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OCTOBER 19/26, 2016/MARCH 20, 2017
Is Allah, the god of the Muslims, the same as the God of the Christians? 
Liberals, ecumenists and modernists say “Yes” but Traditionalists and other Catholics say “No”.
YES, WE DO!
1. Do Christians and Muslims worship the same God?    

http://catholicnews.sg/index.php?option=com_content&view=article&id=1547:do-christians-and-muslims-worship-the-same-god&catid=119&Itemid=473, http://www.theindiancatholic.com/newsread.asp?nid=4114 

October 25, 2006
When Christians hear Muslims being called to prayer, they should be happy, for it is their God who is going to be worshipped and served, says Jesuit Father Tom Michel in the following interview. 
THE SECOND VATICAN COUNCIL teaches that Muslims “adore the one God, living and subsisting in himself; merciful and all-powerful, the Creator of heaven and earth, who has spoken to humans. They take pains to submit wholeheartedly to even God’s inscrutable decrees”. 
Pope John Paul II has said the fact that Christians and Muslims worship “the One and same God”* is a factor that draws the two communities together and lays the basis for love and cooperation between the two communities of believers. But not everyone agrees. Here’s Jesuit Father Tom Michel’s insight on the subject: 
Q. Some Christians and Muslims question whether Allah and God are the same deity. Are they?
Allah is the name by which Muslims and Arab Christians have for centuries called upon the One God. Ancient inscriptions in the Arabian peninsula seem to indicate that Christians in Arabia already referred to God as “Allah” before the time of Muhammad. The word Al-lah literally means “The God” and is the equivalent of ho theos, the Greek term used in the New Testament to refer to God. In Arabic translations of the Bible, the name Allah is always used to translate ho theos.
Over the centuries, Arab Muslims and Christians have disagreed over many issues, both religious and political, but they have never accused one another of worshipping different gods. Moreover, the people of Malta, an almost 100% Catholic country whose language is similar to Arabic, also call God “Allah”, even in the prayers of the Christian liturgy.
Q. Some Christians have objected that since Muslims’ understanding of God is not Trinitarian, how can the God of Muslims and Christians be one and the same?
One could ask the same question about the great figures of the Old Testament – Abraham, Moses, Isaiah or Jeremiah – whose understanding of God was not Trinitarian, or even of figures like John the Baptist and Mary in the New Testament.
They all worshipped the one God of “Abraham, Isaac and Jacob” and sought to do God’s will. It was only later Christian reflection that arrived at an understanding of the One God as Trinity. Just as Christians would never claim that Abraham, Moses and John the Baptist worshipped a different God because they did not understand God’s Triune nature, so it would be wrong for a Christian to claim that Allah worshipped by Muslims is not the God of Christians.
It is not only Christians who question whether the two communities worship the same God.
Q. Some Muslims accuse Christians of worshipping three gods. Why?
This is based on the view that the Christian doctrine of “one God in three persons” constitutes a kind of committee, a sort of “division of labour” among three individuals who share in the work of creating, saving and judging humankind.
All theologians and Church teachings agree that this is a misunderstanding of Christian faith, yet Muslims may be excused for holding this distorted view, for that is the way the Christian doctrine has often been presented to them.
The ancient Councils of the Church like those of Nicaea, Ephesus and Chalcedon actually defined Christian faith as holding “one God in three hypostases”. That Greek word is often rendered as “persons” but according to Karl Barth, a leading Lutheran theologian of the past century, it means “a way of being”. According to Karl Rahner, one of the Catholic Church’s most important theologians in recent times, it is “a mode of subsisting” – that is, a way of being and acting. In other words, Christian faith affirms one God who has three essential, eternal ways of being and acting. The one eternal God has an eternal Message, a Message that Christians believe God expressed perfectly in the person of Jesus of Nazareth. Jesus “incarnated” that Message in that it became visible in him, in the way he lived and what he taught. But this same God actually lives and moves in all creation. From the smallest sub-atomic particle of molecular science to the driving force behind super- galaxies, there is always something that is not measurable or “quantifiable”, because it is divine. 
That “something”, that divine spark, is God’s transcendent presence in all things, constantly guiding, teaching, encouraging. Christians call that divine presence the Holy Spirit. The Trinity, then, is a way of affirming that the one God does not remain distant from human history or outside the created world, but has these two “ways” or “modes” of being present and active. In a Trinitarian understanding, God need not have recourse to created mediators like angels or books, for God’s ways or modes are themselves divine. As such, the Christian belief could be said to be the “radicalization of monotheism”.
Q. Does this mean that Christians and Muslims are simply saying the same thing in different words?
Not at all. Islam and Christianity are two different religions and have different teachings, and God is able to save both Muslim and Christian if they faithfully follow their respective paths. What it means, though, is that both are directing their attention and service and love toward the same merciful and compassionate God.
Kenneth Cragg, former Anglican archbishop of Jerusalem, used a grammatical image to describe the relationship between the Christian and Islamic understanding of God: “On the subject [God], we agree; on the predicates, we disagree.”
Q. What does it mean, practically speaking, that Muslims and Christians worship “the one and same God”?
It means, for one thing, that the two communities are not rivals or enemies.
When Christians hear Muslims being called to prayer, they should be happy, for it is their God who is going to be worshipped and served. When they see good Muslims performing the prayer, fasting in Ramadan, and doing good works like giving to the poor, Christians should praise God for the fact that so many of their Muslim sisters and brothers are doing God’s will. Similarly, Muslims can regard Christians as fellow monotheists with whom they share some of the most basic orientations to life. They need not regard Christians as kafirs (unbelievers) or mushriks (pagans).

Like Muslims, good Christians want to submit their lives to God. Jesus’ preaching revolved about the “kingdom of God” – that is, what a person’s life is like when God rules and governs every aspect of it.

Q. Isn’t there a deep point of contact between real submission, true Islam, and the commitment to accept God as the sovereign ruler of one’s life and destiny?
Is it this point of contact to which the Qur’an was perhaps referring when it stated: “And you will find that the closest in affection to those who believe [Muslims] are those who say, ‘We are Christians’, for among them are priests and monks, and they are not arrogant” (Qur’an 5:82). The one God to whom we submit our lives wants all, Christian and Muslim, to reject arrogance and to come before him together, so that God can govern our societies according to his will. 
Jesuit Father Tom Michel is Ecumenical Secretary of the Federation of Asian Bishops’ Conferences and Secretary of the Jesuits for Interreligious Dialogue.

*When did Pope John Paul II say that Christians and Muslims worship “the One and same God”?
A. Address of Pope John Paul II to young Muslims in Casablanca, Morocco, August 19, 1985
https://w2.vatican.va/content/john-paul-ii/en/speeches/1985/august/documents/hf_jp-ii_spe_19850819_giovani-stadio-casablanca.html EXTRACT

#1. Christians and Muslims, we have many things in common, as believers and as human beings. We live in the same world, marked by many signs of hope, but also by multiple signs of anguish. For us, Abraham is a very model of faith in God, of submission to his will and of confidence in his goodness. We believe in the same God, the one God, the living God, the God who created the world and brings his creatures to their perfection.
#3. For its part, the Catholic Church, twenty years ago at the time of the Second Vatican Council, undertook in the person of its bishops, that is, of its religious leaders, to seek collaboration between the believers. It published a document on dialogue between the religions ("Nostra Aetate"). It affirms that all men, especially those of living faith, should respect each other, should rise above all discrimination, should live in harmony and serve the universal brotherhood (cf. document cited above, n. 5). The Church shows particular attention to the believing Muslims, given their faith in the one God, their sense of prayer, and their esteem for the moral life (cf. n. 3). It desires that Christians and Muslims together "promote harmony for all men, social justice, moral values, peace, liberty" (ibid.).
B. Muslims and Christians adore the one God

https://www.ewtn.com/library/papaldoc/jp2muslm.htm EXTRACT
Pope John Paul II, L’Osservatore Romano, May 12, 1999 

Like Christians and Jews, Muslims look upon Abraham as a model of submission to God's will and know that in God we find our origin and end.

At the General Audience of Wednesday, 5 May, the Holy Father spoke about religious dialogue with Islam. While mentioning the point on which Christians and Muslims most differ, the mystery of the Trinity, the Pope also said that the two traditions "have a long history of study, philosophical and theological reflection, literature and science, which have left their mark on Eastern and Western cultures", and "are called in one spirit of love to defend and always promote human dignity, moral values and freedom". 

Here is translation of his catechesis, which was the 12th in the series on God the Father and was given in Italian.

1. Continuing our discussion of inter-religious dialogue, today we will reflect on dialogue with Muslims, who "together with us adore the one, merciful God" (Lumen gentium, n. 16; cf. CCC, n. 841). The Church has a high regard for them, convinced that their faith in the transcendent God contributes to building a new human family based on the highest aspirations of the human heart.
Muslims, like Jews and Christians, see the figure of Abraham as a model of unconditional submission to the decrees of God (Nostra Aetate, n. 3). Following Abraham's example, the faithful strive to give God his rightful place in their lives as the origin, teacher, guide and ultimate destiny of all beings (Pontifical Council for Interreligious Dialogue, Message to Muslims for the end of Ramadan, 1417/1997). This human docility and openness to God's will is translated into an attitude of prayer which expresses the existential condition of every person before the Creator.

Christians and Muslims believe in the same God, the one God

Along the path marked out by Abraham in his submission to the divine will, we find his descendant, the Blessed Virgin Mary, Mother of Jesus, who is also devoutly invoked by Muslims, especially in popular piety.

2. We Christians joyfully recognize the religious values we have in common with Islam. Today I would like to repeat what I said to young Muslims some years ago in Casablanca: "We believe in the same God, the one God, the living God, the God who created the world and brings his creatures to their perfection" (Insegnamenti, VIII/2, [1985], p. 497). The patrimony of revealed texts in the Bible speaks unanimously of the oneness of God. Jesus himself reaffirms it, making Israel's profession his own: "The Lord our God, the Lord is one" (Mark 12:29; cf. Deuteronomy 6:4-5). This oneness is also affirmed in the words of praise that spring from the heart of the Apostle Paul: "To the king of ages, immortal, invisible, the only God, be honour and glory for ever and ever. Amen'"(1 Timothy 1:17).

We know that in the light of the full Revelation in Christ, this mysterious oneness cannot be reduced to a numerical unity. The Christian mystery leads us to contemplate in God's substantial unity the persons of the Father, the Son and the Holy Spirit: each possesses the divine substance whole and indivisible, but each is distinct from the other by virtue of their reciprocal relations. […]

4. Interreligious dialogue which leads to a deeper knowledge and esteem for others is a great sign of hope (Pontifical Council for Interreligious Dialogue, Message to Muslims for the end of Ramadan, 1418/1998). The Christian and Muslim traditions both have a long history of study, philosophical and theological reflection, literature and science, which have left their mark on Eastern and Western cultures. The worship of the one God, Creator of all, encourages us to increase our knowledge of one another in the future. […]

C. The heresies of John Paul II 

http://www.mostholyfamilymonastery.com/16_JohnPaulII.pdf – Caution: A sedevacantist site, included for academic reasons. Underlined emphases theirs
John Paul II’s Apostasy with the Muslims
During his visit to Germany on November 17, 1980, John Paul II encouraged the Muslims to “Live your faith also in a foreign land...”38
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On May 14, 1999, John Paul II bowed to and kissed the Koran. The Koran is the Muslims’ holy book which blasphemes the Most Holy Trinity and denies the Divinity of Jesus Christ. To revere the holy book of a false religion has always been considered an act of apostasy – a complete rejection of the true religion. This act alone made John Paul II an apostate; for it is equivalent to worshipping at the tomb of Mahomet, which St. Thomas points out would make one an apostate. 

St. Thomas Aquinas, Summa Theologica, Pt. II, Q. 12, A. 1, Obj. 2: “… if anyone were to… worship at the tomb of Mahomet, he would be deemed an apostate.” 

In February of 2000, John Paul II met with the Islamic “Grand Sheikh” Mohammed. John Paul II committed another act of apostasy in his speech to the Muslims. 

John Paul II, Message to "Grand Sheikh Mohammed," February 24, 2000: "Islam is a religion. Christianity is a religion. Islam has become a culture. Christianity has become also a culture... I thank your university, the biggest center of Islamic culture. I thank those who are developing Islamic culture..."39 

John Paul II thanked those who develop Islamic culture! He thanked the infidels for developing a culture which denies Jesus Christ, the Trinity and the Catholic Faith on a massive scale, and keeps hundreds of millions in the darkness of the Devil. Of all the evil things in the world that one can think of, Islamic culture probably ranks in the top five of the most evil. 

Pope Callixtus III: “I vow to… exalt the true Faith, and to extirpate the diabolical sect of the reprobate and faithless Mahomet [Islam] in the East.”40 
The middle ages were a constant spiritual and physical battle between the Christian West and the Islamic hordes. This statement of John Paul II constitutes a rejection of Jesus Christ and formal apostasy. No Catholic would ever make such a statement even one time.

John Paul II asked St. John the Baptist to protect Islam! 
On March 21st, 2000, John Paul II asked St. John the Baptist to protect Islam (the religion of the Muslims), which denies Christ and the Trinity, and keeps hundreds of millions of souls in the darkness of the Devil. 

John Paul II, March 21, 2000: 

“May Saint John the Baptist protect Islam and all the people of Jordan...”41 

This is to ask St. John to protect the denial of Christ and the damnation of souls.

On April 12, 2000, John Paul II met with the King of Morocco, a descendant of the false prophet of Islam, Muhammad. John Paul II asked him, “You are a descendant of the Prophet, aren’t you?”42
John Paul II’s Apostasy in the Mosque 
On May 6, 2001, John Paul II culminated his years-worth of apostasy with the Muslims by traveling to and attending the "Great Umayyad Mosque" of Damascus. While in the mosque, John Paul II actually took off his shoes out of reverence for the temple of infidelity.

Here is the statement that John Paul II made to the Muslims that day: 

John Paul II, Speech to the Muslims from the Mosque, May 6, 2001: "It is in mosques and churches that the Muslim and Christian communities shape their religious identity... What sense of identity is instilled in young Christians and young Muslims in our churches and mosques? It is my ardent hope that Muslim and Christian religious leaders and teachers will present our two great communities in respectful dialogue, never more as communities in conflict."43
It’s very interesting to note that the “Omayyad” caliphate (a line of Muslim rulers), after which that particular mosque that John Paul II attended is named, was a line of Muslim rulers that was hugely involved in waging war on Catholic Spain in the 700-year war of Muslims vs. Christians in Spain. 

“Abdurrahman the last survivor of the Omayyads had become the ruler of Muslim Spain about the time that Fruela became the ruler of Christian Spain; by 759 the two kings clashed in Galicia.”44 

The fact that the mosque he attended was named after a group that is so representative of anti-Christianity just adds insult to his apostasy. The blood of all the faithful Catholics who died fighting the Omayyads for the very survival of Christian Spain cries out against him.
John Paul II teaches that Muslims and Catholics Have the Same God 
Earlier in the book, we covered Vatican II’s heretical teaching that Catholics and Muslims together worship the one true God. John Paul II repeated this heresy of Vatican II countless times. 

John Paul II, Encyclical On Social Concerns (# 47), December 30, 1987: 

“… Muslims who, like us, believe in the just and merciful God.”45 
John Paul II, Homily, October 13, 1989: 

“… the followers of Islam who believe in the same good and just God.”46 
John Paul II, Homily, January 28, 1990: 

“… our Muslim brothers and sisters… who worship as we do the one and merciful God.”47 
John Paul II, General Audience, May 16, 2001: 

“… the believers of Islam, to whom we are united by the adoration of the one God.”48 
John Paul II, General Audience, May 5, 1999: 

“Today I would like to repeat what I said to young Muslims some years ago in Casablanca: ‘We believe in the same God…’”49 
This is blasphemy and apostasy. Muslims reject the Most Holy Trinity. They don’t worship the one true God. By asserting that Muslims and Catholics believe in the same God over and over again, John Paul II denied the Most Holy Trinity over and over again. Furthermore, one is struck by the specificity with which John Paul II (just like Vatican II) denied Jesus Christ in many of these quotations. For example: 

John Paul II, New Catechism (paragraph 841): 

“… Muslims; these profess to hold the faith of Abraham, and together with us they adore the one, merciful God, mankind’s judge on the last day.”50
Here we find John Paul II’s catechism teaching that the Muslims’ god (who is not Jesus Christ) will judge mankind on the last day. This means Jesus Christ will not judge mankind on the last day, but rather the god whom the Muslims worship will. This is a denial of the Second Coming of Jesus Christ to judge the living and the dead. 

Pope St. Damasus I, Council of Rome, 382, Can. 15: 

“If anyone does not say that He Jesus Christ… will come to judge the living and the dead, he is a heretic.”51
Notes

38 L’Osservatore Romano, Dec. 9, 1980, p. 5. 

39 L’Osservatore Romano, March 1, 2000, p. 5.
40 Von Pastor, History of the Popes, II, 346; quoted by Warren H. Carroll, A History of Christendom, Vol. 3 (The Glory of Christendom), Front Royal, VA: Christendom Press, 1993, p. 571. 

41 L’ Osservatore Romano, March 29, 2000, p. 2. 

42 The Catholic World Report, “World Watch,” June, 2000, p. 16. 

43 L’Osservatore Romano CD-ROM, Year 2001, Speech of John Paul II from the mosque, May 6, 2001. 

44 Warren H. Carroll, A History of Christendom (The Building of Christendom), Vol. 2, p. 298. 

45 The Encyclicals of John Paul II, p. 474. 

46 L’Osservatore Romano, Oct. 23, 1989, p. 12. 

47 L’Osservatore Romano, Feb. 19, 1990, p. 12. 

48 L’Osservatore Romano, May 23, 2001, p. 11. 

49 L’Osservatore Romano, May 12, 1999, p. 11. 

50 The Catechism of the Catholic Church, by John Paul II, St. Paul Books & Media, 1994, p. 223. 

51 Denzinger 73.  
SEDEVACANTISM-RON SMITH 

http://ephesians-511.net/docs/SEDEVACANTISM-RON_SMITH.doc
Many Catholics prefer to adhere to the liberal/modernist positions that Jesuit Fr. Tom Michel (page 1) and Tim Staples (below) hold – that the God of the Christians and Allah are the same. And they invariably invoke passages from Vatican Council II Documents Lumen Gentium (LG) #16 and Nostra Aetate (NA) #3 which are pastoral and not doctrinal and therefore not binding on Catholics. 

Even the 1995 new Catechism of the Catholic Church #841 which cites LG #16 and NA #3 in its footnote is only an extension of the modernist interpretations of the Council. 

CCC 841 says:

The Church’s relationship with the Muslims.

“The plan of salvation also includes those who acknowledge the Creator, in the first place amongst whom are the Muslims; these profess to hold the faith of Abraham, and together with us they adore the one, merciful God, mankind’s judge on the last day.”

2. Do Muslims Worship the Same God Catholics Do?
http://www.catholic.com/blog/tim-staples/do-muslims-worship-the-same-god-catholics-do
http://catholicexchange.com/do-muslims-worship-the-same-god-catholics-do 

By Tim Staples, May 31, 2014 […]

In his article which I do not want to reproduce here, Tim Staples sort of concluded that they do, (I say “sort of” because he had me tied up in knots with some of his statements that contradicted others) and I found a great many problems with his determined but futile efforts to reconcile the diametrically opposing beliefs of the Christian religion and the cult of Islam about the nature of God. He was being politically correct and in doing so, he ignored tradition and the Popes who opined very differently on Islam (see pages 10-26) for the last 1000 years. 
Tim Staples actually appealed to Pope John Paul II’s having been canonized as a guarantee of the reliability of his non-ex cathedra pronouncements at Casablanca and at a General Audience!

(Ask a Saint – He Knows
Pope St. John Paul II strikes the balance beautifully, concisely, and without compromise between acknowledging what Muslims get right, and challenging where they go wrong, in his excellent book, Crossing the Threshold of Hope. After pointing out that the Church has a “high regard for Muslims who worship one God, living and subsistent, merciful and omnipotent, the Creator of heaven and earth,” he then observes after reflecting on Islam and the Koran:
Whoever knows the Old and New Testaments, and then reads the Koran, clearly sees the process by which it completely reduces Divine Revelation. It is impossible not to note the movement away from what God said about Himself, first in the Old Testament through the Prophets, and then finally in the New Testament through His Son. In Islam all the richness of God's self-revelation, which constitutes the heritage of the Old and New Testaments, has definitely been set aside. Some of the most beautiful names in the human language are given to the God of the Koran, but He is ultimately a God outside of the World, a God who is only Majesty, never Emmanuel, God-with-us. Islam is not a religion of redemption. There is no room for the Cross and the Resurrection (p. 92).

St. John Paul first acknowledges the truth that Muslims get it right when they profess faith in one God. Then, and only then, does he point out they have it as wrong as wrong can be when it comes to what God has revealed to us in Scripture about who he is, and, I would add, what he asks of his people by way of his commandments.) 
I know of canonized saints who have committed error in their teachings and declarations.

If Muslims have, according to Pope John Paul II, got it wrong about “what God has revealed to us in Scripture about who he is”, then Muslims do not worship the same God Christians do.
Tim Staples received a large number of letters vehemently disagreeing with and opposing his concurrence with the Vatican Council II Documents and with Pope John Paul II’s statements. (The contents of the eight files listed on the following page will be helpful to the reader’s understanding.) Some of Staples’ responses to the readers’ objections were as lengthy if not lengthier than his original article! Read them for yourself.

NOSTRA AETATE-DECLARATION ON THE RELATION OF THE CHURCH TO NON-CHRISTIAN RELIGIONS PAUL VI, VATICAN COUNCIL II OCTOBER 28, 1965

http://ephesians-511.net/docs/NOSTRA_AETATE-DECLARATION_ON_THE_RELATION_OF_THE_CHURCH_TO_NON-CHRISTIAN_RELIGIONS.doc
RELATIONSHIP TO NON-CHRISTIAN RELIGIONS (NOSTRA AETATE) APRIL 2011/JUNE 2013
http://ephesians-511.net/docs/RELATIONSHIP_TO_NON_CHRISTIAN_RELIGIONS.doc 

THE WILFUL MISINTERPRETATION OF CHURCH DOCUMENTS BY INCULTURATIONIST THEOLOGIANS 22 OCTOBER 2016
http://ephesians-511.net/docs/THE_WILFUL_MISINTERPRETATION_OF_CHURCH_DOCUMENTS_BY_INCULTURATIONIST_THEOLOGIANS.doc
INFALLIBILITY OF THE POPE COUNCILS PAPAL AND VATICAN DOCUMENTS 26/30 SEPTEMBER 2016
http://ephesians-511.net/docs/INFALLIBILITY_OF_THE_POPE_COUNCILS_PAPAL_AND_VATICAN_DOCUMENTS.doc
MOTHER TERESA CANONIZATION CONTROVERSY 22 SEPTEMBER 2016
http://ephesians-511.net/docs/MOTHER_TERESA_CANONIZATION_CONTROVERSY.doc
CAN DOCUMENTS OF THE MAGISTERIUM OF THE CHURCH CONTAIN ERRORS? 7 JUNE 2016

http://ephesians-511.net/docs/CAN_DOCUMENTS_OF_THE_MAGISTERIUM_OF_THE_CHURCH_CONTAIN_ERRORS.doc
THE FRANCIS EFFECT & WHO AM I TO JUDGE-THE SPIRIT OF VATICAN COUNCIL II 25 AUGUST 2015
http://ephesians-511.net/docs/THE_FRANCIS_EFFECT_&_WHO_AM_I_TO_JUDGE-THE_SPIRIT_OF_VATICAN_COUNCIL_II.doc
THE SPIRIT OF ASSISI APRIL 2015 

http://ephesians-511.net/docs/SPIRIT_OF_ASSISI.doc
3. Do Christians and Muslims worship the same God? 
https://ronconte.wordpress.com/2015/12/21/do-christians-and-muslims-worship-the-same-god/ 
By Ronald L. Conte Jr., December 21, 2015

Yes, Christians and Muslims worship the same God, according to the teaching of the Magisterium:
Catechism of the Catholic Church: “The Church’s relationship with the Muslims. ‘The plan of salvation also includes those who acknowledge the Creator, in the first place amongst whom are the Muslims; these profess to hold the faith of Abraham, and together with us they adore the one, merciful God, mankind’s judge on the last day.’ ” [CCC 841; inner quote from Vatican II, Lumen Gentium 16]

Second Vatican Council: “The Church regards with esteem also the Moslems. They adore the one God, living and subsisting in Himself; merciful and all- powerful, the Creator of heaven and earth, who has spoken to men; they take pains to submit wholeheartedly to even His inscrutable decrees, just as Abraham, with whom the faith of Islam takes pleasure in linking itself, submitted to God. Though they do not acknowledge Jesus as God, they revere Him as a prophet. They also honor Mary, His virgin Mother; at times they even call on her with devotion. In addition, they await the day of judgment when God will render their deserts to all those who have been raised up from the dead. Finally, they value the moral life and worship God especially through prayer, almsgiving and fasting.

“Since in the course of centuries not a few quarrels and hostilities have arisen between Christians and Moslems, this sacred synod urges all to forget the past and to work sincerely for mutual understanding and to preserve as well as to promote together for the benefit of all mankind social justice and moral welfare, as well as peace and freedom.” [Vatican II, Nostra Aetate 3]
The above magisterial teachings assert that Muslims “adore”, that is to say, worship, “the one merciful God” and they do so “together with us”. Therefore, Christians and Muslims worship the very same God. And this is true because the faith of Islam includes substantial and essential truths about God: that He is one, merciful, all-powerful, has spoken to us, has created heaven and earth, requires us to live a moral life, and will judge us on the last day. And the same can be said about the Jews. Therefore, Christians, Jews, and Muslims worship the same God. 

And that is why the recent Popes have referred to these three religions as “the three great monotheistic religions”.

Pope Benedict XVI: “Jerusalem is the cross-roads of the three great monotheistic religions, and its very name ‘City of Peace’ expresses God’s plan for humanity: to make it one great family. This design, announced to Abraham, was completely fulfilled in Jesus Christ, whom St Paul calls ‘our peace’, because through his Sacrifice he forcefully broke down the dividing wall of hostility (cf. Ephesians 2: 14). Thus all believers must leave behind them their prejudices and desire to dominate and must in harmony obey the fundamental Commandment: in other words to love God with all one’s might and to love one’s neighbour as oneself. It is to this that Jews, Christians and Muslims are called to bear witness, in order to honour with acts that God to whom they pray with their lips.” (General Audience on his pilgrimage to the Holy Land, 2009)

Pope Benedict uses the phrase “the three great monotheistic religions”. But he could not use that expression if only one or two of the three religions worshiped the one true God. He also explains that Jews, Christians, and Muslims honor and pray to God, implying that we pray to the same God. There are differences between these three religions, which divide us. But the similarity is that we worship one and the same God.

Pope Saint John Paul II: “Praise to you, followers of Islam in Azerbaijan, for being open to hospitality, a cherished value of your religion and your people, and for having accepted the believers of other religions as brothers and sisters.

“Praise to you, Jewish people, who, with courage and constancy, have kept your ancient traditions of good neighborliness, enriching this land with a contribution of great value and depth.
“Praise to you, Christians, who have given so much, especially through the ancient Church of the Albans, in shaping the identity of this land. Praise especially to you, Orthodox Church, witness to God’s friendship with man and a hymn extolling his beauty. When the fury of atheism was unleashed in this region, you welcomed the children of the Catholic Church who had lost their places of worship and their pastors, and put them into contact with Christ through the grace of the holy Sacraments.

“Praised be God for this testimony of love, borne by the three great religions!” (Address, May 2002)

Pope Saint John Paul II calls Christianity and Judaism and Islam “great religions”. Each is great in its own way. Now this does not imply an absolute equality, as if the differences between the three were of no importance. As Catholic Christians, we believe that Christianity is the truest form of religion, and Catholicism is the truest form of Christianity. Even so, Judaism is the foundation on which Christianity is built. Judaism is a true religion established by God, before Christianity began. And the hundreds of millions of faithful Muslims, who worship God in the Islamic faith, who love God and neighbor, bear witness to the truth of their religion. For every religion that teaches the love of God above all else, and the love of neighbor as self is a true religion.

Differences

Some commentators claim that Christians do not worship the same God as Muslims, due to the differences in our beliefs about God. But if it were true that some incorrect beliefs about God entirely invalidated worship, so that the believer was not worshipping the one true God at all, then none of us would qualify as worshippers of God.
The vast majority of Catholics hold incorrect ideas about God. They do not understand that God is entirely unchanging. They do not understand the eternity of God. They do not understand that the Three Persons of the Trinity are consubstantial. They do not understand that the oneness of God implies that His existence is His acts. 

They do not understand that in God, mercy and justice and love and knowledge and existence are exactly the same. They do not correctly understand the hypostatic union, nor transubstantiation, nor salvation theology. They badly misunderstand the grace of God. And when we consider the Protestant understanding of God, there are even more errors.

If the Muslims and Jews do not worship the same God, because they misunderstand certain truths about Him, then neither do Protestants or the vast majority of Catholics worship the one true God — according to that foolish standard.

Similarities

Instead, it is sufficient for a believer to understand that God is eternal, all-powerful, all-knowing, loving, merciful, and holy; that He requires of us both worship and a moral life; that He offers to us eternal salvation in Heaven. It is sufficient for any religion to worship the one true God, if that religion teaches the love of God above all else, and the love of neighbor as self. For the core truth of any true religion is the love of God and neighbor.

When at last the faithful, who die in a state of grace, receive the Beatific Vision of God in heaven, they will all know God with such clarity and fullness (as much as our finite natures, assisted by great graces, allows) that our former knowledge will seem like straw by comparison.

On the feast of St. Nicholas [in 1273, Aquinas] was celebrating Mass when he received a revelation that so affected him that he wrote and dictated no more, leaving his great work the Summa Theologica unfinished. To Brother Reginald’s expostulations he replied, “The end of my labors has come. All that I have written appears to be as so much straw after the things that have been revealed to me.” When later asked by Reginald to return to writing, Aquinas said, “I can write no more. I have seen things that make my writings like straw.” [Catholic.com]

How arrogant and ignorant it is for Catholics to claim that Muslims or Jews do not worship the same God, because Catholics have the better understanding. Our understanding, in so far as it is correct, is nevertheless like straw compared to our future knowledge in the Beatific Vision. And even then, we shall never fully comprehend the infinite Divine Nature.

I should also point out the certitude in faith that some Catholics and Protestants die unrepentant from actual mortal sin, and so they never receive eternal life in Heaven; they are condemned to eternal punishment in Hell. But it is just as certain that some Jews and some Muslims die in the state of grace, and will have eternal life in Heaven. How foolish is it to claim that Jews or Muslims do not worship the same God, when every day some Christians are dying and being condemned to Hell, despite the teachings of Christ.

4. Muslims Worship the One True God - Only Their ‘Receiving Apparatus’ Is Defective

http://www.catholic.com/magazine/articles/muslims-worship-the-one-true-god  

By Fr. Brian W. Harrison, O.S.
In recent years many self-styled "traditionalist" Catholics have expressed shock that Pope John Paul II has stated on various occasions—usually during his apostolic journeys to nations with a strong Muslim presence—that the followers of Islam, together with Christians, worship "the one true God." But the Holy Father has done nothing more than restate the teaching of the Second Vatican Council, which said, "The Church also views with esteem the Muslims, who worship the one and only God, living and subsistent, merciful and omnipotent, the Creator of heaven and earth" (Declaration on the Relation of the Church to Non-Christian Religions [Nostra Aetate] 2).
Some "traditionalist" Catholics cite these statements of the Council and the Pope as evidence for the sedevacantist position, which holds that the See of Peter is vacant, i.e., that there has been no true pope since Vatican II. Their thinking is that since Allah is a false god, the statements of Paul VI and John Paul II to the contrary constitute public heresy—even apostasy and idolatry—which is incompatible with their being true popes.
These people use this issue as a litmus test for determining who is Catholic and who isn’t. Simply ask a professing Catholic, they say, whether Muslims worship the one true God (as John Paul II says they do). If the person answers yes, then you can know without further ado that he has already reached "the end of the road"—total apostasy.

I have long been in public discourse with sedevacantists via letters and articles in various publications. (See, for example, "White Smoke, Valid Pope," This Rock, March 2001.) I am on record agreeing with Pope John Paul II that it can be said truly that the Muslims "worship the one true God" even though they deny his trinitarian character. At the same time, I believe unequivocally in the revealed mystery of the most blessed Trinity—as does John Paul II along with all his predecessors.

As for the sedevacantists’ litmus test concerning Allah as the one true God, they err by confusing two distinct questions: whether one person or two separate persons are being referred to in a given situation; and what the qualities or attributes of a given person are. Let me explain.

Imagine two people with their television sets in two adjacent houses, tuned in to the same channel at the same time, watching the same news bulletin. One TV set is in excellent condition, and the image of the news broadcaster can be seen perfectly on the screen. The set (or antenna) in the next house is in poor condition, and the image comes out on the screen in a blurry, confused, and partly unrecognizable form. Are the two viewers seeing the same man? Of course they are—there are not two different men in the TV studio producing the two respective images. Because of the second viewer’s defective receiving mechanism, he does not see the true attributes and qualities of the broadcaster’s face.

In the same way, there is only one supreme and eternal Creator of the universe who is recognized as such by both Muslims and Christians. But because of their defective "receiving apparatus"—i.e., they do not accept Christian revelation—Muslims err grievously by not recognizing God’s trinitarian character.

When we say that Muslims and Jews worship the one true God (while rejecting the Trinity), this by no means implies that such worship is as acceptable and pleasing to God as Christian worship "in spirit and in truth," whose principles the Incarnate Word has revealed and which the Catholic Church transmits to us in her teaching, liturgy, and sacraments. Satan has many different lies in his armory; he works by obscuring and twisting our understanding of God and his revelation as well as by seducing us to deny God outright.

Mr. Richard J. M. Ibranyi, an active and zealous sedevacantist, took issue with my analogy of the television sets, which I originally posed in a letter to him. My letter was in response to his criticism of an earlier article of mine against sedevacantism. To give you a taste of his rhetoric, I quote at length from his critique, which appeared in his own publication, Exurge Michaël (March 2002):

"Fr. Harrison, using black magic, exploits the craft of illusion. He tries to imprint a lie on the mind of the reader by using a false analogy. He wants you to believe that every false god mentioned in the Bible and by the saints is actually the true God who is not clearly seen. In other words, there is no such thing as a false god. A false god is actually a blurred and confused image of the true God. . . .

"According to Fr. Harrison, King David lied when he said, ‘The gods of the Gentiles are devils’ (Ps. 95:5). The new version according to Fr. Harrison reads, ‘The gods of the Gentiles is [sic] the true God not clearly seen.’ St. Paul says, ‘The things which the heathens sacrifice, they sacrifice to devils and not to God’ (1 Cor. 10:20). Fr. Harrison teaches, ‘The things which the heathens sacrifice, they sacrifice to God not clearly seen.’ The First Commandment is, ‘I am the Lord thy God, thou shalt not have strange gods before me’ (Ex. 20: 2–3). ‘What strange god?’ says Fr. Harrison, ‘a strange god is nothing more than the true god not clearly seen.’

"[Fr. Harrison’s] piece of work is surely cursed, and with it goes a legion of demons to throw your mind off balance so that it would accept his apostate teaching that Moslems worship the true God. A conclusion of his false analogy is that if a man believes in one God, but that god is the sun, then when that man looks at the sun to worship it, he is actually looking at God, not the sun, thus the sun is God.

"The trick of his analogy lies in the statement, ‘Imagine two people with their television sets in two adjacent houses, tuned in to the same channel at the same time, watching the same news bulletin,’ both viewing ‘the same newscaster.’ The truth is that those who worship a false god are not even on the same channel (station) as those who worship the true God. The true God, the God of the Catholic Church, is only on one channel. All the other channels are real images of either a false god, if the non-Catholics believe in one God, or multiple gods (newscasters) if the non-Catholics believe in more than one god.

"There is no possibility of defective TV sets (receptive equipment: eyes, ears, and a mind) for those with the use of reason, because God gives these to men to clearly see all things. It is men’s wills and hearts that are defective, not their eyes, ears, and minds (TV sets). A Hindu is tuned in to a channel in which there are many newscasters (gods) in the same studio, and views many gods on his TV set. A Moslem’s channel is tuned in to Allah, he really sees Allah in the clear image invented by Mohammed. He truly sees a god that is not Jesus Christ and the Most Holy Trinity. . . . The defect is not in his capacity to see, his eyes, ears, and mind (TV set). Nor is it in God’s grace that is motivating him to believe. The defect is in his heart and will.

"Be gone, Fr. Harrison, with your black magic, for the deepest pit of hell awaits you unless you repent, convert, and abjure."

I replied to Mr. Ibranyi in a second letter dated March 30, 2002. The relevant parts (edited) read as follows:

"You write, ‘Fr. Harrison wants you to believe every false god mentioned in the Bible and by the saints is actually the true God who is not clearly seen. In other words, there is no such thing as a false god.’ You go on, ‘According to Fr. Harrison, King David lied when he said, ‘The gods of the Gentiles are devils.’

"The fact is, I never said or implied any of this, and have never believed it. I agree that all the false gods mentioned in the Bible are false gods, who are rightly styled as ‘devils’ by the inspired writers. I was talking only about Islam—a religion totally unknown to the human authors of Scripture and to the Fathers before the seventh century A.D. 
That is, I am not talking about the polytheistic and idolatrous cults that the biblical writers had in mind when they spoke of ‘the gods of the Gentiles.’ You do not seem to realize that Allah is merely the word for God in the Arabic language, just like Deus in Latin, Gott in German, Dieu in French, and so on. (It means literally the Divinity—the only one that exists.) So it is that Arab Catholics worship Allah just as much as Muslims do. In all Catholic Bibles printed in Arabic, God is called Allah in both Old and New Testaments. 

"So it is nonsensical and unjust to call Muslims ‘idolaters’ and thus to apply to them all the biblical strictures against pagan polytheism. The essence of idolatry is to worship some limited, finite being or object (real or imaginary)—either itself visible (e.g., the sun or moon) or represented by visible images—instead of the one, invisible, supreme, eternal, and infinite Being. And it is obvious that in polytheistic worship all the supposed gods are limited and finite: none of them is thought to be omnipotent and eternal. That is precisely what Scripture condemns as idolatry.

"The clearest biblical teaching on this point is probably Romans 1: 20–23. Here Paul condemns polytheists for refusing to acknowledge God’s ‘invisible attributes of power and divinity’ (v. 20) and instead ‘exchang[ing] the glory of the immortal God for the likeness of an image of mortal man or of birds or of four-legged animals or of snakes’ (v. 23).

"It is obvious that Muslims are not guilty of false worship in this sense. Indeed, Muslims are notorious for their zeal in insisting on the ‘invisible attributes of power and divinity’ of God and for their fanatical abhorrence of anything that they consider worship of any finite or created being (e.g., their detestation of our Christian veneration of images of Christ and the saints).

"So my analogy with the one man in the TV studio, seen correctly by some viewers and confusedly by others, in no way implies that pagan polytheists like those condemned in Scripture are also worshiping the one true God. The analogy in the latter case would be, as you say, with viewers of two completely different channels.

"Nor does your argument regarding the sun have any validity as a supposed reductio ad absurdum refutation of my own argument. My analogy in no way implies that ‘when a man looks at the sun to worship it, he is actually looking at God, not the sun, thus the sun is God.’ Sun-worship is idolatry because the sun is a finite, limited, visible object and as such cannot possibly be identified objectively with the one, true God. Recognizing the invisibility of God is an essential part of any worship (correct or incorrect) that can legitimately be described as worship ‘of the one true God.’ Of course the Muslims do recognize God’s invisibility.

"Basically, the great difference between Muslims and all idolaters/polytheists is that the former do, and the latter do not, recognize those attributes of the divinity described by Paul in Romans 1, which are in principle accessible to unaided human reason. What the Muslims lack is knowledge of the Trinity, which is accessible only through the supernatural revelation of our Lord Jesus Christ.

"So again, for the record, I deny that idolaters and polytheists worship the one, true God in any way at all, and I deny that my aforesaid analogy regarding the Muslims implies that they do so.

"You also miss the mark in arguing against me that ‘there is no possibility of defective TV sets . . . for those with the use of reason.’ This, you claim, is because God gives to all of us the same good-quality sensory and mental ‘equipment’ for gaining knowledge. Of course he does. But (in terms of my analogy) you are confusing the viewer with the TV set. By ascribing all false belief to bad will you are implicitly denying the possibility of invincible ignorance of the true religion—a possibility clearly recognized by Scripture (Acts 17: 30) and traditional Catholic doctrine.

"In my analogy, the defective TV set does not correspond to any supposed defect in the senses and mind of normal adults. Rather, it corresponds to the Koran and the doctrinal system of Islam as such. Individual Muslims who are in invincible ignorance have been molded since infancy to see God through this distorting prism of a false ‘Scripture’ written by the false prophet Mohammed who rejected the Trinity and the Incarnation. 

"In the case of the Muslims, Vatican II and Pope John Paul II are clearly presuming that the majority of them are not rejecting Christian revelation on the Trinity and the Incarnation out of malice, like the Pharisees, but out of ignorance. I think this presumption is reasonable. After all, only a minuscule proportion of Muslims would ever have been confronted with those ‘motives of credibility’ that, when recognized, morally oblige us to accept Christian revelation and become Catholics.

"I believe it is your position, not mine, that is contrary to Scripture. Since the Jews have the same concept of God as the Muslims—i.e., belief in his naturally knowable essence as outlined by Paul in Romans 1 but rejection of the supernatural revelation of the Trinity and the Incarnation)—your logic requires you to assert that the Jews do not worship the one true God any more than Muslims do. Paul, however, does not suggest for a moment that the Jews are idolaters, or that the God they worship is not the one true God. On the contrary, he says (speaking of the Jews in general, not those bad-willed leaders who conversed with our Lord in John chapter 8), ‘I testify with regard to them that they have zeal for God, but it is not discerning’ (Romans 10:2).

"Paul obviously means by the word God here the one true God, not some idol or false deity. Under the heading of that ‘zeal’ which he ascribes to the Jews, their acts of worship would certainly have to be included. Hence, the Apostle’s divinely-inspired ‘testimony’ supports what I am telling you: the object of Jewish and Muslim worship is indeed the one true God, and not some finite spirit, creature, or idol; but the way they worship the true God is wrong (‘not discerning’).

"Indeed, it seems to me that your position logically implies the absurd idea that not even the ancient patriarchs—Noah, Abraham, Isaac, Moses, et cetera—worshiped the one true God. They too were idolaters if the Muslims are idolaters, for, as regards their explicit belief, those holy patriarchs (like Jews and Muslims today) had no knowledge of the Trinity. And they had no idea that God himself would take on human nature. As Paul says, ‘The mystery of Christ . . . was not made known to human beings in other generations, as it has now been revealed to his holy apostles and prophets’ (Ephesians 3:5)."

Since the attention of the world has been focused more than ever on the Muslims as a result of the horrendous terrorist attacks of September 11, 2001, it is important that Christians have a clear understanding of what the followers of Islam do and do not believe. Indeed, it is becoming ever clearer that in the twenty-first century this resurgent religion will play an increasingly important part in world affairs.

Vatican Council II and Pope John Paul II have taught rightly that in spite of their disbelief in the Incarnation and the Trinity, Muslims cannot justly be classified as idolaters. Allah—nothing other than the Arabic word for God—cannot be equated with Baal, Zeus, Ashtaroth, Krishna, and the other local, finite, false deities of pagan polytheists. The nature of Islam is more that of a heresy-an offshoot of Christianity and Judaism that retains the basic monotheistic concept of the one true Creator God. In short, although Muslim worship, which includes a flat denial of Christ’s divinity, is not in itself fitting, God-pleasing, or salvific in character, the object of that defective worship—that is, the Being toward whom it is directed—is nevertheless the true God, imperfectly understood, as distinct from a disguised demon or a nonexistent figure of myth or legend.
“NO”!! The other side of the coin.
What do Catholics believe about Muslims adoring the same God "together with us"?
1. Do Catholics and Muslims worship the same God?
http://www.catholicapologetics.info/modernproblems/ecumenism/worship.htm 
By Fr. Raymond Taouk SSPX - TRADITIONALIST
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“The holy universal Church teaches that it is not possible to worship God truly except in her" -Pope Gregory XVI [1] 
The false notion that all religions who give homage to a deity of any sort somehow worship the true "God" but simply "under another form" is one that is presently being propagated in order lead the Church down the smooth path of apostasy in the name of ecumenism. 
The Catholic position on this is precisely opposed to this proposition, which is set forth by the modernist element in the Catholic hierarchy today.
Objectively:

From a purely objective point of view, regardless of the doctrinal teaching professed by Mohammedans and Catholics, it is evident that Almighty God is the God over both. God exists. His existence is not dependent on the acknowledgement of mankind that He exists. Nor is God's existence dependent upon any religion. He is the Creator and the Providence of the Universe: 
The whole of creation, the entire cosmos, of all existing things, whether they be angels, human beings, animals or plants, animate or inanimate. He is also the Savior and the Judge of the living and the dead, having redeemed mankind and must judge Catholics and Mohammedans, believers and atheists. Their god is but another strange god. On every essential point concerning the true God and the nature of the true God, the Mohammedan belief radically and seriously conflicts with the established and revealed Dogma of the Catholic Church.

Subjectively:

Again from a purely subjective thinking the Muslims might think and believe with a firm confidence that they are worshiping the true God, "Allah" yet the reality is quite the contrary as objectively speaking we can only affirm the contrary. This point is clear from Scripture "Whosoever does not continue in the doctrine of Christ does not have God". II St. John 1:9

The teaching and the beliefs of Catholicism and Mohammedanism are different and contrary. Their concept of, and their approach to God, diverge and conflict. Catholics indeed accept as dogmatic truth the Holy Trinity, the Incarnation and the Divinity of Our Lord Jesus Christ. Moslems vehemently and vociferously deny the Blessed Trinity [2], the Incarnation [3], the Crucifixion of our Divine Lord and the Divinity of Christ [4]. The Mohammedans have such a carnal notion of heaven that St. Alphonsus did not hesitate to declare "The Mohammedan Paradise, is only fit for beasts; for filthy sensual pleasure is all the believer has to expect there." [5] 

The Catholic and Christian God is 'The Trinity,' and our Lord Jesus Christ, the second Person of that Trinity, is the Creator and One true and merciful God. Despite monotheistic appearances, we do not have the same God; we do not have the same mediator. How then can it be that "together with us they (The Moslems) adore the one, merciful God." [6] This is incredible!
The Catholic Teaching: "Without faith it is impossible to please God." Hebrews 11:6

Mohammedans are infidels for "broadly speaking, infidels are those who do not possess the true faith; while in the strict sense infidels are the un-baptized"[7]. They are divided into monotheists (Jews and Moslems), polytheists (Hindus, Buddhists, etc.), and atheists.
From a Catholic perspective the Islamic worship is another form of false worship given to a "strange god" for as we read in scripture "All the gods of the Nations are Idols" - I Para 16:26

It would be blasphemous to declare that these false religions are the working of God. On the Contrary ''all faithful disciples of Jesus Christ well know that the false religions are only instruments of the devil to deceive souls and place them beyond Salvation" [8a]

Pope Pius X long ago put forward that the modernists if they take logically their doctrine, would have no grounds for denying the Muslims there "experience" of "god" as being just as valid as that of another "believer" and hence he states:

"Here it is well to note at once that, given this doctrine of experience united with that of symbolism, every religion, even that of paganism, must be held to be true. What is to prevent such experiences from being found in any religion? In fact, that they are so is maintained by not a few. On what grounds can Modernists deny the truth of an experience affirmed by a follower of Islam? [8b]

What a prophetic insight, Pope Pius X was so accurate that not even the Modernist came to deny what he stated, but only affirm the above with great audacity.
The Baltimore Catechism (No. 3) states as follows:
Q. 1148. How do we offer God false worship?

A. We offer God false worship by rejecting the religion He has instituted and following one pleasing to ourselves, with a form of worship He has never authorized, approved or sanctioned.

Islam clearly comes under the notion of false worship which the Church has never authorized or sanctioned. 

For this reason does Pope Gregory XVI affirm that:  

The psalmist tells us that "All the Gods of the Gentiles are Devils" (Psalm 96:5) and hence to whom do they render their worship? The Scriptures tell us clearly "They provoked him by strange gods, and stirred him up to anger, with their abominations. They sacrificed to devils and not to God: to gods whom they knew not: that were newly come up, whom their fathers worshipped not." (Deuteronomy 32:16- 17 Cf. also Baruch 4:7)

They "sacrificed to devils and not to God" - regardless of whether or not they might have believed they were rendering homage to the True God, the reality is quite the contrary! It is an erroneous proposition to qualify a prayer addressed to the devil as authentic prayer.

Islam is a false Religion. A false religion is any non-Christian religion "in so far as it is not the religion that God revealed and wants to see practiced. Moreover, every non-Catholic Christian sect is false in so far as it neither accepts nor faithfully practices the entire content of Revelation.” [9]

Christ tells us who the true worshipers shall be: "But the hour cometh and now is, when the true adorers shall adore the Father in spirit and in truth." (John 4:23).

These words go directly against the terminology now used by the modernist hierarchy. They speak from a subjective position wishing to dogmatize and "opinion" which goes directly against the mind of the Church on this point. In fact Pope Gregory XVI is quite clear in this regard as he clearly states that “the true worship of God, is unique to the Catholic religion." -Summo Iugiter Studio (# 6), May 27, 1832

This religious subjectivism, which she has always condemned under the names of indifferentism or latitudinarianism, and which "seeks to justify itself under the pretended claims of liberty, failing to recognize the rights of objective truth which are made manifest either by the lights of reason or by Revelation." [10]  
This subjectivism only leads to that Religious indifferentism, which is "one of the most deleterious heresies" and which "places all religions on an equal footing," inevitably leads one to consider the truth of religious belief as merely a matter of utility for a well-regulated life... "One ends by considering religion as an entirely individual thing which can be adapted to the dispositions of each one, letting everyone form his own personal religion, and by concluding that all the religions are good even though they contradict each other." [11]   

The Church is not concerned with the subjective dispositions of men. This is for God to Judge. The Church is concerned with objective facts. Her judgments are objective. Pope St. Pius X, for this reason declared that "those who die as infidels are damned." [11a]

1907 “In answer to a question as to whether Confucius could have been saved, wrote: ‘It is not allowed to affirm that Confucius was saved. Christians, when interrogated, must answer that those who die as infidels are damned.’ ”

Revelation is a reality, a fact, a truth accredited by God by sure signs. This revelation of God can in no way be placed on the same footing as those erroneous beliefs of infidels. We may say that the Mohammedans worship a false god, the god of their own making, which a deviation from the right worship of the true God.

Further we might rightly ask with St. Paul, "How then shall they call upon Him in whom they have not believed?" Romans 10: 14

Although the modern terminology used might not seem to be "explicitly heretical" in nevertheless leads one down this path to apostasy. This vague terminology, which has been employed to put forward an erroneous notion of the faith so that we may be deceived along the path of syncretism. Yves Marsaudon, in his book Ecumenism as seen by a Traditional Freemason, commented favorably on the ecumenism that was nurtured at Vatican II. He said:

"Catholics and especially the conservatives must not forget that all roads lead to God. And they will have to accept that this courageous idea of free-thinking, which we can really call a revolution, pouring forth from our Masonic lodges has spread magnificently over the dome of Saint Peter’s." [12]   

This is precisely path of deception to which the enemies of the Church hope to direct her. 
For this reason St. Pius X, who could see where this disorientation in precise terminology was leading, required every would-be Catholic priest to recite the following words at the feet of his Ordinary:

"I condemn and reject premises from which it follows that dogmas are either false or doubtful". [13]  

The Council of Florence, clearly sets down the four notes of heresy as follows:

1) a pertinacious adherence to teachings expressly contradictory to that which has been defined by the Church;

2) an opinion opposed to a doctrine not explicitly defined by the Church nor clearly proposed dogmatically as an article of Faith;

3) a proposition that, although not directly contradictory to the Faith, nonetheless necessarily entails logical consequences against it; and

4) a speculation which reaches a certain degree of probability of being against the Faith.

The Modernists in using these subjective terms to formulate their erroneous notions that "We together with the Muslims worship the same God" go directly against the above statements of the Council of Florence. This formulation works directly against the Churches dogma "Outside the Church there is No Salvation" [14].
Pope Leo XIII, affirms in his encyclical "Satis Cognitum": "Nothing is more dangerous than the heretics who, while conserving almost all the remainder of the Church's teaching intact, corrupt with a single word, like a drop of poison, the purity and the simplicity of the faith which we have received through tradition from God and through the Apostles."

Although it is true to say that the reason that those outside the Church are not saved is not purely because they worship a false 'god' nevertheless there is still a clear connection. When Christ states, "No one comes to the Father but through me" (John 14:6), this precisely means, if you don't possess Christ, you can't possess the Father (God) for Christ is that door to the Father. Hence without Christ there is no salvation from God. The relation is evident. Again this is confirmed by St. Irenaeus who wrote, "Thus, without the Holy Spirit, we cannot see the Word of God; and without the Son no one can go to the Father."[15a]

The only authentic prayer is true prayer addressed to the true God. Pope Leo XIII declares without hesitation that "the fitting and devout worship of God, which is to be found chiefly in the divine sacrifice and in the dispensation of the sacraments, as well as salutary laws and discipline . . . The (Catholic) Church alone offers to the human race that religion" [15b]

Pope Pius XI declares the same saying that "In her (the Catholic Church) alone is Christ believed with a faith whole and entire, worshiped with sincere homage of adoration, and loved with the constant flame of ardent Charity" [15c]

What happened to the 1st Commandment?

I am the Lord thy God...Thou shalt not have strange gods before me....Thou shalt not adore them, nor serve them..." (Exodus 20:2-5).

If all religions worship the true God by simply claiming to be doing so, then one could not violate the 1st Commandment since all worship of any “god” would be tantamount to worshiping the true "God" according to the post the modernist element in the hierarchy, yet this would not only render the 1st Commandment obsolete but make it seem as though God had given us and absurd command. God does not command anything in vain.

The first commandment is not optional. A man cannot worship in any way that which he does not believe in, for the Law of Praying determines the law of believing, and vice-versa. If Mohammedans believe in a one-person deity, that is what they worship, and in no way can we logically argue that they worship with us the Holy Trinity.
We are not unfamiliar with the notion that claims that they implicitly worship the trinity, yet we cannot maintain this from an objective stand point for the simple reason that we cannot hold that one worships implicitly what he explicitly rejects.

In our day and age it is often too easily forgotten that all non-Catholic worship is offensive to God and clearly violates the first commandment. This is because the "first commandment may be broken by giving to a creature the honor which belongs to God alone or by false worship." [16a] Even if offered in good faith, a false worship still remains a false worship: it is objectively an offensive to God. It is for this reason that St. Francis Xavier, the great Catholic missionary, who won a countless number of souls to the faith, states in a letter to St. Ignatius that “All the invocations of the pagans are hateful to God because all their gods are devils.”[16b]

The Church has always regarded the worship of Non Catholics as mere acts of superstitions since "there are four kinds of superstition, namely, illegitimate worship of the true God, idolatry, divination, and superstitious practices. The first consists in a false worship, though applied to the living God; for instance, if you worship Him (God) according to the Mosaic law, which is contrary to all the precepts of the Gospel; or if you adopt a new religion in opposition to the doctrine if the universal Church." [16c] Hence it is clear that "any public worship of the true God, outside the Catholic Church constitutes a superstitious worship of God as no other Church is authorized to give public worship to God. [16d]

Religion has an intellectual foundation, that is, it is based on knowledge. To be true religion its basis must be truth. The basis must be true both speculatively and practically. In other words, true religion must be based on a correct knowledge of God as existing and worthy of all honor, and of the manner and obligation of worshipping Him. On the other hand, religion is false if what is not God is considered to be God, and worshipped as God, or if there is error in the worship of the true God. Therefore, God is not truly worshipped when erroneous signs are used in His worship, as those of the Jews, or when superfluous ceremonies are employed, as by pagans and many heretics. [16e]

Although subjectively, it is the virtue of religion which prompts a man to render to God the worship and reverence that is His by right. [16f]

It is to be noted that an act based on a false religion cannot be really an act of virtue. For a virtue requires a morally good work. But in the cult (worship) of a false god, or in the false and superstitious worship of the true God, there can be no moral goodness, since such worship is opposed to right reason. [16g]

St. Pope Pius X, truly the Pope of our Age, could see where such absurd reason of the Modernists was leading the Church as he affirmed:

"... a great movement of apostasy being organized in every country for the establishment of a One-World Church which shall have neither dogmas, nor hierarchy, nor discipline for the mind, nor curb for the passions, and which, under the pretext of freedom and human dignity, would bring back to the world the reign of legalized cunning and force, the oppression of the weak, and of those who toil and suffer." [17a]

True ecumenism with the Muslims

"Those who have learned theology well," says St. Basil, “will not allow even one iota of Catholic dogmas to be betrayed. They will, if necessary, willingly undergo any kind of death in their defense." [17b]
One of the greatest frauds presented to us by a great number of the current hierarchy is the false notion of ecumenism, which in reality is not ecumenism but simple "syncretism" going by the name of "ecumenism. True Ecumenism requires all those outside the Church to come to the Ark of Salvation so that they may not perish.

True ecumenism can be effectively defined as follows:

"The unity of Christians cannot otherwise be obtained than by securing the return of the separated to the one true Church of Christ from which they once unhappily withdrew. To the one true Church of Christ, we say, that stands forth before all and that by the will of its Founder will remain forever the same as when He Himself established it for the salvation of all mankind." [18]

This has been the constant teaching of the Church. Holy Mother Church has always taught that true unity cannot be effected, except by a unity in faith and government. [19]  

Pope Pius IX condemned in his syllabus of errors the following false notions:

"Every man is free to embrace and profess that religion which, guided by the light of reason, he shall consider true." (Proposition XV).

"Man may, in the observance of any religion whatever, find the way of eternal salvation and arrive at eternal salvation." (Proposition XVI).

The real problem with this false ecumenism (which lead to indifferentism) is not only the fact that Catholics are being deceived but in the same process so are the infidels and non-believers and they sadly continue on the road to perdition without being told to recant their errors.

Catholics often forget that those faithful living on earth come under the title of "Church Militant". What is a Catholic who does not confess his faith or worse yet a Catholic who does not believe his faith?

St. Peter Canisius puts it this way: "Who is to be called a Christian? He who confesses the doctrine of Christ and His Church. Hence, he is truly a Christian thoroughly condemns and detests, the Jewish, Mohammedan, and the heretical cults and sects." [20]

What did St. Peter Mavimenus tell the Mohammedans? Did he say, "We worship the same God, all is well" No! He told them the truth, he put it this way to them "Whoever does not embrace the Catholic Christian religion will be damned, as was your false prophet Mohammed." [21]
Again we read that Blessed Nicholas Tavilich was just as stern as he openly states, "You Mohammedans are in a state of everlasting damnation. Your Koran is not God's law nor is it revealed by Him. Far from being a good thing, your law is utterly evil. It is founded neither in the Old Testament nor in the New. In it are lies, foolish things, buffooneries, contradictions, and much that leads not to virtue and goodness but to evil and to all manner of vice." [22]

St. Alphonsus attests to the fact how the Holy Monk St. George of San Saba openly confessed to the Mohammedans:  "But the holy monk (St. George of San Saba) having declared that Mahomet was a disciple of the devil, and that his followers were in a state of perdition, he also was condemned (to martyrdom) with his companions." [23]  

The same we read in the testimony of the five disciples of St. Francis of Assisi, who when reproached by the followers of Koran for preaching against Mohammed, simply responded by saying "We have come to preach faith in Jesus Christ to you, that you will renounce Mohammad, that wicked slave of the devil, and obtain everlasting life like us" [23a]

Further we read in the life of St. John Vianney how he stated openly to a Protestant who believed that his worship rendered to God should do him just as well in his Protestant Sect as it would have in the Catholic faith, The Saint responded to him with the contrary advice saying "My friend, there are not two ways of serving Our Lord; there is only one good way, and it is to serve Him as He wishes to be served". [24]

This is the truth we must speak in charity and honesty to these lost souls who without the grace and redemption of Christ can't be saved for by nature, men are "children of wrath" (Eph. 2:3); by Him, we have been reconciled with the Father (Col. 1:20), and it is only by faith in Him that we can have the boldness to approach God with entire confidence (Eph. 3:12). To Him was given all power in heaven and on earth (Mt. 28:18), and at His name every knee must bend, in heaven, on earth, and under the earth (Phil. 2:10, 11). No one goes to the Father save by Him (Jn. 14:6), and there is no other name under heaven given to man by which he must be saved (Acts 4:12). He is the Light that enlightens every man who comes into the world (Jn. 1:9), and whoever does not follow Him wanders in darkness (Jn. 8:12). Who is not with Him is against Him (Mt. 13:30), and who does not honor Him also dishonors His Father who sent Him (as the Jews do) (Jn. 5:23).

Christ says, "Do you think I came to bring peace on earth? No I tell you but division?" With the truth, division must come. This should not dishearten the man of God for "If God is for us, who is against us" Romans 8:31

Salvation and Ignorance- “He that doth not believe is already judged." Jn. 3:18; Mk 16:16  

Primarily it is important to we keep in mind that no one is saved by ignorance, if anything we must boldly affirm the very opposite. Pope St. Pius X clearly affirms this saying: “We are forced to agree with those who hold that the chief cause of the present indifference and, as it were, infirmity of soul, and the serious evils that result from it, is to be found above all in ignorance of things divine. And so, Our Predecessor Benedict XIV had just cause to write: “We declare that a great number of those who are condemned to eternal punishment suffer that everlasting calamity because of ignorance of those mysteries of faith which must be known and believed in order to be numbered among the elect.” [25]

St. Thomas Aquinas States " But through unbelief man is separated most from God: because he has no true knowledge of God. Nor can anyone in any way know God who holds a false opinion of Him" [26]

Although the Church makes a distinction between voluntary infidels in which one knowingly rejects the faith and involuntary infidels in which the offender is ignorant of the true faith.
Those who are not guilty of the sin of infidelity, but commit other grievous sins, are all those un-baptized persons who never had an opportunity of knowing the true religion, or of becoming aware of the obligation of seeking and embracing it, but who do not live up to the dictates of their conscience. This class of infidels will be lost, not on account of their infidelity, which was no sin for them, but on account of other grievous sins, which they committed against their conscience. "For whosoever have sinned without the law," says Saint Paul, "shall perish without the law." [27]

In fact, the infidels who are not lost because of the sin of incredulity, that is, by the sin of not having believed in Christ about whom they never knew anything, are lost by their other sins, the remission of which cannot be given to anyone without the true faith. Those infidels who are not guilty of the sin of infidelity and are faithful in obeying the voice of their conscience, Saint Thomas Aquinas says: "If anyone was brought up in the wilderness or among brute beasts, and if he followed the law of nature to desire what is good, and to avoid what is wicked, we should certainly believe that God, by an inward inspiration, would reveal to him what he should believe, or would send someone to preach the Faith to him, as He sent Peter to Cornelius."

Further Fr. Michael Müller, C.SS.R in dealing with the issue states: "A Mohammedan is taught by his conscience that it would be a crime to believe in Jesus Christ, and not believe in Mahomet; will this impious conscience save him? The Scripture assures us that 'there is no other name given to men under heaven by which we can be saved,' but the name of Jesus only; and 'he that believeth not the Son shall not see life, but the wrath of God remaineth on him." [28]

This should not surprise us since "what can be more contrary to reason than to be an infidel and not care to be under the sentence of eternal damnation" [29] Yes it is wholly against reason to place our faith in the testimony of a deceiver and murder as Mohammed manifested himself to have been. For this reason St. Thomas says "those who place faith in his (Mohammed's) words believe foolishly" [30]

Without the faith they can't be saved. Our Lord Jesus Christ is not optional.

Attendance at Islamic and Non-Catholic Worship

The abomination, which the Church has had from the very beginning for association of Catholics in the worship of Non Catholics [31], is evident from the words of St. John "If anyone comes to you and does not bring this doctrine, do not receive him into the house, or say to him Welcome" - II John 1:10
Suarez (one of the greatest amongst the Jesuits theologians) affirms that the reason the Apostle gives for this prohibition is verified in religious communication especially, because he, who unites himself with those outside the Church in religious worship, communicates in their wicked works. [32]

A Catholic who communicates formally in the worship of Non Catholics sins grievously against the virtue of Religion, as a false exercise of it. [33] For this reason "One is never allowed to cooperate formally in something which is intrinsically wrong objectively." [34]

St. Augustine, the great Champion of Catholic orthodoxy, reproves both actual and simulated communication in non-Catholic worship. In a letter to St. Jerome he states that one who observes the rites of Jews, or Gentiles, not only truly, but even fictitiously, has fallen into the abyss of the devil. [35]

The mind of the Church on this point was enshrined in old Code of Canon Law (1917), which stated that: "It is not permitted at all for the faithful to assist in any active manner at or to have any part in the worship of non-Catholics." [36]

All subsequent moral theology works have simply reiterated the same point. [37]

Pius XI in dealing with this issue that was so vehement in his own day had only the following to say "Certainly such movements as these cannot gain the approval of Catholics. They are founded upon the false opinions of those who say that, since all religions equally unfold and signify- though not in the same way - the native, inborn feeling in us all through which we are borne toward God and humbly recognize His rule, therefore, all religions are more or less good and praiseworthy. The followers of this theory are not only deceived and mistaken, but since they repudiate the true religion by attacking it in its very essence, they move step by step toward naturalism and atheism. Hence it clearly follows that anyone who gives assent to such theories and undertakings utterly abandons divinely revealed religion." [38]

The Church can never lawfully grant to Catholics permission to participate formally in non-Catholic worship. In dealing those who claim they have been given ecclesiastical permission to participate in the ceremonial rites of non-Catholics. Fr. Michael Muller in his well-known work, "God the Teacher of Mankind" aptly answers the question by stating "Neither any priest nor bishop, nay, not even the Pope, can give you permission to violate any of the commandments." [39]

It has been rashly stated the Mohammedans and other infidels adore the same God "together with us" [40] yet not only is this undoubtedly offensive to Catholic doctrine (as we have shown above) but it shows forth an ignorance of Islamic notion of God and their absurd doctrines. Mohammedans don't pray to their god, together with us, they pray to their false god against us! The Quran is explicit on this point as it openly states: "The Christians say: The Messiah is the son of Allah; these are the words of their mouths; they imitate the saying of those who disbelieved before, may Allah destroy them, how they have turned away." [41]

Ultimately we can do no better than assume to ourselves the advice of the Apostle of the Gentiles (St. Paul) himself "Bear not the yoke with unbelievers. For what participation hath justice with injustice? Or what fellowship hath light with darkness? And what concord hath Christ with Belial? Or what part hath the faithful with the unbeliever? And what agreement hath the temple of God with idols?" II Corinthians 6: 14-18.
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2. Do Catholics and Muslims worship the same God?

http://www.justforcatholics.org/islam.htm 

By Dr. Joseph Mizzi, www.justforcatholics.org 
Catholicism and Islam are monotheistic religions, that is, both believe that there is but one God. However, that does not necessarily imply that they worship the same God. Two men may be married to one woman, but that does not mean that they are married to the same woman. So, the question is whether Catholics and Muslims worship the same one God.

The modern Catholic Church has defined her relations to non-Christian religions in a document entitled Nostra Aetate. The section on Islam begins thus:

The Church regards with esteem also the Muslims. They adore the one God, living and subsisting in Himself; merciful and all-powerful, the Creator of heaven and earth, who has spoken to men.

While it does not state explicitly that 'the one God' adored by the Muslims is the true and living God, this seems to be the natural implication. For why would Rome commend Muslims for this belief if their God was considered a false deity? Indeed, unlike their ancestors, many modern Catholics are convinced that they and Muslims worship the same God.

Is this true? Is the Father of our Lord Jesus Christ the same as Allah? What does the Bible teach about God? What does the Quran say?

The True and Living God

Following the ordinance of our Lord, Christians are baptised in the name of the Father, and of the Son and of the Holy Spirit. The baptismal formula of the initiation rite reflects the Christian doctrine of the holy Trinity. The disciples are baptized in the singular name of God (for God is one), and yet, three distinct persons are mentioned, the Father, the Son and the Holy Spirit.

The biblical doctrine on the Trinity is correctly expressed in the Nicene and Athanasian creeds: We believe in one God, the Father, the Almighty, maker of heaven and earth, of all that is, seen and unseen. We believe in one Lord, Jesus Christ, the only Son of God, eternally begotten of the Father…We believe in the Holy Spirit, the Lord, the giver of life…
Now the catholic faith is that we worship One God in Trinity and Trinity in Unity, neither confounding the Persons nor dividing the substance. For there is one Person of the Father, another of the Son, another of the Holy Spirit. But the Godhead of the Father, of the Son, and of the Holy Spirit, is One, the Glory equal, the Majesty coeternal.

These definitions were forged in the furnace of great controversies in the early church. Heretics troubled the church with false doctrines about God, especially Arius, who denied the Deity of Christ. In response, the orthodox Fathers laboured in the Scriptures to formulate the true doctrine of God. They understood the fundamental importance of this doctrine, and rightly warned that: 'This is the catholic faith, which except a man shall have believed faithfully and firmly he cannot be in a state of salvation.'

The importance of the doctrine of the Deity of Christ cannot be overstated. Unless the Son is truly God and 'one with the Father', Christians would be idolaters, for we regard Jesus as our Lord and Saviour and gladly worship him. If Jesus were not God, we would be found trusting in a creature for our salvation. But we confess that Jesus is not merely another prophet, but the Son of God. The Jews in hid day understood well what he meant by that title: 'For a good work we do not stone You, but for blasphemy, and because You, being a Man, make Yourself God' (John 10:33). They did not believe his claim to Deity and condemned him to death for blasphemy. But Christians understand his claim and believe him; we trust and worship the Son of God; we live and die for our Lord. For in Christ we know God in truth:
And we know that the Son of God has come and has given us an understanding, that we may know Him who is true; and we are in Him who is true, in His Son Jesus Christ. This is the true God and eternal life (1 John 5:20, 21).

The Son is the true God; any other god is an idol.

The Quran

Islam vehemently rejects the doctrine of God as revealed in Holy Scriptures.

Islam denies the Trinity:

Certainly they disbelieve those who say: Surely Allah is the third (person) of the three; and there is no god but the one God, and if they desist not from what they say, a painful chastisement shall befall those among them who disbelieve (Sura 5:73).
O People of the Scripture! Do not exaggerate in your religion nor utter aught concerning Allah save the truth. The Messiah, Jesus son of Mary, was only a messenger of Allah, and His word which He conveyed unto Mary, and a spirit from Him. So believe in Allah and His messengers, and say not 'Three' - Cease! (it is) better for you! - Allah is only One Allah. Far is it removed from His Transcendent Majesty that He should have a son (Sura 4:171).

Islam denies the Father and the Son:

The Christians say: The Messiah is the son of Allah; these are the words of their mouths; they imitate the saying of those who disbelieved before; may Allah destroy them (Sura 9:29-30).

It does not befit GOD that He begets a son, be He glorified (Sura 19:35).

Islam denies the Deity of Christ:

The Messiah, Jesus the son of Mary, was no more than God’s apostle (Sura 4).

They do blaspheme who say: Allah is Christ the son of Mary (Sura 5:72).

And when Allah saith: O Jesus, son of Mary! Didst thou say unto mankind: Take me and my mother for two gods beside Allah? he saith: Be glorified! It was not mine to utter that to which I had no right (Sura 5:116).

In blasphemy indeed are those that say that Allah is Christ the son of Mary (Sura 5:17).

Clearly then, the Quran denies:

1. The Trinity;
2. The Sonship of Christ;
3. The Deity of Christ.

The conclusion is inevitable: the god of Islam is not the same God of the Holy Scriptures. Christians do not adore the same God as Muslims. Muslims are not merely ignorant of the Triune nature of God and the Deity of the Son: the Quran explicitly negates the doctrine of Christ as taught in the Bible. Rather than adoring God with us, Muslims pray to their god that he might destroy us because of our faith in Christ, the Son of God. 'The Christians say: The Messiah is the son of Allah; these are the words of their mouths; they imitate the saying of those who disbelieved before; may Allah destroy them' (Sura 9:29-30).
The Catholic Position

The Roman Catholic Church upholds the doctrine of the Trinity (Catechism paragraphs 261-267). It is therefore astounding that the Catechism contradicts everything the Catholic Church has taught about God and states that Catholics and Muslims worship the same God:

The Church’s relationship with Muslims. The plan of salvation also includes those who acknowledge the Creator, in the first place among whom are the Muslims; these profess to hold the faith of Abraham, and together with us they adore the one, merciful God, mankind's judge on the last day (Catechism of the Catholic Church, paragraph 841, quoting Lumen Gentium 16, November 21, 1964).

According to the Catechism, 'together with us (Catholics) they (Muslims) adore the one, merciful God.' Pope John Paul II repeats this statement even more clearly. Addressing Muslim youths, the Pope said: 'We believe in the same God, the one and only God, the living God, the God who creates worlds and brings creatures to their perfection' (What Dialogue Means for Catholics and Muslims, US Conference of Catholic Bishops, http://www.usccb.org/seia/brunett.htm).

How could Catholics and Muslims worship the same God since Muslims deny the Trinity, the Sonship and the Deity of our Lord? Quite frankly, the statement that Catholics and Muslims adore the same God is false. I will not speculate on the motives of the modern Catholic hierarchy for making this false assertion. However, it should be evident to every Catholic who has complete confidence in the infallibility and unchangeableness of the Roman magisterium, that in fact the Vatican's teaching on this matter has changed and that it is both fallible and mistaken.

Dr. Robert Reymond comments on the odd stand of Roman Catholicism on Islam:

I should note in passing that Islam’s doctrinal hostility to Biblical Christianity apparently does not bother the Roman Catholic Church, for Rome declared in its 1994 Catechism of the Catholic Church (paragraph 841) that Muslims are included within God’s plan of salvation because they 'acknowledge the Creator,...profess to hold the faith of Abraham, and together with [Christians]...adore the one merciful God [Muslims and Christians hardly 'adore' the same 'one merciful God'].' 
Never mind that Islam’s Allah is not the triune God of the Old and New Testaments; never mind that Muslims think our Trinity is made up of God, a human Jesus, and Mary his mother, the last two of whom we blasphemously worship along with God; never mind that they deny that Jesus Christ is the divine Son of God and that he died on a cross a sacrificial death for his people’s sin and rose again because of their justification; never mind that Muslims believe that Christians are idolaters because we worship Christ who they contend was simply a human Messiah and a human prophet; never mind that they see no need for Christ’s substitutionary atonement or for that matter any substitutionary atonement at all. 
According to Rome’s teaching, in spite of their unbelief, Muslims are still salvifically related to the People of God and may go to Heaven as Muslims, all of which shows how serious is Roman Catholicism’s departure from Christianity (Reymond, R. What’s Wrong with Islam?).

Christian Response

The Christian response to Muslims should be twofold. 
Firstly, we must separate ourselves from Islam and clearly state that it is a false religion. 'Whoever transgresses and does not abide in the doctrine of Christ does not have God. He who abides in the doctrine of Christ has both the Father and the Son. If anyone comes to you and does not bring this doctrine, do not receive him into your house nor greet him; for he who greets him shares in his evil deeds' (2 John 9-11). Christians do not have any ecumenical relationship with Muslims. We cannot participate in their idolatry by saying that we worship the same God. On the contrary, we must warn them that since they do not abide in the doctrine of Christ, they do not have God.

Secondly, we have an evangelistic responsibility towards Muslims. They have been indoctrinated against the Son of God. We must proclaim Jesus, the Son of God, the Lord from Heaven, the Saviour of the World. We must proclaim that he died for our sins according to the Scriptures, that he was buried, and that he rose again the third day according to the Scriptures. This is our message to Muslims, and to the rest of the world, 'He who believes in the Son has everlasting life; and he who does not believe the Son shall not see life, but the wrath of God abides on him' (John 3:36).
3. Do Catholics and Muslims worship the same God? 
http://www.crisismagazine.com/2012/do-catholics-and-muslims-worship-the-same-god Emphases mine
By Robert Spencer, March 5, 2012  

It certainly seems as if we worship the same God. After all, we call God by the same name. Arabic-speaking Christians, including Eastern Catholics such as Maronites and Melkites, use the word “Allah” for the God of the Bible.
But are they the same God?

The question is not answered by simple linguistic identity, as evidenced by St. Paul’s complaint to the Corinthians: “For if someone comes and preaches another Jesus than the one we preached, or if you receive a different spirit from the one you received, or if you accept a different gospel from the one you accepted, you submit to it readily enough” (2 Corinthians 11:4). The “other Jesus” that was being preached among the Corinthians was not a different person of the same name, but a view of Jesus of Nazareth that was so radically different from Paul’s that he termed it “another Jesus” altogether.

In the same way, it is possible that the Qur’an and Islamic tradition present a picture of God so radically different from that of the Bible and Catholic tradition that it would be difficult, if not impossible, to maintain the proposition that they are the same Being in both traditions, apart from some minor creedal differences.

But wait a minute. Don’t Catholics have to believe that Christians and Muslims worship the same God, because the Second Vatican Council says so? The Dogmatic Constitution on the Church tells us that the “plan of salvation also includes those who acknowledge the Creator. In the first place amongst these there are the Mohammedans, who, professing to hold the faith of Abraham, along with us adore the one and merciful God, who on the last day will judge mankind.” (Lumen Gentium 16)
It is almost more important to clarify what this text does not say than what it does. The first statement, that “the plan of salvation also includes” Muslims, has led some – mostly critics of the Church – to assert that the Council Fathers are saying that Muslims are saved, and thus need not be preached the Gospel, as they’ve already got just as much of a claim on Heaven as do Christians.

This is obviously false. This statement on Muslims comes as part of a larger passage that begins by speaking of “those who have not yet received the Gospel” and concludes by reaffirming “the command of the Lord, ‘Preach the Gospel to every creature.’” It speaks of the possibility of salvation for those who “through no fault of their own do not know the Gospel of Christ or His Church, yet sincerely seek God and moved by grace strive by their deeds to do His will as it is known to them through the dictates of conscience.”

Clearly, then, Muslims figure in the “plan of salvation” not in the sense that they are saved as Muslims, that is, by means of Islamic observance, but insofar as they strive to be attentive to and to obey the authentic voice of the Creator whom they acknowledge and who speaks to them through the dictates of their conscience.

This suggests that a Muslim who refrains from suicide bombing because he understands that it is cold-blooded murder has a better chance to be saved, and is more clearly attuned to the promptings of the Creator within whose plan of salvation he finds himself, than does a Muslim who blows himself up in a crowd of infidels because the Qur’an promises a place in Paradise to those who “kill and are killed” for Allah (9:111).

The Conciliar statement also wisely adds the caveat, all too often ignored by the Church’s critics, that “Mohammedans” (Musulmanos) are “professing” to hold the faith of Abraham. Whether or not they actually hold it is arguable, but the Vatican Council is only noting that they claim for their faith that it is that of Abraham, without discussing whether or not Islam actually is an authentically Abrahamic faith.
Likewise widely misinterpreted, or at least given a weight that it was clearly never meant to bear, is the subsequent affirmation that Muslims “along with us adore the one and merciful God, who on the last day will judge mankind.” Many see in this also an assertion that the Gospel need not be preached to Muslims, or that they are already saved, for they adore the one and merciful God.
Many Catholics, including writers of some prominence, have asserted that Vatican II, and the Catechism of the Catholic Church that quotes it, teach that Catholics and Muslims worship the same God, and then proceed as if this establishes more than it actually does, or as if it were obvious that the Council was thus forbidding a critical stance toward Islam or concern about Islamic supremacist advances in Europe and the U.S.
In this vein the great Catholic writer and apologist Peter Kreeft writes disapprovingly that “many Christians, both Protestant and Catholic, do not believe what the Church says about Islam (for example, in Vatican II and the new Catechism): that Allah is not another God, that we worship the same God.” He leaves unexplained, however, what he thinks that means exactly, or what responsibilities or courses of action it sets out for Catholics.

The Council document is actually saying perhaps less than Kreeft and others of like mind would wish it to be saying. In the first place it is clearly affirming that Muslims, like Christians, are monotheists, which is a rather commonplace observation that has been noted numerous times over the fourteen centuries of Islam’s existence. As far back as 1076, Pope St. Gregory VII wrote to Anzir, the king of Mauritania, that “we believe and confess one God, although in different ways.”

What it is asserting beyond that bare fact, if anything, can best be ascertained by considering the passage in light of those “different ways” to which Pope Gregory alluded. It is noteworthy that Pope Gregory doesn’t say that the one God that he and King Anzir both worship is the same God. All he says is that both he and Anzir worship one God; in other words, they’re both monotheists. And the Second Vatican Council is not actually making a definitive statement on that issue. It is saying that both Catholics and Muslims adore the one and merciful God, and while that clearly does indicate a certain commonality, there can be no doubt about one thing it certainly doesn’t mean: that Muslims and Catholics adore the same God in every particular, for Catholics do not believe that Muhammad was a prophet or the Qur’an is God’s Word, and Muslims do not believe that Jesus is the Son of God or the Savior of the world, or that God is Triune.

The same may be said of Jews, of course: they, along with Muslims, reject the Trinity, the Incarnation, and the divinity of Christ, and yet clearly Catholics and Jews worship the same God. This, however, is because Christianity began as a form of Judaism and is in a certain sense an extension of it, affirming faith in the same Old Testament Scriptures, the same prophets, and many points of belief.

These things cannot be said about Islam, which considers itself to be less an extension of Christianity than a rejection and correction of it, such that Muslims even reject the Old and New Testament Scriptures as corruptions.

In declaring that both Muslims and Catholics adore the one and merciful God, the Council obviously did not mean that Muslims and Catholics regard that God in exactly the same way, or that the differences were insignificant. The Council is silent on the question of whether or not the Muslims’ adoration is blind or informed. So what, then, is the Council actually saying?

Vatican II was a large-scale attempt to restore relationships that had been broken for centuries and build new bridges of trust where groups had been divided from the Church by centuries of mistrust, suspicion and outright conflict. Consequently it emphasized common ground rather than differences, unlike every ecumenical council that preceded it. No case, however, can be made that its statement about the shared adoration of the one and merciful God in any way mitigated the Church’s truth claim or sense of its own responsibility to preach the Gospel of Jesus Christ, any more than shared monotheism removes that responsibility in regard to Protestants or anyone else, for that responsibility is reiterated in the same passage.
It is not even certain that the Council is saying that Muslims and Catholics adore the same “one and merciful God.” Muslims certainly believe that their one and merciful God is the same One whom Christians (and Jews) worship, for the Qur’an tells them so (29:46). And whether they know it or not, the only God actually available to receive their adoration and hear their prayers is the Christian one. However, the differences in how Muslims and Catholics conceive of the one and merciful God lead to the possibility that while Muslims believe that they are worshiping the same God that Catholic worship, the teachings of Islam itself, despite the Qur’an’s insistence that Muslims worship the same God as do Christians and Jews, actually paints a picture of a God who is substantially different from the God of the Bible and the Catholic Faith.

It is noteworthy in this connection that the Council speaks of “Muslims” (Musulmanos), not “Islam,” adoring with Catholics the one and merciful God. It is a manifest fact that Muslim people believe that their God and the Christians’ God is the same. It is by no means as clear that the teachings of Islam itself about God offer a picture of the same Being who is delineated in orthodox Catholic theology. Although Arabic-speaking Christians generally use the word “Allah” for the God of the Bible – the same Arabic word used for the God of the Qur’an – this identity of name does not require that the two Beings referred to in each book are one and the same. It may be so, but it is not established on the basis of the Qur’an’s declaration, or of the identity in nomenclature.

In any case, this short passage from Lumen Gentium is burdened down by a weight of assumptions. When Kreeft says that “many Christians, both Protestant and Catholic, do not believe what the Church says about Islam (for example, in Vatican II and the new Catechism): that Allah is not another God, that we worship the same God,” he apparently assumes that to affirm that Muslims and Christians worship the same God establishes an important kinship between the two groups, and may even indicate that Islam in itself is a fundamentally good thing, such that Catholics should encourage Islamic faith and Muslim piety. Kreeft, in fact, espoused such a view in a debate with me.

These assumptions, however, do not proceed as a matter of necessity or inevitability from the Conciliar text. It would do no outrage to that text if the differences between the Islamic and Catholic views of the one and merciful God, and between Islam and Catholicism in general, were such that Catholics would not wish to encourage Muslim faith or fervor. 
One may therefore take a jaundiced view of the prospects for Catholic/Muslim cooperation and dialogue without dissenting from the Council’s teaching.

At the same time, even if the Council Fathers did mean to affirm that Catholics and Muslims worship the same God, this would have little significance for the contemporary ecclesiastical or political situation, in which Muslims are oppressing and killing Christian believers in several countries without regard for the Qur’an’s insistence that “our Allah and your Allah is one.” And as for the assumption that the Council meant to speak of a special kinship between Catholics and Muslims, Catholics have a moral obligation to be charitable to all people, regardless of whether or not they believe in the same God we do. Genuine charity includes a concern for justice.

The second Vatican II reference to Islam comes in the Declaration on Non-Christian Religions, Nostra Aetate:
The Church regards with esteem also the Moslems. They adore the one God, living and subsisting in Himself; merciful and all- powerful, the Creator of heaven and earth, who has spoken to men; they take pains to submit wholeheartedly to even His inscrutable decrees, just as Abraham, with whom the faith of Islam takes pleasure in linking itself, submitted to God. Though they do not acknowledge Jesus as God, they revere Him as a prophet. They also honor Mary, His virgin Mother; at times they even call on her with devotion. In addition, they await the day of judgment when God will render their deserts to all those who have been raised up from the dead. Finally, they value the moral life and worship God especially through prayer, almsgiving and fasting.

Since in the course of centuries not a few quarrels and hostilities have arisen between Christians and Moslems, this sacred synod urges all to forget the past and to work sincerely for mutual understanding and to preserve as well as to promote together for the benefit of all mankind social justice and moral welfare, as well as peace and freedom.

While this is a bit more descriptive about Muslim belief than was Lumen Gentium, as it includes the Islamic classification of Jesus as a non-divine prophet and Islam’s respect for the Virgin Mary, it adds nothing in terms of substance to the Dogmatic Constitution’s statements about Muslims. Here again we see that the Muslim linkage of Islam to Abraham is presented not as fact, but as something Muslims affirm, or “take pleasure” in affirming. Here again we see that they adore the one, merciful God; in other words, that they’re monotheists.

That is all that Vatican II is really saying about Muslims: they’re monotheists, they say they belong to the religion of Abraham, and they revere Jesus, but not as the Son of God, and His Blessed Mother.

The tone is very different, but not much in terms of substance is added in earlier Church statements on Muslims and Islam. And as Pope Benedict XVI has reminded us, Vatican II is not a super-council that supersedes all previous Church teaching; rather, its teachings must be understood in light of tradition. When it comes to Islam, the consistent focus in earlier statements about Islam is generally not on what Muslims believe, but on Islam as a heresy, and on the hostility of Muslims to Christians and Christianity. In that vein, Pope Benedict XIV in 1754 reaffirmed an earlier prohibition on Albanian Catholics giving their children “Turkish or Mohammedan names” in baptism by pointing out that not even Protestants or Orthodox were stooping so low: “none of the schismatics and heretics has been rash enough to take a Mohammedan name, and unless your justice abounds more than theirs, you shall not enter the kingdom of God.”

Pope Callixtus III, in a somewhat similar spirit, in 1455 vowed to “exalt the true Faith, and to extirpate the diabolical sect of the reprobate and faithless Mahomet in the East.” Neither this statement nor that of Lumen Gentium rise to the level of a dogmatic definition, but is it possible for Islam to be a “diabolical sect” that at the same time adores the “one and merciful God”? Certainly, for it is always possible that their adoration of the one and merciful God may be wrongly directed, marred by wrong emphases and outright falsehoods.

Nonetheless, many Catholics would argue that the statements of Benedict XIV and Callixtus III (and others like them from other popes) reflect a very different age from our own, and that Vatican II’s statements reflect a more mature spirit, as well as the charity toward others that Christians should properly exhibit. And that may well be so, although it must be noted that even though they are only fifty years old, the statements of Vatican II on Islam reflect the outlook of a vanished age no less than do those of the earlier popes. For in the 1960s, secularism and Westernization were very much the order of the day in many areas of the Islamic world. It was, for example, unusual in Cairo in the 1960s to see a woman wearing a hijab, an Islamic headscarf mandated by Muhammad’s command that a woman when appearing in public should cover everything except her face and hands. Now, on the other hand, one may walk down the streets of the same city and be surprised to see a woman who is not so attired.

This change has not been solely external. The hijabs in Cairo are but one visible sign of a revolution that has swept the Islamic world, or more properly, a revival. 

Islamic values have been revived, including not only rigor in dress codes but also a hostility toward Western ideas and principles. The “Arab Spring” uprisings have led to a reassertion of the political aspects of Islam, as opposed to Western political models, all across the Middle East. Western ideas of democracy and pluralism that were fashionable in elite circles all over the Islamic world in the first half of the twentieth century have fallen into disrepute.

One consequence of all this is that the Islamic world that the Fathers of Vatican II had in mind is rapidly disappearing. The words of Vatican II on Muslims must be accorded the respect that all Church teaching merits, and obeyed to the degree that obedience is owed to all magisterial statements. These statements must be evaluated, however, within the context of their times. The documents of Vatican II are no less a product of their age than the statements of Benedict XIV and Callixtus III are a product of theirs. 
Just as the age of crusading knights has vanished, so also the age of a dominant secular West striding confidently into what it terms the “modern” age is rapidly vanishing. This is not to devalue or denigrate the Council in any way, but simply to see it as what it is, no more, no less: an enunciation of certain eternal truths, to be sure, but within the context of a number of unexamined and yet decisively influential core beliefs and assumptions about the nature of the world and of mankind.

Ultimately, while it may always be the Christian’s responsibility to reach out with respect and esteem to Muslims, the hostility that the Islamic world had always displayed toward Christendom was never less in evidence than it was in the 1960s, and so a statement of friendship was never more appropriate, either before or since. That situation does not prevail today, a fact that has a great many implications for the prospects for dialogue as well: Western-minded Muslims who have a favorable attitude toward the Catholic Church no longer have nearly the influence among their coreligionists that they once had, at least in the Islamic world.

That is not to say, however, that we have returned to the world of Benedict XIV and Callixtus III, when Catholics understood that Mohammedanism, as it was then popularly styled (to the indignation of Muslims themselves) was a heresy, steeped in falsehood and perhaps even diabolical, and dedicated to the destruction of the Church and the conversion or subjugation of Christians. We are centuries away, and separated by chasms of cultural assumptions, from the world in which it was even possible to think of one’s faith as having enemies and needing to be defended. Catholics of the modern age have long assumed that that world was gone forever, and there is some reason to believe that it is indeed.

But with Muslim persecution of Christians escalating worldwide, there is also considerable evidence that that rough old world is returning, and may never have been as far away as it seemed to be.

Robert Spencer is the author of several critically acclaimed books about Islam, including the New York Times bestsellers The Truth about Muhammad and The Politically Incorrect Guide to Islam (and the Crusades). He is a columnist for FrontPage Magazine and the director of Jihad Watch.
5 of 156 readers’ comments
1. I think it is undeniably true that we become like the God we worship, that the more devoutly a person worships 'God' the more that person is conformed to God or 'the god' that he is worshipping.  What if people thought they were worshipping God, but in fact, they were worshipping the devil?  What would the devil's religion look like?
First, it would have to have as its enemy the Jews.  It would have to be implacably committed to the idea that the chosen people of God’s first covenants should be hated or destroyed. It would have to develop after the time of Christ, because it would be attempting to 'undo' the salvation of man. It would also have to appear after the time of Christ because the devil cannot create, only pervert: he'd have to have the 'raw material' of the highest possible moral laws or the summit of all religions to work with, so he could pervert it.  He'd need to be perverting God's revelation, not man's invention, so the new religion would have the appearance of revelation.
It would be inimical to Christianity, wishing to 'undo' and eradicate Christ's means of salvation, the Church.  As the enemy of Christianity, we should expect the devil to be quiescent when he is weak, and bold when he is strong.  Just as the devil has an easier time attacking an individual soul when the soul is far from the sacraments or when the conscience has become dull to the reality of sin, so we could expect the devil's 'anti-Christian' religion to attack Christianity at a time when belief in the Blessed Sacrament was weak and when Christians had a duller sense of sin (when Catholics stop making use of confession; when Christians in general posit a 'loving, understanding' God who 'wouldn't send someone to hell' for a serious sin; when Christians believe pretty much everyone will go to heaven no matter what, etc.). At the same time, if we saw a resurgence in belief in the Real Presence; if the people of God were rousing themselves and becoming more devout – if more people were committing to Christ – then the devil would be aroused, and we might see ‘his church’ persecuting more Christians.  The devil often becomes more active when his back is to the wall.  In sum, the threat of the devil’s religion is likely to be present – and more or less active – until the devil himself is finally defeated. So we should expect a church that over centuries has remained persistently ‘unconvertible,’ whose members traditionally do not leave and embrace Christianity. The devil's religion would have to have some basic principles that are true or objectively good enough to attract people: the devil would know that the worship of pure evil would not attract well-meaning people who want to build a culture or find God.  And the devil would want to seduce righteous souls, not those who are already in his pocket. It would have to be self-sustaining: once people are in, it would have to be hard for them to get out. It would have to have principles that bind people to a culture, in case people lost belief in the religious tenets.  Also, the 'culture' would have to be strong because it's easier to close churches and imprison clergy - to eradicate all public worship - than it is to stop people from speaking their native language, wearing their traditional dress, eating, drinking, and celebrating in time-honored ways.  If the religion itself became weak, the culture would still tie people to the faith, and the faith could always be revived in more auspicious times.  So the culture and the faith would have to be inextricably intertwined: to convert to the faith, you must convert to the culture. It would have to have strong codes of behavior and dress to make the members cohere as a culture, even if they didn't cohere as a religion.  
In this way, it might mimic Judaism, which is not only a set of beliefs, but has to do with family ties and a rich cultural inheritance. But it could not mimic Christianity in being able to accommodate anyone: people would have to convert to the culture, not just the beliefs. It would be a perversion of the old covenant of God's chosen people, not an image of the new covenant embracing all mankind.  There would have to be certain people who are definitely 'out' - not only God's chosen Jews, but others.  It could not be a 'live and let live' religion. The devil's religion would have to have principles that allow for strong families, because the family is the building block of culture.  But the family unit would have to be 'too' strong, a stranglehold or a prison for some members - a perversion, not a mirror of the Trinity of love. So families would be held together by fear or force or subjection or family or community pressure; and romantic love or free, personal choice of spouse would be frowned upon or inimical to the devil's religion. 
Since salvation came through woman (Mary), the devil’s religion would be anti-woman, in the sense that women would be seen as inferior to men spiritually - unable to achieve a high level of spirituality or contribute spiritual gifts to the faith.  It would have to see women as a means to an end, the most tried-and-true method being reducing women to sexual objects for men or a means for men to have children.  Women would have to be, in some sense, disposable.  So there would have to be polygamy or serial monogamy and divorce, and women would have no choice of husband, few or no civil rights in the culture, and would be at the disposal of men (fathers, husbands, brothers) rather than being sovereign in themselves. It would have to allow for the disposal of children in one way or another, while appearing pro-life; for example, by parents having the power of life and death over their children.  It would have to be able to build and sustain a culture, so there would have to be future generations, but at some level the children would be seen as objects: to be married off for the profit of the family; to be killed for disgracing the family; or to be sacrificed to the god of the religion as 'martyrs' to the religion in deliberate acts of suicide. It would advocate killing: a culture of life for itself and death for those who do not bend to its claims. It would not respect free will or freedom of conscience, but demand absolute obedience in all matters.  It would not appreciate the world, either by being too ascetic or by rejecting or suppressing enjoyment of the physical world: ‘incarnationalism’ and all that goes with it (such as concern for the environment and gentle care of animals) would be inimical to the devil’s religion. It would fail to image God by failing to be creative: the practitioners would rarely be inventors, plastic or visual artists, dramatists or actors.  It would not have a reputation for great imagination in literary works; it would not contribute great art or institutions (like hospitals or the university) to the world, but only borrow from the creativity of others.  The devil cannot create, so he would not be able to come up with a religion that encouraged creativity (though he would not be able to change man's nature, so there would inevitably be some people - perhaps rich or powerful ones or the ones of weaker belief - who could indulge in creativity, invention, art or intellectual speculation).  Because the devil cannot create, his religion - and its culture - would have to depend upon the cultures around it for new technologies.  However, since this religion would naturally be set against all outside it, adherents of the devil's religion would use the technology of others against them.  When weak, the religion would be 'peaceful,' biding its time until it could use the education, technology, tactics and values of the surrounding culture against that culture.  Having built up its power by gleaning strength it does not have on its own, and taking over technologies it cannot invent, the devil's religion would be ready to go on the offensive. This is entirely in keeping with how the devil himself is constrained in his works: weak in himself, but using and perverting the good creation of God against the devil’s enemies – mankind, particularly people of God’s covenants. The devil cannot make anything living or organic, so doctrine would be fixed, and unable to develop as the world changed; the essential dogmas would not expand to encompass new moral problems and new social situations as man's horizons and possibilities expand, so man would have to remain in some sense 'backward' - socially, culturally, technologically - in order to practice this religion in the highest degree without transgressing the tenets.  In other words, look for culture that has trouble adapting to new forms of government or new ways of living.  The only 'use' the devil's religion would have for the advancements of godly cultures and faiths would be to use those advancements against the godly. The devil's religion would be inimical to reason.  It would logically contradict itself.  The devil lives in logical contradiction by being a creature who rejects his creaturely status; similarly his religion would be by its nature logically contradictory and people steeped in it would be unprepared or unwilling or forbidden by the tenets of the religion to examine logical contradictions inherent in the faith.  Since human beings are by nature rational, when members of the devil’s religion confronted logical contradictions in the faith, they would experience unbearable cognitive dissonance – unable both, to endure living in the falsehood or to acknowledge that they are living by a falsehood.  Thus we could expect a tendency to blind, unexamined faith and charismatic leaders who could command or inspire some kind of action that would confirm the faith and release the tension of the cognitive dissonance.  Simply, look for a tendency toward violent reactions to any real or perceived threat to the religion. The devils' religion would be defeated by the woman who is clothed with the sun and crushing a serpent under her heel.  This is why it would fear and repress women.  I can’t go along with the idea that Muslims worship the same God we do. I'm convinced that unbeknownst to themselves, they worship a demon.  But the people themselves are not at fault for being brought up in a faith that their ancestors may have been forcibly converted to on pain of death.  God wants their conversion.  He has it all mapped out.  And I think He's given us a clue in Fatima.  He's giving us a clue as big as the sky in Mary herself, such a big clue we tend to overlook it: it is through her that salvation came into the world, and it will be through her - in some way we can't possibly imagine - that salvation (Christ) will come to Islam.

2. I would only add that we must recall two things: that the Church (CCC 841) very carefully navigates the Muslims' claim that they stem from Abraham: "they profess" may not, after all, mean that they do, in fact, hold the faith of Abraham (is Allah indeed the God of Abraham?) nor does their claim on his patrimony guarantees his patrimony.  But this is all but taken for granted now, by the world.  Secondly, we must recall that Mohamed tamed his people with a new religion that looks positively pollyanna next to the desert shamanism and animism that it replaced in their hearts: a djinn in every stone and no monotheism in sight.  In your excellent comment, we see how, without Christ or the Holy Spirit (or, even, for the old Jews, the Father Himself), man is left to his own devices and is easily fooled by the demon: the rank paganism of the desert is replaced by the monotheism of Mohamed, but the latter in itself could be a trick.  Thus the question: what is worse: man groping his way alone or man accepting food that could be poisoned?

3. I agree with you, good post, however, I come to same conclusion much more briefly. The allah god denies Jesus Divinity and death on the cross. The allah god calls for fighting and subduing Jesus' followers (Sura 9-29) and not to make friends with Christians or Jews (Sura 5-51). The allah god exhorts hate and violence against unbelievers compared to Jesus teachings of love and forgiveness. Muhammad performed NO witnessed miracles and no revelations were witnessed (compare that to John's and Matthew's eye witness Gospel accounts of Jesus miracles and teachings.). Muhammad thought he was possessed by a demon on his first encounter with the being in the cave (per Robert Spencer's "The Truth About Muhammad"). Muhammad was fooled by Satan in his negotiations with the Meccans on accepting two additional gods and the allah god told him Satan fooled him in the Quran revelations (Salmon Rushdie's "Satanic Verses".)(Satan fooled him on the entire religion IMO.). Islam's allah god's exhortations to fight and kill unbelievers is a recipe for eternal fighting among mankind. 
Satan should be pleased with his religion, Islam....and a final thought, Muhammad or the allah god had to demote Jesus to only prophet status. Muhammad could not follow the Son of God and claim to be the FINAL Prophet. One of the names for the allah god is the "greatest of Deceivers". Jesus says that "Satan is the father of all lies" in John 8:44. One final thought, one must believe in Muhammad's allah god...believing in God as a Christian or Jew makes one an unbeliever....so belief in Muhammad is more important that belief in the one god they claim. 
4. What this article supports is the SSPX’s long time conviction that some of the council documents can be vague and can be interpreted in ways that lead to error.
5. You are exactly right. If anyone reads V II documents and compares their wishy-washy language with the crisp, clear language of the Church in the first third of the 20th century, they will be astonished.
The older documents leave no doubt where the Church stood.  V II documents are a masterpiece of liberal double-speak

SSPX is right to hang tough. A thorough 'clarification' of V II is in order.

4. Do we worship the same God?
http://www.angelusonline.org/index.php?section=articles&subsection=show_article&article_id=2685  
By Fr. Francis Knittel SSPX – TRADITIONALIST February 2008
"Christians and Muslims, we have many things in common, as believers and as human beings... We believe in the same God, the one God, the living God, the God who created the world and brings His creatures to their perfection."1 
These were the words of Pope John Paul II to young Moroccans in August 1985. He was but repeating the substance of his address to the Hebrew community in Mainz concerning Judeo-Catholic dialogue: "First of all, it is a question of a dialogue between two religions which–together with Islam–were able to give to the world the faith in one ineffable God who speaks to us and whom we want to serve in the name of the whole world.”2
According to the Pontiff, it would seem that Christianity, Judaism, and Islam adore the same God. Can we infer from this that all religions adore the same God? The practice of interreligious peace meetings (the first such meeting was organized in Assisi in October 1986) would seem to give credit to this idea. Doubtless such a doctrine, supported by so conclusive a practice, would, at first sight, seem attractive for our contemporaries. Yet can it withstand the examination of common sense and of the Catholic Faith? This is what we will examine first, before answering some objections.
Common Sense
Because of their desire for unity and in order to bring to an end the endless fight between truth and errors, many of our contemporaries have made for themselves a notion of truth which suits them. No one could ever possess the whole truth. In fact, each would have only one aspect of the truth. In the religious realm, this is expressed in the following manner: all religions tell us about God, but from different and complementary viewpoints.
The Negation of the Principle of Non-Contradiction
Now, to admit this opinion is tantamount to abolishing both the use of intelligence and of speech. For either these truths are partial and non-contradictory truths and complement one another to give us a more profound knowledge of reality; or they are contradictory, and then one is false. Two affirmations about the same object considered from two different viewpoints can be simultaneously true. On the contrary, two diametrically opposed affirmations about the same object and from the same viewpoint cannot both be true: one is certainly false.
Let us take a concrete example. If I state that my car is blue and the person I am talking to tells me it is a Cadillac, we may both be right. On the contrary, if I affirm that my car is blue and the other person denies it, one of us is certainly wrong.
Religions in General
Now, what do we observe between the various religions? They are mutually contradictory on essential points of their respective doctrines. Fr. Garrigou-Lagrange made this very simple observation:
There are between the various religions numerous contrarieties and contradictions:
a) As to the truths to believe: between polytheism, pantheism, and monotheism; likewise also inasmuch as Christianity admits the divinity of Jesus Christ, which is denied by Judaism and Islam; likewise according as the infallibility of the Church is acknowledged or rejected by Protestants.
b) As to the precepts: polygamy and divorce are allowed by many religions and forbidden by others and cannot be under the same circumstances both licit and illicit.
c) As to the worship: some are pure and honest, others are in themselves inhuman and shameful. It is injurious to say that God would consider with equanimity all religions when one teaches the truth while the other teaches falsehood, when one promises the good and the other evil. To say this would be to affirm that God would be indifferent to good and evil, to what is honest or shameful.3
Simple reflection and common sense show that religions have fundamental dogmas that are contradictory and irreconcilable. We must now consider this more specifically for Islam and Judaism.
Islam
What does Islam think regarding some of the fundamental points of the Catholic faith? 4
The Trinity: "Certainly they disbelieve who say: Surely Allah is the third (person) of the three."5 "Say not, Three. Allah is only one God; far be It from His glory that He should have a son."6
The Incarnation: "Surely the likeness of Jesus is with Allah as the likeness of Adam; He created him from dust, then said to him, Be, and he was."7 "The heavens may almost be rent thereat, and the earth cleave asunder, and the mountains fall down in pieces, that they ascribe a son to the Beneficent God."8
The Crucifixion and Redemption: "And their saying: Surely we have killed the Messiah, Jesus son of Mary, the apostle of Allah; and they did not kill him nor did they crucify him. But they substituted another man who looked like him."9
Such doctrines are altogether opposed to the Catholic Faith. How could they lead us to adore one and the same God? Professor Roger Arnaldez underlines this when, speaking of monotheism, he writes:
Under the name of monotheism, we mix everything. That there is only one God, they are many to believe it. The fundamental question, which as a rule is forgotten because we persuade ourselves that unicity covers everything, is to know who is this one God. Then monotheism breaks up, and means nothing more than a label under which we classify anything.
Let us suppose that a man is convinced that such a standing stone is the one God and addresses it in his prayers. What right would we have to refuse to acknowledge him as a monotheist? And what about the theists? Christian theologians have always considered them as enemies, and yet they believe in one God: Voltaire was a monotheist.
Yet, will you tell me, he attacked Christian teaching: so does the Koran, which denies the three essential mysteries of Christianity: the Trinity, the Incarnation, and the Redemption.10
Speaking more specifically of Islam, the same author continues his reflections:
It is obvious that if God is one and not triune, it is wrong to affirm the Trinity: but conversely, if God is one and triune, it is wrong to say that He is one and not triune. It is logically inadmissible that the one and triune God be identical with the one and non-triune God. Now, the Koran, the Word of God, attacks the Trinity. The one God which attacks the Trinity cannot merge with the God Who is one and triune.11
Hence we must conclude that what Islam believes is not identical with the Catholic Faith. Objectively speaking, Catholics do not have the same God as Muslims.
Judaism
What are we now to think of Judaism?
It is true that the Judaism of the Old Testament prepared the world for the coming of Christ. This is the reason why God safeguarded the Jewish people from polytheism and kept it in monotheism. But the Gospel will reveal to us that there are unsuspected riches in this one God: the Trinity of the persons. The mystery of the Trinity is the development and the achievement willed by God of the mystery of His unicity. Consequently, we must say that the One God of the Old Testament and the God-Trinity of the New Testament are identical.
Doubtless it will be objected that the God who revealed Himself to the Sons of Israel did not make Himself known as triune. This is exact, yet it does not prevent Him from being the God of the Christians, first because the Bible, unlike the Koran, and for a very good reason, does not teach that God is not triune; next, because the Bible revelation, through a biblical pedagogy easily discernible, leads directly to its fulfillment in the Christian revelation.12
The God to which the Jews pray today is a God who is one, but He is most of all anti-trinitarian. Indeed, if Catholic dogma defines the mystery of the Trinity as "the mystery of one God in three equal and distinct persons," the Jews could define their doctrine on God: "the mystery of one God in one person." So, is it one or three persons? In reality, the two doctrines are irreconcilable.
The opposition between Catholicism and Judaism crystallizes especially around the person of Our Lord Jesus Christ. Is He the Son of God and God Himself? Yes, answer the Catholics. No, retort the Jews. So, is He God or not? We must choose: these two affirmations cannot be simultaneously true.13
This opposition about Our Lord Jesus Christ is felt as such by the Jews themselves. Albert Memmi, a Jew from Tunisia, wrote the following in 1962:
Do the Christians always realize what the name of Jesus, their God, can mean for a Jew? For a Jew who has never ceased to believe and to practice his own religion, Christianity is the greatest theological and metaphysical usurpation of his history; it is a blasphemy, a spiritual scandal, and a subversion.
For every Jew, even atheists, the name of Jesus is the symbol of a threat, of this great threat that has been hanging over their heads for centuries and which could burst into catastrophes, without their knowing why nor how to prevent them. This name is part and parcel of the absurd and crazy accusation of a frightful cruelty, which makes their social life hardly bearable. This name has eventually become for them one of the signs, one of the names of the great machinery that surrounds, condemns, and excludes them.
May our Christian friends forgive me; but that they may better catch my meaning and to use their own language, I would say that for the Jews their [Christian] God is, as it were, the devil, if, as they say, the devil is the symbol and the summary of all that is evil, iniquitous, and almighty, incomprehensible on earth, and obstinately trying to crush bewildered human beings...14
The reaction of Edith Stein's mother after her daughter's conversion to Catholicism is also symptomatic of the attitude of today's Jews towards Jesus Christ: "I have nothing against him... He may have been a good man... But why did he make himself like unto God?"15
This negation of the divinity of Christ is the cement that bonds today's Jews among themselves and with all of those who had the Messiah condemned to death:
It is clear to anyone who reads the Gospels that Jesus was condemned by the Sanhedrin for a religious reason: the accusation of blasphemy. 
A man who introduces himself as the Messiah and the Son of God without really being so is a blasphemer worthy of death. Now, subsequent generations of Jews deny that Jesus be the Messiah and the Son of God. With this negation, they logically subscribe in principle to the judgment which motivated Jesus' condemnation by the Sanhedrin, even if, in fact, they do not pronounce a death sentence, and, most of the time, do not think of it.16
From what has been said above, we must conclude that the God adored by the Catholics and that to whom contemporary Jews pay homage is not the same.
Knowledge of God: Complete or Inexistent?
By way of conclusion, let us return to the current conviction according to which all religions speak to us of God, but from different and complementary viewpoints. The question is, can we have a partial knowledge of God?
St. Thomas answers in the negative, because partial error in the knowledge of a reality as simple as God is no knowledge at all:
If they [pagans] had some speculative knowledge of God, it was mixed with many errors: some deprived Him of His providence over all things, others make of Him the soul of the world, others still adored several gods at the same time. For this reason, we say that they did not know God.
If composite realities can be partially known and partially unknown: on the contrary, simple things are not known as soon as they are not completely known. Hence, if some err even a little in their knowledge of God, they are said to have no knowledge of Him at all.17
Not knowing who God is, those who do not know Him cannot adore Him. The opinion according to which all religions adore the same God is unacceptable merely from the viewpoint of common sense in which all men share. What is more, for Catholics this opinion is a blasphemy because it is equivalent to considering Christ as an impostor and His teachings as so many lies.
The Catholic Faith
When we address Catholics, we must change our method of arguing. Indeed, for our argument to bear fruit, it must rest on common principles: reason alone when we discuss with pagans, the Old Testament in our disputations with the Jews, the whole Bible if we address heretics, schismatics, or Catholics.18
Now, what do Catholics read in the New Testament? All of Christ's teaching insists on the necessity of going through Him to reach the Father. The knowledge of Jesus Christ and obedience to His precepts are not optional: they are essential. The following quotes call for no comment:
"I am the way, and the truth, and the life" (Jn. 14:6).
"I am the door" (Jn. 10:7).
"I am the good Shepherd." (Jn. 10:14).
"I am the light of the world" (Jn. 8:12).
"That whosoever believeth in the Son, may not perish, but may have life everlasting" (Jn. 3:16).
"If you believe not that I am he, you shall die in your sin" (Jn. 8:24).
"He who honoureth not the Son, honoureth not the Father, who hath sent him" (Jn. 5:23).
"He that is not with me, is against me" (Mt. 12:30).
"For there is no other name under heaven given to men, whereby we must be saved" (Acts 4:12).
"Whosoever denieth the Son, the same hath not the Father. He that confesseth the Son, hath the Father also" (I Jn. 2:23).
When they read these texts, how can Catholics still believe that all religions adore the same God, since, apart from Catholicism, all religions refuse to go through the only mediator acceptable to God, Jesus Christ? How much they have lost the Faith those "Catholics" who no longer even believe the words of Christ!
Objections
Yet, some will say, could we not consider false religions as stepping stones, useful to pass progressively from partial truths on to the complete truth? Certainly, any error always contains a part of truth. Yet let us beware of this illusion, which Fr. Garrigou-Lagrange, O.P., exposed: "In a globally false doctrine, truth is not the soul of the doctrine, but the slave of error."19
And Louis Jugnet, a philosophy professor, expanded on this as follows:
Catholic theologians do not at all mean to deny that some truths can be found in Protestantism, Judaism, or Brahmanism. But such is not the question; it is to know whether those truths are, as it were, at ease, free, and "at home" in opposing doctrines. Now, what we think, is that these truths play only a partial, fragmentary, and incomplete role. They are wrapped up in blatant errors which warp them and distort their true meaning, and thus, what predominates in a false doctrine, and what causes it to run the risk of being really disastrous, is the spirit of error and of negation.
For instance: Judaism and Islam always insist on God's unity (which is a truth), yet they do it intentionally and unilaterally so as to exclude the dogma of the Trinity. Luther lays stress on the fact that grace alone justifies, and taken at its face value, this formula is true: but for him, it excludes the Catholic economy of the sacraments, and so on. Likewise Kant does see that knowledge is an act, but he conceives this activity as blind and creative, and not capable of attaining Being. Marx does see the role, too often ignored, of the economic factor, but he gives it an exclusive and unacceptable extent, and so on.
In these doctrines, all is not false in details, but the spirit of error contaminates everything. If partial truths are acceptable and assimilable it is only on condition of being taken away from the false doctrines (hence, there must first be a criticism of the error) and, as it were, "baptized" and re-thought in another perspective.20
But would it not be better to leave non-Catholics in invincible ignorance? It would be sufficient to lead them to heaven, since such ignorance is supposed to be non-culpable. On the contrary, if they knew the true religion and refused it, their refusal would be culpable and would lead them to damnation. 
This way of reckoning is hardly supernatural, and not at all respectful of the human mind created to know and love God. It also forgets that the boundary between invincible and culpable ignorance is God's secret for every man in particular. How could we thus play poker with the eternal salvation of our neighbor? Lastly, it passes over in silence the pressing advice of Pope Pius XII to those who are not yet visible members of the Church. He urged them to seek to withdraw from that state in which they cannot be sure of their salvation. For even though by an unconscious desire and longing they have a certain relationship with the Mystical Body of the Redeemer, they still remain deprived of those many heavenly gifts and helps which can only be enjoyed in the Catholic Church.21
Conclusion
Hence, it is an error contrary to reason and to the Catholic Faith to let Catholics and non-Catholics believe that we all adore the same God. It is a lack of charity for those who have gone astray because it keeps them in error. It is a lack of charity towards Catholics, because it places them in danger of losing the Catholic Faith. So what are we to do?
Catholic doctrine tells us that the primary duty of charity does not lie in the toleration of false ideas, however sincere they may be, nor in the theoretical or practical indifference towards the errors and vices in which we see our brethren plunged....Further, whilst Jesus was kind to sinners and to those who went astray, He did not respect their false ideas, however sincere they might have appeared. He loved them all, but He instructed them in order to convert them and save them.22
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John Paul II, address to the Catholic community of Ankara, Turkey, November 29, 1979

After quoting Nostra Aetate 3, as given above, he says: “My brothers, when I think of this spiritual heritage (Islam) and the value it has for man and for society, its capacity of offering, particularly in the young, guidance for life, filing the gap left by materialism, and giving a reliable foundation to social and juridical organization, I wonder if it is not urgent, precisely today when Christians and Muslims have entered a new period of history, to recognize and develop the spiritual bonds that unite us, in order to preserve and promote together for the benefit of all men, ‘peace, liberty, social justice and moral values’ as the Council calls upon us to do (Nostra Aetate 3).

“Faith in God, professed by the spiritual descendants of Abraham–Christians, Muslims and Jews–when it is lived sincerely, when it penetrates life, is a certain foundation of the dignity, brotherhood and freedom of men and a principle of uprightness for moral conduct and life in society. And there is more: as a result of this faith in God the Creator and transcendent, one man finds himself at the summit of creation. He was created, the Bible teaches, ‘in the image and likeness of God’ (Genesis 1:27); for the Qur’an, the sacred book of the Muslims, although man is made of dust, ‘God breathed into him his spirit and endowed him with hearing, sight and heart,’ that is, intelligence (Surah 32.8).

“For the Muslims, the universe is destined to be subject to man as the representative of God: the Bible affirms that God ordered man to subdue the earth, but also to ‘till it and keep it’ (Gen. 2:15). As God’s creature, man has rights which cannot be violated, but he is equally bound by the law of good and evil which is based on the order established by God. Thanks to this law, man will never submit to any idol. The Christian keeps to the solemn commandment: ‘You shall keep no other gods before me’ (Ex 20:30). On his side, the Muslim will always say: ‘God is the greatest.’

“I would like to take advantage of this meeting and the opportunity offered to me by the words that St. Peter wrote to your predecessors to invite you to consider every day the deep roots of faith in God in whom also your Muslim fellow citizens believe, in order to draw from this the principle of a collaboration with a view to the progress of man, emulation in good, and the extension of peace and brotherhood in free profession of the faith peculiar to each one.”


John Paul II, address to representatives of Muslims of the Philippines, February 20, 1981

“I deliberately address you as brothers: that is certainly what we are, because we are members of the same human family, whose efforts, whether people realize it or not, tend toward God and the truth that comes from him. But we are especially brothers in God, who created us and whom we are trying to reach, in our own ways, through faith, prayer and worship, through the keeping of his law and through submission to his designs.

“But are you not, above all, brothers of the Christians of this great country, through the bonds of nationality, history, geography, culture, and hope for a better future, a future that you are building together? Is it not right to think that in the Philippines, the Muslims and the Christians are really traveling on the same ship, for better or for worse, and that in the storms that sweep across the world the safety of each individual depends upon the efforts and cooperation of all?...

“I salute all this efforts [of civic and political cooperation] with great satisfaction, and I earnestly encourage their extension. Society cannot bring citizens the happiness that they expect from it unless society itself is built upon dialogue. Dialogue in turn is built upon trust, and trust presupposes not only justice but mercy. Without any doubt, equality and freedom, which are at the foundation of every society, require law and justice. But as I said in a recent letter addressed to the whole Catholic Church, justice by itself is not enough: ‘The equality brought by justice is limited to the realms of objective and extrinsic goods, while love and mercy bring it about that people meet one another in that value which is man himself, with the dignity that is proper to him’ (Dives in misericordia, encyclical letter ‘On the Mercy of God’).

“Dear Muslims, my brothers: I would like to add that we Christians, just like you, seek the basis and model of mercy in God himself, the God to whom your Book gives the very beautiful name of al-Rahman, while the Bible calls him al-Rahum, the Merciful One.”


John Paul II, address to bishops of North Africa on an ad limina visit, Rome, November 23, 1981

“One of the essential characteristics of the life of the Church in Maghreb is, in fact, to be invited to enter upon a constructive Islamic-Christian dialogue. I am anxious to encourage you along this difficult way, where failure may occur, but where hope is even stronger. To maintain it, strong Christian convictions are necessary. More than elsewhere, it is highly desirable that Christians should take part, as you encourage them to do, in a permanent catechesis which completes a biblical renewal course, or more exactly a reading of the Word of God in the Church, with the help of theologians and truly competent spiritual teachers.

“But it can never be said enough that such a dialogue is in the first place a question of friendship; one must know how to give dialogue the time for progress and discernment. That is why it is surrounded by discretion out of a concern to be considerate with regard to the slowness of the evolution of mentalities. The seriousness of commitment in this dialogue is measured by that of the witness lived and borne to the values in which one believes, and, for the Christian, to him who is their foundation, Jesus Christ. That is why it conceals an inevitable tension between the deep respect which is due to the person and the convictions of the one with whom we are speaking, and an unshakeable attachment to one’s faith. This sincere dialogue and this demanding witness involve a part of spiritual abnegation: how can we fail to proclaim the hope that we have received of taking part in this wedding feast of the Lamb at which the whole of mankind will be gathered one day?

“It is also necessary - among other things, in order to preserve this dialogue in its truth - for this deep hope to remain without yielding to any faintheartedness born of uncertain doctrine. Such a spirit is embodied in the first place in disinterested service with a view to fraternity participating in the development of these countries and to sharing the aspirations of their people. I am anxious to stress here the quality of the work carried out by so many of those cooperators in the discretion and dedication, and by those who supported them.”


John Paul II, address to the bishops of Senegal on their ad limina visit, Rome, January 26, 1982

“In this country, which is mainly Muslim, you take care to keep alive in Christians the sense of friendship, a friendship whose sincerity is measured by the effectiveness of the actions it inspires. I do not want to dwell here on this important question of the dialogue between Christians and Muslims, with which I quite recently dealt in my conversations with your confreres in North Africa. But I am anxious to point out the importance of the initiative you have taken in common in this field, in the framework of the Regional Episcopal Conference of West Africa, by creating a special commission to promote such a dialogue.

“I know you are beginning to perceive the fruits of this mutually agreed upon decision; it gradually makes possible a real renewal of mentalities, which facilitates the beneficial transition from ignorance to knowledge of the Muslim faith, from indifference to opening, from rejection to dialogue.”


John Paul II, address to a symposium on “Holiness in Christianity and in Islam,” Rome, May 9, 1985

“All true holiness comes from God, who is called ‘The Holy One’ in the sacred books of the Jews, Christians, and Muslims. Your holy Qur’an calls God ‘Al-Quddus,’ as in the verse: ‘He is God, besides whom there is no other, the Sovereign, the Holy, the (source of) Peace’ (Qur’an 59, 23). The prophet Hosea links God’s holiness with his forgiving love for mankind, a love which surpasses our ability to comprehend: ‘I am God, not man; I am the Holy One in your midst and have no wish to destroy’ (Ho 11:9). In the Sermon on the Mount, Jesus teaches his disciples that holiness consists in assuming, in our human way, the qualities of God’s own holiness which he has revealed to mankind: ‘Be holy, even as your heavenly Father is holy’ (Mt 5:48).

“Thus the Qur’an calls you to uprightness (al-salah), to conscientious devotion (al-taqwa), to goodness (al-husn), and to virtue (al-birr), which is described as believing in God, giving one’s wealth to the needy, freeing captives, being constant in prayer, keeping one’s word, and being patient in times of suffering, hardship and violence (Qur’an 2:177). Similarly, St. Paul stresses the love we must show toward all, and the duty to lead a blameless life in the sight of God: ‘May the Lord be generous in increasing your love and make you love one another and the whole human race as much as we love you. And may he so confirm your hearts in holiness that you may be blameless in the sight of our God and Father when our Lord Jesus Christ comes with all his saints’ (1 Thessalonians 3:12-13).”


John Paul II, address to representatives of the Muslims of Belgium, May 19, 1985

“It is a joy for me to have this occasion to meet with you. As the spiritual head of the Catholic Church, I have had many other opportunities both to welcome Muslims in Rome and to visit them in various countries in the course of my travels.

“As Christians and Muslims, we encounter one another in faith in the one God, our Creator and guide, our just and merciful judge. In our daily lives we strive to put into practice God’s will according to the teaching of our respective Scriptures. We believe that God transcends our thoughts and our universe and that his loving presence accompanies us throughout each day. In prayer, we place ourselves in the presence of God to offer him our worship and thanksgiving, to ask forgiveness for our faults, and to seek his help and blessing.

“Today we are meeting in Belgium, a country with a long tradition of hospitality toward persons of diverse religious adherence, whose legislation guarantees the freedom of worship and education. We know that this does not resolve all the problems which are common to the plight of immigrants. Nevertheless, these very difficulties ought to be an incentive to all believers, Christian and Muslim, to come to know one another better, to engage in dialogue in order to find peaceful ways of living together and mutually enriching one another.

“It is a good thing to come to understand each other by learning to accept differences, by overcoming prejudices in mutual respect, and by working together for reconciliation and service to the lowliest. This is a fundamental dialogue which must be practiced in neighborhoods, in places of work, in schools. This is the dialogue which is proper to believers who live together in a modern and pluralistic society.

“It has not been granted to us that we form a single community; this is, rather, a test which has been imposed upon us. In confronting this situation, allow me to repeat the advice of the Apostle Paul: ‘Those who have placed their faith in God should set their hearts on the practice of what is good’ (Tt 3:8). This type of mutual emulation can benefit the whole society, especially those who find themselves most in need of justice, consolation, hope - in a word, those in need of reasons for living. We know that by working together fraternally, we will thus be carrying out the will of God.”

John Paul II, address to the young Muslims of Morocco, August 19, 1985

“Christians and Muslims have many things in common, as believers and as human beings. We live in the same world, marked by many signs of hope, but also by multiple signs of anguish. For us, Abraham is a model of faith in God, of submission to his will and of confidence in his goodness. We believe in the same God, the one God, the living God, the God who created the world and brings his creatures to their perfection. . . .

“God asks that we should listen to His voice. He expects from us obedience to His holy will in a free consent of mind and heart.

“It is therefore toward this God that my thought goes and that my heart rises. It is of God himself that, above all, I wish to speak with you; of him, because it is in him that we believe, you Muslims and we Catholics. I wish also to speak with you about human values, which have their basis in God, these values which concern the blossoming of our person, as also that of our families and our societies, as well as that of the international community. The mystery of God - is it not the highest reality from which depends the very meaning which man gives to his life? And is it not the first problem that presents itself to a young person, when he reflects upon the mystery of his own existence and on the values which he intends to choose in order to build his growing personality? . . .

“First of all, I invoke the Most High, the all-powerful God who is our Creator. He is the origin of all life, as he is at the source of all that is good, of all that is beautiful, of all that is holy. . .

“He made us, us men, and we are from him. His holy law guides our life. It is the light of God which orients our destiny and enlightens our conscience. . .

“Yes, God asks that we should listen to his voice. He expects from us obedience to his holy will in a free consent of mind and of heart.

“That is why we are accountable before him. It is He, God, who is our judge; He who alone is truly just. We know, however, that his mercy is inseparable from His justice. When man returns to Him, repentant and contrite, after having strayed into the disorder of sin and the works of death, God then reveals Himself as the one who pardons and shows mercy.

“To Him, therefore, our love and our adoration! For His blessing and His mercy, we thank Him, at all times and in all places. 

“Man is a spiritual being. We believers know that we do not live in a closed world. We believe in God. We are worshipers of God. We are seekers of God.

“The Catholic Church regards with respect and recognizes the equality of your religious progress, the richness of your spiritual tradition. . . 

“I believe that we, Christians and Muslims, must recognize with joy the religious values that we have in common, and give thanks to God for them. Both of us believe in one God, the only God, who is all justice and all mercy; we believe in the importance of prayer, of fasting, of almsgiving, of repentance and of pardon; we believe that God will be a merciful judge to us all at the end of time, and we hope that after the resurrection He will be satisfied with us and we know that we will be satisfied with him.
“Loyalty demands also that we should recognize and respect our differences. Obviously the most fundamental is the view that we hold onto the person and work of Jesus of Nazareth. You know that, for Christians, Jesus causes them to enter into an intimate knowledge of the mystery of God and into the filial communion by His gifts, so that they recognize Him and proclaim Him Lord and Savior. 

“Those are the important differences which we can accept with humility and respect, in mutual tolerance; this is a mystery about which, I am certain, God will one day enlighten us.

“Christians and Muslims, in general we have badly understood each other, and sometimes, in the past, we have opposed and often exhausted each other in polemics and in wars.

“I believe that today, God invites us to change our old practices. We must respect each other, and we must stimulate each other in good works on the path of God.

“With me, you know the reward of spiritual values. Ideologies and slogans cannot satisfy you nor can they solve the problems of your life. Only spiritual and moral values can do it, and they have God at their foundation.

“Dear young people, I wish that you may be able to help in building a world where God may have first place in order to aid and to save mankind. On this path, you are assured, of the esteem and the collaboration of your Catholic brothers and sisters whom I represent among you this evening.”


John Paul II, address to a group of Christians, Jews and Muslims, February 26, 1986

“Both the Bible and the Qur’an teach that mercy and justice are two attributes most characteristic of God. He, ‘the Just One,’ ‘the Merciful, the Compassionate,’ can bring about these same qualities in mankind, if only we open our hearts to allow him to do so. He wants us to be merciful toward each other. Along this path there are new solutions to be found to the political, racial and confessional conflicts which have plagued the human family throughout history.

“You come from a city that has so much meaning for all of us: Jews, Christians and Muslims. Jerusalem, the city of David, the place of Jesus’ death and resurrection, the site of Muhammad’s night journey to God: this city must be a living symbol that God’s will for us is to live in peace and mutual respect!

“I wish to encourage you in your efforts. In today’s world, it is more important than ever that people of faith place at the service of humanity their religious conviction, founded on the daily practice of listening to God’s message and encountering him in prayerful worship. My prayers and hopes are with you as you pursue your reflection on the God of mercy and justice, the God of peace and reconciliation!”


John Paul II, address to Christians (and others) in Bangladesh, November 19, 1986

“You must try to show your Muslim brethren and the followers of other religious traditions that your Christian faith, far from weakening your sense of pride in your homeland and your love for her, helps you to prize and respect the culture and heritage of Bangladesh. It inspires you to face the challenges of the present day with love and responsibility. . . 

“The Catholic Church is committed to a path of dialogue and collaboration with the men and women of goodwill of every religious tradition. We have many spiritual resources in common which we must share with one another as we work for a more human world. Young people especially know how to be open with each other and they want a world in which all the basic freedoms, including the freedom of religious belief, will be respected.

“Sometimes Christians and Muslims fear and distrust one another as a result of past misunderstanding and conflict. This is also true in Bangladesh. Everyone, especially the young, must learn to always respect one another’s religious beliefs and to defend freedom of religion, which is the right of every human being.”


John Paul II, address to the delegation of the World Islamic Call Society, Rome, 15 January 1990

“The topic of your discussion is a timely one. Since we are believers in God - who is goodness and perfection - all our activities must reflect the holy and upright nature of the one whom we worship and seek to obey. For this reason, also in the works of mission and da’wah, our action must be founded upon a respect for the inalienable dignity and freedom of the human person created and loved by God. Both Christians and Muslims are called to defend the inviolable right of each individual to freedom of religious belief and practice. There have been in the past, and there continue to be in the present, unfortunate instances of misunderstanding, intolerance and conflict between Christians and Muslims, especially in circumstances where either Muslims or Christians are a minority or are guest workers in a given country. It is our challenge as religious leaders to find ways to overcome such difficulties in a spirit of justice, brotherhood and mutual respect. Hence, by considering the proper means of carrying out mission and da’wah you are dealing with an issue which is important both for religious and for social harmony.

“You have also been addressing the difficulties faced today by those who believe in God in their efforts to proclaim his presence and his will for mankind. As believers, we do not deny or reject any of the real benefits which modern developments have brought, but we are convinced nevertheless that without reference to God modern society is unable to lead men and women to the goal for which they have been created. It is here too that Christians and Muslims can work together, bearing witness before modern civilization to the divine presence and loving Providence which guide our steps. Together we can proclaim that he who has made us has called us to live in harmony and justice. May the blessing of the Most High accompany you in your endeavors on behalf of dialogue and peace.”


John Paul II, Message to the faithful of Islam at the end of the month of Ramadan, April 3, 1991

“To all Muslims throughout the world, I wish to express the readiness of the Catholic Church to work together with you and all the people of good will to aid the victims of the war and to build structures of a lasting peace not only in the Middle East, but everywhere. This cooperation in solidarity towards the most afflicted can form the concrete basis for a sincere, profound and constant dialogue between believing Catholics and believing Muslims, from which there can arise a strengthened mutual knowledge and trust, and the assurance that each one everywhere will be able to profess freely and authentically his or her own faith.

“Injustice, oppression, aggression, greed, failure to forgive, desire for revenge, and unwillingness to enter into dialogue and negotiate: these are merely some of the factors which lead people to depart from the way in which God desires us to live on this planet. We must all learn to recognize these elements in our own lives and societies, and find ways to overcome them. Only when individuals and groups undertake this education for peace can we build a fraternal and united world, freed from war and violence.

“I close my greeting to you with the words of one of my predecessors, Pope Gregory VII who in 1076 wrote to Al-Nasir, the Muslim Ruler of Bijaya, present day Algeria: ‘Almighty God, who wishes that all should be saved and none lost, approves nothing in so much as that after loving Him one should love his fellow man, and that one should not do to others, what one does not want done to oneself. You and we owe this charity to ourselves especially because we believe in and confess one God, admittedly, in a different way, and daily praise and venerate him, the creator of the world and ruler of this world.’

“These words, written almost a thousand years ago, express my feelings to you today as you celebrate ‘Id al-Fitr, the Feast of the Breaking of the Fast. May the Most High God fill us with all His merciful love and peace.”


John Paul II, address to Islamic leaders of Senegal, Dakar, February 22, 1992

“It is natural that believers in God should meet in friendship and sharing. Christians and Muslims, together with the followers of the Jewish religion, belong to what can be called ‘the tradition of Abraham.’ In our respective traditions Abraham is called ‘the intimate friend of God’ (in Arabic, Al-Khalil). He receives this title because of his flawless faith in God. . . .

“As two religious communities who strive to submit ourselves without reserve to the will of God, we Christians and Muslims should live together in peace, friendship and cooperation. I am happy to note that, since the arrival of the first Christians in this land, the people of Senegal have given the world a good example of this sharing life.

“In May 1991, in a joint message to their fellow Christians, the Catholic bishops of Senegal called attention to the ‘real efforts at understanding and dialogue between Christians and Muslims, the meeting between religious leaders’ which have been undertaken in your country. They noted that the young people have worked together to build cemeteries, mosques and churches; that school children engage in healthy emulation to make their schools places of peace, forgiveness and fraternity; that adults work together to improve the life of the community spirit of the country. I would like to support and encourage all these efforts at building a harmonious society because I am convinced that this is the way of God. Our Creator and our final judge desires that we live together. Our God is a God of peace, who desires peace among those who live according to His commandments. 
Our God is the holy God who desires that those who call upon Him live in ways that are holy and upright. He is a God of dialogue who has been engaged from the very beginning of history in a dialogue of salvation with the humanity which He created. This dialogue continues in the present day, and will go on until the end of time.

“We Christians and Muslims must be people of dialogue. As I have often said, and as the bishops of Senegal have repeated, this commitment to dialogue means, first of all, ‘a dialogue of life’, a positive acceptance, interaction and cooperation by which we bear active witness, as believers, to the ideals to which God has called us.”


John Paul II, address at the General Audience, September 9, 1998

“It must first be kept in mind that every quest of the human spirit for truth and goodness, and in the last analysis for God, is inspired by the Holy Spirit. The various religions arose precisely from this primordial openness to God. At their origins we often find founders who, with the help of God’s Spirit, achieved a deeper religious experience. Handed on to others, this experience took form in the doctrines, rites and precepts of the various religions.

“In every authentic religious experience, the most characteristic expression is prayer. Because of the human spirit’s constitutive openness to God’s action of urging it to self-transcendence, we can hold that ‘every authentic prayer is called forth by the Holy Spirit, who is mysteriously present in the heart of every person’ (John Paul II’s address to the Members of the Roman Curia, December 22, 1986, n. 11; L’Osservatore Romano English edition, January 5, 1987, p. 7).”


John Paul II, address at the General Audience, May 5, 1999

“. . . The Christian doctrine on the Trinity, confirmed by the Councils, explicitly rejects any form of ‘tritheism’ or ‘polytheism’. In this sense, i.e., with reference to the one divine substance, there is significant correspondence between Christianity and Islam.

“However, this correspondence must not let us forget the difference between the two religions. We know that the unity of God is expressed in the mystery of the three divine Persons. Indeed, since he is Love (cf. 1 John 4:8), God has always been a Father who gives his whole self in begetting the Son, and both are united in a communion of love which is the Holy Spirit. This distinction and co-penetration (perichoresis) of the three divine Persons is not something added to their unity but is its most profound and characteristic expression. . . .

“In today’s world where God is tragically forgotten, Christians and Muslims are called in one spirit of love to defend and always promote human dignity, moral values and freedom. The common pilgrimage to eternity must be expressed in prayer, fasting and charity, but also in joint efforts for peace and justice, for human advancement and the protection of the environment. By walking together on the path of reconciliation and renouncing in humble submission to the divine will any form of violence as a means of resolving differences, the two religions will be able to offer a sign of hope, radiating in the world the wisdom and mercy of that one God who created and governs the human family.”


John Paul II, to H. E. Mohammed Sayed Tantawi, Grand Sheikh of al-Azhar, Cairo, February 24, 2000

“Thank you for your kind words. Permit me to continue with your ideas. God created human beings, man and woman, and gave to them the world, the earth to cultivate. There is a strict connection between religions, religious faith and culture. Islam is a religion. Christianity is a religion. Islam has become also a culture. Christianity has become also a culture. So it is very important to meet personalities representing Islamic culture in Egypt.

“I express my great gratitude for this opportunity and I greet all the eminent scholars gathered here. I am convinced that the future of the world depends on the various cultures and on interreligious dialogue. For it is as St. Thomas Aquinas said: ‘Genus humanum arte et ratione vivit.’ The life of the human race consists in culture and the future of the human race consists in culture. I thank your university, the biggest centre of Islamic culture. I thank those who are developing Islamic culture and I am grateful for what you are doing to maintain the dialogue with Christian culture. All this I say in the name of the future of our communities, not only of our communities but also of the nations and of the humanity represented in Islam and in Christianity. Thank you very much.”


John Paul II, Homily for the First Sunday of Lent, March 12, 2000

“Let us forgive and ask forgiveness! While we praise God, who in his merciful love has produced in the church a wonderful harvest of holiness, missionary zeal, total dedication to Christ and neighbor, we cannot fail to recognize the infidelities to the Gospel committed by some of our brethren, especially during the second millennium. Let us ask pardon for the divisions which have occurred among Christians, for the violence some have used in the service of the truth and for the distrustful and hostile attitudes sometimes taken toward the followers of other religions.

“Let us confess, even more, our responsibilities as Christians for the evils of today. We must ask ourselves what our responsibilities are regarding atheism, religious indifference, secularism, ethical relativism, the violations of the right to life, disregard for the poor in many countries.

“We humbly ask forgiveness for the part which each of us has had in these evils by our own actions, thus helping to disfigure the face of the church.

“At the same time, as we confess our sins, let us forgive the sins committed by others against us. Countless times in the course of history Christians have suffered hardship, oppression and persecution because of their faith. Just as the victims of such abuses forgave them, so let us forgive as well. The church today feels and has always felt obliged to purify her memory of those sad events from every feeling of rancor or revenge. In this way the jubilee becomes for everyone a favorable opportunity for a profound conversion to the Gospel. The acceptance of God’s forgiveness leads to the commitment to forgive our brothers and sisters and to be reconciled with them.”


John Paul II, at the International Airport, Amman, Jordan, March 20, 2000

“Your Majesty, I know how deeply concerned you are for peace in your own land and in the entire region, and how important it is to you that all Jordanians—Muslims and Christians—should consider themselves as one people and one family. In this area of the world there are grave and urgent issues of justice, of the rights of peoples and nations, which have to be resolved for the good of all concerned and as a condition for lasting peace. No matter how difficult, no matter how long, the process of seeking peace must continue. Without peace, there can be no authentic development for this region, no better life for its peoples, no brighter future for its children. That is why Jordan’s proven commitment to securing the conditions necessary for peace is so important and praiseworthy.

“Building a future of peace requires an ever more mature understanding and ever more practical cooperation among the peoples who acknowledge the one true, indivisible God, the Creator of all that exists. The three historical monotheistic religions count peace, goodness and respect for the human person among the highest values. I earnestly hope that my visit will strengthen the already fruitful Christian-Muslim dialogue which is being conducted in Jordan, particularly through the Royal Interfaith Institute.”


John Paul II, to the ambassador of the Arab Republic of Egypt, September 7, 2000

“I have an especially warm recollection of my meeting with Grand Sheikh Mohammed Sayed Tantawi. We both expressed the wish for a new era of religious and cultural dialogue between Islam and Christianity. It is in this context, Mr. Ambassador, that I am particularly pleased that you have spoken of Egypt as a land where unity and harmony are greatly valued and where differences of religion are seen not as barriers but as a means of mutual enrichment in rendering service to the nation. I trust most sincerely that this will always be the case, and that the difficulties that have arisen from time to time will be overcome, especially in view of the widespread willingness and positive conditions for interreligious dialogue and cooperation which can be found in Egypt.

“In a world deeply marked by violence, it is bitterly ironic that even now some of the worst conflicts are between believers who worship the one God, who look to Abraham as a holy patriarch and who seek to follow the Law of Sinai. Each act of violence makes it more urgent for Muslims and Christians everywhere to recognize the things we have in common, to bear witness that we are all creatures of the one merciful God, and to agree once and for all that recourse to violence in the name of religion is completely unacceptable. Especially when religious identity coincides with cultural and ethnic identity it is a solemn duty of believers to ensure that religious sentiment is not used as an excuse for hatred and conflict. Religion is the enemy of exclusion and discrimination; it seeks the good of everyone and therefore ought to be a stimulus for solidarity and harmony between individuals and among peoples”


John Paul II, Novo Millennio Ineunte 55, January 6, 2001

“It is in this context (of openness to God’s grace) also that we should consider the great challenge of interreligious dialogue to which we shall still be committed in the new millennium, in fidelity to the teachings of the Second Vatican Council (Cf. Second Vatican Council, declaration Nostra Aetate). . . . This dialogue must continue. In the climate of increased cultural and religious pluralism which is expected to mark the society of the new millennium, it is obvious that this dialogue will be especially important in establishing a sure basis for peace and warding off the dread specter of those wars of religion which have so often bloodied human history. The name of the one God must become increasingly what it is: a name of peace and a summons to peace.”


John Paul II, on his arrival in Syria, May 5, 2001

“I am thinking too of the great cultural influence of Syrian Islam, which under the Umayyad caliphs reached the farthest shores of the Mediterranean. Today, in a world that is increasingly complex and interdependent, there is a need for a new spirit of dialogue and cooperation between Christians and Muslims. Together we acknowledge the one indivisible God, the Creator of all that exists. Together we must proclaim to the world that the name of the one God is ‘a name of peace and a summons to peace’ (Novo Millennio Ineunte, 55)!”


John Paul II, address on his Visit to the Umayyad Great Mosque, May 6, 2001

“As-salamu ‘alaikum!

“I give heartfelt praise to almighty God for the grace of this meeting. I am most grateful for your warm welcome in the tradition of hospitality so cherished by the people of this region. I thank especially the minister of the Waqf and the grand mufti for their gracious greetings, which put into words the great yearning for peace which fills the hearts of all people of good will. My jubilee pilgrimage has been marked by important meetings with Muslim leaders in Cairo and Jerusalem, and now I am deeply moved to be your guest here in the great Umayyad mosque, so rich in religious history. Your land is dear to Christians: Here our religion has known vital moments of its growth and doctrinal development, and here are found Christian communities which have lived in peace and harmony with their Muslim neighbors for many centuries. 

“We are meeting close to what both Christians and Muslims regard as the tomb of John the Baptist, known as Yahya in the Muslim tradition. The son of Zechariah is a figure of prime importance in the history of Christianity, for he was the precursor who prepared the way for Christ. John’s life, wholly dedicated to God, was crowned by martyrdom. May his witness enlighten all who venerate his memory here, so that they - and we too - may understand that life’s great task is to seek God’s truth and justice. 

“The fact that we are meeting in this renowned place of prayer reminds us that man is a spiritual being, called to acknowledge and respect the absolute priority of God in all things. Christians and Muslims agree that the encounter with God in prayer is the necessary nourishment of our souls, without which our hearts wither and our will no longer strives for good but succumbs to evil.

“Both Muslims and Christians prize their places of prayer as oases where they meet the all-merciful God on the journey to eternal life and where they meet their brothers and sisters in the bond of religion. When, on the occasion of weddings or funerals or other celebrations, Christians and Muslims remain in silent respect at the other’s prayer, they bear witness to what unites them without disguising or denying the things that separate.

“It is in mosques and churches that the Muslim and Christian communities shape their religious identity, and it is there that the young receive a significant part of their religious education. What sense of identity is instilled in young Christians and young Muslims in our churches and mosques? It is my ardent hope that Muslim and Christian religious leaders and teachers will present our two great religious communities as communities in respectful dialogue, never more as communities in conflict. It is crucial for the young to be taught the ways of respect and understanding, so that they will not be led to misuse religion itself to promote or justify hatred and violence. Violence destroys the image of the Creator in his creatures and should never be considered as the fruit of religious conviction.

“I truly hope that our meeting today in the Umayyad mosque will signal our determination to advance interreligious dialogue between the Catholic Church and Islam. This dialogue has gained momentum in recent decades; and today we can be grateful for the road we have traveled together so far. At the highest level, the Pontifical Council of Interreligious Dialogue represents the Catholic Church in this task. For more than 30 years the council has sent a message to Muslims on the occasion of ‘Id al-Fitr at the close of Ramadan, and I am very happy that this gesture has been welcomed by many Muslims as a sign of growing friendship between us. In recent years the council has established a liaison committee with international Islamic organizations and also with al-Athar in Egypt, which I had the pleasure of visiting last year.

“It is important that Muslims and Christians continue to explore philosophical and theological questions together in order to come to a more objective and comprehensive knowledge of each other’s religious beliefs. Better mutual understanding will surely lead at the practical level to a new way of presenting our two religions not in opposition, as has happened too often in the past, but in partnership for the good of the human family.

“Interreligious dialogue is most effective when it springs from the experience of ‘living with each other’ from day to day within the same community and culture. In Syria, Christians and Muslims have lived side by side for centuries, and a rich dialogue of life has gone on unceasingly. Every individual and every family knows moments of harmony and other moments when dialogue has broken down. The positive experiences must strengthen our communities in the hope of peace; and the negative experiences should not be allowed to undermine that hope. For all the times that Muslims and Christians have offended one another, we need to seek forgiveness from the Almighty and offer each other forgiveness. Jesus teaches us that we must pardon others’ offenses if God is to pardon us our sins (cf. Mt. 6:14).

“As members of the one human family and as believers, we have obligations to the common good, to justice and to solidarity. Interreligious dialogue will lead to many forms of cooperation, especially in responding to the duty to care for the poor and weak. These are the signs that our worship of God is genuine.

“As we make our way through life toward our heavenly destiny, Christians feel the company of Mary, the mother of Jesus; and Islam too pays tribute to Mary and hails her as ‘chosen above the women of the world’ (Qur’an, 3:42). The virgin of Nazareth, the Lady of Saydnâya, has taught us that God protects the humble and “scatters the proud in the imagination of their hearts” (Lk. 1:51). May the hearts of Christians and Muslims turn to one another with feelings of brotherhood and friendship, so that the Almighty may bless us with the peace which heaven alone can give. To the one, merciful God be praise and glory forever. Amen.”


John Paul II, Post-9/11 Appeal for Peace in the World, Astana, Kazakhstan, September 23, 2001

“From this city, from Kazakhstan, a country that is an example of harmony between men and women of different origins and beliefs, I wish to make an earnest call to everyone, Christians and the followers of other religions, to work together to build a world without violence, a world that loves life, and grows in justice and solidarity. We must not let what has happened lead to a deepening of divisions. Religion must never be used as a reason for conflict.

“From this place, I invite both Christians and Muslims to raise an intense prayer to the One, Almighty God whose children we all are, that the supreme good of peace may reign in the world. May people everywhere, strengthened by divine wisdom, work for a civilization of love, in which there is no room for hatred, discrimination or violence.

“With all my heart I beg God to keep the world in peace. Amen.”


John Paul II, address on Culture, Art and Science, Astana, Kazakhstan, September 24, 2001

“In this context, and precisely here in the land of encounter and dialogue, and before this distinguished audience, I wish to reaffirm the Catholic Church’s respect for Islam, for authentic Islam: the Islam that prays, that is concerned for those in need. Recalling the errors of the past, including the most recent past, all believers ought to unite their efforts to ensure that God is never made the hostage of human ambitions. Hatred, fanaticism and terrorism profane the name of God and disfigure the true image of man.”


John Paul II, address before the Angelus, November 18, 2001

“We know that prayer acquires power if it is joined with fasting and almsgiving. The Old Testament taught this, and from the earliest centuries Christians have accepted and applied this lesson, especially at the times of Advent and Lent. For their part, the Muslim faithful have just begun Ramadan, a month dedicated to fasting and prayer. Soon, we Christians will begin Advent, to prepare ourselves in prayer, for the celebration of Christmas, the day of the birth of “the Prince of Peace.’

“At this appropriate time, I ask Catholics to make next 14 December [the last Friday of Ramadan and the third Friday of Advent] a day of fasting, to pray fervently to God to grant to the world stable peace based on justice, and make it possible to find adequate solutions to the many conflicts that trouble the world. May what is saved by fasting be put at the disposal of the poor, especially those who at present suffer the consequences of terrorism and war. 

“I would also like to announce that it is my intention to invite the representatives of the world religions to come to Assisi on 24 January 2002, to pray for the overcoming of opposition and the promotion of authentic peace. In particular, we wish to bring Christians and Muslims together to proclaim to the world that religion must never be a reason for conflict, hatred and violence. In this historic moment, humanity needs to see gestures of peace and to hear words of hope. 

“As I said 15 years ago, when announcing the meeting of prayer for peace, which was held in Assisi the following October: ‘It is urgent that a common invocation rise to heaven from earth, to beg from Almighty God, in whose hands is the destiny of the world, the great gift of peace, the necessary condition for every serious endeavor at the service of humanity’s real progress’.” 


John Paul II, Message for the World Day of Peace, January 1, 2002

“No peace without justice, no justice without forgiveness: this is what in this Message I wish to say to believers and unbelievers alike, to all men and women of good will who are concerned for the good of the human family and for its future.
“No peace without justice, no justice without forgiveness: this is what I wish to say to those responsible for the future of the human community, entreating them to be guided in their weighty and difficult decisions by the light of man’s true good, always with a view to the common good.

“No peace without justice, no justice without forgiveness: I shall not tire of repeating this warning to those who, for one reason or another, nourish feelings of hatred, a desire for revenge or the will to destroy.”


John Paul II, address on the Day of Prayer for Peace, January 24, 2002

“To pray is not to escape from history and the problems which it presents. On the contrary, it is to choose to face reality not on our own, but with the strength that comes from on high, the strength of truth and love which have their ultimate source in God. Faced with the treachery of evil, religious people can count on God who absolutely wills what is good. They can pray to him to have the courage to face even the greatest difficulties with a sense of personal responsibility, never yielding to fatalism or impulsive reactions.”

Statements of Pope Benedict XVI on Islam
http://www.usccb.org/beliefs-and-teachings/ecumenical-and-interreligious/interreligious/islam/vatican-council-and-papal-statements-on-islam.cfm
Benedict XVI, message for the XX anniversary interreligious prayer meeting for peace, Assisi, Italy, September 2, 2006
"When the religious sense reaches maturity it gives rise to a perception in the believer that faith in God, Creator of the universe and Father of all, must encourage relations of universal brotherhood among human beings."

Benedict XVI, address to the representatives of the Muslim communities, Castel Gandolfo, September 25, 2006
Dear Cardinal Poupard,
Your Excellencies,
Dear Muslim Friends,

I am pleased to welcome you to this gathering that I wanted to arrange in order to strengthen the bonds of friendship and solidarity between the Holy See and Muslim communities throughout the world. I thank Cardinal Poupard, President of the Pontifical Council for Inter-Religious Dialogue, for the words that he has just addressed to me, and I thank all of you for responding to my invitation.

The circumstances which have given rise to our gathering are well known. I have already had occasion to dwell upon them in the course of the past week. In this particular context, I should like to reiterate today all the esteem and the profound respect that I have for Muslim believers, calling to mind the words of the Second Vatican Council which for the Catholic Church are the Magna Carta of Muslim-Christian dialogue: "The Church looks upon Muslims with respect. They worship the one God living and subsistent, merciful and almighty, Creator of heaven and earth, who has spoken to humanity and to whose decrees, even the hidden ones, they seek to submit themselves whole-heartedly, just as Abraham, to whom the Islamic faith readily relates itself, submitted to God" (Declaration Nostra Aetate. . . , 3). Placing myself firmly within this perspective, I have had occasion, since the very beginning of my pontificate, to express my wish to continue establishing bridges of friendship with the adherents of all religions, showing particular appreciation for the growth of dialogue between Muslims and Christians (cf. Address to the Delegates of Other Churches and Ecclesial Communities and of Other Religious Traditions. . . , 25 April 2005). 
As I underlined at Cologne last year, "Inter-religious and inter-cultural dialogue between Christians and Muslims cannot be reduced to an optional extra. It is, in fact, a vital necessity, on which in large measure our future depends" (Meeting with Representatives of Some Muslim Communities . . . , Cologne, 20 August 2005). In a world marked by relativism and too often excluding the transcendence and universality of reason, we are in great need of an authentic dialogue between religions and between cultures, capable of assisting us, in a spirit of fruitful co-operation, to overcome all the tensions together. Continuing, then, the work undertaken by my predecessor, Pope John Paul II, I sincerely pray that the relations of trust which have developed between Christians and Muslims over several years, will not only continue, but will develop further in a spirit of sincere and respectful dialogue, based on ever more authentic reciprocal knowledge which, with joy, recognizes the religious values that we have in common and, with loyalty, respects the differences.

Inter-religious and inter-cultural dialogue is a necessity for building together this world of peace and fraternity ardently desired by all people of good will. In this area, our contemporaries expect from us an eloquent witness to show all people the value of the religious dimension of life. Likewise, faithful to the teachings of their own religious traditions, Christians and Muslims must learn to work together, as indeed they already do in many common undertakings, in order to guard against all forms of intolerance and to oppose all manifestations of violence; as for us, religious authorities and political leaders, we must guide and encourage them in this direction. Indeed, "although considerable dissensions and enmities between Christians and Muslims may have arisen in the course of the centuries, the Council urges all parties that, forgetting past things, they train themselves towards sincere mutual understanding and together maintain and promote social justice and moral values as well as peace and freedom for all people" (Declaration, Nostra Aetate. . . , 3). The lessons of the past must therefore help us to seek paths of reconciliation, in order to live with respect for the identity and freedom of each individual, with a view to fruitful co-operation in the service of all humanity. As Pope John Paul II said in his memorable speech to young people at Casablanca in Morocco. . . , "Respect and dialogue require reciprocity in all spheres, especially in that which concerns basic freedoms, more particularly religious freedom. They favour peace and agreement between peoples" (no. 5).

Dear friends, I am profoundly convinced that in the current world situation it is imperative that Christians and Muslims engage with one another in order to address the numerous challenges that present themselves to humanity, especially those concerning the defence and promotion of the dignity of the human person and of the rights ensuing from that dignity. When threats mount up against people and against peace, by recognizing the central character of the human person and by working with perseverance to see that human life is always respected, Christians and Muslims manifest their obedience to the Creator, who wishes all people to live in the dignity that he has bestowed upon them.

Dear friends, I pray with my whole heart that the merciful God will guide our steps along the paths of an ever more authentic mutual understanding. At this time when for Muslims the spiritual journey of the month of Ramadan is beginning, I address to all of them my cordial good wishes, praying that the Almighty may grant them serene and peaceful lives. May the God of peace fill you with the abundance of his Blessings, together with the communities that you represent!

Benedict XVI, letter to H.E. Mr. Suhail Khalil Shuhaiber, new Ambassador of the State of Kuwait to the Holy See, December 13, 2007 (excerpt)

"I greatly appreciate Your Excellency's reference to your country's acknowledgement of the importance of interreligious and intercultural dialogue for the promotion of peace. Such dialogue—and I think here with satisfaction of the increasing contacts between Muslims and Christians—is essential for overcoming misunderstandings and forging solid relations marked by mutual respect and cooperation in the pursuit of the common good of the whole human family."

 

Benedict XVI, address to participants in the tenth plenary assembly of the pontifical council for interreligious dialogue, June 7, 2008
"I am pleased to have this opportunity to meet you at the conclusion of the Tenth Plenary Assembly of the Pontifical Council for Interreligious Dialogue. To all of you taking part in this important gathering I extend cordial greetings. I thank in particular Cardinal Jean-Louis Tauran for his gracious words.

"Dialogue in veritate et caritate: Pastoral orientations" – this is the theme of your Plenary Assembly. I am happy to learn that during these days you have sought to arrive at a deeper understanding of the Catholic Church's approach to people of other religious traditions. You have considered the broader purpose of dialogue – to discover the truth – and the motivation for it, which is charity, in obedience to the divine mission entrusted to the Church by our Lord Jesus Christ.

At the inauguration of my Pontificate I affirmed that "the Church wants to continue building bridges of friendship with the followers of all religions, in order to seek the true good of every person and of society as a whole" (Address to Delegates of Other Churches and Ecclesial Communities and of Other Religious Traditions. . . , 25 April 2005). Through the ministry of the Successors of Peter, including the work of the Pontifical Council for Interreligious Dialogue, and the efforts of local Ordinaries and the People of God throughout the world, the Church continues to reach out to followers of different religions. In this way she gives expression to that desire for encounter and collaboration in truth and freedom. In the words of my venerable Predecessor, Pope Paul VI, the Church's principal responsibility is service to the Truth – "truth about God, truth about man and his hidden destiny, truth about the world, truth which we discover in the Word of God" (Evangelii Nuntiandi. . . , 78).

Human beings seek answers to some of the fundamental existential questions: What is the origin and destiny of human beings? What are good and evil? What awaits human beings at the end of their earthly existence? All people have a natural duty and a moral obligation to seek the truth. Once it is known, they are bound to adhere to it and to order their whole lives in accordance with its demands (cf. Nostra Aetate. . . , 1 and Dignitatis Humanae. . . , 2).

Dear friends, "Caritas Christi urget nos" (2 Corinthians 5:14). It is the love of Christ which impels the Church to reach out to every human being without distinction, beyond the borders of the visible Church. The source of the Church's mission is Divine Love. This love is revealed in Christ and made present through the action of the Holy Spirit. All the Church's activities are to be imbued with love (cf. Ad Gentes. . . , 2-5; Evangelii Nuntiandi. . . , 26, and Dialogue and Mission, 9). Thus, it is love that urges every believer to listen to the other and seek areas of collaboration. It encourages Christian partners in dialogue with the followers of other religions to propose, but not impose, faith in Christ who is "the way, the truth, and the life" (John 14:16). As I said in my recent Encyclicals, the Christian faith has shown us that "truth, justice and love are not simply ideals, but enormously weighty realities" (Spe Salvi . . . , 39). For the Church, "charity is not a kind of welfare activity which could equally well be left to others, but is a part of her nature, an indispensable expression of her very being" (Deus Caritas Est. . . , 25).

The great proliferation of interreligious meetings around the world today calls for discernment. In this regard, I am pleased to note that during these days you have reflected on pastoral orientations for interreligious dialogue. Since the Second Vatican Council, attention has been focused on the spiritual elements which different religious traditions have in common. In many ways, this has helped to build bridges of understanding across religious boundaries. I understand that during your discussions you have been considering some of the issues of practical concern in interreligious relations: the identity of the partners in dialogue, religious education in schools, conversion, proselytism, reciprocity, religious freedom, and the role of religious leaders in society. These are important issues to which religious leaders living and working in pluralistic societies must pay close attention.

It is important to emphasize the need for formation for those who promote interreligious dialogue. If it is to be authentic, this dialogue must be a journey of faith. How necessary it is for its promoters to be well formed in their own beliefs and well informed about those of others. It is for this reason that I encourage the efforts of the Pontifical Council for Interreligious Dialogue to organize formation courses and programmes in interreligious dialogue for different Christian groups, especially seminarians and young people in tertiary educational institutions.

Interreligious collaboration provides opportunities to express the highest ideals of each religious tradition. Helping the sick, bringing relief to the victims of natural disasters or violence, caring for the aged and the poor: these are some of the areas in which people of different religions collaborate. I encourage all those who are inspired by the teaching of their religions to help the suffering members of society.

Dear friends, as you come to the end of your Plenary Assembly, I thank you for the work you have done. I ask you to take the message of good will from the Successor of Peter to your Christian flock and to all our friends of other religions. Willingly I impart my Apostolic blessing to you as a pledge of grace and peace in our Lord and Saviour Jesus Christ."

Benedict XVI, address to the representatives of the Muslim community of Cameroon, Yaoundé, March 19, 2009
My Dear Friends,
Grateful for this opportunity to meet representatives of the Muslim community in Cameroon, I express my heartfelt thanks to Mr. Amadou Bello for his kind words of greeting extended to me on your behalf. Our encounter is a vivid sign of the desire we share with all people of good will – in Cameroon, throughout Africa and across the globe – to seek opportunities to exchange ideas about how religion makes an essential contribution to our understanding of culture and the world, and to the peaceful coexistence of all the members of the human family. Initiatives in Cameroon, such as the Association Camerounaise pour le Dialogue Interreligieux, illustrate how such dialogue enhances mutual understanding and assists in the building up of a stable and just political order.

Cameroon is home to thousands of Christians and Muslims, who often live, work and worship in the same neighbourhood. Both believe in one, merciful God who on the last day will judge mankind (cf. Lumen Gentium . . . , 16). Together they bear witness to the fundamental values of family, social responsibility, obedience to God's law and loving concern for the sick and suffering. By patterning their lives on these virtues and teaching them to the young, Christians and Muslims not only show how they foster the full development of the human person, but also how they forge bonds of solidarity with one's neighbours and advance the common good.

My friends, I believe a particularly urgent task of religion today is to unveil the vast potential of human reason, which is itself God's gift and which is elevated by revelation and faith. Belief in the one God, far from stunting our capacity to understand ourselves and the world, broadens it. Far from setting us against the world, it commits us to it. We are called to help others see the subtle traces and mysterious presence of God in the world which he has marvellously created and continually sustains with his ineffable and all-embracing love. Although his infinite glory can never be directly grasped by our finite minds in this life, we nonetheless catch glimpses of it in the beauty that surrounds us. When men and women allow the magnificent order of the world and the splendour of human dignity to illumine their minds, they discover that what is "reasonable" extends far beyond what mathematics can calculate, logic can deduce and scientific experimentation can demonstrate; it includes the goodness and innate attractiveness of upright and ethical living made known to us in the very language of creation. 

This insight prompts us to seek all that is right and just, to step outside the restricted sphere of our own self-interest and act for the good of others. Genuine religion thus widens the horizon of human understanding and stands at the base of any authentically human culture. It rejects all forms of violence and totalitarianism: not only on principles of faith, but also of right reason. Indeed, religion and reason mutually reinforce one another since religion is purified and structured by reason, and reason's full potential is unleashed by revelation and faith.

I therefore encourage you, my dear Muslim friends, to imbue society with the values that emerge from this perspective and elevate human culture, as we work together to build a civilization of love. May the enthusiastic cooperation of Muslims, Catholics and other Christians in Cameroon be a beacon to other African nations of the enormous potential of an interreligious commitment to peace, justice and the common good!   

With these sentiments, I once again express my gratitude for this auspicious occasion to meet you during my visit to Cameroon. I thank Almighty God for the blessings he has bestowed upon you and your fellow citizens, and I pray that the links that bind Christians and Muslims in their profound reverence for the one God will continue to grow stronger, so that they will reflect more clearly the wisdom of the Almighty, who enlightens the hearts of all mankind.

 

Benedict XVI, to H.E. Mr. Ali Akbar Naseri, Ambassador of the Islamic Republic of Iran to the Holy See, October 29, 2009 (excerpt)
"…Faith in the one God must bring all believers closer, impelling them to work together for the defense and promotion of fundamental human values. Among the universal rights, religious freedom and freedom of conscience play a fundamental role, because they constitute the basis of the other freedoms. Defense of other rights that stem from the dignity of the person and of peoples particularly the promotion of the safeguarding of life, of justice and of solidarity must be, in turn, the object of true collaboration. Moreover, as I have often had the opportunity to emphasize, it is an urgent necessity of our time to stabilize cordial relations among believers of different religions, in order to construct a world that is more human and in greater harmony with God's plan for Creation. I am therefore pleased with the existence of the regular meetings, on themes of common interest, organized regularly and jointly by the Pontifical Council for Interreligious Dialogue . . . and The Organization of Culture and Islamic Relations. By contributing to the common search for what is just and true, meetings of this kind allow everyone to grow in reciprocal knowledge and to cooperate in reflecting on the important issues concerning human life…"

 

Benedict XVI, to H.E. Mr. Kenan Gürsoy, new Ambassador of the Republic of Turkey, January 7, 2010 (excerpt)
My visit to Turkey also provided me with a welcome opportunity to greet members of the Muslim community. Indeed it was my first visit as Pope to a predominantly Islamic country. I was glad to be able to express my esteem for Muslims and to reiterate the commitment of the Catholic Church to carry forward inter-religious dialogue in a spirit of mutual respect and friendship, bearing joint witness to the firm faith in God that characterizes Christians and Muslims, and striving to know one another better so as to strengthen the bonds of affection between us (cf. Address, Meeting with the President of the Religious Affairs Directorate. . . , Ankara, 28 November 2006). It is my fervent prayer that this process will lead to greater trust between individuals, communities, and peoples, especially in the troubled areas of the Middle East…"

Dear Muslim Friends,
I am glad to be able to welcome you here, as the representatives of different Muslim communities in Germany. I thank Professor Mouhanad Khorchide most sincerely for his kind greetings and for the profound reflections that he shared with us. His words illustrate what a climate of respect and trust has grown up between the Catholic Church and the Muslim communities in Germany and how the convictions we share are becoming visible.

Berlin is a good place for a meeting like this, not only because the oldest mosque in Germany is located here, but also because Berlin has the largest Muslim population of all the cities in Germany.

From the 1970s onwards, the presence of numerous Muslim families has increasingly become a distinguishing mark of this country. Constant effort is needed in order to foster better mutual acquaintance and understanding. Not only is this important for peaceful coexistence, but also for the contribution that each can make towards building up the common good in this society.

Many Muslims attribute great importance to the religious dimension of life. At times this is thought provocative in a society that tends to marginalize religion or at most to assign it a place among the individual's private choices. 

The Catholic Church firmly advocates that due recognition be given to the public dimension of religious adherence. In an overwhelmingly pluralist society, this demand is not unimportant. In the process, care must be taken to guarantee that the other is always treated with respect. This mutual respect grows only on the basis of agreement on certain inalienable values that are proper to human nature, in particular the inviolable dignity of every single person as created by God. Such agreement does not limit the expression of individual religions; on the contrary, it allows each person to bear witness explicitly to what he believes, not avoiding comparison with others.

In Germany – as in many other countries, not only Western ones – this common frame of reference is articulated by the Constitution, whose juridical content is binding on every citizen, whether he belong to a faith community or not.

Naturally, discussion over the best formulation of principles like freedom of public worship is vast and open-ended, yet it is significant that the German Basic Law expresses them in a way that is still valid today at a distance of over sixty years (cf. Art. 4:2). In this law we find above all the common ethos that lies at the heart of human coexistence and that also in a certain way pervades the apparently formal rules of operation of the institutions of democratic life.

We could ask ourselves how such a text – drawn up in a radically different historical epoch, that is to say in an almost uniformly Christian cultural situation – is also suited to present-day Germany, situated as it is within a globalized world and marked as it is by a remarkable degree of pluralism in the area of religious belief.
The reason for this seems to me to lie in the fact that the fathers of the Basic Law at that important moment were fully conscious of the need to find truly solid ground with which all citizens would be able to identify and which could serve as the supporting foundation for everyone, irrespective of their differences. In seeking this, mindful of human dignity and responsibility before God, they did not prescind from their own religious beliefs; indeed for many of them, the real source of inspiration was the Christian vision of man. But they knew that everyone has to engage with the followers of other religions and none: common ground for all was found in the recognition of some inalienable rights that are proper to human nature and precede every positive formulation.

In this way, a society which at that time was essentially homogenous laid the foundations that we today may consider valid for a markedly pluralistic era, foundations that actually point out the evident limits of pluralism: it is inconceivable, in fact, that a society could survive in the long term without consensus on fundamental ethical values.

Dear friends, on the basis of what I have outlined here, it seems to me that there can be fruitful collaboration between Christians and Muslims. In the process, we help to build a society that differs in many respects from what we brought with us from the past. As believers, setting out from our respective convictions, we can offer an important witness in many key areas of life in society. I am thinking, for example, of the protection of the family based on marriage, respect for life in every phase of its natural course or the promotion of greater social justice.

This is another reason why I think it important to hold a day of reflection, dialogue and prayer for peace and justice in the world, which as you know we plan to do on 27 October next in Assisi, twenty-five years after the historic meeting there led by my predecessor, Blessed Pope John Paul II. . . Through this gathering, we wish to express, with simplicity, that we believers have a special contribution to make towards building a better world, while acknowledging that if our actions are to be effective, we need to grow in dialogue and mutual esteem.

With these sentiments I renew my sincere greetings and I thank you for this meeting, which for me has been a great enrichment of my visit to my homeland. Thank you for your attention!

Benedict XVI, Post-Synodal Apostolic Exhortation Africae Munus on the Church in Africa in service to Reconciliation, Justice, and Peace, November 19, 2011 (excerpt)
Islam
94. The Synod Fathers highlighted the complexity of the Muslim presence on the African continent. In some countries, good relations exist between Christians and Muslims; in others, the local Christians are merely second-class citizens, and Catholics from abroad, religious and lay, have difficulty obtaining visas and residence permits; in some, there is insufficient distinction between the religious and political spheres, while in others, finally, there is a climate of hostility. I call upon the Church, in every situation, to persist in esteem for Muslims, who "worship God who is one, living and subsistent; merciful and almighty, the creator of heaven and earth, who has also spoken to humanity."[147]. . . If all of us who believe in God desire to promote reconciliation, justice and peace, we must work together to banish every form of discrimination, intolerance and religious fundamentalism. In her social apostolate, the Church does not make religious distinctions. She comes to the help of those in need, be they Christian, Muslim or animist. In this way she bears witness to the love of God, creator of all, and she invites the followers of other religions to demonstrate respect and to practise reciprocity in a spirit of esteem. I ask the whole Church, through patient dialogue with Muslims, to seek juridical and practical recognition of religious freedom, so that every citizen in Africa may enjoy not only the right to choose his religion freely[148]. . . and to engage in worship, but also the right to freedom of conscience.[149]. . . Religious freedom is the road to peace.[150]. . . 
Benedict XVI, Apostolic Exhortation, Ecclesia in Medio Oriente, September 14, 2012 (excerpt)
Interreligious dialogue
19. The Church's universal nature and vocation require that she engage in dialogue with the members of other religions. In the Middle East this dialogue is based on the spiritual and historical bonds uniting Christians to Jews and Muslims. It is a dialogue which is not primarily dictated by pragmatic political or social considerations, but by underlying theological concerns which have to do with faith. They are grounded in the sacred Scriptures and are clearly defined in the Dogmatic Constitution on the Church Lumen Gentium. . . and in the Declaration on the Church's Relation to Non-Christian Religions Nostra Aetate. . . .[17]. . . Jews, Christians and Muslims alike believe in one God, the Creator of all men and women. May Jews, Christians and Muslims rediscover one of God's desires, that of the unity and harmony of the human family. May Jews, Christians and Muslims find in other believers brothers and sisters to be respected and loved, and in this way, beginning in their own lands, give the beautiful witness of serenity and concord between the children of Abraham. Rather than being exploited in endless conflicts which are unjustifiable for authentic believers, the acknowledgment of one God – if lived with a pure heart – can make a powerful contribution to peace in the region and to respectful coexistence on the part of its peoples.

23. The Catholic Church, in fidelity to the teachings of the Second Vatican Council. . . , looks with esteem to Muslims, who worship God above all by prayer, almsgiving and fasting, revere Jesus as a prophet while not acknowledging his divinity, and honour Mary, his Virgin Mother. We know that the encounter of Islam and Christianity has often taken the form of doctrinal controversy. Sadly, both sides have used doctrinal differences as a pretext for justifying, in the name of religion, acts of intolerance, discrimination, marginalization and even of persecution.[19]. . . 
24. Despite this fact, Christians live daily alongside Muslims in the Middle East, where their presence is neither recent nor accidental, but has a long history. As an integral part of the Middle East, Christians have developed over the centuries a type of relationship with their surroundings which can prove instructive. 
They have let themselves be challenged by Muslim devotion and piety, and have continued, in accordance with their means and to the extent possible, to live by and to promote the values of the Gospel in the surrounding culture. The result has been a particular form of symbiosis. It is proper, then, to acknowledge the contribution made by Jews, Christians and Muslims in the formation of a rich culture proper to the Middle East.[20]. . . 
. . . 
Benedict XVI, Apostolic Journey to Lebanon, Message to Young People, Square across from the Maronite Patriarchate of Bkerké, September 15, 2012 (excerpt)
"…I should like now to greet the young Muslims who are with us this evening. I thank you for your presence, which is so important. Together with the young Christians, you are the future of this fine country and of the Middle East in general. Seek to build it up together! And when you are older, continue to live in unity and harmony with Christians. For the beauty of Lebanon is found in this fine symbiosis. It is vital that the Middle East in general, looking at you, should understand that Muslims and Christians, Islam and Christianity, can live side by side without hatred, with respect for the beliefs of each person, so as to build together a free and humane society…"

Statements of Pope Francis on Islam
http://www.usccb.org/beliefs-and-teachings/ecumenical-and-interreligious/interreligious/islam/vatican-council-and-papal-statements-on-islam.cfm
Francis, Address to the diplomatic corps accredited to the Holy See, March 22, 2013 (excerpt)
"…It is not possible to build bridges between people while forgetting God. But the converse is also true: it is not possible to establish true links with God, while ignoring other people. Hence it is important to intensify dialogue among the various religions, and I am thinking particularly of dialogue with Islam. At the Mass marking the beginning of my ministry, I greatly appreciated the presence of so many civil and religious leaders from the Islamic world…"

 

Francis, Message to Muslims throughout the world for the end of Ramadan, July 10, 2013
To Muslims throughout the World
It gives me great pleasure to greet you as you celebrate 'Id al-Fitr', so concluding the month of Ramadan, dedicated mainly to fasting, prayer and almsgiving.

It is a tradition by now that, on this occasion, the Pontifical Council for Interreligious Dialogue . . . sends you a message of good wishes, together with a proposed theme for common reflection. This year, the first of my Pontificate, I have decided to sign this traditional message myself and to send it to you, dear friends, as an expression of esteem and friendship for all Muslims, especially those who are religious leaders.

As you all know, when the Cardinals elected me as Bishop of Rome and Universal Pastor of the Catholic Church, I chose the name of "Francis", a very famous saint who loved God and every human being deeply, to the point of being called "universal brother". He loved, helped and served the needy, the sick and the poor; he also cared greatly for creation.

I am aware that family and social dimensions enjoy a particular prominence for Muslims during this period, and it is worth noting that there are certain parallels in each of these areas with Christian faith and practice.

This year, the theme on which I would like to reflect with you and with all who will read this message is one that concerns both Muslims and Christians: Promoting Mutual Respect through Education.

This year's theme is intended to underline the importance of education in the way we understand each other, built upon the foundation of mutual respect. "Respect" means an attitude of kindness towards people for whom we have consideration and esteem. "Mutual" means that this is not a one-way process, but something shared by both sides.         

What we are called to respect in each person is first of all his life, his physical integrity, his dignity and the rights deriving from that dignity, his reputation, his property, his ethnic and cultural identity, his ideas and his political choices. We are therefore called to think, speak and write respectfully of the other, not only in his presence, but always and everywhere, avoiding unfair criticism or defamation. Families, schools, religious teaching and all forms of media have a role to play in achieving this goal.

Turning to mutual respect in interreligious relations, especially between Christians and Muslims, we are called to respect the religion of the other, its teachings, its symbols, its values. Particular respect is due to religious leaders and to places of worship. How painful are attacks on one or other of these!

It is clear that, when we show respect for the religion of our neighbours or when we offer them our good wishes on the occasion of a religious celebration, we simply seek to share their joy, without making reference to the content of their religious convictions.

Regarding the education of Muslim and Christian youth, we have to bring up our young people to think and speak respectfully of other religions and their followers, and to avoid ridiculing or denigrating their convictions and practices.

We all know that mutual respect is fundamental in any human relationship, especially among people who profess religious belief. In this way, sincere and lasting friendship can grow.

When I received the Diplomatic Corps accredited to the Holy See on 22 March 2013 . . . , I said: "It is not possible to establish true links with God, while ignoring other people. Hence it is important to intensify dialogue among the various religions, and I am thinking particularly of dialogue with Islam. At the Mass marking the beginning of my ministry, I greatly appreciated the presence of so many civil and religious leaders from the Islamic world." With these words, I wished to emphasize once more the great importance of dialogue and cooperation among believers, in particular Christians and Muslims, and the need for it to be enhanced.

With these sentiments, I reiterate my hope that all Christians and Muslims may be true promoters of mutual respect and friendship, in particular through education.         

Finally, I send you my prayerful good wishes, that your lives may glorify the Almighty and give joy to those around you.

Happy Feast to you all!

Francis, Address to Plenary Assembly of the Pontifical Council for Interreligious Dialogue, November 28, 2013
Your Eminences, Dear Brothers in the Episcopate,

Dear Brothers and Sisters,

I am delighted to meet you within the context of your Plenary Session: I offer each of you a cordial welcome and I thank Cardinal Jean-Louis Tauran for the words which he addressed to me on your half.

The Catholic Church is aware of the value of promoting friendship and respect among men and women of different religious traditions. We increasingly understand its importance, both because in a certain sense the world has become "smaller" and because the phenomenon of migration increases contact between persons and communities from various traditions, cultures and religions. This reality summons our consciences as Christians, it is a challenge for understanding the faith and for the concrete life of the local Churches, parishes and so many believers.

The theme chosen for your meeting, "Members of different religious traditions in society", is therefore particularly relevant. As I stated in the Apostolic Exhortation Evangelii Gaudium, "an attitude of openness in truth and in love must characterize the dialogue with the followers of non-Christian religions, in spite of various obstacles and difficulties, especially forms of fundamentalism on both sides" (n. 250). Indeed, situations in the world where coexistence is difficult are not lacking: often political or economic motives overlap with cultural and religious differences, which also play upon misunderstandings and mistakes of the past: this is all likely to generate suspicion and fear. There is only one road for conquering this fear and it is dialogue and encounter marked by friendship and respect. When we take this path it is a human one.

Dialogue does not mean renouncing one's own identity when it goes against another's, nor does it mean compromising Christian faith and morals. To the contrary, "true openness involves remaining steadfast in one's deepest convictions, clear and joyful in one's own identity" (ibid., 251) and therefore open to understanding the religions of another, capable of respectful human relationships, convinced that the encounter with someone different than ourselves can be an occasion of growth in a spirit of fraternity, of enrichment and of witness. This is why interreligious dialogue and evangelization are not mutually exclusive, but rather nourish one another. We do not impose anything, we do not employ any subtle strategies for attracting believers; rather, we bear witness to what we believe and who we are with joy and simplicity. In fact, an encounter wherein each party sets aside his beliefs, pretending to renounce what he holds most dear, would certainly not be an authentic relationship. In this case we could speak of a false fraternity. As disciples of Jesus we have to make every effort to triumph over fear, always ready to take the first step, without becoming discouraged in the face of difficulty and misunderstanding.

Constructive dialogue between persons of different religious traditions helps also to overcome another fear, which we unfortunately increasingly see in strongly secularized societies: fear directed toward the various religious traditions and toward the religious dimension as such. Religion is looked upon as something useless or even dangerous; Christians are even required at times to act in the exercise of their profession with no reference to their religious and moral convictions (cf. Benedict XVI, Address to the Diplomatic Corps, 10 January 2011). It is widely thought that coexistence is only possible by hiding one's own religious affiliation, by meeting in a kind of neutral space, devoid of references to transcendence. But here, too: how would it be possible to create true relationships, to build a society that is a common home, by imposing that each person set aside what he considers to be an intimate part of his very being? It is impossible to think of fraternity being "born in a laboratory". Of course it is necessary that all things be done while respecting the convictions of others, and of unbelievers, but we must have the courage and patience to come together as we are. The future lies in the respectful coexistence of diversity, not in homologation to a single theoretically neutral way of thought. Throughout history we have seen the tragedy of narrow mindedness. The recognition of the fundamental right of religious freedom in all of its dimensions is unavoidable. The Magisterium of the Church has spoken about this with great commitment in recent decades. We are convinced that world peace passes by this route.
I wish to thank the Pontifical Council for Interreligious Dialogue for the valuable service they carry out, and I invoke upon each of you the Lord's abundant blessing. Thank you.

Vatican Council II on Islam
http://www.usccb.org/beliefs-and-teachings/ecumenical-and-interreligious/interreligious/islam/vatican-council-and-papal-statements-on-islam.cfm
Second Vatican Council, Lumen Gentium 16, November 21, 1964

“But the plan of salvation also includes those who acknowledge the Creator, in the first place among whom are the Muslims: these profess to hold the faith of Abraham, and together with us they adore the one, merciful God, mankind’s judge on the last day.”


Second Vatican Council, Nostra Aetate 3, October 28, 1965

“The Catholic Church rejects nothing of what is true and holy in these religions. 

She has a high regard for the manner of life and conduct, the precepts and doctrines which, although differing in many ways from her own teaching, nevertheless often reflect a ray of that truth which enlightens all men. Yet she proclaims and is in duty bound to proclaim without fail, Christ who is ‘the way, the truth and the life’ (John 1:6). In him, in whom God reconciled all things to himself (cf. 2Co 5:18-19), men find the fullness of their religious life.

“The Church, therefore, urges her sons to enter with prudence and charity into discussion and collaboration with members of other religions. Let Christians, while witnessing to their own faith and way of life, acknowledge, preserve and encourage the spiritual and moral truths found among non-Christians, also their social life and culture.

“The Church has also a high regard for the Muslims. They worship God, who is one, living and subsistent, merciful and almighty, the Creator of heaven and earth (Cf. St. Gregory VII, Letter III, 21 to Anazir [Al-Nasir], King of Mauretania PL, 148.451A.), who has spoken to men. They strive to submit themselves without reserve to the hidden decrees of God, just as Abraham submitted himself to God’s plan, to whose faith Muslims eagerly link their own. Although not acknowledging him as God, they venerate Jesus as a prophet, his Virgin Mother they also honor, and even at times devoutly invoke. Further, they await the day of judgment and the reward of God following the resurrection of the dead. For this reason they highly esteem an upright life and worship God, especially by way of prayer, alms-deeds and fasting.

“Over the centuries many quarrels and dissensions have arisen between Christians and Muslims. The sacred Council now pleads with all to forget the past, and urges that a sincere effort be made to achieve mutual understanding; for the benefit of all men, let them together preserve and promote peace, liberty, social justice and moral values.”

“Therefore, the Church reproves, as foreign to the mind of Christ, any discrimination against people or any harassment of them on the basis of their race, color, condition in life or religion. Accordingly, following the footsteps of the holy Apostles Peter and Paul, the sacred Council earnestly begs the Christian faithful to ‘conduct themselves well among the Gentiles’ (1P 2:12) and if possible, as far as depends on them, to be at peace with all men (cf. Rm 12:18), and in that way to be true sons of the Father who is in heaven (cf. Mt 5:45).” 

Pope Paul VI on Islam
http://www.usccb.org/beliefs-and-teachings/ecumenical-and-interreligious/interreligious/islam/vatican-council-and-papal-statements-on-islam.cfm
Paul VI, Ecclesiam Suam 107, August 6, 1964

“Then [we refer] to the adorers of God according to the conception of monotheism, the Muslim religion especially, deserving of our admiration for all that is true and good in their worship of God.”


Paul VI, “Message to the World,” Bethlehem, January 6, 1964

“We address this reverent greeting in particular to those who profess monotheism and with us direct their religious workshop to the one true God, most high and living, the God of Abraham, the supreme God whom Melchizedek, a mysterious person about whose genealogy and end Scripture tells us nothing, and by whose regal priesthood Christ himself wishes to be characterized, one day, distinct in the past but recalled in the Bible and in the Missal, celebrated as ‘God Most High, maker of heaven and earth” (cf. Genesis 14:19; Hebrews 7; Ps 76:3; 110:4).

“We Christians, informed by revelation, understand God as existing in the three Divine Persons, Father, Son and Holy Spirit; however, we celebrate the divine nature as one, as the living and true God. May these peoples, worshipers of the one God, also welcome our best wishes for peace in justice.

“Our greeting is also being addressed to all peoples wherever Our Catholic missions carry the Gospel, and with it an invitation to its universality and a working towards its realization.”


Paul VI, address to the Islamic communities of Uganda, August 1, 1969

“In our prayers, we always remember the peoples of Africa. The common belief in the Almighty professed by millions calls down upon this continent the graces of his Providence and love, most of all, peace and unity among all its sons. We feel sure that as representatives of Islam, you join in our prayers to the Almighty, that he may grant all African believers the desire for pardon and reconciliation so often commended in the Gospels and in the Qur’an.

“Our pilgrimage to these holy places is not for purposes of prestige or power. It is a humble and ardent prayer for peace, through the intercession of the glorious protectors of Africa, who gave up their lives for love and for their belief. In recall the Catholic and Anglican Martyrs, We gladly recall also those confessors of the Muslim faith who were the first to suffer death, in the year 1848, for refusing to transgress the precepts of their religion.”

Pope Benedict XVI has stated that Muslims worship the same God as Christians do. 

Is this just his private opinion?

http://www.catholic.com/thisrock/quickquestions/?qid=274
No. The Second Vatican Council taught that Muslims worship the one true God:

The Church regards with esteem also the Muslims. They adore the one God, living and subsisting in himself; merciful and all-powerful, the Creator of heaven and earth, who has spoken to men; they take pains to submit wholeheartedly to even his inscrutable decrees, just as Abraham, with whom the faith of Islam takes pleasure in linking itself, submitted to God. (Nostra Aetate 3) -Michelle Arnold
Pope Francis has stated that Muslims worship the same God as Christians do.
Christians, Muslims, and the "One God"

http://www.catholic.com/blog/todd-aglialoro/christians-muslims-and-the-one-god 

By Todd Aglialoro, March 25, 2013
Last week, Pope Francis received a collection of world religious leaders in his first ecumenical and interreligious event. His address to them contained diplomatic niceties and specific expressions of good will aimed at Orthodox, Protestants, Jews, and Muslims.
His remarks to the latter recognized that Muslims “worship the one living and merciful God, and call upon him in prayer.” In this he echoed the 1964 dogmatic constitution Lumen Gentium, which gave a nod to “the Mohammedans, who, professing to hold the faith of Abraham, along with us adore the one and merciful God, who on the last day will judge mankind.”

Now, both Lumen Gentium 16 and Pope Francis’s words have a pastoral rather than doctrinal purpose. Their aim is to build interreligious bridges by generously acknowledging whatever can be found to be true in other faiths—not to make precise pronouncements about their theology. That said, Lumen Gentium is an exercise of the ordinary magisterium, and even casual statements from a pope (be it this one from Francis or similar ones made by his predecessors) shouldn’t be taken lightly.

So, what does it mean to say that Muslims adore the one God along with us—to say, as can be reasonably drawn from these statements, that Muslims worship the same God as Catholics? 
We can consider the idea in several senses.

I think we can say with confidence that any monotheist who calls out to the Lord is heard by the Lord, whether it’s a Muslim, a pagan philosopher seeking the God of reason, or a Native American petitioning the Great Spirit. As Lumen Gentium 16 continues, God is not “far distant from those who in shadows and images seek [him].”

Likewise I think we’re on solid ground in saying that the subjective intention of Muslims is to worship the one God—moreover, the one God from the line of Abrahamic revelation. Whether or not their version of that revelation is authentic or correct, that’s what they “profess to hold” to. Furthermore, some of the attributes of the God to whom they address their worship are comparable to the Christian God’s: He is one, merciful, omnipotent, and the judge of the world.

Just as clearly, though, we cannot say that the God in whom Muslims profess to believe is theologically identical to the Christian God. For the most obvious example, their God is a “lonely God,” as Chesterton put it, whereas ours is a Trinity of persons. Beyond that difference, in the divine economy our Gods are also quite different: most pointedly in that ours took human nature to himself and dwelt among us on earth, whereas the Muslim God remains pure transcendence. To Muslims the idea of an incarnation is blasphemy.

And so perhaps we can distinguish between worship of God and belief in him, the former being more about the intent of the worshiper and the latter being more about the object of belief himself. Thus could Gerhard Müller, bishop emeritus of Regensburg and since last year the prefect of the Congregation for the Doctrine of the Faith, assert in 2007 that Muslims and Christians “do not believe in the same God,” and yet not contradict any magisterial teaching.

Of course, Jews believe in an utterly transcendent and “lonely” God, too; the idea that Jesus was God’s son, Yahweh incarnate, was likewise blasphemous to the Jews of his day. Is their theology as deficient as Islam’s? Ought we to put them in the same category as Muslims: subjectively worshiping the one God but believing in him, as least partly, in error?
Well, at least one difference suggests itself. Muslims “profess” to hold to the faith of Abraham but really don’t; their version of Abrahamic faith is false. (Of course, they believe that our version is the false one, a corruption of the Qur’an.) Jews, on the other hand, know and believe in their God according to his authentic self-revelation—what they have received from him is true, just incomplete. 
To be fully true, Jewish theology just needs to be perfected by Christian revelation, whereas, although we can identify many truths in it, Islamic theology needs to be broken down, corrected, rebuilt from an authentic foundation.

Now, it can be a bad practice to judge ideas by their sources. But if, as Benedict XVI has said, faith is at root a personal encounter with God, then the authenticity of God’s personal revelation of himself is of the utmost importance. In other words, the source of God-knowledge becomes the very question. We worship and believe in God because and to the extent that we know him. And we know him, above all other reasons, according to how he revealed himself to us.

In this sense, then, I suggest that we can correctly say that Jews worship and believe in a God who is qualitatively truer, closer to the God of Christianity, than the God of Islam. Both Jews and Muslims lay claim to the same revelation, but where Jews have an accurate record of it (and thus of the God it reveals) Muslims have a fictionalized adaptation.

This question of the theological similarities and differences between Christianity and Islam is perhaps more important than it ever has been. With religious folk of all kinds increasingly beset by secularism and moral relativism, we look across creedal lines for friends and allies—comrades-in-arms in the fight for unborn life, traditional marriage and morality, religious rights, and a continued place for believers in the cultural conversation. It can be an encouragement and a temptation, then, to look at Islam and see not warriors of jihad against Arab Christians and a decadent West, but fellow-soldiers of an “ecumenical jihad” against an anti-theist culture.

Can Islam be that reliable ally? (Shameless product plug alert.) That’s the subject of the newest book from Catholic Answers Press: Not Peace but a Sword by Robert Spencer. The evidence he presents will help us understand Islam’s God more clearly, and make us examine more shrewdly the prospects for any future alliance with followers of the Prophet.
6 of 8 readers’ comments

1. Really, the entire idea of us worshipping the same God is insulting. I don't and never will worship Allah, and you can bet the Muslims will never worship The Holy Trinity. They are a monotheistic religion that does not understand that we need a Savior and His name is JESUS. That's all there is to it.

2. The pope has made a grievous error in his statements. He has lost a lot of credibility with me and many, many others. Evangelicals who know the Truth will see this political posturing by the pope as I do, that it is better to live with the devil than to die for God. There is NO WAY, NO HOW you as a Christian can accept ANYTHING in the Quran as being truly coming from God. For a Catholic to accept anything like that is completely DENYING the truth of its own beliefs. If Christ was God and there is a Trinity, there is NO WAY you can believe that God would show Himself to Mohammed 600+ years later and reveal a different NATURE of Christ, PERIOD. To accept that is to say God is a liar and a deceiver. It is clear that "ALLAH" is just what Mohamed described, "the angel of light", whom we all know to be Satan, the first and foremost deceiver. For the pope to NOT say unequivocally and emphatically that Allah is NOT Jehovah is one of two things... ignorance (and I don't believe he is ignorant), or willingly complicit in the deception put forth by Satan. For the pope to be willingly complicit in this deception is unacceptable to me. I guess I will have to continue what I have been doing, relying on my understanding of the Bible and the Truth and not relying on the Church for answers.
3. I agree. I'll add that since the inception of Islam, the Muslims have been unwavering in their determination to violently oppose all "unbelief" within or without (Jihad). We are fools to pray together for peace (Vatican June 8, 2014) while they bathe in the blood of the saints. This is nothing new, it is only that the world, myself included, are waking up to this falling away of faithful Christendom. I do consider Protestants brothers in Christ, but not Muslims who deny that Jesus died on the cross in the Koran (Sura IV.157-158). Here is the text in full:

“That they said (in boast), ‘We killed Christ Jesus The son of Mary, The Apostle of God’; — But they killed him not, Nor crucified him, But so it was made To appear to them, And those who differ Therein are full of doubts, With no (certain) knowledge, But only conjecture to follow, For of a surety They killed him not: — Nay, God raised him up Unto Himself; and God Is Exalted in Power, Wise”.

The world needs Christ, not peace at the cost of truth. Jesus said he came to bring the sword, not peace.

“Do not suppose that I have come to bring peace to the earth. I did not come to bring peace, but a sword. For I have come to turn a man against his father, a daughter against her mother, a daughter-in-law against her mother-in-law—a man’s enemies will be the members of his own household." -Gospel of Matthew Chapter 10 verse 34-36.

The news that Jesus is the only way to heaven is going to bring us into opposition to the rest of the world, even members of our own family. I believe Pope Francis's willingness to set aside the truth of the gospel in the name of peace is a sure sign of the falling away Jesus spoke about in the gospels. 

4. From what I have read, (and if it is false and anyone has a site to give me better info, please do), Mohammed was in a cave with an occult woman who had been teaching him her ways with the other side. Then, one day in the cave, this "angel of light" calling himself Gabriel appeared, Mohammed felt a great pain and weight on his chest which threw him violently to the ground and back and forth. Then, though he couldn't write before (which is stated by Islam to be a miracle proving the Qua'ran is of "Allah"), he began to write the Islamic "holy book" down. Now, compared to the angels sightings in the Bible, and comparing to the movie Exorcist, what does Mohammed's angel of light sound like to you? And his state of mind? It sounds like demonic possession to me.

No, we do not worship the same God; their symbol is a moon because that was the one Mohammed chose from that area's own pantheon - a moon god, rather than a fertility, sun, or whatever. All condemned in the Old Testament as abominations when worshipped by man.

5. I just left a post on the topic "Do Muslims Worship the Same God Catholics Do?" In that post, Mr. Tim Staples* asserts that Muslims and Christians not only worship the one God, we worship the SAME GOD. While I respect Mr. Staples's right to his own perspective, this is something I just can't swallow. As a returning Catholic Christian, I want to be grounded in truth and faithful the magisterial teachings of the Church. I can accept that Muslims are from the Abrahamic line; however, I cannot accept that I worship the same GOD as they do. JESUS HIMSELF said that no one comes to the FATHER but by ME. As I said in my previous post, I am well aware that many non-Christians are blinded to the light of CHRIST's love. HE can save people in ways that we may never understand. However, if a person, having had that Light revealed to them, knowingly rejects CHRIST and all that HE did for us, that person can't be saved. *See page 20 of our report QUO VADIS PAPA FRANCISCO 39-SILENT ON ISLAMIST TERRORISM CONCEDING TO ISLAM 
http://ephesians-511.net/docs/QUO_VADIS_PAPA_FRANCISCO_39-SILENT_ON_ISLAMIST_TERRORISM_CONCEDING_TO_ISLAM.doc.
6. I have studied Islam for 8 years and I know this to be false. Muslims and Jews and Christians DO NOT worship the same God. Muslims claim this legitimacy based on a tradition of descent from Abraham. This tradition states that the Ka'aba was the house that Adam built when he was expelled from Eden, and that Abraham rebuilt it. There is no biblical or archaeological evidence that Abraham ever entered Arabia. Any similarity between Islam and Judeo-Christianity is a fabrication of Muhammad, intended to make his cult more palatable to the Jews and Christians he was trying to court into joining him. 
My God does not endorse the assassination of people who speak out against him. (Ibn Ishaq 676)
My God does not permit you to rape your captive females. (Tabari IX: 25)
My God did not endorse his prophets to take slaves and "marry" (read: Rape with legitimacy) them hours after publicly executing their fathers. (Quran 50-51, Ibn Ishaq 466)
My God does not share his glory with his two sister goddesses (oops, sorry, Satan dictated that part of the Quran, according to Muhammad. My bad . . . or his ... whatever). (Ibn Ishaq 165)
My God does not endorse 57 year old prophets to have intercourse with 9 year old brides. (Bukhari: V7B62N64)
My God did not advocate his prophet to wage a campaign of banditry from which the prophet got 20% of all the booty. (Quran 8:41, Bukhari: V1B2N50)
My God did not reverse his teachings. (Quran 2:106)
My God does not deny the Immaculate Conception, the divinity of Jesus or that Jesus died on the cross, let alone rose from the dead. (Quran 4:157)
My God does not teach that a woman is worth half of a man. (Quran 2:282)
My God does not require that you be killed if you leave the faith. (Quran 4:89)
My God does not consider the mindless recital of scripture in an archaic language that the penitent doesn't even understand as prayer. (Bukhari: V2B16N108)
My God does not instruct the sons of prophets to divorce their wives so that the prophet can marry them. (Tabari VIII: 1-3)
My God does not instruct his prophets to renounce the trinity. (Quran 5:73)

Monotheism does not automatically mean that you worship the God of Jesus, Moses and Abraham.

Do Muslims and Christians Worship the Same God?

https://www.thecatholicthing.org/2015/12/17/do-muslims-and-christians-worship-the-same-god/ 
By Francis J. Beckwith, December 17, 2015
On December 15, Wheaton College, an Evangelical school in suburban Chicago, placed one of its tenured political science faculty members on administrative leave. The school’s official press release states that the college placed Dr. Larcyia Hawkins on leave “in response to significant questions regarding the theological implications of statements that. . . [she] has made about the relationship of Christianity to Islam.” 
What were those statements?
According to a report in Christianity Today, Dr. Hawkins drew international attention after she publicly announced on Facebook that she would don the Muslim hijab as part of her Advent worship in order to “stand in religious solidarity with Muslims because they, like [her], a Christian, are people of the book. And as Pope Francis stated last week, we worship the same God.”

In order to make sure that the wearing of the hijab by a non-Muslim woman would not offend Muslims, Hawkins sought advice from the Council on American Islamic Relations (CAIR), which told her that it was permissible. Wheaton is not concerned, however, about her change in wardrobe. As its president, Phillip Ryken, notes, “The College has no stated position on the wearing of headscarves as a gesture of care and concern for those in Muslim or other religious communities that may face discrimination or persecution.”

It is clear then that what concerns the school is Professor Hawkins’ theological statements about Muslims being “people of the book” with whom “we worship the same God,” the latter of which was called “unbelievable” and “really jaw-dropping” by Denny Burk, a well-known Evangelical Biblical studies professor.




Before I go on to show why Dr. Hawkins is right about Muslims and Christians worshiping the same God, and thus should not be dismissed from the Wheaton faculty for implicitly denying the school’s Statement of Faith, it’s important to point out that she’s wrong about Christians and Muslims being “people of the book.”

First, the vast majority of Christians do not think of their faith in that way. 
Catholics, for example, though believing in the authority of Scripture, do not understand their faith as one founded on a book. As the Catholic Catechism explicitly states, “[T]he Christian faith is not a `religion of the book.’ Christianity is the religion of the ‘Word’ of God, ‘not a written and mute word, but incarnate and living.’ If the Scriptures are not to remain a dead letter, Christ, the eternal Word of the living God, must, through the Holy Spirit, ‘open (our) minds to understand the Scriptures.’”
Second, in Islamic theology, the phrase “people of the book” refers only to followers of other Abrahamic religions (such as Jews and Christians) and not to Muslims themselves. This is similar to the sort of error made when non-Catholics mistake the Immaculate Conception for the Virgin Birth.
Just as it can be confusing when a religion based on a book (the Qur’an) refers to historical predecessors that rely on a book (The Torah, the Bible) as people of the book, it can be confusing when two terms applied to the relationship between two individuals (Jesus and Mary) each refers to something strangely miraculous about one or the other’s prenatal existence.

Now on to the big question: Do Muslims and Christians worship the same God? 

To answer it well, we have to make some important philosophical distinctions. First, what does it mean for two terms to refer to the same thing? Take, for example, the names “Muhammed Ali” and “Cassius Clay.” Although they are different terms, they refer to the same thing, for each has identical properties. Whatever is true of Ali is true of Clay and vice versa. (By the way, you can do the same with “Robert Zimmerman” and “Bob Dylan,” or “Norma Jean Baker” and “Marilyn Monroe”).

So the fact that Christians may call God “Yahweh” and Muslims call God “Allah” makes no difference if both “Gods” have identical properties. In fact, what is known as classical theism was embraced by the greatest thinkers of the Abrahamic religions: St. Thomas Aquinas (Christian), Moses Maimonides (Jewish), and Avicenna (Muslim). Because, according to the classical theist, there can only in principle be one God, Christians, Jews, and Muslims who embrace classical theism must be worshipping the same God. It simply cannot be otherwise.
But doesn’t Christianity affirm that God is a Trinity while Muslims deny it? Wouldn’t this mean that they indeed worship different “Gods”? Not necessarily. Consider this example. Imagine that Fred believes that the evidence is convincing that Thomas Jefferson (TJ) sired several children with his slave Sally Hemings (SH), and thus Fred believes that TJ has the property of “being a father to several of SHs children.” On the other hand, suppose Bob does not find the evidence convincing and thus believes that TJ does not have the property of “being a father to several of SHs children.”

Would it follow from this that Fred and Bob do not believe that the Third President of the United States was the same man? Of course not. In the same way, Abraham and Moses did not believe that God is a Trinity, but St. Augustine, St. Thomas Aquinas, and Billy Graham do. Does that mean that Augustine, Aquinas, and Graham do not worship the same God as Abraham and Moses? Again, of course not. The fact that one may have incomplete knowledge or hold a false belief about another person – whether human or divine – does not mean that someone who has better or truer knowledge about that person is not thinking about the same person.

For these reasons, it would a real injustice if Wheaton College were to terminate the employment of Professor Hawkins simply because those evaluating her case cannot make these subtle, though important, philosophical distinctions.

Wheaton College professor: Christians and Muslims worship the same God (+video)

http://www.csmonitor.com/USA/Society/2015/1217/Wheaton-College-professor-Christians-and-Muslims-worship-the-same-God-video EXTRACT
By Lucy Schouten, December 17, 2015
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02:09
An Evangelical Christian professor has been placed on leave because, in explaining why she wanted to show solidarity with Muslims by wearing an Islamic headscarf, she wrote that Muslims and Christians worship the same God. Her comments have sparked fierce theological debate.

“I stand in religious solidarity with Muslims because they, like me, a Christian, are people of the book," professor Larycia Hawkins wrote in a Facebook post. "And as Pope Francis stated last week, we worship the same God."

Her employer, Wheaton College, in Wheaton, Ill., where faculty commit to a Statement of Faith, disagreed.
"Her recently expressed views, including that Muslims and Christians worship the same God, appear to be in conflict with the College’s Statement of Faith,” administrators wrote in a statement, explaining that her administrative leave would continue while the school explored the matter.

Dr. Hawkins' post may have referred to statements by Pope Francis such as those he gave in an interview with Eugenio Scalfari from La Repubblica, in 2013.
“I believe in God, not in a Catholic God,” the pope told La Repubblica. “There is no Catholic God, there is God."

Such statements are not new to Catholicism. When Pope John Paul II addressed 80,000 Muslims in a soccer stadium in Casablanca in 1985, he said much the same thing, according to Vatican records.

"We believe in the same God, the one God, the living God, the God who created the world and brings his creatures to their perfection," he said.

Despite Francis J. Beckwith’s erudite arguments (previous page), Pope Francis’ statement that Muslims worship the same God as Catholics has scandalized evangelical Protestants. And many Catholics too.
And granting that “there is no Catholic God, there is God," it was a completely avoidable papal statement.
An extract from the conversion testimony of Nabeel Qureshi TESTIMONY OF A FORMER MUSLIM-53 
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_MUSLIM-53.doc:
In December 2015, the private Christian university Wheaton College suspended Larycia Hawkins over a public comment she made in a hijab that Muslims "like me, a Christian, are people of the book. And as Pope Francis stated last week, we worship the same God.” The suspension was criticized by the Chicago Tribune, which described Wheaton’s actions as “bigotry… disguised as theology.” Yale Professor Miroslav Volf said, “There isn’t any theological justification for Hawkins’s forced administrative leave. Her suspension is not about theology and orthodoxy. It is about enmity toward Muslims.” 
Qureshi received dozens of requests to provide input on the Wheaton College suspension, especially from those who are aware that, as a former Muslim, he did not have “enmity toward Muslims.” Qureshi has many Muslim family members and friends and regularly encourages Christians to consider gestures of solidarity with the hope that, somehow, this affection will trickle down. Dr. Qureshi has even recommended that Christian women consider wearing the hijab in certain circumstances, as well as counseled Christian men to consider fasting with their Muslim neighbors during the month of Ramadan, as long as it is clear these gestures are out of Christian love and not submission to Islam.

On January 13, 2016, Dr. Volf and Dr. Qureshi debated the topic, "Do Muslims and Christians worship the same God?" on an episode of Seeking Truth with Julie Roys. 

Julie Roys said "The same God question recently became the focus of a national debate after Wheaton College placed a professor on administrative leave for claiming that Muslims and Christians worship the same God. Many Christians supported the college and said the professor’s claim is incompatible with orthodox Christianity. Yet some, including a few professors, students and hundreds of alumni, argued otherwise, and are lobbying for the professor’s full re-instatement. In this podcast, Volf and Qureshi discuss the merits of Wheaton’s position and Volf makes an important concession concerning his claim that Wheaton was motivated by anti-Muslim bigotry. Volf also explains why he believes one can believe both religions worship the same God and still adhere to orthodox Christian doctrine. 
Qureshi, on the other hand, reveals stark differences between Muslim and Christian concepts of God – and argues that Allah and Yahweh can’t possibly be one and the same.”
Do Muslims and Christians Worship the Same God?
http://rzim.org/global-blog/do-muslims-and-christians-worship-the-same-god/
By Nabeel Qureshi, December 27, 2015

The Wheaton Controversy
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On December 15, 2015, Wheaton College, a flagship of evangelical educational institutions, placed one of its professors on administrative leave for “theological statements that seemed inconsistent with [their] doctrinal convictions.” Five days prior, donning a hijab and staking her position on a variety of controversial matters, Larycia Hawkins had stated on Facebook, “I stand in religious solidarity with Muslims because they, like me, a Christian, are people of the book. And as Pope Francis stated last week, we worship the same God.”

Wheaton’s decision to give Dr. Hawkins “more time to explore theological implications of her recent public statements” ignited a firestorm of controversy. One strong voice in the fray was that of the Chicago Tribune, which described Wheaton’s actions as “bigotry… disguised as theology.” This assessment was partially based on the input of Yale Professor Miroslav Volf, a theologian greatly respected for his contributions to Christian-Muslim dialogue, who said, “There isn’t any theological justification for Hawkins’s forced administrative leave. Her suspension is not about theology and orthodoxy. It is about enmity toward Muslims.” Such dialogue-stifling judgmentalism is shocking from a highly acclaimed Ivy League scholar, but it serves to illustrate the enormous tensions in Christian-Muslim relations during this time when the nation is pulled between the poles of Muslim refugees pouring into Staten Island and Muslim terrorists massacring innocents in San Bernardino.

In the past week, I have received dozens of requests to provide my input on the matter, especially from those who are aware that I do not have “enmity toward Muslims.” As a former Muslim, I have many Muslim family members and friends that I spend time with regularly, and I often adjure Christians to consider gestures of solidarity with the hope that, somehow, this affection will trickle down to the Muslims I know and love. I have even recommended that Christian women consider wearing the hijab in certain circumstances, as well as counseled Christian men to consider fasting with their Muslim neighbors during the month of Ramadan, as long as it is clear these gestures are out of Christian love and not submission to Islam.

Do Muslims and Christians Worship the Same God?
With this desire for love in mind, I turn now to the question: Do Muslims and Christians worship the same God? Like all good questions, the answer is more complex than most want, but I am confident of my position: Muslims and Christians do not worship the same God, but given the complexity of the matter we all ought to stop demonizing those who disagree with us.
I should start by saying this: for years after leaving Islam and accepting Jesus as Lord, I believed that Muslims worshiped the same God as Christians but that they were simply wrong about what He is like and what He has done. 
After all, I had been taught as a young Muslim to worship the God who created Adam and Eve, who rescued Noah from the flood, who promised Abraham a vast progeny, who helped Moses escape Egypt, who made the Virgin Mary great with child, who sent Jesus into the world, who helped the disciples overcome, and who is still sovereign today. Is that not the God of the Bible?

For that matter, the Quran asserts that the Torah and the Gospel are inspired scripture and that Jews and Christians are people of the Book. The Quran tells Muslims to say to them, “our God and your God is One, and unto Him we surrender” (29.46). If the Quran asserts that Muslims worship the same God as Jews and Christians, does that not settle the matter?

For years I thought it did, but I no longer do. Now I believe that the phrase “Muslims and Christians worship the same God” is only true in a fairly uncontroversial sense: There is one Creator whom Muslims and Christians both attempt to worship. Apart from this banal observation, Muslims and Christians do not worship the same God. I do not condemn those that think they do, but the deeper I delve into the Christian faith, the more I realize that this assertion is not only untrue but also subverts Christian orthodoxy in favor of Islamic assertions.

Let’s start with the obvious: Christians believe Jesus is God, but the Quran is so opposed to this belief that it condemns Jesus worshipers to Hell (5.72). For Christians, Jesus is certainly God, and for Muslims Jesus is certainly not God. How can it be said that Christians and Muslims worship the same God? This fact alone is enough to settle the matter, but at the very least, no one should argue as Volf has that “there isn’t any theological justification” for believing Christians and Muslims worship different Gods. There certainly is, and it is the obvious position when we consider the person of Jesus.

Another difference between the Islamic God and the Christian God that is quite personal to me is his Fatherhood. According to Jesus, God is our Father, yet the Quran very specifically denies that Allah is a father (112.1-4). In fact, in 5.18, the Quran tells Muslims to rebuke Jews and Christians for calling God their loving Father because humans are just things that God has created.
The same is the case when we consider the doctrine of the Trinity. Islam roundly condemns worship of the Trinity (5.73), establishing in contrast its own core principle: Tawhid, the absolute oneness of God. Tawhid specifically denies the Trinity, so much so that it is safe to say the doctrine of God in Christianity is antithetical to the doctrine of God in Islam. Not just different but completely opposed to one another.

There is much more to be said about the differences between the Christian God and the Muslim God, but this much can already be said with confidence: the Christian God, both in terms of what he is (Triune) and who he is (Father, Son, and Spirit) is not just different from the Muslim God; He is fundamentally incompatible. According to Islam, worshiping the Christian God is not just wrong; it sends you to Hell. They are not the same God.

Why Do People Say Muslims and Christians Worship the Same God?
So how can people argue that Muslims and Christians worship the same God? By unduly giving priority to the Islamic assertion that this is the same God. The Quran says that Allah is the God of the Bible, so He must be. The Quran says that Allah is the God of the Biblical prophets, so He must be.

The Quran says that Muslims and Christians worship the same God, so it must be the same God. Ultimately, this is the reasoning of those who believe, as I once did, that Muslims and Christians worship the same God, and it is flawed.

The similarities between the God of Islam and the God of Christianity are fairly superficial, and at times simply semantic. Though Islam claims that the Muslim God has done some of the same things as the Christian God and sent some of the same people, that is not enough to say that Muslims worship the same God as Christians. These minor overlaps are far less essential to the reality of who God is than the fundamental differences of his nature and persons. 

What God has done or whom He has sent is far less of a defining characteristic than what He is and who He is; though Islam and Christianity overlap at points on the former, they differ fundamentally on the latter.
Volf’s challenge in response is that Christians believe they worship the same God as the Jews though the Jews do not worship the Trinity. How can Christians accuse Muslims of worshiping a different God without also indicting the Jews of doing the same? That would be inconsistent or hypocritical.

The response should be obvious to those who have studied the three Abrahamic faiths: the Trinity is an elaboration of Jewish theology, not a rejection. By contrast, Tawhid is a categorical rejection of the Trinity, Jesus’ deity, and the Fatherhood of God, doctrines that are grounded in the pages of the New Testament and firmly established centuries before the advent of Islam. Most of the earliest Christians were Jews, incorporating their encounter with Jesus into their Jewish theology. Nothing of the sort is true of Muhammad, who was neither a Jew nor a Christian. Islam did not elaborate on the Trinity but rejected and replaced it.

Additionally, Volf’s assumption that Jews did not worship something like the Trinity is unsubstantiated. Many Jews held their monotheism in tension with a belief in multiple divine persons. Though the term “Trinity” was coined in the second century, the underlying principles of this doctrine were hammered out on the anvil of pre-Christian Jewish belief. It was not until later, when Jews and Christians parted ways, that Jews insisted on a monadic God. The charge of Christian hypocrisy is anachronistic.

Conclusion
The question of whether Muslims and Christians worship the same God is complex. Wheaton made a respectable decision in giving Hawkins time off to consider the implications of her statement: she is allowing Islamic assertions to subvert the importance of essential doctrine. That said, one ought not fault her harshly for the mistake, as these issues are murky. 
What is dangerous is the path of Volf, accusing people of bigotry to shut down valid conversations. One can both love Muslims and insist that the God they worship is not the same as the Christian God.

Christians worship a Triune God: a Father who loves unconditionally, an incarnate Son who is willing to die for us so that we may be forgiven, and an immanent Holy Spirit who lives in us. This is not what the Muslim God is; it is not who the Muslim God is; and it is not what the Muslim God does. Truly, the Trinity is antithetical to Tawhid, fundamentally incompatible and only similar superficially and semantically. Muslims and Christians do not worship the same God.

Nabeel Qureshi is the New York Times best-selling author of Seeking Allah, Finding Jesus.
One World Religion: Pope claims all religions worship same God

https://www.youtube.com/watch?v=PVEPEZiapW4 02:24

January 14, 2016
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Pope Francis very clearly expresses his belief that all of the major religions are different paths to the same God. He says that while people from various global faiths may be “seeking God or meeting God in different ways” that it is important to keep in mind that “we are all children of God”. 
Pope Francis: Christians & Muslims Worship Same God (Comparison of Bible & Koran)
https://www.youtube.com/watch?v=SulWKloHeE0 22:36
September 10, 2016
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Do Christians & Muslims Worship the Same God? The Bible and the Koran are NOT the same and we do NOT worship the same God! This video attempts to expose more of this ecumenical lie of Satan.
Readers’ comments against the videos reveal very bad press for the Catholic Church courtesy Pope Francis.
Do Christians and Muslims Worship the Same God?
https://billygraham.org/decision-magazine/december-2013/do-christians-and-muslims-worship-the-same-god/ 
By R. Albert Mohler, December 1, 2013
Does God care what we call Him? Do Muslims and Christians worship the same god? These are questions many Christians are asking these days, and for good reason.

For some time now, feminist theologians and a host of others have suggested that Christians should adopt new names for God. One denomination went so far as to affirm names like “Giver, Gift and Giving” in place of the “Father, Son and Holy Spirit” to be used in worship. Feminist theologians have demanded that masculine pronouns and names for God be replaced with female or gender-neutral terms. But to change the name of God is to redefine the God we reference. Changing the name of God is no small matter.
As a matter of fact, God takes His name very seriously, and the Ten Commandments include the command that we must not take the name of the Lord in vain. We are to use the names God has given for Himself, and we are to recognize that God takes His name seriously because He desires to be rightly known by His human creatures. We cannot truly know Him if we do not even know His name.

Moses understood this. When he encountered the call of God that came from the burning bush, Moses asked God, “If I come to the people of Israel and say to them, ‘The God of your fathers has sent me to you,’ and they ask me, ‘What is his name?’ what shall I say to them?” (Exodus 3:13). God answered Moses, “I Am who I Am” (Exodus 3:14). God told Moses, “Say this to the people of Israel, ‘The Lord, the God of your fathers, the God of Abraham, the God of Isaac, and the God of Jacob, has sent me to you.’ This is my name forever, and thus I am to be remembered throughout all generations” (3:15). 

As these verses make clear, we are not to tamper with God’s name. We are to use the names whereby God has named Himself, and we are to recognize that any confusion about the name of God will lead to confusion about the nature of God, if not to idolatry.

Christians must keep this central principle from the Bible constantly in mind as we consider some of the most urgent questions we face in the world today. We must certainly have this principle in mind when we think about Islam.

Several years ago, a bishop in the Netherlands attracted controversy when he argued that Christians should call God “Allah” in order to lower theological tensions. He also argued that calling God “Allah” would be commonplace in Christian churches within a century and that this would lead to a synthesis of Islam and Christianity.

More recently, an Islamic court in Malaysia ruled that only Muslims can use the name “Allah” in print publications. “The usage of the word will cause confusion in the community,” the chief judge ruled. Oddly enough, Christians may well agree with this Islamic judge. To call God “Allah” is to invite confusion.

In the Bible, God reveals Himself to us in many names. These names are His personal property. We did not invent these names for God. To the contrary, God revealed these names as His own.

We have no right to modify or to revise these names—much less to reject them. Jesus Christ made this abundantly clear. In the simplest way imaginable, Jesus teaches us to know God as Father, and to use this name in prayer. The Lord’s Prayer begins with the words, “Our Father, who is in heaven.” By the grace that God has shown us in Christ, we can truly know Him as Father.

Muslims do not speak of God as their heavenly Father. In the Islamic faith, Allah is not only a different name for god; the deity it designates is far more impersonal than the God of the Bible. Father—the very name that Jesus gave us as the designated name for use in prayer—is a name that simply does not fit Allah as depicted in the Quran.

Furthermore, Muslims claim that Allah has no son. This represents a head-on collision between the God of the Bible and Allah. For, as the Bible makes clear, the one and only true God is most perfectly revealed as the Father of the Son, Jesus Christ. In the Gospel of John, Jesus repeatedly teaches that no one has truly known the Father, except by the Son. In one of the most clarifying verses in the New Testament, Jesus declared Himself to be “the way, and the truth, and the life,” adding, “No one comes to the Father except through me” (John 14:6).

Because Muslims deny that God has a son, they explicitly reject any Trinitarian language. From the very starting point, Islam denies what Christianity takes as its central truth claim: the fact that Jesus Christ is the only begotten of the Father. If Allah has no son, then Allah is not the God who reveals Himself through the Son. How then can calling God “Allah” not lead to anything but confusion—and worse?

Islam teaches that the doctrine of the Trinity is blasphemous. But the Christian faith is essentially and irreducibly Trinitarian. The Bible reveals that the Father is God, that the Son is God, and that the Holy Spirit is God. Jesus is not merely a prophet, as acknowledged by Muslims, He is God in human flesh. This is precisely what Islam rejects.

The Trinitarian language is the language of the Bible, and it is essential to Christianity. Indeed, the Christian faith points to Christ and announces that we can only know the Father through the Son. Confusing the God of the Bible with Allah of the Quran is not only a mistake, it is a dangerous distortion of the Gospel of Christ. The Trinitarian nature of God is embedded within the Great Commission. Jesus tells His disciples to go into the world and make disciples of all nations and to baptize them “in the name of the Father and of the Son and of the Holy Spirit” (Matthew 28:19). Christians are those who bear the names of God even in our baptism, and those names are Father, Son and Holy Spirit.

This has become a matter of significant controversy in recent years as some Christians, including some serving with mission agencies, have argued that Christians can use the name “Allah” in talking about God. In some languages, especially those based on an Arabic source, there is no generic word for god. In such a situation, it might be necessary to begin a conversation by using this word, but the Christian cannot continue to call God “Allah.” It is hard to imagine that anyone can hear the name “Allah” without thinking of him as claimed in the Quran (see following article). Indeed, Muslims who speak languages other than Arabic use “Allah” as the name of god. But as soon as the Christian begins to explain that the true living God is the Father of Jesus Christ the Son, the Christian is making clear that the true living God is not Allah, but our Heavenly Father.

Continuing to use the name “Allah” to refer to the God of the Bible in such situations invites deep confusion. Some now argue that Muslims who come to faith in Christ can even remain within the mosque and continue to worship God as Allah. It is hard to see how that is anything other than a theological disaster.

We can now see that the name of God is no small matter. The deity we name is the God we believe in. Christians believe in only one God, and He is the Father who sent the Son to save us from our sins. Allah has no son, and, thus, Christians cannot know God as Allah. In this light, Muslims and Christians do not only use different names for God; in reality, these different names refer to different gods.

God takes His name with great seriousness, and so must we. Thankfully, we are not left in the dark, groping for adequate language. God has revealed His names to us, so that we can rightly know Him. We are not called to be clever or creative in referring to God, only faithful and accurate.

We are living in challenging days. One of the most pressing challenges of our times is the task of speaking rightly about God. This is particularly challenging when Christians encounter Muslims, but it is also a challenge when Christians encounter secular people in Western cultures. But this really isn’t a new challenge. It was the same challenge faced by the children of Israel as they encountered the Canaanites, and the same challenge faced by the Apostle Paul at Mars Hill.

Our challenge is to speak truthfully about God, and the only way we can do that is to use the names God gave Himself. The God of the Bible is not Allah, and Allah is not the God of the Bible. Any confusion about that undermines the very Gospel we preach.

What Does God Care What We Call Him?

A retiring Roman Catholic bishop in the Netherlands has been making headlines around the world in recent days with his suggestion that Dutch Christians should…

http://www.albertmohler.com/2007/08/22/what-does-god-care-what-we-call-him/ 

By R. Albert Mohler, August 22, 2007

A retiring Roman Catholic bishop in the Netherlands has been making headlines around the world in recent days with his suggestion that Dutch Christians should pray to Allah.

Bishop Tiny Muskens* of Breda, a former missionary to Indonesia, suggested that conflict between Christians and Muslims could be lessened if Dutch Catholics followed the lead of some Christians in Muslim-dominated lands and adopted Allah as the preferred name for God.

From Catholic News:

Speaking on the Dutch TV programme Network on Monday evening, Bishop Muskens says it could take another 100 years but eventually the name Allah will be used by Dutch churches. And that will promote rapprochement between the two religions.  Muskens doesn’t expect his idea to be greeted with much enthusiasm. The 71-year-old bishop, who will soon be retiring due to ill health, says God doesn’t mind what he is called. God is above such “discussion and bickering”. Human beings invented this discussion themselves, he believes, in order to argue about it.

Is there a valid linguistic basis for his argument? It is certainly true that the word Allah is the Arabic word for deity. Those supporting an argument like that of Bishop Muskens suggest that the Arabic word can be used as a generic term for deity.

In common English we use the word God as both a proper name and a noun. We differentiate between the two usages by capitalizing the word when we mean to refer to the specific personal God of the Bible, and by not capitalizing generic uses of the word. Thus, we might paraphrase the First Commandment like this: “God commanded His people to have no other gods before Him.” The correct interpretation of this sentence requires the use and understanding of the habits of capitalization.

Those making the case for a Christian appropriation of Allah must take their argument in one of two trajectories. The first trajectory is to argue that Allah can be used in a generic way to refer to any (presumably monotheistic) deity. This case will be very difficult to make. Language, theology, and worship are so closely intertwined that it is difficult, if not impossible, to argue for a generic use of Allah. Further evidence against this trajectory is the fact that non-Arabic speaking Muslims also use Allah when referring to their god.

The second trajectory presents even more of a problem. Those following this line of argument must make the case that Allah and God refer to the same deity.  This represents a huge problem for both Muslims and Christians. Allah is not a personal deity in the sense that the God of the Bible is.  Furthermore, the Qur’an explicitly denies that Allah has a son, and Islam considers the notion of a triune God to be blasphemy.

Thus, from its very starting point Islam denies what Christianity takes as its central truth claim — the fact that Jesus Christ is the only begotten Son of the Father. If Allah has no Son by definition, Allah is not the God who revealed himself in the Son. How then can the use of Allah by Christians lead to anything but confusion . . . and worse?

The most dangerous (and theologically dishonest) part of Bishop Muskens’ argument is found in these words:
The 71-year-old bishop, who will soon be retiring due to ill health, says God doesn’t mind what he is called. God is above such “discussion and bickering”. Human beings invented this discussion themselves, he believes, in order to argue about it.

According to The Herald Sun [Melbourne, Australia], Bishop Muskens commented:  “Allah is a very beautiful word for God . . . .  What does God care what we call him?”  What does God care what we call him?
Has the bishop read the Bible? God takes his name with great seriousness indeed.  Moses discovered this when heard God speak from the burning bush [Exodus 3:13-22]. God did not leave himself nameless, nor did He invite Moses to devise a name for him. Jesus used this name [I AM] to refer to himself.

The Christian faith is essentially and irreducibly Trinitarian.  The Bible reveals that the Father is God, the Son is God, and the Holy Spirit is God. Jesus is not merely a prophet; He is God in human flesh. This is precisely what Islam rejects. If Allah has no Son, he is not the Father.

This is the most significant theological obstacle in the way of the Christian use of Allah as a name for God.  Jesus taught his disciples to pray to “our Father, who is in heaven” [Matthew 6:9] — thus disallowing any confusion concerning God’s name. The most important names for God for Christians are “Father,” “Son,” and “Holy Spirit.” In the four New Testament gospels, Jesus uses the word “Father” more than sixty times. No Muslim would refer to Allah in this same way. This is not what will come to mind when a Muslim hears a Christian pray to Allah.
So Bishop Muskens is disingenuous at best when he suggests that God does not care about His name. This is not a matter of mere “discussion and bickering.” If the Bible is the Word of God, we can be assured that human beings did not invent this discussion.

There is one final and insurmountable problem with Bishop Muskens’ proposal. Jesus commanded his disciples to baptize believers “in the name of the Father and of the Son and of the Holy Spirit” [Matthew 28:19]. When this command is taken seriously and obeyed, the whole issue is greatly clarified — a Christian cannot baptize in the name of Allah.

If Allah has no son, Allah is not the father of our Lord Jesus Christ. Even if the case is made that Allah could be used in a generic sense to refer to God (and I am not persuaded that it can), the word cannot be used to mean the Father in a Trinitarian affirmation. This is not mere “discussion and bickering.” This is where the Gospel stands or falls.

Addendum: The particular question raised by Bishop Muskens was the use of the word “Allah” by Christians in the West as a means of lessening Christian-Muslim tensions. The question of using “Allah” to refer to god in a clearly missiological setting will raise other issues.  If the word is understood as a generic term for God (and not exclusively as a proper name), the question would then be how a Christian must make clear that the God of the Bible–revealed as the Father of the Lord Jesus Christ–is not the deity as described in the Qur’an (who explicitly has no son). The linguistic root of Allah may well be connected to Elohim (a name for God found in the Old Testament). This fact may help to clarify the possible use of the word in a missiological setting. The clarity comes in understanding that, even in the Old Testament, the name Elohim is, in itself, quickly accompanied by other names and words to make clear that the God of the Bible is the personal, monotheistic, covenant-making God of Abraham, Moses, and the prophets. The New Testament makes clear that this God is the Father of our Lord Jesus Christ — indeed the God who in these latter days has spoken definitively through the Son [Hebrews 1].

In other words, it would seem best to think of Allah in this setting as a place to begin a conversation about God in a Muslim setting. The challenge from that point onward will be to make certain that there is no misunderstanding about the fact that the only true and living God is the Father of Jesus Christ the Savior.

The crucial questions here are these: First, can we assume that the deity central to Islam and known as Allah is, in fact, the same God worshipped by Christians and revealed in the Bible? The answer to that question must be negative. In that sense, Allah is certainly not the God of the Bible.

The second question is whether the word “Allah” can be understood, in Arabic and Muslim settings, as both a generic noun and a proper noun. Some credible Christian scholars and missionaries are certain that it can. The issue then becomes how contemporary Christians remain faithful to the Gospel in this setting even as the Apostle Paul remained faithful in Acts 17 when he visited Athens. Paul, we must remember, had to tell the religious Athenians that they had misunderstood the very nature and character of the true God. “Therefore what you worship in ignorance, this I proclaim to you” [Acts 17:23].

*Pray to Allah, Dutch bishop proposes 

http://www.cathnews.com/news/708/86.php, 
August 15, 2007. See page 54
If Allah, the god of the Muslims, is the same as the God of the Christians, why then would…

1 … The Church warn Catholics against marrying Muslims.
Vatican Warns Catholics against Marrying Muslims
http://www.timesofmalta.com/articles/view/20040515/local/vatican-warns-catholics-against-marrying-muslims.122956
May 15, 2004

The Vatican warned Catholic women yesterday to think hard before marrying a Muslim and urged Muslims to show more respect for human rights, gender equality and democracy.
Calling women "the least protected member of the Muslim family", it spoke of the "bitter experience" western Catholics had with Muslim husbands, especially if they married outside the Islamic world and later moved to his country of origin.

The comments in a document about migrants around the world were preceded by remarks about points of agreement between Christians and Muslims but they seemed likely to fuel mistrust between the world's two largest religions.

The document said the Church discouraged marriages between believers in traditionally Catholic countries and non-Christian migrants.

It hoped Muslims would show "a growing awareness that fundamental liberties, the inviolable rights of the person, the equal dignity of man and woman, the democratic principle of government and the healthy lay character of the state are principles that cannot be surrendered."

When a Catholic woman and Muslim man wanted to marry, it said, "bitter experience teaches us that a particularly careful and in-depth preparation is called for".

It said one possible problem was with Muslim in-laws and advised future mothers that they must insist on Church policy that children born of a mixed marriage be baptised and brought up as Catholics.

If the marriage is registered in the consulate of a Muslim country, the document said, the Catholic must be careful not to sign a document or swear an oath including the shahada, the Islamic profession of faith, which would amount to converting.

The document highlighted the contrasting approaches the Vatican has taken in recent years towards Islam, which has emerged as a strong rival for souls, especially in Africa.

Pope John Paul has broken ground in dialogue with Muslims and even prayed in a mosque in Damascus. He won plaudits in the Muslim world for his strong opposition to the Iraq war.
But Vatican officials and leading Catholic prelates have expressed increasingly critical views about the spread of Islam and the challenge this poses for Catholicism.

The Vatican's top theologian, Cardinal Joseph Ratzinger, said earlier this week the West "no longer loves itself" and so was unable to respond to the challenge of Islam, which was growing because it expressed "greater spiritual energy".

The migration document also discouraged churches from letting non-Christians use their places of worship.

This issue arose last month when Muslims in Spain asked to be able to pray in Cordoba cathedral, which was once a mosque. A senior Vatican official said this would be "problematic".

Muslim-Christian Marriages Stir Concern in Italy - Cardinal Ruini Appeals for "Prudence and Firmness" 

https://zenit.org/articles/muslim-christian-marriages-stir-concern-in-italy/ 
Rome, December 1, 2005

The president of the Italian bishops' conference has called for prudence given the increase of mixed Muslim-Christian marriages in the country. Cardinal Camillo Ruini said that "the existential and ecclesial implications" of such unions "suggest prudence and firmness and call for a reaffirmed awareness of the Christian identity and Catholic view on marriage and the family, in virtue also of the consequences that derive at the religious and social level and interreligious dialogue." The Pope's vicar for Rome addressed the issue in the introduction to a note on "Marriages between Catholics and Muslims." The note was presented Tuesday as "Guidelines of the Presidency of the Italian Episcopal Conference." Cardinal Ruini said that in recent years the number of these marriages has increased notably, above all because of the immigration of Muslims to Italy. The document seeks to promote a "homogeneous" position among pastors regarding the dispensation for the impediment of disparity of worship. Such an impediment would normally invalidate a marriage between a Catholic and a non-Christian. 
The Shahada 
The note, written by an interdisciplinary group of experts, addresses in four parts the pastoral context of these unions: the Christian view of marriage, the course of preparation, the celebration of the marriage, and family support. 
The document includes several appendices, one of which is dedicated to the Shahada, the "testimony" or profession of the Muslim faith, required by some Muslim countries to authorize civilly the celebration of a marriage between a follower of Islam and a person of another religion. Some Catholics sign that statement, considering it as a mere bureaucratic step to be able to get married. The note asks parish priests to explain that it is rather "an authentic act of formal abandonment of the Catholic faith." Another appendix presents elements that must be taken into account to understand the view of marriage in Islam, "a patriarchal family with pre-established duties and roles." Polygamy, the text reminds, is allowed in the Koran. 


Caution over Interreligious Marriages Is Reiterated - Church in Italy Takes Special Note of Catholic-Muslim Unions 

https://zenit.org/articles/caution-over-interreligious-marriages-is-reiterated/ 
Rome, February 6, 2007 
The Church in Italy continues to send up warning flags about the special difficulties faced by spouses in interreligious marriages, especially those between Catholics and Muslims. The issue recently came to the fore again when ISTAT, the country's statistical office, revealed that the number of marriages between Italians and foreigners had tripled in 10 years.
In 2005 the Italian bishops' conference issued guidelines in its note "Marriages between Catholics and Muslims in Italy."
Bishop Giuseppe Anfossi of Aosta, president of the episcopal conference's Commission for the Family, addressed the issue again in the Jan. 28 edition of Famiglia Cristiana magazine. A man and a woman are "very distant objectively … when they plan a life as a couple and a family, while belonging to two such different cultural and religious worlds," Bishop Anfossi wrote. 
"And it is known that the more distant two candidates for marriage are, the more is asked of them in terms of dialogue, understanding and love," he observed. "When the Church suggests prudence in the case of a marriage where one of the partners is Muslim, it is not guided by precautionary measures but simply interprets the objective difficulties … [related] to the way of understanding marriage, which is very different between the two parties."

Shared concern 

Last Jan. 22, on Vatican Radio, the undersecretary of the episcopal conference, Monsignor Domenico Movagero, also referred to the episcopate's note. He observed that the document's "attitude of firmness and prudence" regarding Catholic-Muslim marriages "is very much shared by Muslim religious authorities."
The reason is that "both religions have a tendency to be exclusive," the monsignor said. "[Both] present themselves as religions that in some way give norms for the present and the future."
Among the difficult situations cited by Bishop Anfossi in Famiglia Cristiana, is formation in the faith. For a Muslim man, the prelate observed, a male offspring must be educated in the religion of the father. "However, the Church asks the Catholic mother who marries according to the rite of our religion to do everything possible to propose the Catholic faith to the children," Bishop Anfossi noted. "Naturally, the Muslim father is asked to consent to his wife's wish."
Monsignor Mogavero told Vatican Radio: "The Catholic spouse commits himself or herself, should he or she request the dispensation to enter into marriage, to safeguard not only their own faith but also to educate as Catholics and to baptize in the Catholic Church the children that are born.

"This exigency is the same also for the other spouse, so that inevitably -- even with all good will, with all intelligence and ability to dialogue on this point -- frictions and problems will quite likely arise."

"No" to polygamy 
Another point addressed by Bishop Anfossi in his commentary is that "marriage for Islam is not made to last forever." "The Muslim husband is invited to address this problem," the prelate wrote. "If the experience he had in his original family was positive, if he reflects on the proposal and accepts its value, if he knows his wife's religious world and, above all, if he loves her, he can truly agree to the request, knowing that it also includes a 'no' to polygamy."
Statistically rarer is the reverse case: of a Muslim woman who marries a Catholic man.
This situation, Bishop Anfossi warned, can cause even greater problems: "Islamic law, which is conserved in the codes of family law of the various Muslim countries, does not consent to and therefore does not recognize this marriage, but exacts the conversion of the future husband to Islam."
Another factor is cultural. Some groups, the prelate said, face difficulties in assimilating into Italian culture.
"Naturally, in such cases, other cultural and historical factors intervene, [such as] a predisposition to dialogue and a quality of soul and heart that no one can measure," he wrote. "[I]f they are united to a sincere spirituality and authentic faith, then they can effect the miracle and truly achieve the birth of something new, valid not only in terms of cultural laboratory, which brings different worlds closer, but also of authentic dialogue between religions." 

Lisbon Cardinal warns on marriages to Muslims
http://www.cathnews.com/article.aspx?aeid=11139
January 16, 2009 

Lisbon Cardinal Jose Policarpo has warned Portuguese women that marrying a Muslim man can bring "a whole lot of trouble" because Christian women become subject to Muslim conventions.  

PR Inside reports that Cardinal Policarpo is advising Portuguese women to think twice before marrying a Muslim. 

But he also says Christians should learn more about Islam and respect Muslims. 

He insisted the Portuguese church has warm relations with the country's Muslim population of around 100,000. 

Cardinal Policarpo's comments were made at a public debate late Tuesday and were broadcast by local media on Wednesday. 

There is no recent history of animosity between Christians and Muslims in Portugal, where 85 percent of people say they are Catholic. 

Source: Portuguese cardinal warns about Muslim marriages (PR-Inside) 

Readers’ comments

Very wise advice - for those who want to be wise in all things. Sadly, some Catholics don't want to be wise in all things when it comes to how their Catholic Christian faith does have much to say on matters of love, marriage, sexuality etc.
In my work as a priest I have had some experiences with preparing Catholic-Muslim couples for marriage and also with Catholic-Muslim married couples living in some of the parishes I have been assigned to.
Each situation has had its own particularly unique ecology and I would not want to relate any of those for fear of causing worry in any of the families.
Putting culture aside for a moment because in some cases, it does not matter at all for some spouses are from the same language groupings, the same tribes, the same country of origin. It really is a matter of religion and faith.
Islam is not a religion which is equal to Christianity. 
The Cardinal is correct in the general warning he gives about the effects of the demands of Islam on a Catholic Christian in a marriage.
The 'trouble' he refers to stems from the refusal of Islam to acknowledge RECIPROCITY in its relations to other faiths.
Also, the 'conventions' referred to in the brief article contain both religious as well as cultural demands. Some of the cultural demands have nothing to do with Islam but Islam is claimed for the power behind some of those cultural conventions.

-Fr Mick Mac Andrew, Bombala, NSW

… As Robert Spencer, American expert on Islam said. 'There are many moderate Muslims, but there is no moderate Islam' 
Here is a piece about the daffy conversions to Islam by women who don't really think it through. 
http://islammonitor.org/index.php?option=com_content&task=view&id=2004&Itemid=96 -Skye
2 … Muslims be seriously concerned/offended if Christians called their God “Allah”.
Pray to Allah, Dutch bishop proposes 

http://www.cathnews.com/news/708/86.php, http://cathnews.com/cathnews/61-archive/13386-pray-to-allah-dutch-bishop-proposes 
August 15, 2007 
Breda Bishop Tiny Muskens (see page 55), who once worked as missionary in Indonesia, has proposed that Dutch Catholics should pray to Allah just as Christians already do in other countries with significant Muslim populations. Radio Netherlands reports that Bishop Muskens says his country should look to Indonesia, where the Christian churches already pray to Allah. It is also common in the Arab world: Christian and Muslim Arabs use the words God and Allah interchangeably.

Speaking on the Dutch TV programme Network on Monday evening, Bishop Muskens says it could take another 100 years but eventually the name Allah will be used by Dutch churches. And that will promote rapprochement between the two religions. Muskens doesn't expect his idea to be greeted with much enthusiasm. The 71-year-old bishop, who will soon be retiring due to ill health, says God doesn't mind what he is called. God is above such "discussion and bickering". Human beings invented this discussion themselves, he believes, in order to argue about it.
More than 30 years ago Bishop Muskens worked in Indonesia and, there, God was called Allah, even in Catholic churches. The Dutch should learn to get on spontaneously with different cultures, religions and behaviour patterns:
"Someone like me has prayed to Allah yang maha kuasa (Almighty God) for eight years in Indonesia and other priests for 20 or 30 years. In the heart of the Eucharist, God is called Allah over there, so why can't we start doing that together?"
In the Arab world God is called Allah. The long history of Christianity in the Arab world led to the development of a rich Christian-Islamic theological vocabulary, which makes God a normal equivalent to Allah. Both Muslims and Christians use the word in the Middle East.
Apart from Allah, the term ar-Rabb (the Lord) is also widely used, although this appears far more often in the Arabic version of the Bible than in the Qur'an. In the Islamic context, references to ar-Rabb are normally found in the possessive form, such as Rabbi (My Lord). Interestingly, the word Allah was already in use by Christians in the pre-Islamic period.
Bishop Muskens proposal will undoubtedly receive a warm welcome from the Islamic community in the Netherlands. Particularly as it follows last week's remarks by Geert Wilders about banning the Qur'an and, shortly before that, former Muslim Ehsan Jami's comparison of Muhammad with Osama bin Laden.
Attention Perhaps this is the reason Bishop Muskens' remarks have received so much attention in the Dutch press. The bishop actually said exactly the same several years ago. 
According to Radio Netherlands it is not the first time that bishop has made controversial remarks. He caused uproar several years ago when he said the poor had a right to steal bread if they were hungry. And he put the Vatican's back up with an appeal for the use of condoms in the fight against AIDS.
He also suggested abolishing Whit Monday as a national holiday in favour of an Islamic religious day but he also offended many Muslims in 2005 saying that Islam was a religion without a future because it had too many violent aspects. 
Source: Let's call God Allah (Radio Netherlands, 14/8/07) 
Malaysian Catholic weekly told to drop use of 'Allah' in order to renew publishing permit
http://www.religionnewsblog.com/21362/malaysian-catholic-weekly-told-to-drop-use-of-allah-in-order-to-renew-publishing-permit  
Kuala Lumpur, December 21, 2007 (AP News)

A Catholic weekly newspaper in Malaysia has been told to drop the use of the word "Allah" in its Malay language section if it wants to renew its publishing permit, a senior government official said Friday.
The Herald, the organ of Malaysia's Catholic Church, has translated the word God as "Allah" but it is erroneous because Allah refers to the Muslim God, said Che Din Yusoff, a senior official at the Internal Security Ministry's publications control unit. "Christians cannot use the word Allah. It is only applicable to Muslims. Allah is only for the Muslim god. This is a design to confuse the Muslim people," Che Din told The Associated Press.
The weekly should instead, use the word "Tuhan" which is the general term for God, he said.
Religious issues are extremely sensitive in Malaysia, where about 60 percent of the 27 million people are Malay Muslims. Ethnic Chinese, who follow Christianity and Buddhism, account for 25 percent of the population. Indians, who are mostly Hindus with a sprinkling of Christians and Muslims, are around 10 percent.
The minorities have often complained that they don't have full freedom of religion even though the constitution guarantees everybody the right to worship. The minorities cite the difficulty in obtaining permission to build their places of worship, and the Hindus have been particularly angered by the demolition of temples by government authorities in recent months.

The Herald, which has a circulation of 12,000 copies for its members, publishes reports in four languages — English, Malay, Mandarin and Tamil.
The Rev. Lawrence Andrew, editor of the Herald, said the weekly's use of the word Allah was not intended to offend Muslims. "We follow the Bible. The Malay-language Bible uses Allah for God and Tuhan for Lord. In our prayers and in church during Malay mass, we use the word Allah," he told the AP.
"This is not something new. The word Allah has been used in Malaysia for a long time. There is no confusion," he said.
The 13-year-old weekly is still in talks with the authorities to renew its permit, which expires Dec. 31, he said, adding that they would appeal if the government refuses to budge on the issue.
Publishers in Malaysia are required to obtain annual permits from authorities under a printing law that has long been criticized by rights groups as infringing press freedoms.
There are more than 800,000 Catholics in Malaysia, Andrew said.
Che Din said Christians don't use the word Allah when they worship in English, so they shouldn't use it in the Malay language too.
There are four Malay words that must not be used by other religions, he said: Allah for God, "solat" for prayers, "kaabah" for the place of Muslim worship in Mecca and "baitula" the house of Allah.
The Herald's permit will only be renewed if they stop using Allah in their publication, he stressed.

Malaysian Catholics in court bid for right to use "Allah" 

http://www.cathnews.com/article.aspx?aeid=6846 

April 30, 2008
Kuala Lumpur Archbishop Murphy Pakiam applied to the Malaysian High Court yesterday for a judicial review of a ministerial decision to disallow a Catholic newspaper from referring to God as "Allah" in its Malay language section. 
Malaysiakini reports the Kuala Lumpur High Court will make its decision on May 5 on whether to grant leave for the court to review a government order which disallowed Catholic weekly Herald from using the word 'Allah' in its Bahasa Malaysia articles. Justice Lau Bee Lan, from the appellate and special powers division, announced the date after presiding over the one hour long hearing yesterday. 

Archbishop Murphy Pakiam had filed for a judicial review against the internal security minister and government over the order that disallowed the Herald from using the word 'Allah' in the Bahasa Malaysia section of the publication. 

The ministry at that time led by Johari Baharum initially restricted the weekly's publishing licence last year over this matter but later granted a permit with no conditions attached after a stern outcry from the Catholic community. 

Senior counsel for the Malaysian government Azizah Haji Nawawi submitted that the declarations would best be argued in the civil lawsuit the Herald filed against the government on December 7 last year concerning the same matters. 

Azizah also argued that statements in the judicial review application pertaining to the translation and historical use of 'Allah' as well as assertions that the word 'Allah' is not exclusive to the religion of Islam should be expunged. 

However, Archbishop Pakiam's counsel Porres Royan argued that it was premature for Azizah to raise the unsuitability of the declarations now when it is merely at the leave stage. 

He also said that the declarations sought for fall under the judicial review because it was the reason that the ministry issued the restrictive publication guidelines to the Herald. 

According to Mr. Royan, the Herald has received several written warnings from the ministry not to use certain words and these restrictions were later formally instituted in the publication's guidelines. 

"It is clear that the guidelines are being challenged today because the (ministry) takes the view that only the Muslim community is entitled to use this particular word. 

"The (ministry) has taken a stand that the reason given to (Herald) why they cannot use the word 'Allah' is because it is exclusive to a particular faith and that is why our stand is not taken against an ordinary individual but against the ministry and the government," he explained. 

"Therefore the (Herald) is using the court to declare whether it is right for the (ministry) to say only one community can use the word and no other communities can," he added. 

Source: Herald vs Gov't: Decision on May 5 (Malaysiakini, 29/4/08) 

Catholic weekly takes government to court over use of the word "Allah" (AsiaNews, 28/4/08)

Malaysia seizes 15,000 bibles over use of ‘Allah’ 

http://www.cathnewsasia.com/2009/10/30/malaysia-seizes-15000-bibles-over-use-of-allah/?awt_l=HsiGl&awt_m=1ZXwNYkAlwYDL0   

October 30, 2009

Malaysian authorities have confiscated more than 15,000 Bibles imported from Indonesia in recent months because they referred to ‘God’ as ‘Allah’, Council of Churches of Malaysia general-secretary, Rev. Hermen Shastri says.

Rev. Shastri said authorities seized a consignment of 10,000 copies sent from Jakarta to Kuching in Sarawak state on Sept. 11 because the Indonesian-language Bibles contained the word ‘Allah’, Dawn reports.

Another 5,100 Bibles, also imported from Indonesia, were seized in March, said an official from the Bible Society of Malaysia, who asked not to be named for fear of angering the government.

A Home Ministry official said he was not aware of the seizures.
Malaysia has banned non-Muslims from using the word ‘Allah’ in their texts, saying the word is Islamic and may upset Muslims. 

The Catholic Church is challenging the ‘Allah’ ban in court, saying it is unconstitutional and discriminates against those worshipping in Malay language. 

Shastri said the Church is concerned over the continued detention ‘of our holy book, which is depriving congregations … and denying them the use of their Bible.’

‘For most of the Christians, this is not an issue of going against the authorities. They have been using (the word ‘Allah’) for a long time,’ he said.

Church officials say Allah is not exclusive to Islam but is an Arabic word that predates Islam.

Source: 15,000 Bibles seized in Malaysia (Dawn)

A reader’s comment: The ban on non-Muslims using the term Allah is in clear contradiction of Islam's own Scripture, where it says that the believers (Muslims), Jews, Christians and Sabaeans, whosoever (of those) believes in God and the Last Day and works righteousness, they have their wages with their Lord. How could they, as native to the Arab Peninsula, express their belief in God without calling Him Allah? - And how could the Messenger to whom the Qur'an was sent down, recognise the similarity of faith if not by the recognition that all of these communities shared the faith in Allah? Where is the logic behind this piece of legislation, which caused a Malaysian friend of mine to say, "Unfortunately, our government is making us (the people of Malaysia) the laughing stock among people all over the world." -Henrik Rassmussen
Malaysian church defies government on "Allah"
http://www.cathnews.com/article.aspx?aeid=11314
January 22, 2009 

Malaysian Home Minister Datuk Seri Syed Hamid Albar says he has asked his legal advisers "what can be done" after The Catholic Herald defied a ban on the use of the word "Allah". 

Datuk Syed Hamid also called for a stop to public debate on the issue pending a court ruling next month, The New Straits Times reports. 

"We should abide by the law and the government's decision. The decision to ban the use of the word Allah in its publication does not come from the ministry but the Cabinet. 

"If anything happens, then don't put the blame on us. I will refer this matter to our legal unit," he said. 

"Usually, we will study what happens when there is no compliance. Religious issues are very sensitive. That's why I avoid debating about it. But if one religion decides to show its strength and all sort of things, it is a bit dangerous. 

"To me, it is best (that) we sort it out in an environment which is not confrontational, an environment of goodwill and understanding. That's why we have taken this approach. 

"We did not take action, (but) we gave conditions so that they would not create problems," he told a press conference after the ministry's monthly assembly. 

Syed Hamid said the newspaper should have waited for a court decision on the issue, scheduled February 27, instead of acting according to its own judgment and defying the Cabinet's decision to lift the ban imposed on the Malay edition of Herald. 

On Tuesday, Herald editor Fr Lawrence Andrew said this week's edition has used the banned word and he intended to continue doing so until the courts rule on the issue next month as "we find the restriction unacceptable." 

"We find this restriction on the use of Allah unacceptable when we have been using it as a translation for God for centuries in Malaysia," he said. 

Fr Andrew also said Munshi Abdullah, the father of modern Malay literature, had translated the Bible into Malay in 1852 and he also translated God as Allah. "So, there is strong historical proof of what it has been using for centuries." 

Syed Hamid said all publications must abide by the law. "Even if it (The Herald) does not want to, it should wait for the court to decide. 

"To me, it seems that it purposely wants to create a collision or a conflict. It should remember the rights of other races, too. We respect other religions and cultures and we expect it to do the same thing." 

Syed Hamid added that if the government decided to ban the weekly later, then it should not be blamed. "I just hope it will follow the law and government's instruction." 

Source: Government regrets Herald's defiance on use of word 'Allah' (The Sun Daily) 

Home Ministry mulling legal action against Herald (New Straits Times) 

Catholic paper defies Malaysian government ban on 'Allah' (AFP)

3 … Muslim worship be forbidden in churches.
Churches should not be used for Muslim worship

http://www.catholicherald.co.uk/commentandblogs/2015/03/13/churches-should-not-be-used-for-muslim-worship/ 

By Fr. Alexander Lucie-Smith, March 13, 2015

A row has broken out in the Church of England’s diocese of Southwark occasioned by a vicar giving permission for some Muslims to hold their prayer service in his church. Some Catholics might feel a bit smug about this, but they ought not to, as the vicar in question’s attitude to Muslim worship is rather similar to that of several Catholic priests I could name (but won’t).
Needless to say I am firmly on the side of our evangelical brethren on this one. No Christian church, if it wants to remain a Christian church, and no other church property, even a church hall, should ever be used for Muslim worship. The reason is a straightforward one: once a place has been used for Muslim worship it is ipso facto a mosque – or so some Muslims tell us. So it is clearly not a good idea to let your church be converted into a mosque, because once it is a mosque, it cannot be converted back, or so it is claimed. 
This story – Muslim prayers in Christian buildings – is a remarkably common one, and it keeps on popping up again and again in the media. It is a running saga in Spain, where, it seems, a group of Muslims are keen to reclaim their perceived rights over Cordoba Cathedral. 
Most of us have heard of the theology of replacement, or supercessionism, which are terms usually used with reference to the Jews and the promises of the Old Testament. Catholics do not hold to such a theology, and we do not see the Covenant with the Jews as having been cancelled. But Islam has a theology of replacement, as far as I can see: for them it is natural that all churches, like the Haghia Sophia, should become mosques, as they regard Mohamed as the “seal” of the prophets. Therefore church into mosque is a sort of natural progression (the other way around would be regression.) Moreover, in a belief that strikes one as having it both ways, they see the natural state of mankind in the beginning as Islamic: they regard Adam as the first prophet, and see his life in the Garden of Eden as an Islamic one. So if a Christian becomes a Muslim they are at once progressing and at the same time reverting to the original state of humanity. 
If a Muslim points out that I am wrong on this matter, I would be glad to take correction from him or her.
The vicar who hosted the Muslim prayers in his church and who took part in them, is reported as saying the following: “It is the same God, we share a tradition.” 
This is perhaps the most worrying thing of all, and it is something that I have heard on the lips of Catholics too. It is simply not true, and to suggest that it is, is misleading, to say the least. Islam’s concept of God and of revelation is radically different to the Catholic concept of either. 
Moreover, our tradition and their tradition, our culture and theirs, are radically (that is to say from the root up) different. In art, in literature, in law, in cookery, in domestic life, their path is markedly different from our own. The vicar’s words do no one any favours. Moreover, the vicar seems to have forgotten the central mystery of the Christian faith, the mystery of the Blessed Trinity, a mystery that penetrates all aspects of faith and life, or should. 
Christians who take this, or a similar view, on the closeness of Islamic and Christian traditions, know nothing about Islam, but, shockingly, seem to know nothing about their own Christian tradition either.
Muslims in Spain want worship at Cathedral 
http://www.indiancatholic.in/newsread.asp?nid=5353 

December 30, 2006 

The Islamic Council of Spain has sent a letter to Pope Benedict XVI demanding that Muslims be allowed formal prayer at a Catholic cathedral in Cordoba, a city in Andalucía, southern Spain. 

The leaders of the Muslim community of Spain have written a letter to Pope Benedict XVI demanding that their co-religionists be allowed to conduct formal prayer services at a Catholic church in Cordoba. 

Bishop Juan José Asencio of Cordoba rejected the demand saying that such a move “would not contribute to peaceful coexistence between the different creeds” and that it would “merely generate confusion among the faithful and give way to indifferentism as to religion.”

The church in question, sometimes called the Cathedral-mosque of Cordoba, was indeed once a mosque for several centuries after the Muslim invasion of the 8th Century AD. After the Catholic Spaniards returned to the area in the 1200s, they found a mosque superimposed on what had once been a Visigoth Spanish church. Córdoba was a center of Islamic culture and power that rivaled even Damascus and was to color Spanish culture and language indelibly. Apologists for Islam and the Islamo-Moorish occupation of much of Spain during the Middle Ages frequently hark back to a mythical time of tolerance between the Catholic, Jewish, and Islamic faiths and when great cultural achievements were notable. 

The cathedral is one of the most splendid works of architecture in Europe: thousands of visitors come each year to see the iconic Moorish arches and columns in its interior. Once the Catholic Spanish returned, a small church was built within the walls of the former mosque and has been used for Catholic worship for more than 700 years.

Bishop Asencio has proclaimed his respect for Muslims living within the midst of modern Spain. While he also “favors” the dialogue between the two faiths that is promoted by the Pope, he averred that joint usage of the church “would not contribute to the said dialogue.” While noting the repeated insistence on the part of “Spanish converts to Islam” for joint Christian/Muslim usage of the cathedral, the prelate noted that the church’s deanery “holds legitimate legal title to the Cathedral for its sole use by the Catholic Church". 

This is bolstered by the fact that excavations in the 1930s show that long before the imposition of a mosque by the Cordoban Ummayid caliphs that there was a basilica built on the site during the 4th and 5th centuries by Visigoth Christians. The ruins of the church, a seminary and a charitable hospital, destroyed in the wake of the Muslim invasion after 711 AD, are now visible at the site. King Saint Ferdinand III dedicated the new church at the site in 1236 AD.

The interior perimeters of the church bear various devotional chapels that have been erected over the centuries, further denoting the Christian character of the building. Furthermore, said Bishop Asencio, “like all cathedrals” there is not only Catholic liturgy, but also “the Lord in the Blessed Sacrament of the Eucharist”: according to the bishop, this is the fundamental fact that makes Muslim worship within its confines “unworkable”. 

The bishop’s statement went on to say that the Christians of Córdoba wish “to live in peace with believers of other creeds, but we do not wish to be subject to continuous pressures that do not contribute to peace.” Joint prayer at airports, Olympic villages, and the like would not be affected by the bishop’s insistence that the Cathedral be used solely for Catholic worship.

The letter to the pope by the Islamic Council of Spain, led by Mansur Escudero, noted favorably as an example of “singular ecumenism” that the pontiff prayed at the Blue Mosque during his trip to Istanbul last month. Mansur gave assurances that the Council’s request does not represent a desire to take the surrounding region of Andalusia for Islam but noted the “pathological aspects to which all religions are exposed”. 

Catholic worship is not allowed at the Blue Mosque nor at the museum in Istanbul that was a mosque before the inception of the modern Turkish state. It had been built as the Hagia Sophia Church by Byzantine Christians beginning in the 5th Century AD. Priceless mosaics and holy objects were destroyed by iconoclastic Muslims when the church was converted into a mosque in 1453 AD. Christians face persecution throughout many Muslim countries: in Saudi Arabia, for instance, all worship but that of Islam is strictly forbidden and punishable even by death.

The former president of the Pontifical Council for Inter-religious dialogue, Bishop Michael L. Fitzgerald, once responded to a previous similar request by the Islamic Council by saying “It is difficult to promote coexistence of Christians and Muslims by going back into history or wishing for revenge. We must accept history and move forward.” Source: Spero News
Spanish bishop rejects Muslims' request to worship in cathedral

http://www.aboutcatholics.com/discuss/topic/spanish-bishop-rejects-muslims-request-to-worship-in-cathed/  
Oxford, England, January 5, 2007

Bishop Juan Asenjo Pelegrina of Cordoba, Spain, has rejected calls by Muslims to be allowed to worship in the Cordoba cathedral, which in medieval times was a mosque.   

Bishop Asenjo said the Cordoba Diocese is "not against Muslims having a worthy place of worship, just as it also wishes this for Christians living in countries with a Muslim majority," but "the shared use of Cordoba cathedral by Catholics and Muslims would not contribute to peaceful interfaith relations."   

Spain's Islamic Board, which represents a community of 800,000 in the traditionally Catholic country of 44 million, recently wrote to Pope Benedict XVI requesting Vatican authorization to share the cathedral.   

In a Dec. 27 statement responding to the request, Bishop Asenjo said he believed Cordoba's "relatively small" Muslim minority - less than 1 percent of its 350,000 inhabitants - did not need extra facilities. Bishop Asenjo said his diocese favored "relations of respect and appreciation" with Muslims and hoped to maintain dialogue. However, he added, the Catholic Church held "irrefutable historic titles" to exclusive use of the cathedral and believed that sharing it would "only generate confusion among the faithful and give rise to religious skepticism." "The Christian roots of Cordoba and its 1,700-year Christian history deserve respect," said the bishop. "Catholics in Cordoba wish to live in peace with believers of other creeds. But we do not want to be continually subjected to pressure that contributes nothing."   

Built in 785 on the ruins of a Visigothic basilica, Cordoba's 70,000-square-foot mosque was turned into a cathedral after the city's recapture from the Moors by King Ferdinand III in 1236. It was dedicated as a cathedral in 1523.   

In 2004, a group of Muslims demanded the right to worship in the cathedral, but Archbishop Michael Fitzgerald, then-president of the Pontifical Council for Interreligious Dialogue, criticized them.

Mansur Escudero, the Islamic Board's secretary-general, said Dec. 26 he had relayed the most recent request to the pope, hoping to "awaken the consciences" of Catholics and Muslims and help bury past confrontations. (CNS)

Will the Cathedral of St. Pölten in Austria become a mosque?

EXTRACT From http://chiesa.espresso.repubblica.it/dettaglio.jsp?id=95604&eng=y 
Friday, March 16, 2007 Translation of an article originally in German from http://www.kreuz.net/article.4870.html
http://209.85.135.104/search?q=cache:2qC_79g7cHAJ:cathcon.blogspot.com/2007/03/will-cathedral-of-st-plten-in-austria.html+Burmettler+polten+muslim&hl=en&ct=clnk&cd=2&gl=es
The Cathedral priest, in charge of St Pölten Cathedral invited a group of Muslims last Sunday. In doing so, he made a mistake with consequences: he gave the Church away.

The theme of the inter-religious meeting was “From heart to heart”. Reverend Father Norbert Burmettler, has been the priest in charge of the Cathedral since September 2006. The 58-year-old priest belongs to the Cathedral chapter and is seen as a supporter of Bishop Klaus Kung. The organizers of this meeting were the Catholic Academic Society and the Islamic Cultural Association, as well as the Cathedral Parish. 
There were about 60 people present, amongst whom were 15 Muslims under the leadership of the Imam, an Islamic religious leader.
Father Burmettler greeted his Islamic guests in a friendly manner and started off by apologizing for the monstrous deeds of Christians in the past, as is usual with such meetings. He said the purpose of the meeting is not to convert anybody but to aim for a “positive effect” and for “mutual understanding”. He then explained that the Baroque frescoes and statues in the Cathedral should not be understood as images of God and that they do not represent an insult to Allah. For the sake of caution, he did not mention the presence of God in the tabernacle. 
At the end of the meeting, the Reverend Burmettler made a mistake full of consequences. He asked the Imam to direct prayer to Allah. The Imam did not need asking twice and began immediately to recite texts from the Koran.

According to Islamic law, the house of God that has once served for the cult of Allah will remain forever the property of Islam, i.e. become a mosque. 
Father Burmettler said when appointed to the post that he wanted to be "a priest for all" and to be a bridge-builder in the spirit of Cardinal König. He is also responsible for the charismatic renewal movement in the Diocese.

Cardinal: Avoid Use of Airport Chapels for Muslim Prayer
http://forums.catholic.com/showthread.php?t=150610 
http://www.cair.com/press-center/cair-in-the-news/9201-cardinal-avoid-use-of-airport-chapels-for-muslim-prayer.html
By Cindy Wooden, April 26, 2007, Vatican, (CINS /CNS), March 11, 2015

Airports are obvious places for interreligious dialogue, but to avoid confusion it would be better if Christians did not offer use of their airport chapels for Muslim prayers, said the cardinal in charge of the Vatican's dialogue with other religions. French Cardinal Paul Poupard, president of the Pontifical Council for Interreligious Dialogue, encouraged Catholic airport chapels to support the establishment of "meditation rooms" that can be used by any religious group, but he cautioned against opening dedicated Christian chapels to other religions.
In predominantly Christian countries, it is important that Christian chapels "maintain their character as a place for Christian worship," he told Catholic airport chaplains meeting in Rome April 23-27.
Cardinal Poupard said that working in the world's airports, places where the fear of terrorism is high, the chaplains have an important role to play, "to encourage dialogue and prevent fear and pessimism from damaging relations with persons of other faiths." Dialogue, he said, is the only nonviolent weapon available for fighting terrorism, "one of the most absurd and painful evils of our age." 
Every effort to promote dialogue plays a "preventive role" by decreasing tensions and promoting respect for others, he said. Cardinal Poupard told the chaplains that airports, rather than being seen mainly as targets for terrorism, must become places where "goodness travels," particularly through interreligious dialogue. Airports, he said, can be places of "hope for life, not death, and for a witness to the dialogue possible between different religious and cultures."

4 … The Bible be reinvented to appease Muslims.
New Bible Translation Eliminates “Father, Son, Holy Spirit and Messiah” Because It Insults Muslims

http://conservativepost.com/new-bible-translation-eliminates-father-son-holy-spirit-and-messiah-because-it-insults-muslims/ 

By Pamela Geller, July 28, 2015

MAINLINE CHRISTIAN ORGANIZATIONS ARE MODIFYING THE BIBLE BECAUSE IT INSULT MUSLIMS.
Christian Organizations are fearing Muslims and lacking power to fulfill the Great Commission to bring the TRUTH till the ends of the earth. They are modifying the WORD OF GOD for their political agenda.

According to Now the End Begins:

First, Wycliffe and SIL have produced Stories of the Prophets, an Arabic Bible that uses an Arabic equivalent of “Lord” instead of “Father” and “Messiah” instead of “Son.” Second, Frontiers and SIL have produced Meaning of the Gospel of Christ, an Arabic translation which removes “Father” in reference to God and replaces it with “Allah,” and removes or redefines “Son.”
Christian missionaries, Bible translators and leaders are very worried and are trying to stop the publications of this Modified Bibles.

Here’s one example of what they are doing:

Matthew 28:19 reads, “Cleanse them by water in the name of Allah, his Messiah and his Holy Spirit” instead of “baptizing them in the name of the Father and of the Son and of the Holy Spirit.”
Also at http://www.tldm.org/News25/new-bible-translation-eliminates-father-son-holy-spirit-and-messiah-because-it-insults-muslims.htm
UPDATE 26-10-2016
Witnessing to the Muslims 
http://www.iclnet.org/pub/resources/text/cri/cri-nwsl/web/crn0038a.html
By Dr. Walter Martin
From the Christian Research Newsletter, Volume 4: Number 3, 1991.

From the "Words from the Founder" column of the Christian Research Newsletter, Volume 4: Number 4, 1991.
People often claim that the Muslims believe in the same God as Christians: "They just don't accept Jesus Christ." However, as we shall see, the Muslim God is not like the Christian God.

For the Muslim, Allah is the only true God. There is no such thing as the Trinity. The Muslim God is unapproachable by sinful man. He is so perfect and holy that he can only communicate with mankind through a progression of angels and prophets. The Muslim God is a God of judgment, not grace. Muslims have no concept of God as a loving Father.

Jesus Christ to the Muslim is just one of many prophets of Allah. The prophet Muhammad supersedes Jesus. Jesus is not the Son of God or a Person in the Trinity. Jesus did not atone for anyone's sins, although He was Himself sinless. Nor did Jesus die on the cross. Various Muslim traditions say that He either miraculously substituted Judas Iscariot for Himself on the cross, or that God miraculously delivered Him from the hands of the Romans and Jews before He could be crucified. Most Muslims believe that Jesus was taken bodily into heaven without having died.

Sin and salvation in Islam are associated with two concepts: works and fate. Every Muslim who hopes to escape the judgment of Allah must fulfill the works of the Five Pillars of the Faith. These include (1) Recitation of the Shahadah ("There is no God but Allah and Muhammad is the prophet of Allah"); (2) Five daily prescribed prayers; (3) Almsgiving, which is unlike tithing since Muslims are only required to give one-fortieth of their income; (4) Fasting during the entire month of Ramadan, when Muslims are supposed to fast from all food and drink from sunrise to sunset in atonement for their sins over the previous year; and (5) A pilgrimage to Mecca, the holy city, at least once in a Muslim's lifetime.

The three key topics of discussion between a Christian and a Muslim should be the nature of God, the identity and deity of Jesus Christ, and salvation by grace alone apart from works. Christians can share with Muslims that the Christian God transcends man's finitude and sinfulness because He cares about and loves people individually. Divine love is a concept missing from Islam and yet essential to human peace and happiness with God. A powerful witness of Scripture to God's love is John 3:16: "For God so loved the world, that he gave his only begotten Son, that whosoever believeth in him should not perish, but have everlasting life."

When told about Jesus, many Muslims will refuse to listen, claiming that our Scriptures are distorted and untrustworthy. The Christian can refer the interested Muslim to the many fine Christian volumes available showing the inspiration and inerrancy of the Bible. (Excellent materials are available from CRI on this subject -- including a bibliography for further reading.) Settling the issue of the inspiration and inerrancy of Scripture is foundational to the Christian's presentation of the New Testament teaching that Jesus Christ is truly God (John 8:58) and is the only way to salvation (John 14:6).

Next, tell the Muslim the good news that salvation does not depend on his own insufficient efforts, but on the grace of God displayed through the atonement of Jesus Christ on the cross (2 Corinthians 15:3-6). No one can work his way to eternal life. The Muslim will agree that Allah could justly choose to bar all men from paradise since no man is perfect as Allah is perfect. However, biblical salvation does not depend on man's imperfect efforts. Biblical salvation depends on the work and love of God. "For by grace are ye saved through faith; and that not of yourselves; it is the gift of God: not of works, lest any man should boast" (Ephesians 2:8-10).

Finally, the Christian should love the Muslim. Muslims have a definite zeal for God. They desire to follow God and express their worship of God through their lives. The Christian should respect Muslims' sincere intentions and share with them the life-changing gospel of Jesus Christ. When a Christian can demonstrate the power of the Word of God through the Holy Spirit, and use his own life as an example of the joy possible to those who love Christ, he becomes an effective example to the Muslim of the opportunity to know and worship the true God rather than Muhammad's distorted concepts about God.

These words were adapted from Dr. Martin's The Kingdom of the Cults (Bethany House Publishers).

The Pointlessness of the Catholic/ Muslim “Same God” Debate
http://remnantnewspaper.com/web/index.php/articles/item/803-the-pointlessness-of-the-catholic-muslim-same-god-debate
By Chris Jackson, July 16, 2014

Conservative and Traditional Catholic apologists have spilled a lot of ink over the years explaining how Catholics and Muslims either do or do not worship the same God. Conducting a web search on the topic results in a cavalcade of apologetic websites promising to explain, often in painstaking detail, one or the other side of the issue. Why? Because, of course, a few lines from two documents of Vatican II which refer to Muslims seem to indicate that Catholics and Muslims worship the same God. If you’ll indulge me, I’m going to attempt to cut through the morass created by the repeated attempt to “explain” these few lines by apologists on both sides and simplify this issue to its essentials.
First the “Dogmatic Constitution” (which teaches no new dogma) Lumen Gentium (LG) paragraph sixteen offers the following words regarding the Muslims:

But the plan of salvation also includes those who acknowledge the Creator. In the first place amongst these there are the Muslims, who, professing to hold the faith of Abraham, along with us adore the one and merciful God, who on the last day will judge mankind. 

Before we even analyze the text, my first thought is, why is a “Dogmatic Constitution on the Church” speaking about Muslims, or any non-Catholics for that matter? Isn’t a Dogmatic Constitution on the Church supposed to talk about the Church? Isn’t it in effect saying to the faithful, “here is what you need to know about the make-up, role, and nature of the Church?” If so, what are we to think when this Constitution, almost as a side-tangent, starts making factual statements about beliefs of those outside the Church? Isn’t this beyond the clear purpose and scope of the document? 

Further, are embedded commentaries about what non-Catholics believe or don’t believe supposed to carry the same authority as portions of the Constitution which actually discuss the Church Herself? If not, do these statements have any binding authority whatsoever? After all, did Christ give His Church authority to opine as to what non-Christians do or do not believe? Or rather to clarify and teach what Catholics believe?

In any case, on to the text. The difficulty many Traditionalists have with the above quoted words is that they say too much. In my opinion, the problem is that they don’t really say much at all. Let me explain.
Typically both Traditionalists and Conservatives assume the same initial premise from the above LG quote and then argue, ad infinitum, as to what conclusion should follow from that premise. The premise they assume is that the quotation is saying Catholics and Muslims worship the “same God.” 

Conservative apologists then say, yes we do worship the “same God” and list all the similarities of Catholic and Muslim belief in God: i.e. that He is one person, He is judge, He is omnipotent, He is merciful, He is creator of the universe, He spoke to Abraham and the Old Testament prophets, etc. This is enough to show, in the Conservative’s opinion, that Muslims and Catholics are talking about the “same God”, though Conservatives fully admit the Muslims get many other things wrong in their understanding of Him. 

Traditionalists will argue that Catholics and Muslims most certainly do not worship the “same God.” After all, the Muslim god has no Son as Muslims deny the divinity of Christ. Also Muslims attribute all sorts of words, motivations, and decrees to their god through the teachings of the Koran that are wholly incompatible and inconsistent with the Catholic notion of God. 

Thus, the discussion typically comes to an impasse. There is no way to really resolve the conflict because both sides are looking at the issue through the subjective viewpoint of the individual Catholic vs. the individual Muslim. Thus one endlessly analyzes the evidence in order to conclude either that the Catholic and Muslim views on God are close enough to be two different understandings of the same concept, or that they are two understandings of two completely different concepts. 

In my opinion, this premise traps both sides in a never ending subjective and semantic argument where neither can fully declare victory. Why? Because, in order to settle any dispute you have to have a standard to apply the facts to. What standard are we using to decide whether two sets of beliefs in a deity refer to the “same” deity? 

Each person in the dispute usually comes up with his own standard of “sameness” and then argues that the evidence either meets or doesn’t meet that standard. The discussion then becomes absolutely semantic, arbitrary, and pointless which is, by the way, another fruit of Vatican II: semantic, arbitrary, and pointless arguing over poorly worded and never clarified side tangents contained in a dogmatic Constitution that proclaimed no dogma. But I digress….
In my opinion, the solution here is understanding that the Council, far from making some revolutionary statement on a changed nature of God, or proclaiming that Muslims are saved, was simply trying to cozy up to the press and be ecumenical by saying a few “good things” about the Muslims. This is more evident when one looks at the additional comments on Muslims in paragraph 3 of Nostra Aetate; a document which, by the way. Cardinal Walter Brandmüller (Emeritus of the Pontifical Committee for Historical Sciences) says is non-binding.

The Church regards with esteem also the Moslems. They adore the one God, living and subsisting in Himself; merciful and all- powerful, the Creator of heaven and earth, who has spoken to men; they take pains to submit wholeheartedly to even His inscrutable decrees, just as Abraham, with whom the faith of Islam takes pleasure in linking itself, submitted to God. Though they do not acknowledge Jesus as God, they revere Him as a prophet. They also honor Mary, His virgin Mother; at times they even call on her with devotion. In addition, they await the day of judgment when God will render their deserts to all those who have been raised up from the dead. Finally, they value the moral life and worship God especially through prayer, almsgiving and fasting. 
If you do some research you will find that Nostra Aetate did not even intend to address the Muslims. It was instead supposed to only discuss only the Church’s relations with the Jewish people. However, near the last hour, some of the Eastern bishops became upset at the notion that the document would not also address Muslims in whose nations these bishops functioned. Thus, the few words regarding Muslims in Nostra Aetate were more or less injected into the document as an afterthought shortly before the final version was signed. 

The Council, caught up in being only positive at all costs, felt compelled to say something positive about Muslims, as well as all other religions. So it almost exclusively focused on elements of belief Catholicism and Islam have in common. But in addition to this, one also has to understand the broader framework and perspective Vatican II was operating under to put the statements regarding the Muslims in context. 

If you read Nostra Aetate or Chapter two of Lumen Gentium it becomes clear that the Council recognizes there is objectively only one God up there in the Heavens and is of the opinion that that most if not all people who worship a Creator in any way shape or form, are, whether they know it or not, worshipping the only God there is. 

If one looks at the much ballyhooed few and sparse lines about the Muslims in Vatican II with this in mind, one is forced to admit that the lines really don’t say much of anything important. Why? Because not only is Vatican II saying the Muslims worship God, it is basically saying that everyone who worships a Creating deity worships God. Thus, far from including Muslims in a special club with Christians and Jews who worship the “true God,” these texts go far beyond that to say that everyone who worships (unless perhaps they worship created idols), in actuality, worships the one true God.

Evidence you ask? Well, the first piece of evidence is sitting hidden right in Nostra Aetate. In paragraph two it states, in relevant part:

Thus in Hinduism, men contemplate the divine mystery and express it through an inexhaustible abundance of myths and through searching philosophical inquiry. They seek freedom from the anguish of our human condition either through ascetical practices or profound meditation or a flight to God with love and trust.
“…a flight to God with love and trust?” Thus, from the viewpoint of Vatican II even Hindus are contemplating the “divine mystery” (the one God), though they express it through myths and philosophical inquiry. Plus to escape the human condition they fly to this same true God with love and trust.

Still not convinced? How about the words of St. John Paul II? In a 1985 address to the Leaders and Representatives of the Islamic and Hindu Communities in Kenya he stated:

The close bonds linking our respective religions - our worship of God and the spiritual values we hold in esteem - motivate us to become fraternal allies in service to the human family… 
…We are all children of the same God, members of the great family of man. And our religions have a special role to fulfil in curbing these evils and in forging bonds of trust and fellowship. God’s will is that those who worship him, even if not united in the same worship, would nevertheless be united in brotherhood and in common service for the good of all.
Thus one “close bond” linking Catholicism and Hinduism is our worship of the one and only (big G) God. In addition, St. John Paul II refers to “all those who worship him [God]”, obviously including Hindus as he is addressing the Hindus who are sitting right in front of him.

With this in mind, isn’t it curious that the notion of Catholics and Muslims worshipping “the same God” has produced countless apologetics tracts while the notion of Hindus and Catholics worshipping the same God has received almost no attention from either Conservatives or Traditionalists? 

Thus, I propose the entire framework and understanding through which the Catholic/ Muslim “same God” issue has been debated ad nauseam is absolutely and positively pointless. This issue was created, yet again, by the pastoral, ambiguous, and novel method of communication the Council chose to employ, on top of its attempt to use politi-speak and selective praise to build an impression of unity with false religions Catholicism can have no real union with. 

Once all of the nice words, commonalities, and praise and respect for individual non-Catholics are removed, the Council, in the above quoted statements really says nothing more interesting than the following: There is only one God who is Creator. Therefore everyone who worships the Creator, is really worshipping the one God, whether they know it or not. 

So what does this mean for their salvation? Didn’t Lumen Gentium say that, “the plan of salvation also includes those who acknowledge the Creator?” Yes it did. And a little further it cites the Scripture passage where Christ wills that all men be saved. The rub is what is not stated. 

All Catholics agree that the plan of salvation includes those who acknowledge the Creator because God’s “plan” for salvation includes everybody. But the plan and the reality are two different things. 
The reality is that the only plan of salvation God has revealed involves Faith in Jesus Christ and Baptism into His Church. Thus God’s “plan” for non-Christians is salvation through conversion in Jesus Christ, not being saved through remaining in a false religion.

Sadly, paragraph sixteen of Lumen Gentium, crafted with the Council’s characteristic lack of clarity, opens the door for Muslims to claim the Catholic Church recognizes Islam as salvific, while Nostra Aetate can easily give Hindus and Buddhists the impression that they are on the right track, with little need to convert to Christianity.

No, the problem is not that Vatican II said too much with these statements, and it’s not even that it said too little. It’s that it didn’t really say much of anything we didn’t already know, but gave the appearance that it did. The fact that there is only one God is hardly new and the fact that many non-Christians believe in some sort of Creator is hardly new. But in presenting what it did say the way it did, in the ecumenical climate it did, with only positive statements and little no counter-balancing condemnations, it, along with the actions of many post-Conciliar prelates, has led many inside and outside the Church to believe that non-Catholic religions are sufficient for salvation, gutting in practice, if not in principle, the only true incentive of the missionary.

The Pre-Conciliar Church, focusing on salvation of non-Catholics in Her role as guardian of souls, once rightly pointed out the fatal deficiencies in false religion and the need for the conversion of non-Christians for salvation. The Council documents, in contrast, shifted perspective from a concerned Mother warning non-Christian souls of danger, to the perspective of an observer who praises non-Christians for the elements of truth they get correct. 

This latter approach is similar to a doctor praising a patient for eating a good diet, having good blood pressure, and maintaining low cholesterol while neglecting to tell him he has cancer. Indeed, what good does it do one to worship a Creator, yet reject Christ and the Church He established for salvation? As St. Paul said, “Salvation is found in no one else, for there is no other name under Heaven given to men by which we must be saved.”
UPDATE 20-3-2017

Do Muslims and Christians Worship the same God?
http://www.conciliarpost.com/round-table/do-muslims-and-christians-worship-the-same-god/
By Fr. Lawrence Farley, Eastern Orthodox Church, May 17, 2016
The question is deceptively complex, and since Islam post-dates the New Testament by six centuries, the New Testament cannot be expected to provide a direct answer.  But the New Testament does help answer a similar question:  Do pagans and Christians worship the same God?  There were differences obviously, since paganism worshipped many gods and Christianity was staunchly monotheistic.  But paganism did in some way dimly acknowledge that there was a supreme god of sorts, called Zeus or Jupiter (depending upon one’s geography).  Could Zeus and the God of the Christians be more or less identified?

The answer (frustratingly for those who like to scream about such things on Facebook) is:  Yes and No.  That is, Yes, since there is only one God, and anyone consciously directing his prayers to The One God will find that The One God of the Christians receives his prayers, since He is the only God that there is.  That is what St. Paul meant when he wrote that God is not the God of the Jews only, but also of the Gentiles also “since God is one” (Romans 3:29-30).  A pagan might direct his prayers to “the Unknown God”, but these prayers would be received by the God of the Jews and Christians, since He was the only true God who existed (Acts 17:23).   Our God therefore has some sort of relationship to any who sincerely seek Him, regardless of their religion.

But the answer to this question is also No, since all pagan religions had an element of the demonic.  Though a devout, ignorant, and well-intentioned Athenian pagan’s prayers to Zeus may have been received by the God of Israel, this is did not mean that his Athenian paganism was more or less interchangeable with Judaism or Christianity.  While his heart and intention may have been acceptable to God, his actual religion, cultus, and sacrifice were not.   Paul affirmed that “What the pagans sacrifice they sacrifice to demons and not to God” (1 Corinthians 10:20).  Idolatrous worship, though perhaps intended for and aimed at the Most High God, was intercepted and used by the demons, and Christians in the early centuries always regarded pagan religion as infected with the demonic.  That is why pagans converting to Christianity in baptism renounced their former religion as the worship of Satan.  Pagans and Christians did not in fact find their acts of devotion received by the same God.

This analogy with paganism therefore would suggest that Islamic worship does not, in fact, connect the Muslim worshipper with the one true God of the Christians.  Our God is the God who eternally begets the co-eternal Son, and from whom the Spirit eternally proceeds to rest in the Son, and who therefore may be described as the holy, consubstantial, life-creating, and undivided Trinity.  The Second Person of that Trinity died by being crucified on a cross under Pontius Pilate—all of which is emphatically denied by the Qur’an.  Despite their shared theoretical monotheism, Christian and Muslim worship does not focus upon the same God, and (more importantly) the objective and spiritual reality present through their worship is not identical.  In Christian assemblies, Jesus Christ is present, for He has promised to be present whenever two or three gather together in His Name (Matthew 18:20).  In Muslim assemblies, Christ is not present in the same salvific way.  Rather, just as the early Christians said that the demonic was present in the sacrifices of the pagans, that same terrible reality is present now liturgically in Muslim assemblies.

Does this mean therefore that every Muslim is therefore damned?  Like I said, the question is deceptively complex.  If a Muslim has no real exposure to or understanding of the Christian message, he might still be spared on the Last Day after all if his heart was in ignorance seeking the true God.  
C.S. Lewis wrote about such a possibility in The Last Battle, the last volume of his Narnian series:  a worshipper of the god “Tash” (a thinly-veiled version of Allah) finds himself in the presence of the true God, the lion Aslan, an image of Christ.  He realizes that his life-long worship of Tash was the worship of a false god, and that Aslan was the true God after all.  In his own words, “Then I fell at his feet and thought, Surely this is the hour of death, for the Lion will know that I have served Tash all my days and not him. Nevertheless, it is better to see the Lion and die than to be Tisroc [or, King] of the world and live and not to have seen Him.  But the Glorious One bent down his golden head and said, Son, thou art welcome. But I said, Alas, Lord, I am no son of thine, but the servant of Tash.  He answered, Child, all the service thou hast done to Tash, I account as service to me… But I said also, Yet I have been seeking Tash all my days.  Beloved, said the Glorious One, unless thy desire had been for me thou wouldst not have sought so long and so truly. For all find what they truly seek.”  I believe this. I believe that those Muslims who have sought the true God so long and so truly will be accepted by The One God. I believe that our God, who loves the sinner, will not reject any who are happy to see Him. 

Do Muslims and Christians worship the same God? No. 

But our God is all-knowing, and looks at the heart.
Do Christians and Muslims Worship the Same God?
http://www.albertmohler.com/2015/12/18/do-christians-and-muslims-worship-the-same-god/
By R. Albert Mohler, December 18, 2015
A statement made by a professor at a leading evangelical college has become a flashpoint in a controversy that really matters. In explaining why she intended to wear a traditional Muslim hijab over the holiday season in order to symbolize solidarity with her Muslim neighbors, the professor asserted that Christians and Muslims worship the same God.
Is this true?

The answer to that question depends upon a distinctly Christian and clearly biblical answer to yet another question: Can anyone truly worship the Father while rejecting the Son?

The Christian’s answer to that question must follow the example of Christ. Jesus himself settled the question when he responded to Jewish leaders who confronted him after he had said “I am the light of the world.” When they denied him, Jesus said, “If you knew me, you would know my Father also” (John 8:19). Later in that same chapter, Jesus used some of the strongest language of his earthly ministry in stating clearly that to deny him is to deny the Father.

Christians and Muslims do not worship the same God. Christians worship the triune God, Father, Son, and Holy Spirit, and no other god. We know the Father through the Son, and it is solely through Christ’s atonement for sin that salvation has come. Salvation comes to those who confess with their lips that Jesus Christ is Lord and believe in their hearts that God has raised him from the dead (Romans 10:9). The New Testament leaves no margin for misunderstanding. To deny the Son is to deny the Father.

To affirm this truth is not to argue that non-Christians, our Muslim neighbors included, know nothing true about God or to deny that the three major monotheistic religions — Judaism, Christianity and Islam — share some major theological beliefs. All three religions affirm that there is only one God and that he has spoken to us by divine revelation. All three religions point to what each claims to be revealed scriptures. Historically, Jews and Christians and Muslims have affirmed many points of agreement on moral teachings. All three theological worldviews hold to a linear view of history, unlike many Asian worldviews that believe in a circular view of history.

And yet, when we look more closely, even these points of agreement begin to break down. Christian trinitarianism is rejected by both Judaism and Islam. Muslims deny that Jesus Christ is the incarnate and eternal Son of God and go further to deny that God has a son. Any reader of the New Testament knows that this was the major point of division between Christianity and Judaism. The central Christian claim that Jesus is Israel’s promised Messiah and the divine Son become flesh led to the separation of the church and the synagogue as is revealed in the Book of Acts.

There is historical truth in the claim of “three Abrahamic religions” because Judaism, Christianity, and Islam all look to Abraham as a principal figure and model of faith. But this historical truth is far surpassed in importance by the fact that Jesus explicitly denied that salvation comes merely by being merely one of “Abraham’s children” (John 8:39-59). He told the Jewish leaders who rejected him that their rejection revealed that they were not Abraham’s true sons and that they did not truly know God.

Christians do not deny that Muslims know some true things about God. As a matter of fact, in Romans 1:19-20 Paul explains that all people have some real knowledge of God by general revelation, so that they are without excuse. Speaking at Mars Hill in Athens in Acts 17, Paul argued that even some of the Greeks’ own philosophers and poets gave evidence of a rudimentary knowledge of God — but this was not a saving knowledge, and the Apostle was brokenhearted when he saw the Athenians at worship.

In making her claim that Christians and Muslims worship the same God, the professor claimed the authority of Pope Francis, and since Vatican II the Roman Catholic Church has become ever more explicit in its teaching that salvation can come without a conscious and explicit faith in Christ. This is simply not an option for evangelical Christians committed to the authority of Scripture alone and to the Gospel as defined in the New Testament.

Francis J. Beckwith, a leading Catholic apologist and philosopher, defended the claim that Muslims and Christians worship the same God. At one point, Beckwith argued that two people could have differing knowledge of Thomas Jefferson while knowing the same Thomas Jefferson as the third President of the United States. He continued: “In the same way, Abraham and Moses did not believe that God is a Trinity, but St. Augustine, St. Thomas Aquinas, and Billy Graham do. Does that mean that Augustine, Aquinas, and Graham do not worship the same God as Abraham and Moses? Again, of course not.”
But this line of argument evades the entire structure of promise and fulfillment that links the Old Testament and the New Testament. Abraham and Moses could not have defined the doctrine of the Trinity while they were on earth, but they believed that God would be faithful to all of his promises, and those promises were fulfilled only and fulfilled perfectly in Christ. And, going back to John 8:56-58, Jesus said: “Your father Abraham rejoiced that he would see my day. He saw it and was glad … Truly, truly, I say to you, before Abraham was, I am.”

Evangelical Christians understand that, theologically, there is a genetic link between Judaism and Christianity. That is why Christians must always be humbled by the fact that we have been grafted onto the promises first made to Israel. In terms of both history and theology, there is no genetic link between Christianity and Islam. The Qur’an claims that to confess Jesus Christ as the divine Son and the second person of the Trinity is to commit blasphemy against Allah.

Hard times come with hard questions, and our cultural context exerts enormous pressure on Christians to affirm common ground at the expense of theological differences. But the cost of getting this question wrong is the loss of the Gospel. Christians affirm the image of God in every single human being and we must obey Christ as we love all people everywhere as our neighbor. Love of neighbor also demands that we tell our neighbor the truth concerning Christ as the only way to truly know the Father.

We must also understand that the most basic issue is the one Jesus answered with absolute clarity. One cannot deny the Son and truly worship the Father. There is no question that the Muslim is our neighbor, but there is no way to remain faithful to Scripture and the gospel and then claim that Christians and Muslims worship the same God.

R. Albert Mohler, Jr., is president of The Southern Baptist Theological Seminary, in Louisville, KY.

Outside the Catholic Church There is Absolutely No Salvation

http://www.mostholyfamilymonastery.com/catholic_church_salvation_faith_and_baptism.php#NOsalvation EXTRACT
By Bro. Peter Dimond, O.S.B., 2006 Sedevacantist position
There is No Salvation for members of Islam, Judaism or other heretical or schismatic non-Catholic sects

So far we’ve seen that it’s an infallibly defined dogma that all who die as non-Catholics, including all Jews, pagans, heretics, schismatics, etc. cannot be saved. They need to be converted to have salvation. Now we must take a brief look at more of what the Church specifically says about some of the prominent non-Catholic religions, such as Judaism, Islam, and the Protestant and Eastern schismatic sects. This will illustrate, once again, that those who hold that members of non-Catholic religions can be saved are not only going against the solemn declarations that have already been quoted, but also the specific teachings quoted below.

SPECIFIC TEACHING AGAINST ISLAM

Pope Eugene IV, Council of Basel, Session 19, Sept. 7, 1434:

“… there is hope that very many from the abominable sect of Mahomet will be converted to the Catholic faith.”

Pope Callixtus III, 1455: “I vow to… exalt the true Faith, and to extirpate the diabolical sect of the reprobate and faithless Mahomet [Islam] in the East.”

The Catholic Church considers Islam an “abominable” and “diabolical” sect.  [Note: the Council of Basel is only considered ecumenical/approved in the first 25 sessions, as The Catholic Encyclopedia points out in Vol. 4, “Councils,” pp. 425-426.]  An “abomination” is something that is abhorrent in God’s sight; it’s something that He has no esteem for and no respect for.  Something “diabolical” is something of the Devil. Islam rejects, among many other dogmas, the Divinity of Jesus Christ and the Trinity. Its followers are outside the pale of salvation so long as they remain Muslims.

Pope Clement V, Council of Vienne, 1311-1312:

“It is an insult to the holy name and a disgrace to the Christian faith that in certain parts of the world subject to Christian princes where Saracens [i.e., the followers of Islam, also called Muslims] live, sometimes apart, sometimes intermingled with Christians, the Saracen priests, commonly called Zabazala, in their temples or mosques, in which the Saracens meet to adore the infidel Mahomet, loudly invoke and extol his name each day at certain hours from a high place… There is a place, moreover, where once was buried a certain Saracen whom other Saracens venerate as a saint. 
This brings disrepute on our faith and gives great scandal to the faithful. These practices cannot be tolerated without displeasing the divine majesty.  We therefore, with the sacred council’s approval, strictly forbid such practices henceforth in Christian lands.  We enjoin on Catholic princes, one and all… They are to remove this offense together from their territories and take care that their subjects remove it, so that they may thereby attain the reward of eternal happiness. They are to forbid expressly the public invocation of the sacrilegious name of Mahomet… Those who presume to act otherwise are to be so chastised by the princes for their irreverence, that others may be deterred from such boldness.”

While the Church teaches that all who die as non-Catholics are lost, it also teaches that no one should be forced to embrace baptism, since belief is a free act of the will.  

Pope Leo XIII, Immortale Dei (#36), Nov. 1, 1885: “And, in fact, the Church is wont to take earnest heed that no one shall be forced to embrace the Catholic faith against his will, for, as St. Augustine wisely reminds us, ‘Man cannot believe otherwise than of his own will.’”

The teaching of the Council of Vienne that Christian princes should enforce their civil authority to forbid the public expression of the false religion of Islam shows again that Islam is a false religion which leads souls to Hell (not Heaven) and displeases God.
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