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Married priests? 
What's the deal about legally married priests? 

http://www.ewtn.com/library/ANSWERS/MARPRIE.HTM
By Fr. William P. Saunders, 1994

Recently, I've heard of cases in Ohio and Texas where Anglican parishes have become Catholic parishes and Anglican priests, who are married, are allowed to become Catholic priests. I didn't know one could receive a dispensation from celibacy. So my question is, what's the deal? How can a married Anglican priest become a Roman Catholic priest and remain married? Is he required to obtain a special dispensation? From whom does he receive the dispensation?—A reader.

Since the mid-1970s, the Episcopalian Church in the United States has faced some serious internal turmoil. In 1976, women were ordained as priests, and more recently women have been ordained as bishops. In 1979, the Episcopalian Church revised the Book of Common Prayer using contemporary language as well as adding various liturgical options. Both of these incidents have caused heated debate and even schism. Now there is growing momentum for the celebration of homosexual marriages and the ordination of practicing homosexuals. Please note that I am simply citing events and neither being nosey about another Church's affairs nor relishing in their problems, especially when we Catholics have enough of our own.

These issues, and probably others as well, prompted some Episcopalian clergy and laity to consider entering the Roman Catholic Church. Most of these individuals would have viewed themselves as "Anglo-Catholic" or "High-Episcopalian," meaning that their beliefs and liturgical practices were very much "Roman" with the major contention being over the authority of the Holy Father. For example, when I was studying at St. Charles Seminary in Philadelphia, St. Clement's Episcopal Church advertised having Masses, Confessions, Benediction and Vespers; to attend one of their services was—I hate to say it—at least aesthetically more "Catholic" and reverential than some of the Catholic parishes I have visited.

Nevertheless, various requests about possible admission into the Catholic Church were made to Catholic bishops in the United States, who in turn contacted the Holy Father. In response, Pope John Paul II, through the Sacred Congregation for the Doctrine of the Faith, issued a clear although brief statement in June 1980.

First, the Holy See admitted allowing a "pastoral provision," which would provide "a common identity reflecting certain elements of their own heritage." Here an entire Episcopalian congregation could enter the Catholic Church and be allowed to remain a parish and use an Anglican-style Catholic Mass with either the traditional language of Archbishop Cranmer's  Book of Common Prayer or the modern English version.

Second, individual members of the Episcopal Church could enter into the Catholic Church on their own initiative. As in accord with the "Decree on Ecumenism" of the Second Vatican Council, this action could be seen as a "reconciliation of those individuals who wish for full Catholic communion."

Finally, concerning married Episcopalian clergy becoming Catholic priests, "the Holy See has specified that this exception to the rule of celibacy is granted in favor of these individual persons, and should not be understood as implying any change in the Church's conviction of the value of priestly celibacy, which will remain the rule for future candidates for the priesthood from this group."

In other words, an ordained Episcopalian minister would make a profession of Faith and be received into the Catholic Church, and thereupon receive the Sacrament of Confirmation. He would then take appropriate courses which would enable him to minister as a Catholic priest.

After proper examination by his Catholic bishop and with the permission of the Holy Father, he would be then ordained first as a Catholic transitional deacon and then as a priest. If the former Episcopalian minister were single at the time of his ordination as a Catholic deacon and then priest, he would indeed take the vow of celibacy. If the married former Episcopalian minister were ordained as a Catholic deacon and then priest, he would be exempt by a special favor from the Holy Father of making the promise of celibacy; however, if he later became a widower, then he would be bound to a celibate lifestyle and could not remarry. In the future, if a lay member of one of these reunited parishes wanted to become a Catholic priest, he would be required to take the promise of celibacy.

The promise of celibacy is waived as a favor to those married clergy, given their particular circumstances and their desire to unite with the Catholic Church. However, the Holy Father has repeatedly affirmed the discipline of celibacy on Roman Catholic clergy of the Latin Rite. (Outside the United States, the Eastern Rites do not require the promise of celibacy except for bishops.)
Pope Paul VI in his encyclical, "Sacerdotalis Caelibatus" (1967) reflected that celibacy is an identification with Christ, who Himself was celibate; an act of sacrificial love whereby a priest gives of himself totally to the service of God and His Church; and a sign of the coming Kingdom of God, where Our Lord said, "In the resurrection, they neither marry nor are given in marriage, but are like angels in heaven" (Mt 22:30).

Here is a good example of the Pastoral Provision in action: Recently, St. Mary the Virgin Episcopal Church in Arlington, Texas, under the pastorship of Father Allan Hawkins became St. Mary the Virgin Catholic Church, with the entire congregation, and Father Hawkins himself, becoming full members of the Catholic Church.

After much agonizing, the entire parish voted to petition Catholic Bishop Joseph P. Delaney about such a possibility in June 1991. The congregation and Father Hawkins were received; now after three years, Father Hawkins has been ordained as a Catholic priest and serves his parish as he did for 14 years as an Episcopalian minister. Father Hawkins noted, "The common journey through trials and difficulties strengthened us. Like the people of Israel crossing the desert, we have at last arrived at our true home; and we have been allowed to bring with us the most valued elements of our common heritage."

This article appeared in the September 1, 1994 issue of "The Arlington Catholic Herald." Courtesy of the "Arlington Catholic Herald" diocesan newspaper of the Arlington (VA) diocese. For subscription information, call 1-800-377-0511 or write 200 North Glebe Road, Suite 607 Arlington, VA 22203.
Married priests

http://www.saint-mike.net/qa/fs/viewanswer.asp?QID=785
October 21, 2007

I understand that no man can serve two masters, which is why priests aren't allowed to be married (full devoted to God) but why was our first pope, St. Peter married? If Jesus wanted celibate men, wouldn't he have picked them as Apostles? -Jerry
Peter and most of the other disciples were already married when Jesus called them to be disciples. Tradition affirms, however, that they remained celibates (that is, chaste with their wives and lived as brother and sister) after they followed Christ. It is hard to believe in our current overly sex-charged society that married couples may agree to live as "brother and sister," but such agreements for the sake of religion was common in the early centuries of the Church. There are even some cases of saints who were married but by mutual agreement the husband went to a monastery and the wife went to a convent.

In any event, Jesus called whom he called according to His sovereign will and purpose. He was not concerned about them being married as marriage, in itself, is not an impediment to ministry and priesthood.

Nevertheless, we know that in the Bible Jesus mentions that some would be "eunuchs" for the Kingdom (Mt 19:12) and that St. Paul wisely observed that a married minister would have difficulties of neglecting either his wife or the Church. (1 Cor. 7:7, 17, 32-35). We can see from the Bible and from history that although celibacy was not an impediment to the priesthood, it was recommended even from the beginning. 

While it was common to have married priests in the first 300 years or so (several Popes were married during those year), the practice of celibacy was also present in the first century and grew in popularity as the centuries progressed. 

Among the early Church statements on the topic of sexual continence and celibacy are "Decreta" and "Cum in unum" of Pope Siricius (c. 385), which claimed that clerical sexual abstinence was an apostolic practice that must be followed by ministers of the church. Two Canons on the subject, applying to the Latin Rite, include:

Council of Elvira (300-306) 

(Canon 33): It is decided that marriage be altogether prohibited to bishops, priests, and deacons, or to all clerics placed in the ministry, and that they keep away from their wives and not beget children; whoever does this, shall be deprived of the honor of the clerical office. 

Council of Carthage (390) 

(Canon 3): It is fitting that the holy bishops and priests of God as well as the Levites, i.e. those who are in the service of the divine sacraments, observe perfect continence, so that they may obtain in all simplicity what they are asking from God; what the Apostles taught and what antiquity itself observed, let us also endeavour to keep... It pleases us all that bishop, priest and deacon, guardians of purity, abstain from conjugal intercourse with their wives, so that those who serve at the altar may keep a perfect chastity. 

Today, the Eastern Rite Catholics and the Orthodox continue as they have always done and allow married priests, but bishops must be celibate. It should be noted, however, that it have never been the case that a priest "can get married." In order for a priest to be married he must be married BEFORE he is ordained. Should his wife die, he cannot remarry and must remain celibate from then on.

The Latin Rite continues the discipline of celibate priests, but does allow some exceptions to that with some converts. 

Permanent deacons, who received Holy Orders, may be married, but again they must be married BEFORE being ordained and must promise not to be remarried if their wife dies. There is an exception that allows a deacon to remarry for the sake of young children in his household.

This issue is purely disciplinary. The Church can maintain the rule of celibacy or remove that rule as she discerns is appropriate.
But, to those who claim that the Church does not have married clergy, they are wrong. Eastern Rite priests may be married, and there are some exceptions for married priests in the Latin Rite. Plus, Permanent deacons, who are clergy, may be married. –Bro. Ignatius Mary OLSM
Priests and family
http://www.saint-mike.net/qa/fs/viewanswer.asp?QID=848
December 29, 2007

Is it possible for a married man, with children, to be ordained a Priest?
That is to say, if a man enters marriage validly and has a beautiful family and so on, and later receives a calling from God to the Priesthood, is it permitable for that man to enter. Is there an exception for these married men? Please include canon law (or anything else relevant) in your answer. –Konrad
In the Latin Rite priests are normally celibate. The Canon Laws pertaining to this are:
In terms of qualifications to be ordained:

Can. 1042 The following are simply impeded from receiving orders: 

1. A man who has a wife, unless he is lawfully destined for the permanent diaconate; 

Once ordained a priest is obligated to remain unmarried:

Can. 277.1 Clerics are obliged to observe perfect and perpetual continence for the sake of the Kingdom of heaven, and are therefore bound to celibacy. Celibacy is a special gift of God by which sacred ministers can more easily remain close to Christ with an undivided heart, and can dedicate themselves more freely to the service of God and their neighbor.

There can be a dispensation given by the Pope for a married man to become a priest. This happens rarely and usually when a non-Catholic minister converts to the Catholic Church.

A permanent deacon, who is in Holy Orders, may be married.

Should a dispensation be given for a married man to be ordained, or a married man enter Holy Orders as a Permanent Deacon, neither of them may get "remarried" should their wives die or leave them:

Can. 1087 Those who are in sacred orders invalidly attempt marriage.

Again, a dispensation can be given to a man in sacred orders should he have young children and thus remarriage is in the best interest of the children.

Dispensations are rare. The norm is that Latin Rite priests are to be celibate.

In the Eastern Rites, however, married men may be ordained, but Eastern Bishops must be celibate. 

Neither in the Latin Rite or the Eastern Rites may a man already ordained get married. If a priest is married he must have been married BEFORE ordination. (This is also true for permanent deacons). –Bro. Ignatius Mary OLSM

Eastern Catholic churches 
http://www.saint-mike.net/qa/fs/viewanswer.asp?QID=873
January 17, 2008 
I just learned that the eastern churches, whose tradition allows married priests, are "discouraged" from having a married priesthood in the United States. This is not only true in what was formerly called "uniate" churches but also those, such as the Maronites, who were never out of full communion with the Bishop of Rome. 
This seems to me to be chauvinistic on the part of the Latin Rite and implies that the traditions of the Latin Rite are superior to the traditions of the other Rites. What is your opinion on this? –Larry

You ask a good question, but your suggested explanation is problematic. We need to remember the words of St. Ignatius Loyola, which are quoted in the Catechism under the paragraph dealing with rash judgment:
Every good Christian ought to be more ready to give a favorable interpretation to another's statement than to condemn it. But if he cannot do so, let him ask how the other understands it. And if the latter understands it badly, let the former correct him with love. If that does not suffice, let the Christian try all suitable ways to bring the other to a correct interpretation so that he may be saved.
The reason that the Church discourages Eastern Rite married priests to be assigned in the United States, or at least not assigned in positions that are public, has NOTHING to do with chauvinistic motivations or airs of superiority. 

The reason has to do with protecting Catholics in the United States (most whom are Latin Rite) from scandal. Many Catholics may be scandalized to see a priest with wife and children. We are not use to seeing such things in this country.

(I might add that the Eastern Rite Bishops understand this and have agreed to this restriction).

You may say, okay, but these priest are legit so what is the problem? Well, part of the problem is that this country is so immature that many American Catholics just couldn't handle this. Sad, but true.

Also, given the immature rebelliousness in the United States with people promoting a married priesthood, to allow married priests in the country may fuel the fires of these dissenters. 

Bishops have a responsibility to protect the flock from scandal (even if the scandal exists only because of the flocks own immaturity).
The potential for scandal, for whatever reasons, is a fact of life. The Bishops are just doing their job on this issue.

This situation may change in time and as it does the Bishops in the United States will likely welcome Eastern Rite married priests. In the meantime, however, the presence of Eastern Rite married priests in a Latin Rite country has too much potential to cause disturbance to the Faithful (albeit that "disturbance" comes from immaturity on their part; it is nevertheless a disturbing situation for them that must be addressed by our pastors). –Bro. Ignatius Mary OLSM
Vatican 3
http://www.saint-mike.net/qa/fs/viewanswer.asp?QID=1251
December 12, 2008

I got into a discussion with a co-worker yesterday - a devout catholic - and we were hypothesizing on Vatican 3 (or whatever the next council is called). The two things brought up were: 1) Women as Priests, and 2) Priest being allowed to marry. 
She seemed to think the first one was more likely, but I thought the second more likely. You most likely will tell me neither is likely, but I'm curious why that is, especially on point #2. Church tradition for the past 1000 years goes against married Priests, but the tradition for 1000 years before that was that Priests COULD marry, though it was oft discouraged. 
Do you see this ever happening? Or women becoming Priests? –Jon

I am surprised that a "devout" Catholic would say that women priests are likely. It is not. In fact, it is impossible for the Church to ever authorize women priests. It is an infallible teaching that men only may be ordained to the clerical state as deacons and/or priests. This can never change.
As for the second issue of married men allowed to be ordained priests, that could change, but is very unlikely. St. Paul advises that priests be celibate since a married priest will end up neglecting his wife or the church. I know this from personal experience when I was a married Baptist minister.

The practice of celibate priests applies only the Latin Rite anyway. Married Priests in the Eastern Rite Catholic Churches is a norm, but Eastern Rite Bishops must be celibate.

One thing that will never happen is to allow already ordained priests to get married. That has never happened, even in the Eastern Rite Churches.

Rather, the state of the man at the time of ordination is the way he must remain during his priestly life. So, if a man is already married and then ordained, he will be a married priest. If a man is single at the time of his ordination, then he must remain celibate. If a married priest loses his wife, he cannot remarry, but must remain celibate from then on.

If the Church allows married men to become priests in the Latin Rite as a norm that is how it will be done.

By the way, there are married priests in the Latin Rite right now by special dispensation. For example there have been some Anglican and other Protestant ministers who converted to the Catholic Church and were allowed to be Catholic priests. This is rare but it does happen sometimes.

But, woman priests? Impossible! As Pope John Paul II said, the church does not have the authority to ordain women as priests. Christ appointed men, not women, to be priests. Thus, no one, not even a pope, can ever change that. –Bro. Ignatius Mary OLSM
How did the Church end up with married priests?
https://cruxnow.com/church/2014/08/05/married-priests-and-the-catholic-church/ 
By Michael O’Loughlin, August 5, 2014

So how did the Catholic Church end up with married priests? It’s the Episcopalians.

There is disagreement over exactly when priestly celibacy started in practice, but for nearly all Catholic clergy, marriage has been off the table for about half the Church’s 2,000-year existence.

But in 1980, Pope John Paul II created a special provision for Episcopalian priests and some other Protestant ministers who chose to become Catholic, but wanted to remain active in ministry. The Church kept them away from the spotlight, assigning them to be hospital chaplains or diocesan administrators. But even that is changing.

Five years ago, Pope Benedict XVI took it a step further: He created something called the Personal Ordinariate of the Chair of St. Peter. It’s the equivalent of a Catholic diocese, but it’s not bound by geography. The new structure enabled Episcopal priests, and even entire Episcopal congregations, to “swim the Tiber” and become Catholic. These faith communities worship with distinctly Anglo tinges, and many are led by married priests.

The Rev. David Ousley, pastor of the Church of St. Michael the Archangel in Philadelphia, and his congregation dived in. It was “increasingly hard to be small-c catholic as an Anglican,” he said, so he and some in his congregation “re-examined the things that separated us, and upon examination, we realized there was no good reason to continue outside the See of Peter.”

In 2012, Ousley was ordained a transitional deacon, the step before priestly ordination. But during that ceremony, deacons make a vow of celibacy - and Ousley was tongue-tied.

“It was, ‘I do. I do. I don’t. I do,’ ” he said. (He just skipped that vow.)

Reasons, reservations

Why have some Episcopal priests traded in one collar for another?

Some say it’s the increasingly theological liberalism of modern-day Episcopalians. Others say they simply feel more comfortable in the Catholic Church.

The Episcopal Church, the 1.8 million member American branch of the Anglican Communion, began ordaining women to the priesthood in 1977, leading some theologically conservative Episcopal priests and laypeople to sever ties with their church.

The number of breakaway groups increased when the church chose a woman, Barbara Harris, to serve as a bishop in 1989, and then again with the election of a gay priest, Gene Robinson, as bishop of New Hampshire in 2003.

If they had disagreements with one church, they now face questions in another.

The Rev. Jonathan Duncan, a married father of three who runs St. John Vianney parish in Cleburne, Texas, said some people are confused when they learn about what he calls his twin vocations as a spouse and a priest.

“There’s sort of a cognitive dissonance, like those two things don’t go together,” he said. “There’s always some explaining to do.”

It’s not always a seamless transition.

A married priest in Arizona said that while he’s been extremely well-received by celibate priests and most lay Catholics, he’s encountered some resistance. One woman refused to take communion from him after learning he was married.

“A lot of these very devout Catholics are very narrow in their understanding of the church,” the Rev. Lowell Andrews, pastor of Church of the Holy Nativity in Payson, said. “I’m very pleased that Pope Francis is opening up the understanding of the church, that it’s a universal church.”

Some in the Anglican Communion don’t like it. Some leaders have denounced the Catholic Church’s accommodation of former Episcopalian communities. They say it could harm ecumenical relations, accusing the Vatican of taking advantage of another church’s internal struggles and poaching whole congregations.

The Catholic Church has said the provisions were simply a response to pastoral requests, not an attempt to increase membership.

Other married Catholic priests come from some Eastern Rite churches, whose worship is similar to Orthodox Churches, that are in full communion with Rome and that ordain married men in Africa, Asia, and Europe. While only celibate Eastern Rite men can be ordained in North America, some Eastern Rite communities are led by married priests who immigrate to the US.

And this summer, Pope Francis approved the first priestly ordination of a married Eastern Rite seminarian living in the US. A group of Catholic and Orthodox leaders recently asked the Vatican to loosen celibacy restrictions on Eastern Rite priests.

Will the increasing, though still relatively tiny, numbers of married priests in the Catholic Church have an effect on how the church approaches the issue? Nearly all the married priests interviewed said yes, although they also said they supported priestly celibacy, and pointed out that the process is more complicated than simply changing a rule.

“I believe strongly that there is room for, and a need for, celibate priests,” Andrews, the married priest in Arizona, said. Duncan said if the church ever did reconsider celibacy, it would have to dramatically change its expectation of priests.

“I can’t see how it could work with how the church is structured now,” he said. “It would require lots of adjustments in terms of expectations [of the priest’s time] and the structure of parish life.”

For his part, Pope Francis has signaled - as with many topics - that he is open to discussion. Yes, he called priestly celibacy “a gift for the church,” but he also noted that celibacy is a discipline, not doctrine, so “The door is always open.”
Married Catholic priests? There are perhaps 120 in the U.S. already. Here's how
http://www.latimes.com/nation/la-na-pope-married-priests-2017-story.html 

By Alene Tcheckmedyian, March 12, 2017
Pope Francis made headlines across the globe when he suggested he was open to the idea of ordaining married men as a way to alleviate priest shortages in remote areas.
Some raised their eyebrows and took note, whereas other Catholics shrugged, pointing out that paths, although they are narrow, already exist for married men to enter priesthood in the Roman Catholic Church.

Experts say as many as 120 Catholic priests in the U.S. are married.

That’s largely because of a policy change made by Pope John Paul II in 1980, which offered a path for married Episcopal priests to continue their ministry after converting to Catholicism.

Under the pastoral provision, Father Paul Sullins, a former Episcopal priest, was ordained in the Catholic Church in 2002 after converting four years earlier.

Each diocese is allowed up to two active married priests, according to the Pastoral Provision Office, which facilitates the Vatican’s policy. The restriction came several years ago after a number of dioceses sponsored four or five candidates, causing concerns that it might appear the discipline of celibacy was being relaxed.

As a married man with three grown children, Sullins said his parishioners at St. Mark the Evangelist Catholic Church in Hyattsville, Md., feel more comfortable coming to him with marital problems. He and his wife sometimes co-counsel couples together.

“If I have some difficulties or struggles in my vocation, I can come home and have a sounding board that’s going to give me honest advice,” he said.

Almost a decade after Sullins converted to Catholicism, the Vatican revised the policy to apply to other denominations with Anglican roots, not only the 2 million-member Episcopal Church.
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The Episcopal Church has been rocked in recent years by divisions over doctrine and the role of gays and lesbians in church life.

Some dissatisfied congregations aligned themselves with Anglican bishops overseas, and others sought to leave Anglicanism entirely. In 2012, Pope Benedict XVI established the Personal Ordinariate of the Chair of St. Peter for those groups of Anglicans in the U.S. seeking to enter into full communion with the Catholic Church.

Many married Catholic priests in the U.S. are former Episcopalians, but there is another path for married men to work as priests in the Catholic Church.

Eastern Catholic Churches have allowed the ordination of married men as priests for centuries. In 2014, Francis quietly lifted a 114-year-old ban on married Eastern Catholic priests serving outside their rite’s home country, opening the door for them to serve in the U.S., according to Sullins’ book “Keeping the Vow: The Untold Story of Married Catholic Priests.”

The pope’s recent remarks came during an interview published Thursday with a German newspaper, Die Zeit, when Francis was asked about creating incentives to attract young men to the church.

“Optional celibacy is not a solution,” Francis said, ruling out a suggestion to allow ordained men to get married.

The interviewer then asked: “What about the viri probati, those ‘tried and tested men’ who are married but can be ordained to deacons because of their exemplary life according to Catholic standards?”

“We have to think about whether viri probati are a possibility,” Francis replied. “Then we must also determine what tasks they can take, for example, in remote communities.”

The Latin phrase “viri probati” refers to proven men of exemplary faith. Often middle-aged, they are usually married, but sometimes widowed or celibate, according Father Allan Deck, a Catholic priest and Loyola Marymount University professor.

“In the majority of cases, when you use the term viri probati, you’re referring to good married men, men that have families,” he said.

According to Vatican figures, between 1964 and 2004, 69,063 men left the priesthood worldwide, Sullins wrote. Thousands resigned because they wanted to marry.

But some came to regret their decisions, and 11,213 were allowed to return to priestly service. That included widows or men who had their marriages annulled, Sullins said.

The number of Catholic priests in the U.S. has dropped by more than 30% since 1965, when there were 58,632 priests, according to the Center for Applied Research in the Apostolate. In 2016, there were 37,192.

But Latin America has the worst priest shortage. In Brazil, which has the world’s largest Catholic population, there were more than 10,000 Catholics per priest last year, Sullins said. In the U.S., there were more than 1,800 Catholics for every priest, he added.

Sullins has a different interpretation of the pope’s remarks to the German newspaper. He believes the pope was indicating that one solution to the priest shortage would lie in Canon 517 that allows deacons, who can get married, to oversee parishes when there is a lack of priests.

But others said Pope Francis signaled a willingness to consider ordaining married men in 2014, when he met with Erwin Krautler, the bishop of Xingu in the Brazilian rain forest. Krautler complained that in his diocese, which counted 700,000 faithful, he had only 27 priests.

“He wouldn’t do it unilaterally,” Deck said of the pope’s consideration of ordaining married men. “But he wanted bishops to come together and discuss it.”

Having married men in the ranks of Catholic priests presents advantages, as well as drawbacks, Sullins said.

Married priests, Sullins said, are less mobile than celibate ones and therefore more difficult to reassign. Sullins said priests are reassigned every five to seven years on average.

“Reassigning a married priest is harder,” he said, noting that they may have children in school or own their homes. His children range in age from 19 to 37. “We are more deeply embedded in our community – it would be harder for us to get up and move.”

Sullins, who has served as associate pastor at the same church since his ordination, has seen four senior pastors rotate through his parish.

But Sullins also notes that having a partner in life provides extra guidance and encouragement for a clergyman to do his best.
If he gets a phone call in the middle of the night, he said, his wife would encourage him to get up and go, whereas a celibate priest may be tempted to roll over and go back to sleep.

“All of us have married women who knew they were going to marry a man who was going to be a minster,” he said. “A married man gets an elbow in the side, ‘Hey, hon, you’re a priest. Get up and do your duty.’ Our wives actually encourage us to be better priests than we would otherwise.”
Are married priests the solution to the Catholic priest shortage?
http://www.catholic.org/news/hf/faith/story.php?id=75235
By Mary Rezac, Denver, Colorado, CAN/EWTN News, April 9/June 19, 2017

In 1970, there was one priest for every 800 Catholics in the United States.
Today, that number has more than doubled, with one priest for every 1,800 Catholics.
Globally, the situation is worse. The number of Catholics per priest increased from 1,895 in 1980 to 3,126 in 2012, according to a report from CARA at Georgetown University. The Catholic Church in many parts of the world is experiencing what is being called a "priest shortage" or a "priest crisis."

Earlier this year, Pope Francis answered a question about the priest shortage in a March 8 interview published in the German weekly Die Zeit. The part that made headlines, of course, was that about married priests.

"Pope Francis open to allowing married priests in Catholic Church," read a USA Today headline. "Pope signals he's open to married Catholic men becoming priests," said CNN.
But things are not as they might seem. Read a little deeper, and Pope Francis did not say that Fr. John Smith at the parish down the street can now ditch celibacy and go looking for a wife.

What the Holy Father did say is that he is open to exploring the possibility of proven men ('viri probati,' in Latin) who are married being ordained to the priesthood. Currently, such men, who are typically over the age of 35, are eligible for ordination to the permanent diaconate, but not the priesthood.

However, marriage was not the first solution to the priest shortage Pope Francis proposed. In fact, it was the last.

Initially, he didn't even mention marriage.

Pressed specifically about the married priesthood, the Pope said: "optional celibacy is discussed, above all where priests are needed. But optional celibacy is not the solution."

While Pope Francis perhaps signals an iota more of openness to the possibility of married priests in particular situations, his hesitance to open wide the doors to a widespread married priesthood is in line with his recent predecessors, St. John Paul II and Benedict XVI, as well as the longstanding tradition of the Roman Catholic Church.

So why is the Church in the West, even when facing a significant priest shortage, so reticent to get rid of a tradition of celibacy, if it is potentially keeping away additional candidates to the priesthood?

Why is celibacy the norm in the Western Church?
Fr. Gary Selin is a Roman Catholic priest and professor at St. John Vianney Seminary in Denver. His work Priestly Celibacy: Theological Foundations was published last year by CUA press.

While the debate about celibacy is often reduced to pragmatics - the difficulty of paying married priests more, the question of their full availability - this ignores the rich theological foundations of the celibate tradition, Fr. Selin told CNA.
One of the main reasons for this 2,000 year tradition is Christological, because it is based on the first celibate priest - Jesus.

"Jesus Christ himself never married, and there's something about imitating the life our Lord in full that is very attractive," Fr. Selin said.

"Interestingly, Jesus is never mentioned as a reason for celibacy. The next time you read about celibacy, try to see if they mention our Lord; oftentimes he is left out of the picture."

Christ's life of celibacy, while compatible with his mission of evangelization, would not have been compatible with marriage, because "he left his home and family in Nazareth in order to live as an itinerant preacher, consciously renouncing a permanent dwelling: 'The Son of Man has nowhere to lay his head,'" Fr. Selin said, referencing Matthew 8:20.

Several times throughout the New Testament, Christ praises the celibate state. In Matthew 19:11-12, he answers a question from his disciples about marriage, saying that those who are able by grace to renounce marriage and sexual relations for the kingdom of heaven ought to do so.

"Of the three manners in which one is incapable of sexual activity, the third alone is voluntary: 'eunuchs who have made themselves eunuchs.' These people do so 'for the sake of the kingdom of heaven,' that is, for the kingdom that Jesus was proclaiming and initiating," Fr. Selin explained.

Nevertheless, it took a while for the "culture of celibacy" to catch on in the early Church, Fr. Selin said.

Christ came to earth amid a Jewish people and culture who were instructed since their first parents of Adam and Eve to "be fruitful and multiply" (Gen. 1:28, 9:7) and were promised that their descendants would be "as numerous as the stars in the sky and as the sand on the seashore" (Gen. 22:17). Being unmarried or barren was to be avoided for both practical and religious reasons, and was seen as a curse, or at least a lack of favor from God.

The apostles, too, were Jewish men who would have been a part of this culture. It is known that among them, at least St. Peter had been married at some time, because Scripture mentions his mother-in-law (Mt. 8:14-15).

St. John the Evangelist is thought by the Church fathers to be one of the only of the 12 apostles who was celibate, which is why Christ had a particular love for him, Fr. Selin said. 
Some of the other apostles likely were married, in keeping with Jewish customs, but it is thought that they practiced perpetual continence (chosen abstinence from sexual relations) once they became apostles for the rest of their lives. St. Paul the Apostle extols the celibate state, which he also kept, in 1 Corinthians 7:7-8.
Because marriage was such an integral part of Jewish culture, even for the apostles, early Church clergy were often, but not always, married. However, evidence suggests that these priests were asked to practice perfect continence once they had been ordained. Priests whose wives became pregnant after ordination could even be punished by suspension, Fr. Selin explained.

Early on in the Church, bishops were selected from the celibate priests, a tradition that stood before the mandatory celibate priesthood. Even today, Eastern Rite Catholic Churches, most of which allow for married priests, select their bishops from among celibate priests.

As the "culture of celibacy" became more established, it increasingly became the norm in the Church, until married men who applied for ordinations had to appeal to the Pope for special permission.

In the 11th century, St. Gregory VII issued a decree requiring all priests to be celibate and asked his bishops to enforce it. Celibacy has been the norm ever since in the Latin Rite, with special exceptions made for some Anglican and other Protestant pastors who convert to Catholicism.

A sign of the kingdom
Another reason the celibate priesthood is valued in the Church is because it bears witness to something greater than this world, Fr. Selin explained.

Benedict XVI once told priests that celibacy agitates the world so much because it is a sign of the kingdom to come.

"It is true that for the agnostic world, the world in which God does not enter, celibacy is a great scandal, because it shows exactly that God is considered and experienced as reality. With the eschatological dimension of celibacy, the future world of God enters into the reality of our time. And should this disappear?" Benedict XVI said in 2010.

Christ himself said that no one would be married or given in marriage in heaven, and therefore celibacy is a sign of the beatific vision (cf. Mt 22:30-32). 

"Married life will pass away when we behold God face to face and all of us become part of the bridal Church," Fr. Selin said. "The celibate is more of a direct symbol of that."
Another value of celibacy is that it allows priests a greater intimacy with Christ in more fully imitating him, Fr. Selin noted.

"The priest is ordained to be Jesus for others, so he's able to dedicate his whole body and soul first of all to God himself, and from that unity with Jesus he is able to serve the Church," he said.

"We can't get that backwards," he emphasized. Often, celibacy is presented for practical reasons of money and time, which aren't sufficient reasons to maintain the tradition.

"That's not sufficient and that doesn't fill the heart of a celibate, because he first wants intimacy with God. Celibacy first is a great, profound intimacy with Christ."

A married priest's perspective: Don't change celibate priesthood
Father Douglas Grandon is one of those rare exceptions - a married Roman Catholic priest.

He was a married Episcopalian priest when he and his family decided to enter the Catholic Church 14 years ago, and received permission from Benedict XVI to become a Catholic priest.

Even though Fr. Grandon recognizes the priest shortage, he said opening the doors to the married priesthood would not solve the root issue of that shortage.

"In my opinion, the key to solving the priest shortage is more commitment to what George Weigel calls evangelical Catholicism," Fr. Grandon told CNA.

"Whether you're Protestant or Catholic, vocations come from a very strong commitment to the basic commands of Jesus to preach the Gospel and make disciples. Wherever there's this strong evangelical commitment, wherever priests are committed to deepening people's faith and making them serious disciples, you have vocations. That is really the key."

He also said that while he's "ever so grateful" that St. John Paul II allowed for exceptions to the celibate priesthood in 1980 - allowing Protestant pastor converts like himself to become priests - he also sees the value of the celibate priesthood and does not advocate getting rid of it.

"...we really do believe the celibate vocation is a wonderful thing to be treasured, and we don't want anything to undermine that special place of celibate priesthood," he said.
"Jesus was celibate, Paul was celibate, some of the 12 were celibate, so that's a special gift that God has given to the Catholic Church."

Fr. Joshua J. Whitfield is another married priest, who resides in Dallas and is a columnist for The Dallas Morning News. He recently wrote about his experience as a married priest, but also said that he would not want the Church to change its celibacy norm.

"What we need is another Pentecost. That's how the first 'shortage' was handled. The Twelve waited for the Holy Spirit, and he delivered," Fr. Whitfield told CNA in e-mail comments.

"Seeing this crisis spiritually is what is practical. And it's the only way we're going to properly solve it.... I'm simply not convinced that the economics of (married priesthood) would result in either the growth of clergy or the Church."

See https://www.lifesitenews.com/news/pope-francis-we-have-to-think-about-married-priests-in-catholic-church 
A glance at what the priest shortage looks like in the United States
The Archdiocese of Los Angeles is the largest diocese in the United States, clocking in at a Catholic population of 4,029,336, according to the P.J. Kenedy and Sons Official Catholic Directory.

With 1,051 diocesan and religious priests combined, the archdiocese has one priest for every 3,833 Catholics - more than double the national rate.

Despite the large Catholic population, which presents both "a great blessing and a great challenge," Fr. Samuel Ward, the archdiocese's associate director of vocations, told CNA he doesn't hope for or anticipate any major changes to the practice of priestly celibacy.

"I believe in the great value of the celibate Roman Catholic priesthood," he said.

He also sees great reason for hope. Recent upticks in the number of seminarians and young men considering the priesthood seems to be building positive momentum for vocations in future generations.

The trend is a national one as well - CARA reports that about 100 more men were ordained to the priesthood in 2016 than in 2010. Between 2005 and 2010, there was a difference of only 4.

In the Archdiocese of New York, the second largest diocese in the United States, there is a Catholic population of 2,642,740 and 1,198 diocesan and religious priests, meaning there is one priest for every 2,205 Catholics.

"I think we're probably like most every other diocese in the country, in that over the past 40-50 years, the number of ordinations have not in any way kept pace with the number of priests who are retiring or dying," said Joseph Zwilling, director of communications for the archdiocese.

It's part of the reason why they recently underwent an extensive reorganization process, which included the closing and re-consolidation of numerous parishes, many of which had found themselves without a pastor in recent years.

"Rather than wait for it to hit crisis mode we wanted to be prudent and plan for what the future would look like here in the Archdiocese of New York," Zwilling said.

Monsignor Peter Finn has been a priest in New York for 52 years, and as rector of St. Joseph's Seminary for six years in the early 2000s, he has had several years' experience forming priests. While he admits there is a shortage, he's not convinced that doing away with celibacy would solve anything.

"After 52 years of priesthood I'm not really sure it would make any big difference," he told CNA.

That's because the crisis is not unique to the vocation of the priesthood, he said. The broader issue is a lack of commitment - not just to the priesthood, but to marriage and other vocations of consecrated life.

Fr. Selin echoed those sentiments.

"It goes deeper, it goes to a deep crisis of faith, a rampant materialism, and also at times a difficulty with making choices," he said.

So if marriage won't solve the problem, what will?

Schools, seminaries, and a culture of vocations
The Archdiocese of St. Louis, on the other hand, has not experienced such a drastic shortage. When compared with other larger dioceses in the country (those with 300,000 or more Catholics), the St. Louis Archdiocese has the most priests per capita: only 959 Catholics per priests, in 2014.

John Schwob, director of pastoral planning for the archdiocese, said this could be attributed to a number of things - large and active Catholic schools, a local diocesan seminary, and archbishops who have made vocations a pastoral priority.

"...going back to the beginning of our diocese in 1826, the early bishops made repeated trips to Europe to bring back religious and secular priests and religious men and women who built up strong Catholic parishes and schools," he told CNA. "That has created momentum that has continued for nearly 200 years."

These three things also ring true for the Diocese of Lincoln, which has a smaller population and a high priest-to-Catholic ratio: one priest for every 577 Catholics, which is less than one third of the national ratio.

As in St. Louis, Lincoln's vocations director Fr. Robert Matya credits many of the diocese's vocations to Catholic schools with priests and religious sisters.

"The vast majority of our vocations come from the kids in our Catholic school system," Fr. Matya said.

"The unique thing about Lincoln is that the religion classes in all of our Catholic high schools are taught by priests or sisters, and that is not usually the case ... the students just have greater exposure to priests and sisters than a kid who goes to high school somewhere else who doesn't have a priest teach them or doesn't have that interaction with a priest or a religious sister."

The diocese also has two orders of women religious - the Holy Spirit Adoration sisters (or the Pink Sisters) and discalced, cloistered Carmelites - who pray particularly for priests and vocations.

Msgr. Timothy Thorburn, vicar general of the Lincoln diocese, said that when the Carmelite sisters moved to the diocese in the late '90s, two local seminaries sprang up "almost overnight" - a diocesan minor seminary and a seminary for the Priestly Fraternity of Saint Peter.

"Wherever priests are being formed the devil is going to be at work, and cloistered religious are what we would consider the marines in the fight with the powers of darkness, they're the ones on the frontlines," Msgr. Thorburn told CNA.

"So right in the midst of the establishment of these two seminaries, the Carmelite sisters... asked if they could look at building a monastery in our diocese."

A commitment to authentic and orthodox Catholic teaching is also important for vocations, Msgr. Thorburn noted.

"I grew up in the '60s and '70s and '80s, and many in the Church thought if we just became more hip, young people would be attracted to the priesthood and religious life ... and the opposite occurred. Young people were repelled by that," he said.

"They wanted to make a commitment, they wanted authentic Catholic teaching, the authentic Catholic faith, they didn't want some half-baked, watered down version of the faith; that wasn't attractive to them at all. And I'd say the same is true now. The priesthood will not become more attractive if somehow the Church says married men can be ordained."

Pope Francis' solutions: Prayer, fostering vocations, and the birth rate
Pope Francis, too, does not believe that the married priesthood is the solution to the priest shortage. Before he even mentioned the married priesthood to Die Zeit, the Pope talked about prayer.

"The first [response] - because I speak as a believer - the Lord told us to pray. Prayer, prayer is missing," he told the paper.

Rose Sullivan, director of the National Conference of Diocesan Vocation Directors, and the mother of a seminarian who is about to be ordained, agrees with the Pope.

"We would not refer to it as a 'priest shortage' or a 'vocation crisis.' We would refer to it as a prayer crisis. God has not stopped calling people to their vocation, we've stopped listening; the noise of culture has gotten in the way," she said.

"Scripture says: 'Speak Lord for your servant is listening.' So the question would be, are we listening? And I would say we could do a much better job at listening."

Another solution proposed by Pope Francis: increasing the birth rate, which has plummeted in many parts of the Church, particularly in the west.

In some European countries, once the most Catholic region of the world, the birth rate has dipped so low that governments are coming up with unique ways to incentivize child-bearing.

"If there are no young men there can be no priests," the Pope said.

The vocations of marriage and priesthood are therefore inter-related, said Fr. Ward.

"They complement each other, and are dependent upon one another. If we don't have families, we don't have anything to do as priests, and families need priests for preaching and the sacraments."

The third solution proposed by Pope Francis was working with young people and talking to them directly about vocations.

Many priests are able to trace their vocation back to a personal invitation, often made by one priest, as well as the witness of good and holy priests that were a significant part of their lives.

"A former vocation director took an informal poll, and he asked men, 'What really got you thinking about the priesthood?' And almost all of them said 'because my pastor approached me'," Fr. Selin related.

"It was the same thing with me. When a priest lives his priesthood with great joy and fidelity, he's the most effective promoter of vocations, because a young man can see himself in him."

Msgr. Thorburn added: "There is no shortage of vocations."
"God is calling a sufficient number of men in the Western Church, who by our tradition he gives the gift of celibacy with the vocation. We just have to make a place for those seeds to fall on fertile ground." 

Despite reports, Pope Francis isn’t opening the door to all married priests
https://www.catholicnewsagency.com/news/despite-reports-pope-francis-isnt-opening-the-door-to-all-married-priests-81711
By Mary Rezac, Vatican City, November 5, 2017

Pope Francis has reportedly said he will allow for debate as to whether married men could be ordained to the priesthood in the region during a 2019 Synod of Bishops focusing on the Church in the Amazon basin.
His comments came in response to a question on the matter from Cardinal Claudio Hummes, the president of the Episcopal Commission for the Amazon, according to the newspaper Il Messagero.

The comments have been broadly interpreted in media outlets to mean that Pope Francis is considering opening the door for priests throughout the Roman Catholic Church to get married. However, the Pope’s comments in response to Cardinal Hummes were specifically about whether “viri probati” or “proven men” could be ordained to the priesthood. Such men, who have displayed virtue and prudence, are thought by some to be a possible solution to a shortage of priestly vocations in Brazil.

Dr. Kurt Martens, a canon lawyer and professor at The Catholic University of America, said there is no reason to think that the Pope’s comments mean he is open the door to the married priesthood throughout the Church.

“Even if the synod would recommend or ask for the ordination of viri probati in the Pan-Amazon area, it is important to note that the Pope still would have to accept the request and make it into law, and it would most likely be limited to that area,” Martens told CNA in e-mail comments.

“So we are not talking about changing the law on celibacy for the whole Church: it would be the ordination of viri probati for only that region,” he added.
The ratio of Catholics to priests in the Amazon is region is 10,000 to one, about three times the worldwide ratio of Catholics to priests throughout the world, and more than five times the ratio in the United States.

The Pope has raised the possibility of the married priesthood in previous interviews, although usually in response to direct questions about the subject.

Earlier this year, Pope Francis answered a question about the priest shortage in a March 8 interview published in the German weekly Die Zeit. The pontiff offered a variety of possible solutions to the priest shortage, but did not mention the married priesthood until he was asked about it specifically.

In response, the Pope spoke about the possibility of ordaining ‘viri probati’, especially in areas “where priests are needed. But optional celibacy is not the solution,” he said.

The celibate priesthood has long been a tradition of the Roman Catholic Church, with exceptions made only in the cases of married ministers of other denominations who convert to Catholicism and then become priests.

Early on in the Church, bishops were selected from the celibate priests, a tradition that stood before the mandatory celibate priesthood. As the “culture of celibacy” became more established, it increasingly became the norm in the Church, until married men who applied for ordinations had to appeal to the Pope for special permission.

In the 11th century, St. Gregory VII issued a decree requiring all priests to be celibate and asked his bishops to enforce it. Celibacy has been the norm ever since in the Latin Rite, with special exceptions made for some Anglican and other Protestant pastors who convert to Catholicism.

Fr. Gary Selin is a priest and professor at St. John Vianney Seminary in Denver. His research on the topic, “Priestly Celibacy: Theological Foundations” was published last year by CUA press.

Fr. Selin told CNA earlier this year that while the debate about married priesthood often centers on pragmatics, it usually ignores the rich theological reasons behind the celibate priesthood.
“Jesus Christ himself never married, and there’s something about imitating the life our Lord in full that is very attractive,” Fr. Selin told CNA at the time.

“Interestingly, Jesus is never mentioned as a reason for celibacy. The next time you read about celibacy, try to see if they mention our Lord; oftentimes he is left out of the picture.”

Pope Emeritus Benedict XVI also once told priests that celibacy agitates the world so much because it is a sign of the kingdom to come.

“It is true that for the agnostic world, the world in which God does not enter, celibacy is a great scandal, because it shows exactly that God is considered and experienced as reality. With the eschatological dimension of celibacy, the future world of God enters into the reality of our time. And should this disappear?” Benedict XVI said in 2010.

Christ himself said that no one would be married or given in marriage in heaven, and therefore celibacy is a sign of the beatific vision, Fr. Selin has pointed out.

“Married life will pass away when we behold God face to face and all of us become part of the bridal Church,” Fr. Selin said. “The celibate is more of a direct symbol of that.”

Saints and Popes who were married priests
There are many examples of widowers becoming priests in the history of the Church. Some of these even went on to become Saints and even Popes!
Consider the case of Pope St. Hormisdas in the 6th Century (514-523). He was earlier married and had a son but was a widower when he was elected pope. And his son later went on to become another Pope and Saint - Pope St. Silverius!
Pope John XVII (1003) who too was earlier married, had three sons all of whom became priests.
In this 13th C. we come across Pope Clement IV (1265-1268) who was a widower and father of two daughters at the time he became Pope. 
Among other saintly priests who were formerly married you can cite Bl. John Amias and Bl. William Lacy
Some related information from my archives (but remember to check out the titles and links on the last page of this file)
Lack of Priests Seen as a Symptom of a Problem of Faith - Not the Solution, Synodal Fathers Indicate 
https://zenit.org/articles/lack-of-priests-seen-as-a-symptom-of-a-problem-of-faith/ 
Vatican City, October 13, 2005 
Participants in the Synod of Bishops agree that the lack of priests is a big concern for the Church, but that it is a symptom of a problem rather than a cause. Synodal fathers stressed this point during a press conference today as they made a preliminary evaluation of the working sessions of the synod on the Eucharist. The three-week synod ends Oct. 23. Cardinal Telesphore Toppo, archbishop of Ranchi, India, one of the assembly's co-presidents, answered a journalist's question on the possibility that the synod might abolish the discipline of the Latin-rite Church and allow the ordination of married men to resolve the crisis of vocations. "The lack of priests is not the cause, but a symptom," he said. "The real problem is the crisis of faith, as the priesthood is the fruit of the community's faith. Without faith, there are no priests, no vocations." 
Another synod co-president, Cardinal Juan Sandoval Íñiguez, archbishop of Guadalajara, Mexico, then spoke. 
"The lack of priests is an effect," he said. "The cause is the lack of faith, of spiritual vision, of transcendence. All this may be summarized in one word: secularization." "Above all we must preach, take recourse to the Word of God and explain it not only with wisdom and eloquence, but with our testimony, so that it will reach hearts," the Mexican prelate added. 
"Viri probati" "Recourse to 'viri probati' [married men of proven Christian life], mentioned by some in the auditorium, is a problem, not a solution, " Cardinal Sandoval contended, mentioning the case of the Catholic Eastern Churches in which this custom exists and which creates difficulties. "They do not have the same time to study, for their ministry, as they must take care of their wife and children," he added. "Sometimes they get divorced." 
Retired Bishop Sofron Stefan Mudry of Ivano-Frankivsk, Ukraine, a Greek-Catholic diocese with married priests, spoke on the issue during the same press conference. In his diocese, 360 of the 400 priests are married, and he acknowledged that the situation of married clerics is "very difficult." "Some don't have a house, as they were seized by the Communists," Bishop Mudry said. "They cannot move from one parish to another, as they have a family. Many social and human problems are created." "We have nothing against this state," he clarified in reference to married priests, as it is a tradition that this Eastern Church has had since the beginning. "Married priests preserved the churches in Ukraine, as those who were celibate were arrested," he said. 
Careful study However, quoting a former Greek-Catholic archbishop of Ukraine, Bishop Mudry said that "if we want to save our Church we need at least 50% of the priests to be celibate." 
In a report Wednesday, Cardinal Angelo Scola of Venice, Italy, summarized the conclusions of the general discussions over the last few days, on proposals to ordain married men. "Several Eastern fathers have made reference to the practice of married priests proper to their Churches, offering each one of us elements for a careful study of the Latin Church's decision to link celibacy to the ordained priesthood," affirmed the synod's relator general. Cardinal Scola noted that some of the bishops told the synod "the hypothesis of 'viri probati' is a path that must not be followed." 

Priests who "desert," priests who "come back" 
https://www.catholicculture.org/culture/library/view.cfm?recnum=7803
By GianPaolo Salvini, S.J., April 21, 2007 
The media talk about priests very often, but unfortunately they do so above all in order to divulge instances of scandal or to condemn the Church's attitudes, judged as being too harsh toward them. There is a good deal less talk about the personal care that the Church constantly exercises toward priests. [...]
What is the situation today of those who, after having abandoned the priesthood – something that usually happens amid great suffering – ask to be readmitted to the priestly ministry? Who are they, and how many? Because the figures that are circulated in this arena are sometimes farfetched, we would like to present accurate information about both the abandonment of the priestly ministry, and about the rather less well-known phenomenon of the re-admittance to it of those who had left it behind. This is, in fact, in our view, an area that demonstrates in ways that are more easily understood today the care of persons on the part of the Church, or more precisely the "maternity" of the Church, something that is rarely emphasized. 
There are no exact figures on the numbers of priests who, having left the ministry, are now married. On the basis of indications sent to the Vatican from the dioceses, from 1964 to 2004, 69,063 priests left the ministry. From 1970 to 2004, 11,213 priests have returned to the ministry. This means that there cannot be more than 57,000 married priests. Probably there are many fewer, because over forty years a number of them have died. So the figures cited by the press and by the associations of married priests, speaking of 80,000-100,000 ex-priests, are unfounded. 
Today the proportion of defections is rising slightly, but it cannot be compared to the proportion during the 1970’s. Each year from 2000 to 2004, an average of .26% of priests have left the priesthood, or 5,383 in five years. At the same time, there has also been a rise in the number of those asking to be readmitted to the priestly ministry. Of the 1,076 priests who leave the ministry each year, 554 ask for a dispensation from the obligations imposed by the priestly state: celibacy, and the recitation of the breviary (1). Of the remaining 552, 74 return to the ministry each year. It may be noted that 40% of the requests for dispensation come from priests belonging to a religious order or congregation. Since August 1, 2005, 16 percent of the requests for dispensation have come from deacons. For the period from 2000 to 204, there are 2,240 priests whose situation cannot be determined. 
More precise data for the individual years reveal that, in 2000, 930 priests left the ministry, while 89 were readmitted. 571 dispensations were granted, of which 68 were extended to men under the age of 40, and 39 to men at the point of death. 112 dispensations were granted to deacons. In the five years after this, the figures rose, but not by much. In 2002, there were 1,219 defections, and 71 re-entries; 550 dispensations were granted, 19 of which were for men under the age of 40 and 31 for men at the point of death; 98 dispensations were granted to deacons. In 2004, there were 1,081 defections and 56 re-entries; 476 dispensations were granted to priests, 27 of which were for men under the age of 40 and 6 for men at the point of death. From August 1, 2005 to October 20, 2006, the congregation for the clergy received 804 requests for dispensations, including those for deacons. Including the 100 applications received by the congregation for the sacraments, the requests come: 185 from the United States, 119 from Italy, 60 from Spain, 59 from Brazil, 52 from Poland, 48 from Mexico, 32 from Germany, 31 from the Philippines, 29 from Argentina, 27 from India, 26 from France, 23 from Ireland, 22 from Canada, etc. Different Vatican congregations are mentioned because until 1988 responsibility for dispensations belonged to the congregation for the doctrine of the faith; it then passed to the congregation for divine worship and the discipline of the sacraments; in 2005, at the Holy Father’s decision, it was transferred to the congregation for the clergy. 
The reasons for abandoning the priestly ministry, or at least the ones that are given, are highly varied. Most requests for dispensation are due to situations of emotional instability, together with other factors that ultimately make the situation of many priests almost irreversible, but there are also cases of crises of faith, conflicts with superiors or difficulties with the magisterium, depression, and serious limitations of character. On average, with all the variations that go into making an average, desertion takes place after thirteen years of ministry. These men are ordained at the age of 28, and are in their 50's at the time when they ask for a dispensation, because in general they wait for about ten years before asking for one. 50.2% of those who ask for a dispensation are already in a civil marriage, 14.5% percent are in a situation of cohabitation, and 35.2% live alone. 

Generally, observing the cases of requests for dispensations sent in since the year 2000, it can be said that most of the priests who have left the ministry have found respectable employment in the most varied sectors. Almost all have a job or a professional career, and are not in need of assistance. Quite a few of them have been taken in by bishops to fulfill ecclesiastical roles, and, once a dispensation has been received, to teach religion classes, or in any case to work in institutions under ecclesiastical authority. There are also cases of ex-priests who carry out delicate tasks in the education of young people or in the formation of the clergy. Associations and organizations have also been created – obviously without any relationship with the hierarchy or any form of approval – that bring married priests together to offer their priestly services to those who request them, like members of the faithful who because of an irregular situation or for the sake of convenience do not want to use the services of a regular priest (2).
There exists, finally, a distinct group of priests who, some time after leaving the ministry, demonstrate a clear nostalgia for it and a strong desire to resume the priestly ministry to which they were called and for which they prepared. Many of them apply pressure to be readmitted to the priesthood, but without abandoning their life as married priests, which the Church cannot grant without changing its law on celibacy. Not a few of them seek to exercise some form of priestly ministry in the Protestant confessions or in the sects. 
There have always been in the Catholic Church licitly ordained married men who exercise the priestly ministry: these are priests of the Eastern Catholic rite. This is a traditional practice for both the Orthodox and Catholic Eastern Churches, and it was fully confirmed by Vatican Council II. But in the Latin rite Church as well there are married priests who fully and legitimately exercise their priestly functions. These are ministers who have come into the Catholic Church from Anglicanism or from other Churches and Christian groups. But there is also the presence of married Eastern rite Catholic priests who, as we have said, have always existed, but until now they were present only in areas that were predominantly Eastern rite, where they exercised their ministry beside Orthodox or other non-Catholic clergy, without causing problems in the communities. But today, a certain number of married Eastern rite Catholic priests are emigrating to cities in the West, where they are welcomed by some bishops who, in difficulty because of a shortage of clergy, entrust parishes to them. Members of the faithful and priests look with some perplexity upon this new phenomenon to which they are not accustomed. [...]
When one speaks of the "restoration" of married priests, using a term that is perhaps not entirely appropriate, one must distinguish among the various types of cases and clarify what it is that is being discussed. There is, above all, the case of the married Anglican or Lutheran ex-ministers who, having converted to Catholicism, ask to become priests, and who since the time of Pius XII have been allowed to continue their conjugal life within their families. After these individual cases, there arose that of several hundreds of Anglican pastors, most of them married, who asked to be admitted into the ranks of the Catholic clergy because they did not agree with some of the decisions made by their Church, especially in the matter of the admission of women to holy orders. Requests along these lines continue even today, and in general they are well received. On average there are seven or eight of these each year. There were 12 in 2004, 9 in 2005, and 13 in 2006. 
Then there are the priests who have left the priestly ministry and married, but, once free from the marriage bonds, ask to be readmitted to the exercise of the ministry. Once there were only a few cases like this, but today they have multiplied, and the Church has modified its legislation in order to accompany better those who had consecrated their lives to its service and later made other choices. New procedures have been established that offer a guide for "benevolent" bishops (as they are called in canonical language), and the majority of the cases are concluded with the granting of pontifical clemency. 
From 1967-2006 there were 438 requests for readmission, which were at that time still being handled by the congregation for the doctrine of the faith. 220 of these were approved, 104 were rejected, while 114 others were postponed pending further documentation. In order to ask for readmission to the exercise of the ministry, apart from the request of the interested party, a declaration is required from a "benevolent" bishop, or from the major superior of a religious congregation, expressing his willingness to incardinate the person into his diocese (or into his religious institute, with the profession of temporary vows), and offering assurances that there is no danger of scandal if the request is granted. The petitioner must be free from the sacramental marital bond, and he must not have civil obligations toward a wife or minor children. This normally supposes that the children are adults, financially self-sufficient, and not living with their father. If he has married, he needs to present either a certificate of his wife's death or a decree of annulment. It is also asked that he not be "too advanced [in age], within reason" and that testimony be presented from laity and clergy on his fitness to resume ministry. It is also asked that he take at least six months of refresher courses on theology. Finally, if it is a former member of a religious order who now wants to be incardinated within a diocese, it is also asked that the religious superior of his original order provide a "nihil obstat." 
As can be seen, while the legislation in force in the matter of celibacy has not been modified, the Church's praxis has been significantly changed, in the sense of going to meet the desire of men who have abandoned the ministry for the most varied reasons and now desire to resume the mission for which they have prepared for years and which still holds value and significance for them. The rigidity of a former time, which harshly judged and condemned any abandoning of the priesthood, has been tempered by a pastoral praxis that is certainly more understanding and "maternal." [...] 
In this sense, it is rather significant that over about thirty years, 11,213 priests have been readmitted to the priestly ministry who had abandoned it for the most varied reasons. [...] While fully respecting those who decide to serve the Lord better in a different state of life that they have embraced after realizing that they were not suited for the priestly life, the Church cannot help but rejoice at every return to the priestly ministry, finding once again a person willing to serve with all of his being the ecclesial community and the cause of the Gospel. 

Notes 
(1) In the past, the situation was rather different, in part because of the very rigid norms in place until 1964, which later became more relaxed, and then, after October 14, 1980, somewhat more rigid again. The norms are clearly reflected in the number of dispensations requested and granted in the various periods. Before 1980, 95% of dispensations requested were granted; after that they fell to one third of the requests. From 1914 to 1962, 810 requests for dispensations were submitted, of which 315 were approved and 495 rejected. From 1964 to 1988, the requests received totaled 44,890, of which 39,149 were granted and 5,741 denied, for a total of 39,464 dispensations granted and 6,236 rejected out of 45,700 requests received by the congregation for the doctrine of the faith. 
(2) Among these rather paradoxical associations, we may cite "Rent a priest," which is fairly active in the United States. It is comprised of 167 priests organized into "deaneries" that cover the entire territory of the United States. It also numbers around fifteen members in Germany, five in Canada, and a few others scattered around the world.

Learn from the East on married priests

http://cathnews.com/cathnews/13099-learn-from-the-east-on-married-priests
By Joseph Wakim, August 20, 2007
The escalating chorus of voices calling for the ordination of married men as Catholic priests is missing one verse: Many married Catholic priests are already among us.
Catholic churches in the East, the birthplace of Christianity, have always had married clergy. For example, Maronite Catholics from Lebanon, one of the Eastern Catholic Churches, have had an unbroken communion with Rome, yet about half their priests are married.

There is no evidence that their holiness or sanctity is compromised by their matrimonial and paternal role. My uncle was a married Catholic priest with four children, and enjoyed enormous respect for his accessibility and spirituality.

My three children attend a Catholic school where some of their parish priests are married men.

Anecdotes abound about good examples of married priests. The real irony is not that they already thrive within the Catholic Church, but that the arguments against such ordination echo the arguments for celibacy a millennium ago.

Today, we hear the voices of establishment endeavouring to trivialise the calls for a rethink with condescending conclusions such as: They regard the priestly vocation more as a right than as a gift from God; they want the priesthood to be modelled on their own selfish image rather than that of the celibate Christ; they are petitioning bishops rather than petitioning Christ through prayer.

They are from the Flower Power generation, who were anti-tradition and ordained in the '60s and '70s. They want to solve a "temporary staffing problem in one part of the world" by overturning important traditions.

These "holier than thou" dismissals are fraught with contradictions.

The life of Jesus is replete with critiques of the religious establishment of the day. He preached about living the faith through acceptance, forgiveness and love, rather than strict adherence to the letter of the law.

For the first millennium, married priests were commonplace. In 1074, Pope Gregory VII announced that anyone to be ordained must first pledge celibacy, as ordination marked the end of married life together – "priests (must) first escape from the clutches of their wives". This was enshrined during the First Lateran Council in 1123, when Pope Calistus II decreed that clerical marriages were invalid.

Were those decisions not a reflection and reaction to a different "staffing problem in one part of the world"? Rome was understandably concerned about illegitimate children tainting the priesthood and children of married priests inheriting church property. These may have been legitimate crises for the Catholic Church in Europe at that time, not to be trivialised as a knee-jerk reaction of a generation as it is now.

Perhaps rather than attacking the petitioners, church leaders could mount arguments that go to the core of the real crisis. The decreasing number of priests cannot be separated from the decreasing number of parishioners, the pool from whom the priests are called.

Celibacy per se may not be the core problem, as married men could become Catholic deacons and serve the church, if this was the stumbling block.

While spiritual arguments related to modelling the celibate Christ and the congregation becoming one's family are central, there are also pragmatic imperatives involved which need to be highlighted.

Married priests have moral responsibilities to be on call as a good spouse and parent. They need to provide a roof, education, clothes, food and transport not only for themselves but for their family. If this becomes a burden on the church, it is easy to see why celibate priests may be preferred.

This situation has been redressed in some churches by imposing pre-requisites on the married applicant with a minimum age, secure employment, secure accommodation – not dissimilar to immigration applicants.

Celibate priests have traditionally been on call 24 hours a day. These "supermen" can be transferred to other parishes and countries without the complications that would beset a married priest. Therefore, this begs a different question – would the parishes benefit by a pool of "part-time" priests to complement the supermen?

Perhaps the critics on both sides could look at growing Catholic parishes rather than play an implicit blame game. Why are the callings to priesthood, both married and celibate, still growing in such places as Lebanon? Some argue that places that are experiencing instability and war traditionally turn to spirituality for answers and security. That the more affluent a society, they more they play God rather than need God – "it is easier for a camel to pass through the eye of a needle than for a rich man to enter the kingdom of heaven".

However, this does not explain why my own parish masses often have standing room only as people flock to find meaning and answers. Having young Australian-born priests who are connected to contemporary culture is certainly a bonus. And by young, I mean under 50, as most Catholic priests I have encountered are over 60.

It is this ability to relate to people that is a magnet and a gift, and probably the way forward. Even Jesus chose a wide cross-section of people to be His ministers to the four corners of the world. If married priests can provide hope as both small f and capital F fathers, then we should learn from the East, where it all began.

Joseph Wakim is a freelance writer and former Multicultural Affairs Commissioner and founder of the Australian Arabic Council

British bishop backs married priests

http://cathnews.com/cathnews/9979-british-bishop-backs-married-priests 

November 12, 2008 
Nottingham Bishop Malcolm McMahon, touted as a possible future archbishop of Westminster, says that with the influx of married Anglican clergy to the Catholic Church, it is unfair to maintain the rule against priests marrying. 

Bishop McMahon said there is no doctrinal reason preventing them from having wives, The Daily Telegraph reports. 

Catholic priests have been required to take a vow of celibacy for centuries, but he argued that this now seemed unfair following the influx of married Anglican clergy. 

His comments are set to reignite the debate over whether the Church should end the tradition in a bid to deal with the shortage of priests. 

While Bishop McMahon said changing the law would not solve the Church's problems in recruiting men for the priesthood, he said that there would be benefits to such a move. He claimed that clergy with a family could offer different gifts and it would enable men who did not feel called to celibacy to enter the priesthood. 

"There is no reason why priests shouldn't be allowed to marry," he told The Sunday Telegraph. 

"It has always been a matter of discipline rather than doctrine." 

Priests have had to take a vow of celibacy after a decree from Pope Gregory VII in the eleventh century, which was then confirmed by subsequent Popes in the following century. 

Bishop McMahon added: "It is a question of justice for those men who want to be priests and to have a wife. Marriage should not bar them from their vocation but they must be married before they are ordained. The justice issue also applies to communities which could be deprived of the Eucharist because there aren't enough priests." 

Married Anglican clergy who were opposed to the introduction of women priests have been allowed to join the Roman Catholic Church. The bishop said this had caused problems with some Catholic priests who found this unfair. 

"We were told to be generous to the Anglican priests who joined, but we were surprised when the special permission was extended and made available to some who joined the Church of England after 1994 [when women were ordained for the first time]. "This has undoubtedly caused some grievance," he said. 

Bishop McMahon defended the Anglicans who had crossed to Rome: "They bring a great experience of family life into the parish. I find that they are excellent at ministering to women." 

He warned, however, that such a radical step could present as many problems as solutions. 

In particular, the bishop expressed concern that supporting families would cause financial difficulties for the Church, which is already being forced to close churches to raise money. 

Bishop McMahon has emerged as one of the favourites to succeed Cardinal Cormac Murphy-O'Connor, who is due to stand down early next year. 

Source: Catholic Church has no reason to stop priests from marrying, says leading bishop
FutureChurch wants married priests for all 
http://cathnews.com/cathnews/7714-futurechurch-wants-married-priests-for-all  

October 23, 2009

FutureChurch executive director, Sr. Christine Schenk, says that her organisation welcomes the Vatican's flexibility in allowing married priests for Anglican converts but wants the option extended to Latin rite priests. 

"Parishes in Europe, the United States and the United Kingdom are closing, while thousands of Catholics in the developing world have virtually no access to Mass and the sacraments because of too few celibate priests," Schenk said in a statement. 

"According to a 2007 article in the New York Times, 80 percent of all Sunday celebrations in Brazil are led by lay leaders because there are no priests." 

"I think this may be painful news for married Catholic priests who are not permitted to serve the Church, said FutureChurch board member Bill Wisniewski, himself a married Catholic priest. 

"I'm just wondering how it’s going to work to have Catholic seminarians who cannot marry, study next to Anglican seminarians who will presumably be able to marry," said Mary Lou Hartman, a FutureChurch board member from Princeton, New Jersey. 

"I'm guessing more than a few Catholic seminarians may just decide to join the Anglican branch." 

Four years ago, FutureChurch lobbied the Vatican's International Synod on the Eucharist asking for open discussion of mandatory celibacy and women deacons. Four of the synod's twelve working groups wanted to study married priests. 
Full story: Catholics Request Married Priests for Everyone, Not Just Anglican Converts Links: FutureChurch 
Christian Unity: A Prayer of the Ages - Establishment of Anglican Ordinariate Marks Important Step 
http://www.zenit.org/article-31529?l=english
By Father Juan R. Vélez, Los Angeles, California, January 21, 2010
The second part of the 20th century and the first decade of the 21st century have shown significant developments in the ecumenical movement, the work of uniting Christians in their religious beliefs, practices and ecclesiastical authority. Last Saturday, the establishment of the first ordinariate -- a structure similar to that of a diocese -- for Anglicans who wish to be in full communion with the Catholic Church marks an important step in this ecumenical movement. 

The work of promoting unity between Christians was begun by Jesus Christ, the founder of Christianity, who taught his disciples to love one another and to forgive each other their faults. He chose Peter and his successor to be the visible head of his Church, and before his death, he prayed to the Father that all his disciples would maintain the unity of the faith and thus give glory to God and lead others to believe in God. Christians, out of human weakness and fallen nature, have however, been divided over the centuries. From the first centuries, bishops and Christian writers have attempted to reunite separated Christians with mixed results. 
The greatest divisions among Christians resulted in separation with the Orthodox in the 11th century, and Protestants and Anglicans in 16th centuries. These divisions had many complicated causes, including cultural and political elements, and led to greater separation. There were significant efforts to heal these divisions at the Second Council of Lyons (1274) and the Council of Trent (1545-1563), respectively, but the attempts failed. 
The cause for Christian unity, however, continued because it was the last will of its founder, and because of the inner logic of Christian life. In the 19th century, the missionary activity of Christians in parts of Africa led to a greater awareness of the urgent need for Christian unity. How could missionaries preach the Gospel of Christ if they were separated and at odds with one another? 
In addition to this growing desire for unity, some persons gave an important impetus to Christian unity, preparing the work of the Second Vatican Council, which gave support in a manner unparalleled in history to the work of the ecumenical movement. Among these is Father George Ignatius Spencer, an Anglican clergymen who converted to Roman Catholicism, and in 1839, began a prayer campaign for the unity of Christians. That year he won the support of John Henry Newman, founder of the Oxford Movement, who helped him to engage Anglicans in England to pray every Thursday for this intention. A few years later, Newman himself would be received into full communion with the Roman Catholic Church. 
Uniting people who have separate practices and ecclesial government is a very difficult task. Newman himself did not foresee in his time a corporate reunion between Anglicans and Roman Catholics. Still, he prayed for this. 
Years later in 1908, Reverend Paul James Wattson, an Episcopalian clergyman in New York State, began to observe eight days of prayer for this intention between the feast of the Chair of Peter, then celebrated on Jan. 18, and the feast of the Conversion of St. Paul, Jan. 25, to pray for the unity of Christians. [1] Wattson, who became Roman Catholic, found approval in Pope St. Pius X for observance of an octave of prayer for Christian unity.
Soon afterward in 1916, Pope Benedict XV extended the observance to the universal Church. Other men and women followed suit in increasing the prayer for Christian unity. Among them stands out the French priest Father Paul Coutrier, who in 1933 extended the octave to those who sought a spiritual ecumenism without seeking a visible reunion under the Successor of Peter. 
Through Father Coutrier’s work, Mother Maria Gabriella, a young nun at the Monastery of Grottaferrata in Italy, was inspired by the Holy Spirit to offer her life for the cause of Christian unity. She dedicated herself to Christ’s Prayer for Christian unity found in chapter 17 of St. John’s Gospel, and died on April 23, 1939, on Good Shepherd Sunday. Pope John Paul II beatified her as Maria Gabriella of Unity on Jan. 25, 1983, the last day of the week of Prayer for Christian Unity.[2] 
The growing prayer for unity and the increased awareness of this need, inspired the Fathers of Vatican II to urge the work of ecumenism to all Christians. In the "Decree on Ecumenism" they urged Christians to pray for this desire of Christ himself, and to seek greater understanding and respect among each other. The Council called for a conversion of hearts as a first requirement for Christian unity. The same year as the end of the Council a very important gesture of mutual forgiveness took place: Pope Paul VI and Athenagorus, Patriarch of Constantinople, took the very important step of lifting mutual excommunications between Constantinople and Rome. 
Following in the path of Vatican II, Pope John Paul II and his collaborators worked unceasingly to advance the cause of ecumenism through prayer and fraternal gestures, and through numerous meetings of representatives of ecclesial communities as well as study meetings of theologians. In his letter "Ut Unum Sint," he urged the Orthodox Christians to consider ways of accepting the primacy of the Successor of Peter. During his pontificate there were major advances in relations with Orthodox Churches and various ecclesial communions such as the Lutherans. In recent years, the fruit of his meetings with successive Archbishops of Canterbury and the work of many has borne fruits of greater respect and friendship with Anglicans, despite important disagreement in the ordination of women and practicing homosexual men. 
In 2009, Benedict XVI made a provision whereby Anglican laymen and clergymen could come into communion with Rome while keeping many English customs and language proper to their liturgy and ecclesial life. He provided for the creation of future Anglican ordinariates, which would permit the incorporation of former Anglicans, including Anglican clergymen who choose to be ordained Roman Catholic priests. Each ordinariate will have its own head or ordinary, a program for the formation of priests and laity, and its own ecclesiastical tribunal. This new development in the history of Christianity constitutes an important step in the path of Christian unity. 

On Saturday, Jan. 15, 2011, Benedict XVI established in England the first Anglican Ordinariate with the name of Our Lady of Walsingham. Archbishop Vincent Nichols of Westminster said, "This is a unique moment, and the Catholic community in England and Wales is privileged to be playing its part in this historic development in the life of the universal Church."[3] 
That same day, three former Anglican bishops, John Broadhurst, Andrew Burnham and Keith Newton, who had resigned their position as bishops of the Church of England and had been received in the Catholic Church on New Year’s Day, were ordained Catholic priests by Archbishop Nichols. These priests became the first faithful of the ordinariate, and Father Keith Newton was appointed as the head of the ordinariate.
At the start of Lent, groups of faithful and approximately 50 Anglican clergy will enroll as candidates for the ordinariate and be received into the Catholic Church in Easter. The clergy will be ordained priests on Pentecost. This first ordinariate was very fittingly placed under the spiritual patronage of Blessed John Henry Newman, and named for Our Lady of Walsingham, one of great Marian Pilgrimage sites of the Middle Ages. 
Ecumenism is a difficult task, but one which is inescapably tied with the very essence and mission of Christian life. The Holy Spirit, who guides the Church, has moved men and women throughout the ages to pray and work for the unity of all Christians. In the words of Vatican II, the "change of heart and holiness of life, along with public and private prayer for the unity of Christians, should be regarded as the soul of the whole ecumenical movement."[4] As the Church continues its tortuous path in history, it embraces this call to holiness and unity. 
Father Juan R. Vélez is a Catholic priest and co-author of "Take Five, Meditations with John Henry Newman" and a forthcoming biography on John Henry Newman. 

Notes
[1] http://vultus.stblogs.org/2008/01/ut-omnes-unum-sint.html
[2] http://vultus.stblogs.org/2008/01/ut-omnes-unum-sint.html
[3] www.ncregister.com/daily-news/anglican-ordinariate-arrives
[4] www.vatican.va/archive/hist_councils/ii_vatican_council/documents/vat-ii_decree_19641121_unitatis-redintegratio_en.html
More German theologians sign up to open letter

http://www.cathnewsindia.com/2011/02/16/more-german-theologians-sign-up-to-open-letter/
February 16, 2011

Over 200 German-speaking theologians have now signed an open letter calling for married priests and “women in Church ministry” but a German bishops’ conference spokesman says there is nothing new in the demands.

As of Feb. 15, 227 theologians from three German-speaking countries had signed their names to a letter entitled “The Church in 2011: A necessary departure,” which was first endorsed by 143 signatories on Feb. 3, CNA reports.

“The deep crisis of our Church,” the theologians wrote, “demands that we address even those problems which, at first glance, do not have anything directly to do with the abuse scandal and its decades-long cover-up.” Many German Catholics, they said, have come to believe that “deep-reaching reforms are necessary.”

The theologians’ program of “reform” would involve greater lay participation in selecting bishops and pastors, increased tolerance for different styles of liturgical worship, and a decisive break with what they described as attitudes of “paternalism” and “moral rigorism.”

More specifically, the theologians asserted that “the Church also needs married priests and women in church ministry.”

Although some interpreters regarded the statement on women in ministry as a call for women’s ordination, it was not clear whether the statement carried this meaning, or merely acknowledged the important roles women have always played in the life of the Church, CNA says.

Father Hans Langendörfer, secretary for the German bishops’ conference, responded to the letter on their behalf on Feb. 8. He expressed appreciation for the theologians’ engagement with the state of the German Church, acknowledging that they had raised “weighty issues” that should “no longer be avoided.”

But Father Langendörfer noted that the proposals had been made with some frequency in the past.

“In essence,” he said, “the memorandum gathers once again ideas already often debated.” Many of these ideas, he said, were “in disagreement with the theological convictions and statements of the Church at the highest level.”

SOME RELATED FILES
SACERDOTALIS CAELIBATUS-ON THE CELIBACY OF THE PRIEST PAUL VI JUNE 24, 1967, 16, 259
http://ephesians-511.net/docs/SACERDOTALIS_CAELIBATUS-ON_THE_CELIBACY_OF_THE_PRIEST.doc
PRIESTLY CELIBACY SEPTEMBER 2012, 79, 883
http://ephesians-511.net/docs/PRIESTLY_CELIBACY.doc
PRIESTLY CELIBACY-02 15 MARCH 2017, 4, 125
http://ephesians-511.net/docs/PRIESTLY_CELIBACY-02.doc
TESTIMONY OF A FORMER PROTESTANT-08 FR. EDWIN BARNES [FORMER ANGLICAN PRIEST]

http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-08.doc
TESTIMONY OF A FORMER PROTESTANT-70 FR. EFFREY N. STEENSON [FORMER EPISCOPALIAN PRIEST]

http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-70.doc
TESTIMONY OF A FORMER PROTESTANT-84 FR. CHRISTOPHER PHILLIPS [FORMER EPISCOPALIAN PRIEST]

http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-84.doc
TESTIMONY OF A FORMER PROTESTANT-85 FR. CHORI SERAIAH [FORMER ANGLICAN PRIEST]

http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-85.doc
TESTIMONY OF A FORMER PROTESTANT-91 FR. ERNIE DAVIS [FORMER EPISCOPALIAN PRIEST]

http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-91.doc
TESTIMONY OF A FORMER PROTESTANT-117 FR. RANDOLPH W. SLY [FORMER EPISCOPALIAN ARCHBISHOP] 

http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-117.doc
TESTIMONY OF A FORMER PROTESTANT-119 FR. ROBERT MERCER [FORMER ANGLICAN BISHOP]

http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-119.doc
TESTIMONY OF A FORMER PROTESTANT-121 FR. JONATHAN REDVERS-HARRIS [FORMER ANGLICAN PRIEST]

http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-121.doc
TESTIMONY OF A FORMER PROTESTANT-122 FR. DAVID ELLIOTT [FORMER ANGLICAN PRIEST]

http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-122.doc
TESTIMONY OF A FORMER PROTESTANT-123 FRS. ANDREW BURNHAM, KEITH NEWTON, JOHN BROADHURST [FORMER ANGLICAN BISHOPS]

http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-123.doc
TESTIMONY OF A FORMER PROTESTANT-124 FR. KEITH NEWTON [FORMER ANGLICAN BISHOP]

http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-124.doc
TESTIMONY OF A FORMER PROTESTANT-126 FR. IVAN AQUILINA [FORMER ANGLICAN PRIEST]

http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-126.doc
TESTIMONY OF A FORMER PROTESTANT-129 (FR.) MARK LEWIS [FORMER EPISCOPALIAN PRIEST]

http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-129.doc
TESTIMONY OF A FORMER PROTESTANT-130 FR. IAN HELLYER [FORMER ANGLICAN PRIEST]

http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-130.doc
TESTIMONY OF A FORMER PROTESTANT-131 FR.ERIC BERGMAN [FORMER EPISCOPALIAN PRIEST]

http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-131.doc
TESTIMONY OF A FORMER PROTESTANT-132 FR. CHARLES HOUGH IV [FORMER EPISCOPALIAN PRIEST]

http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-132.doc
TESTIMONY OF A FORMER PROTESTANT-133 FR. R. SCOTT HURD [FORMER EPISCOPALIAN PRIEST]

http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-133.doc
TESTIMONY OF A FORMER PROTESTANT-174 FR. DOUGLAS GRANDON [FORMER EPISCOPALIAN PRIEST]

http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-174.doc
TESTIMONY OF A FORMER PROTESTANT-407 FR. JONATHAN DUNCAN [FORMER EPISCOPALIAN PRIEST] 

http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-407.doc
FROM PRIEST TO MARRIED MAN TO PRIEST FR. FRANK DALY
http://ephesians-511.net/docs/FROM_PRIEST_TO_MARRIED_MAN_TO_PRIEST.doc
Hundreds of other testimonies of Protestants, including clergy, converting to Catholicism at: http://www.ephesians-511.net/testimonies.htm
