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Buddhism
By Dr. John Ankerberg and Dr. John Weldon

Tibetan Buddhism
https://www.jashow.org/articles/world-religions/buddhism/tibetan-buddhism/ 
Name: Tibetan Buddhism. Prominent Tibetan gurus are the Dalai Lama and the late Lama Govinda, Chogyam Trungpa. 

Purpose: To deliver people from duhkha (unsatisfactory experience) and enlighten them to the nature of ultimate reality. 

Founder: Various schools were founded by various individuals. Perhaps Padmasambhava first began the tradition by translating Tantric texts in Tibet in 810 A.D. and became head of the oldest sect, the Nyingmapa. 

Source of authority: Mahayanist Buddhist (especially Tantric) Scripture. Many scholars accept Tantrism as a major Buddhist school, along with Theravadin and Mahayana. 

Examples of occult potential: Spiritistic and magical traditions; occult meditation and contact with Hindu deities. 

Attitude toward Christianity: Rejecting. 

Quote: 

“… No one is going to save us.” (Chogyam Trungpa, Cutting Through Spiritual Materialism, p. 77.) 

Doctrinal Summary 

God: Tibetan Buddhism is ultimately non-theistic, although practically speaking it is polytheistic. Ultimate Reality is One and is usually seen as undifferentiated, impersonal mind. 

Salvation: Perception of Ultimate Reality by occult practice. 

Man: Inwardly one with Reality. 

Sin: Ignorance. 

Satan: Some sects use the term symbolically for negative life conditions. 

Death: One with life or a state of preparation for rebirth. 

Heaven and Hell: Temporary states of consciousness or places.

Buddhism and Nichiren Shoshu Buddhism

https://www.jashow.org/articles/world-religions/buddhism/buddhism-and-nichiren-shoshu-buddhism/ 
(From Encyclopedia of Cults and New Religions, Harvest House, 1999) 

Info at a Glance
Name: Buddhism (B); Nichiren Shoshu Buddhism or Nichiren Shoshu of America (NS). 

Purpose: (B) To eradicate suffering and attain enlightenment; (NS) to receive material benefits and find happiness. 

Founder: (B) Gautama Siddhartha (ca. 563-483 B.C.); 
(NS) Nichiren Daishonin (1222-1282 A.D.) 

Source of authority: (B) The Pali canon and other Buddhist Scripture, personal experience; (NS) The Lotus Sutra and Nichiren Daishonin’s writings (Gosho), personal experience. 

Claim: (B) Through the Buddha’s teachings, one can attain true enlightenment and find contentment; (NS) to represent the only true Buddhism. 
Revealed teachings: (B) No (early Buddhism), Yes (later Buddhism); (NS) Yes 

Theology: (B) Nontheistic or atheistic (early Buddhism), polytheistic (later Buddhism); (NS) polytheistic. 

Occult dynamics: (B & NS) Altered states of consciousness, ritual, psychic powers, spiritism. 

Key literature: (B) The Pali Canon, various other scriptures; (NS) The Lotus Sutra, the writings of Nichiren Daishonin, Daisku Ikeda and principal periodicals: The Seikyo Times, The World Tribune NSA Quarterly (defunct). 

Attitude toward Christianity: Rejecting. 

Note: In America today, there are an estimated 1,000 plus Buddhist centers and millions of practicing Buddhists. “Later,” or Mahayana Buddhism, is predominate in the West, and this includes Zen, Tibetan/Tantric and Nichiren schools of Buddhism. 

DOCTRINAL SUMMARY
God: Ultimate reality is a condition of “existence” called nirvana; no supreme God exists. In NS, the equivalent is an impersonal life essence “incarnated” in the Lotus Sutra and Ghonzon. 

Jesus: A wise sage (perhaps enlightened), whose teachings were distorted by Christian myths. 

Salvation: Through occult meditation and ritual to attain enlightenment or true understand​ing of and control over “reality.” 

Man: In his true essence and enlightenment, one with the Buddha. 

Sin: Ignorance. 

Satan: An impersonal force within Nature, personification of “evil.” 

Bible: Generally, a scripture containing true and false teachings. 

Death: Reincarnation into nirvana. 

Heaven and Hell: Temporary states of mind or places. 

Nichiren Shoshu Buddhism - Part 1
https://www.jashow.org/articles/general/nichiren-shoshu-buddhismpart-1/
Nichiren Shoshu Buddhism - Part 2
https://www.jashow.org/articles/general/nichiren-shoshu-buddhismpart-2/
Nichiren Shoshu Buddhism - Part 3

https://www.jashow.org/articles/general/nichiren-shoshu-buddhismpart-3/ 

Nichiren Shoshu Buddhism - Part 4
https://www.jashow.org/articles/general/nichiren-shoshu-buddhismpart-4/
Nichiren Shoshu Buddhism - Part 5
https://www.jashow.org/articles/general/nichiren-shoshu-buddhismpart-5/
Nichiren Shoshu Buddhism - Part 6
https://www.jashow.org/articles/general/nichiren-shoshu-buddhismpart-6/
Nichiren Shoshu Buddhism - Part 7
https://www.jashow.org/articles/general/nichiren-shoshu-buddhismpart-7/
Nichiren Shoshu Buddhism - Part 8

https://www.jashow.org/articles/general/nichiren-shoshu-buddhismpart-8/ 

Nichiren Shoshu Buddhism - Part 9

https://www.jashow.org/articles/general/nichiren-shoshu-buddhismpart-9/ 

Buddhism
https://www.jashow.org/articles/world-religions/buddhism/buddhism-analysis/buddhismpart-1/ 

Name: Buddhism. 

Purpose: To eradicate suffering and attain enlightenment. 

Founder: Gautama Siddhartha (ca. 563-483 B.C.). 

Source of Authority: The Pali canon and other Buddhist Scripture, personal experience. 

Claim: Through the Buddhas teachings, man can attain true enlightenment and find contentment. 

Revealed Teachings: No early Buddhism, Yes (later Buddhism. 

Theology: Nontheistic or atheistic (early Buddhism) polytheistic (later Buddhism) 

Occult Dynamics: Altered states of consciousness, ritual, psychic powers, spiritism. 

Key Literature: The Pali Canon, various other scriptures 

Attitude Toward Christianity: Rejecting 

Quote: “Rely upon yourself: do not depend upon anyone else. Make my teachings your light. Rely upon them: do not depend upon any other teaching.”[1] — The Buddha 

“This whole world of delusion is nothing but a shadow caused by the mind.”; “…there is no world…outside the mind.”; “To Buddha every definitive thing is illusion.” “….things have no reality in themselves but are like heat haze.”[2] 

Note: In America today, there are an estimated 1,000 plus Buddhist centers and millions of practicing Buddhists. “Later” or Mahayana Buddhism dominates in the West, and this includes Zen, Tibetan or Tantric, and Nichiren schools of Buddhism. In this chapter we will first examine Buddhism in general from a Christian perspective and then proceed to discuss the most influential Buddhist sect in the U.S., Nichiren Shoshu of America (NSA or NS). A discussion of Zen Buddhism can also be found in part I and a brief treatment of Tibetan Buddhism can be found in part II. Our present chapter also has appended the testimony of a former Tibetan Buddhist and why she became a Christian. 

Because we cover three different Buddhist sects, we felt a general treatment of Buddhism was warranted, although as a world faith, Buddhism is not properly included in a text on cults and new religions. This was especially necessary to indicate how far removed from “true” Buddhism NSA is. Thus, the NSA emphasis on materialism, promotion of and seeking ones desires by worship of the Gohonzon, etc., would have been strongly repudiated by the Buddha.

Notes

1. “Last Teachings” Bukkyo Dendo Kyoka (Buddhist Promoting Foundation), The Teaching of the Buddha (Tokyo, Japan, Rev., 1988 p.18. 

2. Ibid, pp. 86, 100, 104, 108.
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Buddhism - Part 8
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Buddhism - Part 10
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Buddhism - Part 11
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Buddhism - Part 12
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Buddhism and Jesus Christ

https://www.jashow.org/articles/world-religions/buddhism/buddhism-and-jesus-christ/ 

https://www.jashow.org/articles/general/buddhismpart-7/ 

As a whole, Buddhism has little directly to say about Jesus Christ. It does acknowledge what most men do: that He was a great person. For the most part, however, His Gospel teachings are largely ignored and a more convenient Jesus is accepted: one who, along with the Buddha, smiles serenely. 

But on the other hand, there is a sense in which Buddhism explicitly rejects Jesus Christ. What Christian belief in a personal Savior from sin represents to Buddhism is a serious form of personal ignorance. Personal Savior? No “person” exists. So what is there to save? And no genuine Savior can exist either, for we must ultimately save ourselves. The central message of Christianity (Jn. 3:16) is thus dismissed as remnants of beclouded consciousness. 

After all, one could expect that in Buddhism the biblical Christ would be rather objectionable, for he rejects what Buddhism accepts and accepts what Buddhism rejects. He stresses sin and repentance before God (Jn. 5:34; Mt. 4:17). He believes in a loving, infinite-personal Creator who makes moral demands upon and judges His creatures (Lk. 12:5). He denies the possibility of self-perfection and refers to himself alone as the Savior of the world (Mt. 20:28; 26:28; Jn. 6:29, 47; 14:6). He not only believes in a creator God, the creator God is His personal Father (Jn. 14:5-6); He is God’s unique and only Son (Jn. 3:16, 18). Spiritual enlightenment and salva​tion come only by Him (Jn. 14:6) because Jesus is “the true light” of the world (Jn. 1:9; 8:12; 12:46). It is impossible that these could come through Buddha and his philosophy, or through Bodhisattvas and their sacrifice of remaining in the world, or through any other self-achieving method (cf., Mt. 19:24-26). Jesus Christ utterly rejects polytheism and paganism (e.g., Mt. 6:7; 22:37; Lk. 4:8). His worldview is thoroughly based on moral absolutes and it is by His moral standards that all creatures, heavenly and earthly, will be judged and required to give an ac​count (Jn. 5:22-29; Col. 1:16-18; Lk. 10:19-20; 1 Cor. 6:3). Jesus accepted the permanency (Mt. 25:46) and utility of suffering (Heb. 2:10; 5:8-9)—indeed it is by suffering alone that the world is redeemed and through which (in part) God sanctifies His people (1 Pet. 2:21, 24; 3:18; 4:1; Phil. 3:10). 

Although ecumenically minded people would find it difficult to accept, the Jesus Christ of history is not merely un-Buddhist; He is anti-Buddhist. If we could bring Jesus and Buddha together for a discussion, neither Jesus nor Gautama would find the other’s worldview acceptable. According to Christ, Buddha would certainly not have been spiritually enlight​ened—far from it. His rejection of a creator God would classify him as a pagan unbeliever, however adept he was at philosophical speculation. “The fool has said in his heart, there is no God” (Ps. 14:1). Such a man would need repentance and faith in the one true God (Jn. 17:3). In other words, Jesus’ view of Buddha is that he would require salvation—just like everyone else. 

And conversely, Buddha would have no need for Christ as Savior, for Buddha taught total, unswerving self-reliance. Compare this with Jeremiah 17:5—“Cursed is the man who trusts in mankind and makes flesh his strength and whose heart turns away from the Lord.” Thus, in discussing Buddhism’s appeal to modern man, Stephen Neill is correct in observ​ing that this appeal is based squarely upon prideful self-sufficiency: 
For the modern man one of the most attractive things in this scheme is that in it he is entirely cast back upon himself. ‘Therefore, O Ananda, take the self as a lamp; take the self as a refuge. Betake yourselves to no external refuges. Hold fast as a refuge to the truth. Look not for refuge to anyone besides yourself. Work out your own salvation with diligence.’ So the Maha-Parinibbana-Sutta, one of the most famous of Buddhist classics….The Buddha attained to enlightenment by his own intense concentration; he called in no help from any god or savior. So it must be with the disciple. God has been abolished, at least as far as any possibility of a practical relationship to him is concerned. There is no hope for a man outside of himself—or rather in his inner apprehension of the meaning of the Buddha, the Law and the Order. ‘Man for himself.’ That is the modern mood. The last thing that a modern man desires is to be told that he needs to be saved, or that he requires the help of a savior…. So naturally Buddhism has attractive power…. [1]
Whereas Theravada views the Buddha as an enlightened man (more enlightened, no doubt, than the biblical Christ, but still a man), Mahayanists have placed Buddha on the level of a divine being who rivals Christ in his deity, although still falling far short of the biblical concept. 

The Mahayana text Matrceta Satapancasatkastotra I, 2-4 states of Buddha: 
To go to him for refuge, to praise and to honor him, to abide in his religion, that is fit for those with sense. The only Protector, he is without faults or their residues; The all-knowing, he has all the virtues, and that without fail. For even the spiteful cannot find with any justice any fault in the Lord—in his thought, words or deeds.[2]
The Lotus Sutra (Saddharmapundarika) says of him “He thus becomes the Saviour of the world with its Gods” (XXIV, 17). [3] 

Finally, in the area of miraculous, we find another disagreement with Christian faith: “It may be fairly said that Buddhism is not a miraculous religion in the sense that none of its central doctrines depend on miracles.” [4] 

By contrast, how many Christological themes or doctrines depend upon the miraculous? Messianic prophecy (Isa. 9:6; Ps. 22), the incarnation (Phil. 2), virgin birth (Mt. 1:25), Christ’s miracles as proof of his Messiahship (Mt. 8:15-17), the miracles associated with the crucifixion (Mt. 27:50-53), resurrection (Lk. 24:36-39) and atonement (e.g., the miracle of regeneration), the ascension (Acts 1:9-10), the second coming (Mt. 24), etc. The differ​ences are again striking. 

In conclusion, Buddha and Jesus are not just a little bit short of being friends. The suffer​ing and exaltation of Christ is hardly equivalent to the serene peacefulness of the Buddha entering nirvana. Jesus came to save the world, not himself (Jn. 12:27). Indeed, Jesus said, “He that would save his life will lose it” (Mt. 16:25). He obeyed and glorified the very God whom Buddha contentedly rejected (Jn. 17:4). 

Notes
1. Stephen Neill, Christian Faith and Other Faiths (2nd ed.) (Great Britain: Oxford Univer­sity Press, 1970), p. 118-119.

2. Edward Conze et al. (eds.), Buddhist Texts Through the Ages (NY: Philosophical Li­brary, Inc., 1954), p. 194.

3. Ibid.

4. Sir Charles Eliot, Hinduism and Buddhism, Vol. I. (NY: Barnes and Noble, Inc., 1971), p. 325.
Buddhism vs. Christianity

https://www.jashow.org/articles/world-religions/buddhism/buddhism-vs-christianity/ 

In an era pregnant with tolerance for everything, some Christians have embraced Bud​dhism while numerous attempts have been made to “unify” Buddhism and Christianity by ecumenically minded members of both faiths. Friendly Buddhist and Christian encounters are the vogue on some university campuses. Through no fault of its own, however, “Chris​tianity” is frequently the loser in such encounters. Thus, mainline Christians, who have no real comprehension of biblical Christianity but are fascinated by the alluring or mystical nature of Buddhist metaphysics, may leave their “faith” and become Buddhists. Or, they may maintain a rather odd mixture of both religions, one that is ultimately unfaithful to both. On the other hand, Buddhists who “accept” Christianity merely redefine it into their own Buddhism. Professor of Buddhism and Japanese Studies at Tokyo and Harvard Universi​ties respectively, Masaharu Anesaki illustrates this by his assimilation of Jesus with the Buddha: 

In short, we Buddhists are ready to accept Christianity; nay, more, our faith in Buddha is faith in Christ. We see Christ because we see Buddha…. We can hope not in vain for the second advent of Christ [that is] the appearance of the [prophesied] future Buddha Metteya. [1] (Italics in original) 

Nevertheless, rather than seeking a “unity” among these religions, the truth is much closer to the gut feeling of Zen Buddhist D.T. Suzuki, who states, as he undoubtedly re​flects upon the Buddhist concept of suffering: “Whenever I see a crucified figure of Christ, I cannot help thinking of the gap that lies deep between Christianity and Buddhism.” [2] 

The truth is that purported similarities between Buddhism and Christianity are only apparent or surface. For example, many have claimed a similarity between Jesus Christ’s saving role in Christianity and the Bodhisattva’s savior role as given in later Buddhism. But these roles are entirely contradictory. In Christianity, “Christ died for our sins” (1 Cor. 15:3). This means He saves us from the penalty of our sins by taking God’s judgment of sin in His own Person. Jesus paid the penalty of sin (death) for sinners by dying in their place. Thus, He offers a free gift of salvation to anyone simply for believing and accepting what He has done on their behalf (Jn. 3:16). The central ideas involved in Christ’s saving role—God’s holiness, propitiatory atonement, forgiveness of sin, salvation as a free gift of God’s grace through faith in Christ, etc., are all foreign to Buddhism. 

The Bodhisattva’s role of savior is thus entirely different than that of Christ’s. The Bodhisattva has no concern with sin in an ultimate sense, only with the end of suffering. He has no concept of God’s wrath against sin or the need for a propitiatory atonement. He has no belief in an infinite personal God who created men and women in His image. He has no belief in a loving God who freely forgives sinners. His only sacrifice is his postponement of entering nirvana so that he can help others find Buddhist enlightenment. Having achieved self-perfection, the Bodhisattva could freely enter nirvana at death. Instead, he chooses to reincarnate again to help others attain their own self-perfection and nirvana more quickly. 

Thus, those who argue there is an essential similarity between Buddhist and Christian concepts of savior are wrong. In fact, at their core, Buddhism and Christianity are irreconcil​able, as far removed as the East and West. Indeed, virtually every major Christian doctrine is denied in Buddhism and vice versa. We would therefore suggest that a merging of the two traditions results in a disservice to both. 

For their part, Buddhists have long recognized the differences between the two faiths. The knowledgeable Buddhist is aware that the doctrines and teachings of bibli​cal Christianity are an enemy rather than a friend, for Christian faith openly teaches those things which Buddhists reject as mere ignorance and/or as spiritual hindrances; further Christianity openly opposes those things which Buddhism endorses an essential for genuine enlightenment. 
For example, Christianity is interwoven with the monotheistic grandeur of an infinite, personal God (Jn. 17:3; Isa. 43:10-11, 44:6); Buddhism is agnostic and practically speak​ing, atheistic (or in later form, polytheistic). 
In Christianity, its central teaching involves the absolute necessity for belief in Jesus Christ as personal Savior from sin (Jn. 14:6; Acts 4:12; I Tim. 2:5-6); Buddhism has no Savior from sin and even in the Mahayana tradition, as we have seen, the savior concepts are quite dissimilar. 

Christianity stresses salvation by grace through faith alone (Jn. 3:16; Eph. 2:8-9); Bud​dhism stresses enlightenment by works through meditative practices that seek the allevia​tion of “ignorance” and desire. 

Christianity promises forgiveness of all sin now (Col. 2:13; Eph. 1:7) and the eventual elimination of sin and suffering for all eternity (Rev. 21:3-4). On the other hand, Buddhism, since it holds there is no God to offend, promises not the forgiveness and eradication of sin, but rather the elimination of suffering (eventually) and the ultimate eradication of the individual. 

Wherever we look philosophically, we see the contrasts between these faiths. Christian​ity stresses salvation from sin, not from life itself (1 Jn. 2:2). Christianity exalts personal existence as innately good, since man was created in God’s image, and promises eternal life and fellowship with a personal God (Gen. 1:26, 31; Rev. 21:3-4). Christianity has a distinctly defined teaching in the afterlife (heaven or hell, e.g., Mt. 25:46; Rev. 20:10-15). It promises eternal immortality for man as man—but perfected in every way (Rev. 21:3-4). 

On the other hand, Buddhism teaches reincarnation, and has only a mercurial nirvana wherein man no longer remains man or, where, in Mahayana, there exists temporary heav​ens or hells and the final “deification” of “man” through a merging with the ultimate panthe​istic-cosmic Buddha nature. But Christianity denies that reincarnation is a valid belief, based on the fact of Christ’s propitiatory atonement for sin. In other words, if Christ died to forgive all sin, there is no reason for a person to pay the penalty for their own sin (“karma”) over many lifetimes (Col. 2:13; Heb. 9:27; 10:10, 14; Eph. 1:7). 

Consider further contrasts. Biblical Christianity rejects pagan mysticism and all occult​ism (e.g., Deut. 18:9-12); Buddhism accepts or actively endorses them. 
In Christianity life itself is good and given honor and meaning; in Buddhism one finds it difficult to deny that life is ultimately not worth living—for life and suffering are inseparable. Thus, in Christianity, Jesus Christ came that men “might have life and have it more abun​dantly” (Jn. 10:10); in Buddhism, Buddha came that men might simply rid themselves of personal existence. 

In Christianity, God will either glorify or punish the spirit of man (Jn. 5:28-29); in Bud​dhism no spirit exists to be glorified or punished. In Christianity, absolute morality is a central theme (Eph. 1:4), in Buddhism it is secondary or peripheral. 

Buddhism is essentially humanistic, stressing man’s self-achievement. Christianity is essentially theistic, stressing God’s self-revelation and gracious initiative on behalf of man’s helpless moral and spiritual condition. Thus, in Buddhism man alone is the author of salva​tion; Christianity sees this as an absolute impossibility because innately, man has no power to save himself (Eph. 2:8-9; Titus 3:5). 

We could go on, but suffice it to say the form of romantic humanism that inspires liberal religionists to see basic similarities in the two faiths is no more than wishful thinking. It is not utterly surprising, however, that Western religious humanists would promote Buddhism, for in both systems man is the measure of all things (a god of sorts), even if in the latter the end result is a form of personal self-annihilation. But to the extent both are humanistic, they compass the antithesis of Christianity, whose goal is to glorify God and not man (Jer. 17:5; Jude 24-25). 

As far as knowing and glorifying God is concerned, this is unimportant and irrelevant to Buddhists. But biblically, to the extent God is ignored or opposed, to that extent man must correspondingly suffer. Here we see the ultimate irony of Buddhism: in ignoring God, Bud​dhists feel they can escape suffering; in fact this will only perpetuate it forever. This is the real tragedy of Buddhism, especially of so-called Christian Buddhism. The very means to escape suffering (true faith in the biblical Christ) is rejected in favor of a self-salvation which can only result in eternal suffering (Mt. 25:46; Rev. 20:10-15). 

Notes

1. Masaharu Anesaki, “How Christianity Appeals to a Japanese Buddhist,” in David W. McKain (ed.), Christianity: Some Non-Christian Appraisals, (Westport, CT: Greenwood Press, 1976), pp. 102-103. 

2. D.T. Suzuki, “Mysticism: Christian and Buddhist,” in McKain (ed.), p. 111.
Talking with Buddhists

https://www.jashow.org/articles/general/buddhismpart-8/ 
The weaknesses of Buddhism are so vast and the strengths of Christianity so powerful that anyone with a grasp of the details of Buddhist and Christian philosophy should at least be able to give their Buddhist friends something to think about. Clive Erricker, a lecturer and prolific writer in the field of religious studies with a special interest in Buddhism, writes accurately of the Buddha when he discusses what the Buddha did not claim. In stark contrast to Jesus (See appendix): "Indeed, he did not even claim that his teachings were a unique and original source of wisdom; … [Citing John Bowker in Worlds of Faith, 1983] Buddha always said, ‘Don’t take what I’m saying [i.e., on my own authority], just try to analyze as far as possible and see whether what I’m saying makes sense or not. If it doesn’t make sense, discard it. If it does make sense, then pick it up.'”[1] 

In the material below, we will employ the Buddha’s own admonition and see whether or not what he taught “makes sense.” If it does not, we must also follow his admonition and discard his teaching. To begin, let’s consider the following statement by noted theologian J. I. Packer in light of what we know about Buddhism so far: 
God’s world is never friendly to those who forget its Maker. The Buddhists, who link their atheism with a thorough pessimism about life, are to that extent correct. 
Without God, man loses his bearings in this world. He cannot find them again until he has found the One whose world it is. It is natural that non-believers feel their existence is pointless and miserable….God made life, and God alone can tell us its meaning. If we are to make sense of life in this world, then, we must know about God. And if we want to know about God, we must turn to the Bible.[2] 

Buddhism, of course rejects both God and the Bible and thus finds itself in the dilemma mentioned by Packer. So how do we attempt to reach Buddhists who reject so much that is Christian? By stressing what the Buddhist has no possibility of rejecting: his creation in the image of God and all this implies. 

Arguments against Buddhism (historical, logical, theological) will not necessarily persuade the convinced Buddhist, many of whom have little love for logic, though they may be effective with a recent Western convert to Buddhism. They do, nevertheless, help the Christian to emphasize the differences between Buddhism and Christianity and to strengthen the Christian’s own conviction as to the truth of his faith. 

One of the most fundamental problems in Buddhism is that no one is certain what “True Buddhism” is. First, the manuscript evidence is far too late and unreliable. Buddha’s words were never recorded. It is therefore impossible to ascertain if what we have are the genuine words of Buddha, or merely those of his unenlightened disciples centuries later. ("While the [illusory] surroundings created by Buddha are pure and free from defilement, those created by ordinary men are not so." Second, the manuscripts we do possess are so contradictory one despairs of ever finding truth. Charles Prebish is Professor of Religious Studies at Pennsylvania State University and editor of Buddhism: A Modern Perspective. In his essay, he points out that Buddha told his disciples they could “abolish all the lesser and minor precepts.”[3] Unfortunately, he never identified them, leading to great confusion among his disciples and innumerable sects. Buddhism has thousands of works that claim the authority of the Buddha and yet contain endlessly contrary teachings. So where does the Buddhist turn to find truth? 

Then there are the many internal contradictions of Buddhist philosophy. As Buddhist scholar Edward Conze noted in Buddhist Thought in India, the Mahayanists “prefer lucid paradoxes which always remain mindful of logic and deliberately defy it. For they do not mind contradicting themselves.”[4] Buddhism teaches reincarnation but denies the soul, so what can possibly reincarnate? Spiritually “enlightened” Bodhisattvas vow to work for the enlightenment of all beings, fully knowing such beings never existed to begin with. So how can we grant “wisdom” among those who forsake nirvana to have compassion on non-entities? Why should enlightened beings toy with illusions? And why help save a thing which, according to Buddhist philosophy, must save itself solely by its own efforts? But it doesn’t really matter, for nothing is saved and no soul exists to be enlightened. Then what of the Buddha and his mission? Does it have any relevance? And then what of Buddhism–what’s the point to all its efforts? The truth is, given Buddhist assumptions, it makes no difference at all whether Buddha, Bodhisattvas, or Buddhism ever existed. They do absolutely nothing for the world and they are as much an illusion as everything else. 

There are many other contradictions. By definition, sense perceptions do not exist in Nirvana. What then exists to perceive nirvana? And even in samsara, without a soul what permanently exists to perceive suffering? And how can samsara possibly be nirvana? Or, how can Buddhism logically uphold morality when its own philosophy requires it to conclude that even the most noble and virtuous actions can be evil– because all unenlightened actions produce suffering and self-defeating karma by definition. Conversely, by definition, the enlightened, supposedly, can do no evil. But is this what we see among the ranks of the enlightened? To the contrary! They are as subject to evil as the rest of us, often even moreso, if the reports of former disciples are to be believed.[5] 

One of the greatest problems of Buddhism is its logically derived social apathy. Professor of Religion Robert E. Hume was correct when he wrote in The World’s Living Religions that, in one sense, “the main trend in Buddhist ethics is negative, repressive, quietistic, non-social.”[6] Christmas Humphreys, the influential Western Buddhist admits this but seems to argue that the alleged self-satisfaction offered by Buddhism is reason enough to become a Buddhist: “It may be asked, what contribution Buddhism is making to world problems, national problems, social problems, appearing among every group of men. The answer is as clear as it is perhaps unique. Comparatively speaking, none. And the reason is clear. One man at peace within lives happily.”[7] 

But a man content and at peace with himself who does nothing for anyone is perhaps the worst man of all. Personal contentment is hardly sufficient reason to remain indifferent to the world’s problems. Jesus Christ provides all the personal contentment one can ask for, but he also commanded his disciples to be salt and light in the world. Jesus impels men and women into society to help others not only to achieve this same peace with God, but to help the poor, the needy, the discouraged, the lost by whatever means. The Christian loves his neighbor, and indeed all men, because the God who is there loves them also and because they are made in his image. (James 3:9-10). Because God cares, they care. Because He acts, they act. 

The Buddhist, perhaps, senses the indifference that ultimate reality has towards mankind and acts accordingly. If men are delusions, and Nirvana has no concern with them, why should the Buddhist? In fact, a number of Buddhists have recognized the superiority of Christianity at this point. Monk Shojun Bano confesses that “Buddhism is far behind Christianity…Buddhism should learn more from Christianity” while the noted popularizer of Buddhism in the West, D. T. Suzuki, agrees that “Buddhism has a great deal to learn from Christianity.”[8] 
But to learn from Christianity is a betrayal of Buddhism. Indeed, the reason Buddhism cannot logically show the compassion Christianity has is because Buddhist philosophy proscribes it. Likewise, the reason Christianity has done the world immeasurable good is because of its theology, illustrated in such scriptures as John 3:16, 1 Cor. 10:24, Romans 5:1-10, 1 Tim. 6:18, etc. The eminent Christian historian Kenneth S. Latourette was certainly correct when he wrote the following in Introducing Buddhism: “Christianity has been the source of far more movements and measures to fight chronic evils and improve the lot of mankind than has Buddhism….Christianity has been the motivating impetus behind anti-slavery campaigns, public health drives, relief activities in behalf of sufferers of war, and the establishment of the nursing profession. It has been responsible for the building of institutions to care for the mentally ill, hospitals, schools and universities, and for the reduction of more languages to writing than can be ascribed to all other forces put together….more than any other religion, it has made life this side of the grave richer.”[9] 

By comparison, Buddhism has done virtually nothing for the world. No Buddhist anywhere can logically escape the vast individual and social implications of his own philosophy. Again, if the ego is entirely illusory and exists only to be destroyed, why should any individual ego be loved and care for? Why should a society comprised of such egos be improved? Indeed, the frequently abominable political and social condition of Oriental peoples is largely the sad result of their own religions–which, for some reason, they now insist on bringing to the West. All this is not to say individual Buddhists never do social good. It is to say their philosophy cannot logically establish social concerns and that when this is achieved, they are acting more like Christians than Buddhists. In light of this, and by Buddha’s own admonition, Buddhists should forsake Buddhism and become Christians (see closing paragraph to this section). 

No one who enjoys life and understands what Christianity offers can logically think Buddhism offers more– not even Buddhists. Christianity promises not just abundant life now, but a specific kind of abundant life forever. It offers a personal immortality in a perfected state of existence where all suffering and sin are forever vanquished and the redeemed exist forever with a loving God who has promised they will inherit all that is His. By contrast, Buddhism only promises an arduous, lengthy road toward personal non-existence in a nebulous nirvana. In essence, Christianity offers a gracious, instantaneous, free gift of eternal life that Buddhism can never offer. 

Buddhism holds that this life, in the final sense, is ultimately not worth living since it is inseparable from suffering. But the core of Christian teaching is that this life, even with suffering, is eminently worth living. (See 1Pet. 4:19) “Life” is the goal–for God exists, He inhabits eternity and never changes, He is love and He loves us. He died for us that we might have life in a special way both now, and forever. He offers salvation from sin, not from life itself. He offers us an eternal heaven. 

Thus, Jesus said He came that we might have life and that more abundantly (John 10:10). The Buddhist seeks to “avoid” life. Jesus taught He would redeem the personality, enrich it, and make it beautiful in every way. Buddhism begins by stating the personality is ultimately non-existent. 

Consider the contrast provided by Clive Erricker in comparing the Buddhist nirvana and the Christian heaven: “There is a continuing selfhood in heaven which Nirvana denies; there is a tendency to understand heaven as a future state, following on from earthly life, that Nirvana is not; there is a belief that heaven is, at least to some degree, understandable in earthly terms, whereas, Nirvana is not even the opposite of Samsaric existence. Samsaric existence entails the cessation of everything. The problem we then have is that Nirvana sounds dreadfully negative, as though everything precious to us is denied and destroyed.”[10] 

Erricker’s statements are true. Since the goal of Buddhism is to destroy the individual person, merely an illusion, everything precious to us as individuals is indeed “denied and destroyed.” But notice the Buddhist response to this unlovely state of affairs: “The Buddhist response to this is that speculation of this kind is simply unhelpful.”[11] In other words, Buddhist teaching does deny and destroy all that is meaningful to human existence but Buddhism has no answers as to the implications. It merely retreats into its particular world view declaring that critical evaluation is “unhelpful.” 

Former Buddhist J.I. Yamamoto observes: “My hunger and my thirst cannot be satisfied in Buddhism because I know that the Buddha neither created me nor offers for me to live forever with him….Beyond the Buddha is the void, and the void does not answer the needs of my humanity.”[12] As one Buddhist convert to Christianity remarked, “I did not want nirvana. I wanted eternal life.” Nor would most people, one assumes, want nirvana. 

But there is a deeper issue in Buddhism that must be addressed–the real problem of humanity and the implications of Eastern notions of karmic “justice” and morality. 

At this point, the Buddhist needs to understand that the problem of humanity is much deeper than ignorance or even suffering; the problem is sin–rebellion against God. 
He needs to understand the absolute necessity of forgiveness through Christ and the loving sacrifice He made at the cross. The Buddhist has never said, “nirvana is love” because love is foreign to Buddhist ultimate reality and to its gods. But it is not just that the Buddhist has never said “nirvana is love,” it is that he logically cannot say it. Buddhist “love” is impersonal; it exists without relationships. But if a God of love really exists, why would one exchange this God for an impersonal Reality –and/or indifferent, and not infrequently wrathful or evil [13] Buddhist deities? In essence, the Buddhist needs to understand that their basic analysis of the human condition is flawed. Far from accomplishing its goal–the ending of suffering–Buddhism has no real solution to suffering. 

To begin with, Buddha’s analysis of the human condition was incomplete. His surface perception was valid, that suffering was universal. But his perception was not yet adequate. Why was the man old? Why was the man sick? Why was the beggar suffering? Why had the man died? Buddhism rejects the possibility of separation from God, human sin and a cursed world as explanations for the condition of mankind. When Buddha did seek an answer to the “whys,” he concluded falsely: that personal existence itself was the cause of all suffering. Therefore the goal was to annihilate personal existence. Yet in offering so radical a solution as the destruction of individual existence, Buddha clearly went too far. Again, people don’t want to be annihilated, they want to live forever, hopefully in a much better place–exactly what Christianity offers. 
Another error of the Buddha was to assume that suffering is wholly evil. In rejecting God, Buddha not only rejects God’s solution for evil, but the knowledge that suffering can be also something good (1 Pet. 2:30; 3:14, 17; 4:1, 16, 19; 5:10; Rom. 5:3-4; 8:34-9; James 1:2; 5:10). Men who suffer often admit that suffering has made them better persons in ways only it could. Even Jesus as a man “learned obedience through the things He suffered” (Heb. 5:8). The suffering of Jesus on the cross, of course, became the salvation of the world (1 Jn. 2:2). 

In essence, Buddha was wrong on most counts, at least theologically and anthropologically: the existence of God, the problem of humanity and the solution to the problem, to name a few. Again, individual existence is not the cause of suffering, it is sin. Human extinction is not the solution, it is redemption and immortality. A desire for personal existence is not evil, nor is suffering wholly bad. 

Biblically, of course, there is also a great deal that is predicated upon the satisfaction of desires and the hope for personal immortality. It is good and right to desire the glory of God, personal salvation and sanctification, love for others, eternal life, etc.). Consider just a few biblical scriptures which tells us that God is there, that He is personal, that He is gracious and that He desires we enjoy life. That God is good to all men is indeed the scriptural testimony. God desires that "none should perish" and that men should "love life and see good days" (1 Pet. 3:10). God "gives to all men generously and without reproach" (James. 1:5). In all past generations, God "did good [to you] and gave you rains from heaven and fruitful seasons, satisfying your hearts with food and gladness" (Acts 14:17). "I know that there is nothing better for men than to be happy and to do good while they live. That everyone may eat and drink, and find satisfaction in all his toil–this is the gift of God "(Eccl. 3:12-13). Truly, "the earth is full of the goodness of the Lord" (Ps. 33:5). “The Lord is gracious and compassionate, slow to anger and rich in love. The Lord is good to all; he has compassion on all he has made….The Lord is faithful to all his promises and loving toward all he has made. The Lord upholds all those who fall and lifts up all who are bowed down…You open your hand and satisfy the desires of every living thing” (Ps. 145:8-9, 13-14,16). 

Of course, while God is good and loving, this is not necessarily true of men and it is certainly not true of the devil and his demons. These are the source of most evil and suffering in the world. 

To digress a moment, whenever there are problems or tragedies in life and God does not seem to be “kind and good,” so to speak, when we see famines or crime or evil governments or natural disasters, we should not suspect God’s goodness (e.g, See John Wenham, The Goodness of God; C. S. Lewis, The Problem of Pain.) These things result from a fallen natural order, our sin, the devil, or the folly of men, not from God. Either the greed and stupidity of men cause calamities such as famines in Communist and socialist regimes, or the evil done by dictators, drug runners, etc., destroys thousands or millions of lives. Sometimes evil reaches such proportions God is literally forced by His own righteousness to send judgment in various forms through weather calamities, economic hardships, etc. Of course, natural and social disasters are not always the direct judgment of God, but if God did not uphold His own holiness and punish evil, things would be far worse. As it is, God is much more merciful and longsuffering than we deserve and far more merciful and longsuffering to evil men than most of us would be. Further, the Bible tells us all men intuitively know God is good despite the evil in the world (e.g., Rom. 1:18-21; 2:14-16; 3:4-6). If God were truly evil, there would be no hope and the conditions of life and our sense of things would be quite different. This is why we never ask, “Why is there so much good in the world?” It’s always, “Why is there so much evil in the world?” We know that evil is the aberration in a universe whose Ruler is good and righteous. (And in fact, the evil that exists is not as prevalent as suggested by our instantaneous, worldwide media reporting and, again, it could be much worse were it not for God’s restraining hand (2 Thess. 2:6-7) and His common grace. On the other hand, things generally are much worse than they need to be because the world rejects God and His law and our children are raised in an environments of paganism, relativism, etc., that can justify almost any behavior.) 

Next, the Buddha promised, “If you follow these teachings, you will always be happy.”[14] One wonders, how many of the 400-600,000,000 Buddhists in the world are always happy. At best, their lot in life is rather like the rest of the world. It is difficult to assume their pessimistic philosophy, and the outworking of Buddhist ideas in their cultures would offer blessings of happiness. If Buddhism does not cease suffering even in this life; how can there be a guarantee it will do so in the next life? 

Ironically, due to karmic belief which says suffering is inevitable due to misdeeds in a past life, Buddhism may not only ignore the suffering of others but, in another sense, actually perpetuate it. Although given a Buddhist perspective, karma does uphold a form of morality, in another sense karma merely becomes the dispenser of pain. 
It justifies the acts of the sin nature as inevitable. In an ultimate sense, there are no victims and acts of evil represent people “fulfilling” their karma. Thus, it is a law of “justice” which ordains that the murderer in this life be e.g., murdered in the next: a “justice” which perpetuates crime and evil on the very pretension of satisfying justice. Karma, unlike the Holy Spirit, does not sanctify; it “justifies” the evil men do. It also camouflages the reality of the Fall and sin. Sin is unavoidable, because it is the result of our misdeeds in past lives, the consequences of which we are not easily capable of vanquishing. The sensuality and sorcery of Tantrism, the crass materialism of Nichiren Shoshu’s Buddhism, the pessimism of Buddhism generally, each in their own manner induces pain and difficulty into believer’s lives. In part, then Buddhism itself perpetuates the very suffering it seeks to alleviate. Buddhists may indeed reject God, but it is still His universe in which they must live. 

There are definite consequences for suppressing the truth about God, a truth that even Buddhists innately know (Rom. 1:18-32). To live contrary to the truth will, sooner or later, also bring suffering into one’s life (Gal. 6:7). In fact, as noted, in the end Buddhism causes the most terrible form of suffering imaginable: eternal suffering. While Buddhism seeks to put an end to suffering, it maintains this can be accomplished apart from the cross. Such an attitude will only insure suffering for those who adopt it. The only means to truly end suffering is to look at, and accept, the suffering at the Cross (Jn. 3:16). 
The simple fact is that Buddhists cannot destroy their “image of God,” their ego, or their personality. They will exist eternally after death. And outside of Christ, they will not end their suffering. 

From a Christian view, the irony here is that the two greatest desires of the Buddhist are the two things that can never be attained: cessation of personal existence and cessation of suffering. As long as one remains a Buddhist one can do nothing to prevent the former and can only insure the latter. The one thing that will end their suffering (faith in Jesus’ atonement) is rejected on philosophical and “theological” grounds. 

Buddhists need to know that personal immortality is a possibility, without the necessity of a concomitant suffering. In fact, God has promised this as a free gift to those who believe in his Son (Jn. 6:47). 

The fact that the gift is free means it cannot be earned. Buddhists, of course, hope to gain merit in this life by pilgrimages to Buddhist temples, assisting monks, giving alms to the needy, preaching Buddhism, etc. One also strives to attain nirvana by one’s own efforts. But it is precisely this kind of works salvation which is so condemned biblically: 

For we maintain that a man is justified by faith apart from works of the Law (Romans 3:28) - to the one who does not work [for salvation] but, believes in him who justifies the ungodly, his faith is reckoned as righteousness. Just as David also speaks of the blessing upon the man to whom God reckons righteousness apart from works. (Romans 4:5, 6) 

But even if we or an angel from heaven should preach a gospel other than the one we preached to you, let him be eternally condemned! (Galatians 1:8) Nevertheless knowing that a man is not justified by the works of the Law but through faith in Christ Jesus, that we may be justified by faith in Christ, and not by the works of the Law; since by the works of the Law shall no flesh be justified. (Galatians 2:16) 

Finally, above all else Buddhism is an experientially based religion founded in subjectivism. Its “confirmation” lies in the realm of inner experience, not divine revelation. 

Buddhism is not primarily a religion of faith or obedience to a superior being. It stresses the importance of personal experience of the goal. While in the earlier stages of the religious life the Buddhist must of necessity take the teachings of Buddhism on faith, it is agreed that finally these teachings must be validated through the experience of enlightenment and nirvana.[15] 

Buddhism…does not make a strong distinction between objective and subjective reality….[16] 

How can any Buddhist have the assurance of final success based upon a highly speculative philosophy sustained only by mystical experience? Apart from the subjective experience of a mercurial “nirvana,” Buddhism offers not the slightest bit of evidence that its religious doctrines are true. And if, in the end, no one ultimately exists to experience nirvana, what’s the point? 

In conclusion, perhaps we may best close by citing the Buddha once again: “Do not believe [me] merely because I am your master. But when you yourselves have seen that a thing is evil and leads to harm and suffering then you should reject it." Buddhism itself, unfortunately, fits the description because it denies the one true God to whom glory is due, it denies the Son of God who gave his life for us, and it denies man himself as an illusion and the moral standards by which a society is blessed. Based on the Buddhas own words then, Buddhists should logically reject Buddhism. But the Buddha also went on to say, “And when you see that a thing is good and blameless, and leads to blessing and welfare, then you should do such a thing.”[17] Buddhists, then, who agree that Christ was good and blameless, should consider His life and words far more soberly than they do. And Buddhists who agree that Christianity has far outstripped Buddhism in positive social works, and accomplished great good for mankind, should also look more closely at its message. 

Buddhists may indeed be content to live within the confines of the Buddhist worldview. But look what they are missing–eternal life in heaven! Unfortunately, continued indifference to Jesus will cost one dearly. As Christians, we have the privilege of sharing the truth about Jesus with our Buddhist friends, in the hope that they too may inherit eternal life. What could be more wonderful for a Buddhist? 
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Dr. John Ankerberg is founder and president of The John Ankerberg Show, the most-watched Christian worldview show in America. His television and radio programs are broadcast into 106 million American homes and are available in more than 200 nations in 12 languages. Author, co-author, or contributor of 158 books and study guides in 20 languages, his writings have sold more than 3 million copies and reach millions of readers each year online.
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Dr. John Weldon (born February 6, 1948) went to be with the Lord on August 30, 2014 following a long-time battle with cancer. John served for more than 20 years as a researcher for The John Ankerberg Show. 
During his tenure, he authored or coauthored more than 100 books, including the best-selling Facts On Series of books that has sold more than 2.5 million copies in 16 languages. His final book, published in July 2014 with Harvest House Publishers (coauthored with John Ankerberg), is especially fitting. 
How to Know You’re Going to Heaven offers a biblical and personal look at the way God has provided salvation through Jesus Christ (Acts 4:12) and the confidence the believer can have of eternity with Him in heaven (1 John 5:13). John’s life and work have touched countless others seeking to grow spiritually and better understand the Bible. His friends describe him as genuine, humble, and passionate to share the hope of eternal life with everyone he met. His work will continue through his many books, his online writings at The John Ankerberg Show website (JAshow.org), as well as through the many people John has personally influenced through his ministry.

