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MICHAEL PRABHU, JUNE 10, 2020
Gregory and the Coronavirus of his time
https://rorate-caeli.blogspot.com/2020/02/de-mattei-gregory-and-coronavirus-of.html
Roberto de Mattei, February 19, 2020

An aura of mystery surrounds the Coronavirus, or Covid-19, as we don’t know either its origins or the real data of its diffusion, nor of its possible consequences. What we do know however, is that pandemics have always been considered as Divine chastisements in history and the sole remedy the Church took against them was prayer and penance.    
This happened in Rome in the year 590, when Gregory of the Anicia (gens) senatorial family, was elected Pope taking the name Gregory I (540-604).
Italy was devastated by diseases, famines, social disorders and the destructive wave of the Lombards. Between 589 and 590, a violent outbreak of plague, the terrible lues inguinaria, after  devastating the Byzantine territory in the East and the Frankish land in the West, had sown death and terror in the peninsula and had struck the city of Rome. The Roman citizens saw this epidemic as a Divine punishment for the corruption in the city.
The first victim the plague claimed in Rome was Pope Pelagius II, who died on February 5th, 590 and buried in St. Peter’s. The clergy and the Roman Senate elected Gregory as his successor, who, after being praefectus urbis lived in his monk’s cell on Montecelio.  After his consecration on October 3rd 590, the new Pope tackled the plight of the plague immediately. Gregory of Tours (538-594), who was a contemporary and chronicler of those events, recounts that in a memorable sermon delivered in the Church of Santa Sabina, Gregory invited  the Romans to follow - contrite and penitent - the example of the inhabitants of Nineveh: “ Look around you: behold God’s sword of wrath brandished over the entire population. Sudden death snatches us from the world, scarcely giving us a second of time. At this precise moment, oh – how many are taken up by evil - here all around us –   unable even to think about penitence.”
Then the Pope exhorted [everyone] to raise their eyes to God, Who permits such tremendous punishments in order to correct His children.  To placate the Divine wrath, the Pope ordered a “seven-form litany”, that is, a procession of the entire Roman population, divided into seven corteges, according to sex, age and condition.  The procession moved from the various Roman churches towards the Vatican Basilica, singing litanies along the way.  This is the origin of what are known as the greatest Litanies of the Church, or rogations, which we pray to God that He may defend us from adversities. The seven corteges moved through the buildings of ancient Rome, barefoot, at a slow pace, heads covered in ashes. While the multitude traversed the city, in sepulchral silence, the pestilence reached such a point of fury, that in the brief space of an hour, eighty people fell dead to the ground. However, Gregory didn’t cease for a second in exhorting the people to continue praying and insisted that the picture of the Virgin painted by St. Luke and kept in Santa Maria Maggiore, be brought to the front of the procession. (Gregorio di Tours, Historiae Francorum, liber X, 1, in Opera omnia, a cura di J.P. Migne, Parigi 1849 p. 528).
The Golden Legend by Jacopo da Varazze, is a compendium of traditions transmitted from the first centuries of the Christian era and recounts that, as the Holy Image advanced, the air became healthier and more limpid and the miasma of the plague dissolved as if it couldn’t stand its presence.  It reached the bridge uniting the city to the Hadrian Mausoleum, known in Medieval times as Castellum Crescentii, when all of a sudden a chorus of Angels could be heard singing «Regina Coeli, laetare, Alleluja - Quia quem meruisti portare, Alleluja - Resurrexit sicut dixit, Alleluja! ». Gregory responded in a loud voice: «Ora pro nobis rogamus, Alleluja! ». And so the Regina Coeli was born, the antiphon the Church greets Mary the Queen with, during Eastertide, for the Resurrection of the Saviour. After the singing, the Angels settled themselves in a circle around Our Lady’s picture and Gregory, raising his eyes, saw at the top of the Castle, an Angel, who, after drying his sword dripping with blood, put it back in its sheath, as a sign that the punishment was over.  «Tunc Gregorius vidi super Castrum Crescentii angelum Domini qui glaudium cruentatum detergens in vagina revocabat: intellexitque Gregorius quod pestis illa cessasset et sic factum est. Unde et castrum illud castrum Angeli deinceps vocatum est». (Iacopo da Varazze, Legenda aurea, Edizione critica a cura di Giovanni Paolo Maggioni, Sismel-Edizioni del Galluzzo, Firenze 1998, p. 90).
Pope Gregory I was canonized, proclaimed Doctor of the Church and went down in history known as the “Great”. After his death the Romans began calling the Hadrian Mausoleum “Castel Sant’Angelo” and, in remembrance of the miracle, placed at the top of the castle, the statue of St. Michael, head of the heavenly militia, in the act of sheathing his sword.  Still today in the Capitoline Museum a circular stone with foot-prints is kept, which according to tradition, had been left by the Archangel when he stood to declare the end of the plague. Also Cardinal Cesare Baronio (1538-1697), considered one of the greatest historians of the Church for the rigor of his research, confirms the apparition of the Angel on top of the castle. (Odorico Ranaldi, Annali ecclesiastici tratti da quelli del cardinal Baronio, anno 590, Appresso Vitale Mascardi, Roma 1643, pp. 175-176).
We note only that if the Angel, thanks to the appeal of St. Gregory, sheathed his sword, it means that it had been first drawn to punish the sins of the Roman people. The Angels in fact are the executors of divine punishments on people, as the dramatic vision of the Third Secret of Fatima reminds us, by calling us to repentance: “an Angel with a flaming sword in his left hand; flashing, it gave out flames that looked as though they would set the world on fire; but they died out in contact with the splendor Our Lady radiated towards him from her right hand: pointing to the earth with his right hand, the Angel cried out in a loud voice ‘Penance, Penance, Penance!’”
Is the spread of the Coronavirus related in some way to the vision of the Third Secret? The future will tell us. However the appeal to penance remains of prime urgency for our age and the prime remedy to guarantee our salvation, in time and eternity. The words of St. Gregory the Great must resound again in our hearts: “What will we say of the terrible events of which we are witnesses if not that they are predictions of a future wrath?  Think then dearest brothers, with extreme care to that day, correct your lives, change your habits, defeat with all your might the temptations of evil, punish with tears, sins committed” (Omelia prima sui Vangeli, in Il Tempo di Natale nella Roma di Gregorio Magno, Acqua Pia Antica Marcia, Roma 2008, pp. 176-177).
It is these words, not the dream of Amazzonia felix, that today are needed in the Church which appears the way St. Gregory described it in his times: “A very old ship, horrifically gashed; waves and rotted planks getting in everywhere; shaken everyday by a violent tempest, foreshadowing a shipwreck (Registrum I, 4 ad Ioann. episcop. Constantinop.)”. But way back then Divine Providence called forth a helmsman, who, as St. Pius X states: “amid the raging waves was able not only to dock in the harbor, but also secure the ship from future storms” (Enciclica Jucunda sane del 12 marzo 1904).
What does a Catholic bishop do when government orders the end of gatherings in times of Coronavirus? This:

https://rorate-caeli.blogspot.com/2020/02/what-does-catholic-bishop-when.html
February 24, 2020
Northern Italy is in a state of semi-lockdown due to the spread of the current most dangerous strain of the Coronavirus, as large public gatherings have been forbidden for several days in most of the regions -- including Lombardy, Veneto, Liguria, Piedmont, Emilia-Romagna.

Since some of the local "ordinanze" (decrees) include the prohibition of "religious" gatherings, and getting ahead of the public authorities, several dioceses in the region have suspended religious activities.

Now, as the very high death toll in a few days (over 50 so far, in only a week) in the Islamic Shia center of Qom, in Iran, has shown, religious gatherings can indeed lead to widespread infection and high mortality rates. But what if there is a way to keep the worship of God while complying with public demands to avoid contagion?

The Bishop of Pavia, in Lombardy, Corrado Sanguineti, shows that is possible. His pastoral letter on the matter is a lesson in common sense, and in particular we call your attention to this paragraph:
While unfortunately having to suspend the celebration of the Holy Masses until further notice, I order that Churches remain open, for the personal prayer of the faithful, and I ask that, even on weekdays, priests celebrate daily Mass, behind closed doors, praying in the name of the whole community, signaling with the sound of the bells that the Eucharist is being offered for the living and the dead: even if we cannot celebrate publicly, the liturgical prayer must not fail, which for us priests is a daily appointment of life and is an inexhaustible source of grace for all the people of God. Priests must keep in touch with the faithful, and must not fail to continue their presence among the sick and the elderly in homes and welcoming structures.

Of course, private daily Masses "without the people" are a traditional practice, and well known to Traditional Catholics, but not very common among large numbers of clergy raised with the Novus Ordo, so the reminder is necessary.

Italy: Prohibition of public participation at Holy Mass: FSSPX Communiqué on the Health Emergency
https://rorate-caeli.blogspot.com/2020/02/italy-prohibition-of-public.html
February 25/26, 2020

Note regarding the suspension of Holy Masses
As is known, the Public Authorities have decided to suspend all public events until March 1st, as a result of the Coronavirus health emergency.  
Consequent to such a decision even public celebrations of Holy Masses have in fact been prohibited, whereas markets, shopping malls and sport-centers remain open.  
The St. Pius X Fraternity, unfortunately, is obliged to suspend all the celebrations with the participation of the faithful in the regions involved, not however without denouncing the behavior of the Public Authorities, who are impeding the Christian population, in such circumstances, from praying publically to their Creator.  
In this regard, we cannot help being astonished at the lack of appropriate reaction on the part of the Episcopate which raises its voice against the deforestation of the Amazon, but accepts, readily, the banning of public worship given to God.
The priests of the St. Pius X  Fraternity will be offering the Holy Sacrifice of the Mass throughout these sad days, imploring the Divine Mercy to deign shorten this tribulation and lead back the Christian population and their authorities to the real ends for which every man has been created – Heavenly Bliss. 
We invite the faithful to unite themselves spiritually to the Holy Masses which will be celebrated and regularly transmitted on Ash Wednesday and the First Sunday of Lent, on our YouTube channel here: https://fsspx.it/it/s-messa-cantata-diretta-dal-priorato-di-rimini-della-fsspx 
Source: https://fsspx.it/it/news-events/news/comunicato-sullemergenza-sanitaria-5537
 

Bishop Schneider: The Rite of Holy Communion in times of a pandemic
'The ban on Communion in the mouth is unfounded compared to the great health risks of Communion in the hand in the time of a pandemic. Such a ban constitutes an abuse of authority.'

https://rorate-caeli.blogspot.com/2020/02/op-ed-bishop-schneider-rite-of-holy.html
Bishop Athanasius Schneider, February 28, 2020

Nobody can force us to receive the Body of Christ in a way that constitutes a risk of the loss of the fragments, and a decrease in reverence, as is the way of receiving Communion in the hand. Although it is true that one could receive Communion on a small white and clean handkerchief (purificator, small corporal) directly in the mouth, this way is not always practicable and even refused by some priests.
In these cases, it is better to make a Spiritual Communion, which fills the soul with special graces. In times of persecution, many Catholics were unable to receive Holy Communion in a sacramental way for long periods of time, but they made a Spiritual Communion with much spiritual benefit.

Communion in the hand is no more hygienic than Communion in the mouth. Indeed, it can be dangerous for contagion. From a hygienic point of view, the hand carries a huge amount of bacteria. Many pathogens are transmitted through the hands. Whether by shaking other people's hands or frequently touching objects, such as door handles or handrails and grab bars in public transport, germs can quickly pass from hand to hand; and with these unhygienic hands and fingers people then touch often their nose and mouth. Also, germs can sometimes survive on the surface of the touched objects for days. According to a 2006 study, published in the journal "BMC Infectious Diseases", influenza viruses and similar viruses can persist on inanimate surfaces, such as e.g. door handles or handrails and handles in transport and public buildings for a few days.

Many people who come to church and then receive Holy Communion in their hands have first touched door handles or handrails and grab bars in public transport or other buildings. Thus, viruses are imprinted on the palm and fingers of their hands. And then during Holy Mass with these hands and fingers they are sometimes touching their nose or mouth. With these hands and fingers they touch the consecrated host, thus impressing the virus also on the host, thus transporting the viruses through the host into their mouth.

Communion in the mouth is certainly less dangerous and more hygienic compared to Communion in the hand. In fact, the palm and the fingers of the hand, without intense washing, undeniably contain an accumulation of viruses.

The ban on Communion in the mouth is unfounded compared to the great health risks of Communion in the hand in the time of a pandemic. Such a ban constitutes an abuse of authority. Furthermore it seems, that some Church authorities are using the situation of an epidemic as a pretext. It seems also that some of them have a kind of cynical joy to spread more and more the process of trivialization and de-sacralization of the Most Holy and Divine Body of Christ in the Eucharistic sacrament, exposing the Body of the Lord himself to the real dangers of irreverence (loss of fragments) and sacrileges (theft of consecrated hosts).

Then there is also the fact that during the Church's 2,000-year history there were no proven cases of contagion due to the reception of Holy Communion. In the Byzantine Church the priest gives Communion to the faithful even with a spoon, the same spoon for everyone. And then, the priest or deacon drinks the wine and water with which he purified the spoon, which was sometimes even touched with the tongue of a faithful during the reception of Holy Communion. Many faithful of the Eastern churches are scandalized, when they see the lack of faith of bishops and priests of the Latin Rite, as they introduce the ban on receiving Communion in the mouth, a ban made ultimately for lack of faith in the sacred and Divine character of the Body and Blood of the Eucharistic Christ.

If the Church in our day does not endeavor again with the utmost zeal to increase the faith, reverence and security measures for the Body of Christ, all security measures for humans will be in vain. If the Church in our day will not convert and turn to Christ, giving primacy to Jesus, and namely to Eucharistic Jesus, God will show the truth of His Word which says: “Unless the Lord build the house, they labour in vain that build it. Unless the Lord keep the city, he watches in vain that keeps it” (Psalm 126:1-2).

The following prayer for making a Spiritual Communion is recommended:

“At Thy feet, O my Jesus, I prostrate myself, and I offer Thee the repentance of my contrite heart, which is humbled in its nothingness and in Thy holy presence. I adore Thee in the Sacrament of Thy love, the ineffable Eucharist. I desire to receive Thee into the poor dwelling that my heart offers Thee. 

While waiting for the happiness of sacramental Communion, I wish to possess Thee in spirit. Come to me, O my Jesus, since I, for my part, am coming to Thee! The love embrace my whole being in life and in death. I believe in Thee, I hope in Thee, I love Thee. Amen”

+ Athanasius Schneider, Auxiliary Bishop of the archdiocese of St. Mary in Astana

Can a Bishop Require Communion in the Hand to Prevent the Spread of the Coronavirus? (And Would This Apply to the TLM?)
https://rorate-caeli.blogspot.com/2020/02/can-bishop-require-communion-in-hand-to.html
Dr. Peter Kwasniewski, February 29, 2020

The following article is intended as a follow-up on yesterday's post by Bishop Athanasius Schneider.
A friend posed this question to me: “Our bishop sent out a notice suspending communion on the tongue temporarily in response to the coronavirus, and our pastor thinks that this applies to our Latin Mass. Do you know of any legislation or magisterial statement clarifying that not even a bishop has the authority to do this?”

I’ve been hearing a lot about this lately, and I suspect we will hear more and more as the virus continues to spread. A canon lawyer whom I consulted made the following response:

From my perspective, a bishop cannot require anyone to receive in the hand. Even in the Ordinary Form, the prescription is communion on the tongue, with the right to approach and receive in the hand. The norm is the norm, and it is based on the right of the faithful to choose how to worship God at a moment in the Mass that is deeply personal and not communal in nature. My opinion is based on the repeated jurisprudence from the Holy See upholding the rights of a Catholic to receive communion on the tongue while kneeling during an OF Mass, even if his or her bishop has issued a particular law to the contrary. Such laws are considered suggestive in nature and in no way binding.

Whatever may be the case with the Ordinary Form of the Mass, it must be understood that bishops have no authority whatsoever to modify the rubrics for the Extraordinary Form, which is governed by the rubrics and laws in force in 1962 (as Cardinal Burke also had to remind people in connection with the similar issue of whether girls may act as altar servers). The pertinent legislative document, the Instruction Universae Ecclesiae, determines as follows:

24. The liturgical books of the forma extraordinaria are to be used as they stand. All who choose to celebrate according to the forma extraordinaria of the Roman Rite are required to know the pertinent rubrics and to follow them correctly in celebrations.

28. Furthermore, since it is of course dealt with by special law, in respect of its own subject matter, the Apostolic Letter Summorum Pontificum derogates from all liturgical laws that belong to the sacred rites, promulgated from the year 1962 onwards, and not coinciding with the rubrics of the liturgical books of the year 1962.

At the Extraordinary Form, the laity must receive Communion on the tongue; there is no other way envisioned or allowed by law. To have a new custom established (quod Deus avertat), a bishop or episcopal conference would have to request a rescript from the Congregation for the Doctrine of the Faith, just as the bishops of different countries had to ask Rome for a rescript to permit communion in the hand decades ago. And even if a bishop obtained this rescript, it would remain at the option of the layman, who cannot be denied the Blessed Sacrament unless he is a notorious public sinner. A priest who, on his own initiative, told the people they had to receive in the hand would be violating the law and leading the people into the violation of it.

Psychologically, it would be abusive to tell Catholics who love the TLM for its massive Eucharistic reverence to contradict every instinct and rubric of this form of the Roman Rite by putting their hands out and taking the host in a way that (in the traditional understanding) only the sacred minister is set apart to do on Christ’s behalf.

Another canon lawyer I consulted agreed with me about the rescript, and further opined:

I do not think he could require in ordinary circumstances that Holy Communion only be given in the hand at the EF, as the Holy See does not allow that even in the OF. In a medical emergency the bishop has a right to take reasonable steps to protect the health of parishioners. That being said, the faithful should do that they want and feel no obligation to receive Holy Communion in the hand. They cannot be required to do that in either the OF or (theoretically) the EF in emergency circumstances.

On a practical note, many have pointed out that germs are spread as easily by frequent hand contact as by placing the host in the mouth (which, if the priest knows what he’s doing, should not involve any transfer of saliva). As Bishop Athanasius Schneider explained:

Communion in the hand is no more hygienic than Communion in the mouth. Indeed, it can be dangerous for contagion. From a hygienic point of view, the hand carries a huge amount of bacteria. Many pathogens are transmitted through the hands. Whether by shaking other people’s hands or frequently touching objects, such as door handles or handrails and grab bars in public transport, germs can quickly pass from hand to hand; and with these unhygienic hands and fingers people then touch often their nose and mouth. Also, germs can sometimes survive on the surface of the touched objects for days. According to a 2006 study, published in the journal “BMC Infectious Diseases”, influenza viruses and similar viruses can persist on inanimate surfaces, such as e.g. door handles or handrails and handles in transport and public buildings for a few days.

       
Many people who come to church and then receive Holy Communion in their hands have first touched door handles or handrails and grab bars in public transport or other buildings. Thus, viruses are imprinted on the palm and fingers of their hands. And then during Holy Mass with these hands and fingers they are sometimes touching their nose or mouth. With these hands and fingers they touch the consecrated host, thus impressing the virus also on the host, thus transporting the viruses through the host into their mouth.

A priest who believed in conscience that the risk of contagion was too great should be prepared to offer a Mass at which he alone communicates. This is not the end of the world; the Mass has its own intrinsic purposes and should not be reduced to a communion service.

In conclusion, any affected TLM communities should continue to follow the rubrics (as indeed they must), and any faithful who are afraid of infection or fear they may be carrying the virus should refrain from approaching communion and make instead a spiritual communion, which so many saints have recommended.

Bishop Schneider suggests a prayer like the following:

At Thy feet, O my Jesus, I prostrate myself, and I offer Thee the repentance of my contrite heart, which is humbled in its nothingness and in Thy holy presence. I adore Thee in the Sacrament of Thy love, the ineffable Eucharist. I desire to receive Thee into the poor dwelling that my heart offers Thee. While waiting for the happiness of sacramental Communion, I wish to possess Thee in spirit. Come to me, O my Jesus, since I, for my part, am coming to Thee! The love embrace my whole being in life and in death. I believe in Thee, I hope in Thee, I love Thee. Amen.

We have the tools we need to deal with this situation, without rushing to novelties. Ultimately, as Bishop Schneider says, the Western Church stands condemned of worldliness if it is willing to make compromises about the appropriate treatment of the Body of Christ in order to preserve this mortal and perishable life of ours. We would be justly condemned for seeking first ourselves and not the Kingdom of God:

If the Church in our day does not endeavor again with the utmost zeal to increase the faith, reverence and security measures for the Body of Christ, all security measures for humans will be in vain. If the Church in our day will not convert and turn to Christ, giving primacy to Jesus, and namely to Eucharistic Jesus, God will show the truth of His Word which says: “Unless the Lord build the house, they labour in vain that build it. Unless the Lord keep the city, he watches in vain that keeps it” (Psalm 126:1-2).

Postscript
To any readers who may be wondering (or who would like to have the wherewithal to respond to those who may be wondering): “What’s the big deal with receiving in the hand (or, more broadly, laity handling the host)?,” the following three articles may be recommended:

• “‘Eat That Which I Will Give You’: Why We Receive Communion in the Mouth”
• “Debunking the myth that today’s Communion in the hand revives an ancient custom”
• “Why the ordinary use of ‘extraordinary ministers’ has to go away”
Second Postscript
Those who, attending the Ordinary Form, prefer to receive on the tongue but do so standing instead of kneeling are part of the problem, not part of the solution. It is extremely awkward for a minister to place the host in the mouth of a standing person who is as tall as or taller than the minister. There is a common sense connection between kneeling and receiving on the tongue: the recipient can tilt his head back a little and stick out his tongue, and the standing distributor has a very easy time of it. (In the Byzantine rite, the communicant usually bends somewhat at the knee, tilts his head back, and opens his mouth wide so that the content of the spoon can be readily deposited. It is the same principle.) 

In short: if you want to follow the noble tradition of receiving on the tongue, then please do everyone a favor by also following the tradition of receiving while kneeling. It is completely permissible in the Ordinary Form, as this article demonstrates.

(Re-posted from New Liturgical Movement, with permission.)
The Coronavirus and Holy Communion in the Hand
https://rorate-caeli.blogspot.com/2020/03/don-pietro-leone-corona-virus-and-holy.html
Don Pietro Leone, March 1, 2020

If honour is due to another according to his dignity, that is to say according to the excellence that he possesses, it is due to God absolutely in virtue of His infinite dignity and excellence. The name of this honour due to God is ‘Adoration’, which encompasses an attitude both of the mind and of the body.
That of the mind is defined by Bossuet as: ‘The recognition of God’s Highest Sovereignty, and of our own most profound dependence’. The attitude to be adopted by the body, by contrast, when we are in God’s presence, that is to say when we are before Our Lord Jesus Christ in church, has been established by Holy Mother Church in terms of silence, genuflections, kneeling, and deep bows. To receive Holy Communion, more precisely, it is necessary to kneel at the Communion rail and communicate on the tongue.
This second practice, introduced in the first centuries A.D. and established for the Church Universal over a thousand years ago, was abolished by the so-called ‘Reformers’ in the 16th century. As quoted in our book ‘The Destruction of the Roman Rite, the apostate Dominican Martin Bucer states in his ‘Censura’: ‘It becomes our duty to abolish from the churches... with all purity of doctrine, any form of bread-adoration that they wish the antichrists to use and maintain in the hearts of the simpler people’. Such were the reasons for which the Reformers Zwingli and Calvin also imposed Communion standing and in the hand. Communion in the hand was subsequently to become a mile-stone in the denial of the Catholic dogma of the Real Presence.
In the 1960’s the same practice was introduced into the Catholic Church by priests in central Europe as an act of defiance against Rome, some say as a reaction to the encyclical Humanae Vitae. The practice, as we well know, proceeded to expand throughout the Catholic world.  
Taking into one’s own hand the Sacrosanct Body of the Lord - typically while standing - brushing Its fragments off the hands, swallowing It while walking – how can such behaviour possibly be described as ‘Adoration’?  Indeed it was thought out precisely in order to render adoration impossible. Both priests and people alike should refuse absolutely to participate in act of such heinous injustice.
On the occasion of the Coronavirus epidemic, did the hierarchy react by encouraging the few practicing Catholics left in Italy to pray more, and to invite the non-practicing to return to the Sacraments? Did they think of organizing nights of prayer, processions, pilgrimages as had been the common practice in the Church up to recent times, Venice in the 15th Century comes to mind; Milan in the 16th, Marseilles in the 18th. No indeed: rather they have been busy closing churches, or if they keep them open, they seem unwilling to provide the Sacraments of the Eucharist or Penitence; or again if they offer the Holy Sacrifice of the Mass in public at all, they insist on Communion in the hand and prohibit Communion on the tongue.
A devout Albanian woman whose family was persecuted and whose uncle, a Bishop, died a martyr under the Communist régime, was drawn into receiving the Highest Good in the hand last Sunday for the first time in her life and with profound suffering. ‘These hands’ she said to me afterwards, ‘should be burnt with acid.’ A boy who had received his First Holy Communion the week before, was induced by his mother to receive in the hands as well, and burst into tears.
Celebrating and having always celebrated only the Old Rite, and thus being able to give Holy Communion only on the tongue, the author of this article, spending this period in a diocese where Communion on the tongue is forbidden, found himself in a certain difficulty. Not belonging to a group not subjected (or not fully or clearly subjected) to the Pope or the Bishops, he felt obliged to obey the local Ordinary and, although à contre coeur, not to distribute Holy Communion to the faithful at all. 
We informed the faithful of our decision prior to the Holy Mass last Sunday while encouraging them to make a spiritual Communion and saying that The Lord would certainly not deprive them of the Graces which they would otherwise have received sacramentally. After the celebration, we exposed the Sanctissimum for half an hour to enable those present to unite themselves the more intimately with His Divine Majesty, at least in a spiritual manner. 
How great was not our consolation and spiritual joy thereafter in the Mass to read the following words of the Communio and Postcommunio: ‘Manducaverunt et saturati sunt nimis, et desiderium eorum attulit eis Dominus: non sunt fraudati a desiderio suo... Quaesumus, omnipotens Deus: ut, qui celestia alimenta percepimus, per haec contra omnia adversa muniamur.’ They ate and were greatly satisfied, and the Lord brought them their desire: they were not deprived of their desire... We pray, Omnipotent God, that we who have received celestial nourishment may by this be preserved from all adversity.’ 
Not this Grace alone, however, but another was also to be granted to us subsequently, ‘to preserve us from all adversity’. Having continued to celebrate in the same way for two further days, we received from the Curia the signal privilege of administering Holy Communion on the tongue.
The Coronavirus, is being used by the Devil particularly to attack the Church, reducing sacramental Graces and thus further weakening and impoverishing spiritually large areas of the Catholic heartland. The virus, like any other illness or physical evil, is the consequence of a spiritual evil, that is of sin. Its definitive remedy may thus be only found in a spiritual good, that is to say in the conversion of the heart: prayers, a return to the sacraments, and, in a word, the Adoration of God.
Sit nomen Domini Benedictum. Ex hoc nunc et usque in saecula. Amen.
Statement on the Corona Virus and Holy Communion from the Latin Mass Society

https://rorate-caeli.blogspot.com/2020/03/statement-on-corona-virus-and-holy.html
Joseph Shaw, March 3, 2020
STATEMENT ON COVID-19 (CORONAVIRUS) AND THE RECEPTION OF HOLY COMMUNION AT CELEBRATIONS OF THE MASS ACCORDING TO THE EXTRAORDINARY FORM
LATIN MASS SOCIETY
3rd MARCH 2020
The Bishops of England and Wales have issued ‘Guidelines’ (dated 27th February 2020) on steps to be taken in parishes in relation to the possible spread of COVID-19 (the Coronavirus).
While noting that these guidelines do not take the form of a decree with the force of canon law, we welcome them. We should like to make the following clarifications on their application to celebrations of the Extraordinary Form and other traditional Rites and Usages of the Latin Church, such as the Dominican Rite.
1.  In these celebrations the Sign of Peace is not given among members of the congregation; the Precious Blood is not distributed to the Faithful (from the Chalice); and Extraordinary Ministers of Holy Communion are not employed. In these respects these celebrations already adhere to or render unnecessary recommendations given in the Guidelines for a heightened level of hygiene necessary in the case of a more serious outbreak of the virus.
2.  In these celebrations Holy Communion (the Host) may not be distributed in the hand, according to the universal liturgical law applicable to them. Should the spread of COVID-19 necessitate the suspension of the distribution of Holy Communion on the tongue, this would mean the suspension of the distribution of Holy Communion to the Faithful in these celebrations.
The Communion of the Faithful is in no way necessary to the validity or liceity (in such circumstances) of the Mass. Should prudence dictate the necessity for such a step, the Faithful should be encouraged to make a ‘Spiritual Communion’. One form of words for making such a Spiritual Communion is given below.
3.  We wish to observe, however, that the distribution of the Host in the hand does not appear to be less likely to spread infection than the distribution on the tongue. On the contrary, distribution on the hand has the result that the Host touches possibly infected surfaces, the palm of the left hand and the fingers of the right hand of the communicant, which is avoided in distribution by a priest directly onto the communicant’s tongue.
The Guidelines state:
When giving communion in the hand seek to ensure you place the host in the hand of the recipient in such a way that you do not touch their hands.
In the same spirit the distribution of the Host on the tongue should never involve the touching of the communicant’s tongue by the priest.
Instruction and training on the correct manner of distributing Holy Communion on the tongue, to those not used to this manner of distribution, may be useful in this context.
Issued by the Chairman and Officers of the Latin Mass Society 3rd March 2020
 
Further information
An Act of Spiritual Communion
My Jesus, I believe that thou art present in the Most Holy Sacrament. I love thee above all things, and I desire to receive thee in my soul. Since I cannot at this moment receive thee sacramentally, come at least spiritually into my heart. I embrace thee as if thou wert already there, and unite myself wholly to thee. Never permit me to be separated from thee. Amen.

The Latin Mass Society
The Latin Mass Society, founded in 1965, is an association of Catholic faithful dedicated to the promotion of the traditional Latin liturgy of the Catholic Church, the teachings and practices integral to it, the musical tradition which serves it, and the Latin language in which it is celebrated.
More information about the Society and its work can be found on its website:
www.lms.org.uk or email info@lms.org.uk
Our Publicist Clare Bowskill can be reached at clare@lms.org.uk
A copy of this Statement may be downloaded HERE.
‘Our bishops themselves deprive us of the Body of Christ’: Communion and the Corona Virus
https://rorate-caeli.blogspot.com/2020/03/our-bishops-themselves-deprive-us-of.html
March 4, 2020

Several French bishops have used issued guidelines for preventing in the spread of the Corona Virus, in which they instruct priests to refuse to give communion on the tongue. Riposte Catholique has posted a letter from a young Catholic protesting against what amounts to an uncanonical interdict against traditional Catholics. We offer an English translation here.
Your Lordships,
With all of the filial respect that I owe to you as Successors of the Apostles and Princes of the Church, I write you this letter, in exercising my rights according to Canon 212 of the Code of Canon Law.

For several weeks, coronavirus (COVID-19) has been present on French territory, thus the bishops of several dioceses have taken precautions in order to limit the spread of the virus among the faithful gathered for the liturgical services, particularly the Mass, which poses a particular difficulty due to the distribution of communion.


Copied below are the instructions from the press release of your brother, the archbishop of Paris. 
• Offer communion only in the hands of the faithful, and refuse to give it in the mouth.
• Do not offer communion from the chalice to the faithful.
• Ask concelebrants to commune by intinction.
• Ask the faithful to not exchange the sign of peace.
• Empty the holy water fonts of the churches. 
On the one hand, the faithful ought to understand the reasons why His Grace, the Most Rev. Michel Aupetit, has acted to protect those who attend the liturgies in the churches of Paris, as a priest has already been in the midst of the other diocesan clergy, after catching the virus in Italy. Clearly, no one wishes that anyone else become sick because of contact with their priests during the celebration of the sacred liturgy.
On the other hand, in forbidding the reception of communion on the tongue, the bishops have created problems for the consciences of those faithful who only receive Holy Communion in this fashion. 
When I was seven years old, I made my First Holy Communion with a pious spirit, wearing a beautiful white shirt and tie, one beautiful Sunday morning in April. We learned to present our hands, the right above the left, like a little throne, to receive Our Lord in a reverent manner. Then, we would take the right hand and make the Sign of the Cross as usual, in an act of love and thanksgiving to Our Lord. Such is the manner in which I received Holy Communion until the age of twelve, when I discovered Christianity in its fullness, according to its tradition, that is, in the traditional liturgy celebrated in Latin according to the liturgical books in use before the Second Vatican Council. 
In order to benefit from the sacrament of confession, being an adolescent boy like all others, where changes to body and spirit make the task of controlling one’s passions more difficult (I speak not only of lust, but of all the passions: adolescents change greatly in all areas of life and pose a challenge at school, at home, and so on), my family searched for a spiritual solution to the combat between the spirit and the flesh that was found within me (and still is to be found, but was certainly there at the time, when I was twelve).

Since the territorial parish only offered confession for a marginal thirty minutes on Saturday afternoons, which was insufficient, we came into the abode of the priests of the Priestly Fraternity of St. Peter, where, beyond the generous hours of confession (daily, before all of the public Masses), I also appreciated the Mass in Latin. It was, if not more reverent a priori, celebrated in a manner where one could find silence and interior peace, something that I had never seen before.

I also discovered the theology of Pope Benedict XVI, which has left a profound mark in my soul, thanks to his love for Jesus Christ, redeemer of all, and for the sacred liturgy, which reveals Christ on each altar, in every tabernacle, in every corner of the world, even until the end of time.

To make a long story short, after several years of faithful service in the Ordinary Form, where we could receive on the tongue, but not on the knees, in order to assure the unity of the assembly (which was perhaps a euphemism for avoiding a conflict with the archbishop), I switched to the traditional Mass, where there is no choice: Holy Communion is exclusively distributed on the tongue of each communicant, who is also kneeling. Here, we are all in agreement: according to the teaching of the church, the species of bread and wine (for those who suffer from celiac disease) suffice, each containing the Body and Blood of the Lord, his soul and divinity, whatever the arguments might be for the distribution, whether occasional or habitual, of both species during the Holy Sacrifice of the Mass. (If you will allow a digression, I should note that during the first concelebrations in the 1960s, it was necessary for priests to have their own paten and chalice, with their own host and some wine. To put it another way, only those who were directly around the altar concelebrated at the beginning: you can even see this in the photos taken in St. Peter’s Basilica.) 
I will be twenty-five this summer, which means that I have not touched the Body of Christ with my own hands for thirteen years, as I was twelve when I made the decision to no longer receive the eucharist in the hand. This is no longer only a question of choice, but of habit and of thought, that is, I cannot imagine the possibility of touching the host, even in an emergency. I would prefer to lick the floor than take the eucharist in my hands if I find a fallen host, like in Communist China during the Maoist revolution or even in our churches in France today. It is entirely unthinkable that I do otherwise, at least if my hands are not anointed by the bishop according to the tradition of the Roman church during the celebration of priestly ordination.

We have just entered into the desert to spend forty days of fasting and prayer like Our Lord, and already we are with him in order to pass the hours of his Passion. That there is no longer holy water, like after the Mass of the Lord’s Supper, and, for those who celebrate according to the traditional rite, the Blessed Sacrament, as on Good Friday, does not escape me. But we are not prepared! This is why Lent is necessary, to prepare us to enter into the Passion. I would even say that it is better to have a world without public Masses following the orders of the government, hostile or not, than the one where our bishops themselves deprive us of sacramentals and even the Body of Christ himself without provocation.


Yes, you might respond to me, but what of Pope St. Pius X and the reform of the age of reason and of the frequency of reception? You would be right, in my opinion, if you asked me that question. Our situation is hardly very traditional, but one should not take this precious gift from the faithful, certainly without leaving them the possibility to discern their own rate of reception, taking into account all of the risks to their health, after having confessed and done penance.

I will not linger too long on canon law, but you have created a conflict, for there is not only a right to receive the Holy Sacrament if you present yourself to the priest (cf. canon 912) but to kneel and to receive on the tongue. In fact, the indult Memoriale Domini which authorizes the reception of the sacrament in the hand, envisions that the reception on the tongue always be preserved. Nothing has abrogated this document of Pope St. Paul VI. For the Americans, the Congregation for Divine Worship and Discipline of the Sacraments even corrected the General Instruction of the Roman Missal in order to preserve these two rights and prevent the correction of the faithful by the priest in favor of receiving standing and in the hands, a condemnation which is explicitly condemned by the same Roman congregation.

Thus, this is all I have to say to you, Your Lordships.
Lord have mercy upon us. Christ have mercy upon us. Lord have mercy upon us.
Be assured of my prayers. I kiss your sacred rings.
A young Catholic
A Catholic Survival Guide for the COVID-19 Coronavirus Pandemic, by Deacon Nick Donnelly (Part One)

What to Do When Churches Are Closed and Sacraments Unavailable
https://rorate-caeli.blogspot.com/2020/03/a-catholic-survival-guide-for-covid-19.html
Rev. Deacon Nick Donnelly, March 7, 2020
Recourse to the sacraments is essential to the supernatural lives of Catholics. This is even more true during life’s crises, such as many face due to the COVID-19 coronavirus epidemic. This is why Archbishop Vigano is right when he describes the closure of churches in Northern Italy, and the suspension of public Mass and confession as, ‘a real unprecedented tragedy.’  For weeks now many Catholics living in China, Singapore, Hong Kong, Macau and Northern Italy have been unable to receive the Blessed Sacrament or the sacramental absolution of their sins. Not since the Protestant Reformation across Europe or the Communist persecution of the Church in Russia, Mexico and China, have so many Catholics been banned from the public celebration of the sacraments. Though this time churches have been closed to protect the physical wellbeing of Catholics, the drastic impact on the sacramental lives of the faithful cannot be exaggerated.
It is a frightening prospect to face the possibility of being denied the sacraments if instructed to self-isolate due to exposure to the COVID-19 coronavirus or being quarantined in hospital with life-threatening complications. It is highly unlikely that secular medical professionals will appreciate the stress suffered by Catholics unable to receive the pastoral care of our priests, especially the anxiety caused by the possibility of not being able to receive Extreme Unction at the hour of death. 
However, we can do much to reduce our own anxiety and stress if we find ourselves in such a situation by following two traditional devotional practices — the Act of Perfect Contrition and Spiritual Communion. As Bishop Schneider observed in his recent Rorate Caeli essay on the coronavirus:
“In times of persecution, many Catholics were unable to receive Holy Communion in a sacramental way for long periods of time, but they made a Spiritual Communion with much spiritual benefit.”
Cardinal Johann Baptist Franzelin (1816-1885), the renowned Dogmatic theologian and Papal Theologian during the First Vatican Council, once admitted, “If I were able to traverse the countryside preaching the divine word, my favourite sermon topic would be perfect contrition.”
Now is the time to recover the wisdom and practice of these traditional devotions. Under certain conditions, they will enable us to receive the forgiveness of our sins, and the marvellous benefit of Eucharistic graces if — for example due to self-isolation at home or quarantine in hospital — we are denied the sacraments and the pastoral care of our clergy.
Trust that God wills to save all men
God in his providence has given the faithful these traditional means to receive absolution for our sins, under certain conditions, and the nourishment of Eucharistic graces because of His universal salvific will. As sacred Scripture tells us, God does not wish the death of sinners but our conversion and life (Ezekiel 18:23), and, He came into the world to save sinners and He wills to save all men (1 Timothy 1:15; 2:4.)
Our Lord has given special supernatural signification and effectiveness to the seven sacraments as unique signs and instruments of His saving grace that are necessary for salvation. However, St. Thomas Aquinas was clear that God has not restricted Himself to these sacraments (ST III. 64. a2.) In the Act of Perfect Contrition, which is intrinsically related to the sacrament of Confession and in Spiritual Communion, which is ardently focused on the sacrament of the Eucharist we receive his saving grace. The economy of salvation is much more varied and multifaceted than many Catholics nowadays assume, especially when we add in other sacramentals as well.
The Act of Perfect Contrition
As explained by the Baltimore Catechism, contrition ‘is sincere sorrow for having offended God, and hatred for the sins we have committed, with a firm purpose of sinning no more’, and, perfect contrition ‘is that which fills us with sorrow and hatred for sin, because it offends God, who is infinitely good in Himself and worthy of all love.’
The Theology of the Act of Perfect Contrition
A number of the Church Fathers taught the efficacy of contrition for the remission of sin, including St John Chrysostom who wrote:
“As a fire which has taken possession of a forest, cleans it out thoroughly, so the fire of love, wheresoever it falls, takes away and blots out everything that could injure the divine seed, and purges the earth for the reception of that seed. Where love is, there all evils are taken away”. (Quoted by Rt. Rev. Msgr. Joseph Pohle Ph. D. D., The Sacraments: A Dogmatic Treatise.)
Of course, the love that fires perfect contrition is the theological virtue of caritas, and so is already an expression of the working of divine grace in one’s life. The motivation of caritas explains why perfect contrition is also sometimes called the contrition of charity.
One of the passages of sacred Scripture that informs this understanding of perfect contrition is John 14:23, ‘Jesus answered, and said to him: “If any one love me, he will keep my word, and my Father will love him, and we will come to him, and will make our abode with him.” The theological virtue of caritas leads those seeking Christian perfection to the contrition of charity and the consequent remission of sin that enables God to make his home in the soul. 
St. Thomas Aquinas explicitly argued that perfect contrition could receive the pardon of sin outside of confession, ‘I answer that, Contrition can be considered in two ways, either as part of a sacrament, or as an act of virtue, and in either case it is the cause of the forgiveness of sin, but not in the same way. (ST Supplement. Q. v, a. 1.)
The Council of Trent went further by explaining the conditions that must be met for perfect contrition to remit sins, including mortal sins, outside of the sacrament of confession:
 “The Synod teaches moreover, that, although it sometimes happen that this contrition is perfect through charity, and reconciles man with God before this sacrament be actually received, the said reconciliation, nevertheless, is not to be ascribed to that contrition, independently of the desire of the sacrament which is included therein.” (Council of Trent. Session xiv, Chap. 4.)
Pope St. John Paul II’s Catechism of the Catholic Church made this requirement of desiring sacramental confession as an element of perfect contrition explicit for the remission of mortal sin, ‘[perfect contrition] also obtains forgiveness of mortal sins if it includes the firm resolution to have recourse to sacramental confession as soon as possible.’ (CCC 1452).
How to Make an Act of Perfect Contrition
The first thing to do is to be certain about the difference between an imperfect contrition and a perfect contrition. Father J. von den Driesch’s very helpful booklet on perfect contrition explains the differences. In summary:
Our contrition is imperfect if our motivation for repenting of our sins is due to fear of God because we think our sins will deny us heaven or will earn the punishment of Purgatory or Hell. Imperfect contrition originates from an imperfect love of God that puts our needs and desires and self-seeking love of favour before a true love of God.
Our contrition is perfect if we repent of our sins because when we think of God’s greatness, His beauty, His love, His holiness, we are aware of how offensive our sins are to God and how they caused the sufferings of our Lord Jesus Christ on the Cross. Perfect contrition originates from the theological virtue of caritas, a self-forgetful love of God that rejoices in God’s holiness and redemptive love of sinful man, ‘For God so loved the world, as to give his only begotten Son; that whosoever believeth in him, may not perish, but may have life everlasting.’ (John 3:16).
In his 1930 booklet Perfect Contrition: The Golden Key to Paradise, Father J. von den Driesch explains the steps he considers necessary to make a perfect act of contrition:
1. Perfect Contrition is a grace from our merciful God, so sincerely ask Him frequently throughout the day for this divine gift by repeating often, ‘My God, grant me perfect contrition for all my sins.’ God willingly gives this grace to those who ardently desire it.
2. In reality or imagination kneel at the foot of a crucifix and meditate on Jesus’ Five Precious Wounds and His Precious Blood for a few moments and say to yourself: “Who, then, is nailed on this cross? It is Jesus, my God and my Saviour. What does He suffer? His mangled body covered with wounds shows the ghastly torments. His soul is soaked with pains and insults. Why does He suffer? For men’s sins and also for my own. In the midst of His bitterness, He remembers me, He suffers for me, He wishes to wipe away my sins.” 
3. Before the Crucified Christ recall your sins, and forgetting for a moment Heaven and Hell, repent of them because they have brought our Lord to His sufferings on the Cross. Promise him, that with His help, you will sin no more.
4. Recite, slowly and with fervour, an act of contrition that emphasise the goodness of God and your love of Jesus. The following are well known or easy to memorise:
O my God, because you are so good, I am very sorry that I have sinned against you and by the help of your grace I will not sin again. Amen
I love you, Jesus, my love above all things, and I repent with my whole heart of having offended you. Never permit me to separate myself from you again, grant that I may love you always, and then do with me what you will. Amen.
5. Make a firm resolution to go to sacramental confession as soon as practically possible.  If one is undergoing self-isolation or quarantine in hospital or the churches are closed as a consequence of the coronavirus you should aim to go as soon as these restrictions are relaxed
Father J. von den Driesch explains:
“It's true that perfect contrition produces the same effects as confession, but it doesn't produce them independently of the sacrament of penance, since perfect contrition precisely supposes a firm purpose to confess the same sins that it has just pardoned.”
It is important that you develop now the habit of making acts of perfect contrition, throughout the day, and especially after an examination of conscience last thing at night.  Then if you become critically ill or in danger of death without the assistance of a priest, you can readily make an act of perfect contrition sure in the knowledge that you have been forgiven your sins and that if you die you will do so in a state of grace. If you don’t die then you can make a sacramental confession as soon as circumstances allow.
Spiritual Communion
As explained in the Baltimore Catechism, Spiritual Communion is ‘an earnest desire to receive Communion in reality, by which desire we make all preparations and thanksgivings that we would make in case we really received the Holy Eucharist. Spiritual Communion is an act of devotion that must be pleasing to God and bring us blessings from Him.’
The Theology of Spiritual Communion
St. Augustine is recognised as the first of the Church Fathers to touch upon spiritual communion in his homily on John 6:15-44:
“Jesus answered and said to them, ‘This is the work of God, that you believe in Him whom He has sent.’ This is then to eat the meat, not that which perishes, but that which endures unto eternal life. To what purpose do you make ready teeth and stomach? Believe, and you have eaten already.” (Tractate 25.)
St. Augustine makes it clear that belief in the Blessed Sacrament is fundamental to Spiritual Communion, ‘Believe, and you have eaten already’. For Augustine, faith and desire are inextricably linked — the greater our faith, the greater our desire for God, ‘The deeper our faith, the stronger our hope, the greater our desire, the larger will be our capacity to receive that gift, which is very great indeed.’ (Augustine’s letter to Proba).
St. Thomas Aquinas further developed St Augustine’s thought by focusing on ardent desire for the Eucharist as necessary for Spiritual Communion:
“The effect of the sacrament can be secured by every man if he receive it in desire, though not in reality. Consequently, just as some are baptized with the Baptism of desire, through their desire of baptism, before being baptized in the Baptism of water; so likewise some eat this sacrament spiritually ere they receive it sacramentally. Now this happens in two ways. First of all, from desire of receiving the sacrament itself, and thus are said to be baptized, and to eat spiritually, and not sacramentally, they who desire to receive these sacraments since they have been instituted…” (ST III. q80. a1).
The Council of Trent presented St Thomas Aquinas’ understanding of spiritual communion as desire for the Blessed Sacrament as one of three ways of receiving Holy Communion:
“For they have taught that some receive it sacramentally only, to wit sinners: others spiritually only, those to wit who eating in desire that heavenly bread which is set before them, are, by a lively faith which worketh by charity, made sensible of the fruit and usefulness thereof…”(Council of Trent. Concerning the Most Holy Sacrament of the Eucharist. Chapter VIII.)
Since Trent, a number of popes have emphasised the importance of ardent desire for the Eucharist as essential to Spiritual Communion:
“Christians - especially when they cannot easily receive Holy Communion - should do so at least by desire, so that with renewed faith, reverence, humility and complete trust in the goodness of the divine Redeemer, they may be united to Him in the spirit of the most ardent charity.” (Venerable Pope Pius XII, Mediator Dei, 117.)
“It is good to cultivate in our hearts a constant desire for the sacrament of the Eucharist. This was the origin of the practice of ‘spiritual communion’”. (Pope St. John Paul II. Ecclesia de Eucharistia, 34.)
There are a number of ways that we can cultivate in our hearts a constant, ardent desire for the Blessed Sacrament.  For example, while our churches remain open and before we may be self-isolating or under quarantine we can commit to daily devout reception of Holy Communion and frequent Eucharistic Adoration. We can also read dogmatic and spiritual books on the Eucharist, such as: Abbot Vonier, A Key to the Doctrine of the Eucharist; Joseph Cardinal Ratzinger, God is Near Us: The Eucharist, The Heart of Life; Bishop Athanasius Schneider, Dominus Est: It Is the Lord!, and, Corpus Christi: Holy Communion and the Renewal of the Church.
How to Make a Spiritual Communion
There is some confusion concerning the nature of, and requirements for, Spiritual Communion.  This has been caused by the contemporary recommendation, made by some clergyman, that individuals in a state of grave sin who cannot receive Holy Communion should instead make a spiritual communion during their participation in the Mass. For example, Pope Benedict XVI wrote in 2007:
“Even in cases where it is not possible to receive sacramental communion, participation at Mass remains necessary, important, meaningful and fruitful. In such circumstances it is beneficial to cultivate a desire for full union with Christ through the practice of spiritual communion.” (Sacramentum Caritatis, 55.)
This is a different type of ‘spiritual communion’ to the traditional devotion of Spiritual Communion which requires that ‘we make all preparations and thanksgivings that we would make in case we really received the Holy Eucharist’ (Baltimore Catechism).  Such preparations would necessarily include the requirement of confession if we were aware of being in a state of mortal sin. Servant of God Fr. Felice Capello, S.J. wrote in his Tractatus Canonico-Moralis, “He who is in mortal sin” must at least “repent in his heart if he wishes to spiritually communicate profitably.” The necessity of being in a state of grace was also explained by Fr. Francis D. Costa, S.S.S.:
"The person [making an act of Spiritual Communion] must be in the state of grace, since this is a necessary condition for Holy Communion, and also because this desire is essentially an act of love of Christ in the Blessed Sacrament.”
It follows from this that, if we are unable to have recourse to sacramental confession due to self-isolation or quarantine, we can prepare ourselves to undertake the devotion of Spiritual Communion by making an act of perfect contrition.
St. Leonard of Port Maurice, O.F.M., (1676-1751) recommended the following way of making a spiritual communion in his book The Hidden Treasure: Or The Immense Excellence of the Holy Sacrifice of the Mass. Though his recommendations were written for spiritual communion during Mass when the priest communicates they can be adapted to spiritual communion outside of the Mass.
1.    At the moment when the priest is about to receive Holy Communion at the same time ‘excite in your heart an act of sincere contrition’, and humbly strike your breast in acknowledgment of your unworthiness to receive so great a grace’. If self-isolating or in quarantine bring to mind in your imagination the sacred words and actions of the Mass, such as the consecration and elevation of the Host and Chalice or the priest’s communion. Know that as you imagine this in your mind’s eye somewhere in the world a priest is offering up the sacrifice of the Mass. Or if possible, participate in the Mass ‘virtually’ for example through the internet or TV.
2.    Make all those acts of faith, humility, sorrow, adoration, love and desire that you usually express through prayers before Holy Communion.
3.    Ardently desire, with earnest longing, to receive ‘your adorable Jesus who has deigned to veil Himself in the Sacrament for your spiritual and temporal welfare.’ Imagine that the Mother of God, or some one of your patron saints administers the adorable particle to you; think that you are actually receiving it, and after embracing Jesus in your heart, say to him over and over again with heart-felt words dictated by love, such as the following prayer:
My Jesus, I believe that Thou art present in the Blessed Sacrament. I love Thee above all things and I desire Thee in my soul. Since I cannot now receive Thee sacramentally, come at least spiritually into my heart. As though Thou wert already there, I embrace Thee and unite myself wholly to Thee; permit not that I should ever be separated from Thee. Amen.   (St. Alphonsus de' Liguori)
4.    After moments of silent adoration make all those acts of faith, humility, love, thanksgiving and offering that you usually express through prayers after Holy Communion.
One of the wonderful benefits of spiritual communion is that you can make it many times during the day and night. St. Maximilian Kolbe O.F.M., undertook this devotion at least once every quarter of an hour. St. Pio of Pietrelcina (Padre Pio) recommended receiving our Lord in Spiritual Communion throughout the day during one’s various occupations. To encourage this devotion he taught:
“Fly with your spirit before the tabernacle, when you can’t stand before it bodily, and there pour out the ardent longings of your soul and embrace the Beloved of souls, even more than if you had been permitted to receive him sacramentally.” (Padre Pio quoted by Vinny Flynn, 7 Secrets of the Eucharist.) 
It will be a great consolation to receive Eucharistic graces through spiritual communion if we are unable to receive Holy Communion due to self-isolation, quarantine or the closure of churches for weeks on end. As St. Teresa of Jesus advised:
“When you do not receive communion and you do not attend Mass, you can make a spiritual communion, which is a most beneficial practice; by it the love of God will be greatly impressed on you”. (The Way of Perfection, Chapter. 35.)
Though these traditional devotions of Perfect Contrition and Spiritual Communion will really come into their own if we are denied the sacraments due to COVID-19, it is best to make them a daily practise now, even when we remain free to attend our parish churches. Cultivating these habits will make it easier for us to avail ourselves of their benefits if we become weakened through illness. Finally, if you find this article helpful please pass it on to other Catholics to help them prepare for any eventuality brought on by this pandemic.
In the second part of ‘A Catholic Survival Guide for the COVID-19 Coronavirus Pandemic’ we will examine two more traditional devotions — Bona Mors, otherwise known as the art of dying happily, and, devotion to the Precious Wounds of Christ – as a means of uniting our sufferings with those of the Crucified Christ. 
A Catholic Survival Guide for the COVID-19 Coronavirus Pandemic, by Deacon Nick Donnelly (Part Two)
Coronavirus Prayer
https://rorate-caeli.blogspot.com/2020/03/coronavirus-prayer.html
Kenneth J. Wolfe, March 11, 2020

What can we do, in addition to washing our hands and taking prudent measures to avoid contracting or spreading the coronavirus?  PRAY.

Here is one idea.  Ask your parish schola to chant this prayer in a time of pestilence on Sunday.  Imagine if hundreds, if not thousands, of churches around the world took a few minutes to pray for the end of the coronavirus.

Please share.
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The Star of Heaven that nourished the Lord drove away the plague of death which the first parents of man brought into the world.  May this bright Star now vouchsafe to extinguish that foul constellation whose battles have slain the people with the wound of death.
O most pious Star of the Sea, preserve us from pestilence; hear us, O Lady, for Thy Son honors Thee by denying Thee nothing.  Save us, O Jesus, for whom Thy Virgin Mother supplicates Thee.

The origins of this prayer are, as some writings have detailed, from the Sisters of the Monastery of Santa Clara in Coimbra, Portugal, during the plague in 1317.
Hearty thanks to a journalist friend in New York City for making this writer aware of the Gregorian chant.
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The theme of my conversation is: The new scenarios in Italy and in Europe during and after the Coronavirus crisis. I will not speak about this theme from a medical or scientific point of view as I do not have this competence. I will instead consider the argument from three other points of view: the point of view of a scholar of the political and social sciences; the point of view of a historian; and the point of view of a philosopher of history.
As a scholar of the social sciences
The political and social sciences study human behavior in its social, political and geopolitical context. From this point of view I am not inquiring into the origins of the Coronavirus and its nature, but rather the social consequences that are happening and will happen.
An epidemic is the diffusion on the national or world scale (in this case it is called a pandemic) of an infective illness that afflicts a large number of individuals of a determined population in a very brief span of time.
The Coronavirus, which has been renamed Covid-19, is an infective illness that began to spread through the world from China. Italy is the Western nation that is now apparently the most afflicted by it.
         Why is Italy under quarantine today? Because, as the most attentive observers have understood from the very beginning, the problem of the Coronavirus is not its fatality rate but the rapidity with which the contagion spreads among the population. Everyone agrees that the illness in itself is not terribly lethal. A sick person who contracts the Coronavirus and is assisted by specialized health care personnel in well-equipped health care facilities can heal.
         But if, because of the rapid spread of the contagion, which can potentially strike millions of people simultaneously, the number of sick people rapidly increases, there will not be enough health care facilities and personnel: the sick will die because they are deprived of the necessary care. In order to cure grave cases it is necessary to have the support of intensive care in order to ventilate the lungs. If this support is lacking, the patients die. If the number of those who are sick increases, health care structures are not capable of offering intensive care to everyone and an ever greater number of patients will succumb to the disease.
         Epidemiological projections are inexorable and they justify the precautions being taken. “If uncontrolled, the Coronavirus could strike the entire Italian population, but let’s say that in the end only 30% become infected, that would be about 20 million people. Let’s say that out of these – reducing the rate – 10% go into crisis, meaning that without intensive care they will succumb to the disease. This would mean that 2 million people die directly, plus all of those who will die indirectly as a result of the collapse of the health care system and the social and economic order.”[1]
The collapse of the health care system in turn would have other consequences. The first is the collapse of the nation’s productive system. 
          Economic crises usually arise from the lack of either supply or demand. But if those who want to consume must remain at home and the stores are closed and those who are capable of selling goods do not succeed in getting their product to their clients because logistical operations, the transport of goods, and points of sale like stores enter into crisis, the supply chain collapses.
The central banks would not be capable of saving such a situation: “The crisis after the Coronavirus does not have a monetary solution” writes Maurizio Ricci in La Repubblica on February 28. Stefano Feltri in turn observes: “The typical Keynesian recipes – creating jobs and artificial demand with public money – are not practical when the workers do not leave their homes, trucks do not circulate, stadiums are closed and people do not schedule vacations or work trips because they are sick at home or afraid of the contagion. Aside from avoiding liquidity crises for businesses by suspending tax payments and interest payments to banks, the political system is powerless. A government decree is not enough to reorganize the supply chain.”[2]
The expression “perfect storm” was coined several years ago by the economist Nouriel Roubini to indicate a mix of financial conditions that are such that it leads to a collapse of the market. “There will be a global recession due to Coronavirus”, Roubini declares, adding:  “This crisis will spill over and result in a disaster.”[3]
Roubini’s forecasts have been confirmed by the drop in the price of oil after the failure of OPEC to agree with Saudi Arabia, which has decided to increase its production and cut prices in defiance of Russia, and are probably destined to be further confirmed as events unfold.
The weak point of globalization is interconnection, the talisman word of our time, from the economy to religion. Pope Francis’ Querida Amazonia is a hymn to interconnection. But today the global system is fragile precisely because it is so interconnected. And the system of distribution of products is one of the chains of this economic interconnection.
It is not a problem of the markets but of real economy. Not only finance but also industry, commerce, and agriculture, that is to say the pillars of the economy of a nation, can all collapse if the system of production and distribution enters into a crisis.
But there is another point that begins to be glimpsed: there is not only the collapse of the health system; there is not only a possible crack in the economy; but there can also be a collapse of the state and public authority – in a word, social anarchy.  The riots in Italian prisons indicate a trend in this direction.
Epidemics have psychological consequences because of the panic that they can provoke. Between the end of the nineteenth century and the beginning of the twentieth century social psychology was born as a science. One of its first exponents was Gustave Le Bon, the author of a famous book entitled Psychologie des foules [Psychology of crowds] (1895).
Analyzing collective behavior, Le Bon explains how in a crowd the individual undergoes a psychological change by which feelings and passions are transmitted from one individual to another “by contagion” like that which happens with infectious diseases. The modern theory of contagion, which was inspired by Le Bon, explains how, protected by the anonymity of a crowd, the most calm individual can become aggressive, acting at the suggestion of others or in imitation of them. Panic is one of those feelings that is spread by social contagion, as happened during the French Revolution in the period that was called the “Great fear” [4].
         If a health crisis is compounded by an economic crisis, an uncontrolled wave of panic can trigger the violent impulses of the crowd. The state is then replaced by tribes and gangs, especially in the outskirts of large urban centers. The social war, has been theorized by the São Paulo Forum, a conference of Latin American ultra-leftist organizations, is practiced in Latin America, from Bolivia to Chile, from Venezuela to Ecuador, and may soon expand to Europe.  
         Someone might observe that this process corresponds to the project of the globalist lobbies, the “masters of chaos” as Professor Renato Cristin defines them in his excellent book. But if this is true, it is also true that what emerges defeated from this crisis is the utopia of globalization, presented as the great road destined to lead to the unification of the human race. Globalization actually destroys space and pulverizes distances: today the key to escaping the epidemic is social distance, the isolation of the individual. The quarantine is diametrically opposed to the “open society” hoped for by George Soros. The conception of man as a relationship, typical of a certain school of philosophical personalism, declines.
         Pope Francis, after the failure of Querida Amazonia, focused heavily on the conference dedicated to the “global compact” schedules at the Vatican for this coming May 14. This conference however has been rescheduled and has become more distant, not only in time but in its ideological presuppositions. The Coronavirus brings us back to reality. It is not the end of borders that was announced after the fall of the Berlin Wall. Instead, it is the end of the world without borders, the end of the “global village.” It is not the triumph of the new world order: it is the triumph of the new world disorder. The political and social scenario is that of a society that is disintegrating and decomposing. Is it all organized? It’s possible. But history is not a deterministic succession of events. The master of history is God, not the masters of chaos. The killer of globalization is a global virus called the Coronavirus.
As historian
         At this point the historian will step in to replace the political observer, seeking to see things from the perspective of a greater chronological distance. Epidemics have accompanied the history of humanity from the very beginning all the way to the twentieth century, and they are always intertwined with two other scourges: wars and economic crises. The last great epidemic, the Spanish influenza in the 1920s, was closely connected to the First World War and the Great Depression that began in 1929, also known as “the Great Crash,” an economic and financial crisis that convulsed the economic world at the end of the Twenties, with grave repercussions that extended throughout the 1930s. These events were followed by the Second World War.
         Laura Spinnay is an English scientific journalist who has written a book called Pale Rider: The Spanish Flu of 1918 and How It Changed the World.[5] Her book informs us that between 1918 and 1920 the virus which began in Spain infected approximately 500 million people, including even inhabitants of remote islands of the Pacific Ocean and of the glacial Arctic Sea, causing the deaths of 50-100 million individuals, ten times more than the First World War.
          World War I contributed to the flu’s virulence, helping the virus spread throughout the globe. Spinnay writes: “It is difficult to imagine a mechanism of contagion more effective than the mobilization of enormous quantities of troops in the height of the autumn wave, who then reached the four corners of the planet where they were greeted by festive crowds. In essence, what the Spanish flu taught us is that another influenza pandemic is inevitable, but whether it will cause ten million or one hundred million victims depends only on what the world will be like in which it spreads.”[6]
         In the interconnected world of globalization, the ease with which contagion can spread is certainly greater than it was a century ago. Who can deny it?
         But the historian’s perspective goes even further back in time. The twentieth century was the most terrible century of history, but there was another terrible century, “The Calamitous Fourteenth Century,” as Barbara Tuchman calls it in her book A Distant Mirror.[7]
         I would like to focus on this historical period that marked the end of the Medieval era and the beginning of the Modern era. I do so basing myself on historical works that are not Catholic but serious and objective in their research.
         The Rogations are processions convoked by the Church in order to implore the help of Heaven against calamities. The Rogations contain the prayer “A fame, peste et bello libera nos, Domine:” – from famine, plague, and war, deliver us, O Lord. As the historian Robert Lopez writes, the liturgical invocation present in the Rogation ceremonies “unfolded with all of its drama over the course of the fourteenth century.”[8] “Between the tenth and twelfth centuries,” Lopez observes, “none of the great scourges that mow down humanity seem to have raged in any great measure; neither pestilence, of which there is no mention during this period, nor famine, nor war, which had a greatly reduced number of victims. Moreover, the expanse of agriculture was widened by a slow softening of the climate. We have proof of this in the retreat of the glaciers in the mountains and of the icebergs in the northern seas, in the extension of wine growing into regions like England where today it is no longer practical, and in the abundance of water in regions of the Sahara that were later reconquered by the desert.”[9]
         The picture of the fourteenth century was much, much different, as natural catastrophes combined with serious religious and political upheavals.
         The fourteenth century was a century of deep religious crisis: it opened in 1303 with the famous “slap” of Anagni against Boniface VIII, one of the greatest humiliations of the papacy in history; it saw the transference of the papacy for seventy years to the city of Avignon in France (1308-1378); and it ended with forty years of the Western Schism from 1378 to 1417, in which Catholic Europe was divided between two and then three popes. A century later, in 1517, the Protestant Revolution lacerated the unity of the faith of Christianity.
         If the thirteenth century was a period of peace in Europe, the fourteenth century was an era of permanent war. We need only think of the “Hundred Years’ War” between France and England (1339-1452) and of the assault of the Turks against the Byzantine Empire with the conquest of Adrianople (1362).
         In this century Europe experienced an economic crisis due to climatic changes caused, not by man, but by glaciation. The climate of the Middle Ages had been mild and sweet, like its customs. But the fourteenth century experienced an abrupt harshening of climatic conditions.
         The rains and floods of the spring of 1315 led to a general famine that assailed all of Europe, above all the northern regions, causing the death of millions of people. The famine spread everywhere. The elderly voluntarily refused food in the hope of enabling the young to survive and historians of the time write of many cases of cannibalism.
         One of the principal consequences of the famines was agricultural destructuring. In this period there were great movement of agricultural depopulation characterized by flight from the land and the abandonment of villages; the forest invaded fields and vineyards. As a result of the abandonment of the fields there was a strong reduction of soil productivity and a depletion of livestock.
         If bad weather causes famine, the subsequent weakening of the body of entire populations causes disease. The historians Ruggero Romano and Alberto Tenenti show how in the fourteenth century the recurring cycle of famines and epidemics intensified.[10] The last great plague had erupted between 747 and 750; almost six hundred years later it reappeared, striking four times in the space of a decade.
The plague came from the Orient and arrived in Constantinople in the autumn of 1347. Over the next three years it infected all of Europe, all the way to Scandinavia and Poland. It was the black plague, of which Boccaccio speaks in the Decameron. Italy lost about half of its inhabitants. Agnolo di Tura, the chronicler of Siena, lamented that no one could be found to bury the dead, and that he had to bury his five sons with his own hands. Giovanni Villani, the chronicler of Florence, was struck by the plague in such a sudden way that his chronicle ends abruptly in the middle of a sentence. 
The European population that had surpassed 70 million inhabitants at the beginning of the 1300s was reduced by a century of wars, epidemics, and famines to 40 million; it shrank by more than one third.
The famines, plague, and wars of the fourteenth century were interpreted by the Christian people as signs of God’s chastisement.
Saint Bernardine of Siena (1380-1444) admonished: Tria sunt flagella quibus dominus castigat.[11] There are three scourges with which God chastises: war, plague, and famine. Saint Bernardine belongs to a number of saints like Catherine of Siena, Bridget of Sweden, Vincent Ferrer, Louis Marie Grignon de Montfort, who warned how throughout history natural disasters have always accompanied the infidelities and apostasy of nations. It happened at the end of the Christian Middle Ages, and it seems to be happening today. Saints like Bernardine of Siena did not attribute these events to the work of evil agents but to the sins of men, which are even more grave if they are collective sins and still more grave if tolerated or promoted by the rulers of the peoples and by those who govern the Church.
As a philosopher of history
         These considerations introduce us to the third point in which I will consider the events not as a sociologist or historian but as a philosopher of history.
         Theology and the philosophy of history are fields of intellectual speculation that apply the principles of theology and philosophy to historical events. The theologian of history is like an eagle that judges human affairs from the heights. Some of great theologians of history were Saint Augustine (354-430), Jacques Bénigne Bossuet (1627-1704), who was called the eagle of Meaux, from the name of the diocese where he was bishop, Count Joseph de Maistre (1753-1821), the marquis Juan Donoso Cortés (1809-1853), the abbot of Solesmes Dom Guéranger (1805-1875), professor Plinio Correa de Oliveira (1908-1995), and may others.
         There is a Biblical expression that says: Judicia Dei abyssus multa (Ps 35:7): the judgments of God are a great abyss. The theologian of history submits himself to these judgments and seeks to understand the reason for them.
         Saint Gregory the Great, inviting us to investigate the reasons for divine action, affirms: “Whoever does not discover the reason for which God does things in the very works themselves, will find in his own meanness and baseness sufficient cause to explain why his investigations are in vain.”[12]
         Philosophy and modern theology under the influence above all of Hegel, have replaced the judgments of God with the judgments of history. The principle according to which the Church judges history is reversed. It is not the Church that judges history but history that judges the Church, because the Church, according to the Nouvelle théologie, does not transcend history but is immanent, internal to itself.
         When Cardinal Carlo Maria Martini said in his final interview that “The Church is 200 years behind” with respect to history, he assumed history as the criterion of judgment for the Church. When Pope Francis, in his Christmas greetings to the Roman Curia on December 21, 2019, made these words of Cardinal Martini his own, he is judging the Church in the name of history, overturning what should be the criterion of Catholic judgment.
         History in reality is a creature of God, like nature, like all that exists, because nothing of what exists can exist apart from God. All that happens in history is foreseen, regulated and ordered by God for all eternity.
         Thus for the philosopher of history every discussion can only begin with God and finish with God. God does not only exist; God is concerned for his creatures, and he rewards or chastises rational creatures according each one’s merits or faults. The Catechism of Saint Pius X teaches: “God rewards the good and chastises the wicked because he is infinite justice....”
         Justice, theologians explain, is one of the infinite perfections of God.[13] The infinite mercy of God presupposed his infinite justice.
         Among Catholics the concept of justice, like the concept of divine justice, is often removed. And yet the doctrine of the Church teaches the existence of a particular judgment that follows the death of every person, with the immediate reward or punishment of the soul, and of a universal judgment in which all angels and all human beings will be judged for their thoughts, words, actions, and omissions.
The theology of history tells us that God rewards and punishes not only men but also collectivities and social groups: families, nations, civilizations. But while men have their reward or chastisement, sometimes on earth but always in heaven, nations, which do not have an eternal life, are punished or rewarded only on earth.
God is righteous and rewarding and gives to each what is his due: he not only chastises individual persons but he also sends tribulations to families, cities, and nations for the sins which they commit. Earthquakes, famines, epidemics, wars, and revolutions have always been considered as divine chastisements. As Father Pedro de Ribadaneira (1527-1611) writes: “wars and plagues, droughts and famines, fires and all other disastrous calamities are chastisement for the sins of entire populations.”[14]
On March 5 the bishop of an important diocese, whom I will not name, declared: “One thing is certain: this virus was not sent by God to punish sinful humanity. It is effect of nature, treating us as a stepmother. But God faces this phenomenon with us and probably will make us understand, in the end, that humanity is one single village.”
The Italian bishop does not renounce the myth of the “single village” nor the religion of nature of the Pachamama and Greta Thunberg, even if for him the “Great Mother” can become “stepmother.” But the bishop above all forcefully rejects the idea that the Coronavirus epidemic or any other collective disaster can be a punishment for humanity. The virus, the bishop believes, is only the effect of nature. But who is it that has created, ordered, and guided nature? God is the author of nature with its forces and its laws, and he has the power to arrange the mechanism of the forces and laws of nature in such a way as to produce a phenomenon according to the needs of his justice or his mercy. God, who is the first cause above all of all that exists, always makes use of secondary causes in order to effect his plans. Whoever has a supernatural spirit does not stop at the superficial level of things but seeks to understand the hidden design of God that is at work beneath the apparently blind force of nature.
The great sin of our time is the loss of faith by the men of the Church: not of this or that man of the Church but of the men of the Church in their collective whole, with few exceptions, thanks to whom the Church does not lose her visibility. This sin produces blindness of the min and hardening of the heart: indifference to the violation of the divine order of the universe.
It is an indifference that hides hatred toward God. How is it manifested? Not directly. These men of the Church are too cowardly to directly challenge God; they prefer to express their hatred towards those who dare to speak of God. Whoever dares to speak of the chastisement of God gets stoned: a river of hatred flows against him.
         These men of the Church, while verbally professing to believe in God, actually live immersed in practical atheism. They despoil God of all his attributes, reducing him to pure “being” – that is, to nothing. Everything that happens is for them the fruit of nature, emancipated from its author, and only science, not the Church, is capable of deciphering nature’s laws.
         Yet not only sound theology but the sensus fidei itself teaches that all physical and material evils that do not come from the will of man depend on the will of God. Saint Alphonsus Liguori writes: “Everything that happens here against our will, know that it does not occur except by the will of God, as Saint Augustine says.”[15]
         On July 19 the Church’s liturgy recalls Saint Lupus (or Saint Loup), bishop of Troyes (383-478). He was the brother of Saint Vincent of Lerins and the brother-in-law of Saint Hilary of Arles, belonging to a family of ancient senatorial nobility but above all of great sanctity.
         During his lengthy episcopate (52 years), Gaul was invaded by the Huns. Attila, at the head of an army of 400.000 men, crossed the Rhine, devastating everything he found in his path. When he arrived before the city of Troyes, the bishop Lupus, vested in pontificals and following his clergy in procession, came to meet Attila and asked him, “Who are you that you threaten this city?” And the response came: “Don’t you know who I am? I am Attila, king of the Huns, called the scourge of God.” To which Lupus replied: “Well then, be the welcome scourge of God, because we merit divine scourges because of our sins. But if it is possible, let your blows fall only on my person and not on the entire city.”
         The Huns entered the city of Troyes, but by divine will they were blinded and crossed it without being aware of it and without doing evil to anyone.
         The bishops today not only are not speaking about divine scourges, but they are not even inviting the faithful to pray that God will liberate them from the epidemic. There is a coherence in this. Whoever prays, in fact, asks God to intervene in his life, and thus in the things of the world, in order to be protected from evil and to obtain spiritual and material goods. But why should God listen to our prayers if he is disinterested in the universe created by Him?
         If, on the contrary, God can, by means of miracles, change the laws of nature, avoiding the sufferings and death of an individual man, or great loss of life throughout an entire city, he can also decree the punishment of a city or a people, because their collective sins call down collective chastisements. Saint Charles Borromeo said, “Because of our sins, God permitted the fire of the plague to attack every part of Milan.”[16] And Saint Thomas Aquinas explains: “When it is all the people who sin, vengeance must be made on all the people, just as the Egyptians who persecuted the children of Israel were submerged in the Red Sea, and as the inhabitants of Sodom were struck down en masse, or a significant number of people must be struck, such as happened in the chastisement inflicted for the adoration of the golden calf.”[17]
On the eve of the second session of the First Vatican Council, on January 6, 1870, Saint John Bosco had a vision in which it was revealed to him that “war, plague, and famine are the scourges with which the pride and malice of men will be struck down.” This is how the Lord expressed himself: “You, O priests, why do you not run to weep between the vestibule and the altar, begging for the end of the scourges? Why do you not take up the shield of faith and go over the roofs, in the houses, in the streets, in the piazzas, in every inaccessible place, to carry the seed of my word. Do you not know that this is the terrible two-edged sword that strikes down my enemies and that breaks the wrath of God and men?”[18]
The priests are silent, the bishops are silent, the Pope is silent.
We are approaching Holy Week and Easter. And yet for the first time in many centuries in Italy, the churches are closed, Masses are suspended, and even Saint Peter’s Basilica is closed. The Holy Week and Easter liturgies urbe et orbi will not be drawing pilgrims from all over the world. God, also punishes by “subtraction” as Saint Bernardine of Siena says, and today it seems like he has removed the churches, the Mother of all churches from the supreme Pastor, while the Catholic people are groping confused in the dark, deprived of the light of truth that should illuminate the world from Saint Peter’s Basilica. How can we not see in what the Coronavirus is producing a symbolic consequence of the self-destruction of the Church?
Judicia Dei abyssus multa. We ought to be certain that what is happening does not prefigure the success of the sons of darkness, but rather their defeat, because, as Father Carlo Ambrogio Cattaneo, S.J., (1645-1705) explains, the number of sins, whether of a man or of a people, is numbered.[19] Venit dies iniquitate praefinita says the prophet Ezekiel (21:2) – God is merciful but there is a final sin that God does not tolerate and that provokes his chastisement.
Furthermore, according to a principle of the theology of Christian history, the center of history is not the enemies of the Church but the saints. Omnia sustineo propter electos (2 Tim 2:10) says Saint Paul. History revolves around the elect of God. And history depends on the impenetrable designs of Divine Providence.
Throughout history there are those who oppose the law of God, whether men, groups, or organized societies, both public and secret, who work to destroy all that has been ordained by God. They are able to obtain apparent successes, but they will always ultimately be defeated.
         The scenario we have before us is apocalyptic, but Pius XII recalls that in the Book of Revelation (6:2) Saint John says, “did not behold only the ruins caused by sin, war, famine, and death; he also saw in the first place the victory of Christ. And indeed the path of the Church throughout the centuries is a via crucis, but it is also always a march of triumph. The Church of Christ, the man of faith and Christian love, are always those who bring light, redemption and peace to a humanity without hope. Iesus Christus heri et hodie, ipse et in saecula (Hebrews 13:8). Christ is your guide, from victory to victory. Follow him.”[20]
         At Fatima the Blessed Mother has revealed to us the scenario of our time, and she assured us of her triumph. With the humility of those who are aware that they can do nothing by their own strength, but also with the confidence of those who know that everything is possible with the help of God, we do not retreat, and we entrust ourselves to Mary at the tragic hour of the events foretold by the message of Fatima.
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Dear Bishops: Take advantage of a God-given teaching moment...
https://rorate-caeli.blogspot.com/2020/03/dear-bishops-take-advantage-of-god.html
Dr. Peter Kwasniewski, March 14, 2020

A traditional priest wrote the following to me, and asked me to share it.
As we watch the pandemonium break out around us over the Coronavirus and take a few moments to reflect on just how vulnerable we are as a nation and a race, as our tower of Babel, built with the bricks of electronics, entertainment, distractions, and self-gratification, comes crashing down to reveal a humanity that wallows in fear of sickness and death, messengers of a long-forgotten God, perhaps faithful Catholics are raising their eyebrows over the cancelling of public Mass and worship in regions of the United States and around the world. While we certainly admit the need for due precautions to be taken, does the prohibition of public Mass and Sacraments really contribute to the welfare of humanity?

Regardless of how one may answer that question, things are as they are. However, we cannot overlook the opportunity that presents itself for bishops to hit the proverbial “reset” button on some dubious or outright irreverent practices that have plagued Catholic worship for decades. 

As bishops systematically banned the “sign of peace,” Holy Communion under the species of wine, and (in some places) even distribution of Holy Communion by extraordinary ministers, the liturgical pandemonium common in many parishes suddenly began to calm. Mass can and did continue without these things. And while we may wish these restrictions were rather the result of a newfound faith and reverence for the Blessed Sacrament on the part of the majority of the episcopacy, nevertheless an unprecedented opportunity now presents itself for bishops to patiently and prayerfully discern how much more essential and important faith and reverence truly are, and how dispensable the bad practices have proved to be.

Along with this, with the imposed "fast" from Holy Communion for most of the faithful and with the resulting lack of sacrilegious Communions in a lot of dioceses, do bishops not have a valuable teachable moment at their disposal? 

When public Masses resume, we pray, in the near future, would it not be time for a pastoral letter on the Holy Eucharist, on why we receive it, on the conditions needed for its reception? Should not the bishops lament over how much Catholics should be missing their Eucharistic communions this weekend -- and then ask if that makes us think how our lives would change if we could only receive very infrequently? 

It is a time for them to challenge themselves and us, their priests and flocks, as to whether the Tabernacle changes who and how we are as human beings. Do we miss Our Lord? Do we long for Him? Or does this Sunday suddenly become an unexpected (and perhaps welcomed) day to sleep in and take it easy?  In the face of a plague and the threat of death, should not the bishops now seize the opportunity to talk about every Catholic’s need for the Bread of Life, and direct souls to the confessionals so that, when public Masses resume, the sacrilegious Communions and disrespect of the Blessed Sacrament with silly and non-essential practices do not resume? 

Another priest wrote, in a similar vein:
Liturgical advice in the Coronavirus age (except for Mass cancelation and locking churches) is what we practiced in the pre-Vatican II Church:

1. Priests not interacting with parishioners before or after Mass because they were praying priestly devotions before and after Mass!

2. Laity not interacting with each other before, after, or during Mass, and if possible spreading themselves all over the church especially for daily Mass.

3. No common chalice.

4. Less frequent Communion -- but at least in the pre-Vatican II Church it was because of unrepentant or unforgiven mortal sin, now it's about a virus.

Let us learn reverence and repentance again.
CORONA COVID-19:  A TERRIBLE BLESSING FOR US ALL
 A Perspective from the United States
https://rorate-caeli.blogspot.com/2020/03/corona-covid-19-terrible-blessing-for.html
Fr. Richard Gennaro Cipolla, March 17, 2020
“God works in his mysterious ways his wonders to perform.”  This is something that Catholics have always understood. And throughout Western history they understood that those mysterious ways often were in the context of suffering and death.  They understood that God does not cause suffering and death, but there are times in which mankind is so obtuse, usually because of pride, that the only way to wake us up is by shock therapy.  Of course, when mankind has forgotten the existence of a real God who cares and loves and therefore allows chastening, and has instead embraced a teddy bear God that is in their own image, then God has to act, and he acts to shock us from our self-centered stupor to call us back to reality, the reality of the world as it is, the world of sin and death that demands love whose basis is self-sacrifice.   And he does so not by inventing ways to punish us but rather to allow fallen nature itself to shock us, to force us to remember our Christian faith, and for me and for so many, to remember our Catholic faith that comes to us from the Apostles.  


The past few days in the United States has been a time of constant bombardment of the senses.  For a few months we have watched the tragedy of China at the hands—or rather viral molecules- of the Corona virus, Corvid-19.  We have the model of the virus with the red outcroppings seared in our minds. We have watched as the virus has spread through the world.  We have watched as Italy, such a popular place for vacation for so many Americans, has been devastated by the virus.  We have also watched as the virus appeared in the United States, our own country, and the reaction to the virus for us became a part of the deep divide that has afflicted our country for now too many years.  It is only today that it seems that people are waking up to the fact that the crisis we are facing is not political, it is not ideological, for the crisis we are facing is a matter of life and death.  But it is not merely physical death, as terrible as this is, but also spiritual death.  We as a country have in the past few days entered a totally new place, a place that is uncharted.  This new place has given pause even to the talking heads that chatter ceaselessly on the eternal news programs.  There seems to finally be a realization that this crisis cannot be reduced to politics or to liberal versus conservative.  And this is because not only it is about a disease that can cause death and whose origins are murky to say the least.  It is because that there is finally and blessedly a realization that we are all in this together.  There can be no “us versus them” in this situation.  This is something that we will have to undergo together. And this realization is powerful, for “together” has not been in our public vocabulary for a long time.
The hero so far of this real crisis is the long-standing director of the National Institute of Allergies and Infectious Diseases, Dr. Anthony Fauci.  He has saved a number of official press conferences by his honesty, his smile that comes from a deep understanding of realism, and his refusal to play any politics at all.  He speaks directly, and especially today told us all that it will get worse before it gets better.  But he also told us how to “flatten the curve” of the spread of the virus:  by radical self-isolation.  And remarkably, this has been taken to heart by everyone from Carnegie Hall to the NBA to churches of every stripe, even the Catholic Church.  In these times even the Catholic Church, for which Mass on Sunday is an obligation, in many dioceses in this country has, in this time of national crisis, relaxed this obligation and even, in many instances, has suspended all public Masses.  There are those, myself included, who initially reacted to this suspension in a negative way.  But I have come to a clear conclusion that this suspension of public Masses, though a terrible deprivation in a real way, is for the good of the Church as well as society.  
That this is good for society is clear, in that the chief way of stopping the spread of the virus is self-isolation.  The virus cannot spread if people are not in contact.  That this self-isolation comes at great cost to so many institutions and people is painfully obvious.  Even the government programs that have been initiated to help people who will suffer because of this policy cannot eliminate the pain that those who must close their restaurants and their theaters and their sports events and concerts and schools and colleges.  But this self-isolation goes beyond this, for it forces us to forgo contact with friends.  Those dinners with friends, the pick-up games of basketball with friends in the neighborhood, the book clubs, the card games at the local ethnic meeting place—but even occasions of joy like wedding receptions and bar mitzvahs parties, even these occasions of people being with people to express happiness and solidarity, even these occasions of “more than ten people” will no longer be possible for the next months, how many months we do not know.  Uncharted territory indeed.  But it will be in this uncharted territory, if it is lived and supported by the great majority of people, that we will find the means of the cleansing of both the terrible divisiveness that marks our society and also of the terrible forgetfulness of so many Catholics as to what their faith is about: namely, the Cross and Resurrection of Jesus Christ, the basis of our faith. 
Can it be that in this uncharted and painful territory that we will regain the sense of family and friendship?  Can it be that in a painful world in which there is no Mass that Catholics can attend, a world in which no one receives Holy Communion, a world in which the Sacraments are not part of the “scene” of what it means to be Catholic, can it be that in this terrible deprivation that there will come forth the joyful and awe-ful reality of the Sacraments and of the Catholic faith in a rediscovery of the beauty and wonder and truth of the Catholic faith?  “God works in his mysterious ways his wonders to perform.”
Coronavirus: Lourdes shrine closes temporarily
The Rector of the Shrine of Our Lady of Lourdes, Monsignor Ribadeau Dumas, announces its precautionary closure from 17 March
https://www.vaticannews.va/en/church/news/2020-03/coronavirus-lourdes-shrine-closes-temporarily.html
Fr. Benedict Mayaki, SJ, March 17, 2020

For the first time since it opened, the Shrine of Our Lady of Lourdes in France will temporarily close its gates from midday, 17 March. This closure is in adherence to the measures taken by the French government to curtail the spread of coronavirus in the country.  France presently has over 6500 confirmed cases of coronavirus infection. The Shrine’s website had already announced on 28 February that “as a precaution, the pools have been closed until further notice”.

The Rector of the Shrine, Msgr. Ribadeau Dumas made the announcement through a message published on Twitter. “For the first time in its history, the shrine will close its doors for some time,” he announced.

Still a place of prayer
Prior to this announcement, in an interview after a meeting with Jean-Baptist Lemoyne, the Secretary of State for tourism on 12 March, Msgr. Dumas insisted that the shrine will remain “a place of prayer” in spite of the trying times.  He also invited the faithful to continue to send in their prayer intentions.
In spite of the temporary closure, the shrine’s 30 chaplains will begin today a special novena to Our Lady to pray for the world. It will be broadcast live from the grotto of the apparition. Prayers offered at the shrine can be accessed via the live Lourdes TV page on the shrine website.

The Lourdes Sanctuary
In 1858, the Blessed Mother appeared to St. Bernadette Soubirous (1844 – 1879) in Lourdes, France, in eighteen separate apparitions. The site was quickly recognized as a holy place of prayer and healing. Today, it attracts roughly 6 million pilgrims annually. Pope Benedict visited Lourdes in September 2008 on the occasion of the 150th anniversary of the apparitions. Just 4 year before that, his predecessor, Pope Saint John Paul II visited the Shrine, during the last year of his life.

Keep Lourdes open. Petition …COVID
https://www.riapritelourdes.org/en/ 

Rev. Msgr. Antoine Hérouard, Apostolic Delegate for the Sanctuary of Lourdes, Rev. Archbishop Olivier Ribadeau Dumas, Rector of the Shrine of Our Lady of Lourdes:
We ask you to cancel the decree closing the pools of Lourdes and to reopen them immediately for pilgrims, who upon immersing themselves in this miraculous water seek healing for the body and above all for the soul. The decision to close all the pools “as a precaution” and “until further notice”, as stated on March 1 by the Sanctuary, has disconcerted and aggrieved Catholic faithful all over the world! The place from which these waters flow was revealed to Saint Bernadette in February of 1858 by the Our Lady herself. The water revealed itself to be miraculous and has never ceased to flow ever since. In 160 years an incalculable number of faithful, affected by the most diverse diseases, have immersed themselves in these pools without any infection having ever occurred.

When an epidemic is rampant in Europe, if there is a place that people should resort to, in order to ensure of not being infected but as to receive benefits for the soul and body, it is precisely the sanctuary of Lourdes. Whoever in Lourdes bathes in the same pool as a Coronavirus patient, would be certain to not be infected, because the pools of Lourdes are not places of sin, but places of faith, and it is faith not medicine that allows miracles. Those who deny the miraculous nature of the water of Lourdes, those who fear that the pools of Lourdes may produce contagion, it is they that deny the power of God, deny the promises of Our Lady, deny the meaning of Lourdes. If that is the case then the sanctuary should be closed. But millions of Catholics around the world look with great hope and confidence at the sanctuary of Lourdes.


Listen to their prayers:  keep open the pools of Lourdes!
Signatories:

Ettore Gotti Tedeschi, Marta Piccolomini, Gianfranco Amato, Dina Nerozzi, Mauro Faverzani, Rita Campello, Gabriella Spalletti Trivelli, Francesca Gotti Tedeschi, Filomena Rita Caroli, Alfredo De Matteo, Chiara Cannone, Elena Biondi, Prisca Giusti, Paolo Deotto, Lionello Serva, Roberto de Mattei, Eleonora Ragno, Francesco Maria Pianese, Vittoria Vannicelli Casoni, Virginia Coda Nunziante, Claudia Castellani, Arcivescovo Carlo Maria Viganò, Josef Seifert, Marco Tosatti, Marie Perrin, Fabrizio Lastei, Rino Cammilleri, Edouard Huston, Mauro della Porta Raffo, Fernando Antunes, Onorato Honorati, Agostino Sanfratello, Brian McCall, Sara Magister, Diego Merry del Val, Louis de Condé, Monica Paternò di Sessa, Diego Torre, Pucci Cipriani, Nestor Fonseca, Massimo de Leonardis, Giorgo Piccolomini, Edi Liccioli, Andrea Asson, Carlo Regazzoni, Massimo Viglione, Riccardo Gotti Tedeschi, Elisabetta Sala, Marco Sgroi, Anne Bernet, Paulo Henrique Chaves
Over 3300 signatures

Plenary Indulgence to all faithful caught up in the Coronavirus situation
https://rorate-caeli.blogspot.com/2020/03/important-plenary-indulgence-to-all.html
March 20, 2020
The Apostolic Penitentiary has decreed norms granting Plenary Indulgence to various categories of faithful caught up in the current ongoing situation of the coronavirus pandemic. The Decree was made public today.
The specific norms are the following:

The Plenary Indulgence is granted to the faithful affected by Coronavirus, subjected to quarantine by order of the health authority in hospitals or in their own homes if, with their souls detached from any sin, they will spiritually join the celebration through the media of the Holy Mass, the recitation of the Holy Rosary, the pious practice of the Via Crucis, or other forms of devotion, or if at least they will recite the Creed, the Our Father and a pious invocation to the Blessed Virgin Mary, offering this proof in a spirit of faith in God and charity towards our brothers and sisters, with the will to fulfill the usual conditions (sacramental confession, Eucharistic communion and prayer according to the intentions of the Holy Father), as soon as it is possible for them.
Health workers, family members, and those who, following the example of the Good Samaritan, exposing themselves to the risk of contagion, assist Coronavirus patients according to the words of the divine Redeemer: «Nobody has a love greater than this: giving life for their own friends »(John 15:13), will obtain the same gift of the plenary Indulgence on the same conditions.

Furthermore, this Apostolic Penitentiary willingly grants Plenary Indulgence under the same conditions on the occasion of the current world epidemic, also to those faithful who offer a visit to the Blessed Sacrament, or Eucharistic adoration, or the reading of the Holy Scriptures for at least half an hour, either the recitation of the Holy Rosary, or the pious exercise of the Via Crucis, or the recitation of the Chaplet of Divine Mercy, to implore from Almighty God the cessation of the epidemic, relief for those who are afflicted and eternal salvation of how many the Lord has called to himself.
Traditional Catholics and the Enforced Desert: Dare we enter?

https://rorate-caeli.blogspot.com/2020/03/traditional-catholics-and-enforced.html
Father Richard Gennaro Cipolla, March 24, 2020
A short while ago I wrote a piece about how we can use the situation in which we Catholics find ourselves because of the Corona-19 Virus pandemic to deepen our Catholic faith.   In many parts of the world we find ourselves in the unprecedented situation where the faithful cannot attend Mass and therefore cannot receive Holy Communion.  I tried, perhaps too subtly, in my previous article, to suggest that this situation in which we find ourselves is an opportunity to deepen our Catholic faith and our understanding of the Blessed Sacrament.  And I still believe this and urge everyone to take advantage of this time of deprivation of the Mass and of the reception of Holy Communion to deepen our Catholic faith.  But to urge Catholics to do this and not point out what is in the way of this deepening of our faith in these times of pandemic and cancellation of all public Masses and, mirabile dictu, cancellation of public celebrations of Holy Week and Easter, would be a pastoral dereliction.  As a priest, this is not only an objective situation that causes me astonishment and personal grief.  It also forces me to dig deeper into my faith, my Catholic faith, yes, to try to understand, albeit through a glass darkly, yet trying to understand what this means for the Church and for the faithful, what it means for our faith. 
The current situation has exposed a quasi-paradox.  The faithful for the most part accept the reasons for the suppression of public Masses, namely that such proximity of people in a relatively small space would contribute to the spread of the Corona Virus.   What I would call the typical Novus Ordo Catholics, whose experience of the Mass is only that which came about after the imposition of the Novus Ordo Mass by Paul VI, is not fazed by the lifting of the Precept of Obligation to attend Mass on Sundays and Holy Days of Obligation. What must be added here is that the number of Catholics attending Sunday Mass has fallen dramatically since the Novus Ordo was introduced—this data is accepted by all as objective--and the question can be asked whether if the legal precept of the Church were nullified how many Catholics would indeed come to Sunday Mass. 
The surprising and to me ironical opposition to the cancellation of public Masses has come mainly from what we can call Traditional Catholics.  That term must be parsed into its many conjugations and tenses, but the outcry comes mainly from those who see this as a denial of their right to receive Holy Communion at Mass. The deep and almost comical irony of this situation must not be lost on God.  God’s appreciation of irony with respect to mankind is part of his infinite love for us.  One can much more easily explain the lack of opposition from the great majority of Catholics who regularly attend the Novus Ordo Mass.  If they feel discomfited by the present situation it is not because they feel deprived of the opportunity to assist at the Holy Sacrifice of the Mass, which is for the Catholic the sublime act of the worship of God.  For most of them have no idea that the Mass is a sacrifice and that their presence at the Mass is to assist in the deepest sense the priest—not the minister but the priest who offers sacrifice—in the offering of the Son to the Father, the offering of Good Friday but in an unbloody way, for the living and the dead, for themselves and all they love, living and the dead.  Their experience of Mass is for the most part a community gathering at which one hears readings and a sermon—sorry, homily—where bread and wine are brought to the altar by representatives of the community, which are offered to God as bread and wine and then somehow become the true Body and Blood of Christ to be consumed by the people.
The fact is that according to many and constant surveys many Catholics do not believe that what they receive in Holy Communion is the body, soul and divinity of Jesus Christ.  For many, if not most, what they believe they are receiving is a symbol, an important symbol, which somehow is the point of coming to Mass, their gift from God for making the sacrifice of coming to church for this hour.  Now some may retort that this is cynical and not true at all, etc. etc.  But my experience as a priest of 36 years is the basis of my observation.  This does not deny that most people who come to Mass are not pious or that their heart is not in the right place.  It is that they believe less in the Real Presence of our Lord in the Eucharist than the Methodists among whom I grew up and who knelt at a Communion rail to receive what they believed to be just blessed bread and wine.
And for the great majority of Novus Ordo Catholics—again, I speak from years of experience—receiving Holy Communion is the point of the Mass. 
They endure the readings and the homily and the forced communitarianism—a perpetual replaying of the 1970s-- so that they can come up to receive the Body of Christ in their hands and then feed themselves (something that always shocks me—that they feed themselves) and then turn and go back to their pews to wait—sometimes—for the end of the Mass.  If you told these good people that the essence of the Mass is the Sacrifice of the Son to the Father for the living and the dead, they would stare at you as if you were speaking Martian.  The deep protestantization of the Mass, where the homily becomes deeply important to the experience of Mass, and where the priest facing the congregation becomes the facilitator of the Mass experience—the contrast between this and how the Mass was experienced for almost 2000 years is deeply real. 
Given this degradation of the understanding of the Mass, it is no wonder that the past fifty years have seen the proliferation of Adoration of the Blessed Sacrament outside the Mass.  Pious Catholics are not unintelligent and not shy about getting what they want and think they deserve spiritually quite apart from what the clergy give them.  Hence, Adoration of the Blessed Sacrament outside of Mass, sometimes perpetual, has grown in practice multifold in the past fifty years.  I would submit that this practice, although with valid dogmatic bases, has furthered the misunderstanding among the people of the meaning of the Mass itself.
And so we come to the remarkable fact that with respect to the reception of Holy Communion at Mass there is no difference in most cases between Novus Ordo Catholics and Traditional Catholics.  It is true that there is no huge outcry from Novus Ordo Catholics about the abrogation of the precept for Catholics to attend Sunday Mass, for in their understanding they are merely being told that they cannot receive Holy Communion in whatever fashion they understand this.  But for many Traditional Catholics to take this away is to deprive them of the most important thing in their spiritual life. Irony of all ironies!  It is the Traditional Catholics who have forgotten that the essence of the Mass is the worship of God, which act is the giving of oneself to the God who gave himself to us in a total way in the Cross of Jesus Christ.  For most of the Church’s history the reception of Holy Communion at Mass was not common practice.  We read in the lives of the saints how they would prepare to receive Holy Communion by fasting and prayer and receive only several times a year.  The fact that the Church “requires” the reception of Holy Communion only once a year must give us pause about the current unthinking practice of receiving Holy Communion every Mass every Sunday or even every day. Without being negative about St. Pius X’s encouragement to receive Holy Communion more frequently, we must rethink within the Tradition of the Church what reception of Holy Communion means in relation to assisting at the Sacrifice of the Mass.
How many Traditional Catholics know that no Missal before the Missal of St Paul VI even had a mention or rite for the Communion of the people?  All of this in no way is to say that frequent Communion is not a good thing.  It is to say that in this time in which the Church cannot celebrate Holy Mass publicly, in this time of enforced desert, we must think and rethink the place of Holy Communion in the Mass and the spiritual meaning of Communion in the context of the Holy Sacrifice of the Mass.
We are called in this singular situation in which we find ourselves, where we are called to give up not only our presence at the Holy Sacrifice of the Mass but just as important our presence to each other, which presence is the means of love, we are called to dig deeper into the Cross of Jesus Christ, not in some objective way, but rather what it means for me, how my faith in the Cross of Jesus Christ forms my reality, that reality that always involves my brother and sister in the deepest way, that reality that teaches me what love ultimately is and what my obligation is to carry out that love in my life.  This takes courage.  It takes courage to refuse to glide on the tracks of unthinking piety.  It takes courage to face what is at stake: life or death.
Suspending public Mass is not new

https://rorate-caeli.blogspot.com/2020/03/op-ed-suspending-public-mass-is-not-new.html
Fr. Carl Gismondi FSSP, March 24, 2020
Last week the Archbishop of Philadelphia suspended public Masses throughout the archdiocese. He was not the first bishop to do this in the United States, and by the end of the week it appeared that every diocese in the United States had suspended public Mass. 
I’ve had a number of phone calls, emails, conversations with the faithful.  Some have expressed frustration and disappointment with the U.S. bishops. One person seriously thought it was the end of the world.  In addition, on the internet—where things are less filtered— comments have been more critical.
Suspending public Mass is not new. In 1918, during the Spanish Influenza Epidemic, in the Archdiocese of Philadelphia, public Masses were suspended for a number of weeks in October 1918. 
Philadelphia was particularly hard-hit by the Spanish Influenza of 1918. There was a public war-bonds parade at the beginning of October in which 200,000 people attended. Three days later, Spanish Influenza exploded in Philadelphia, and, within two weeks, 4,500 people had died.  

Archbishop Dougherty suspended public Masses on Oct 4th (in accordance with the order of the Board of Health) and called upon the religious sisters to help care for the sick. He also encouraged the use of church facilities for the temporary care of the sick.  The churches in the city of Philadelphia were not ordered to be locked and many remained opened for the faithful.  Masses and public devotions including confessions were suspended, though.  City churches reinstated confessions on Saturday Oct 26th with public Mass starting the following day, but in many rural churches the public celebration of Mass remained suspended until Nov 3rd.[1]
Philadelphia was not the only city to close churches.  A 2007 study looked at how 17 cities responded to the September - December 1918 Spanish Influenza Epidemic.  The purpose of the study was to determine the effects of social distancing on the spread of the flu.[2]  The authors document 13 cities that curtailed church gatherings: Baltimore, Boston, Cincinnati, Cleveland, Indianapolis, Kansas City, Newark, New Orleans, Omaha, Pittsburgh, Seattle, St. Louis, and Washington DC.[3] 
During these difficult times in 2020, we should be aware that what we are experiencing is not totally new.  As a devout Catholic, suspension of public Mass is a shock, but we should remember that the Church has been here before.  Catholics can and should make acts of spiritual communion and pray with due attention.  If the churches in your diocese are not locked, make a visit to the Blessed Sacrament and spend some time with Our Lord. 
Finally, it is said that during the Spanish Influenza Epidemic in Philadelphia, St Peter’s Church on Girard Avenue stayed open while other Catholic Churches in the area closed.  The church was run by Redemptorists and the pastor asked Our Lady of Perpetual Help to protect the parishioners from the flu.  The parish remained open and it is said that not one parishioner died from that flu. 
Let us ask Our Lady of Perpetual Help’s intercession during these difficult times — that this epidemic pass quickly and public celebration of Mass is permitted once again. 
[1] It is documented in the book “Work of the Sisters during the epidemic of influenza, October, 1918” which can be viewed on line: https://archive.org/details/35010720R.nlm.nih.gov/mode/2up see pages 109-112.
The book was referenced in an Opinion in the New York Times on March 20, 2020 by Kiley Bense.
[2] PNAS May 1, 2007 104 (18) 7582-7587    https://www.pnas.org/content/104/18/7582#T2 
[3] “SI Appendix”   https://www.pnas.org/content/suppl/2007/03/19/0610941104.DC1 
Is the Corona Virus “the black swan” of 2020?

https://rorate-caeli.blogspot.com/2020/03/de-mattei-is-corona-virus-black-swan-of.html
Roberto de Mattei, Corrispondenza Romana, March 25, 2020

“Our Lady asked for something more: the specific consecration of Russia, done by the Pope, in union with all the bishops of the world. It is this act, until now never done, that everyone is waiting for, before it is too late.”

The Black Swan (Cygnus atratus) is a rare bird, of Australian origin, which takes its name from the colour of its plumage. Nassim Nicholas Taleb, a financial analyst and former Wall Street trader, in his book, The Black Swan: The Impact of the Highly Improbable, (Random House, New York, 2007) chose this metaphor to explain the existence of unexpected, catastrophic events that could turn collective life upside down.
The Corona Virus has been the “black swan” of 2020, writes Marta Dassù, of the Aspen Institute, explaining that the epidemic is putting the economic activity of Western nations in crisis and “demonstrates the fragility of the global manufacturing chains; when a shock hits one of its rings, the impact becomes systemic” (Aspenia, 88 (2020), p.9). “The second pandemic is on its way – writes Federico Rampini in La Repubblica of March 22 – which also needs to be dealt with and cured. It is called the ‘Great Depression’ and will have a balance of victims parallel to that of the virus. In America nobody uses the term ‘recession’ anymore because it is too bland.”
The world’s interconnected economy is proving itself to be a precarious system, but the impact of the Corona Virus is not only economical and sanitary, it is also religious and ideological. The Utopia of Globalization, which until September 2019, seemed to prevail, is [now] undergoing an irremediable debacle. On September 12, 2019, Pope Francis had invited the leaders of the major religions, and the international exponents of the economic, political and cultural world, to participate in a solemn event which was to take place in the Vatican on May 14, 2020: the Global Compact on Education. Around the same time “the prophetess” of deep ecology, Greta Thunberg, arrived in New York for the U.N. Climate Change Summit 2019, and Pope Francis on the eve of the Amazon Synod, sent a video- message to her and the participants at the summit, manifesting his full consonance with the globalist aims.
On January 20, 2020, the Pope addressed a message to Klaus Schwab, Executive President of the World Economic Forum (WEF), of Davos, underlining the importance of an “integral ecology”, which takes into account “the complexity of the interconnection of our common home”. But by then a mysterious virus had already begun to inflict a deadly blow on “the global village”.
A few months later, we find ourselves faced with an absolutely unprecedented situation. Greta is forgotten, the Amazon Synod a failure, the world’s political leaders reveal their incapacity in dealing with the emergency, the Global Compact is off and St. Peter’s Square, spiritual centre of the world, is empty. The ecclesiastical authorities conform to (sometimes anticipating) the restrictive decrees from the civil authorities who forbid Masses and religious ceremonies of any kind. 
The most symbolic and paradoxical event is perhaps the closing of the Sanctuary in Lourdes, par excellence place of physical and spiritual healing, that barred its doors, for fear that someone might get ill there, praying to God for his health.  Is it all a maneuver? Do we find ourselves faced with a totalitarian power that is restricting the freedom of citizens and is persecuting Christians? 
It is strange, however, this persecution seemingly without any heroic form of resistance, unto martyrdom of the persecuted; so unlike anything that has happened throughout all the great persecutions in history. In reality, it is not anti-Christian persecutions that we should speak of, but of “auto-persecution” among Churchmen, who, by closing the churches and suspending Masses, seem to be bringing to its ultimate coherence a process of auto-demolition begun in the 1960s with the Second Vatican Council. And unfortunately, individual exceptions apart, even the traditionalist clergy, who are closed up in their houses, appear victim to this auto-persecution.
It is heartwarming the outburst of generosity shown by 8000 doctors in Italy, in response to the appeal of the government for 300 volunteers in the Lombardy hospitals. How edifying an appeal to priests from the President of the Italian Episcopal Conference would have been, never to deprive the faithful of the Sacraments in churches, homes and hospitals! Many invite people to pray, but who remembers the prospect of being at the beginning of a great chastisement? Yet this is the prediction of Fatima, whose hundredth anniversary in 2017 was commemorated by many. On March 25th, Cardinal António Augusto dos Santos Marto, Bishop of Leiria-Fátima, renewed the ceremony of Consecration to the Immaculate Heart of Mary for the entire Iberian Peninsula.  It is certainly a meritorious act, but Our Lady asked for something more: the specific consecration of Russia, done by the Pope, in union with all the bishops of the world. It is this act, until now never done, that everyone is waiting for, before it is too late.
At Fatima Our Lady announced that if the world will not convert, various nations will be annihilated. Which nations will these be? And in which way will they be annihilated? What is certain is that the principal chastisement is not the destruction of bodies, but the darkening of souls. In Sacred Scripture, we read “that by what things a man sinneth, by the same also he is tormented” (Wisdom 11, 16). The same thought, from the mouth of pagan Seneca, reminds us that “the chastisement of the crime is in the crime itself.” (Della fortuna, part II, chap. 3).
The punishment begins when the idea of a just and remunerative God is lost, by entrusting oneself to a false image of God, Who, as Pope Francis said, “doesn’t permit tragedies to punish sins.” (Angelus, February 28th 2020). “How often do we think that God is good if we are good and that He punishes us if we are bad. It is not so,” reiterated Francis at the Christmas Mass last December 25th. Yet even John XXIII, ‘the good pope’, recalled that “the man, who sows sin, reaps chastisement. The chastisement of God is His response to the sins of men; thus “He (Jesus) tells you to run from sin, principal cause of the great chastisements” (Radio Message December 28, 1958).
Removing the idea of chastisement does not mean avoiding it. Chastisement is the consequence of sin and only contrition and repentance of one’s sins may prevent the punishment that these sins inevitably bring, for having violated the order of the universe. When sins are collective, chastisements are collective. Why wonder at the deaths brought on a nation, when governments are guilty of homicidal laws like abortion, and during the epidemic the slaughter continues to have a preferential way?  As we seen Great Britain, where the government has even authorized “abortion” at home, so as not to interrupt the carnage during the Corona Virus! And when, instead of bodies, souls are hit, why be surprised that the loss of faith is the chastisement for those responsible? The refusal to see the hand of God behind the great catastrophes of history is a symptom of this lack of faith.  
The collective chastisement arrives swiftly, like a “black swan” appearing suddenly on the waters. This vision baffles us and we don’t know how to explain where it comes from and what it heralds. Man is incapable of predicting “black swans” which from one day to the next turn his life upside down. But these events are not a fruit of chance, as Mr. Taleb retains and all those analyzing the events from a secularist and human perspective, forgetting that chance doesn’t exist and that the maneuvers of men are always subject to the will of God. Everything depends on God and God goes all the way to the end when He begins his work. "For he is alone, and no man can turn away his thought: and whatsoever his soul hath desired, that hath he done" (Job, 23, 13).
St Rosalia, St Gregory, St Charles Borromeo: Where have you gone in this time of crisis?

https://rorate-caeli.blogspot.com/2020/03/st-rosalia-st-gregory-st-charles.html
Fr. Richard Gennaro Cipolla, March 28, 2020

With apologies to our international readers, I continue with my observations vis a vis the world crisis caused by the Covid-19 pandemic with respect to the Catholic Church in the United States.   But I believe that what is happening in the United States both with respect to the rapid spread of the virus and the deep problems this is causing—and also what it exposes about the Catholic Church in this country-- should be of interest to every Catholic in the world.  I begin with today’s edition of the New York Times, the bête noir of the American Catholic world.  
There are two articles there of relevance to the singular situation in which Americans find themselves, and specifically in which Catholic Americans find themselves.  The first is in the Arts section of the Friday New York Times.  
On the first page of this section there is a color photograph of the painting by Van Dyck of “Saint Rosalia interceding for the Plague-stricken of Palermo”.  This painting was to be included in an exhibition at the Metropolitan Museum of Art in the near future, but now is itself in quarantine because of the imposed quarantine imposed on the city of New York on all museums because of the Corona Virus.  The writer of the article comments on the irony of the quarantine of the painting in the present situation. But he explains the origin of the painting during a terrible plague in Sicily in the 17th century, when Van Dyck was in Sicily to paint a number of paintings of St. Rosalia, and how he hunkered down in Palermo during the plague, painted the paintings, and went on with his life.  It was during this terrible plague that, for circumstances that are still not clear, a group of men were inspired to dig up the bones of a 12th century woman hermit known for her holiness named Rosalia, related to Roger II of Sicily.  Those bones were carried through the streets of Palermo and the plague decreased in intensity.  And ever since then the Sicilians of Palermo have a great feast on July 15 in thanksgiving for the intercession of St. Rosalia that stopped the plague.  The writer of the article ends with this:
Rosalia will be there for us when “Making the Met” eventually opens, and in July, we have to hope she will remind us of a Palermo that is finished with lockdowns. “Viva Palermo and St. Rosalia!” they shout every year as the image of the Van Dyke parades through the capital amid a crush of bodies … (in which) I usually find claustrophobic but now find myself desperate to recover.”
And on the editorial page of the same edition of the NY Times is an op-ed by David Brooks, who is on a journey from Judaism to Christianity.  His piece is entitled “The Moral Meaning of the Plague”. One wishes he were a Catholic bishop in what he writes.  He asks three questions and then concludes with an observation about suffering.
Are you ready to die? If your lungs filled with fluid a week from Tuesday would you be content with the life you’ve lived?
What would you do if a loved one died? Do you know where your most trusted spiritual and relational resources lie/
What role do you play in this crisis? What is the specific way you are situated to serve?
And finally his best paragraph that should have been written by a Catholic bishop or priest but so far has not:
Suffering can be redemptive.  We learn more about ourselves in these hard periods.  The difference between red and blue don’t seem as acute on the gurneys of the E.R., but the inequality in the world seems more obscene when the difference between rich and poor is life or death. 
Imagine if that had been written by a Catholic bishop! Little chance in the current situation.  CEOs do not write things like that.  Those that are not acquainted with grief in the deepest sense do not write things like that.  Those who value the intellect in growth in faith do not talk like that. This is not, however, to deny that there are very fine Catholic bishops in this country indeed.
NBC News announced today that some Roman Catholic bishops around the country are relieving the “faithful” of giving up meat on Fridays since they are already deprived of some food and other pleasures during the coronavirus pandemic.  The Most Rev. James Cecchio, the bishop of Metuchen in Piscataway, New Jersey announced yesterday:  “Given the difficulties of obtaining some types of food and the many other sacrifices we are suddenly experiencing given the coronavirus, I have granted a dispensation from abstaining from meat on Fridays, except Good Friday, which is universal law.”  I will not bother to quote the other bishops who have issued similar statements.
The question is this:  what world do these bishops live in? A world in which they have no idea how the normal family operates with respect to daily food.  What the normal Catholic does is to see what is available at the market for Friday and makes do.  If it is Corn Flakes, that is what the family eats on Friday, with the parents explaining to the children why this is dinner and now in Lent.  And how wonderful this is, because why we are eating something that we do not prefer is part of what the sacrifice of Lent means.  The bishops have not a clue.  Why this is so is a subject for another article.  The short answer is the secularization of the Catholic Church in this country—and in most parts of the world.  St. Rosalia in Palermo  and St. Gregory in plague ridden Rome in the sixth century and St. Charles Borromeo in plague stricken Milano in the sixteenth century would seem to have little relevance to twenty-first century United States.  But instead of streaming (!) Masses and streaming Holy Week services, what about one bishop walking through the streets of his diocese carrying a crucifix and blessing every home and business on his way?
Latin Mass Society guides to the sacraments under lockdown
https://rorate-caeli.blogspot.com/2020/03/latin-mass-society-guides-to-sacraments.html
Joseph Shaw, March 30, 2020

The Latin Mass Society has published these short but comprehensive guides to the Sacraments of Holy Communion, Penance, and Baptism, while getting access to priests is restricted or impossible, in light of the Extraordinary Form and the Traditional Practice and Discipline of the Church.
Baptism
Penance
Holy Communion.
What is a perfect act of contrition? What value has watching a live-streamed Mass? When would it be justified to baptise infants in the absence of a priest? Is it possible to gain indulgences if one can't go to Communion? What is the ceremony of 'supplying the ceremonies' after an emergency baptism?
Your questions are answered.
Guides for Spiritual Communion and Confession in an Age of Closed Churches
https://rorate-caeli.blogspot.com/2020/03/guide-for-spiritual-communion-and.html
March 31, 2020

Deacon Nick Donnelly's Catholic Survival Guide has been very successful since it was first posted here presciently, weeks before the Italian lockdown became a worldwide movement in which dioceses decided to deny regular Sacramental life to Catholics everywhere.
We have it now below in PDF format, in two files (one for the Spiritual Communion and Contrition guide, the other for the preparation for death guide), that can be downloaded and printed for easier guidance during this period.

To download, just click on pop-out (upper right corner) -- it will open in a new window or tab, and you can print or download the PDF file.

1: Perfect Contrition and Spiritual Communion:

[… …]

2: Preparing for a Happy Death:

[… …]
The Bishops Have Abandoned Us: These Wolves Deserve All Our Contempt and Disdain

https://rorate-caeli.blogspot.com/2020/04/the-bishops-have-abandoned-us-these.html
April 1, 2020
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The worldwide situation is serious. 
The underlying illness causing the situation is also serious.

But the attitude of most bishops in most affected countries is simply despicable, repugnant, deserving all our contempt and disdain. Not content with having thrown the faithful for decades to the care of sexual abusers, now, in the moment of greatest need, they simply abandon us.

The suspension of large gatherings (including public masses) is quite understandable. But the other measures are abusive, and a sign of the complete disregard of these wolves who pretend to be shepherds for the souls of the faithful. The act of many, apparently most, bishops to close churches to simple individual prayer in front of the Blessed Sacrament? And, much worse, to "ban" confessions in the time of greatest need? To "ban" last rites, including the viaticum and extreme unction in the time of greatest peril?
What is the point of the Church at all, of the priesthood, if these physicians of the soul abandon the sick right now? How come Francis mentioned the church as a "field hospital" from day one of his pontificate, and, when the need for actual field hospitals is here, priests and bishops simply do not show up? Do they have to despise the laity that much? THIS is clericalism of the worst kind. 

Note this, bishops who have "banned" confessions and last rites in this time: WE WILL NOT FORGET THAT YOU ABANDONED US IN THE MOMENT OF GREATEST NEED.
Drive-in Masses: Why Not?
https://rorate-caeli.blogspot.com/2020/04/drive-in-masses-why-not.html
Kenneth J. Wolfe, April 6, 2020
Today's Wall Street Journal features an article on page A11 entitled "Conservative Catholics Decry Halt on Masses; Vocal minority sounds an alarm, saying crisis raises the need for the church even more."  Francis X. Rocca, the paper's Vatican correspondent, features several voices, including this writer's:

"U.S. dioceses are really turning into the political equivalent of red dioceses and blue dioceses, depending on their bishop," said Kenneth J. Wolfe, a contributor to the traditional Catholic blog Rorate Caeli.  "The difference between Baltimore, which is forbidding even the sacrament of penance, and nearby Arlington, which has almost every church open for 10 or fewer people, is staggering."
According to the Archdiocese of Baltimore's website, "It is no longer deemed safe to administer the sacrament (confession) during the present health crisis, therefore the sacrament is only available to those for whom death may be imminent."
Above that quote is a photograph from another diocese of a priest granting absolution via a drive-up confessional, where the penitent stays in his car and the priest is six feet away to offer the sacrament of penance. The arrangement is likely more physically safe than going to the legally open liquor store, or even the supermarket.

To that end, there is no legitimate excuse for bishops to prohibit confession during the pandemic, knowing souls could perish with mortal sin. As much as it would be nice to know when each of us will die, often we know not the day nor hour.

Thankfully most U.S. dioceses are readily providing the sacrament of penance, baptisms and last rites, even if some bishops, archbishops and cardinals have abandoned their flock.  The open question is on public Masses, currently prohibited (by bishops, not by the state) in every diocese in America.  Yet, there is an option that is both safe and legal in many places, particularly in the suburbs:

Why on earth are bishops not encouraging drive-in Masses during the coronavirus pandemic?
The Fraternity of Saint Peter and the Society of Saint Pius X have been experimenting with such drive-in Masses.  Michael Matt at The Remnant shared video from one in Saint Paul, Minnesota.  Lucas Richard Photography has shared pictures of another at its public page. 

[Image]

This image begs the question: why not?
Drive-up Masses (this writer attended one yesterday) obviously need firm rules. An open parking lot or field needs to be identified or even rented.  Members of the congregation should not get out of their cars during the Mass.  An audio conference line, muted, should be set up with a microphone from the makeshift altar. Finally, spiritual communion should be promoted.  Although some drive-in Masses are offering public communion, this is likely a deal-killer for most dioceses should the idea of drive-in Masses pick up steam. The pandemic is a teachable moment where Catholics can learn communion for the faithful was not assumed to be a right until the 20th century.

Priests who have worked hard to livestream traditional Latin Masses are to be thanked.  They have been helpful to many Catholics.  But as lovely as computer Masses are as an aid for shut-ins, Catholics want and need more than a video screen. As Rorate stated yesterday, the Catholic religion is intrinsically social and inherently physical.
If the salvation of souls is not enough to allow drive-in Masses and confessions during the pandemic, perhaps the thought of an offertory bucket coming in and out of the parking lot would get the attention of U.S. bishops.
For the Church, it is the End of an Age:
https://rorate-caeli.blogspot.com/2020/04/for-church-it-is-end-of-age.html
Domenico Cacòpardo, April 8, 2020

In the Covid-19 crisis, Pope Francis has forgone the transcendental approach of his predecessors: for the Church, it is the End of an Age: it has de facto abandoned its relationship with the Divinity
Among the many things archived by the Corona virus, there is one which is rather dramatic, but possibly temporary: it is the Catholic Church.  The resulting impression is that it will have difficulty in recovering from this shock. I write this as an unbeliever, though for family reasons, I have been a frequenter of priests, friars and the Vatican.  
The Christmas festivities of 1981 come to mind. 
One evening I was crossing St. Peter’s Square with my uncle, my mother’s brother, a Monsignor of the Holy Office, at that time, a Canon of St. Peter’s.  We encountered a diminutive priest carrying a folder in his hand, all alone. They greeted each other, then my uncle introduced me in the customary manner: “This is my nephew, Domenico”.  After they had exchanged a few words in German (my uncle had studied and taught theology in Fribourg), we continued on our way. Not without a comment from my relative though: “An excellent German theologian; finally we have a good theologian at the Congregation for the Doctrine of the Faith.”  This was the name the Holy Office had adopted.
It was none other than Joseph Aloysius Ratzinger. The second Pope I have met: the first was Albino Luciani, the Patriarch of Venice when I was the President of the Water Authority there.  In short, I was part of a family from religious circles and I respected them as I still do today, all the while keeping my agnosticism intact. 
Well then, over the past few weeks the Corona Virus has led to the egress of the transcendent and the magical in religion.  Reproducing what happened in Milan on Tuesday June 11, 1629 has not crossed anyone’s mind.   That day Cardinal Federico Borromeo led a solemn procession asking a grace from St. Charles Borromeo (another uncle). The procession proceeded impressively through Milan’s main streets and all the citizens who were still able to stand on their feet took part in it, but infection, due to the amassing, spread the plague in an even greater way and the sick increased at an astonishing rate.  
And it is a fact, that the Church has accepted the secular choice of isolation which resulted in the artistic depiction of its defeat in that ceremony officiated by Pope Francis, alone and powerless, in St. Peter’s Square. Not even recourse to the Christ of the Plague (which had in the 17th century, performed the miracle) stirred up the faith, imagination or superstition of a population now secularized and incapable of belief.  
We have to say however, that this phenomenon so desolating for the Church-hierarchal, for the Church-community, for the Church-terminal of interests, is connected to the change of lifestyle introduced by liberal, or at any rate, modern societies, and the style introduced by Pope Francis himself. By transferring his magisterium internal to contemporary political thought, by proclaiming assertions all of which internal to society and the sociological, he has, de facto, discarded the bond with the transcendent, so vigilantly cared for by his predecessors and from which they drew strength for their pastoral authority.  Yesterday, in fact, he made a declaration that gave (on what grounds?) a ‘report-card’ on the governments’ ways of handling the pandemic crisis.
For that matter, Francis’ Church is an implacable, fluid church, in no way mediatrix between man and the Divinity.  Francis’ Church hasn’t even dealt with the modernist reforms;  those, according to many exponents of religious contemporaneity, that were pressing: women priests and married priests: a way to get back into society without abandoning the hieratic re- composition of the Body of Christ constituted by His Church spread throughout the world. As has happened to many reformists on many levels, Bergoglio, the Reformist has come to a definitive halt, faced with the dimensions of the necessary reforms. Pope John XXIII had dealt with the question by having recourse to a Council – a collective instrument for the redefinition of the Church. 
Now, at the present moment, apart from the usual expected words (predictably the same from the North to the South Pole) of earthly consolation for the deceased (given that the meadows of Paradise are beautiful imagery that few hearts are open to in our times) he has said nothing about the tragedy that has hit the world: he hasn’t been able to accuse humanity because of its sinfulness. He hasn’t been able to accuse the Devil since nobody thinks he exists and is active. He hasn’t been able to invoke the Faith as an emotional device to combat the disease; that Faith which in many instances in past times, made it possible to accept death as a manifestation of the unfathomable will of God. 
He confined himself to the tacit liturgies of a Pope who seemed, (and perhaps he really is) overwhelmed by fate. In other words, the shepherd has left his flock in the sheepfold, knowing well he doesn’t have any earthly instruments – and most importantly any heavenly ones - to lead them to pasture away from the Covid -19 wolves. 
The absence of the Church on the spiritual and civic level has been made evident by the awkward attempt at substitution by Matteo Salvini, a person ontologically far from Tridentine, Catholic traditional values, as updated by Vatican II. 
In any case, the problem remains, given that once the Corona Virus is archived, nobody from St. Peter’s Square or from the balcony in the sacred palaces will be able to vindicate their roles when the pestilence is over. The former People of God, Catholicism, has already ushered in the “free all” for some years now, since the arrival of Bergoglio.
The hand of God and the hand of men
https://rorate-caeli.blogspot.com/2020/04/de-mattei-hand-of-god-and-hand-of-men.html
Roberto de Mattei, April 15, 2020

The international scenario in the spring of 2020 is new, unexpected, and dramatic. Confusion dominates because no one is able to truly say exactly what has happened: where the coronavirus came from, when it will end, and how it should be confronted.
What is certain, however, is that against this background, two cities continue to fight in history, the Civitas Dei and the Civitas Diabuli: their aim is to annihilate each other. They are the two cities that Saint Augustine speaks of: “One is the society of devoted men, the other of rebels, each one has its own angels – in the first city the love of God is superior, and in the other the love of self” (De Civitate Dei, lib. XIV, c. 13, 1).
This mortal battle was evoked with efficacious words by Pius XII in his discourse to the men of Catholic Action on October 12, 1952. The Pope affirmed that the world was threatened by an enemy much worse than the fifth century enemy Attila the Hun, “the scourge of God.” “Oh, do not ask us who the 'enemy' is or what clothes he wears. He is found above all in everyone’s midst; he knows how to be violent and subtle. In these last few centuries he has tried to create intellectual, moral, and social desegregation of the unity of the mysterious organism of Christ. He wanted nature without grace; reason without faith; freedom without authority; and sometimes authority without freedom. He is an 'enemy' who has become ever more concrete, with a ruthlessness that still leaves people astonished: Christ yes, Church no. Then: God yes, Christ no. And finally his full cry: God is dead; and even: God never existed. And behold the attempt to structure the world on foundations that we do not hesitate to point out as the principal things responsible for the threat that is incumbent on humanity: an economy without God, a law without God, a political system without God.”
The school of Counter-Revolutionary thought gave this school the name of Revolution, referring to the teaching of the popes: a historical process lasting over many centuries that has as its goal the destruction of the Church and Christian civilization. The Revolution has its agents all of the secret forces that work in both a public and hidden manner for this end. The Counter-Revolutionaries are those who oppose themselves against this process of dissolution and who fight for the restoration of Christian civilization, the only civilization worthy of the name, as Saint Pius X recalls (Encyclical Letter Il fermo proposito, June 11, 1905).
The clash between revolutionaries and counter-revolutionaries continues in the age of the Coronavirus. It is logical that each of these seeks to draw out the maximum advantage from the new situation. The existence of disturbing revolutionary maneuvers seeking to profit from the events does not however mean that these forces created the situation in which we find ourselves, in which they control and direct it. The representatives of the most diverse governments, from China to the United States, from Great Britain to Germany, from Hungary to Italy, have imposed on their nations the same health measures, such as quarantine, which some of them initially mistrusted. Would these political leaders really allow themselves to be dominated by a health dictatorship imposed on them by virologists? But the virologists in turn, who at the beginning were divided because some of them considered the coronavirus only as a “bad influenza,” were assaulted by reality and today are all in agreement on the necessity of more drastic measures in order to contain the virus. The truth is that medical science has revealed itself as being incapable of eradicating the virus. The choice to impose quarantine, the same choice that has been made for millennia in the face of a grave epidemic, is born from common sense, not from their specific medical competence.
The problem naturally is not only the many health concerns but also the economic and social consequences that the virus can have in our interconnected society. But the solution to these sorts of problems that are getting worse throughout the world belongs to politicians, not doctors. And if the international political class hides behind the screen of health officials in order to make its decisions, that is because of the inadequacy of those who govern the world today. The political failure parallels the health failure. How can we forget that the supreme international health authority, the World Health Organization, announced thirty years ago “a world without epidemics” thanks to its project called “Health for everyone before the year 2000,” with the consequence that in many countries the funds dedicated to health were cut or dedicated primarily to rare diseases? The director of the WHO, Tedros Adhanom Ghebreyesus, who is politically close to communist China, went to Beijing on January 28, 2020, and after meeting with President Xi Jinping told the world that everything in Wuhan was under control, minimizing the extent of the catastrophe. Only after many, many hesitations did the WHO acknowledge the reality while continuing to lie about the number of people infected and the number of deaths caused by it, which were certainly not overestimated but rather were underestimated.
In addition to the economic and social problems, there are the equally serious psychological and moral problems that are a result of a prolonged lock-down and the radical change of life that has been imposed by the coronavirus. But here the last word rests not so much with doctors and politicians as with priests, bishops, and finally the supreme pastor of the universal Church. And yet the image that Pope Francis gave during the Easter Triduum was that of a man who is downcast and depressed, unable to confront the catastrophe with the spiritual weapons at his disposal. The same thing may be said about the majority of bishops. The class of ecclesiastical leaders, who are devoid of serious theological studies or any authentic spiritual life, have shown themselves to be just as inadequate as the political class in guiding its flock through the darkness of the present time.
What should counter-revolutionaries do in this situation – those who are faithful to Tradition, zealous Catholics who are full of the apostolic spirit? What should their strategy be in the face of the maneuvers of the forces of darkness?
First of all, they ought to show that a world is collapsing, the globalized world that the deformed projects of Bill Gates and his friends will not succeed in keeping on its feet, despite all of their efforts. The end of this world that is a child of the Revolution was announced one hundred years ago at Fatima, and the horizon that we have in front of us is not the hour of the final dictatorship of the Antichrist but rather that of the Triumph of the Immaculate Heart of Mary, preceded by the chastisements announced by the Blessed Mother if humanity would not convert. Today, even among the best Catholics, there is a psychological resistance against speaking of chastisements. But Count Joseph de Maistre admonishes us: “Chastisement governs all of humanity; chastisement guards it; chastisement keeps watch while the watchmen sleep. The wise man considers chastisement as the perfection of justice” (Les soirées de Saint Petersbourg, Pelagard, Lyon 1836, vol. I, p. 37).
Saint Charles Borromeo in turn recalls that “among all the other corrections that his divine Majesty sends, the chastisement of pestilence is usually attributed to his hand in a more special way,” and he explains this principle with the example of David, the sinner king, to whom God gave the choice of either plague, war, or famine as a chastisement. David chose the plague with these words: “Melius est ut incidam in manus Domini, quam in manus hominum.” It is better that I fall into the hands of God than into the hands of men. Therefore, Saint Charles concludes, “the plague, along with war and famine, is attributed very especially to the hand of God” (Memoriale ai Milanesi di Carlo Borromeo, Giordano Editore, Milan 1965, p. 34). 
It is the hour to recognize the merciful hand of God in the scourges that begin to strike humanity.
The Pandemic Crisis: The Absence of the Catholic Church -- The Dereliction of Duty of the Hierarchy
https://rorate-caeli.blogspot.com/2020/04/the-pandemic-crisis-absence-of-catholic.html
Fr. Richard Gennaro Cipolla, April 20, 2020

The crisis into which we are all immersed—there is no escape—is showing forth in a clear way, clear at least with those whose eyes are not clouded by false piety, the complete irrelevance of the Catholic Church within this crisis. The Catholic Church throughout her two thousand year history has been involved in very many crises: heresy, war, plague, ecclesial strife, famine—you name it and the Church has been involved in these crises within civilization, which civilization in the end means people, not merely groups of people, but individuals: he and she and their children.  And the reaction of the Church in the past was to be radically involved with the crisis facing the society in which she lived.  This is not to romanticize the past as if bishops have always responded to these crises of life and death in the best possible way.  But we do have the image of St. Aloysius Gonzaga carrying victims of the plague in Rome to the hospital on the Isola Tiburina.  But then again, Aloysius was not a bishop or even a priest. He was just a Jesuit novice.
And what do we see today?  
The Pope in Rome speaking alone to no one in St Peter’s Square.  The Pope going through the motions of Holy Week Services in an empty church.  Bishops in my country, the United States, offering streaming Masses and services during Holy Week as palliatives to their flock in this crisis.  It is not romanticism to hope that our bishops and priests would follow the examples of St. Gregory the Great in the sixth century during the plague in Rome processing through the streets of the city pleading to God for an end to the plague.  It is not romanticism to hope that our bishops would follow the example of St. Charles Borromeo during the plague in Milan in the seventeenth century who was so deeply present to his people at his own risk.
What is the difference between Gregory and Charles Borromeo and the bishops of today?  It is not that the bishops of the United States should not have obeyed the rational response of the government to the national health crisis caused by the Corvid-19 virus.  It is that they are nowhere to be seen except in the shadowy unreality of “streaming”.  I shall address the real problem of streaming Masses at a later date.  But the fact is that the bishops, those who are ordained to be Christ among us, are holed up wherever they live and issue pious statements every so often and think that this is the imitatio Christi, that this is how to bring Christ to their people.
Given the lock-downs and mandates for physical distancing, the bishops are irrelevant when compared to the talking heads on the media. They may appear every so often in the media to give some pious observation and offer some innocuous brief prayer, which message could have been given by anyone at all with Christian sensibilities, or even just plain non-religious but good sensibilities.   Those who lead in these dangerous times in which we live are secular:  from heads of government to those with scientific backgrounds and much worse, to the endless talking heads on endless so-called news channels.  
What the Covid-19 crisis shows above all is the deep secularization of the Catholic Church.  The process that began in the 1950s within the Catholic Church in the United States and Europe was brought to fruition in the Second Vatican Council, which Council decided to be modern when the world had abandoned modernity.  There is no need to trash the Second Vatican Council, for like any Council—name one important doctrine to come out of Lateran II—it is but one stage in the ongoing task of understanding of the Catholic faith in any particular age.  But there can be no doubt that the implementation of the documents of the Council, especially that dealing with the worship of the Church, has brought us to the situation in which we find ourselves now.  That our Catholic people are unable to deepen their faith in this time of crisis—thanks to the negative leadership of the clergy—except to complain about their inability to receive Holy Communion on Sunday is prime matter in showing us exactly where our Catholic faithful are in relationship to their faith.  
Who will talk to the Catholic faithful about the opportunity to deepen their faith in a time of deprivation of the Mass and the reception of the Eucharist?  Who will talk to them about the necessity of the spiritual desert in order to grow in faith?  The general hope is expressed in the secular hope that in a few months this will all go away and we will be “back to normal”. But “normal” is not a category for the Catholic to embrace, for we believe in a God who became flesh and died on a Cross so that we might be saved and have life eternal.  God forbid that we return to normal. 
The Immorality of Indefinite Lockdowns
https://rorate-caeli.blogspot.com/2020/04/guest-op-ed-immorality-of-indefinite.html
April 20, 2020

As states and localities have transitioned from pragmatic social distancing to economic self-destruction, we are pleased to continue the conversation with the following guest op-ed.  Our thanks to Father Naugle, a diocesan priest in Pennsylvania, for this thoughtful essay:

The Ends Never Justify the Means: The Immorality of Indefinite Lockdowns
By the Rev. Fr. John F. Naugle, M.A., S.T.B.

Everyone who has taken even a rudimentary ethics class knows the thought experiment:

What if millions of people are sick with a deadly disease? What if the only possible cure is to harvest the cells from one baby, resulting in the baby’s death? What do we do?
Scenarios like these are useful to flesh out the underlying assumptions of one’s chosen moral framework, especially to show the difference between consequentialism and other forms of moral thinking. Normally debate ensues in the classroom, as undergraduate half-wits try to demonstrate a level of depth of thought that is far beyond them.

Thankfully we are Catholic. The answer is clear.

 “A good intention (for example, that of helping one's neighbor) does not make behavior that is intrinsically disordered, such as lying and calumny, good or just. The end does not justify the means. Thus the condemnation of an innocent person cannot be justified as a legitimate means of saving the nation” (CCC, 1753).

God forbids you from harming that baby, even at the cost of millions of lives. To even think differently is an egregious violation of Divine Law. End of discussion.

The Church’s Social Doctrine
The simple fact the alleged good that flows from an evil action is foundational to the Church’s teachings on social justice, particularly in its blanket condemnation of socialism. While the social encyclicals, beginning with Rerum Novarum, contain many considerations about why socialism is ineffective at achieving its stated aims, their primary argument is always against the idea of the “community of goods;” violating the right to private property is contrary to God’s law and no system which begins there may ever be approved. As Leo XIII says:

“Hence, it is clear that the main tenet of socialism, community of goods, must be utterly rejected, since it only injures those whom it would seem meant to benefit, is directly contrary to the natural rights of mankind, and would introduce confusion and disorder into the commonweal. The first and most fundamental principle, therefore, if one would undertake to alleviate the condition of the masses, must be the inviolability of private property” (Rerum Novarum, 15).

These condemnations would be increased under Pius XI, as he condemns even a hypothetical socialism-lite of having a “concept of society itself… utterly foreign to Christian truth” (Quadragesimo Anno, 117).

The Catholic Church during this era was the hero. She defended the world against the evils of socialism. She defended the rights of laborers against those who would exploit them, especially by defending their right to unionize. Because of the strength which flowed from her clarity of thought, she was THE light during the era of industrialization and socialistic revolution.

So why does she fail to defend laborers now during this moment of crisis?

The Loneliness of the Novus Ordo Priest in the Pandemic
The Priest is Never Alone
https://rorate-caeli.blogspot.com/2020/04/the-loneliness-of-novus-ordo-priest-in.html
Father Richard Gennaro Cipolla, April 21, 2020
I as a priest have the singular privilege of celebrating Holy Mass in my private chapel every day.  
I celebrate the Mass without a congregation, even without a server.  In the Novus Ordo world, the idea of a private Mass without a congregation causes great consternation among priests and bishops.  It does so because most see the Mass as the Community Meal at which the priest is the “presider”, whose function is to see that everyone is playing his or her role properly. His special role is to read the Gospel and preach, and to consecrate hosts for Holy Communion, the large host for himself, the small ones for the congregation. This understanding of the Mass is certainly not that of Catholic Tradition.  
One does not have to any research at all to see that from the early patristic era to the eve of the Second Vatican Council the primary understanding of the Mass itself was the re-presentation of the Sacrifice of the Cross, the offering of the Son to the Father in our space and time. The heart of the Mass is Sacrifice, not meal.  That the Eucharist was instituted at a meal, probably a Passover meal, is an historical fact.  But it was Jesus who departed from the “script” with “Do this, in remembrance of me”.  What Jesus did in the presence of his disciples at the Last Supper is the sacramental form of his suffering and death on Good Friday.  They are the same act, the same life-giving saving act, one in sacramental form, the other in that time and that space two thousand years ago.  That is why in the Traditional Roman Mass the Collect for Holy Thursday is the same as for Good Friday.  They are the same event in different form.  
It is no wonder that so many priests are bewildered in their offering of Mass without a congregation at this singular time in our history.  Most of them do not see the point of the celebration of Mass unless there are people in the pews. Just as his parishioners think that the point of Mass is to receive Holy Communion, rather than to worship God by assisting in the Sacrifice that saved them. Many have seen the photo on the internet of a priest who taped pictures of his parishioners on the pews of his church so that he would “see” them when he celebrated Mass.  This priest obviously understands his role as a priest only within the context of the community Meal over which he presides, in which act of presiding he faces them and they face him, forming a closed circle.  Without the people there is no circle, and he stares into a void.
If only he turned around and faced the altar cross and the tabernacle he would immediately no longer be lonely, for he would suddenly understand that his congregation is indeed with him spiritually whenever he offers the Holy Sacrifice for them with the whole Church present, with Mary and the saints and all the hosts of heaven.  He would realize that he is not a presider nor a facilitator nor an entertainer:  he is a priest, and a priest is a priest because he offers sacrifice, and it is that Sacrifice he offers that showers grace on the living and the dead in ways he cannot know.  Perhaps he would begin to understand that his job is not merely to consecrate hosts for the people.  He would begin to understand that his act of consuming the Body and Blood of Christ is not merely receiving Holy Communion first before the people.  The priest consumes the Sacred Species to complete the Sacrifice. It is only then that he can invite his people to receive the precious gift of Holy Communion.
Can we hope that this “forced desert” into which we have been cast by the pandemic will be a time to deepen our faith and to rethink our understanding of the Mass?  Just as the Spirit drove Jesus into the desert for forty days to prepare for his ministry by being tempted in fundamental ways to renounce who he was and his mission, so let us pray that that same Spirit is pushing us to rethink our understanding of what Catholic worship in the Mass really is: the joining of ourselves to the Sacrifice of the Cross in praise and thanksgiving to God.
An Empty Apostolic Square: The Wolf Came, the Sheep Scattered
https://rorate-caeli.blogspot.com/2020/04/an-empty-apostolic-square-wolf-came.html
April 26, 2020

It was impossible for us not to think of the empty squares, churches, chapels today with the words of Our Lord and Savior Jesus Christ on this Good Shepherd Sunday.

The governmental wolves ordered churches closed, as if they were not essential. The bishops (the "shepherds" in name only) fled, and the sheep scattered and left the field.

O tempora!...

At that time Jesus said to the Pharisees: I am the good Shepherd. The good Shepherd giveth his life for his sheep. But the hireling, and he that is not the shepherd, whose own the sheep are not, seeth the wolf coming and leaveth the sheep and flieth: and the wolf catcheth and scattereth the sheep. [From the Gospel for the Second Sunday After Easter.]
The mystery of the Coronavirus amid hypotheses and certainties
https://rorate-caeli.blogspot.com/2020/04/de-mattei-mystery-of-coronavirus-amid.html
Roberto de Mattei, April 29, 2020

An aura of mystery continues to surround the Coronavirus, or Covid-19, the infectious disease which has spread all over the world in a few short months, assuming the nature of a proper and authentic pandemic. There are many hypotheses and few certainties about the nature of this virus.
The hypotheses regard the origins of the disease. Did the virus have its origins in nature, as most of the virologists sustain, or was it produced in a laboratory, as others maintain?  And in the latter case was it fabricated for therapeutic purposes or for bacterial warfare? And was it made in a Chinese or Western laboratory? And was the seepage from this laboratory accidental or deliberate? It is evident that the hypothesis of deliberate seepage would foster the idea of a possible secret forces “conspiracy”, given that there have been many throughout history.
If, on the other hand, the virus had its origins in nature, or had seeped out of a laboratory by accident, we would have to think that these same forces were taken off guard by the event. One of the most likely hypotheses seems to be that presented by Steve Mosher, whereby the virus, made in China, had escaped by accident from a laboratory in Wuhan (LifeSiteNews, 22 April 2020). We are talking just about a hypothesis, but the responsibilities of Communist China which Mosher brings to light are crystal-clear. 
The Chinese Communist Party has in fact been silent about the diffusion of the virus and has manipulated the numbers of infections and deaths.  With good reason Chen Guangcheng ( the blind activist, a refugee in the U.S, after being imprisoned in China for his denunciations of forced abortions and sterilizations in Shandong) asserted that “The Chinese Communist Party is the greatest and the most dangerous virus in the world” (AsiaNews, 27 April 2020).
Even a very cautious observer like Paolo Mieli*, in the Corriere della Sera of April 27, reveals how the Chinese authorities as time goes on are nonchalantly “adapting” the numbers of the infected in their country. Mieli writes: “How is it possible that in a country, taken seriously by the World Health Organization whereby the General Director has praised its “rigor”, can play around with the numbers in this way?   As time passes, moreover, the number increases of those, who, regarding the origins of the virus, are confirming the idea that something suspicious happened in the Wuhan laboratories.”
And regarding the actual nature of Covid-19, we have mere hypotheses, nothing definitive. Not only how to treat the virus is unclear, but also whether all the people who recover from the infection acquire immunity, and how long this immunity might last. The immunologists say that we are faced with an “anomalous” virus which behaves differently from those of the same family (Corriere della Sera, 25 April); all are announcing that there will be a second wave of the pandemic in the autumn but nobody is able to predict its nature. Not being sure, the tendency of governments is to prolong the lockdown measures. There are those asserting that there is disproportion between the number of Coronavirus victims and the “social distancing” measures taken by the entire world. 
But to this objection, one could reply that if the number of victims is low, it is precisely thanks to the lockdown measures taken by the various governments. According to a study by Deutsche Bank, cited by AGI on April 26, the Covid-19 pandemic is at the historical bottom of the list for mortality rates. However, the research claims that without the containment measures which made the mortality rate low at 0.002%, the mortality rate would have been 0.23%, recording 17.6 million victims over the entire planet. The same can be said for the contagion rates. This hypothesis would appear confirmed by the fact that in Germany, after relaxing the lockdown, the contagion rate has rapidly risen again from 0.7 to 1%, the Robert Koch Institut for infectious diseases revealed (La Repubblica April 28).  
There are those convinced that the lockdown is a project by the ‘great powers’ for them to exercise social control of humanity. Among these is the post-modern philosopher Giorgio Agamben, admired greatly by the extreme-left. Since February 26 he has been asking on his blog if “social distancing” will be the new principle of social organization. “What is most urgent, inasmuch as it is not just a purely theoretical hypothesis, if it’s true, as in many sectors they are beginning to say, that the present health emergency can be considered as the laboratory wherein they are preparing the new political frameworks awaiting humanity.” (Quodlibet, 6 aprile 2020).

But what might be the alternative to “quarantine” to contain the epidemic? Among those opposing the Europeans models of handling the health emergency are Israel and above all Taiwan, where, despite their proximity to China, the number of victims and contagion are very low. Nonetheless, if the danger we are running is that of “digital dictatorship”, the Taiwan method, based on the system of contact tracing, appears even more dangerous than the European lockdown. Taiwan keeps strict surveillance on its citizenship through the use of new technologies, with no consideration for the privacy of individuals. The same is happening in Israel, where the tracking system has been applied in a strict manner, leading to an intervention from the Supreme Court. 
For others, the real problem is not the social control, but the economic catastrophe. What indeed will be the economic and social consequences of the pandemic? A general impoverishment of the West, in order to favor the social control of the “great powers”, or a collapse of the economic-financial system upon which the West is held together? In the latter case, nevertheless, the social manipulation would escape the same “powers” who planned it.  If it remains on the level of hypothesis. This is what the Slovenian sociologist Slavoj Žižek sustains in his e-book Virus. Catastrophe and Solidarity: that we are entrapped in a threefold crisis: health (the epidemic) economic (an extremely severe blow independent of the epidemic’s outcome) and psychological (relative to the mental health of individuals).
The aspect of psychological war, also in its preternatural dimensions, was made very clear by the Plinio Corrêa de Oliveira Institute, in a document of April 27, entitled A maior operação de engenharia social e de baldeação ideológica da História. The existence of a great planetary maneuver, leaves us, however, questioning its basic hypotheses. Do we find ourselves faced with a plan orchestrated by the secret forces? The fact that they had preordained a strategy in view of a health catastrophe, already predictable for many years, as is an economic catastrophe today, doesn’t mean that that it was these forces that triggered off the process, nor that they are able to control fully the outcome.
In view of these hypotheses, which are useful to discuss, some certainties remain. The first is that the world’s scenario has objectively changed after the Coronavirus. For better or for worse? Here we are once again in the sphere of predictive hypotheses.  Žižek affirms that for the Communist Revolution, of which he is an adherent, “anything is possible, in whichever direction, for better or for worse.” This is true for the Revolution but also for the Counter-Revolution opposing it. Certainly there are ample and complex revolutionary maneuvers to exploit the situation, and this is another certainty. But affirming these maneuvers successful, is a hypothesis. There is on the other hand another certainty: the fact that faced with the pandemic, the men of the Church have been conspicuously absent, or even accomplices in these anti-Christian strategies.
What should the Church be doing, and what should Catholics be doing, in view of a pandemic like the one presently assailing us?  We need to remember that all the evils of humanity have their origin in sin and that public sin is graver than individual sin; that God punishes social sins with the plagues of diseases, wars, famine and natural disasters. If the world does not repent, and most of all if the men of the Church continue to be silent, the chastisements which in the beginning are inflicted in a mild manner, are doomed to become increasingly worse, till you get to the annihilation of entire nations. 
This is the essence of the Fatima message, which ends however, with the consoling certainty of the Triumph of the Immaculate Heart of Mary.
*Paolo Mieli – historian, journalist, writer
Tired of Streaming Masses? An Alternative Option for How Families may worship in Spirit and in Truth in this time of Crisis.

https://rorate-caeli.blogspot.com/2020/04/tired-of-streaming-masses-alternative.html
Fr. Richard Gennaro Cipolla, April 30, 2020

One of the phenomena that has sprung up during the Covid-19 crisis is the “streamed” Mass.  Without going into technical details, all that is needed is a camera, even an iPhone will do, and software that allows the image and sound on the camera to be transmitted continuously for display on a computer or TV.  This is different from a “recorded” event that is stored as a whole and then can be watched at some time in the future.  In this way, a streamed Mass gives the impression that the viewer is in some sense “there” with the priest who is offering the Mass, because it is contemporaneous, or nearly so.  It is obvious why the practice of streaming Masses has become so widespread and popular during a time when the great majority of Catholic churches cannot celebrate public Masses because of the ban on groups of people congregating in the same place.  
I remember those awful televised Masses in the 1980s from a small studio with 5 or 6 people sitting on metal folding chairs, a priest standing at an obviously make-shift altar table, and someone leading the music on a guitar.  I reacted to those Masses quite negatively because of their affront to my aesthetic sensibilities.  But even when I watched recorded Masses that made a real attempt at preserving the beauty of ceremonial and music, I knew that there was something not right with this.  When I made parish calls and visited elderly people in their homes to bring them Holy Communion and to chat with them for a while, quite often I walked in to find them looking at one of these televised Masses.  They would tell me how watching the Mass on TV gave them emotional comfort in their situation of not being able to go to Mass in church because of their physical condition.  I fully understood what they were saying and sympathized.  
But it still left me uneasy. Because of my scientific background I knew that what is watched or seen on TV is basically electrons reacting with molecules that can be switched on and off as light sources. How does that relate to the reality of what a person sees on a televised Mass?  What does the person see at the elevation of the Host?  All these questions I set aside for many years, because my pastoral duties as a priest were always at the heart of the matter, not speculation about TV and reality. But the sudden rise in the number of Masses being streamed during the pandemic crisis, especially those Masses of Holy Week, impelled me to reconsider the questions about such Masses that have been on hold in my mind for so many years. 
The Church has always understood the Mass as a supernatural event in which the priest, and the congregation assisting him, “bring down” the eternal, bring down heaven in some sense, in doing what Jesus asked us to do: in mei memoria.  “Therefore with angels and archangels and the whole company of heaven….” The precept of the Church to attend Mass on Sundays and Holy Days is of course based on the Commandment to worship God.  And this worship in spirit and truth is the offering of the Holy Sacrifice that is the source of grace for the forgiveness of sins that makes possible eternal life in God. 
Many years ago I took a seminar course on the writings of the theologian Karl Rahner.  I tried my best to get through the gnarly language of his essays.  His brother Hugo claimed that to read these essays in German was even more difficult! One of his essays, published in his Theological Investigations, deals with the Resurrection of Christ.  He asks a question in this essay that I found fascinating and still do.  Rahner asks:  “If you had a camera in the empty tomb at the time of the Resurrection, what would you see?”  His answer is: Nothing.  
I was fascinated by his answer, and I remember agreeing with his answer, but I could not explain why.  I disagreed with Rahner’s sharp demarcation between the physical and the spiritual on which his understanding of the Resurrection seemed to be based.  But his answer to his question about the camera in the empty tomb I continue to believe is true. The Resurrection transcends time and space. It involves the thunderclap between the natural and supernatural but in a way that we cannot know.  That is why Jesus’ post-Resurrection appearances are so mysterious and why the disciples have problems believing that this is the same Jesus they saw die on the Cross.  His presence does not depend on the laws of physics but rather on himself in his resurrected state.  The physical and the supernatural are enjoined in Jesus’ resurrected body in an incomprehensible way.
What does this have to do with streaming Masses?  The Mass is a supernatural event that takes place in a particular place and time.  The priest and people are not mere observers of the event. They take part in this supernatural event that happens on Sunday in a certain time and place.  Their real presence “enables” the supernatural event to take place that brings about the Real Presence.
So what does a camera “see” when it is streaming a Mass?  It sees nothing really.  It is using a process involving subatomic particles and electronic transmission to “deliver” this transmission to an acceptor like a TV or computer.  When one watches this streamed Mass what one is seeing is the result of the electronic transmission that forms an image on a screen.  If one is streaming a movie then what one sees is the image of that movie, and a movie itself is an image. One can stream a “live” concert and say things as:  “It was just like being there!” 
But because the Mass is truly a supernatural event whose heart is the mystery of the offering of the Son to the Father, the image on the screen is Nothing, in the sense that it is not the Mass.  It is watching Father going through the motions of the Mass. It cannot be and is not the Mass. I saw an invitation from a bishop, a good man, inviting those of his diocese to “join him in celebrating Mass this coming Sunday” via streaming.  No. Those who watch cannot join in the act because their physical presence is required to be part of the supernatural event that is the Mass.  
What the situation in this pandemic clearly shows is (1) that our Catholic laity do not understand what the Mass is (2) that in many cases—and this includes so called traditionalists--they have reduced Sunday worship to “getting Holy Communion” and (3) that they have never been given the intellectual and spiritual resources to be able to even conceive of what they can do as a family to worship God on Sunday in a crisis situation such as we are in right now.  The Mass is the center of our Catholic lives as the supreme act of worship of God.  But the Mass is not the Catholic faith.  And the Mass is certainly not the only source of grace.  I have quoted Ste. Thérèse of Lisieux so many times in this context.  Her words are these:  “Tout est grâce”, which are also the last words of the little priest in Bernanos’ wonderful novel as he is dying.  In English translation:  “Grace is everywhere”.
I offer here a suggestion as to what a family might be doing on Sunday morning without the Mass being available at this time.  Gather the family together.  Let a parent begin by reading the Introit of the Day, followed by the Collect of the Mass.  Then let one of the children read the Epistle for that day, followed by the Alleluia verse by another child.  Then a parent reads the Gospel of the day with all standing. This is followed by a brief silence and then a Family Rosary.  And that is Sunday worship for that day, and it is fine and it is good and bestows grace. 
For some families to do this on Sunday morning will be a challenge, for it forces the parents to in a real sense to witness to their faith in a personal way outside of the parish Sunday Mass.  This is not rote Catholicism.  It is family witness to the Catholic faith, the acting out of the family as the ecclesiola, the “little Church”. It is a real opportunity in a time of real crisis in this society for a family to worship God together in this way outside of the Holy Mass.  And the grace that flows from this act of worship will increase the faith of each member of the family, and the faith of the family will be stronger when, Deo volente, they are once together at Sunday Mass.  
Francis, May 14 is Interreligious Day of Prayer
https://gloria.tv/post/UibwVPtj8Sf217XZxPxQAnfEx
May 3, 2020
Pope Francis announced at the Regina Caeli prayer that on May 14th, believers of all religions should unite together on a day of prayer and fasting, imploring God [which one?] for the end of this coronavirus covid-19 pandemic.
Cardinal Sarah: ‘Nobody can prevent a priest from confessing and giving communion’
https://www.lifesitenews.com/news/cdl-sarah-on-take-away-communion-god-deserves-respect-you-cant-put-him-in-a-bag 
Riccardo Cascioli, May 4, 2020
(La Nuova Bussola Quotidiana) – In this exclusive interview with the Daily Compass, the Prefect of the Congregation for Divine Worship and the Discipline of the Sacraments intervenes on the subject of “take away” Communion and on the “negotiations” underway to guarantee its taken with the correct precautions: no compromise, “the Eucharist is a gift we receive from God and we must receive it in a dignified way. We are not at the supermarket.” “No-one has the right to prevent a priest from hearing Confession and giving Communion.” “There is a rule and this must be respected, the faithful are free to receive Communion in the hand or in the mouth.” “It’s a question of faith, the heart of the problem lies in the crisis of faith in the priesthood.” “Mass in streaming is misleading also for priests: they must look at God not at a camera.”
“It’s a matter of faith and if we were really aware of what we are celebrating in the Mass and what the Eucharist is, certain ways of distributing Communion wouldn’t even come to mind.” Cardinal Sarah, Prefect of the Congregation for Divine Worship and the Discipline of the Sacraments responds publicly to the “concerns” of the faithful, who have not only been deprived of Holy Mass, but who are now dismayed by the bizarre proposals being put forward, with a view to a limited return to public Masses, that guarantee hygienic safety for the distribution of communion.

Recently, and in Italy, there has been talk about a solution which has already been adopted in Germany by some, whereby the Body of Christ is "packaged”: "To allow Italian Catholics to return to it, whilst avoiding contamination - states the newspaper La Stampa - consideration is being given to a "do it yourself" communion with "take away" hosts previously consecrated by the priest, which would be closed individually in plastic bags placed on shelves in the church." “No, no, no,” – Cardinal Sarah replies shocked on the phone – “it's absolutely not possible, God deserves respect, you can't put Him in a bag. I don't know who thought of this absurdity, even if it is true that the deprivation of the Eucharist is certainly a suffering, the matter of how to communicate is not open to negotiation. We communicate in a dignified way, worthy of God who comes to us. The Eucharist must be treated with faith, we cannot treat it as a trivial object, we are not at the supermarket. This is total madness.”

Something like this has already taken place in Germany...
Unfortunately, many things are done in Germany that are not Catholic, but that doesn't mean you have to imitate them. Recently I heard a bishop say that in the future there will be no more Eucharistic assemblies, only the liturgy of the Word. But this is Protestantism.

As usual, "compassionate" reasons prevail: the faithful need Communion, which they have been deprived of for some time, but since the risk of contagion is still high, a compromise must be found...
There are two issues that must be absolutely clarified. First of all, the Eucharist is not a right or a duty: it is a gift that we receive freely from God and that we must welcome with veneration and love. The Lord is a person, no one would welcome the person he loves in a bag or otherwise in an unworthy way. The response to the privation of the Eucharist cannot be desecration. This really is a matter of faith, if we believe we cannot treat it unworthily.

And the second issue?
Nobody can prevent a priest from confessing and giving communion, nobody has the right to stop him. The sacrament must be respected. So even if it is not possible to attend Masses, the faithful can ask to be confessed and to receive Communion.

Nobody can prevent a priest from confessing and giving communion, nobody has the right to stop him. The sacrament must be respected. So even if it is not possible to attend Masses, the faithful can ask to be confessed and to receive Communion. +RS pic.twitter.com/ZvwjSoTpuo
— Cardinal R. Sarah (@Card_R_Sarah) May 3, 2020
Speaking of Masses, what do you think about the prolonging of celebrations on streaming or on TV?
We cannot get used to this, God became incarnate, He is flesh and blood, He is not a virtual reality. It is also highly misleading for priests. In Mass the priest has to look at God, instead he is getting used to looking at the camera, as if it were a show. We cannot go on like this.

Let's go back to Communion. In a few weeks, there is still hope that public Masses will be restored. And apart from the more sacrilegious solutions, there is also discussion as to whether it is more appropriate to receive Communion in the mouth or in the hand, and in the latter case how to receive it in the hand. What should be done?
There is already a rule in the Church and this must be respected: the faithful are free to receive Communion in the mouth or hand.

In recent years, there has been concern that a clear attack on the Eucharist is taking place: first there was the question of the divorced and remarried, under the banner of "communion for all"; then intercommunion with Protestants; then the proposals on making the Eucharist available in the Amazon and in the regions with a shortage of clergy, now the Masses at the time of the coronavirus...
It should not surprise us. The devil strongly attacks the Eucharist because it is the heart of the life of the Church. But I believe, as I have already written in my books, that the heart of the problem is the crisis of faith in the priesthood. If priests are aware of what the Mass is and what the Eucharist is, certain ways of celebrating or certain hypotheses about Communion would not even come to mind. Jesus cannot be treated like this.

Coronavirus Crisis - URGENT APPEAL OF PASTORS FOR THE CHURCH AND THE WORLD: to Catholics and all people of good will

https://rorate-caeli.blogspot.com/2020/05/coronavirus-crisis-urgent-appeal-of.html
May 7, 2020
APPEAL FOR THE CHURCH AND THE WORLD to Catholics and all people of good will
“Veritas liberabit vos.” (“The truth will set you free.”) John 8:32
    In this time of great crisis, we Pastors of the Catholic Church, by virtue of our mandate, consider it our sacred duty to make an Appeal to our Brothers in the Episcopate, to the Clergy, to Religious, to the holy People of God and to all men and women of good will. This Appeal has also been undersigned by intellectuals, doctors, lawyers, journalists and professionals who agree with its content, and may be undersigned by those who wish to make it their own.
    The facts have shown that, under the pretext of the Covid-19 epidemic, the inalienable rights of citizens have in many cases been violated and their fundamental freedoms, including the exercise of freedom of worship, expression and movement, have been disproportionately and unjustifiably restricted. Public health must not, and cannot, become an alibi for infringing on the rights of millions of people around the world, let alone for depriving the civil authority of its duty to act wisely for the common good. This is particularly true as growing doubts emerge from several quarters about the actual contagiousness, danger and resistance of the virus. Many authoritative voices in the world of science and medicine confirm that the media’s alarmism about Covid-19 appears to be absolutely unjustified.
    We have reason to believe, on the basis of official data on the incidence of the epidemic as related to the number of deaths, that there are powers interested in creating panic among the world’s population with the sole aim of permanently imposing unacceptable forms of restriction on freedoms, of controlling people and of tracking their movements. The imposition of these illiberal measures is a disturbing prelude to the realization of a world government beyond all control.
    We also believe that in some situations the containment measures that were adopted, including the closure of shops and businesses, have precipitated a crisis that has brought down entire sectors of the economy. This encourages interference by foreign powers and has serious social and political repercussions. Those with governmental responsibility must stop these forms of social engineering, by taking measures to protect their citizens whom they represent, and in whose interests they have a serious obligation to act. Likewise, let them help the family, the cell of society, by not unreasonably penalizing the weak and elderly, forcing them into a painful separation from their loved ones. The criminalization of personal and social relationships must likewise be judged as an unacceptable part of the plan of those who advocate isolating individuals in order to better manipulate and control them.
    We ask the scientific community to be vigilant, so that cures for Covid-19 are offered in honesty for the common good. Every effort must be made to ensure that shady business interests do not influence the choices made by government leaders and international bodies. It is unreasonable to penalize those remedies that have proved to be effective, and are often inexpensive, just because one wishes to give priority to treatments or vaccines that are not as good, but which guarantee pharmaceutical companies far greater profits, and exacerbate public health expenditures. Let us also remember, as Pastors, that for Catholics it is morally unacceptable to develop or use vaccines derived from material from aborted fetuses.
    We also ask government leaders to ensure that forms of control over people, whether through tracking systems or any other form of location-finding, are rigorously avoided. The fight against Covid-19, however serious, must not be the pretext for supporting the hidden intentions of supranational bodies that have very strong commercial and political interests in this plan. In particular, citizens must be given the opportunity to refuse these restrictions on personal freedom, without any penalty whatsoever being imposed on those who do not wish to use vaccines, contact tracking or any other similar tool. Let us also consider the blatant contradiction of those who pursue policies of drastic population control and at the same time present themselves as the savior of humanity, without any political or social legitimacy. Finally, the political responsibility of those who represent the people can in no way be left to “experts” who can indeed claim a kind of immunity from prosecution, which is disturbing to say the least.
    We strongly urge those in the media to commit themselves to providing accurate information and not penalizing dissent by resorting to forms of censorship, as is happening widely on social media, in the press and on television. Providing accurate information requires that room be given to voices that are not aligned with a single way of thinking. This allows citizens to consciously assess the facts, without being heavily influenced by partisan interventions. A democratic and honest debate is the best antidote to the risk of imposing subtle forms of dictatorship, presumably worse than those our society has seen rise and fall in the recent past.
    Finally, as Pastors responsible for the flock of Christ, let us remember that the Church firmly asserts her autonomy to govern, worship, and teach. This autonomy and freedom are an innate right that Our Lord Jesus Christ has given her for the pursuit of her proper ends. For this reason, as Pastors we firmly assert the right to decide autonomously on the celebration of Mass and the Sacraments, just as we claim absolute autonomy in matters falling within our immediate jurisdiction, such as liturgical norms and ways of administering Communion and the Sacraments. The State has no right to interfere, for any reason whatsoever, in the sovereignty of the Church. Ecclesiastical authorities have never refused to collaborate with the State, but such collaboration does not authorize civil authorities to impose any sort of ban or restriction on public worship or the exercise of priestly ministry. The rights of God and of the faithful are the supreme law of the Church, which she neither intends to, nor can, abdicate. We ask that restrictions on the celebration of public ceremonies be removed.
    We should like to invite all people of good will not to shirk their duty to cooperate for the common good, each according to his or her own state and possibilities and in a spirit of fraternal charity. The Church desires such cooperation, but this cannot disregard either a respect for natural law or a guarantee of individual freedoms. The civil duties to which citizens are bound imply the State’s recognition of their rights.
    We are all called to assess the current situation in a way consistent with the teaching of the Gospel. This means taking a stand: either with Christ or against Christ. Let us not be intimidated or frightened by those who would have us believe that we are a minority: Good is much more widespread and powerful than the world would have us believe. We are fighting against an invisible enemy that seeks to divide citizens, to separate children from their parents, grandchildren from their grandparents, the faithful from their pastors, students from teachers, and customers from vendors. Let us not allow centuries of Christian civilization to be erased under the pretext of a virus, and an odious technological tyranny to be established, in which nameless and faceless people can decide the fate of the world by confining us to a virtual reality. If this is the plan to which the powers of this earth intend to make us yield, know that Jesus Christ, King and Lord of History, has promised that “the gates of Hell shall not prevail” (Mt 16:18).
    Let us entrust government leaders and all those who rule over the fate of nations to Almighty God, that He may enlighten and guide them in this time of great crisis. May they remember that, just as the Lord will judge us Pastors for the flock which he has entrusted to us, so will He also judge government leaders for the peoples whom they have the duty to defend and govern.
    With faith, let us beseech the Lord to protect the Church and the world. May the Blessed Virgin, Help of Christians, crush the head of the ancient Serpent and defeat the plans of the children of darkness.
8 May 2020
Our Lady of the Rosary of Pompeii

To add your signature to this appeal, visit www.veritasliberabitvos.info, which will be available online from 8 May.
LIST OF SIGNATORIES TO THE APPEAL
PRELATES
Cdl Robert Sarah, Prefect of the Congregation for Divine Worship [Signature disavowed]
Cdl Gerhard Ludwig Mueller, Prefect emeritus of Congregation of the Doctrine of the Faith
Cdl Joseph Zen Ze-kiun, Bishop emeritus of Hong Kong
Cdl Janis Pujats, Archbishop emeritus of Riga
"A controllable pandemic has been transformed into a totally unnecessary pandaemonium": John Rao on the mass hysteria

https://rorate-caeli.blogspot.com/2020/05/a-controllable-pandemic-has-been.html
May 8, 2020

Rorate appreciates John Rao's permission to post here part of a letter he recently addressed to friends of the Roman Forum. It is an excellent analysis of our situation. 
“The more the panic grows, the more uplifting the image of a man who refuses to bow to the terror”. (Ernst Jünger)

May, 2020
                                                                                                                                                 The Month of Mary

Dear Friends of the Roman Forum,

The purpose of the Roman Forum is educational, and it would be a dereliction of duty not to make some comment on what we are witnessing around us and what it means for us as Catholics, as citizens, and as civilized men and women. I do not feel competent to discuss the initial cause of a disease that has affected the entire globe, nor would I in any way wish to minimize the real suffering and loss that this malady has entailed for many people. But what I do believe an educator needs to stress is the way in which a controllable pandemic has been transformed into a totally unnecessary pandaemonium; a horrifying illustration of the diabolical disorientation accompanying all of the ravages of modernity, and one that has allowed a painfully hollow modern society to titillate itself with the “feel” of living through the Bubonic Plague without actually doing so.
Our Socratic forbears taught us through their “Seeds of the Logos” that the reasoning man does not have to be an expert in a given field to be able to make a competent judgment regarding whether he is dealing with leaders whose advice he should heed or reject as fraudulent. Frauds demand absolute faith in their claims, treating the confused doubter with contempt for his invincible ignorance. Such imposters may seriously believe that they are omniscient experts. But when they tell young or otherwise healthy persons that they are in the same condition as the weakest of the elderly or the already ill; when they say that in order to protect itself the vast mass of the population has to abandon its livelihood, the wellbeing of its country, the cultural life of its civilization, and the tools required for its eternal salvation they must be dismissed for what they actually are: quacks. 

We find ourselves today at the mercy of well educated, possibly well meaning, but ultimately highly dangerous and arrogant guides of this sort. These Masters of Them That Know are pressing us to destroy everything that we hold dear for the sake of creating an antiseptic, barren, soulless world unfit for human beings to live in---and die in---with dignity. It will take calm study when and if this pandaemonium ends to determine the full genesis and complexity of the quackery involved, but it certainly is clear that all of the destructive forces that play a role in the modern world, along with all of those who have voluntarily succumbed to them, have had their unfortunate part in it.

These include the media, which have far surpassed their traditional display of criminal irresponsibility by whipping the world into a state of mass hysteria and terrorized paralysis. The media have been accompanied in their work of diabolical disorientation by a political establishment that permits the cowed masses to venture forth from their cells only under the condition of donning the current yellow Star of David: the face mask. Both serve the cause of vaccine mad ideologues who smell a profit to be made from the panicked mob begging for its supposed physical salvation at any cost. So effectively has this work of unleashing a pandaemonium been accomplished that it is now hard to determine whether it is the terrorized masses themselves or the actual purveyors of the great dread who are most vigorously encouraging the chaining of men and women to the dark, back wall of Plato’s cave.

Still, as a Catholic educational organization, it is urgently incumbent upon the Roman Forum to note and to lament how much this pandaemonium has been voluntarily and quite pathetically accepted by the shepherds of the Church, who have taken flight and allowed the sheep to be handed over to the will of ideological fanatics and their power or money hungry global accomplices.
In our lectures through the last twenty-eight years we have recounted the way in which the French and Russian Revolutions have secularized society and contributed mightily to the destruction of Christendom. Our shepherds in the past suffered and were martyred to try to fend these horrors off. But now the believing population has been deprived of its right to worship openly and to gain access to the sacraments not through the guns and whips of the oppressors, but with the full agreement of the successors of the Apostles.
These sad and lamentable prelates have made it crystal clear to the entire globe that laundromats and abortion mills are more “essential” to the life of man than the grace of Christ. Why would the world possibly take their “magisterial” teaching seriously after that kind of confession? How much of the spiritual literature of the Church must be rewritten to justify their new mentality? How foolish must we consider the priests of the Black Death who perished to give last rites to the sick in comparison with the sensible bishops of the present, huddled in their pointless palaces, warning the clergy of the physical dangers of shepherding the sheep? Admittedly, they are filled with a kind of “holy terror”: the fear that, should they open the doors of the generally empty churches of the “renewal”---where social distancing is actually simple to maintain, even under normal circumstances---someone who enters might claim to have fallen ill and litigate. At that point a true disaster would ensue! The last pieces of property, whose material accumulation has always been the real pride and joy of much of the business minded American Hierarchy, might then be taken away from them.
This Friday, May 8th, 2020, is not only the date when all of this year’s Church History lectures will be made available. It is also the seventy-fifth anniversary of the end of the Second World War. The post-war era has been coming to a conclusion ever since the collapse of the Soviet Bloc in the years 1989-1991, the worldwide havoc wreaked by neoconservative warfare to make the world safe for Pluralism, and the election of a German pope. Now, with this pandaemonium, I think we can safely say that we are finished referencing everything to that long dead conflict.

Would that we could proclaim the same for the ravages of modernity! Whether it advances today under the mantra of the “New Normal”, or just yesterday under the terminology of building a “Post-Modernity”, it is the same diabolical, naturalist, anti-Christian, soul-killing, and therefore dreadfully boring agenda that the purveyors of Enlightenment have been foisting upon the world for centuries in the name of assuring its final liberation. This sophistic mess of pottage is always presented as being dictated by some absolute necessity or some exciting new insight. And it is in its seemingly more restrained, “health-friendly”, non-violent manner---its Moderate Enlightenment, John Locke, and therefore anti-social, atomistic, consumer materialist manner---that it is now gaining this, its greatest victory in the history of Christendom against a prostrate Catholic Church. How accurate of our chaplain to refer to our stay-in-place Diktat as a “John Locke-down”.

Dear friends, the apparatchiks of the wretched “New Normal” have popularized a fresh farewell greeting that one encounters everywhere when venturing forth wearing the Mask of Oppression: “stay safe”. This is not a farewell greeting appropriate to sons of God seeking a spiritual transformation in Christ ending in the resurrection of the body and eternal life in heaven. This is not a greeting that the Roman Forum suggests that Catholics who are horrified by the flight of our shepherds and our abandonment to the fulfillment of the earthbound visions of dangerous medical evangelists and their preposterous, petty dictatorial political allies should utilize when they trudge back from the godless city streets to their individual prison cells to live out ever more isolated, sterile, “safe” lives.

We have a tremendous battle ahead of us: for our churches, our sacraments, our traditional liturgy, our country, what remains of the glorious cultural life of the West, and of our very means of survival. “Stay strong and Viva Cristo Rey!” should be on our lips as we retreat into our “castles”. But we should retreat into those castles only to steel ourselves spiritually and intellectually to muster the courage needed to contradict the arrogant but confident authorities mandating the “New Normal”. Then we can even more confidently lower our drawbridges to undertake ever more determined sorties into a world that must be re-conquered for the King of Kings. Deus lo vult!

Stay Strong and Viva Cristo Rey!

John C. Rao (D.Phil., Oxford), Chairman, Roman Forum, Associate Professor of History, St. John's University

“Even if the wounds of this shattered world enmesh you, and the sea in turmoil bears you along in but one surviving ship, it would still befit you to maintain your enthusiasm for studies unimpaired. Why should lasting values tremble if transient things fall?”  (Prosper of Aquitaine)
A theologian analyzes the morality of the cancellation of public Masses and the closure of churches by the State 
The author of this letter, a priest and an experienced teacher of moral theology, shared the following text with Rorate Caeli. It was originally prepared as a letter to the priest’s local ordinary. I find it the best treatment I have read so far of these questions.

https://rorate-caeli.blogspot.com/2020/05/a-theologian-analyzes-morality-of.html
Dr. Peter Kwasniewski, May 12, 2020

Letter Reflecting on the Cancellation of Masses and Closure of Churches
+Pax+

8 May 2020

Our Lady, Mediatrix of All Graces and Queen of All Saints

Your Excellency,
For nearly two months now the Catholic faithful have been deprived of the Holy Sacrifice of the Mass, of Holy Communion, and for many, even of Confession, many priests refusing this ministry. This time has been one of great suffering for all. The unexpectedness of the situation found us all wondering what to do, and those in positions of leadership had to make some very tough and very quick decisions.

Even if, we hope, things may once again be relatively normal in the near future, I am mindful that the situation we found ourselves in is likely to repeat itself. It is for this reason that I would like to share with you a few reflections about the way things have been handled during the COVID-19 crisis.
This letter is not intended to incriminate anyone, nor even to lodge a complaint. It takes its source in my reflections as a theologian, and seeks only to cast upon events the light of truth and justice with the hope that, having learned from the experience, we may in the future not leave the Catholic faithful in a situation where many of them felt effectively abandoned.
We are obviously dealing here with complex issues that touch upon the powers of the state, but also the missionary mandate of the Church. These two realms sometimes overlap, and they certainly have in the past few months. I would like to believe that there was only goodwill on all sides. Goodwill, however, is often not good enough.
Two main issues are at the heart of the matter. The first is the cancellation of public Masses throughout the country by mandate of the local ordinaries. The second is the closure of places of worship, and therefore of Catholic churches, mandated by the government. Since this is the chronology of the events, it is in this order that I intend to address these issues.




Cancellation of public Masses
Faced with news of a rapidly spreading virus about which the most grim – if not always exact – reports were circulating, many bishops around the world began to cancel public Masses in their dioceses. At the same time, they urged their priests to continue offering Mass without the assistance of the faithful. What this achieved was to effectively create a category of liturgical services reserved to the priest and from which the faithful were excluded. A number of things need to be pointed out about this practice.
First of all, the canonical legislation of the Church tells us that “the sacred ministers cannot refuse the sacraments to those who ask for them at appropriate times, are properly disposed and are not prohibited by law from receiving them” (Canon 843 § 1). Furthermore, “the pastor and parochial vicars, chaplains and, for all who live in the house, the superior of the community in clerical religious institutes or societies of apostolic life have the right and the duty to bring the Most Holy Eucharist to the sick in the form of Viaticum” (Canon 911 § 1). Regarding the sacrament of penance: “All to whom the care of souls is committed by reason of an office are obliged to provide that the confessions of the faithful entrusted to their care be heard when they reasonably ask to be heard and that the opportunity be given to them to come to individual confession on days and hours set for their convenience” (Canon 986 §1). As regards anointing, we are told: “All priests to whom the care of souls has been committed have the duty and the right to administer the anointing of the sick to all the faithful committed to their pastoral office” (Canon 1003 §2).
It follows that a priest may not refuse the sacraments to a Catholic who asks for them in a reasonable way. This reasonableness is presumed unless it is clearly contradicted. We should add that according to sound moral principles, a priest who has care of souls (a parish priest, a religious superior for his religious, a hospital chaplain…) is obliged ex iustitia to administer the sacraments even to a person with a grave contagious disease if there is danger of death for that person. Other priests are obliged to the same ex caritate. The reason for this is that the eternal good of the soul in question comes before even the physical health or even life of the minister. Just as soldiers, policemen and fire-fighters must risk their lives, so must priests when the occasion arises.
It would seem therefore that a priest may not be prevented in any situation from administering the sacraments to his people, for the simple reason that the faithful have a right to them and he has a duty to administer them. It does not seem to be within the competence of the sacred minister (and this includes the bishop) to deny the sacraments to a Catholic who is properly disposed.
Some have pointed to cases of epidemics in the past, when public Masses were suspended to avoid contamination. It is important to keep in mind two things: 
first of all, the gravity of the infection in the place where the suspension of Mass will occur, not in some other part of the world (just as it is not possible to give the sacrament of anointing to someone who is not ill for the reason that he might fall ill, so it is not permissible to take measures to deprive the faithful of sacraments because there is some vague possibility that they might spread contagion); secondly, the provision of the sacraments for those who needed them. For example, St Charles Borromeo is said, during a plague in Milan in 1576–77, to have arranged for Masses to be celebrated outside and at street intersections so that people could watch from their windows and unite themselves in that way with the Mass. That similar procedures were enacted in those parts of the world which were hit hard by COVID-19 (New York City comes to mind) is no surprise, but the question is: here in our country, did we have such a situation that justified the cancellation of ALL public Masses, and this without any given time frame for an evaluation of whether normal liturgical ceremonies could be resumed? I am of the mind that due proportions were not respected here.
Another consideration is that, during the COVID-19 pandemic, access remained for “essential” activities, such as going to purchase food. However, it seems obvious that the danger of contamination exists much more in the supermarket than in our churches. And yet, public Masses were banned, even though the rules of social-distancing put into place in “essential” activities could have easily been maintained. I feel that the conclusion easily drawn from this – not intended, certainly, but nevertheless easily arrived at – is that the bishops themselves considered the attendance at Mass, even on Sundays, to be non-essential. One can get food for the body, but not food for the soul. What can this mean if not that the former is more important than the latter? Unless of course one considers that food for the soul is sufficiently provided for by personal prayer, in which case the sacramental economy of an incarnate religion is put in parentheses, to say the least.
Others will point to historical situations in which the sacraments were forbidden the faithful of a particular region or city. It is what Canon Law refers to as “interdict”, that is to say, that all the faithful, including the clergy, were forbidden to celebrate or receive the sacraments. This canonical punishment was usually inflicted to put pressure on the local government. The thinking, valid only in a fully Catholic society, was that if the people were deprived of the sacraments, they would pressure their leaders into complying with measures taken by the Church. This was often the case when some grave abuse was being promoted by the state. However, it should be obvious that such historical events cannot serve to justify the exclusion of the faithful from the sacraments as we recently experienced, the main reason being that the faithful were guilty of no crime that warranted such a punishment. There clearly was no interdict. Furthermore, in the present code of Canon Law, local interdicts no longer exist, but only personal ones.
Another point in question here is the concept of “private Mass”. The term, up till now, was used to refer to Mass without the attendance of the faithful, usually in the context of religious orders whose priests do not have any public ministry, bearing in mind however, that all religious orders, even the strictest of them such as the Carthusians, have a Mass available to the public in their churches. So when traditionally reference was made to a “private Mass” it did not mean a Mass from which the faithful were banned, but a Mass that simply had no reason to be open to the public because other Masses were available. This being said, we must add that there is really no such thing as a “private Mass”, the principal reason being that the priest is by nature a public minister of the Church and, as such, even if he is a member of an enclosed religious order, he cannot positively refuse any of the faithful to attend a Mass he is celebrating, unless other Masses are readily available. It seems that what we witnessed during COVID-19 was unprecedented and, in my opinion, unwarranted and unjust, being contrary to one of the most fundamental rights of the Catholic faithful. This appears to me to be a very serious question, one that will not go away in the future, and that we must be ready to give a correct answer to the next time we are hit by a pandemic. Again, I am not throwing stones at anyone, but only trying to stimulate reflection on this very important question, which can have the gravest impact on the practice of the faith.
Indeed, if it is true that the cancellation of public Masses was not warranted, and if this was perceived to be the case by the faithful, it is to be feared that at least some of them will draw the conclusion that attendance at Mass is not that important, and they will be inclined, at best, to watch a live-streamed Mass instead, given in particular that some of the clergy did not hesitate to say that we have found “new ways of ministering to the people”. Already there is talk of the Sunday Mass obligation being subject to change in the future.
The Third Commandment makes it mandatory to honour God on the Lord’s day. Canon Law specifies that this is done principally through attendance at Holy Mass. Holy Communion is not part of the obligation. This is important, because the question of how to prevent the distribution of Holy Communion from being a possible source of infection seems to have been influential in making the decision to cease public Masses altogether. This problem, which did not exist in the time of St Charles Borromeo, for example, when daily Communion was extremely rare, would seem to be due to the quasi-universal reception of Communion at all Masses which we have seen develop since Vatican II. Many feel that, if they do not receive Communion, there is no sense in going to Mass. This is erroneous. Being present in the church during the offering of Holy Mass satisfies the Sunday obligation and brings abundant graces to the soul that unites itself with the sacrifice taking place on the altar and makes a spiritual communion. It appears that this has been lost in the minds of many. Would it not be the time to renew our catechesis on this question? It might also be the opportunity to inform the faithful (many of whom are ignorant of it) that to receive Holy Communion worthily one must be in a state of grace, fasting for at the very least one hour, and dressed with modesty and dignity.


Closure of places of worship
A distinct issue regards the closing of all places of worship decreed and implemented by the Government. A first distinction needs to be made here between places of worship and churches. It is clear that for many believers, a place of worship is where people gather to celebrate their faith. 
For many of them, especially Protestant Christians, the church building serves only to unite people to pray. When no one is there, the edifice serves no purpose. It would occur to no one to go there to pray, for this can be done in one’s home. Such is not the case for us. Our churches contain the living presence of Our Lord Jesus Christ. Many of the faithful go there during week to pray and adore. By ordering the closure of churches, the state has made this impossible.
It is undeniable that civil authorities, in order to protect the lives of citizens, can ban access to certain edifices for grave, objective, demonstrable reasons, such as dangerous conditions of the building which could injure people, serious proven infection of the place, or for a brief time if it has been the scene of a crime or an alarm.
However, if the state were to mandate closing of churches in general without the above conditions, it is clearly usurping a right it does not have for the following reasons:
1. The faithful have a right to access their churches and their sacraments. This right is based on the fundamental right of religious freedom.
2. The bishops and priests have a divine right and duty to preach the faith and make available the means of salvation, principally the sacraments, which they cannot withhold without very grave reasons to do so. (If there can be “new ways of ministering to the people”, these can only add to, never replace, the sacramental economy given to us by Jesus Christ).
3. No authority on earth can deprive the bishops of that fundamental right and duty.
4. Civil authorities therefore cannot inhibit the practice of the faith which includes having access to churches.
Consequently, whatever reason might be given by the state for the closure of churches, we are dealing, de facto, with a violation of religious freedom, even if this is denied by the said authorities and even if there is an apparent reason for their closure, the reason being that the Church answers directly to God. Should closure be required in the gravest circumstances (such as the plague under St Charles Borromeo), this must be decided by the Bishops, not by the state.
I am of the mind that, except in the aforesaid exceptional circumstances, no government may order Catholic bishops to close the Catholic Churches, for they have a direct mandate from Jesus Christ to serve the spiritual needs of the faithful, which needs always take precedence over physical ones. That other churches, such as the Church of England, receive orders from the state, that is normal, it is of the very essence of that Church to obey the Crown. We are not a State-run church. We receive our powers directly from the Lord Himself.
Were we to find ourselves in a similar situation again in which it is not obvious to everyone that being in a Catholic church building constitutes of its very essence a grave danger to public health, I deem it of the utmost importance that the bishops – all together if possible, but if not possible each one in his diocese – oppose to the government a flat refusal to close their churches. In so doing, it is important that they be not afraid to argue the unique sacredness of Catholic churches. Catholics do not just use their churches to gather on a Sunday. Many of them attend church each day to visit their Lord whom they believe is substantially present in the Blessed Sacrament. Permanent access to our churches is an essential right of all the faithful, which cannot be relegated to the level of visiting a theatre or a café. (How can one not feel disgust and outrage at seeing our churches closed in the very same decree that mandated the closing of bars and coffee shops? Surely this is a mockery and a grave offence against Almighty God!) Failure to resist would be a violation of their most sacred duty to God Incarnate and a concession to the political power that can only have grave consequences in the future.
I am aware that yourself and a number of bishops have been making efforts to work with the government on this question of reopening the churches as soon as possible. The people, however, were not informed of these efforts. They need to be. As in many other realms, transparency is vital. When nothing is said, the conclusion is quickly drawn that the bishops are not really concerned about the Mass and the faithful, especially when they see the presbytery of their local parish shuttered or are told not to come to confession (as some priests are doing).
Finally, I would like to repeat that what I have written is not intended in any way to incriminate anyone. I appreciate that the decisions were made in good faith and under great pressure to act without delay and without knowing enough about the situation. What I want is to protect in the future the rights of the Catholic faithful to have access to their churches and to the sacraments.
With filial gratitude and affection.
A Catholic priest and theologian
"Follow-up on the Pandemic: Committing Suicide in the War of All Against All"
https://rorate-caeli.blogspot.com/2020/05/rao-follow-up-on-pandemic-committing.html
Dr. Peter Kwasniewski, May 15, 2020

Committing Suicide in the War of All Against All:
Addendum to My Previous Remarks
John Rao

“Had I but served my God with half the zeal I served the Zeitgeist,

He would not in my age have left me naked to mine enemies.”

I. An Addendum
A commentator on my recent letter regarding the pandaemonium now diabolically disorienting almost every nook and cranny of our Global Fatherland wondered whether it might not be more accurate to categorize the planetary imprisonment as a Thomas Hobbes-down rather than a John Locke-down. He definitely has a point with respect to the roots and the historical chronology of the problem, but not in terms of marketing what is indeed at base a Hobbesian weapon of mass destruction. Here, Locke beats the author of Leviathan as an arms dealer hands-down. 

Still, the point is well taken, and serves the purpose of addressing something weighing heavily on my mind: the need for a brief, three-fold and admittedly somewhat disjointed addendum to my initial words on the Hospital of Earthly Delights that the Medico-Moonshine Complex has brought into being with a panache that Hieronymus Bosch could never have matched. This tripartite addendum concerns 1) the War of All Against All in and of itself; 2) the appropriateness of our chaplain, Fr. Richard Munkelt, baptizing that conflict in its current manifestation with Johnny Pluralist’s name; and, 3) the utterly astounding fact that the Church has decided to “do herself in” just when there is an elegant sufficiency of external warriors ready to administer the coup de grace more honorably.

 
II. The War of All Against All
We have now passed May 8th, so allow me to begin this addendum with reference to the First World War and the aspect of that conflict that most horrified the average soldier in the trenches: the use of poison gas. Warfare of this kind bothered soldiers more than anything else because it startled them into realizing that the air—the very stuff of life itself—could unexpectedly turn against them. What more dreadful tool could be imagined to convince a man of the truth of Hobbes’ claim that we are all doomed to struggle in a nasty and brutish environment than the mobilization of the atmosphere of a lovely spring day in Flanders Fields to serve as the means for taking his breath away and dying as a solitary, suffering animal? Eureka! The Medico-Moonshine Complex discovered another, even more deadly weapon, through its appeal to an omnipresent, hidden, viral enemy, creeping in unseen from all angles. This leaves each of us totally to his own devices in the most complete way imaginable, since literally everything and everyone—from the cat, to the book on loan from the local library, to my neighbor, and to my own newborn baby boy or girl—has been enlisted into the enemy army! 

Here lies greatest of the evils that the purveyors of the never-ending dread have perpetrated: the belief in an adversary so ubiquitous that it can seduce even my little finger into entering the ranks of the foe by allowing it to scratch my latest itch. Hobbes must be turning over in his grave for not having seen just how bad things really were. And there is nowhere that anyone can turn for protection, as the permutations on the virus at loose are touted as being absolutely infinite in variety. We might just as well line up to get poked and poked again and again until the end of time. In fact, what else would there be to do under the eternal recurring lockdown anyway?

III. Why a John Locke-down?
Hobbes was so deliciously straightforward in his secularized Protestant depiction of the consequences of a belief in the total depravity of existence that pretty much everyone with a functioning mind and half living soul wanted to run away from the tableau he paints. What was needed was a “Hobbes for sissies”. That is where John Locke came to the rescue. How? Because Locke, at rock bottom, believes the same thing that the author of the Leviathan does—namely, once again, that we are all of us at war with one another on an atomistic and materialist battlefield. However, Johnny then goes on to tell us how we can actually avoid the enemies encircling us and survive the debacle. We can do so by “privatizing” our lives; by building our own cozy individual castles and guaranteeing their supply channels so as to provide us with our favorite goodies. This preaching of the Good News of assured individual salvation in the midst of a general, depraved, social conflagration cannot help but seduce our “inner sissy”.  

What all this then translates into in the current situation is the John Locke-down. We avoid the Hobbesian hell outside—nature and the rest of the human race —and stock up with pet creature comforts that we can happily nibble at next to the television, the computer, and even, as it turns out, the Significant Others that Dr. Fauci has admitted he will allow us to sneak into the castle as all else goes to rack and ruin in the crumbling outside Hospital of Earthly Delights. Alas, this, the message of the Moderate Enlightenment, which works by seducing the selfish, materialist individual into believing that he can come through the social Killing Fields on his own always ends by delivering its misled victims to their fate, teaching them in the end that no man is an island. John Locke’s Liberalism always gives way to Hobbes’ more logical universe of total depravity in any number of Radical Enlightenment scenarios, assuring the reign of Leviathan. And the jungle animals of the current lockdown will emerge from their anti-viral hideouts to take off their masks in a world with a devastated spiritual, cultural, and economic life, whose dictatorial elite while give them nothing other to do but march into the clinic for the next of their unending injections, demanding payment through the nose for them to boot.

IV. Why Wait for the Enemy to Get Me When I Can Do Myself In?
Anyone reading this addendum on any site that it might appear will most likely agree with me that the Church, by this point, has been gaining expertise in committing suicide for over more than half a century. Why? This is because the majority of her clergy and laity have decided that in a war between the Trinity and the “Spirit of the Times”—the Zeitgeist—it is the Zeitgeist that must win. To be quite fair, those clerics and laymen who have not adopted this position out of downright hostility to the Truth have done so due to their conviction that the Zeitgeist is the voice of God. Be that as it may, they have followed a Spirit of the Times that has been guided by the anti-Christian, naturalist Enlightenment down to its final, hedonistic, consumerist, egotistical, willful conclusions. 
As one outraged cleric, eyes wide-open, remarked to me just recently, the administration of the coup de grace to the body of the Church at the hands of its own hierarchy is now pretty much inevitable. For if that hierarchy tried at this point seriously to resist the Zeitgeist and denounce the anti-Catholicism of the whole Establishment openly—especially the role of self-proclaimed believers helping to destroy the final remnants of the Christian vision militating within it—its political henchmen could demand a truly thoroughgoing accounting—financially and morally—of dioceses and parishes that have not yet fully felt the long arm of the State upon them. For the two swords have long been cooperating to cover up one another’s sins.

V. A Final Hope
Before I pass by the closed doors of my parish Church—another victim of a hierarchy that has served the Zeitgeist more than it has served its God—to return to my apartment, allow me to express my hope, once again, that this time of John Locke-down will serve to awaken enough Soldiers for Christ— episcopal, clerical, and lay— to arise and win back our birthright. If we can be so aroused in sufficient number and commitment, we may be able to awaken some of our non-believing neighbors who are spiritually, culturally, and economically perishing as well. And perhaps we can make an initial stab at this by asking them to calm their fears of viral destruction by meditating upon the following passage from C.S. Lewis, engaged in a similar project, but with respect to his contemporaries’ terror regarding imminent atomic obliteration: 

In one way we think a great deal too much of the atomic bomb. “How are we to live in an atomic age?” I am tempted to reply: “Why, as you would have lived in the sixteenth century when the plague visited London almost every year, or as you would have lived in a Viking age when raiders from Scandinavia might land and cut your throat any night; or indeed, as you are already living in an age of cancer, an age of syphilis, an age of paralysis, an age of air raids, an age of railway accidents, an age of motor accidents.” In other words, do not let us begin by exaggerating the novelty of our situation. Believe me, dear sir or madam, you and all whom you love were already sentenced to death before the atomic bomb was invented: and quite a high percentage of us were going to die in unpleasant ways. We had, indeed, one very great advantage over our ancestors—anesthetics; but we have that still. It is perfectly ridiculous to go about whimpering and drawing long faces because the scientists have added one more chance of painful and premature death to a world which already bristled with such chances and in which death itself was not a chance at all, but a certainty. This is the first point to be made: and the first action to be taken is to pull ourselves together. If we are all going to be destroyed by an atomic bomb, let that bomb when it comes find us doing sensible and human things—praying, working, teaching, reading, listening to music, bathing the children, playing tennis, chatting to our friends over a pint and a game of darts—not huddled together like frightened sheep and thinking about bombs. They may break our bodies (a microbe can do that) but they need not dominate our minds. — “On Living in an Atomic Age” (1948) in Present Concerns: Journalistic Essays.  

Aldo Maria Valli on the Church and the Pandemic: "The Masks have fallen! The Masks have fallen!"
https://rorate-caeli.blogspot.com/2020/05/the-masks-have-fallen-masks-have-fallen.html
Dr. Peter Kwasniewski, May 18, 2020

Translated by Father Richard Gennaro Cipolla
The pandemic of the coronavirus has brought us suffering and uneasiness, but has contributed to the ripping off of many masks.
One mask that has been ripped off is a consequence of how the government has acted in the pandemic, just as we have been accustomed to see how the government has acted in the last few years: the politics of superficial declarations, of disputes that are continual and meaningless, of continual electoral campaigns, of the quasi- theater only good for talk shows but in the end all fatuous and empty.
When confronted with an alarming situation, for each individual and for society as a whole, the apparatus of the government has shown it itself to be what it is: A debased theatrical event, or more to the point, a backdrop of papier-mâché, before which dull and dreary figures of actors recite the lines of the farce that is the struggle for power that totally ignores the authentic functions of government, that is, the management of the res publica.  
What should a government do if it does not operate to guarantee the safety of its citizens?  And what should it do to guarantee the safety of its citizens if it does not recognize that reality, to do what has to be done to give to the country a solid foundation and to confront in a timely fashion crises that arise?
In this case, instead, we have found ourselves in the presence of a government totally unprepared, which facing a situation of crisis has not been able to anything other than to flounder like a ship in the midst of the sea.  No one, as it has now been seen, had prepared at all to confront the imminent danger, even as the first signs were readily apparent.  And the so-called Intelligence Community?  And those who are in place to meet emergencies?  And those in charge of crisis management?  Nothing at all.  A medical doctor, Professor Pasquale Bacco, who conducted a study on the diffusion of the Coronavirus in Italy, has said that he had advised the authorities already in the month of October 2019, but his warnings were not heeded as something important. 
The strategy that was adopted was the “lock down”, shutting down everything, like hiding in a hole in the ground.  The simplest and immediate reaction.  Like primitive man who ran to find refuge in a cave to flee a ferocious animal.  
The quality of a government shows itself in times of difficulty, and what we have seen is the non-existence of a government in the full sense of that word.  In fact, it placed itself in the hands of a techno-scientific committee.  It gave up its power and responsibility of governing and decision-making to a body that has nothing to do with governing.  
Another mask that was ripped off is that of science as a panacea, as the grand resolver of every problem. The mask was ripped off of science as the certain answer, as absolute and incontrovertible Truth.  It makes me think of the words of an Italian politician who in the columns of an important daily newspaper accused scientists of being able to only offer hypotheses and no solutions.  “You have to give us answers that are certain!” shrieked this politician, showing his profound ignorance of the nature of science.
To be fair, serious scientists admit that facing a new problem they are able to only begin to do studies, looking at data and verifying hypotheses. Their answers, if and when they are announced, will be the fruit of this long and patient work.  Science knows above all that it cannot answer questions without verification.  Science is not a magic wand.  
Another mask that has been ripped off is that of the false friends of liberty.  Those, confronting a situation that is complicated and dangerous as the one in which we find ourselves, do not know what to do except to put a bridle on anyone who does not think like they do, on those who do not accept as fact those explanations that are given, on those who do not accept the dominant opinions. We are seeing just how these enemies of freedom operate.  They organize frameworks against those that they proclaim to be “fake news” and then claim to decide from on high what is true and what is false, humiliating immediately any sign of questioning and branding as provocative anyone who does not fall into line with the narrative adopted by the majority.  Before this situation of danger due to the pandemic, these people who see themselves as important emptied out their mouths with demagogic hymns to democracy and freedom, but now, confronting a situation that is objectively difficult, they reveal themselves for who they are:  third-rate censors and inquisitors (I called them third-rate because the true inquisitors at least had education).  
With respect to information, another mask that has been ripped off is that of journalism that says that it is on the side of the man in the street, but in reality engages in psychological terrorism.  The journalist talks of service but, giving in to sensationalism, actually frightens the public.  It is that type of journalism that takes pleasure in alarming situations and stokes the situation, because they profit from  the number of their readers and the number of copies of their newspaper that are sold.  Instead of helping people to conduct a rational analysis of the situation, their only purpose is to stir up emotions.  
Another mask that has been ripped off (and here we move on to the ambit of religion) is that of the happy clappy clergy who are all “peace and love”, all “we love each other”, and “it is not true that God punishes”, and “we do not judge” and “enough with dour expressions on faces” and “life is beautiful” and “faith is joy.”   These clergy, all “Laetitia et Gaudium”, are always ready to polemicize against those who tell us that the life of faith in reality is also tragedy and battle, it is choice and judgement, because Jesus said that he came to bring the sword and not peace, because truth is not negotiable, and therefore to defend truth one needs to be ready to defend it, because the problem of death and of the eternal destiny of the soul is not something that can be avoided. But now, facing the danger of the pandemic what are we supposed to make of these discourses on peace and love, that avoid taking into consideration death, judgment, hell and heaven?  Right now, faced with the objectivity of suffering and restriction, what are we supposed to make of religion that is reduced to sociology and vague words of consolation, a religion that has forgotten transcendence and what is ultimately important?  Strange, but not too strange, for it is exactly these clerics, who are all “peace and love”, who are those who seem most terrified of the virus, those least disposed to open up the churches.  Before all of this, they always laughed and smiled. Now they are terrorized.  A while ago they were jabbering about the “Church going out of herself”. Now they prefer to hide in a hole in the ground.  Now, instead of helping us to make sense of pain and death, instead of bringing us closer to God, they ask for obedience to the State and lock down our Lord, treating him as a bringer of plague, whom one must approach with a thousand precautions and as a sign of distrust, as if the Eucharist were not the Viaticum that sustains us and strengthens us, but rather a danger in itself.
If and when we get out of this situation, will we have learned anything?  Will we be less disposed to allow ourselves to be seduced by the hallucinations imposed by the guardians of thought?  Unfortunately, nothing lets us imagine that we will have learned anything. 
Letter from a Catholic Medical Doctor to His Bishop: "I beg you, open wide the doors of our churches, and may they never be closed again"
https://rorate-caeli.blogspot.com/2020/05/rorate-was-given-copy-of-this-moving.html 
Dr. Peter Kwasniewski, May 21, 2020

Rorate was given a copy of this moving letter, written by a Catholic medical doctor to his bishop, who has continued to uphold severe restrictions on Mass attendance and sacramental reception.
The Ascension of Our Lord
May 21st, 2020
Your Excellency,
Last Monday, I received a copy of the diocese’s letter regarding the opening of our churches as we enter the “yellow phase.” After being denied access to the Sacraments for two months, I cannot begin to tell you how absolutely heartbreaking the letter was to read.

What has happened these last two months, to our Church and Sacramental life, is a tragedy, and it is unacceptable. It is a grave mistake, however well-intentioned, to consider the closure of the Church and denial of access to the Sacraments to be a form of “charity.” No one is being forced to attend Mass, forced into a confessional, or forced to adore Our Lord—the very same Lord, in the Blessed Sacrament, as He before whom we will one day stand in judgment. If a person is frightened or vulnerable to illness, they have always had the option to stay home. The implication of your letter, that those of us who wish to attend The Holy Sacrifice during these times are somehow uncharitable, selfish, and inconsiderate of the safety of others, is an unjust characterization.
I am a physician and work almost exclusively with acute illness and injury. I understand better than most people the risks—whether real, imagined, or feared—of the coronavirus, as well as every other infectious disease that I encounter. More importantly, I am the father of five very young children. Knowing full well that I come in contact with COVID, influenza, RSV, C. diff, Syphilis, Zoster, and an untold number of other pestilent entities, should I quarantine myself out of “charity” to my family, for their own safety, to protect them from the dangers of this life? Should I wring my hands, bemoan my circumstances, and give them my love from six feet away through a plexiglass shield? What of my patients? I can’t order them to stay home out of concern that they could be exposed to illness. I can’t repair a child’s head wound through a Zoom meeting or replace a dislocated shoulder via Facebook Livestream.
As a father and husband, I cannot in times of crisis simply lock my doors and sequester myself. I can’t wave from the window and wish my children well while they stand in the elements outside, deprived of food, clothing, and shelter. I cannot deny them my presence while I allow the crisis to pass. I’m obligated to care for them. A bishop is the spiritual father of his diocese, tasked with the welfare of the souls of his flock. Regardless of intentions, every single bishop in our country has deprived his spiritual children from their primary source of nourishment!
It is frankly scandalous that I may go to Home Depot and the grocery store but may not enter a Catholic church. I may receive a bag of fast food at a drive-through window from the hands of a stranger but not Our Lord from the consecrated hands of a priest. I may wash my clothing at a public laundromat but not wash my soul in the confessional.
How long will this go on, and how far will things be allowed to go? What will you do this fall when the virus surges again? What will you do during future flu seasons? Will laymen stand alone when immorality is legislated; when the forces of the world rage against the faithful, against Christ and His Church; when a greater crisis than this one strikes (which is very easy to imagine)? What would the great English Martyrs say? What of the Cristero soldiers? St. Damien of Molokai? What of Pope John Paul II, who famously said “Open wide the doors for Christ!”?
From the beginning, religious institutions and places of worship have been exempt from the government-implemented mitigation measures. Believe me, I checked, many times. Our interdict comes entirely from ecclesiastical authorities, and unless I am mistaken, only you, dear bishop, may lift our restrictions. Please, let us return to Mass. Don’t set limits on church capacity or mandate masks.
Please, I beg you, open wide the doors of our churches, and may they never be closed again.
Sincerely,
(A Catholic Medical Doctor)
“‘Don’t Call Me Hero’: The Catholic Attitude”
https://rorate-caeli.blogspot.com/2020/05/dont-call-me-hero-catholic-attitude.html
Dr. Peter Kwasniewski, May 25, 2020

The following article illustrates historically what the recent Rorate Caeli article entitled “A theologian analyzes the morality of the cancellation of public Masses and the closure of churches by the State” documented theologically: the attitude priests must have in administering the sacraments. The author is Fr. William J. Slattery, Ph.D., S.T.L., author of The Logic of Truth (Leonardo da Vinci, 2016) and Heroism and Genius: How Catholic Priests Helped Build – and can help Rebuild – Western Civilization (Ignatius Press, 2017)
“Don’t Call Me Hero”: The Catholic Attitude
Fr William Slattery
The most recent well-documented account of the attitudes and actions of priests during an epidemic occurred during the most devastating famine to hit Europe since the fifteenth century: the “Great Famine” in Ireland between 1845–1850. According to Amartya Sen, the Harvard historian of famines, “[in] no other famine in the world [was] the proportion of people killed as large as in the Irish famines of the 1840s.”[i] The cause was a blight that destroyed the potato crop—the staple food for three million of the nation’s 8.5 million people—killing one million persons by starvation and related diseases of fever, diphtheria, cholera, smallpox, dysentery and influenza and forcing another million into exile.
When the famine struck, the Irish parish priests, though few in number and with minimal resources, rose to the occasion, acting according to their identity as spiritual fathers.[ii] Their heroism was repeatedly recognized by their political enemies. As a British government official seeking to alleviate the effects of the famine wrote at the time, “all the Roman Catholic curates [assistant parish priests] . . . are laboring like tigers for us, working day and night . . . [without them] we could not move a stroke.”[iii] Even a revolutionary movement, the Young Irelanders, although bitter about the Church’s refusal to side with them, stated – somewhat hyperbolically – that the priests had cared for the people of their parishes “with a devotion unsurpassed in the annals of martyrdom”. [iv]
Although they did as much as possible to alleviate the famine itself and its associated epidemic, the Catholics of Ireland wanted above all that their priests act as priests: to give them Holy Communion, hear their confessions, anoint them at their last hour, and remind them of Heaven. As Father Bernard O’Reilly, who accompanied his compatriots to exile in North America on the “coffin-ships” remarked, they wanted “the supreme consolation of an Irish Catholic - the last rites of his Church.”[v]
One priest, Father Hugh Quigley of Killaloe, narrated his daily existence at the peak of the famine as follows:

We rise at four o’clock— when not obliged to attend a night call— and proceed on horseback a distance from four to seven miles to hold stations of [the sacrament of] confession for the convenience of the poor country people who . . . flock in thousands ... to prepare themselves for the death they look to as inevitable.

       At these stations we have to remain up to five o’clock p.m. administering both consolation and instruction to the famishing thousands. . . . The confessions are often interrupted by calls to the dying, and generally, on our way home we have to . . . administer the last rites . . . to one or more fever patients.

       Arrived home, we have scarcely seated ourselves to a little dinner when we are interrupted by groans and sobs of several persons at the door crying out, “I am starving”, “if you do not help me I must die”, and “I wish I was dead”. In truth the priest must either harden his heart against the cry of misery or deprive himself of his usual nourishment to keep victims from falling at his door.

       After dinner— or perhaps before it is half- over— the priest is again surrounded by several persons, calling on him to come in haste— that their parents, or brothers, or wives, or children are “just departing”. The priest is again obliged to mount his jaded pony and endeavor to keep pace with the peasant who trots before him as a guide through glen and ravine and over precipice to his infected hut. This gives but a faint idea of the life of a priest here. [vi]
A newspaper account described another priest’s schedule:

On last Sunday and Monday week, the broken-hearted clergyman had to drag his own tottering limbs, with scarce an interval of rest, from one corpse to another. In the three subsequent days, exhausted, overcome, feeble and faint, he had still to continue his attendance on the dying; to pass continually from townland to townland; to look on corpse after corpse, to behold, renewed over and over, all the agonies and horrors.[vii]
Alongside all of this, priests often ended up performing the gruesome role of ensuring that the corpses were buried in coffins. People dreaded that they or their relations would be buried without a coffin, and it often fell to the priest to procure coffins, to coffin the dead, and to bury, Tobias-like, the victims of the pestilence.[viii] Father Troy of Skibbereen, County Cork narrated such an incident on January 10, 1847:

I went to the hut...provided with a coffin - had to creep in on my hands through an opening. The lifeless and putrid corpse was reclining against the wall...The poor wife and one of the children endeavored to get to their knees (they could not stand) to help me to coffin his remains, but I had to beg of my curate to help us.”

       Father Thomas Quinn in County Clare told how: “I had, together with my curate, Rev. Mr. Reid, to convey by torchlight two successive nights, the remains of two persons who were abandoned by their own immediate family and friends.”[ix]
The situation of the clergy in many parts of Ireland was similar to that described in this letter: “The priests are absolutely exhausted having to attend so many sick calls and in many instances are obliged to walk, their horses being unable to carry them through want of sufficient feeding and the priest not getting as much as would purchase oats for his horse.”[x]
Some priests, perhaps many, even gave away most of their few personal belongings:

When the terrible scourge of the famine descended upon his [Father Timothy Kelly’s] parish from 1845 to 1847, his reaction to the prevailing distress was what one would expect of the pastor and the man sprung from the people. He was in every sense the father of his flock. He organized the provision of meals for the numbers who were starving and when every resource failed he sold all he had, even his horse, to buy food for his people.[xi]
It was no surprise, therefore, that as the famine devoured the country many of the clergy became almost as poor as beggars, without decent clothes or even a pair of shoes; indeed, some were almost starving. As a government inspector reported: “In some instances where priests were confined with fever, I found in their cabins nothing available beyond stirabout … There was no tea, no sugar, no provisions whatever; in some of their huts the wind blew, the snow came in, and the rain dripped.”[xii]
Moving constantly amid deadly disease and corpses took its toll among these valiant men. From 1847 to 1852 eight bishops died, some at least from famine fever. The highly documented authoritative work, by Donal Kerr entitled The Catholic Church and the Famine (Columba Press, 1996) states, “Many priests, religious brothers and nuns certainly died as a result of the Famine”. Another historian stated: ‘In 1847 at least thirty-six priests died of fever, sixteen of them during the month of May.’[xiii] Six priests died in Kerry. Of the sixty-four priests in the diocese of Kilmore, seven died in 1846-1847; at least seven in County Cork by June 1847; five died in the diocese of Killaloe in 1847-1848.

A Gaelic song of Famine times refers to a priest crossing the Atlantic from Galway Bay to Baltimore in the winter of 1847 or 1848, accompanying some 200 Irish, young and old:  “Bhí sagart beannuí a labhair ó chroí linn gur thug sé saor sinn go Baltimore [A holy priest was there to speak from the heart with us, and he brought us safe to Baltimore].

Of some 100,000 Irish that sailed to Canada in 1847, about one out of five died from disease and malnutrition. The ships bearing the Irish to Canada in 1847 were authentic “coffin ships”: thousands died either on board or upon disembarking at Grosse Île, a quarantine island in the middle of the Saint Lawrence River in Canada, where at least 5,500 died.

When the ships came ashore with their “ghastly yellow looking specters”, priests were waiting for them with food, medical supplies and the sacraments. A Celtic cross on the island commemorates forty-four priests who attended the immigrants. They paid the price there and elsewhere for their dedication: on Grosse Île twenty priests were infected with famine fever and six died; in Montreal, seventeen Grey nuns and seven priests succumbed; in Toronto, Bishop Michael Power (1804-1847) perished of typhus.[xiv]  

These priests did not regard themselves as heroes. This was all done in the line of duty; a matter of fulfilling what they had sworn to God to do when they touched the chalice and prostrated themselves on their day of sacred ordination; a matter of giving their people what was due to their people by sacred right.

They knew the Tradition: this had always been the attitude of priests from the lethal smallpox epidemic that swept through the Roman Empire during the years 165-180. It was the attitude of the thirty-eight- year- old archbishop, Charles Borromeo, when the bubonic plague struck Milan in 1576. He spared no expense and risked every danger in caring for the suffering—and probably paid for it by hastening his own death due to intermittent fever eight years later on November 4, 1584. Mark Twain, describing him as he moved calmly amid the terrified people, was describing the Irish priests during the Famine and all the other priests through the ages:

He was brave where all others were cowards, full of compassion where pity had been crushed out of all other breasts by the instinct of self-preservation gone mad with terror; cheering all, praying with all, helping all with hand, brain, and purse; at a time when parents forsook their children, the friend deserted the friend, and the brother turned away from the sister while her pleadings were still wailing in his ears.[xv]
During two millennia, when plague or famine struck, all priests knew the Catholic attitude–the only possible one–regarding the administration of the sacraments, as confirmed by the Council of Trent with all the nuances and subtleties of theology: the Sacrifice must be present and the sacraments must be given because both are necessary.

An attitude alive and vigorous because the Catholicism of two millennia of Tradition was vibrant.

Tradition, the “Ring of Fire”! “Take now this Ring,’ he said; ‘for thy labors and thy cares will be heavy, but in all it will support thee and defend thee from weariness. For this is the Ring of Fire and herewith, maybe, thou shalt rekindle hearts to the valor of old in a world that grows chill.’”[xvi]
Notes:
[i] Amartya Sen (lecture at New York University, 1995), quoted in Cormac Ó Gráda, Black ‘47 and Beyond: The Great Irish Famine in History, Economy and Memory (Princeton, N.J.: Princeton University Press, 1999), p. 3.
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America Burning: Trump, Francis and the War on God

https://www.youtube.com/watch?v=kYUa91wEB5Y
The Remnant, May 31, 2020
As the cities of St. Paul and Minneapolis descend into a state of emergency, Michael Matt discusses the root cause of this Godless madness--the total rejection of His moral law. The vile tragedy of George Floyd's murder is herein set in the context of the international lockdown which left millions (including Mr. Floyd) unemployed, desperate and addicted. Plus, as professional leftist agitators descend upon our city and make a mockery of the tragedy that happened here, the liberal Democrat mayor of the city is decrying the violence and loss of respect for life and property. This is the same guy, by the way, who designated March 10 as "Abortion Providers Appreciation Day" here in Minneapolis. In the meantime, why did Anthony Fauci tell America magazine that the nation must put off receiving Communion indefinitely? Also, where in the world is Pope Francis? Michael wonders if the pontiff and his globalist friends can handle Donald Trump pulling out of the WHO, trashing the WTO and getting America out of the Paris Climate Treaty. Positive Notes: The Bishops of Minnesota defy the Governor of Minnesota, New Yorkers have had enough of the lockdown and the governor of South Dakota, aside from beating Covid without a lockdown, may be the most pro-life governor in the country. All this and so much more.
Gregory XVI and the epidemic of his time
https://rorate-caeli.blogspot.com/2020/06/de-mattei-gregory-xvi-and-epidemic-of.html
Roberto de Mattei, June 3/5, 2020

The cholera that flagellated Europe in the 1800s, started off on the shores of the Ganges, India, in 1817. The passage of the disease was slow but relentless.  The pandemic made its way into China and Japan, then Russia and thus spread to the Scandinavian countries, England and Ireland. From there, during the 1830s, it reached America with the immigrant-ships, striking Canada, the U.S., Mexico, Peru and Chile. In 1832 it arrived in Paris, then Spain and finally in July 1835, it passed through the northern Italian borders at Nice, Genoa and Turin.
The historian, Gaetano Moroni (1802-1883), in his famous Dictionary of Erudition, when addressing the “destructive and desolating scourge of the Indian or Asian Cholera morbus” calls it “pestilence” and presents it in these terms: “pestilence signifies every sort of scourge, a divine chastisement which incites salutary dread and fright in everyone, by jolting obstinate sinners into true repentance, effecting wonderful results, sins being the perennial cause of all kinds of adversity.”  (Dizionario di erudizione storico-ecclesiastica, Tipografia Emiliana, Venezia 1840-1861, vol. 52, p. 219). 
Gregory XVI, elected to the Papal Throne in 1831, as early as 1835, sent a medical commission to Paris to have a scientific report on the disease, its nature being unknown. In Italy, with the first appearance of this plague, a lively debate ensued between two medical schools of thought: the “contagionists” and the “epidemists” to establish whether cholera was a contagious or epidemic disease. The “contagionists” retained that the spread of the disease was due to direct or indirect contact with the infected, and, consequently, the measures to contain it should consist in the institution of a “sanitary-cordon” and quarantine.  The “epidemists” affirmed, on the other hand, that the cause of the disease should be sought in bad hygienic conditions and the miasma of the atmosphere, and were against the isolation and quarantine measures, given that it is impossible to stop air from circulating.  (Eugenia Tognotti, Il mostro asiatico. Storia del colera in Italia, Laterza, Roma-Bari 2000).
Generally the monarchal governments leaned towards the “contagionist” hypothesis, whereas the liberals and the Carbonari, retained tyrannical, all initiatives detrimental to individual freedom and thus sustained the epidemist hypothesis; when the plague hit the Two Kingdoms of Sicily, they spread the news that the cholera had been caused by a poison propagated by the Bourbonic government itself. 
In his encyclical Mirari vos (August 15, 1632) Gregory XVI had condemned liberalism and was inclined to the contagionist hypothesis. On August 12th ,the Congregation for Health instituted by the Pope, published the “Regulation and method for the activation of a sanitary-cordon”  in order to impede the entry and exit passage of men and things, which in some way might transmit and propagate the infection at the borders of the Papal State, as well as in some areas inside it.  The “sanitary cordons” were made up of two successive barriers, a mile wide (the “infected “cordon” and the “healthy” cordon), controlled by a series of sentinels,  rigorously blocking access to anyone.   Between the two cordons, at least three cases were envisaged, where people would have had to spend fourteen days in quarantine.
Attached to the edict were further dispositions, among them being the use of “health passports”, issued to those (already screened) who might then circulate freely and the immediate and complete segregation of municipalities “where for misfortune the disease might break out.” It was then ordered that despite all the precautions, if the disease made its way into a part of the city, there would be a “barricading of the streets”, along with providing food supplies for the population.  It was indicated, at the end, that any violations of these dispositions would be punished with extreme severity: punishments envisaged life imprisonment in the case of illegal passage through the cordons and the death penalty for cases of culpable contagion (Marcello Teodonio, Francesco Negro, Colera, omeopatia ed altre storie, Roma 1837, Fratelli Palombi, Roma 1988, pp. 38-39). 
The cholera still hadn’t hit Rome, but on September 20th 1836, Cardinal Anton Domenico Gamberini, the Interior Minister of the Papal State, published an edict on behalf of Gregory XVI, wherein he communicated that in order to do “everything that human prudence suggests ” and “to render the invasion of the disease less harmful”, if “ this, was due punishment for our sins,” an "Extraordinary  Commission for Public Welfare” had been set up in Rome, presided over by Cardinal Giuseppe Sala, made up of six members, three religious and three laymen, alongside a permanent medical Board.
Rome was divided into 14 health-care sections, similar to districts, each equipped with a special commission, made up of doctors, surgeons and nurses. Each commission had as a duty the following:  the cleaning of the streets, the selling of foodstuffs and drinks, helping the needy and relieving the victims of cholera.  Pharmacies had to supply medicine gratis to the sick, while doctors had to keep a daily register of the cases. In his mission in the overseeing of all the hospitals, Cardinal Sala was assisted by Don Gioacchino Pecci,  the future Leo XIII, who, that same year had attained his Doctorate in Theology and Canon Law.
On January 7th 1837, the military Commission set up by Gregory XVI reported that it had imposed life imprisonment on six people, guilty of having broken the sanitary-cordon and on January 14, amid the protests of many, an edict was issued in which the celebration of the historical Roman carnival was prohibited. On Ash Wednesday, Cardinal Odescalchi urged the Romans: “to fast, pray and do other pious acts as a means of holding off the chastisements threatening us, in order to placate the wrath of the Almighty provoked by grievous faults.” 
In July 1837, the first cases of cholera in Rome were reported. Public opinion was divided among those who acknowledged and denied the existence of the epidemic. The cholera, however, flared up between July and September. While liberal circles continued to spread rumours that the Papal government had deliberately spread the disease, Gregory XVI ordered the reinforcement of the sanitary-cordons and suspended all the feasts and festivals and all kinds of gatherings. The military were deployed, the borders and docks closed, and the order given to the Calvary Corps to patrol the remotest places. On August 6 there was a solemn procession of the Madonna di San Luca, from the Basilica di Santa Maria Maggiore to the Chiesa di Gesù where the miraculous image remained displayed for eight days. Led by a guard of dragoons on horseback, the Pope along the way, paid homage to Our Lady, with the entire Sacred College and the Roman government.
Records describe the self-sacrifice of both secular and regular clergy and the “the evangelical dedication of the Pope who did not hesitate in going to the places where the disease was raging the most, providing personally for the spiritual and material needs of the victims” (Paolo Dalla Torre, L’opera riformatrice ed amministrativa di Gregorio XVI, in Gregorio XVI, Pontificia Università Gregoriana, Roma 1948, vol. II, p. 70. Among the priests known for their heroic assistance to the sick and in aiding the dying, were St. Vincenzo Pallotti and St. Gaspare del Bufalo.
According to the Diaro di Roma of that time, in the space of three months, from July 28th to October 9th 1837, those infected by the cholera in the Eternal City, were 8,090, the dead, 4,446.  On December 28th also St. Gaspare del Bufalo died, assisted by St. Vincenzo Pallotti, who saw his soul ascending like a flame to heaven.  Among those hit by the cholera, in a benign form, was the Benedictine Abbot of Solesmes, Dom Prosper Guéranger, who was in Rome to obtain official recognition of his foundation.  Once recovered and the approval obtained from Gregory XVI, Dom Guéranger tried to return to France, but his biographer recounts that the communications of the Papal State with the rest of the world were suspended and sanitary-cordons blocked the port at Civitavecchia and all the other routes. On October 4th Dom Guéranger at last able to leave the Papal State and after an interminable journey, finally arrived in Paris (Dom Guy-Marie Oury, Dom Guéranger moine au coeur de l’Eglise, Editions de Solesmes, 2000, pp. 158-160).
The epidemic, in the meantime, gradually vanished and on October 15th in the three Patriarchal Basilicas of San Giovanni, San Pietro and Santa Maria Maggiore and in all the parish churches, the Te Deum was solemnly sung, with a plenary indulgence, in gratitude for the cessation of the cholera.
Twelve years later, in 1849, the hurricane of the Roman Republic, much graver than the cholera epidemic, engulfed the city of Rome, constituting a new phase in the revolutionary process which is still going on today.
It was only in 1884 that the vibrion responsible for cholera was discovered by Robert Koch and a year later the creation of the first vaccine was made possible by a Spanish doctor, Jaime Ferran.
Archbishop Viganò’s powerful letter to President Trump: Eternal struggle between good and evil playing out right now
Archbishop Carlo Maria Viganò warns the president that the current crises over the coronavirus pandemic and the George Floyd riots are a part of the eternal spiritual struggle between the forces of good and evil.

https://www.lifesitenews.com/opinion/archbishop-viganos-powerful-letter-to-president-trump-eternal-struggle-between-good-and-evil-playing-out-right-now?utm_source=OneSignal
June 6, 2020

Editor’s note: Archbishop Carlo Maria Viganò has released this powerful letter today to President Trump warning him that the current crises over the coronavirus pandemic and the George Floyd riots are a part of the eternal spiritual struggle between the forces of good and evil. He encourages the president to continue the fight on behalf of the “children of light.” Read the letter in PDF form here.
June 7, 2020

Holy Trinity Sunday

Mr. President,
            In recent months we have been witnessing the formation of two opposing sides that I would call Biblical: the children of light and the children of darkness. The children of light constitute the most conspicuous part of humanity, while the children of darkness represent an absolute minority. And yet the former are the object of a sort of discrimination which places them in a situation of moral inferiority with respect to their adversaries, who often hold strategic positions in government, in politics, in the economy and in the media. In an apparently inexplicable way, the good are held hostage by the wicked and by those who help them either out of self-interest or fearfulness.

            These two sides, which have a Biblical nature, follow the clear separation between the offspring of the Woman and the offspring of the Serpent. On the one hand there are those who, although they have a thousand defects and weaknesses, are motivated by the desire to do good, to be honest, to raise a family, to engage in work, to give prosperity to their homeland, to help the needy, and, in obedience to the Law of God, to merit the Kingdom of Heaven. On the other hand, there are those who serve themselves, who do not hold any moral principles, who want to demolish the family and the nation, exploit workers to make themselves unduly wealthy, foment internal divisions and wars, and accumulate power and money: for them the fallacious illusion of temporal well-being will one day – if they do not repent – yield to the terrible fate that awaits them, far from God, in eternal damnation.

In society, Mr. President, these two opposing realities co-exist as eternal enemies, just as God and Satan are eternal enemies. And it appears that the children of darkness – whom we may easily identify with the deep state which you wisely oppose and which is fiercely waging war against you in these days – have decided to show their cards, so to speak, by now revealing their plans. They seem to be so certain of already having everything under control that they have laid aside that circumspection that until now had at least partially concealed their true intentions. The investigations already under way will reveal the true responsibility of those who managed the Covid emergency not only in the area of health care but also in politics, the economy, and the media. We will probably find that in this colossal operation of social engineering there are people who have decided the fate of humanity, arrogating to themselves the right to act against the will of citizens and their representatives in the governments of nations.
            We will also discover that the riots in these days were provoked by those who, seeing that the virus is inevitably fading and that the social alarm of the pandemic is waning, necessarily have had to provoke civil disturbances, because they would be followed by repression which, although legitimate, could be condemned as an unjustified aggression against the population. The same thing is also happening in Europe, in perfect synchrony. It is quite clear that the use of street protests is instrumental to the purposes of those who would like to see someone elected in the upcoming presidential elections who embodies the goals of the deep state and who expresses those goals faithfully and with conviction. It will not be surprising if, in a few months, we learn once again that hidden behind these acts of vandalism and violence there are those who hope to profit from the dissolution of the social order so as to build a world without freedom: Solve et Coagula, as the Masonic adage teaches.

            Although it may seem disconcerting, the opposing alignments I have described are also found in religious circles. There are faithful Shepherds who care for the flock of Christ, but there are also mercenary infidels who seek to scatter the flock and hand the sheep over to be devoured by ravenous wolves. It is not surprising that these mercenaries are allies of the children of darkness and hate the children of light: just as there is a deep state, there is also a deep church that betrays its duties and forswears its proper commitments before God. Thus the Invisible Enemy, whom good rulers fight against in public affairs, is also fought against by good shepherds in the ecclesiastical sphere. It is a spiritual battle, which I spoke about in my recent Appeal which was published on May 8.

            For the first time, the United States has in you a President who courageously defends the right to life, who is not ashamed to denounce the persecution of Christians throughout the world, who speaks of Jesus Christ and the right of citizens to freedom of worship. Your participation in the March for Life, and more recently your proclamation of the month of April as National Child Abuse Prevention Month, are actions that confirm which side you wish to fight on. And I dare to believe that both of us are on the same side in this battle, albeit with different weapons.

For this reason, I believe that the attack to which you were subjected after your visit to the National Shrine of Saint John Paul II is part of the orchestrated media narrative which seeks not to fight racism and bring social order, but to aggravate dispositions; not to bring justice, but to legitimize violence and crime; not to serve the truth, but to favor one political faction. And it is disconcerting that there are Bishops – such as those whom I recently denounced – who, by their words, prove that they are aligned on the opposing side. They are subservient to the deep state, to globalism, to aligned thought, to the New World Order which they invoke ever more frequently in the name of a universal brotherhood which has nothing Christian about it, but which evokes the Masonic ideals of those want to dominate the world by driving God out of the courts, out of schools, out of families, and perhaps even out of churches.
            The American people are mature and have now understood how much the mainstream media does not want to spread the truth but seeks to silence and distort it, spreading the lie that is useful for the purposes of their masters. However, it is important that the good – who are the majority – wake up from their sluggishness and do not accept being deceived by a minority of dishonest people with unavowable purposes. It is necessary that the good, the children of light, come together and make their voices heard. What more effective way is there to do this, Mr. President, than by prayer, asking the Lord to protect you, the United States, and all of humanity from this enormous attack of the Enemy? 
Before the power of prayer, the deceptions of the children of darkness will collapse, their plots will be revealed, their betrayal will be shown, their frightening power will end in nothing, brought to light and exposed for what it is: an infernal deception.

            Mr. President, my prayer is constantly turned to the beloved American nation, where I had the privilege and honor of being sent by Pope Benedict XVI as Apostolic Nuncio. In this dramatic and decisive hour for all of humanity, I am praying for you and also for all those who are at your side in the government of the United States. I trust that the American people are united with me and you in prayer to Almighty God.

            United against the Invisible Enemy of all humanity, I bless you and the First Lady, the beloved American nation, and all men and women of good will.

+ Carlo Maria Viganò

Titular Archbishop of Ulpiana
Former Apostolic Nuncio to the United States of America
Archbishop Viganò’s letter to President Trump: There is an eternal struggle between good and evil
10:17 https://www.youtube.com/watch?v=pnd4QWpWJPM
June 7, 2020
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FIUV Statement on Covid Communion on the Tongue
https://rorate-caeli.blogspot.com/2020/06/fiuv-statement-on-covid-communion-on.html
Joseph Shaw. June 8, 2020




A press release from the FIUV. PDF version here.
Foederatio Internationalis Una Voce
Quae patronum invocat sanctum Gregorium Magnum Papam.
	


Press Release: Communion in the Hand and Epidemic
In light of the recent statement (and here) by Archbishop Thomas J. Rodi of Mobile, Alabama, in the United States of America, on social distancing during the reception of Holy Communion, and related issues surrounding the reception of Holy Communion around the world in the context of the Coronavirus epidemic, the Foederatio Internationalis Una Voce (FIUV) would like to make the following observations.

1. In the Ordinary Form, the universal law of the Church gives every Catholic the right to receive on the tongue. This was reaffirmed by the Congregation of Divine Worship in the context of earlier public health concerns, the so-called ‘Swine flu’ epidemic of 2009. (See for example Redemptionis Sacramentum (2004) 92; Letter of the Congregation of Divine Worship 24th July 2009, Prot. N. 655/09/L.)

2. In the Extraordinary Form, the universal law of the Church allows for the reception of Holy Communion only on the tongue. (See Universae Ecclesiae (2011) 28; Memoriale Domini (1969).)

3. In neither case can the law of the Church be set aside by the Ordinary.

4. The problem of maintaining physical distance between Minister and Communicant during the Reception of Holy Communion applies equally to Reception in the Hand as to Reception on the Tongue. In both cases Minister and Communicant are obliged to come close to each other, if only for a short time, and without touching. It is difficult to see how even the use of an instrument such as a pair of tongs (for which there are historical precedents) would enable Minister and Communicant to maintain a distance of six feet or two meters.

5. Canon law is rightly very restrictive in the penalties which bishops can impose on their priests for the breach of regulations of their own devising. Bishop Rodi’s attempt to prohibit priests who do not obey his regulations to celebrate public Masses—something which amounts to a partial suspension of a priest—goes beyond what Canon law would appear to justify. (See Canons 1316-1319).

6. It has become increasingly evident that there is no clear scientific basis for the claim that Reception on the Tongue is more likely to transmit the Coronavirus than Reception in the Hand. This has been the expert advice given to Archbishop Sample of Portland, Oregon, USA, and to Archbishop José Antonio Eguren, of Piura, Peru, and it is also the view of the experts involved in the guidelines of the Thomistic Institute of Washington, DC, in the USA. If any bishops around the world are in possession of studies or expert opinions in conflict with this growing consensus, it behooves them to make these public as a matter of urgency.

7. Where local circumstances demand it, the suspension of the Reception of Holy Communion, of the celebration of Masses open to the public, and even the opening of churches for private prayer, have been ordered by bishops and public authorities. These measures are at least even-handed and, insofar as they are justified by genuine public health concerns, do not infringe the rights of the Faithful. As these measures are gradually lifted around the world, we urge bishops to continue to act in accordance with expert advice, not arbitrarily picking out certain priests and faithful for greater restrictions than those imposed on others, and with respect for the rights of the Faithful.

The President and Officers of the Foederatio Internationalis Una Voce, 8th June 2020
-----------

ABOUT THE FOEDERATIO INTERNATIONALIS UNA VOCE (FIUV)
The FIUV represents the needs and concerns of the world-wide laity attached to the ancient Latin liturgical tradition, the Extraordinary Form. It has more than 45 member associations from Europe, North and South America, Africa, and Asia.

The Federation has a biennial General Assembly in Rome, and publishes a magazine twice a year, Gregorius Magnus.

CONTACT DETAILS

Website: www.fiuv.org 
President, Felipe Alanís Suarez: president@fiuv.org 
Secretary, Dr. Joseph Shaw: secretary@fiuv.org 
Treasurer, Monika Rheinschmitt: treasurer@fiuv.org 
President Trump Tweets Thanks to Archbishop Vigano

https://www.ncregister.com/blog/edward-pentin/president-trump-tweets-thanks-to-archbishop-vigano
Edward Pentin, June 10, 2020
President Donald Trump has responded to Archbishop Carlo Maria Viganò’s open letter to him published on Sunday.
“So honored by Archbishop Viganò’s incredible letter to me,” President Trump tweeted on Wednesday evening. “I hope everyone, religious or not, reads it!”

In his June 7 letter, Archbishop Viganò, who served as apostolic nuncio to the United States from 2011 to 2016, praised President Trump’s leadership as he faced criticism for his handling of the coronavirus pandemic and the protests over the death of George Floyd.
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In his letter, Archbishop Viganò wrote of the formation in recent months of “two opposing sides” made up of “children of light and the children of darkness,” the latter of whom he said wish to “demolish the family and the nation.”

He equated the children of darkness with the “deep state” whom he praised Trump for “wisely” opposing. Such children of darkness conceal their “true intentions,” he said, and he blamed them for provoking the riots that followed the death of George Floyd, a black man, by Minneapolis police, not only in the U.S. but in Europe “in perfect synchrony.”

“It is quite clear that the use of street protests is instrumental to the purposes of those who would like to see someone elected in the upcoming presidential elections who embodies the goals of the deep state and who expresses those goals faithfully and with conviction,” Archbishop Viganò said.

He then went on to say that such “opposing alignments” are also found in the Church, “mercenary infidels” whom, he said, “seek to scatter the flock and hand the sheep over to be devoured by ravenous wolves.”

“Just as there is a deep state, there is also a deep church that betrays its duties and forswears its proper commitments before God,” Archbishop Viganò observed, adding that the Church and the world are facing a “spiritual battle” which he spoke about in his recent appeal.
The Italian archbishop then went on to note that “for the first time, the United States has in you a President who courageously defends the right to life, who is not ashamed to denounce the persecution of Christians throughout the world, who speaks of Jesus Christ and the right of citizens to freedom of worship.”

He praised Trump’s participation in the March for Life (this year marked the first time a president had ever addressed the event in person) and his recent decision to make the month of April National Child Abuse Prevention Month. These were actions that “confirm which side you wish to fight on,” Archbishop Vigano said.

The former nuncio called criticism of President Trump’s visit to the National Shrine of St. John Paul II on June 2, the day the president signed an executive order to prioritize international religious freedom, a “part of an orchestrated media narrative,” which does not seek to fight racism or bring social order and justice, but rather promote factionalism and “legitimize violence and crime.”

Without referring explicitly to Archbishop Wilton Gregory, who criticized Trump’s shrine visit, Archbishop Viganò said it was “disconcerting” that some bishops “prove” through their words “that they are aligned on the opposing side.” In a separate letter published earlier last week, however, Archbishop Viganò directly criticized the Washington archbishop as a “false shepherd.”

Archbishop Viganò credited the American people for recognizing how much the mainstream media “seeks to silence and distort” the truth.

It is necessary, he said, “that the good, the children of light, come together and make their voices heard.” And he urged prayer as the means to do this, so that the “deceptions of the children of darkness will collapse.”

He closed his letter by stressing he was praying for Trump and “all those who are at your side in the government of the United States.”

SELECTED VIDEOS
Heaven’s Protection against the Corona Virus - Christine Watkins, Kendra Von Esh 

48:28 https://youtu.be/TU8kKVZkHAk
March 24, 2020
Scott Hahn on whether COVID-19 is punishment from God | The John-Henry Westen Show
47:23 https://youtu.be/vLF0pnDnOKY 

April 21, 2020
Post-Covid19 Catholicism: 10 Predictions of What Might Change in Catholic Practice – Dr. Taylor Marshall

32:19 https://www.youtube.com/watch?v=Cw_MpeXHOe0
May 12, 2020

We are already seeing government and ecclesiastical mandates on how Catholic life and devotion must change because of the alleged global threat of the Corona Virus (Covid-19). Dr. Taylor Marshall gives 10 predictions on how the Corona Crisis will change how Catholicism is practiced in the months and even years to come.
