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INTRODUCTION

It is becoming increasingly clear that we are now facing with what might accurately be called an educational crisis, especially in the field of affectivity and In many places, curricula are being planned and implemented which “allegedly convey a neutral conception of the person and of life, yet in fact reflect an anthropology opposed to faith and to right reason”.1 The disorientation regarding anthropology which is a widespread feature of our cultural landscape has undoubtedly helped to destabilize the family as an institution, bringing with it a tendency to cancel out the differences between men and women, presenting them instead as merely the product of historical and cultural conditioning.

1. The context in which the mission of education is carried out is characterized by challenges emerging from varying forms of an ideology that is given the general name ‘gender theory’, which “denies the difference and reciprocity in nature of a man and a woman and envisages a society without sexual differences, thereby eliminating the anthropological basis of the This ideology leads to educational programs and legislative enactments that promote a personal identity and emotional intimacy radically separated from the biological difference between male and female. Consequently, human identity becomes the choice of the individual, one which can also change over time”.2
2. It seems clear that this issue should not be looked at in isolation from the broader question of education in the call to love,3which should offer, as the Second Vatican Council noted, “a positive and prudent education in sexuality” within the context of the inalienable right of all to receive “an education that is in keeping with their ultimate goal, their ability, their sex, and the culture and tradition of their country, and also in harmony with their fraternal association with other peoples in the fostering of true unity and peace on earth”.4 The Congregation for Catholic Education has already offered some reflections on this theme in the document ‘Educational Guidance in Human Love: Outlines for Sex Education’.5
3. The Christian vision of anthropology sees sexuality as a fundamental component of one’s It is one of its mode of being, of manifesting itself, communicating with others, and of feeling, expressing and living human love. Therefore, our sexuality plays an integral part in the development of our personality and in the process of its education: “In fact, it is from [their] sex that the human person receives the characteristics which, on the biological, psychological and spiritual levels, make that person a man or a woman, and thereby largely condition his or her progress towards maturity and insertion into society”.6 As each person grows, “such diversity, linked to the complementarity of the two sexes, allows a thorough response to the design of God according to the vocation to which each one is called”.7 In the light of this, “affective-sex education must consider the totality of the person and insist therefore on the integration of the biological, psycho-affective, social and spiritual elements”.8
4. The Congregation for Catholic Education, as part of its remit, wishes to offer in this document some reflections which, it is hoped, can guide and support those who work in the education of young people, so as to help them address in a methodical way (and in the light of the universal vocation to love of the human person) the most debated questions around human sexuality.9 The methodology in mind is based on three guiding principles seen as best-suited to meet the needs of both individuals and communities: to listen, to reason and to propose. In fact, listening carefully to the needs of the other, combined with an understanding of the true diversity of conditions, can lead to a shared set of rational elements in an argument, and can prepare one for a Christian education rooted in faith that “throws a new light on everything, manifests God’s design for man’s total vocation, and thus directs the mind to solutions which are fully human”.10
5. If we wish to take an approach to the question of gender theory that is based on the path of dialogue, it is vital to bear in mind the distinction between the ideology of gender on the one hand, and the whole field of research on gender that the human sciences have undertaken, on the While the ideologies of gender claim to respond, as Pope Francis has indicated, “to what are at times understandable aspirations”, they also seek “to assert themselves as absolute and unquestionable, even dictating how children should be raised”,11 and thus preclude dialogue. However, other work on gender has been carried out which tries instead to achieve a deeper understanding of the ways in which sexual difference between men and women is lived out in a variety of cultures. It is in relation to this type of research that we should be open to listen, to reason and to propose.

6. Against this background, the Congregation for Catholic Education has seen fit to offer this text to all who have a special interest in education, and to those whose work is touched by the question of gender It is intended for the educational community involved in Catholic schools, and for all who, animated by the Christian vision of life, work in other types of school. The document is offered for use by parents, students, school leaders and personnel, bishops, priests, religious, ecclesial movements, associations of the lay faithful, and other relevant bodies.
LISTENING
Brief Overview

8. The primary outlook needed for anyone who wishes to take part in dialogue is listening. It is necessary, above all, to listen carefully to and understand cultural events of recent. The 20th century brought new anthropological theories and with them the beginnings of gender theory. These were based on a reading of sexual differentiation that was strictly sociological, relying on a strong emphasis on the freedom of the individual. In fact, around the middle of the last century, a whole series of studies were published which accentuated time and again the role of external conditioning, including its influence on determining personality. When such studies were applied to human sexuality, they often did so with a view to demonstrating that sexuality identity was more a social construct than a given natural or biological fact.

9. These schools of thought were united in denying the existence of any original given element in the individual, which would precede and at the same time constitute our personal identity, forming the necessary basis of everything we do. According to such theories, the only thing that matters in personal relationships is the affection between the individuals involved, irrespective of sexual difference or procreation which would be seen as irrelevant in the formation of families. Thus, the institutional model of the family (where a structure and finality exist independent of the subjective preferences of the spouses) is bypassed, in favor of a vision of family that is purely contractual and voluntary.

10. Over the course of time, gender theory has expanded its field of ap- At the beginning of the 1990s, its focus was upon the possibility of the individual determining his or her own sexual tendencies without having to take account of the reciprocity and complementarity of male-female relationships, nor of the procreative end of sexuality. 
Furthermore, it was suggested that one could uphold the theory of a radical separation between gender and sex, with the former having priority over the latter. Such a goal was seen as an important stage in the evolution of humanity, in which “a society without sexual differences” could be envisaged.12
11. In this cultural context, it is clear that sex and gender are no longer synonyms or interchangeable concepts since they are used to describe two different realities. Sex is seen as defining which of the two biological categories (deriving from the original feminine-masculine dyad) one belonged Gender, on the other hand, would be the way in which the differences between the sexes are lived in each culture. The problem here does not lie in the distinction between the two terms, which can be interpreted correctly, but in the separation of sex from gender. This separation is at the root of the distinctions proposed between various “sexual orientations” which are no longer defined by the sexual difference between male and female, and can then assume other forms, determined solely by the individual, who is seen as radically autonomous. Further, the concept of gender is seen as dependent upon the subjective mindset of each person, who can choose a gender not corresponding to his or her biological sex, and therefore with the way others see that person (transgenderism).

12. In a growing contraposition between nature and culture, the propositions of gender theory converge in the concept of ‘queer’, which refers to dimensions of sexuality that are extremely fluid, flexible, and as it were, This culminates in the assertion of the complete emancipation of the individual from any a priori given sexual definition, and the disappearance of classifications seen as overly rigid. This would create a new range of nuances that vary in degree and intensity according to both sexual orientation and the gender one has identified oneself with.

13. The duality in male-female couples is furthermore seen as in conflict with the idea of “polyamory”, that is relationships involving more than two Because of this, it is claimed that the duration of relationships, as well as their binding nature, should be flexible, depending on the shifting desires of the individuals concerned. Naturally, this has consequences for the sharing of the responsibilities and obligations inherent in maternity and paternity. This new range of relationships become ‘kinship’. These are: based upon desire or affection, often marked by a limited time span that is determined, ethically flexible, or even (sometimes by explicit mutual consent) without any hope of long-term meaning. What counts is the absolutely free self-determination of each individual and the choices he or she makes according to the circumstances of each relationship of affectivity.
14. This has led to calls for public recognition of the right to choose one’s gender, and of a plurality of new types of unions, in direct contradiction of the model of marriage as being between one man and one woman, which is portrayed as a vestige of patriarchal The ideal presented is that the individual should be able to choose his or her own status, and that society should limit itself to guaranteeing this right, and even providing material support, since the minorities involved would otherwise suffer negative social discrimination. The claim to such rights has become a regular part of political debate and has been included in documents at an international level, and in certain pieces of national legislation.

Points of Agreement
15. From the whole field of writing on gender theory, there have however emerged some positions that could provide points of agreement, with a potential to yield growth in mutual For instance, educational programs on this area often share a laudable desire to combat all expressions of unjust discrimination, a requirement that can be shared by all sides. Such pedagogical material acknowledges that there have been delays and failings in this regard.13 Indeed, it cannot be denied that through the centuries forms of unjust discrimination have been a sad fact of history and have also had an influence within the Church. This has brought a certain rigid status quo, delaying the necessary and progressive inculturation of the truth of Jesus’ proclamation of the equal dignity of men and women, and has provoked accusations of a sort of masculinist mentality, veiled to a greater or lesser degree by religious motives.
16. Another position held in common is the need to educate children and young people to respect every person in their particularity and difference so that no one should suffer bullying, violence, insults or unjust discrimination based on their specific characteristics (such as special needs, race, religion, sexual tendencies). Essentially, this involves educating for active and responsible citizenship, which is marked by the ability to welcome all legitimate expressions of human personhood with respect.
17. A further positive development in anthropological understanding also present in writing on gender has centered on the values of femininity. For example, women’s ‘capacity for the other’ favours a more realistic and mature reading of evolving situations, so that “a sense and a respect for what is concrete develop in her, opposed to abstractions which are so often fatal for the existence of individuals and society”.14This is a contribution that enriches human relationships and spiritual values “beginning with daily relationships between people”. Because of this, society owes a significant debt to the many women “who are involved in the various areas of education extending well beyond the family: nurseries, schools, universities, social service agencies, parishes, associations and movements”.15
18. Women have a unique understanding of They possess a capacity to endure adversity and “to keep life going even in extreme situations” and hold on “tenaciously to the future”.16 
This helps explain why “wherever the work of education is called for, we can note that women are ever ready and willing to give themselves generously to others, especially in serving the weakest and most defenseless. In this work, they exhibit a kind of affective, cultural and spiritual motherhood which has inestimable value for the development of individuals and the future of society. At this point, how can I fail to mention the witness of so many Catholic women and Religious Congregations of women from every continent who have made education, particularly the education of boys and girls, their principal apostolate?” 17
Critique
19. Nonetheless, real-life situations present gender theory with some valid points of criticism. Gender theory (especially in its most radical forms) speaks of a gradual process of denaturalization, that is a move away from nature and towards an absolute option for the decision of the feelings of the human In this understanding of things, the view of both sexuality identity and the family become subject to the same ‘liquidity’ and ‘fluidity’ that characterize other aspects of post-modern culture, often founded on nothing more than a confused concept of freedom in the realm of feelings and wants, or momentary desires provoked by emotional impulses and the will of the individual, as opposed to anything based on the truths of existence.
20. The underlying presuppositions of these theories can be traced back to a dualistic anthropology, separating body (reduced to the status of inert matter) from human will, which itself becomes an absolute that can manipulate the body as it This combination of physicalism and voluntarism gives rise to relativism, in which everything that exists is of equal value and at the same time undifferentiated, without any real order or purpose. In all such theories, from the most moderate to the most radical, there is agreement that one’s gender ends up being viewed as more important than being of male or female sex. The effect of this move is chiefly to create a cultural and ideological revolution driven by relativism, and secondarily a juridical revolution, since such beliefs claim specific rights for the individual and across society.

21. In practice, the advocacy for the different identities often presents them as being of completely equal value compared to each. This, however, actually negates the relevance of each one. This has particular importance for the question of sexual difference. In fact, the generic concept of “non-discrimination” often hides an ideology that denies the difference as well as natural reciprocity that exists between men and women. “Instead of combatting wrongful interpretations of sexual difference that would diminish the fundamental importance of that difference for human dignity, such a proposal would simply eliminate it by proposing procedures and practices that make it irrelevant for a person’s development and for human relationships. But the utopia of the ‘neuter’ eliminates both human dignity in sexual distinctiveness and the personal nature of the generation of new life”.18 The anthropological basis of the concept of family is thus emptied of meaning.

22. This ideology inspires educational programmes and legislative trends that promote ideas of personal identity and affective intimacy that make a radical break with the actual biological difference between male and human identity is consigned to the individual’s choice, which can also change in time. These ideas are the expression of a widespread way of thinking and acting in today’s culture that confuses “genuine freedom with the idea that each individual can act arbitrarily as if there were no truths, values, and principles to provide guidance, and everything were possible and permissible”.19
23. The Second Vatican Council, wishing to express the Church’s view of the human person, stated that “though made of body and soul, man is one. Through his bodily composition, he gathers to himself the elements of the material world; thus they reach their crown through him, and through him raise their voice in free praise of the Creator”.20 Because of this dignity, “man is not wrong when he regards himself as superior to bodily concerns, and as more than a speck of nature or a nameless constituent of the city of man”.21 Therefore, “the expressions ‘the order of nature’ and ‘the order of biology’ must not be confused or regarded as identical, the ‘biological order’ does indeed mean the same as the order of nature but only in so far as this is accessible to methods of empirical and descriptive natural science, and not as a specific order of existence, with an obvious relationship to the First Cause, to God the Creator God”.22
REASONING
Rational Arguments

24. Taking into account our historical overview, together with certain points of agreement identified, and the critique that has been made of gender theory, we can now move to some considerations on the issue based on the light of reason. In fact, there are rational arguments to support the centrality of the body as an integrating element of personal identity and family The body is subjectivity that communicates identity of being.23 In the light of this reality, we can understand why the data of biological and medical science shows that ‘sexual dimorphism’ (that is, the sexual difference between men and women) can be demonstrated scientifically by such fields as genetics, endocrinology, and neurology. From the point of view of genetics, male cells (which contain XY chromosomes) differ, from the very moment of conception, from female cells (with their XX chromosomes). That said, in cases where a person’s sex is not clearly defined, it is medical professionals who can make a therapeutic intervention. In such situations, parents cannot make an arbitrary choice on the issue, let alone society. Instead, medical science should act with purely therapeutic ends, and intervene in the least invasive fashion, on the basis of objective parameters and with a view to establishing the person’s constitutive identity.

25. The process of identifying sexual identity is made more difficult by the fictitious construct known as “gender neuter” or “third gender”, which has the effect of obscuring the fact that a person’s sex is a structural determinant of male or female Efforts to go beyond the constitutive male-female sexual difference, such as the ideas of “intersex” or “transgender”, lead to a masculinity or feminity that is ambiguous, even though (in a self-contradictory way), these concepts themselves actually presuppose the very sexual difference that they propose to negate or supersede. This oscillation between male and female becomes, at the end of the day, only a ‘provocative’ display against so-called ‘traditional frameworks’, and one which, in fact, ignores the suffering of those who have to live situations of sexual indeterminacy. Similar theories aim to annihilate the concept of ‘nature’, (that is, everything we have been given as a pre-existing foundation of our being and action in the world), while at the same time implicitly reaffirming its existence.

26. Philosophical analysis also demonstrates that sexual difference between male and female is constitutive of human Greek and Roman thinkers posit essence as the aspect of being that transcends, brings together and harmonizes male-female difference within the unity of the human person. Within the tradition of hermeneutical and phenomenological philosophy, both sexual distinction and complementarity are interpreted in symbolic and metaphorical terms. Sexual difference in relationships is seen as constitutive of personal identity, whether this be at the level of the horizontal (in the dyad “man-woman”) or vertical (in the triad “man- woman-God”). This applies equally to interpersonal “I-You” male-female relationships and to family relationships (You-I-We).

27. The formation of one’s identity is itself based on the principle of otherness since it is precisely the direct encounter between another “you” who is not me that enables me to recognize the essence of the “I” who is me. Difference, in fact, is a condition of all cognition, including cognition of one’s In the family, knowledge of one’s mother and father allows the child to construct his or her own sexual identity and difference. Psychoanalytic theory demonstrates the tri-polar value of child-parent relationships, showing that sexual identity can only fully emerge in the light of the synergetic comparison that sexual differentiation creates.

28. The physiological complementarity of male-female sexual difference assures the necessary conditions for procreation. In contrast, only recourse to reproductive technology can allow one of the partners in a relationship of two persons of the same sex to generate offspring, using ‘in vitro’ fertilization and a surrogate mother. However, the use of such technology is not a replacement for natural conception, since it involves the manipulation of human embryos, the fragmentation of parenthood, the instrumentalization and/or commercialization of the human body as well as the reduction of a baby to an object in the hands of science and technology.24

29. In so far as this issue relates to the world of education, it is clear that by its very nature, education can help lay the foundations for peaceful dialogue and facilitate a fruitful meeting together of peoples and a meeting of minds. Further, it would seem that the prospect of a broadening of reason to include the dimension of the transcendent is not of secondary importance. The dialogue between Faith and Reason, “if it does not want to be reduced to a sterile intellectual exercise, it must begin from the present concrete situation of humanity and upon this develop a reflection that draws from the ontological-metaphysical truth”.25 The evangelizing mission of the Church to men and women is carried out within this horizon.

PROPOSING
Christian Anthropology

30. The Church, mother and teacher, does more than simply listen. Remaining rooted in her original mission, and at the same time always open to the contribution of reason, she puts herself at the service of the community of peoples, offering it a way of It is clear that if we are to provide well-structured educational programs that are coherent with the true nature of human persons (with a view to guiding them towards a full actualization of their sexual identity within the context of the vocation of self-giving), it is not possible to achieve this without a clear and convincing anthropology that gives a meaningful foundation to sexuality and affectivity. The first step in this process of throwing light on anthropology consists in recognising that “man too has a nature that he must respect and that he cannot manipulate at will”.26This is the fulcrum on which to support a human ecology that moves from the “respect for our dignity as human beings” and from the necessary relationship of our life to “moral law, which is inscribed into our nature”.27
31. Christian anthropology has its roots in the narrative of human origins that appears in the Book of Genesis, where we read that “God created man in his own image […] male and female he created” (Gen. 1, 27) These words capture not only the essence of the story of creation but also that of the life-giving relationship between men and women, which brings them into intimate union with God. The self is completed by the one who is other than the self, according to the specific identity of each person, and both have a point of encounter forming a dynamic of reciprocity which is derived from and sustained by the Creator.

32. The Holy Scripture reveals the wisdom of the Creator’s design, which “has assigned as a task to man his body, his masculinity and femininity; and that in masculinity and femininity he, in a way, assigned to him as a task his humanity, the dignity of the person, and also the clear sign of the interpersonal communion in which man fulfils himself through the authentic gift of himself”.28 
Thus, human nature must be understood on the basis of the unity of body and soul, far removed from any sort of physicalism or naturalism, since “in the unity of his spiritual and biological inclinations and of all the other specific characteristics necessary for the pursuit of his end”.29
33. This “unified totality”30 integrates the vertical dimension (human communion with God) with the horizontal dimension constituted by the interpersonal communion that men and woman are called to 31One’s identity as a human person comes to authentic maturity to the extent that one opens up to others, for the very reason that “in the configuration of our own mode of being, whether as male or female, is not simply the result of biological or genetic factors, but of multiple elements having to do with temperament, family history, culture, experience, education, the influence of friends, family members and respected persons, as well as other formative situations”.32 In reality, “the essential fact is that the human person becomes himself only with the other. The ‘I’ becomes itself only from the ‘thou’ and from the ‘you’. It is created for dialogue, for synchronic and diachronic communion. It is only the encounter with the ‘you’ and with the ‘we’ that the ‘I’ opens to itself”.33
34. There is a need to reaffirm the metaphysical roots of sexual difference, as an anthropological refutation of attempts to negate the male-female duality of human nature, from which the family is The denial of this duality not only erases the vision of human beings as the fruit of an act of creation but creates the idea of the human person as a sort of abstraction who “chooses for himself what his nature is to be. Man and woman in their created state as complementary versions of what it means to be human are disputed. But if there is no pre-ordained duality of man and woman in creation, then neither is the family any longer a reality established by creation. Likewise, the child has lost the place he had occupied hitherto and the dignity pertaining to him”.34
35. Seen from this perspective, education on sexuality and affectivity must involve each person in a process of learning “with perseverance and consistency, the meaning of his or her body” 35 in the full original truth of masculinity and femininity. It means “learning to accept our body, to care for it and to respect its fullest meaning […] Also, valuing one’s own body in its femininity or masculinity is necessary if I am going- ing to be able to recognize myself in an encounter with someone who is different […] and find mutual enrichment”.36 Therefore, in the light of a fully human and integral ecology, women and men will understand the real meaning of sexuality and genitality in terms of the intrinsically relational and communicative intentionality that both informs their bodily nature and moves each one towards the other mutually.
The Family
36. The family is the natural place for the relationship of reciprocity and communion between man and woman to find its fullest For it is in the family that man and woman, united by a free and fully conscious pact of conjugal love, can live out “a totality in which all the elements of the person enter – appeal of the body and instinct, power of feeling and affectivity, aspiration of the spirit and of will”.37 The family is “an anthropological fact, and consequently a social, cultural fact”. On the other hand, to “qualify it with ideological concepts which are compelling at only one moment in history, and then decline”38 would mean a betrayal of its true significance. The family, seen as a natural social unit which favors the maximum realization of the reciprocity and complementarity between men and women, precedes even the socio-political order of the State whose legislative freedom must take it into account and give it proper recognition.

37. Reason tells us that two fundamental rights, which stem from the very nature of the family, must always be guaranteed and protected. Firstly, the family’s right to be recognized as the primary pedagogical environment for the educational formation of children. This “primary right” finds its most concrete expression in the “most grave duty”39 of parents to take responsibility for the “well-rounded personal and social education of their children”, 40 including their sexual and affective education, “within the broader framework of an education for love, for mutual self-giving”41. This is at once an educational right and responsibility that is “essential since it is connected with the transmission of human life; it is original and primary with regard to the educational role of others, on account of the uniqueness of the loving relationship between parents and children; and it is irreplaceable and inalienable, and therefore incapable of being entirely delegated to others or usurped by others”.42
38. Children enjoy another right which is of equal importance: to “grow up in a family with a father and a mother capable of creating a suitable environment for the child’s development and emotional maturity” and “continuing to grow up and mature in a correct relationship represent- ed by the masculinity and femininity of a father and a mother and thus preparing for affective maturity”.43 It is precisely within the nucleus of the family unit that children can learn how to recognize the value and the beauty of the differences between the two sexes, along with their equal dignity, and their reciprocity at a biological, functional, psychological and social “Faced with a culture that largely reduces human sexuality to the level of something common place, since it interprets and lives it in a reductive and impoverished way by linking it solely with the body and with selfish pleasure, the educational service of parents must aim firmly at a training in the area of sex that is truly and fully personal: for sexuality is an enrichment of the whole person – body, emotions and soul – and it manifests its inmost meaning in leading the person to the gift of self in love”.44 Of course, such rights exist hand in hand with all the other fundamental rights of the human person, especially those concerning freedom of thought, conscience and religion. Wherever such things are held in common, those involved in education can find room for collaboration that is fruitful for all.

The School
39. The primacy of the family in educating children is supplemented by the subsidiary role of Strengthened by its roots in the Gospel, “The Catholic school sets out to be a school for the human person and of human persons. ‘The person of each individual human being, in his or her material and spiritual needs, is at the heart of Christ’s teaching: this is why the promotion of the human person is the goal of the Catholic school’. This affirmation, stressing man’s vital relationship with Christ, reminds us that it is in His person that the fullness of the truth concerning man is to be found. For this reason, the Catholic school, in committing itself to the development of the whole man, does so in obedience to the solicitude of the Church, in the awareness that all human values find their fulfillment and unity in Christ. This awareness expresses the centrality of the human person in the educational project of the Catholic school”.45
40. The Catholic school should be an educating community in which the human person can express themself and grow in his or her humanity, in a process of relational dialogue, interacting in a constructive way, exercising tolerance, understanding different points of view and creating trust in an atmosphere of authentic harmony. Such a school is truly an “educating community, a place of differences living together in harmony. The school community is a place for encounter and promoting participation. It dialogues with the family, which is the primary community to which the students that attend school The school must respect the family’s culture. It must listen carefully to the needs that it finds and the expectations that are directed towards it”.46 In this way, girls and boys are accompanied by a community that teaches them “to overcome their individualism and discover, in the light of faith, their specific vocation to live responsibly in a community with others”.47
41. Christians who live out their vocation to educate in schools which are not Catholic can also offer witness to, serve, and promote the truth about the human person. In fact, “the integral formation of the human person, which is the purpose of education, includes the development of all the human faculties of the students, together with preparation for professional life, formation of ethical and social awareness, becoming aware of the transcendental, and religious education”.48 Personal witness, when joined with professionalism, contributes greatly to the achievement of these objectives.

42. Education in affectivity requires language that is appropriate as well as It must above all take into account that, while children and young people have not yet reached full maturity, they are preparing with great interest to experience all aspects of life. Therefore, it is necessary to help students “to develop a critical sense in dealing with the onslaught of new ideas and suggestions, the flood of pornography and the overload of stimuli that can deform sexuality”.49In the face of a continuous bombardment of messages that are ambiguous and unclear, and which end up creating emotional disorientation as well as impeding psycho-relational maturity, young people “should be helped to recognise and seek out positive influences, while shunning the things that cripple their capacity for love”.50
Society
43. An overall perspective on the situation of contemporary society must form a part of the educational The transformation of social and interpersonal relationships “has often waved ‘the flag of freedom’, but it has, in reality, brought spiritual and material devastation to countless human beings, especially the poorest and most vulnerable. It is ever more evident that the decline of the culture of marriage is associated with increased poverty and a host of other social ills that disproportionately affect women, children and the elderly. It is always they who suffer the most in this crisis”.51
44. In the light of all of this, the family must not be left to face the challenges of educating the young on its The Church, for its part, continues to support families and young people within communities that are open and welcoming. Schools and local communities are called, in particular, to carry out an important mission here, although they do not substitute the role of parents but complement it.52 The notable urgency of the challenges faced by the work of human formation should act as stimulus towards reconstructing the educational alliance between family, school, and society.
45. It is widely acknowledged that this educational alliance has entered into crisis. There is an urgent need to promote a new alliance that is genuine and not simply at the level of bureaucracy, a shared project that can offer a “positive and prudent sexual education”53 that can harmonise the primary responsibility of parents with the work of We must create the right conditions for a constructive encounter between the various actors involved, making for an atmosphere of transparency where all parties constantly keep others informed of what each is doing- ing, facilitating maximum involvement and thus avoiding the unnecessary tensions that arise through misunderstandings caused by lack of clarity, information or competency.

46. Across this educational alliance, pedagogical activity should be informed by the principle of subsidiarity: “All other participants in the process of education are only able to carry out their responsibilities in the name of the parents, with their consent and, to a certain degree, with their authorization”.54 If they succeed in working together, family, school and the broader society can produce educational programmes on affectivity and sexuality that respect each person’s own stage of maturity regarding these areas and at the same time promote respect for the body of the other person. They would also take into account the physiological and psychological specificity of young people, as well as the phase of neurocognitive growth and maturity of each one, and thus be able to accompany them in their development in a healthy and responsible way.

Forming Formators
47. All who work in human formation are called to exercise great responsibility in the work of effectively implementing the pedagogical projects in which they are If they are people of personal maturity and balance who are well-prepared, this can have a strongly positive influence on students.55 Therefore, it is important that their own formation includes not only professional qualifications but also cultural and spiritual preparedness. The education of the human person, especially developmentally, requires great care and ongoing formation. Simply repeating the standard points of discipline is not enough. Today’s educators are expected to be able “to accompany their students towards lofty and challenging goals, cherish high expectations for them, involve and connect students to each other and the world”.56
48. School managers, teaching staff and personnel all share the responsibility of both guaranteeing delivery of a high-quality service coherent with the Christian principles that lie at the heart of their educational project, as well as interpreting the challenges of their time while giving the daily witness of their understanding, objectivity and 57 It is a commonly accepted fact that “modern man listens more willingly to witnesses than to teachers, and if he does listen to teachers, it is because they are witnesses”.58 The authority of an educator is therefore built upon the concrete combination “of a general formation, founded on a positive and professional constructive concept of life, and of constant effort in realizing it. Such a formation goes beyond the purely necessary professional training and addresses the more intimate aspects of the personality, including the religious and the spiritual”.59
49. When the ‘formation of formators’ is undertaken on the basis of the Christian principles, it has as its objective not only the formation of individual teachers but the building up and consolidation of an entire educational community through a fruitful exchange between all involved, one that has both didactic and emotional dimensions. Thus, dynamic relationships grow between educators, and professional development is enriched by well-rounded personal growth, so that the work of teaching is carried out at the service of Therefore, Catholic educators need to be sufficiently prepared regarding the intricacies of the various questions that gender theory brings up and be fully informed about both current and proposed legislation in their respective jurisdictions, aided by persons who are qualified in this area, in a way that is balanced and dialogue-orientated. In addition, university-level institutes and centers of research are called to offer their own specific contribution here, so that adequate, up-to-date and life-long learning on this topic is always made available to educators.

50. Regarding the specific task of education in human love, undertaken “with the aid of the latest advances in psychology and the arts and science of teaching”,60 formators need to have “a suitable and serious psycho-pedagogic training which allows the seizing of particular situations which require a special solicitude”.61 As a consequence, “a clear vision of the situation is required because the method adopted not only gradually conditions the success of this delicate education, but also conditions cooperation between the various people in responsibility”.62
51. The autonomy and freedom of teaching is recognized today in many legal In such a context, schools can collaborate with Catholic institutes of higher education to develop a deepened understanding of the various aspects of education in sexuality, with the further aim of creating new teaching materials, pedagogic reference works and teaching manuals that are based on the “Christian vision of man and women”.63To this end, pedagogues, those who work in teacher-training and experts on literature for children and adolescents alike can all contribute to the creation of a body of innovative and creative tools that, in the face of other visions that are partial or distorted, offer a solid and integrated education of the human person from infancy onwards. Against the background of the renewal of the education alliance, collaboration at local, national and international level between all parties involved must not limit itself to sharing of ideas or useful swapping of best practice but should be made available as a key means of permanent formation of educators themselves.
CONCLUSIONS 
52. In conclusion, the path of dialogue, which involves listening, reasoning and proposing, appears the most effective way towards a positive transformation of concerns and misunderstandings, as well as a resource that in itself can help develop a network of relationships that is both more open and more In contrast, although ideologically-driven approaches to the delicate questions around gender proclaim their respect for diversity, they actually run the risk of viewing such difference as static realities and end up leaving them isolated and disconnected from each other.

53. The Christian educational proposal fosters deeper dialogue, true to its objective “to promote the realization of man and woman through the development of all their being, incarnate spirits, and of the gifts of nature and of grace by which they are enriched by God”.64 This requires a sincere effort to draw closer to the other and it can be a natural antidote to the “throw-away” and isolation In this way, we restate that “the original dignity of every man and woman is therefore inalienable and inaccessible to any power or ideology”.65
54. Catholic educators are called to go beyond all ideological reductionism or homologizing relativism by remaining faithful to their own gospel-based identity, in order to transform positively the challenges of their times into opportunities by following the path of listening, reasoning and proposing the Christian vision, while giving witness by their very presence, and by the consistency of their words and deeds66. Formators have the attractive educational mission to “teach them sensitivity to different expressions of love, mutual concern and care, loving respect and deeply meaningful communication. 
All of these prepare them for an integral and generous gift of self that will be expressed, following a public commitment, in the gift of their bodies. Sexual union in marriage will thus appear as a sign of an all-inclusive commitment, enriched by everything that has preceded it”.67
55. The culture of dialogue does not in any way contradict the legitimate aspirations of Catholic schools to maintain their own vision of human sexuality, in keeping with the right of families to freely base the education of their children upon an integral anthropology, capable of harmonizing the human person’s physical, psychic and spiritual In fact, a democratic state cannot reduce the range of education on offer to a single school of thought, all the more so in relation to this extremely delicate subject, which is concerned on the one hand with the fundamentals of human nature, and on the other with natural rights of parents to freely choose any educational model that accords with the dignity of the human person. Therefore, every educational institute should provide itself with organizational structures and didactic programs that ensure these parental rights are fully and concretely respected. If this is the case, the Christian pedagogy on offer will be able to provide a solid response to anthropologies characterized by fragmentation and provisionality.

56. The programs dealing with formation in affectivity and sexuality offered by Catholic centers of education must take into consideration the age-group of the students being taught and treat each person with the maximum of This can be achieved through a way of accompanying that is discrete and confidential, capable of reaching out to those who are experiencing complex and painful situations. Every school should, therefore, make sure it is an environment of trust, calmness, and openness, particularly where there are cases that require time and careful discernment. It is essential that the right conditions are created to provide a patient and understanding ear, far removed from any unjust discrimination.

57. The Congregation for Catholic Education is well aware of the daily effort and unstinting care shown by those who work in schools and in the whole range of formal and informal pedagogic The Congregation wishes to encourage them in their pursuit of the work of forming young people, especially those among them who are affected by any form of poverty, and those in need of the love shown them by their educators, so that, in the words of St. John Bosco, young people are not only loved but know they are loved. This Dicastery would also like to express its warmest gratitude to all Christians who teach in Catholic schools or other types of school, and, in the words of Pope Francis, encourages them “to stimulate in the pupils the openness to the other as a face, as a person, as a brother and sister to know and respect, with his or her history, merits and defects, riches and limits. The challenge is to cooperate to train young people to be open and interested in the reality that surrounds them, capable of care and tenderness”.68
Vatican City, 2 February 2019, Feast of the Presentation of the Lord.
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Vatican document on gender: Yes to dialogue, no to ideology
https://www.vaticannews.va/en/vatican-city/news/2019-06/vatican-document-on-gender-yes-to-dialogue-no-to-ideology.html
The Congregation for Catholic Education has published “Male and Female He Created Them: Towards a path of dialogue on the question of gender theory in education”. The new document is intended as an instrument to help guide Catholic contributions to the ongoing debate about human sexuality, and to address the challenges that emerge from gender ideology.

By Debora Donnini, June 10, 2019
The objective of the document — entitled "Male and Female He Created Them: Towards a path of dialogue on the question of gender in education” — is to support those engaged in the education of the younger generations to address “methodically”, in light of the broader horizon of education in love, the issues most debated today on human sexuality.

In particular, it is addressed to Catholic schools and to those who, inspired by a Christian vision, work in other schools; to parents, students, and staff; but also to bishops, priests, and religious, as well as ecclesial movements and associations of the faithful. The Congregation for Catholic Education, which prepared the text, speaks of “an educational crisis”, in particular on the themes of affectivity and sexuality, in the face of “challenges emerging from varying forms of an ideology that is given the general name ‘gender theory’, which 'denies the difference and reciprocity in nature of a man and a woman',” and considers them as “merely the product of historical and cultural conditioning.” Identity would then “become the choice of the individual, one which can also change over time “. The text speaks of an anthropological disorientation that characterizes the cultural climate of our time, contributing to “the destabilization of the family.” Quoting Amoris laetitia, the document says that, among other things, this ideology “leads to educational programmes and legislative enactments that promote a personal identity and emotional intimacy radically separated from the biological difference between male and female”. This is the context of the new document, which aims to promote a methodology “based on three guiding principles” of listening, reasoning, and proposing.
Dialogue through listening, reasoning and proposing
In engaging in dialogue on the question of gender in education, the document makes a distinction “between the ideology of gender on the one hand, and the whole field of research on gender that the human sciences have undertaken, on the other”. Citing Pope Francis, it notes that “while the ideologies of gender claim to respond […] ‘to what are at times understandable aspirations’, they also seek ‘to assert themselves as absolute and unquestionable, even dictating how children should be raised’, and thus preclude dialogue”. Nonetheless, research has been carried out which seeks to deepen our understanding of the differences between men and women, and how those are experienced. The document therefore explains that “it is in relation to this type of research than we should be open to listen, to reason and to propose”.

In the brief historical survey of the beginnings of gender theory, the document notes that in the 1990s “it was suggested that one could uphold the theory of a radical separation between gender and sex, with the former having priority over the latter”. It continues, “Such a goal was seen as an important stage in the evolution of humanity, in which ‘a society without sexual differences’ could be envisaged”. Further, “in a growing contraposition between nature and culture, the propositions of gender theory converge in the concept of ‘queer’, which refers to dimensions of sexuality that are extremely fluid, flexible, and as it were, nomadic”. This, the document says, “culminates in the assertion of the complete emancipation of the individual from any a priori given sexual definition, and the disappearance of classifications seen as overly rigid”.
Points of agreement and criticisms
Nonetheless, the document goes on to point out “some positions that could provide points of agreement” within the framework of gender research, which have “the potential to yield growth in mutual understanding”. One area of possible agreement, it suggests, “is the need to educate children and young people to respect every person in their particularity and difference, so that no one should suffer bullying, violence, insults or unjust discrimination based on their specific characteristics (such as special needs, race, religion, sexual tendencies, etc.)”.

As another example, the document points out, “as a further positive development” the “values of feminity” found in contemporary reflections on gender.” In particular, it speaks of the willingness of women to dedicate themselves in a special way to human relationships, especially for the benefit of the weakest. Quoting St John Paul II, the document notes that women “exhibit a kind of affective, cultural and spiritual motherhood which has inestimable value for the development of individuals and the future of society”.
However, the document also highlights some “points of criticism”, noting, for instance, that “gender theory (especially in its most radical forms) speaks of a gradual process of denaturalisation, that is a move away from nature”. In this view, concepts such as “sexual identity” and “family” are based on “a confused concept of freedom in the realm of feelings and wants”.

The document later reflects on the “rational arguments” that clarify the centrality of the body as “an integrating element of personal identity and family relationships”. The human body, it maintains, “is subjectivity that communicates the identity of being.” This helps us understand “why the data of biological and medical science shows that ‘sexual dimorphism’” can be proved by science, as, for example, by the study of chromosomes.

This also recalls the importance of the dialogue between faith and reason.
Proposing a Christian anthropology
The third main section of the document offers the proposal that comes from Christian anthropology. “This is the fulcrum on which to support” an integral ecology of man. The document recalls the verse from Genesis, “male and female He created them”. It argues that human nature is to be understood in light of the unity of body and soul, in which the “horizontal dimension” of “interpersonal communion” is integrated with the “vertical dimension” of communion with God.

Turning to education, the document stresses the primary rights and duties of parents with regard to the education of their children — rights and duties which cannot be delegated or usurped by others. It also notes that children have the right to a mother and a father, and that it is within the family that children can learn to recognise the beauty of sexual difference.

Schools, for their part, are called to engage with the family in a subsidiary way, and to dialogue with parents, respecting also the family’s culture. It is necessary, the document says, to rebuild an “alliance” between family, schools, and society, which can “produce educational programmes on affectivity and sexuality that respect each person’s own stage of maturity regarding these areas and at the same time promote respect for the body of the other person.”
The path of dialogue: Transforming concerns and misunderstandings
The document “Male and Female He Created Them” concludes by saying that “the path of dialogue, which involves listening, reasoning and proposing, appears the most effective way towards a positive transformation of concerns and misunderstandings, as well as a resource that in itself can help develop a network of relationships that is both more open and more human”. In contrast, it continues, “although ideologically-driven approaches to the delicate questions around gender proclaim their respect for diversity, they actually run the risk of viewing such differences as static realities and end up leaving them isolated and disconnected from each other.”

The document also emphasizes the “legitimate aspirations of Catholic schools to maintain their own vision of human sexuality”, maintaining that “a democratic state cannot reduce the range of education on offer to a single school of thought”.

Finally, the document notes the importance for Catholic schools of taking “into consideration the age-group of the students to be taught”, and of treating “each person with respect”. This can be done, it says, “through a way of accompanying that is discreet and confidential, capable of reaching out to those who are experiencing complex and painful situations”. Every school, it says, should propose itself as “an environment of trust, calmness, and openness, particularly where there are cases that require time and careful discernment” in order “to provide a patient and understating ear, far removed from any unjust discrimination”.

Reaction from a “Catholic” LGBTQ organization:

New Ways Ministry Responds to New Vatican Document on Gender Identity 
https://www.newwaysministry.org/2019/06/10/new-ways-ministry-responds-to-new-vatican-document-on-gender-identity/
June 10, 2019

The following is a statement from Francis DeBernardo, Executive Director, New Ways Ministry:
The Vatican’s new document on gender identity, “Male and Female He Created Them,” is a harmful tool that will be used to oppress and harm not only transgender people, but lesbian, gay, bisexual people, too.  The document associates sexual and gender minorities with libertine sexuality, a gross misrepresentation of the lives of LGBT people which perpetuates and encourages hatred, bigotry, and violence against them.

The document, from the Congregation for Catholic Education, will confuse those who sincerely struggle with questions of gender identity and sexual orientation.  Such confusion leads to self-harm, addiction, and even suicide. The misinformation the document contains will cause families to reject their children, and it will increase alienation of LGBT people from the Church.
The only truth that the document reveals is that the Vatican remains ill-equipped to discuss gender and sexuality in the modern world. By ignoring new scientific understandings of gender identity, and by refusing to engage in dialogue with LGBT people about their lived experiences of self-understanding and faith, the Vatican remains in the dark ages, promoting a false teaching that relies on myth, rumor, and falsehoods. Because they have not consulted science or people’s experiences, the Vatican’s theology on gender is deficient and flawed.  It relies on categories of male and female that were shaped centuries ago in oppressive and repressive cultures.
The Vatican maintains the idea that gender is determined solely by visible genitalia, which contemporary science has shown is and incorrect and harmful way to categorize people.  Gender is also biologically determined by genetics, hormones, and brain chemistry–things not visible at birth.  People do not choose their gender, as the Vatican claims:  they discover it through their lived experiences. The Church should respect and encourage this process of discovery, because it is a process by which individuals discover the wonderful way that God has created them.

Although the Vatican calls the Church to dialogue and listen to people, dialogue and listening are thwarted and useless if church leaders have already determined that the people they are listening to are influenced by ideology.  Dialogue requires mutual respect, which this document does not exhibit or promote.

Reaction from the liberal-left pro-LGBTQ “Catholic” media:

Vatican office blasts gender theory, questions intentions of transgender people
https://www.ncronline.org/news/vatican/vatican-office-blasts-gender-theory-questions-intentions-transgender-people
By Joshua J. McElwee, Vatican City, June 10, 2019
The Vatican office responsible for overseeing Catholic educational institutions around the world has blasted modern gender theory, claiming in a new document that it seeks to "annihilate the concept of 'nature.' "
In an instruction released June 10 as LGBT people globally are celebrating pride month, the Congregation for Catholic Education calls the idea of people's gender identities existing along a spectrum "nothing more than a confused concept of freedom in the realm of feelings and wants."

Labeling the biological differences between men and women "constitutive of human identity," the office also questions the intentions of those who identify as intersex and transgender.
"Efforts to go beyond the constitutive male-female sexual difference, such as the ideas of 'intersex' or 'transgender,' lead to a masculinity or femininity that is ambiguous," states the document.

"This oscillation between male and female becomes, at the end of the day, only a 'provocative' display against so-called 'traditional frameworks,' " it continues.

The document, which carries the title "Male and female he created them," was released by the Vatican June 10 without prior announcement. Described as an aid for Catholic schoolteachers and parents, it is signed by the educational congregation's leaders: Italians Cardinal Giuseppe Versaldi and Archbishop Angelo Zani.

The educational aid does not carry Pope Francis' signature, and the text makes no reference of the pontiff reviewing the document.

Groups that minister to LGBT Catholics immediately criticized the document. New Ways Ministry, one such group, called it a "harmful tool that will be used to oppress and harm not only transgender people, but lesbian, gay, [and] bisexual people, too."

Francis, whose early pontificate was defined by his "Who am I to judge?" answer to a question about an alleged gay priest working at the Vatican, has made contradictory remarks about gender theory and transgender people throughout his six-year papacy.
In a 2015 interview, for example, the pontiff compared gender theory to nuclear weapons, saying the concept "does not recognize the order of creation." But in 2016, the pope revealed in a press conference that he had met at the Vatican with a Spanish transgender man who had been ostracized by his parish priest after having gender reassignment surgery.

"We must be attentive, not saying all are the same," Francis said about that experience, adding that "people must be accompanied, as Jesus accompanied."

The new document, which is 31 pages in length, does not speak of accompanying transgender people. It instead issues fierce warnings and criticisms of how children and young people are being educated today.

The text opens by saying that society is facing "an educational crisis, especially in the field of affectivity and sexuality."

It then claims that cultural "disorientation" has destabilized the family as an institution, "bringing with it a tendency to cancel out the differences between men and women, presenting them instead as merely the product of historical and cultural conditioning."

The heart of the document critiques modern society's detachment of an individual's concept of gender from their biological sex.

"Gender theory … speaks of a gradual process of denaturalization, that is a move away from nature and towards an absolute option for the decision of the feelings of the human subject," it states.

"In this understanding of things, the view of both sexuality identity and the family become subject to the same 'liquidity' and 'fluidity' that characterize other aspects of post-modern culture, often founded on nothing more than a confused concept of freedom in the realm of feelings and wants, or momentary desires provoked by emotional impulses and the will of the individual," it continues.

The text claims that genetic studies have shown that male and female embryos differ "from the very moment of conception." In cases where a child is born with ambiguous genitalia, it says "it is medical professionals who can make a therapeutic intervention."

"In such situations, parents cannot make an arbitrary choice on the issue, let alone society," it recommends. "Instead, medical science should act with purely therapeutic ends, and intervene in the least invasive fashion, on the basis of objective parameters and with a view to establishing the person's constitutive identity."

Retelling the Genesis story of God creating humans in his image as men and women, the document calls for a reaffirming of "the metaphysical roots of sexual difference."

In a short section detailing some "points of agreement" with gender theory, the text praises educational programs that "share a laudable desire to combat all expressions of unjust discrimination, a requirement that can be shared by all sides."

"Indeed, it cannot be denied that through the centuries forms of unjust discrimination have been a sad fact of history and have also had an influence within the Church," it states.

"This has brought a certain rigid status quo, delaying the necessary and progressive inculturation of the truth of Jesus' proclamation of the equal dignity of men and women, and has provoked accusations of a sort of masculinist mentality, veiled to a greater or lesser degree by religious motives," it continues.

The document also praises anthropological studies that focus on the "values of femininity," lauding how "women's 'capacity for the other' favors a more realistic and mature reading of evolving situations.'"

New Vatican document says gender theory is 'cultural and ideological revolution'
https://www.catholicnewsagency.com/news/new-vatican-document-says-gender-theory-is-cultural-and-ideological-revolution-88531
Vatican City, June 10, 2019
A Vatican department has issued a sweeping denunciation of so-called gender theory, and affirmed the principles of human dignity, difference, and complementarity.  
“In all such [gender] theories, from the most moderate to the most radical, there is agreement that one’s gender ends up being viewed as more important than being of male or female sex,” the Congregation for Catholic Education wrote June 10, in a new document entitled “Male and Female He Created Them.”

“The effect of this move is chiefly to create a cultural and ideological revolution driven by relativism, and secondarily a juridical revolution, since such beliefs claim specific rights for the individual and across society.”

The document says it aims to set out an intellectual framework “towards a path of dialogue on the question of gender theory in education.”

Published at the beginning of “Pride Month,” during which many cities and corporations mark the campaign of LGBT advocacy, the document says that the Church teaches an essential difference between men and woman, ordered in the natural law and essential to the family and human flourishing.

“There is a need to reaffirm the metaphysical roots of sexual difference, as an anthropological refutation of attempts to negate the male-female duality of human nature, from which the family is generated,” the document explains.

“The denial of this duality not only erases the vision of human beings as the fruit of an act of creation but creates the idea of the human person as a sort of abstraction who ‘chooses for himself what his nature is to be.’”

The text, signed by Cardinal Giuseppe Versaldi, prefect of the Congregation for Catholic Education, outlines the philosophical origins of the gender theory movement, and notes the broad movement to enshrine its distinct anthropology in policy and law.

The Congregation explains that, beginning in the middle of the twentieth century, a series of studies were published which proposed that external conditioning had the primary determinative influence on personality. When such studies were applied to human sexuality, the document says, they did so with a view to demonstrating that sexuality identity was more a social construct than a given natural or biological fact.
“These schools of thought were united in denying the existence of any original given element in the individual, which would precede and at the same time constitute our personal identity, forming the necessary basis of everything we do.”

“Over the course of time, gender theory has expanded its field of application. At the beginning of the 1990s, its focus was upon the possibility of the individual determining his or her own sexual tendencies without having to take account of the reciprocity and complementarity of male-female relationships, nor of the procreative end of sexuality,” the document says.

The result was a “radical separation between gender and sex, with the former having priority over the later.”

The problem with this theory, according to the Congregation, is not the distinction between the two terms, which can be properly understood, but in the separation of the two from each other.

“The propositions of gender theory converge in the concept of ‘queer’, which refers to dimensions of sexuality that are extremely fluid, flexible, and as it were, nomadic.”

The result of this ideological trend, according to the Congregation’s assessment, is an undermining of the family.

“[In gender theory] the only thing that matters in personal relationships is the affection between the individuals involved, irrespective of sexual difference or procreation which would be seen as irrelevant in the formation of families.”

“Thus, the institutional model of the family (where a structure and finality exist independent of the subjective preferences of the spouses) is bypassed, in favor of a vision of family that is purely contractual and voluntary.”

The document said that despite the challenges, dialogue remains possible. It also called for protection of human and family rights, decried unjust discrimination, and noted points of unity among people of divergent perspectives on gender ideology.

“For instance, educational programs on this area often share a laudable desire to combat all expressions of unjust discrimination, a requirement that can be shared by all sides,” the document said.

“Indeed, it cannot be denied that through the centuries forms of unjust discrimination have been a sad fact of history and have also had an influence within the Church. This has brought a certain rigid status quo, delaying the necessary and progressive inculturation of the truth of Jesus’ proclamation of the equal dignity of men and women, and has provoked accusations of a sort of masculinist mentality, veiled to a greater or lesser degree by religious motives.”
The aim of the Church at the institutional and individual level must be the education of children in line with authentic principles which defend and instil authentic human dignity, the Congregation explains.

“In practice, the advocacy for the different identities often presents them as being of completely equal value compared to each other.”

“The generic concept of ‘non-discrimination’ often hides an ideology that denies the difference as well as natural reciprocity that exists between men and women.”
Referencing classical philosophy, historic Church teaching, Vatican Council II and the writings of several popes, the document explains the Church’s understanding of a Christian anthropology, insisting that it be at the heart of human formation.

For Christians working in schools, both religious and secular, the radical individualism of gender theory should be avoided in favor of teaching children “to overcome their individualism and discover, in the light of faith, their specific vocation to live responsibly in a community.”

Above all, the document says, the family remains “the primary community” to which the students belong and the fundamental vehicle for preserving, understanding, and transmitting human dignity.

“The school must respect the family’s culture. It must listen carefully to the needs that it finds and the expectations that are directed towards it.”

In the modern context, however, the essential alliance between school and family “has entered into crisis,” the Congregation notes.

“There is an urgent need to promote a new alliance that is genuine and not simply at the level of bureaucracy, a shared project that can offer a ‘positive and prudent sexual education’ that can harmonise the primary responsibility of parents with the work of teachers.”

“Although ideologically-driven approaches to the delicate questions around gender proclaim their respect for diversity, they actually run the risk of viewing such difference as static realities and end up leaving them isolated and disconnected from each other,” the document concludes.

Promoting a culture of dialogue between the Church and those advancing gender theory principles must take place, the document says, in a manner that respects “the legitimate aspirations of Catholic schools to maintain their own vision of human sexuality,” based on “an integral anthropology capable of harmonizing the human person’s physical, psychic and spiritual identity.”

The congregation ends by insisting on the rights of the Church, the family, and of Catholic educators to defend authentic teaching and understanding in the face of an increasingly exclusivist approach to education in line with secular progressive principles.

“A democratic state cannot reduce the range of education on offer to a single school of thought, all the more so in relation to this extremely delicate subject, which is concerned on the one hand with the fundamentals of human nature, and on the other with natural rights of parents to freely choose any educational model that accords with the dignity of the human person.”
Psychologist gives searing critique of Vatican’s new gender doc: a compromise with ‘neo-paganism’
https://www.lifesitenews.com/news/from-catholic-to-neo-pagan-sex-education-expert-offers-searing-critique-of-new-vatican-doc-on-gender-theory
By Diane Montagna, Rome, June 14, 2019

A Catholic psychologist has denounced the latest Vatican document on gender theory as containing “not one sentence of sound advice for parents who try to educate their children towards the virtues necessary for a Christian life.”
In a searing critique, Dr. Gerard J.M. van den Aardweg, a Dutch psychologist and psychoanalyst specializing in the treatment of persons with homosexual tendencies, condemned the recent Vatican document on gender theory, saying “the aggressive neo-pagan sexual ideology of the world has no wisdom we might share. The task of the Church is not dialoguing but teaching and correcting, there is a relentless spiritual war going on in the field of sexuality, marriage, and the family.”

The (non-magisterial) document, titled “‘Male and Female He Created Them’: Towards a path of dialogue on the question of gender theory in education,” was published by the Vatican’s Congregation for Catholic Education on June 10.  

Addressed to Catholic schools and those involved in the formation of children and young people, the document has provoked admiration and consternation and drawn considerable attention in the Catholic and secular media. Catholic media on the whole have shown a favorable response. The New York Times focused on the document’s rejection of the idea of gender fluidity. And “LGBT” activists criticized the text for its clear affirmation that human persons are either “male” or “female,” saying it keeps the Vatican “in the dark ages, promoting a false teaching that relies on myth, rumor, and falsehoods.”
In the midst of these conflicting opinions, LifeSite spoke with Dr. van den Aarweg — author of “The Battle for Normality” (Ignatius press) and “Science says NO: The gay ‘marriage’ deception” — about his view on the document.

The Dutch psychologist did not mince his words. 

Here below is our interview with Dr. Gerard van den Aardweg.
LifeSite: Dr. van den Aardweg, what are your general impressions of the Vatican’s new document on gender theory?
Dr. van den Aardweg: Basically, it is an ideological document. It is not specifically Catholic, in spite of some lip service. It essentially makes a plea for a kind of atheist-humanist/socialist sex education, presented as more or less Catholic. It gushes over the boons of a social model of sexual education monitored by “professional experts” on the basis of naively supposed ever-deepening insights into sexuality in the current human sciences. It represents the kind of illusionary and sentimental talk about education and “affectivity” characteristic of the immature and superficial humanistic psychology of the 1960s, but now proclaimed as ‘higher wisdom’ by a Vatican Congregation whose members run half a century behind the times. It is ‘dialogue’ and ‘listening’ and ‘openness’ all over again. But no listening to the divine teachings of the Catholic Church on sexuality, marriage and the family (for these seem in need of ‘restructuring’). Teaching and preaching them to a pagan world is not, it seems, the way forward. The great dream is an “alliance” with the neo-paganism of the sexual, marriage, and family ideology of the UN and the anti-Christian EU countries. 

“Listening.” Well, listening attentively to the document’s vague and ambiguous formulations and suggestions in order to discern what it drives at, one can discern its lead motive: revolutionary change.
What is your view on its analysis of gender theory?
The observations on gender theory are ambiguous and unclear, and that makes them suspect. At face value, some phrases seem correct and “orthodox,” such as the denials that sexual “identity is not a choice of the individual,” and platitudes such as “sexuality [a person’s sex] is a fundamental component of personhood” or “every cell in the body is male or female.” However, they are simultaneously undermined by statements such as (I abbreviate): “The approach to gender theory [is] the path of dialogue.” Why would that be so? No answer, because we are in the domain of ideology. What is there to dialogue about? We know the effects of dialoguing from the experiences with the Communists. The enemies of Christianity will dialogue with you in their way, on their terms. The outcome is none other than dialoguing with the devil. The aggressive neo-pagan sexual ideology of the world has no wisdom we might share. The task of the Church is not dialoguing but teaching and correcting, there is a relentless spiritual war going on in the field of sexuality, marriage, and the family.

Another example: “Human sciences … [present] other work … which tries a deeper understanding.” There follows a vague reference to works about the “sexual difference between men and women in a variety of cultures.” Here as everywhere in this document, only suggestions or insinuations are given, without a shadow of proof. So, which allegedly better “work” is meant here? I surmise the authors refer to the once-popular writings of Ruth Benedict and Margaret Mead, the lesbian feminists who attempted to show the relativity of sex roles and functions in non-Western societies. But their contentions have long been refuted as being based on false, partly even fraudulent, evidence. 

The relativization of the unpopular Biblical view of man-woman relationships and social “roles,” in apparent support of feminist (and gay?) indignation, also appears in the glib contention about “unjust discrimination,” which is “a sad fact of history” also “within the Church.” The Church would have violated the “equal dignity of men and women” in consequence of a “masculinist [sic] mentality veiled by religious motives.” If this is not a sneer at the Catholic teaching about man as the head and woman as the heart of the family, and the woman’s duty to obey her husband etc., what else is being suggested? Or, looked at from a different angle, who can believe the authors of this text are still capable of transmitting the unchangeable divine teachings of the Apostles, St. Augustine, and the Popes Leo XIII and Pius XI? Probably, these authors, blinded by the spirit of the times (Zeitgeist), do not even understand them anymore, nor do they seem to know and understand the correct anthropological and psychological insight of St. Edith Stein that “woman is by nature mother and the companion of the man.” For any Catholic who knows and understands this truth would have made it the cornerstone of a discourse on the equal value of man and woman. 

Equally disquieting is the authors’ dubious appreciation of the natural family: “To qualify it [the family] with ideological concepts which are compelling at only one moment in history, and then decline … is a betrayal of its true significance.” Do the aforementioned apostolic teachings belong to the category of temporary historical “ideologies” about male and female? If not, why didn’t they recommend them at all; and what false ideological concepts have been attached to the family that are not essential? For example, has the traditional concept of the Christian family in the light of the present enlightened insights been narrowed by our cultural prejudices? In sum, give a clear, unambiguous definition of the natural and God-willed family and unambiguously reject the political definition of, among others, the Christian Democrats.
The document frequently cites Pope John Paul II. What do you think of its use of his writings?
Pope John Paul II is quoted but fairly hypocritically. His prestige is abused to create the impression of orthodoxy, a characteristic the writing as a whole has no right to claim. The authors have even the evil courage to recall the name of Don Bosco, whose teachings and efforts were diametrically opposed to theirs and were therefore truly exemplary.
Does the document presume that sex-education should always be made available in schools? Is the position the document takes in this regard consistent with the constant teaching of the Church?
Parental rights in education are professed with words, but the whole, and in essence, socialistic-bureaucratic organization to educate the “sexuality and affectivity” of children and youngsters about which these utopians are dreaming will no doubt soon squeeze the parents’ rights into extinction. The proposed educational “professionals” within and outside the school, with their “permanent education” coming from “universities” etc., with their close association with the secular organizations (“local, national and international”!), with their new “programmes, instruction materials, and reference books,” and paid by who else but the State, will guarantee politically-correct sex ed. It proposes an idealistic “educational alliance between family, school, and society”: come to Holland, Germany, or Great Britain and see how smoothly it functions… 
No one who objects, no school, no collective of Catholic parents, only a rare Catholic teacher, a loner, a few exceptional Catholic parents, who refuse to cooperate with these cheerful “programmes” that violate their pupils’ and children’s innocence. Indeed, as this Vatican document remarks, “the family is not left to face the challenges of educating the young on its own.” And the “authorization” of the parents is a good principle, but “to a certain degree.” 
Do you have any other comments?
The conclusion of the document, though still evading honestly straightforward and unambiguous language, helps in grasping its real meaning and purposes. Consider these high-falutin’ declarations: “The (educational formators) have the mission to teach them [young people] sensitivity to different expressions of love, mutual concern and care, loving respect (sic) and a deeply meaningful communication”; “Train young people to be open and interested in the reality that surrounds them, capable of care and tenderness.” This has been precisely the sales pitch of the neo-pagan Sexual Reform Movement for at least a century. All kinds of sexual or “love” relationships fit into this ideal, unmarried as well as gay ones. There is nothing in the Vatican text about sexual sin, the fight for chastity, masturbation, unfaithfulness in marriage, unmarried cohabitation, chastity in marriage; not one sentence of sound advice for parents who try to educate their children towards the virtues necessary for a Christian life and against the pressure of the neo-pagan environment, school, and even church; nothing about contraception, sterilization, and abortion. 

Finally, the style of the piece is terrible: it is permeated by pompous and sentimental language, hypocritical unctuousness. The intellectual level is substandard. No concept that is used is defined, no statement proved or even supported by some argumentation; the references and remarks relative to anthropology and psychology (“the human sciences”) are misplaced or outright nonsensical, and yet they are solemnly presented as ‘superior wisdom.’ 

A Vatican congregation which dares to produce and issue such a document should seriously consider closing up shop.

RELATED:
Vatican approves pro-homosexual priest (received the Nihil obstat) from the Vatican's Congregation for Catholic Education) as rector of Catholic university in Germany
Pope Francis appoints pro-LGBT Cdl Tobin to oversee Catholic education
Vatican Cardinal, who heads the Vatican’s Congregation for Catholic Education, rebukes dubia authors for wanting abuse summit to address homosexuality
*
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‘Man and woman He created them’ from the Ghilberti panel in Florence
‘Gender theory’ is a ‘threat’ to proclamation of the Gospel: Dutch Cardinal
https://www.lifesitenews.com/news/gender-theory-is-a-threat-to-proclamation-of-the-gospel-dutch-cardinal
By Stephen Kokx, Rome, May 16, 2019
Cardinal Willem Eijk of the Netherlands kicked off the 2019 Rome Life Forum today at the Pontifical University of St. Thomas Aquinas in Rome by issuing a warning about the threat “gender theory” poses not only to the traditional family unit but also to the Christian faith itself.
Eijk, 65, is the current Archbishop of Utrecht. Elevated a Cardinal in 2012 by Pope Benedict, he’s emerged in recent years as one of the more outspoken defenders of orthodox Church teaching. He’s previously blamed Amoris Laetitia for “fracturing” the Church and has stated Pope Francis could possibly be part of the “final trial” for the Church before the second coming of Christ.

In his opening address today (read full talk below), Cardinal Eijk said the “vision of man” put forth by gender theory, which he defined as the idea that someone can choose their own gender, is “radically” opposed to the view of the human person held by Christianity. The root of gender theory lies in the feminist movement of the 60s and 70s, he argued.
“Radicalized feminism is convinced that the role of the married woman as an instrument for procreation and education of offspring is merely a social role, hitherto imposed on her by society,” he said. “It is also convinced that she can, even must, be liberated from this through contraception and artificial reproduction.”
Eijk argued that this “liberation” paved the way for “the total detachment of gender from biological sex” and even legalized abortion.

Eijk told conference goers that international bodies like the World Health Organization use money to threaten various nations to support gender theory and to instill it into children. The Cardinal also said public approval of gender theory is due to Western society’s “hyper- individualism and associated autonomous ethic,” which views the human body more as a tool rather than an integral part of the soul. Eijk cited Pope John Paul II’s teachings on the theology of the body to disprove this claim. 
“The human person is not only its ‘mind,’ but one unit of a spiritual and a material dimension, soul and body. The human person is neither merely its soul, nor merely its body,” he stated. The human body, “is not a raw datum…it belongs to the being of the human person [and] has its own purposes and meanings which the human person cannot change.”

Eijk affirmed the differences between males and females as well as the complementarity of men and women and said that a change to that relationship would be disastrous for the Gospel.

“Removal or alteration of the meanings of father, mother, marriage, paternity and maternity, make it difficult to announce the faith in a God in three Persons - God the Father, Christ as Son of God the Father, made man, and Maria as the spouse of the Holy Spirit. God is identified as the Father and the spouse of His people of Israel. To undermine the significance of the husband and wife is to undermine the possibility of announcing this.”

Eijk concluded his remarks by noting that exposing the errors of gender theory is “of the utmost urgency, because as a result of that theory, not only sexual morality, but also the proclamation of the Christian faith in itself, are at stake.”

***

Gender theory: a threat to the family and proclamation of the Christian faith 
Given at Rome Life Forum, Rome, 16 May 2019

By + Willem Jacobus Cardinal Eijk

The gender theory is certainly a modern development which sets the city of the human race against the City of God, and the world order against the Christian faith. 

What does the gender theory involve? The term ‘sex’ relates to the two categories, ‘male’ and ‘female’ because humans and the majority of living beings are categorised according to the anatomical and physiological differences in their reproductive organs and secondary sexual characteristics. In the 1950s the term ‘gender’ was introduced. This relates more to the social roles of the male and female. (1) The fundamental notion of the gender theory is that this social role has no, or merely a remote, connection with the biological sex. 

In the past, gender as a social role would be imposed by society on men and women, and still is in many parts of the world. However, in Western society, with its hyper- individualism and associated autonomous ethic, the individual is urged not to accept a role imposed by society, but make an autonomous choice regarding gender. Furthermore, the fact that, on this matter, the individual is guided by public opinion, the mass and social media, and the world of advertising, escapes that person. In practical terms, the individual merely has the impression of having autonomy. 

The role chosen by the individual is called ‘gender identity’. The individual could choose this gender identity without social pressure and irrespective of their biological sex. Hence the individual would be able, depending on their sexual orientation, to choose to be a heterosexual man, heterosexual woman, homosexual, lesbian, transsexual, transgender or neuter.(2) A transgender is a person whose gender identity does not match its biological sex: the individual feels itself a woman, although biologically a man, or vice versa. A case where an individual is dissatisfied with his sex is known as gender dysphoria. A transsexual is a transgender who intends to undergo change or has undergone a change of biological sex to the other sex through medical treatment and surgical operations. 

There are many organisations which, everywhere and even outside the Western world, aim to introduce respect for the individual to be able to choose its gender identity; this is known as gender equity. In 2012 the World Health Organisation published a programme to promote and facilitate, at institutional level, a policy demanding respect for gender, equity and human rights. (3) Indeed, international organisations impose a requirement, through the provision of financial subsidies or a threat to withhold them, on national authorities and other organisations to guarantee individuals freedom of gender choice. They also impose an obligation to facilitate this choice in the case of the transgender person, by offering medical or surgical treatment where necessary to adapt biological sexual characteristics to the chosen gender. In many Western countries, basic health insurance or national health systems partially or fully entirely reimburse the costs of these treatments and surgical operations. Education programmes seek to instil awareness into children, at primary school level, a need to consider and choose their gender as soon as possible while they are young. In circumstances where children who believe they are transgender, but are still uncertain of their own gender, the onset of pubertal development can be halted by administering a hormonal drug known as triptorelin,(4) to give the child in question the time considered necessary to reflect on this choice. Apart from the side effects of triptorelin, consideration should be given to the fact that many young people experience periods in which they doubt their identities, including the identity of their gender. This is part of normal pubertal development. The blocking of puberty under these circumstances risks aggravating a problem which would have disappeared spontaneously, or in fact creating a problem which would never have existed, had the intervention of administering triptorelin not occurred. It must be observed that, after transition to another sex, many transgender persons are dissatisfied, experience psychological problems and therefore wish to revert to their original sex. (5)
Radicalisation of gender as the root of the gender theory
The gender theory has its roots in the radicalisation of feminism in the 1960s and 70s, (6) and which in fact began in the writings of Simone de Beauvoir (1908-1986).  She wrote in her book, the Second Sex, published in 1949 the famous section: “one is not born as a woman, but one becomes one. No biological, psychological or economic destiny determines the figure which the female presents in society; it is civilisation as a whole which generates this product, an intermediate between the male and the eunuch, defined as female.”(7)

In pre-adolescence there are not many differences between a boy and a girl. However,  from the beginning of this stage, the boy is admitted to the world of men, while the girl has to  remain  in the world of women and is therefore  obliged to assume  the social role of a woman  (evidently, De Beauvoir is speaking of her own adolescence, experienced  in the years after the First World War).  From the moment at which a girl matures physically, society develops  a certain  hostility towards her: her mother criticises her body and  position, while the interest of males in her body  cause her to feel like a physical sexual object. 

One cannot but recognise in her ideas the influence of the theory of Sigmund Freud (1856-1939) of polymorphous perversity. (8) This theory says that the original human person has no sexual orientation, in the modern sense accorded to gender, that is it is neither heterosexual nor homosexual, but becomes one or the other depending on how psychological relationships with its parents develop. When, in the parental environment, the child directs its sexual desires to the parent of the opposite sex, the child will become heterosexual. If it directs its sexual desires to the parent of the same sex, the child will become homosexual. 

Under the influence of these ideas and other factors(9) , radicalised feminism is convinced that the role of the married woman as an instrument for procreation and education of offspring is merely a social role, hitherto imposed on her by society. It is also convinced that she can, even must, be liberated from this through contraception and artificial reproduction. In 1970 the radical feminist Firestone says that, once liberated from the “tyranny of their reproductive biology,” (10) women would be enabled to choose their role, irrespective of their biological sex. This liberation also requires an attack on the organised social unit surrounding reproduction and the subjection of the woman to her biological destiny, that is, the family.(11) Firestone extended this demand to the destruction of all institutions which segregate the sexes from one another and children from the adult world, such as elementary schools. She adds a demand for the “freedom of all women and all children to do as they wish sexually.”(12) The ultimate revolution of feminism would in this way generate a new society, in which “humanity could return to its natural polymorphous sexuality - all forms of sexuality would be permitted and indulged.”(13) 

Hence, from radical feminism, the gender theory emerged. The fact that this theory had its source in the fact that the introduction of large-scale hormonal contraception in the 1960s made possible what is known as the liberation of woman from her reproductive biology, thereby paving the way for the total detachment of gender from biological sex, underlines once again the prophetic nature of the Paul VI’s Encyclical Humanae vitae. The Encyclical clearly did not predict these developments in 1968, the year in which it was published. However, this Encyclical later had a significance more far-reaching than in the field of procreation. The attempts of the French Freemason and gynaecologist Pierre Simon serve as a further demonstration of this. His goal was to enable the human person itself, rather than a Creator, to give its own form to its nature and its life. He saw a way to accomplish this in gynaecology. An initial step on the road was, for him, the widest possible promulgation of contraceptive means to bring about a radical change in the concept of the family.(14)

In 1990 Judith Butler concluded that the imposition of the conventional social role on the woman and of heterosexuality as the norm to experience sexuality by society is a component in a political plan, founded on an erroneous metaphysic on the substance. Referring to the notion of Friedrich Nietzsche that “there is no being behind action, effecting and becoming,”(15) Butler says: “there is no gender identity behind expressions of gender, but identity is constituted performatively by its ‘own’ expressions, said to be the results of the latter.”(16) She says that gender imposed on a woman is constructed by power, “partially in terms of heterosexual and phallic convictions.”(17)

This is intended to mean that, in the gender taken as the social role of the man and woman, there are aspects which are socially determinant: the fact that women generally earn less than men for the same work, the fact that, until very recently, it was not legal for a woman to drive a car in Saudi Arabia, or that, even in the Netherlands, a married woman could not have her own bank account or was required to resign on marriage until the 1950s. Nevertheless, there are aspects which are inseparably linked to biological sex, for example the role of the man and the role of the woman in marriage, in the family, in procreation, as father and mother.
  

Gender theory in the light of the Christian vision of man
The fact that public opinion today readily accepts the total detachment of gender from the biological sex is a consequence of a ‘cocktail’, that is of hyper-individualism with its autonomous ethic, mentioned above, and a particular vision of man, today particularly dominant in the English-speaking world.  According to this viewpoint, the human person as such is limited - consciously or unconsciously - to the ‘mind’, that is the rational consciousness and centre of the autonomous will, in fact of the highly complex biochemical and neurophysiological functions in the superior nuclei and cortex of the brain. This is therefore a materialist vision of the human person. (18) The body is instead seen as something secondary, not essential for the human person. The body would, for the human person, be the ‘mind’ of man, purely a means of self-expression. The ‘mind’, as the autonomous human person, determines the purpose and significance of the body, hence also the gender identity, without needing to take account of the biological sex of the body. (19) In sexual morality, there therefore remain two fundamental norms: that one must not reek damage on or exercise power over a sexual partner.
However, this vision of almost absolute autonomy is incompatible with the experience that the human person has a certain freedom within certain limits: this is largely determined by the education provided by parents and teachers, friends, public opinion and the mass and social media, as we have previously observed. Furthermore, the human person is not only its ‘mind’, but one unit of a spiritual and a material dimension, soul and body. The human person is neither merely its soul, nor merely its body, but “corpore e anima unus” (Gaudium et spes, no. 14). (20) Both man and woman have the same soul - otherwise they would have different essences - and hence have the same dignity. However, the body - including the reproductive and sexual organs - also belongs to the being of the human person and is therefore, like the human person, an end in itself and not purely a means, the purpose of which can be determined by the human person. John Paul II writes in his Encyclical Veritatis splendor: 

“A freedom which claims to be absolute ends up treating the human body as a raw datum, devoid of any meaning and moral values until freedom has shaped it in accordance with its design”. (Section 48). (21) 

Nevertheless, the human body is not a raw datum but, because it belongs to the being of the human person, has its own purposes and meanings which the human person cannot change. Man and woman are not two different species, but represent two participations which are different and mutually complementary in the same human nature. This complementarity does not denote a difference in perfection or status, but implies that neither the man nor the woman is capable of procreation, but merely together: the wife gifts paternity to the husband and the husband maternity to the wife.  

Complementarity is not limited to the spheres of marriage and procreation, but pertains also to biopsychic differences in their relationship as spouses and with third parties and society as a whole. The male has a tendency to focus on rationality, has a somewhat abstract interior world, generally expresses feelings less readily and has a preference for adventure and experiment. The woman however focuses in particular on concrete things, has greater intuition, expresses feelings more readily and is in general more solicitous. Through their complementarity, which excludes neither one nor the other from different social sectors, they complete one another in the family, and in social and professional life. Men and women who are not married also contribute their talents to their personal and social lives according to their complementarity outside the spheres of marriage and procreation. 

John Paul II enriched these tenets from a theological perspective in his theology of the body.(22) The first chapter of the book of Genesis(23) links the division of the human person into two different biological sexes directly to its being, created in the image of God: 

“God made man in his own image, made him in the image of God; man and woman both, he created them” (Gen. 1, 27). 

This is immediately followed by God’s command to man and woman to procreate and develop the created being as administrators: 

“Increase and multiply and fill the earth; make it yours and take command of the fishes in the sea, and all that flies through the air, and all living things that move on the earth ” (Gen. 1,28).

John Paul II combines this in his catechesis on the theology of the body with the exegesis in the second chapter of Genesis, in which marriage is described as the most intense communion of two human persons: (24)

“That is why a man is destined to leave father and mother, and cling to his wife instead, so that the two become one flesh” (Gen. 2, 24).

There is one God in three Persons. God is in Himself a community of three Persons, who differ in their mutual relations, love one another and give themselves totally to one another. Something of the “unity of the Trinity” is mirrored by analogy in the most intimate community of persons, namely matrimony, in which man and woman, both human persons, yet mutually complementary, love one another and give themselves totally to one another, at a spiritual, at an emotional and at a physical level, (Mulieris dignitatem section 7;(25) Familiaris consortio section 11). (26)

John Paul II also observed an analogy between the eternal begetting of the Son by the Father and of the Holy Spirit by the Father and by the Son on the one hand and human begetting on the other. The total mutual giving of the man and woman in matrimony becomes fertile in the begetting (and education) of new human persons. Generation in God, while entirely divine and spiritual, is the absolute model for the begetting of humans, which is ‘proper to the «unity of the two» (Mulieris dignitatem section 8). (27) Both the human person in two biological sexes and human generation have been created in the image of God. The essential aspects of the masculine and feminine genders, as spouses, as father and mother and as human biological sexes are hence equally anchored in the being created in the image of God and form part of the order of creation. 

Simone de Beauvoir and other radical feminists perceive contempt of the woman as the object of carnal pleasures and suppression and as a mother, a being destined, in somewhat functional terms, for reproduction and education, in a role and a gender which society has imposed. John Paul II instead perceives the source of contempt of women to be original sin, which has obfuscated the being created in God in both man and woman, but with consequences graver for the latter. Therefore God tells woman, after the fall into sin: 
“Your desire will be for your husband, and he will rule over you” (Gen. 3, 16). (28)

With regard to the above, John Paul II recommends, as a remedy against discrimination and contempt for women, observable in different ways throughout the history of humanity, conversion to the recognition that both man and woman are primarily human persons with the same dignity, both created in the image of God. And he also recommends conversion to the recent recognition that their mutual complementarity, as a consequence of their biological differences, including essential aspects of their gender, is rooted in their being.
Consequences of the gender theory of proclamation of the Christian faith 
The gender theory has grave consequences for proclamation of the Christian faith. 

Firstly, the gender theory, which involves the almost total detachment of gender from biological sex, radically contradicts the Church’s teaching that the place of a sexual relationship can only be between a man and woman, within matrimony, and must always be open to procreation. Conversely, the gender theory advocates free choice of gender, irrespective of biological sex, and also accepts sexual activity at will, even outside marriage and not open to procreation, for example between persons of the same sex. It also promotes so-called marriage between persons of the same biological sex and considers it morally acceptable for such persons to adopt children. It accepts extra-conjugal sexual relationships, surrogate motherhood and artificial reproduction. In addition, the reassignment of biological sex in the transsexual involves sterilisation.

Secondly, the gender theory, which has its origin in radicalised feminism, promotes the legality of procured abortion - employing the euphemistic terms of sexual and reproductive rights - to prevent a woman who has become unintentionally pregnant from being compelled to assume the role of a mother, viewed as a role imposed on women in the past in Western society and still today in many countries in the world. (29)

Thirdly, the gender theory hinders proclamation of the Christian faith, and undermines the roles of father, mother, spouses, marriage and relationships between children and parents. We must realise that Holy Scripture, Tradition and the Magisterium of the Church, and later catholic theology, used the analogy between  relationships between the three Persons in God and divine generation on the one hand,  and human generation on the other, to proclaim the Christian faith. Removal or alteration of the meanings of father, mother, marriage, paternity and maternity, make it difficult to announce the faith in a God in three Persons, God the Father, Christ as Son of God the Father, made man, and Maria as the spouse of the Holy Spirit. God is identified as the Father and the spouse of His people of Israel.  To undermine the significance of the  husband and wife is to undermine  the  possibility of announcing this.  In this way, damage is also inflicted on the analogy between the relationship between Christ and the Church on the one hand and the relationship between husband and wife on the other (Ephesians 5, 21-33). Leaving aside all other arguments, the fact that the priest, representing Christ in person and therefore having the Church as spouse, must be a man, is founded on this analogy. The detachment of gender from biological sex would, of itself, make it immaterial whether the priest is male or female. 

Conclusion
Demonstration of the errors in the gender theory is of the utmost urgency, because as a result of that theory, not only sexual morality, but also proclamation of the Christian faith in itself, are at stake. 
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But Pope Francis has always vacillated.
Another Confusing Papal Statement, This Time on Gender Ideology
https://www.traditioninaction.org/HotTopics/N026_Interview.htm
By Phil Lawler, October 14, 2016

Another papal trip, another in-flight press conference, another statement to confuse and dismay the faithful.

Last Saturday, in Tbilisi, Georgia, the Holy Father denounced gender ideology in ringing terms. “Today there is a world war to destroy marriage,” he said, and gender theory is an important part of it. He urged the people of Georgia to resist such “ideological colonizations which destroy—not with weapons but with ideas.” Strong words, these; the Pope took an uncompromising stand on a controversial question. 
Then the next day he backed away from that stand. In fact, in his off-the-cuff exchange with reporters on the flight back to Rome, he showed himself willing to give gender theorists what they want most: the freedom to change pronouns. 
In answer to an American journalist’s question about his condemnation of gender theory, the Pope delivered a convoluted yet revealing reply. (The quotation that follows comes from a verbatim transcript of the interview, translated by the Catholic News Agency.) 
"Last year I received a letter from a Spaniard who told me his story as a child, a young man, he was a girl, a girl who suffered so much because he felt he felt like a boy, but was physically a girl. He told his mother and the mom…(the girl) was around 22 years old said that she would like to do the surgical intervention and all of those things. And the mother said not to do it while she was still alive. 
"She was elderly and she died soon after. She had the surgery and an employee of a ministry in the city of Spain went to the bishop, who accompanied (this person) a lot. Good bishop. I spent time accompanying this man. Then (the man) got married, he changed his civil identity, got married and wrote me a letter saying that for him it would be a consolation to come with his wife, he who was she, but him!"
Pay careful attention to that last line: the Pope’s reference to “he who was she, but him!” Those words are not included in the Vatican press office summary of the interview, but the telling phrase was reported by other news agencies, with only small variations in the translations. The Pope said that a “she” became a “he.” According to the official Vatican summary he introduced the individual, born female, as “a Spanish man.” He accepted the change of sexual identity as a fact. 
The Pope went on to say that he had met with the Spanish couple, “and they were very happy.” Nowhere did he suggest that the “he who was she” was a troubled individual, or that he had done anything wrong. Indeed the Pope’s full statement, in response to the reporter’s question, suggested only that it was wrong to teach gender ideology in schools, “to change the mentality” of students. 
In this case, the Spanish girl apparently made her own decision to manipulate her sexual identity, and the Pontiff registered no objection. He applauded the Spanish prelate who “accompanied him greatly.” Did that bishop urge the girl not to disfigure herself, not to rebel against God’s plan for her life? If he did, Pope Francis did not mention it. 
A young girl who is unhappy as a girl surely does need sympathy, support, and loving care. But if she thinks of herself as a boy, she should not be encouraged in that delusion. A girl is a girl, and a boy is a boy, and neither medical procedures nor hormone injections can change that reality.

When God established the human race, the Book of Genesis tells us, “male and female He created them.” The distinction between male and female identity is the great divide, which is an integral part of God’s plan—not just for humanity as a whole but for each and every one of us. 
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Pope Francis welcomes transgender Grassi (right) and her supposed ‘wife’ at the Vatican
So what happened in the case of that unfortunate Spanish girl? Did God make a mistake? The suggestion is ludicrous if not blasphemous. Then did she rebel against God’s plan? If so, she certainly needs pastoral help, but definitely not encouragement. And the same is true for other confused young people who might hear about this case, and conclude (mistakenly, I’m sure, but understandably) that the Pope would support their decision to change their sexual identities. 
Even for those who do not believe in a benign Creator, the sudden rise to power of gender theory should be cause for alarm, because when we are asked to treat a biological female as a man, or a biological male as a woman, we are being asked to deny reality: to say something that we know is not true. 
Gender theory is indeed an assault on marriage and the family. It is also an assault on objective truth. In that momentous battle, the defenders of truth and of family life have just been hit by friendly fire. 
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