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MAY 1, 2019
“Life Teen” movement. Is it good for Catholics?
Here’s what ChurchMilitant.com has to say:
Life Teen … the Protestanized program which instills in young people's minds that what's important in the Church is fellowship and guitars.

For the record, Life Teen was founded by a child molester, former priest Dale Fushek, who was charged with 10 counts of sexually abusing teens and young adult males. A plea deal got him a light sentence, but he was eventually excommunicated by Bp. Thomas Olmsted for opening up a Protestant praise and worship center in disobedience…
Source: Michael Voris, August 8, 2019, https://www.churchmilitant.com/video/episode/vortex-competing-catholicism-in-crookston?mc_cid=69e3825510&mc_eid=04daa98f29 -EXTRACT 

11 of 125 readers’ comments

(Lifeteen crap is being shoved down the throats of homeschoolers in our town and they are threatening not to allow them to receive their confirmation if they don't go through the Protestant faith formation Life Teen founded by a criminal pervert who abused many boys!

(This issue of Vortex disturbed me probably more than any others - a direct confrontation of the evils that lurk in the Church and the bishops who try to keep truth from reaching the people! Keep the good works up Church Militant and know prayers are always with you!!!! –Fr. Mark
(I live in the diocese of Phoenix and was a parishioner of St. Timothy Parish when Dale Fushek was pastor. Bishop Olmsted may have excommunicated the sexual child abuser Dale Fushek but Bishop Olmsted allows Life Teen to FLOURISH in the diocese!! The majority of parishes in the Phoenix metro area have this program for both junior and senior high students. It is a huge betrayal of the sheep!

(I'm glad you mentioned Life Teen. At our nearby parish this was instigated several years ago and I thought it was a good Catholic one, so much that I was teaching 7th graders CCD. And urged them to join this at 14. Then I noticed them sponsoring certain things like a hard metal so-called Christian rock group at the parish that just didn't seem right.
(The Life Teen programs I attended to in the Phoenix area, years ago, were irreverent and silly. So were the kids that lined the back of the church, talking and laughing. And you could get better music on the radio. I've always believed Life Teen played its unfortunate role on the number of Catholics who eventually walked away from the Church. It doesn't surprise me at all that in the modernist Church today that it still exists.

(I have had the exact same experience. My Franciscan Pastor proudly announced to the congregation that he was instrumental at starting Life Teen and implemented it immediately at the parish. My wife-to-be, who was in the process of converting at the time, and I attended one of these LT Masses. She was ready to go back to being a Lutheran afterwards. I was told by one of the LT leaders that one young man would not be coming to Church, if not for Life Teen. I responded to her that he probably has no real grounding in the faith if it takes shallow entertainment and "relevant" easy preaching to keep him showing up for Mass. I never like going to Mass and being commanded to clap, shout, or some other nonsense. The Mass in itself is should be all that I need. The Consecration is the greatest miracle I need to see. Gaudy, unnecessary, profane gestures and simplified, embarrassing homiletics does nothing to enrich the worship experience--even for teens, who are smarter than LT leaders think.

(Over the years, I've read many on-line discussions on the subject of Life Teen. For one reason or another, just mentioning "Life Teen" prompts an outpouring of negative comments, and very few positive ones. After attending three Life Teen masses at two different parishes many years ago, my perspective at the time was that the movement was silly, shallow, irreverent and not a good thing for teens or their families.
(The "Life Teen Mass" was part of the original packaging of Life Teen. It seemed sincere enough -- an attempt to place teenagers at the summit and source of our lives as Christians, the Holy Eucharist, most especially Mass on Sunday. That was the stated reasoning behind having a "Life Night" (the catechetical and social portion of the program on Sunday night after the "Life Teen Mass" scheduled for the late afternoon hours of Sunday). The way it was modeled and branded was to have the celebrant invite the high school teens to come up around the versus populum altar for the Eucharistic Prayer; that was shut down when the Vatican issued some liturgical instructions in the early 2000s. But still, the "Life Teen Mass" was, according to resources sent to subscribing parishes by the Life Teen office in Mesa was to focus on youth to the point of making musical choices with them in mind and for the priest to gear his homily exclusively toward the youth, even though this was a regularly scheduled Sunday Mass in a parish. I bought into for a few years, but that was long enough to see that even "Life Teen Masses" and the more interpersonal approach of "Life Nights" was not holding the vast majority of participants in authentic Catholicism into their 20s. And the adults, who hadn't had anything of substance in their formative years, often times wound up being "locked in" to the Life Teen model, afraid to further grow in the One True Faith. Eventually, as a Pastor, along with the youth minister and others, decided on the approach of gleaning from Life Teen its more solid suggestions and resources as part of developing our own program of Catholic catechesis.

Kind of a funny story from the last months of our final year of subscribing to Life Teen. I had started to say the Traditional Latin Mass two days a week and worked with the youth minister to have a Wednesday evening Traditional Mass for the high school youth. We were still, technically, a "Life Teen parish," so after that Mass, I said to the youth minister, "Kind of puts a whole different perspective on the concept of a Life Teen Mass, doesn't it?"

(I remember Life Teen from the 80's, when I was Episcopalian. It had the guitars, hand waving, etc. I didn't wave my hands. I didn't like the music. I didn't like it at all. I was surprised when I found out that there are Catholics that have Life Teen. I thought, why are they doing that? That's Protestant!

(I am genuinely remorseful for ever having participated in Lifeteen as a "Core Team member," even after my own sons indicated they thought it was BS. I'm a slow learner but my eyes have been opened. Do you think it's a confession-worthy sin? I know it's worthy of reparations! At least I was able to convey very traditional values at the time, and was even complained about by liberal parents! 

(I let my daughter go to Lifeteen. I regret it. But, she did make some good friends. Luckily, she attends Latin Mass as she is able. She attends Christendom College. I knew something was amiss with Lifeteen when she was happy to see one other girl kneel for Holy Communion. The girls (2 daughters) attending Christendom have gotten us to Latin Mass and a better parish. It was a really great decision to switch parishes.
Here’s how Life Teen describes itself:
What is Life Teen?

Life Teen is a movement within the Roman Catholic Church, Life Teen leads teenagers and their families into a deeper relationship with Jesus Christ and His Church. –lifeteen.com
https://en.wikipedia.org/wiki/Life_Teen: EXTRACT
Life Teen is a Catholic youth ministry organization and movement originating in the United States. Life Teen believes that "Eucharist-based ministry has the power to transform teens, transform parishes, and transform culture."["Inspired by Pope John Paul II's call for a New Evangelization, Life Teen believes that youth are the key to this new springtime in the Church." 

Life Teen is known primarily for their parish-based Life Teen program for high school teenagers and is used by over 1,800 Catholic parishes in 31 countries around the world. In 2003, "seeing the need for dynamic middle school ministry," they launched the Edge program for middle school youth which is now used by almost 1,000 parishes in 10 countries. As of 2005, over 100,000 high-school-age Catholics across the country attend Life Teen each week. 

Though Life Teen is in less than 10% of American parishes, more than 40% of American seminarians had some connection to the program during their teen years. 

Life Teen has developed a dynamic model to help Youth Ministers and adult program leaders, known as Core members, execute comprehensive Catholic youth ministry in a parish setting. In the program, youth typically attend a Sunday Mass specifically intended for them, which is also often attended by teens' families and other interested parishioners. Music and homilies are focused on teens and teens are invited to be trained in approved liturgical ministries such as lectors, ushers, altar servers, greeters, and extraordinary ministers of the Eucharist. Following Mass, a "Life Night" is held, which incorporates teaching in Catholic beliefs, interactive activities, and socialization.
Most Life Teen Programs utilize multiple events during the week, such as Bible Studies, social events, and the like to provide teenagers with healthy and holy activities to take part in during the week that will not only strengthen their bonds with each other, but will strengthen their relationship with God as well.

Every Life Teen and Edge program is encouraged to host two weekend-long retreats for their teens. Life Teen programs are typically established in individual parishes.

Life Teen maintains a focus on helping teens fall deeper in love with Jesus in the Eucharist. Primarily this is done through celebration of a youth focused Mass, "the most important part" of every Life Teen and Edge program. 
While particular efforts are made to create a welcoming atmosphere, reverent and relevant music, and an engaging homily that speaks to the issues in teens' lives, While these liturgies often referred to by parishes as a "Life Teen" Mass, they are not a teen only Mass, but a regular/communal Mass that is normally celebrated on Sunday evening.
Each week thousands of people attend one of these liturgies. The focus of the youth Mass is on helping teens and their families to fully participate, understand, and foster transformation through their prayer at Mass. Portions of homilies are often geared toward teenagers, their culture, and the relevance of their faith today.

The music ranges from traditional Catholic hymns sometimes with a modern arrangement, to the latest Catholic worship songs. Instrumentation, quality sound and an emphasis on song as prayer help give an energy and reverence to these Masses. Life Teen has a transcription of a video talk by Fr. Robert Schreiner explaining the role of music within Liturgy…
Life Teen was established in 1985 at St. Timothy's Parish in Mesa, Arizona to "lead teens closer to Christ." Founder and then-priest Dale Fushek believed that a new approach was needed to evangelize the Catholic youth in the area. The goal was to revolutionize youth ministry and bring the message of Jesus Christ to teenagers in a way they could understand. Fushek was later excommunicated when he opened a non-denominational Protestant oriented worship center in the Phoenix area; he was then embroiled in allegations that he sexually abused teenage boys and young adult males; he was ultimately laicized by the Church. 

Life Teen Problems Go Beyond the Rubrics
https://www.catholicculture.org/culture/library/view.cfm?recnum=7191
By Leila M. Lawler, Catholic World News, July 30, 2004
Leila Lawler discusses why she considers the Life Teen movement profoundly and fundamentally flawed. She says it prevents young people from being part of family life and it panders to their inclination to live in a mentality of entertainment.
As a result of a meeting between Bishop Olmsted of Phoenix, Arizona (where the Life Teen movement was founded) and Cardinal Arinze of the Vatican's Congregation for Divine Worship, some changes have been ordered in the way Mass is celebrated in Life Teen, to bring it in line with the new General Instruction of the Roman Missal (GIRM). Anyone who has experienced a Life Teen Mass knows that the program brings many innovations to the liturgy. Some people, like myself, strenuously object to Life Teen. Others argue that the liturgy changes and should be able to accommodate various styles, including those attractive to young people.
How much would it take to change the liturgical practices of Life Teen for orthodox Catholics to be happy?

I personally would never be happy with Life Teen no matter how orthodox their liturgy, and here's why.

Life Teen is a movement that purports to bring the Mass to teens, to evangelize them and help them to live their Catholic faith more fully. I believe that most people involved are motivated by this desire and have good intentions. I think that for the most part the movement tries to adhere to the Catechism of the Catholic Church; and if you visit the Life Teen web site you will find fairly orthodox answers to questions regarding faith and morals posed by teens. I suppose it is possible that the Life Teen liturgy could be brought into conformity with the letter of the GIRM.

Nevertheless, I think this movement is profoundly and fundamentally flawed because it does two things. First, it separates young persons at the most decisive stage of their lives from their families. Second, it panders to the teenager's inclination to live in a mentality of entertainment.

What we call a teenager — as if that term connotes a species separate from the rest of us — is really a person on a trajectory from his youth to his adulthood. In the teen years that person is discovering who he is in relation to the family he was born in and the world he is entering. The Church, through Catholic culture built by priests and families, has always striven to integrate all the stages of life, passing along the faith by this means.

In the history of the faith one would never find a situation in parishes in which worship was restricted by age, nor would one find some members of the family taken apart from others on a regular basis.

Until now.

In parishes where Life Teen is fully implemented according to its founder's vision, young people worship apart from their families every Sunday. In these parishes, in fact, you often find a "family Mass" geared toward infants and children, a Saturday afternoon Mass geared toward elders, and a Life Teen Mass on Sunday afternoons (right at Sunday dinnertime) for the teens. Every single Sunday.

(Each one of these liturgies is celebrated in a "style" that would be unwelcome to the congregations targeted for the others. The teens find the children's Mass silly, as do the elders. The elders are not able to relate to the noise of the Life Teen, the drums and synthesizer, and the anticipatory Mass on Saturday is so deliberately low-key that all but the elderly find it soporific.)

Yet the Holy Father teaches, in Familiaris Consortio (18) — as the Church has always taught — that the family is God's plan, His school, for love.

The love between husband and wife and…between members of the same family — between parents and children, brothers and sisters and relatives and members of the household — is given life and sustenance by an unceasing inner dynamism leading the family to ever deeper and more intense communion, which is the foundation and soul of the community of marriage and the family.
God's plan for society is for all ages in the family to worship together.The Holy Father goes on to address the issue of ministering to one member ofthe family (say, the teenager, as Life Teen claims to do) this way:
A form of missionary activity can be exercised even within the family. This happens when some member of the family does not have the faith or does not practice it with consistency. In such a case the other members must give him or her a living witness of their own faith in order to encourage and support him or her along the path towards full acceptance of Christ the Savior. (54)

But how would this take place if the members of the family never encounter each other at worship? If on Sunday — which is meant by the Creator to be the one day when life slows down and family members set aside time to enjoy each other — we have a Church-instituted day of more rushing about, more separation from each other, then what have we gained? And how do we blame the world?

The Pope writes, in Dies Domini (52):

Sharing in the Eucharist is the heart of Sunday, but the duty to keep Sunday holy cannot be reduced to this. In fact, the Lord's Day is lived well if it is marked from beginning to end by grateful and active remembrance of God's saving work. This commits each of Christ's disciples to shape the other moments of the day — those outside the liturgical context: family life, social relationships, moments of relaxation — in such a way that the peace and joy of the Risen Lord will emerge in the ordinary events of life. For example, the relaxed gathering of parents and children can be an opportunity not only to listen to one another but also to share a few formative and more reflective moments.

It might be objected that parents today don't see their role this way. Society is so fragmented, parents are so distracted, and grandparents are so isolated. The only solution is to reach teens where they are, with what they know, which is entertainment experienced in isolation from everyone but one's peers. But I have never yet heard of a solution to any problem that consists of more of the problem, unless one is proposing to inoculate teens against frivolity by a one-time dose. That doesn't seem to be the case with Life Teen. No, rock music, group hugs, emotional entertainment masked as liturgy — somehow these are offered as the path to meaning. In addition, the problem does not exist outside the Church's ability to act. On the contrary, if pastors saw these issues as part of their responsibility rather than givens — as problems that they should counteract rather than immutable facts of life— perhaps we would see changes in society sooner than we thought possible.

For example, what if pastors saw precisely the issue of entertainment as something they could influence by their teaching? What if they imparted to their flock the reality that Catholic culture has always emphasized work, worship, and celebration as proper human activities? Entertainment has always been considered at most a diversion: a small portion of life's events, a bit of piquancy to enhance the main dish. Taken out of proportion, a fascination with entertainment can mask a tendency to boredom and even despair.

Nowadays entertainment is perceived as the goal of life, to the point that parents willingly give their children over to its pursuit. (Maybe they are caught up in the entertainment trap themselves?) In the process, they relinquish their role, which is to guide and admonish, to keep their progeny disciplined for what God may send. In most cases, what God sends is family life for our children. How well prepared to live it will they be if their only formation has been in noise and selfish alienation from others?

Moreover, the suggestion that today's parents are too distracted seriously underestimates their true longings. Most of them are anxiously, if ineptly, seeking a way to help their children find meaning. Although we might not agree that it takes a village to raise a child, it certainly takes a family, together with a Church and a community. If parents are not doing a good job, it is certainly not for lack of interest on God's part. Perhaps the lack is elsewhere.

Pastors of souls have relinquished their role in assisting families in the difficult but necessary task of raising children. In a way it's easier to give people what they want — which is just what pastors often accuse parents of doing with their kids. If priests are not convinced that parents have the grace of state to deal with their children, even almost-grown children, maybe it does seem logical to propose some sort of alternative plan, complete with rock concerts and movie nights. And maybe parents go along with that because they in turn have lost sight of their responsibilities.

The answer to the question of what to do with teenagers in the face of supposed parental diffidence and teen alienation then becomes simple, although perhaps not easy: rather than try to step in with innovations that ultimately circumvent God's plan, help the parents. Begin with the meaning of Sunday. (Read Dies Domini, the Pope's document on Sunday worship, and Familiaris Consortio, the document on the family.)

Show them an understanding of the teen years as a time for bonding with both the younger and the older members of the family. Help them find the path of fortitude in standing against the ways of the world in matters of entertainment, chastity, and use of time. Encourage them to build a life of family prayer and worship. Teach the truths of the Catholic faith on building society. Let the family become what it is, "a community of life and love!"

Due to the reservations outlined by Deacon Jim Russell in this essay below, Life Teen has removed Eve Tushnet’s column, “God Delights in Me: What I’ve learned as a gay Catholic,” from their website. Eve Tushnet is author of “Gay and Catholic”.
Gay & Catholic Lands at Life Teen: A “Yes” or a Mess?

https://www.crisismagazine.com/2015/gay-catholic-lands-life-teen-yes-mess
March 11, 2015
Find strong criticism (by apologist Dr. Taylor Marshall and others) of Life Teen at theologian Fr. John Stone’s Twitter account https://twitter.com/johnthemadmonk/status/1133194784238125056?lang=en:

Whatever “life teen” might be, it certainly not “Catholic” evangelization! … etc.

Life Teen founder, ex-priest, Dale Fushek, writes “tell all” book

https://patrickmadrid.com/life-teen-founder-ex-priest-dale-fushek-writes-tell-all-book/
By Patrick Madrid, March 28, 2011
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Dale Fushek, a notorious former priest of the Diocese of Phoenix, has had a tumultuous life of late. Perhaps best known as the founder of Life Teen, his notoriety stems not only from his legal troubles over accusations of immoral behavior with young men, but also from the fact that, since his dismissal from the priesthood and subsequent laicization, followed in 2008 by his excommunication from the Catholic Church.  That last episode in Mr. Fushek’s strange saga was prompted by the fact that the former priest started his own Church — the Praise and Worship Center — which he envisioned as a “non-judgmental community of faith.” Needless to say, he has been a source of many a migraine headache for his former bishop, Most Rev. Thomas Olmsted, and for the clergy and faithful of the Diocese of Phoenix.

As you might expect, Mr. Fushek wants to tell his side of the story and has done so in his new book, The Unexpected Life, which has just been released. Not having read the book, I can’t comment on its contents. But even so, just based on statements like the following, I can draw some pretty clear conclusions about what tack its author takes in trying to justify and exculpate himself.

“I feel I never left the Catholic Church,” Fushek said. “They left me.”

Yeah. Right.

P.S. Please note that I am not promoting this book. Far from it. But because this man has caused a lot of problems for a lot of people, most notably for Bishop Olmsted, I want people to be aware of the latest chapter in Mr. Fushek’s strange post-Catholic career.

Read the many comments at http://lifeteenisdangerous.blogspot.com/. One of them:
The founder of LifeTeen has finally been excommunicated. Not for abusing children, mind you, but for starting a new church-- the Praise and Worship Center in Phoenix, AZ. See the link here.
Why Praise and Worship Music is Praise, But Not Worship

http://www.chantcafe.com/2011/06/why-praise-and-worship-music-is-praise-but-not-worship/
By Fr. Christopher Smith, June 2, 2011
The first time I ever went to a Life Teen Mass I was sixteen years old. It was New Years’ Eve and I thought, instead of going downtown with my pagan friends, I should be a good Catholic boy and ring in the New Year with Jesus. The parish that had the Life Teen Mass was not mine, but I went anyway. Everyone had been telling me that there were lots of people my age, who were serious about their faith, and that it would be a Spirit-filled time. Some of my friends were going to be there, too, so what could be better?

But as soon as the Mass started, I felt like I had stepped into a no-man’s land suspended between Catholicism and some vague form of Protestantism that I as a convert had never seen before. It wasn’t that the music was strange to me. I grew up with contemporary Christian music around the house and listened to it on the radio (when I wasn’t listening to classical music or Latin dance music). So I knew the songs. The church was full of high schoolers and Baby Boomers and they all seemed to know and love each other.
But as the Mass unfolded, I kept noticing things that I knew very well were not in the rubrics, those pesky little red directions in the Missal that tell us how to celebrate the Mass properly. The Life Teen coordinators had decided that they would modify the Mass to make it fit whatever they deemed necessary to get the kids involved. And so there was dancing, hand-holding, and music that had nothing to do with the actual texts of the Mass.

But then, it was time for the Eucharistic Prayer. The celebrant invited all the kids to come around the altar. As the church was quite full, this was rather cumbersome and also pointless. But everyone stood up and made their way as through a mosh pit (I am showing my age, now!) to get closer to the altar. I stayed behind in the last pew. And of course, the celebrant thought that I was too shy to come up and so he encouraged me, from the altar, to join the kids. I had had enough, and so I yelled from the back pew, “No, sorry, Father, I’m a Catholic, I don’t do that kind of thing,” and pulled out a rosary and knelt to pray it as I watched the Eucharistic Prayer degenerate into something eerily similar to the ecstatic cults we had studied about in Ancient Greek History.

Not only did I never go back to a Life Teen Mass, I started the next Sunday to go to the Orthodox Church. There I felt like I was worshipping God and not having earnest adults try and fail to make religion relevant to me by assuming I was too young or stupid to understand real worship. It was fifteen years before I ever had to participate in anything similar ever again. By this time, I was a priest and I had been asked to preside over a Holy Hour for young people. The youth minister in this particular parish was very sensitive to the fact that Praise and Worship was not my thing, and she warned me ahead of time.

As I knelt there in front of the Blessed Sacrament, I realized something. The same people were doing the music who were doing it fifteen years before. It was the same music, the same songs that I made fun of when I was the age of the kids who were in the pews behind me. How relevant is that? But this time the kids who were there just seemed bored. I asked them afterwards what they thought of it, and one young man said, “Well, that was ok, I guess. When are we having another Latin Mass, Father?”

Of all of my friends from high school who were Life Teeners, not one of them is a practicing Catholic anymore. Will the kids today who are raised on a diet of Praise and Worship continue to practice the Faith when they are no longer of that age middle-aged people in the Church want to cater to? I don’t know. But my experience has brought me to reflect on why Praise and Worship Music is not appropriate for the liturgy:
1. P&W music assumes that praise is worship.
All of us are called to lift our hearts, minds and voices to God in prayer. A particular type of prayer is praise, when we recognize God’s goodness, holiness and mercy by our own actions of praise. Praise has always been accompanied by music. Praise has always been something that takes place on an individual or small group level. It is often spontaneous and takes the form of culturally relevant symbols and forms. Praise is something common to all Christians and to many other religions.

Worship is indeed a type of praise, and music is an integral part of it. But the sacred liturgy is the public prayer of the Church, a corporate worship by which baptized Catholics enter into a Mystery which is not of their making. Being a corporate action, it is governed by law and tradition so as to preserve its unity throughout the world and its fidelity to the Message revealed by God. Worship is a Christian act of the baptized gathered by bonds of communion with the visible institutional Church.

P&W music actually identifies worship with praise, by grafting the freer and more individualistic nature of praise onto the communal prayer of the Church’s worship.
2. P&W music assumes that worship is principally something we do.
Martin Luther defined the Mass as a sacrifice of praise. It is something we render to God. The Council of Trent solemnly defined against Luther that the Mass is a true sacrifice. The Mass is the re-presentation of the Sacrifice of Christ to His Father on Calvary in the Holy Spirit. The Mass is something that Jesus does, the Redemption, the fruits of which are shared with us in the Sacrament of Holy Communion. Worship is not Praise, but Sacrifice and Sacrament. Worship is something that Jesus Christ brings about in us through His self-offering to the Father.

P&W music reduces the Mass to a sacrifice of praise that we offer to God. Even when P&W proponents assent to the teaching of the Church on the Mass, it is as an abstract truth of faith. In the concrete, our sacrifice of praise is grafted onto that Sacrifice of Redemption. It overlooks the fact that it is the Sacrifice of Redemption that is the highest Praise to the Trinity, and that our participation in it is not by what we do, but by who we are as baptized Christians in the life of grace.
3. P&W music assumes as its first principle relevance.
P&W recognizes that music is important in the Church’s worship. But it also posits that music must “reach people where they are.” It must be relevant to those who hear it. Relevance, however, is an ambiguous notion. What is relevant to me may not be relevant to someone else, and so P&W introduces into the liturgy an element of subjectivism based on human concerns.

Often P&W is directed at an ostensibly missionary effort. The idea is that, if people find the music at Mass attractive or relevant, they might be brought into a deeper relationship with God. Yet, faith is a gift that comes from God, not from us. P&W attempts to clear the way for divine action, as if relevance could accomplish that.
4. P&W music assumes as its second principle the active participation of a certain age group
P&W essentially views active participation as everyone doing, singing and feeling a certain way about God when at Mass. The music is a means to produce an end. It also sees the absence of young people at church, and argues that, if the music at Mass were more like what young people like in their normal lives, they might be opened up to a more abundant life. 
Thus, P&W is designed often by middle-aged people with little or no theological, liturgical or musical background to coax teenagers and college-age kids with a similar background into a theological, liturgical and musical milieu. That milieu reduces the liturgy to a man-made act of praise engineered to produce an apostolic result.
5. P&W music self-consciously divides the Church into age and taste groups
P&W music is principally designed based on an abstract idea of what young people like. It often reflects more the trends of the past that were germane to P&W participants’ adolescence than it does the actual relevant trends of current adolescents.

It also tends to disparage the Church’s musical tradition by claiming that it is too difficult, elegant, or irrelevant to teens. For them, P&W is a grassroots, democratic, egalitarian, music relevant to youth. In contrast, the Church’s musical tradition is often painted as theatrical, aristocratic music for old people in concert halls.

By selectively choosing the abstract notion of youth and what is relevant to it as a criterion for liturgical music, P&W effectively divides the Church according to what is arbitrarily considered to be youthful and not youthful. It also argues that different “styles” are fine for the liturgy. This introduces into the liturgy the ambiguous notion of style and taste as a principle by which the liturgy and its music should be conducted.
6. P&W music subverts Biblical and liturgical texts during the Mass
The Roman Missal contains antiphons for the Entrance and Communion which are normally biblical texts. The Roman Gradual, which is still the Church’s only official source of music for Mass, contains antiphons for the Offertory as well as for the Interlectionary Chants. These together are known as the Proper of the Mass. The Missal and Gradual also contain official texts for the Ordinary of the Mass, for the Kyrie, Gloria, Creed, Sanctus and Agnus Dei.

P&W bypasses the first and preferred option that the Church’s liturgical law mandates for music at Mass, namely the Proper and Ordinary of the Mass as contained in the Church’s liturgical and musical books. It substitutes hymns, which have never been part of the Roman Mass, or paraphrases or re-workings of the Ordinary. If a biblical text is used, it often has little or nothing to do with the texts appointed by the Church in the Missal or Gradual.

In doing so, P&W sets up a situation in which people do not sing the Mass (i.e., the texts contained in the Missal and Gradual), but they sing at Mass songs chosen by the impoverished criterion that those songs “kind of go along with the readings or the theme of the day.” P&W divorces the music of the Mass from the Mass and substitutes in its place texts that are not or only barely Biblical or liturgical.
7. P&W music assumes that there can be a core of orthodox Catholic teaching independent of the Church’s liturgical law and tradition
Many P&W proponents assume that, as long as they continue to believe in what the Church teaches in the Catechism about faith and morals, that the liturgy can be adapted to how they think such a teaching should be incarnate in song. There are some who would never think of denying an article of the Creed or promoting immoral actions condemned by the Magisterium. But the same proponents see the liturgy as another sphere. Any appeal to liturgical law or tradition is rejected according to the principles of relevance and active participation of youth.

Orthodoxy is then separated from Orthopraxis, right belief is separated from right worship. The Church’s power to speak on faith and morals is upheld even as the Church’s power to safeguard the liturgy through rubrics, laws and traditions is dismissed as man-made legalism. In doing so, P&W promotes an attitude of passive, or even sometimes active, resistance to the hierarchy’s duty to safeguard the sacral character of the rites of the Church. The impression is created that there is such a thing as right belief, but that the idea of right worship is contrary to the Spirit of the Gospel.

This creates problems of communion between priests and their people when a priest attempts to reform the liturgy in any given place to bring it into line with the Church’s liturgical law and tradition.

8. P&W music consciously manipulates the emotions so as to produce a catharsis seen as necessary for spiritual conversion
Conversion is seen principally as a dramatic emotional event accompanied by strong feelings. Recognizing that music can stimulate feelings, P&W seeks to produce liturgical events which will bring out the feelings that could in turn bring about the emotional catharsis seen as necessary to conversion. The way the liturgy is planned and the music developed is done so with an eye to aiding this conversion process.

Yet, this is not what conversion really is. Conversion is the formation of the conscience under the grace of the Holy Spirit to inform the intellect and strengthen the will to live the supernatural life of the virtues in union with Christ. Although emotions are involved in the life-long pilgrimage of conversion, their deliberate manipulation, even for an ostensible good end, is abusive. It sees the human subject not as ready for the response to a divine call, but as something to be primed for an experience. In reality, the life of grace brought about by conversion is not an experience at the level of the emotions, but a movement of the soul over and above those emotions.
9. P&W music confuses transcendence with feeling.
The deliberate manipulation of the emotions by P&W often produces an excess of sentiment. The very strength of that feeling can induce some to think that such an event is the work of the transcendent God in them. Musical forms which truly are transcendent, in that they disengage from the emotional and bring the person above their emotions, such as Gregorian chant, are rejected because they do not necessarily cause an emotional event, which is seen as proof of divine action.

The constant spiritual tradition of the Church has taught to distrust feelings and to prize the transcendent holiness of God. It also teaches that human manipulation of other people’s intellects and wills is a violation against the freedom of the human person. When done in the name of God, it is also a violation of God’s sovereignty over the intellect and will of man, as it replaces the free action of God in the soul with a gimmick to make that action in theory possible.

10. P&W music denies the force of liturgical and musical law in the Church in favour of arbitrary and individualist interpretations of worship
P&W, in making relevance and a reduced notion of participation the fundamental principles for engineering liturgical/emotional events geared towards emotional catharsis taken for conversion, ignores liturgical and musical law in the Church when it contradicts its goal. Often the greatest proponents of P&W have never read the pertinent documents of the Church’s Magisterium about liturgy and music, or they read them within a hermeneutic of rupture.

Liturgical and musical law seeks to safeguard the unity, purity and clarity of the Church’s corporate worship. P&W offers other criteria for how the Church should worship. First, it subsumes true liturgical worship under the rubric of praise. Second, those who are in charge of the praise often engineer the rites and music according to principles alien to those that govern the Church’s liturgical and musical law. Third, the opinion of individuals, small groups and committees, often uninformed by a wider theological, liturgical and musical education, is preferred to the Church’s theological, liturgical and musical heritage which is found in the Church’s documents and the Missal and Gradual.

11. P&W music prizes immediacy of comprehension and artistic ease over the many-layered meaning of the liturgy and artistic excellence.
P&W prefers simple music that anyone can understand or participate in easily. It also prefers what can be sung or played with a minimum of practice, instruction, or talent. Its levels out the many-layered meaning of the liturgy to that which is most readily accessible, and denies access to the infinite riches in the Church’s liturgical life.

A constant diet of P&W throughout the liturgical year separates people from the Church’s actual liturgical prayer as found in the Missal and Gradual. It also denies them access to the art form produced by the Church herself, Gregorian chant, and to the transcendence to which it points. It also gives the impression that the Church is not serious about serious music. The idea of excellence in liturgical motion, sound, and sight and that the Church is a patron of the highest forms of such expression, is dismissed in favour of what is easiest. In doing so, P&W does not inspire youth and older people to plumb the riches of the Roman liturgy and music.

That is a lot to take in, I know. I am also sure that many of my P&W loving friends will take issue with some of what I have written here. But it is important that those involved in the Church’s ministry remember the following:

1. The Church’s musical and liturgical tradition is an integral part of worship, and not a fancy addition.
2. While Praise is a high form of individual and small group prayer, it is not Worship as the Church understands the corporate public prayer of the Liturgy.

3. Worship is not principally something that we do: it is the self-offering of Jesus Christ to the Father in the Holy Spirit, the fruits of which are received in Holy Communion. Worship is Sacrifice and Sacrament, not Praise.

4. Relevance is irrelevant to a liturgy which seeks to bring man outside of space and time to the Eternal.

5. Participation in the liturgy is principally interior, by the union of the soul with the Christ who celebrates the liturgy. Any externalizations of that interior participation are meaningless unless that interior participation is there.

6. The Church’s treasury of sacred music is not the province of one social-economic, age, cultural, or even religious group. It is the common patrimony of humanity and history.

7. The Church must sing the Mass, i.e., the biblical and liturgical texts contained in the Missal and Gradual, and not sing at Mass man-made songs, if it is to be the corporate Worship of the Church and not just Praise designed by a select group of people.

8. Orthodox Catholic teaching on faith and morals must always be accompanied by respect for the Church’s liturgical and musical teaching and laws.

9. The deliberate intention to manipulate human emotions to produce a religious effect is abusive, insincere, and disrespectful of God’s power to bring about conversion in the hearts of man.

10. While music does affect the emotions, sacred music must always be careful to prefer the transcendent holiness of God over the immanent emotional needs of man.

11. The Church’s treasury of sacred music inspires and requires the highest attention to artistic excellence. It is also an unfathomable gift to the Church, and must be presented to the faithful so that they may enjoy that rich gift.

Do I think that P&W has a place in the life of the Church? Of course I do. It is praise, it is prayer, it does get people lifting their minds and hearts to God. There is obviously a place for that in the Church. But that is not Worship, and the communal prayer of the liturgy, by which God unites Himself with us, must be allowed to be itself. 
We should not be so cynical as to think that our Catholic people are too young (or old), too stupid (or overly-educated), and too spiritually weak (or indifferent) to pray the Church’s liturgy as it is indicated in the Missal and Gradual. The music of the Church’s tradition is the Church’s own gift to mankind. Let’s pray the Mass, let’s sing the Mass as worship. Then our praise will be worthy of the Spirit’s breath, because Christ through His Mystical Body will sing the Father’s praise in us.

27 of 105 readers’ comments
(Dead on. Right on every account. Please make sure that this remains perpetually available on the internet, as it will be a great reference for the future. I especially appreciate your observation that P&W splits the Church and divides the people against their pastor, should he try to bring them, as is his responsibility, into the full liturgical life of the Roman Church. –A seminarian
(Dear Fr. Smith, thank you for your authoritative article. Most of what you have written concerning your personal experiences resonates with me.

You wrote: "Of all of my friends…, not one of them is a practicing Catholic anymore."

Similarly so for me. In the mid 1980s we, too, were routinely invited around the altar and, sad to say, I helped lead the P&W music. It was all so nice, so warm and fuzzy and me-centred… and awkward. One daren't mention the "R" word. Mind you, I had little idea in those early years of my conversion that the rubrics actually mattered, so poor was the catechesis. Liturgical abuse was the norm.

Of an RCIA group of 15 people from that time and place, I am the only one who has remained Catholic. Were it not for the faithful witness of a monsignor, my choir and the good parishioners at my next parish who were solid Catholics, I would likely have drifted away long ago.

Fast forward two decades or so. I happened to be singing at my first parish again, now under the pastorship of a solid monsignor who was sent in after a scandal rocked the parish, a scandal that was probably necessary in order for them to be shaken out of their 1970s liberal religion. He asked me to help him provide a course correction and to move slowly. On one occasion, a fellow thanked us for presenting good music appropriate for the liturgy. Then, almost on his heels, a gal who belonged to the parish when I was helping with the P&W music in the 1980s proceeded to chide me by questioning where my energy and enthusiasm had gone. Why was I doing dusty old hymns? She wanted something "dancey", as she put it, like the "good l' days". My response was that I remained entirely enthusiastic, but that I had grown up and my convictions about liturgical music had matured to better reflect the rubrics. I think she would have had a fit if she knew I, as so directed, was moving the parish toward plainchant, which I did introduce on major feast days.

(Fr. Smith thank you for your original posting. It is interesting that you mention boomers as being such an integral part of the P&W group. It seems that they have not moved beyond what they thought was relevant to them as teenagers during that uncertain time of the sixties and seventies. The assumption traveling with them is that what was relevant in the sixties and seventies to them is now relevant to young people today. However, relevance is a loaded word. So much of p&w music is "feel good" music which, alas, is often not well crafted. That can be found on any radio station or internet station and is usually performed stylistically and musically better than what is performed in church. What is forgotten is that liturgy by definition means "work" not laid back lounge music or environment masquerading as liturgy. As I see it, so much of what is promoted as worship (worth-ship and liturgy) is an unfortunate result of educational failure. In other words, the church is not succeeding in educating members of what is done at mass, how it is done, why it is done and why it is important. I look out on many Sundays and see so many congregants/assembly members are totally disengaged: "ears have they and hear not; eyes have they and see not; tongues have they and speak (sing not)". In other words, really not fully there. Additionally, immense dilution has taken place. For example, we no longer have numinous, instead we have environment. The two are not the same. Numinous is "filled with a sense of divinity, of the holy". Atmosphere is an "aggregate of social and cultural conditions". The two are not the same. Other examples abound. The church has a tremendously huge job to do in reversing the trend in so many parishes and regaining what has been lost! In other words, reform of the reform. Again, unfortunately, not being satisfied with a reductionist approach to liturgical celebration and its related arts is often misconstrued as arrogance.
(What an outstanding post! Talk about hitting the nail on the head! Boy, this sure did it. It expressed things I have been thinking for years, but couldn't find just the right words to express it. Thanks and God bless!
(Another irony is that P&W (and hymnody in general) does not come CLOSE to using the breadth of Biblical material exposed in Propers chants. So it's "narrow-banding"–almost like "proof-texting" music, which is not good for anyone.

(I too, used to attend Life Teen and go up to the altar when the priest called us teens up for the consecration. I was very uncomfortable and I wanted to kneel, so I eventually stopped and just stayed in my pew. I knew almost nothing about the faith back then. (I had no idea about the Real Presence.) By the grace of God, I learned the faith and am still Catholic today.

(Thank you, Father. This is the explanation that I have sought for a long time. May God bless you!
(Single handedly the best article I've read on "Praise and Worship" music in Mass…..I will most certainly direct as many as possible to it.
(Amen, Father!
As a priest in his mid-30's I had similar experiences at highschool and college retreats. (I once had the horror of being sent to a parish one weekend for a Life Teen Mass when I was a deacon.) The music and seemingly concomittant abuse of rubrics caused me anguish.
Ironically, I now have some sentimental attraction to some P&W tunes. But, I could never convince myself emotionally or intellectually that such music belongs in a Mass. Chanting the antiphons and Mass texts is the way to go. Tradtional hymns of doctrinal value are suitable if necessary. (For example, seasonal Marian hymns at the end of Mass.) But, let's sing the Mass, not merely at Mass.
(I'd like to point out that no where does Father Smith condemn Praise and Worship Music….he says it is inappropriate for Mass. I would allow it nowhere near the Holy Sacrifice, for no other reason than there is a rich musical patrimony that we Catholics are blessed to have and which every pope since St. Pius X has sung the praises of, which every papal, curial, and other authoritative document has insisted be the primary music, and which fed the saints for a thousand years or more.

I love a good cheeseburger, but when I can choose between the burger and a filet mignon, I'll have the filet at the primary meal of the day (the Holy Mass) and save the burger for a private lunch on my own (devotions, adoration, personal listening).

Now a question for you (and others)….why is it that when we criticize having Praise and Worship at Mass, you take it as a shot of the starboard bow at the entire genre? It simply isn't appropriate for Mass. It isn't about taste, it isn't about personality, it isn't about it being "inspirational". None of those things matter. It is simply about the fact that other music is prescribed as preferable for Mass. That music isn't unavailable….it isn't difficult…there are even simple settings. I guess I don't understand the issue. There's no reason not to use and enjoy P&W in your own personal prayer life…there is just other music that is more appropriate for Mass.

(Chant and high-end secular music (think Brahms, Beethoven, Prokofiev, even some Bernstein) have in common that the music illuminates the text.

That particular feature does not apply to hymnody, which uses the same melody for three or four different verses (and texts.)

As to 'style of music not [affecting] one's heart,' we again will disagree. For example, the music to Elvis' "Love Me Truly" is far different from the music to Elvis' "Jailhouse Rock." And the effect on one's heart is markedly different, too.

(I think also, and I made this comment on another post, that we need to consider the origins and purpose of P&W music. The beats used are similar if not outright the same as secular pop/rock which has the sole purpose of exciting your lower passions. The words do not so much matter, only the beat. Rock music also has the ability to effect certain body hormones (cf. Fr. Basil Nortz "Music and Morality") which can make it addictive.

I had a student this past year who, while being in my Gregorian Chant schola, also played guitar for his PW Mass at home. When asked if he was addicted to it, he denied it. 5 minutes later in the discussion he said "I just love it and can't stop but don't know why!"

Especially during the liturgy, the words and not the musical elements are the most important aspect. As I remember Fr. Kirby last Colloquium saying "Gregorian Chant is a vesture for the Word of God", and it has stuck with me ever since.

(An excellent post!

My experience with LifeTeen (as a parent and observer) are similar to yours. I can count few of the youth I knew who still regularly attend Mass. But there are a few.

I also appreciate the commentary. I, too, feel that eventually my musical taste grew up, and moved from "Glory and Praise" (and I am dating myself!) to something that I cannot readily access in my locale.

It can be hard to convince people that just because a song is nice and has "great words" that it is not suitable for liturgy. Likewise, a judgement that a song is not suitable for liturgy does not mean I don't like the song!

What I like or dislike is not relevant. The Mass is relevant and the Church tells us how it should be "done".

I was told last week by our Catholic school principal that we had to make the Mass relevant for the kids. I just rolled my eyes and wondered how long he had till retirement.

(Thank you, Father, for a great explanation about why P&W music is destructive to the Mass as we know it. Now that I have discovered and am singing the propers, I love my Catholicism all the more. I too am a recovering P&W leader at Mass, and I deeply regret it. I'm selling my guitar this weekend. 

Why do we insist on setting the bar so low for our kids? It's almost as if we're helping them to become ex-Catholics by age 25. I'll go even further and say P&W music has no business being played anywhere; even the local Catholic radio station plays it as filler. This video about four chords making up all pop songs could just as easily be about the Pablum that you hear on "K-Love" and its ilk (warning: language at the end).
(Dear Fr. Smith,

I loved this post! Many thanks! You have said quite simply and succinctly – and charitably, I might add – exactly what I have been trying to get my pastor to understand for the last year. I am the music director at a parish where we used to sing chant and sacred polyphony, but are now being asked to reduce our entire music program to contemporary music that only the congregation can sing to promote "full and active participation". If you don't mind, I may share this with him.

(I've had this praise and worship discussion with many other orthodox Catholics of a traditional leaning. We all agree that we like P&W but just don't "feel" that it's fitting during the Mass.

Anecdotally, aside from those who later came to prefer traditional liturgy, the only LifeTeeners I know who are still practicing Catholics (few in number) are those who have gone on to perpetuate LifeTeen programs as young adults and as older adults.

The problem I see is that many student leaders, musicians, and youth directors in this and similar programs seem to be addicted to the ATTENTION. [1][2] And with employed liturgical musicians, asking for more traditional music is not only a perceived affront to their desire to express themselves and be seen doing it, but a potential threat to their income.

[1] I helped out with LifeTeen catechesis at a parish last year but the liturgy made my heart hurt. One time a youth minister wore a crawfish costume into the sanctuary to give a loud announcement right after Communion. I hadn't even worked up the saliva to swallow the Eucharist yet when he started in with a fake New Orleans accent…

[2] A college house mate of mine about six years ago claimed he stayed home for a year after high school graduation in part to help with his beloved LifeTeen program.

(As a former P&W leader in the Catholic Church and out, I agree . . . the attention you get from it is addictive.
(Excellent post on P&W music. This is something I have tried and tried to get through to people over time and nobody will listen. They all accuse you of just going with personal opinion — and then they proceed to do what they want based on their own personal opinions.

There is a blatant disregard for the Church teachings on sacred music by pastors, music directors, and parishioners alike that has to be curbed. If anyone has ideas, it would help, but so far showing Church documents hasn't worked. Will showing this article work?

(There is never any reason for rock drums to be present at or heard during Mass. Even if it's a regular Sunday morning Mass and those drums are sitting there looming, it’s just disturbing! Personally, I really enjoy popular music but I do not ever wish it to have it played at Mass. Just like I don't want that milquetoast Contemporary Christian stuff played either.

The thing that makes rock music work is the struggle between lyrics which express a sense of longing and music that uplifts and redeems. With Christian rock, they try to redeem with both the words and the music and it just doesn't work. It's like the Resurrection without the Passion. It's all resurrection and therefore very Protestant.

Now, if we're just going on the music and not the words, I can think of many popular rock songs that would be much better within a Mass. At least they would be somber in tone. I'm thinking something by Radiohead or even Depeche Mode or Pink Floyd might be good. Just because a "Christian" makes a song means nothing to its appropriateness in the Liturgy. Conversely, just because a song is made by a secular person, it doesn't mean its evil. While some may be designed to excite, many songs express suffering and because of that have brought me closer to my suffering Savior than any bull like "Lord I Lift Your Name on High" could ever do. To me, Jesus embodies a silent unimaginable power and mercy. If all you did is listen to these songs, you'd think God was a wimp.

Lastly, approaching the Altar for reception of the Eucharist should NEVER be done to the beat of a drum. Weird!

(Father, thank you for your post. I am a convert to Catholicism from evangelical Protestantism, and in the beginning, I really missed the praise and worship music from my old church. However, with time, I began to see how emotionally attached I was to it. I still like the music in some contexts, but not in the Mass. I began going to the Latin Mass a while ago and the difference between emotions and spirituality became more apparent to me. I like what you said about how P&W music can cause a person to mistake their emotions for a conversion – I think this happened to me, and I did not focus enough on following God's will, acquiring virtue, and repenting of sin. (Not that I focus enough on those things now, but they seem more important now than they did before). I learned a lot from your post, thank you.
(I say this as a cradle Catholic who once willingly attended LifeTeen / rock band Masses, your average guitar / folk early morning Mass as well as the "performance" Mass where the musician may as well have had a tip jar on the grand piano.

Several years of hearing a relevantly celebrated Novus Ordo, with Gregorian Chant (in Latin and English) have brought me to the following conclusions:

Contemporary refrains do not draw the mind toward the transcendent. They keep it strictly confined to the here and now, which is the last thing we should strive for in Holy Mass. We pray the Mass to encounter God.

Gregorian Chant was handed down to us through the ages – it has its origins in the pre-Christ Jewish tradition – and thus we should take what Holy Mother Church gives us.

How much would it hurt to just follow what's in the liturgical books? Perhaps it might work if we, the faithful and the priests, prayed Mass in the way the Church intended?
Most people do not know this – I did not up until a few years ago – but the Church at no point has "preferred" hymns (particularly vernacular hymns) in place of the opening psalm or the offertory/communion/postcommunion chants. Even Vatican II did not stipulate or suggest replacing the psalms and chants in the liturgical books with hymns.

Praise and worship music is completely fine for the parish hall. It does not belong in Holy Mass.

(Father, thank you for this article. As a youth minister myself, I am trying to gently convince my colleagues (all of whom love the Lord and His Church very deeply and who want to see young people do the same!)to give the Mass, as the Church intends it to be, a chance speak deeply to the hearts of young people.

That being said, Praise and Worship music is simply an updated version of the hippie folk music most of my colleagues were raised on at Mass. It's hard to tell a LifeTeen parish to stop using "This is the Air I Breathe" and go back to "City of God" instead. Both are equally inappropriate at Mass. Folk music was "relevant" then… it's easy to see how one could come to the conclusion that music simply needed to be updated.

Good catechesis and exposure to the liturgy done well are sorely needed everywhere in the wake of the inappropriate liberties taken after Vatican II. (Not to mention training talented young musicians to actually "do" chant– something they have never heard before!)

A daunting task. Come, Holy Spirt!

(Thank you so much, Father, for your post. I'm so glad to be attending an EF Mass where I can focus on Our Lord, not on other people. I agree with you 100%. God bless you.
(Wonderful blog, Father. I'm a young Catholic and get very tired of the poor "diet" of awful music I (and other young people) am supposed to like. Give us the real stuff! Chant and Polyphony! Viva la Papa!
(I loved this article Father. It captured and distilled so many points I have been thinking about for years now. I left the Catholic faith in 1973 when P+W music was just starting in the protestant Church. P+W music became the "Blessed sacramnet" for us. We used the "woship" time to touch God and be touched by god. Only problem is that it was based on how well the band whipped the crowd up. i know this because I played electric bass, guitar, violin in these praise bands for years and years. But something didn't feel right to me all along but couldn't put my finger on it. The evangelicals have used P+W experience to attempt to fill the vacuum left by the removal of the sacraments from the Church. This ex-Catholic must have still felt the void inside because 7 years ago, i came back. Now I can't think of anything more beautiful and true than the worship of God through the liturgy. He offers himself to God we offer ourselves to him. A true sacrifice of flesh and blood and our sacrifice of ourselves.
There is no music on earth, no P+W experience that could eve trump the worship that occurs during the Mass. I get nervous when I see our young people getting more "enthused" over P+W sessions, than the Holy sacrifice of the Mass. Thanks for the article. -Russ Rentler, M.D. http://www.crossedthetiber.com 

(You were right in your early observations as Life Teen having cult like influence. I was there and saw it born. I was friendly with the founder. But it looked like a cult of personality and it was his ego being boosted not the Holy Spirit. Of course you know his unfortunate history. We are still fighting the smoke he left in his wake.

(Thank you Father, for sharing this. I thought I was the only Catholic left who still believed in the original Holy Mass
Life Teen Co-Founders Sued. Accused of Facilitating Sex Attacks in 1985
http://www.bishop-accountability.org/news3/2005_01_28_Reaves_LifeTeen_Dale_Fushek_3.htm
By Joseph A. Reaves, Arizona Republic, January 28, 2005
Two co-founders of Life Teen, the nation's largest Catholic youth ministry based in the Valley, were accused Thursday in a lawsuit of covering up and helping carry out sexual attacks on a 14-year-old boy two decades ago.
The lawsuit, filed in Maricopa County Superior Court, also claimed that the Life Teen program at St. Timothy's parish in Mesa had "a social culture which inappropriately focused upon sexual activity ... and fostered an environment that led to inappropriate sexual behavior."
Named as defendants in the suit were Life Teen co-founders, Monsignor Dale J. Fushek and Phil Baniewicz, along with former priest Mark Lehman, resigned Bishop Thomas J. O'Brien, Bishop Thomas J. Olmsted, the Diocese of Phoenix, St. Timothy's Parish and Life Teen Inc., the program founded at St. Timothy's parish in 1985.
Jennifer Swanson, spokeswoman for Life Teen, said the suit was being sent to the organization's outside legal counsel for review. But she denied the allegations. 
"Life Teen has transformed lives of countless teenagers, families and communities," she said. "Such an impact can be proven and we will not allow a lawsuit to impede teens developing a friendship with Christ."
Baniewicz denied the allegations through Swanson but refused further comment. A spokeswoman for the diocese said the church was withholding comment until it could study the suit.

The lawsuit repeated and expanded allegations brought to the diocese last month by William J. Cesolini, who said he was sodomized at St. Tim's parish in 1985 by Lehman while Fushek watched and performed sexual acts on himself without stopping to help or report the attack to authorities.
In addition, Cesolini also claimed in his lawsuit that in 1985 he was sexually abused "on more than one occasion" by Baniewicz, a longtime close friend of Fushek and current president of Life Teen.
"We continue to believe that the initial claims made against Monsignor Dale are false and are even more outrageous now that they include Phil Baniewicz," Swanson said.
Michael Manning, Fushek's personal attorney and legal adviser to Life Teen, called the allegations "reckless and untruthful."
"This is outrageous," Manning said. "(Cesolini) has already tried to stain Monsignor Dale and others. This needs to get to a jury quickly so we can be vindicated."
Cesolini, a one-time seminarian, said he regained his memory of the decades-old molestations in February 2003 after another priest made an unwanted sexual advance on him. He went to a church-paid counselor, who helped him gradually recover the details of the trauma.
"It was an awful experience when it happened and it is very painful to have to relive it again," Cesolini told The Republic Thursday night. Cesolini originally sought to keep his name from the public to avoid criticism from skeptics of repressed memory and staunch supporters of the church and Life Teen. He gave his name to Bishop Olmsted and other senior church leaders when he first brought his allegations to the diocese Dec. 22.
One week later, Olmsted suspended Fushek from active ministry, in accordance with church guidelines for handling sexual abuse allegations. The bishop stressed then, and has repeated since, that the allegations are unproven and Fushek is entitled to a presumption of innocence.
The diocese agreed to keep Cesolini's name confidential while it investigated his claims and might have done so permanently if an out-of-court settlement could have been reached before a suit was filed.
Cesolini's attorney, Frank Verderame, said he went ahead with what he called a "painful" decision to file the lawsuit in part because the two-year statute of limitations that began when Cesolini recovered his memory in 2003 was about to expire and in part because of a barrage of new information.
"Since my investigation began, a number of witnesses have come forward with corroborating information," he said.
"What they've told me makes it abundantly clear that the church has not yet cleaned house. They still have a problem."The suit seeks damages to be determined by a judge and jury.
Manning said the suit definitely would go to trial.
He called Fushek's work with Life Teen "nothing short of inspirational" and stressed that there are "no allegations Monsignor Dale touched (Cesolini)."
Neither in the private allegations nor in his lawsuit does Cesolini claim Fushek had any sexual contact with him. But he does accuse the charismatic priest of facilitating an attack by Lehman, a seminarian at the time, who later spent 10 years in prison and was banned from public ministry for a series of other unrelated sex offenses.
"Defendant Fushek knew of the sexual abuse of plaintiff and did nothing to stop or prevent it; nor did defendant Fushek report the sexual abuse to authorities. Instead, he participated in the abuse by providing the plaintiff, a minor at the time, with alcohol."
Manning repeated claims he made earlier that Cesolini never mentioned Fushek being in the room when he first recovered his memory of the attack in February 2003.
"He shared his story a couple years ago with the prosecutors and Monsignor Dale was nowhere in there," Manning said. "Suddenly in the last month or so there is a second person in the room."
Verderame, acknowledged the details about Fushek came out after the initial memory recovery, but insisted they emerged long before last month.
"He was still in counseling and they needed some counseling to bring these things out," said Verderame, a devout Catholic, whose own children have been Life Teen members.
Cesolini, 33, is a Valley native and a graduate of Dobson High School. He was recruited for the priesthood and spent four semesters at Mount Angel Seminary in St. Benedict, Ore., before dropping out. He later lived with the Carmelite fathers at Mount St. Joseph's Monastery in Rohnerville, Calif., for a while and is currently a college student in the Valley. 

Cross to Bare. For 20 Years Dale Fushek Was the Golden Boy of the Phoenix Catholic Diocese. Now, His Golden Boys Are Talking 
http://www.bishop-accountability.org/news2005_01_06/2005_02_23_Nelson_CrossTo.htm
By Robert Nelson, Phoenix New Times [Arizona], February 23, 2005
Monsignor Dale Fushek had long been the rock star of the Catholic Church in the United States. 
He founded America's largest program for Catholic teenagers, Life Teen, at his parish in the East Valley in 1985. Today, about 100,000 high-school-age Catholics across the country attend his program each week. 
As the flamboyant, charismatic leader of that program, Fushek reigned as the de facto spokesman for the country's Catholic youth. He is credited with bringing America's young Catholics back to the church by energizing, personalizing and modernizing church doctrine. He also is credited with bringing Pope John Paul II and Mother Teresa to the Valley. 

During the pope's visits to Tempe in 1987 and to St. Louis in 1999, Fushek organized and led major youth events associated with the trips, essentially serving as the ambassador to John Paul II and the national media for America's next generation of Catholics. 
Fushek, not long ago second in command to former bishop Thomas O'Brien, also was arguably the most powerful, popular and financially connected priest in Arizona. 
He was so connected, for example, that he both successfully solicited massive donations from Charles Keating and later became close friends with the man credited with dismantling Keating's crooked savings-and-loan empire, local attorney Mike Manning. 
But, for two decades, there also have been whispers. 
Fellow priests used to joke that Fushek created Life Teen to "get teens." 
A mounting number of former Life Teen members and church employees lately are saying that wasn't a joke. 
New Times interviewed several former employees, co-workers, fellow priests and students of Fushek's, some in exclusive interviews within days of their giving sworn statements to investigators for the Maricopa County Attorney's Office regarding the monsignor. 
Together, their stories depict a spiritual leader with a chillingly calculated pattern of recruitment and seduction of teenage boys spanning at least a decade. 
"Dale is a master at normalizing deviant behavior," says one of his alleged victims, who has spoken to the County Attorney's Office in its month-old investigation of Fushek. 
"What kills me is thinking about how many kids out there he affected who are afraid to talk," says Mark Olsen, a Life Teen member in the late 1980s and now a businessman in Mesa. "Dale scared me away from religion at a critical time in my life. Who else has he done this to?" 
Fushek was placed on administrative leave by Bishop Thomas Olmsted in late December after Olmsted was notified that Fushek was accused in a lawsuit of masturbating while watching a sexual assault on William Cesolini, then 14, by convicted child molester Mark Lehman, who served under Fushek at St. Timothy Catholic Church in Mesa for two months in the 1980s. 
Olmsted then notified the County Attorney's Office, which opened an investigation of the activities of Fushek and his top assistant, Phil Baniewicz, whom Cesolini says in the suit looked on as he was sexually accosted by Lehman. 
Through his attorney, Manning, Fushek denies that he ever inappropriately touched teenagers or subordinates, or witnessed any sexual assault by others. Baniewicz also denies the claims. 
Lehman, confronted at his home with the allegations, declined to comment. 
Manning, the longtime friend of Fushek's and a board member of Life Teen since the mid-1990s, went further regarding the Cesolini complaint. 
"Cesolini is delusional," says Manning, who also is representing Baniewicz. 
"Frankly, regarding Life Teen, the real story is that, even with hundreds of thousands of teens involved in such an emotionally charged environment, there has never been a single complaint filed by a teen against a priest," Manning says. 
He's saying there's been no complaint against a priest by a teen in the 842 parishes worldwide where the program is used. Cesolini, who was a teen when he was allegedly assaulted, waited until he was an adult to complain. 
At St. Tim's, the dearth of complaints by teens, Fushek's accusers say, had more to do with fear of retaliation than lack of abuse. 
And to imply there were never sexual indiscretions surrounding Fushek and his program is a profound case of mincing words. 
For one, Fushek has worked with, lived with and mentored a who's-who of priests accused or convicted of preying on children. 
Besides Mark Lehman, who spent 10 years in prison for molesting children, there was Father Patrick Colleary, who is awaiting extradition from Ireland on two counts of felony sexual conduct with a minor, and Joseph Lessard, who served three years' probation for a 1985 molestation conviction. All lived with and worked closely with Fushek at either St. Tim's or at his earlier post at St. Jerome's in Phoenix. 
In 2002, a Life Teen volunteer and former Life Teen employee at St. Tim's, Mark Gherna, was sentenced to a year in prison on three counts of sexual misconduct with a minor. 
A fellow priest, who soon will be meeting with county attorney's investigators, claims he walked in on Fushek with his hands down a boy's pants at St. Tim's in the mid-1980s. The priest also says he reported the incident to then-bishop O'Brien, a close friend of Fushek's, who responded by chastising the priest for bringing the accusation. 
There is no record of this complaint in diocesan files, diocese officials say. 
And in 1995, the Phoenix Diocese quietly settled a sexual-harassment claim against Fushek by a former Life Teen employee. 
Fushek has described that case, which was blanketed with a confidentiality agreement, as a misunderstanding by the former worker. 
"Several years ago," Fushek told his parishioners at St. Tim's in 2002, "I found myself in a situation where my own words and actions, which I considered to be words and actions of affection, were interpreted by an adult staff member as having sexual connotations." 
In an extensive interview with New Times, the victim in that case, Jim Partsch, paints a much less innocent picture of Fushek's actions and intentions. He says Fushek obsessively questioned him about his sexual practices and desires and, on several occasions, cajoled Partsch into bathing naked with him in Fushek's hot tub at the St. Tim's rectory. 

"My only goal in complaining back then was to get Dale the therapy he needed," Partsch says from his home in Colorado. "He agreed he needed treatment, but then he just turned it all around. You end up finding out he's an amazingly manipulative human being." 
Partsch's former fiancé, who lived in Mesa during Partsch's time with Life Teen, agreed with Partsch's assessment. 
"There was so much emotional and sexual manipulation," says Rini Montano, who now lives in California. "Jim was a wreck for quite a while after he got away from Fushek. [Father Dale] completely messed with Jim's mind." 
Fushek's emotional and sexual manipulation of Partsch appears to be, at least among young men Fushek brought into the inner circle of the group, more the rule than the exception. 
Cesolini's attorney, for example, says he now has 50 witnesses who will be called in the case, many of them people who contacted him with information and allegations regarding Fushek. 
A similar wave of information is hitting the state's support group for victims of priest abuse. 
"We're beginning to hear this same story again and again," says Paul Pfaffenberger, leader of the Arizona chapter of SNAP, the Survivors Network of those Abused by Priests. "That there was unwanted sexual contact by Dale Fushek, and that it came about through this very manipulative grooming process associated with Life Teen. There is definitely a pattern of behavior beginning to form." 
But while a pattern of grossly inappropriate behavior seems clear in Fushek's past, county prosecutors say criminal actions will be much harder to prove. There are statute-of-limitations issues regarding several statements by victims. Fushek has yet to be accused of penetrating anyone, minor or young adult, male, female, consensual or otherwise. And for the most part, Fushek apparently knew the law regarding sexual assault on a minor better than most cops. 
"That's the other pattern," Pfaffenberger says. "For most of these guys, the really heavy stuff didn't start until after they were 18." 
In three cases, Fushek is accused of getting naked and inviting teens into his bed for back rubs and tickling fests within one month of their 18th birthdays. 
"These guys were all adults -- technically," Pfaffenberger says. "It was like he kept all their birthdays on a special calendar." 




Dale Fushek, now 52, has described his own adolescence as a difficult, confusing time. 
And like many young Catholics in the 1960s and early 1970s, he found the church a joyless place that had little relevance in his life. 
Fushek was born in Cleveland. After his family moved to the Valley in 1960, he attended Central High School in Phoenix. 
He has told different stories about why his high school years were difficult. 
Partsch and Montano both say Fushek was clear on several occasions that he believed he struggled with questions about his sexuality. 
"Father Dale was saying that, at that time, people didn't come out about being homosexual," Montano says. It was his cross to bear. She remembers Fushek's saying that "for a lot of guys in that situation, the seminary was a sort of safe haven." 
It didn't mean much to Partsch and Montano at the time. Who cared? A sizable percentage of priests in the Phoenix Diocese were homosexual. 
As one former diocesan official tells New Times: "About the only guys you could assume were straight were the 'FBIs' -- the Foreign-Born Irish." 
The fact is, studies show, most priests maintain their vows of celibacy -- except, perhaps, for a dalliance or two. There are those, however, who chronically violate their oath. Most of the chronics either date other priests or have discreet relationships with adult partners. The identities of the celibates, straight or gay, and the names of the clerics who take their vows far less seriously are poorly kept secrets inside Phoenix's sometimes catty priest community. 
There is a smaller group that clearly likes young males. 
There is a still smaller group -- including Lehman, George Bredemann, Lessard, John Giandelone -- that likes children. They are pedophiles. 
Between, there are the pederasts, the priests who like adolescent boys. 
Which leads to this point: 
There is a very fine line -- a single day, in fact -- between criminal pederasty, statutory rape and legal sexual contact between two adults. 
And then, further graying the grayest of areas, there's the Clintonian question of what exactly is sex? 
The most serious accusations against Fushek are that he watched the sexual assault of a child by Lehman and once put his hand down a boy's pants. 
Mostly, he variably is accused of watching, groping, running around naked, suggesting others do the same, and obsessing over young men's underwear and masturbatory practices. 
What is highly inappropriate behavior, especially by a spiritual leader in charge of young people, is not always illegal behavior. 
According to his alleged victims, Dale Fushek seemed much more aware of the lines between legal and illegal than the lines between appropriate and inappropriate, helpful and devastating. 


After high school, Fushek attended St. John's Seminary in Camarillo, California, just north of Los Angeles. The seminary, it was later documented, was a breeding ground for pedophiles and pedophile protectors in the church. Fushek received his master's in divinity there. 
He was ordained in 1978. His first assignment was at St. Jerome's in Phoenix under Richard Moyer, who later became vicar-general, second in command under Thomas O'Brien, Phoenix's former bishop. In 2000, Fushek joined Moyer as co-vicar-general under O'Brien. 
At St. Jerome's, Fushek began building a youth program that would become the precursor to Life Teen. During his stay at St. Jerome's, Fushek pursued his master's of liturgy from the University of Notre Dame by spending summers in South Bend, Indiana. As he studied the church's liturgy, he said he became increasingly convinced that the church had to speak to young Americans in ways that were relevant to their lives. 
Under Fushek, teens became involved with all levels of the liturgy, from planning to acting as Eucharistic ministers and readers. 
Besides a Sunday evening Mass designed specifically for teens, a high-energy Mass full of fun and rollicking music, Fushek's program also involved lengthy group and individual discussions of the issues teens were facing. 
Sex, drugs, alcohol, peer pressure, anything that affected teenagers and challenged their faith. 
Fushek moved over to St. Tim's in 1985 and began Life Teen in 1986. Within only a few years, Life Teen was picked up by churches around the country. And Fushek was becoming a star both at home and nationally. 
It was quickly apparent, too, that Dale Fushek was Bishop Thomas O'Brien's golden boy. Fushek's Life Teen program brought the Diocese of Phoenix the most positive local and national press ever. Fushek also proved himself to be a whiz at organizing major events, and a charismatic spokesperson when those events arrived. And as Fushek ascended the diocesan chain of command, he increasingly became in charge of forging O'Brien's own legacy as "The Builder Bishop." 
In turn, Fushek's critics say, O'Brien refused to hear critical words about his beloved henchman. 
By 1990, it seemed clear that Dale Fushek would someday succeed O'Brien. 


Jim Partsch had always been a huge fan of Dale Fushek's. Using Fushek's Life Teen program at his own parish in Grand Junction, Colorado, Partsch had watched a whole generation of the city's Catholics become excited and inspired by their faith. 
"It was a great program," says Partsch, who is not a priest. "We took the model and made it our own, and it ended up being extremely successful." 
Dale Fushek became a fan of Jim Partsch's, too. Here was an energetic, charismatic and well-organized young man who ran one of the most successful programs outside of the Valley. 
Partsch attended Life Teen conferences at St. Tim's in 1990, when Partsch was 20, then again in 1991. 
After the visits, Partsch says, Fushek began calling him often in Colorado. Fushek told him he was worried about Partsch's spiritual growth. But the topic always seemed to be sex -- whether Partsch was having sex with his girlfriend, whether he masturbated, whether she masturbated him, whether he thought about men. 
Partsch kept a journal through the early and mid-1990s. He showed that journal to New Times. 
From July 1992: 
"I returned home from Mesa July 2. On July 5, Fr. Dale called me to see how I was doing. He questioned me about my sexuality with my girlfriend. He wanted to know how I was doing with masturbation, had I done anything with my girlfriend? He would ask very bluntly questions like: 'Did she masturbate you? Did you finger her? How far would you go?' I said, 'I didn't know,' he then asked: 'Would you have intercourse? Would you shower with her? Would you have oral sex?' I responded to his questions. Then he talked about the Life Teen Program, and he told me how things were in Arizona, but he never asked about our program. He then left a number of messages for me on my answering machine." 
Although Fushek's questions made him uncomfortable, Partsch trusted Father Dale, who told him that he wanted Partsch's sex life to be right with God. 
One year later, in June of 1993, Fushek offered Partsch the full-time paid position of director of Life Teen at St. Tim's. The job had been held by Phil Baniewicz, also a layperson, who was moving on to become director of the national Life Teen program. 
One thing quickly struck Partsch in the first few weeks of his work in the Valley. 
"In Grand Junction, the program was all about spirituality," he says. "I got down to Arizona, and it seemed like Father Dale spent most of the time talking about sex." 
Partsch found himself being invited more and more to Fushek's room at the rectory. 
More journal entries: 
"Dale talked to me about needing to be naked on both the inside and outside. Couldn't understand why I didn't feel comfortable hanging around the rectory in my underwear." 
"He bought me underwear as a gift and later asked if I was wearing them. He asked if I would show them to him." 
"He got me to hot tub with him in our underwear and said 'relax -- just be comfortable,' and 'this is how you get to be intimate friends -- naked on the inside and outside.'" 
"He asked me to spend the night and cuddle, and he would hold me tight, and he said he felt connected and 'I love you so much! I'm glad you're here!'" 


"In bed he would kiss me on the neck and cheek, and he would try to wrestle about. He would rub my back and get his hand down to my underwear line." 
"I was so scared . . . not knowing what he was going to do." 
The entries continue: There was the trip to the cabin in which Fushek kept walking in on Partsch while he bathed to talk about sex. More talk of relaxing and being more comfortable with his and Dale's bodies. 
"He encouraged me to get my picture taken by a photographer I knew, in my underwear, and he asked if I would get a picture naked. He bet I wouldn't get my picture taken in my underwear but that if I did, he wanted to see [it]." 
"He said he only wanted me to go to confession to him." 
"He always [was] speaking of 'true loyalty.'" 
Later entries show the toll on Partsch's well-being. He writes of being depressed. He writes of contemplating suicide. He writes of not knowing how to get out of the situation. He felt deceived, felt like he "was brought to St. Tim's to be Fr. Dale's pet." 
Montano, Partsch's fiancé at the time, says she noticed Partsch becoming more distant and more depressed as the months passed. 
One evening, Montano says, Partsch came over to her apartment happy about a recent retreat he had organized. He opened his journal and asked Montano to read what he thought were pages he had written about the retreat. 
But they were the pages about Fushek. 
"I'm reading this, and it's like, 'Oh my God, what is this?'" she tells New Times in a phone interview from California. "We were up all night [after that]. I was just telling him he had to do something. It was just so wrong what Dale was doing." 
Partsch resigned from Life Teen during a Life Teen-sponsored excursion to Italy. 
During the trip, which Baniewicz also took, Partsch told his predecessor in Phoenix what Fushek had done to him. According to Partsch, Baniewicz -- who had often described Fushek as the "father I never had" -- defended Fushek and, apparently, later told Fushek everything Partsch had said. 
At that point, Partsch says, Fushek began telling people that Partsch "had problems and needed help." 
Partsch and Montano sought advice from a priest they knew in California. That priest told Partsch he needed to explain the situation to the bishop in Phoenix. 
When the couple returned to Phoenix, Partsch went to the diocese. 
When Fushek heard that Partsch was going to the bishop, Montano says, Fushek went to Montano's apartment. 
"There's this knock at the door, and there's Father Dale," Montano says. "I said, 'Jim isn't here.' He said, 'I'm here to see you.' 
"He tells me: 'Look, I know I have a dark side. But I'm dealing with the issue of homosexuality. Jim engaged in it, so he must have a problem, too. There's got to be some way the three of us can go to counseling.'" 
Montano says she told Fushek to leave. 
Partsch spoke to diocesan chancellor Sister Mary Ann Winters, before heading to St. Tim's to pick up his final paycheck. He had been told Fushek wouldn't be there. 
But Partsch ran into Father Dale in a back room at the church. There, Partsch says, Fushek gave the same pitch he had given to Montano. 
"He was crying and apologizing for what he had done to me," Partsch says. "He said he was 'dealing with the homosexuality issue in [his] life,' which is how he had said it to Rini. He fully admitted a need for long-term therapy. At that point, I was just very happy and relieved. He could get the help he needed and nobody else would get hurt. That's all that mattered." 
Fushek never sought therapy, though. Diocese officials apparently didn't take the complaint seriously, either. In time, Partsch says, Fushek took a different route: 
"He just started slandering me." 
On the California priest's advice, Partsch got an attorney. In 1996, the Phoenix Diocese paid Partsch $45,000 in a secret settlement. However, Partsch says, Fushek broke the confidentiality agreement several times in the last nine years in attempts to downplay the incidences. So, Partsch says, "We're clearly no longer bound by that agreement." 
Partsch and Montano moved back to Grand Junction together. But Partsch was a different man by then, she says. 
"He was depressed, he couldn't make decisions, he was just floundering," she says. "At some point, I just couldn't take it anymore. We had to split up." 
Partsch now has his own business. He's back on his feet, he says, and strong again in his faith. 
"But that guy put a big hole in my life," he says. "I just pray for the others who have had to go through this."


William Cesolini is known to friends and family as Billy. For those who know him, the youthful nickname still fits. He is a frail, gentle, deeply devout man, and those who know him say he wouldn't hurt a fly and wouldn't know how to lie. 
Fushek, Baniewicz and attorney Manning aren't calling Billy a liar. Billy, they suggest, very well may believe his delusions are real. 
Billy Cesolini was 14 years old when his parents and seven siblings moved to the Valley from Massachusetts in 1985. The Cesolinis began attending church at St. Tim's, and Billy became involved with the church's youth program. 
Until two years ago, Cesolini apparently had buried his memories about his time at St. Tim's. 


Cesolini eventually ended up attending Mount Angel Seminary in California. From there, he went to live in a California monastery. 
But besides struggling with emotional issues, Cesolini, who is gay, was also being harassed and followed by a domineering ex-lover. Cesolini decided to leave the monastery and return to Phoenix. 
Cesolini went to see his priest at St. Anne's in Gilbert. The priest, Father Doug Lorig, sent Cesolini to a counselor, Sheila Howe, who works out of the St. Anne's offices. Cesolini began therapy in August of 2002. 
Six months later, Cesolini attended a concert in Sedona with a Valley priest. During the trip, the priest made a sexual advance on Cesolini. 
That advance triggered a flood of what Billy and his supporters believe are memories of Fushek and Baniewicz watching Lehman sexually assault him, and what Fushek and Baniewicz's supporters believe are twisted dreams. 
Some of Fushek's supporters even see conspiracy in Cesolini's claims. They point to a long-running feud between Fushek and Lorig, pastor of St. Anne's, the only parish in the Valley that surpasses St. Tim's in membership. 
"We believe this may have been manufactured or implanted by someone," Manning says. 
Interestingly, the problems between Fushek and Lorig began during Fushek's troubles with Jim Partsch in the mid-1990s. Partsch had talked with Lorig before going to diocese officials. Fushek, angry that Lorig had spoken with Partsch, retaliated by spreading grossly trumped-up allegations about Lorig's beating his son (Lorig, who converted from Episcopalian to Catholic ministry after starting a family, is the only married priest in the Phoenix Diocese). 
Essentially, Fushek learned that Lorig had paddled his oldest son. So Fushek went to Winters, the diocesan chancellor, and said that Father Lorig was a violent child abuser. 
Lorig would not speak to New Times. But the allegedly abused son, Michael, now a business owner in Mesa, did speak. 
"Fushek just made up a bunch of stuff to try to get my father," Mike Lorig says. "It was as simple as that. Fushek just flat-out made false allegations." 
As history has shown, no impropriety involving the Catholic Church is complete without alleged conspiracy. 
Fushek and Baniewicz's supporters are quick to note that Cesolini's flood of memories, which poured forth in February 2003, at first only involved Mark Lehman. It wasn't until 10 months later that Cesolini began remembering Fushek and Baniewicz's alleged involvement. 
Mental-health professionals counter, however, that it is not at all uncommon for painful memories to come back in shattered pieces. 
The picture Billy Cesolini now sees is this: 
In 1985, shortly after Cesolini moved to the Valley at age 14, he was befriended at St. Tim's by Lehman, who, five years later, would begin the 10-year prison sentence for molesting children at a different parish. 
One day, Lehman took Cesolini to play tennis. 
After tennis, while sitting in a parking lot, Lehman begins making sexual advances toward Cesolini. Lehman then takes Cesolini back to the priest's bedroom at the St. Tim's rectory and sodomizes him. 
Lehman, at his home in central Phoenix, told New Times he could not speak on advice of his attorney. 
"I would very much like to tell the whole story to you," he said. "But the way the world is, I've been told I can't. I wish the world wasn't this way, but it is." 
Cesolini says Lehman sodomized him several more times after that. Baniewicz, he claims, was only involved twice. Fushek, once. 
Cesolini remembers walking down a hallway at the rectory one day after he had been sodomized by Lehman in Lehman's room. Baniewicz, Cesolini claims, emerged from a separate room in his underwear and stopped Cesolini. 
"You like what you see?" Cesolini quotes Baniewicz as asking. 
In his lawsuit, Cesolini says Baniewicz then pulled him into his room and sodomized him. 
Manning says this allegation is "laughable." 
The attorney says about Baniewicz, who is married with children: "Phil's problem is that he struggles with his absolute disgust with other people's homosexuality. The guy is about as fiercely heterosexual as you get." 
Cesolini remembers one more visit to the rectory. 
Lehman invited him to dinner. Cesolini remembers having Italian food and wine with Lehman, Baniewicz and Fushek. 
He remembers feeling tipsy. He remembers Lehman taking him back to his bedroom. 
He claims Baniewicz came into the room and rubbed his chest and kissed him on the neck. He remembers Fushek walking in, sitting down and watching as Lehman and Baniewicz touched him. 
He remembers Lehman getting on his knees and performing oral sex on him. And he remembers Fushek looking on and masturbating. 
He remembers crying afterward. He remembers Fushek telling him to compose himself. "You need to stop crying," he quotes Fushek as saying, "or your mom will think something is wrong." 
He remembers composing himself before his mother picked him up from the rectory. 
He says he saw Lehman only once more -- at a St. Tim's ice cream social. Then, Lehman moved on to St. Thomas the Apostle Catholic School, where he sexually assaulted several children in the late 1980s. 
Fushek wrote to the judge after Lehman's conviction asking for leniency. 
Lehman was released from prison in early 2002 after 10 years. 
Upon Lehman's release, church officials gave him a $1,000 advance as well as $400 to set up an apartment. 


The parents of Lehman's victims were infuriated when they learned of the payouts. At the time, one of the parents said the diocese's continued financial support of Lehman looked like "hush money of some sort." 
Church officials countered that it was simply their responsibility to help Lehman get reestablished in the outside world. 
Essentially, says Billy Cesolini, that is all he has ever wanted, too. 
"I just want to heal," he says today. 
"But I feel I must talk, too, because there may be others out there who have been hurt." 


Mark Olsen, now a businessman in Mesa, was more your typical Life Teen member. 
Fushek and Baniewicz often targeted popular high school kids to join their program. They felt that, basically, if the cool kids were doing it, everybody would want to do it. 
In 1988, Olsen was a 15-year-old sophomore at Dobson High School and a member of the junior varsity baseball team. 
At the time, Phil Baniewicz was helping coach the baseball team. 
One day after practice, Baniewicz invited Olsen and three other ball players to attend a Life Teen meeting at St. Tim's. 
"I was interested," Olsen says. "I wasn't a religious kid, but I was certainly curious about religion." 
Olsen began attending meetings with friends. Early on, they went on a Life Teen retreat in the mountains around Payson. 
"Every night on the retreat, Father Dale would walk into our bunkhouse and give . . . guys a kiss on the lips," Olsen says. "I remember thinking it was awfully weird. But [somebody said]: 'Oh, settle down, that's just what priests do.' 
"Looking back, it's amazing what things were passed off as normal behavior." 
Through his two years in the program, Olsen says, Fushek increasingly began talking with him. And the topic increasingly involved sex and masturbation. 
"He was fascinated that I was having sex with my girlfriend at the time," Olsen says. "He was always asking about it. And he talked about erections a lot, about masturbating. It was really uncomfortable, but as a kid, you just figure the guy's trying to save your soul or whatever." 
One afternoon, when Olsen was 17, Fushek invited Olsen to have dinner with him. The two went to a nearby Sizzler. 
Throughout dinner, Olsen says, Fushek drilled him with questions about his sex life and what thoughts give him erections. 
"I remember asking him: 'Well, what happens to you when you see a good-looking girl with a great body?' And [Fushek] says, 'I get an erection.' At the time, I'm thinking that's a pretty honest answer from a priest. Now I'm just thinking why the hell was this guy always asking a teenager about his erections?" 
After dinner, Fushek invited Olsen back to the rectory. There, Olsen says, Fushek suggested they go into the hot tub together. All of a sudden, Olsen says, Fushek is tossing a pair of swim trunks at him as Fushek is pulling off his own pants. 
"He just drops his pants right there," Olsen says. "He's buck naked, and he just stands there watching me while I change. At this point, I'm getting really nervous." 
Olsen followed Fushek into the hot tub. Fushek, he says, quickly began talking about sex again. 
"At that point, I finally bolt," Olsen says. "That was it. It was just too weird." 
"I mean, you start thinking of everything," he says. "What the hell am I doing there? Why does a priest have swim trunks that fit a boy? What the hell is a priest doing having a hot tub? And who the hell invites kids to hot tub with them? And who the hell hot tubs in the middle of a Phoenix summer? And what would have happened had I stuck around with him until I was 18?" 
Olsen went home and told his mom what happened and that he was quitting Life Teen. 
"I was shocked about what he told me," Diane Olsen recalls. "But, the fact is, I didn't do anything at the time. I didn't want to embarrass Mark. He wanted to handle it himself, and I let him. And, to tell the truth, we just weren't sure what route to take. 
"I was just happy Mark had made the decision to leave. For us, that was the end of it." 
Olsen's story is frighteningly similar to the stories of others who are now stepping forward. 
Three other men, now in their 30s, say that, within weeks after their 18th birthdays, Fushek had them naked in his bed, touching and tickling them and telling them they needed to be more comfortable with their bodies. 
"All of them took issue with his advances at the time," says Pfaffenberger, the state SNAP leader who also has talked with the three men, all of whom wish to remain anonymous. "But Dale would just keep normalizing the behavior. His line was that being comfortable with each other's bodies was a way to get comfortable with God, and one way to learn vulnerability with God was to be physically vulnerable with each other." 
It's a pickup line Pfaffenberger has heard over and over as he has talked to victims around the country. 
The men also tell stories similar to Partsch's. Gifts of underwear. Being asked to model their underwear. Being cajoled to get naked. 
In one case, one of Fushek's former Life Teen underlings, who was 21 at the time, claims Fushek had him go to his home and bring all of his underwear back to the rectory. He says Fushek then had him write the letters "FD" upside down on the crotch of the underwear. 
The idea, the young man was told: If he got an erection, the letters FD (short for Father Dale) would rise up to remind him of his sin. 
All three of the men have given, or will be giving, sworn statements to county attorney's investigator Mark Stribling. 
Fushek has admitted in depositions that he has hot-tubbed naked with other adult males at the rectory. 


But he admits to no inappropriate -- much less illegal -- activity. 
Fushek refused to discuss the allegations against him with New Times. And Manning admits that he has never asked Fushek about what he did with young men of legal age. 
"We simply haven't talked about that," Manning says. "What I do know, again, is that none of these complaints has ever come forward before now. Doesn't that seem odd? For 20 years, nothing. Nothing to the board of Life Teen, nothing to the diocese -- except Partsch. 
"I have a pretty good bullshit antenna," Manning says, "and I never heard that alarm sounding [regarding Fushek]. That in itself says something to me." 
Dale Fushek's stock already was falling within the diocese before Cesolini's allegations came out in December. 
But before 2004, his stock was always blue chip. 
When close friend Bishop O'Brien named him vicar-general of the diocese in April of 2000, he became second in command over nearly half a million Catholics in central and northern Arizona. 
In February 2001, he was given the honorary title of monsignor by Pope John Paul II. 
At that time, it seemed very clear that Fushek would be the next bishop once O'Brien, then already 65, retired. 
In 2002, all that changed as new scandals emerged in the Phoenix Diocese. 
Overarching the new charges of abuse by area priests was evidence that O'Brien and his underlings had long covered up reports of abuse by Valley priests. O'Brien was found to have often quietly shipped abusive priests to new parishes without notifying staff or parishioners of the priests' pasts. 
A county attorney's inquiry ensued. Investigators found proof of a cover-up, and O'Brien, in an immunity agreement, admitted shuffling troubled priests from parish to parish during his tenure. 
It was also believed that Moyer and Fushek knew of and assisted in the moving of problem priests. 
In June 2003, O'Brien resigned after his arrest in a fatal hit-and-run accident. O'Brien was later convicted in the notorious case, becoming the first Roman Catholic bishop in the United States to be convicted of a felony. 
It was Fushek who went to O'Brien with news that his church superiors were requesting his resignation. 
In April 2004, new bishop Thomas Olmsted removed both Fushek and his old mentor, Richard Moyer, as co-vicars-general. Fushek was reassigned to oversee building projects for the diocese. 
In late December, after receiving word of the Cesolini complaint, Bishop Olmsted immediately placed Fushek on administrative leave until an internal investigation is completed. Olmsted also notified the County Attorney's Office, which opened its investigation. 
Considering the way the diocese has handled past allegations against priests, Olmsted's response to the Cesolini complaint was startling in its swiftness and decisiveness. 
"All of a sudden, they're holding a press conference and Fushek is being placed on administrative leave," says Cesolini's attorney, Frank Verderame. "Frankly, it blew me away. You get the sense that they know something I don't. 
"It appears these next few months are going to be very informative," the attorney says. 
"This is how it happens, this is how it has happened here in the past," says SNAP's Pfaffenberger (whose group can be contacted by calling 480-600-7811). "One person finds the courage to speak, and that inspires others. And that is the process that leads us to the truth." 
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"Father Dale" Fallout: Life Teen Founder Indicted For Sexual Misconduct with Young Men Is At Odds With His Diocese
https://romancatholicblog.typepad.com/roman_catholic_blog/2007/11/father-dale-fal.html
November 28, 2007
[…]
Life Teen founder, Msgr. Dale Fushek excommunicated
https://www.catholicnewsagency.com/news/lifeteen_founder_msgr._dale_fushek_excommunicated
December 16, 2008

Bishop of Phoenix Thomas J. Olmsted has issued a decree of excommunication to Monsignor Dale Fushek, founder of LifeTeen, and Father Mark Dippre for their establishment of and leadership in an "opposing ecclesial community."

Fushek, one of three founders of LifeTeen, has not been active in the youth ministry for four years.

The priests had served together in the 1990s at St. Timothy’s Catholic Community in Mesa, Arizona, the East Valley Tribune reports. A year ago, they founded the non-denominational Praise and Worship Center, which meets Sundays at the Fiesta Fountains Recreation Center in Mesa.

Their meetings regularly draw 250 to 300 people. The priests’ 90-minute services begin at 10 am each Sunday and feature much music but do not include sacraments. Reportedly, the priests have repeatedly said their services are not to be considered "Catholic" in any way.

"They always claim that they are not doing something in opposition to any denomination, but they are always holding their worship services at a time that coincides with a lot of Catholic Masses." Jim Dwyer, a Diocese of Phoenix spokesman, told the East Valley Tribune.

The East Valley Tribune quoted two attendees of Monsignor Fushek’s service who also attend Catholic Mass.

"I go to Mass for my sacraments, and I go to Praise and Worship for my Christian fulfillment," Stan Nicpon said, adding that it has a "good community feeling."

His wife Jan described her reaction to the service, saying "It is kind of a fulfillment beyond church. It is just a lot of great music that kind of fills you with a good spirit, inspiration and hope — a lot of hope."

Monsignor Fushek, the former vicar general of the Diocese of Phoenix, is also awaiting trial on seven misdemeanor counts including contributing to the delinquency of a minor, indecent exposure and assault.

A statement from the Diocese of Phoenix explained the excommunications, saying that the two priests refused to comply with Bishop Olmsted’s "explicit directions" to discontinue public ministry.

"The excommunications were incurred after repeated offers of reconciliation were ignored," the diocese said.

The diocese’s statement remarks that the priests brought the excommunication upon themselves and explains that the priests cannot celebrate Mass or participate in any other ceremonies of worship.

"They are also prohibited from celebrating or receiving any of the sacraments. In addition, they forfeit the benefits of dignity, office, or any function that they had previously acquired in the Catholic Church," the diocese statement reads.

The diocese said that Bishop Olmsted continues to express "grave concern" for Catholics who may be "misled or confused" by the priests’ actions. The statement encouraged Catholics not to attend or support the Praise and Worship Center and reminded Catholics that "the ultimate form of praise and worship is and always will be the Holy Sacrifice of the Mass."

"There is no substitution for the graces received at Mass and no prayer more edifying," the diocese said.

Ex-priest's ego caused break with Church, says former supporter
https://www.catholicnewsagency.com/news/ex-priests-ego-caused-break-with-church-says-former-supporter
By Benjamin Mann, April 2, 2011

A onetime supporter of the excommunicated and laicized priest Dale Fushek says that his former pastor's new memoir doesn't tell the real story of the man he knew – who began as a “faithful” and “holy” priest, but was led astray by a sense of self-importance.

Fushek has accused Bishop Thomas J. Olmsted of Phoenix of wishing for his death and forcing him out of the Church because of a personal grudge. In his new memoir “The Unexpected Life,” he defends his decision to found a non-Catholic “worship center,” which caused his excommunication from the Catholic Church. Fushek recently told the Arizona Republic that he “never left the Catholic Church – they left me.”

But Deacon Dick Petersen, who says he was once among Fushek's “loyal soldiers,” said that the former priest developed a problem with authority, and couldn't bear to have his decisions questioned, even by the Vatican. Eventually, Deacon Petersen recalled, Fushek went his own way out of wounded pride when Bishop Olmsted suspended him over sex abuse allegations that later resulted in a plea bargain.

“He was extremely popular, and extremely successful – and extremely holy and good, at the beginning,” said Deacon Petersen, who attributes his own ministry to a “conversion experience” in which Fushek played a major role. He and his wife came to St. Timothy's, a large parish that Fushek led for 20 years, in 1987.

“He did marvelous things for a lot of people, including me,” Deacon Petersen told CNA. For at least a decade, he said, “our parish was really very positive, and very faithful.”

“It started to change around the year 2000,” he recalled. “Things started to become less faithful, and there was a little bit more 'pushing the envelope' with the liturgy – with what could be done, and what couldn't be done.”

Some of Fushek's innovations became the basis for the “Life Teen” youth ministry program, which has continued since his departure. But Deacon Petersen – who remains a supporter of Life Teen – said that Fushek's attitude changed when his liturgical decisions came under the scrutiny of Church authorities.

“As the Vatican started to look at these things, some of them were said to be inappropriate,” Petersen explained. “It was about the same time that some of the liturgical things we were doing started to be questioned, that he started to become grumpy – questioning the Vatican, and that kind of thing.”

“When it came to questioning him, it didn't happen – it just didn't happen,” the deacon said. “It was an arrogant kind of an attitude.”
But Bishop Olmsted's predecessor, Bishop Thomas J. O'Brien, allowed Fushek – who was his vicar general – to lead the parish in the way he saw fit. “People in the diocese used to talk about us as 'the Diocese of St. Tim's,' like we were off here by ourselves doing whatever we wanted to do,” said Deacon Petersen. “To a degree, that was true.”

He explained that Fushek steered the parish toward a style of worship that blended the Catholic Mass with elements of non-denominational Protestant services. “We were considered a very 'charismatic' parish,” the deacon said. “Everybody's hands in the air, a lot of that kind of thing – saying 'Alleluia' all over the place, doing certain things when the rubrics said we shouldn't be.”

“When the liturgical changes started to be called into question, that's when Dale started to become something other than the faithful, holy person that I knew him to be,” said Deacon Petersen.

Yet Fushek's life would take an even more dramatic turn, as he faced serious questions about his involvement in a diocese-wide sex abuse scandal that came to light in 2002.

That year, Fushek finally told St. Timothy's parishioners that the diocese had settled out of court in 1995 with a former Life Teen employee who accused him of sexual harassment. But the Phoenix diocese's change in leadership coincided with further allegations against him, on 10 counts that included indecent exposure and contributing to the delinquency of a minor.

“It was shortly after Bishop Olmsted became bishop, that the allegations started coming out against him,” Deacon Petersen noted. “But that wasn't Bishop Olmsted's doing.” The new bishop responded to the legal charges by suspending Fushek from ministry in December 2004. 

“There was nothing Bishop Olmsted could do. He had to put Fushek on administrative leave. And when he did, things just went south – big time.”

The associate pastor at St. Timothy's took Fushek's place, along with a visiting priest. “Dale had an apartment somewhere in Phoenix, and went over there to live. From there, he never came back.”

“He never came back to St. Timothy's – and he started a Protestant church of his own, about four miles away from us.”

Fushek would eventually plead guilty, in 2010, to one count of misdemeanor assault. He was formally dismissed from the priesthood the same year. By that time, however, he had already brought several hundred of his former parishioners from St. Timothy's over to the new nondenominational “Praise and Worship Center” that he started in December 2007.

Because of his decision to establish a non-Catholic worship community, Bishop Olmsted declared in December of 2008 that Fushek, along with his fellow priest Fr. Mark Dippre, were excommunicated.

Because the worship services at the center originally featured only music and preaching, Fushek has tried to maintain that Catholics could attend in good conscience. But the opposition has become more open, with Fushek reportedly holding communion services and appearing in priestly attire on the cover of his memoir.

Deacon Petersen believes “Pastor Dale” is now clearly competing with his former parish and other locations in the diocese.

“He was so angry with everybody – from Bishop Olmsted, down to anybody who wouldn't just follow his lead – that he was out to draw people away from St. Timothy's, and any other place he could draw them away from.”

“He had his service on Sunday, at 10:30, which is the exact same time we have our biggest Mass at St. Timothy's. Some of my best friends aren't my friends anymore, because I can't keep my mouth shut when they start trying to tell me I should come to the Praise and Worship Center.”

“They're even receiving Communion there. He's doing all kinds of things that are just wrong.”

Fushek has accused Bishop Olmsted of hoping he would commit suicide, a charge that Deacon Petersen says is absurd. “I know him as well as I've known any bishop,” said the deacon, who served as the first director of pro-life activities for the diocese. “He has not one ounce of vindictiveness in his whole body. He's the most fair person you'll ever meet in your whole life.”

Ultimately, Deacon Petersen attributes Fushek's break with the Church to “ego.”

“We pray for him constantly,” he said. “But for him to try to put himself out as a victim, and Bishop Olmsted as the perpetrator, that's just not right.”

Rev. Dale J. Fushek
http://www.bishopaccountability.org/assign/Fushek_Dale_J.htm
Former priest Dale Fushek

https://dphx.org/community-notification-statement-former-priest-dale-fushek/
February 16, 2010: Vatican dismisses Fushek from clerical state following investigation
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