we all rise together and pray, and, as we before said, when our prayer is ended, bread and wine and water are brought, and the president in like manner offers prayers and thanksgivings, according to his ability, and the congregation assents, saying Amen; and there is a distribution to each, and a participation of that over which thanks have been given, and to those who are absent a portion is sent by the deacons.”

Fourth to Sixth Centuries

The fourth century sees the end of persecution. Now authorized, Christianity can finally deploy its public worship in buildings that are reserved for it: these are the first basilicas. We have quite a few documents from this period on the Eucharistic celebration. According to this literature, it appears that the oldest and only anaphor used in Rome was the Roman canon. So, from that time there was unity in the Roman Eucharistic liturgy.

The mass began with a preparation for sacrifice with readings, psalms, singing of hymns, and a homily at which the catechumens were present. It was followed by the celebration reserved for the faithful with the offertory, the singing of the Sanctus, the canon, the fraction, and communion. The Introït was added in the 6th century. The Kyrie eleison was borrowed from the Greek liturgy as early as the fourth century. At the same time, the Gloria went from the Divine Office—the recitation of the Psalms—to the Mass. From the sixth century on, it is attested that in Rome there were only two readings: the epistle and the gospel.

The preface before the canon is very old, prior to the fourth century; it is followed by the Sanctus. The ceremony of the fracture of the host took place at the end of the canon, during the singing of the Agnus Dei. The Pater which followed it was put in by St. Gregory the Great as the conclusion of the canon, according to Greek custom. The Libera nos after the Pater is known from all the liturgies. The kiss of peace followed the fracture. Communion was made with consecrated bread and chalice, without being sure of the exact mode employed. After the blessing the deacon sang the Ite missa est to dismiss the faithful.
From the Sixth to the Eleventh Century

From St. Gregory the Great, pope from 590 to 604, to St. Gregory VII (1073-1085), an evolution occurred which consisted essentially in the introduction of elements borrowed from the Frankish liturgy. Gaul had received the faith of Rome as well as its liturgy. But a certain degree of Frankification of the Roman liturgy led to the adoption by the Roman missal of particular traditions proper to the Frankish domain.

Charlemagne and his scholars were largely responsible for this hybridization. While they imposed the Roman usages in the Frankish kingdom, the local contributions were numerous. At that time, Gregorian chant flourished.

The Gregorian reform undertaken by St. Leo IX (1002-1054) and completed by Urban II (1088-1099), under the influence of popes of Germanic origin, introduced the Roman-Frankish books to Rome itself, while adding Roman elements. The centralization that resulted from the Gregorian reform definitely consolidated the Roman liturgy thus enriched.

The liturgical books of the 13th century, ancestors of the Tridentine books, are derived from this double movement of hybridization: the introduction of Frankish elements in the Roman Carolingian period, and the addition of Roman elements in the Romano-Frank, during the Gregorian reform.

What emerges from the examination of the available liturgical manuscripts is the great general resemblance of these rites to the Tridentine Rite. There are however many secondary rites, which vary according to the place. But there is always a regular concern for liturgical unity. It results from the duty to look after orthodoxy, but also from the desire to avoid a proliferation that could quickly turn into anarchy.
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From the 12th to 16th Centuries
The missal of the Roman Curia was well established in the eleventh century. Starting with the twelfth century, a spirit of “reform” was instituted to try to reduce the multiplication of compositions and to restrict certain customs, especially in the Divine Office. This movement could be seen in the religious orders - Carthusian, Citeaux, Premonstratensians - as well as with the secular. The liturgical reform of Cîteaux was the most notable. The aim of each Order was unification. This resulted in advancing the harmonization of the liturgy throughout the Roman world.

In the thirteenth century there were still several forms of the Roman missal in Rome itself: that of the Lateran, the Liberian Basilica, St. Mary Major, and others. It must be emphasized that the differences were very small. But finally the missal of the Curia would be the one that prevailed. And around 1230 the state of the Roman missal would be at the point of no longer being modified.

The discussions around transubstantiation, including the condemnation of the errors of Peter Abelard (1079-1142), and the expansion of the Eucharistic cult led to the elevation of the host—first in Paris at the beginning of the thirteenth century—then that of the chalice. The practice became widespread by the end of the same century. It was at this time that St. Thomas Aquinas composed the Office and the Mass of the Blessed Sacrament.

Innocent III (1198-1216) published an Ordo missae, the ordinary papal Mass, incorporating a ceremonial, i.e., a description of the gestures and movements of all the ministers. From that point on the Papal Chapel became the model and reference. And the widely distributed Curia books became the norm.

The first printed Roman missal is dated December 6, 1474. It was made in Milan. It is an almost identical reproduction of the missal published under Nicholas III in 1277. The printing press would be a new, stabilizing element of the Curia missal, and would allow an even wider diffusion.

However, certain liturgical abuses were due to ignorance, but were also affected by the influence of the Protestant Reformation, which introduced a spirit of free examination even into the remaining faithful clergy, would require a disciplinary clarification. This would be the role of the Council of Trent (1545-1563).

This council, which had set itself the goal of fighting against the Protestant heresy and which promulgated numerous dogmatic decrees, also issued important disciplinary decrees.

The dogmatic decrees of September 17, 1562 during the 22nd session, on the Holy Sacrifice of the Mass, to which is associated the decree On the Index of Books; on the Catechism, Breviary, and Missal, of the 25th session (December 4, 1563), are at the origin of the Tridentine codification of the liturgy.

The Council of Trent had prepared the revision of the liturgical books, but could not finish the work, not having the necessary documents on the spot. This is why it entrusted the pope with the accomplishment of this task. The solemnity of this assembly, the reaffirmation of the great dogmas on the sacrament of the Eucharist and the Holy Sacrifice of the Mass, would give a particular brilliance to this revision.
The work did not consist in composing a “new missal,” as did the authors of Paul VI’s missal, under the pretext of recovering ancient forms that had disappeared, by an “antiquarianism in liturgical matters” denounced by Pius XII in Mediator Dei ( 1947). The work of St. Pius V consisted in returning to tradition by establishing the best possible edition of the Roman missal by comparing the sources. He contented himself with suppressing some votive Masses, and restoring the Sunday celebration which was tending to be pushed aside in favor of the feast days. By the way, this restoration of the Sunday celebration would be resumed by the reform of St. Pius X.
The Dominican pope made the missal he published mandatory in all churches that could not prove a 200 year existence for their particular liturgies. Most bishops and chapters accepted the Tridentine Missal, even though they could establish the sufficient antiquity of their own texts and local liturgical usages. The “Saint Pius V” Missal thus became one of general usage. Many particular rites remained however, a source of future confusion. The missal was published in 1570.

This revision also specified the rubrics describing all the ceremonies to be performed during the Mass. This clarification was entrusted to the Congregation of Rites, who became the guardian of the missal, and gave valuable answers and many clarifications for four centuries. This codification of the rubrics, which remains the greatest contribution of the Tridentine missal, would contribute to the romanization of the entire Latin liturgy.

Finally, the diffusion of textbooks explaining the liturgical gestures to be used, based on the practice of the Curia, spread the Roman spirit throughout the Latin world.

The work of the Council of Trent was completed with the promulgation of the revisions of all the liturgical books between 1568 and 1614 – the breviary, the missal, the Martyrology, the pontifical, the bishops’ ceremonial and ritual, all Roman - which offered an easy access to the liturgical law under all its forms.
The Tridentine Missal Put to the Test by Gallicanism
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The 17th century
The diffusion of the Tridentine liturgy was general at first. But in the second phase, the awakening of particularisms provoked a certain return to the division which reigned before the Council of Trent, especially in France.

This country gladly accepted the Roman books issued by the Council of Trent and even contributed to the beginnings of liturgical studies.

But, in the last third of the 17th century, a neo-Gallican movement began to emerge, which Dom Guéranger rightly described as being of a “liturgical deviation.” It was, moreover, almost exclusively in France that this attack on the liturgical unity promoted by the Council of Trent developed.

Some bishops, inspired by Jansenist or Gallican sentiments and contrary to the liturgical law in force at that time, wanted to reform the missal, the breviary, and the other liturgical books. They modified, added to, deducted from, and composed new liturgical texts. The authors, sometimes the least recommendable, were invited to compose breviaries and missals into which it was easy to slip in their mistakes or, more simply, to manifest their spirit.

The ritual of Alet, the Vienna breviary, the missal and breviary of Paris and several other dioceses were reworked and, in more than one case, Jansenist or Gallican errors crept into these books.

French Diocesan Missals in the 18th Century

Another drawback was the introduction of significant differences between the dioceses, so that at the time of the French Revolution, the confusion was at its height.

However, there was never any question of touching the Ordo Missæ of the Tridentine Missal. This concern was such that the bishop of Troyes, a nephew of Bossuet, unleashed a tempest in 1736 when he decided to say the Canon submissiori voce (in a lower voice than the other parts of the Mass) instead of secreto (in a low voice) and proposed to remove the cross and the candlesticks from the altar.

The French or Romano-French diocesan missals were published between 1680 and 1840, in a rather anarchic manner. Of the 139 dioceses in France in 1790, 57 dioceses had had a special liturgy since the end of the 17th century and more than 80 dioceses had abandoned the Roman liturgy by the eve of the Revolution. This wind of reform gave birth to two families of Missals.

One Model is the Paris Missal of 1738
This Missal remains in continuity with the Roman Missal. Ordinarily, the readings and collects are not modified. On the other hand, while they took it easy with the Gradual and the secrets, the post-communions, and the commons of the saints; the masses ad diversa (for special circumstances) would undergo substantial changes. The number of prefaces was increasing: prefaces for Advent, Holy Thursday, the Blessed Sacrament, dedication [of a church], All Saints, Patron Saints and for the dead. They still remain in force today in the dioceses of France.

The 1738 Paris Missal alone was adopted by more than 50 dioceses in the 18th and 19th centuries, but most were published under their respective names with local variations.

Less widespread were various "themed missals" inspired by the Troyes Missal of 1736. The forms were chosen according to the Gospel, which usually remained identical to that of the Roman Missal. But for the rest, they presented more radical changes and increasingly distanced themselves from the Roman Rite. The point of view was often moralistic as the bishops then being more attentive to morality than to dogma.

While the influence of Gallicanism or Jansenism in this French adaptation of the Tridentine spirit should not be exaggerated, the unity desired by the Council of Trent was compromised, at least in France.
In addition, the influence of the spirit of the dawning Enlightenment and rationalism led certain minds to much more modern concepts: liturgy in the vernacular, simplification of the rites to return to a primitive purity, the search for “authenticity” against a so-called ritualism, active participation of the faithful, elimination of lives of saints considered mythical, and decreases in Marian veneration and reverence towards the papacy.

In this way, Pierre Jounel could write that the Vatican II reforms are largely dependent on the liturgical book revision movement of the 17th and 18th centuries. But what he wrote as a compliment was actually an accusation.
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