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MICHAEL PRABHU OCTOBER 8, 2017
Genesis 3:15 - Did the Protestants introduce “He” in place of “She”?
"It/he/she will crush your heel" - Genesis 3:15 

http://poor-brother.blogspot.com/2006/05/it-he-she-will-crush-your-heel-genesis.html
May 24, 2006
This blog is open to invited readers only.

The following table will help you understand the discussion of 3:15 below. 
	Text
	Translation
	Interpretation
	Meaning

	1) Hebrew
	it will crush your head
	literal
	Eve’s offspring

	2) Greek LXX
	he will crush your head
	christological
	Jesus is the New Adam

	3) Latin Vulgate
	she will crush your head
	mariological
	Mary is the New Eve


1) Hebrew text - it will crush your head
God is telling the serpent that Eve’s offspring will bruise/crush its head. It tells of the struggle between humankind and evil in which we will be finally victorious over evil. Our Bibles, and our Mass texts, are translations of the Hebrew text.

2) Greek LXX text (Septuagint) - he will crush your head 
This verse was interpreted in a messianic sense, ie as predicting the Messiah, by many Latin fathers of the Church because the LXX translation (Greek OT ie the Septuagint) does not have ‘it will bruise your head’ but ‘he will bruise your head’. S. Mowinckel He That Cometh page 11 rules out the Hebrew ‘it will bruise your head’ as a messianic passage and Becker Messianic Expectation in the Old Testament page 35 says only the LXX text is messianic. In other words, the Hebrew text does not refer to Jesus while the Greek text does.

Paul in Rom 5:12-21 develops this christological reading of Gen 3 in conjuction with the doctrine of original sin. Rom 5:19 states ‘Just as by one man’s disobedience many were made sinners, so by one man’s obedience are many to be made upright’. 1 Cor 15:21-22 is similar. The first sin was committed in the Garden of Eden and this was rectified by Jesus, the New Adam, in another garden, Gethsemane, who also was tempted in the garden; ‘My Father, if it is possible, let this cup pass me by. Nevertheless, let it be as you, not I, would have it’ (Matt 26:39). The sin of disobedience in the first garden was rectified by the obedience of Jesus in the second garden. The Catechism of the Catholic Church (CCC) 412 states that what Jesus won for us was greater than what Adam lost for us. Reading Gen 3 from a christological perspective we see Jesus as the New Adam who atoned for the first Adam. The Exultet (Easter Proclamation) which is proclaimed just after the lighting of the candles on Holy Saturday night says:

What good would life have been to us,
Had Christ not come as our Redeemer?
O happy fault, O necessary sin of Adam,
Which gained for us so great a Redeemer!

3) Latin text - she will crush your head 
As well as reading Gen 3 christologically there has been a tradition in the Church since the early centuries to read Gen 3:15 mariologically, regarding Mary as the New Eve just as Jesus is regarded as the New Adam. The Latin Vulgate translation is different again, ‘she will crush your head’ and in the context of the text’s messianic interpretation by Latin fathers ‘she’ is taken to refer to Mary. That is the reason why this excerpt of Genesis is chosen as our First Reading on the Feast of the Immaculate Conception. The struggle between Mary and the devil is therefore what Gen 3:15 is said to be alluding to, see CCC 411. However this verse hints at ultimate victory. Because that verse in Genesis is the first announcement in the Bible of our salvation by Jesus it is referred to as the Proto-evangelium, meaning the ‘first Gospel’, the first glimmer of salvation. The different translations have different meanings.
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Is it he, she they or we who crush the serpent’s head? (Genesis 3:15) - Protestant
http://margmowczko.com/who-will-crush-the-serpents-head-genesis-315/
By Marg Mowczko, December 20, 2016

I have a post that receives many visits at around Christmas time. It features this amazing image of Mary consoling Eve. On my website, but even more so on social media, I’ve received criticism that the picture isn’t “biblical”.
This picture is a work of art that depicts concepts of redemption and hope, and even power, and I think it does this wonderfully well and with integrity, especially when we realise that the focus is on Mary’s belly. It’s all about the baby Mary is carrying.

The main criticism I’ve heard about the picture is that Mary is the one who is crushing the snake’s head. But is this depiction of Mary as head-crusher really faulty? Just who is it that will strike or crush the serpent’s head?
They, Israel, will strike . . .   
I’ve recently started using the Common English Bible and I was surprised to read its version of Genesis 3:15. In the CEB, God says to the snake, “I will put contempt between you and the woman, between your offspring and hers. Theywill strike your head, but you will strike at their heels.” (Italics added.)[1]

They!

“They” makes sense when we realise that the story of Adam and Eve is not primarily the story about the first humans, or the only humans, God created. [2] Rather, it is the story of the couple who were the first people in an ancestral line that would include Israel.

The Bible, particularly the Hebrew Bible, is all about Israel, and Adam and Eve are the beginning of Israel’s story. Peter Enns and Jared Byas go further and state, “The Adam story is a story of Israel in miniature, a preview of coming attractions.”[3] The remainder of scripture enlarges on Genesis 3:15ff and is about the hostility between the children of Israel (the offspring of Eve) and the various enemies of God’s people (the offspring of the snake).

The two factions will be continually at war and attack, or “strike”, at each other. The same verbal root is used in regards to the assault on both the head and the heel, indicating that each enemy is similarly intent on destroying the other. [4]

He, Jesus, will strike . . .
Instead of “they”, most English translations have “he” at the beginning of Genesis 3:15b: “He will strike your head, and you will strike his heel.” Many Christians have been taught that this “he” is Jesus who will deliver a fatal wound to the devil’s “head” despite receiving a wound on his “heel” during his crucifixion. This idea has been given the theological name protoevangelium (a word derived from two Greek words that mean “first” and “gospel”.) Many Christians regard God’s words in Genesis 3:15b as the first proclamation of the gospel of our saviour and deliverer, Jesus. [5]
The Bible tells us that Jesus came into this world as the offspring of a woman (Gal. 4:4) in order to destroy the works of the devil (the snake) (1 John 3:8b).[6] The writer of Hebrews puts it like this:

Therefore, since the children share in flesh and blood, he also shared the same things in the same way. He did this to destroy the one who holds the power over death—the devil—by dying. Hebrews 2:14 (CEB)

The Hebrew word translated as “offspring” or “seed” (zera) in Genesis 3:15 is a collective noun and is grammatically masculine. Because it is a collective noun, it “typically takes singular pronouns standing in its place. Therefore when the text says that he will crush your head, grammar cannot determine whether this is a reference to the corporate seed or one representative from among the descendants.”[7] Furthermore, “he” may or may not correspond with the actual gender of the woman’s corporate seed or representative; “he” simply “agrees” with the masculine gender of zera.

In Greek, the word for seed (sperma) is also a collective noun, but it is grammatically neuter. Pronouns agreeing with sperma must also be neuter. Nevertheless, the Septuagint (LXX), the ancient Greek translation of the Hebrew Bible (and other Jewish books), has a masculinesingular pronoun (autos) in Genesis 3:15b which means “he”.  So perhaps “he” is the actual sense meant in Genesis 3:15b.

Oddly, the verbs in the LXX version do not have an obvious meaning of bruise, crush or strike. Rather, the verbs mean watch, guard or keep (in the future tense.) I’m not sure what is meant by: “He will watch your head, you will watch his heel.” Perhaps “lie in wait”, with the sense of always being ready to attack, is the meaning here.

She, a woman, will crush . . .
There is still another English translation of Genesis 3:15b. Despite the Hebrew text having a masculine pronoun and a masculine verb (=”he will strike”), and despite the Greek having a masculine pronoun, the Douay-Rheims Bible and the Jerusalem Bible translates from the Latin Vulgate which has ipsa (“she“): “I will put enmities between thee and the woman, and thy seed and her seed: she shall crush thy head, and thou shalt lie in wait for her heel” (DRB, italics added)[8]

Since the snake and the woman are the main figures being spoken about in Genesis 3:15, the translation or interpretation of “she” is not far-fetched, especially as God tells the snake that the woman will be his enemy.[9] Furthermore, most understand that the words spoken to the woman in the following verse, Genesis 3:16, potentially apply, not just to Eve, but to Eve’s daughters and not to her sons. So perhaps the words in Genesis 3:15 likewise may apply especially to Eve’s daughters, or to one daughter in particular.

In the immediate context, the woman in Genesis 3:15 is Eve, yet most Roman Catholics, and some other Christians, believe that “she” refers prophetically to Mary the mother of Jesus. They believe that Mary, as the “new-Eve” and mother of Jesus, will crush and defeat the devil.

Most Christians believe that Genesis 3:15 foretells the defeat of the devil, but whether this defeat will be achieved through a woman, or through her corporate offspring, or through just one of her descendants is not spelled out in Genesis 3:15.[10] It’s interesting to note that a few translations leave the question of the actual gender of the “seed” unresolved and have, “It will bruise . . .” (e.g., KJV, ESV). The NET Bible has “Her offspring will attack your head . . .

We, the Church, will crush Satan under our feet
In his letter to the Romans, Paul alludes to Genesis 3:15. He tells the Christians in Rome: “The God of peace will soon crush Satan under your feet” (Rom. 16:20). It is God who ultimately brings victory over the enemies of his people and puts an end to strife. Yet, as children of God, and as agents of Jesus Christ empowered by the Holy Spirit, we all can play a part in bringing about shalom.

God is using us and our feet to trample down the devil—feet with shoes on that are “ready to spread the gospel of peace” (Eph. 6:15).

As Christians, we believe Jesus has struck the fatal blow. We also believe that, as his church, we have been commissioned to continue Jesus’ ministry of bringing hope and healing to the world while the devil is in his death throes. My hope this Christmas is that Eve’s redeemed daughters and sons will rise up and be at the forefront of defeating evil, cruelty, and injustice and will help bring shalom to our families, to our communities, and to our nations.

Endnotes

[1] The English translation of the Tanakh (Hebrew Bible) by the Jerusalem Publishing Society has: “they shall bruise thy head, and thou shalt bruise their heel.”

[2] Are we meant to understand that God created other people? The biblical text shows us that Adam and Eve’s oldest son Cain was aware of humans other than those of his immediate family. He was worried they would attack him when God drove him away from his farmland (Gen. 4:13-15). God acknowledged the existence of these other people and gave Cain a mark that would keep him safe from them. Cain then went to live in a land called Nod (Gen. 4:15). (“Nod” is closely related to the Hebrew word translated as “nomad” in Genesis 4:12 and 14, and refers to wilderness inhabited by nomads.) Cain’s wife may have found his wife there (Gen. 4:16-17). Cain later built a city called Enoch. Who were the inhabitants of this city? Were they only Cain’s descendants?

[3] Peter Enns and Jared Byas, Genesis for Normal People: A Guide to the Most Controversial, Misunderstood and Abused Book of the Bible (Englewood, CO: Patheos Press, 2012), Kindle location 494.
The authors also draw this parallel: “Ádam was created by God and exiled from paradise for disobeying the command. Israel [beginning with Abraham] was created by God and exiled from Canaan for disobeying the Law of Moses.” Kindle location 517.
John Sailhammer writes that God’s words in Genesis 3:15 are “to be read as programmatic and foundational for the establishment of the plot and the characterization of the remainder of the book [of Genesis].” “Genesis”, The Expositors Bible Vol. 2, (ed.) Frank E. Gaebelein (Grand Rapids: Zondervan, 1990), 56.

[4] The same verbal root (shuph) is used for both Hebrew verbs in Genesis 3:15b that are variously translated as crush, bruise, wound or strike (in the future tense.) The repetition of similar verbs indicates the assaults are of a similar nature.

[5] The earliest, clearest evidence of the protoevangelium interpretation occurs in Irenaeus’ second-century work Against Heresies 5.21.1 (circa 180 CE). Irenaeus quoted Genesis 3:15 and identified the woman as Mary, and the seed as Jesus. This interpretation quickly became a common interpretation among Christian theologians. Justin Martyr, writing earlier in around 160 CE, compared Mary to Eve and states, “And by [Mary] has [Jesus] been born, to whom we have proved so many Scriptures refer, and by whom God destroys both the serpent and those angels and men who are like him . . .” (Dialogue with Trypho, 100). Yet, “there has never been unanimity. In the Reformation period, for instance, Calvin was more inclined to see in the seed the corporate body [church] of Christ.”
John Walton, Genesis (NIV Application Commentary) (Grand Rapids: Zondervan, 2001), 233-234.
Interestingly, the Targum of Jonathan (AKA Jerusalem Targum) of Genesis 3:15 contains a messianic prophecy which indicates that the Messiah will have the antidote to the snake’s strike. The date of this Jewish writing is uncertain but it was not written before the fourth century CE.

[6] In Revelation 12:9, the snake is identified as “the devil and Satan, the deceiver of the whole world.” However, in Genesis 3:1 the snake is described as a wild animal made by God. Nevertheless, it is very smart, can talk, and is deceptive.

[7] Walton, Genesis, 225.

[8] The Nova Vulgata, a revised Latin translation authorised by the Vatican, has ipsum (neuter) instead of ipsa (feminine). Ipsumgrammatically “agrees” with the Latin word for “seed” (semen) which is neuter. Nevertheless, Augustine, Ambrose, Gregory the Great, and some later Roman Catholic scholars believe that “she” is the correct understanding and refers to Mary the mother of Jesus. The Old Latin translations of Genesis 3:15 that predate Jerome’s Vulgate have the masculine ipse (“he”).

[9] Philo acknowledges the masculine language in the LXX but nevertheless believes “he” refers to the woman. He wrote,

And the expression, ‘He shall watch thy head, and thou shalt watch his heel’ is, as to its language, a barbarism, but, as to the meaning which is conveyed by it, a correct expression. Why so? It ought to be expressed with respect to the woman: but the woman is not he, but she. What, then, are we to say?

Philo then gives a convoluted explanation as to why he thinks the woman is referred to as “he”. On the Creation. Allegorical Interpretation of Genesis 2 and 3, LXVII (188)

[10] John Walton expresses doubt that the devil’s defeat is in view:

Given the repetition of the verb and the potentially mortal nature of both attacks, it becomes difficult to understand the verse as suggesting an eventual outcome to the struggle. Instead, both sides are exchanging potentially mortal blows of equal threat to the part of the body most vulnerable to their attack.”
Walton, Genesis, 226.

Who Will Crush the Serpent's Head?
https://www.catholic.com/magazine/print-edition/who-will-crush-the-serpents-head
By Jimmy Akin, September 2, 1997

Genesis 3:15 is one of the most famous passages in Scripture, since it offers the first, veiled prophecy of the coming of the Messiah. But confusion results from differing translations of the passage.
In most editions of the Douay-Rheims Bible—the Catholic counterpart to the King James Version—Genesis 3:15 says, "I will put enmities between thee [the serpent] and the woman, and thy seed and her seed: she shall crush thy head, and thou shalt lie in wait for her heel."
In the New American Bible, and all other modern Bibles, it says, "I will put enmity between you and the woman, and between your offspring and hers; he will strike at your head, while you strike at his heel."
The difference turns on who will crush the serpent’s head and whom the serpent tries to strike. The Douay-Rheims uses feminine pronouns—"she" and "her"—implying that the woman is the person being described. Modern translations use masculine pronouns—"he" and "his"—implying that the seed of the woman is the serpent-crusher.
This disparity results from a manuscript difference. Modern translations follow what the original Hebrew of the passage says. The Douay-Rheims follows a textual variant found in many early Fathers and some editions of the Vulgate, though not the original. Jerome followed the Hebrew of this text in his edition of the Vulgate. The variant probably originated as a copyist’s error, when a scribe failed to note that the subject of the verse had shifted from the woman to the seed of the woman.
Today, people notice this variant because the expression found in the Douay-Rheims has been the basis of popular Catholic art showing a serene Mary standing over a crushed serpent. Her representation as Our Lady of Grace usually depicts her in this way.
Christians have recognized since the first century that the woman and her seed of Genesis 3:15 do not simply stand for Eve and one of her righteous sons, such as Abel or Seth. They prophetically foreshadow Mary and Jesus. The first half of the verse (speaking of the enmity between the serpent and the woman) has been applied to Mary, and so the second half (speaking of the crushed head and heel striking) also has been applied to Mary.


Though the variant that uses "she" and "her" probably came from a copyist’s error, the idea it expresses is true. There is a sense in which Mary crushed the serpent’s head and in which she was struck at by the serpent. She didn’t do these things directly, but indirectly, through her Son. It was Jesus who directly crushed the serpent’s head from the cross and Jesus whom the serpent directly struck on the cross. Yet Mary cooperated in these events.
She, not anyone else, was the person who agreed to become the human channel through which Christ would enter the world in order to crush the serpent’s head (Luke 1:38). She herself was wounded when the serpent struck Jesus. Simeon had prophesied to her that "a sword will pierce through your own soul also," a prophecy fulfilled when Mary saw her Son hanging from the cross (John 19:25–27).
Thus Jesus directly crushed the serpent and was directly struck by the serpent, while Mary indirectly crushed it and was indirectly struck by it, due to her cooperation in becoming the mother of Christ. 
Therefore, though the she/her and he/his readings of Genesis 3:15 are different, both are true, and Catholics have long recognized this. A footnote provided a couple of hundred years ago by Bishop Challoner, in his revision of the Douay-Rheims version, state, "The sense is the same: for it is by her seed, Jesus Christ, that the woman crushes the serpent’s head." (For more information, see A Catholic Commentary on Holy Scripture, Bernard Orchard, O.S.B., ed. [New York: Thomas Nelson and Sons, 1953], p. 186.)
Who Will Crush the Serpent's Head?
http://jimmyakin.com/2014/07/who-will-crush-the-serpents-head.html
By Jimmy Akin, July 14, 2014
In the Douay-Rheims version of the Bible, we read:
Then the Lord God said to the woman, “What is this that you have done?” The woman said, “The serpent beguiled me, and I ate.”

And the Lord God said to the serpent: “Because thou hast done this thing, thou art cursed among all cattle, and beasts of the earth: upon thy breast shalt thou go, and earth shalt thou eat all the days of thy life.

“I will put enmities between thee and the woman, and thy seed and her seed: she shall crush thy head, and thou shalt lie in wait for her heel” [Gen. 3:13-15

].

This translation, found also in many older editions of the Latin Vulgate, is the basis for common depictions in Catholic art of Mary with a serpent beneath her feet.

The idea is that Genesis 3:15

 foreshadows the gospel, in which the power of the devil is broken through Jesus, Mary’s Son.

The fact that Genesis 3:15

 is, on one level, an early announcement of the gospel is agreed by Christians of many persuasions. But what about this specific translation, where it says “she” shall crush the serpent’s head and the serpent shall strike at “her” heel?

You won’t find that in in a lot of Bibles. Instead, they will say things like what we read in the Revised Standard Version: Catholic Edition:

I will put enmity between you and the woman, and between your seed and her seed; he shall bruise your head, and you shall bruise his heel [Gen. 3:15

].

Here we have masculine pronouns: “He” shall crush, and “his” heel is in danger.

 

Why the difference?
According to A Catholic Commentary on Holy Scripture (Bernard Orchard, et al., ed.s):

It can hardly be doubted that the feminine pronoun had its origin in the error of an early copyist of Vg. In his Lib. Quaest. Heb. in Gen. St Jerome quotes the Old Latin version of this text with the masc. (ipse) and translates the Hebrew with the same, PL 23, 943, and ipse is the reading of various Vg MSS. It is therefore highly improbable that he translated ipsa here [comment on Gen. 3:15b

].

This is a little dense and uses some abbreviations that may not be familiar, so let me unpack it:

(St. Jerome himself quotes the Old Latin (pre-Vulgate) version of the text, in which the masculine pronoun ipse is used.

(Elsewhere, he also translates it from the Hebrew with the masculine pronoun ipse.

(Various manuscripts of the Vulgate also include ipse.

(Therefore, it is improbable that Jerome used the feminine form of the pronoun (ipsa) in his original edition of the Vulgate.

(Therefore, the use of the feminine form in some editions of the Vulgate is due to an early copyist’s error.

 

What does the Hebrew say?
Whether the commentary is correct on how the feminine pronouns got into the Vulgate (and it likely is correct), they are not there in the Hebrew.

In the Hebrew text of Genesis 3:15

, the phrase translated “he will strike” is hu’ y’shuph-ka. Similarly, the phrase translated “will strike his heel” is t’shuphe-nu `aqeb, which more literally is “he will strike him on the heel.”
Both of these phrases are unmistakably using the masculine gender:

(In the first phrase, hu’ is a third person singular masculine pronoun, meaning “he.” The equivalent feminine pronoun (“she”) would be hiy’, not hu’.
(Also in the first phrase, the verb form y’shuph-ka is masculine: “he will strike.” If it were feminine, it would be t’shuph-ka (“she will strike”).

(In the second phrase, the pronoun suffix –nu (“him”) is unmistakably masculine. If it were feminine, it would be –ah (“her”).

I’ve heard it suggested that the difference in translation is that, in biblical times, Hebrew did not have written vowels and that these were added later, in medieval times.

It’s true that the text was written using an alphabet of consonants and that points were later added to indicate vowels, but this is not the explanation here.

The relevant gender forms are all indicated in the Hebrew text even if it is written without vowels. The consonants alone tell you that we are using masculine pronouns and verb forms.

An example that is fairly easy to see in English is y’shuph (“he will strike”). In Hebrew, the first letter of that is the consonant yod, and that tells us that it is masculine. If it were feminine (“she will strike”) then it would be t’shuph, and the first letter would be the consonant tav.

 

And the Greek?
The Septuagint—the Greek version of the Old Testament that was used by the authors of the New Testament and that has always been the standard version of the Old Testament among Greek-speaking Christians—similarly has masculine pronouns.

The “he” in “he shall strike” is autos (masculine), not autē (feminine).

Similarly, the “his” in “his heel” is autou (masculine), not autēs (feminine).

 

And the Early Church Fathers?
Similarly, we find the Early Church Fathers using the masculine. For example, the second century Father St. Irenaeus of Lyons wrote:

God said to the serpent, “And I will put enmity between you and the woman, and between your seed and her seed; He shall be on the watch for your head, and you on the watch for His heel” [Against Heresies 5:21:1].

So the Hebrew original, the Greek version used by the New Testament authors and in Greek-speaking Christianity, the pre-Jerome Old Latin edition, various early Fathers, and even Jerome himself all used the masculine rather than the feminine in this passage.

 

Contemporary Recognition
If we look at contemporary ecclesiastical sources, we see that they don’t use the feminine in this text.

For example, in the version of the Vulgate that is on the Vatican’s web site, we read:

Inimicitias ponam inter te et mulierem et semen tuum et semen illius; ipsum conteret caput tuum, et tu conteres calcaneum eius [Gen. 3:15

].

This uses ipsum, which is neuter (“it”) rather than feminine. The reason for this gender (which Hebrew lacks) is that the word for “seed” (Latin, semen) is neuter. The idea is that it—the seed of the woman—will strike the serpent’s head.

Similarly, in his encyclical on the Virgin Mary, St. John Paul II wrote:

And so, there comes into the world a Son, “the seed of the woman” who will crush the evil of sin in its very origins: “he will crush the head of the serpent.” As we see from the words of the Protogospel, the victory of the woman’s Son will not take place without a hard struggle, a struggle that is to extend through the whole of human history [Redemptoris Mater 11].

And Benedict XVI stated:

After the original sin, God addresses the serpent, which represents Satan, curses it and adds a promise: “I will put enmity between you and the woman, and between your seed and her seed; he shall bruise your head, and you shall bruise his heel” (Gen 3: 15

) [Angelus, Dec. 8, 2009].

 

Interpreting the Passage
None of this takes away the Marian understanding of the passage, but it does help us take the text on its original terms.

As St. Thomas Aquinas—and the Catechism of the Catholic Church—indicate, “All other senses of Sacred Scripture are based on the literal” (CCC 116).

In the original context, the woman that is being discussed is Eve. It was she who was deceived by the serpent (Gen. 3:13

). Her seed, understood in the original context, is all mankind, for “The man called his wife’s name Eve, because she was the mother of all living” (Gen. 2:20

).

On the literal level, Genesis 3:15

 refers—at least in part—to the conflict that men and snakes have historically had between them.

But on a higher, spiritual level, it has other meanings. Since the serpent is also to be understood as the devil (Rev. 12:9

), and the “seed” as Christ (cf. Gal. 3:16

; the word in Greek is sperma = “seed”), the passage is also to be understood as an annunciation of the gospel, in which Christ defeats the devil.

This does not happen without Mary, and so there is also a Marian dimension to the text.

Thus St. John Paul II stated:

The Father’s plan begins to be revealed in the “Protoevangelium”, when, after the fall of Adam and Eve, God announces that he will put enmity between the serpent and the woman:  it will be the woman’s son who will crush the serpent’s head (cf. Gen 3: 15

).
The promise begins to be fulfilled at the Annunciation, when Mary is given the proposal to become the Mother of the Savior [General Audience, Jan. 5, 2000].

In the same way, Benedict XVI continued his discussion of the passage by stating:

It [Gen. 3:15

] is the announcement of revenge: at the dawn of the Creation, Satan seems to have the upper hand, but the son of a woman is to crush his head. Thus, through the descendence of a woman, God himself will triumph. Goodness will triumph. That woman is the Virgin Mary of whom was born Jesus Christ who, with his sacrifice, defeated the ancient tempter once and for all. This is why in so many paintings and statues of the Virgin Immaculate she is portrayed in the act of crushing a serpent with her foot [ibid.].

So both pontiffs acknowledge a Marian dimension to the text: It is through her Son that Mary crushes the serpent’s head.

There is thus no need to pit the Marian interpretation against the Christological one. They are in harmony.

Indeed, there is even an even broader interpretation, for every Christian has a part to play in defeating the works of the devil. It is likely that St. Paul is thinking of Genesis 3:15

 when, in his letter to the Romans, he writes:

For while your obedience is known to all, so that I rejoice over you, I would have you wise as to what is good and guileless as to what is evil; then the God of peace will soon crush Satan under your feet. The grace of our Lord Jesus Christ be with you [Rom 16:19-20

].
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Who Crushes Satan’s Head in Genesis 3:15? (Mary or Jesus?)
http://taylormarshall.com/2010/12/who-crushes-satans-head-in-genesis-315.html  
By (former Anglican priest) Dr Taylor Marshall, 
Genesis 3:15 is the called the Proto-Evangelium (or “First-Gospel”). In this passage, God promises to defeat Satan through the operation of “the woman” and “her seed.” Tradition identifies the “the woman” as the Blessed Virgin Mary and “the seed” as our Lord Jesus Christ.

Historically, there has been a debate over how to translate this verse and render it from the Hebrew. The debate centers on whether God says “he” shall crush Satan’s head or whether “she” shall crush Satan’s head.

Now, it doesn’t much matter since either reading is orthodox and true. Christ crushes the head of Satan absolutely, and Mary crushes the head of Satan by virtue of her role as the Mother of God and New Eve.

For Catholics, the “she” reading is the traditional reading of the Latin Vulgate and it is important because it highlights the importance of “the woman” (i.e. Mary) in human salvation. In other words, the “she shall crush” reading supports the Catholic argument that Mary’s role as Mother of God makes her Mediatrix and her role as New Eve makes her Coredemptrix.

The obvious solution to this problem is simply to look at the original Hebrew. But that is where the problem begins. The medieval Hebrew Masoretic manuscripts read “he shall crush.” (However, there are two Hebrew manuscripts that read “she shall crush.”) However, there is good reason to doubt the majority Hebrew reading of “he shall crush.”

Our three best Jewish witnesses to Gen 3:15 interpret the passage as “she shall crush.” These are Philo Judaeus, Josephus the roman historian, and Moses Maimonides, the great medieval Jewish philosopher. Philo argues that the Hebrew parallel poetry of Gen 3:15 demands the reading of “she shall crush.” Josephus, also writing in Greek, describes the passage for us as reading “she shall crush.” Then last of all, Maimonides also states that Gen 3:15 teaches that the woman shall crush the head of the serpent.

So then, these three great Jewish scholars testify to the traditional Catholic reading of the Latin Vulgate. Why are the Hebrew manuscripts that we have today different from these ancient Jewish witnesses? The answer is that the Masoretic manuscript tradition has been corrupted – something claimed by the both the Eastern and Western Fathers throughout the centuries.

Even though I have previously used “he shall crush” in my first book and on this blog, I’m going to revert to the traditional reading of Gen 3:15 from herein out: “she shall crush your head.”
“I will put enmities between thee and the woman, and thy seed and her seed: she shall crush thy head, and thou shalt lie in wait for her heel” (Gen 3:15).

O Mary conceived without sin, pray for us who have recourse to thee.
She Shall Crush Thy Head: 6 Examples of Women "Crushing" the Heads of Men in Scripture
https://stpeterslist.com/she-shall-crush-thy-head-6-examples-of-women-crushing-the-heads-of-men-in-scripture EXTRACT

In Genesis our first parents suffered a curse due to their fall into sin. One condition of the Fall was that God would place enmity between the woman and the serpent - but the phrase explaining the enmity and what will happen due to that enmity has been a matter of much debate. To wit, should it read he shall crush thy head or she shall crush thy head or even they shall crush thy head?1
Notice older translation below from the Douay-Rheims Bible:

“And the Lord God said to the woman: Why hast thou done this? And she answered: The serpent deceived me, and I did eat. And the Lord God said to the serpent: Because thou hast done this thing, thou art cursed among all cattle, and beasts of the earth: upon thy breast shalt thou go, and earth shalt thou eat all the days of thy life. I will put enmities between thee and the woman, and thy seed and her seed: she shall crush thy head, and thou shalt lie in wait for her heel.” Douay-Rheims Bible2
Modern Catholic texts read he shall crush your head:

“I will put enmity between you and the woman, and between your seed and her seed; he shall bruise your head, and you shall bruise his heel.” RSV-CE

“I will put enmity between you and the woman, and between your offspring and hers; He will strike at your head, while you strike at his heel.” NAB3
Proponents of the prophecy reading and she shall crush often cite the strong biblical typology of women killing men by “crushing” their head. The typological pattern of a woman killing a man via “crushing” their head occurs three times in the Historical Books and five times overall in the Old Testament. The fulfillment of the prophecy comes with Mother Mary standing on Golgotha - the mount named the skull.4 Thus, you have a woman crushing the head of the serpent through the victory of Christ.5
Endnotes

1. Jimmy Akin: For an in depth treatment of the languages, see Who Will Crush the Serpent’s Head? 
2. Note on v. 15 from DRB commentary - [15] She shall crush: Ipsa, the woman; so divers of the fathers read this place, conformably to the Latin: others read it ipsum, viz., the seed. The sense is the same: for it is by her seed, Jesus Christ, that the woman crushes the serpent’s head.  
3. Notes on v. 15 NAB - “He will strike … at his heel: since the antecedent for he and his is the collective noun offspring, i.e., all the descendants of the woman, a more exact rendering of the sacred writer’s words would be, “They will strike … at their heels.” However, later theology saw in this passage more than unending hostility between snakes and men. The serpent was regarded as the devil (⇒ Wisdom 2:24; ⇒ John 8:44; ⇒ Rev 12:9; ⇒ 20:2), whose eventual defeat seems implied in the contrast between head and heel. Because “the Son of God appeared that he might destroy the works of the devil” (⇒ 1 John 3:8), the passage can be understood as the first promise of a Redeemer for fallen mankind. The woman’s offspring then is primarily Jesus Christ.” 
4. Golgotha: ORIGIN from late Latin, via Greek from an Aramaic form of Hebrew gulgoleth ‘skull’ (see Matt. 27:33).  
5. Women of the Gen. 3:15 Prophecy: in Judges you have Jael and the woman who drops the millstone on Abimelech in chapter nine; the head of Seba in II Samuel 20:16; it occurs again with Judith and in the book of Esther.  
Mary Co-Redemptrix
http://www.marycoredemptrix.com/coredemptrix.html 
By Bro. Thomas Mary Sennott
In this little paper I would like to deal primarily with Holy Scripture. The theological arguments for Our Lady Co-Redemptrix from Tradition and the Magisterium have been more than adequately handled by Dr. Mark Miravalle in his excellent Mary Coredemptrix, Mediatrix, Advocate, 1 and the marvelous The Mother of Our Saviour and Our Interior Life, by Fr. Reginald Garrigou-Lagrange, O.P. 2 The reason that liberals like René Laurentin et alia have been so successful in blocking attempts to define the doctrine of Mary Co-Redemptrix, is because they have first suppressed the correct reading of Genesis 3:15. Here is the correct reading from the Douay-Rheims, which is a faithful translation of St. Jerome's Latin Vulgate: 
I will put enmities between thee and the woman, and thy seed and her seed: she shall crush thy head, and thou shalt lie in wait for her heel (3:14, 15).
Notice how clearly it comes across that it is Our Lady who will crush the head of the serpent, thus redeeming man from his power. Our Lord the Redeemer is hidden, and it is almost as if it was just the Redemptrix alone. This has always been a shocker to Protestants. Here is an incorrect reading from their Revised Standard Version:
I will put enmity between you and the woman,and between your seed and her seed;He shall bruise your head,and you shall bruise his heel. 

And now it is a shocker to today's Protestantized Catholics. Here is the Confraternity's watered down version:
I will put enmity between you and the woman, and between your offspring and hers; He will strike at your head, while you strike at his heel. 
So a first step, I think, in promoting the doctrine of Mary Co-Redemptrix, is to show that the Douay-Rheims is the correct reading. I have done two studies of this text, one which I called The Woman of Genesis in which I used the Hebrew and Greek script, and another in an unpublished book entitled Adam and Eve (a sequel to my The Six Days of Creation), in which I give the Hebrew and Greek in italicized Roman script. I think this latter version would be more appropriate for a paper such as this, so let me do a little cutting and pasting, and a lot of editing: 

"In this chapter I would just like to concentrate on the pronoun of our passage: " ? shall crush."
In Hebrew hu is "he," and he "she," which is a little confusing to say the least. There is no "it" in Hebrew, both hu and he can be translated "it" depending on the context.
In Greek "he" is autos, "she" aute, and "it" auto. 
In Latin "he" is ipse, "she" ipsa, and "it" ipsum. 
"Then in the next chapter I will go on to the verbs "crush" and "lie in wait for." I am deliberately taking my time with this passage, because with Isaias 7:14: "Behold a Virgin," it marks the high point of the Old Testament...Cornelius à Lapide in his great Commentaria in Scripturam Sacrum says that the underlying mystery is even reflected in the Hebrew grammar.
"Also hu is often used instead of he especially when there is some emphasis on action and something manly is predicated of the woman, as is the case here with the crushing of the serpent's head...It makes no difference that the verb is masculine yasuph, that is "(he) shall crush," for it often happens in Hebrew that the masculine is used instead of the feminine and vice versa, especially when there is an underlying reason or mystery, as I have just said." 3
"The "underlying mystery" is, of course, that Our Lady crushes the head of the serpent by the power of Our Lord.
"In Hebrew there were originally no vowels, just consonants; so there had to be oral tradition to know how a word was pronounced. This incidentally is an excellent argument against the Protestant (and also the Modernist) principle of sola Scriptura, "Scripture alone." There are two sources of revelation, Scripture and Tradition. In the particular case of Genesis 3:15, we could not even read the passage without an explicit oral tradition; therefore, revelation had to extend both to the written word of God, Scripture, and the unwritten word of God, Tradition. Yet even when we are able to read the written word of God properly, we still do not know what it means, especially in a difficult passage like the one under consideration. "Thinkest thou that thou understandeth what thou readest? ... How can I, unless some man show me?" (Acts 8:30, 31) 
We need Tradition, the teachings of the Fathers, and the Magisterium of the Church to understand what the Bible truly means. 
"Around 600 A.D., a group of Jewish scholars, the Massoretes, tried to fix the oral tradition of Hebrew by inventing an arbitrary system of vowels now called 
Massoretic points," or simply "points." Depending on where you placed the point, the same consonants could mean "he" or "she." The personal pronoun in Hebrew is spelled (in Hebrew letters) he, waw, aleph. If you put the point in the middle of the waw, it means "he", if you put it under the he, it means "she." Needless to say these points are not inspired, but have rather been the source of innumerable errors in the present day Massoretic Hebrew text. Here is St. Robert Bellarmine, a Doctor of the Church, in his famous De Controversiis commenting on this problem:
"Such errors do not compromise the integrity required by Holy Scripture in matters of faith and morals. For the most part, the differences in the various readings lie in the divergence of languages, while little or nothing has changed in the meaning. But the errors which have resulted from the addition of the [Massoretic] points in no way compromise the truth, for they have been added from without, nor do they change the text. So we can remove the points and read otherwise." 4
"St. Robert is saying that nothing forbids us to change the current points to make the Hebrew conform to the Latin Vulgate's ipsa, "she," since the Vulgate is the only text declared authentic by the Church. Another Doctor of the Church, St. Alphonsus Maria De Liguori, is even more emphatic on this point in his The Divine Office: 

"Actual Inferiority of the Hebrew Text
"There is no doubt that the Hebrew text, being the original text, deserves, when considered by itself, to be preferred to all the versions; but the learned generally agree in saying that the original Hebrew is no longer perfectly exact. Indeed, Salmeron, Moririus, and others, teach that the Jews have altered it out of hatred for Christianity; many, with Bellarmine, think that many errors crept in through ignorance, or by the negligence of copyists. It should especially be remarked that after the fifth century, the Jewish doctors called Massoretes have added to the Hebrew text signs never before seen, that is points, which have taken the place of vowels, and that became the occasion of numerous equivocations and discordant interpretations.

"Superiority and Authenticity of the Vulgate
"The Council of Trent, therefore, did not wish to do for the Hebrew text what it did for the Latin text of the Vulgate: for the latter it declared authentic by presenting it as exempt from all error, at least in what concerns the faith and moral precepts. Hence in his dissertation on the transmission of the Holy Scriptures, Xavier Matthei concludes that, there being given no-matter-what Hebrew passage or text, and the Vulgate not agreeing with it, one should keep the Vulgate. 'Not,' he adds, 'that this version is more authentic than the Hebrew text, but because it may be believed, on the one hand, that the passage in question is no longer to be found in the Hebrew as it was there primitively; on the other hand, that this primitive text is found exactly reproduced in the Vulgate - the only version that has merited to be approved by the Church." 5


"...the Jewish philosopher Philo, who lived around 40 A.D., argued from the Hebrew poetic technique known as parallelism, that the reading should be "she." Genesis, since it is an historical book, is written in prose; but whenever a prophecy is uttered, as is the case here, Moses turns to poetry. In the technique of parallelism, the idea in one line parallels the idea of the following line; as, for instance, in Our Lady's Magnificat:
My soul doth magnify the Lord
And my spirit hath rejoiced in God my Saviour. (Lk 1:46, 47).
"You can see that the ideas in the first line or stich, "soul" and "Lord," complement the ideas "spirit" and "God" of the second line. In some cases, two lines, a distich or couplet, parallel a following couplet, as is the case in Genesis 3:15.
A I shall put enmities between thee and the woman,
1 {B and between thy seed and her seed:
A She shall crush thy head,
2 {B and thou shalt lie in wait for her heel.
"In this case line 1A goes with line 2A, and line 1B corresponds to line 2B. Therefore the "woman" of line 1A corresponds with the "she" of line 2A. To make the subject of line 2A "he" or "it," and to say that it relates to the "seed" of line 1B, is bad Hebrew poetry according to Philo. In other words Philo is saying that the Revised Standard Version is bad Hebrew poetry, but the Vulgate is good Hebrew poetry. The Revised Standard Version is a faithful translation of the Massoretic text as we have it today, but the Massoretic text of today is a corrupted text.
"Cornelius à Lapide says that another early Jewish witness to the "she" reading is the historian Josephus, who died around 101 A.D.
"Whence also Josephus (Book 1, Chap. 3) reads it this way as our translator writes. For he says: 'He ordained that the woman should inflict wounds on his head' from which it is evident that Josephus in his day read aute , that is to say, "she." 6
"Josephus and Philo wrote in Greek, but knew Hebrew, so their testimony witnesses to the fact that both the Septuagint and the Hebrew of their day read "she." Lapide gives an even later Jewish witness, later even than the Massoretes, the Jewish philosopher, Moses Maimonides, who died around 1204. Of course, Maimonides did not believe in the Messianic or Mariological content of our prophecy, thinking that the woman of the context was merely Eve, but he obviously believed that the text read "she":
"Moses Maimonides writes, which is indeed amazing, 'But what must be admired most of all, is that the serpent is joined with Eve, that is, its seed with her seed, its head with her heel; that she (Eve) should conquer it (the serpent) in the head, and that it should conquer her in the heel (More Nebochim, Part II, chap. 30)." 7
"So evidently in Maimonides day there were still some uncorrupted Hebrew texts available. Lapide adds that even in his day there were two Hebrew codices in the Vatican library that read "she" (according to Kennicott numbers 227 and 239), and another in the Bernard de Rossi library. Also in the same library was an Onkelosi Codex [translation from the Hebrew into Aramaic] which read "she." 8
"Let us now examine the Greek translation of the Old Testament known as the Septuagint. The Septuagint which dates from around 250 B.C., has always had a special place in the history of the Bible, and is never put on the same level as any other translation, such as the Douay-Rheims. The New Testament was inspired and written in Greek, but all its quotations from the Old Testament are from the Septuagint...
"Origin, an early Father of the Church, is probably the first textual critic, and one of the greatest. In 255 A.D. he completed his famous Hexapla, a Greek word meaning "six columns," in which he tried to recover the original text of the Septuagint. At the Jewish Council of Jamnia held in the year 100 A.D., it was decided to render a new Greek translation of the Hebrew Old Testament because there was concern about Christian apologists who were converting Jews by pointing out the Messianic prophecies in the Septuagint. These prophecies seem to come through more clearly in Greek even than in Hebrew.
"Accordingly, three new Greek translations were eventually brought out by the Jewish scholars Aquila, Symachus, and Theodotion. Thus by Origin's time, there were four Greek versions in circulation. Origin arranged these versions in six columns: in the first column, the current Hebrew; in the second, the Hebrew text in Greek letters; in the third, the version of Aquila; in the fourth, that of Symmachus, the fifth the Septuagint with Origin's emendations, and finally the 
sixth, that of Theodotion.
"As if that wasn't complicated enough, three other anonymous translations of the Septuagint were discovered in Origin's day which became known as the Quinta, Sexta and Septima: the Fifth, Sixth and Seventh. Two of these versions were actually discovered by Origin himself, one of them in a jar near Jericho, seventeen centuries before the Dead Sea Scrolls were discovered near the very same area. The Hexapla remained in the library at Caesarea in Palestine, where it was consulted by St. Jerome when he was working on the Vulgate. Unfortunately, this great work was lost when the library was destroyed by fire during the sack of Caesarea by the Moslems in 653.
"However fragments of the Hexapla survived in the writings of the Fathers, and the great Benedictine biblical scholar, Bernard de Montfaucon published a two volume edition of these fragments in 1713. For our passage he gives the reading: autos, "he, but adds: Allos aute, "in another place - she": Montfaucon comments:
"...So some manuscripts: and this appears to have been the reading of some old translator, whose name we know not, and whom the translator of the Vulgate follows." 9
"Another great Benedictine Scripture scholar, Dom Rembert Sorg, says that Montfaucon is referring to the anonymous Quinta Sixta and Septima, which St. Jerome must have followed. However, most of the Greek Fathers read autos, "he" for our passage, with the exception of St. Ephraim who wrote in Syriac, and who reads "she." 
But, as I have noted earlier, this reading does not change the theological sense of our passage. It only becomes a bad reading if it is used to deny the Mariological sense, as do the Protestants and the Modernists. All the Greek Fathers appreciated the Mariological content of this prophecy. Let me read just one of the earliest, St. Justin Martyr, who died around 165 A.D. (St. John, the beloved disciple, died in 100 A.D., so you can see how close we are to the Apostolic Tradition), in his Dialogue with Trypho the Jew:
"We understand that He [Christ] became man by means of the Virgin, so that the disobedience caused by the serpent might be destroyed just as it began. Eve, a virgin, having conceived the word of the serpent, gave birth to disobedience and death. Mary on the other hand, conceiving faith and joy, when the Angel Gabriel announced to her that the Spirit of the Lord would come upon her and the power of the Most High would overshadow her so that the Holy One born of her would be called the Son of God, answered: 'Be it done unto me according to thy word.' He is then born of her, He of whom the Scriptures so often speak. By her, God destroyed the empire of the serpent and of all the angels and men who became like to the serpent, and frees from death those who repent of their faults and believe in Him." 10
"In this chapter I would like to go through the two verbs in our text, "crush" and "lie in wait for," in the Douay Rheims, which is a faithful translation of the Latin Vulgate of St. Jerome. Let us examine these verbs in Hebrew, Greek, and Latin, in that order.
"If you recall, Father Vawter [Fr. Bruce Vawter, C.M. is the spokesman I use for Biblical Modernism] claimed that with regard to the Hebrew text, "the same verb shuph is used in each case, and hence the translation should be the same, namely 
"bruise," "bruise." But this is not necessarily true. The same verb can have quite different meanings in any language, including Hebrew. For example, I have just opened a dictionary at random, and I find: 

summary (adj.) 
1. comprehensive - as in a "summary account"; 
2. without delay - as in "summary vengeance." 
"Therefore, let us look up the Hebrew word shuph in a recognized Hebrew lexicon -Koehler-Baumgartner, 1967 edition: 

shuph (verb) 
1.A by form of sha'aph (see Brown, 
Driver, and Briggs); "to trample upon, 
crush"; Akkadian cognate shapu, 
"to trample under foot"; Syriac,"to 
rub, wear out, bruise.

"shuph (verb) 
2. Arabic cognate, shapa, "to 
see, look at, watch."

"Thus we see that there are two distinct meanings for the verb shuph; and also that shuph 1. is derived from an older verb sha'aph, which means "to trample upon." This means we are dealing with two distinct but similar Hebrew roots, a situation employed in a Hebrew poetic technique known as paronomasia, or word play. Word play is also used in English poetry, or in any language where words have several layers of meaning. So a Hebrew would be aware of a double-meaning play on words as he read our passage: the woman is lying in wait to crush the serpent, while the serpent is lying in wait to be crushed. Now, the amazing thing about this particular paronomasia is that it comes across even in Greek, where the word for "crush" is teiro, and the word for "lie in wait for is tereo, which are so similar. This gives us some idea why St. Augustine considered the Septuagint at least protectively inspired. Unfortunately the word play does not come across in Latin, where the word for "crush" is conteret and the word for "lie in wait for" insidiaberis; nor, of course, does it transpose into English. 
"The edition of the Septuagint I am using (Samuel Bagster and Sons of London) has in the text (autos) teresei, "(he) will lie in wait for," and tereseis "you will lie in wait for." Then in a footnote is the alternate reading: teiresei "(he) will crush" and teireseis"you will crush." You can see how close the two versions are, and how easy it would have been for a copyist to have made a mistake.
"And now to the Latin of St. Jerome. I can picture St. Jerome with the Hebrew text before him, wondering how to translate the two verbs yashuphka and tashuphnu. Unlike Father Vawter, I am sure that St. Jerome knew that shuph could mean either "crush" or "lie in wait for." He could also have had before him the two alternate readings of the Septuagint, teresei -tereseis, "lie in wait for" -"lie in wait for," and teiresei -teireseis, "crush" - "crush." So I can imagine him arranging the verbs into a diagram, to contrast the various possibilities in order to see which combination made the most sense. There are only four possibilities:

1. She will lie in wait for - you will lie in wait for 
"This was Father Vawter's suggested translation of the Septuagint "he will watch for your head, and you will watch for his heel." This makes no sense in the context of a curse upon the serpent. There is no victory, not even a struggle; the serpent and the woman simply watch one another interminably.


2. She will crush - you will crush
"This is the same as the Revised Standard Version, "He will bruise your head, and you will bruise his heel." There is no victory here, only a struggle, which seems to end in a draw. Again this makes little sense in the context of a curse upon the serpent, and an announcement of a continuous war between the serpent and the woman, and the promise of a future total victory for the woman. To promise the serpent even a partial victory seems inappropriate.

3. She will lie in wait for - you will crush
"Of course, this is absolutely untenable; the victory would go to the serpent.

4. She will crush - you will lie in wait for
"I am sure that St. Jerome decided this was the only possibility that made any sense in the given context. What comes through is St. Jerome's powerful image of the crushing foot of the woman, and the serpent's terror-stricken view of her heel. "The devils also believe and tremble" (Jas 2:19)."That St. Jerome went through some kind of a trial and error process such as this seems also to be the opinion of Lapide. 
Notice that Fr. Lapide, unlike Fr. Vawter, also knows that shuph can have two meanings: 
"The word shuph which occurs twice in this declaration, has been rendered in many ways by interpreters. One can, however, quickly reduce them all to the two most important: one is contere,"to crush" or "trample under foot,"...and the other latenter observare, "to watch from hiding," or insidias struere, "to set up snares." The translator of the Vulgate, as though undecided between the two, first took the word in one of these meanings, then the other. However, this translation is by far the most suitable for the whole passage." 11
"We have the great advantage over Origin, in having an official version of the Bible, the Vulgate. If I had his genius and erudition, I would like to do, not an Hexapla (six columns), but a Treisapla (three columns): in the first column, the Latin Vulgate of St. Jerome, in the second column the Greek Septuagint, and the third column the Hebrew. We could go through the whole Old Testament, and recover the original versions of both the Greek and the Hebrew, by comparing them with the Latin. Of course, it wouldn't be just automatic. Doubtless minor errors, not of faith or morals, have crept into the Vulgate. It might be possible to correct these from the Greek and Hebrew, especially if they are both in agreement. But if that is too huge a project, I am sure we have at least recovered, the original Greek and Hebrew reading of Genesis 3:15.
LATIN
She Ipsa will crush conteret thy head, and you will lie in wait for insidiaberis her heel.

GREEK
She Aute will crush teiresei thy head, and you will lie in wait for tereseis her heel.

HEBREW
She He will crush yashuphka thy head and you will lie in wait for tashuphnu her heel. 

This concludes my citations from my unpublished Adam and Eve, and hopefully we have restored the correct reading of Genesis 3:15:
I will put enmities between thee and the woman, and thy seed and her seed: She shall crush thy head, and thou shalt lie in wait for her heel.

This beautiful prophecy was fulfilled in John 19:25-27:
Now there stood by the cross of Jesus, his mother, and his mother's sister, Mary of Cleophas, and Mary Magdalen. When Jesus therefore had seen his mother and the disciple standing whom he loved, he saith to his mother: Woman, behold thy son. After that, he saith to the disciple: Behold thy mother. And from that hour, the disciple took her to his own.

St. John stands for the Church, and Our Lady is the Mother of the Church. St. John is not just Our Lady's son in a moral or metaphorical manner. He had received the Body and Blood or Our Lord the night before at the Last Supper. So he is physically and literally her son, of the same Body and Blood which she gave to Our Lord, truly another Christ. But Our Lady is also the Mother of All Men, and St. John stands for all men. There is no such thing as a natural man. All men are born fallen in Adam, and redeemed in Christ. Mary is the Mother of Grace, including the grace of the Redemption. That grace comes from Jesus, from His Cross, through Mary as a channel, to all men. Our Lady suffered no birth pangs at the birth of Our Lord, for He came from her body like light through a window. But in becoming the Mother of All Men she suffered terrible travail which is told in the Apocalypse:

And a great sign appeared in heaven: a woman clothed with the sun, and the moon under her feet, and on her head a crown of twelve stars. And being with child, she cried travailing in birth, and was in pain to be delivered (12:1, 2).

We can now see the meaning of Genesis 3:15: She shall crush thy head. Mary redeems all men and the Church from the power of Satan. This Redemption begins with Christ the Redeemer and His Cross, and passes through Mary to the Church. Of course Our Lady is not the mother of unbelievers in the same way she is of Catholics. This is brought out clearly in another beautiful tableau from the Gospel of St. John:
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But after they were come to Jesus, when they saw that he was already dead, they did not break his legs. But one of the soldiers with a spear opened his side, and immediately there came out blood and water. And he that saw it hath given testimony; and his testimony is true. And he knoweth that he saith true; that you also might believe. For these things were done, that the scripture might be fulfilled: You shall not break a bone of him. And again another scripture saith: They shall look on him whom they pierced. (19:33-37).

This is another beautiful symbolic account of the birth of the Church. All the Fathers see a parallel between God the Father taking from the side of the sleeping Adam, his virginal bride, Eve. So the Church, symbolized by the blood and water of its principal sacraments, Baptism and the Eucharist, is born from the side of the dead Christ. This thrust of the soldier's spear through Our Lord's heart cost Our Lady terrible agony which was prophesied by Simeon in the Gospel of St. Luke: And thy own soul a sword shall pierce, that out of many hearts, thoughts may be revealed(2:35). "Thoughts may be revealed": What do you think of Jesus Christ? What do you think of His Mother? What do you think of His Church?
This tableau is most like Genesis 3:15 where Mary crushes the serpent's head all alone. Jesus is dead, and it is Mary all alone whose sufferings symbolically bring forth the Church from her pierced Immaculate Heart. We could just as easily call Mary simply "Redemptrix," as Co-Redemptrix. St. Louis Marie De Montfort says, you can name a thing by the goal, Jesus, or by the way, Mary, by the end, or by the means. But he adds" "Since we live in an age of pride when a great number of haughty scholars, with proud and critical minds, find fault even with long-established and sound devotions," it is best to stay with the customary "Co-Redemptrix." 13
I think that once the correct reading of Genesis 3:15 is restored, the doctrine of Mary Co-Redemptrix will be seen to be eminently definable.
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Genesis 3:15
http://www.ewtn.com/v/experts/showmessage_print.asp?number=322129&language=en   
June 2002
I have 3 bibles, all Catholic, one is Douay-Rheims, the second is New American and the third is Catholic Revised Standard Version. In Genesis 3:15, we read. "I will put enmities between thee and the woman.and thy seed and her seed: (she) shall crush thy head, and thou shalt lie in wait for her heel." (Douay-Rheims) My question is why do Douay-Rheims use (she) and the other versions used (he)? And which Bible version we Catholics should use for our study as well as for reading God's Word? –Melvin Aber
Answer by Fr. John Echert on 06-03-2002:

The Biblical basis for Mary as the New Eve can be found in the first book of the Bible. The book of Genesis contains the following promise:

3:12 The man said, "The woman whom thou gavest to be with me, she gave me fruit of the tree, and I ate." 3:13 Then the LORD God said to the woman, "What is this that you have done?" The woman said, "The serpent beguiled me, and I ate." 3:14 The LORD God said to the serpent, "Because you have done this, cursed are you above all cattle, and above all wild animals; upon your belly you shall go, and dust you shall eat all the days of your life. 3:15 I will put enmity between you and the woman, and between your seed and her seed; he/ (she) shall bruise your head, and you shall bruise his (her) heel."

The promise that that the Offspring (Christ) and the Woman (New Eve) would crush the head of the serpent is fulfilled in the Redemption accomplished by Christ on the Cross, in which His Mother participated by her willing share in His act of Redemption. While most modern translations render the text of Genesis with the masculine pronoun signifying Christ (in accord with the original Hebrew word for “offspring”), the ancient Latin Vulgate of St. Jerome and various writings of the early Church Fathers reveal the belief of the Church that Mary also participates in the crushing of Satan and so rendered the pronoun in the feminine. As such, just as Jesus is the New Adam who reversed the sin of the original Adam by His absolute obedience to God the Father, so too Mary is the New Eve by the absolute conformity of her will to that of God, as manifested first in her acceptance of the Incarnation. And her role as the Mother of humanity—the New Eve--in the order of grace is manifested in the Gospel of St. John, in the scene beside the Cross of the Lord:

19:26 When Jesus saw his mother, and the disciple whom he loved standing near, he said to his mother, "Woman, behold, your son!" 19:27 Then he said to the disciple, "Behold, your mother!" And from that hour the disciple took her to his own home.

The Church has understood in this text that the Beloved Disciple (St. John) is representative of all Christians who are beloved of Christ, in that we are all entrusted into the loving care of our Blessed Mother, the New Eve in the order of grace and redemption.

In his encyclical on the Immaculate Conception, Pope Pius X wrote:

Could not God have given us, in another way than through the Virgin the Redeemer of the human race and the Founder of the Faith? But, since Divine Providence has been pleased that we should have the Man-God through Mary, who conceived Him by the Holy Ghost and bore Him in her breast, it only remains for us to receive Christ from the hands of Mary. Hence whenever the Scriptures speak prophetically of the grace which was to appear among us, the Redeemer of mankind is almost invariably presented to us as united with His mother. The Lamb that is to rule the world will be sent--but He will be sent from the rock of the desert; the flower will blossom, but it will blossom from the root of Jesse. Adam, the father of mankind, looked to Mary crushing the serpent's head, and he dried the tears that the malediction had brought into his eyes.

18. If anyone desires a confirmation of this it may easily be found in the dogma of the Immaculate Conception of Mary. For leaving aside tradition which, as well as Scripture, is a source of truth, how has this persuasion of the Immaculate Conception of the Virgin appeared so conformed to the Catholic mind and feeling that it has been held as being one, and as it were inborn in the soul of the faithful? "We shrink from saying," is the answer of Dionysius of Chartreux, "of this woman who was to crush the head of the serpent that had been crushed by him and that Mother of God that she had ever been a daughter of the Evil One"

At the same time, more recently Pope John Paul II wrote about Christ as the Offspring which crushes the head of the serpent, yet this is still seen intimately bound up with Mary:

11. In the salvific design of the Most Holy Trinity, the mystery of the Incarnation constitutes the superabundant fulfillment of the promise made by God to man after original sin, after that first sin whose effects oppress the whole earthly history of man (cf. Gen 3:15). And so, there comes into the world a Son, "the seed of the woman" who will crush the evil of sin in its very origins: "he will crush the head of the serpent." As we see from the words of the Protogospel, the victory of the woman's Son will not take place without hard struggle, a struggle that is to extend through the whole of human history. The "enmity," foretold at the beginning, is confirmed in the Apocalypse (the book of the final events of the Church and the world), in which there recurs the sign of the "woman," this time "clothed with the sun" (Rev 12:1). Mary, Mother of the Incarnate Word, is placed at the very center of that enmity, that struggle which accompanies the history of humanity on earth and the history of humanity itself. (Redemptor Hominis)

So in these two writings of two great popes, we see the fact that it is Offspring which is Christ by which the Mother of God crushes the serpent. As with all that may be said of Mary, she and her Son are intimately bound in the work of Redemption. 

-Father Echert

Who will crush the head?
https://youtu.be/zMygWgRGw_Y 05:46
By Michael Voris
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Who will crush the head?
http://www.ewtn.com/v/experts/showmessage_print.asp?number=563958&language=en 
By Colin B. Donovan, March 12, 2008

Q: In Genesis 3:15 [Douay Rheims] regarding the serpent, "I will put enmities between thee and the woman, and thy seed and her seed: she shall crush thy head, and thou shalt lie in wait for her heel."

All modern Catholic translations are different from the Douay Rheims, but all of them basically agree with each other. "I will put enmity between you and the woman, and between your offspring and hers; He will strike at your head, while you strike at his heel [NAB, '70 AND '86]

This renders a very different meaning from the Douay -Rheims version. The Jerusalem Bible takes the pronoun to be neuter, "it" [seemingly an indecisive copout]. But most take the pronoun to be masculine, referring to our Lord as the one to "bruise" or "crush", the head of the serpent, rather than "she", referring to Our Lady. 
Some may think this a "small" difference, but in fact it is very great indeed. For from this prophecy in the Douay-Rheims comes a longstanding Catholic tradition that toward the End of Time the Blessed Virgin Mary will crush the head of Satan, after her devotees have promoted her honor and devotion and directed countless prayers for her intercession during a long period of that time. This ancient tradition, which is based on Genesis 3:15, is in danger of being relegated to the scrap heap if we accept these non-traditional translations.

The Holy Father Blessed Pius IX wrote on this score in his bull Ineffabilis Deus, declaring the dogma of the Immaculate Conception of the Blessed Virgin Mary [December 8, 1854] stated: "Hence, just as Christ, the Mediator between God and man, assumed human nature, blotted the handwriting of the decree that stood against us, and fastened it to the cross, so the most holy Virgin, united with Him by a most intimate and indissoluble bond, was with Him and through Him, eternally at enmity with the evil serpent, and most completely triumped over him, and thus crushed his head with her immaculate foot."

With all of this in mind, why do the modern translations mistranslate the truth, and what do you think accounts for this change in meaning? –Dan Hunter
A: The differences result from the ambiguity of the Hebrew as to who will do the crushing and whose heel will be struck at. The pronouns in question refer to the preceding subject in the sentence; however, there are two subjects, the woman and her seed. “It” takes a neutral path (“seed” is grammatically neutral), “she” assumes that it refers to the woman, and “he” assumes that it refers to the seed, whom we know to be Jesus Christ. Jerome, perhaps based on the Septuagint, or theological considerations, we don’t know, chose to translate it is as “she”. Most modern translations choose “he”. Some translations use “it”.

When Pope John Paul II published the latest version of the Vulgate in 1999, the Latin reflects this ambiguity. It says “ipsum conteret” (he or it will crush), as does what follows “eius calcaneum” (his to its heel). While his promulgation of the Vulgate merely confirms the ambiguity of the scholarly trend, it is not one that should trouble Catholics. If the text says, “he shall crush the head of the serpent and it shall strike at his heel,” it merely affirms what the Catholic faith has always affirmed, the defeat of Satan is the work of Christ. In this, Mary’s role as his singular cooperator, as the Woman, the New Eve, is contained, not diminished. As many saints and mystics have said, her role will be uniquely important preceding the Second Coming, as it was preceding the First. That role depends on who and what she is in salvation history, and not on this text.

She shall crush your head

http://www.unitypublishing.com/SheWillCrush.htm
By David Hughes and Rick Salbato

In Genesis 3:15 in the Douay Rheims English version of the Bible and all older Catholic Versions, God says to Satan,

"I will put enmities between you and the woman, and your seed and her seed: she will crush your head, and you shall lie in wait for her heel." 

To understand this passage we must go to chapters 11 and 12 of John's Apocalypse.  In chapter 11 John sees the end of the world and the final battle between Satan and the Church.  In chapters 13 and further chapters he retrospects back to what will bring about this final battle.  But in chapter 12 he retrospects back to what started the battle in the first place.  In chapter 12 John sees what happened before the world was created.  He saw a vision of Heaven and the test given to the angels in Heaven.  This vision was of the temple of God, (11:19) a woman clothed with the sun and the moon under her feet and upon her head a crown of twelve stars.  She was with child.  What John saw was the test given to the angels.  One of them said, "No! I will not accept this woman and her future child."   Many followed him because he was the angel of light, Lucifer.  From an angel of light he became the great red dragon (snake) and following him was 1/3 of all the angels of heaven, dividing heaven.  Therefore his followers were called demons, which means "to divide". 

This was the first day of creation, Genesis 1:04   "and he divided the light from the darkness" and it is the only time God did not call it "Good".  In other words God did not call the dividing of light from the darkness "good", but He called all the rest of His creation good - "and God saw that it was good".

Going back again to chapter 12 of Apocalypse we find John seeing the means by which the angels were cast out of Heaven (12:07) "And there was a great battle in Heaven; Michael and his angels battled with the dragon - etc."  Skipping over to (12:13) we find the great Dragon not fighting with the Son, but with the Woman.  "And when the dragon saw he was cast down to the earth, he pursued the woman who had brought forth the male child."  This dragon is Satan, and Satan means "adversary and one who dislikes the commandments of God". (Jerome)

Related to this theological investigation is the last sentence of chapter 12 of Apocalypse, where we find Her as Mother of all those who keep the commandments of Her Son.  But we also find that the dragon wages war with us because we are Her children.  (Pope Paul VI made it a doctrine that the woman of Chapter 12 is Mary).

After this vision of Heaven took place (before the world was even created), Satan wanted to find this woman who he saw as a vision in Heaven of the future and Eve looked just like that vision.  However, the real Mary did not come down out of Heaven until later, which John also saw in Apocalypse 21 when he saw Mary coming down out of Heaven as the Immaculate Conception but called the "Holy City, the New Jerusalem coming down out of Heaven from God, made ready as a bride adorned for her husband."  Her husband being the Holy Spirit.  To understand how Mary is the Heavenly Jerusalem read the four volumes of "City of God" by Mary Agreda. 
The reason I feel compelled to get into this narrative of different parts of Scripture is that there is in new translations of the bible a different view of Genesis 3:15, that has some validity if you do not use correct history and logic.  Saint Jerome, in writing the Latin and Greek Vulgates, took the Old Testament from the Septuagint but checked the wording against the Hebrew.  In Jerome's letter to Marcella XXXII, he states, "I have been comparing Aquia's version of the old Testament with the scrolls of the Hebrew, to see if from hatred of Christ and to speak frankly to a friend, I have found several variations which confirm our faith."  In a letter to Pammachius on the best method of translating he said,

"How shall we deal with the Hebrew originals in which these passages and others like them are omitted, passages so numerous that to reproduce them all would require books without number.  --- Yet the Septuagint has rightly kept its place in the churches, either because it is the first of all the versions in time, make before the coming of Christ or else because it has been used by the apostles."

Why would the Jews corrupt their own Scripture?  Why would the Septuagint be a better translation than the Hebrew?  Because in 70 AD the Romans destroyed the Temple of Jerusalem, killed all the Levite priests and their children, and burned all the Hebrew bibles.  In the Second Century Jewish Elders went to Caesarea and compiled all the scrolls they could find and wrote a new version of the Hebrew.  In doing it they removed 7 entire books from the bible because of the references to Christ's suffering and corrupted other books.  There then remained only one version that was uncorrupted and that was the Greek Septuagint, made several hundred years before Christ by 72 Hebrew translators sent to Egypt to give to the King of Egypt a Greek version.  The miracle of the translators is well known.  Each went into a room and translated on his own and then all the books were compared and nothing found different in all the 72 different translations.  Septuagint means "the 70".           

 

Logic and Modern Translations of Genesis 3:15
There is indeed a valid hermeneutic dispute that can be raised about the passage from Genesis 3:15 concerning whether or not it is the woman, or her seed, that will crush the head of the serpent.

Since the time of the King James translation, Protestant scholars chose to interpret the Hebrew - "IT" shall crush thy head. In the past 50 years, most Protestant, and Catholic translations have translated the Hebrew passage as "HE". St. Jerome, who was translating the original texts for the Church, was using BOTH the ancient Hebrew, and the Greek Septuagint. In his best judgment, he chose to translate the word: "ipsa" - i.e. "SHE will crush thy head." To dismiss St. Jerome's translation as a MISTAKE - is at best, a well meaning presumption. There can be NO DOUBT that to a rational mind, it does seem that the passage could, in all fairness, be translated: HE shall crush thy head.

However, there are several reasons to deny this. The first is simply that the original Hebrew word only means:  "the former" - the word implies no number and no gender -- that is WHY the older translations use the phrase: "IT" shall crush thy head. That is, perhaps, the most literal translation - if one chooses to isolate this phrase out of its context. Using the word "it" makes it clear that there is no specific linguistic linkage to gender, which would clearly identify WHO will crush the serpents head. In all fairness, the original word COULD refer to BOTH, since the word used, simply means: "the former" - i.e. the just referred to. Since that last reference was enmity "between your seed and her seed" - it is not clear if "the former" refers to "her" or to "her seed".

It is often overlooked that, generally, women are not referred to of has having "seed" - but they are spoken of "having children". The use of the word "seed" - simply makes it clear that God is directly speaking to the serpent. It is a complete LEAP, which seems to be begging for an alternate interpretation - to translate the word as "HE" for "HE" is absolutely NOT implicit within the passage itself, because there is no gender or singularity at all implied. One must be reaching - to force the translation to read: "he" shall crush thy head - since, if one chooses to look at this phrase as "the former" it is speaking of "SEED" in the plural! The original does NOT say "he". But, the original does not CLEARLY say "she" either. It simply states "the former" - i.e. "that referred to previously".

If one want to take a purely literal approach, and to isolate the phrase out of its context, the easiest way to translate this passage would be to say: "it" will crush thy head. But, this "it" simply does not seem appropriate, to Protestants, or to any modern!  Therefore, the leap is made, to second guess the meaning of the scripture - and to disregard Jerome's interpretation - and to then change the wording to "he" - which is clearly a FORCED interpretation. Any reference to "he" is present NO WHERE in the original. After the fact - modern translator's clearly attempt to imply that it must be Christ, who fills the role as "he", who shall crush the head of the serpent. But this "he" is CLEARLY never mentioned, or even implied, in the Hebrew. The closest the Hebrew will actually permit, if one chooses to translate the passage out of context - is an ambiguous "it".

However, this modern interpretation overlooks the obvious THRUST of the original passage, which is: "I will place enmity between you and the woman." -- This much, at least is very, very clear. This is exegetically, and hermeneutically indisputable. The fact that there is another enmity established between the "off-spring of the woman, and the off-spring of the serpent - is also indisputable. So, any attempt to establish "Christ" as the one who is to "crush" the head of the serpent - is simply NOT established by this scripture - and there is no way that this determination can be made, based on linguistics alone. What IS clear - is that there is an enmity established between the woman and the serpent, and her offspring and his.

It is an equally rational explanation, to prefer what St. Jerome chose to do - which is to presume that the one specific "singular" refers to the other specific singular. I.E. "She (singular) shall crush YOUR head (singular) - and you (singular) will strike at HER (singular) heel." This translation is not only acceptable linguistically, but it simply makes more sense given the context of the passage. There is an enmity between the serpent and the woman established - and there is also a clear prophetic victor: The Woman, (not some "it").
If one chooses to dispute with St. Jerome about his interpretation of this passage, it must be acknowledged that the Hebrew does not provide a clear solution linguistically. If one DEMANDS a forced "literal" translation, to an isolated phrase, removed from context, one is not far off - to use the term "it". -- But this literal translation uses the word "it" - precisely because the "it" does not point to either the woman, or to one of her off-spring. -- "It" can only be used to designate "the former".

Saint Jerome is Right
The reason St. Jerome is right, and all modern translations are WRONG is because he clearly understood the meaning of CONTEXT of the passage. The context is that there is an enmity between the WOMAN and the SERPENT - and only ONE can rightfully be permitted to CRUSH HIS HEAD. The choices are 1) the woman, or 2) all of her combined offspring designated by the term "it". If there is anything CERTAIN, it is that the OFFSPRING is not a SINGULAR case.Only the WOMAN can be used in the singular case. Therefore, "the former" that the scripture is referring to is, as Jerome accurately translated it, is the woman.
It is MORE of of linguistic stretch to try to force the OFFSPRING of the woman to reference a "specific singular" - than it is permit "the WOMAN" to be the reference of the "specific singular".
If the Hebrew said "he" shall crush thy head, Jerome would have translated it that way - but the Hebrew CLEARLY does NOT say "he" shall crush thy head.
One must simply ask the simple question: if an enmity is established, which it clearly IS "between the woman and the serpent" - who is the prophesied victor?? The answer is the WOMAN. The enmity between the off-spring of the woman, and the off-spring of Satan, is in actuality, only a side note. To change the VICTOR of the enmity between the woman and serpent - to be the OFF SPRING of the woman, simply does not logically follow - because there is absolutely NO SINGULARITY established. The obvious is rendered: "I will place enmity between you and the woman, and between your children and her children. She shall crush thy head, and you shall strike at her heel."
To try to PROVE this absolutely, by the original Hebrew language, is simply impossible. It is equally impossible to prove that it is the OFFSPRING of the woman who will crush the head of the serpent. One thing is absolutely certain, however, SOMETHING will crush the head of the serpent. Christ, SAVED humanity by his redemption - but this is not the CRUSHING HUMILIATION of the HEAD of serpent, which is implicit in Genesis 3:15. The crushing of the head of the serpent is MORE than "rectification" of the damage caused the serpent. It is the CRUSHING HUMILIATION of the HEAD of the Serpent.

The serpent is most adequately humiliated, not by a composite of sinful, yet predestinate souls, -- nor he is he adequately humiliated by Christ - who was "immediately, straight away snatched up to heaven and seated at the right hand of God" before the serpent ever has a chance to even do battle with him! (Rev. 12:7) No -- Satan immediately goes away to "make war on the REST of "her" children." No where - is there any reference to Christ doing battle with Satan -- there is only a reference Christ being IMMEDIATELY lifted straight up to God, and placed on his throne - and then to Satan going away enraged - to make war on the REST of her children. (Rev. 12:7) Satan is never even given so much as a MOMENT to do battle with Christ - let alone is there time for Christ to crush his head - in this final Apocalyptic conclusion of the enmity first referenced in Genesis. There is NO battle staged - or fought - between Christ and Satan. Rather, the battle is immediately rendered with: "the rest of her children." So - who is the one who crushes Satan's head? - the woman - or the rest of her children??
As Knights of the Immaculate One - we need only look at the countless images of the Serpent being crushed under the feet of Mary to know who God intended to refer to in Genesis 3:15. God, in his Almighty providence has set this in stone - in hundreds of thousands, if not MILLIONS of images - that have been carved, or cast, for many, many centuries.

Guadalupe
Before Our Lady appeared in Guadalupe, Mexico in 1531 two things were happening in the world.  Martin Luther, whose real name is "Luder" which means "beast" was splitting the Church in Europe, and the Indians of Mexico were still clinging on to their Mother goddess, Tonantzin.  This goddess is depicted in statues with her head as a combination of loathsome snakes and her garment as a mass of writhing serpents.  Before Cortez stopped him, Montezuma would sacrifice up to 20,000 people in a single day to this goddess and other gods.  These sacrifices consisted in cutting out the heart of the victims while they were still alive.  In preparation for the feast of the Immaculate Conception the Franciscans taught the Indians that one of Her names was "She who crushes the serpent" as a way of showing them that She was more powerful than their serpent Goddess.  When Our Lady came, She said Her name was, Coatlaxopeuh, which means "She who crushes the serpent".  The bishop assumed Juan Diego was saying Guadalupe and so the other name stood the test of time. Nonetheless this is another proof of the correct translation of Genesis 3:15

Time will Test the Evidence
This question is not one to belabor, because a man convinced against his will - is of the same opinion still. The ENMITY starts with the very question of the subject at hand. A Protestant, or a well intentioned Catholic translator - can no more convince a Knight of the Immaculate against that Knight's will - than can the Knight convince the Protestant - or the well meaning Catholic translator - of the true intention of this passage. What IS certain - is that SOMEONE or SOME THINGdoes NOT want it to be circulated - that "the woman shall crush thy head."
This is an argument best left for the end of the world, because based on the PURE LINGUISTICS of the sentence OUT OF CONTEXT - there is no clear answer.
Our opinion is that St. Jerome, and 1940 years of Catholic translations had it right. But, this is only our opinion - because we are Knights of the Immaculata. Our interpretation of this translation is demonstrative of our loyalty to our oath as Knights of the Immaculate, and to our fidelity to the intentions of St. Maximillian Kolbe.
She shall crush
http://www.catholic-legate.com/qa/sheshall2.html 

By Three Catholic apologists, November 13, 2001 
Question:

In regards to Genesis 3:15, what are we to think of Catholics who believe that it is Jesus - not Mary - who will crush the head of the serpent?

Answer:

They have the right to their opinion but from a scholastic as well as textual standpoint their position has difficulties.

As Catholics we recognize as the foundation of our faith the understanding that God works through His creation. The Incarnation of the God-Man is the premier example of note and the principle that it contains (God working through His Created order) is the foundation of all Catholic Church teaching. Every subject from the Magisterium to the priesthood to the Eucharist and other sacraments, etc all is grounded in this principle. The same is the case with Mary: she is the chosen instrument through which God crushes the serpent's head. Obviously it is the merits of Christ that make this possible. So directly or indirectly either translation conveys the truth.

However, the "he" translation ruins the synonymous parallelism of the passage. Further, the climate of the LXX's translation should also be considered. It is quite possible that the neuter noun was used specifically to not appear to lend credence to the pagan notions of 'goddesses' - a concept which the "she" translation can imply. (See the ramblings of paranoid Fundamentalists for a case study in this.) Remember, we are dealing with Hebrew textual stylings here. Look at the rhythm of the phrasing here:

You/woman 
Your seed/her seed

To follow the rhythm of the text in threefold idiom it would read as follows:

You/woman 
Your seed/her seed 
She shall crush your head/you lay in wait for her heel

But the third passage is commonly translated as follows:

You/woman 
Your seed/her seed 
He shall crush your head/you lay in wait for his heel

This pattern disrupts the rhythm of the passages by making an abrupt switch of focus. The rabbis translated it as follows:

You/woman 
Your seed/her seed 
It shall crush your head/you lay in wait for its heel

There is an obvious ambiguity here. Again doctrinally either translation is acceptable. Jerome was certainly not immune from interpolating texts in a few areas (witness what he did to Tobit).

However, we need to be careful not to either imply or actually dogmatize areas that the Church permits free speculation in. This is a problem that I used to think affected only neophyte Catholics but I have seen it occur at times amongst not only Catholic writers but also some of the more influential Catholic web personalities as well.

In brief: either translation is doctrinally acceptable but the "he" translation would be the lessor correct translation. And yes tradition can aid in making these kinds of determinations. But as Art has pointed out, we need not argue from tradition on this point to present a reputable case.

Shawn McElhinney 
Catholic Apologist



If anyone is interested, here's my take on the He/she problem in Genesis 3:15. In the piece below, I'm responding to an Eastern Orthodox convert from Protestantism who is criticizing St. Jerome for "incorrectly" interpreting the pronoun as "she" in his Vulgate translation:

The EO writes: "But as it turns out, "Mary" or "the woman" is not crushing anything; the whole argument used by Pope Pius IX is based upon a simple mistranslation on the part of Jerome. And to this day, Catholic representations of Mary still depict her standing on the head of a serpent. Once the translation is corrected to refer to "he" instead of "she", Genesis 3:15 is seen as saying absolutely nothing about the conception of Mary. The Catholics who attempt to use scripture to demonstrate that the apostolic church believed in the Immaculate Conception can only do so by twisting and mistranslating the texts."

Oh, how much our friend needs to learn! :-)

So, my Orthodox brother thinks that St. Jerome mistranslated Gen 3:15, eh? ...Just like he "mistranslated" Luke 1:28, I suppose? Ee-gad! The man was simply incompetent, wasn't he? :-) Not at all.

First of all, let's admit that St. Jerome did translated the verse in question as "SHE shall strike at your head." So, does this mean that the Catholic Church teaches that Mary **alone** will crush the head of Satan? Well ... As I've already mentioned above, the Catholic Church teaches that Gen 3:15 is the Proto-Evangelium --the first prophecy of the Messiah; and thus the actual Person Who crushes the head of the serpent is Christ Himself. So, it's silly to claim that the Catholic Church teaches otherwise.

Yet, what of the St. Jerome's translation of that verse? Isn't the Catholic Church contradicting itself by translating Gen 3:15 as "she shall crush thy head"? Not at all. Rather, it's all a matter of emphasis; especially given the fact that the Hebrew pronoun in question can be translated as either "he," or "she," or "it." In fact, most Bibles mistakenly translate it as "they," even though the Hebrew pronoun is in the singular. So, the Hebrew text is intentionally ambiguous, and St. Jerome knew this.

Therefore, depending on what one wishes to emphasize, either "the woman" or "the seed" can be said to crush the head of the serpent. Yet, truth be told, this isn't an "either-or" proposition. Rather, it's a "both-and" proposition. So, depending on emphasis, Gen 3:15 can be translated to say:

1) The Seed of the woman will crush the serpent's head, OR ...

2) The woman will crush the serpent's head BECAUSE she will bring the Messiah (the Seed) into the world.

Both are true; and neither takes away from Jesus being the actual cause of Satan’s destruction. If it is the woman who crushes the serpent's head, it is only because of her bearing the Seed. So, either way, Jesus is the one Who actually does it. Mary is merely the ***means*** by which He does it (i.e., by means of the ***humanity*** which He gets from her: the Incarnation).

And this is what St. Jerome intended when he translated the Vulgate version of Gen 3:15 to read "she shall crush thy head." And with good reason, since St. Jerome was seeking to draw a parallel between all the other Biblical images in which a "blessed woman" stands in opposition to "the enemy," and thus "crushes his head."

For example, there is the story of Jael in Judges 5, which reads:

"****Blessed among women**** be Jael, blessed among tent-dwelling women. He asked for water, she gave him milk; in a princely bowl she offered curds. With her left hand she reached for the peg, with her right, for the workman's mallet. She hammered Sisera, ***crushed his head*** ..." (Judges 5:24-26)

Sound familiar? :-) After all, for someone who so loves to see parallels between Mary and Old Testament women (e.g. Hannah), our Orthodox brother should LOVE this one. :-)

Here we see a "blessed woman" who "crushed the head" of the enemy (in this case, the Cannanite general, Sisera). And the early Church saw in this a prefigurement of the role of Mary --the role laid out in Gen 3:15. It was through Mary that we get the Incarnation (i.e., through her "yes" to God), and it is through the Incarnation that Satan’s head (i.e., his power) is crushed.

A similar prefigurement is seen in the Book of Judith, Chapter 13, where Judith, a beautiful Jewish widow, delivers Israel from the Assyrians by gaining access to the enemy's camp and **beheading** the Assyrian commander, Holofernes (Judith 13:8).

So, this recurring Biblical theme is the reason why St. Jerome preferred to translate Gen 3:15 as "she will crush thy head." And again ... It was merely a matter of emphasis. However, this was always with the clear understanding that it was the Seed of this woman Who was actually the cause of the enemy's destruction.

So, St. Jerome didn't "mistranslate" anything at all. :-)

As for Western statues (and other icons) depicting Mary crushing the serpent's head beneath her feet ... Tell me ... Doesn't Sacred Tradition recognize Mary as an image of the Church itself? :-) It sure does, right: Rev 12:1-3, etc. So, if you have a problem with Mary being depicted crushing the serpent's head, please explain Romans 16:20, which reads:

"...then the God of peace will quickly crush Satan UNDER ***YOUR*** FEET." 

...That is, the "feet" of the Church. :-) So, if not only the Messiah Himself (Gen 3:15) crushes the head of Satan, but ALSO His Church, why do you have a problem with His mother (i.e., the first member of this Church and the very image of it) crushing the head of Satan? Clearly, if you wish to agree with Scripture, you must accept the Catholic (and Eastern Orthodox) "both-and" understanding of Gen 3:15, as opposed to this non-Traditional, Protestant "either-or" mentality which you've acquired.

Mark Bonocore 
Catholic Apologist



St. Jerome worked with the manuscripts he had at hand. His "odd" translation may be the product of textual variations. Also he got quite a few hings right. For example, we now know that the doxology the prots put on the end of the Our Father is a later gloss in the Greek Textus Receptus and not original to Matthew's Gospel. St. Jerome did not have this in the Vulgate and the prots used this to claim that he was inaccurate. Then along came the 4th Century Codex Siniaticus (and subsequently the Codices of Alexandrinus and Vaticanus from the same period) which confirmed St. Jerome's rendering of the text. There are other examples of this, too.

While I agree that we should be very careful about using the Vulgate for textual criticism, it is the only official Catholic translation and so it has great authority for the INTREPRETATION of the text. For this reason, the use of "ipsum" in Gen 3:15 is very significant and cannot be ignored. It allows both interpretations (he or she) as being acceptable by Catholics. But IMHO, "she" is still the only logical choice.

Re: the JPS (Jewish Publications Society) has it in verse form as follows:

I will put enmity 
Between you and the woman' 
And between your offspring and hers; 
They shall strike at your head, 
And you shall strike at their heel."

See what JPS does here? To make this work they are ignoring the SINGULAR number of the verb "she shall strike" and the noun "her heel" in bar 3. They recognize (I have pointed out) that the respective "seeds" in bar two represent collective nouns, not individual persons. Despite the obvious grammar of the 3rd bar, they make the same mistake that everyone modern exegete makes: they CHANGE the enmity in bar 3 to enmity between the serpent and the seed of the woman even though in bar 2 it is CLEARLY enmity between their respective seeds.

I looked at this at this in depth about 15 years ago and I realized that most people are swayed on it by their prejudices and by the Masorete marks. I am not surprised that an "expert" sides with the prot interpretation because to him he is following the literal text. But I submit that a more dynamic interpretation is necessary based on literary form, not on the text itself which IMHO is either corrupted (i.e., LXX & Masoretic Text) or unclear (Hebrew sans nikud).

Look, this is what the prots want the verse to read like:

I wiil put enmity 
between you (A) and the woman (B) 
between your (A') seed (C) and her (B') seed (D) 
he (E) will strike at your (A') head 
and you (A) will strike at his (E') heel.

(E) is a singular masculine pronoun in the 3rd bar which comes out of nowhere and has no referent in the earlier text. It cannot refer to the woman's seed (D) because (as the JPS Version and Rev 12:17 clearly show) that is a "they" not a "he". The only single person mentioned in the first 2 bars who is opposed to the serpent is the woman.

If the author of Genesis intended there to be a "he" in the third bar who was the enemy of the serpent, this is what he should ahve written:

I will put enmity 
between you and the woman 
between YOU and her seed 
he will crush your head 
and you will lie in wait for his heel.

In this version, "seed" could represent a single individual and it would make sense to have bar 3 as you prefer it. In this version, bar 2 bridges into bar 3 and justifies the currently preferred reading by switching the enmity to one between the serpent and the woman's seed. If that were the text in Hebrew, I would support to the currently preferred interpretation of the "experts." BUT THAT IS NOT WHAT THE TEXT OF BAR 2 SAYS!

The critical point is that bar 2 does not allow us to infer a direct enmity between the serpent and the seed of the woman. Bar 2 only restates the enmity between the serpent and the woman. It does not introduce a new protagonist against the serpent. As such there is no justification for introducing a new antagonism in bar 3. Bar 3 is merely reiterating the same antagonism between the serpent and the woman from bars 1 & 2.

Frankly, this is so obvious to me that I fail to understand how anyone can possibly justify another interpretation. St. Jerome and I are agreed on this and I am satisfied that we will be vindicated on THAT DAY when God will reveal everything to us.

Art Sippo 
Catholic Apologist 
Is it "HE" or is it "SHE" who crushes the head of Satan? (Genesis 3:15). It is the Blessed Virgin
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https://www.youtube.com/watch?v=R5TtvWkfadk 27:13


But some Protestants see Douay-Rheims’ Genesis 3:15 as “the Achilles heel of Papal Infallibility. See Michael Scheifler’s http://www.aloha.net/~mikesch/douay.htm.
A Catholic rebuttal (Who shall crush? Genesis 3:15 and the Woman) to that is available (from Jacob Michael) at http://web.archive.org/web/20071213160350/http:/www.lumengentleman.com/content.asp?id=47 
