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How does the Church make Saints?
The Process of Beatification & Canonization

https://www.ewtn.com/johnpaul2/cause/process.asp 
The process of documenting the life and virtues of a holy man or woman cannot begin until 5 years after death. This waiting period insures that the person has an enduring reputation for sanctity among the faithful. It can be waived by the Supreme Pontiff, and has been done on two occasions. Pope John Paul II waived 3 years of the waiting period in the case of Mother Teresa of Calcutta, and Pope Benedict XVI waived all five years in the case of his predecessor, Pope John Paul II.

After the five years have concluded, or earlier if all or some of the period is waived, the Bishop of the diocese in which the individual died can petition the Holy See to allow the initialization of a Cause for Beatification and Canonization. If there is no objection by the Roman Dicasteries, in particular the Congregation for the Doctrine of the Faith, the permission, or nihil obstat (nothing stands in the way), is communicated to the initiating Bishop.

SERVANT OF GOD

Once a Cause has begun, the individual is called a Servant of God, e.g. the Servant of God Karol Wojtyla or the Servant of God Pope John Paul II.

Diocesan Tribunal: Informative Process

During this first phase the Postulation established by the diocese, or religious institute, to promote the Cause must gather testimony about the life and virtues of the Servant of God. Also, the public and private writings must be collected and examined. This documentary phase of the process can take many years and concludes with the judgment of a diocesan tribunal, and the ultimate decision of the bishop, that the heroic virtues of the Servant of God have or have not been demonstrated. The results, along with the bound volumes of documentation, or Acta (Acts), are communicated to the Congregation for the Causes of the Saints.

Congregation for the Causes of the Saints: Positio

The Acta resulting from the documentary or informative phase of the process are committed by the Congregation to a Relator appointed from among the Congregation's College of Relators, whose task is to superintend the Cause through the rest of the process. Working with a theological commission established by the Congregation, the Relator ensures that the Positio summarizing the life and virtues of the Servant of God is properly prepared. When the Positio is finished, the theological commission votes affirmatively or negatively on the Cause. This recommendation is then passed to the cardinal, archbishop and bishop members of the Congregation who in turn vote. Their vote determines whether the Cause lives or dies. If the vote is affirmative, the recommendation of a Decree of Heroic Virtues is sent to the Holy Father, whose judgment is final.

VENERABLE

Supreme Pontiff: Decree of the Heroic Virtues of the Servant of God

Once the person's Heroic Virtues have been recognized by the Pope, they are called Venerable, e.g. Venerable Servant of God John Paul II, or Venerable John Paul II.

Diocese: First Miracle Proposed in Support of the Cause

The remaining step before beatification is the approval of a miracle, evidence of the intercessory power of the Venerable Servant of God and thus of his or her union after death with God. Those who propose a miracle do so in the diocese where it is alleged to have occurred, not in the diocese of the Cause, unless the same. The diocese of the candidate miracle then conducts its own tribunals, scientific and theological.

The scientific commission must determine by accepted scientific criteria that there is no natural explanation for the alleged miracle. While miracles could be of any type, those almost exclusively proposed for Causes are medical. These must be well-documented, both as regards the disease and the treatment, and as regard the healing and its persistence.

While the scientific commission rules that the cure is without natural explanation, the theological commission must rule whether the cure was a miracle in the strict sense, that is, by its nature can only be attributed to God. To avoid any question of remission due to unknown natural causation, or even unrecognized therapeutic causation, theologians prefer cures of diseases judged beyond hope by medicine, and which occur more or less instantaneously. 
The disappearance of a malignancy from one moment to another, or the instantaneous regeneration of diseased, even destroyed, tissue excludes natural processes, all of which take time. Such cases also exclude the operation of the angelic nature. While the enemy could provoke a disease by his oppression and simulate a cure by withdrawing his action, the cure could not be instantaneous, even one day to the next. Much less can he regenerate tissue from nothing. These are, therefore, the preferred kinds of cases since they unequivocally point to a divine cause.

The theological commission must also determine whether the miracle resulted through the intercession of the Servant of God alone. If the family and friends have been praying without cease to the Servant of God exclusively, then the case is demonstrated. However, if they have been praying to the Servant of God, to the Blessed Virgin, St. Joseph and others, then the case is clouded, and probably cannot be demonstrated. Thus, the task of the theological commission is two-fold, judge whether the cure was a miracle, and judge whether this miracle is due to the intercession of the Servant of God. The decision is forwarded to the Congregation in Rome.

Congregation: First Miracle Proposed in Support of the Cause

As occurred at the diocesan level, the Congregation for the Causes of the Saints establishes both scientific and theological commissions. The affirmative vote of the theological commission is transmitted to the General Meeting of the cardinal and episcopal members, whose affirmative judgment is forwarded to the Supreme Pontiff.

It should be noted that in cases of martyrdom the miracle required for beatification can be waived - martyrdom being understood as a miracle of grace. In this case, the vote of the Congregation would establish the death of the Servant of God as true martyrdom, resulting in a Decree of Martyrdom by the Holy Father.

Supreme Pontiff: Decree of a Miracle

With the Holy Father's approval of a Decree of a Miracle, the Servant of God can be beatified.

BLESSED

Supreme Pontiff: Beatification

With the beatification rite, conducted on the authority of the Supreme Pontiff, the Venerable Servant of God is declared Blessed, e.g. Blessed John Paul II.

Blesseds may receive public veneration at the local or regional level, usually restricted to those dioceses or religious institutes closely associated with the person's life. "Public veneration" in this use of the term doesn't mean that it is done in public; rather, that it is an act done by the clergy, or delegated laity, in the name of the Church (Mass, Divine Office, images in churches etc.), even if done in private. On the other hand, "private veneration" means veneration by individuals or groups acting in their own name, even if done "in public." While the Church restricts the public veneration of Blesseds, Catholics are free to privately venerate them.

The reason for this distinction and its disciplinary norm is that beatification is not considered an infallible papal act, and so it is not yet appropriate that the entire Church give liturgical veneration to the Blessed. Perhaps to reinforce this distinction, Pope Benedict XVI has restored the practice, in use prior to Pope Paul VI, of having the Prefect of the Congregation conduct the beatification, rather than the Pope doing it himself. He has made exceptions, one of which is his predecessor, Pope John Paul II.

In the case of Blessed John Paul II, the Holy See in a Decree Concerning the Liturgical Cult of Blessed John Paul II has determined that public veneration is lawful in the Diocese of Rome and the nation of Poland. Other nations, dioceses and institutes may petition the Congregation for Divine Worship and the Discipline of the Sacraments for the Indult to render cultus (veneration) to the Blessed. Without an Indult, however, public veneration is illicit, and even harms the possibility for Canonization of the Blessed.

Diocese: Second Miracle Proposed in Support of the Cause

After beatification the Church looks for a second miracle before proceeding to canonization. The process is the same as it was for the miracle which made beatification possible. The alleged miracle is studied by scientific and theological commissions in the diocese in which it is alleged to have occurred.

Congregation: Second Miracle Proposed in Support of the Cause

After the diocesan process is concluded the proposed miracle is studied by a scientific and then a theological commission of the Congregation for the Causes of the Saints. The vote of this commission is forwarded to the episcopal members of the Congregation whose affirmative vote is communicated to the Holy Father.

Supreme Pontiff: Decree of a Miracle

The consent of the Holy Father to the decision of the Congregation results in a Decree of a Miracle. Canonization is now possible.

SAINT

Supreme Pontiff: Canonization

By the Rite of Canonization the Supreme Pontiff, by an act which is protected from error by the Holy Spirit, elevates a person to the universal veneration of the Church. By canonization the Pope does not make the person a saint. Rather, he declares that the person is with God and is an example of following Christ worthy of imitation by the faithful. A Mass, Divine Office and other acts of veneration, may now be offered throughout the universal Church.

If the saint has some universal appeal he may be added to the general calendar of the Church as a Memorial or Optional Memorial. If the appeal is localized to a region of the world, a particular nation, or a particular religious institute, the saint may be added to the particular calendars of those nations or institutes, or celebrated by the clergy and faithful with a devotion to the saint with a votive Mass or Office.

Were all saints canonized, even St. Joseph & Mary?

http://catholicstraightanswers.com/were-all-saints-canonized-even-st-joseph-mary/
Prior to the year 1234, the church did not have a formal canonization process as such. Also, one must consider the life of the church during the time of Roman persecution, and the life of the church after the legalization of Christianity in the year 313 by Emperor Constantine.
Before the legalization, those holy individuals recognized as saints were martyrs who had suffered during the various Roman persecutions. However, as mentioned in the question, Mary, St. Joseph, St. Elizabeth and St. Zechariah (the parents of St. John the Baptist), St. Ann and St. Joachim (the parents of our Blessed Mother) were also recognized as saints because of their holiness and the role they played in the plan of salvation. All of the apostles (all of whom died as martyrs except St. John who survived the means of execution) were recognized as saints by the early church.

The tombs of martyrs, like St. Peter and St. Paul, were marked and kept as places for homage. Often, altars were built over the tombs of these martyrs, so that when the priest offered Mass in worship of God, the witness of faith of the martyr was remembered and his intercession implored. Also, the anniversaries of their deaths were remembered and placed on the local church calendar. After legalization, basilicas or shrines often were built over these tombs, like St. Peter’s in Rome.

A great example of early church devotion to the saints is that of St. Lucy and St. Agatha, both of whom are mentioned in the Roman Canon (first eucharistic prayer) of the Mass. St. Lucy, who was martyred in Sicily in 304 during the persecution of Emperor Diocletian, had prayed at the tomb of St. Agatha (martyred in Sicily around 200) for relief from the hemorrhages she was suffering. Besides Sts. Lucy and Agatha, all of the saints mentioned in the Roman Canon were highly venerated by the church of Rome in the early fourth century.

After the legalization of Christianity, those who were recognized as “confessors” — who had lived their faith with heroic virtue — were also recognized as saints, for example, St. Hilarion, St. Ephrem, St. Hilary of Poitiers and St. Martin of Tours. Generally, upon the death of a holy confessor, the local bishop conducted an investigation and then declared him “a saint.” As such, these saints could be venerated, their intercession implored, and their tombs honored.

The first recorded canonization by a pope for someone outside the Diocese of Rome occurred in 993: Pope John XV canonized Ulric, bishop of Augsburg, Germany. On the other hand, the last known saint canonized by the local bishop was St. Walter of Pontoise (d. 1095) a Benedictine monk, abbot and reformer who fought against simony and laxity among the clergy; he was canonized by Hugh de Boves, the archbishop of Rouen in 1153.

More and more, appeals to the Holy Father were made for his intervention and approval before a person was canonized, in a sense, “added to the list of official saints.” Moreover, the church saw the need to tighten the canonization process. Unfortunately, sometimes figures of legends were honored as saints. Or once, the local church in Sweden canonized an imbibing monk who was killed in a drunken brawl — hardly evidence of martyrdom.

Therefore, in the year 1234, Pope Gregory IX established procedures to investigate the life of a candidate saint and any attributed miracles. In 1588, Pope Sixtus V entrusted the Congregation of Rites (later named the Congregation for the Causes of the Saints) to oversee the entire process. Beginning with Pope Urban VIII in 1634, various popes have revised and improved the norms and procedures for canonization, even in the last century — Pope Pius XI, Pope Paul VI, and most recently Pope John Paul II in his apostolic constitution “Divinus Perfectionis Magister” (1983) (which interestingly have governed his own canonization process).

In light of the question, remember when our beloved Pope John Paul II died April 2, 2005: People in the crowd of St. Peter’s Square chanted, “Santo subito” i.e., “Sainthood now.” Despite the tremendous popular support for an immediate declaration of sainthood for him, the church still mandated the regular canonization process.

In all, we must not lose sight that this thorough process exists because of how important the saints are as examples for us, the faithful who strive to live in the kingdom of God now and see its fulfillment in heaven. During this Year of Faith, we remember the teaching of the Vatican Council II: “God shows to men, in a vivid way, His presence and His face in the lives of those companions of ours in the human condition who are more perfectly transformed in the image of Christ. He speaks to us in them and offers us a sign of this kingdom to which we are powerfully attracted, so great a cloud of witnesses is there given and such a witness to the truth of the Gospel. It is not merely by the title of example that we cherish the memory of those in heaven; we seek rather that by this devotion to the exercise of fraternal charity the union of the whole church in the Spirit may be strengthened” (“Lumen Gentium,” 50).

Pope’s new saint-making guidelines could lead to flood of requests
https://www.lifesitenews.com/news/popes-new-saint-making-guidelines-could-lead-to-flood-of-requests
By Dorothy Cummings McLean, July 12, 2017

Priests, professors, and canon lawyers have read Pope Francis’ innovative motu proprio “Maiorem hac dilectionem” and found that it solves one problem but could create new ones.
"Maiorem" has opened the canonization procedures of the Roman Catholic Church to candidates who have voluntarily given their lives, in charity, for others.

Although dubious about the great number of causes for beatification underway today, Father John Zuhlsdorf of “Father Z’s Blog” approves of the new path to sainthood.

“This new category of ‘offering of life’ fills a gap,” he wrote. “For example, the undoubtedly great St. Maximilian Kolbe was beatified as a Confessor by Paul VI in 1971 but canonized as a saint by John Paul II in 1982 as a martyr, not a confessor.”
It’s a question of categories, Zuhlsdorf believes. The Church needed to build a bridge between those who died for being Catholic and those Catholics who died for others. “The dedicated Nazi death camp murderers probably hated the Church, the Faith and priests and had no problem killing them,” said Zuhlsdorf. “However, St. Maximilian offered his own life in place of another prisoner. It could be argued that he wasn’t killed because of the Faith but because of his offer. His interesting, and heroic, case could be addressed by this new category of iter [path], the vitae oblatio [offering of life].”

Father Zuhlsdorf also offered as an example St. Gianna Beretta Molla (1922-1962), an Italian mother who risked death rather than abort her child and did, indeed, die.

Canon lawyer Ed Peters’ feelings about "Maiorem" are mixed. He thinks the motu proprio does well by addressing the “awkward notion of ‘martyr of charity’ developed by John Paul II” to cover such cases as that of St. Maxmillian Kolbe. This use of the word “martyr” is, in Peters’ opinion, a distortion. Francis’ new category makes it possible for canonists to maintain, without accusations of impiety, that not every Catholic who dies as a victim of religious persecution is a martyr for the faith.

Nevertheless, Peters objects to the criteria listed by "Maiorem," above all the direction that “those who have ‘voluntarily and freely offered their lives for others and have persevered until death in this regard’ are eligible for canonization.”

“Problem,” Peters blogged. “This status includes tens of thousands of soldiers, policemen, firemen, and countless others whom, we all know, put their lives on the line for others constantly and in many cases do, in fact, ‘voluntarily and freely offer their lives for others.’ He notes, too, that others have done so spontaneously. Thus, local churches and eventually Rome “could be deluged with sympathetic petitions. Deluged.”

Theologian Peter Kwasniewski told LifeSiteNews that his first look at "Maiorem" left him puzzled. “That there would be … grounds for sainthood besides martyrdom and heroic virtue as traditionally understood makes little sense to me. Ordinary virtue, a reputation for holiness, and giving one’s life to a charitable cause that leads to premature death, do not seem like an especially ‘high bar.’” “It’s not that these people are not very good and singing with the angels in heaven,” Kwasniewski clarified. “It’s just that the beatified and canonized saints are supposed to be exceptionally outstanding exemplars of virtue. … The standards are ridiculously high because blessed and saints will be held aloft as universal images of Christ. The standards ought to be this high.”
Pope revises rules on making saints
https://www.churchmilitant.com/news/article/pope-francis-revises-rules-on-making-saints 
By Rodney Pelletier, Rome, September 26, 2016
Pope Francis is updating part of the canonization process for potential saints.
On September 23 the Vatican released new outlines approved by Pope Francis overhauling how funding for the cause of sainthood is handled and how medical experts scrutinize alleged miracles.

Archbishop Marcello Bartolucci, secretary for the Congregation for Saints' Causes, commented, "The purpose of the regulation is for the good of the (saints') causes, which can never be separated from the historical and scientific truth of the alleged miracles."

New rules require that the panel of medical experts must reach a two-thirds majority vote in order to agree that a healing has no natural or scientific explanation. Originally only a simple majority was required.
The postulator — the person empowered by the Vatican to promote a person's cause for sainthood — cannot have any contact with medical experts, who are required to work with "serenity, objectivity and sure competence."

Earlier this year, criticism was leveled at the Vatican when two books by journalists alleged there was virtually no financial oversight in the sainthood investigation process. The new rules mandate that a financial administrator oversee all expenditures and ensure no cash transactions to medical experts occur.

Investigations can cost upwards of $500,000, which is usually donated by laity. Investigators may be required to fly around the world to gather testimony and documentation and sub-contract the services of various specialists for the investigation process.

If the commission determines existing evidence conforms to Vatican norms, the Pope is notified and he makes the final determination. Ultimately, the commission merely assists the Holy Father in determining if a candidate is worthy of canonization. It is by the authority of the Pope's petrine office that a person is declared a saint and worthy of public and universal veneration.
Until the 11th century, a bishop or patriarch could declare martyrs and confessors worthy of veneration. Afterwards, popes declared that a person could only be honored as a saint if a council examined the saint's life and declared him worthy of veneration. In 1634, Pope Urban VIII reserved the beatification and canonization of saints exclusively to the Pope.

4 of 8 readers’ comments

1. I would have liked the 'Devil's Advocate' to be reinstated.

2. Sadly, this is part of the side-show of Catholicism. This is the money-and-politics side of Catholicism. If somebody was a good woman or man, why can't we just leave it at that? It stinks on both sides -- people are pushing money to Rome literally to make the canonization happen, and on the other side, the Vatican is doing box-office business in accepting such money.
The reality is, canonization doesn't push anybody into heaven. On the other hand, if they are in heaven, what difference does canonization or no canonization make, and who cares?

If I were Pope, I'd add one more rule, the canonization process should not even begin for at least 250 years after the death of the person under consideration. There needs to be objectivity, if it makes any difference at all.

3. I would say 100 years should be enough time span between the death of a person and the beginning of the canonization process. Sainthood should not become a Catholic "lifetime achievement award", bestowed by fans in the Vatican, either for political or emotional reasons. It blows my mind that people have actually taken up the cause of sainthood for Pope Paul VI. What are they thinking?
4. Msgr. Luigi Villa has much to say about that!
[QUO VADIS PAPA FRANCISCO 75-HOMOSEXUAL FREEMASON POPE PAUL VI TO BE CANONIZED 
http://ephesians-511.net/docs/QUO_VADIS_PAPA_FRANCISCO_75-HOMOSEXUAL_FREEMASON_POPE_PAUL_VI_TO_BE_CANONIZED.doc
WHY WAS THE BEATIFICATION CAUSE OF POPE PAUL VI SUSPENDED?-FR LUIGI VILLA 
http://ephesians-511.net/docs/WHY_WAS_THE_BEATIFICATION_CAUSE_OF_POPE_PAUL_VI_SUSPENDED-FR_LUIGI_VILLA.doc]
New rules for miracles at Congregation for Saints
http://en.radiovaticana.va/news/2016/09/23/new_rules_for_miracles_at_congregation_for_saints/1260274
Vatican Radio, September 23, 2016

The Cardinal Secretary of State, Pietro Parolin, under the mandate of Pope Francis, has approved new Regulations for the Medical Board of the Congregation for the Causes of Saints.
The Regulations were published on Friday, signed by Cardinal Angelo Amato, the Prefect of the Congregation for the Causes of Saints, and Archbishop Marcello Bartolucci, secretary of the same dicastery.

In a brief introduction it is explained that the miracle required for the beatification of Venerable Servants of God and for the canonisation of Blesseds has always been examined with the utmost rigour. Already in medieval times consultation was sought from medical experts for whom, on 17 September 1743, a specific Order was created by Benedict XIV. More recently, Pious XII instituted, at the Congregation of Sacred Rites, on 20 October 1948, a Commission of Doctors to which he added, on 15 December 1948 a special Medical Council.

On 10 July 1959 John XXIII unified these two bodies to form a Medical Board, approved by the Regulation. In the light of new demands and on the basis of the Apostolic Consultation Sacra Rituum Congregatio of 8 May 1969, a further revision of the provisions of the Regulation was undertaken, and approved by Paul VI on 23 April 1976.

The promulgation of John Paul II’s Apostolic Constitution Divinus perfectionis Magister on 25 January 1983 and the experience of recent years on the part of this Congregation have demonstrated the need to further update the Regulation of the Medical Board. To this end, revised provisions of the Regulation of the Medical Board of the Congregation for the Causes of Series have been drafted.

The current text, explains Archbishop Bartolucci, “is inspired by the previous Regulation approved by Paul VI on 23 April 1976 and, aside from the linguistic and procedural updating, introduces some new elements, such as: the qualified majority, to proceed ad ulteriora to the examination of a presumed miracle, is at least 5/7 or 4/6; the case cannot be re-examined more than three times; for the re-examination of the presumed miracle a Board of nine members is required; the mandate of the president of the Board can be renewed only once (five years, plus another five year term); all those who are occupied with a presumed miracle (promoters of the cause, tribunal, postulators, experts, officials of the Dicastery) are held to secrecy; remuneration for experts shall be paid only via bank transfer; and the under-secretary shall perform for miracles the functions that the Apostolic Constitution Divinus perfectionis Magister attributes to the Relator.”

“The purpose of the Regulation can be none other than the good of the Causes, which can never neglect the historical and scientific truth of the alleged miracles. Just as it is necessary for the legal checks to be complete, convergent and reliable, it is also necessary that their study be performed with serenity, objectivity and sure competence by highly specialised medical experts and then, at a different level, by the Congress of theological consulters and by the Session of cardinals and bishops, eventually reaching the decisive approval of the Holy Father, who has the exclusive competence of acknowledging an extraordinary event as a true miracle. This Regulation obviously concerns only the good functioning of the Medical Board, whose task appears increasingly delicate, demanding and, thanks be to God, appreciated both inside and outside the Church.”

List of saints canonized by Pope Francis

https://en.wikipedia.org/wiki/List_of_saints_canonized_by_Pope_Francis 
885 saints canonized by Pope Francis (2013–) during his pontificate (till date).
	No.
	Saint
	Date of canonization
	Place of canonization

	1.
	Antonio Primaldo & 812 Companions
	12 May 2013
	Saint Peter's Square, Vatican City

	2.
	Laura Montoya Upegui
	12 May 2013
	Saint Peter's Square, Vatican City

	3.
	Maria Guadalupe Garcia Zavala
	12 May 2013
	Saint Peter's Square, Vatican City

	4.
	Angela of Foligno
	9 October 2013
	Vatican City

	5.
	Peter Faber
	17 December 2013
	Vatican City

	6.
	José de Anchieta[5]
	3 April 2014
	Vatican City

	7.
	Marie of the Incarnation
	3 April 2014
	Vatican City

	8.
	Francis-Xavier de Montmorency-Lava
	3 April 2014
	Vatican City

	9.
	Pope John XXIII
	27 April 2014
	Saint Peter's Square, Vatican City

	10.
	Pope John Paul II
	27 April 2014
	Saint Peter's Square, Vatican City

	11.
	Kuriakose Elias Chavara
	23 November 2014
	Saint Peter's Square, Vatican City

	12.
	Nicola Saggio
	23 November 2014
	Saint Peter's Square, Vatican City

	13.
	Euphrasia Eluvathingal
	23 November 2014
	Saint Peter's Square, Vatican City

	14.
	Giovanni Antonio Farina
	23 November 2014
	Saint Peter's Square, Vatican City

	15.
	Ludovico of Casoria
	23 November 2014
	Saint Peter's Square, Vatican City

	16.
	Amato Ronconi
	23 November 2014
	Saint Peter's Square, Vatican City

	17.
	Joseph Vaz
	14 January 2015
	Galle Face Green, Colombo, Sri Lanka

	18.
	Émilie de Villeneuve
	17 May 2015
	Saint Peter's Square, Vatican City

	19.
	Maria Cristina of the Immaculate Conception
	17 May 2015
	Saint Peter's Square, Vatican City

	20.
	Mariam Baouardy
	17 May 2015
	Saint Peter's Square, Vatican City

	21.
	Marie-Alphonsine Danil Ghattas
	17 May 2015
	Saint Peter's Square, Vatican City

	22.
	Junípero Serra
	23 September 2015
	Washington D.C., United States

	23.
	Louis Martin
	18 October 2015
	Saint Peter's Square, Vatican City

	24.
	Marie-Azélie Guérin Martin
	18 October 2015
	Saint Peter's Square, Vatican City

	25.
	Vincenzo Grossi
	18 October 2015
	Saint Peter's Square, Vatican City

	26.
	María de la Purísima Salvat Romero
	18 October 2015
	Saint Peter's Square, Vatican City

	27.
	Stanisław Papczyński
	5 June 2016
	Saint Peter's Square, Vatican City

	28.
	Maria Elizabeth Hesselblad
	5 June 2016
	Saint Peter's Square, Vatican City

	29.
	Teresa of Calcutta
	4 September 2016
	Saint Peter's Square, Vatican City

	30.
	José Gabriel del Rosario Brochero
	16 October 2016
	Saint Peter's Square, Vatican City

	31.
	José Sánchez del Río
	16 October 2016
	Saint Peter's Square, Vatican City

	32.
	Manuel González García
	16 October 2016
	Saint Peter's Square, Vatican City

	33.
	Elizabeth of the Trinity
	16 October 2016
	Saint Peter's Square, Vatican City

	34.
	Alfonso Maria Fusco
	16 October 2016
	Saint Peter's Square, Vatican City

	35.
	Lodovico Pavoni
	16 October 2016
	Saint Peter's Square, Vatican City

	36.
	Salomone Leclercq
	16 October 2016
	Saint Peter's Square, Vatican City

	37.
	Francisco Marto
	13 May 2017
	Fátima, Portugal

	38.
	Jacinta Marto
	13 May 2017
	Fátima, Portugal

	39.
	Manuel Míguez González
	15 October 2017
	Saint Peter's Square, Vatican City

	40.
	Luca Antonio Falcone
	15 October 2017
	Saint Peter's Square, Vatican City

	41.
	André de Soveral & 29 Companions
	15 October 2017
	Saint Peter's Square, Vatican City

	42.
	Cristobal & 2 Companions
	15 October 2017
	Saint Peter's Square, Vatican City


See also http://www.gcatholic.org/saints/fr1-saints1.htm 
Vatican imposes new financial rules for saint-making process
https://www.theguardian.com/world/2016/mar/10/vatican-financial-rules-saint-making-process-beatification-canonisation-catholic
March 10, 2016

Catholic Church announces crackdown on multimillion-euro canonisation system after books allege series of financial abuses

Pope Francis has overhauled the Vatican’s multimillion-euro saint-making business, months after two exposés revealed that the cost of beatification – a major step towards becoming a saint – has reached about €500,000 (£400,000).
New regulations, announced on Thursday, aim to put more checks and budgeting rules into a process that has long been cloaked in mystery. They include the assignment of administrators, who will have oversight of each case, and the creation of a solidarity fund that will help finance cases for lesser-known candidates for sainthood.

The Vatican said it was particularly focused on the “Roman phase” of the process, which follows the initial evidence collection and the preparation of a paper that can be “thousands of pages long and contain painstakingly assembled intimate details of the proposed saint’s earthly life and career”. This process, the Vatican said, had proved to be “extremely costly and time-consuming”.

The pope launched a commission in 2013 to investigate the church’s financial management. The inquiry revealed serious problems within the Vatican bureaucracy charged with investigating candidates for sainthood, known as the Congregation for the Causes of Saints.

Although it was not known at the time of the commission’s investigation, two books published late last year – Avarice by Emanuele Fittipaldi and Merchants in the Temple by Gianluigi Nuzzi – subsequently revealed that efforts by the commission to audit tens of millions of euros spent by the sainthood body came up short after officials said they had no documentation to support their activities.

Usually, the naming of a saint is a lengthy and arduous process because it involves thorough analysis of a candidate’s credentials and any claims that the person was involved in a miracle, which is a prerequisite for beatification. A whole cast of doctors, theologians and religious officials have to agree that the miracle was not the result of any other earthly intervention. Two miracles are required for canonisation.
The books by Fittipaldi and Nuzzi – who face a Vatican trial for publishing confidential information that was allegedly leaked to them – revealed, however, that the process of making a saint had also become an expensive enterprise, with outside contributors spending hundreds of thousands of euros to speed up the process.

On top of those expenses, the price of sainthood also includes thank-you gifts, which Nuzzi alleges are required for the prelates who are invited to festivities and celebrations held at crucial moments in the process.

How Does Someone Become a Saint? A 5-Step Process
https://focusoncampus.org/content/how-does-someone-become-a-saint-a-5-step-process
By Kevin Cotter, October 30, 2017
Usually, people want to know the answer to this question because they want to know the process for how someone is canonized within the Catholic Church. But, before we do this, it may be helpful to see the Church's vision for sainthood.
To answer the question directly, the Catholic Church believes that anyone can become a saint—that is someone who makes it to heaven. 
Whether you are a priest, a single man, a religious sister, etc., the Catholic Church calls all men and women, whatever their state in life, to seek holiness and sainthood. This idea has been given more attention recently and maybe most significantly during Vatican II and the released of the document Lumen Gentium that outlined what the Catholic Church calls the Universal Call to Holiness.
Why does the Catholic Church choose one person over another to be a saint?
Sometimes we can casually say that the Church is making him or her a saint. But, technically, the Church does not make saints; it recognizes someone who is in heaven. In addition to this, the Church is looking for folks whose lives are worth imitating and to such a degree that they should be held up as an example to the Church. Knowing these criteria can help people understanding the process for how the Catholic Church recognizes saints.

What is the process of being recognized as a saint in the Catholic Church?
This is probably the question most people are really asking when they are asking: How does someone become a saint? Here are the five steps.

5 Steps to Sainthood
First, the person’s local bishop investigates their life by gathering information from witnesses of their life and any writings they may have written. If the bishop finds them to be worthy of being a saint, then he submits the information that he gathered to the Vatican’s Congregation for the Causes of Saints.

Second, the Congregation for the Causes of Saints can choose to reject the application or accept it and begin their own investigation of the person’s life. If the application is accepted, the person may be called Servant of God.
Third, if the Congregation for the Causes of Saints approves of the candidate, they can choose to declare that the person lived a life heroically virtuous life. This isn’t a declaration that the person is in heaven, but that they pursued holiness while here on earth. If this is indeed found to be the case, the person may be called Venerable.

Fourth, to be recognized as someone in heaven requires that a miracle has taken place through the intercession of that person. The miracle is usually a healing. The healing has to be instantaneous, permanent, and complete while also being scientifically unexplainable. Miracles have to be first verified as scientifically unexplainable by a group of independent doctors, then the person is approved by a panel of theologians, and then the final approval lies with the pope. If this is the case, a person is declared a blessed. 

Note: Besides the number of miracles attributed to them, the difference between is a blessed and a saint is that the scope of devotion for a blessed is narrower – usually limited to a specific group of people or a particular region of the world while a saint is held up for devotion for the universal Church.

Fifth, a second miracle is needed in order to declare someone a saint. The confirmation of a second miracle goes through the same scrutiny as the first.

The five-step process is a general outline for how someone becomes a saint. There are definitely exceptions to this process and situations that may change the process as well. 
How are saints made?

http://www.recorder.com/How-are-saints-made-A-primer-9814913
By Nicole Winfield, Vatican City, May 19, 2017
Lengthy historic investigations. Decrees of “heroic virtues.” Miraculous cures.
The Vatican’s complicated saint-making process has long fascinated Catholics and non-Catholics alike, and was on display May 12 and 13 when Pope Francis canonized two children whose “visions” of the Virgin Mary 100 years ago turned the sleepy farming town of Fatima into a major Catholic pilgrimage site.

Francis recently reformed the process to address financial abuses that had long tarnished the Vatican’s saint-making machine, but the basic criteria remain.

How are saints made?

A postulator — essentially the cheerleader spearheading the project — gathers testimony and documentation and presents the case to the Vatican’s Congregation for the Causes of Saints. If the congregation’s experts agree the candidate lived a virtuous life, the case is forwarded to the pope, who signs a decree attesting to the candidate’s “heroic virtues.”

If the postulator finds someone was miraculously healed by praying for the candidate’s intercession, and if the cure can’t be medically explained, the case is presented to the congregation as the possible miracle needed for beatification. Panels of doctors, theologians, bishops and cardinals must certify that the cure was instantaneous, complete and lasting — and was due to the intercession of the saintly candidate. If convinced, the congregation sends the case to the pope, who signs a decree saying the candidate can be beatified.
A second miracle is needed to declare the candidate a saint.

Martyrs — people killed for their faith — can be beatified without a miracle. A miracle is needed, however, for martyrs to be canonized.

The Marto case, a first

Francisco and Jacinta Marto, who were canonized May 13, became the Catholic Church’s youngest-ever non-martyred saints. They are the youngsters who, along with their cousin, reported the visions of the Madonna 100 years ago.

Portuguese Cardinal Jose Saraiva Martians pushed their case through the first phase of beatification when he was in charge of the Vatican’s saint-making office. He says it was the first of its kind.

“Before we couldn’t even talk about the beatification of children in the history of the church because the principle prevailed that they didn’t yet have the skills to exercise the heroic level of Christian virtues,” Saraiva Martins said in an interview.

But the Marto siblings earned the designation by refusing — despite threats they would be fried in olive oil — to recant their visions. Aged 9 and 7 at the time, they held firm in their faith, and ultimately Portuguese church officials declared the apparitions authentic.

And the Martos’ miracle?

The miracle attributed to the Martos’ intercession concerns the inexplicable healing of a Brazilian boy, Lucas Baptista, who in 2013 fell from a window and suffered such a serious brain injury that doctors said he likely wouldn’t live.

His parents, Joao Baptista and his wife, Lucila Yurie, broke their silence on Thursday in Fatima to tell the story of his recovery on the eve of Francis’ arrival. Doctors had told them that even if Lucas survived, he would be severely mentally disabled or be in a vegetative state.

The boy, however, woke up a few days later and is “completely fine ... with no after-effects,” his father said.

Francis’ reforms

Francis has issued two major reforms to the multi-million dollar saint-making process after the Vatican uncovered gross abuses that were revealed in two books. The books estimated the average cost for each beatification at around $550,000, with much of the proceeds going to a few lucky people with contracts to do the time-consuming investigations into the candidates’ lives. Francis last year issued new rules requiring external vigilance over individual Vatican bank accounts created for beatification and canonization.

The second reform concerned the miracle certification process: One new rule stipulates a potential miracle can no longer be presented for consideration if it fails to pass before the board of medical experts three times. Secrecy must be respected at all times.

Is it too easy to become a saint?

http://www.catholicherald.co.uk/issues/july-21st-2017/is-it-too-easy-to-become-a-saint/
By Michael Davis, July 20, 2017
Critics say that a new path to canonisation lowers the bar, but it is less revolutionary than they think
On July 11, Pope Francis issued the apostolic letter Maiorem hac dilectionem. The title is taken from Christ’s words in the Gospel of John: “Greater love has no man than this, that a man lay down his life for his friends.” In the letter, the Holy Father establishes a new path to sainthood: the oblatio vitae, or free offering of life in charity to others. This path has certain further requirements: that of having lived a virtuous life, having a reputation for sanctity, at least after death, and evidence of an intercessory miracle.

The letter explains that this, a third pathway, is “distinct from the Causes based on martyrdom and on the heroism of virtues” – that is, the death needn’t be for the Catholic faith, and the Servant of God’s virtues may be ordinary, rather than heroic. (Some outlets reported it as a fourth path to canonisation, citing a “saintly reputation” as the third mode of sanctity, but this isn’t strictly correct. The “saintly reputation” is for either martyrdom or heroic virtue, and is invoked only in the rare event that traditional proofs of one or the other can’t be established. The procedure is called “equipollent canonisation” or “equivalent canonisation”.)

Maiorem hac dilectionem corrects a misunderstanding of martyrdom that became common under Pope John Paul II, whereby dying in witness to the Catholic faith became confused with dying for the faith. A common example is St Maximillian Kolbe, the Polish Franciscan who died at Auschwitz. He was arrested for sheltering Jews and publishing anti-Nazi tracts, and offered to be starved to death in the place of a captured Polish soldier. He was beatified by Paul VI as a confessor, but John Paul opted to canonise him as a martyr. The unofficial title Paul gave him – “martyr of charity” – came to refer to saints canonised by John Paul who were similarly killed for their witness, but not necessarily for their Catholic beliefs.

This development caused controversy among canon lawyers, theologians – and Benedict XVI. 
In 2006, the German pope wrote to Cardinal José Saraiva Martins, prefect of the Congregation for the Causes of Saints, suggesting that proper procedure wasn’t followed during his predecessor’s reign. He underlined that it was “necessary … to ascertain the odium fidei [hatred of the faith] of the persecutor” at the time of death.

These are the same objections that Francis encountered after beatifying Oscar Romero, the archbishop of San Salvador assassinated by a right-wing death squad. Some held that Romero was targeted for his alignment with the political left and not for his Catholic faith. They argued that his murderers didn’t express odium fidei and were probably Catholics themselves.

So the addition of this third pathway should be seen as some long overdue housekeeping. By giving the “martyrs of charity” their own official category, Francis restores the unique honour of true martyrdom while acknowledging the special grace of those who die as Christ died: to spare another, in an act of pure, unselfish love.

Still, there are sceptics. Canon lawyer Ed Peters fears that the definition of oblatio vitae is too broad: “This status includes tens of thousands of soldiers, policemen, firemen and countless others who, we all know… ‘voluntarily and freely offer their lives for others’.” Theologian Peter Kwasniewski puts it more bluntly: “Ordinary virtue, a reputation for holiness, and giving one’s life to a charitable cause that leads to premature death, do not seem like an especially ‘high bar’.”

That’s a fair concern. There is certainly a risk of trivialising the canon by the addition of too many names. The same charge was levied against John Paul II, who canonised and beatified more people than all his predecessors combined: 482 and 1,327 respectively. His “saint factory”, critics said, made it appear too easy to be canonised. As Kwasniewski notes, “The standards are ridiculously high because Blesseds and saints will be held aloft as universal images of Christ.” Not everyone who sacrifices their lives for the good of others will fit the bill.

But again, such men and women have in the past been canonised as “martyrs of charity”. The new rules therefore don’t make any new candidates eligible for beatification. If anything, they are going to make the process more strenuous. Martyrs don’t require a miracle; those in the oblatio vitae category do. Holy as those soldiers, policemen and firemen may be, it’s unlikely that they will all perform intercessory miracles. (And if they do, laudate Dominum!)

As with all laws, much will depend on precedent. The blogger Fr Ray Blake worries that canonisation will now become “a posthumous ecclesiastical decoration for merely the great and the good”. But that is up to Pope Francis and the Congregation for the Causes of Saints to decide.

In his letter to Cardinal Saraiva Martins, Benedict XVI made a distinction between physical and moral miracles in considering Causes. “The uninterrupted practice of the Church,” he wrote, “establishes the need for a physical miracle, since a moral miracle does not suffice.” Francis and the Congregation would do well to bear that in mind. If they take a conservative interpretation of Maiorem hac dilectionem, the number of new petitions should quickly return to normal.

But Fr Blake raises a concern that may be more pertinent. “There is a danger too,” he writes, “in the beatification or canonisation of an ideology or a faction.” This accusation was levelled at John Paul. His supporters responded that his “saint factory” was meant to give the laity timelier role models to emulate. But while all saints are exemplary by definition, there is always a risk of abusing the canonisation process by advancing too narrow an idea of what being a “good Catholic” entails.

It wouldn’t be surprising if, for instance, Francis used the oblatio vitae to advance the Causes of priests killed by South America’s dictatorships. As leader of Argentina’s Jesuits under the brutal Videla regime, he was accused of taking a conciliatory approach towards the junta. Clergymen who pressed openly for social justice were often imprisoned, assassinated or “disappeared”.

Those who sacrificed their lives for the rights of the poor and indigenous peoples wouldn’t qualify as martyrs, given that the Church-backed regimes didn’t express odium fidei. But some suggest that Francis could use the criteria set down in Maiorem hac dilectionem to flood the canon with left-wing saints.

Another candidate in the new category would be Berta Cáceres, the Honduran conservationist who angered her country’s elites by opposing foreign investment in ecologically destructive hydroelectric dams and mines. After her murder, she was hailed as the “Laudato Si’ martyr”. In Laudato Si’, his environmental encyclical, Francis said that Catholics have a “duty to protect the earth and to ensure its fruitfulness for coming generations”. To give one’s life for the cause of conservation would, then, qualify as a sacrifice propter caritatem – for charity – which the apostolic letter establishes as necessary for the oblatio vitae.

Currently there’s no good answer to those who worry that the new rules will lead to a rash of beatifications, except “wait and see”. But there’s little doubt that the gains will outweigh any potential risks.

For at least three years in a row, Christianity has been named the most persecuted religion in the world. One in 12 believers risks harassment, imprisonment or death. Some 30,000 of our brothers and sisters in the Middle East were killed by Islamist militants in 2015, while two million have been forced from their homes in northern Nigeria alone. North Korea’s estimated 400,000 Christians can be shipped off to prison camps for contacting missionaries, or even owning a Bible.

Not all who die in these regions while serving God and His people will qualify as martyrs. But shouldn’t their sacrifices be recognised all the same? Francis is helping the Church to acknowledge the dreadful realities of Christian persecution in the new millennium. As the veteran Catholic commentator John Allen notes, Maiorem hac dilectionem is “a gesture of solidarity with all those Christians around the world today putting their lives on the line on the basis of their faith – and, given the staggering number of such folks in the early 21st century, it could end up being among the most consequential moves he’s made.”

Indeed, the new rules couldn’t, alas, be more timely. Christendom is in exile. Communities that once enjoyed the protection of empire are now isolated and despised. 
We’ve never been so numerous; we’ve also never been so disparate and vulnerable. John Paul II recognised this, and strove diligently to raise up those who paid the ultimate price for living as Christians in a post-Christian world. Pope Francis is finishing his good work.

Though the Church has always venerated men and women who offer up their lives for the sake of others, it’s right that she should now afford them a special honour – one befitting their extraordinary witness to Christ Crucified.
Who becomes a saint in the Catholic Church, and is that changing?
http://theconversation.com/who-becomes-a-saint-in-the-catholic-church-and-is-that-changing-81011
By Mathew Schmalz, Associate Professor of Religion, College of the Holy Cross, July 31, 2017

Pope Francis has created a new category for beatification, the level immediately below sainthood, in the Catholic Church: those who give their lives for others. This is called “oblatio vitae,” the “offer of life” for the well-being of another person.
Martyrs, a special category of saint, also offer up their lives, but they do so for their “Christian faith.” And so, the pope’s decision raises the question: Is the Catholic understanding of sainthood changing?

Who’s a ‘saint’?

Most people use the word “saint” to refer to someone who is exceptionally good or “holy.” In the Catholic Church, however, a “saint” has a more specific meaning: someone who has led a life of “heroic virtue.”

This definition includes the four “cardinal” virtues: prudence, temperance, fortitude and justice; as well as the “theological” virtues: faith, hope and charity. A saint displays these qualities in a consistent and exceptional way.

When someone is proclaimed a saint by the pope – which can happen only after death – public devotion to the saint, called a “cultus,” is authorized for Catholics throughout the world.
Canonization

The process for being named a saint in the Catholic Church is called “canonization,” the word “canon” meaning an authoritative list. Persons who are named “saints” are listed in the “canon” as saints and given a special day, called a “feast,” in the Catholic calendar.

Before approximately the year 1000, saints were named by the local bishop. For example, St. Peter the Apostle and St. Patrick of Ireland were considered “saints” long before any formal procedures had been established. But as the papacy increased its power, it claimed the exclusive authority to name a saint.

The investigation

Today there are four stages in canonization.

Any Catholic or group of Catholics can request that the bishop open a case. They will need to name a formal intermediary, called the “postulator,” who will promote the cause of the saint. At this point, the candidate is called “a servant of God.”

A formal investigation examines “servant of God’s” life. Those who knew the candidate are interviewed, and affidavits for and against the candidate are reviewed. Also, the candidate’s writings – if any exist – are examined for consistency with Catholic doctrine. A “promoter of justice” named by the local bishop ensures that proper procedures are followed and a notary certifies the documentation.

The proceedings of the investigation, called “Acta” or “The Acts,” are forwarded to the Congregation for the Causes of the Saints in Rome. The Congregation for the Causes of the Saints is large, with a prefect, a secretary, undersecretary and a staff of 23 people. There are also over 30 cardinals and bishops associated with the congregation’s work at various stages.

The Congregation for the Causes of the Saints appoints a “relator” (one of five who currently work for the congregation) who supervises the postulator in writing a position paper called a “positio.” The positio argues for the virtues of the servant of God and can be thousands of pages long. The congregation examines the positio and members vote “yes” or “no” on the cause. “Yes” votes must be unanimous.

The final decision lies with the pope. When he signs a “Decree of Heroic Virtue,” the person becomes “venerable.” Then two stages remain: beatification and sainthood.

Throughout most of Catholic history, the canonization process was rigorous. One of the key figures in the investigation in the Vatican was the “devil’s advocate,” who functioned like an opposing attorney by challenging the candidate’s holiness. This is the origin of the often-used English phrase referring to someone who takes a position to challenge another person to prove a point more fully.

Few people have received the title of “saint,” although there are more than 10,000 that the Catholic Church venerates. Even 15th-century famous spiritual writer German Thomas à Kempis didn’t make it through the process. His body was exhumed and examined during his case for sainthood. There are stories that there were scratch marks on the inside of his coffin and splinters of wood under his fingernails. These discoveries suggested an escape attempt after being buried alive. The issue would have been that Thomas à Kempis did not peacefully accept death as a saint should. His case did not move forward.

Changes to the process

In the early ‘70’s, Pope Paul VI revised the canon of the saints to exclude those whose historical existence could not be verified. For example, St. Christopher, the protector of travelers, was removed, although many Catholics still have a St. Christopher medal in their automobiles.

WAS THERE A REAL SAINT CHRISTOPHER? 
http://ephesians-511.net/docs/WAS_THERE_A_REAL_SAINT_CHRISTOPHER.doc
In 1983, John Paul II, who would become a saint himself, changed the waiting period from 50 to five years after the candidate’s death. He also reduced the role of the “devil’s advocate.”
These changes led to criticism that the Vatican had become “a saints’ factory.” This quicker process, however, has not reduced the six-figure costs necessary for those who support the cause to fund an investigation and hire a postulator.

Types of saints

While the title “saint” is used for all those who are canonized, there are different categories of saints, such as “martyr” and “confessor.”

A “martyr” has been killed for his or her Christian beliefs; a “confessor” has been tortured or persecuted for his or her faith, but not killed. If a saint had been a bishop, a widow or a virgin, that becomes part of their title as well.

For example, St. Blaise is both a bishop and a martyr. Katherine Drexel of Philadelphia has the title “St. Katherine Drexel, Virgin.” St. Katherine Drexel was the second American-born saint and founder of Xavier University of Louisiana, the only American Catholic university established primarily for African-Americans.

At this point, it is unclear whether a special title is associated with the new category of saint declared by Pope Francis.

Miracles and martyrs

Miracles are an important part of canonization.

A miracle is an event that cannot be explained by reason or natural causes. To be named “blessed,” one miracle has to be proved as having taken place under the influence of the candidate for sainthood. The process begins with a person praying to the saint who “intercedes” with God, usually to cure an illness. The potential miracle is then investigated by a medical board of nine members, who are sworn to secrecy. They can be paid for their work only through bank transfer, a rule to prevent under-the-table payments that could corrupt the process.

After the occurrence of a second miracle is established, the candidate’s title will change from “blessed” to “saint.” With St. John Paul II, this happened in the record time of nine years. First, there was a French nun who was cured of Parkinson’s disease. Then there was the healing of a Costa Rican woman from a brain aneurysm.

Martyrs have a different path to sainthood. They become “blessed” when the pope makes a “Decree of Martyrdom.” After a single miracle, martyrs are “raised to the glory of the Altars,” a phrase that refers to the public ceremony in which a person is formally named a saint.

A new kind of saint?

Given this complex history of Catholic sainthood, it’s fair to ask whether Pope Francis is doing anything new.

The pope’s declaration makes it clear that someone who gives his life for others should demonstrate virtue “at least as ordinarily possible” throughout life. This means that someone can become “blessed” not just by living a life of heroic virtue, but also by performing a single heroic act of sacrifice.

Such heroism might include dying while trying to save someone who is drowning or losing one’s life attempting to rescue a family from a burning building. A single miracle, after death, is still necessary for beatification. Now saints can be persons who lead a fairly ordinary life until an extraordinary moment of supreme self-sacrifice.

From my perspective as a Catholic scholar of religion, this is an expansion of the Catholic understanding of sainthood, and yet another step toward Pope Francis making the papacy and the Catholic Church more relevant to the experiences of ordinary Catholics.

Why does the church require miracles for sainthood?
http://www.uscatholic.org/church/2011/11/why-does-church-require-miracles-sainthood
By Heidi Schlumpf, December 9, 2011

The church requires two miracles before a person can be canonized. Why?
A Catholic friar on a plane that made a dramatic emergency landing in Poland last fall clutched a lock of hair from Blessed John Paul II while praying for the safety of his fellow passengers. Will this be the second miracle needed for the late pontiff’s canonization?

Or will it be the disappearance of a life-threatening tumor that almost completely blocked the throat of a woman in Mexico, after she placed a picture of the late pope on her throat and prayed for healing? Or one of thousands of reports of sickness relieved, families reunited, or despair overcome—all credited to the intervention of the popular pope?

The Vatican has confirmed that the intervention of Pope John Paul II is responsible for at least one miracle: the inexplicable healing of a French nun suffering from Parkinson’s disease. That paved the way for the pope’s beatification last May, but the final step to sainthood requires a second miracle.

Why does the church require miracles for sainthood? Isn’t evidence of a holy life or popular devotion enough?

The process by which the Catholic Church names someone a saint involves an investigation into the person’s life and writings for holiness and orthodoxy, a “debate” among a panel of theologians at the Vatican, and an examination of the corpse. But all these steps are human and therefore fallible. Thus the need for a divine sign.

Miracles confirm “the church’s judgment regarding the virtue or martyrdom of the Servant of God,” writes Kenneth L. Woodward, author of Making Saints: How the Catholic Church Determines Who Becomes a Saint, Who Doesn’t, and Why (Simon & Schuster, 1990).

In short, a miracle is considered proof that the person is in heaven and can intercede with God.

It was Pope Gregory IX, in conjunction with the canonization of St. Anthony of Padua in the 13th century, who established the principle that neither virtue without miracles nor miracles without virtue provided sufficient grounds for sainthood.

Today about 99 percent of miracles used in sainthood causes are medical in nature and are evaluated by a panel of medical doctors, Woodward reports. If the doctors confirm a cure as scientifically inexplicable, a panel of theologians then evaluates whether it occurred solely through the intercession of that particular candidate for sainthood.

Some say the miracle requirement should be eliminated since, as medical science advances, the modern sense of the miraculous narrows. John Paul II’s reform of the saint-making process in 1983 reduced the number of miracles needed for canonization by half, and even he admitted that “the cases of physical healing are becoming more rare.” Meanwhile, his own canonization awaits confirmation of a second miracle.

This article appeared in the January 2012 issue of U.S. Catholic (Vol. 77, No. 1, page 54).
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