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Mary, Mediatrix
The Blessed Virgin is called “Mediatrix” in the following Vatican documents:
QUI PLURIBUS-ON FAITH AND RELIGION PIUS IX, NOVEMBER 9, 1846
http://ephesians-511.net/docs/QUI_PLURIBUS-ON_FAITH_AND_RELIGION.doc
MENTI NOSTRAE-ON THE DEVELOPMENT OF HOLINESS IN PRIESTLY LIFE PIUS XII SEPTEMBER 23, 1950 
http://ephesians-511.net/docs/MENTI_NOSTRAE-ON_THE_DEVELOPMENT_OF_HOLINESS_IN_PRIESTLY_LIFE.doc
AD CAELI REGINAM-ON PROCLAIMING THE QUEENSHIP OF MARY PIUS XII OCTOBER 11, 1954
http://ephesians-511.net/docs/AD_CAELI_REGINAM-ON_PROCLAIMING_THE_QUEENSHIP_OF_MARY.doc
LUMEN GENTIUM-DOGMATIC CONSTITUTION ON THE CHURCH PAUL VI, VATICAN COUNCIL II NOVEMBER 21, 1964
http://ephesians-511.net/docs/LUMEN_GENTIUM-DOGMATIC_CONSTITUTION_ON_THE_CHURCH.doc
How the Vatican sees Marian apparitions

http://www.catholicrevelations.org/PR/how%20the%20vatican%20seens%20marian%20apparitions.htm EXTRACT
By Jean-Marie Guenois

Father Castellano: In the United States, there's a movement called Vox Populi that wants to propose the dogma of Mary as "co-redemptrix, mediatrix and advocate." I have several things to say about that.

First of all, it's not easy to be precise about what could be the content of such a new dogma, associating three titles, which in reality say different things.

Lastly, it seems hardly likely that the Pope will define a new Marian dogma now that he himself has formally asked in the encyclical Ut Unum Sint ["That All May Be One"] for a way of theological research with other Christian brethren, and specifically in that which concerns the role of the Virgin Mary and her place in the Church.

Marian Apparition Fraud 

Queen of the Holy Rosary, Mediatrix of Peace Shrine (Mary Ann Van Hoof/Necedah) http://www.emmitsburg.net/cult_watch/sf/sf3.htm 
Questions concerning Mary

http://www.biblechristiansociety.com/apologetics/two_minute#12 EXTRACT
By John Martignoni
My brother, who has left the faith, is particularly hung up on Catholic teaching about Mary. He gets really irritated by all of the various titles we give Mary: Queen of Heaven, Mother of God, Co-Redemptrix, Mediatrix, Ark of the New Covenant, and so on. Do you have any suggestions as to what I can say to him about all of this?

This week I’ll speak about Mary as Mediatrix and Co-Redemptrix. In the Catechism of the Catholic Church (CCC), it states the following: “This motherhood of Mary in the order of grace continues uninterruptedly from the consent which she loyally gave at the Annunciation and which she sustained without wavering beneath the cross, until the eternal fulfillment of all the elect. Taken up to heaven she did not lay aside this saving office but by her manifold intercession continues to bring us the gifts of eternal salvation…Therefore the Blessed Virgin is invoked in the Church under the titles of Advocate, Helper, Benefactress, and Mediatrix,” (CCC #969). Mary is called Mediatrix because she continually aids us, her children, through her prayers and intercession. 
Lest anyone should think, however, that by calling Mary “Mediatrix” we are putting her on an equal par with Jesus, the Mediator, the Catechism specifically addresses that complaint: “Mary’s function as mother of men in no way obscures or diminishes this unique mediation of Christ, but rather shows its power…No creature could ever be counted along with the Incarnate Word and Redeemer, but just as the priesthood of Christ is shared in various ways both by his ministers and the faithful…so also the unique mediation of the Redeemer does not exclude but rather gives rise to a manifold cooperation which is but a sharing in this one source,” (CCC #970). In other words, Mary cooperates with the unique mediation of Christ between God and man, as do many others. Mary is given the special title of “Mediatrix,” though, because of her unique role in that cooperation with her Son. It was, after all, her, “Yes,” to God that allowed Jesus to become the one Mediator between God and man. And that is the reason she is also referred to by many as Co-Redemptrix. This is the title that I have found most often offends the sensibilities of other Christians, and is most often misunderstood by many Catholics. I had a Catholic caller to my radio program last week (2:00-4:00 PM, Mondays, on 1480 AM in Birmingham), who objected to calling Mary “Co-Redemptrix” because “that puts her on an equal footing with Jesus.” I asked her one simple question: “Does the co-pilot of an airplane have the same standing and authority as the pilot of the plane?” She thought for a second and then said, “No.” The same logic applies to the title of “Co-Redemptrix.” The prefix “co,” means “with.” It does not mean “is equal to.” In a few of Paul’s letters he mentions his “co-workers.” These people do not, however, have equal authority and standing with Paul, rather they are simply working with him. Neither does Mary have the same standing or authority as Jesus. Rather she worked with Him, she cooperated with Him, in a unique way, in His role as Redeemer. Thus the title, Co-Redemptrix – “with” the Redeemer. Mary played a unique role in our redemption. God gave us His Son, through Mary. Salvation…Redemption…came into the world through Mary. That can be said of no one else in the history of mankind. That fact of salvation history is what the title, Co-Redemptrix, reflects. That title in no way declares, or even implies, that Mary is equal to Jesus. 

“I was a little surprised that you decided to make a defense of the Co-Redemptrix Marian title this past week...For one, I think it isn’t theologically correct. Secondly, even if it were, it’s not something the Church should promote. 

On the theological correctness issue, the prefix ‘co’ doesn’t necessarily mean subordinate as it is used in your example of a co-pilot. A co-chair usually means two persons acting equally as chairmen of a board or organization. Further, I also disagree that just because Mary cooperated with God to bear a son that it means she plays a unique role in our redemption. Should Judas’ mother be titled as co-betrayer? Or Hitler’s mother as co-mass murderer? Lastly, even if we use your preferred analogy of co-pilot, a co-pilot is fully capable of piloting the plane and landing it if the pilot is incapacitated or otherwise unavailable. Is Mary fully capable of redeeming us if Jesus isn’t available? If your answer is that she is somehow capable of redeeming us, then according to the Council of Trent, I’m afraid you might be anathema. 

To put the co-pilot argument to bed, Mary requires and received Christ’s redemption, while the co-pilot does not require the pilot to fly the plane. Besides the theological correctness or incorrectness, I also think we as Catholics need to take into consideration whether we should be developing theologies and teachings that don’t contribute to people’s better understanding of Christology.” A: Okay, a few things to note here: 1) I was not defending the use of the title “Co-Redemptrix.” I was merely explaining what it means so that the person who originally wrote in could make a reasonable response to his fallen-away brother on that issue. I do not advocate for the use of the title, but neither do I oppose it. However, the use of the title, as I explained it, is not outside the bounds of Church teaching, so it is indeed theologically correct in that regard. And, if the Church should ever declare it to be dogmatically so, then I’m sure it will have sufficient reason and justification to do so and I would back the Church’s decision 100%, as I would hope all Catholics would. 2) The prefix, “co,” does indeed mean “with,” and the title “Co-Redemptrix,” as used by those who advocate for that title, simply means that Mary cooperated with Father, Son, and Holy Spirit in a unique way to bring about the redemption of mankind. 
Your disagreement on that point baffles me. Did someone else bear the Christ child? Can it be said of anyone else in human history that they are daughter of the Father, mother of the Son, and Spouse of the Spirit? Was anyone else there at the moment of His birth, the beginning of His ministry, and the moment of His death? Did someone else love Him and care for Him and nurture Him in His childhood? It is a fact that she played a unique role in our redemption. Also, your analogy about Mary and the mothers of Judas and Hitler misses the mark by a good bit. God did not ask Judas’ mom nor Hitler’s mom if they wanted to bear a son who would be known as the “son of perdition” or an “evil monster,” respectively, and would be responsible for the death of God or the death of millions. So, those mothers had no formal cooperation in what their sons did in that respect. So, no, they cannot rightly be called “co-betrayer” or “co-mass murderer.” Mary, however, was different. God saw fit to ask her. God asked for her cooperation in what He was about to do. So, again, she did formally cooperate in the redemption of men in a way no one else ever will. 

On the theological correctness issue, the prefix ‘co’ doesn’t necessarily mean subordinate as it is used in your example of a co-pilot. A co-chair usually means two persons acting equally as chairmen of a board or organization...even if we use your preferred analogy of co-pilot, a co-pilot is fully capable of piloting the plane and landing it if the pilot is incapacitated or otherwise unavailable. Is Mary fully capable of redeeming us if Jesus isn’t available? ...To put the co-pilot argument to bed, Mary requires and received Christ’s redemption, while the co-pilot does not require the pilot to fly the plane. Besides the theological correctness or incorrectness, I also think we as Catholics need to take into consideration whether we should be developing theologies and teachings that don’t contribute to people’s better understanding of Christology.” A: (Continued from last week.) Regarding “co-pilots” and “co-chairs,” the first observation I would make is that no analogy, particularly an analogy in regard to Jesus and Mary, is perfect. In 1 Corinthians 15, there is an analogy of sorts between Adam and Jesus. 
Well, the analogy between the first Adam and the last Adam is obviously not a perfect one. After all, the first Adam was not both God and man, and the second Adam never sinned. I could go on, but those two points suffice to make the argument that no analogy is 100% perfect, even if that analogy is found in the pages of Scripture. So, I agree, the co-pilot analogy was not perfect, but it does nevertheless hold in relation to the point being made, just as the analogy in 1 Cor 15 holds for the point it was making. Calling Mary “Co-Mediatrix” in no way implies that Mary is equal to Jesus, just as the co-pilot is not equal to the pilot. That was the point, and the only point, of the analogy. Again, the prefix “co,” in both cases, means “with.” Regarding co-chairs, if two people are both co-chairs, then they are indeed equal. But, if one is the chairman and one is the co-chairman, then they are not equal. Jesus is Redeemer, not Co-Redeemer. Mary is Co-Redemptrix, not Redemptrix... All of which is to say that your statement about whether Mary is “fully capable of redeeming us if Jesus isn’t available,” is a non-sequitur...it makes no sense in relation to the point being made. No, Mary does not redeem us and yes, she requires Christ’s redemption. But none of that is relevant given the context of the argument that was being made. The fact that the co-pilot can fly the plane if the pilot is not there is basically irrelevant. Now, regarding your argument that the title Co-Mediatrix is inappropriate because we should not be “developing theologies and teachings that don’t contribute to people’s better understanding of Christology,” There are theologians who probably agree with you, but there are also theologians who would strongly disagree with you on that point. I would have to say that the same, or similar, argument was undoubtedly made before the dogmatic declaration on the Immaculate Conception and the dogmatic declaration on the Assumption, and has been made ever since both of those declarations. Yet, the Church saw fit to make those dogmatic declarations regardless of the opposition. I will close by saying that I hope all Catholics will abide by, and vigorously defend, any and all doctrinal or dogmatic teachings of the Church. In this particular instance, since one is currently free to argue either side of the issue, I would simply hope that it be done with charity and with all due respect to the other person’s right to agree or disagree. I will conclude, however, by saying that when we one day see the glory and the honor that God has bestowed upon His perfect daughter in Heaven, we may be a bit ashamed that we did not pay even more attention to her here on Earth. Proper veneration of Mary does not distract from Jesus, but leads us directly to Him. 

I am having serious issues with Marian doctrines. I feel the titles the Church gives to her, such as co-redemptrix, mediatrix, and dispenser of all graces, really limit the power of Christ. I fear I am committing idolatry. Am I required to believe Mary is co-redeemer with Christ? Or can I simply not believe that doctrine at all because it isn't dogma? I fear this issue will force me away from the Church for good.

http://www.catholic.com/thisrock/quickquestions/?qid=284
It will help if you understand what the Church means by such doctrines and what it does not mean. First, the Church recognizes that Jesus in the ultimate sense is our only redeemer—plain and simple. Only God could make up for an offense against his divinity. When Jesus, the second Person of the Blessed Trinity, became man, he used the services of several human beings. He used prophets, the last of whom was his cousin, John the Baptist. He used St. Joseph as his foster father to protect him and to be a father to him in his formative years. Most of all, he used Mary as his mother who gave birth to him, nursed him, and nurtured him as a child. All of these people cooperated with him and his mission of salvation. He alone was the redeemer in the ultimate sense, but they cooperated with him in his work of redemption. In varying degrees they all could be called co-redeemers because of such cooperation. But because of her unique role and the degree of her cooperation, Mary is singled out. In all of humanity, God singled her out for a truly sublime role. Nursing Almighty God at her breast is beyond our ability to fully appreciate. Yet thousands of Christians since the Protestant reformation have completely ignored such sublimity.
What is said of co-redemptrix is also true of mediatrix. Because these terms can be highly misleading, the Church has not infallibly proclaimed them. Nevertheless, God is the one who singled Mary out for the unique role in salvation that she has. She did not seek out such distinction. It is important to remember the high praise Jesus lavished on St. John the Baptist. Yet his mission was not nearly as exalted as Mary’s. Jesus worked his first miracle at her request. All she needed to say was: "They have no wine." He understood exactly what she wanted. He could have taken care of the matter on his own. But he chose to have his mother’s intercession be a part of the mix. The miracle wasn’t any less significant because of her part in it. On the contrary, she shows us how accessible he is to our needs. To truly appreciate Mary is to appreciate her Son all the more. -Fr Vincent Serpa
I have heard that the teaching on Mary as Mediatrix of All Graces is official Catholic doctrine but not a dogma of faith. I am not clear on the difference between doctrine and dogma. Can you clear it up for me?
http://www.catholic.com/thisrock/quickquestions/?qid=544
In general, doctrine is all Church teaching in matters of faith and morals. Dogma is more narrowly defined as that part of doctrine which has been divinely revealed and which the Church has formally defined and declared to be believed as revealed.
The Catechism of the Catholic Church explains,

The Church’s magisterium exercises the authority it holds from Christ to the fullest extent when it defines dogmas, that is, when it proposes, in a form obliging the Christian people to an irrevocable adherence of faith, truths contained in divine Revelation or also when it proposes, in a definitive way, truths having a necessary connection with these. (CCC 88)
Concerning the Church’s teaching that Mary is the Mediatrix of All Graces, while this doctrine has been divinely revealed, it has not yet been—although could be—elevated to dogma. In Fundamentals of Catholic Dogma, Dr. Ludwig Ott explains, "The doctrine of Mary’s Universal Mediation of Grace based on her co-operation in the Incarnation is so definitely manifest in the sources of the faith, that nothing stands in the way of a dogmatic definition" (215).-Jim Blackburn, Apologist
Cardinals hoping for a 5th Marian Dogma - To Declare Mary as Mother of Humanity
https://zenit.org/articles/cardinals-hoping-for-a-5th-marian-dogma/ 

Rome, February 11, 2008

Five cardinals have sent a letter inviting prelates worldwide to join them in petitioning Benedict XVI to declare a fifth Marian dogma they said would "proclaim the full Christian truth about Mary."

The text, released last week, includes the petition that asks the Pope to proclaim Mary as "the Spiritual Mother of All Humanity, the co-redemptrix with Jesus the redeemer, mediatrix of all graces with Jesus the one mediator, and advocate with Jesus Christ on behalf of the human race."

The signatories of the letter are five of the six cardinal co-sponsors of the 2005 International Symposium on Marian Coredemption, held in Fatima: Cardinal Telesphore Toppo, archbishop of Ranchi, India; Cardinal Luis Aponte Martínez, retired archbishop of San Juan, Puerto Rico; Cardinal Varkey Vithayathil, major archbishop of Ernakulam-Angamaly, India; Cardinal Riccardo Vidal, archbishop of Cebu, Philippines; and Cardinal Ernesto Corripio y Ahumada, retired archbishop of Mexico City.

Cardinal Edouard Gagnon, who died last August, was the sixth cardinal co-sponsor of the 2005 conference. He was the president of the Pontifical Council of the Family from 1974 until he resigned in 1990.

The secretariat of the five cardinal co-patrons released the English translation of the letter, which includes a translation and the original Latin text of the "votum," or petition, that was formulated in 2005 and presented formally to the Pope by Cardinal Telesphore in 2006.

The petition states: "We believe the time opportune for a solemn definition of clarification regarding the constant teaching of the Church concerning the Mother of the Redeemer and her unique cooperation in the work of Redemption, as well as her subsequent roles in the distribution of grace and intercession for the human family."

Ecumenism

Pointing to ecumenical concerns, the petition continues: "It is of great importance [...] that people of other religious traditions receive the clarification on the highest level of authentic doctrinal certainty that we can provide, that the Catholic Church essentially distinguishes between the sole role of Jesus Christ, divine and human Redeemer of the world, and the unique though secondary and dependent human participation of the Mother of Christ in the great work of Redemption."

The text adds that the move would be "the ultimate expression of doctrinal clarity at the service of our Christian and non-Christian brothers and sisters who are not in communion with Rome."

In a press statement released along with the letter, the cardinal co-sponsors reiterated the same ecumenical concern and said the proclamation of a fifth Marian dogma would be a "service of clarification to other religious traditions and to proclaim the full Christian truth about Mary."

The statement added, "This initiative also intends to start an in-depth worldwide dialogue on Mary's role in salvation for our time. [...] Should this effort prove successful, a proclamation would constitute a historical event for the Church as only the fifth Marian dogma defined in its 2,000-year history."

Cardinal Aponte Martínez, one of the cardinal co-patrons said: "I believe the time is now for the papal definition of the relationship of the Mother of Jesus to the each one of us, her earthly children, in her roles as co-redemptrix, mediatrix of all graces and advocate.

"To solemnly proclaim Mary as the spiritual mother of all peoples is to fully and officially recognize her titles, and consequently to activate, to bring to new life the spiritual, intercessory functions they offer the Church for the new evangelization, and for humanity in our serious present world situation."

Reservations on Marian Dogma - A response to: Clear Teaching on Mary
https://zenit.org/articles/reservations-on-marian-dogma/
February 23, 2008
I have had and continue to hold strong reservations about the requested proclamation of the dogma of the Blessed Virgin Mary as Mediatrix. Over the centuries we already have seen the undesired fallout from the proclamation of new doctrine or dogma within the Catholic Church that is intended to strengthen our Catholic life and faith, but instead weakens the possibility of "breathing with both lungs." After decades of effort to reconcile with the Orthodox, and multiple commission sessions meeting to write and publish theological statements concerning the why, how and what of the Filioque insertion in the Nicene Creed, have we forgotten our longer history? In her humility, would not Our Holy Mother prefer to have seen her children reconciled, rather than shouting "anathema" at one another?

St Louis-Marie Grignion de Montfort wrote extensively about the concept of "Marie, mediatrice de toute grace," and other more colorful titles, besides. His writings already have been judged to be without error. 
Further, theologians in Rome have already submitted their "positio" to the sacred congregation so that St Louis-Marie might be proclaimed doctor of the Church, and his eminent Marian teachings might be further diffused, studied, and practiced by the faithful. Would that every Catholic made a solemn act of consecration of themselves and all of their goods, as loving slaves of Jesus in, with, for and through His Most Holy Mother!
In my opinion, it is far better to make St Louis-Marie's teachings known and embraced through his proclamation as Doctor, rather than to drive division further between the Churches of Rome and Constantinople. I applaud the Holy See for its restraint and reserve in this matter. -Deborrah Thurston, OCDS, Secular Order of Discalced Carmelites

5th Marian Dogma Nothing New - Interview With Puerto Rico's Cardinal Aponte

https://zenit.org/articles/5th-marian-dogma-nothing-new/ 
San Juan, Puerto Rico, March 18, 2008

By declaring Mary the Spiritual Mother of All Humanity, Benedict XVI wouldn't be saying anything new about her, only clarifying her role in salvation, says Cardinal Luis Aponte Martínez. The retired archbishop of San Juan is one of the five cardinal co-sponsors of the 2005 International Symposium on Marian Co-redemption, held in Fatima, that are asking Benedict XVI to declare a fifth Marian dogma.
The petition urges the Pope to proclaim Mary "the Spiritual Mother of All Humanity, the co-redemptrix with Jesus the redeemer, mediatrix of all graces with Jesus the one mediator, and advocate with Jesus Christ on behalf of the human race." In this interview with ZENIT, Cardinal Aponte discusses his views in favor of the proposed dogma.

Q: Your Eminence, what has led you to take a leadership role in the present petition to Benedict XVI for this new Marian dogma?
Cardinal Aponte: Our Lady has always been a source of particular strength and the object of particular love for me. These roles of the Blessed Virgin as our spiritual mother have always been part of our Catholic tradition. For Latin American Catholics, it is all contained in her manifestation as Our Lady of Guadalupe who shows herself as a merciful mother, ready to intercede for us in our gravest needs, and to use her maternal intercession to bring us closer to Jesus. 
I first spoke of the importance of this dogma to my brother cardinals in the presence of Pope John Paul II in Rome in 2002. There I related this Marian proclamation to the Church’s new evangelization. As the first great evangelization of Latin America was led by Our Lady of Guadalupe, so should the Mother of Christ be invoked to lead this new evangelization of the third millennium. The solemn definition of her motherly roles as co-redemptrix, mediatrix, and advocate will simply release Our Lady all the more to perform these motherly functions of intercession for our age for the maximum effectiveness in leading a new evangelization. There are new times for the world and the Church. Just imagine how much Our Lady can help us in the new evangelization and with other elements of difficulty and crisis in our present age if we solemnly acknowledge her in these God-given roles of intercession for humanity. 

Q: How would you respond to the objection that the Church doesn’t need a new teaching on Mary at this time?
Cardinal Aponte: There is nothing new in this teaching. It is actually very ancient. It is important to keep in mind that this truth is already an official doctrine of the Church regarding Mary as taught at the Second Vatican Council -- "Lumen Gentium," Nos. 57, 58, 61, 62 -- and has been the consistent teaching of the papal magisterium for centuries.
John Paul II called Mary the “co-redemptrix” six times during his pontificate. The role is always understood in complete dependency to Jesus and as a human participant with the redeemer in the work of salvation.
When Blessed Pope Pius IX proclaimed the doctrine of the Immaculate Conception as a dogma in 1854, he explained that a dogmatic statement would add greater light and appreciation of the doctrine, leading to its “perfection.” That’s what this definition would do for Our Lady’s spiritual motherhood -- add nothing new, but provide greater appreciation, understanding, and clarity of the existing truth. 

Q: Do you think that these functions of co-redemptrix, mediatrix, and advocate within her general role as our spiritual mother may be too difficult for the common person to comprehend?
Cardinal Aponte: On the contrary, I think, for example, that the faithful in Latin America both comprehend this Marian doctrine in their hearts and already experience these maternal roles of Mary in their lives. Once again, Our Lady of Guadalupe embodies these motherly roles in a dynamic way, as a mother who suffered with Jesus for us, a mother who comes to nourish us with the graces of Jesus, and a mother who intercedes for us in our needs. That’s co-redemptrix, mediatrix, advocate.
John Paul II, in his brilliance, always spoke of Our Lady’s mediation in terms of her motherhood, using the expression “maternal mediation.” What is more common and understandable than a mother who suffers, nourishes, and pleads for her people? That’s what Our Lady does for us as a spiritual mother. It is really quite simple and already part of the daily experience of the Catholic faithful. What may be challenging to some of the learned has already been revealed to the little ones and accepted within the Church.

Q: The principal objection to this new Marian dogma seems to be ecumenism. Would this papal definition hurt the Church’s critically important mission of ecumenism in your view?
Cardinal Aponte: Mothers by their very natures and vocations are unifiers of families. 
So, too, with the Mother of Jesus within the family of Jesus. The Church’s mission of ecumenism is extremely important, but by leaving the Mother out, we only impede our own progress toward eventual Christian unity in the one body of Christ.
John Paul II made it clear in his encyclical on ecumenism, "Ut Unum Sint," that authentic Catholic ecumenical activity could never include either compromise of Catholic doctrine or impede proper doctrinal development, and this includes the doctrine regarding Mary.
A solemn definition regarding Our Lady’s spiritual maternity would actually be a giant step forward in ecumenism, as it would clearly distinguish what the Church definitively teaches -- that Mary is not a goddess, that Catholics don’t place Mary on a level of equality with Jesus her divine son, and that Mary as a human participated in the historic act of redemption in a way absolutely and completely dependent on Jesus. This would clear up a myriad of misunderstandings amidst our non-Catholic Christian brothers and sisters, leading to greater dialogue and unity regarding Jesus’ mother and within his body. This is true ecumenism from a Catholic perspective.
At the time preceding the definition of the Assumption in 1950, the same objections regarding ecumenism were raised to Pius XII. After the definition, the Church experienced its greatest progress to date in ecumenism leading up to the second Vatican council. 
Mary is the Mother of the ecumenical movement, the Mother of unity, not is obstacle. Let us give her the opportunity to unite us in ways only a mother can by openly and proudly declaring her maternal roles of intercession for us. Just think of how powerfully she could help us in the mission of Christian unity if we solemnly invite her to intercede for this goal.

Is the Time Ripe for a 5th Marian Dogma? Vatican Forum to Host Discussion on Feast of Annunciation
http://www.zenit.org/article-28508?l=english
By Robert Moynihan, Washington, D.C., March 1, 2009
Since the moment on Good Friday when Jesus, speaking from the cross as he was about to die, said to the Apostle John, "Behold your mother," the maternal role of Mary has been a central element of Christian faith and devotion. The depictions of Mary's sorrow in works of art such as the Pieta by Michelangelo have suggested a profound emotional truth: When any believer is confronted with great sorrow or suffering, we can turn to Mary, our spiritual mother, for consolation, because she experienced such great suffering.
The great Marian apparitions, especially at Lourdes in 1858 and at Fatima in 1917, suggest to thoughtful observers of the mystical life that Mary continues to "draw near" to the "little ones," to children, to encourage them and to share with them a message of maternal comfort and exhortation. Over the centuries, the theological reflection of the Church has come to
grant special and particular titles to Mary, to make clearer who she is, and why she is worthy of our filial devotion.
Presently, the Church has proclaimed four dogmas regarding the Mother of Jesus: (1) her maternal role in the birth of Christ, the Son of God, making her truly Mother of God ("Theotokos," Council of Ephesus, 431); (2) her Perpetual Virginity (First Lateran Council, 649); (3) her Immaculate Conception (Pius IX, "ex cathedra" proclamation, 1854); and (4) her Assumption into heaven (Pius XII, "ex cathedra" proclamation, 1950).
For almost a century now, there has been a small but growing movement in the Church in favor of the proclamation of a fifth Marian dogma regarding the role of the Blessed Virgin as the Spiritual Mother of All Humanity.
On March 25, the Vatican Forum of Inside the Vatican magazine and St. Thomas More College, in a meeting room close to St. Peter's Square, will invite an international group of bishops and theologians to discuss whether now is the appropriate time for a fifth solemn definition or "dogma" to be pronounced regarding the Virgin Mary.
The movement within the Church for a fifth Marian dogma concerning the Virgin Mary's role in our salvation is well over 90 years old. The Belgian Catholic ecumenical leader, Cardinal Désiré-Joseph Mercier, initiated it in the 1920s, with the support of the then Father Maximilian Kolbe.
Since that time to the present, more than 800 cardinals and bishops have petitioned various Popes for an infallible definition of Mary's special maternal role in the salvation of humanity. In addition, more than seven million petitions from faithful throughout the world have been gathered by the promoters of this devotion.
The Popes who promulgated the two modern Marian dogmas, Blessed Pope Pius IX (1846-1878) and Pope Pius XII (1939-1958), both acknowledged in a positive way the role petitions from members of the hierarchy and laity had played in their respective Marian definitional "bulls."
During 2009, cardinals and bishops from every continent have petitioned Benedict XVI to consider promulgating the dogma of Mary's spiritual Maternity under its three essential aspects as co-redemptrix, mediatrix of all graces, and advocate. This came after five cardinals wrote to the world's bishops in request of petitions to the Holy Father for the fifth Marian Dogma.
Those signing the request included Cardinal Telesphore Toppo, archbishop of Ranchi, India; Cardinal Luis Aponte Martínez, retired archbishop of San Juan, Puerto Rico; Cardinal Varkey Vithayathil, major archbishop of Ernakulam-Angamaly, India; Cardinal Riccardo Vidal, archbishop of Cebu, Philippines; and Cardinal Ernesto Corripio y Ahumada, retired archbishop of
Mexico City.
Some bishops, particularly in the West, see a Marian definition as potentially counterproductive to ecumenism. 
Two of the five cardinals who in 2009 wrote to the world's bishops for this potential Marian dogma, Indian Cardinal Telesphore Toppo and Cardinal Vithayathil, archbishop of the Syro-Malabar Church, have responded publicly to this ecumenical objection by stating that proclaiming the whole truth about the Mother of Jesus will only bring about authentic Christian unity based on a unity of Christian truth and faith, coupled with the renewed intercession of Mary, Mother of unity, as a result of a papal proclamation of her role as universal spiritual mother.
John Paul II used the co-redemptrix title on at least six occasions during his papacy.
Benedict XVI, without using the title, has repeatedly emphasized the doctrine of Mary's co-redemption or "co-suffering" with Jesus, particularly in his World Day of the Sick addresses and his 2008 prayer for the suffering peoples in China addressed to Our Lady of Sheshan.
In reflecting on the beginnings of this movement for a Marian dogma, it is worth noting that Cardinal Mercier (1851-1926), the archbishop of Malines, Belgium, from 1906 until his death, was a key Church leader in his time. In addition to the heroic leadership he demonstrated during World War I, Cardinal Mercier hosted the famous Catholic-Anglican dialogue known as the Malines Conversations, and obtained the establishment of the liturgical feast of the Blessed Virgin Mary, Mediatrix of All Graces with its proper Mass and Office. His spiritual mentor was Blessed Dom Columba Marmion.
Here, in his own words, is the daily spiritual exercise Cardinal Mercier recommended. It still is valid today.
He wrote: "I am going to reveal to you the secret of sanctity and happiness. Every day for five minutes control your imagination and close your eyes to the things of sense and your ears to all the noises of the world, in order to enter into yourself. Then, in the sanctity of your baptized soul (which is the temple of the Holy Spirit), speak to that Divine Spirit, saying to Him: 'O Holy Spirit, beloved of my soul, I adore You. Enlighten me, guide me, strengthen me, console me. Tell me what I should do. Give me your orders. I promise to submit myself to all that you desire of me and accept all that You permit to happen to me. Let me only know Your Will.'
"If you do this, your life will flow along happily, serenely, and full of consolation, even in the midst of trials. Grace will be proportioned to the trial, giving you strength to carry it, and you will arrive at the Gate of Paradise laden with merit. This submission to the Holy Spirit is the secret of sanctity." 
And it was this submission to the Holy Spirit, of course, which was the distinguishing mark of Mary's life, especially at the moment of the Annunciation (March 25), when she said, "Let it be done to me according to Thy will."
Panelists for the March 25 Day of Dialogue will include Archbishop Ramon Arguelles of Lipa, Philippines, president of the Marian-Mariological Society of the Philippines, Carmelite Father Enrique Llamas, president of the Mariological Society of Spain. Also presenting will be Dr. Judith Gentle, Anglican theologian, author, and member of Our Lady of Walsingham
Mariological Society from the United Kingdom.
The morning session will constitute brief presentations by panelists discussing the issue of appropriateness of a fifth Marian dogma at this time, while the afternoon session will consist of a dialogue by panelists, press, and audience concerning the topic. 
The Pontifical Marian Academy was invited to participate in the dialogue, but later notified Inside the Vatican magazine that members of the Academy would not be participating. The event, which is free and open to the public, begins at 10:00 a.m. at the Via Borgo Pio, #141.
* * *
Robert Moynihan is founder and editor of the monthly magazine Inside the Vatican. He is the author of the book "Let God's Light Shine Forth: the Spiritual Vision of Pope Benedict XVI" (2005, Doubleday). Moynihan's blog can be found at www.insidethevatican.com. He can be reached at: editor@insidethevatican.com.

Mary co-redemptrix boon for religious dialogue: Indian cardinal http://www.cathnews.com/article.aspx?aeid=7039
May 7, 2008

Indian Cardinal Telesphore Toppo says that proclaiming Mary as "spiritual mother of all humanity" and "co-redemptrix with Jesus the redeemer" would aid not hinder inter-religious dialogue. According to Cardinal Toppo, such a declaration would help non-Catholics to understand many things about the Mother of God, Zenit reports. 

The archbishop of Ranchi and former president of the episcopal conference of India is one of the five cardinal co-sponsors of the 2005 International Symposium on Marian Co-redemption, held in Fatima, who are asking Benedict XVI to declare a fifth Marian dogma. The petition urges the Pope to proclaim Mary "the Spiritual Mother of All Humanity, the co-redemptrix with Jesus the redeemer, mediatrix of all graces with Jesus the one mediator, and advocate with Jesus Christ on behalf of the human race." Cardinal Toppo told Zenit that enthusiastic letters of support for this dogma were received from cardinals and bishops from all five continents. 

"Many of the letters spoke of the need for the dogma and Our Lady's greatest possible intercession for the troubled situation for the world today, including the rampant war and terrorism, religious persecution, moral depravity, family breakdown and even natural disasters," Cardinal Toppo said. "The general consensus of the letters from my brother cardinals and bishops is that now is the time for this fifth Marian dogma as a remedy for the unique difficulties facing the world," he continued. "As she did in the Upper Room and in the early Church, Our Lady can intercede like no one else for a new release of the Holy Spirit to bring new grace, peace and protection for the Church and for the world. 

"In inter-religious dialogue, it is of the utmost importance that both sides come to know each other's faith position as accurately as possible," Cardinal Toppo told Zenit. "Now it is my contention that a Catholic's presentation and explanation of Mary's title as co-redemptrix would greatly help his or her dialogue partner to understand correctly some basics of the Church's teaching. "The title co-redemptrix would naturally provide the occasion to present our doctrine concerning the redeemer and the mystery of redemption, the primacy of God's initiative, and the absolutely uncontestable role of the uniqueness of Jesus as the divine redeemer," he said. 

However, this truth concerning Redemption is to be "complemented with the indispensable need for the cooperation of the human beneficiary". "Humans can sin by themselves, but they cannot save by themselves," he said. 

"In other words, cooperation is required, for each one according to the freely designed and chosen plan of God. 

"Mary's cooperation helps all Christians and even non-Christians to understand our own required cooperation with Jesus and with his grace for our salvation. "I have no doubt that non-Catholic Christians participating in ecumenical dialogue, either will find this position acceptable or at least will have no valid or convincing argument against it. 

"A presentation of Mary as co-redemptrix would be especially appreciated in dialogue with Muslims, for the simple reason that Mary is already well known to them from the Quran itself. 

"Muslims revere Mary as the 'greatest of women', sinless and ever virgin. She is a woman of great dignity and her role and significance is acknowledged in the Quran, in the Hadith and in the piety of daily Muslim life," Cardinal Toppo concluded. 

Source: Cardinal Toppo on a proposed Marian dogma (Zenit, 6/5/08) 

Links: Mary Co-Redemptrix website, Mary Co-Redemptrix explained 

5th Dogma a Marian Antidote - Interview With Syro-Malabar Cardinal Vithayathil

https://zenit.org/articles/5th-dogma-a-marian-antidote/ 
Kerala, India, May 21, 2008

An antidote to the challenges facing the Church and society today is the glorification of Mary through the proclamation of a fifth Marian dogma, says Cardinal Varkey Vithayathil of the Syro-Malabar Catholic Church.
Cardinal Vithayathil, major archbishop of the Syro-Malabar Archdiocese of Ernakulam-Angamaly, is one of the five cardinals who sent a letter in January inviting prelates worldwide to join them in petitioning Benedict XVI to declare a fifth Marian dogma they said would "proclaim the full Christian truth about Mary."

The text includes the petition that asks the Pope to proclaim Mary as "the Spiritual Mother of All Humanity, the co-redemptrix with Jesus the redeemer, mediatrix of all graces with Jesus the one mediator, and advocate with Jesus Christ on behalf of the human race."
In this interview with ZENIT, Cardinal Vithayathil, who turns 81 on May 29, comments on the effect the proclamation of the dogma could have on interreligious and ecumenical dialogue, and the possible fruits he foresees could result. 
The Syro-Malabar Church is made up of about 3.5 million of India's 16 million Catholics.


Q: Does the Syro-Malabar rite have a particularly generous devotion to Our Lady?
Cardinal Vithayathil: Yes, the Syro-Malabar Catholics have a great tradition of intense devotion to Our Lady. There is a belief among them that the apostle St. Thomas who first preached the Gospel to their ancestors had brought with him a replica of the picture of the Blessed Virgin supposedly painted by the Evangelist Luke. Centuries before the Portuguese missionaries arrived, there were many churches dedicated to Our Lady in Malabar.
It is true that some of the liturgical books brought down from Babylon by some of the Chaldean bishops contained certain Nestorian formulae, but these in no way lessened the Marian devotion of the Syro-Malabar Catholics who were never greatly concerned with the great theological and Christological disputes.
Pope John Paul II has asserted that the Syro-Malabar Catholics were never formally separated from the Sea of St. Peter during the 20 centuries of their existence.
During the three centuries that the Latin Carmelite bishops from Europe ruled the Syro-Malabar Church, there was a deepening of devotion to Our Lady among the Syro-Malabars. Practically every member of the community wore the brown Carmelite scapular and recited the family rosary every day.
In the apostolic constitution "Romani Pontifices," which erected the Syro-Malabar hierarchy, Pope Pius XI gives as a reason for the flourishing of the community the singular devotion of the Syro-Malabar faithful toward the Blessed Virgin Mary ("Singularem erga Beatissimam Virginem Mariam pietatem").
I believe that this Marian devotion is the reason why today 70% of all missionaries in India are children of the Syro-Malabar Church, and this Church with a population of only 3.8 million faithful can ordain 250 priests every year. 


Q: Why do you think that the time is opportune for the declaration of a fifth Marian dogma?
Cardinal Vithayathil: Mary has through private revelations like those at Lourdes, Fatima, etc., made known that in the sad situations of the world today God wishes as an antidote the glorification of his mother through the recitation of the holy rosary, devotion to the Immaculate Heart of Mary, etc.
The fifth Marian dogma would certainly improve the world situation through the prayers of Mary to her divine Son. Many believe that the danger of Marxist Communism was averted by the apparitions of Mary at Lourdes, Fatima, etc., and the consequent increase in devotion to Mary.

The greatest threat that the Catholic Church faces today is consumerist relativism that has greatly affected the Western Church and even the Churches in Asia. I believe that it can be overcome by honoring Our Lady with the proposed dogma. 


Q: The principal objection posed against the solemn definition of a fifth Marian dogma is the Church’s mission of ecumenism. Do you think this Marian declaration would hurt the ecumenical cause for the Church?
Cardinal Vithayathil: Not only will the solemn definition never hurt the ecumenical movement, but it will positively enhance it. I feel that it is God’s will that we should honor Our Lady in a special way at this juncture of world history. Only good can come out of doing God’s will. We should follow prudence born out of faith and not merely worldly prudence.
Almighty God is the Lord of history and he can always overcome the effects of disunity caused by human weakness. The Hindu communities in India are extremely open to the concept of "Mother," and they enthusiastically participate in the Marian devotions of the Catholic Church. The Orthodox Churches with whom we live together, already believe in this doctrine.

Q: As major archbishop of an Eastern Church, do you believe a new Marian dogma would hurt East-West relations, or distance our relationship with the Orthodox Church?
Cardinal Vithayathil: I can say that any honor given to Mary short of adoration given only to God will not cause any setback in Catholic-Orthodox relations because the contents of the proposed dogma is already part of the faith of the Orthodox Christians, though not dogmatically expressed. It may sour Catholic-Protestant relations, but Our Lady knows how to heal this. The truth of the proposed definition is in a true sense derived from God’s choice of Mary as the mother of God and the mother of all human beings.

Q: What fruits do you foresee for the Church and the world coming from a solemn definition of Mary’s spiritual motherhood in her roles as co-redemptrix, mediatrix of all graces and advocate?
Cardinal Vithayathil: I foresee many fruits for the Church and the world as a result of the solemn definition of this dogma. It will bring more peace built on justice in the world. It will give a new spurt to evangelization. It will bring about greater devotion to Mary and confidence in her intercessory power.
It will make Catholics realize that just as Mary, through the merits of Jesus Christ, has become co-redemptrix, mediatrix of all graces and advocate for the whole human race, we too share in Mary’s threefold roles for the salvation of humankind.

Even though the content of the proposed definition is clearly taught by the Fathers and doctors of the Church, such as St. Alphonsus Liguori in his work “Glories of Mary,” an infallible definition by the Pope will help deepen the confidence of the people of God in Mary’s role as co-redemptrix, mediatrix of all graces and advocate.

A Bishop's Plea for the Fifth Marian Dogma
http://www.fifthmariandogma.com/co-redemptrix-fifth-marian-dogma/a-bishops-plea-for-the-fifth-marian-dogma/ 
By His Excellency, Most Rev. Peter M. Chenaparampil Bishop of Alleppey, India, August 29, 2009 
Every true Catholic has devotion to Our Lady. Our Lady is not only honored as Mother of God, admired as immaculately conceived, appreciated as perpetual virgin and sought after as Queen assumed to heaven, but she is considered as our own Spiritual Mother.
In India, Marian devotion is quite strong. Mary is the Chief Patron of India, especially since independence was granted to the country on the Feast of her Assumption on the Fifteenth of August. Culturally in India, women are held in high esteem, although in practice there may be cases of ill treatments. According to the Hindu mentality women are loved and revered. The Godhead is conceived as having a female counterpart. God Vishnu has Goddess Lakshmi and God Siva has Parvathi. The Hindus think that by placating these female deities, they can get favors from the powerful male deities. Because of such concept, Mary, Mother of God, gets easily a place in the Hindu mind and heart. It is a fact that many Hindus venerate Mary. Mary also has a pride of place in Islam. Indian Catholics have naturally a great devotion to Our Lady since they also are trained in Marian devotion from a tender age.
But it is to be remembered that devotion remains in the periphery of one's life and does not enter into one's soul, one's thinking, and one's way of life, unless one is convinced of its necessity. As regards Our Lady, devotion to her should not just be merely based on her exalted dignity nor on her eminent virtues and qualities. In the devotion to Our Lady there is something beyond personal distinctions. That is, that Mary is very close to us and has something to do with our salvation. The earlier four dogmas portray Our Lady as a person of eminence and intimately connected with Our Lord as the Immaculately conceived, Virgin Mother of God. But it is the three-fold maternal doctrinal roles as Co-redemptrix, Mediatrix and Advocate, that bring into relief her dominant position in our life.
If Mary's role is shown as Co-redemptrix, then naturally people will realize her importance in the work of redemption and will be impelled to venerate her and love her as a person very much needed in their life and in their salvation. If Our Lady is proclaimed to the peoples as Mediatrix, then people will be drawn to her to get the graces from Our Lord through her. It is the title of Our Lady as Advocate that inspires confidence in the people. So it will be of great advantage to the people at large, if these three prerogatives of Our Lady are declared as a Marian dogma of faith.

Why certain theologians find it difficult to understand the position of Our Lady as Coredemptrix, I think, is because they are caught up in the meshes of syllogisms and mis understandings. It is true that Our Lord is the only Redeemer but we see that in the act of redemption Our Lord deigned to involve others with Him. That He chose to be born from the humble Virgin of Nazareth while He could have accomplished redemption in a different way, makes us understand that Redemption is not exclusive of co-operation from others. Our Lord made use of Mary in His redemptive work to such an extent that she became the Mother of the Redeemer. What St. Paul says in 1 Corinthians 3:9 is quite revealing: We are God's "co-workers."
Our Lord is the sole redeemer of mankind; however, in His divine disposition He made use of humanity in His act of redemption and Mary is the most prominent person. When we say that Our Lady is Coredemptrix, we do not mean that she is independent of Our Lord, nor that She is on par with Him. We only mean to say that Our Lord made use of Mary in His redemptive work. That Our Lady is Mediatrix follows as a corollary from her role as Coredemptrix. So too, with the prerogative of Our Lady as Advocate.
By imploring the Holy Father to define these three maternal roles of Our Lady as a dogma, the supporters of the Vox Populi Movement are only desiring to get Our Lady placed more centrally in Marian devotion. It is a matter of consolation that many eminent personalities in the upper echelons of the clergy and many distinguished theologians are now coming to realize the necessity of getting this Fifth Dogma pro claimed by the Holy Father. May Mary our Advocate obtain this favor from the Triune God by illuminating the mind and strengthening the heart of the Holy Father towards the declaration of the dogma.

Does "Co-redemptrix" or "Mediatrix" mean "Co-Saviour"?

http://catholicbridge.com/catholic/mary_mediatrix_co-redemptrix.php 

Introduction to Mary Co-Redemptrix
Yeah, this is where some of my Evangelical friends think Catholics have put Mary up there with Jesus as a "Co-Saviour". They say things like:

This is the last straw. The Catholics are completely out to lunch and they are turning people's attention away from Jesus and making them focus on a dead woman whose ministry ended with the birth of Jesus.

I have been trying to avoid this conversation because it is so thorny. But as usual, God sends people into my path to ask me about this stuff. So here goes...
Although "Co-Redemptrix" has been talked about a lot lately and may become doctrine, it has been a belief since the first centuries of the Church. "Co-Redemptrix" refers to Mary's participation in Jesus' work, kind of the way an Evangelical pastor participates with Jesus when he prays for people and preaches the Gospel. "Mediatrix" refers to Mary's role of "Magnifying the Lord" (Lk 1:46).

As for Mary being dead, Catholics don't think Heaven is a dead place. They think it is quite a lively place with lots of singing and stuff. Martin Luther said, "There can be no doubt that the Virgin Mary is in heaven." (Aug 15, 1522) Catholics believe Mary is in Heaven. More about Christians in heaven here.
Mary is a "born again" Christian who received the Holy Spirit at the Pentecost and spoke in tongues 2000 years before Pentecostals got the gift (Acts 1:14, 2:3). She knows how to pray - yes even in tongues :-) 

"For just as the former [Eve] was led astray by the word of an angel, so that she fled from God when she had transgressed His word; so did the latter [Mary], by an angelic communication, receive the glad tidings that she should sustain God, being obedient to His word. And if the former did disobey God, yet the latter was persuaded to be obedient to God, in order that the Virgin Mary might become the patroness of the virgin Eve. And thus, as the human race fell into bondage to death by means of a virgin, so is it rescued by a virgin; virginal disobedience having been balanced in the opposite scale by virginal obedience." 

St. Irenaeus, Against Heresies, Bk. 5, 19.1 (c. 180 A.D.)

Irenaeus was a student of Polycarp, who was a student of John the Apostle. That's about as early as you can get. 

Abraham's "yes" and Mary's "yes" 

It is useful to compare Mary's "Yes" to the Archangel Gabriel with Abraham's "Yes" to the angel that came to him (Gen 22:11). First, let's look at Abraham as he contemplated the sacrifice of Isaac. Now there is a guy with faith. This guy was old and his wife Sarah was no spring chicken either. Yet he believed God's promise that he would have offspring as numerous as the stars in heaven. The miracle happened, Isaac was born and Abraham rejoiced. Then God turned around and said, "Hey, by the way, sacrifice Isaac - kill him." I can imagine all the stuff that was going through Abraham's head at that point, but nevertheless he stepped up to the plate and tied Isaac up and started the fire and pulled out the knife. He would sacrifice the only son that God gave him - the son that was supposed to become the father of the Jewish people. 

Just as there was a big riddle for Abraham when he said "yes" to God, there was a big riddle for Mary when she said "yes" at the annunciation. She feared her "yes" would cost her future husband. She was "betrothed" to him and in those days a woman who had an affair with another man while betrothed, would be stoned to death for adultery. 
It was beyond her how all this would come to pass without losing Joseph and being stoned to death while the fetus of Jesus was developing in her. Yet like Abraham, she said "yes" and trusted the Lord.

In the story of Abraham, God intervened miraculously.  The Angel appeared at the last minute to stop the sacrifice. Isaac was saved. In the story of Mary, God sent the Angel in at the last minute to Joseph. Up until then he was going to "dismiss her quietly" which would have been disastrous because if she wasn't married to him when her pregnancy began to show, the town's people would have thought that she was a fornicator who should be stoned. 

Mary said "yes" to God for all of us

During his homily at World Youth Day 2008, in Sydney Australia, which I attended, the Pope said: 

In the beautiful prayer that we are about to recite, we reflect on Mary as a young woman, receiving the Lord’s summons to dedicate her life to him in a very particular way, a way that would involve the generous gift of herself, her womanhood, her motherhood. Imagine how she must have felt. She was filled with apprehension, utterly overwhelmed at the prospect that lay before her. 

The angel understood her anxiety and immediately sought to reassure her. “Do not be afraid, Mary…. The Holy Spirit will come upon you and the power of the Most High will overshadow you” (Lk 1:30, 35). It was the Spirit who gave her the strength and courage to respond to the Lord’s call. It was the Spirit who helped her to understand the great mystery that was to be accomplished through her. It was the Spirit who enfolded her with his love and enabled her to conceive the Son of God in her womb. 

This scene is perhaps the pivotal moment in the history of God’s relationship with his people. During the Old Testament, God revealed himself partially, gradually, as we all do in our personal relationships. It took time for the chosen people to develop their relationship with God. The Covenant with Israel was like a period of courtship, a long engagement. Then came the definitive moment, the moment of marriage, the establishment of a new and everlasting covenant. As Mary stood before the Lord, she represented the whole of humanity. In the angel’s message, it was as if God made a marriage proposal to the human race. And in our name, Mary said yes. 

In fairy tales, the story ends there, and all “live happily ever after”. In real life it is not so simple. For Mary there were many struggles ahead, as she lived out the consequences of the “yes” that she had given to the Lord. Simeon prophesied that a sword would pierce her heart. When Jesus was twelve years old, she experienced every parent’s worst nightmare when, for three days, the child went missing. And after his public ministry, she suffered the agony of witnessing his crucifixion and death. Throughout her trials she remained faithful to her promise, sustained by the Spirit of fortitude. And she was gloriously rewarded.

Could Mary have said "no" to the Archangel Gabriel?

The Bible clearly shows us that man was given free will. Eve had free will to say "no" to God and cause the fall. Mary was free to say no to Gabriel. She was given free will. 

So Catholics believe that Mary's role at the annunciation was special, not shared by any other human in the history of the world.  Mary's participation in the birth of Jesus was not passive. She had a role to play. If she said "no," none of us know what would have happened. Perhaps God would have worked out salvation history another way. Perhaps it was God's last chance for us, we just don't know. But when we think about the immensity of Eve's "no" we get a pretty good idea. Mary's "yes" was huge. 

Mary, mother of all

Let's go back to Abraham. In saying "yes" to God, he became the father to the people of God, the Israelites, who were bound by the blood of Jewish lineage (Old Covenant). Mary's "yes" made her mother of all the people of God who were bound by the blood covenant that is Jesus (New Covenant). In other words, just as Abraham became father to Israel though the blood lineage, Mary became mother of all who shared in the blood of her son Jesus. Mary seems to allude to this link to Abraham when, right after saying "My soul magnifies the Lord", she says, "according to the promise he made to our ancestors, to Abraham and his descendants forever." (Lk 1:55). She became mother of Jesus, and thus mother to all who share his blood. Paul appears to speak of this.

But when the fullness of time had come, God sent his Son, born of a woman, born under the law, in order to redeem those who were under the law, so that we might receive adoption as children. And because you are children, God has sent the Spirit of his Son into our hearts, crying, "Abba! Father!"  So you are no longer a slave but a child, and if a child then also an heir, through God. (Gal 4:4-7)

In the above passage we see Mary as the mother of Jesus followed by an explanation of us as children. The word "woman" is very significant. It is the title Jesus gave her at Cana (John 2:1-11) and at the foot of the Cross (John 19:25-27). It was not a derogatory title. It brings us back to the garden of Eden, where Eve was called "woman." (Gen 3:3) Mary was the new Eve. Her "yes" to God is the beginning of the events that led to our redemption from Eve's "no" to God. 

Mary in the New Covenant

Most of my Evangelical friends say they are washed in the blood of Jesus. This is the new covenant. Catholics believe Mary is mother to all who share in his blood. "We have been sanctified through the offering of the body of Jesus Christ once for all" (Heb.10:10) Catholics believe Jesus confirmed this by giving his mother to all humanity at the foot of the Cross. (Jn 19:25-27)
Mary shared in Jesus' suffering

Abraham offered Isaac on the altar (Gen 22:9) which started the Jewish practice of offering the first born as a sacrifice to God. Mary participated in that tradition when she brought Jesus to the temple shortly after his birth. Simeon told her "A sword shall pierce your heart so that the inner thoughts of many will be revealed (Lk 2:35)." That prophesy was fulfilled at the foot of the cross. When Jesus was pierced by the sword, it was Mary who experienced the pain because Jesus was already dead at that point. It was a "sword that pierced her heart." Anyone parent who has witnessed their child having a broken arm will attest to sharing in the suffering.  

Abraham was spared the suffering of watching his son die, Mary was not. Yet just as Abraham's absolute faith gave him his son back. Mary, received her son back 3 days after he died. God is good.

...at the foot of the cross of our Saviour (John 19:26), Mary's intense sufferings, united with those of her Son, as Pope John Paul II tells us, were, "also a contribution to the Redemption of us all" (Salvifici Doloris, n.25). Because of this intimate sharing in the redemption accomplished by the Lord, the Mother of the Redeemer is uniquely ... referred to by Pope John Paul II and the Church as the "Co-redemptrix."...It is important to note that the prefix "co" in the title Co-redemptrix does not mean "equal to" but rather "with", coming from the Latin word cum. The Marian title Co-redemptrix never places Mary on a level of equality with her Divine Son, Jesus Christ. Rather it refers to Mary's unique human participation which is completely secondary and subordinate to the redeeming role of Jesus, who alone is true God and true Man. (petition by Vox Populi Mariae Mediatrici). 

Catholics believe Mary's suffering at the foot of the cross was also very significant. St. Paul says "Now I rejoice in my sufferings for your sake, and in my flesh I complete what is lacking in Christ's afflictions for the sake of his body, that is, the Church," (Col 1:24) By his sufferings he is completing what is lacking in Christ's afflictions for the church and us. This is a role we all can partake ... but this role is dependent on Christ and subordinate to Christ. Thus in her own suffering too, the Mother of the Redeemer participates in the redemptive mission of Jesus Christ. For more on the Catholic belief about the redemptive value of suffering go here.
Paul said "I am now rejoicing in my sufferings for your sake, and in my flesh I am completing what is lacking in Christ's afflictions for the sake of his body that is the church" (1 Col 24). This appears to support that some are called to share in Christ's suffering. 

Some Evangelicals think that the Church made this stuff up about Mary in the last couple of hundred years. But we see the Church's belief in Mary's participation in Jesus' work in the Early Church Fathers:

Mary...you know what the Patriarchs never knew; you have experienced what was never revealed to the Angels; you have heard what the Prophets never heard. In a word, all that was hidden from preceding generations was made known to you; even more, most of these wonders depended on you. (270 A.D., St. Gregory Thaumaturgus)
Blessed Virgin Mary, who can worthily repay you with praise and thanksgiving for having rescued a fallen world by your generous consent? (St. Augustine 430 A.D.)

In a way, Evangelical pastors are co-redeemers too

Most certainly Jesus is the one and only mediator between man and God. The Catholic Church teaches that there are no subordinate co-deities, no additional redeemers, no additional mediators.

But most of us have been asked to stand in the gap for a friend or loved one. Those of you who are pastors are often called upon to intercede in prayer. In this way you are cooperating with Jesus' salvation in that individual. A famous Evangelical song by Audio Adrenaline says: "I want to be your hands, I want to be your feet, I'll go where you want me."  We can be mediators in that fashion. This is not saying we are mediators between Jesus and God for mankind ... but we can have a subordinate and dependent role. Once again, the Latin word "co" means "with", not "equal to."

Christ is the centre

There is no other way of Christian prayer than Christ. Whether our prayer is communal or personal, vocal or interior, it has access to the Father only if we pray "in the name" of Jesus... to invoke him. (Catechism 2665-2666)

Isn't Christ the only mediator?

We got an email that said: 

Christ is the one and only mediator between God and man (1 Tim. 2:5; Heb. 8:6; 9:15; 12:24). It cannot be made any clearer in the scriptures that God wants to communicate with us directly, and to be cautious of those who try to step in to mediate.

1 Timothy 2 does not say that God wants us only to communicate with Jesus. It says there is only one mediator between God and man, which is a different thing. The passage does not say "be cautious" of asking people to pray for us. It doesn't do anything of the sort. The chapter begins by not only allowing intercessory prayer by third parties, but requiring it and indicating that it actually helps bring them to salvation and knowledge of truth. Any mother who prays for her children knows that.

1. I urge, then, first of all, that requests, prayers, intercession and thanksgiving be made for everyone ...This is good, and pleases God our Savior, 4 who wants all men to be saved and to come to a knowledge of the truth.

We cannot read the rest of the chapter without considering that overarching idea. Christians in heaven pray through Christ much better than you and me. They are much closer to Christ than you and me. Evangelicals pray for each other, and they don't say they are taking God's place. 
When we pray for one another we are participating in the mediation but we are not the mediator. Catholics feel that saints in heaven, including Mary, can pray for us just as well (or infinitely better) than our friends on earth.

In Hebrews 8:6, it says Jesus has obtained a more excellent ministry than any of the high priests. In 9:15 and 12:24 the passage goes on to say he is the mediator of a New Covenant, Catholics fully agree. We fully agree he is the mediator. We think Christians in heaven are a heck of a lot more aware of who Christ is than we are. The Bible says that he has helpers that participate in his ministry by his invitation. We believe he has invited Christians on both sides of heaven to do that. 
When a saint enters into the joy of their Master, they are "put in charge of many things" (Mat 25:21)

Mary is a serious prayer warrior. We don't think that praying with her detracts from the worship of God any more than praying with friends detracts from worship of God, which I do a lot. She is not all knowing, but she knows a heck of a lot more about this spiritual game than me. She is a creature. This does not take away the tremendous benefit we can get from communing with her.
So where does Mary come in - with this Mediatrix stuff? 

The Catechism says: Jesus, the only mediator, is the way of our prayer; Mary, his mother and ours, is wholly transparent to him...the Churches developed their prayer to the holy Mother of God, centering it on the person of Christ manifested in his mysteries. (Catechism 2675)

Catholics see an interesting comparison between Mary, the mother of Jesus, and Eve in Genesis. Eve stands between the human race and sin and the Fall. She is in a sense the "mediatrix" of original sin (Gen 3:3-24). Catholics believe Mary's "yes" (Lk 1:2) to God and his plan of redemption, reversed Eve's "no" and reversed Eve's refusal to obey and cooperate with God. Mary's "yes" and cooperation with Grace blew away Eve's "no" and fall from Grace.  Catholics think it is not by accident that Eve (the woman) came out of the body of Adam (the man), and that Jesus (the man/God) came out of the body of Mary (the woman). This view was put forth by St. Justin who lived from about 110 to 165 A.D. and is consistent with Paul's comparison of Jesus to Adam. 

Catholics believe Mary spells out her role in eternity in Luke 1:46-49:

My soul magnifies the Lord, 
And my spirit has rejoiced in God my Savior. 
For He has regarded the lowly state of his maidservant; 
For behold, henceforth all generations will call me blessed. 

So her role is to magnify the Lord and rejoice in God her Saviour. She is to be humble (which she is). In order for a magnifying glass to magnify something, one must look through it at the object. The magnifying glass is not the thing that we are looking at. In fact, if we focus on the magnifying glass, we will not see the object that is magnified. In the same way Catholics look through Mary at Jesus. Catholics believe that is what Mary has asked. That is what Catholics call "Mediatrix." In this passage of Luke, We also have been called upon to do something: to call her blessed. This is for all generations, all people and especially all Christians, not just a few little old Catholic ladies. 

At the wedding at Cana where Jesus began his public ministry, Jesus did not want to perform the miracle. But Mary said to the servant "Do whatever he tells you to do." (John 3.3) Jesus did perform the miracle and his public ministry began. Jesus wouldn't even start his public ministry without his mother's instigation. 

Even Martin Luther spoke to Mary in the first person saying:

"No woman is like you. You are more than Eve or Sarah, blessed above all nobility, wisdom, and sanctity. (Sermon, Feast of the Visitation, 1537)."

When Mary was carrying our Lord Jesus in her womb, Jesus was flowing through her veins. This lady has an intimate relationship with our Lord. Mary is probably the most misunderstood person in all of history. If all I do on this site is soften a few hearts towards her, then I will be exceedingly happy, and we believe Jesus will be also. 

Take our prayers into the sanctuary of heaven and enable them to bring about our peace with God...Holy Mary, help the miserable, strengthen the discouraged, comfort the sorrowful, pray for your people, plead for the clergy, intercede for all women consecrated to God. May all who venerate you, feel now your help and protection. ...Make it your continual care to pray for the people of God, for you were blessed by God and were made worthy to bear the Redeemer of the world, who lives and reigns forever. (St Augustine in 430 A.D.)

An invitation

Many people wish that this thing about Mary would go away and that the Church would be in greater unity with other Christians if it would. 

It appears that most of the closed feelings against Mary have crept into the reform movement in the last 100 years. Many great Protestants have had strong feelings for Mary including C.S. Lewis. Most early reformers had strong positive feelings for Mary including Calvin, Heinrich Bullinger, and John Wesley. Even Martin Luther spoke to her in the first person saying:

No woman is like you. You are more than Eve or Sarah, blessed above all nobility, wisdom, and sanctity.
(Martin Luther Sermon - Feast of the Visitation, 1537)
We are not apologists. Apart from all this doctrine and stuff, the reason we believe that Mary is in heaven helping us is because each of us had an experience with Mary that we cannot refute (Hugh's testimony here, Diane's testimony here). No one can tell us she is dead. We don't worship her. She is a friend who prays for us and has shown us very cool things about her Son, Jesus. We believe we are better Christians today because of Mary. 

If you are afraid to talk to Mary, we invite you to:
Pray to Jesus about Mary. 

Any Evangelical would say it is perfectly safe to pray to Jesus about anything. Ask Jesus what's up with Mary. Give him time to respond. We pray you have the same experience that has led to our powerful convictions about the validity of Mary as a helper for the helpless, and a great prayer warrior. 

A New Marian Dogma?

Comment on Marian Academy's Declaration
http://www.ewtn.com/library/MARY/ORMARIA2.HTM 

From L'Osservatore Romano Weekly Edition in English, June 25, 1997, page 10
At the most recent Mariological Congress held at Czestochowa, 18-24 August 1996, a commission was established in response to a request, by the Holy See, which had asked to know the opinion of the scholars present at the Congress on the possibility and the opportuneness of defining a new dogma of faith regarding Mary as Coredemptrix, Mediatrix and Advocate. In recent years, the Holy Father and various dicasteries of the Holy See have received petitions requesting such a definition.
The response of the commission, deliberately brief, was unanimous and precise: it is not opportune to abandon the path marked out by the Second Vatican Council and proceed to the definition of a new dogma,

In the path of the teaching of the Second Vatican Council
From whatever perspective it is considered, the movement that is petitioning for a dogmatic definition of the Marian titles of Coredemptrix, Mediatrix and Advocate is not in line with the direction of the great Mariological text of the Second Vatican Council, chapter eight of Lumen gentium, which, in the judgement of Paul VI, constitutes the most extensive synthesis "of the Catholic doctrine on the place that the Blessed Virgin Mary occupies in the mystery of Christ and the Church" ever traced by an Ecumenical Council (Closing Allocution of the Third Session of the Council, 21 November 1964, n. 7). 

One should not undervalue the importance of the Mariological teaching of Vatican II, set forth in the exceptional context of a dogmatic constitution, the fruit of the action of the Spirit and of the considered reflection of the Bishops - those to whom the Lord has entrusted the task of preserving and elucidating the deposit of faith. The current movement for a definition is not manifestly in line with the direction of Vatican 11, both with respect to the request for a new Mariological dogma, and the content that is proposed for such a hypothetical dogmatic definition.

The hypothesis of a new Mariological dogma
The Fathers of Vatican II and the Popes who presided at the Council, John XXIII and Paul VI decided not to proceed with new dogmatic definitions: a conclusion which came to maturity in the process of reflection and prayer involving, most prominently, John XXIII, Paul VI and the Theological Commission of the Council. Indeed, requests for new Marian dogmas had been forwarded to the Preparatory Commission for Vatican 11. For example, 265 Bishops had asked that: "Doctrina mediationis universalis beatae Mariae Virginis definiatur ut dogma fidei"; 48 Bishops had forwarded the same request with the clause "si id opportunum visum fuerit" - in all, 313 Bishops - a number undoubtedly to be taken into consideration, But this was in the preparatory phase, "ante Concilium". In fact, those requests became rare "in Concilio", disappearing little by little as the debate proceeded in the Council hall, with universal significance, accompanied by the prayer of the Church. The result is well known. The Constitution Lumen gentium, which by deliberate choice does not contain a dogmatic definition of mediation, was approved by 2,151 votes out of 2,156 a morally unanimous approbation, a true and legitimate expression of the Magisterium of the Church. Among those 2,151 votes in favour were undoubtedly those 313 Bishops who, in the preparatory phase, had requested the dogmatic definition of the mediation of Mary.

Scarcely 33 years after the promulgation of Lumen gentium - only a few years in light of the rare and exceptional nature of an Ecumenical Council - the ecclesial, theological and exegetical landscape which determined the Marian doctrinal pronouncements of Vatican II has not substantially changed.

Obviously, this does not mean that chapter eight of Lumen gentium constitutes some kind of obstacle or roadblock for the progress of doctrine relative to the Mother of the Lord: it simply means that with respect to a question of such importance as a dogmatic definition, one cannot ignore the specific position taken by a body of such doctrinal weight as an Ecumenical Council.

On the specific content
The request for a dogmatic definition concentrates on three titles of the Blessed Virgin: Coredemptrix, Mediatrix, and Advocate.
The Declaration of Czestochowa correctly observes that while each of these titles can be given a content in conformity with the deposit of the faith, nevertheless such "titles, as proposed, are ambiguous, as they can be understood in very different ways". This is a serious observation, for, in a doctrinal pronouncement of such weight as a dogmatic definition, it is necessary that the terms should not lend themselves to ambiguous interpretations and that they be understood in a substantially univocal way. For example, the title of Mediatrix has been understood throughout the centuries and is presently understood in notably different ways. It is enough to check recent books on Mariology - from 1987 to the present some 20 manuals have been published - to note that the mediation of the Blessed Virgin Mary is treated by theologians in contrasting ways - in terms of its doctrinal evaluation, the determination of the area in which it is exercised and in comparison with the mediation of Christ and the Holy Spirit. Prescinding from any other consideration, in the case of the mediation of Mary, with respect to many of its aspects one finds oneself before a quaestio disputata, far from that substantial theological unanimity which, in relation to every doctrinal question, is the necessary prelude for proceeding to a dogmatic definition.

In the way of the doctrine of spiritual maternity
With respect to the title of Coredemptrix, the Declaration of Czestochowa notes that "from the time of Pope Pius XII, the term Coredemptrix has not been used by the papal Magisterium in its significant documents" and there is evidence that he himself intentionally avoided using it. An important qualification, because here and there, in papal writings which are marginal and therefore devoid of doctrinal weight, one can find such a title, be it very rarely. In substantial documents, however, and in those of some doctrinal importance, this term is absolutely avoided. Thus, the title Coredemptrix was intentionally avoided in the Dogmatic Constitution Munificentissimus Deus (1950), in the Encyclicals Fulgens corona (1953) and Ad caeli Reginam (1954) of Pius XII, in chapter eight of Lumen gentium (1964) of the Second Vatican Council, in the Apostolic Exhortations Signum magnum (1967) and Marialis cultus of Paul VI (1974), as well as in the Encyclical Redemptoris Mater (1986) of John Paul II, which because of its subject matter could have been a propitious occasion for its use. This is a significant fact which cannot be overlooked. It is surprising then that the movement in favour of a definition would ask the papal Magisterium to proceed to a dogmatic definition - the highest expression of magisterial teaching - of a title about which the Magisterium itself harbours reservations and systematically avoids.

Rather than focusing on these considerations, however, the Declaration of Czestochowa dwells more upon the importance of following the path marked out by the Second Vatican Council and pursued by the Holy Father John Paul II - a demanding path from the doctrinal point of view, in no way minimalistic, which is fruitful in pastoral perspectives. The two principal points of this are: 

- the repeated affirmation of Mary's co-operation in the work of salvation (cf. Lumen gentium, nn. 53, 56, 61, 63); 

cooperatio an open term, which does not give rise to negative reactions in the Catholic theological environment, used by St Augustine in the celebrated text De sancta virginitate 6; the preference of the papal Magisterium for the term cooperatio over that of coredemptio is evident in the catechesis of John Paul II during the General Audience of 9 April 1997, in which the Holy Father extensively treated the co-operation of Mary in the work of salvation.

- the insistent affirmation of Mary's spiritual maternity with respect to the disciples of Christ and all people (cf. Lumen gentium, nn. 53, 54, 55, 56, 58, 61, 63, 65, 67, 69), whether through her historical co-operation in the event of the Redemption or as permanent intercessor on behalf of all people, from the moment of her glorious Assumption until the coronation of all the elect (cf. Lumen gentium, n. 62).

It has been observed many times that if the Council of Ephesus (431) was the Council of the solemn statement of Mary's divine motherhood, Vatican II was the Council of the statement of her universal motherhood in the order of grace. In the light of the teaching of Vatican II, Paul VI held that the doctrine of Mary's spiritual motherhood was a truth of faith: the Blessed Virgin "continues now from heaven to exercise her motherly function of co-operation in the birth and development of divine life in the individual souls of the redeemed. This is a most consoling truth, which by the free design of the most wise God, is an integrating part of the mystery of human salvation: therefore, it must be held by faith by all Christians" (Signum magnum, n. 1).

Pope John Paul II, in his Encyclical Redemptoris Mater (nn. 44-47), conceives of "Marian mediation" as "motherly mediation", setting it within the treatment of spiritual motherhood and seeing in it the highest expression of her co-operation in the work of salvation.

The Declaration of Czestochowa indicates the path to follow: deepen the study of the questions relative to Mary's mediation and to her function as advocate within the context of her spiritual motherhood, as significant moments of its exercise. The sensus fidelium is clearly oriented in this direction. To move in the opposite direction could turn out to be misleading or leading toward dead ends.

As was said, the three titles in question are capable of correct interpretation, like many others that appear in magisterial documents and in the piety of the Church: Nova Eva, Auxiliatrix, Socia Redemptoris.... But reflection will have to be given to why these three titles Coredemptrix, Mediatrix, Advocate have been avoided or so little used by the Magisterium of the Church over the last 50 years: it is probably because they are no longer suitable for expressing the content to which they refer.

In a certain sense, the extreme moderation with which the Declaration of Czestochowa alludes to the grave negative consequences which a definition of these titles would have on the ecumenical level is surprising: "Finally, the theologians, especially the non-Catholics, were sensitive to the ecumenical difficulties which would be involved in such a definition". This is admirable restraint, because, concretely, the crux of the question lies elsewhere - in the need for "further study" of the entire problem, "in a renewed Trinitarian, ecclesiological and anthropological perspective".
Would Co-operatrix be a reasonable alternative?
http://oswc.org/stmike/qa/fs/viewanswer.asp?QID=306 

November 17, 2004 
Q: For the past number of years I have been struggling with the title of Our Lady as "Co-Redemptrix", in a nut shell my question is, wouldn't Co-operatrix rather than Co-redemptrix be a more accurate title? It seems to me that that speaks more directly to Our Lady's role in God's plan for redemption of the Human race and avoids any misunderstanding that may result in the use of the terminology of Co-Redemptrix I would really appreciate your feedback, because I really respect your opinion and theology, that and plus the fact that I do not have as extensive back ground in theology. –Tom F.
A: There is no real problem with the term "Co-Redemptrix" if one understands what that term means. The term does NOT mean that Mary is the redeemer or somehow equal to the Redeemer who is Jesus Christ. Rather Mary was a "cooperator" in the Redemption. That is why "co" is the prefix.
Mary's fiat, her cooperation with God to allow herself to be the Ark of the New Covenant, the mother of God, the mother of the Redeemer, is what brought the Redeemer into the world.

We often get confused by the prefix "co". In the English language today "co-something" often refers to one who is equal such as "co-worker", or one to has the ability to perform the same task such as in co-pilot. "Co" used in these ways is not how "co" is used in reference to the Marian doctrines, or proposed doctrines.

Mary is not a co-worker equal to God, or a co-pilot with the power of God to redeem, but a "cooperator" with God to facilitate bringing into the world the One who does have the power to Redeem.

This teaching, if it becomes dogma, will more closely identify Mary with the salvation economy of God; that salvation is through Mary to Jesus. The Church already has taught this, but has not formally defined this doctrine.

This is something to keep in mind that Mary has not be formally declared Co-Redemptrix. This title has been proposed, but not formally defined.

If the Church does make an infallible declaration on this, she will fully define exactly what it means.

Here are some articles that refers to the movement to ask the Holy Father to declare Mary "Co-Redemptrix" that includes some quotes from Popes that speak of this teaching and other theological explanations:

Mary as Co-Redemptrix
An Explanation of the Coredemptrix of Mary Title
Titles: Co-Redemptrix -Bro. Ignatius Mary OLSM
Why do Catholics…?

https://www.biblechristiansociety.com/newsletter/387-why-do-catholics-vol-2 EXTRACT
By John Martignoni, April 21, 2017
"Wait a minute, what about this thing where you call Mary 'Mediatrix' and 'Co-Redemptrix' - isn't that saying she is equal to Jesus, which would make her God?"  Okay, here's the deal with all of that - those two titles for Mary essentially have to do with the fact that God gave us Jesus through Mary.  So, just as sin entered the world through Eve, so salvation entered the world through Mary.  Saving grace entered the world through Mary.  God could have given us Jesus without going through Mary, but He chose to use Mary to accomplish the salvation of the world.  That is something to always keep in mind - God chose Mary for this purpose and He didn't have to do that.  Mary cooperated with God in that she freely said, "Yes," - "Let it be done unto me according to Thy Word," (Luke 1:38). 

So, when Mary is called "Co-Redemptrix" or "Mediatrix," it doesn't mean that she redeemed anyone, or that she is a mediator between God and man in the sense that Jesus is.  It means that through her the redemption of the human race was accomplished. Jesus redeemed mankind.  Jesus came into the world through Mary.  Therefore, mankind was redeemed through Mary, but not by Mary.  The prefix "co" here does not mean "equal to" - as if Mary is equal to Jesus - it means "with."  Mary cooperated with God - with her Son - to accomplish the redemption of the world.  These titles point to Mary's unique role in the salvation of mankind.  They do not suggest or imply, in any way, that Mary is somehow equal to Jesus or that anyone is saved by Mary's blood. 

These two titles celebrate and honor Mary's special place in the Kingdom of God.  The mother of the King of kings.  "The mother of my Lord," (Luke 1:43).  The mother of the Redeemer.  The mother of the "one mediator between God and man," (1 Tim 2:5).  The mother of the Savior.

Lipa Apparitions Remain Unapproved
http://www.womenofgrace.com/blog/?p=53560 

By Susan Brinkmann, September 19, 2016
We have had several inquiries from readers about the status of the apparitions of Mary, Mediatrix of all Graces, which allegedly occurred in a Carmelite Convent in Lipa City, Philippines some 50 years ago. Have they been approved or not?

From what I have read, the apparitions have enjoyed local approval, but they have never been approved by the Vatican.

In this excellent article by Mary Rezac for the Catholic News Agency (CNA), which was forwarded to us by a faithful New Age blog reader, this apparition has been embroiled in a years’-long approval and disapproval process.
For those who have never heard of it, the Lipa apparitions began on September 12, 1948, when a 21 year-old nun named Sr. Teresita began to have visions of Mary in the garden of her Carmelite convent. Mary is said to have appeared to her on a cloud, dressed in simple white robes with a small belt and a golden Rosary hanging from her right hand.

Our Lady supposedly appeared to Sr. Teresita 19 times in the course of the next year and gave her messages about humility, penance, prayers for the clergy and the Pope, along with admonitions to pray the Rosary.

Our Lady also gave Sr. Teresita several secrets – one for herself, one for the world, one for China, and one for the Carmel convent in Lipa City.

At the final appearance, which occurred on November 12, 1948, Our Lady identified herself as “Mediatrix of All Grace.”

In addition to the apparitions, rose petals allegedly fell from heaven and were imprinted with images of Jesus, Mary and the Saints.

Although the local bishop approved veneration of Our Lady as Mediatrix of All Grace and devotion to her under this title spread throughout the country, a committee of Church hierarchy in the Philippines issued a declaration on April 11, 1951 in which they stated that “there was no supernatural intervention in the reported extraordinary happenings including the shower of rose petals in Lipa.”

Sr. Teresita left the convent at about this time, perhaps due to the ruling, and the apparitions remained suppressed until 1990 when the nephew of Bishop Cesar M. Guerrero, one of the signers of the 1951 negative judgment, revealed that his uncle signed the judgment under duress and was actually a believer in the apparitions.

During the same year, one of the sisters at the convent made a deathbed request that the statue of Mary, Mediatrix of All Grace be brought back for veneration. Her superiors agreed and the statue was once again displayed in the convent.

Not long after this happened, the Archbishop of Lipa decided to lift the ban on the devotion and allowed the statue to be displayed.

In 2005, Most Reverend Ramon C. Arguelles, the new and still-current Archbishop of Lima, began to promulgate devotion to Our Lady under this title and publicly professed his belief in the apparitions.

In 2009, he went so far as to officially lift the 1951 ban on public veneration of the image and formed a new commission to re-examine the apparitions and the rose petal phenomenon.

A year later, the Vatican once again intervened after coming to the unanimous conclusion that the evidence and testimonies provided “exclude all supernatural intervention in the reported extraordinary happenings – including the shower of petals – at the Carmel of Lipa.”

In spite of this pronouncement, Archbishop Arguelles’ released a statement of approval of the apparitions on September 12, 2015, saying that “the events and apparition of 1948 also known as the Marian phenomenon in Lipa and its aftermath even in recent times do exhibit supernatural character and is worthy of belief.”

Once again, the Vatican intervened and Arguelles was forced to retract the statement earlier this summer.

So why is there so much back-on-forth on this apparitions?

A Catholic miracle researcher known as Michael O’Neill, of miraclehunter.com, said he believes one reason is because Sr. Teresita’s first mystical experience was actually an encounter with the devil

“There has always been the question of whether the devil was disguised in further apparitions,” O’Neill told CNA.

He also believes that the phenomena of the rose petals, and reports that the statue came to life, are complicating factors.

“So when you look at this – do you approve the whole thing? Or do you approve just the apparitions? Or what’s true or what’s a hoax? It’s a little bit of confusing territory when you have to deal with these many different types of mystical phenomena,” O’Neill said.

As it stands today, there are still many mysteries concerning the apparitions of Lipa.

“Where are these affidavits of the supposed deathbed confessions of bishops who claim they were coerced into the negative judgement? How thoroughly did the original committee of bishops examine the case – and what led them to the negative judgement?” Rezac asks.

There’s always the possibility that the case will be reopened, except if a document surfaces that confirms Pope Pius XII’s approval of the negative judgment issued in 1951, she writes. However, even if this document does exist, it would be in the archives of the Congregation of the Doctrine of the Faith which normally only releases documents to the public once they are 80 years old.

The bottom line is that, at the present time, the Lipa apparitions do not have Vatican approval.
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