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DECEMBER 9, 2018
Divine Worship and Holy Liturgy
Extracts from Office of the Divine Worship newsletters, Archdiocese of Portland, Oregon, USA

https://archdpdx.org/divine-worship
https://archdpdx.org/documents/2018/1/DWNL%20Issue%201.pdf 

Issue 1, October 2017

Ritual Masses - Matrimony, Funerals, Confirmation etc. 
Following are the days which require their own scripture readings and proper texts: 
1. The Sundays of Advent 
2. The Sundays of Lent 
3. The Sundays of Easter (including Pentecost) 
4. All Solemnities 
• Mary, the Mother of God (January 1) 
• St. Joseph the Worker (March 19) 
• The Annunciation of the Lord (March 25) 
• The Birth of John the Baptist (June 24) 
• Ss. Peter and Paul (June 29) 
• The Assumption of Mary (August 15) 
• All Saints (November 1) 
• The Immaculate Conception (December 8) 
• Nativity of the Lord (Christmas - December 25) 
• The Days within the Octave of Easter 
• All Souls Day (November 2)

Moveable Dates: 
• Epiphany of the Lord 
• The Most Holy Trinity 
• The Most Holy Body and Blood of Christ 
• Sacred Heart of Jesus 
• Christ the King 
• Ascension 
• Ash Wednesday 
• The Weekdays of Holy Week 
5. Proper Solemnities – pertaining to Diocese, Patrons, City, State, Dedications, Founders, etc. 
Ritual Masses may not be celebrated during the Paschal Triduum. Funerals may not be celebrated on: Solemnities that are Holy Days of Obligation Thursday of Holy Week Paschal Triduum Sundays of Advent, Lent and Easter.
The Rite of Matrimony may be celebrated on any day of the year, however Good Friday and Easter Saturday are to be avoided altogether. If the marriage is celebrated on a day that is penitential in nature the pastor should counsel the spouses to take that into account when choosing a date for the Marriage. This applies to other days that are special in the life of the universal Church or the local community. The celebration of Marriage within Mass (the Ritual Mass) follows the norms of the liturgical precedence outlined above.

The Bells

The Office of Divine Worship was recently asked about the ringing of the sacring or sanctus bells at the epiclesis during Holy Mass. The bells during Mass are mentioned currently in the GIRM (#150), which states: “A little before the Consecration, if appropriate, a minister rings a small bell as a signal to the faithful. The minister also rings the small bell at each elevation by the priest according to local custom.” It is generally accepted that this moment “a little before the Consecration” is the epiclesis. (MR1970 Quam oblationem tu Deus) cf. (MR1962 Hanc igitur). There is a very interesting article about Sanctus bells here: http://www.ewtn.com/library/liturgy/sanctusbells.pdf. 

https://archdpdx.org/documents/2018/1/DWNL%20Issue%202.pdf 

Issue 2, November 2017

The Ablution Bowl 

The Church has great reverence for the Body and Blood of Christ, and so she is concerned that no particles of that heavenly food be lost or unintentionally profaned. The Church teaches that even the tiniest particle of the Sacred Species is the Body and Blood, Soul and Divinity of Our Lord Jesus Christ, substantially present in this sacrament. Therefore, after the distribution of Holy Communion, whereas the priest-celebrant purifies his fingers as he purifies the sacred vessels, others who distribute Holy Communion during the course of the Mass, can use the Ablution Bowl to purify their own fingers. The Ablution Bowl, filled with water, is typically a small bowl-like container, normally located near the tabernacle. Such a bowl should also be available to Extraordinary Minsters of Holy Communion who have distributed the Body of Christ. After the distribution of Holy Communion, the minister of Holy Communion, dips their thumb and index into the water held by the ablution bowl and wipes their fingers on the purificator which usually accompanies the bowl.

The Kiss of Peace

In the United States the Sign of Peace usually takes the form of a handshake but this may change in different communities according to local custom. However the norm that it should have a sober manner and should be offered to only those who are near still applies.

In the 1962 rites the rubricist O’Connell stated that the kiss of peace at Mass is given in this way among the ministers of the altar. The two persons stand facing each other with hands joined. The one who is to receive the kiss bows. Then the one who gives it lays his hands on the shoulders of the other; the receiver puts his arms under those of him who gives it. Both bow the head over the left shoulder of the other. The one who gives the kiss says “Pax tecum.” The other answers “Et cum spiritu tuo.” Then they stand again with folded hands facing each other, and both bow. You will still see this at a more formal celebration of Holy Mass. The current General Instruction of the Roman Missal (GIRM) states that: “As for the actual sign of peace to be given, the manner is to be established by the Conference of Bishops in accordance with the culture and customs of the peoples. However, it is appropriate that each person, in a sober manner offer the sign of peace only to those who are nearest.” In recent times many liturgists have questioned the position and practice of the Sign of Peace in the current Missal. Pope Benedict also had some misgivings regarding the current practice. In 2014 the Vatican issued a letter to the bishops of the world with some directives with regard to the Sign of Peace at Mass. You can read the letter here: https://zenit.org/articles/text-of-vatican-document-on-signof-peace-at-mass/. 

https://archdpdx.org/documents/2018/1/DWNL%20Issue%203.pdf
Issue 3, December 2017

Funeral Policies Updated 

At the Archdiocesan Clergy Convocation in 2003 the assembled clergy reviewed a report of the requirements of Canon Law and the Order of Christian Funerals relating to issues raised in vicariate meetings of clergy throughout the archdiocese. Working in small groups, the priests identified where they would like to see more consistent pastoral practice in the celebration of funerals. The following year, recommended practices were submitted by a committee of the Presbyteral Council to the priests at the Archdiocesan Clergy Convocation. The assembled clergy, after discussing the recommendations in small groups, expressed in written vote their willingness to bind themselves to the recommended and proposed common practices. The votes and consequent revisions were approved and submitted to Archbishop Vlazny by the Archdiocesan Presbyteral Council on September 8, 2005. Those who worked on the funeral policies included: Rev. Joseph S. McMahon, Rev. Donald Buxman, Sr. Jeremy Gallet SP, Rev. Kelly Vandehey, Rev. Timothy Mockaitis and Rev. Richard Rutherford CSC. In the summer of 2017, the 2005 funeral policies were reviewed by the Office of Divine Worship, the Office for Clergy and the Office of Canonical Services. Updates were made in light of the 2016 instruction Ad resurgendum cum Christo of the Congregation for the Doctrine of the Faith, regarding the burial of the deceased and the conservation of the ashes in the case of cremation. Updates and revisions were recommended to and approved by Archbishop Sample on 20 November 2017. The updated Policies can be found on the Office of Divine Worship webpage https://archdpdx.org/documents/2017/11/Funeral%20Policies%20Updated%20November%202017.pdf:

20 November 2017 

Dear Priests and Pastoral Ministers, 

Praised be Jesus Christ, who has conquered death! A death in the family is often a time for an outpouring of grace among the survivors. Clergy and other pastoral ministers have a unique opportunity to touch people's hearts, comfort them in their sorrow and lead them closer to Jesus and the Church. The rites of the Church at the time of death reflect our respect for the human remains of all people and provide comfort for mourners. In 2005, under the leadership of Archbishop Vlazny, a representative group of priests of the Archdiocese of Portland studied and recommended policies to guide us in providing funeral and burial services for our people. I remain ever grateful for their hard work and collaboration which allows us to help our Catholic brothers and sisters acknowledge through the prayers of the Church that “life is changed not ended” at the time of death. Building upon the work that was done previously, and in light of the Vatican document Ad resurgendum cum Christo and the establishment and opening of a new Catholic funeral home in the Archdiocese of Portland, the funeral policies have been reviewed and updated. 
They should serve as a helpful reference for all who plan and assist with funeral liturgies. I offer these sentiments with profound respect for all the people of this archdiocese and particularly those who minister to the dying and the grieving. May all our deceased sisters and brothers rest in peace. Eternal rest, grant to them O Lord, and let perpetual light shine upon them. 

Sincerely yours in Christ, 

Most Reverend Alexander K. Sample Archbishop of Portland in Oregon
Topic 1: When funeral liturgies are celebrated (day and time). 

Summary: The Code of Canon Law does not specifically state when Funeral Liturgies may be celebrated. However, it does state that ecclesiastical funerals “must be celebrated according to the norm of the liturgical laws.” The General Instruction of the Roman Missal states: “The funeral Mass has first place among the Masses for the dead and may be celebrated on any day except solemnities that are days of obligation, Holy Thursday, the Easter Triduum, and the Sundays of Advent, Lent and the Easter season.” The Archdiocesan Ordo indicates for each day whether or not a Funeral Mass may be celebrated. A Funeral Liturgy Outside of Mass may be celebrated on days when Funeral Masses are not permitted. Archdiocese of Portland: 
( Celebrating a Funeral Mass at the time of the regularly scheduled parish weekday Mass is allowed, provided it is not a Solemnity of Obligation. The scheduling of a Funeral Mass should respect the requirements as well as the legitimate needs and expectations of the family/mourners.
Topic 2: Where should funeral liturgies be celebrated? 
Summary: Canon 1177 §1, 2, and 3: Generally, a funeral Mass for any deceased member of the Catholic Church is to be celebrated in his or her parish church. However, any member of the faithful or those charged with the making of arrangements for the funeral of a deceased member of the faithful may choose to have the funeral rites celebrated in another church with the consent of that pastor. The proper pastor of the deceased should be notified of this decision as a courtesy to the one responsible for his or her pastoral care. Should one of the members of the faithful experience death outside of his or her proper parish, and if the body has not been transferred to it or to another church legitimately chosen for the funeral rite, the ritual is to be celebrated in the parish church where the death occurred. Canons 1178 and 1179: Generally the funeral rites for a diocesan bishop are celebrated in the cathedral church of his diocese. He may choose another church, however. Funeral rites for religious or members of a society of apostolic life should normally be celebrated in the church or oratory of the community. If the institute or society is clerical, the superior should celebrate the rites. If the institute or society is not clerical, the rites are presided over by the chaplain. 
Archdiocese of Portland: 
( A funeral Mass should be celebrated only in a parish church, chapel, or oratory where Catholic Mass is normally celebrated. Celebrating a Funeral Mass in a cemetery or funeral home chapel would require an exceptional circumstance and the permission of the local ordinary. A funeral celebrated outside of a parish church, chapel, or oratory should follow the “Funeral Liturgy Outside of Mass”. 
( Parish clergy should make a reasonable effort to respond to any family who requests a funeral, even if they are not members of the parish. The priest or deacon may inform the proper pastor when appropriate. When it is not possible to respond to a family’s request, the priest/deacon should assist them in contacting their proper parish or a priest able to assist the family.
Topic 3: Who may have a Catholic funeral liturgy? 

Summary: Canons 1176 §1; 1183 §1, 2, and 3: There is a fundamental right for Christians to have a Christian burial. Therefore, according to the norms of law, deceased members of the faithful must be given ecclesiastical funerals. In doing so, the Church seeks spiritual support for the deceased as it honors their bodies and offers hope to the living. With regard to funeral rites, catechumens, or those intending to receive baptism, are counted among the members of the faithful and given the prerogative to have an ecclesiastical funeral. Similarly, children who have died prior to receiving baptism, but whose parents intended baptism, may have an ecclesiastical funeral with the permission of the local ordinary. Baptized persons enrolled in non-Catholic Churches or ecclesial communities may also be granted ecclesiastical funerals with the following conditions having been met so as to respect the wishes of the deceased and to avoid any appearance of proselytizing: 1) the local ordinary, with the use of prudent judgment, gives such permission; 2) an ecclesiastical funeral would not be contrary to the intent of the deceased person; 3) the proper minister of the deceased is unavailable. Funeral rites may be celebrated in an adapted form for non-Christian members of a Catholic household (cf., OCF #398.36 and Part III, chapter 15). 
Archdiocese of Portland: 

( The current Code of Canon Law does not prohibit an ecclesiastical funeral for someone who commits suicide. The OCF makes provision for a person who dies by suicide (cf. “Prayers for the Dead” OCF #398.44). For the purpose of arranging a funeral, a victim of suicide should be treated in the same manner as someone who dies of an untreated or incurable illness. 

( In the Archdiocese of Portland, pastors and parochial vicars have the faculty to “allow Church funeral rites for an unbaptized child whose parents had intended to have the child baptized” and “for baptized members of non-Catholic ecclesial communities if requested by the family and provided this is not clearly contrary to the wishes of the deceased.”
Topic 4: Who may not have a Catholic funeral liturgy? 

Summary: The Code of Canon Law states that “Laws which establish a penalty or restrict the free exercise of rights or which contain an exception to the law are subject to a strict interpretation” (Canon 18). Those who are not permitted an ecclesiastical funeral according to Canons 1184 and 1185 are limited only to those of the canon. The pastor or parochial vicar does not have the right to add to the following list: 1) Notorious Apostates or those who express a total post-baptismal repudiation of the Christian faith; 2) Notorious Heretics or those who hold an obstinate post-baptismal denial or doubt about some truth that is to be believed as part of divine and Catholic faith; 3) Notorious Schismatics or those who hold a post-baptismal refusal of submission to the Holy Father or of communion with the members of the church subject to him. 4) Those who chose the cremation of their bodies for reasons contrary to Christian faith. 5) Other manifest sinners who cannot be granted ecclesiastical funerals without public scandal of the faithful. These sins warranting denial of the ecclesiastical funeral rites must be notorious or publicly known and would be of great cause for scandal; such as those who have been officially excommunicated or have had a legitimate interdict placed upon them as a penalty. Such cases should be referred to the local ordinary who is to be consulted and his judgment followed. 

Archdiocese of Portland: 

( A priest/minister may not refuse funeral rites for a Catholic without the permission of the local Ordinary. 

( In the case of someone who is not allowed an “ecclesiastical” funeral, a priest or parish minister may lead a service of prayer and scripture for the deceased at the cemetery or in the funeral director’s chapel.

Topic 5: What are the accepted means of laying the deceased to rest? 

Summary: Canon 1176 §3 The Church maintains and earnestly recommends that the members of the faithful observe the pious custom of burying the bodies of the deceased. However, the Church also holds cremation as an option and does not prohibit its practice unless it is chosen for purposes that are contrary to the Christian faith, such as: a) the deceased or those responsible for the burial have no belief in the resurrection; b) the choice is based on a sectarian spirit; c) there is a hatred of the Catholic religion or the Church. Ad resurgendum cum Christo notes: “In circumstances when cremation is chosen because of sanitary, economic or social considerations, this choice must never violate the explicitly-stated or the reasonably inferable wishes of the deceased faithful. The Church raises no doctrinal objections to this practice, since cremation of the deceased’s body does not affect his or her soul, nor does it prevent God, in his omnipotence, from raising up the deceased body to new life. Thus cremation, in and of itself, objectively negates neither the Christian doctrine of the soul’s immortality nor that of the resurrection of the body.” #4 “The Church continues to prefer the practice of burying the bodies of the deceased, because this shows a greater esteem towards the deceased. Nevertheless, cremation is not prohibited, “unless it was chosen for reasons contrary to Christian doctrine”. #4. The appendix of the Order of Christian Funerals adds: “The cremated remains should be buried in a grave or entombed in a mausoleum or columbarium. The practice of scattering cremated remains on the sea, from the air, or on the ground, or keeping cremated remains in the home of a relative or friend of the deceased are not the reverent disposition that the Church requires. Whenever possible, appropriate means for recording with dignity the memory of the deceased should be adopted, such as a plaque or stone which records the name of the deceased” #417. Ad resurgendum cum Christo continues: “In order that every appearance of pantheism, naturalism or nihilism be avoided, it is not permitted to scatter the ashes of the faithful … nor may they be preserved in mementos, pieces of jewelry or other objects.” #7 Canon 1180: It would be most proper that, if a parish has its own cemetery, deceased members of the faithful of that parish should be buried in it, unless the deceased or those given charge of his or her burial arrangements have legitimately chosen another cemetery for the final burial.

Archdiocese of Portland: 

( When planning a funeral liturgy the parish should clearly determine the intentions of the family regarding the interment of cremated remains in order to avoid practices contrary to Church norms. 
( Archdiocesan and parish cemeteries should make provision for the interment of cremated remains. 
(  Burial at sea is allowed. Cremated remains should however be submerged in a container— not scattered. 
( A priest or parish minister should not preside or lead prayers in a committal service during which the cremated remains are scattered, rather than interred.
Topic 6: The Selection of Rites from the Order of Christian Funerals (OCP) 

43 The Order of Christian Funerals makes provision for the minister, in consultation with the family, to choose those rites and texts that are most suitable to the situation: those that most closely apply to the needs of the mourners, the circumstances of the death, and the customs of the local Christian community. The minister and family may be assisted in the choice of a rite or rites by the reflections preceding each rite or group of rites. 
44 Part 1, “Funeral Rites” of the Order of Christian Funerals provides those rites that may be used in the funerals of Christians and is divided into three groups of rites that correspond in general to the three principal ritual moments in Christian funerals : “Vigil and Related Rites and Prayers”, “Funeral Liturgy”, and “Rite of Committal”. 
45 The section entitled “Vigil and Related Rites and Prayers” includes rites that may be celebrated between the time of death and the funeral liturgy or, should there be no funeral liturgy, before the rite of committal. The vigil is the principal celebration of the Christian community during the time before the funeral liturgy. It may take the form of a Liturgy of the Word (see nos. 54-97) or of some part of the office for the dead (see Part IV, nos. 348-395). 
Two vigil services are provided: “Vigil for the Deceased” and “Vigil for the Deceased with Reception at the Church.” The second service is used when the vigil is celebrated in the church and the body is to be received at this time. “Related Rites and Prayers” includes three brief rites that may be used on occasions of prayer with the family: “Prayers after Death”, “Gathering in the Presence of the Body”, and “Transfer of the Body to the Church or to the Place of Committal”. These rites are examples or models of what can be done and should be adapted to the circumstances. 
46 The section entitled “Funeral Liturgy” provides two forms of the funeral liturgy, the central celebration of the Christian community for the deceased: “Funeral Mass” and “Funeral Liturgy outside Mass”. When one of its members dies, the Church especially encourages the celebration of the Mass. When Mass cannot be celebrated (see no. 178), the second form of the funeral liturgy may be used and a Mass for the deceased should be celebrated, if possible, at a later time. 
47 The section entitled “Rite of Committal” includes two forms of the rite of committal, the concluding rite of the funeral: “Rite of Committal” and “Rite of Committal with Final Commendation”. The first form is used when the final commendation is celebrated as part of the conclusion of the funeral liturgy. The second form is used when the final commendation does not take place during the funeral liturgy or when no funeral liturgy precedes the committal. 
48 Part II, “Funeral Rites for Children”, provides an adaptation of the principal rites in Part 1: “Vigil for a Deceased Child”, “Funeral Liturgy”, and “Rite of Committal”. These rites may be used in the funerals of infants and young children, including those of early school age. The rites in Part II include texts for use in the case of a baptized child and in the case of a child who died before baptism. In some instances, for example, the death of an infant, the vigil and funeral liturgy may not be appropriate. Only the rite of committal and perhaps one of the forms of prayer with the family as provided in “Related Rites and Prayers” may be desirable. Part II does not contain “Related Rites and Prayers”, but the rites from Part I may be adapted. 49 Part III, “Texts from Sacred Scripture”, includes the Scripture readings and psalms for the celebration of the funeral rites. Part IV, “Office for the Dead”, includes “Morning Prayer”, “Evening Prayer”, and “Additional Hymns”. Part V, “Additional Texts”, contains “Prayers and Texts in Particular Circumstances” and “Holy Communion outside Mass”. The texts that appear in the various rites in Parts I, II, and IV may be replaced by corresponding readings and psalms given in Part Ill and by corresponding prayers and texts given in Part V. 
Funeral Rites 
Vigil: 
The vigil for the deceased is the principal rite celebrated by the Christian community in the time following death and at a time well before the funeral liturgy (so that the funeral liturgy will not be lengthy and the Liturgy of the Word repetitious). It may take the form of either: Liturgy of the Word Some part of the Office for the Dead. 
Two vigil services are provided in the ritual: Vigil for the Deceased Vigil for the Deceased with Reception at the Church 
The structure of the vigil in the form of the Liturgy of the Word consists of the introductory rites, the Liturgy of the Word, the prayer of intercession and a concluding rite. In the vigil for the deceased with reception at the church, the rite begins at the entrance of the church. The body is sprinkled with holy water, the pall is placed on the casket (if it is the custom), and the entrance procession may be concluded by the placing of a symbol of the Christian life on the casket. The proclamation of the Word of God is the high point and central focus of the vigil. The purpose of the readings is to proclaim the paschal mystery, teach remembrance of the dead, convey the hope of being gathered together in God's kingdom, and encourage the witness of Christian life. The full participation by all present is to be encouraged. Besides the presiding minister, other available ministers (a reader, a cantor, an acolyte) should exercise their ministries. Family members may assume some of these liturgical roles, unless their grief prevents them. Music is integral to any vigil, especially the vigil for the deceased. Preference should be given to the singing of the opening song and the responsorial psalm.
Archdiocese of Portland: 

( Recitation of the Rosary: Faithful enjoy the right to pray the rosary on most occasions. If the recitation of the rosary takes the place of a Vigil, it would be well to include readings from Scripture and prayers from the vigil. The “scriptural” rosary may also be recited. A lay person or a member of the family may lead the rosary. 

( If a rosary is prayed in church before the funeral, it should be scheduled to end at least 15 minutes before the beginning of the Funeral Liturgy. Normally, the priest, deacon, or minister who presides at the Funeral Liturgy would not lead the recitation of the rosary when it occurs immediately before the funeral. 

( The Vigil may be celebrated in Church, in a funeral director's chapel, in the home of the deceased, or other suitable place. When the Vigil is celebrated in Church and the body remains in church until the Funeral Liturgy, the rite of welcoming the body should be celebrated before the Vigil (cf. OCF #58). It is not repeated at the Funeral Mass.
Funeral Mass With body present: 

This celebration includes welcoming the body at the church entrance (unless this was done at the vigil) and the Final Commendation followed by the Committal Rite at the place of interment. This is the fundamental ritual for a deceased member of the Catholic faithful. 
With cremated remains present: An indult and directives in the appendix of the OCF allow parts of the above rite to be celebrated around the cremated remains of the deceased. The pall however is not placed on the cremated remains. 
With neither: When a Mass is celebrated without the body present, the ritual for welcoming the body of the deceased and the Final Commendation are not celebrated. 
Funeral Liturgy outside Mass 
The Liturgy of the Word without the celebration of the Eucharist is provided for those days when a Funeral Mass may not be celebrated. This rite may also be more appropriate for non-Catholics, some non-practicing Catholics, and funerals for public figures at which many non-Catholics are participating. With body present: As above. With cremated remains present: As above. With neither: As above. With Holy Communion: The Ritual makes provision for the Distribution of Holy Communion (without a Eucharistic Prayer). This can only be offered when no priest is available to celebrate a funeral Mass and with the permission of the Archbishop.
Committal: 

This rite follows the Funeral Liturgy; it may be celebrated at a different time or on a different day. The Final Commendation may be celebrated at the Committal rather than at the Funeral Liturgy. In some situations it may be repeated. The Committal is intended to be celebrated at the grave or tomb where the body will be buried. If the body is to be cremated after the Funeral Liturgy, the Committal may be celebrated at the crematory. This rite may also be used or repeated when the cremated remains are interred. 
Without Funeral Mass or Funeral Liturgy outside Mass: 
The Committal Rite may also be augmented with elements from the other Funeral Rites in those situations where there is no Church/chapel liturgy.
Archdiocese of Portland: 

( It is recommended that the priest, deacon, or parish minister meet with the family of the deceased to initiate the planning for the funeral before making funeral arrangements with the funeral director. 

( If a Funeral Liturgy is to be celebrated outside Mass in the absence of a priest, Holy Communion can only be distributed with the permission of the Archbishop.
Topic 7: Specific Ritual Issues 

[Citations refer to the “General Introduction” of the Order of Christian Funerals:]
Flags and other non-religious symbols: 

“Only Christian symbols may rest on or be placed near the coffin during the funeral liturgy. Any other symbols, for example, national flags, or flags or insignia of associations, have no place in the funeral liturgy.” #38 “Any national flags or the flags or insignia of associations to which the deceased belonged are to be removed from the coffin at the entrance of the church. They may be replaced after the coffin has been taken from the church.” #132

When should the casket be open? 

Although nothing specific is mentioned as to whether the casket could be open before or during the funeral liturgy, the introduction seems to imply that the casket remains closed once the casket is brought to the church: “[A] pall may be placed over the coffin when it is received at the church .... A book of the Gospels or a Bible may be placed on the coffin ...A cross may be placed on the coffin ...” #38. This seems to imply that the casket arrives closed and remains closed. The alternative is never mentioned as an option. The casket may be opened for viewing before and/or after the vigil. The casket should be closed before the Funeral Liturgy begins and would not normally be opened again. When viewing of the deceased is permitted in church before the Funeral Liturgy a member/representative of the family should be present and candle(s) lit near the casket. An unattended casket should not be open in church. 

Music for the Liturgy 

It is the pastoral responsibility of parishes to provide liturgical music at all Funeral Masses. “Music is integral to the funeral rites... The texts of the songs chosen for a particular celebration should express the paschal mystery of the Lord's suffering, death, and triumph over death and should be related to the readings from Scripture.” 
#30 “... music should be chosen with great care. The music at funerals should support, console, and uplift the participants...” 
#31 The directive is to choose music that fits with Christian and scriptural themes. Secular music or ‘personal’ songs of the deceased or the family are not permitted in the liturgy. In response to an inquiry regarding a family's request to include secular songs that hold special significance for the deceased, the Secretariat for USCCB's Committee on the Liturgy responded: “The introduction to the Order of Christian Funerals devotes four paragraphs to the question of Music in the Funeral liturgy (#30-34). . . Thus, while funeral music may express ‘convictions and feelings,’ its subject must always be the paschal mystery and it must be related to the readings from Scripture.” Rather than adopting popular secular songs which are inappropriate to a liturgical setting, we should seek out good liturgical music on a paschal theme which can “support, console, and uplift participants and help to create in them a spirit of hope in Christ’s victory over death and in the Christian's share in that victory” #31.
Use of Flowers during Lent 

Flowers may not be used to decorate the altar during Lent. According to the discretion of the pastor, arrangements that are in keeping with the season could be allowed in the back of the church or outside of the sanctuary. 

Eulogies 

“A brief homily on the readings is always given after the gospel reading at the funeral liturgy and may also be given after the readings at the vigil service; but there is never a eulogy .... The homilist should dwell on God's compassionate love and on the paschal mystery of the Lord, as proclaimed in the Scripture readings. The homilist should also help the members of the assembly to understand that the mystery of God's love and the mystery of Jesus' victorious death and resurrection were present in the life and death of the deceased...” #27 (Cf. GIRM 382) From the Vigil for the Deceased: [After the concluding prayer] “A member or a friend of the family may speak in remembrance of the deceased.” #96 From the Funeral Liturgy outside of Mass and during Mass: “A member or friend of the family may speak in remembrance of the deceased before the final commendation begins.” # 170 The rite states that a member or friend of the family can offer some words of remembrance at either the Vigil, the Funeral Liturgy proper or the Final Commendation. It is implied that only one person speak thus not to make these words a prolonged addition to the funeral rites. If someone is to speak they should do so only with the approval of the pastor and after consultation with him with regard to the content and duration of this remembrance.
Liturgical Ministers 

“Presiding Minister: Priests, as teachers of faith and ministers of comfort, preside at the funeral rites, especially the Mass; the celebration of the funeral liturgy is especially entrusted to pastors and associate pastors. When no priest is available, deacons ... preside at funeral rites. When no priest or deacon is available for the vigil and related rites or the rite of committal, a layperson presides.” #14
Other Liturgical Ministers 

... laymen and laywomen may serve as readers, musicians, ushers, pallbearers, and according to existing norms, as Extraordinary Ministers of Holy Communion. ... Family members should be encouraged to take an active part in these ministries, but they should not be asked to assume any role that their grief or sense of loss may make too burdensome. 
#15 “Whenever possible, ministers should involve the family in planning the funeral rites: the choice of texts and rites provided in the ritual, in the selection of music for the rites, and in the designation of liturgical ministers.” #17 
Fees: 
The Archdiocesan Clergy Personnel Manual states, “[in] accordance with Canon Law, offerings given in conjunction with the celebration of the sacraments or funerals belong to the parish unless the donors clearly state they wish the gift to go to the priest. The priest is entitled to take a Mass stipend if he has not already received a stipend for another Mass that day.... Funeral homes should be instructed that offerings on the occasion of funerals should be made out to the parish and not the individual priest.”
Topic 8: Cremation Issues 

Summary: The Order of Christian Funerals reflects a theology and tradition in which burial (interment or entombment) of the body has been the principle manner of the body's final disposition. Catholic teaching and practice continue to encourage the preference for burial or entombment of the deceased, although those who have chosen cremation may receive a Christian Funeral Rite. Cf. OCF #19 In 1997 the American bishops received an indult to allow the presence of the cremated remains of a body at the Funeral Liturgy. The ritual for celebration of funeral rites in the presence of cremated remains was published and promulgated as an appendix to the Order of Christian Funerals. The Church prefers the presence of the body at the funeral liturgy, and recommends that cremation take place following the funeral liturgy. Appendix #413 When circumstances prevent the presence of the body at the funeral liturgy, it is appropriate that the cremated remains be present for the full course of the funeral rites, including the Vigil for the Deceased, the funeral liturgy, and the Rite of Committal. Appendix #426-431 The cremated remains are to be treated with the same respect given to the corporeal remains of the body. The cremated remains should be entombed in a mausoleum or columbarium; they may also be buried in a grave in a cemetery. The practice of scattering cremated remains on the sea, from the air, or on the ground, or of keeping them in the home, or of forming them into any type of object or decoration are not the reverent disposition required by the Church. “Whenever possible, appropriate means for memorializing the deceased should be utilized, such as a plaque or stone the records the name of the deceased.” Appendix #417. 

Archdiocese of Portland: 

( An appropriate container or vessel for the cremated remains should be used during the Funeral Liturgy. A pall is not used with the cremated remains (cf. Appendix #434).
St. Blaise – Blessing of the throats on February 3

St. Blaise has been extremely popular for centuries in both the Eastern and Western Churches. He was a physician and the Bishop of Sebaste, Armenia. He once saved a child who was choking on a fish bone, which led to the blessing of throats on St. Blaise's feast day. He was beheaded in 316, and his feast is on 3 February. The priest or deacon places the candles around the throat of whoever seeks the blessing, using the formula: “Through the intercession of Saint Blaise, bishop and martyr, may God deliver you from every disease of the throat, and from every other illness. In the name of the Father and of the Son, and of the Holy Spirit. R. Amen.” 
The candles used for this blessing are usually themselves blessed at the Feast of the Presentation of the Lord (January 2). “The blessing of the sick by ministers of the Church is a very ancient custom rooted in imitation of Christ himself and his apostles.” - Roman Ritual In this medieval painting in Rome's Capitoline Museum, St. Blaise is shown holding a wool comb, because it was one of the instruments of his passion.
In memory of St. Blaise, the blessing of throats may be given today by a priest, deacon, or lay person who follows the rites and the prayers designated for a lay person. During Mass the blessing follows the homily and the general intercessions or for pastoral reasons, the prayer of blessing may take the place of the final blessing at Mass. When the blessing is given outside of Mass, it is preceded by a brief celebration of the word of God. If celebrated during Morning Prayer or Evening Prayer, it is given after the reading and responsory (and homily) and before the gospel canticle. The blessing may also be given to the sick or the elderly in their homes if they cannot attend a parish celebration. (See the Book of Blessing - Chapter 51 pp. 691-701.)

Lector Training 

21 November saw the first and pilot session of training for Lectors in the Archdiocese. St. Edward’s Parish in Keizer was the host to the presentation given by Msgr. Gerard O’Connor of the Office of Divine Worship. The majority of the parish lectors were in attendance and participated in this lively presentation on the role of the Reader at Mass. Msgr. O’Connor detailed the vision of the Second Vatican Council with regard to the use of Sacred Scripture in the Novus Ordo and the ministry of Lector. The presentation consisted of a slideshow presentation followed by a discussion of some general principles and some specific discussion as to the ministry in the parish of St. Edward. Each attendee was given a booklet which contained some general considerations for Readers at Mass and a list of some Do’s and Don’ts which are helpful to those who currently read at Holy Mass and to those who are training for this apostolate.

Msgr. O’Connor emphasized the fact that readers should be truly suited to perform this function and should receive careful preparation, so that the faithful by listening to the readings from the sacred texts may develop in their hearts a warm and living love for Sacred Scripture. He stated that readers must also possess the skills necessary for an effective proclamation of the Word or service at the altar, be fully initiated members of the Catholic Church, be free of any canonical penalty, and live lives which befit the ministry to be undertaken.
The presentation covered the following topics of interest: 

▪ Post Conciliar Practice 
▪ Archdiocesan Norms 
▪ Terminology 
▪ Pronunciations 
▪ General Principles 
▪ Style & Technique 
▪ Practical Considerations 
▪ Dos and Don’ts 
▪ Always’ and Nevers 
▪ Final Thoughts on this Parish Ministry 
Msgr. O’Connor encouraged the Lectors to bring their assigned readings to prayer each week and explained that a knowledge of their chosen Sacred Scripture was essential to a competent proclamation of the Word of God. He explained the importance of this particular apostolate in the Sacred Liturgy and their role in promoting the active participation of the laity in the Holy Mass. The attendees were encouraged by the admonition of St. Benedict “They should not presume to read who by mere chance take up the book . . . Only those are to discharge these duties who can do so to the edification of the hearers.” In summary Msgr. O’Connor thanked the attendees for their service in the Archdiocese and reminded them of the beautiful privilege which they have accepted. He encouraged them to pray with Sacred Scripture and asked them to be docile; humble and worthy: Servants of the WORD.
The various resources available to Readers were discussed and the following web resources were recommended for a prayerful preparation for this ministry: 
Daily Readings http://www.usccb.org/bible/readings 

Audio Readings from the USCCB http://www.usccb.org/bible/readings-audio.cfm 

Pronunciation Guide https://www.netministries.org/resources/resourcepronunciation-guide 
https://archdpdx.org/documents/2018/1/DWNL%20Issue%204%201.pdf
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Genuflections at Holy Mass

Recently this Office has been in discussion with some parishes about the gesture of the genuflection as a sign of reverence to the Most Blessed Sacrament during and outside of the celebration of Holy Mass. The General Instruction of the Roman Missal (GIRM) describes a genuflection as bending the right knee to the ground as a sign of reverence reserved for the Blessed Sacrament “as well as for the Holy Cross from the solemn adoration during the liturgical celebration on Good Friday until the beginning of the Easter Vigil”. (GIRM 274) 
A common question asked of this Office is: “Should the ministers genuflect as they enter the sanctuary?” Some would quote the GIRM on the section concerning Mass with a Congregation #122 which states that “On reaching the altar, the priest and ministers make a profound bow.” This instruction seems to be quite clear as to the actions of the ministers however we must then look at the chapter entitled IV. SOME GENERAL NORMS FOR ALL FORMS OF MASS (273-287). These general norms would obviously be operative at all the Masses previously described in the GIRM and would be considered binding. The GIRM (274) states: “If, however, the tabernacle with the Most Blessed Sacrament is present in the sanctuary, the priest, the deacon, and the other ministers genuflect when they approach the altar and when they depart from it, but not during the celebration of Mass itself.” The GIRM continues in the same section: “Otherwise all who pass before the Most Blessed Sacrament genuflect, unless they are moving in procession. Ministers carrying the processional cross or candles bow their heads instead of genuflecting.” If there is a deacon carrying the Book of the Gospels in the procession we read in the GIRM that: “When he reaches the altar, if he is carrying the Book of the Gospels, he omits the sign of reverence and goes up to the altar.” (173)
In summary then: If the Blessed Sacrament is present in the Sanctuary the ministers should genuflect when they approach the altar and when they leave the altar. The ministers carrying the cross and candles bow instead of genuflecting. The Deacon of the Word omits any sign of reverence and takes the Book of the Gospels to the altar. The GIRM also states that: “Otherwise all who pass before the Most Blessed Sacrament genuflect, unless they are moving in procession.”(274) 
This would be clear that those who are not in the sanctuary (at the altar) should genuflect when passing before the Blessed Sacrament reserved in the tabernacle. This could be reasonably interpreted that those entering the sanctuary (approaching the altar) for some ministry (e.g. lector, Extraordinary Minister of Holy Communion) should genuflect at they approach and depart from the altar. The venerable tradition of the faithful genuflecting to the Blessed Sacrament when they arrive in the church for Mass and depart should obviously be maintained and encouraged. “No one who enters a church should fail to adore the Blessed Sacrament, either by visiting the Blessed Sacrament Chapel or at least by genuflecting. Similarly, those who pass before the Blessed Sacrament, except when they are walking in procession.” (Ceremonial of Bishops #71)
Ash Wednesday

Lent is ordered to preparing for the celebration of Easter, since the Lenten liturgy prepares for celebration of the Paschal Mystery both catechumens, by the various stages of Christian initiation, and the faithful, who recall their own baptism and do penance. The forty days of Lent run from Ash Wednesday up to but excluding the Mass of the Lord’s Supper. From the beginning of Lent until the paschal vigil, the Alleluia is not said. It should be noted that according to the Table of Liturgical Days given in the Roman Missal that Ash Wednesday is a day of high precedence coming after only the Sacred Triduum, Christmas Day, Epiphany, Ascension and Pentecost; and then the Sundays of Advent, Lent and Easter. On Ash Wednesday, the beginning of Lent, which is observed everywhere as a fast day, ashes are distributed. During the Mass for Ash Wednesday the Penitential Act is omitted since the Distribution of Ashes takes its liturgical place and thus after the Greeting the priest says the Collect. After the Homily the priest blesses the ashes and distributes them. The Ashes are “made from the olive branches or branches of other trees that were blessed the previous year.” (Roman Missal) The blessing of the ashes may only be celebrated by a Priest or a Deacon however lay people may assist in the imposition of the ashes where there is a genuine need. This is especially appropriate in pastoral ministry the homebound. (Cf. Book of Blessings)
The Roman Missal states that the priest places ashes on the head of all those present who come to him, and says to each one: 

Repent, and believe in the Gospel, or Remember that you are dust, and to dust you shall return. 

The blessing and distribution of ashes may also take place outside Mass. In this case, the rite is preceded by a Liturgy of the Word, with the entrance antiphon, the collect, and the readings with their chants as at Mass. Then there follow the Homily and the blessing and distribution of ashes. The rite is concluded with the Universal Prayer, the Blessing, and the Dismissal of the Faithful.
The Disposal of Sacred Objects 

As Catholics, we are accustomed to having religious objects blessed, which signifies the permanent sanctification and dedication of an object for some sacred purpose. Once a religious object is blessed and dedicated for divine worship or veneration, it must be treated with reverence and must not be used in either an improper or profane way (cf. Code of Canon Law, #1171). The basic rule for the disposition of these items is to burn or to bury them. Sacred relics of great significance and other relics honored with great reverence by the people cannot be alienated validly in any manner or transferred permanently without the permission of the Apostolic See. It is absolutely forbidden to sell sacred relics. (Cf. Code of Canon Law, # 1190). Special care should be taken to safeguard relics, in particular when a church or chapel is to be closed, or an altar which contains relics is no longer to be used. Sacred objects and works of art that are no longer useful or needed, or that are worn out and beyond restoration, still deserve to be treated with respect. Sacred objects or works of art that are still usable but are no longer needed, which belong to parishes, oratories, or chapels can be given to the Archdiocese of Portland, to other parishes, or to the missions. In disposing of such items pastors should consult the Office of Divine Worship. Sacred objects that are so damaged or worn that they cannot be repaired or put to some other appropriate use connected with worship have lost their consecration or blessing, and can be disposed of reverently through the traditional methods of burning or burial.

Images honored in a church with great reverence by the people cannot be alienated validly in any manner or transferred permanently without the permission of the Apostolic See. (cf. CIC 1190) 
Objects of great artistic or historical value or those donated to the Church through a vow are not to be sold without special permission of the Apostolic See. When such objects are not to be sold but disposed of in some other way, the Archbishop should be consulted so that the concerns of donors and the requirements of canon law are fulfilled. When a privately owned object that is a sacramental—a rosary, scapular, medal, statue, palm, etc.—is so damaged or worn that it cannot be repaired or put to some other appropriate use connected with worship, it may be disposed of reverently through the traditional methods of burning or burial. If you have religious items (e.g. sacred vessels, vestments, liturgical books) that are no longer needed you can pass them on to the Office of Divine Worship and it will arrange proper disposal. If these items can still be used we may offer them to another parish or send them to the missions, otherwise they will be burned or buried. Please feel to call this office with any questions.
Sacred Music and the Pipe Organ

In a now famous interview in October 2016 Msgr. Marini stated that “When a choir director and parish priest differ over liturgical music, the choir should follow in good faith the wishes of the priest for the sake of unity.” He continued “There are situations where priests may not be giving completely correct guidance, he said, and there are directors that could be doing better. But in either case, conflict and division should be avoided and “humility and communion be truly safeguarded”. When it comes to celebrating the liturgy, “we should never fight,” Monsignor Guido Marini told choir members, directors and priests. “Otherwise, we distort the very nature” of what the people of God should be doing during the Mass, which is seeking to be “one body before the Lord.” Each month we will publish an extract from various studies commissioned by the Pontifical Office of Liturgical Celebrations under the guidance of Msgr. Guido Marini, which will be of interest to those who are concerned with Sacred Liturgy.

Singing and beautiful music have provided an interface with the heights and depths of human emotion since time immemorial. However, where such are formative of the liturgy, their higher purpose is that of giving glory to God in worship which, inevitably, eclipses the noble but limited destiny fulfilled by a primary desire for polished performance. Since it is oriented towards God, above all, “the musical tradition of the universal Church is a treasure of inestimable value, greater than that of any other art. The main reason for this is that, as a combination of sacred music and words, it forms a necessary or integral part of solemn liturgy” (Catechism of the Catholic Church [CCC] 1156 and Sacrosanctum Concilium [SC] 112). The Old Covenant lay store, not only by psalms and hymns that remain central in Jewish and Christian liturgy, but by the different musical and symbolic registers of various musical instruments (CCC 1156). From a modern perspective, it is hard to establish what all of the instruments were, though a sense of their symphony can be absorbed by our appreciation of the versatility of a pipe organ which announces, so ably, the distinctive atmospheres of the liturgical year. One should never lose sight of the appeal of SC 120 in support of the particular esteem that should be afforded the pipe organ even when other instruments are permitted in the liturgy on the basis that they are suitable for sacred use.
https://archdpdx.org/documents/2018/2/DWNL%20Issue%205.pdf
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Orate Fratres

The Latin phrase Orate Fratres means pray brethren or brothers (and sisters) and is said at Mass after the priest has prepared the altar before he recites the Prayer over the Offerings. Recently this office was asked this question by a visitor to Oregon after attending Mass in the Archdiocese: “When should the people stand at the Orate Fratres?” It seems that in different dioceses and different countries people do it in different ways. Some stand immediately at the word “Pray”, in other places the people stand during the priest’s invitation, some after the invitation, some at the moment of the prayer over the gifts, and others at the preface. The Introduction to the Roman Missal says the following in No. 43: “The faithful should stand from the beginning of the Entrance chant, or while the priest approaches the altar, until the end of the Collect; for the Alleluia chant before the Gospel; while the Gospel itself is proclaimed; during the Profession of Faith and the Prayer of the Faithful; from the invitation, Orate, fratres before the Prayer over the Offerings until the end of Mass, except at the places indicated below.” This general norm is further clarified in the GIRM: “Upon returning to the middle of the altar, the priest, facing the people and extending and then joining his hands, invites the people to pray, saying: Orate, fratres (Pray, brethren). The people rise and make their response: Suscipiat Dominus (May the Lord accept). Then the priest, with hands extended, says the Prayer over the Offerings. At the end the people make the acclamation: Amen.” [146] The Archdiocesan commentary on the GIRM of 2000 states: “Standing after invitation, “pray brethren” and before the people answer “May the Lord receive the sacrifice...” is new in revised GIRM.”
This new norm does not leave it perfectly clear if the people are to rise as soon as the priest says “Pray brethren” or wait until after he has concluded the invitation and then rise and respond. The rubric in the third typical edition of Roman Missal (No. 29) after the Pray Brethren states: “The people rise and reply: “May the Lord accept....””. This rubric does not appear in earlier editions of the Missal. The rubric of the missal, however, in placing the norm that the people rise and respond between the “Pray, brethren” and the people's response implies that that the people should wait until the priest has finished before rising, or respond while rising immediately after the conclusion. Either way it is clear that the people should be standing when the priest begins the Prayer over the Offerings, at the end of which the people say “Amen”. The liturgist Fr. Edward McNamara LC states regarding this confusion:
“Therefore, I would not consider it a particular problem if in some places the community arises while the priest is still reciting the "Orate, fratres." Since both invitation and response are so brief, it hardly causes any difficulty.
Vimpae or vimps used by a Bishop

The vimps or vimpae in Latin are the veils or shoulder capes made of silk or another material and are worn by two attendants of the bishop during Mass and other liturgical celebrations. These attendants follow the Prelate in order to receive often from the Master of Ceremonies the Mitre and the Crosier. These veils are usually white, but can be of the liturgical color of the celebration, and they often have the stemma or coat of arms of the Prelate embroidered on them. The vimp should not be confused with the humeral veil, which is reserved for use by clergy, usually for benediction of the Most Blessed Sacrament. The vimp has threads or ribbons of cotton that tie around the attendant to keep them in place. They usually have inside pockets provided for the hands of the attendants so as to be able to move easily to grasp the episcopal insignia without touching them. It is customary not to touch the mitre and crosier with uncovered hands during episcopal ceremonies and thus vimps are worn by the attendants so as to avoid this. During liturgies the attendants or servers who wear the vimps are usually referred to as the ‘vimps’. The pontifical insignia of the bishop as detailed in the Ceremonial of Bishops are: “the ring, the pastoral staff, and the miter, as well as the pallium, if he is entitled to its use.” The ring is the symbol of the bishop’s fidelity to and nuptial bond with the Church his spouse, and the Ceremonial states that “he is to wear it always”.

The bishop carries his pastoral staff or crosier (sometimes spelt crozier) in his own ecclesiastical territory as a sign of his pastoral office; other bishops may use the pastoral staff outside of their own territory with the permission of the Ordinary. When several bishops are concelebrating only the presiding bishop uses the staff. The Ceremonial of Bishops states that: “In a liturgical service the bishop is to use only one miter, plain or ornate, depending upon the celebration.” Finally a residential bishop who has received the pallium (white stole) from the pope wears it over the chasuble when he celebrates a stational Mass or any Mass celebrated with solemnity.
Liturgical books currently in use

With the new editions of various rites e.g. the Order of Confirmation and Matrimony in recent times it is helpful to our readers to provide the following list of current ritual books. These are all editions approved for liturgical use in the United States of America. The new Misal Romano should be available by Pentecost this year. A new sexta parte (Part VI) of the Spanish-language Bendicional, containing proper blessings for use in the United States, was approved last year by the US Bishops. When confirmed, it will be added to the existing five parts of the texto único (common text) of the Bendicional and will also be published for use in this country. In 2016 the US Bishops approved a revision of the English Order of Christian Initiation of Adults which is now underway.
For the Celebration of the Holy Eucharist 

• Roman Missal 2011 

• General Instruction of the Roman Missal 2011 

• Lectionary for Mass 1998/2002 

• Rite of Concelebration 2011 

• Collection of Masses of the Blessed Virgin Mary 2012 

• Sunday Celebrations in the Absence of a Priest 2012 2007 

• Lectionary for Masses with Children 1993 

• Ceremonial of Bishops 1989 

For the other Sacraments Roman Pontifical 2012 except: 

• Dedication of a Church and an Altar 1989 

• The Order of Confirmation 2016; 2016 Roman Ritual 
• Rite of Baptism for Children 1970; 2009 

• The Order of Celebrating Matrimony 2016 2010 

• Rite of Penance 2010 

• Holy Communion and Worship of the Eucharist Outside Mass 1976 

• Pastoral Care of the Sick: Rites of Anointing and Viaticum 1983 

• Rite of Christian Initiation of Adults 1988; 1993 

• Book of Blessings 1989 
• Order of Christian Funerals 1989; 2002 

• Rite of Religious Profession 1989 

• Exorcisms and Related Supplications 2017
Other Liturgical Books 

• Liturgy of the Hours 1975/1976 

• Martyrologium Romanum 2004 

• Manual of Indulgences: Norms and Grants 2006 

• Order of Crowning an Image of the Blessed Virgin Mary 2005
Excerpts of Ritual Books published in booklet format 

• Order for the Solemn Exposition of the Holy Eucharist 1993 

• Pastoral Care of the Dying 2002 
• Catholic Household Blessings and Prayers 2007 

• Bendición al Cumplir Quince Años (Quinceañera) 2008 

• Rite for the Blessing of a Child in the Womb 2012 

• Communion of the Sick 2012 

• Administration of Communion and Viaticum by an Extraordinary Minister 2013 
Given the above information it might be worthwhile for Sacristans, Parish Liturgists and Clergy to check the liturgical books in use in their parishes to ensure that the current versions are being used. If you have copies of liturgical books that are out of date you should dispose of them by burning or burying them. If you do not have the facility to do this, the Office of Divine Worship will gladly help you. If you have any liturgical book relating to the Extraordinary Form they may be of use to other parishes and this Office will help to relocate them. In any case please ensure that old versions of these books are not accessible so that their accidental use can be avoided.

The USCCB is also working on an approved final translation of the Order of Blessing the Oil of Catechumens and of the Sick and of Consecrating the Chrism, prepared by the International Commission on English in the Liturgy (ICEL). The ritual for blessing the oils, celebrated once a year at the Chrism Mass, was retranslated using the principles of Liturgiam authenticam. When implemented, it will replace the translation used in the United States since the 1970s. It is interesting to note that these blessings originally belonged to the Roman Pontifical but after the reforms of Vatican II they would now appear in the Book of Rites or the Roman Ritual. However in the 2012 edition of the Roman Pontifical published by Vox Clara and approved for the United States by the Bishop’s Conference, these blessings are placed in this Pontifical. The translation is in light of the Third Edition of the Roman Missal. A careful examination of the “Rite for the Blessing of Oils and the Consecration of Chrism” contained therein, would indicate that very little had changed from the original 1970 version. The prayer for the blessing of the Oil of the Sick is the only prayer which has been significantly changed. Since the consecration of the Scared Chrism is exclusively reserved to the Bishop and the blessing of the other oils is usually done at the Chrism Mass, it would make sense that these blessings are contained in the Pontifical. However we must remember that the blessing of the oils of the catechumens and of the sick can be done by a duly delegated priest.
The placement of the Crucifix

Recently this Office was asked to clarify the correct placement of the crucifix in our churches. We start with the section of the GIRM dealing with Mass with a congregation which states that: “Also on or close to the altar, there is to be a cross with a figure of Christ crucified.” [117] Note that the cross must be a crucifix; that is, a cross having a corpus of the crucified Christ and not a plain cross. Nor should there be a figure of Christ resurrected either on the cross or without a cross. Indeed any other image of Christ cannot substitute for a crucifix. The GIRM goes on to say with regard to the processional cross that may be used: “The cross adorned with a figure of Christ crucified and perhaps carried in procession may be placed next to the altar to serve as the altar cross, in which case it ought to be the only cross used; otherwise it is put away in a dignified place.” [122] The GIRM in dealing with the arrangement of sanctuary furnishings states: “There is also to be a cross, with the figure of Christ crucified upon it, either on the altar or near it, where it is clearly visible to the assembled congregation. It is appropriate that such a cross, which calls to mind for the faithful the saving Passion of the Lord, remain near the altar even outside of liturgical celebrations.” [308] In recent times the custom of placing a crucifix on the altar facing the priest was encouraged by Pope Benedict and although never regulated by liturgical law has been a practice of both Pope Benedict and Pope Francis and many Bishops throughout the universal church.

In summary: Each church should have a crucifix in the sanctuary which is a cross with a corpus of the crucified Christ. A resurrected Christ or a corpus without a cross would not be acceptable according the General Instruction. It is also important to note that although a processional cross may be used as the altar cross, there should be a crucifix which remains in the church outside of liturgical celebrations. It makes perfect sense that since our churches are meant to be open for the prayer and devotion of the faithful there should be a crucifix on or near the main altar of the church at all times.
Tenebrae

Although it is thus no longer part of the official Holy Week rites of the Roman Catholic Church, except for Wednesday evening in cathedrals where the Chrism Mass is celebrated on Thursday morning, Tenebrae, or a similar service in English, is celebrated in some individual Catholic churches. In fact an adaptation of the Tenebrae service is becoming a popular commencement of the Holy Week liturgies in many Catholic parishes. Producing a sort of hybrid liturgy for the Tenebrae service is most acceptable at the parish level and allows parishioners to have a glimpse of the great beauty of the Tenebrae Office without the early mornings or the duration. You can find an example at https://archdpdx.org/documents/2018/1/Lent-Easter%20Resource%20Pack%202018.pdf.  
This service lasts about 50 minutes and can be easily adapted to most parishes and is easily accessible to most music programs. The music consists of Psalms sung to the Meinrad tones, verses of the Stabat Mater, the chanted Lamentations and an opening hymn.
The traditional Roman Catholic Tenebrae (Latin meaning darkness or shadows) was a celebration, after dark on the evenings of Wednesday, Thursday and Friday of Holy Week, of a combination of the next day's Matins (composed of 3 nocturns each day) and Lauds, the first two hours of the Divine Office. The readings of each day's first nocturn were taken from the Book of Lamentations. Each day's office of Tenebrae contained 15 psalms, 9 readings, and one canticle, the Benedictus (Song of Zechariah). Lighting was gradually reduced throughout the service. Initially 15 candles were lit and placed on a special stand known as a hearse, which were extinguished one by one after each psalm. The last candle was hidden beneath the altar, ending the service in total darkness. In some places the use of a strepitus (Latin for ‘great noise’) was included as part of the service. The great noise was usually generated by slamming a book closed, banging a hymnal or breviary against the pew, or stomping on the floor, symbolizing the earthquake that followed Christ’s death. This custom seems to have originated as a simple signal to depart in silence. Following the great noise a single candle, which had been hidden from view, was returned to the top of the hearse, signifying the return of Christ to the world with the Resurrection. The lessons of the first nocturn at Matins were taken from the Book of Lamentations. The lessons of the second nocturn were taken from the writings of St. Augustine and St. Leo the Great, and the lessons of the third nocturn from the epistles of Paul the Apostle. The office of Tenebrae was universal within the Roman Rite until the reforms of the Holy Week ceremonies by Pope Pius XII, which he introduced experimentally in the first half of the 1950s and made obligatory in 1955. He ended the practice of celebrating the Easter Vigil, and so the resurrection of Christ, on Saturday morning and moved the Holy Thursday Mass and Good Friday services to the evening or the afternoon. The solemn evening celebration of the next day's Matins and Lauds were thus ended.
Altar linens
The Office of Divine Worship has received a number of inquiries concerning the care and cleansing of altar linens. The following directives are adapted from the USCCB Committee on the Liturgy and reflect some modifications based upon the GIRM. Whatever is set aside for use in the liturgy takes on a certain sacred character both by the blessing it receives and the sacred functions it fulfills. Thus, the cloths used at the altar in the course of the Eucharistic celebration should be treated with the care and respect due to those things used in the preparation and celebration of the sacred mysteries. Altar linens should be ‘beautiful and finely made, though mere lavishness and ostentation must be avoided’. Altar cloths, corporals, purificators, lavabo towels and palls should be made of absorbent cloth and never of paper. Altar linens are appropriately blessed according to the Order for the Blessing of Articles for Liturgical Use. [Book of Blessings 39] Sacred vessels containing the Body and Blood of the Lord are always placed on top of a corporal. When corporals are cleansed they should first be rinsed in a sacrarium and only afterwards washed with laundry soaps in the customary manner. Corporals should be ironed in such a way that their distinctive manner of folding helps to contain whatever small particles of the consecrated host may remain at the conclusion of the Eucharistic celebration. Because of their function, purificators regularly become stained with the Precious Blood. It is, therefore, essential that they should first be cleansed in a sacrarium and only afterwards washed with laundry soaps in the customary manner. Purificators should be ironed in such a way that they may be easily used for the wiping of the lip of the chalice.

The Order of Mass calls for the washing of the hands (lavabo) of the priest celebrant in the course of the preparation of the gifts and the altar. Since it is his hands and not only his fingers (as in the former Order of Mass) which are washed at the lavabo, the lavabo towel should be of adequate size and sufficiently absorbent for drying his hands. Neither the color nor the material of the lavabo towel is prescribed, though efforts should be made to avoid the appearance of a ‘dish towel’, ‘bath towel’ or other cloth with a purely secular use. Other cloths may also be used at Mass. A pall may be used to cover the chalice at Mass in order to protect the Precious Blood from insects or other foreign objects. In order that palls may be kept immaculately clean they should be made with removable covers of a worthy material which may be easily washed in the sacrarium and then laundered. Chalice veils either of the color of the day, or white may be fittingly used to cover the chalice before it is prepared and after it has been purified. Consistent with the disposal of all things blessed for use in the liturgy, it is appropriate that altar linens, which show signs of wear and can no longer be used, should normally be disposed of either by burial or burning.
The altar Crucifix

We limit ourselves to conclude quoting Benedict XVI: “It is not necessary in prayer, and more than that, it is not even appropriate to look at one another reciprocally; much less so when receiving Communion. [...] In an exaggerated and misunderstood implementation of ‘celebration toward the people’, in fact, the crosses at the center of the altars were removed as a general norm - even in the basilica of St. Peter in Rome - so as to not obstruct the view between the celebrant and the people. However, the cross on the altar is not an impediment to sight, but rather a common point of reference. It is an ‘iconostasi’ that remains open, which does not impede being mutually in communion, but is a mediator and still signifies for everyone the image that concentrates and unifies our sight. I dare to propose the thesis that the cross on the altar is not an obstacle, but the preliminary condition for the celebration ‘versus populum’. Also made clear with this would be the distinction between the liturgy of the Word and the Eucharistic prayer. Whereas the first is about proclamation and hence of an immediate reciprocal relationship, the second has to do with community adoration in which all of us continue to be under the invitation: 'Conversi ad Dominum' - let us turn toward the Lord; let us convert to the Lord!" (Ibid. p. 536).

Deduced from preceding historical scenes is that the liturgy was not imagined primarily as a dialogue between the priest and the assembly. We cannot enter into details here: we limit ourselves to saying that the celebration of the Holy Mass “toward the people” is a concept that entered to form part of the Christian mentality only in the modern age, as serious studies demonstrate and Benedict XVI confirmed: “the idea that the priest and the people in prayer must look at one another reciprocally was born only in the modern age and is completely foreign to ancient Christianity. In fact, the priest and the people do not address their prayer to one another, but together they address it to the one Lord” (“Theology of the Liturgy”, Vatican City, 2010, pp. 7-8). Despite the fact that Vatican II never touched this aspect, in 1964 the instruction “Inter Oecumenici”, issued by the Council in charge of enacting the liturgical reform desired by the Council in No. 91 prescribes: “It is good that the main altar be detached from the wall to be able to turn around easily and celebrate ‘versus populum’”. From that moment, the position of the priest “toward the people”, though not obligatory, became the most common way of celebrating Mass. Things being as they are, the Holy Father proposes, also in these cases, that the old meaning of "oriented" prayer not be lost and suggests that difficulties be averted by placing at the center of the altar the sign of Christ crucified (cf. Ibid. p. 88). Espousing this proposal, added in my turn is the suggestion that the dimensions of the sign must be such as to make it very visible, under pain of lacking effectiveness (cf. M. Gagliardi, “Introduzione al Mistero Eucharistico,” Rome, 2007, p. 371). The visibility of the cross on the altar is implied by the General Instruction of the Roman Missal: “There is also to be a cross, with the figure of Christ crucified upon it, either on the altar or near it, where it is clearly visible to the assembled congregation. It is appropriate that such a cross, which calls to mind for the faithful the saving Passion of the Lord, remain near the altar even outside of liturgical celebrations” [308].
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Sacrarium – the sacristy sink

The sacrarium is a special sink which drains directly into the earth and not through the general sewer system. The sacrarium is now usually found in a church’s sacristy, the room where sacred vessels and vestments are kept. However, in previous days, the sacrarium could be found near the altar, or attached to the altar itself. Sometimes it was simply a removable basin, so that the water in it could later be poured out on the ground. The sacrarium is meant to be used for washing — especially of the sacred vessels and altar cloths, as well as to receive the water that has been used for ablutions (washing of hands). It is for water — not for anything else. The normal plumbed sink serves for all other sacristy needs. So, if the consecrated wine, the Precious Blood of Christ, is spilled and blotted up with a cloth, that cloth is first rinsed in the sacrarium. Only after that can it be washed in a regular manner. The sacrarium can also be used to dispose of holy water. However, it is never used to dispose of consecrated wine, the Blood of Christ. That consecrated wine must be consumed entirely and the vessels — both the chalice and anything holding the sacred host — purified (rinsed with water that is also consumed by the priest or deacon). Only after such purification may the sacred vessels be cleansed (different from purified) in water and perhaps a mild detergent. It is against church law (canon 1367) to pour the blood of Christ down a sink of any sort. In fact, if someone does this — knowing that it is against church law — they are automatically excommunicated. Only the Holy See can lift such an excommunication. A priest who knowingly pours out the sacred wine may even be laicized for the offense. (Remember, someone who does this accidentally or unknowingly is not automatically excommunicated.)

All linens that are used at the altar should be rinsed in water before they are washed in a normal fashion. This water which they are rinsed in should be then poured out into the sacrarium. Some sacrariums have a lock on them - this is to ensure that the sacrarium is only used for the purification and cleaning of items used for the Sacred Liturgy. There are some rare instances where a sacred host may become so defiled that it cannot be consumed — normally a host that is dropped or broken is still to be consumed by someone. It is not ever thrown away. It is, after all, Christ’s body. But if a consecrated host cannot be consumed, it may be thoroughly dissolved in the sacrarium. Since this takes time, the sacrarium’s drain may have a cover and a lock, so that the dissolving host is not disturbed. Once that host is dissolved, it is believed that the sacred presence of Christ is gone. Only then can the water be drained down the sacrarium’s pipe into the ground. Usually however this process is achieved by placing such a host in a water filled container in the tabernacle itself. The General Instruction of the Roman Missal states: “The practice is to be kept of building a sacrarium in the sacristy, into which is poured the water from the purification of sacred vessels and linens.” [334]
Rite of Exorcism 

• The ritual text has been printed by USCCB Publishing. It is being sold to bishops only. 

• The small prayer book, based on its appendix, sold out of its first run. 

• The Spanish version of the little prayer book is coming soon. 

• A draft of a Pastoral Directory on exorcism is expected in November 2018. Diocesan exorcists are writing it and offering helpful guidelines for parish clergy. It will provide pastoral advice, including how to tell when circumstances warrant the use of the major exorcism. 
Book of the Chair 

• The Vatican has asked that this be renamed “Excerpts from the Roman Missal.” 

• It has a more convenient, manageable size. 

• It is available now from several publishers -- Catholic Book Publishing, The Liturgical Press, World Library Publications, and Magnificat. 
Order of Dedication of a Church and an Altar 

• The USCCB has just received approval for the revised translation of the RDCA, approved by the U.S. bishops in November 2013. 

• This is the first text we have received back from the Congregation for Divine Worship and Discipline of the Sacraments since Pope Francis promulgated Magnum principium. Indeed, the decree had the word confirmatio instead of recognitio. 
• The CDWDS gave several suggestions about possible modifications, but allowed more decision-making on the local level.
• It will have a fair amount of music in it -- mostly psalms, antiphons and chants. 
• USCCB will probably be the sole publisher; it should be ready this year.
Order of Blessing and Consecration of Oils 

• It was hoped that we could make it available before Palm Sunday 2018, but the official text has not yet arrived. 

• In the short term, the Secretariat may publish it as a fascicle. It will most likely be included in a revised Pontifical eventually.

• The complete ritual will be found in an appendix of the Misal Romano. 

• The prayers for the Reception of the Holy Oils -- an optional rite at the parish on Holy Thursday evening -- are available on the USCCB website [and have been reprinted in the Liturgy Preparation Aid recently sent from the FDLC].
Order of Baptism for children 

• A new translation of the Order of Baptism for Children was approved by the USCCB in November 2017. There was not much comment from the floor and it passed easily. 

• There are no real significant changes; just a new translation. 

• It will line up nicely with the Spanish version we already have (Ritual para el bautismo de los niños)
• U.S. Adaptations – An appendix has been added with rubrics for Baptism within Mass. This drew upon texts out of The Order of Baptism for Children as well as The Roman Missal. This addition may be subject to a recognitio. Most of the rest is subject to a confirmatio. 
• The “white book” (the text that was approved in November) was sent to Rome in early February. 
• All USA adaptations from the 1969 edition were retained.
The veiling of statues during Passiontide
Towards the end of Lent you may notice purple cloths draped over the crucifixes, statues, and saint images at your parish. In some churches, these items may be removed from the sanctuary altogether. This old custom of veiling religious images is a way of focusing on the penitential aspect of this liturgical season. It reminds us in a visual way that our faith in all its glory is made possible only through the work of Christ in his suffering and death on the cross. When we cover or remove these holy and sacred images that we are so accustomed to, we are starkly confronted and reminded in a poignant way of all that Christ has won for us. The tradition is often practiced during the last two weeks before Easter, starting on Passion Sunday (now called the fifth Sunday of Lent) and ending on Good Friday. This time period is known on the old liturgical calendar as Passiontide. Even though this period is no longer officially called by this name, the tradition is still practiced in many places and has seen a resurgence in the United States in these years since the Third Edition of the Roman Missal. The veiling the crosses and religious images in the penitential color of Lent is a beautiful custom that helps us to reflect on the deeper theological meaning of the liturgical season. The crucifixes in the church together with the statues are veiled before the celebration of the Masses on the 5th Sunday of Lent (which was traditionally called Passion Sunday.) Crucifixes are revealed after the Passion service on Good Friday. The rest of the statues are revealed in preparation for the Easter Vigil. In this dramatic unveiling, the holy images are again revealed for the Easter Vigil to mark the end of the penitential season. The joy of the Easter season and the hope of the Resurrection then comes to the forefront.
The custom of veiling the images during the last two weeks of Lent hails from the former liturgical calendar in which the Passion was read on the Fifth Sunday of Lent (hence called “Passion Sunday”) as well as on Palm Sunday, Tuesday and Wednesday of Holy Week, and Good Friday. For this reason the period following the Fifth Sunday of Lent was called Passiontide. A remnant of this custom is the obligatory use of the first Preface of the Lord's Passion during the Fifth Week of Lent. As Monsignor Elliott remarks, "The custom of veiling crosses and images ... has much to commend it in terms of religious psychology, because it helps us to concentrate on the great essentials of Christ's work of Redemption." Although this is true, the historical origin of this practice lies elsewhere. It probably derives from a custom, noted in Germany from the ninth century, of extending a large cloth before the altar from the beginning of Lent. This cloth, called the "Hungertuch" (hunger cloth), hid the altar entirely from the faithful during Lent and was not removed until during the reading of the Passion on Holy Wednesday at the words “the veil of the temple was rent in two.”
The placement of the Tabernacle
The General Instruction of the Roman Missal states with regard to the reservation of the Most Holy Eucharist that: “In accordance with the structure of each church and legitimate local customs, the Most Blessed Sacrament should be reserved in a tabernacle in a part of the church that is truly noble, prominent, readily visible, beautifully decorated, and suitable for prayer.” [314] 
Traditionally the tabernacle was always placed on the high altar in most parish churches in the centre of the sanctuary. After the reforms of Vatican II there was a trend to remove the tabernacle from the sanctuary so as to emphasize the sacred action of the Mass and a focus on the altar. The trend became so prevalent that even if the tabernacle was not moved out of the sanctuary it was often awkwardly placed away from the center of the sanctuary. Sometimes placed in a position which was neither noble nor prominent the tabernacle’s importance waned as did devotion to the Blessed Sacrament. In the last few years many churches have tried to reposition the tabernacle in their churches so as to be in compliance with the direction of the GIRM. It makes eminent sense that in most parish churches where prayer and devotions outside the times of Mass are encouraged, that the tabernacle takes pride of place in the architectural structure of the church. Some bishops in the United States have mandated that all tabernacles in their diocesan parish churches be returned to the center of the sanctuary. The GIRM states that: “Consequently, it is preferable that the tabernacle be located, according to the judgment of the diocesan Bishop, 
a. Either in the sanctuary, apart from the altar of celebration, in a form and place more appropriate, not excluding on an old altar no longer used for celebration 
b. Or even in some chapel suitable for the faithful’s private adoration and prayer and organically connected to the church and readily visible to the Christian faithful.”
Pope Benedict XVI in his 2007 Apostolic Exhortation, Sacramentum Caritatis wrote regarding the location of the tabernacle: “In considering the importance of eucharistic reservation and adoration, and reverence for the sacrament of Christ's sacrifice, the Synod of Bishops also discussed the question of the proper placement of the tabernacle in our churches. The correct positioning of the tabernacle contributes to the recognition of Christ’s real presence in the Blessed Sacrament. Therefore, the place where the eucharistic species are reserved, marked by a sanctuary lamp, should be readily visible to everyone entering the church. It is therefore necessary to take into account the building’s architecture: in churches which do not have a Blessed Sacrament chapel, and where the high altar with its tabernacle is still in place, it is appropriate to continue to use this structure for the reservation and adoration of the Eucharist, taking care not to place the celebrant's chair in front of it. In new churches, it is good to position the Blessed Sacrament chapel close to the sanctuary; where this is not possible, it is preferable to locate the tabernacle in the sanctuary, in a sufficiently elevated place, at the centre of the apse area, or in another place where it will be equally conspicuous. Attention to these considerations will lend dignity to the tabernacle, which must always be cared for, also from an artistic standpoint. Obviously it is necessary to follow the provisions of the General Instruction of the Roman Missal in this regard. In any event, final judgment on these matters belongs to the Diocesan Bishop.” [69]
The Processional Cross 

Recently the Office of Divine Worship was asked if during the use of a processional cross in the presence of the Archbishop the corpus on the cross should face the Archbishop or the direction of the procession. This interesting question prompted some research into the tradition of the processional cross used by archbishops and even popes. Until the reform of the Ceremonial of Bishops by Pope Paul VI in 1968 the episcopal rites called for a processional cross only used by Metropolitan Archbishops and the Pope himself. This cross is different from the standard processional cross in that it has the double horizontal bar as can be seen in the photo opposite. The old ceremonies called for this cross used in addition to the processional cross which would lead the procession. This metropolitan cross would be carried by an acolyte directly before the Archbishop and the corpus on the cross would face the Archbishop and not the direction of the procession. This was to aid the recollection of the Archbishop as he approached the altar. The old rites say that ‘between the cross and the archbishop no one should intervene’ and that this cross is not used at Tenebrae or on Good Friday. In 1968 Paul VI issued an instruction (Pontificalis ritus) which simplified “the pontifical rites and insignia”. This documents states: “Only a single cross is to be carried in a procession, to increase the dignity of the cross and its veneration. If an archbishop is present, the cross will be the archiepiscopal cross, to be carried at the head of the procession, with the image of Christ crucified facing forward.” The current Ceremonial of Bishops states: “Once an archbishop has received the pallium, the archiepiscopal cross is carried when he goes to a church to celebrate any service of the liturgy.” It continues that the procession begins with the “censer bearer followed by an acolyte carrying the cross, with the image facing front, between seven other acolytes, or at least two, carrying candlesticks with lighted candles.”
Why the Liturgy? What Does ‘Liturgy’ Mean? 

In Part One of the Catechism of the Catholic Church, the profession of faith is followed by the explanation of the sacramental life, in which Christ is present and acts, and continues building his Church. In fact, if the figure of Christ did not stand out in the liturgy, who is its principle and is really present to make it valid, we would not have the Christian liturgy, which depends completely on the Lord and is sustained by his presence. Hence, there is an intrinsic relationship between faith and liturgy; both are intimately united. In reality, without the liturgy and the sacraments, the profession of faith would not be efficacious, as it would lack the grace that sustains Christians' witness. “On the other hand, the liturgical action can never be considered generically, prescinding from the mystery of faith. Our faith and the eucharistic liturgy both have their source in the same event: Christ's gift of himself in the Paschal Mystery.” (Benedict XVI, Sacramentum Caritatis, 34). If we open Part Two of the Catechism we read that the word “liturgy” originally meant “service in the name of/on behalf of the people.” In Christian tradition it means the participation of the People of God in “the work of God” (CCC, 1069). What is this work of God in which we participate? 
The Catechism’s answer is clear and enables us to discover the profound connection that exists between faith and liturgy: “In the Symbol of the faith the Church confesses the mystery of the Holy Trinity and of the plan of God's good pleasure (Ephesians 1:9) for all creation: the Father accomplishes the 'mystery of his will' by giving his beloved Son and his Holy Spirit for the salvation of the world and for the glory of his name” (CCC, 1066).

In fact, “in redeeming mankind and giving perfect glory to God,” Christ the Lord “accomplished this work principally by the Paschal mystery of his blessed Passion, Resurrection from the dead and glorious Ascension” (CCC, 1067). It is the Mystery of Christ that the Church “proclaims and celebrates in her liturgy so that the faithful may live from it and bear witness to it in the world” (CCC, 1068). The “work of our redemption is accomplished” through the liturgy (Vatican Council II, Sacramentum Caritatis, 2). As he was sent by the Father, so Christ sent the Apostles to proclaim the redemption and “to carry out the work of salvation they were proclaiming, through the sacrifice and the sacraments, around which the whole of liturgical life turns” (ibidem, 6). We see, thus, that the Catechism synthesizes the work of Christ, in the Paschal mystery, which is its essential nucleus. And the nexus with the liturgy is obvious as, “through the liturgy Christ, our redeemer and high priest, continues the work of our redemption in, with and through his Church” (CCC, 1069).Thus, this “work of Jesus Christ,” the perfect glorification of God and sanctification of men, is the true content of the liturgy.
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Evangeliary - Book of the Gospels 

The Book of the Gospels or Evangeliary contains the full text of the passages from all four gospels that the deacon or priest is to read or chant at Mass on Sundays and Solemnities in the course of the liturgical year. Usually the Book of the Gospel is more properly used when a deacon is present at Holy Mass, however it can be used without a deacon. The use of the Book of the Gospels is not mandatory, and the gospel readings are also included in the standard Lectionary. The Book of the Gospels, if used, is brought to the altar in the entrance procession, but the Lectionary is not. When carried in procession, the Book of the Gospels is held slightly elevated, though not in front of the face or over the head. It is particularly proper for the deacon to carry the Book of the Gospels in procession, as the reading of the gospel is his particular ministry. When there is no deacon, the Book may be carried by a lector [GIRM 120], however this is only an option and if exercised should never detract from or be confused with the diaconal ministry. Upon reaching the altar, the deacon or lector bows in veneration of the altar, then places the Book upon the altar, where it remains until the Gospel procession. During the singing of the Gospel Chant, the deacon (who before proclaiming the gospel receives the priest's blessing), or in his absence, a priest, removes the Book from the altar and processes with it to the ambo. If incense is used, the Book of the Gospels is censed by the deacon before the reading or chanting. An altar server or acolyte will swing the censer slowly during the reading or chanting. The Book of the Gospels remains on the ambo until the Mass concludes, unless it is taken to a bishop to be kissed, after which it may be placed on the credence table or another appropriate and dignified place [GIRM 175]. The Book of the Gospels is never carried out of the church in procession at the conclusion of Holy Mass.
The GIRM repeats that when the Book of the Gospels is carried in procession it should be ‘slightly elevated’ (parum elevatum). It makes no practical sense to carry the Book of the Gospels in front of the face since this would hinder sight and to carry the Book over the head would seem an unnecessary exaggeration of the instruction. Therefore, a solution would be that when holding the Book of the Gospels the top of the Book should be just below the line of sight. The Extraordinary Form rubrics state that the Evangeliarium should be carried by the deacon ante pectus (in front of the breast) with the opening facing to his left. Traditionally the right hand takes the Book at the top of the cover and the left hand is placed on the bottom. It is interesting to note that in the Mozarabic Rite the Book of the Gospels is carried by a deacon in procession to and from the place of proclamation with a humeral veil covering the Book for added solemnity. When the deacon is assisting the Bishop, he carries the book to him to be kissed. In more solemn celebrations, as the occasion suggests, a Bishop may impart a blessing to the people with the Book of the Gospels. [GIRM 175]
Sacred Silence 

Silence has always been part of prayer, St. John of the Cross famously said that “Silence is God’s first language.” It has thus always been an important part of the Sacred Liturgy. The Second Vatican Council states with regard to active participation: “...at the proper times all should observe a reverent silence.” [SC 30] The current GIRM mentions silence some twenty-two times and indeed has a section which emphasizes the proper place and the correct observance of silence during the Sacred Liturgy. The GIRM states: “Sacred silence also, as part of the celebration, is to be observed at the designated times. Its purpose, however, depends on the time it occurs in each part of the celebration. Thus within the Act of Penitence and again after the invitation to pray, all recollect themselves; but at the conclusion of a reading or the homily, all meditate briefly on what they have heard; then after Communion, they praise and pray to God in their hearts.” It continues: “Even before the celebration itself, it is commendable that silence to be observed in the church, in the sacristy, in the vesting room, and in adjacent areas, so that all may dispose themselves to carry out the sacred action in a devout and fitting manner.” [45] During the Sacred Liturgy the first period silence called for is at the Penitential Rite when the faithful are asked to reflect on their sins and make a general confession. Then at the Opening Prayer the priest invites the people to pray. All, together with the priest, observe a brief silence so that they may be conscious of the fact that they are in God’s presence and may formulate their petitions mentally. 
The same brief period of silence should also be observed at the Prayer after Communion unless a period of silence has been observed after Holy Communion. [GIRM 165] Of course the two most important periods of silence during Mass are after the homily and after Holy Communion. During this period of silence after the homily those present are invited to ponder the WORD presented in Sacred Scripture and expounded in the homily and after Holy Communion we are invited to contemplate the WORD made flesh.
In his Wednesday General Audience on 10 January 2018, Pope Francis continued his catechesis on the Holy Eucharist by encouraging priests not to be in a hurry and neglect the moment of silence following the Mass’s opening prayer. Pope Francis said: “Silence is not reduced to the lack of words, but in being open to listen to other voices: That of our heart and, especially, the voice of the Holy Spirit.” He continued: “The nature of silence in liturgy changes depending on the moment it takes place, he added, representing an opportunity to collect during the penitential act and the call to prayer, a chance to meditate after the readings and homily, and a moment for praise after Communion.” The Pope encouraged priests to pay more attention to the liturgy’s calls for silence especially at the collect. He said: “The priest’s ‘Collect’ puts together all of these intentions brought forward during the moment of silence. I strongly recommend priests not to be in a hurry and observe this moment of silence, which without wanting to we risk neglecting.” Holy Father ended his audience by saying: “In the Roman Rite the prayers are concise but full of meaning: many beautiful meditations can be made on these prayers. So beautiful! Going back to meditating on the texts, even outside of Mass, can help us learn how to turn to God, what to ask, what words to use. May the liturgy become for all of us a true school of prayer.”

Vestments 

The Archdiocese of Portland in Oregon has recently approved a design for a Chasuble and Dalmatic to be used by all clergy in Archdiocesan Celebrations of the Eucharist. The material used for these elegant vestments is a poly-damask material (Pavia) and is highlighted with a gold orphrey (Valencia). The Pavia material incorporates a classic quatrefoil design which invokes the ancient Christian imagery of the cross of Christ. The Valencia poly-damask 3.5 inch orphrey, is edged with colorful metallic galloon with a pattern that repeats every 11.25 inches. All vestments are fully satin-lined. Both the Chasuble and Dalmatic are available in two sizes.
Where is the Liturgy Celebrated?

Commentary on nos. 1079-1186 of the Catechism

In the early Christian period, the typical form of the church building became the basilica with large rectangular central naves, which end in a semi-circular apse. This type of building corresponded to the needs of the Christian liturgy and, at the same time, gave the builders great liberty for the choice of individual architectural and artistic elements. The basilica also expresses an axial orientation, which opens the assembly to the transcendent and eschatological dimensions of the liturgical action. In the Latin tradition, the disposition of the liturgical space with the axial orientation remained normative and today also it is regarded as the most appropriate, because it expresses the dynamism of a community journeying towards the Lord. As Benedict XVI affirms, “the nature of the Christian temple is defined by the liturgical action itself” (Sacramentum Caritatis, n. 41). Because of this, the projection of the sacred fittings (altar, tabernacle, seat, ambo, baptistery, place of Penance) cannot only follow functional criteria. Architecture and art are not extrinsic elements to the liturgy and do not have a purely decorative function. Hence, the commitment to build or adapt churches must be permeated by the spirit and the norms of the liturgy of the Church, that is, of that lex orandi which expresses the lex credendi, and from this stems the great responsibility of planners and of customers. 

Man is characterized in his existence by two fundamental coordinates: space and time, two realities that he does not construct for himself but that are given to him. Man is bound by space and time, and so is his prayer to God. Whereas prayer, in as much as simple religious act, can be done anywhere, the liturgy, instead, in as much as public and ordered worship, requires a place, usually a building, where it can be carried out as a sacred rite. The edifice of Christian worship is not the equivalent of the pagan temple, where the shrine with the effigy of the divinity was also considered in some way the dwelling of the latter. As Saint Paul says to the Athenians, “God does not live in shrines made by man” (Acts of the Apostles 17:24). A further stage is present in the Gospel according to John, when Christ says, during his meeting with the Samaritan woman: “But the hour is coming, and now is, when the true worshippers will worship the Father in spirit and truth” (John 4:23). This does not mean, in the light of the Gospel, that there should not be a public worship or sacred building. The Lord does not say that there should not be places for worship in the New Covenant; in the same way, in the prophecy about the destruction of the Temple, He does not say that there should no longer be any building constructed in honor of God, but rather that there should not be only one exclusive place. The Catechism of the Catholic Church insists on the fact that the churches (as buildings) “are not simply gathering places but signify and make visible the Church living in this place, the dwelling of God with men reconciled and united in Christ” (n. 1180).
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The Corporal 

The corporal (from Latin corpus meaning body) is a square white linen cloth, now usually somewhat smaller than the breadth of the altar, upon which the chalice and paten, and also the ciborium containing the smaller hosts for the Communion of the laity, are placed during the celebration of the Mass. 
Sacred vessels that contain the Body and Blood of the Lord are always placed on top of a corporal. Often more than one corporal is necessary at Masses where multiple vessels are used for the consecration. A corporal is placed on the altar at the Preparation of the Gifts. When concelebrants receive the Eucharist from the altar, a corporal is placed beneath all of the additional chalices and patens. Finally, it is appropriate that a corporal be placed beneath the sacred vessels that are to be purified after Mass. Since one of the purposes of the corporal is to contain any small particles of the consecrated host that may remain at the conclusion of the Mass, care should be taken that the transfer of consecrated hosts between sacred vessels should always be done over a corporal. In light of this purpose, a corporal should never be left upon the altar after Holy Mass or become a permanent fixture of the altar. The corporal should be white in color and of sufficient dimensions so that at least the main chalice and paten may be placed upon it completely. The material of corporals should be absorbent and easily laundered. Corporals should be ironed in such a way that their distinctive manner of folding helps to contain any small particles of the consecrated host that may remain at the conclusion of the Mass. The corporal is now usually folded twice in length and twice in breadth, so that when folded it still forms a small square.

With respect as to how a corporal is folded, we defer to the indications provided by Monsignor Peter J. Elliott in his practical ceremonies manual: 
“a. Take the corporal (from the burse, if used) with your right hand, and place it flat at the center of the altar, still folded, approximately 15 cm. (5 inches) from the edge of the altar, or further if a large corporal is being unfolded. 
“b. Unfold it, first to your left, then to your right, thus revealing three squares. 
“c. Unfold the section farthest from you, away from yourself, thus making six squares visible. 
“d. Finally, unfold the crease that is nearest to you, towards yourself, thus making all nine squares visible. Adjust the corporal so that it is about 3 cm. (an inch) from the edge of the altar. “If there is a cross embroidered on one of the outer center squares, move the corporal around so that the cross is nearest to you. “Although Hosts no longer rest directly on the corporal, it is still useful in the event that fragments may fall on it at the fraction or during the purifications, etc. Therefore, never flick a corporal open or shake it open in midair. Such an action would also show a lack of respect for the most sacred altar linen, which must always be used wherever a Mass is celebrated. “To fold a corporal, reverse the above steps. Therefore fold the front three squares away from you, then fold the back three squares towards you and finally bring the right square and the left square onto the remaining central square to complete the process.

Posture after the Agnus Dei 

Beginning on the Solemnity of the Most Holy Body and Blood of Christ, 3 June 2018, Archbishop Sample has determined that during the celebration of Holy Mass, after the Lamb of God, the faithful will kneel. The current General Instruction of the Roman Missal (GIRM) states under the section regarding Movement and Postures that: “The faithful kneel after the Agnus Dei unless the diocesan Bishop determines otherwise.” [43] Previously, the Archdiocese had instructed that the faithful remain standing after the Lamb of God. [The General Instruction on the Roman Missal, 2000 Revisions and Adaptations for the Archdiocese of Portland in Oregon.] Archbishop Sample has determined that a more reverent celebration of the Eucharist will be aided by a change in this posture. Kneeling is a posture of adoration and has been part of the Communion Rite for many centuries. By kneeling after the Lamb of God, the faithful prepare for the moment in which the priest presents to them the Sacrificed Lamb [Ecce Agnus Dei - Behold the Lamb of God]. This posture of adoration is most appropriate before the reception of Holy Communion. After the Lamb of God the faithful should remain kneeling until they move from their place to receive Holy Communion. The tradition of remaining kneeling after the reception of Holy Communion until the priest has returned to his seat is to be commended. Those who cannot kneel due to infirmity or other impediment should be seated so as to not impede the view of those who kneel. This change will unite us with the Universal Church, the majority of the Dioceses in the United States and indeed the other diocese in the State of Oregon. More importantly Archbishop Sample believes it will enhance the reverent participation of the faithful at Holy Mass and increase their devotion to the Holy Eucharist.
https://archdpdx.org/documents/2018/6/DWNL%20Issue%209-1.pdf 
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Incense 

Incense, with its sweet-smelling perfume and high-ascending smoke, is typical of the “good Christian's prayer”, which, enkindled in the heart by the fire of God's love and exhaling the odor of Christ, rises up a pleasing offering in His sight (cf. Amalarius, “De eccles. officiis”). Incensing is the act of imparting the odor of incense with its smoke representing our prayer rising toward the Lord. Incense plays a important role in the Sacred Liturgy and has been employed in the Christian Liturgy from antiquity. When, exactly, incense was introduced into the religious services of the Church it is not easy to say. Still, its common employment in the Temple and the references to it in the New Testament (cf. Luke 1:10; Revelation 8:3-5) would suggest an early familiarity with it in Christian worship. The earliest authentic reference to its use in the service of the Church is found in Pseudo-Dionysius. The Liturgies of Ss. James and Mark, which in their present form are not older than the fifth century, refer to its use at the Sacred Mysteries. A Roman Ordo of the seventh century mentions that it was used in the procession of the bishop to the altar and on Good Friday (cf. “Ordo Romanus VIII” of St. Amand). The thurible (censer) is held in the right hand at the height of the breast, and grasped by the chain near the cover; the left hand, holding the top of the chain, is placed on the breast. 
The thurible is then raised upwards to the height of the eyes, given an outward motion and slightly ascending towards the object to be incensed, and at once brought back to the starting point. This constitutes a single swing. For a double swing the outward motion should be repeated, the second movement being more pronounced than the first. The dignity of the person or thing will determine whether the swing is to be single or double, and also whether one swing or more are to be given. The incense-boat is the vessel containing the incense for immediate use. It is so called from its shape. It is generally carried by the thurifer in the disengaged hand or another server if available. In the present discipline of the Western Church incense is more often used at solemn Mass, solemn blessings, functions, and processions, choral offices, and offices of the dead. On these occasions persons, places, and things such as relics, crucifix, altar, book of Gospels, casket, etc. are incensed. Usually when the Sacred Liturgy takes a more solemn form, incense is employed.

The current General Instruction of the Roman Missal (GIRM) mentions that incense is used at the Mass on five occasions. “If incense is used, before the procession begins, the priest puts some in the thurible and blesses it with the Sign of the Cross without saying anything.” [121] When the priest reaches the altar “he goes up to the altar and venerates it with a kiss. Then, as the occasion suggests, he incenses the cross and the altar, walking around the latter.” [123] Incensation is an expression of reverence and of prayer, as is signified in Sacred Scripture (cf. Ps 141 [140]:2, Rev 8:3). Incense may be used if desired in any form of Mass. The times when incense is used:
a. During the Entrance procession; 

b. At the beginning of Mass, to incense the cross and the altar; 

c. At the Gospel procession and the proclamation of the Gospel itself; 

d. After the bread and the chalice have been placed upon the altar, to incense the offerings, the cross, and the altar, as well as the priest and the people; 
e. At the showing of the host and the chalice after the consecration. [Cf. GIRM 276]
Holy Communion by Intinction 

Intinction is the method of distributing Holy Communion whereby the Sacred Host is dipped into the Precious Blood before it is placed upon the tongue of the communicant. When Holy Communion is distributed in this manner the communicant cannot receive in the hand and a communion plate should be used so that there is no risk of a drop of the Precious Blood be lost. The General Instruction of the Roman Missal states that “If Communion from the chalice is carried out by intinction, each communicant, holding a communion-plate under the chin, approaches the priest who holds a vessel with the sacred particles, a minister standing at his side and holding the chalice. The priest takes a host, dips it partly into the chalice and, showing it, says, Corpus et Sanguis Christi (The Body and Blood of Christ). The communicant responds, Amen, receives the Sacrament in the mouth from the priest, and then withdraws. [287] 
It would be acceptable for an altar server to hold a common communion plate for each communicant. Thus the option of intinction is permitted by law. However, communion must still be administered by a legitimate minister of the sacrament. A communicant may not take a host in his hands and proceed to carry it to a minister of the cup and dip the host into the cup by himself. That is to say that self-intinction is illicit. It seems clear from the GIRM that Holy Communion by intinction is only to be administered by a priest: “A duly instituted acolyte, as an extraordinary minister, may, if necessary, assist the priest in giving Communion to the people. If Communion is given under both kinds, when no deacon is present, the acolyte administers the chalice to the communicants or holds the chalice if Communion is given by intinction.” [191]
The Instruction from the Congregation of Divine Worship under the pontificate of Pope St. John Paul II, On Certain Matters to be Observed or to be Avoided Regarding the Most Holy Eucharist, states: “The norms of the Roman Missal admit the principle that in cases where Communion is administered under both kinds, the Blood of the Lord may be received either by drinking from the chalice directly, or by intinction, or by means of a tube or a spoon”. [103] It continues; “As regards the administering of Communion to lay members of Christ’s faithful, the Bishops may exclude Communion with the tube or the spoon where this is not the local custom, though the option of administering Communion by intinction always remains. If this modality is employed, however, hosts should be used which are neither too thin nor too small, and the communicant should receive the Sacrament from the Priest only on the tongue.” Regarding self-intinction the Instruction is clear: “The communicant must not be permitted to intinct the host himself in the chalice, nor to receive the intincted host in the hand. As for the host to be used for the intinction, it should be made of valid matter, also consecrated; it is altogether forbidden to use non-consecrated bread or other matter. While the method of distributing Holy Communion by intinction is rare in the Latin Rite it is a valid option, and if used the norms contained in the GIRM obviously must be strictly observed.
Holy Communion on the Tongue & Kneeling 

The most ancient practice of distributing Holy Communion was, with all probability, to give Communion to the faithful in the palm of the hand. The history of the liturgy, however, makes clear that rather early on a process took place to change this practice. From the time of the Fathers of the Church, a tendency was born and consolidated whereby distribution of Holy Communion in the hand became more and more restricted in favor of distributing Holy Communion on the tongue. The motivation for this practice is two-fold: 
a) first, to avoid, as much as possible, the dropping of Eucharistic particles; 
b) second, to increase among the faithful devotion to the Real Presence of Christ in the Sacrament of the Eucharist. 
Over the centuries the Church has always characterized the moment of Holy Communion with sacredness and the greatest respect, forcing herself constantly to develop to the best of her ability external signs that would promote understanding of this great sacramental mystery. 
In her loving and pastoral solicitude the Church has made sure that the faithful receive Holy Communion having the right interior dispositions, among which dispositions stands out the need for the Faithful to comprehend and consider interiorly the Real Presence of Him Whom they are to receive. The Western Church has established kneeling as one of the signs of devotion appropriate to communicants. A celebrated saying of Saint Augustine, cited by Pope Benedict XVI in n. 66 of his Encyclical Sacramentum Caritatis, (“Sacrament of Love”), teaches: “No one eats that flesh without first adoring it; we should sin were we not to adore it”. Kneeling indicates and promotes the adoration necessary before receiving the Eucharistic Christ. From this perspective, the then-Cardinal Ratzinger assured that: “Communion only reaches its true depth when it is supported and surrounded by adoration”. For this reason, Cardinal Ratzinger maintained that “the practice of kneeling for Holy Communion has in its favor a centuries-old tradition, and it is a particularly expressive sign of adoration, completely appropriate in light of the true, real and substantial presence of Our Lord Jesus Christ under the consecrated species”.
John Paul II, in his last Encyclical, Ecclesia de Eucharistia, “By giving the Eucharist the prominence it deserves, and by being careful not to diminish any of its dimensions or demands, we show that we are truly conscious of the greatness of this gift. We are urged to do so by an uninterrupted tradition, which from the first centuries on has found the Christian community ever vigilant in guarding this ‘treasure.’ Inspired by love, the Church is anxious to hand on to future generations of Christians, without loss, her faith and teaching with regard to the mystery of the Eucharist. There can be no danger of excess in our care for this mystery, for ‘in this sacrament is recapitulated the whole mystery of our salvation.’” In continuity with the teaching of his Predecessor, starting with the Solemnity of Corpus Christi in the year 2008, the Holy Father, Benedict XVI, began to distribute to the faithful the Body of the Lord, by placing it directly on the tongue of the faithful as they remain kneeling.
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Sacred Vestments and Liturgical Vesture 

The diversity of offices in the celebration of the Sacred Liturgy, above all of Holy Mass, is shown outwardly by the diversity of sacred vestments, conscientiously worn according to the prescriptions of the liturgical books, as a sign of the office proper to each. In the Archdiocese of Portland in Oregon, the vestments are to respect traditional forms and no lay person is to wear any vesture during liturgical celebrations that could mislead the faithful as to their office in the Church. (GIRM 335) The norms governing in general the dignity and artistic worth of sacred objects, and their appropriateness for sacred use are to be applied also to sacred vestments and liturgical vesture. Sacred vestments should contribute to the beauty of the sacred action itself, for to put on a sacred vestment to accomplish a sacred act signifies leaving the usual dimensions of daily life to enter the presence of God in the celebration of the divine mysteries. It is appropriate that the vestments worn by priests and deacons, as well as the liturgical vesture worn by lay ministers, be blessed according to the rite in the Book of Blessings before they are put to use. In celebrating Holy Mass and in administering the Eucharist, priests are to wear the sacred vestments prescribed by the rubrics. The vestment proper to the priest celebrant at Holy Mass and other sacred actions directly connected with Mass, unless otherwise indicated, is the chasuble, worn over the priestly stole and on top of an alb. (CIC 929, GIRM 338) Except in the case of concelebrants when there is an insufficient number of chasubles available, priests are never to celebrate Holy Mass without a chasuble.

At the celebration of Holy Mass and in administering the Eucharist, deacons are to wear the sacred vestments prescribed by the rubrics. The vestment proper to the deacon is the dalmatic, worn over the alb and stole. The stole is worn by the deacon over his left shoulder and drawn diagonally across the chest to the right side, where it is fastened. The dalmatic may be omitted out of necessity or on account of a lesser degree of solemnity, but “in order that the beautiful tradition of the Church may be preserved, it is praiseworthy to refrain” from omitting it. It should be borne in mind also that Sunday celebrations of the Eucharist are not occasions for lesser solemnity, since Sunday is itself a very important occasion in the life of the faithful people. (GIRM 388) Accordingly, parishes should aim to have full sets of dalmatics with matching stoles and in the appropriate liturgical colors.
The Noble Simplicity of Liturgical Vestments 

The fifth chapter on “Decorum of the Liturgical Celebration” in the encyclical Ecclesia de Eucharistia - of Pope John Paul II (April 17, 2003), affirms that Christ himself wanted a fitting a decorous environment for the Last Supper, asking his disciples to prepare it in the house of a friend who had a “large upper room furnished” (Luke 22:12; cf. Mark 14:15). In face of Judas’ protest that the anointing with precious oil was an unacceptable “waste,” given the need of the poor, Jesus, without diminishing the obligation of concrete charity towards the needy, declared his great appreciation for the woman's action, because her anointing anticipated “that honor of which his body will continue to be worthy also after his death, indissolubly linked as it is to the mystery of his Person” (Ecclesia de Eucharistia, 47). John Paul II concludes that the Church, as the woman of Bethany, “does not fear to ‘waste,’ investing the best of her resources to express her adoring wonder in the face of the incommensurable gift of the Eucharist” (ibid., 48). The liturgy calls for the best of our possibilities, to glorify God the Creator and Redeemer. In the end, the care for the churches and the liturgy must be an expression of love for the Lord. Also in a place where the Church does not have great material resources, this duty cannot be neglected. 
Already an important Pope of the 18th century, Benedict XIV (1740-1758) in his encyclical Annus Qui Hunc (Feb. 19, 1749), dedicated above all to sacred music, exhorted his clergy to have the churches well-kept and equipped with all the necessary sacred objects for the worthy celebration of the liturgy: “We wish to stress that we are not speaking of the sumptuousness and magnificence of the Sacred Temples, or of the preciousness of the sacred furnishings, we knowing as well that they cannot be had everywhere. We have spoken of decency and cleanliness which it is not licit for anyone to neglect, decency and cleanliness being compatible with poverty.” The Constitution on the Sacred Liturgy of the Second Vatican Council pronounced itself in a similar way: “Ordinaries, by the encouragement and favor they show to art which is truly sacred, should strive after noble beauty rather than mere sumptuous display. This principle is to apply also in the matter of sacred vestments and ornaments” (SC 124). This passage refers to the concept of the “noble simplicity” introduced in the same Constitution. (34)

At the beginning of the 20th century, the known English liturgist Edmund Bishop (1846-1917) described the “genius of the Roman Rite” as marked by simplicity, sobriety and dignity (cf. E. Bishop, Liturgica Historica Clarendon Press, Oxford, 1918, pp. 1-19). This description is not without merit, but it is necessary to be attentive to its interpretation: the Roman Rite is “simple” compared to other historical rites, such as the Eastern which are distinguished by great complexity and sumptuousness. However, the “noble simplicity” of the Roman Rite must not be confused with a misunderstood “liturgical poverty” and an intellectualism that can lead to the ruin of solemnity, foundation of divine worship. From such considerations it is evident that the sacred vestments must contribute “to the decorum of the sacred action” (GIRM 335), above all “in the way and in the material used,” but also, though in a measured way, in the ornaments (ibid., 344). The use of the liturgical vestments expresses the hermeneutics of continuity, without excluding a particular historical style.

https://archdpdx.org/documents/2018/8/DWNL%20Issue%2011-1.pdf 
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Exposition & Benediction of the Most Blessed Sacrament 

Eucharistic Exposition and Benediction are recognized by the Church and not considered devotions, but rather a part of the Church’s official liturgy. Whereas in the past Benediction was frequently added on to the end of another service or devotion, this is no longer generally permitted. Eucharistic Exposition and Benediction is a complete liturgical celebration in its own right and is to be celebrated as such, as laid down in the current liturgical books. The norms for Exposition of the Blessed Sacrament and Benediction can be found in the 1973 document Holy Communion and Worship of the Eucharist Outside of Mass (HCWEOM). It would be a welcomed addition to the Liturgical Rites to have this document updated to provide some structure for the proliferation of eucharistic adoration which has been one of the fruits of the Second Vatican Council. The minister of exposition of the Blessed Sacrament and of Eucharistic benediction is a priest or deacon. In special circumstances, the minister of exposition and reposition alone (without benediction) is the acolyte, extraordinary minister of Holy Communion, or another person designated for this by the local ordinary. In the Archdiocese of Portland the precepts of the Archbishop on these matters are to be faithfully observed. In churches or oratories where it is permitted to reserve the Blessed Sacrament, there can be exposition with the ciborium or the monstrance; the norms prescribed in the liturgical books are to be observed. It is forbidden to expose the Precious Blood of Christ for Eucharistic adoration, either alone or together with the sacred host. Exposition of the Blessed Sacrament is not to be held in the same area of the church or oratory during the celebration of Mass. Benediction, the blessing imparted with the Blessed Sacrament should be preceded by a suitable period of readings of the Word of God, hymns, prayers, and sufficient time for silent prayer. This Eucharistic blessing can only be administered by a bishop, priest or deacon. Prayers of a clearly Christocentric character should be publicly recited during exposition of the Blessed Sacrament. In their private prayers the faithful should remember that during exposition everything should be so arranged that the faithful can devote themselves attentively in prayer to Christ our Lord. Exposition ends with benediction by the priest or deacon. Since the Holy Eucharist is due the worship and adoration reserved to God alone it is important to solemnify any periods of exposition, no matter how long or short, with the appropriate rites.

The rite contained in HCWEOM reminds us that “For exposition of the blessed sacrament in the monstrance, four to six candles are lighted, as at Mass, and incense is used.” [85] The minister, if he is a priest or deacon, should vest in an alb, or a surplice over a cassock, and a stole. He should wear a cope and use the humeral veil. The structure of rite is as follows: Exposition Song; Exposition (Procession from the place of Reservation); Adoration with Readings, homily, prayers, songs ad libitum or Liturgy of the Hours; Benediction with Eucharistic Song Prayer and Blessing; followed by Reposition. Traditionally the Hymns written by S. Thomas Aquinas for the Office of Corpus Christi are used for the Exposition Song (O Salutaris) and for the Benediction Eucharistic Song (Tantum Ergo), they are often kept in their Latin but their vernacular versions can be used. The rite states that: “After the prayer the priest or deacon puts on the humeral veil, genuflects and takes the monstrance. He makes the sign of the cross over the people with the monstrance in silence.” [98] It continues: “After the blessing the priest or deacon who gave the blessing, or another priest or deacon, replaces the blessed sacrament in the tabernacle and genuflects. Meanwhile the people may sing or say an acclamation, and the minster then leaves.” Traditionally the Divine Praises are said or sung just before or during the reposition.
The Vesting Prayers 

The vestments used by the sacred ministers in liturgical celebrations derive from ancient Greek and Roman secular clothing. In the first centuries the raiment of persons of a certain social level (the ‘honestiores’, persons of rank with property) was adopted for the Christian liturgy and this practice was maintained in the Church, even after the peace of Constantine. As we see in some Christian writers, the sacred ministers wore the best clothing, which was most probably reserved for liturgical use. [Cf. St. Jerome, Adversus Pelagianos, I, 30.] While in Christian antiquity the liturgical vestments were distinguished from secular clothing, not by their particular form but by the quality of the material and their special decorum, in the course of the barbarian invasions the customs and, with them, the vesture of new peoples were introduced into the West and brought about changes in profane clothing. But the Church kept, without essential alteration, the vestments used by the clergy in public worship; in this way the secular use of clothing was distinguished from the liturgical use. Finally, in the Carolingian epoch (which began in roughly the 8th century), the vestments proper to the various degrees of the sacrament of orders, with a few exceptions, took on their definitive form, which they retain to this day. Beyond the historical circumstances, the sacred vestments had an important function in the liturgical celebrations: In the first place, the fact that they are not worn in ordinary life, and thus possess a “liturgical” character, helps one to be detached from the everyday and its concerns in the celebration of divine worship. Furthermore, the ample form of the vestments, the alb, for example, the dalmatic and the chasuble, put the individuality of the one who wears them in second place in order to emphasize his liturgical role. One might say that the “camouflaging” of the minister’s body by the vestments depersonalizes him in a way; it is that healthy depersonalization that decenters the celebrating minister and recognizes the true protagonist of the liturgical action: Christ. The form of the vestments, therefore, says that the liturgy is celebrated “in persona Christi” and not in the priest’s own name. He who performs a liturgical function does not do so as a private person, but as a minister of the Church and an instrument in the hands of Jesus Christ. The sacred character of the vestments also has to do with their being donned according to what is prescribed in the Roman Ritual.
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Rite of Christian Initiation of Adults (RCIA)
From the time of the Apostles, becoming a Christian has been accomplished by a journey of Initiation in several stages. The pace of the journey for a given individual may vary, but it involves certain essential elements: the proclamation of the Word; the acceptance of the Gospel through conversion; the profession of faith; Baptism itself; the outpouring of the Holy Spirit; and admission to Eucharistic Communion. The image of the journey of faith is clearly evident in the Church’s ritual for the Christian Initiation of adults and older children. Both for those just coming to faith in Christ and those already baptized in Christ who seek to enter the Catholic Church, there is a journey to make, and it is made in the midst of the Catholic community of faith. It is a holy journey made in response to the grace of God, and is centered in the Church’s life of liturgical celebration, being sometimes marked with special rites. The complete Rite of Christian Initiation of Adults must be used in the following circumstances: a. The Baptism of adults. b. The Baptism of children who have reached catechetical age (about the age of seven). c. The preparation of baptized but uncatechized adult Catholics for confirmation and/or First Holy Communion. d. The Reception into the Full Communion of the Catholic Church of non-Catholic adults and children of catechetical age, and e. The preparation of candidates for Reception into the Full Communion of the Catholic Church who have never been catechized. In the circumstances described above, no other rite or pastoral procedure is to be used. The permitted options for pastoral adaptation of the rites, including adaptation for exceptional circumstances are given in the liturgical book itself. The National Statutes for the Catechumenate have the status of particular law for the dioceses of the United States and are to be observed in the Archdiocese of Portland in Oregon.
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Order of Blessing a Married Couple within Mass on the anniversary of marriage

In the new Rite of the Order of Celebrating Marriage (2016) appendix III contains a Blessing for Married Couples within Holy Mass on the Anniversary of a Marriage. For many years pastors have responded to requests from Married Couples for some recognition of major anniversaries with various different responses. Often there was a request for the renewal of vows which has not so far been included in previous Blessings of Married Couples (Cf. Book of Blessings Chapter 1-III). In the new blessing if the couple wish to renew their commitment publicly a formula is provided: The husband: Blessed are you, Lord, for by your goodness I took N. as my wife. The wife: Blessed are you, Lord, for by your goodness I took N. as my husband. Both: Blessed are you, Lord, for in the good and the bad times of our life you have stood lovingly by our side. Help us, we pray, to remain faithful in our love for one another, so that we may be true witnesses to the covenant you have made with humankind. On the main anniversaries of Marriage, as for example, on the twenty-fifth, fiftieth, or sixtieth anniversary, it is fitting to hold a special remembrance of the Sacrament by means of the celebration of the proper Mass with the prayers indicated in The Roman Missal (Masses and Prayers for Various Needs and Occasions, [11]. On the Anniversaries of Marriage). In the Liturgy of the Word, the readings may be taken either from the Lectionary For the Celebration of Marriage(s), or from the Mass For Giving Thanks to God from the Lectionary for Masses for Various Needs (cf. The Roman Missal, Lectionary for Mass,) in accord with the norm of the rubrics. After the reading of the Gospel, in a homily based on the sacred text, the Priest should expound the mystery and the grace of Christian married life, keeping in mind, however, the various circumstances of individuals. Although this new Order of Blessing is intended to take place on the significant anniversary itself within the context of a Proper Mass from then Roman Missal, it would seem pastorally appropriate to administer the Blessing at the conclusion of other Masses (e.g. Sundays) and other gatherings of the faithful (Cf. BB 116).
The Language of Liturgical Celebration 

Language is not only an instrument that serves to communicate facts, which it seeks to do in the most simple and efficient way, but it is also the means to express our mind in a way that involves the whole person. Consequently, language is also the means by which we express thoughts and religious experiences. Christine Mohrmann, the great historian of the Latin of Christians, affirms that “sacred language” used in divine worship is a specific way of "organizing" the religious experience. In fact, Mohrmann maintains that every form of believing in supernatural reality, in the existence of a transcendent being, leads necessarily to the adoption of a form of sacred language in worship, whereas radical secularism rejects any form of it. In this connection, Cardinal Albert Malcolm Ranjith, the archbishop of Colombo, Sri Lanka, explained in an interview to the Italian daily La Repubblica in July 2009 that “the use of sacred language is a tradition in the whole world. In Hinduism, the language of prayer is Sanskrit, which is no longer in use. In Buddhism Pali is used, a language that today only Buddhist monks study. In Islam, the Arabic of the Koran is used. The use of a sacred language helps us to live the sensation of the beyond.” The use of a sacred language in the liturgical celebration is part of what St. Thomas Aquinas in the Summa Theologiae calls the “solemnitas.” The Angelic Doctor teaches: “What is found in the sacraments by human institution is not necessary to the validity of the sacrament, but confers a certain solemnity, useful in the sacraments to exercise devotion and respect in those who receive it” (Summa Theologiae III, 64, 2; cf. 83, 4). Sacred language, being the means of expression not only of individuals, but rather of a community that follows its traditions, is conservative: it maintains the archaic linguistic forms with tenacity. Moreover, introduced in it are external elements, in so far as associated to an ancient religious tradition. 
A paradigmatic case is the Hebrew biblical vocabulary in the Latin used by Christians (Amen, Alleluia, Hosanna, etc.), as St. Augustine already observed (cf. “De doctrina christiana,” II, 34-35 [11, 16]).
In the course of history a wide variety of languages has been used in Christian worship: Greek in the Byzantine tradition; the different languages of the Eastern traditions, such as Syriac, Armenian, Georgian, Coptic and Ethiopic; Paleo-Slavic; the Latin of the Roman rite and of the other Western rites. Found in all these languages are forms of style that separate them from the “ordinary” or popular language. Often this separation is the consequence of linguistic developments in the common language, which then are not adopted in the liturgical language because of its sacred character. However, in the case of Latin as language of the Roman liturgy, a certain separation has existed since the beginning: Romans did not speak in the style of the canon or of the prayers of the Mass. As soon as Greek was replaced by Latin in the Roman liturgy, a highly stylized language was created as a means of worship, which an average Christian of Rome of late antiquity would have had difficulty in understanding. Moreover, the development of Christian “latinitas
” could have rendered the liturgy more accessible to the people of Rome or Milan, but not necessarily to those whose mother tongue was Gothic, Celtic, Iberian, or Punic. Nevertheless, thanks to the prestige of the Church of Rome and the unifying force of the papacy, Latin became the singular liturgical language of Christianity, and subsequently one of the foundations of culture in the West.
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The Celebration of the Sacrament of Baptism during Holy Mass 

A reader recently enquired about the permissibility and the appropriateness of celebrating the Sacrament of Baptism during regularly scheduled Sunday Masses. All things pertaining to baptism of children of course can be found in the Roman Ritual under the title “Rite of Baptism for Children.” In the praenotanda of the rite it is clear that it is permissible to celebrate the sacrament during Sunday Mass “On Sunday, baptism may be celebrated even during Mass, so that the entire community may be present and the relationship between baptism and eucharist may be clearly seen; but this should not be done too often.” [9] If the baptism is celebrated during Sunday Mass the rite of receiving the children takes place at the beginning of Mass and the greeting and penitential rite are omitted. The rite of baptism then continues after the homily and the general intercessions which are taken form the rite of baptism. The Creed is omitted since the profession of faith by the entire community before the baptism takes it place. The baptism continues with the prayer of exorcism. After the baptism the Mass continues in the usual way with the presentation of the gifts. At the final blessing the priest may use one of the formularies contained in the rite of baptism. It would seem clear from the reading of the rite itself is that the norm for the baptism of children throughout the church year is that it takes place outside of Holy Mass normally on a Sunday, however the Sacrament can be celebrated on any day that does not have restriction (e.g. Good Friday). It is clear also that the rite of baptism can be celebrated during Mass on a Sunday involving the parish community in deeper way and that the connection between baptism and the Eucharist can be seen by all those present. However the rite tells us that “this should not be done too often”. Why does the rite say that this should not be done too often? There are many things to consider when planning one or multiple infant baptisms during a regular Sunday Mass. Although the idea that the entire community is present is praiseworthy, in a large church one common complaint often heard is that, due to the position of the font or baptistry most people cannot see the rite itself and feel somewhat excluded rather than ‘present’. Obviously, the prolongation of the Sunday Mass can be somewhat problematic and although the rite itself omits various parts of the Mass, when a large number of children are to be baptized, the time devoted to the baptism can overshadow the celebration of the Sacrifice.

There are many other pastoral factors that must be taken into consideration when scheduling baptisms. One consideration is the faith life and practice of the family of the child to be baptized. The rite explains: “Before the celebration of the sacrament, it is of great importance that parents, moved by their own faith or with the help of friends or other members of the community, should prepare to take part in the rite with understanding.” [5.1] 
The preparation of the parents for the Sacrament plays a vital part in the celebration. The celebration of the Sacrament must be performed with great dignity. “It is also the duty of the priest to arrange that baptism is always celebrated with proper dignity and, as far as possible, adapted to the circumstances and wishes of the families concerned. All who perform the rite of baptism should do so with exactness and reverence; they must also try to be understanding and friendly to all.” [7.2] This would suggest that if due to various pastoral necessities that the worthy celebration of Holy Mass would be in any=way compromised by the habitual celebration of baptism during the liturgy, it would be better to celebrate the Sacrament outside of Sunday Mass. In summary then: It is permissible to celebrate the Sacrament of Baptism during a Sunday Mass, but it is not the norm and in light of the pastoral realities the rite explains that “this should not be done too often.”

Fractio Panis - The Breaking of the Bread 

In the celebration of Holy Mass the breaking of the Eucharistic Bread – done only by the Priest celebrant, if necessary with the help of a Deacon or of a concelebrant – begins after the exchange of peace, while the Agnus Dei is being recited. For the gesture of breaking bread “carried out by Christ at the Last Supper, which in apostolic times gave the whole eucharistic action its name, signifies that the faithful, though they are many, are made one Body in the communion of the one Bread of Life who is Christ, who died and rose for the world’s salvation” (cf. 1 Cor 10, 17). [153] 
For this reason the rite must be carried out with great reverence. [154] Even so, it should be brief. The abuse that has prevailed in some places, by which this rite is unnecessarily prolonged and given undue emphasis, with laypersons also helping in contradiction to the norms, should be corrected with all haste. [Redemptionis Sacramentum, 73]

The fractio panis (Breaking of the Bread) is an important rite within Holy Mass and has taken on great significance over the centuries, indeed this activity has been carefully regulated through the development of the Sacred Liturgy which led towards the end of the seventh century to the introduction of a special chant, the Agnus Dei, which is now an important element of the sacred synaxis. The current General Instruction of the Roman Missal states: “The Priest breaks the Eucharistic Bread, with the assistance, if the case requires, of the Deacon or a concelebrant. The gesture of breaking bread done by Christ at the Last Supper, which in apostolic times gave the entire Eucharistic Action its name, signifies that the many faithful are made one body (1 Cor 10:17) by receiving Communion from the one Bread of Life, which is Christ, who for the salvation of the world died and rose again. The fraction or breaking of bread is begun after the sign of peace and is carried out with proper reverence, and should not be unnecessarily prolonged or accorded exaggerated importance. This rite is reserved to the Priest and the Deacon. The Priest breaks the Bread and puts a piece of the host into the chalice to signify the unity of the Body and Blood of the Lord in the work of salvation, namely, of the Body of Jesus Christ, living and glorious. The supplication Agnus Dei (Lamb of God) is usually sung by the choir or cantor with the congregation replying; or at least recited aloud. This invocation accompanies the fraction of the bread and, for this reason, may be repeated as many times as necessary until the rite has been completed. The final time it concludes with the words grant us peace.” [83-84] The fractio is immediately followed by the commingling: a particle separated from one of the halves of the fractioned host is dropped into the chalice with an accompanying prayer that had been used in a similar dating back to the papal masses of the eighth century. Thus in the present day liturgy the ceremony of the commingling, just before the Communion, is a survival from the ancient Papal liturgies of the Roman Rite. Only the priest and deacon may carry out the fractio. It should also be noted that it must be done at the appropriate part of Holy Mass. “In some places there has existed an abuse by which the Priest breaks the host at the time of the consecration in the Holy Mass. This abuse is contrary to the tradition of the Church. It is reprobated and is to be corrected with haste.” [Redemptionis Sacramentum 55]

Placing the Crucifix at the Center of the Altar 

Throughout its history, the Church has established sensible signs that would help the faithful to elevate their souls to God. The Council of Trent, referring in particular to the Holy Mass, motivated this habit by recalling that “human nature is such that it cannot be easily elevated to the meditation of divine things without external aids: on account of this the Church, as a loving Mother, has established certain rites…to render more evident the majesty of such a great sacrifice and to introduce the minds of the faithful, with these visible signs of religion and piety, to the contemplation of the sublime realities hidden in this sacrifice” (DS, 1746). One of the oldest signs consists in turning to the east to pray. The east is symbol of Christ, the sun of justice. “Erik Peterson demonstrated the close connection between prayer toward the East and the cross, evident connection at the latest for the post Constantinian period. [...] Diffused among Christians was the use of indicating the direction of prayer with a cross on the eastern wall in the apse of basilicas, but also in private rooms, for example, of monks and hermits” (U.M. Lang, “Turning Towards the Lord,” Ignatius, 2006). Another is to look up: “If we are asked toward what do the priest and faithful look during prayer, the answer must be: on high, toward the apsidal vault! In fact, during prayer the praying community did not look in front of it to the altar or the chair, rather it raised its hands and eyes on high. Thus the apsidal vault points to the most important element of the decoration of the church, at the most profound and holy moment of the liturgical action, which is prayer”. Hence, when Christ is represented in the apse between the Apostles and martyrs, it is not just a representation, but rather his epiphany before the praying community. The community then “raised the hands and eyes on high to ‘heaven,’ looking at Christ in the apsidal mosaic and talked with him, prayed to him. Evidently, Christ was thus directly present in the image. Given that the apsidal vault was the point of convergence of the prayerful gaze, art furnished all that the man of prayer needed: Heaven, from which the Son of God appeared to the community as from a platform”. Hence, for these Christians, “to pray and to look formed a whole. The man of prayer wanted not only to pray, but also hoped to see. If a celestial cross of Christ in his heavenly glory was shown in the apse in a marvellous way, then by that very fact the man of prayer who looked on high could see this exactly: that heaven opened for him and Christ showed himself to him”.
Deduced from preceding historical scenes is that the liturgy was not imagined primarily as a dialogue between the priest and the assembly. We cannot enter into details here: we limit ourselves to saying that the celebration of the Holy Mass “toward the people” is a concept that entered to form part of the Christian mentality only in the modern age, as serious studies demonstrate and Benedict XVI confirmed: “[t]he idea that the priest and the people in prayer must look at one another reciprocally was born only in the modern age and is completely foreign to ancient Christianity. In fact, the priest and the people do not address their prayer to one another, but together they address it to the one Lord” (“Teologia della Liturgia,” Vatican City, 2010. Despite the fact that Vatican II never touched this aspect, in 1964 the instruction “Inter Oecumenici,” issued by the Council in charge of enacting the liturgical reform prescribes: “It is good that the main altar be detached from the wall to be able to turn around easily and celebrate ‘versus populum.’” From that moment, the position of the priest “toward the people,” although not obligatory, became the most common way of celebrating Mass. Things being as they are, the Holy Father proposes, also in these cases, that the old meaning of “oriented” prayer not be lost and suggests that difficulties be averted by placing at the center of the altar the sign of Christ crucified.
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Instructions for the Implementation of Sacrosanctum Concilium 

The great document of the Second Vatican Council regarding the Sacred Liturgy Sacrosanctum Concilium (SC) was issued on 4 December 1963. After the broad principles of Liturgical Renewal were laid out in this document, the then Congregation for Rites went about the implementation of the liturgical renewal. There was a time of some experimentation in the church with regard to the correct application of SC and indeed some confusion arose which lingers today in some quarters. Some experimentation was necessary with regard to certain new practices such as concelebration but after the Holy See had received the feedback of such projects then documents regarding the implementation of new rubrics and norms were needed. Since SC there have been five Instructions “for the right implementation of the Constitution on the Sacred Liturgy of the Second Vatican Council.” 
The First four were: 
• Inter Oecumenici (26 September 1964), on general principles regarding the ordinary application of the liturgical renewal. 
• Tres abhinc annos (4 May 1967), which established further adaptation of the Order of Mass. 
• Liturgicae instaurationes (5 September 1970), which contained directives regarding the central role of the Bishop in the renewal of the Liturgy in all the dioceses. 
• Varietates legitimae (28 January 1994), which treated the difficult questions about the Roman Liturgy and inculturation. The fifth was more recent and concerned the translation of liturgical texts. 
• Liturgiam Authenticam (28 March 2001) For any student of the liturgical reform a careful reading of these first four documents is necessary to see the challenges faced by the reformers and the reasons for the adaptations to the Sacred Liturgy over the first few years after the council. We encourage our readers to revisit these documents to see the mind of the Blessed Pope Paul VI and the Church Fathers with regard to authentic reform of the liturgy after the council. SC gave the Church a mandate for reform of the liturgy but it was a document that laid out broad principles and objectives. It was left to the Consilium to implement and regulate these changes over the preceding years, that is why these documents are important to those interested in the history of Liturgical reform after the Council.
“Among the Second Vatican Ecumenical Council’s primary achievements must be counted the Constitution on the Liturgy, since it regulates the most exalted sphere of the Church’s activity. The document will have ever richer effects as pastors and faithful alike deepen their understanding of its genuine spirit and with good will put it into practice. The Consilium, which Pope Paul VI established by the Motu Proprio Sacram Liturgiam, has promptly taken up its two appointed tasks: to carry out the directives of the Constitution and of Sacram Liturgiam and to provide the means for interpreting these documents and putting them into practice. That these documents should immediately be properly carried out everywhere and any possible doubts on interpretation removed are matters of the utmost importance. Therefore, by papal mandate, the Consilium has prepared the present Instruction. It sets out more sharply the functions of conferences of bishops in liturgical matters, explains more fully those principles stated in general terms in the aforementioned documents, and authorizes or mandates that those measures that are practicable before revision of the liturgical books go into effect immediately.” [Inter Oecumenici 1-3]
Music and Song 

Singing and beautiful music have provided an interface with the heights and depths of human emotion since time immemorial. However, where such are formative of the liturgy, their higher purpose is that of giving glory to God in worship which, inevitably, eclipses the noble but limited destiny fulfilled by a primary desire for polished performance. Since it is oriented towards God, above all, “the musical tradition of the universal Church is a treasure of inestimable value, greater than that of any other art. The main reason for this is that, as a combination of sacred music and words, it forms a necessary or integral part of solemn liturgy” (Catechism of the Catholic Church [CCC] 1156 and Sacrosanctum Concilium [SC] 112). The Old Covenant lay store, not only by psalms and hymns that remain central in Jewish and Christian liturgy, but by the different musical and symbolic registers of various musical instruments (CCC 1156). From a modern perspective, it is hard to establish what all of the instruments were, though a sense of their symphony can be absorbed by our appreciation of the versatility of a pipe organ which announces, so ably, the distinctive atmospheres of the liturgical year. One should never lose sight of the appeal of SC 120 in support of the particular esteem that should be afforded the pipe organ even when other instruments are permitted in the liturgy on the basis that they are suitable for sacred use. The varieties of mood expressed by different genres of musical instruments in the liturgy of the Old Testament are indicated by their range. Among string instruments, the lyre, cithara or kinnōr was heard in the temple during festivals as well as at banquets, as indicated in 1 Chronicles 15:16 and in Isaiah 5:12. No less, was the same instrument used by David to refresh Saul as noted in 1 Samuel 16:23. The nebel or harp was frequently played together with the lyre as suggested in Psalm 108 (107). The ten-stringed nebel as found in Psalm 144 (143) may be comparable to a zither and dissimilar to a lute. Among wind instruments were the trumpet in Numbers 10 and used for feasts and other important ceremonies; the flute, listed in the group of instruments in Daniel 3:5 and the halīl or reed pipe which was used to symbolize grief in Jeremiah 48:36 and to proclaim joy in 1 Kings 1:40. No less present were percussion instruments such as the cymbals of Psalm 150 and the bells on the robes of Aaron in Exodus 28:33-35. 
The treasures of the liturgy breathe life when they are celebrated and dignify the song and music of worship. The very act of the exchange between ourselves and God makes present a place where God dwells and in which human beings are touched by the unique life of God. The liturgy is not a mere symbol of Divine mystery or a mere symbol of the truth of Catholic revelation rather it renders them present to us.

Liturgy must communicate the mind of the Church and, at the same time, her mind among its participants who, in turn, will be nourished in Spirit and in Truth. Fidelity in what seems like a long-distance relationship in a liturgy will be a temporary feeling as people adjust to the sacred language of the Mass. N o t underestimating the people will involve recognizing that, with time, they will grow to love texts as they come to know them more and more. Three criteria need to be present for song and music to fulfill their potential: “beauty expressive of prayer, the unanimous participation of the assembly at the designated moments, and the solemn character of the celebration” (CCC 1157). The liturgy describes and forms relationship. Relationships need persevering with and within them there can be misunderstandings. Liturgy is the meeting place where God shows the depth of the covenant of his love, so that “fallen men may rise again on wings of prayer” (Stanbrook Abbey Hymnal, “Lord God, your light which dims the stars”, verse 2, published 1974). In the liturgy God meets anthropos (man) on holy ground. Hence “religious singing by the faithful is to be intelligently fostered so that in devotions and sacred exercises as well as in liturgical services”, in conformity with the Church’s norms, “the voices of the faithful may be heard” (SC 118, CCC 1158). Therefore, our service to the liturgy in liturgical celebration does not envisage our putting personal tastes and particular agendas ahead of what the Church has handed down to us. Authentic liturgical participation will celebrate truths transcendent of time and space since “the Holy Spirit leads the Christian faithful into all truth and causes the word of Christ to dwell abundantly within them, and the Church perpetuates and transmits all that she herself is and all that she believes, even as she offers the prayers of all the faithful to God, through Christ and in the power of the Holy Spirit” (SC 33; Liturgiam authenticam 19).
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Oratio Universalis - The Universal Prayer 

The Roman Missal states that after the Gospel and homily and creed (if applicable): “Then follows the Universal Prayer (Oratio Universalis), that is the Prayer of the Faithful or Bidding Prayers.” These are the prayers which express the needs of the People of God gathered at prayer. These prayers were asked for by the Second Vatican Council. “Especially on Sundays and feasts of obligation there is to be restored, after the Gospel and the homily, “the common prayer” or “the prayer of the faithful”. By this prayer, in which the people are to take part, intercession will be made for holy Church, for the civil authorities, for those oppressed by various needs, for all mankind, and for the salvation of the entire world.” [Sacrosanctum Concilium 53] In the Universal Prayer or Prayer of the Faithful, the people respond in some sense to the Word of God which they have received in faith and, exercising the office of their baptismal Priesthood, offer prayers to God for the salvation of all. It is desirable that there usually be such a form of prayer in Masses celebrated with the people, so that petitions may be offered for holy Church, for those who govern with authority over us, for those weighed down by various needs, for all humanity, and for the salvation of the whole world. [GIRM 60] For the Prayer of the Faithful, the intentions are announced from the ambo or from another suitable place, by the deacon, cantor, lector, or one of the lay faithful. It is for the priest celebrant to direct this prayer from the chair. He himself begins it with a brief introduction, by which he invites the faithful to pray, and likewise he concludes it with a prayer. The intentions announced should be few in number and not needlessly multiplied. They should be sober, composed freely but prudently, succinct, and they should express the prayer of the entire community. In the Prayer of the Faithful, as a rule, the series of intentions is to be: 
a. For the needs of the Church. 
b. For public authorities and the salvation of the whole world. 
c. For those burdened by any kind of difficulty. 
d. For the local community. 
e. For the dead. Nevertheless, in a particular celebration, such as confirmation, marriage, or a funeral, the series of intentions may reflect more closely the particular occasion. If a deacon is present he “announces the intentions of the Universal Prayer.” [GIRM ?]
In Appendix V of the Roman Missal there are eleven “Examples of Formularies for the Universal Prayer.” These examples are worth reviewing especially if one feels that the current parish prayers of the faithful have moved into the realm of specific and no longer express the universal nature of these prayers. The examples have some general formularies, some for the major seasons, and one for the dead. The language used is sober and succinct and these examples offer some different responses for the people. These examples include an introduction for the priest and a concluding prayer. With regard to responses by the people the uniform ending of each prayer should guide the people as to when to respond, the reader raising a hand at this point seems somewhat superfluous and should be avoided. The third instruction on the implementation of the Constitution on the Liturgy of Second Vatican Council states: “The general intercessions in addition to the intentions for the Church, the world, and those in need may properly include one pertinent to the local community. That will forestall adding intentions to Eucharistic Prayer I (Roman Canon) in the commemorations of the living and the dead. Intentions for the general intercessions are to be prepared and written out beforehand and in a form consistent with the genre of the prayer. The reading of the intentions may be assigned to one or more of those present at the liturgy. 
Used intelligently, these faculties afford such broad options that there is no reason for resorting to individualistic creations. Accordingly priests are instructed to prepare their celebrations with their mind on the actual circumstances and the spiritual needs of the people and with faithful adherence to the limits set by the General Instruction of the Roman Missal.” [Liturgicae Instaurationes, 2g]
The Regulation of the Sacred Liturgy 

It pertains to the diocesan Bishop, then, “within the limits of his competence, to set forth liturgical norms in his Diocese, by which all are bound”. Still, the Bishop must take care not to allow the removal of that liberty foreseen by the norms of the liturgical books so that the celebration may be adapted in an intelligent manner to the Church building, or to the group of the faithful who are present, or to particular pastoral circumstances in such a way that the universal sacred rite is truly accommodated to human understanding. The Bishop governs the particular Church entrusted to him and it is his task to regulate, to direct, to encourage, and sometimes also to reprove; this is a sacred task that he has received through episcopal Ordination, which he fulfills in order to build up his flock in truth and holiness. He should elucidate the inherent meaning of the rites and the liturgical texts, and nourish the spirit of the Liturgy in the Priests, Deacons and lay faithful so that they are all led to the active and fruitful celebration of the Eucharist, and in like manner he should take care to ensure that the whole body of the Church is able to grow in the same understanding, in the unity of charity, in the diocese, in the nation and in the world. The faithful “should cling to the Bishop as the Church does to Jesus Christ, and as Jesus Christ does to the Father, so that all may be in harmonious unity, and that they may abound to the glory of God”. All, including members of Institutes of consecrated life and Societies of apostolic life as well as those of all ecclesial associations and movements of any kind, are subject to the authority of the diocesan Bishop in all liturgical matters, apart from rights that have been legitimately conceded. To the diocesan Bishop therefore falls the right and duty of overseeing and attending to Churches and oratories in his territory in regard to liturgical matters, and this is true also of those which are founded by members of the above-mentioned institutes or under their direction, provided that the faithful are accustomed to frequent them. - Redemptionis Sacramentum 21-23

The regulation of the Sacred Liturgy depends solely on the authority of the Church, which rests specifically with the Apostolic See and, according to the norms of law, with the Bishop. The Roman Pontiff, “the Vicar of Christ and the Pastor of the universal Church on earth, by virtue of his supreme office enjoys full, immediate and universal ordinary power, which he may always freely exercise”, also by means of communication with the pastors and with the members of the flock. “It pertains to the Apostolic See to regulate the Sacred Liturgy of the universal Church, to publish the liturgical books and to grant the recognitio for their translation into vernacular languages, as well as to ensure that the liturgical regulations, especially those governing the celebration of the most exalted celebration of the Sacrifice of the Mass, are everywhere faithfully observed”. “The Congregation for Divine Worship and the Discipline of the Sacraments attends to those matters that pertain to the Apostolic See as regards the regulation and promotion of the Sacred Liturgy, and especially the Sacraments, with due regard for the competence of the Congregation for the Doctrine of the Faith. It fosters and enforces sacramental discipline, especially as regards their validity and their licit celebration”. Finally, it “carefully seeks to ensure that the liturgical regulations are observed with precision, and that abuses are prevented or eliminated whenever they are detected” [37]. In this regard, according to the tradition of the universal Church, pre-eminent solicitude is accorded the celebration of Holy Mass, and also to the worship that is given to the Holy Eucharist even outside Mass. Christ’s faithful have the right that ecclesiastical authority should fully and efficaciously regulate the Sacred Liturgy lest it should ever seem to be “anyone’s private property, whether of the celebrant or of the community in which the mysteries are celebrated. The diocesan Bishop, the first steward of the mysteries of God in the particular Church entrusted to him, is the moderator, promoter and guardian of her whole liturgical life. For “the Bishop, endowed with the fullness of the Sacrament of Order, is ‘the steward of the grace of the high Priesthood’, especially in the Eucharist which he either himself offers or causes to be offered, by which the Church continually lives and grows”. Indeed, the pre-eminent manifestation of the Church is found whenever the rites of Mass are celebrated, especially in the Cathedral Church, “with the full and active participation of the entire holy People of God, joined in one act of prayer, at one altar at which the Bishop presides”, surrounded by his presbyterate with the Deacons and ministers.[43] Furthermore, “every lawful celebration of the Eucharist is directed by the Bishop, to whom is entrusted the office of presenting the worship of the Christian religion to the Divine Majesty and ordering it according to the precepts of the Lord and the laws of the Church, further specified by his own particular judgement for the Diocese” - Redemptionis Sacramentum 14-20
Signs and Symbols, Words and Actions 

The Conciliar Constitution Sacrosanctum Concilium defines sacred liturgy as “the exercise of the priestly function (munus) of Jesus Christ”, in which “the sanctification of man is signified through sensible signs and realized in the manner proper to each one of them” (n. 7). In the sacramental life of the Church, the “treasure hidden in the field”, of which Jesus speaks in the Gospel parable (Matthew 13:44), is made perceptible to the faithful through sacred signs. Whereas the essential elements of the sacraments – called form and matter in the terminology of Scholastic theology – are distinguished by a stupendous humility and simplicity, the liturgy, in as much as sacred action, surrounds them with rites and ceremonies that illustrate and make one understand better the great reality of the mystery. Thus a translation takes place into sensible elements and hence more accessible to human knowledge, so that the Christian community, “sacris actionibus erudita – instructed by the sacred actions”, as an ancient prayer of the Sacramentario Gregoriano says [MG1] (cf. Missale Romanum, 1962, Collect of the Saturday after the First Sunday of the Passion), is disposed to receive divine grace. 
Expressed in the fact that the sacramental celebration is “woven from signs and symbols”, is “the divine pedagogy of salvation” (Catechism of the Catholic Church [CCC], n. 1145), already enunciated in an eloquent way by the Council of Trent. Recognizing that “human nature is such that it does not come easily to meditation of divine things without external devices”, the Church “uses lights, incense, vestments and many other elements transmitted by the Apostolic teaching and tradition, which put[MG2] in evidence the majesty of such a great Sacrifice [the Holy Mass], and the minds of the faithful are attracted by these visible signs of religion and piety, to the contemplation of lofty things, which are hidden in this Sacrifice” (Council of Trent, Session XXII, 1562, Doctrina de ss. Missae Sacrificio, c. 5, DS 1746). Expressed in this reality is an anthropological need: “As a social being, man needs signs and symbols to communicate with others, through language, gestures, and actions. The same holds true for his relationship with God” (CCC, n. 1146). The symbols and signs in the liturgical celebration belong to those material aspects that cannot be neglected. Man, a creature composed of soul and body, needs to use material things also in divine worship, because he is obliged to reach the spiritual realities through sensible signs. The internal expression of the soul, if it is genuine, seeks at the same time an external physical manifestation and, vice versa, the inner life is sustained by external acts, liturgical acts.

Many of the signs, as the gestures of prayer (open arms, joined hands, kneeling, going in procession, etc.), belong to the common heritage of humanity, as the different religious traditions attest. “The liturgy of the Church presupposes, integrates and sanctifies elements from creation and human culture, conferring on them the dignity of the signs of grace, of the new creation in Jesus Christ” (CCC, n. 1149). In so far as the liturgy has its own language, which is expressed also in the signs and symbols, the understanding is no longer just intellectual but involves man totally, including his imagination, memory and, in a certain way, all five senses. Hence, the importance of the word must not be neglected: Word of God proclaimed in the sacramental celebration and word of faith that responds to it. Already Saint Augustine of Hippo highlighted that the “efficient cause” of the sacrament, namely that which makes of a material element the sign of a spiritual reality and adds to such an element the gift of divine grace, is the word of blessing made in the name of Christ by the minister of the Church. As the great Doctor of the Church writes in regard to Baptism: “Take away the word, and the water is neither more nor less than water. The word is added to the element, and there results the Sacrament (Accedit verbum ad elementum et fit Sacramentum)” (In Iohannis Evangelium tractatus, 80, 3).
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Chanting the Propers

The Propers of the Mass are liturgical texts that vary from day to day according to the calendar: the Introit, the Gradual, the Responsorial Psalm, the Alleluia Verse (and the Lenten Tract which substitutes for it), the Offertory Chant, and the Communion Antiphon. These are sometimes referred to as the minor propers to distinguish them from the collect, prayer over the gifts and the post communion prayer, which are sometimes called the major propers. Together the major and minor propers for a given Mass is called the euchological formulary. In recent years, there has been a flowering of musical settings in English for the proper texts of Mass, providing easy ways for choirs, cantors, and congregations to sing these authentic liturgical texts. Over twenty collections of propers in English have appeared, and this page is a catalog of them. Many are available as free downloads or as printed books, so that you can sample some of the pieces while you decide which ones are most useful for your parish. The Church Music Association of America (CMAA) has produced an extensive catalogue of available resources which can be found at https://musicasacra.com/music/english-propers/. 

The current GIRM [48] reminds us that “For the Entrance Chant, in the Dioceses of the United States of America, there are four options: (1) the antiphon from the Roman Missal or the antiphon with its Psalm from the Graduale Romanum, as set to music there or in another musical setting; (2) the antiphon and Psalm of the Graduale Simplex for the liturgical time; (3) a chant from another collection of Psalms and antiphons, approved by the Conference of Bishops or the Diocesan Bishop, including psalms arranged in responsorial or metrical forms; (4) some other suitable liturgical chant approved by the Conference of Bishops or the Diocesan Bishop.” Similar instructions are given for the communion chant. One of the centers for promoting chanting of the English propers at Mass has been St. Meinrad Abbey. For many years they have promoted sacred chant and have provided simple chant settings that can used in the parish for many different applications. 

Mysterium Fidei 

One of the innovations included in the New Missal of Pope St. Paul VI of 1970 was the inclusion of a Post Consecration Acclamation by the people after the words of consecration of the Precious Blood. The rubrics of the said Missal state that “He shows the chalice to the people and places it on the corporal and genuflecting adores. He then says “Mysterium Fidei” (the mystery of faith) to which the people respond, “Mortem tuam annuntiamus Domine, et tuam resurrectionem confitemur, donec venias.” 
In English, We proclaim your death O Lord and profess your resurrection, until you come gain. The rubrics also tell us that there are 2 other acclamations that can be used ad libitum seligendae (chosen as it pleases) on the appendix page 492. This caused quite a stir in liturgical circles as it was considered an innovation that broke with the tradition of the Roman Rite. In the extraordinary form during the Canon the words mysterium fidei were spoken as part of the consecrating prayer over the chalice. “Hic est enim Calix Sanguinis mei, novi et aeterni testamenti: mysterium fidei: qui pro vobis et promultis effundetur in remissionem peccatorum” and had been since the sixth century. 
In the Missal of 1970 theses words are not part of the consecration but the introduction of an acclamation for the people inserted into the Roman Canon. The liturgist Klaus Gamber was particularly critical of this change stating: “The people’s response can be found in some Egyptian anaphorae. It is foreign to all other oriental rites and to all occidental Eucharistic prayers. It is really not stylistically suited to the Roman Canon and it is an abrupt change from addressing God the Father to addressing God the Son.” On the other hand Annibale Bugnini CM the secretary of the Congregation for Divine Worship at the time of the promulgation of the new missal stated in his book, The Reform of the Liturgy, that the addition of the mysterium fidei in the formula of consecration of the wine in the Roman Canon “was not biblical; occurs only in the Roman Canon; is of uncertain origin and meaning; and interrupts the sentence and makes difficult its understanding and translation.” Perhaps we can see the motivation for removing the mysterium fidei from the prayer of consecration by what Bugnini explains next: “In the three new anaphoras (Eucharistic Prayers), it is expected that there will be an acclamation of the congregation after the consecration and the elevation of the chalice. The practice is native to the Eastern Churches, but it seems appropriate to accept it into the Roman tradition as a way of increasing the active participation of the congregation.” One can see why Annibale Bugnini was such a controversial figure, often criticized for this particular action citing his motivation of “active participation” of the faithful to justify the elimination of centuries’ old traditions.

Annibale Bugnini CM 
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Annibale Bugnini CM (14 June 1912 – 3 July 1982) was a member of the Congregation of the Mission commonly known as the Vincentians, since the order was founded by St. Vincent de Paul. Ordained in 1936 and named archbishop in 1972, he was secretary of the commission that worked on the reform of the Catholic liturgy that followed the Second Vatican Council. He is considered the driving force behind the changes in the liturgy after the Council. Critics of the changes made to the Catholic Mass and other liturgical practices before and after Vatican II consider him a controversial figure. He held several other posts in the Roman Curia and ended his career as papal nuncio to Iran, where he acted as an intermediary during the Iran hostage crisis of 1979–1981. Annibale Bugnini was born in Civitella del Lago in Umbria. In 1928 he began his theological studies with the Congregation of the Mission and was ordained a priest on 26 July 1936. He completed his doctorate in sacred theology at the Pontifical University of St. Thomas Aquinas Angelicum in 1938 with a dissertation entitled De liturgia eiusque momento in Concilio Tridentino (The Liturgy and its influence on the Council of Trent.) He spent ten years in parish work in a suburb of Rome. In 1947 Bugnini became involved in the production of the missionary publications of his order and became the first editor of Ephemerides Liturgicæ, a scholarly journal dedicated to the reform of the Catholic liturgy. Starting in 1949, he taught Liturgical Studies at the Pontifical Urban College (now the Pontifical Urban University). He later became a professor at the Pontifical Lateran University. On 28 May 1948, Pope Pius XII appointed Bugnini Secretary to the Commission for Liturgical Reform, which created a revised rite for the Easter Vigil in 1951 and revised ceremonies for the rest of Holy Week in 1955. The Commission also made changes in 1955 to the rubrics of the Mass and Office, suppressing many of the Church's octaves and a number of vigils, and abolishing the First Vespers of most feasts. In 1960 the Commission modified the Code of Rubrics, which led to new editions of the Roman Breviary in 1961 and of the Roman Missal in 1962. On 25 January 1959, Pope John XXIII announced his plan to convene the Second Vatican Council. On 6 June 1960 Fr. Bugnini was named Secretary of the Pontifical Preparatory Commission on the Liturgy. This body produced the first drafts of the document that, after many changes, would become the Council's Constitution on the Sacred Liturgy (Sacrosanctum Concilium) the first document of the Council issued on 4 December 1963). When the Council convened in October 1962, the Preparatory Commission was succeeded by the Conciliar Commission on the Sacred Liturgy, on which Bugnini was assigned the role of a peritus (expert).

At the same time, Bugnini was removed from the chair of Liturgy at the Pontifical Lateran University because, in the words of Piero Marini, “his liturgical ideas were seen as too progressive.” 
Pope Paul appointed Bugnini Secretary of the Council for the Implementation of the Constitution on the Liturgy, officially entitled Consilium ad exsequendam Constitutionem de Sacra Liturgia but commonly known as the Consilium. Bugnini was appointed the Secretary of the Congregation for Divine Worship by Pope Paul in May 1969. In January 1965, he had become an undersecretary in the Congregation of Rites responsible for causes for beatification and canonization. On 6 January 1972 Pope Paul named Bugnini Titular Archbishop of Diocletiana and consecrated him as bishop on the following 13 February. On 16 July 1975 Pope Paul announced the merger of two curial departments to form the Congregation for Divine Worship and the Discipline of the Sacraments, ending Bugnini's career in the Roman Curia. 
His personal secretary was Fr. Piero Marini, who is now the Archbishop President of the Pontifical Committee for International Eucharistic Congresses and former Maestro of the Office of Papal Liturgical Celebrations. On 4 January 1976 the Vatican announced Bugnini's assignment as pro-nuncio to Iran. Bugnini studied the country, its history, and traditions. The results of his researches appeared in 1981 as La Chiesa in Iran (The Church in Iran). In 1979 Bugnini tried unsuccessfully to obtain, in the name of the pope, the release of the American hostages being held at the United States embassy by followers of the Ayatollah Ruhollah Khomeini. He met with Khomeini to deliver Pope John Paul II’s appeal for the release of the hostages. The 52 Americans were released on 21 January 1981, after 444 days in captivity. Bugnini died of natural causes at the Pope Pius XI Clinic in Rome on 3 July 1982. His detailed account of the work to which he devoted most of his career, The Reform of the Liturgy 1948-1975, appeared posthumously, an English translation was published in 1990 by Liturgical Press. This book is a must read for any serious liturgist wanting to understand the mechanism of the liturgical reform before, during and after the Council.
Current Use of the Rituale Romanum 

While many rightly focus on Summorum Pontificum’s restoration of the Missal of St. John XXIII as an “extraordinary expression” of the Roman Rite, it is often overlooked that Pope Benedict’s motu proprio likewise reestablished the use of the other pre-conciliar liturgical books, one of which was the Rituale Romanum. The lone reference to the Rituale is found in article 9, §1 of Summorum Pontificum. Here pastors are granted permission “to use the older ritual in administering the Sacraments of Baptism, Matrimony, Penance and the Anointing of the Sick,” the “older ritual” being the 1952 Rituale, the last typical edition prior to the Second Vatican Council. In addition to the Sacraments, the 2011 instruction on the proper application of Summorum Pontificum by the Pontifical Commission Ecclesia Dei, the document Universae Ecclesiae, clarifies that the Rituale can be used in its entirety. It says: “The use of the Pontificale Romanum, the Rituale Romanum, as well as the Caeremoniale Episcoporum in effect in 1962, is permitted, in keeping with n. 28 of this Instruction, and always respecting n. 31 of the same Instruction.” The Rituale was a sacerdotal book containing all of the rites typically celebrated by the priest. For ceremonies pertaining to the bishop, a separate liturgical book was used: the Pontificale. Thus, in addition to the administration of the aforementioned Sacraments, the Rituale contained the rites related to Christian burial, deputed exorcisms, and the majority of blessings. The section on blessings, the De benedictionibus (Tit. IX), was by far one of the most substantial of the Rituale, comprising 360 of the liturgical book’s 878 total pages.

Although the formularies found in the 1952 Rituale were in Latin, the Holy See often permitted local Churches to produce their own editions that allowed for some use of the vernacular. A local edition, referred to as a Collectio Rituum - or “Collection of Rites” - typically featured a mix of Latin and vernacular texts, and contained all of the rites for Baptism, Matrimony, Penance, and Anointing, as well as some select blessings. This Collectio served as a practical compendium that the priest could use as an alternative to the full Rituale. While the last Collectio approved for use in the United States was issued in 1964, the lone American Collectio permitted according to the norms set by Summorum Pontificum and Universae Ecclesiae appears to be that of 1961. According to these two documents, the use of books in forma extraordinaria is limited to those that were in effect in 1962, the year in which the Second Vatican Council opened. Although both the 1961 and the 1964 editions are based on the 1952 typical edition of the Rituale, there are some noticeable differences between the two. While a large number of prayer texts in the 1961 Collectio are permitted in the vernacular, Latin remains obligatory for some texts, particularly those containing sacramental formulae or exorcisms. On the other hand, the 1964 Collectio, which sought to update the 1961 edition according to the norms established by Sacrosanctum Concilium, permits all of the texts to be used in the vernacular, with no restrictions. An example of this easing of the restriction on the use of the vernacular can be seen in the “Blessing of Candles and Throats on the Feast of St. Blaise.” Whereas the 1961 Collectio does not allow the option of saying the blessing of the candles or the blessing of throats in English, the 1964 Collectio does. Indeed, in every instance where the 1961 requires Latin, the 1964 appears to give the vernacular as an alternative. Although the U.S. bishops requested and received permission in 1964 to use an English translation of the entire Rituale Romanum produced by Father Philip Weller and published in 1965 by Bruce Publishing Company, this permission does not appear to satisfy the terminal date of 1962 established by Summorum Pontificum and Universae Ecclesiae. Thus, while the vernacular may be used when giving blessings in the Extraordinary Form, its use is limited only to that which one finds in the 1961 Collectio. It should also be noted that Universae Ecclesiae No. 28 states: “Furthermore, by virtue of its character of special law, within its own area, the Motu Proprio Summorum Pontificum derogates from those provisions of law, connected with the sacred Rites, promulgated from 1962 onwards and incompatible with the rubrics of the liturgical books in effect in 1962.” Which clarifies that subsequent editions of the Rituale or Collectio which contain additional use of the vernacular cannot be used. In summary then, any priest or deacon with the faculty and the ability may use the Rituale Romanum in use in 1962, that is the 1961 edition. The terms of use and the rubrics found in that edition are to be followed. However, it may be difficult to find a copy of this edition. The most commonly found edition is the Collectio of 1964.

Sacred Music at the Service of Truth 

At the time that St. Augustine wrote “Qui cantat, bis orat” - he who sings prays twice, one could easily recognize how much the character itself of sacred music made it essentially different from a simple group singing or an elegant performance by an expert musician of the secular realm. The conviction of the fact that prayer is doubled if sung instead of being recited was not based so much on the merits of human effort, but rather on the need to describe the numinous dimension within sacred music, its emotive and artistic aspects, inasmuch as it is an exchange between God, the Giver of every gift, and the response of love of the human being to the Lord’s omnipotent love. 
A greater love will seek a higher quality and not just more abundant quantity, and this happens when the perseverance of an individual or a group has made progress in the musical realm and has experienced the beauty of its spiritual consolations. “Sacrosanctum Concilium” affirms that “the sacred liturgy does not exhaust the entire activity of the Church” (No. 9) and adds very pointedly that “before men can come to the liturgy they must be called to faith and to conversion.” Moreover, No. 10 clarifies that “the liturgy is the summit toward which the activity of the Church is directed.” Hence the liturgy is precisely the source of the necessary strength for every apostolic work. Wherever the liturgy of the Church is left to chance, the lack of coherence in its fruits becomes evident. Liturgical musicians must be appreciated and supported in all possible ways, if they are to attain a technical level that will enable them to communicate, through sacred music, the relationship with the tremendous mystery that God is. It is this perception of God’s holiness, specifically treated by sacred music, which forms a bridge that enables persons to discover their desire for God and the desire to conform their lives to his. Sacred music is prayer ordered to raise hearts and minds to God. Beyond the challenges represented by personal or cultural preferences, the purpose of sacred music is always praise of God. The active participation of the assembly must be ordered to this end, so that the dignity of the liturgy is not compromised and the possibilities for an effective participation in divine worship are not darkened. Active participation does not exclude different levels of participation that, of themselves, indicate that “participation in the act” is not diminished by the fact that one might not be singing everything at every moment. Sacred music must be conformed to the liturgical texts and devotional music must be inspired in biblical or liturgical texts, taking care in every case not to hide the ecclesiological reality of the Church.

“Sacrosanctum Concilium” has said that Gregorian chant should be given “pride of place” (No. 116) and that the pipe organ “adds a wonderful splendor to the Church’s ceremonies and powerfully lifts up man’s mind to God and to higher things” (No. 120). While the effects of post-modern anthropological interpretations are intolerant on encountering every tendency to remake the past, the timeless and universal truths are of benefit to persons of all times and all places. Necessary is an effective liturgical catechesis at the center of the New Evangelization to foster the immersion of the faithful in the mysteries celebrated per ritus et preces - through the rites and prayers (cf. SC 48). The Motu Proprio of 2007, “Summorum Pontificum,” offered a determinant opportunity for the revival of Gregorian chant, in those places in which it was previously practiced, as well as its insertion in contexts in which it is not yet known. It would be sad, however, if, because of the desire to understand everything, the use of Gregorian chant in the parishes were to be limited to the celebration in the “extraordinary form,” thus relegating the ancient language of this chant to the history of the Church and to a symbol of polarization. Among the pastoral opportunities, it’s not too much to ask that persons might have the experience of the universality of the Church at the local level, being able to sing the parts that correspond to them in Latin (cf. SC 54). This was the intention of the Fathers of the Council. With due moderation and pastoral sensitivity, this practice would be united harmonically to the rich expressions of the Catholic faith in the vernacular.

RELATED FILES
See http://www.ephesians-511.net/liturgical-abuse.htm 
