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MICHAEL PRABHU, AUGUST 31, 2020

Papal and Church Infallibility, Impeccability and Indefectibility
Papal Infallibility

https://www.catholic.com/tract/papal-infallibility
The Catholic Church’s teaching on papal infallibility is one that is generally misunderstood by those outside the Church. In particular, Fundamentalists and other “Bible Christians” often confuse the charism of papal “infallibility” with “impeccability.” They imagine Catholics believe the pope cannot sin. Others, who avoid this elementary blunder, think the pope relies on some sort of amulet or magical incantation when an infallible definition is due.
Given these common misapprehensions regarding the basic tenets of papal infallibility, it is necessary to explain exactly what infallibility is not. Infallibility is not the absence of sin. Nor is it a charism that belongs only to the pope. Indeed, infallibility also belongs to the body of bishops as a whole, when, in doctrinal unity with the pope, they solemnly teach a doctrine as true. We have this from Jesus himself, who promised the apostles and their successors the bishops, the magisterium of the Church: “He who hears you hears me” (Luke 10:16).

Vatican II’s Explanation

Vatican II explained the doctrine of infallibility as follows: “Although the individual bishops do not enjoy the prerogative of infallibility, they can nevertheless proclaim Christ’s doctrine infallibly. This is so, even when they are dispersed around the world, provided that while maintaining the bond of unity among themselves and with Peter’s successor, and while teaching authentically on a matter of faith or morals, they concur in a single viewpoint as the one which must be held conclusively. This authority is even more clearly verified when, gathered together in an ecumenical council, they are teachers and judges of faith and morals for the universal Church. Their definitions must then be adhered to with the submission of faith” (Lumen Gentium 25).

Infallibility belongs in a special way to the pope as head of the bishops (Matt. 16:17–19; John 21:15–17). As Vatican II remarked, it is a charism the pope “enjoys in virtue of his office, when, as the supreme shepherd and teacher of all the faithful, who confirms his brethren in their faith (Luke 22:32), he proclaims by a definitive act some doctrine of faith or morals. Therefore his definitions, of themselves, and not from the consent of the Church, are justly held irreformable, for they are pronounced with the assistance of the Holy Spirit, an assistance promised to him in blessed Peter.”
The infallibility of the pope is not a doctrine that suddenly appeared in Church teaching; rather, it is a doctrine that was implicit in the early Church. It is only our understanding of infallibility that has developed and been more clearly understood over time. In fact, the doctrine of infallibility is implicit in these Petrine texts: John 21:15–17 (“Feed my sheep . . .”), Luke 22:32 (“I have prayed for you that your faith may not fail”), and Matthew 16:18 (“You are Peter . . .”).

Based on Christ’s Mandate

Christ instructed the Church to preach everything he taught (Matt. 28:19–20) and promised the protection of the Holy Spirit to “guide you into all the truth” (John 16:13). That mandate and that promise guarantee the Church will never fall away from his teachings (Matt. 16:18, 1 Tim. 3:15), even if individual Catholics might.

As Christians began to more clearly understand the teaching authority of the Church and the primacy of the pope, they developed a clearer understanding of the pope’s infallibility. This development of the faithful’s understanding has its clear beginnings in the early Church. For example, Cyprian of Carthage, writing about 256, put the question this way, “Would the heretics dare to come to the very seat of Peter whence apostolic faith is derived and whither no errors can come?” (Letters 59 [55], 14). In the fifth century, Augustine succinctly captured the ancient attitude when he remarked, “Rome has spoken; the case is concluded” (Sermons 131, 10).

Some Clarifications

An infallible pronouncement—whether made by the pope alone or by an ecumenical council—usually is made only when some doctrine has been called into question. Most doctrines have never been doubted by the large majority of Catholics.

Pick up a catechism and look at the great number of doctrines, most of which have never been formally defined. But many points have been defined, and not just by the pope alone. There are, in fact, many major topics on which it would be impossible for a pope to make an infallible definition without duplicating one or more infallible pronouncements from ecumenical councils or the ordinary magisterium (teaching authority) of the Church.

At least the outline, if not the references, of the preceding paragraphs should be familiar to literate Catholics, to whom this subject should appear straightforward. It is a different story with “Bible Christians.” For them papal infallibility often seems a muddle because their idea of what it encompasses is often incorrect.

Some ask how popes can be infallible if some of them lived scandalously. This objection, of course, illustrates the common confusion between infallibility and impeccability. There is no guarantee that popes won’t sin or give bad example.

Other people wonder how infallibility could exist if some popes disagreed with others. This, too, shows an inaccurate understanding of infallibility, which applies only to solemn, official teachings on faith and morals, not to disciplinary decisions or even to unofficial comments on faith and morals. A pope’s private theological opinions are not infallible; only what he solemnly defines is considered to be infallible teaching.

Even Fundamentalists and Evangelicals who do not have these common misunderstandings often think infallibility means that popes are given some special grace that allows them to teach positively whatever truths need to be known, but that is not quite correct, either. What infallibility does do is prevent a pope from solemnly and formally teaching as “truth” something that is, in fact, error. It does not help him know what is true, nor does it “inspire” him to teach what is true.

Peter Not Infallible?

As a biblical example of papal fallibility, Fundamentalists like to point to Peter’s conduct at Antioch, where he refused to eat with Gentile Christians in order not to offend certain Jews from Palestine (Gal. 2:11–16). For this Paul rebuked him. Did this demonstrate papal infallibility was non-existent? Not at all. Peter’s actions had to do with matters of discipline, not with issues of faith or morals. Furthermore, the problem was Peter’s actions, not his teaching. Paul acknowledged that Peter very well knew the correct teaching (Gal. 2:12–13).

Fundamentalists must also acknowledge that Peter did have some kind of infallibility—they cannot deny that he wrote two infallible epistles of the New Testament while under protection against writing error. So, if his behavior at Antioch was not incompatible with this kind of infallibility, neither is bad behavior contrary to papal infallibility in general.

Turning to history, critics of the Church cite certain “errors of the popes.” Their argument is really reduced to three cases, those of Popes Liberius, Vigilius, and Honorius, the three cases to which all opponents of papal infallibility turn, because they are the only cases that do not collapse as soon as they are mentioned. There is no point in giving the details here, but it is enough to note that none of the cases meet the requirements outlined by the description of papal infallibility given at Vatican I (see Pastor Aeternus 4).

Their “Favorite Case”

According to Fundamentalist commentators, their best case lies with Pope Honorius. They say he specifically taught Monothelitism, a heresy that held that Christ had only one will (a divine one), not two wills (a divine one and a human one) as all orthodox Christians hold.

But that’s not at all what Honorius did. Even a quick review of the records shows he simply decided not to make a decision at all. As Ronald Knox explained, “To the best of his human wisdom, he thought the controversy ought to be left unsettled, for the greater peace of the Church. In fact, he was an inopportunist. We, wise after the event, say that he was wrong. But nobody, I think, has ever claimed that the pope is infallible in not defining a doctrine.”

The rejection of papal infallibility by “Bible Christians” stems from their view of the Church. They do not think Christ established a visible Church, which means they do not believe in a hierarchy of bishops headed by the pope.

This is no place to give an elaborate demonstration of the establishment of a visible Church. But it is simple enough to point out that the New Testament shows the apostles setting up, after their Master’s instructions, a visible organization, and that every Christian writer in the early centuries—in fact, nearly all Christians until the Reformation—fully recognized that Christ set up an ongoing organization.

One example of this ancient belief comes to us from Ignatius of Antioch. In his second-century letter to the church in Smyrna, he wrote, “Wherever the bishop appears, let the people be there; just as wherever Jesus Christ is, there is the Catholic Church” (Letter to the Smyrnaeans, 8, 1 [A.D. 110]).

If Christ did set up such an organization, he must have provided for its continuation, for its easy identification (that is, it had to be visible so it could be found), and, since he would be gone from earth, for some method by which it could preserve his teachings intact.

All this was accomplished through the apostolic succession of bishops, and the preservation of the Christian message, in its fullness, was guaranteed through the gift of infallibility, of the Church as a whole, but mainly through its Christ-appointed leaders, the bishops (as a whole) and the pope (as an individual).

It is the Holy Spirit who prevents the pope from officially teaching error, and this charism follows necessarily from the existence of the Church itself. If, as Christ promised, the gates of hell will not prevail against the Church then it must be protected from fundamentally falling into error and thus away from Christ. It must prove itself to be a perfectly steady guide in matters pertaining to salvation.

Of course, infallibility does not include a guarantee that any particular pope won’t “neglect” to teach the truth, or that he will be sinless, or that mere disciplinary decisions will be intelligently made. It would be nice if he were omniscient or impeccable, but his not being so will fail to bring about the destruction of the Church.

But he must be able to teach rightly, since instruction for the sake of salvation is a primary function of the Church. For men to be saved, they must know what is to be believed. They must have a perfectly steady rock to build upon and to trust as the source of solemn Christian teaching. And that’s why papal infallibility exists.

Since Christ said the gates of hell would not prevail against his Church (Matt. 16:18b), this means that his Church can never pass out of existence. But if the Church ever apostasized (sic) by teaching heresy, then it would cease to exist; because it would cease to be Jesus’ Church. Thus the Church cannot teach heresy, meaning that anything it solemnly defines for the faithful to believe is true. This same reality is reflected in the Apostle Paul’s statement that the Church is “the pillar and foundation of the truth” (1 Tim. 3:15). If the Church is the foundation of religious truth in this world, then it is God’s own spokesman. As Christ told his disciples: “He who hears you hears me, and he who rejects you rejects me, and he who rejects me rejects him who sent me” (Luke 10:16).

NIHIL OBSTAT: I have concluded that the materials presented in this work are free of doctrinal or moral errors.
Bernadeane Carr, STL, Censor Librorum, August 10, 2004

IMPRIMATUR: In accord with 1983 CIC 827 permission to publish this work is hereby granted.
+Robert H. Brom, Bishop of San Diego, August 10, 2004

Papal Infallibility

https://en.wikipedia.org/wiki/Papal_infallibility EXTRACT
Papal infallibility is a dogma of the Catholic Church which states that, in virtue of the promise of Jesus to Peter, the pope when appealing to his highest authority is preserved from the possibility of error on doctrine "initially given to the apostolic Church and handed down in Scripture and tradition". This doctrine was defined dogmatically at the First Vatican Council of 1869–1870 in the document Pastor aeternus, but had been defended before that, existing already in medieval theology and being the majority opinion at the time of the Counter-Reformation. 

The infallible teachings of the Pope are part of the Church's magisterium, which also consists of ecumenical councils and the "ordinary and universal magisterium". In Catholic theology, papal infallibility is one of the channels of the infallibility of the Church.

The doctrine of infallibility relies on one of the cornerstones of Catholic dogma: that of papal supremacy, and his authority as the ruling agent who decides what are accepted as formal beliefs in the Roman Catholic Church. The use of this power is referred to as speaking ex cathedra. The solemn declaration of papal infallibility by Vatican I took place on 18 July 1870. Since that time, the only example of an ex cathedra decree took place in 1950, when Pope Pius XII defined the Assumption of Mary as an article of faith. Prior to the solemn definition of 1870, the only agreed upon infallible definition of a pope apart from a council was that of the Immaculate Conception by Pope Pius IX in Ineffabilis Deus of 1854. In both cases the pope checked with bishops worldwide that this was the belief of the Church before proceeding to a formal definition.

Doctrine

Nature of infallibility
The church teaches that infallibility is a charism entrusted by Christ to the whole church, whereby the Pope, as "head of the college of bishops," enjoys papal infallibility. This charism is the supreme degree of participating in Christ's divine authority, which, in the New Covenant, so as to safeguard the faithful from defection and guarantee the profession of faith, ensures the faithful abide in the truth. The church further teaches that divine assistance is also given to the Pope when he exercises his ordinary Magisterium. 

Conditions for teachings being declared infallible
According to the teaching of the First Vatican Council and Catholic tradition, the conditions required for ex cathedra papal teaching are as follows:

1. the Roman Pontiff (the Pope alone or with the College of Bishops)

2. speaks ex cathedra, that is, when, (in the discharge of his office as shepherd and teacher of all Christians, and by virtue of his supreme apostolic authority,) he defines a doctrine

1. concerning faith or morals

2. to be held by the whole Church. 

The terminology of a definitive decree usually makes clear that this last condition is fulfilled, as through a formula such as "By the authority of Our Lord Jesus Christ and of the Blessed Apostles Peter and Paul, and by Our own authority, We declare, pronounce and define the doctrine … to be revealed by God and as such to be firmly and immutably held by all the faithful," or through an accompanying anathema stating that anyone who deliberately dissents is outside the Catholic Church. 

For example, in 1950, with Munificentissimus Deus, Pope Pius XII's infallible definition regarding the Assumption of Mary, there are attached these words: "Hence if anyone, which God forbid, should dare willfully to deny or to call into doubt that which We have defined, let him know that he has fallen away completely from the divine and Catholic Faith." 

As with all charisms, the church teaches that the charism of papal infallibility must be properly discerned, though only by the Church's leaders. The way to know if something a pope says is infallible or not is to discern if they are ex cathedra teachings. Also considered infallible are the teachings of the whole body of bishops of the Church, especially but not only in an ecumenical council (see Infallibility of the Church). [… … …]
What teachings are declared infallible?
https://catholiccourier.com/articles/what-teachings-are-declared-infallible 

Fr. Kenneth Doyle, November 6, 2013

Q. What is the church's foundation for declaring itself to be infallible when the pope speaks ex cathedra and with the entire magisterium supporting him? I understand that the church made this declaration around 1870 A.D., and it seems a little curious to arrive at that conclusion nearly 2,000 years after the life of Christ.
How many teachings on faith and morals have been declared infallible, and what are some of them? And if something has not been defined as infallible, are we free to question and discuss? 

A. The doctrine of infallibility, while sometimes misunderstood by Catholics and others, is clearly defined by the church's Code of Canon Law. Canon 749, Section 1, explains that the pope may teach infallibly when he proclaims by definitive act that a certain doctrine of faith or morals is to be believed by the faithful. He must clearly state that he intends to teach that doctrine as infallible and irreformable.

The consensus among theologians is that only twice in the church's history has the Holy Father by himself exercised this prerogative: in 1854 with the dogma of the Immaculate Conception and in 1950 with the Assumption.
But there is a second manner of infallible pronouncements (Canon 749, 2), and this happens when the college of bishops, joined in an ecumenical council, proclaim that a certain truth is to be held by all the faithful. An example would be at Nicaea in 325 A.D., when it was declared that Jesus is "of the same substance" (nature) as God the Father.

The doctrine of infallibility did not suddenly appear in 1870. Rather, it is founded on Christ's promise to the apostles that he would send the Holy Spirit, who "will guide you to all truth" (J0hn 16:13). That secure sense of protection from error on fundamental teachings was part of the early history of the church and is reflected in St. Augustine's fifth-century statement, "Rome has spoken; the case is concluded."

Infallible declarations have been issued only sparsely during the church's two-millennium history and have usually been formulated in response to particular issues that had been disputed.

But, as the Catechism of the Catholic Church explains (No. 892), even the ordinary teaching of the bishops, as successors of the apostles and joined with the pope, are to be followed "with religious assent." So where does that leave Catholics as to their freedom "to question and discuss" noninfallible teachings?

The answer seems to depend on the particular teaching -- how fundamental it is and how solidly embedded in the history and tradition of the church.

For example, in 1994, when Pope John Paul II said in Ordinatio Sacerdotalis that the church lacks the authority to ordain women, the word infallible did not appear. But the pontiff did say that this teaching should be "definitively held" and suggested that further debate was pointless. But on the issue of mandatory celibacy for clergy, Archbishop Pietro Parolin, the new papal secretary of state, noted recently that this is a matter of church discipline and not dogma, that the early church had married priests and that the matter is therefore open to discussion.

Vatican I and the doctrine of papal infallibility 
https://www.catholicoutlook.org/vatican-i-and-the-doctrine-of-papal-infallibility/
Bishop Peter J. Elliott, Auxiliary Bishop of Melbourne, December 6, 2019
December 8 marks the 150th anniversary of the opening of the First Vatican Council. This is the first is a series of articles on the Council, its key moments and its legacy.

The First Vatican Council defined papal infallibility, a widely misunderstood teaching of the Church. The history of the Ecumenical Council that met in Rome between 1869 and 1870 reveals what the doctrine of papal infallibility really means.

He who is the Truth, Jesus Christ, willed and promised that the Holy Spirit of truth would be given to his Church (John 14:25, 16:12-15, 17:17-19). Guided by the Spirit, his teaching Church cannot fall into error, which is what “infallible” means. The Holy Spirit leads her into truth and protects her from teaching error.

What needed defining in 1870 was how the Pope teaches infallibly within the Church, as Successor of Saint Peter and supreme teacher of the Church.

After debates and an infusion of German theology (in those days a moderating and scholarly influence), Pastor Aeternus, the First Dogmatic Constitution on the Church, concludes with the definition, that:

“…. the Roman Pontiff, when he speaks ex cathedra, that is, when in discharge of the office of pastor and teacher of all Christians, by virtue of his Apostolic authority, he defines a doctrine regarding faith or morals to be held by the Universal Church is, by the divine assistance promised to him in Blessed Peter, possessed of that infallibility with which the divine Redeemer willed that his Church should be endowed in defining doctrine regarding faith or morals; and that , therefore, such definitions of the Roman Pontiff are of themselves, and not from the consent of the Church, irreformable.”
This should be read carefully. It does not blandly say, without qualifications, “The Pope is infallible”. The Pope can teach infallibly when exercising the Petrine Office, under specific circumstances and only in the area of faith or morals. He cannot teach infallibly on matters of science, politics, economics etc., even as these areas raise moral issues.

Magisterium

The authoritative voice of the teaching Church is her “magisterium”. This functions in several ways. Vatican I focused on the infallible Extraordinary Magisterium of Popes and Councils, which identifies itself with a public act and ceremony. The dogmatic definitions of major Church Councils, certain teachings of the Council of Trent and Pastor Aeternus at Vatican I are examples of conciliar infallibility.

After careful consultation, papal infallibility was exercised in two “solemn definitions”: the dogmas of Mary’s Immaculate Conception (1854) and her bodily Assumption (1950). Blessed Pius IX defined the Immaculate Conception 16 years before Vatican I – the great precedent.

The wider Ordinary Magisterium provides the day-to-day teachings, when Popes, Councils and all the bishops pass on and repeat Catholic doctrines, for example in creeds and catechisms. In continuity with precedents and never adding to Divine Revelation, truth-teaching happens here.
In this context the Pope also makes definitive rulings. I hold that these can be infallible, such as teachings on the matter and form of sacraments, birth control and the ordination of women. Others hold a different view.

Ultramontanes and Inopportunists

On July 18, 1870, as Blessed Pius joyfully proclaimed Pastor Aeternus, a thunderstorm hit St Peter’s, breaking a window in the transept where the Council Fathers met. I have stood looking up at the window, reflecting: thunder, broken glass, divine warning or divine approval? Bishops interpreted it depending on their views, which we need to examine.

Because the agenda was set before the Council, the bishops already formed two parties. Most were Ultramontanes, supporting papal infallibility. Led by the Pope, they included a range of views. Extremists wanted to turn the Pope into a magic oracle. Wilfred Ward, a zealous English convert, is said to have wanted a papal teaching every morning with his breakfast! But most Ultramontanes hoped for a balanced definition and they had skilled theologians and canonists to assist them.

The minority party was known as Inopportunists. Their views ranged from a cautious “not yet” to “no, we do not need this”. Both parties agreed that, guided and protected by the Holy Spirit, the Church teaches infallibly. St John Henry Newman had already made that clear in his Apologia pro Vita Sua (1864). He was an Inopportunist, but he had no access to the Council because in 1869 he was neither bishop nor cardinal.

The two parties elude political categories, “conservatives” or “liberals”. The leading Ultramontane, Cardinal Edward Manning, was a social progressive or liberal, an advocate for trade unionism. By contrast, Newman remained a Tory with a conservative social conscience. In terms of theology, the Inopportunists were conservatives, seeing papal infallibility as an innovation that would rock the boat of Peter. Sticking “conservative” or “progressive” on these parties is as clumsy as attempts to lock Catholics into “left” or “right” today.

After the Council

After sweltering in July and a vacation, the bishops were meant to meet again in October 1870. But by then the Pope had to suspend the Council. The Italian revolution, Risorgimento, had arrived in town. Garibaldi’s army stormed the gates of Rome and the Italian nation seized its new capital. The Pope was driven behind the Leonine Wall to become the “prisoner of the Vatican” and the bishops hurried home by train or ship.

The French returned to war with Prussia and the revolutionary carnage of the Paris Commune. The Germans witnessed the small schism of “Old Catholics”, who rejected infallibility.

The Pope lost his Papal States, but humiliation was compensated for by the mystical and spiritual prestige of papal infallibility.

Catholics around the world developed devotion to the prisoner Pope, regarded as a living martyr, victim of atheistic forces of revolutionary secularism and Italian freemasonry.

Coming to terms with the secular state would be left to other Popes. Leo XIII opened up social teaching and Pius XI negotiated the 1929 concordat with Italy, which recognised the Vatican City State, the Holy See.

Newman knew all about political under-currents. He felt the brunt of non-Catholic misunderstanding when Gladstone denounced papal infallibility as political and tyrannical. In his Letter to the Duke of Norfolk (1875), rebutting Gladstone’s “expostulation”, Newman demonstrated that he accepted papal infallibility. His own Essay on the Development of Christian Doctrine can justify this development.

Vatican II Completes Vatican I

Between 1962 and 1965, the incomplete work of Vatican I passed to Vatican II. But St John XXIII required much more: a Council updating the Church, aggiornamento. Because Pastor Aeternus was significantly entitled the First Dogmatic Constitution on the Church, Lumen Gentium at Vatican II is its longer and richer sequel.

In Lumen Gentium 18 and 25, the Council reaffirmed papal infallibility, but it affirmed the teaching role of bishops as the apostolic college and their sharing in the Spirit’s gift of infallibility. This achieved balance, lacking after Vatican I was suspended.

Papal infallibility has been challenged as doctrine. In 1971, Hans Kung rejected it; in 1982, Francis Sullivan SJ tried to restrict it to matters of faith, not morals. By contrast, recently some enthusiastic supporters of the Pope have revived extreme Ultramontanism.

However, we should avoid “creeping infallibility” which exaggerates the authority of papal opinions and comments. Vatican I defined papal infallibility with specific limits and purpose, assuring us in our pilgrim journey of the guidance of the Holy Spirit of truth. As the Lord Jesus himself has promised: “I am with you always.”

When does the Pope speak infallibly? 
https://canonlawmadeeasy.com/2011/02/17/when-does-the-pope-speak-infallibly/ 
February 7, 2011 – Article not copiable

Papal infallibility

http://www.catholicfaithandreason.org/papal-infallibility.html
Misconceptions?
Non-Catholics often confuse the pope’s gift of ‘infallibility’ with ‘impeccability’. They think the Catholic Church is claiming her Popes are sinless or that the Pope is claiming inspiration from God for every pronouncement he makes. This is not the case. In fact, infallibility is attached to his office, not his person. It is a protective gift, not a creative one introducing new revelation. Peter Kreeft observes that the Church should not be mistaken for a political body because it is an organic body and no organic body can be a democracy. It must have a head. Christ gave the Church a head.

What is the gift of infallibility?
The dogma of infallibility was formally proclaimed at the First Vatican Council in 1870. There are several requirements for a dogmatic, papal infallible pronouncement: (1) The pronouncement must be made by the lawful successor to Peter. (2) The subject matter must be in the area of faith and morals. (3) The pope must be speaking ex cathedra, that is from the very seat and office of Peter. In this way he must be specifically intending to proclaim a doctrine, binding the entire Church to its assent. If one or more of these elements is missing, there is no infallible pronouncement. Most "examples" of papal "errors" emerge when critics ignore the necessity of these three points. (Madrid, pp. 135-136, Pope Fiction)

Biblical Basis and Tradition
The infallibility of the pope is certainly a doctrine that has been more clearly understood over time, but is not one that was invented in 1870. It is clear in Scripture that Christ promised the protection of the Holy Spirit, saying, "I will ask the Father and he will give you another Paraclete—to be with you always; the Spirit of truth, whom the world cannot accept, since it neither sees him nor recognizes him because he remains with you and will be within you . . .  the Paraclete, the Holy Spirit whom the Father will send will remind you of all that I have told you" (John 14: 16-17, 26). "When the Spirit of truth comes He will guide you to all truth . . ." (John 16:14). Peter shares the gift of infallibility (a negative gift in the sense it keeps him from teaching error on matters of faith and morals) with the other apostles and their successors, the bishops. The "pope" (an Italian word meaning "father") and the bishops together are the magisterium of the Church, that is, the teaching authority. As Jesus said, "He who listens to you, listens to me" (Luke 10:16); "all that you bind on earth shall be bound in heaven" (Mt. 18:18). When bishops of the world meet together summoned by the papacy, they meet in ecumenical council, which if held at the Vatican is referred to as a Vatican council. They are usually called infrequently only at times of pivotal or critical moments in the life of the Church. The Council of Jerusalem about 50 A.D. discussed in Acts15 was a precursor of later councils. After that Council made its decision to not require Gentile Christians to be circumcised as desired by the Judaizers, it wrote to the Church that "...it seemed good to the Holy Spirit and to us to lay upon you no greater burden . . ." The first formal ecumenical council was that of Nicaea in 325 A.D., which condemned the Arian heresy and declared that Christ was consubstantial with the Father. The Nestorian and Pelagian heresies were condemned at Ephesus in 431 A.D. and Mary was formally given the title "Mother of God." Thus Councils are called to decide matters of doctrine and discipline for the whole Church. It was St. Paul who described the Church as the "pillar and foundation of truth" in 1 Timothy 3:15. The Second Vatican Council’s Constitution of the Church puts it this way: "Although the individual bishops do not enjoy the prerogative of infallibility, they can nevertheless proclaim Christ’s doctrine infallibly. This is so, even when they are dispersed around the world, provided that while maintaining the bond of unity among themselves and with Peter’s successor, and while teaching authentically on a matter of faith or morals, they concur in a single viewpoint as the one which must be held conclusively."
Authority in Virtue of the Office

Infallibility belongs to the Pope in a special way since Christ gave him primacy (Mt. 16:17-10 "you are Peter, and on this rock, I will build my church, and the powers of death [gates of hell] shall not prevail against it.") Only Peter is given the keys to the kingdom of heaven (see Isaiah 22) and only Peter is declared the rock (see John 1:42 where the Aramaic term Cephas or rock is given to him by Jesus). This primacy is seen in John 21: 15-17, where Jesus instructs Peter as chief shepherd of the flock, his Church, to "feed my lambs…tend my sheep." [Note: The Greek word for "tend,"   poimanao, means "to rule." The same Greek word is used in Matt 2:6, Rev 2:27, 12:5, and 19:15, where it is applied to Jesus himself.] Together with the apostles he enjoys the power to "bind and loose" on earth and in heaven. Vatican II puts it this way: " [Infallibility] is something he enjoys in virtue of his office, when, as the supreme shepherd and teacher of all the faithful, who confirms his brethren in their faith. (Luke 22:32 "…but I have prayed that your own faith may not fail; and once you have turned back, you must strengthen your brothers."), he proclaims by a definitive act some doctrine of faith or morals. Therefore his definitions, of themselves, and not from the consent of the Church, are justly held irreformable, for they are pronounced with the assistance of the Holy Spirit, an assistance promised to him in blessed Peter."


Doctrinal Understanding over Time
The doctrine is one that developed as the Church got a clearer understanding of the teaching authority of the bishops and the primacy of the Pope. St. Cyprian, Bishop of Carthage writing about 256 A.D. said, "Would the heretics dare to come to the very seat of Peter whence apostolic faith is derived and whither no errors can come?" Augustine reflected this same Tradition when he said "Rome has spoken; the cause is concluded." In 433 A.D. Pope Sixtus III declared that assenting to the Bishop of Rome’s decision on matters of faith and morals was as assent to Peter, "who lives in his successors and whose faith does not fail." Leslie Rumble and Charles M. Carty, the famous radio priests of the 1930’s, declared that: "Before the definition of infallibility in 1870, the Popes did not know they were infallible with the same full certainty of faith as that possessed by later Popes. But they were infallible in fact. The gift of papal infallibility was essential to the Church, not the definition of the gift. You wonder why was it defined only in 1870. But definitions are not given unnecessarily. If no discussion arises on a given point, and no one disputes it, there is no need for a definition. But in the seventeenth century the question of the Pope’s doctrinal authority came more and more to the front, until in 1870, the Vatican Council was asked to settle this question once and for all. The time had come for the Church to know herself fully on this point" (Rumble and Carty, Radio Replies 3: 95).
Infallible papal pronouncements are few because they could not be made without merely endorsing earlier infallible pronouncements from other sources, namely ecumenical councils or the unanimous teaching of the Early Church Fathers. An example of this would be Pope Paul VI’s encyclical Humanae Vitae. This encyclical on human life does not meet the strict requirements for an infallible pronouncement, but it nonetheless teaches infallible truths because they can be enunciated in a document that is not itself infallible.

Testimony of the Early Church Fathers
Although the two radio priests stated that the early Popes did not know they were infallible with the same certainty of faith as later Popes, some might believe, that the popes, as well as others, did understand their own authority in the Church. The following passages are a testimony to this:

Pope Clement I: "Owing to the sudden and repeated calamities and misfortunes which have befallen us… Accept our counsel and you will have nothing to regret… If anyone disobeys the things which have been said by him [God] through us [that you must reinstate your leaders], let them know that they will involve themselves in transgression and in no small danger… You will afford us joy and gladness if being obedient to the things which we have written through the Holy Spirit, you will root out the wicked passion of jealousy…" (Letter to the Corinthians 1:1, 58:2-59:1, 63:2 [A.D.80]).
As men received clearer understanding of the teaching authority of the church and the primacy of the Pope, they also got a clearer understanding of the Pope’s infallibility. For example, quoting from the early Church Fathers:

Ignatius of Antioch: "… to the Church also which holds the presidency, in the location of the country of the Romans, worthy of God, worthy of honor, worthy of blessing, worthy of praise, worthy of success, worthy of sanctification, and, because you hold the presidency in love, named after Christ and after the Father" (Letter to the Romans 1:1 [A.D. 110]).

Cyprian of Carthage: "Would the heretics dare to come to the very seat of Peter whence apostolic faith is derived and whither no errors can come?"

Cyprian of Carthage: "the Lord says to Peter, ’I say to you,’ he says, ‘that you are Peter, and upon this rock I will build my Church, and the gates of hell will not overcome it. And to you I will give the keys of the kingdom of Heaven; and whatever things you bind on earth shall be bound also in heaven, and whatever you loose on earth, they shall be loosed also in heaven’ [Matt 16:18-19])…On him [Peter] he builds the Church, and to him he gives the command to feed the sheep [John 21:17], and although he assigns a like power to all the apostles, yet he founded a single chair [cathedra], and he established by his own authority a source and an intrinsic reason for that unity. Indeed, the others were also what Peter was [i.e. apostles], but a primacy is given to Peter, whereby it is made clear that there is but one Church and one chair. 
So too, all [the apostles] are shepherds, and the flock is shown to be one, fed by all the apostles in single-minded accord. If someone does not hold fast to this unity of Peter, can he imagine that he still holds the faith? If he [should] desert the chair of Peter upon whom the Church was built can he still be confident that he is in the Church? (The Unity of the Catholic Church 4; 1st edition [A.D. 251]).
Christ instructed the Church to preach everything he taught (Matt. 28:19-20 "Go, therefore, and make disciples of all nation . . . teaching them to observe all that I have commanded you…"), and promised the protection of the Holy Spirit (John. 16:13). That command and Jesus’ promise guarantee that the Church will never fall away from His teachings, even if an individual Catholic might. There is no guarantee that popes won’t sin or give bad examples.  What infallibility does do is prevent a pope from formally teaching as the "truth" something that is not. It does not help him know, what is true, he has to do his homework the way we all do to find this out. "It doesn’t even guarantee that the pope, when he does teach, will be as effective or persuasive, or as clear as he should be in what he teaches (Madrid, p. 138, Pope Fiction)." A pope’s private personal or theological opinions are not infallible.
Many incorrectly think that the popes are given a special power that helps them in teaching infallibly. This is confused with "inspiration". 
"While inspiration gives information, infallibility protects information. It doesn’t provide the Pope with the information he needs to teach, that comes from his own efforts to study and understand the deposit of Faith. It does make sure that when he formally teaches the doctrines of Faith, he’ll do so without error. The only pope who was inspired and who received revelation from God to be given to the whole Church was Peter. All the other popes who followed Peter and sat in his chair, had to do their teaching the hard way— studying and then learning it first!" (Madrid, pp. 139-140, Pope Fiction).

Cases against Infallibility?
Now let’s turn to history and point out some favorite cases cited against papal infallibility.
What about Peter’s conduct at Antioch, certainly this would be a perfect example of papal infallibility being non-existent.
Remember Peter’s conduct at Antioch, when he refused to eat with the Gentile Christians in order to not offend certain Jews (Gal. 2:11-16). Paul reprimanded him, not because of his lack of papal infallibility, but because Peter’s actions had to do with matters of discipline, not with issues of faith or morals. It was Peter’s actions that were being brought into question, not his teaching. Paul acknowledged that Peter was well aware of the correct teaching (Gal. 2:15-16), the problem was that Peter wasn’t living up to his own teachings! "Another example of this is found in the Gospel of Matthew, when Jesus points out the Jewish leaders and reminds all that they possessed a God-given authority to teach, even though many of them were corrupt. Jesus later calls them ‘hypocrites’ and ‘a brood of vipers’ but that they nonetheless had an office with authority.  Then Jesus spoke to the crowds and to his disciples saying, "‘The Scribes and the Pharisees have taken their seat on the chair of Moses. Therefore do, and observe all the things, whatsoever they tell you, but do not follow their example. For they preach but they do not practice.’"  Through God's providence there have only been a few bad apples in the papacy, these bad popes stand out so much because they are so rare. Even so, infallibility has nothing to do with sin. Thankfully the overwhelming majority of popes have been very holy men. Some unfortunately, were very heavy sinners, who lived horrible lives, but they were prevented by this grace of the Holy Spirit from formally teaching error to the Church." (Madrid, pp. 132-33, 139, Pope Fiction) 

"Catholics claim that the pope is infallible in matters of faith and morals, yet Pope Liberius signed an Arian creed, thereby endorsing a heretical view of Christ. Obviously, then, papal infallibility is a fallacy." (Madrid, p. 145, Pope Fiction)
"Allegedly Pope Liberius not only held to an incorrect view of Jesus, but actually endorsed this by signing onto a heretical creed. The fourth century was a hard time for the Catholic Church. Despite all hopes of orthodox Catholics, the Arian movement was growing, especially when Emperor Constantius made it his business to spread Arianism throughout the empire. He was gaining strong ecclesiastical support, but he wasn’t able to change Pope Liberius’ mind. Constantius had Liberius arrested and taken to Milan to appear before him. He was pressured to comply with his will, but Pope Liberius resisted, thus Constantius banished Liberius to live in exile. After 2 years of imprisonment, harassment and exile Liberius was released. Why was he released—did he finally give in and sign this heretical creed, or did the emperor finally give up this battle of the wills? Although it’s possible that Liberius did buckle under the pressure the following evidence indicates he didn’t.  Patrick Madrid writes, "Had he really given in to the emperor during his exile, the emperor would have published his victory far and wide; there would have been no possible doubt about it….." So if Pope Liberius did end up signing this creed, why was there only silence? While it’s true that this is an argument from silence, it can’t be ignored. Assuming the worst case scenario is true, Pope Liberius only signed the creed after two years of harassment, exile and coercion. The signing didn’t come from his own free will, and for this reason papal infallibility isn’t an issue" (Pope Fiction, pp. 144-147).

"How can the Catholic Church claim infallibility when it officially condemned Galileo for heresy when he declared that the Earth revolves around the sun? Add to this fact that Galileo was cruelly imprisoned and force to recant under pains of torture. Modern science show that Galileo was right and the ‘infallible pope’ was wrong." (Madrid, p. 178, Pope Fiction)
"Galileo was a brilliant physicist and astronomer who’s heliocentric theories were contrary to the understanding of the Church of his day, true, but his ideas were also contrary to the Ptolemaic school of thought which was accepted by all contemporary scientists of his day." (Madrid, p. 179, Pope Fiction) Interestingly another scientific peer, Johannes Kepler, a Protestant, was vehemently condemned 10 years earlier by a Protestant University of Tubingen, for advocating the very same theory, and we don’t hear the same blown out of proportion stories, that Galileo has led us to. Actually for many years, Galileo was held in high regard by many Roman officials, and his work received high honors from three successive popes. So why was he condemned?
"First of all, is that Galileo’s heliocentric theory, although completely opposed by theologians, wasn’t the real source of his difficulties with the Church. Actually it was a presumption to teach that God was merely accidental, and not substantial. Galileo confused truths with scientific discoveries by saying that in the Bible ‘are found propositions which, when taken literally, are false; that Holy Writ out of regard for the incapacity of the people, expresses itself inexactly…’. Thus it was Galileo’s attack on theology that brought about the heated response from the Church." (Madrid, pp. 181-82, Pope Fiction)  Even with all of this the Church neither violated nor compromised the doctrine of infallibility. Remember that in order for a pope to exercise the charism of infallibility, he must officially be defining a doctrine relating to faith or morals—the pope is not infallible when it comes to science or any other field of thought, furthermore, the other two conditions to pronounce an infallible doctrine were not present.
As Frs. Rumble and Carty in Radio Replies explain: "All his [Galileo] arguments [of the day] gave probability only. In the present state of general education we all know that there is no doubt on the subject, and that the movement of the Earth is in no way opposed to Sacred Scripture, rightly understood. But people did not know that then, and they were not ready for the new knowledge. It’s general publication could result only in widespread disturbance due to a lack of preparatory knowledge . . . the conservatism of the Church was prudence itself in the face of these novelties not yet proved."
Wasn't Galileo imprisoned and brutally tortured to get a confession from him?  He was imprisoned but there is no evidence that he was tortured because he provided a retraction of his original statements against the Church regarding his scientific theories.
"The Galileo story when wrongly understood seems to stain the credibility of the Church, but when understood correctly, it proves nothing, except that the Catholic Church is very serious in her efforts to safeguard the flock from error or scandal. Throughout the Galileo ordeal, the Pope Urban VIII, was not acting in his capacity of teacher, but of protective guardian. So as disturbing as this case was it doesn’t conflict with the Catholic teaching of infallibility." (Madrid, pp. 188-89, Pope Fiction).

"What about when Pope Sixtus V issued a botched revision of the Latin Vulgate Bible. This edition was so filled with errors, omissions and deformities of the text, that it was hastily recalled after his death by embarrassed Roman cardinals. But the damage was done. Sixtus V had formally taught that the defective edition was to be the only Bible used for the entire Church. If that isn’t a perfect example of a pope fulfilling all the necessary ingredients for teaching ‘infallibly’, nothing else in papal history is. The pope clearly taught error." (Madrid, p. 242, Pope Fiction)
Sixtus V reigned as pope from 1585-1590. He has been described as a "brilliant leader in political and ecclesiastical arenas, a tireless innovator in agriculture, engineering and law, he effectively enacted and enforced laws, created an impressive aqueduct system, reformed clergy and the Church’s liturgical customs, tackled building projects, drained the swamps near Rome to eliminate the siege of malaria, spent large amounts of money on charitable works and missions, and oversaw the completion of the St. Peter’s Basilica."  Unfortunately he had an ego to match and this got him into serious trouble when a revision of the Latin Vulgate edition of the holy Bible was begun.  "Historian Francis Gasquet explains the background of the Vulgate: ‘The Latin text of the Sacred Scriptures had existed from the earliest times of Christianity.’ The translators were unknown to St. Augustine and St. Jerome; but the former says that the old Latin version had certainly come ‘from the first days of the Faith’, and the latter that it ‘had helped strengthen the Faith of the infant Church.’ Made and copied without any official supervision these western texts soon became corrupt or doubtful."
Since the Church was much threatened by Protestant doctrines that were fast appearing throughout much of Europe and since there were numerous editions of the Vulgate in circulation, Pope Sixtus recognized that the Church required best biblical translation possible to meet Protestant arguments.  He acted forthrightly in assembling a team of scholars and linguists, headed by eminent theologians like Cardinal Robert Bellarmine and others.  They compiled as many Greek manuscripts as could be assembled and finished the revision process by the end of 1588. But apparently overcome by pride, the pope found the ten thousand readings they had diligently chosen inadequate, and angrily announced he would personally revise the Vulgate. He declared, ‘We, weighing the importance of the matter, and considering carefully the great and singular privilege we hold of God, and our true and legitimate succession from Blessed Peter, Prince of the Apostles . . . Are the proper and specially constituted Person to decide this whole question."
Ill equipped for the task, Sixtus eliminated all the work done by the former commission, and started fresh. Unfortunately his abilities to translate, edit and make all the appropriate decisions were beyond his capabilities and the result was an error filled translation presented to the cardinals in early 1590.
Cardinal Bellarmine and Fr. Toledo, another Jesuit scholar revealed their fears "…that by such mutilation he [Sixtus] was laying himself open to the attacks of the heretics, and was giving more serious scandal to the faithful than anything else the pope could do…"  
If Sixtus had formally promulgated this distorted version, it would have allowed a strong case to be argued against the doctrine of papal infallibility since the Pope would have fulfilled the three requirements layed out by Vatican I for an infallible teaching.  But the weight of opposition was sufficient, thanks to Bellarmine and others, to stop the Pope from releasing it.  Still, he worked on correction of typographical errors with the apparent intention of releasing a corrected version soon. Patrick Madrid writes, "Expectation was at a boiling point. The news in Rome had it that the official promulgation would happen any day. Advance copies of the new Vulgate had been bound and delivered to all the cardinals in Rome along with advance copies of the bull officially publishing it. Everything was ready for the pope to promulgate the new version. Nothing could stop him."  But at the last moment Sixtus, whose health and vigor were never questioned, took to his bed, dying on August 27, 1590 after a brief illness.  The Holy Spirit's promise to guide the Church to all truth seems to have been fulfilled again.  "Only God knows if Sixtus’ sudden death was dramatic proof of divine intervention-- the evidence that papal infallibility isn’t just a Catholic idea, but that God Himself will prevent, by death if necessary, the pope from teaching an error formally to the Church." (Madrid, pp. 242-51, Pope Fiction).

The reason for the gift
"The rejection of papal infallibility by non-Catholics stems from their views of the Church. They do not think Christ established a visible church, which means they do not believe in a hierarchy of bishops headed by the pope. 
It should be enough to point out that the New Testament shows the apostles setting up, after the Master’s instruction, a visible organization. Every Christian in the early centuries until the Reformation took for granted, that Christ set up an on-going organization" (Catholic Answers, p. 3, Papal Infallibility).  Doubtless, our Lord also set up a means, once he ascended into heaven, by which the teachings he provided could be preserved.
"All this was accomplished through the apostolic succession of the popes, and the preservation of the Christian message, was guaranteed through the gift of infallibility. If the Church is to do what Christ said it would do, and not do what he said it would not do, such as have the gates of hell prevail against it, it must be able to teach infallibly The Church cannot teach heresy, or it ceases to be Jesus’ church. As Paul stated "the Church is the pillar and foundation of truth". The Pope must be able to teach rightly. For men to be saved, they must know what is to be believed. And that is why papal infallibility exists" (Catholic Answers, p. 3, Papal Infallibility).

Did the Catholic Church forbid Bible reading?
http://catholicbridge.com/catholic/did_the_catholic_church_forbid_bible_reading.php EXTRACT
Catholics believe that although the teaching of the Church is "infallible" on matters of doctrine, the Church is not "indefectible." Sometimes God chooses people who fall. He has done that since the beginning of the Church. (i.e., Peter and the first apostles).
The current crisis in the context of Church history
https://www.lifesitenews.com/opinion/the-current-crisis-in-the-context-of-church-history
Those who sustain that the Pope cannot be wrong because he is infallibly assisted by the Holy Spirit, repeat the error on grace of the Calvinists.
Papolatry is a sin because it transforms Peter into Christ. By attributing to the Pope the perfection and infallibility of every act and word, means to deify him and the divination of the Pope has nothing whatever to do with the veneration we owe to his person. The devotion to the Pope, like devotion to Our Lady, is a pillar of Catholic spirituality. However, spirituality must have a theological foundation and, even before that, a rational one. In order to venerate the Pope, we must know who he is and who he isn’t.
The Pope is not, like Jesus Christ, a Man-God. In him there is no divinity that absorbs his humanity. He doesn’t have two natures, one human and one Divine, in one Person. The Pope has only one nature and one person, a human one: he has the stain of original sin and at the time of his election is not confirmed in grace. He can sin and he can be wrong, like all men, but his sins and errors are graver than those of all other men, not only for the greater consequences they have, but because every act of his that doesn’t correspond to Divine grace is so much greater, inasmuch as the assistance he receives from the Holy Spirit is greater.
Yet, besides the Roman Primacy and infallibility, there is a third truth of faith which can be considered dogma, even if the Church has never proclaimed it with an extraordinary decree:  the dogma of the indefectibility of the Church. [This] indefectibility is affirmed by Jesus Christ Himself when He says: “Thou art Peter and upon this rock I will build my Church and the gates of hell will not prevail against it” (Matthew 16, 18). 
What does indefectibility mean? It doesn’t mean that the Church cannot make mistakes. It means, as theologians explain, that the Church will arrive at the end of the world identical to Herself, with no change in the essence that Jesus Christ Himself gave to Her.
Indefectibility is the supernatural property of the Church, which means not only She will not disappear, but She won’t change, She will remain exactly as Jesus Christ instituted Her until the end of the world. The Church will always remain with Her characteristics, Her constitution, Her teaching - identical to Herself: one in faith, monarchic and hierarchic in form, visibly organized, perpetually enduring, identical for all men and all times, with no conversion or re-conversion being possible. The decree Lamentabilis by Saint Pius X condemned proposition 53 by the modernists, according to which: “The organic constitution of the Church is not immutable: but Christian society, no less than human society, should be subject to continuous evolution”. 
The Church is indefectible and yet, in Her human part, may commit some errors and these errors, these sufferings, can be caused by Her children and even by Her ministers.
This can happen when the institution becomes confused with the men who represent it. The strength of the papacy doesn’t derive from Peter’s holiness, just as Peter’s defection doesn’t signify its weakness; since it was to the Pope’s public person, not his private person, that Jesus directed the words “Thou art Peter and upon this Rock I will build my Church”.
The Pope is not Jorge Bergoglio nor Joseph Ratzinger. He is, first of all, as the Catechism teaches us, the successor of Peter and the Vicar of Jesus Christ on earth. This takes nothing away from the greatness and the indefectibility of Christ’s Mystical Body. Holiness is an ineradicable note of the Church, but it doesn’t mean Her Pastors, even supreme pastors are impeccable, with respect to their personal life, but even in the exercise of their mission.
When Jesus says that the gates of hell will not prevail, He didn’t promise there wouldn’t be any attacks on the part of hell.  He, rather, allows us to catch a glimpse of the existence of a fierce battle. There will be no absence of fighting, but there won’t be defeat [either]. The Church will triumph.
The principal work of hell is heresy. Heresy won’t prevail over the faith of the Church. 
The dogma of indefectibility refers us to two truths: the first is that the Church lives continuously amid conflicts and subject to attacks from Her enemies: the second is that the Church will defeat Her enemies and conquer history. Yet, without a struggle there is no victory and this is a truth that concerns us, as it touches our lives as sons and daughters of the Church, but even simply as men and women.
The Francis Pontificate: Six years of “hypocrisy and lies” – Roberto de Mattei
https://onepeterfive.com/mattei-francis-hypocrisy-lies/ EXTRACT
The men of the Church are neither infallible nor impeccable, and the Evil One constantly places before them the temptations which the Lord renounced (Mt 4:1–11).

Two Minute Apologetics
http://www.biblechristiansociety.com/apologetics/two_minute#12​ EXTRACT
John Martignoni

The word that would apply for someone who does not sin is “impeccability,” not “infallibility.” In Catholic doctrine, if a person is “infallible”, it doesn’t mean they can’t commit a sin. The Pope can, and indeed does, commit sins. Also, if a person is infallible, it doesn’t mean that they can never make a mistake. The Pope can, and does, make mistakes. In Catholic theology, when we speak of the “infallibility” of the Pope, it means something very specific. It means that God will prevent him from teaching error, when he is teaching as the head of the Church, to the entire Church, in the areas of faith and morals…

Catholics do believe the Pope can commit a sin and, the fact that the Pope regularly goes to Confession, tells us he does indeed sin and that he acknowledges these sins and seeks healing from those sins in the Sacrament of Reconciliation It seems you are confusing “infallibility” with “impeccability.” Impeccability means that someone cannot err. Catholics do not believe the Pope is impeccable, we believe the Pope is infallible. By that we mean the Pope, when speaking in his role as head of the Church, to the entire Church, in the areas of faith and morals, cannot teach error. Those three conditions have to be met for the Pope’s gift of infallibility to come into play: 1) The Pope is teaching as the head of the Church; 2) He is speaking to the entire Church - not, for instance, privately to a group of friends or even when giving a homily at St. Peter’s; and 3) He is speaking on faith or morals - not, for instance, on biology, or math, or chemistry, or any such thing. Infallibility is what is known as a negative charism. We believe the Holy Spirit will not allow the Pope to teach error to the entire Church. It does not mean that the Pope will always be forced by the Spirit to teach what he should, it just means that he will be prevented from teaching error. This charism of infallibility protects the Church from being led down a false path. There are numerous Scripture verses that support Catholic teaching on this….
Indefectibility and Infallibility
http://www.rosarychurch.net/answers/infall.html 
From the April 1996 Our Lady of the Rosary Parish Bulletin Our Sacred Faith - Part X
The Church, as a divine institution, was founded by Christ to continue His mission of teaching and conferring grace. To this end, our Lord has endowed His Church with certain gifts, or "charisms," beyond those of any manmade institution, to insure its long-term survival and success of mission. There are two distinct (yet intimately related) gifts conferred by Christ upon the Church: Indefectibility and Infallibility.

Not understanding these charisms has caused many Catholics to lose their faith during the past thirty years -- some perceive the destruction wrought by Vatican II as proof that the Church's claims to divine protection are false -- others refuse to accept the post conciliar popes as true popes because their behavior seems so fallible -- and yet others, with an exaggerated sense of loyalty to the Holy See feel that God's truth has changed and they must now believe a new set of doctrines alien to the Catholic Faith. An accurate understanding of Catholic teaching will show that none of these is correct.

Indefectibility

There are two passages in Sacred Scripture that point to the indefectible character of the Church:

I say to thee, thou art Peter and upon this rock I will build my Church, and the gates of hell shall not prevail against it. Go, therefore, and make disciples of all nations, baptizing them in the name of the Father and of the Son and of the Holy Ghost, teaching them to observe all that I have commanded you; and behold, I am with you all days, even unto the consummation of the world.(1)
The second of the two clearly promises that the Church will endure for all time, "even unto the consummation of the world." And the first guarantees some measure of success in performing Its mission, at least in the long term; the forces of hell will not gain the upper hand and eliminate It. 
The two passages do not guarantee that the Church will have holy popes, bishops, and people, nor do they guarantee that the Church will continue to exist as It was found in any particular period of history. The Church has survived a number of unholy rulers, and no longer possesses the temporal power It held in the middle ages. Difficult times are possible, and the Church may not be universally available to everyone throughout the world. There certainly is no guarantee that the Church will be able to save every- one with whom It comes into contact.

In his encyclical, Satis cognitum, (2) Pope Leo XIII refers to Matthew, chapter 16, asserting the jurisdiction and authority of the Pope. He quotes Origen, to suggest that the passage has a certain ambiguity, and refers both to the Church and to the Pope: "The gates of hell shall not prevail against it. What is the it? Is it the rock upon which Christ builds the Church, or is it the Church? (3) [Leo goes on to answer that:] it can never be that the Church entrusted to the care of Peter, shall succumb or in any wise fail." The Petrine primacy is the indispensable ingredient for the Church's promised survival. But it remains a means to that end. Indefectibility is located in the Church, not in Peter.

One has only to read a few verses farther in Saint Matthew to see that Peter is the defectible means to the Church's indefectibility: Get behind Me, Satan [Jesus addresses Peter!], thou art a scandal to Me; for thou dost not mind the things of God, but those of men. (4) Or a few chapters to: And again he [Peter] denied with an oath, "I do not know the man!"(5) And when Peter acquiesced to the errors of those who insisted that gentile converts to the Faith had to observe the Jewish law, Paul "withstood him to his face, because he was deserving of blame."(6)

"The Church entrusted to the care of Peter" does not fail, but Peter and his successors are mortal men like any others. Peter did not remain "until the consummation of the world," but died in 64 AD. Like Peter, all of his successors have been mortals, and some of their deaths have left the Church leaderless for prolonged periods. Sometimes there were two or even three men with reasonably good claims to the papal chair. And no Catholic apologist would ever try to make the claim that all of Peter's successors were saints! Some led immoral lives, and several at least tolerated heresy, even if they did not personally adhere to it. (7)

One of the more speculative questions among theologians concerns the removal of the Pope. What is the relationship of the Pope to the Church? Can the Pope be removed? If so, for what causes, how, and by whom? Some modern Catholics are surprised to find that most theologians hold that the Pope can be removed. Even those theologians who state categorically that he cannot, usually make an exception in the case of a Pope who is guilty of heresy.

At least as early as 1150, the canon lawyer John Gratian wrote: "No mortal shall presume to rebuke [the pope's] faults, for he who is judge of all shall be judged by no one, unless he is found straying from the faith...."(8) Gratian's collection of Canon Laws is significant in that it bears the approbation of Pope Gregory XIII, who sponsored the printing of a critical edition in 1582. Gratian's work inspired many commentators, most of whom agreed that the pope could be removed for heresy, and some who held that even lesser charges would suffice.(9)

Blessed Henry of Segusio (d. 1271), bishop of Ostia (Hostiensis in Latin), treated the Church something like a modern corporation. He likened the pope and cardinals to the chairmen and officers of a company. For the most part, executive power was vested in the pope, who might and should seek advice from his officers, but whose routine decisions in running the corporate body were not questioned. However, were the pope to do things beyond the normal scope of his office and clearly detrimental to the corporation, the cardinals could remove him. Hostiensis included removal for heresy, citing Gratian as his authority. He offered the continued functioning of the Church after the death of a pope as evidence that the governing power reposed ultimately in the Church as a college or corporation and not in any one individual. (10)   Henry was known in life as "Monarcha juris, lumen lucidissimum Decretorum" ("King of law, most lucid light of the Decretals,") and was declared "Blessed" after his death.

The right of an ecumenical council to depose a pope continued to be held in spite of the best efforts of Pope John XXII (himself a suspect of heresy).(11) In response to the Great Schism of 1378-1417, the Council of Constance declared itself empowered to discipline the pope and called for the regular summoning of future councils to oversee his behavior.(12) It deposed or forced the resignation of all three men then claiming to be pope and elected Martin V.(13) The Council of Basel (1439), claiming to be a continuation of the Council of Florence, removed Eugene IV, although he was successful in refusing to recognize it as a legitimate council.(14) In 1460, Pius II (who had been active in removing a pope at Basel!) declared future appeals to a general council invalid.(15) Pius may have been more successful in resisting deposition than his predecessors because the advance of the Turks into Europe demanded a united Christendom.

Yet, we have seen that in 1582, Gregory XIII republished Gratian's canons. And we find in St. Robert Bellarmine's (d. 1621) writing: ... a pope who is a manifest heretic by that fact ceases to be pope and head, just as he by that fact ceases to be a Christian and a member of the body of the Church; and for this reason he can be judged and punished by the Church. This is the judgment of all the early fathers...."(16) Note that the heretical pope is to be "judged and punished by the Church." His removal is not automatic, as some modern writers claim. If bishops, and a fortiori, the Pope, removed themselves every time they had a heretical idea the Church would be in constant chaos. Modern canon law provides otherwise.(17) The current Code of Canon Law prohibits any appeal over the head of the pope to a general council.(18) But even here the context would seem to bar an appeal about some policy of the Pope, but not a hearing to confirm his unfitness to hold office.

While the procedure for removing a heretical Pope may be up for debate, the possibility of having such a Pope is not. Again it is the Church that enjoys indefectibility and not any one individual.

We have the divine promise that "the gates of hell will not prevail." Things may go wrong in the short run, times may be difficult, and there may be great anxiety among those loyal to the Catholic Faith -- but the Church will prevail.
Under normal circumstances, the Pope will be a primary force in making good the promise of the Church's indefectibility. But it can accurately be said that the Church's ability to survive her more inept and even her ruthless leaders is the best proof of her divine protection. She must sometimes be indefectible in spite of her Pope.

Infallibility

One of the major reasons for the existence of the Church is to make God's teachings about Himself and His laws known. Belief in this revelation is essential to salvation. In order for the Church to carry out its mission, it must have a reliable way of determining the essential truths of faith and morals. For this reason the Church, and specifically the Roman Pontiff as successor to Saint Peter, possesses the charism of infallibility. Catholic belief in Papal infallibility is based on Sacred Scripture and the constant tradition of the Church from the time of the Apostles.

After announcing that He was going to establish an indefectible Church upon the rock of Peter, our Lord gave Peter a tool to be used in keeping the "gates of hell" from prevailing: "And I will give thee the keys of the kingdom of heaven; and whatever thou shalt bind on earth shall be bound in heaven; and whatever thou shalt loose on earth shall be loosed in heaven."(19)

That they used this authority as the ultimate arbiters of Catholic faith and morality is seen in history as bishops, emperors, and kings had recourse to the Popes for authoritative doctrinal definitions: While St. John the Apostle was still alive, Pope Clement I intervened in a dispute at Corinth. Constantine asked Pope Melchiades to hear the case of the Donatists in North Africa. Bishops Polycarp of Smyrna and Polycrates of Ephesus came to the Pope to resolve the date of Easter. The Council of Chalcedon received Pope St. Leo the Great's pronouncements, saying "Peter speaks through Leo." The list goes on. (20)

Infallibility keeps the Pope from teaching error in matters of faith or morals, when, as head of the Church, he proposes something for the belief of all Christians:

The Roman Pontiff, when he speaks ex cathedra, that is, when, acting in the office of shepherd and teacher of all Christians, he defines, by virtue of his supreme apostolic authority, doctrine concerning faith or morals to be held by the universal Church, possesses through the divine assistance promised to him in the person of St. Peter, the infallibility which the divine Redeemer willed His Church to be endowed in defining doctrine concerning faith or morals; and that such definitions of the Roman Pontiff are therefore irreformable because of their nature, but not because of the agreement of the Church. (Vatican I, First Dogmatic Constitution on the Church of Christ (Ch. 4))

That an infallible pronouncement must apply to all alike is clear from the nature of truth. A moral or doctrinal proposition cannot be true for some and false for others. It would be absurd to think, for example, that Christ could be divine for Americans and Africans but merely human for Europeans and Asians, or that one race might be permitted polygamy while another must remain monogamous. So, clearly, an infallible pronouncement must be true for everyone; white or black, eastern or western, or whatever.

Likewise, from the nature of truth, an infallible pronouncement cannot contradict or pretend to change an earlier infallible pronouncement or divine revelation. As Vatican I says, such pronouncements are "irreformable because of their nature." In doctrinal and moral matters, what is true today must have been true yesterday and will be true tomorrow.

Apart from matters of faith and morals the Pope has no special intellectual competence beyond his personal training and experience. His views as an historian, economist, liturgist, musician, or scientist must be evaluated like those of anyone with similar qualifications. Even in matters of faith and morals the Pope is capable of being wrong when not making an "ex cathedra" pronouncement; that is when he is not speaking within the parameters defined by Vatican I. No doctrine is understood to be defined "ex cathedra" unless it is clear that these conditions are fulfilled.(21) In practice, infallible pronouncements consist of a sentence or two accompanied by phrases that indicate that it is the pope's intention to exercise this supreme teaching authority. For example, in defining the Immaculate Conception, Pope Pius IX concisely stated: "We declare, pronounce, and define that the doctrine which holds that the most Blessed Virgin Mary, in the first instant of her conception, by a singular grace and privilege granted by Almighty God, in view of the merits of Jesus Christ, the Savior of the human race, was preserved free from original sin, is a doctrine revealed by God and therefore to be believed firmly and constantly by all the faithful."(22)

Infallibility is a "negative" charism in the sense that while it keeps the Pope from uttering error, it does not inspire him to speak new and previously unrevealed doctrines or things about which he has no knowledge in the normal intellectual sense. The example of the Immaculate Conception reflects this; as Pius IX reminds us, the doc- trine had been discussed for centuries by the best minds of the Church, and was the object of the almost universal devotion of Catholic people.(23) Pius IX did no more than determine precisely what it was that God had already revealed. Pope Pius XII followed the same pattern in citing the same authorities and defining the Assumption of the Blessed Virgin: "We pronounce, declare and define it to be a divinely revealed dogma that...."(24) While not strictly required in an ex cathedra pronouncement, it is no coincidence that each of these Popes immediately followed his pronouncement with a statement of the penalties to be incurred by those who refused belief, for a law with no sanctions is no law.

It should be obvious that Church disciplines cannot be the subject of infallible pronouncement. By definition they are man-made laws which did not always exist and may not be useful or advisable in the future. In most cases, disciplines vary somewhat from one Rite to another or even from one diocese to another within a Rite. 
Some affect women differently than men; adults differently than children; and the various classes of clergy, one differently from the others. Thus, disciplinary pronouncements are neither statements of divine truth about faith and morals, nor are they universal in character.
Ordinary vs Extraordinary Magisterium

When we speak of ex cathedra declarations, strictly speaking, we refer to an activity of the Pope alone. ("Cathedra," or "seat," refers to the papal throne.) The bishops together with the Pope can issue similarly infallible pronouncements in the decrees of an Ecumenical Council. In both cases there is a formal intention to define the Church's teaching, and the Pope, or the Pope and Council are said to be exercising the "extraordinary magisterium," or "extraordinary teaching authority" of the Church. Not all the documents of an Ecumenical Council are part of the extraordinary magisterium, any more than those issued by a Pope. The decrees of Vatican II, for example, do not invoke this extraordinary authority at all. (25)

As individuals, the bishops do not exercise the extraordinary magisterium, are not infallible in doctrine, and are incapable of permanently settling dogmatic disputes. Yet, under the authority of the Pope, they are the authentic teachers of Catholic doctrine within their proper realm. (26) This ordinary magisterium is said to be expressed in: "[the Church's] universal practices connected with faith or morals, in the unanimous consent of the Fathers and theologians, in the decisions of the Roman Congregations concerning faith and morals, in the common sense of the faithful, and various historical documents in which the faith is declared."(27) The ordinary magisterium is exercised infallibly in so far as these elements are in agreement throughout the Church and across the ages.

The Resistance

Even in matters that are not infallibly defined, Catholics have an obligation to give at least tentative assent and genuine obedience to the doctrinal decrees of the Holy See (the Pope and Roman Congregations). When it is clear, however, that such decrees contradict the already defined tenets of the Catholic Faith they must be resisted. The Church is indefectible, but her leaders are capable of defection; under precisely defined conditions the Pope is infallible, but is capable of heresy in his private opinions.

Ordinary Catholics, lay people, priests, and even most bishops are not theologians, skilled in the fine points of detecting heresy. But they are capable of knowing when "the Church's universal practices" are being violated. They are able to recognize innovations that do not have the "unanimous consent of the Fathers" or which contradict the long standing "decisions of the Roman Congregations." They certainly possess "the common sense of the faithful," and in a world filled with information can easily acquire the "various historical documents in which the faith is declared."

Three of the worst mistakes Catholics can make are listed in the introduction to this article. The Church has not been proven wrong in her claim to indefectibility as long as there are believing Catholics resisting unbelief. None of the errors of the conciliar Popes have even been attempted to be passed off as the extraordinary magisterium of the Church. Accepting error as truth is the worst mistake; a surrender of the ability to resist, a denial of the Catholic Faith, and a sure road to perdition.

Postscript - mid 1998

Since writing this article in April of 1996, a statement became available, issued by a priest trying to justify his defection from a mainstream organization of the Catholic Resistance. It contained a parochial attempt to suggest that the Church's disciplines are infallible -- but more significantly it contained a grammatical ambiguity that is often imitated equally by those who claim that the Pope can do no wrong as well as by those who claim that there is no Pope.

Regularly repeated in this rather lengthy letter, and essential to his rationalization, was the writer's inability or unwillingness to distinguish between the various uses of the word "magisterium." He failed to distinguish between (1) authority, (2) those who exercise authority, and (3) the authoritative pronouncements produced by those in authority. It was as if he were saying, "the Magisterium produces Magisterium by virtue of its Magisterium." This lack of distinction had the effect of making illogical arguments appear to be logical.

What does a statement like "Completely loyal to the Magisterium" actually mean? Loyal to the concept or office of the Papacy? Loyal to the current Pope? Loyal to a past Pope? Loyal to certain documents issued by certain Popes? All documents? All Popes? All Councils?

We are probably all guilty of some of this imprecision, but when reading an article that makes unreasonable claims about the papacy seem plausible, the use of the word "magisterium" bears watching very carefully.

Be wary, in general, of the erroneous proposition that the Pope is indefectible. Both sides of the argument have been known to make the claim, just reasoning a little bit differently from the same premise:

     The Pope can do no wrong                      The Pope can do no wrong

     The Pope has made many changes         The Pope has made many bad changes

     Since the Pope can do no wrong,            therefore

     the changes must be good                       The Pope is not really the Pope.
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From the August-September-October 1996 Our Lady of the Rosary Parish Bulletin Our Sacred Faith 
Question 1: Wasn’t it a bit much to expect that papal infallibility would be accepted by Catholics so late in the history of the Church?  If the Pope is infallible, why did the Church wait until 1870 to say so?
Answer: Like all dogmatic definitions of the Church, the definition of papal infallibility was made only when the Church perceived a need for it.  All divinely revealed truths have been known (at least implicitly) since the time of the Apostles.  Only after an error contradictory to faith or morals gains currency will the Church solemnly define the truth.

Over the centuries God has taken care to see that His people were aware of the things necessary for salvation.  At first, through Noe, Abraham and Moses, and later through the Prophets, God told us quite specifically about Himself and the way He wanted us to conduct ourselves in this life. 

“In the fullness of time, He sent His only begotten Son,” not only to redeem us, but to teach us more about Himself, and to set up the mechanism by which future generations would receive His teaching.  That mechanism is His Church, for to It He has assigned the duty of “baptizing [all nations] ... teaching them to observe all that [He] had commanded,” promising to “be with [It] all days, even unto the consummation of the world.”[1]  “He appeared to the eleven [Apostles],” telling them to “Go into the whole world and preach the Gospel to every creature.  He who believes and is baptized shall be saved, but he who does not believe shall be condemned.”[2]
God’s teaching was so important that men would either be saved or condemned by it—so they had to receive it accurately—to which end, God promised to be with His preachers “even unto the consummation of the world.”  He would send the Holy Ghost, “another Advocate to dwell with you forever, the Spirit of Truth.”[3]  He gave the Apostles, and particularly Peter, discretionary power:  whatever they would “bind on earth shall be bound also in heaven”; whatever they would “loose on earth shall be loosed also in heaven” [4]
Clearly, God gave His Church power to teach in His name after our Lord’s Ascension into Heaven.  Equally clearly, He Church was based upon Peter, the one who most often is named first among the Apostles:

Simon Peter answered and said: 

Thou art Christ, the Son of the living God. And Jesus answering said to him: Blessed art thou, Simon Bar-Jona: because flesh and blood hath not revealed it to thee, but my Father who is in heaven.  And I say to thee: That thou art Peter; and upon this rock I will build my Church, and the gates of hell shall not prevail against It.  And I will give to thee the keys of the kingdom of heaven.[5]
About 96 AD, Pope Clement I (90-99), wrote to the Corinthians to quell a sedition against the lawful clergy of that city.[6]  It was Clement of Rome—rather than John of Ephesus—even though the latter was an Apostle, still living—who took the initiative to correct the erring Corinthians.

Ignatius of Antioch, himself a successor of Saint Peter in that city, wrote to the Church at Rome, expressing the primacy of that City in glowing terms.[7]
Irenæus, the great theologian of the second century, wrote:

2. ... tradition derived from the apostles, of the very great, the very ancient, and universally known Church founded and organized at Rome by the two most glorious apostles, Peter and Paul; as also [by pointing out] the faith preached to men, which comes down to our time by means of the successions of the bishops. For it is a matter of necessity that every Church should agree with this Church, on account of its preeminent authority -- that is, the faithful everywhere -- inasmuch as the Apostolic Tradition has been preserved continuously by those who are everywhere.

3. The blessed apostles, then, having founded and built up the Church, committed into the hands of Linus the office of the episcopate.... To him succeeded Anacletus; and after him, in the third place from the apostles, Clement was allotted the bishopric.... To this Clement there succeeded Evaristus. Alexander followed Evaristus; then, sixth from the apostles, Sixtus was appointed; after him, Telephorus, who was gloriously martyred; then Hyginus; after him, Pius; then after him, Anicetus. Sorer having succeeded Anicetus, Eleutherius does now, in the twelfth place from the apostles, hold the inheritance of the episcopate. In this order, and by this succession, the ecclesiastical tradition from the apostles, and the preaching of the truth, have come down to us. And this is most abundant proof that there is one and the same vivifying faith, which has been preserved in the Church from the apostles until now, and handed down in truth.[8]
Saint Augustine, in the fifth century, declared the matter of the Pelagian heresy to be closed, for “Rome’s [Saint Innocent I’s] reply has come: the case is closed—causa finita est.”[9]  And, of course, the reply came from Rome because a goodly number of bishops, acknowledging the Roman primacy, requested it of Pope Innocent I.[10]
It is recorded that Council of Chalcedon (415) received Pope Leo I’s condemnation of Eutyches saying, “Peter has spoken through Leo.”  Likewise the Third Council of Constantinople (680) wrote to the Emperors about the condemnation of Monothelitism:

We have had with us the most high Prince of the Apostles, for we have received encouragement and a written declaration of the sacred mystery from his imitator and the successor of his See; ... and Peter has spoken through Agatho.[11]
The Council of Florence (1439) defined for the Greeks, returning to unity with Rome:

We also define that the holy apostolic see and the Roman pontiff holds the primacy over the whole world and the Roman pontiff is the successor of blessed Peter prince of the apostles, and that he is the true vicar of Christ, the head of the whole church and the father and teacher of all Christians, and to him was committed in blessed Peter the full power of tending, ruling and governing the whole church, as is contained also in the acts of ecumenical councils and in the sacred canons.[12]
A testimony to papal infallibility is found even in a writing of Cornelius Jansen who “at the time of his promotion to the doctorate in 1619, had defended the infallibility of the pope in a most categorical thesis, conceived as follows: «The Roman Pontiff is the supreme judge of all religious controversies, when he defines a thing and imposes it on the whole Church, under penalty of anathema, his decision is just, true, and infallible.»”[13]
The Vatican I definition in 1870 was quite narrow:

[W]e teach and define as a divinely revealed dogma that when the Roman Pontiff speaks Ex Cathedra, that is, when, in the exercise of his office as shepherd and teacher of all Christians, in virtue of his supreme apostolic authority, he defines a doctrine concerning faith or morals to be held by the whole Church, he possesses, by the divine assistance promised to him in blessed Peter, that infallibility which the divine Redeemer willed his Church to enjoy in defining doctrine concerning faith or morals. Therefore, such definitions of the Roman Pontiff are of themselves, and not by the consent of the Church, irreformable.

So then, should anyone, which God forbid, have the temerity to reject this definition of ours: let him be anathema.

When speaking to all Christians as head of the Church, defining a matter of faith or morals which all must believe, the Pope is protected from erring.  Not really different from what the Church had been saying all along.

Question 2: Given the truth that the Pope is infallible in making ex cathedra pronouncements about faith or morals for the whole Church—ex cathedra pronouncements seem so few and far between—are they the only things Catholics must believe?

Answer: No. The ex cathedra pronouncements are but one way in which the Church defines and teaches Her doctrines.  Somewhat more common are the pronouncements made by ecumenical councils—gatherings where all of the bishops of the Church meet under the presidency, or at least with the approval, of the Pope.  Such councils are also rare, averaging about one per century in the history of the Church, being called only when serious doctrinal errors threaten the well-being of Christians, and authoritative definitions of Christian doctrine are needed.
The word “ecumenical,” properly used, refers to all the bishops who hold the true Faith which has come down from our Lord and His Apostles.  The modernist use, making the word refer to a gathering of people with widely differing beliefs is extremely misleading, for the objective of an ecumenical council is to define truth, not to make posturing statements indifferent to the theological errors held by the crowd.

   
In Christianity, an ecumenical council or general council is a meeting of the bishops of the whole church convened to discuss and settle matters of Church doctrine and practice.  The word is from the Greek Οικουμένη/Oikoumene, which literally means "inhabited", and was originally a figure of speech referring to the territory of the Roman Empire since the earliest councils were all convoked by Roman Emperors. In later usage it was applied in a more general way to mean all places that are inhabited by human beings, therefore "world-wide" or "general."[14]
Very often, the ecumenical councils have worded their pronouncements rather pointedly in order to make it clear that these definitions must be accepted by all who claim to be Catholics.  Often, after giving a general description of some Catholic belief, the councils have provided a list of “canons”—“κανονες—kanones”=“rules” which must be believed under pain of “anathema—Ανάθεμα,” which in Christian usage is more or less equivalent to “excommunication or” even self-incurred “damnation.”  The canons might then take the form: “If anyone believes (a specific error fills in these parentheses), let him be anathema—anathema sit.”

The dogmatic canons of the ecumenical councils of bishops in union with the Pope, together with the ex cathedra pronouncements made by the Pope alone, are said to be an exercise of the Church’s “extraordinary magisterium”, or “extraordinary teaching authority.”

We also speak of the Church’s “ordinary magisterium”—this is simply the common teaching of the entire Church over all of the years it has been in existence.  Here is Donald Attwater’s definition of what, exactly, that means:

The ordinary magisterium is continually exercised by the Church especially in her universal practices connected with faith or morals, in the unanimous consent of the Fathers (q.v.) and theologians, in the decisions of the Roman Congregations concerning faith and morals, in the common sense (q.v.) of the faithful, and various historical documents in which the faith is declared.  All these are founts of teaching which as a whole is infallible.  They have to be studied separately to determine how far and in what conditions each of them is an infallible source of the truth. [15]
There is, as Attwater points out, some difficulty in know exactly which truths are taught with the Church’s ordinary authority—it is at least as much a difficult historical question as it is theological.  When some article of the Faith that has been taught by this universal ordinary magisterium is called into serious question or otherwise increases in importance, it may become the subject of an extraordinary pronouncement.

For example, the Real Presence of our Lord in the Blessed Sacrament has been taught since the Apostles.  Only in response to heretical theories to the contrary did ecumenical councils like Constance (1414-18), Florence (1435-38) and Trent (1545-63) spell out the doctrine with their extraordinary magisterial authority.

Another example would be the belief in the bodily Assumption of the Blessed Virgin into heaven.  We have evidence of this doctrine being taught as early as the second century, and none opposing it.  Since time immemorial, both the Eastern and Western Churches have observed the liturgical feast day of the Assumption on August 15th—and have continued to do so for almost a thousand years since their separation.  Yet, perhaps because of the incredulity of the modern world, Pope Pius XII made an extraordinary pronouncement of the doctrine as recently as 1950.

Occasionally, someone will question the authority of a particular Church document:  “Was such and such a pronouncement issued with the extraordinary infallible authority of the Catholic Church?”  In modern times the Church has answered this question in Her Code of Canon Law:  “No doctrine is understood to be infallibly defined unless this is manifestly demonstrated.”[16] That is to say that if a reasonable person can question whether or not the pronouncement intended to invoke the extraordinary authority of the Church, then it did not—not much point in having infallible authority if reasonable people cannot figure out when it is being used.  In practice, Popes and councils employ phrases like “such and such must be believed by all the faithful,” or “if anyone believes such and such, let him be anathema.”

Although an infallible pronouncement may be contained in a large document, it will be short enough—a line or two—to preclude any confusion as to exactly what must be believed.  The documents of Popes Pius IX and Pius XII defining the Immaculate Conception (Ineffabilis Deus, 8 December 1854.) and the Assumption (Munificentissimus Deus, 1 November 1950) both run to about twenty-five pages in pamphlet form, but the infallible pronouncements are each but a sentence long.

The student interested in reading the more important pronouncements of the Church is directed to
The Jesuit Fathers of St. Mary’s College, The Church Teaches (B. Herder, 1955—TAN reprint 1973) and to Henry Denzinger, Enchiridion Symbolorum, Roy J. Deferrai, trans. (Fitzwilliam NH: Loreto Publications).  Many of the documents can be found on the Internet in more complete form.

Question 3: Isn’t the canonization of saints an infallible exercise of the Church’s teaching authority?  It doesn’t seem directly related to faith or morals, but more to the fact that a person is or is not in heaven.  Do the canonizations of recent years have the same force as those declared years ago?

Answer: There are a number of ways in which the Church is said to teach about secondary objects of Her infallibility.  Canonization is one of them.  The Catholic Encyclopedia (edited somewhat) says:

In the Vatican definition infallibility (whether of the Church at large or of the pope) is affirmed only in regard to doctrines of faith or morals.... This, however, is clearly understood to be what theologians call the direct and primary object of infallible authority: it was for the maintenance and interpretation and legitimate development of Christ's teaching that the Church was endowed with this charisma. But if this primary function is to be adequately and effectively discharged, it is clear that there must also be indirect and secondary objects to which infallibility extends, namely, doctrines and facts which, although they cannot strictly speaking be said to be revealed, are nevertheless so intimately connected with revealed truths that, were one free to deny the former, he would logically deny the latter and thus defeat the primary purpose for which infallibility was promised by Christ to His Church...

Catholic theologians are agreed in recognizing the general principle that has just been stated, but it cannot be said that they are equally unanimous in regard to the concrete applications of this principle. Yet it is generally held, and may be said to be theologically certain, (a) that what are technically described as "theological conclusions," i. e. inferences deduced from two premises, one of which is revealed and the other verified by reason, fall under the scope of the Church's infallible authority. (b) It is also generally held, and rightly that questions of dogmatic fact, in regard to which definite certainty is required for the safe custody and interpretation of revealed truth, may be determined infallibly by the Church. Such questions, for example, would be: whether a certain pope is legitimate, or a certain council ecumenical, or whether objective heresy or error is taught in a certain book or other published document.... (c) It is also commonly and rightly held that the Church is infallible in the canonization of saints, that is to say, when canonization takes place according to the solemn process that has been followed since the ninth century. Mere beatification ... is not held to be infallible, and in canonization itself the only fact that is infallibly determined is that the soul of the canonized saint departed in the state of grace and already enjoys the beatific vision. (d) As to moral precepts or laws, as distinct from moral doctrine, infallibility goes no farther than to protect the Church against passing universal laws which in principle would be immoral. It would be out of place to speak of infallibility in connection the opportuneness or the administration of necessarily changing disciplinary laws, although, of course, Catholics believe that the Church receives appropriate Divine guidance in this and in similar matters where practical spiritual wisdom is required.[17]
As the Encyclopedia says, there is some disagreement among the theologians as to which are the indirect objects of infallibility.  J.M. Hervé and G. Van Noort seem identical, and claim theological certainty in adding to the list given by the Encyclopedia: “ecclesiastical laws passed for the universal Church for the direction of Christian worship and Christian living,” and “the approval of religious orders.”  Adolphus Tanquerey is similar to Hervé and Van Noort, but lists things in a different order and makes much briefer work of universal laws and religious rules, which he puts together under a single head with no claimed degree of certainty.  Ludwig Ott’s list of secondary objects includes historical facts associated with revelation, but says nothing about laws and the statutes of religious orders; censures are implied in the lead in paragraph and the introduction of the book, but are not on the list.  He attributes the same degree of certainty to all of the secondary objects (including canonization).[18]
In all of these indirect objects of infallibility there seems to be a need for great diligence on the part of the authorities.  “Theological conclusions” must be formulated with the most careful logic.  Censors must be educated in the topic, fluent in the language, careful, and unbiased in their reading.  The myriad consequences of religious life must be considered in the approval of an Order.  The Catholic Encyclopedia suggested this same diligence is exercised, “when canonization takes place according to the solemn process that has been followed since the ninth century.”

That last idea—that canonization depends on the process—can be expressed as a question:  To what degree are the Church authorities held to due diligence when making a pronouncement about one of the secondary objects?

For the censure of books, how well does the censor have to understand the topic at hand? How well does he have to know the language in which it was written?  What steps must he take to avoid bias if the author is a member of a different religious order, a foreigner, a graduate of a different university, or out of favor with the religious or civil authorities for reasons not associated with the book?

For canonization, just how much process is required? Is there some minimum below which there is no guarantee that the decision is made with infallible authority—do we have to read the candidate’s writings? All of them? — could six miracles be reduced to four? To two? To one? Or to reduce the question to absurdity, could saints be selected out of a century old telephone phone book?  What about biases that might cause one to overlook the flaws of a countryman, or of one sharing the same private errors?  What if the authority just wants to pile up large numbers?

All of the secondary objects involve human reasoning, knowledge, and perhaps experience as part of the decision—to what degree does the Holy Ghost protect those who approach the task with less than a hundred percent effort?  That may not have been a question that needed to have been asked in centuries past—indeed it would probably have been considered indiscreet before 1958—but it is germane today.  The answer can come only from competent authority in the future.

Notes

[1]   Matthew xxviii: 19-20.
[2]   Mark xvi:  14-16.
[3]   John xiv: 16-17.
[4]   Matthew xviii: 18 (the Apostles in general); Matthew xvi: 16 (Saint Peter in specific).
[5]   Matthew xvi: 16-19.
[6]   http://www.newadvent.org/cathen/04012c.htm
[7]   The Epistle of Ignatius to the Romans, Introduction, http://www.newadvent.org/fathers/0107.htm
[8]   Irenæus, Adversus Haereses, Book III, Chapter 3, http://www.newadvent.org/fathers/0103303.htm
[9]   Augustine, Sermon cxxxi, x.
[10]   http://www.bringyou.to/apologetics/num16.htm
[11]   “Consideranti mihi.” Denzinger, Editio XXXIII, Nos. 542-545.
[12]   “Lætentur cæli,” Denzinger 694 (1307 in newer editions)
[13]   CE. s.v. “Jansenius and Jansenism,” www.newadvent.org/cathen/08285a.htm.
[14]   http://en.wikipedia.org/wiki/Ecumenical_council
[15]   D Attwater, A Catholic Dictionary (NY: Macmillan, 1958), s.v. "Magisterium," p 301

[16]   Old Canon 1323 §3; New Canon 749 §3.

[17]   C. E. s.v. “Infallibility.” www.newadvent.org/cathen/07790a.htm
[18]   J.M. Hervé, Manuale Theologiæ Dogmaticæ (Westminster: Newman, 1946) Vol. I, p.503-518.; Ad. Tanquerey, Synopsis Theologiæ Dogmaticæ (Tornaci: Desclée, 1922) T. I, p. 540-555; G. Van Noort, Dogmatic Theology, Volume II, Christ's Church, ch. III, art. I, sec IV; Ludwig Ott, Fundamentals of Catholic Dogma (Rockford: TAN, 1960 reprint), introduction, 297-300.
More Catholic than the Pope
http://rorate-caeli.blogspot.com/2016/04/more-catholic-than-pope.html EXTRACT
Papal infallibility doesn't mean papal impeccability or papal omniscience. The obligations of docility and obedience do not extend so far that one must stand on one's head and cross one's eyes in order to see how a scandalous, erroneous papal utterance is in fact true after all. Most of what a pope says is not infallible, and papal authority has never extended to having the right to introduce teachings and laws that contradict or go counter to the Faith.  It's no dishonor or disrespect or disobedience to the Holy Father to point out and to believe those truths of the Catholic Faith.
"More Catholic than the pope," you say?  That has happened many, many times in the Church's history.  It's greatly to be lamented when it happens -- but why should anyone believe it can't happen today, or be offended even by the mere suggestion that it has again happened?

More than ever, pray for the Church. Pray for the pope.

He that thinketh himself to stand, let him take heed lest he fall. (I Cor. 10:12)

The Indefectibility of the Church, the Pope, and the body of Bishops
https://ronconte.com/2017/05/06/the-indefectibility-of-the-church-the-pope-and-the-body-of-bishops/
Ron Conte, May 6, 2017

It is a dogma of the ordinary and universal Magisterium that the Church is indefectible. She can never go astray from the path of salvation and She can never lead anyway astray from the path of salvation. This dogma is based on the teaching of Jesus in the Gospels:
Matthew {16:17} And in response, Jesus said to him: “Blessed are you, Simon son of Jonah. For flesh and blood has not revealed this to you, but my Father, who is in heaven.
{16:18} And I say to you, that you are Peter, and upon this rock I will build my Church, and the gates of Hell shall not prevail against it.
{16:19} And I will give you the keys of the kingdom of heaven. And whatever you shall bind on earth shall be bound, even in heaven. And whatever you shall release on earth shall be released, even in heaven.”

The Magisterium has always interpreted this passage to mean that the Church is indefectible. For anyone lead astray from the true faith or from the path of salvation is on the path to Hell.

This implies that no Pope can ever be a heretic. For if the head of the Church defects from the Faith, the Church cannot be said to be indefectible. For the Church is not a body without a head. And Christ himself said that the indefectibility of the Church is based on Peter (and his successors) as the Rock by which the Church is secured against the gates of Hell. Therefore, the Pope is also indefectible. He can sin even gravely. He can err in his personal theological opinions. His non-infallible teachings can err to a limited extent only. But he can never teach material heresy and he can never commit formal heresy.

The indefectibility of the Church and the Pope then implies that the body of Bishops — as a body, not each individual Bishop — is also indefectible. For Christ did not choose only one Apostle, Peter, but twelve Apostles, with Peter as their head. So while an individual Bishop can go astray, just as Judas did, the body of Bishops cannot go astray. For then it would be as if the cornerstone, Peter, remained secure, while the rest of the foundation of the Church crumbled. But that would be contrary to the indefectibility of the Church.

All things to the contrary are false, including:
* that the Antichrist will ever become the Pope, or that any Pope will become the Antichrist
* that the false prophet who assists the Antichrist will ever be Pope
* that any invalid Pope (i.e. antipope) will ever be accepted by the universal Church on earth
* that any valid Pope will ever become invalid by apostasy, heresy, or schism, or by any other sin
* that any Pope can teach heresy or commit apostasy, heresy, or schism
* that any apostate, heretic, or schismatic will ever be elected as a valid Pope
* that the body of Bishops will ever teach heresy, or commit apostasy, heresy, or schism
* that the body of Bishops will ever follow an invalid Pope or antipope or false prophet or the Antichrist
* that the true Church will ever be just a remnant of the faithful while the institutional Church goes astray

In my study of claimed private revelation, I have found many false private revelations which claim, in one way or another, some of the above falsehoods about the indefectibility of the Church, the Pope, and the body of Bishops.
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In recent months, some conservative Catholics have begun to suggest or even state outright that Pope Francis has taught heresy or committed heresy or that he is leading the Church astray. Such claims are heretical and schismatic, and are clearly contrary to the teaching of our Lord on the indefectibility of the Church and the Pope. The First Vatican Council taught that each Pope has the gift of truth and a never-failing faith. And that is the teaching of Christ in the Gospels as well.

The Indefectibility of the Catholic Church
http://www.catholictradition.org/Tradition/indefectibility.htm EXTRACT

The Catholic Encyclopedia of 1917 gives the following definition of the Church's indefectibility:
"By this term is signified, not merely that the Church will persist to the end of time, but further, that it will be preserved unimpaired in its essential characteristics. The Church can never undergo any constitutional change, which will make it, as a social organism, something different from what it was originally. It can never become corrupt in faith or in morals; nor can it ever lose the Apostolic hierarchy, or the Sacraments through which Christ communicates grace to men."

"Simon, Simon, behold Satan has desired to have you, that he may sift you as wheat. But I have prayed for thee that thy faith may not fail; and when once thou hast turned again, strengthen thy brethren." (Lk. 22:31-33) 

Jesus chose Peter to be the first Pope: he was impetuous, vacillating, courageous and cowardly all at the same time.  He was probably the strongest and, paradoxically, the weakest of all the Apostles, yet even though he denied our Lord three times he ended by being crucified upside down in contrition. Peter in the end proved that he truly was "the Rock". Peter is the perfect example to demonstrate that Christ meant what He said, His Church is indefectible.
The Daily Catholic, October 2, 1999

THE INDEFECTIBILITY OF THE CHURCH

    By the indefectibility of the Catholic Church is meant that the Church, as Jesus Christ founded it, will last until the end of time. The Archangel Gabriel announced to the Blessed Virgin Mary that Christ “shall be king over the house of Jacob forever; and of His kingdom there shall be no end” (Luke 1: 32-33).

    Christ meant His Church to endure to the end of the world. It is to be indestructible and unchanging, - to possess indefectibility. Christ, God Himself, could scarcely have come, and with such incredible pain and labor have founded a Church which would die with the Apostles. He came to save all men. Those to live in future ages needed salvation as much as the people of Apostolic times.
    Christ said too Peter: "Upon this rock I will build my Church, and the gates of Hell shall not prevail against it" (Matthew 16:18). By the "gates of Hell", He meant all the power of the devil - all kinds of attacks, physical violence as well as false teaching. Christ promises here that the Church would be assailed always, but never overcome. This promise of Our Lord has been proved for almost 2000 years by the facts of history. Not one of the persecutors of the Church has prevailed over it. On the contrary, many of them have come to a fearful end. There will always be Popes, bishops, and laity, to compose the Church; the truths taught by Our Lord will always be found in His Church.

    3. After telling His Apostles to teach all nations, Christ said: "Behold, I am with you all days, even unto the consummation of the world" (Matthew 28:20). As the Apostles were not to live to the end of the world, Christ must have been addressing them as representatives of a perpetual Church.

    The Apostles themselves understood Christ to mean that His Church should endure. After organizing Christian communities, they appointed successors in their place, to live after them and carry on the Church. The Apostles instructed these successors to ordain in turn other bishops and priests. All these acts were to assure the perpetuity of the Church.

    Christ intended the Church to remain as He founded it, to preserve the whole of what He taught, and the shining marks which He gave it in the beginning. If the Church lost any of the qualities that God gave it, it could not be said to be indefectible, because it would not be the same institution. Indefectibility implies unchangeability. Our Lord promised to abide by the Church, to assist it, and to send the Holy Spirit to remain in it. God does not change: "Behold I am with you all days, even unto the consummation of the world" (Matthew 28:20).

    Because of its indefectibility the truths revealed by God will always be taught in the Catholic Church. Saint Ambrose said: “The Church is like the moon; it may wane, but never be destroyed; it may be darkened, but it can never disappear.” Saint Anselm said that the bark of the Church may be swept by the waves, but it can never sink, because Christ is there. When the Church is in greatest need, Christ comes to its help by miracles, or by raising up saintly men to strengthen and purify it. It is the bark of Peter; when the storm threatens to sink it, the Lord awakens from His sleep, and commands the winds and waters into calm: “Peace; be still!”

    The Catholic Church has, throughout its long history, proved itself indefectible, against all kinds of attack from within and without, against every persecution and every heresy and schism. As its Founder was persecuted, so the Catholic Church has been and ever will be persecuted. “You will be brought before governors and kings for My sake” (Matthew 10:18). “And you will be hated by all for My name’s sake” (Matthew 10:22). “No disciple is above his teacher, nor is the servant above his master” (Mathew. 10:24). “They will deliver you up to councils, and you will be beaten in the synagogues” (Mark 13:9). “They will arrest you, and persecute you” (Luke 21:12).
    The Church survived three hundred years of incredible persecution under pagan Rome. Of the 33 Popes that ruled before the Edict of Milan, 30 died as martyrs. That mighty Empire, with its colossal strength, before whose standard the nations quailed, could not kill the infant Church or stop its progress. In a short time the Popes were ruling where the imperial Caesars had issued edicts against the Christian Church. The Roman Empire waged ten fierce persecutions against the Church, but could not destroy it. In the year 313 the Emperor Constantine was converted and granted the Church freedom by the Edict of Milan.
    Then for two centuries hordes of barbarians swept upon civilized Europe, destroying the old Roman Empire. The Church not only survived, but converted and civilized the barbarians. God’s ever-watchful providence brought about the conversion of the Frankish King Clovis, with a great number of his warriors. This was the beginning of the firm establishment of the Church in the Frankish kingdom, although missionaries had gone there from the first century. In the eight century Saint Boniface converted Middle and Northern Germany, until then the home of violent paganism.
    For nine centuries Mohammedanism threatened Christian civilization. It was the Church under the Popes that urged the nations to league against Islam. In the sixteenth century the Mohammedan menace was subdued for a while. In recent decades it has made its rise again and we can see the threat in Iraq, in the Holy Land and East Timor.
    Not only non-Christians, but its own rebellious children have persecuted the Church. From the beginning heresy has attacked it from within. And still the Church lives greater than ever, changeless, indefectible. The long history of the Catholic Church is attended by schism and heresy, but each attack has only strengthened it. It has continued to live and spread in spite of everything and everybody.
    The Church is the Bride of Christ, cast into prison, starved, thrown to the beasts, trampled underfoot, hacked, tortured, crucified, and burned. But this fair Bride emerges from it all in the bloom and freshness of youth, serene, calm, immortal.

Indefectibility of Church

https://www.churchmilitant.com/catholicism/article/catholicism_church-indefectibility-of
Bradley Eli M.Div., Ma. Th.

Matthew 28:20: "I am with you all days, even to the consummation of the world"
The Catholic Church is in substance and essence the same Church that Christ founded and will remain so until the end of time. His Mystical Body, of which He's the head, will continue to be the source of truth and the means of grace for all generations.

Christ assured His doubtful Apostles that He'd protect His divinely established institution. In Matthew 28:18–20 He tells them:

All power is given to me in Heaven and in earth. Going, therefore, teach ye all nations, baptizing them in the name of the Father, and of the Son and of the Holy Ghost. Teaching them to observe all things whatsoever I have commanded you, and behold I am with you all days, even to the consummation of the world.

Our Lord is the reason that truth and grace will never and can never fail universally in the Church. One way Christ preserves the Church He founded was by providing Her with an infallible teaching authority via the Petrine office. He established this papal Magisterium in Matthew 16:18 when He told St. Peter, "Thou art Peter; and upon this rock I will build My Church, and the gates of Hell shall not prevail against it."

The attribute of indefectibility means the Church will never formally teach error on faith and morals, nor will She promote invalid sacraments on a universal level. It doesn't mean, however, that all prudential judgments of the pope or those in authority will be flawless or that local churches, either diocesan or national, will be free from corruption.

The Church has evidenced Her indefectible nature for 2,000 years in withstanding persecutions for three centuries by Roman emperors, two centuries by barbarians and nine centuries by Muslims. The Church's greatest enemies, however, are Her own leaders. Pope Pius VII spoke of these wolves in sheep's clothing when responding to Napoleon's threat of destroying the Church, "If popes, cardinals, bishops and priests have not succeeded in destroying the Church," said Pius VII, "how do you expect to do so?"

Indefectibility
https://www.catholicculture.org/culture/library/dictionary/index.cfm?id=34157 

Imperishable duration of the Church and her immutability until the end of time. The First Vatican Council declared that the Church possesses "an unconquered stability" and that, "built on a rock, she will continue to stand until the end of time" (Denzinger 3013, 3056). The Church's indefectibility, therefore, means that she now is and will always remain the institution of salvation, founded by Christ. This affirms that the Church is essentially unchangeable in her teaching, her constitution, and her liturgy. It does not exclude modifications that do not affect her substance, nor does it exclude the decay of individual local churches or even whole dioceses.
Bishop Schneider on Papal Infallibility and Indefectibility of Church

https://catholicism.org/bishop-schneider-on-papal-infallibility-and-indefectibility-of-church.html 
Brian Kelly, March 10, 2020

On the Question of the True Pope

https://www.catholicculture.org/culture/library/view.cfm?recnum=12325 
Bishop Athanasius Schneider ORC - on LifeSiteNews, February 28, 2020
On the question of the true pope in the light of the opinion of the automatic loss of the papal office for heresy and the speculations about the resignation of Benedict XVI
The hypothesis of the possibility of a heretical pope derives from the Decree of Gratian (dist. XL, cap. 6, col. 146) from the 12th century. According to the opinion expressed in this decree, the pope cannot be judged by any human authority, except if he has fallen into heresy (a nemine est iudicandus, nisi deprehendatur a fide devius). Basing themselves on this spurious decree erroneously attributed to St. Boniface (+754) and accepted by Gratian, the Medieval theologians and theologians of the subsequent centuries maintained as possible the hypothesis - but not the certitude - of a heretical pope. The eventual condemnation of a pope in the case of heresy by a so-called imperfect Council of bishops corresponds to the thesis of mitigated Conciliarism. The heretical thesis of Conciliarism holds that a Council is superior to the pope.

Even if — according to the opinion of the automatic loss of the papacy for heresy — the judgment of the loss of the papal office is pronounced by the heretical pope upon himself, and he automatically falls from office without any judgment by the Church, such an opinion contains a contradiction and reveals a hint of crypto-conciliarism. For according to this opinion, the College of Cardinals or a group of bishops would have to issue an official declaration about the fact of the automatic loss of the papal office. According to another opinion, the automatic loss of the papal office for heresy would be tantamount to a renunciation of the papal office. However, one has to bear in mind the inevitable possibility of disagreement among members of the College of Cardinals or the episcopacy regarding whether or not a pope is guilty of heresy. Hence, there will always be doubts regarding the automatic loss of the papal office.

The pope as pope cannot fall into formal heresy in the sense that he would pronounce a heresy ex cathedra. But according to renowned traditional theologians he can favor heresy or fall into heresy as a private doctor or also as pope, but only in his non-defining and non-definitive Magisterium, which is not infallible.

St. Robert Bellarmine’s opinion is that “a pope who is a manifest heretic, ceases in himself to be Pope and head, just as he ceases in himself to be a Christian and member of the body of the Church: whereby, he can be judged and punished by the Church” (De Romano Pontifice, II, 30). The opinion of St. Robert Bellarmine and other similar opinions on the loss of the papal office for heresy are based on the spurious decree of Gratian in the Corpus Iuris Canonici. Such an opinion has never been approved explicitly by the Magisterium or supported by an explicit teaching about its doctrinal validity by the Roman Pontiffs during a considerable period of time. In fact, this matter has not been decided by the Church’s Magisterium and does not constitute a definitive doctrine pertaining to the Universal and Ordinary Magisterium. 
This opinion is supported only by theologians, and not even by all the Fathers of the Church from antiquity. This opinion was not taught unanimously and universally by the bishops and the popes in their constant Magisterium. Neither Gratian nor St. Robert Bellarmine, nor St. Alphonsus, nor other renowned theologians asserted with their opinions a doctrine of the Magisterium of the Church. Even some interventions of individual Fathers of the First Vatican Council, which seem to support the opinion of the automatic loss of the papacy for heresy, remain their personal opinion, but not a formal teaching of the First Vatican Council. And even if some few popes seemed to support such an opinion (as e.g. Innocent III or Paul IV), this does not constitute a proof for the constant teaching of the Universal and Ordinary Magisterium. One also cannot cite Pope Gregory XVI to support the opinion of the automatic loss of the papal office for heresy. For he supported this thesis in his book The Triumph of the Holy See and the Church Against the Attacks of the Innovators before he became pope, hence not in his papal Magisterium.

The automatic loss of the papal office by a heretical pope touches not only on the practical or juridical aspects of the life of the Church, but also on the Church’s doctrine — in this case, on ecclesiology. In such a delicate matter, one cannot follow an opinion, even if it has been supported by renowned theologians (such as St. Robert Bellarmine or St. Alphonsus) for a considerable period of time. Instead, one must wait for an explicit and formal decision by the Magisterium of the Church — a decision which the Magisterium has not yet issued.

On the contrary, the Magisterium of the Church, since Popes Pius X and Benedict XV, has seemed to reject such an opinion, as the formulation of the spurious decree of Gratian was eliminated in the Code of Canon Law 1917. The canons that address the automatic loss of an ecclesiastical office for heresy in the 1917 Code of Canon Law (canon 188 §4) and in the 1983 Code of Canon Law (canon 194 §2) are not applicable to the pope, because the Church deliberately eliminated from the Code of Canon Law the following formulation taken from the previous Corpus Iuris Canonici: “unless the pope is caught deviating from the faith (nisi deprehendatur a fide devius).” By this act, the Church manifested her understanding, the mens ecclesiae, regarding this crucial issue. Even if one does not agree with this conclusion, the matter remains at least doubtful. In doubtful matters, however, one cannot proceed to concrete acts with fundamental implications for the life of the Church, such as, e.g., not to name an allegedly heretical or an allegedly invalidly elected pope in the Canon of the Mass or preparing for a new papal election.

Even if one supports the opinion of the automatic loss of the papal office for heresy, in the case of Pope Francis, the College of Cardinals or of a representative group of bishops has not issued a declaration regarding the automatic loss of papal office, specifying the concrete heretical pronouncements and the date when they happened.

According to the opinion of St. Robert Bellarmine, a single bishop, priest, or lay faithful cannot state the fact of the loss of papal office for heresy. Consequently, even if a single bishop or priest is convinced that Pope Francis has committed the crime of heresy, he has no authority to eliminate his name from the Canon of the Mass.

Even if one subscribed to the opinion of St Robert Bellarmine, in the case of Pope Francis doubt still remains, and there is still no statement by the College of Cardinals or a group of bishops, affirming the automatic loss of the papal office and informing the entire Church about this fact.

Faithful Catholics can morally (but not canonically) distance themselves from erroneous or evil teachings and acts of a pope. This has occurred several times in the course of the Church’s history. However, given the principle that one ought to give the benefit of the doubt regarding the position of one’s superior (in dubio pro superiore semper sit præsumendum), Catholics should also consider the correct teachings of the pope as part of the Magisterium of the Church, his correct decisions as part of the Church’s legislation, and his appointments of bishops and cardinals as valid. For even if one subscribes to the opinion of St. Robert Bellarmine, the necessary declaration of the automatic loss of the papal office has still not be issued.

A moral and intellectual “distancing” of oneself from erroneous teachings of a pope also includes resisting his errors. However, this should always be done with due respect for the papal office and the person of the Pope. St. Bridged of Sweden and St. Catherine of Siena, both of whom admonished the popes of their times, are fine examples of such respect. St. Robert Bellarmine wrote: “Just as it is licit to resist the Pontiff who attacks the body, so also is it licit to resist him who attacks souls or destroys the civil order or above all, tries to destroy the Church. I say that it is licit to resist him by not doing what he orders and by impeding the execution of his will” (De Romano Pontifice, II, 29).

Warning people about the danger of a pope’s wrong teachings and actions does not require convincing people that he is not the true pope. This is required by the nature of the Catholic Church as a visible society, in contrast to the Protestant understanding and to the theory of conciliarism or semi-conciliarism, where the convictions of an individual or of a particular group inside the Church are considered as having an effect upon the fact of who is the true and valid shepherd in the Church.

The Church is strong enough and possesses sufficient means to protect the faithful from the spiritual damage of a heretical pope. In the first place, there is the sensus fidelium, the supernatural sense of the faith (sensus fidei). It is the gift of the Holy Spirit, by which the members of the Church possess the true sense of the faith. This is a kind of spiritual and supernatural instinct that makes the faithful sentire cum Ecclesia (think with the mind of the Church) and discern what is in conformity with the Catholic and Apostolic faith handed on by all bishops and popes, through the Universal Ordinary Magisterium.

One should also remember the wise words that Cardinal Consalvi spoke to a furious Emperor Napoleon, when the latter threatened to destroy the Church: “What we, i.e. the clergy, tried to do and we did not succeed, you for sure, will not succeed.” Paraphrasing these words one could say: “Even a heretical pope cannot destroy the Church.” The Pope and the Church are indeed not totally identical. The Pope is the visible head of the Militant Church on earth, but at the same time he is also a member of the Mystical Body of Christ.

The sentire cum Ecclesia requires from a true son or daughter of the Church that he or she also praise the pope when he does right things, while asking him to do still more and praying that God enlightens him so that he may become a valiant herald and defender of the Catholic Faith.

The former Pope Benedict XVI is no longer the pope. It suffices to re-read the core of Pope Benedict XVI’s declaration of renunciation to realize what it meant. The following affirmations of the former Pope Benedict XVI eliminate any reasonable doubts about the validity of his abdication, and his recognition of Pope Francis as the only true pope: “Among you, in the College of Cardinals, there is also the future pope to whom today I promise my unconditional reverence and obedience” (Farewell address to the Cardinals, 28 February 2013). “I have taken this step with full awareness of its gravity and even its novelty, but with profound interior serenity” (Last General Audience, February 27, 2013). “There is not the slightest doubt about the validity of my renunciation of the Petrine ministry. The only condition of validity is the full freedom of the decision. Speculation about the invalidity of renunciation is simply absurd” (Letter from February 18, 2014, to Andrea Tornielli, published in La Stampa, February 27, 2014). During a conversation with a journalist from the Italian newspaper Corriere della Sera, the former Pope Benedict XVI said: “The Pope is one, he is Francis.” These words of Benedict XVI were reported in the written edition of Corriere della Sera, June 28, 2019 and anticipated in the Italian version of Vatican News on June 27, 2019.

The Church is a visible society. Therefore, what was essential for the fulfillment of Benedict XVI’s resignation was not his possible internal thought but what he externally declared, for the Church does not judge about internal intentions (de internis non iudicat Ecclesia). Pope Benedict XVI’s ambiguous acts, like wearing a white cassock, keeping his name, imparting the apostolic blessing, etc., do not affect the unequivocal meaning of his act of renunciation. Many of his demonstrable and unequivocal words and actions after his resignation also confirm that he considers Pope Francis, and not himself, to be the pope.

Declaring Pope Francis to be an invalid pope, either because of his heresies or because of an invalid election (for reasons of alleged violations of the Conclave norms or for the reason that Pope Benedict XVI is still the pope because of his invalid renunciation) are desperate and subjectively taken actions aimed at remedying the current unprecedented crisis of the papacy. They are purely human and betray a spiritual myopia. All such endeavors are ultimately a dead end, a cul-de-sac. Such solutions reveal an implicit Pelagian approach to resolving a problem with human means; a problem, indeed, which cannot be resolved by human efforts, but which requires a divine intervention.

One need only examine similar cases of the deposition of a pope or declaration of the invalidity of his election in Church history to see that they provoked rivaling and combatting claimants to the papal office.

Such situations caused more confusion for the Church than did tolerating a heretical or doubtfully elected pope with the supernatural vision of the Church and trust in Divine Providence.

The Church is ultimately not a human but a divine-human reality. She is the Mystical Body of Christ. Attempts to resolve the current crisis of the papacy which favor the opinion of St. Robert Bellarmine with its concrete solution, or take refuge in the unproven theory of Benedict XVI still being the only true pope, are doomed to fail from the start. The Church is in the hands of God, even in this most dark time.

We must not be lax in proclaiming Catholic truth and warning and admonishing when papal words and actions clearly harm the faith. But what all true sons and daughters of the Church ought to do now is launch a serious world-wide crusade of prayer and penance to implore a divine intervention. Let us trust in the Lord’s words: “Will not God give justice to his elect, who cry to him day and night? Will he delay long over them?” (Luke 18:7).

February 28, 2020

+ Athanasius Schneider, Auxiliary Bishop of the Archdiocese of St. Mary in Astana

The SSPX on Indefectibility of the Catholic Church

http://archives.sspx.org/District_Superiors_Ltrs/2001_ds_ltrs/jan_01_district_superiors_letter.htm
Fr. Peter R. Scott SSPX, District Superior, January 2001

Allow me to continue last month’s considerations. The great difficulty in coming to terms with the present crisis in the Church is to understand how it could be possible for such error and compromise on questions of Faith to enter into the highest positions in the Church, for did not Our Lord say to St. Peter, and through him to his successors: "I have prayed for thee, that thy faith fail not" (Lk. 22:32). Is it possible to resist bad prelates and a bad pope without saying that the Church has failed, that it is no longer indefectible? Is not such a resistance a denial of the very nature and structure of the Church, and consequently of its indefectibility? Can we say that we believe in the Church and its authority without actually here and now submitting is everything to those who wield that authority? Can we admit that the Church is indefectible and at the same time that the practical universality of prelates, together with the pope and the Roman Curia, push the ecumenical errors of the Second Vatican Council?  The sedevacantists deny it, and basing themselves on the indefectibility of the Church’s authority come to deny its visible hierarchical institution (and hence, of course, its indefectibility), namely the pope, the bishops and that there are even any Catholic faithful outside of themselves.
The misunderstanding here lies in the meaning of the term "indefectible". What do we mean when we call the Church indefectible? The catechism tells us that it means that the Church will last until the end of time as Christ founded it, that is without any substantial change. 
The popes have repeated the "everlasting" (Leo XIII, Dz 1955) nature of the Church, rock solid until the end of time (Vatican I, Dz 1794), without which Our Lord’s words "the gates of hell shall not prevail against it" (Mt. 16:18) would not be true. However, that indefectibility does not necessarily lie in any particular exterior function of the hierarchy. If this were the case, the great Western Schism, with up to three parallel popes at one time could not have existed, nor would the stringent limitations on papal infallibility defined by Vatican I exist. The fact that the pope is not always infallible means by definition that he can fail, as a person, as a teacher, for as long as he does not use the fullness of papal authority to which infallibility is attached.

Most people have a very legalistic view of the Church, and consequently of its indefectibility, which is why they find it impossible to conceive that three popes and so many prelates could have defected from the full and complete profession of the Faith, and find themselves bound either to either accept all the modernist changes, or to reject the entire hierarchical Church, as the sedevacantists do.

Dr. Ludwig Ott in Fundamentals of Catholic Dogma explains, to the contrary, the true nature of the Church’s indefectibility:

The intrinsic reason for the indefectibility of the Church of Christ lies in her inner relation with Christ, who is the Foundation of the Church (I Cor 3:11) and with the Holy Ghost, who dwells in her as essence and life-principle. (p. 297)

The indefectibility thus primarily consists in the divine life infused into the Church’s members through the Holy Sacrifice of the Mass and the sacraments, and is in no way tainted by the human defects, imperfections and failures of members of the visible hierarchy, as high as they might be. Pope Pius XII points out in his magnificent 1943 encyclical On the Mystical Body of Christ (Mystici Corporis Christi) that although the Church’s hierarchy was instituted by Christ, it is not on such juridical structures that its indefectibility is founded:

Although the juridical principles, on which the Church rests and is established, derive from the divine constitution given to it by Christ and contribute to the attaining of its supernatural end, nevertheless that which lifts the Society of Christians far above the whole natural order is the Spirit of our Redeemer who penetrates and fills every part of the Church’s being and is active within it until the end of time as the source of every grace and every gift and every miraculous power. (§ 63)

It is in fact the enemies of Catholicism who see exclusively the external structure and who accuse the Catholic Church of "ecclesiastical formalism". This is Dom Aelred Graham’s term in The Teaching of the Catholic Church (Vol II, p. 730, Ed. Canon Smith, 1947), and here is his commentary:

The reason for this power of survival lies, not in the Church’s juridical elements, but in the indestructibility conferred upon her by the abiding presence of the Holy Spirit and of Christ himself. The visible hierarchy, the elaborate Church organization, being inseparable from human imperfections, though a part of Our Lord’s plan from the beginning, have not in themselves the stuff of immortality. This they derive from the sources of grace and divine life within, the hidden riches of the Mystical Body which constitute the veritable "mystery of the Church."

The principal error of the sedevacantists, who attach indefectibility entirely to the exterior hierarchical structure, is likewise that of ecclesiastical formalism. With a little more appreciation of the life of grace received through the sacraments, with a little more understanding of the human weakness to which we are all subject, they would see how the Church continues through and despite the defects of its members, whether they be defects of Faith or Charity, or uncontrolled passions of anger, envy or concupiscence. They would likewise understand a little more the interior suffering of those struggling against modernism infecting their own minds, such as the pope, and the torment of those orthodox priests and faithful struggling against modernism in the Novus Ordo. If we do not agree with their prudential miscalculation, and their subsequent compromises, we cannot accuse them of not being a part of the Mystical Body of Christ, we cannot refuse to pray for them, united as we are at the altar, at the Holy Sacrifice of the Mass, to Christ Crucified, for as long as their Masses are offered validly by those who profess the Faith in union with the Catholic Church. Likewise by standing up against and condemning these defects in the hierarchy, by refusing to accept the abuse of authority destroying the very sacramental and supernatural life it was instituted to defend and promote, we in fact defend the Church’s true indefectibility, as is our duty before God.

Nevertheless, as we enter this New Year, let us be wary of our own grave responsibility of maintaining in a precise a manner as possible, all the exterior aspects of the Church’s life, which are in no way extrinsic to its supernatural mystery. This means perfect fidelity to the magisterium, legitimate obedience to the hierarchy, awe and respect for the priesthood, the consecrated state and the holy vows of religion, careful attention to every detail in the celebration or assistance at Holy Mass and in the administration and preparation of the sacraments, unshakable devotion to the Blessed Virgin Mary. Nothing is unimportant, accessory, simply human or readily modifiable in all these details of ecclesiastical institution. Fr. Calmel, O.P. has this to say:

That is why we will do all in our power to prevent these means from being perverted or annihilated, as has been done by revolutionary maneuvers since Vatican II. In our resistance, we are assured of being faithful to the Church, for whatever the modernists try to tell us, it wishes to maintain the means that are necessary for it to accomplish its function of mediation. And it wishes to perform this function of mediation in order to live in charity, that Our Lord reside in her by the indwelling of love and by the Eucharistic Presence. (Mysteres du Royaume de la Grace, I, pp. 126-127).

These times of confusion can be for us times of peace and calm, if such is our Faith in the mystery of the Church, a supernatural, indefectible mystery that we cannot see, but which we adhere to with all our mind, will and heart.

Yours faithfully in Christ Our Lord, Our King and Our Sovereign High Priest,
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