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John Paul II Pontifical Theological Institute for Marriage and Family Sciences
https://en.wikipedia.org/wiki/John_Paul_II_Pontifical_Theological_Institute_for_Marriage_and_Family_Sciences
The John Paul II Pontifical Theological Institute for Marriage and Family Sciences is a Roman Catholic pontifical institute of theological studies on marriage and family with affiliated campuses around the world.
The Institute was founded by Pope John Paul II in 1982 as the Pontifical Institute for Studies on Marriage and Family in the Apostolic Constitution Magnum Matrimonii Sacramentum. Pope Francis gave it a new name and redefined its mission on 8 September 2017 in his motu proprio Summa familiae cura* ("By the greatest concern for the family") published on 19 September.

Since its reorganization in 2017 the Institute confers on its own authority, rather than through the Lateran University, including degrees of Doctor, Licentiate, and Diploma of Science in Marriage and Family. It had previously granted theology degrees, but Francis modified its focus saying that the current situation "require an analytical and diversified approach, and does not allow us to limit ourselves to pastoral and missionary practices that reflect forms and models of the past." To theology he added analysis of contemporary society: "we must look with the intelligence of love and with wise realism at the reality of the family today, in all its complexity, and in its lights and shadows". Just as John Paul II cited the 1980 Synod of Bishops and the exhortation he wrote afterwards, Familiaris Consortio, Francis noted the work of the Synod of Bishops in 2014 and 2015 and his exhortation Amoris Laetitia. Archbishop Paglia anticipated inviting additional faculty and experts in light of the Institute's expanded mandate, including non-Catholics. He said the Institute "dialogues with everyone" and "it clear that the dialogue with those who aren't Catholic must be done". He located the Institute's new emphasis on research and social sciences in the point made in Francis' encyclical Lumen fidei that "Catholic thought must enter into dialogue with all the other cultural perspectives, both for convincing them as much as possible, and also for seeing what truth they might contain".
The Institute's governance is, as a pontifical school, largely made up of Roman Catholic hierarchy. Since August 2016, the Grand Chancellor has been Archbishop Vincenzo Paglia. The Vice-Chancellor of each session is the ordinary of the diocese in which it is located.
QUO VADIS PAPA FRANCISCO 32-PONTIFICAL COUNCIL FOR THE FAMILY (PRESIDENT: ARCHBISHOP VINCENZO PAGLIA) UNVEILS DIABOLICAL SEX-ED PROGRAMME AT THE XXXI WORLD YOUTH DAY IN KRAKOW, POLAND
http://ephesians-511.net/docs/QUO_VADIS_PAPA_FRANCISCO_32-PONTIFICAL_COUNCIL_FOR_THE_FAMILY_UNVEILS_DIABOLICAL_SEX-ED_PROGRAMME.doc
QUO VADIS PAPA FRANCISCO 57-MORE NON-CATHOLIC EXPERTS ENTER THE VATICAN UNDER ARCHBISHOP PAGLIA 
http://ephesians-511.net/docs/QUO_VADIS_PAPA_FRANCISCO_57-MORE_NON-CATHOLIC_EXPERTS_ENTER_THE_VATICAN_UNDER_ARCHBISHOP_PAGLIA.doc
(Vatican archbishop featured in homoerotic painting he commissioned)
*SUMMA FAMILIAE CURA 
http://ephesians-511.net/recent/docs/SUMMA_FAMILIAE_CURA.doc 
Pope sets up new Institute for Marriage and Family Sciences

http://www.archivioradiovaticana.va/storico/2017/09/19/pope_sets_up_new_institute_for_marriage_and_family_sciences/en-1337636
September 19, 2017

(Vatican Radio) Pope Francis has set up a new Pontifical institute for the study of marriage and the family, replacing the organisation set up by his predecessor in 1981.

In a Motu Proprio, published on Tuesday, the Vatican announced that the John Paul II Pontifical Theological Institute for Marriage and Family Sciences is being established to carry forward the work of the two recent Synods of Bishops and the Apostolic Exhortation Amoris Laetitia.

New pastoral challenges
Noting the important work that has been carried out by the original institute, founded in the wake of the 1980 Synod on the Family, Pope Francis says the Synods of 2014 and 2015 have brought a renewed awareness of “the new pastoral challenges to which the Christian community is called to respond”.

Contemporary anthropological and cultural changes, the pope says, require “a diversified and analytical approach” which cannot be “limited to pastoral and missionary practices” of the past.

Complex realities of family life
Instead, he says, we must be able to interpret our faith in a context in which individuals are less supported than before as they deal with the complex realities of family life. Faithful to the teachings of Christ, the pope says, we must explore these “lights and shadows of family life” with realism, wisdom and love.

Like its predecessor, the new institute will continue to work as part of the Pontifical Lateran University. It will also be closely connected to the Holy See through the Congregation for Catholic Education, the Pontifical Academy for Life and the new Dicastery for Laity, Family and Life.

The institute, which comes into effect immediately, will offer students courses leading to a diploma, a license and a doctorate in marriage and family sciences.

Pope gives new name, new focus to John Paul II Institute on Marriage and Family
https://www.catholicculture.org/news/headlines/index.cfm?storyid=32918
September 19, 2017

With a motu proprio issued on September 19, Pope Francis has closed the Vatican Institute set up by St. John Paul II to study marriage and family life, replacing it with a new Institute with a different name and a different focus.

The papal document, Summa Familiae Cura, formally ends the work that was begun in 1981 as the Pontifical John Paul II Institute for Studies on Marriage and the Family. In its place the motu proprioestablishes the Pontifical John Paul II Theological Institute for Marriage and Family Sciences. The new Institute is intended to take a different approach to the study of family life, reflecting the work of the two recent Synod meetings and the Pope’s own apostolic exhortation, Amoris Laetitia.

While praising the vision of his predecessor, Pope Francis says that the revision of the Institute is a response to “the new pastoral challenges to which the Christian community is called to respond.” He writes:

Anthropological-cultural change, that today influences all aspects of life and requires an analytic and diversified approach, does not permit us to limit ourselves to practices in pastoral ministry and mission that reflect forms and models of the past.

In Summa Familiae Cura the Pope returns to the theme that he emphasized in Amoris Laetitia, saying that the Church must respond to the needs of troubled families and couples struggling with their marriages, in a society that no longer supports the Christian understanding of marriage. Pope Francis stressed the need for the Church to incorporate the perspectives of contemporary science in analyzing family life.

Archbishop Vincenzo Paglia, who is the chancellor of the new Institute, told Vatican Radio that a key focus of its work would be “dialogue with all the human sciences, because the family today rediscovers its vocation, not in the abstract.”

Archbishop Paglia said that the new Institute will build in the “great insight” of Pope John Paul II. He argued the Pope Francis has achieved a fuller “realization” of his predecessor’s teaching on marriage, in his own document Amoris Laetitia, which will be the inspiration for the Institute.

The establishment of the new Institute completes a thorough remodeling of the Vatican body that was created by Pope John Paul II and acted as a strong voice for the fulfillment of the Polish Pontiff’s teaching on marriage and family life. Pope Francis had already changed the leadership of the Institute, its statutes, and its members. While the new Institute, renamed and revised, is clearly a change from his predecessor’s vision, Pope Francis wrote that it would be “essential that the original inspiration that gave life to the former Institute for Studies on Marriage and Family continue to bear fruit in the broader field of activity of the new Theological Institute.”

The new Institute, like the old, will work within the Pontifical Lateran University, and in close association with the Congregation for Catholic Education, the Pontifical Academy for Life, and the dicastery for Laity, Family, and Life.

Did the Pope just answer the dubia by abolishing the John Paul II Institute?
https://www.lifesitenews.com/blogs/did-pope-just-answer-dubia-one-year-later-by-co-opting-jp-ii-institute-to-t
By Pete Baklinski, September 19, 2017

One year ago to this day, four Cardinals submitted five yes-or-no questions to Pope Francis asking him if his 2016 exhortation on marriage and the family — Amoris Laetitia — conforms to perennial Catholic teaching on marriage, moral absolutes, conscience, and the sacraments. 
The Pope has refused to answer their questions, despite the moral and pastoral chaos that ensued throughout the whole of Christendom as priests, bishops, and cardinals interpreted his teachings in completely contradictory ways. Some allowed civilly-divorced-and-remarried Catholics living in habitual adultery to receive Holy Communion. Some did not. 

Today, on the first anniversary of the dubia, has the Pope finally given his answer? It would seem so, though certainly not directly.

Let me explain. 

While the body of Cardinal Carlo Caffarra, one of the four dubia signers, has hardly been in the ground more than a week, the pope today announced he is abolishing the John Paul II Institute for Studies on Marriage and the Family and replacing it with a new institute focused on implementing Amoris Laetitia.

Cardinal Caffarra was the founding president of the institute, overseeing it from its launch in 1981 until 1995. The institute was founded to be a center for scientific study in the fields of anthropology and Christocentric thought so as to address the crisis of marriage and the family within the Church. 

The institute has been faithful to perennial Catholic teaching. It even produced an excellent book titled Marriage: Theological and Pastoral Considerations in the lead-up to the recent Synods on the Family that faithfully and clearly put forward Catholic teaching on marriage and the sacraments.

Caffarra outlined what he called the “institute’s DNA” in a 2016 graduation address to the John Paul II Institute in Washington D.C. 

He said that the institute was founded to address a crisis where “the human person had lost awareness of himself, of the truth of his being a person, so that he no longer understood the truth of marriage; not only in the intellectual sense, but in the existential sense.”

“John Paul II establishes the relation between marriage and the human person by means of the philosophy and the theology of the body. This is the most precious heritage that he entrusted to the Institute. The Church lacked this theology and philosophy, and she still has not fully assimilated the wealth of insights contained in these teachings,” he said at the time. 

I was studying for a Ph.D at the John Paul II Institute for Marriage and Family in Australia a few years ago, before it was closed. I selected this school knowing that I would be formed in authentic Catholic teaching on all the hot-button issues of the day, including contraception, abortion, homosexuality, divorce, etc. My dissertation topic was on the morality behind using the naked human body in art and media. It was an intellectually rich time in my life for which I will be forever grateful. I, and many other faithful Catholics, have always viewed the institute as a lighthouse of orthodoxy. 

Caffarra outlined in his Washington D.C. talk how the institute was originally founded to especially reflect on the Church teaching against contraception as found in Pope Paul VI’s 1968 encyclical Humanae Vitae. 

“The Apostolic Constitution Magnum matrimonii sacramentum, the document which founded the Institute canonically, assigns as a specific task of the Institute the reflection on this Encyclical. This is the great theme of the truth about human procreation,” he said. 

“The Institute’s DNA, if we can say that, is therefore as follows: to discover the truth about marriage and the family, on the basis of an adequate anthropology, in order to help the husband and the wife to live fully their conjugal vocation,” he said.

Caffarra has not been dead two weeks and Pope Francis has already issued a Motu Proprio (by his own command) that destroys the John Paul II Institute’s DNA and replaces it with a DNA foreign to the institute’s original aim. That foreign DNA can be precisely summed up in the dubia submitted to the Pope by Caffarra and the other three Cardinals. 

What I find especially disturbing in this matter is that the Pope has gutted the institute while essentially keeping the institute’s name the same. All I could think of was George Orwell’s novel 1984 in which institutes are set up with beautiful-sounding names like the ‘Ministry of Truth,’ but which are actually agents of the ever-changing politically correct propaganda of the day. 

Pope Francis, in his Motu Proprio, says the newly reformed “John Paul II Pontifical Theological Institute for Marriage and Family Sciences” will be used as a platform to implement his teachings in Amoris Laetitia. 

He says that contemporary anthropological and cultural changes require “a diversified and analytical approach” which cannot be “limited to pastoral and missionary practices” of the past. 

In other words, what I suspect he is saying is that previous Catholic teaching on marriage and family as understood and taught by John Paul II, Cardinal Caffarra, and the institute they founded is no longer ‘helpful’ in addressing today’s situation of contraception, divorce, adultery, homosexuality, abortion, etc. What is needed, instead, is a new pastoral approach as outlined in Francis’ teaching that doesn’t see moral choices in terms of ‘black and white,’ but as an occasion for a ‘discernment’ where one can understand that while a particular choice may not be the ‘objective ideal,’ it is nevertheless, what ‘God is asking.’
Is it simply a coincidence that Pope Francis abolished the former John Paul II Institute exactly one year on the date that the four Cardinals presented him the dubia? Is it possible that with his dramatic relaunch of the institute specifically to push Amoris Laetitia he is giving the remaining two dubia Cardinals in a not-so-subtle way his answer to the dubia? I pray to God that this is not the case. 

But as I stand and watch my dearly loved John Paul II Institute gutted and demolished, I can’t help but hear the words of Argentinean Archbishop Victor Fernández — papal confidant and rumored ghostwriter of Amoris Laetitia — ringing in my ears: “You have to realize that he is aiming at reform that is irreversible.”

Of course, I also hear the recent words of Pope Emeritus Benedict XVI offering a glimmer of hope: “The Lord does not abandon His Church, even when the boat has taken on so much water as to be on the verge of capsizing."

Full text of Cardinal Carlo Caffarra’s May 10, 2016 address to graduates of John Paul II Institute in Washington D.C. […]
Pope replaces John Paul II Institute with new school focused on Amoris Laetitia
https://catholicismpure.wordpress.com/2017/09/20/breaking-pope-replaces-john-paul-ii-institute-with-new-school-focused-on-amoris-laetitia/
September 20, 2017

Vatican City, September 19, 2017, LifeSiteNews
Pope Francis is replacing the renowned John Paul II Institute for Studies on Marriage and the Family with an institute focused on implementing Amoris Laetitia, the Vatican announced on Tuesday.

In an apostolic letter issued on September 19, the Pope formally establishes a new academic institution, called the John Paul II Pontifical Theological Institute for Marriage and Family Sciences, to carry forward the work of the recent Synods on the Family. With the establishment of the new institute, the statutes of the original institute founded by St. John Paul II in 1981 “cease to exist.”

The letter, also known as a motu proprio, is entitled Summa familiae cura. It was signed by Pope Francis on September 8, 2017, the feast of the Nativity of the Blessed Virgin Mary, just two days after the death of Cardinal Carlo Caffarra, the founding president of the John Paul II Institute for Studies on Marriage and the Family.

As one of the four cardinal signatories to the dubia given to Pope Francis exactly one year ago today, Cardinal Caffarra expressed serious concerns about Amoris Laetitia, significant parts of which he found incompatible with John Paul II’s teachings and the Church’s magisterium. Not having received a response to the dubia, earlier this year Cardinal Caffarra wrote a second letter to Pope Francis on behalf of the four cardinals requesting a private audience to discuss the matter.

In the motu proprio released by the Vatican today, Pope Francis notes the “useful work” carried out by the John Paul II Institute for Studies on Marriage and the Family since its founding, after the 1980 Synod of Bishops on the Family and John Paul II’s promulgation of Familiaris consortio. He adds, however, that the recent 2014-2015 Synods on the Family have “brought the Church a renewed awareness of … the new pastoral challenges to which the Christian community is called to respond.”

“The anthropological-cultural change, which today influences all aspects of life and requires an analytic and diversified approach, does not allow us to limit ourselves to pastoral and missionary practices which reflect forms and models of the past,” he writes.

Instead, the Pope continues, we must interpret the faith “in a context in which individuals are less supported by social structures than in the past, in their family and emotional life.”

“In the clear purpose of remaining faithful to the teaching of Christ,” he continues, “we must look with a loving intellect and with wise realism at the realities of the family today, in all its complexity, in its lights and in its shadows (cf. Amoris Laetitia, 32).”

For these reasons, Pope Francis explains, he has decided to give the John Paul Institute “a new legal framework,” and to establish a Theological Institute for Marriage and Family Sciences, “expanding its field of interest, both in terms of the new dimensions of the pastoral task and the ecclesial mission, as well as in the developments in human sciences and anthropological culture in such a fundamental field for the culture of life.”

It remains unclear, however, why “studies” is being replaced with “sciences” in the name of the new institute, or what exactly is “new” about the new institute, given that a permanent interdisciplinary perspective was part of the statutes established by John Paul II in Magnum Matrimonii sacramentum. In n. 3 of this document, Pope John Paul II granted legal recognition to the John Paul II Institute “in order that the truth about marriage and family [would be] investigated with an increasingly scientific method, and so that lay people, religious and priests might receive, in this area, a scientific formation in both philosophy and theology, and in the human sciences, so that their pastoral and ecclesial ministry might be carried out more suitably and effectively for the good of the People of God.”

John Paul II, therefore, granted the Institute the right to confer, de iure: the doctorate in Theology with a specialization in theological sciences of Marriage and Family; the license in Theology of Marriage and Family; and the diploma in science on marriage and family.

The pastoral, scientific, interdisciplinary approach to the study of Marriage and the Family was precisely Pope John Paul II’s genius and intuition. If there is something “new,” it lies elsewhere.
A survey of their diverse course titles and programs also reveals the John Paul II Institute’s interdisciplinary way of teaching. In their Masters programs, for example, the institute collaborates closely with the Catholic University of Rome and Milan for science courses in sociology, psychology, medicine, and other fields.

In an interview with Vatican Radio’s Italian edition, Archbishop Vincenzo Paglia, the institute’s grand chancellor, said the word “science” is being used to denote a “much broader dialogue with the great challenges of the contemporary world, and a deepening of the anthropological perspective.” He also said a “new reflection” is needed and that the new institute will study better and in a more robust fashion areas such as family history and family law.

Informed sources have suggested that changing “studies” to “sciences” could provide a pretense of a new interdisciplinary perspective (one which, in fact, the John Paul II Institute always had), in order to push through a more liberal agenda. A new direction, they say, could only have been given to the Institute by changing the name and statutes, while apparently treasuring the inheritance of John Paul II.

The Motu Proprio does, in fact, call for new statutes to be drawn up and approved by the Holy See. Until then, the statutes which have governed the John Paul II Institute until now will remain in force.

The new theological institute is being granted the faculty to grant de iure the following academic degrees: doctorate, license and diploma in Marriage and Family Sciences (4, § 3).

Given that the new entity is being named a theological institute, it is unclear why the new degrees are in “Marriage and Family Sciences,” and not “Theology of Marriage and Family” or “Theology with specialization in theological sciences on Marriage and Family,” as the John Paul Institute had granted.

Like its predecessor, the new academic institution will continue to function as part of the Pontifical Lateran University. It will also work closely with the Holy See through the Congregation for Catholic Education, the Pontifical Academy for Life and the new Dicastery for Laity, Family and Life. “Thus renewed,” article 4, § 1 of the Motu Proprio states, the Pontifical Theological Institute “will adapt its structures and provide the necessary tools — Chairs, teachers, programs, administrative staff — to accomplish the scientific and ecclesial mission assigned to it.”

Farewell to the Pontifical John Paul II Institute for Studies on Marriage and Family
https://www.catholicworldreport.com/2017/09/23/farewell-to-the-pontifical-john-paul-ii-institute-for-studies-on-marriage-and-family/
By Dr. Mark Latkovic, September 23, 2017
The news from the Vatican this past week that the Pontifical John Paul II Institute for Studies on Marriage and Family would be no more—or, should I say, would be “rebooted” with a new name: John Paul II Pontifical Theological Institute for Marriage and Family Sciences—was like a punch in the stomach. Surprising, but not shocking.
Let me explain why.

I was a member of the first graduating class of the Washington, D.C. “session”—one of many branches founded after the school was founded at the Pontifical Lateran University in the early 1980s as a mandate of John Paul II’s Apostolic Exhortation, Familiaris consortio (FC)—in May of 1990, earning an S.T.L. (and later the S.T.D. in 1998). The school was housed then at the Dominican House of Studies (DHS), and now located across the street at The Catholic University of America (CUA). I was drawn to the JPII Institute and its pontifical degree in 1988 primarily for three reasons: first, because of its namesake; second, its theologically rigorous focus on marriage and family; and thirdly, its world-renown faculty. Nowhere else in the world, I remember thinking, could someone study in one place with the kind of interdisciplinary faculty they had assembled—among them, its founding vice-president and then-academic dean Carl Anderson, Benedict M. Ashley (d. 2013), O.P., John Haas, Msgr. Lorenzo Albacete (d. 2014), Fr. Francis Martin (d. 2017), and later William E. May (d. 2014)—nor have access to first-rate professors in the philosophy department at CUA (e.g., Msgr. Robert Sokolowski) and the professors at the DHS (e.g., the now-Archbishop J.A. DiNoia, O.P.). Remember, these were the days before the internet and the kind of technological “bilocation” we have today, made possible by social media and online courses.

After finishing my M.A. in theology at CUA, I decided to literally walk across Michigan Ave. and enroll at the fledgling Institute. Since this was the great apostle of marriage and the family John Paul’s new initiative, I wanted to be a part of it, even if it was a bit of a “leap of faith.” Thanks to the generosity of the Knights of Columbus, I was able to pursue this degree with a Fr. Michael J. McGivney Fellowship (I worked as Fr. Ashley’s graduate assistant over four semesters).

Fast forward to today, more than a quarter of a century later. We read in Pope Francis’ Motu Proprio, Summa Familiae Cura (September 20, 2017), announcing that the new Institute “succeeds and substitutes” the old one (see Article 1), that there is a change in name for the Institute. I find this name change a curious and troubling development. The JPII Institute I knew and have known was already “theological” and already “scientific.” In fact, the curriculum couldn’t have been any more theological than it was, with courses on philosophical and theological anthropology, natural law, sexual ethics, moral theology, the sacrament of marriage, Humanae vitae, and so much more. Seminars with the future Cardinal Carlo Caffarra (d. 2017) on St. Augustine, John Finnis on the human person, Paul Vitz on psychology, Stanislaw Grygiel, Kenneth Schmitz (d. 2017), and Ralph McInerny (d. 2010) helped to round out the program .

Secondly, the curriculum was from the beginning “scientific”. The Institute’s raison d’être was to engage the culture from the standpoint of faith, and not simply the thought of John Paul II but also the teachings of Vatican Council II as well as other sound philosophical and theological schools of thought. 
We students often remarked on how we were exposed to different points-of-view—e.g., Benedict Ashley’s more traditional Thomism or William E. May’s “new natural law” theory—and how people would be surprised to learn that such a real diversity of thought existed at the JPII Institute. But it was a diversity rooted in the “truth about God and man,” as John Paul II often stated. It wasn’t some monolithic institution with the Theology of the Body (TOB) simply being shoved down our collective throats. Yes, we had courses on JPII’s TOB (with the brilliant and hilarious Albacete), but we also had courses on modern science and theology (with the “human encyclopedia” Ashley).

So, when Francis writes, “I have arrived at the deliberation of instituting a Theological Institute for Matrimonial and Family Science, broadening its field of interest, both in relation to the new dimensions of the pastoral task and of the ecclesial mission, and with reference to developments in the human sciences and in anthropological culture in a field so fundamental for the culture of life”, I must say that some “tweaking” or updating could have accomplished the same goals that the Holy Father is now charging the new Institute with pursuing. In fact, some of that had already occurred years ago (e.g., more and more courses were offered that had a practical and/or pastoral thrust to them). Thus, there was, to my mind, no need for a complete “re-tooling”.

Moreover, the “Mission” of the JPII Institute demonstrates it has been dedicated to these very same goals all along. Here are its first two (of five):
1. To provide a comprehensive understanding of person, marriage and family faithful to the Catholic tradition in light of the teachings of the Second Vatican Council and Pope John Paul II, and, reciprocally, to explore the implications of this understanding for the whole of theology and philosophy—all by means of a multidisciplinary education centered in theology and philosophy and integrated in light of John Paul II’s notion of man and woman as an embodied, sexually differentiated communion of persons created in the image of God and destined for a state of life;

2. To develop a critical understanding of issues on marriage and family, biotechnology, and ethics in light of Western/modern assumptions regarding the human person, as these bear on the nature and dignity of human life and the transcendental meaning of beauty, truth, and goodness, in a way that fosters a unity of theory and practice at the service of the Church’s “new evangelization”…

If Familiaris consortio was the original inspiration and charter for the JPII Institute, it seems, unfortunately, that Francis’ controversial and confusing Apostolic Exhortation, Amoris laetitia will serve as the same for the new Institute, as he makes clear in his motu proprio.

Pope Francis writes: “…at the level of academic formation – in reflection on marriage and on the family the pastoral perspective and attention to the wounds of humanity must never be lacking. If a fruitful examination of pastoral theology cannot be conducted neglecting the special ecclesial profile of the family, likewise that same pastoral sensibility must be aware of the valuable contribution of thought and reflection that research, in the deepest and most rigorous way, the truth of the revelation and wisdom of the tradition of faith, in view of its better comprehension at the present time.”

Once again, I argue, these concerns were already integral to the JPII Institute’s work; they were never overlooked.

My prayer is that the new Institute will not lose the profound thought and insight of its founder, St. John Paul II. If so, it would constitute yet one more attempt to marginalize the Pontiff’s thought—especially the TOB—in the current ecclesiastical environment. Of course, it’s not as if the JPII Institute was the “only place in town” for the TOB, but it would be a tremendous loss if it was short-circuited at the very institution named after and known world-wide as the “flagship” for its study. There are still, after almost four decades since the TOB was developed, areas of theology and Church life that have not yet been illumined by its light.
Dr. Mark S. Latkovic (b. 1963) is Professor of Moral Theology at Sacred Heart Major Seminary (Detroit, MI) where he has taught since July 1990. He has published widely in both popular and scholarly publications. 
Vatican bishop is now poised to remodel JP II Institute for Marriage and Family on Amoris Laetitia

https://www.lifesitenews.com/news/bishop-paglias-summer-coup-demolishes-john-paul-ii-institute-for-marriage-and-family
By Riccardo Cascioli, July 22, 2019
A time of “purging” has been set in motion at the John Paul II Pontifical Theological Institute for Marriage and Family Sciences, in the name of Amoris Laetitia.

This is the most obvious meaning of the approval of the Statutes and of the Order of Studies of the Institute commissioned by Saint John Paul II in 1982, and revolutionised by Pope Francis’s Motu Proprio Summa Familiae Cura (September 2017). When the Motu Proprio was published, La Nuova Bussola Quotidiana wrote that the official line and objectives were clear, but that the decisive play would be over the statutes, since this is where the articles for the course structure, subjects taught and teachers are stipulated.

Even if the statutes, now approved by the Congregation for Catholic Education, have not yet been made public, recent statements made by the Insititute’s dean, Monsignor Pierangelo Sequeri, along with events the of the last two years and the first rumors, paint a fairly clear picture of what’s going on. Primarily, the concentration of power in the hands of the Grand Chancellor Vincenzo Paglia, the true lord of the operation, authorizes him to pick and choose his teachers and staff at will.
To have a comprehensive idea of the situation, we need to review the events that led up to the new statutes. The Motu proprio in 2017 was in evident discontinuity with what St. John Paul II intended for the institute. This is also clear from the way the current dean, Monsignor Sequeri, presented the new statutes in the Osservatore Romano. St. John Paul II had a clear awareness of the attack on the family, and which he repeatedly referred to as an apocalyptic battle. The John Paul II Institute for Studies on Marriage and Family – as it was called until 2017 - was to be a center of excellence for the scientific study of the truth about marriage and family, as part of the Church’s duty to “declare to all peoples God’s design for marriage and the family, for which the Church is bound to ensure with full vigour and human and Christian promotion.”

In fact in these 37 years, the institute has responded effectively to this call by training thousands of priests, religious and laity; by engaging in debates and discussions of the highest theological and philosophical level; by publishing hundreds of volumes, accessible to everyone and not only experts: the latest publication, only days ago, is the Dizionario su sesso, amore e fecondità (Dictionary on Sex, Love and Fertility) with the contribution of dozens of international authors. Moreover, the institute has grown internationally over the years and established twelve centres - between branches and associated branches - in different countries of the world (just in the last two years under Paglia-Sequeri management, three associated branches have ceased to exist: Australia, South Korea and Colombia).

But none of this counts for the heralds of the new course, who believe a different and more up to date approach is now required. We need to "understand the family," explains Bishop Sequeri, it’s time to stop getting bogged down in doctrine, thus implying God's plan for the family is abstract and unrealistic. Instead, considerable attention is paid to sociology, psychology, history of cultures; multiplying and fragmenting studies, as if that will help us to understand what the family is.

But how does one go about changing an institution where the teaching staff, formed under Saint John Paul II, are particularly motivated and very united? First step: substitution. What was initially sold as an update or as a development, proved to be merely a smoke screen. In reality, the Motu Proprio Summa familiae cura with article 1, clearly states that the institute specifically desired by St. John Paul II “ceases to exist” and is replaced by a new one. This means that for the last two years, the institute has been living in limbo waiting for the statutes to be approved.

This takes us to the second step, which is the most tricky. Precisely the aforementioned explanation indicates that the purpose for change is not reform, but revolution: the statutes are not designed to provide an updated version of the previous ones, but as the first of a new institute, which has severed all ties with the past. In May 2018, at the Roman Institute board meeting and in June following the International board meeting, Monsignor Paglia presented statutes which concentrated power in his hands, giving him the right to choose teachers and subjects, thus cancelling the old procedures whereby the teaching body was involved in all the institute’s most important choices. Notably, they stipulated a veritable upheaval in the order of studies. Moreover, it is unprecedented, that academic power is concentrated in the hands of one figure, the Grand Chancellor, who in any academic institution acts as a guarantee, without any direct influence on teaching matters.

Monsignor Paglia’s proposal provoked a revolt by the teaching staff and put to death almost forty years of serious work. Faced with the risk of public scandal, Monsignor Paglia immediately withdrew his proposal and agreed that an internal commission would be formed - chaired by the dean Monsignor Sequeri - to draw up a set of new statutes, with the inclusion of contributions from the various international branches. After a few months the work was completed. Last March, the counter-proposal was presented to Monsignor Paglia for his approval. Obviously, the Grand Chancellor was expected to give his feedback; he had given his word that the new version of the statutes would be submitted to all the academic bodies before its approval would be sought from the Congregation for Catholic Education.

It proved to be a wait in vain. Only a month ago, at the last board meeting, there was still no mention of the statutes. Then a few days ago, there was a big surprise, the statutes had already been approved. Even if they are not public yet, Monsignor Sequeri’s announcement and the first rumours clearly indicate that in substance the statutes follow Monsignor Paglia’s original proposal, concentrating an abnormal amount of power in his hands. A definite mid-summer coup, a recipe for success to advance the revolution.

At this point it is easy to imagine what will happen next: since it is a new institute, all the staff, both teaching and non-teaching, will cease to be employed. Everyone will receive a letter indicating their destiny: there will be those who will be re-employed by the new institute, while the “unpopular members” will be sacked or found alternative employment. New compliant teachers will be introduced and gradually they will take control of the institute. Probably, only a few will be got rid of or relocated to start with, so as not to attract too much attention. In any case, one thing is clear: Monsignor Paglia is there to make a clean sweep of the institute and now has all the power he needs to reach that goal.

John Paul II Institute responds to student and faculty criticisms
https://www.catholicnewsagency.com/news/pontifical-academy-for-life-responds-to-jpii-institute-criticisms-21258 
By J.D. Flynn, July 29, 2019

The Pontifical John Paul II Institute issued a statement Monday, defending recent changes at the school. But some students and faculty members say that explanations do not address the full picture of issues at the theological institute.
“The academic project of the new Institute, approved by the Congregation for Catholic Education, is designed as a widening of reflection on the family, and not as a replacement of themes and topics. Such expansion, showing even more the centrality of the family in the church and in society, confirms and relaunches with new vigor the original and still fruitful intuition of St. John Paul II,” the July 29 press release said.

The statement aimed to respond to concerns raised by students, alumni, and faculty members of the Institute following the recent approval of its new statutes, or governing documents. The new statutes were called for in 2017, when Pope Francis reestablished the institute, broadening its focus from theology to include “family sciences.”

The Institute was initially founded in 1981 as a center for the study of Christian anthropology and theology, especially in light of the philosophical ideas expressed in Pope St. John Paul II’s “Love and Responsibility,” and the set of his teachings that eventually came to be called the “Theology of the Body.”

When Pope Francis legally refounded the Institute two years ago, he said he hoped its work would be “better known and appreciated in its fruitfulness and relevance.”

Adding a focus on the social sciences, he said, would be an expansion of “the field of interest, both in terms of the new dimensions of the pastoral task and the ecclesial mission, as well as in the development of human sciences and the anthropological culture in such a crucial field for the culture of life.”

The July 29 press release acknowledged that while a chair of fundamental moral theology at the school will no longer exist, changes made to the institute’s curriculum are intended to ensure that “moral doctrine of marriage and family,” and “theological ethics of life,” remain a part of the institute’s coursework.

Fundamental moral theology is already required in the “first cycle” of theological studies required for admission to the Institute’s graduate programs, the press release said.

But a professor at the Institute told CNA that scholarship in the field of fundamental moral theology has been a long-standing part of the school’s identity, and that other subjects also covered in the first cycle, such as Christian anthropology, remain a part of the Institute’s curriculum.

The professor, noting that Humanae vitae is not expressly mentioned in the Institute’s new statutes, said that the school’s chair of fundamental moral theology was established at the Institute’s inception, at the insistence of the school’s founder, Pope St. John Paul II.

“It is important to know that in the old statutes of 2011, based on a few words from Ratzinger about the Institute's contribution to fundamental moral theology, explicit mention of fundamental moral theology was included,” the professor added.

Regarding concerns raised about faculty dismissals, the press release said that because of its partnership with the Pontifical Lateran University, the Institute has reduced its number of course offerings, and therefore not retained some professors, “according to a policy of consistency and economy.”

Some professors may be eligible for rehire, according to the future faculty needs of the Institute, the press release said.

Among those no longer included among the Institute’s permanent faculty is Monsignor Livio Melina, who held a chair in fundamental moral theology and served as the Institute’s long-time president. The press release said that Melina would no longer hold a permanent faculty position because the chair in moral theology “no longer exists.”

Also dismissed is Fr. Jose Noriega, DCJM, a professor of moral theology at the institute.

Noriega is the superior general of the Disciples of the Hearts of Jesus and Mary, a Spanish religious community of 24 professed members. The press release said that Noriega could not continue on the faculty because of a provision in canon law which forbids holding two ecclesiastical positions which are “incompatible.”

Noreiga’s term as superior general of the Disciples of the Hearts of Jesus and Mary ends in January 2020.

Noriega has served as superior for 12 years. The priest told CNA that during his years as superior, including three years under the Institute’s current administration, the issue has not been raised to him by anyone at the Institute.

Noriega also said that there is no proof that his faculty position is “incompatible” with a leadership position in his religious community. He noted that during the time he has held both positions, he also served as editorial director of the Institute.

The press release took issue with reports that a new hiring process will be centralized in the office of the Institute’s Grand Chancellor, Archbishop Vincenzo Paglia, noting that “the appointment of new permanent teachers must be done through an open competition.”

Such a competition, according to the statutes, is judged by a commission constituted by the institute’s president, a faculty member, and an external member nominated by the Grand Chancellor or a vice-chancellor. Tenured faculty members can veto the commission’s decision by a two-thirds majority.

The faculty member told CNA that because the chancellor appoints the Institute’s president, the composition of faculty hiring commissions remains subject to his influence and control, noting that only one member of hiring commissions, the one appointed by the faculty, would have independence from the administration’s preferences and intentions.

“Analysis of the statutes shows that the concentration of power in the hands of the Grand Chancellor is true,” the professor told CNA.

The June 29 statement also disputed reports that 150 students had signed expressing concern about the direction of the school. The statement said that only a few representatives of the students had signed the letter, which “asked for explanations about the innovations taking place.”

“All students were promptly informed of the news and reassured, in accordance with art. 89 of the statutes, about the three-year validity of the old curriculum. Everyone will be given the opportunity to choose between old and new systems and to draft any new plans of study.”

The faculty member said that while the Institute has told students they may continue in their preferred curriculum, changes to course offerings will make that impossible for those students who wish to continue with the Institute’s traditional theological offerings.
One of the letter’s organizers told CNA that, to date, 246 students and alumni have added their signatures to the letter through a website set up for that purpose. Organizers say they intend to publish the letter in the coming days.

A student at the Institute, herself among the authors of the letter, told CNA that while students received communication from the Institute’s administrators before they sent their letter, they have received no response to their concerns.

“We students have expressed our reactions of pain and our request for clarification, addressing the academic authorities, to understand, to know what is going on; to express our support to the professors that have been fired overnight –and it is the time to say it, by an academic institution only because they were spiritual and cultural heirs of John Paul II, only because they believe in the teachings regarding marriage and family from Humanae vitae.
With the new order and the new statutes, we don’t have changes that have been shared and agreed upon, but replacements and expulsions. We are witnesses to a true coup d’etat; it is not an integration and alignment of new courses and professors to what already exists and works, but instead the end of an era, with the expulsion of serious and thoughtful persons,” she added.

Students say changes at Rome’s JPII Institute undermine its mission
https://www.catholicnewsagency.com/news/students-say-changes-at-romes-jpii-institute-undermine-its-mission-66538
By J.D. Flynn, July 26, 2019
More than 150 students and alumni at the Pontifical John Paul II Institute in Rome have signed a letter saying that newly approved statutes will undermine the institute’s mission and identity.
“We want to express our greatest concern: the loss of the formational approach, and therefore, of the identity of the Pontifical Theological Institute John Paul II,” the students wrote in their July 24 letter, which was sent to Archbishop Vincenzo Paglia, the institute’s grand chancellor, and Msgr. Pierangelo Sequeri, its president.

“Many students have expressed their immense concern after the unexpected publication of the new statutes and the new program of studies for our new Institute, together with the sad news of the expulsion of two professors whose chairs have a central role in the formation offered by the institute," they added.

The letter was sent soon after the approval of new statutes for the Institute, two years after Pope Francis announced that he would reestablish the school, broadening its focus on theology to include the “science of the family.”

The pope called for the development of new statutes to govern the school, which was legally reconstituted in 2017.

A faculty member at the Institute expressed concern to CNA that the new statutes concentrate the hiring of faculty and development of curriculum in the chancellor’s office, now occupied by Paglia.

The faculty member said that tenured professors will no longer be involved in the search for new faculty members, and will only be able to stop a new hire with a two-thirds majority vote. This, the professor said, will be “practically impossible” because of faculty appointment recently made at the institute.

The professor said that when the Pontifical John Paul II Institute was founded, it had been especially important to then-Pope John Paul II that tenured professors consent to new faculty appointments, “to secure the continuity of the Institute’s identity.”

“With this new process, the continuity of the identity of the Institute is dead,” the professor told CNA.

The professor also confirmed that the Institute’s faculty chair of moral theology will be eliminated, an idea he called “inconceivable.”

He also said that the new process for hiring faculty is a break with ordinary academic practices.

“I don't remember any academic precedent that has ever eliminated chairs and tenures by arguing that the current Institute is a totally new organization and that therefore the previous professors with tenure have no rights: this is simply a juridical scam.  And the juridical scam is being used against the two experts of morals: (Monsignor Livio) Melina and (Father Jose) Noriega.”

Melina and Noriega will not return to teach at the John Paul II Institute next year. Technically, because all professors will be given new contracts under the new statutes of the Institute, they were not fired; instead, their contracts have not been renewed.

They will, reportedly, be able to continue working with students completing dissertations under their direction.

At the time changes to the Institute were announced in 2017, Paglia said that faculty would not be cut, but rather expanded, bringing in new professors and experts to discuss themes relevant to the “sciences of marriage and family.”

But Italian Catholic news agency La Nuova Bussola Quotidiana reported this week that all faculty members in Rome were recently informed that, because of the new statutes, professors would be suspended until they could be evaluated in light of the Institute’s needs, and possibly reassigned to teach new courses in the fall.

Melina, who was reportedly informed that he will not continue at the institute, earned in 1985 the first doctoral degree given by the Institute, and served as its long-time president.

His dismissal, and that of Noriega, came as a shock to many at the Institute.

“All these decisions about curricula and personnel have been made during the summer, without the input of a single faculty member,” one professor told CNA.

Among new faculty members appointed to teach at the university is Fr. Maurizio Chiodi, who argued in 2018 that the use of artificial contraception could, in some cases, “be recognized as an act of responsibility that is carried out, not in order to radically reject the gift of a child but because in those situations, responsibility calls the couple and the family to other forms of welcome and hospitality.”
The letter sent by the students raised particular concern about the reported elimination of the Institute’s chair of moral theology.

“At the center of our concern regarding the identity of the Institute is the suppression of the chair of fundamental moral theology. We know how important that study of human action was for Pope John Paul II, to the point of entrusting the (moral theology) chair precisely to the first president, Cardinal Carlo Caffarra," their letter said.

After voicing objection to the reported dismissal of Molina and Noriega, the students’ letter said that the Institute seems to be remaking itself in a way that models a secularized approach to studying the family.

The letter asked: “Why continue to study at the John Paul II Institute if it does not seem to propose anything different from what we can find among the curricula of secular universities, usually in more attractive and effective ways?"

A source connected to the Institute told CNA that the newly approved statutes also raise concerns about the Institute’s academic integrity and reputation.

“Any reputable academician would be concerned about how the academic aspect of the Institute has been handled. Pope Francis deserves that Amoris laetitiabe fairly discussed, rather than it being imposed by theological partisanship. This new approach to the faculty and curriculum totally imperils the credibility of the Institute,” the source said.

“I also wonder: There are clear academic guidelines standardized by the European Union that have to be respected if the Institute wants its degrees to be valid. Have these norms been taken into consideration?”

The source noted the importance of due process in academic settings, in order to protect academic freedom.

The new processes, he said “are violating all academic standards, thus casting a big shadow over the credibility of the Institute.”

“When John Paul II created the Institute,” he said, “he did not fire teachers in other universities who thought differently from him, like Bernhard Häring or others opposed to Humanae vitae, even at pontifical universities. Instead, he created an institute to address the issues in dispute in an academic manner.”

In response to recent criticisms, Sequeri told CNA that the new statutes will strengthen the Institute’s identity.

"The approval of the statutes and of the new study plan of the John Paul II Institute put into effect the reform that Pope Francis asked for in the motu proprio Summa familiae cura; they reiterate and relaunch with new strength John Paul II's original inspiration, and give a specific centrality to family, which is now the object of study from every perspective.”

With regard to theology, Sequeri said that “the new study plan strengthens the theological reflection on family. The study of moral theology is part of the theological reflection. The study of moral theology is still critical and it is framed in a broader area of studies which consents to better understand the reality of families.”

“By focusing on the issue of the Gospel’s sense of family life, ecclesial reflection can more vigorously move towards the anthropological-cultural change that influences all aspects of life and requires an analytic and varied approach.”

Paglia declined to comment.

The Pontifical John Paul II Institute for Marriage and the Family was founded in 1981 in order to develop the themes in John Paul II’s 1960 book “Love and Responsibility,” written when he was still Cardinal Wojtyla, and as well as the theology of the body he developed while pope.

While the Institute's main headquarters remains in Rome, the school has campuses all over the world, including Washington DC, Nigeria, Spain, Brazil, Mexico, India and South Korea, among others. It is not yet known how the new statutes might impact those campuses.

Students resist upheaval at Rome’s John Paul II Family Institute 
https://www.churchmilitant.com/news/article/students-push-back-on-changes-at-john-paul-ii-institute
By David Nussman, July 29, 2019

Petition laments loss of pontifical institute's 'identity' amid sweeping changes
More than 150 students at an institute in Rome have signed a petition against the sweeping changes underway. 
Church Militant reported last week on a shake-up going on at the Pontifical John Paul II Theological Institute for Marriage and Family Science. Two priests who were professors of moral theology were informed of their dismissal from the institute, and other faculty were suspended pending final decisions about the curriculum. 

But students at the institute are pushing back. In a petition dated July 24, more than 150 students declared, "We want to express our greatest concern: the loss of the formational approach, and therefore, of the identity of the Pontifical Theological Institute of John Paul II."

It went on to say, "Many students have expressed their immense concern after the unexpected publication of the new statutes and the new program of studies for our new institute, together with the sad news of the expulsion of two professors whose chairs have a central role in the formation offered by the institute."

The letter was addressed to the institute's grand chancellor, Abp. Vincenzo Paglia, and its president, Msgr. Pierangelo Sequeri.

The faculty overhaul is the result of new statutes for the John Paul II Institute, reportedly drawn up earlier this year by Abp. Paglia and Msgr. Sequeri, approved earlier this month.
Among other things, the new statutes give an unprecedented level of control to the grand chancellor.

An anonymous faculty member complained about this to Catholic News Agency, noting that Pope St. John Paul II intended for tenured professors to have a direct role in appointing new faculty.
"With this new process, the continuity of the identity of the institute is dead," the anonymous professor opined.

The professor also slammed the sudden dismissal of two professors of moral theology, Msgr. Livio Melina and Fr. José Noriega, saying, "I don't remember any academic precedent that has ever eliminated chairs and tenures by arguing that the current institute is a totally new organization and that therefore the previous professors with tenure have no rights: this is simply a juridical scam."

The two priests’ dismissal is reportedly due to a decision to remove a moral theology course. The move is seemingly contrary to a statement Abp. Paglia made back in 2017, in which he said the upcoming changes would not involve cutting faculty.
Monsignor Melina's dismissal is especially significant since he was president of the institute from 2006 to 2016 and has been involved in it since it began in the early 1980s.

A July 24 article in La Nuova Bussola Quotidiana noted, "Melina had already entered the institute as a student at the time of its founding in 1982, to then be the first [institute student] to obtain a doctorate in 1985."

The new statutes that Paglia and Sequiri drew up were part of the fallout from Pope Francis' September 2017 apostolic letter Summa Familiae Cura. In that letter, Francis essentially ended the existing institute and established a new one, changing its official mission and updating its full name.

Soon after the document came out, Abp. Paglia commented that the restructuring would include additional "theological" and "scientific" focuses, as well as an added emphasis on "dialogue."

He also said, "It is clear that the dialogue with those who aren't Catholic must be done."

The release of Summa Familiae Cura came on Sept. 8, 2017, just two days after the Sept. 6 death of Cdl. Carlo Caffarra. Then-Msgr. Caffarra was president of the John Paul II Institute during its founding in the early 1980s.

Cardinal Caffarra was one of the four cardinals who signed the dubia, a series of theological questions presented to Pope Francis that was made public in November 2016. The dubia sought clarity regarding Amoris Laetitia, a papal document criticized for being ambiguous and interpreted by some as supporting Holy Communion for the divorced and civilly remarried.
What is happening at Rome’s John Paul II Institute?

https://catholicherald.co.uk/news/2019/07/30/what-is-happening-at-romes-john-paul-ii-institute/ 
By Christopher Altieri, July 30, 2019

The institute has responded to accusations that it is purging long-serving professors

The Pontifical John Paul II Theological Institute for Marriage and Family Sciences issued a communiqué late Monday addressing several points in a major years-old controversy that erupted afresh late last week, in connection with reports of the promulgation of the new institute’s statutes.

In his 2017 Apostolic Letter motu proprio, Summa familiae cura, Pope Francis accomplished both the suppression of the Pontifical John Paul II Institute for Studies on Marriage and the Family, and the erection of the new institute: a twofold move that drew intense and sustained criticism from different quarters and across the spectrum of opinion in the Church. The promulgation of the new charter and by-laws for the institute fanned the flames of long-standing disputes over the nature and general direction of the “renewal in continuity” academic authorities maintain is underway.

The news also raised specific questions regarding the future of two renowned and long-serving professors, who held key positions in the old institute. They are Mgr Livio Melina and Fr José Noriega, who held respectively the chairs in fundamental and special moral theology at the (now-superseded) Pontifical John Paul II Institute for Studies on Marriage and the Family.

Early Monday, the Catholic Herald attempted to contact Archbishop Paglia directly, by phone and email, for clarification. The institute sent us to the Pontifical Academy for Life, of which Paglia is also the head. Word there was that he is on vacation. By press time, he had not replied to our email requests for clarification of the issues surrounding the new institute’s statutes, including the practical effects of their implementation.

The new institute did, however, issue a statement to the press late Monday, explaining that the new statutes replace fundamental and special moral theology with “moral theology of marriage and the family” and “theological ethics of life”. The communiqué also said: “The approval of the twofold degree (Licentiate and Doctorate in theology of marriage and the family and in sciences of marriage and the family) assures a gain to the specificity of theological research that is at the same time explicated and connected to the rest of the sciences that study marriage and the family.”

“Moreover,” the communiqué continues, “such a twofold itinerary responds with greater care to the standards envisioned by the Bologna Process,” ie the series of agreements among EU member states aimed at guaranteeing common — or at least comparable — standards in higher education. The Holy See joined the Bologna Process in 2003.

The authors of the new project contend that the work thus far advanced represents “positive, carefully thought-out developments”. That’s how Archbishop Paglia, the chancellor of the new John Paul II Pontifical Theological Institute for Marriage and Family Sciences, put it. He offered the characterisation in a tweet inviting the Catholic Herald and other English-speaking news organisations to review the documents of record and attend to the “media points” and “talking points” — Archbishop Paglia’s words for them — found in various statements released through the Vatican’s official media organs and in other reports.
Some students of the institute beg to differ with parts, at least, of Archbishop Paglia’s characterisation. According to the Catholic News Agency, the students sent a letter to Archbishop Paglia and the preside (literally “principal” though often rendered “president”), Mgr Pierangelo Sequeri, reportedly expressing “greatest concern” over the identity and mission of the institute.

The students reportedly asked: “Why continue to study at the John Paul II Institute if it does not seem to propose anything different from what we can find among the curricula of secular universities, usually in more attractive and effective ways?”

The strongly worded communiqué from the new institute on Monday afternoon sharply criticised some of the reportage that has appeared since news of the new charter, by-laws and handbook appeared last week.

“[D]estitute of foundation,” the communiqué reads, “is the news of a letter by 150 students who complain of the novelties.” The next sentence in the bulleted paragraph addressing the reports of the letter says: “To date, only one letter has reached the academic authorities from the representatives of the students in the Licentiate and Master’s [degree] courses, in which they request explanations regarding the novelties in place.

“In contrast with what has been reported,” the communiqué further explains, “all the students were promptly informed of the news and reassured, in accordance with the Art. 89 of the Statutes, regarding the three-year validity of the old study programmes.” Article 89 states that students who began their studies under the old regime will be able to complete their degrees according to the old curriculum. “Everyone will be given the opportunity to choose between old and new orders and the time to draw up any new study plans,” the statement says.

Whatever construction one would put on the number of students the letter represents; the institute acknowledges receipt of it. Sources close to the new institute told the Catholic Herald it did not bear the signatures of 150 students, but only of their student-representatives. The Herald asked the press office of the institute for a copy of the letter. The press office declined, saying it was not authorised to share the document.

The communiqué from the institute also confirms the departure of Professors Melina and Noriega from their previous roles, offering a technical explanation of the reasons. “It was necessary to take note of the impossibility of Prof Noriega’s continued occupation of the role of stable docent inasmuch as he is Superior General of a religious order (as stipulated in Can. 152 of the Code of Canon Law, Art. 29 of Veritatis gaudium, both received in Article 31 of the Statutes [of the Institute]),” the communiqué recites.

Canon 152 of the 1983 Code of Canon Law states: “Two or more incompatible offices, that is, offices which together cannot be fulfilled at the same time by the same person, are not to be conferred upon one person.” Speaking to the Catholic Herald on background, two canon lawyers explained that Canon 152 is discussing offices that are by their very nature incompatible, for example Promotor of Justice and Defender of the Bond on a marriage tribunal.

Promulgated in 2018, Veritatis Gaudium states in Article 29, “Teachers, in order to carry out their tasks satisfactorily, must be free from other employment which cannot be reconciled with their duty to do research and to instruct, according to what the Statutes require for each rank of teacher.” Article 31 of the Statutes states, in pertinent part: “Docents, in order to carry out the duties of their office, must be free from other incumbencies, incompatible with their research and teaching tasks, according to what is required in the Statutes of the individual orders of teachers,” ie “Ordinary” and “Extraordinary” professors, adjuncts or invited professors.

In any case, Prof Noriega was first elected Superior General of the Disciples in 2008, at which time his election was not, apparently, considered incompatible with his teaching duties or research responsibilities. Prof Noriega had become Ordinary Professor of Special Moral Theology in 2006, and became editorial director of the John Paul II Institute in 2010. His term as superior expires in January 2020.

With regard to Prof Melina, the communiqué says, “[He] was not inserted among the stable docents of the new Institute, since the chair of fundamental moral theology he has heretofore occupied is no longer present.”

“Naturally,” the communiqué continues, “all rights acquired shall be assured to both.”

Follow-up queries to the Institute regarding what rights they have acquired, and how they shall be assured, did not receive answer by press time. The communiqué also says rumours of the suppression of the Karol Wojtyła Chair in Philosophical Anthropology and the separation of the Chair’s 85-year-old director, Prof. Stanislaw Grygiel, are “destitute of all foundation”.

Another point addressed in the communiqué is the reduced number of optional courses and seminars. “This, the statement explains, “has resulted in the failure to renew, for this year, some collaborations with adjunct professors”, though the bulleted paragraph addressing the issue further states that the possibility “of resuming the collaboration for future years has been communicated, thanks to a cyclical programming of some complementary courses.”

The communiqué declares “absolutely false” the “news relative to the firing of any of the institute’s administrative employees”, further stating that staff will all continue in their service, which is “extremely important in this time of change”. The paragraph also expresses “gratitude for all the work done in these weeks”.

The statement explains that the re-nomination of the entire professoriate was a juridical necessity arising from the suppression of the old institute and the erection of the new one: that the direct appointment of faculty by the chancellor and the president for the coming academic year is owing to the fact that the faculty council is not yet in place; that the nomination of new faculty members will in the future involve public concourses – essentially open application, examination, and review — and that “the news circa a concentration of power in the hands of the Grand Chancellor therefore reveals itself to be false.”

Nevertheless, Article 25 of the statutes provides that the Grand Chancellor will choose one of the three members of the commission evaluating any given candidate for promotion to Extraordinary Professor (roughly, stable or tenured status). 
The preside will participate and preside over the commission, and the faculty council will pick one member. Section 2 of Article 26 establishes that a two-thirds majority vote of the whole faculty council is required to force a reconsideration of a candidate.

Though too soon to say for certain, the concern is that the practical upshot of the arrangement would be a Grand Chancellor who could regularly find himself controlling — at least indirectly — two of the three votes on the evaluating commission. The faculty council, meanwhile, would need a remarkably high level of unity in opposition, in order to thwart an unpopular candidate’s advancement.

In a September 2017 interview with Crux, Archbishop Paglia and the president of the new institute, Mgr Pierangelo Sequeri, discussed the re-foundation of the institute. “Today,” Paglia said, “there’s a general disorientation of the family,” for which an institute capable of sustaining a broad reflection on the constitution and state of the family — not only the Christian family, but the family as such — is necessary and indeed indispensable.

“Pope Francis has intuited this,” Paglia continued. “He’s maintained the talent that was already there, and that’s still here, from the institute as envisioned by John Paul II, but he felt the responsibility to double it, not to put it underground.”

Mgr Sequeri said: “Listen, this is still a good car, it still runs. It was an ingenious invention. Now, it needs to develop a new capacity that’s adequate for the situation we face today.” Sequeri went on to say: “The trick is to develop other capacities, and the first thing is to neutralise the prejudice that says it can’t be done because it was born in another time.”

“You’re not looking to subtract anyone, but to add?” Crux asked flatly.

Sequeri: Right, to add something doesn’t mean taking away anything of what was there before. I’ve committed to working with this car, and with these people. I’ve said that, it’s a guarantee. I’m working with these people.
Paglia: All that, of course, on the understanding that this isn’t a museum. It has to be lived in, and it has to be cultivated. Just like a diocese or a bishops’ conference, if, inside the institute, something isn’t working anymore, if something has become lazy or useless, then it has to be changed, but that’s true of any institution in the world.
Sequeri: Right, if something isn’t serving the aims of the institute then changes have to be made, but that’s not a matter of changing strategy, it’s just normal life. Believe me, we don’t have any vision for saying, ‘I’m going to change this, I’m going to send these people away and find others.’
Paglia: This new institution is also strongly supported by the Congregation for Catholic Education, because there’s a general reorganization going on of which this is probably the first example. In this sense, all the affiliated institutions on the different continents will have to adjust themselves to the new requested standards.
Sequeri: But we can also reassure everyone, because the Congregation also said to us, if you guarantee something, that’s enough, and we can do it, such as appointments of professors and approval of courses. That’s important to make sure that everyone who works for us has the proper recognition to do it. We also want anyone who gets certification from us to know it’s a real one, and we’ll handle that in a brief amount of time.
“These clarifications herein given,” the concluding paragraph of the communiqué from the new John Paul II Pontifical Theological Institute for Marriage and Family Sciences says, “arise in the face of a distorted, biased communication, sometimes in bad faith, which often has never even sought a verification of the news at the source.”

“We would like to thank all those journalists who, even with legitimate positions critical of certain choices, desired to recount the changes underway with honesty,” the statement goes on to say. “The press office is always available for clarifications and information.”

The questions the student-representatives reportedly raised in their letter, however, remain outstanding.

After John Paul II Institute students publish letter, president defends charges
https://www.catholicnewsagency.com/news/after-john-paul-ii-institute-students-publish-letter-president-defends-changes-61860
July 30, 2019
The president of the Pontifical John Paul II Institute said Tuesday that despite recently published objections from students and alumni, he believes changes at the school are a move in the right direction.
Speaking July 30 to Vatican News, Msgr. Pierangelo Sequeri aimed to respond to a recently published letter, signed online by more than 250 students and alumni of the Institute, expressing concern about the dismissal of some faculty members, about new norms for governance and administration, and about shifts to the school’s curriculum, which will soon eliminate a chair in fundamental moral theology amid a new focus on the social sciences.

“We want to express our greatest concern: the loss of the formational approach, and therefore, of the identity of the Pontifical Theological Institute John Paul II,” the student letter, dated July 24, said. “Many students have expressed their immense concern after the unexpected publication of the new statutes and the new program of studies for our new Institute, together with the sad news of the expulsion of two professors whose chairs have a central role in the formation offered by the institute," the students added. Sequeri said that a change to the Institute’s curriculum and direction, called for by Pope Francis in 2017, and delineated explicitly in recently approved statutes, “responds to the great impulse of Pope Francis, who encouraged the Institute from the outset to equip itself with all the tools necessary to fulfill the mission entrusted to it since its creation of John Paul II, in the new context in which the Church lives its bonds of love in the context of the transmission of human life and of the Christian faith that pertain to marriage and the family, according to God's plan.”
“New tools mean instruments of knowledge: not only in the sphere of the so-called sciences and human rights, but also theological and pastoral studies, which must more closely be united to one another. New tools also mean adequate resources for updated information and practical training (international considerations, pastoral counseling, comparative law, family mediation, etc.). The meticulousness in the transparent and deep adherence to the richness of Catholic tradition and the authoritative magisterium, however, obviously does not represent an innovation,” he said.

Regarding the concerns of students and alumni, Sequeri said he had only been recently notified of “the arrival of a letter, signed by several dozens of ‘students and former students’ (we have had thousands, of course) which expresses concern about the possibility of losing the solid training guaranteed by the Institute and about their uncertainty concerning the passage and coordination of the new teachings.”

Its organizers say the letter was sent by email on July 25 to Archbishop Vincenzo Paglia, the institute’s grand chancellor, and to Sequeri, and by registered mail on July 26.

“I am a little surprised that the letter, addressed to me (and to Archbishop Paglia) has been made public even before the recipients gave feedback and had time to respond. In any case, many communications relating to legitimate requests for information and reassurance are already being fulfilled, at the same pace as the ongoing definition of the process. It will be my responsibility, of course, to draw up a final answer, based on the real data of all the formalities in full operation,” Sequeri added.

On the website publishing their letter, students of the John Paul II Institute say they have not yet received assurance that they will be able to continue in the academic programs they began, and that the dismissal of two theology professors suggests they will not be able to do so. They also expressed concern about whether dismissed faculty members had been treated with due process.

The students noted in particular the dismissal of two professors of theology: Msgr. Livio Melina, the school’s long-time president, and Fr. Jose Noriega, DJCM.

In a July 29 press release, the Institute said that Melina was dismissed because his chair in fundamental moral theology was discontinued, and that Noriega was being let go back because his position as superior of his small religious community is “incompatible” with his duties as a professor. Noriega has served as his community’s superior for 12 years; his term as superior concludes in January 2020.

Sequeri told Vatican News that although some students have raised concerns about the Institute's direction, others “have already written expressing confidence in the renewal and expansion of research and training in theological-pastoral and anthropological-cultural fields,” at the Institute.

Sequeri lamented the controversy surrounding changes to the Institute’s identity.

“The polemics, more or less malicious, that in this regard, try to involve the many students that look with trust to the project of a truly 'Catholic' knowledge and formation, obviously cultivate other interests. They are not the ones of John Paul II, not the ones of Pope Francis, not the ones of the Institute."

“Love must banish fear, communion must overcome distrust, and the beauty of our common cause must prevail over personal interests,” he added.

On their website, the students said they do not wish to cause discord.

Their aim, they wrote, is to share “objective facts based on the situation, without making judgments or considerations that could harm or go against the unity of our Church or against the image of the Holy Father, Pope Francis.”

The students added that they published their letter online to “inform the public about the serious situation that our Institute is now experiencing. Our wish is also to ask for justice and to see our rights and those of our professors guaranteed in a clear way.”

JPII Institute VP says school's identity is 'seriously threatened'
https://www.catholicnewsagency.com/news/jpii-institute-vp-says-schools-identity-is-seriously-threatened-87402
By J.D. Flynn, July 31, 2019
The vice-president of the Pontifical John Paul II Institute in Rome said that changes to the school’s governing structure and academic program are a serious threat to its identity, and to the important pastoral ministry it supports.
“It seems to me that the identity of the Institute is seriously threatened, so it is necessary to present, with respect but clearly, the objective problems within the recent changes, and warn of the danger to the original mission of the Institute, which Pope Francis has clearly said he wants to preserve, not just as a piece of the past, but precisely because it is a source of renewal and a pathway for the Church’s accompaniment to families,” Fr. Jose Granados, DCJM, told CNA July 31.

The priest, who was named in 2013 a consultor to the Congregation for the Doctrine of the Faith, and in 2018 a consultor to the Dicastery for the Laity, Family, and Life, spoke to CNA about a recently published letter signed by more than 250 students and alumni of the Institute.
The students expressed concern about the Institute’s new statutes, or governing documents, about the dismissal of some faculty members, and about the future of their own studies at the Institute.

New statutes were called for by Pope Francis in 2017, when the pope announced he would broaden the Institute’s focus: while previously it had focused on the theology of marriage and the family, the graduate school's curriculum would be changed to incorporate social sciences and other approaches to studying the family. After a lengthy drafting process, the new statutes were approved and publicly released earlier this month.
Granados said that since the pope announced the changes to the institute in 2017, “we have been working for a renewal in continuity, as indicated by our Holy Father Francis. The desire of the pope has been to support the Institute, expand it, promote it, as Monsignor Sequeri [the Institute’s president] told us at the beginning.”

The priest said that he and other faculty members were surprised by the final draft of the statutes, which many did not see until after it was approved by the Vatican's Congregation for Catholic Education.

Granados told CNA that the new statutes make several major changes:

The new statutes, he said, “decrease the presence of professors in the Institute’s leadership council: stable teachers now have only two representatives, while before all participated, from their different chairs. This applies to the entire academic life of the Institute: it decreases the collegial contribution of the stable professors to pass doctoral theses or [assist in developing] the curriculum.”

In addition, he said, "the appointment of new professors, decisive for an academic community, is now under the direct influence of the Grand Chancellor. If the procedure is carefully examined, it will be almost impossible for the faculty to oppose a candidate promoted by the Grand Chancellor,” he added.

“The loss of collegiality is astonishing, because in an interdisciplinary institute, which is characterized by studying the same object - marriage and family - from the points of view of each discipline, the contribution of all teachers in their different chairs is needed, be it to examine the curriculum, be it to approve doctoral theses, be it for the election of the new members of the faculty. And this should be recognized as a right in the statutes, because it is a vital point of the institution.”

“In addition, in the new statutes there is a decisive change: the drastic reduction of moral theology,” Granados added.

“In the official statement of the Institute issued on July 29, it is said that moral theology finds a new placement and it is pointed out that there are two chairs of morality, the morality of love and marriage, on the one hand, and the ethics of life, for another. What is not said is that, according to the old statutes, there were already two chairs that covered these subjects (a chair of special morals, for sexuality and marriage, and one of bioethics). Nor is it said that in the new curriculum the marriage morality... now have only 3 credits, half that of most other chairs.”

“Morality, therefore, has been reduced by half and not only that: they have thrown out to the teachers who taught it: Melina, Noriega and, for bioethics, Maria Luisa di Pietro.”

The recent dismissal of faculty members “of great importance in the history of the Institute...has left us dumbfounded,” Granados added.

Msgr. Livio Melina, who was notified this month that his position at the Institute has been eliminated, served as the Institute’s long-time president.

On Melina's dismissal, Granados said that “especially worrisome is the suppression of the chair of fundamental moral theology, which was held by Msgr. Melina. It has been an active chair for 38 years, from which taught Cardinal Caffarra. We could say that it is essential for the work of the Institute, if we consider that Wojtyla was a moral theologian and entrusted the chair to the first president of the Institute.”

“It is a decisive chair. If the fundamentals of morality are unknown, if these are not well placed, marriage morality remains in the air.”

“The way that you understand [the 1993 encyclical] Veritatis splendor will shape the way you view particular moral issues, such as the morality of contraception or sexual acts outside of marriage,” Granados said.

“This also shapes the way you approach the greatness of the vocation to which God calls man and also the dignity of the mercy with which God regenerates man in Christ, so that he can do good, and live a great and beautiful life.”

The priest noted that Cardinal Ratzinger praised the Institute’s role in the development of fundamental moral theology, and that, unlike the newly approved statutes, a 2011 version of the Institute’s statutes said that fundamental moral theology should be among the primary aims of the school.

On July 29, a press release from the Institute said that the chair of fundamental moral theology was being eliminated because the subject is studied in the “first cycle,” - the program of theological studies required for admission to graduate studies in pontifical faculties.

Granados called this explanation “inconsistent.”

“Among the chairs there are at least two other subjects (theological anthropology, fundamental theology) that are offered in the first cycle, and they do not seem to create problems. In addition, it is known that a chair of a general nature, when given at an upper level, is not limited to repeating what has been learned in the first cycle. It is about deepening different aspects, as you can see from the courses offered by Melina in recent years. Melina has deepened concrete aspects of fundamental moral theology to illuminate from the morality of marriage, sexuality, and the family.” 

Granados noted that concern about offering fundamental moral theology had not previously been raised in the 38 years the subject has been taught at the John Paul II Institute.

“The reason given can only be explained, then, as a smokescreen. The true and sad reason? Is it not that Melina...has remained faithful to Humanae vitae and Veritatis splendor, and the chair is eliminated in order to eliminate Melina?”

Granados also discussed the dismissal of Father Jose Noriega, DCJM the Institute’s chair of specialized moral theology.

On July 29, the Institute said that Noriega was being dismissed because his position as superior of his small religious community is “incompatible” with his duties as a professor, and therefore prohibited by canon law.

Canon law “prohibits only the assumption of two incompatible charges...Are they incompatible in this case, when Fr. Noriega’s religious community has only 24 full members? 
The answer requires a prudential consideration. And the two people who were responsible for doing so, that is, the two previous presidents of the Institute, Melina and Sequeri, did not judge the two responsibilities incompatible, since they allowed Noriega to teach for 12 years, with his status as superior being public and well-known,” Granados told CNA.

“Finally, Fr. Noriega ends his position as superior general within five months, something [the Institute’s Grand Chancellor] Archbishop Paglia and Msgr. Sequeri already know.”

“If the problem is incompatibility, and his work is appreciated, why do they not now grant something provided in the regulations of the curia, a six month leave, and thus eliminate the problem? If this is not done, what other explanation remains, but that it is an excuse to be able to dismiss the chair of love and marriage, and get rid of the person in charge of the Institute's publications? Is it perhaps Noriega’s favorability to Humanae vitae and Veritatis splendor?”

“The two cases are very serious in an academic institution. Were there doctrinal problems in the teaching of these teachers? As students can testify, and an analysis of their writings would show, they have always been excellent in their respect for the Magisterium, including, of course, that of Pope Francis.”

“Explaining the teaching of the pope in continuity with the previous popes is not only something essential to every Catholic hermeneutic, but something promoted by the pope himself. And in any case, if one thought, in spite of everything, that there were doctrinal problems in their teachings, why are they not judged and given the possibility of defending themselves?” Granados asked.

“Well, if this abuse is allowed, the academic freedom of all teachers is threatened. We are all facing the same problem: we could be expelled, not because we deny the doctrine of faith, which would be fair, but for following theological lines that university authorities dislike. From this point of view all of us who have a university chair can say: ‘I am Melina and Noriega.’”

“We should all be alarmed by this arbitrary exercise of power over the nature of university work: the argumentative discussion in a common search for truth. And what will be thought of this way of proceeding in the European academic community?” the priest asked.

Granados expressed concern that several Polish members of the faculty will see their course offerings limited, a decision which, he said, will weaken the university’s connection to the Polish Pope St. John Paul II. He also lamented the dismissal of Professor Maria Luisa di Pietro, whose bioethical approach, he said, resembled closely the approach of John Paul II. Granados also noted that fewer courses will be offered in the anthropology of love, a subject important to the late pope, and mentioned that Stanislaw Grygiel, a personal friend of John Paul II who holds the university’s Wojtyla chair, has been told that he will not regularly offer classes at the Institute.

The priest added that there is concern among students and faculty about what professors will soon be appointed to the faculty.

“Rumors now circulate that Professor Maurizio Chiodi will come to teach, who opens himself up to the lawfulness of contraception and accepts homosexual acts as ‘possible’ in some situations. If new stable professors are promoted along the same lines, without following normal procedures, claiming an ‘urgency” for which no reason is given, a great tension would be created within the Institute,” Granados said.

“With the powers that the Grand Chancellor now has, and the intentions that he reveals when dispensing with Melina and Noriega, it will be a matter of time to replace the teaching staff with another alien to the vision of St. John Paul II. For the great Polish pope at the center was always the faithfulness of the Church to the flesh of Christ, which assumes in itself the project of the Creator, and thus can heal the wounds and frailties of man,” he added.

Granados told CNA that “the students have detected the serious problems of which I have spoken.” Discussing a letter sent by students July 25 to Paglia and Sequeri, he said that “with their common, respectful and courageous action, our students testify to their appreciation for the Institute, because they have found a communion of teachers and students where great questions were raised and the truth of love could be sought.”

“Thus, horizons of greatness and a fruitful path have been opened to them in their pastoral ministry with families. The letter explains itself and includes the reasons for its fear that the identity St. John Paul II wanted to give to the Institute founded by him and entrusted to the protection of the Virgin of Fatima would not be preserved.”

Despite his concerns, Granados told CNA that he believes it is still possible for the Institute’s administrators to achieve Pope Francis’ vision for a fruitful and collaborative approach to renewing the Institute.

“For three years we have worked toward that end with Msgr. Sequeri. He can testify that it has been a cordial and fruitful relationship. We found an approach to renewal that respected the mission of the Institute, for a new fruitfulness that included the heritage of our founder and the rich Catholic tradition. Many times Msgr. Sequeri assured me that we didn't have to fear rumors of layoffs. And that the collegial work of teachers would be respected.”

“Inexplicably, in the end, by surprise, the opposite has happened, with great harm to the Institute and to teachers and students. Is it possible to return to that constructive path? Archbishop Paglia and Msgr. Sequeri know that teachers and students are willing, as they have already shown. But it is necessary to retrace the wrong steps. The first obstacle that must be removed is to restore to the faculty the teachers who have been dismissed. Nothing solid is built upon the unfair dismissal of colleagues esteemed throughout the academic community, not just at the Institute, but in the entire Catholic university world,” he added.

Granados said he hopes that a more fruitful renewal will be achieved, because he believes that the mission of the John Paul II Institute is important to the Church’s mission.

“John Paul II had a great intuition that came from his life experience. ‘As a young priest,’ he wrote, ‘I learned to love human love.’ It was his work with young couples that allowed him to discover that the family is the way of the Church. For there the basic experiences that Christ assumed, redeemed, fulfilled are cultivated.”
“To recover these original experiences, whose loss is the great misery of today's man, John Paul II understood that it was necessary to illuminate the truth of love. He founded the Institute as an academic community that could investigate this truth of love, based on God's plan for marriage and family.”

“For the light for our night does not come primarily from an analysis of man's problems, but from considering something more original: the gift that God has given to man and the Church in each marriage and in each family. Here is included the intuition of mercy, which Pope Francis has promoted so much: God's first mercy for man has been to give him a family and to save the family, because from there it is possible to rebuild the whole subject human and restore the ability to act,” Granados added.

“Precisely at this point is also the importance of morality, which the Institute has cultivated from the light of love, as a way to fulfill our vocation to love, and as the ability to achieve a beautiful and full life. As in this way of love it is essential to recover the language of the body, John Paul II entrusted to the Institute his Catechesis about human love, where he outlined a theology of the body that has continued to develop in these years with great fruitfulness.”

In the “theology of the body,” Granados said, Pope St. John Paul II “calls us to truly reread the language of the body, a language inscribed in us by the Creator, and which is based on the sexual difference of man and woman open to life. From this anthropological unitary vision, a faculty has been cultivated and enriched, expanded across all continents in different sections, where the study of each discipline enriches the others, avoiding that fragmentation so typical of university work today. The sharp break we observe these days, blurring the memory of this living tradition, which is preserved especially in people, endangers this rich heritage,” the priest concluded.

“The work of the Institute and its fruit has been enormous, and can be seen in the number of trained students (priests, laity, families) who work in teaching and in family pastoral care; of conferences to which so many specialists have been invited from different disciplines; of luminous publications for pastoral ministers; of concrete pastoral initiatives to help families, bringing, like the Good Samaritan, oil for their wounds and the wine of the joy of their vocation to love.”

We’re not ready to answer questions about JPII Institute shake-up, says Vatican

https://catholicherald.co.uk/news/2019/08/02/were-not-ready-to-answer-questions-about-jpii-institute-shake-up-says-vatican/ 
By Christopher Altieri, August 2, 2019

The admission comes amid growing criticism of sweeping reforms at the institute

The Pontifical John Paul II Theological Institute for Marriage and Family Sciences has said that it is not, for the time being, answering questions regarding the ongoing implementation of its new charter and by-laws.

An official in the personal secretariat of the President of the Pontifical Academy for Life, Archbishop Vincenzo Paglia, who is also Grand Chancellor of the John Paul II Institute, confirmed the decision for the Catholic Herald. “This unavailability is momentary,” Fr Riccardo Mensuali explained, “because we want to be absolutely serious,” in answering questions raised.

“The institute remains desirous of giving exhaustive responses, but asks a few weeks’ time in the month of August in order to formulate adequate responses.”

Fr Mensuali also said one reason for the temporary indisposition is that professors’ nominations are awaiting approval in the Congregation for Catholic Education. In addition to unresolved issues regarding the teaching staff, there are also final decisions to make regarding curriculum, though Fr Riccardo told the Catholic Herald he could not speak about those. “I don’t know,” he said.

The position and its motivation came after a Monday statement from the JPII Institute’s press office proclaimed, “The press office is always available for clarifications and information.” On Tuesday and Wednesday, phone calls and emails to the institute’s press officer went unanswered, while officials at the Academy for Life promised answers that never came.

Last month, the president of the institute, Mgr Pierangelo Sequeri, discussed the doings at the institute with the official newspaper of the Italian bishops’ conference, Avvenire. Prompted to discuss the institute’s readiness to “turn the page” and asked what is changing, Sequeri replied: “Rather than calling it simply a ‘turning of the page,’ we prefer to speak of ‘writing Volume Two’ of the history of the institute.”

“In this optic,” Msgr Sequeri continued, “we are faced particularly with the question of seeing to it that the new institution is more flexible and more effective in dealing with the needs that made a ‘re-creation’ appropriate: dialogue and broader interaction with all schools of thought in the Catholic Church in order to produce tools for learning that are theologically orthodox and pastorally adequate in the contemporary world; as well, the development of an academic institution that is able to communicate, competently and with no hesitation, in the new borderlands and the dialectics that characterise surprising advances in human knowledge.

“Our goals,” Mgr Sequeri further explained, “include targeted growth in the number of faculty and new tools for tailoring individual degree programs. Both of these are being finalized for implementation.”

Concerned voices from around the world and across a broad spectrum of opinion raised specific concerns about the new modes and orders being inaugurated at the institute. The press release the JPII Institute issued late Monday attempted to calm the waters, but left many questions outstanding. Some of those questions were technical in nature, while others regarded persistent concerns on the part of students, especially, over the Institute’s identity and mission.

The statement called news of a letter from some 150 students, “destitute of foundation” but noted that the president of the institute, Msgr Pierangelo Sequeri, had in fact received a letter, copied to the grand chancellor, Archbishop Vincenzo Paglia, from student representatives.

The students wrote: “Saddened and disconcerted by the way in which we have been notified about the crucial changes that affect us directly as students, we would like to begin by expressing our greatest concern: the loss of the formational approach and, therefore, of the identity of the Pontifical Theological John Paul II Institute.”

A cardinal element of the didactic programme and approach to formation at the old institute was advanced study in moral science, through the chairs in fundamental (general) and special moral theology, alongside the more tightly focused course offerings dealing with specific questions regarding marriage and the family. “This formational approach,” the students wrote, “was the main reason why most students (and their superiors) chose this institute for their education.”

“In a world where everything seems to be divided between a relativistic or legalistic vision of ethics,” the students wrote, “the vision taught by the institute allows us to understand morality as a path of fullness and meaning for the human being, where people are responsible for their actions while, at same time, always counting on the help of grace and of the virtues that help them live a good life.”

The press release from the new institute sought to reassure current students that they would be able to complete their programmes of study under the old system if they chose to do so, and noted the creation of new offerings in morals of marriage and the family and theological ethics of life. The communiqué also highlighted the approval of a twofold degree (Licentiate and Doctorate in theology of marriage and the family and in sciences of marriage and the family), which, the statement said, “assures a gain to the specificity of theological research that is at the same time explicated and connected to the rest of the sciences that study marriage and the family.”

“Not having so far obtained from the academic authorities of our institute, neither from the President nor from the Grand Chancellor, any satisfactory and clear answer to this letter, and also not having received in writing and publicly the absolute guarantee of the concrete fulfilment of Article 89 of the new statutes (on the continuity of the old programs and on the situation of the teachers),” the students published their letter.

They also invited concerned persons to sign. The students’ website claims over 535 signatures, of which more than 370 are current or former students.

The closing lines of the press release sharply criticised some of the reportage regarding the controversy, taking some journalists and news outlets to task for “not seeking information at the source”, before inviting journalists to contact the press office, promising it would be “always available”.

Meanwhile, criticism of the whole process of reconstituting the institute intensifies.

“There are grave elements, which put the identity and mission of the institute in danger,” the vice president of the old institute, Fr José Granados, told The Catholic Herald.

Fr Granados was an ordinary – roughly, a tenured – professor of the old institute, in addition to his administrative duties. He explained that his nomination is among those awaiting approval from the Congregation for Catholic Education, though he continues as vice president during the time of transition and has already been asked to teach in the coming year.

Speaking to the Spanish-language Religion confidencial, Fr Granados said a specific area of concern is one he shares with students: the teaching of theology at the institute, and particularly the elimination of the chair in fundamental moral theology, one of the two that did not make the cut.

The other, as noted, was special moral theology, taught by Fr José Noriega, who is Fr Granados’s superior in the Disciples of the Hearts of Jesus and Mary. The Monday press release explained that Fr Noriega’s position at the institute was untenable in light of his role as superior, though it had never been an impediment in the more than 10 years since he was elected, and notwithstanding his term’s expiry in January of the coming year.

“It is said,” Fr Granados explained to Religion confidencial, “that [moral theology] is a subject of the first cycle,” ie the baccalaureate level of theology, which students entering the institute are expected to have completed.

“Now,” Fr Granados explains, “there are at least two other chairs (theological anthropology, fundamental theology),” which apparently remain as part of the institute, and create no problems for the authors of the changes.

“In addition,” Granados said, “it is known that a chair of a general nature, when given at the upper level of the Licentiate, is not limited to repeating what has been learned in the [first] cycle,” at which students receive basic introduction to methodology and history of the discipline, as well as an acquaintance with major themes and problems.

“[The second cycle] is about deepening in different aspects, as anyone can see, who takes a look at the courses [Prof Livio] Melina,” who held the fundamental chair until its elimination, used to offer. “Melina has delved into specific aspects of fundamental moral science, to illuminate marital and family morals from there,” he said.

“The identity is not dead, but it is seriously threatened.” Granados went on to say, “[I]t is necessary to present, with respect but clearly, the objective difficulties of this change and warn of the danger to the original mission of the institute, which Pope Francis has clearly said he wants to preserve.”

Former prof laments ‘destruction’ of Rome’s John Paul II Institute
https://www.lifesitenews.com/news/former-prof-laments-destruction-of-romes-john-paul-ii-institute
By Diane Montagna, August 2, 2019
A respected psychiatrist and now former professor at the John Paul II Institute in Rome is speaking out about the recent controversy surrounding the institute, calling it a “terrible suppression” and “destruction” of a world-renowned academic community. 
Dr. Monika Grygiel, daughter of Stanislaw Grygiel — a Polish philosopher, great friend of Pope John Paul II, and until recently, a professor at the JPII in Rome —  has said the “violence” with which the “abolition” of the institute was carried out is “something unheard of in academia.”

In a front page article she authored for the July 31 edition of the Italian daily, Il Foglio, Dr. Grygiel also said the newly-styled institute has been built on “the injustice of dismissals, on non-existent, totally questionable or even defamatory grounds.”

Dr. Grygiel’s article appeared under the title: “The suppression of the project wanted by Wojtyla and the clumsy attempt to bury the truth,” and continued on page 4 under a second headline: “The Wojtyla Institute is suppressed, the new is built on sand.”

Here below we publish an English translation of the full article by Dr. Monika Grygiel.
We are witnesses of what we cannot experience except as a terrible suppression of the Pontifical Institute John Paul II, and as an attempt to erase, even with untrue information, what this great academic family has been and has represented for almost forty years of its existence. The destruction of a university institute of world renown and of high scientific, religious and human profile, will not erase the memory of a history imprinted in thousands of people around the world and rooted in the teaching of the Church and St. John Paul II, Pontiff of the Holy Roman Church.

There would be many considerations to make and truths to underline. I will dwell on one, which as a psychiatrist and at this point former professor of the institute, touches me in particular. It is presented, for example by Don Pagazzi in the Osservatore Romano, as a great novelty of the new institute John Paul II, the insistence on the church-family relationship. Thus, it is thought to cover up the truth of what was taught and to justify a presumed precedence of human science over theology. 

It must be said, first of all, that the extinct John Paul II Institute had developed the ecclesiology of the family. Let us think of prominent teachers such as Cardinal Scola, with his approach to the nuptial mystery, or to Cardinal Ouellet, who insisted so much on the link between marriage, the Eucharist and the Church. Both saw in the “family-church” bond an essential element of “Christian ontology.” And think also of the different courses offered in recent years by Professor Melina on the ecclesial place of conscience, or by Prof. Diriart on the states of life in the Church or marriage in ecclesial communion.

Don Pagazzi also writes about the need for the Church not to detach itself from the flesh of the world. The Church, according to him, “will succeed to the extent that it does not detach itself from its flesh, that is to say, from the ties with people and things that constitute the story of every family (even the most complicated) and of all reality.” I fully agree with him, but I also think that the preference which he maintains will be given to the human sciences, will only make sense if something more original is not forgotten: the Church will succeed in its task to the extent that it does not detach itself from the flesh of Christ, which contains within itself the fulfillment of every original language of the flesh. The Church will be faithful to the family only if she is faithful to Christ. The human heart, and therefore the bonds it weaves in life, are, if we look at them in their truth, the incarnation of the Father's primordial plan.

Precisely in relation to the concreteness of the flesh, it is disconcerting to see how in the new plans of study, although not yet very clear, courses have been cancelled, among many others, in Psychology on relational dynamics in the family, on generativity, the one on paternity and even an innovative project, born out of the request of the students themselves, of Psychology laboratory for priests entitled “Alongside the lives of families.”

These brief lines show how, in reality, the question of the abolition of the John Paul II Institute does not consist in a new look, but rather concerns the violence with which it was carried out something unheard of in academia. How can one build a Church “not detached from ties with people” on the injustice of dismissals, on non-existent, totally questionable or even defamatory grounds? Or on the imposition on already enrolled students, at the end of July, of a curriculum, which does not even respect the statutes in force, and an almost entirely new teaching staff, of which the students were not aware at the time of enrollment? 

Those who will be called to teach at the new Institute, in a situation presented as “exceptional,” and therefore appointed teacher without the collegial opinion of the other professors and without the process [concorso] provided for by the current statutes, will have to decide whether to believe in the dignity of university work, freedom of thought and the family essence of the Church or to participate in the “exceptional” imposition of power on the common search for truth.

Those who have built a family, or other bonds, who experience the Church and Christ as an experience of family experiences and the bonds of love, well know the difference between foundations built on sand and those, instead, that respect the identifying structure, the true heart of a home.

Dr. Monika Grygiel is a psychiatrist and psychotherapist, and a former professor at the John Paul II Theological Institute for the Sciences of Marriage and the Family. Translation from the Italian by Diane Montagna of LifeSiteNews.
JPII Institute profs dismissed for interpreting Francis in line with Tradition? Former president speaks out
https://www.lifesitenews.com/news/jpii-institute-profs-dismissed-for-interpreting-francis-in-line-with-tradition-former-president-speaks-out
By Diane Montagna, August 5, 2019
Is Catholic thought still possible today? Or will those who seek to interpret Pope Francis’s pronouncements in line with his predecessors be persecuted solely for explaining the meaning of his words in harmony with Tradition?
In his first interview since his dismissal from the restructured John Paul II Institute in Rome (see full text below), former president and chair of fundamental moral theology, Monsignor Livio Melina, has said the fate of the Institute will be “decisive for the Church,” and that what is at stake is not just the institute and legacy of John Paul II, but also the freedom to engage in “Catholic” thought.

“If the decisions taken by Archbishop Paglia are not revoked, then what they are saying is: ‘The interpretation of the magisterium of Pope Francis in continuity with the previous Magisterium is intolerable in the Church,’” Msgr. Melina told the Italian daily La Verità on Aug. 3.  

In the interview, Melina responds to accusations levelled one day prior by journalist Luciano Moia of Avvenire, the official newspaper of the Italian Bishops Conference, that he and other prominent professors at the John Paul II Institute “corrected the Pope” by interpreting his words in continuity with Tradition. 

Readers will recall Moia’s name from his recent interview with controversial figure, Fr. Maurizio Chiodi, in which the Italian moral theologian (who has been invited to teach at the restructured John Paul II institute) said that it may be morally good for a person to remain in an active homosexual relationship in some circumstances. 

Interestingly, Moia claims in his Aug. 2 article that Msgr. Melina and the former chair of special moral theology, Fr. José Noriega, were removed not only for the reasons stated by institute chancellor, Archbishop Vincenzo Paglia, in his dismissal letter, but also for the content of their teaching, i.e. for “minimizing the scope of the change wanted by Pope Francis.” 

Moia accused Melina of seeking to “demolish the many points of originality present in Amoris Laetitia,” by suggesting that these new ideas have to be interpreted in light of Pope John Paul II’s encyclicals on the family, Familiaris Consortio, and the Church’s moral teaching, Veritatis Splendor. 

Painting Msgr. Melina as “a theologian correcting two Synods and a Pope,” Moia also criticized him for openly saying that “even after Amoris Laetitia, admitting the divorced and ‘remarried’ to Holy Communion outside the situations stipulated in Familiars Consortio 84, and Sacramentum Caritatis 29, goes against the discipline of the Church.”

In his Aug. 3 response in La Verità, Melina suggested that Moia “offer arguments” rather than accusing him of “correcting” the Pope. Otherwise, he said, “what the accuser [Moia] is doing is absolutizing his own interpretation, as if it were the only obvious reading of the text.” 

According to Melina’s line of thought, the clash is therefore not between “bergoglians” and “wojtyłians” but between an ideological, revolutionary and totalitarian interpretation of Pope Francis’s thought, and simple “Catholic” thought which seeks to interpret his pronouncements within the whole of Tradition.

In his Aug. 2 article, Moia also accused Msgr. Melina and other long-time professors, such as Polish philosopher and friend of John Paul II, Stanislaw Grygiel, and former institute vice-president, Fr. José Granados, of betraying the Gospel by putting doctrine before pastoral care. 

Dismissing Moia’s charge, Melina said that “this approach, which separates Christ the ‘Teacher’ from Christ the ‘Shepherd, as if there were two Jesuses, is quite common today.” He noted, however, that “the mercy of Jesus and his pastoral care passed by way of his doctrine, as Mark’s Gospel says: ‘He had compassion on them, because they were like sheep without a shepherd, and he began to teach them many things’ (Mk 6:33-34).” 

Melina described what has been done to various professors at the John Paul II Institute in Rome as a “conviction without a trial.”

“There is a paradox in all of this,” he said. “Some dissenting theologians from Catholic moral theology, who clearly opposed the Magisterium, have been banned from teaching, but this happened after a regular trial.”

“But what happened in the case of the professors of the John Paul II Institute?” Melina continued. “The accusation is not that of denying Catholic doctrine, but only of not following a particular interpretation of the Magisterium of Pope Francis.”

“But, above all,” he said, “we have been deprived of our professorship without any possibility of defending ourselves, without us even having heard … what we are really accused of. The newspaper Avvenire had the merit of highlighting the real reasons for our dismissal, which had not been communicated to us, and thus unmasked the manoeuvre that is to be carried out at the Institute founded by St. John Paul II.” 

If Moia’s claim that Msgr. Melina and Fr. Noriega were dismissed because of the content of their teaching, and not solely for the reasons stated by Archbishop Paglia, it could well open up a Pandora’s box of legal problems for the Vatican. 

An informed source in Rome told LifeSite: “If Moia’s argument were right, and Melina was dismissed on account of the content of his teaching, then Melina should immediately be reinstated.”

“If the grounds are indeed the content of his teaching, he would have the right to a process analogous to that of Charles Curran in the 1980s. Until the results of that trial are out, Msgr. Melina would have to be allowed to teach,” he said. 

In 1986, after due process, the Congregation for the Doctrine of the Faith, headed by then-Cardinal Joseph Ratzinger, stripped Father Curran of his right to teach theology at The Catholic University of America, for his obstinate and public dissent against a long line of moral teachings.   

The source also noted that “if Moia is right, and these are the grounds, then there will be a real scandal.” He explained: 

Moia is admitting that an obvious violation of academic freedom has taken place. Paglia and Sequeri, for their argumentation to work, would have to distance themselves radically from Moia and emphasize that they hold nothing against Melina’s teaching and agree with Melina that Moia is guilty of slander. If they side with Moia, instead, they openly admit a rampant violation of academic freedom. 
“Moia’s article is in a way rather revealing in that it shows the extent of the scandal,” he said. “It lays open that the reasons given for the dismissals of Melina and Noriega were just argumentative fig leaves to avoid having to go through a due process in order to dismiss Melina and Noriega, because such due process could never have led to their dismissal.” 

Here below we publish the official English translation of the full interview with Msgr. Melina which first appeared in edited form in La Verità.

Someone has written that at the John Paul II Institute you and other colleagues, who now in various ways have been removed from the “restructured” institute, have had the habit of “correcting the Pope” about the apostolic exhortation Amoris Laetitia. Is that so?
Those who speak in this way probably do not know the difference between two different words: “to correct” and “to interpret.” Every text needs to be interpreted, as contemporary philosophy in particular has taught us. But the interpretation that seeks to be faithful to the text is not a correction. One part of theological work is precisely this interpretation, which in the case of the Magisterium, uses the key of a reading in harmony with the rest of magisterial texts. Amoris Laetitia, one might say, is not a book in itself, but one chapter in a larger book containing all the texts of the Magisterium. Those who think that another’s interpretation is not true must offer arguments and not accuse them of making a “correction,” because in this case what the accuser is doing is absolutizing his own interpretation, as if it were the only obvious reading of the text. 

Furthermore, in the case of Amoris Laetitia, many people have taken the path of interpreting it as if it “surpassed” or even “corrected” other magisterial texts, such as Familiaris Consortio, the Catechism of the Catholic Church or Sacramentum Caritatis. They read the chapter and forget the book where the chapter is inserted. To speak of “rupture” and “revolution” in the Magisterium is not Catholic language. In reality, there is great freedom in interpreting texts; the only real norm is that of respecting the “rule of faith.” In other words, the essential thing asked of the interpreter is that he reads the text in continuity with the rest of the previous Magisterium. 

Cardinal Newman was well aware of this when he specifically identified, as one of the notes [criterion] of a true development of doctrine (as opposed to its corruption), the “conservative action upon its past.” Moia thinks that we are forcing the text of Amoris Laetitia in order to adapt it to the rest of the Magisterium. What Moia does not explain to us is the way in which he must force (or correct?) the rest of the papal Magisterium in order to adapt it to his reading of Amoris Laetitia.
On the topic of disputes, there is much talk of freedom of theological reflection (which is widely practiced in disagreement with Humane vitae and Veritatis splendor), but in your case do you feel censored?
What has been done at the Institute with various professors is a conviction without a trial, starting with the suspicions sown over the years by people like Moia. There is a paradox in all of this. Some dissenting theologians from Catholic moral theology, who clearly opposed the Magisterium, have been banned from teaching, but this happened after a regular trial in which they were assigned a defender and there was the possibility of responding to the accusations. And even so, they continued to accuse the Congregation for the Doctrine of the Faith of unjust and abusive behavior. 

But what happened in the case of the professors of the John Paul II Institute? The accusation is not that of denying Catholic doctrine, but only of not following a particular interpretation of the Magisterium of Pope Francis. But, above all, we have been deprived of our professorship without any possibility of defending ourselves, without us even having heard (Kafka comes to mind) what we are really accused of. The newspaper Avvenire had the merit of highlighting the real reasons for our dismissal, which had not been communicated to us, and thus unmasked the maneuver that is to be carried out at the Institute founded by St. John Paul II. 

This is why the defense of the John Paul II Institute touches everyone, and the fate of the Institute is decisive for the Church. If the decisions taken by Archbishop Paglia are not revoked, then what they are saying is: “The interpretation of the magisterium of Pope Francis in continuity with the previous Magisterium is intolerable in the Church.” Indeed, those who offer this interpretation even lose the right to defend themselves in a trial and are simply dismissed according to a special version of that “throwaway culture” so often condemned by Pope Francis. 
Luciano Moia writes in Avvenire that your mistake in “correcting the Pope” is to give priority to doctrine over pastoral care, while it seems that the journalist [i.e. Moia] believes the Gospel says the opposite. What are your thoughts on this?
This approach, which separates Christ the “Teacher” from Christ the “Shepherd,” as if there were two Jesuses, is quite common today. But the mercy of Jesus and his pastoral care passed by way of his doctrine, as Mark’s Gospel says: “He had compassion on them, because they were like sheep without a shepherd, and he began to teach them many things” (Mk 6:33-34). In this passage, mercy, the shepherd and doctrine appear together. Jesus’s doctrine is the concrete form that his mercy and pastoral care takes towards men who, lost without light and direction, live in darkness. To think that one who offers light is a rigid man is a great mistake. It is precisely when we are in darkness that we cannot move, and it is the light that, by allowing us to move, energizes us and leads us home. 

The John Paul II Institute has demonstrated a vision of man — learned through research and study lived in communion — that is capable of creating fruitful programs for authentic pastoral care. The doctrinal-pastoral relationship was studied in the tradition of the John Paul II Institute from the perspective of the relationship between truth and love. 
Truth, contained in doctrine, is the truth of a love, and love needs truth to overcome mere emotion and endure over time, as Pope Francis taught us in Lumen Fidei. To speak of the priority of pastoral care over doctrine, by placing them in contrast, is to oppose (or “correct”) the magisterium that Pope Francis gives us in the first of his two encyclicals, which are the highest-ranking magisterial documents that he has written.
It is repeated with insistence that the old institute and the pastoral work that sprang from the Magisterium of John Paul II (and, I might add, from the first president of the Institute, Carlo Caffarra), were sterile, cold, and far from the wounds of man. What is your point of view on this?
The whole vision of St. John Paul II comes from an extreme closeness to the human situation. And that certainly means closeness to man’s wounds. But, above all, it means a closeness to the most original experience of man, which is not that of being wounded, but of being loved by God and made capable by him of a loving response. That is why John Paul II, before seeing the wounds, saw the greatness of man thanks to the redemption wrought by Jesus Christ. It was in this light that he spoke of his “faith in man.” The distinction is not between those who see wounds and those who see only cold doctrines. The distinction instead lies between those, on the one hand, who only see wounds and, given man’s impotence to go it alone, try to justify it; and those who see, together with and before the wounds, God’s great call to man, and man’s capacity to be redeemed by God and to build a great and beautiful life, the one that God has always wanted for him. 

Two radically different ways of engaging in pastoral work flow from these visions. The first, seeing only insurmountable wounds, tries to tolerate them: it measures man according to his weakness and his fall. The other way, seeing God’s great call, tries to help man to mature so that he might be capable of responding in love. The supporters of the first vision, because they do not understand the capacity of the Gospel to regenerate man, believe that others are rigid, cold, and distant; in the same way as those who see people dancing but do not hear music think that they are crazy, making useless and meaningless movements. 

In order to understand the logic of true pastoral care, one must hear and perceive the music of redemption: this is what St. John Paul II spoke about in the final part of the encyclical Veritatis splendor. Instead, the “anti-pastoral” choice of adapting the divine commands — which are inscribed in the plan of creation and express the original call to love — to the weakness of fallen man, is an inverted form of that “moral Pelagianism” so often condemned by Pope Francis. It is a lack of faith in God, but also in man, because it rejects proposing conversion to him and has no confidence in the renewing power of grace.
According to what some call the “new paradigm” of moral theology arising from Amoris Laetitia— we hope that even discussing this is not considered an attack on the pontiff — it opens up to the so-called “possible good.” To enable readers to understand what it is about, could you offer a concrete example?
I will take the example used by Professor Maurizio Chiodi a few days ago, in an interview with Luciano Moia. There it is said that life within [the relationship of] a homosexual couple could be a possible good for a person in certain circumstances. The doctrine of the Church teaches, instead, that it is an evil, something that damages the person who does it and leads him more and more towards evil. It is not a question of a contrast between two visions, one pastoral and the other doctrinal. Rather, they are two diagnoses of a situation, two diagnoses that open up to very different cures. According to the first, it could be said that this person, although performing homosexual acts, is living according to the will of God, who does not ask us for more than we can do. The acts he engages in would be humanizing, they would even lead to the Gospel, even if at some point he will have to realize that they are not perfect acts, and that there is a better way. 

Catholic doctrine, which teaches that these are intrinsically evil acts, proposes a different diagnosis and consequently a different cure. Homosexual acts cannot be ordered to God and therefore do not lead to the good of the person. Jesus, the divine physician, who knows the heart of man, says: every time you engage in this act, you are damaging love, your humanity, and the humanity of the other. At the same time he says: but the call to true love always resounds in you, and you can follow this love, and I am here to accompany you on the way of conversion, which asks you to leave evil behind and embrace the good. This is why it is necessary for you to abandon false loves, which in reality are an adoration of yourself, and for this you have the strength that comes from the redemption wrought by Christ Jesus.

Allow me to recall a passage from Veritatis Splendor, 103. It deals precisely with the possible good, inasmuch as John Paul II asks, “But what are the ‘concrete possibilities of man’? John Paul II writes: “It would be a very serious error to conclude... that the Church’s teaching is essentially only an ‘ideal’ which must then be adapted, proportioned, graduated to the so-called concrete possibilities of man, according to a ‘balancing of the goods in question.’ But what are the ‘concrete possibilities of man’? And of which man are we speaking? Of man dominated by lust or of man redeemed by Christ? This is what is at stake: the reality of Christ’s redemption. Christ has redeemed us! This means that he has given us the possibility of realizing the entire truth of our being; he has set our freedom free from the domination of concupiscence. And if redeemed man still sins, this is not due to an imperfection of Christ's redemptive act, but to man’s will not to avail himself of the grace which flows from that act. God’s command is of course proportioned to man’s capabilities; but to the capabilities of the man to whom the Holy Spirit has been given; of the man who, though he has fallen into sin, can always obtain pardon and enjoy the presence of the Holy Spirit.” *

*Address to those taking part in a course on “responsible parenthood” (March 1, 1984), 4: Insegnamenti VII, 1 (1984), 583.

Amid JPII Institute Controversy, Pope Benedict XVI Meets with Dismissed Professor
http://www.ncregister.com/daily-news/amid-jpii-institute-controversy-pope-benedict-xvi-meets-with-recently-dismi
By CNA, August 5, 2019
Monsignor Melina, who was president of the John Paul II Institute from 2006 until 2016, was dismissed from the institute after the recent promulgation of new statutes, or rules of order, for the graduate school, and a decision to eliminate the chair of moral theology.

Pope Emeritus Benedict XVI met last week with a recently dismissed professor of moral theology at Rome’s Pontifical John Paul II Institute, amid ongoing controversy regarding recent changes to the Institute.

Benedict XVI invited Monsignor Livio Melina to meet with him in on Aug. 1, a source close to Melina told CNA.

The pope emeritus “wanted to receive Professor Monsignor Livio Melina at a private audience. After a long discussion of the recent events at the Pontifical Institute John Paul II, he granted his blessing, expressing his personal solidarity and assuring him of his closeness in prayer.”

Melina, who was president of the John Paul II Institute from 2006 until 2016, was dismissed from the institute after the recent promulgation of new statutes, or rules of order, for the graduate school, and a decision to eliminate the chair of moral theology which Melina held.

The new statutes were first called for in 2017, when Pope Francis announced he would legally refound the Institute, and broaden its academic curriculum, from a focus on the theology of marriage and the family to an approach that will also include the study of the family from the perspective of the social sciences.

After new statutes were approved last month, students, alumni, and faculty have raised concerns about the role of faculty members in the institute’s new governing structure, about the reduction of theology courses and the elimination of some theology disciplines, and about the dismissal of some faculty members, including Melina and Father Jose Noriega.

Faculty members have told CNA they do not object to the pope’s desire to expand the school’s mission or approach, but say that the administrators responsible for implementing that mission have acted unfairly.

The pope emeritus has a long history of collaboration with the Institute.

Benedict XVI “has always closely followed the work of Msgr. Melina in the chair of fundamental moral theology,” Father Juan José Pérez-Soba, a professor of pastoral theology and the director of international research in moral theology at the Institute, told CNA.

Pérez-Soba told CNA that then-Cardinal Joseph Ratzinger, who was later elected Pope Benedict XVI, wrote to commend Melina’s work in moral theology in 1998, and participated in a 2003 conference on the encyclical Veritatis splendor, organized by Melina’s academic department at the John Paul II Institute.

“At that conference, Cardinal Ratzinger delivered a lecture, subsequently published, explaining the renewal of moral theology after the Second Vatican Council. According to Ratzinger, Veritatis splendor was written to develop the full potential of the moral vision of Vatican II, especially Gaudium et Spes. Veritatis splendor expresses a morality ‘not conceived as a series of precepts,’ but as ‘the result of an encounter from which derive corresponding moral actions.’” the priest added.

The priest explained that in his 2003 lecture, Cardinal Ratzinger outlined an approach to morality “where it is seen that ‘the affirmation of absolute commandments, which prescribe what is intrinsically evil, does not mean submitting to the slavery of prohibitions, but opening to the great value of life, which is illuminated by the true good, this is for the love of God himself.’”

“In the light of this importance that Ratzinger gave to fundamental morals in the Institute, the suppression of the chair of fundamental morals and the dismissal of Livio Melina takes on new light,” the professor said.

“This set of changes now appears as a search to change the moral paradigm. There seems to be a desire to discard objective morality, which affirms the truth about the good to which man is called, following Veritatis splendor. And it seems intended to open a process of review of all sexual morality from subjectivism, starting with Humanae vitae.”

Pérez-Soba added that during several visits to the Institute during his pontificate, Benedict XVI spoke of the school’s importance.

In a 2006 speech, Benedict “pointed out two key features of the Institute's mission: first, to teach how marriage and family belong to the core of the truth about man and his destiny; and, second, to show that the revelation of Christ assumes and illuminates the depth of human experience. The enormous number of families who, having studied at the Institute, attended this audience, was a sign of great pastoral fruitfulness in the teaching of John Paul II,” the priest said.

More than 250 students and alumni of Rome’s John Paul II Institute have signed a letter expressing their concern about the school’s new statutes, and the dismissal of Noriega and Melina. The letter expresses concern that current students will not be able to complete the academic programs in which they are currently enrolled, and the faculty dismissals have taken place without due process.

On July 31, Father Jose Granados, the Institute’s vice-president, told CNA that “the identity of the Institute is seriously threatened,” and called for administrators to resume discussion with faculty members about the approach to implementing Pope Francis’ call for an expansion of the school’s approach.

The Catholic Herald reported Aug. 2 that Institute administrators told a reporter that “the institute remains desirous of giving exhaustive responses, but asks a few weeks’ time in the month of August in order to formulate adequate responses.”

Social “science” at the JPII Institute
https://www.thecatholicthing.org/2019/08/06/social-science-at-the-jpii-institute/
By Robert Royal, August 6, 2019

The Catholic world was surprised – though not entirely so – last week when the previously announced “refounding” of the John Paul II Institute on Marriage and the Family resulted in the firing of two prominent longtime professors and the “suspension” – for the time being, we may hope – of all faculty. All this in service of what was reported as Pope Francis’ intention to “broaden its academic curriculum, from a focus on the theology of marriage and the family to an approach that will also include the study of the family from the perspective of the social sciences.”
We’ve encountered this “social science” approach repeatedly in recent years: in the Working Documents of the two Synods on the Family, the Synod on Youth, and now the Synod on the Amazon. Third-order sociological analysis was prominent, while there was a relative lack of the distinctive elements that the Church brings to the world – systematic theology, authoritative moral reflection, and long experience of all things human.

In the latest episode, the intentions are clearer than ever. Msgr. Livio Melina (professor of moral theology and president of the Institute for over a decade) was fired – the official explanation: the chair in moral theology was being eliminated. That elimination already speaks volumes, as does the lame, circular explanation: his chair was being eliminated so there was no further need for him at the Institute.

Another prominent professor, Fr. José Noriega, who taught specialized courses in moral theology, was also let go allegedly because, as head of his religious community, canon law did not allow him to occupy another demanding post. The Disciples of the Hearts of Jesus and Mary have only twenty-four members, no onerous responsibilities. And besides, Noriega’s headship of the order – which had never previously been regarded as a problem – ends in a few months.

Several Institute professors and about 250 students have complained to the new officials, Msgr. Pierangelo Sequeri and Archbishop Vincenzo Paglia, generously – though perhaps naively – saying that they didn’t mind the expansion of the mission to include the social sciences. But they rightly worry that what’s happening is an obvious reversal of the very reasons why JPII founded the Institute.

Institute spokesmen have since announced that there would be no further explanations provided until late in August. An objective observer might speculate that the mid-summer announcement was timed to pass unnoticed. And that when the radical moves became known (as everything does, instantaneously, on social media these days) no real rationale had been prepared.

Some have speculated that these radical moves reflect weakness, not strength: If the new leaders of the Institute were sure of their views, they would allow the academic dialogue to play out. Perhaps so. But in the meantime, which may be a long stretch indeed, there’s a theological and moral shift underway in Rome, rooted less in the desire to provide a broader and richer academic program than – let’s be frank – to use so-called “social science” to heterodox ends.

We know what “social science” as the world understands it has done in providing alleged justification for homosexuality. And now “science” has provided essentially veto power over any public attempt to stop the social contagion that has caused a whole wave of people to believe that they are “trans.”

The Church has been slow to accept findings of modern science, at times wrongly, at others quite rightly, because of suspicions that what’s being offered as scientific truth conceals dubious philosophical presuppositions, or worse, is ideology masquerading as cutting-edge research.

The world has seen and suffered in modern times from “scientific” socialism, “scientific” racism, political and social and psychological “sciences” that have delivered us up to chaos. It wasn’t all that long ago, for example, that the psychological “sciences” claimed to be able to treat and cure priests with pedophile inclinations.

There are precedents in the Church for all this. At Vatican II, discussions often oscillated between ressourcement and aggiornamento. The first meant going back to the “sources” in Scripture and the early Church Fathers for the sake of the latter, the updating needed for the Church to be an even stronger presence in the modern world.

It’s important to recognize that these did not exactly line up with what we might think of as liberal vs. conservative positions. You might think going back to the sources would be a “conservative” thing. But in certain hands it became a way to demolish many settled practices, as a prelude to experimentation in liturgy, theology, and morals.

We’re seeing some similar moves surfacing again, with far less subtlety. We’ve been told, for example, that the new and improved JPII Institute is deepening and continuing the saint-pope’s legacy, when in fact it’s largely reversing it. There’s never been such an allergy in the Church to “objective truth,” such as JPII advocated in Veritatis Splendor. Truth of that kind is now deemed harsh, legalistic, puritanical. That’s why social “science” must come to the rescue.

A similar operation is underway with regard to Cardinal John Henry Newman, who will be canonized during the Amazon Synod this October. Newman was a stalwart opponent of the way most people now understand “conscience.” More than a century ago, he warned that people were coming to regard “conscience” as a license to decide whatever they want. The Catholic view has always been that conscience, properly understood, is the “aboriginal voice of God.” That has not stopped Cardinal Cupich and others in the hierarchy from turning Newman upside down.

It’s possible that the attention to Newman will get people actually to read him and see the truth. But moves such as we’ve seen at the JPII Institute will clearly try to misrepresent Newman and many others in the tradition.

That falseness will not last forever. But it can put off the real renewal we now need: a deep dive into the Catholic tradition to offset not only the materialism and superficiality of the “world,” but the bad-faith embrace of “social science” for heterodox purposes.

The Vatican Sends JPII Down the Memory Hole
https://www.crisismagazine.com/2019/the-vatican-sends-jpii-down-the-memory-hole
By Richard A. Spinello, August 6, 2019

If there was ever any doubt that Pope Francis’s Vatican regime is determined to subvert the doctrines of Pope John Paul II, the shameless conduct of the Pontifical John Paul II Institute’s new administration ought to stand as indisputable proof.
Followers of Saint John Paul II were apprehensive after the Institute fell into the hands of Archbishop Vincenzo Paglia, who was appointed Grand Chancellor by Pope Francis.  Paglia is notorious for his elastic interpretations of moral theology along with the homoerotic art that sullies the walls of his former cathedral.

In 2017, Pope Francis issued a motu proprio changing the status of the Institute into a theological institute responsible for studying marriage and family from both a theological and scientific perspective. At the time, Paglia proclaimed that the exhortation Amoris Laetitia would become the “magna carta” for this re-conceived institution.

Paglia recently introduced the Institute’s new statutes, which have become the basis for many dramatic changes. Within the last two weeks, the two chairs of moral theology – Fr. José Noriega and Monsignor Livio Melina – were abruptly dismissed. At the same time, the entire remaining faculty received notice that they were being officially suspended, pending final decisions about their status for the upcoming academic year. These striking decisions contradicted Archbishop Paglia’s pronouncement in 2017 that any changes in the Institute’s mission would not affect its faculty members.
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❧
In addition, the new statutes confer an unprecedented amount of power on the Grand Chancellor.  According to those statutes, Paglia has plenary authority to hire and fire professors and to appoint senior administrators such as the president and vice-president. In virtually every university, faculty hiring and promotion decisions are made by the faculty members themselves and then approved by the Dean or Provost.  Hence this peculiar arrangement is completely anomalous and anathema to academic freedom and integrity.

Several days after the removal of Melina and Noriega, the Institute announced the dismissal of six other faculty members: Stanisław Grygiel, Monika Grygiel, Maria Louisa Di Pietro, Sr. Vittorina Marini, Fr. Jarosław Kupczak, and Fr. Przemysław Kwiatkowski. All of these scholars are distinguished in their respective fields of study.  Fr. Kupczak, for example, is the author of a brilliant book called Gift and Communion which articulates John Paul II’s marital theology informed by his creative insights on the “theology of the body.”

Dr. Monika Grygiel, one of the dismissed faculty members, gave a searing interview to the Italian daily Il Foglio regarding the upheaval. According to Dr. Grygiel, the “violence” with which the “abolition” of the Institute was carried out is “something unheard of in academia.”  The new Institute, she exclaims, has been built on “the injustice of dismissals, on non-existent, totally questionable or even defamatory grounds.”

❧
What makes all of this so tragic is the Institute’s noble mission and origins.

Pope John Paul II commissioned Cardinal Carlo Caffarra to establish this Pontifical Institute in 1982.  Its purpose was to defend the Church’s teaching on marriage and family, and advance John Paul II’s own orthodox but innovative insights on sexual morality. Those views were initially expressed in his magnificent pre-papal work, Love and Responsibility. The kernel of his later insights on the theology of the body germinated in this book.

Yet in the new ordinance of studies or list of courses, there is no mention of either Theology of the Body or Love and Responsibility. There are no courses dedicated to these topics – nor to any of the teachings of John Paul II, for that matter.

Beyond any doubt, the Institute’s mission and identity is now in grave danger, and this turbulence clouds its future.  There are credible reports that one of the new faculty members will be Fr. Maurizio Chiodi, a supporter of contraception. In the spirit of Amoris Laetitia, he also claims that homosexual acts can be morally permissible.  “I would not exclude,” declares Fr. Chiodi “that, under certain conditions, a homosexual couple’s relationship is, for that subject, the most fruitful way to live good relationships, taking into account their symbolic meaning, which is at the same time personal, recreational and social.”

What’s more, Fr. Chiodi rejects the anthropological underpinnings of morality which assure its objectivity and stability. Instead, the questions of morality are open and need to be constantly re-thought. “As a Church, and as theologians, we must have the courage to rethink these questions, overcoming the temptation to respond simply by invoking human ‘nature,’ understood as an unchanging substance and known to reason once and for all, in an innate way, and identified with the biological organism that becomes basic ‘natural datum’,” he told Noi Famiglia & Vita in July.

❧
This is a staggering divergence from John Paul’s thought, which strongly emphasized the anthropological foundation of morality. In Letter to Families (1994), he argued with great precision that today’s marriage crisis is rooted in the rejection of human nature and the natural order.

Moreover, as the eminent theologians John Finnis and Germain Grisez have demonstrated, a plausible moral theory does not “invoke” static human nature as the source of moral normativity. Nor does it “deduce” a set of moral principles from that nature. Rather, those norms are derived from essential aspects of human fulfillment which take the form of basic human goods including life and health, marriage, friendship, knowledge of truth and beauty, and excellence in work and play.
Human nature, when understood as these basic possibilities of fulfilment, gives morality its secure foundation. These intrinsic goods or forms of human fulfilment are constant, and no dissenting theologian has advanced even a remotely persuasive case for “re-thinking” any one of them.

Moreover, these goods are protected by specific moral absolutes such as the moral precept that prohibits adultery.  The moral absolute forbidding adultery is not inferred from some presupposed “natural datum,” as Chiodi supposes.  On the contrary, as Finnis explains, that norm demanding exclusivity makes marriage possible and represents an unconditional requirement for the realization of this intrinsic good.  This precept is instrumental in disclosing to us the particular form of human fulfillment we call marriage as an aspect of our human nature.  Chiodi’s specious reasoning, therefore, could not be more distant from the coherent thought of Saint John Paul II and the natural law tradition that he revered.

❧
What will come out of this disarray at the John Paul II Institute remains to be seen. John Paul II’s teachings on sexual morality, which are fully compatible with Scripture and Tradition, have been met with fierce opposition since the days when they were first introduced. The intention of Paglia and his supporters is to undermine those teachings and replace them with the views of theologians like Fr. Chiodi, with the hope that their dissenting voices will become embedded in Church culture.

St. John Paul II always believed that truth would triumph in the end, and so there is reason for hope, even in the midst of this turmoil. But if we want to make progress in the pitched battle to preserve an understanding of marriage and family faithful to the truth of the revealed Logos, we will need John Paul II’s voice, clear and unimpeded, to help us through.

Questions, controversy surround JP II Institute changes
https://www.catholicregister.org/faith/item/30013-questions-controversy-surround-jp-ii-institute-changes 
By Carol Glatz, August 6, 2019
A normally quiet month was surprisingly struck by a brief, but intense summer squall at the end of July.
Questions and controversy, accusations and explanations blew through Rome and across the webiverse concerning big changes underway at the Pontifical John Paul II Theological Institute for Marriage and Family Sciences.

The past week saw so many points/counterpoints ping-ponging back and forth that many are still left wondering what is going on at the famed institute devoted to the study of church teaching on marriage and the family.

A summarized labyrinthine recap:

The institute's new statutes, structures and related norms, three years in the making, went into effect after they were approved by the Congregation for Catholic Education this summer.

The institute published the new charter and bylaws online in mid-July and sent letters to faculty it wished to hire or rehire given it was literally re-founded -- starting anew, which would include new procedures for hiring staff.

While practically every previously employed faculty member was asked to return, Msgr. Livio Melina, a former president of the institute, and Father Jose Noriega were not asked back.

The loss of two well-known professors, as well as "fears" and uncertainties about the new curriculum prompted two students to write a letter, dated July 24, to Msgr. Pierangelo Sequeri, institute president, and Archbishop Vincenzo Paglia, chancellor.

They expressed their dismay over the sudden and unexpected way students were notified about the "crucial changes that affect us directly as students" and worry those changes resulted in a "loss of the formational approach" and identity of the specialized institute, which were the main reasons "most students and their superiors chose this Institute for their education."

The grievances also made it to the press, leading the institute to send a written communique July 29, seeking to respond to the letter's concerns as well as reprimand and correct unfounded "rumors and comments" in circulation.

Believing no "satisfactory and clear answer" to the letter had been given, a specially dedicated website went live July 30 with a link allowing anyone to enter a name to the letter. As of Aug. 5, more than 1,000 names had been added -- 192 of them saying they were current students, 396 said they were former students with others signing on "in support."

The match was lit and from there, numerous articles and commentaries roiled forth -- a frothy mix of understandable confusion and worry to conspiracy theories about a rebellion against St. John Paul's legacy and the end of authentic church teaching.

Traditionally "official" church outlets sprinkled a little water on the fires: The Vatican newspaper, L'Osservatore Romano, ran an article explaining why this ecclesial academy needed to better understand what families were struggling with as well as church teachings; and Vatican News interviewed Msgr. Sequeri, who reiterated the institute's fidelity to John Paul's vision, and made an appeal for communion to prevail over distrust and "personal interests."

But the internet offers many platforms for ominous disagreement, including by a key stakeholder, the institute's current vice-president, Father Jose Granados, a member of the Disciples of the Hearts of Jesus and Mary, the same religious order Father Noriega heads as superior general. Father Granados said he agreed with Pope Francis' aim of renewal, but feared the institute's identity was "seriously threatened."

And if pictures speak louder than words, a photo of Msgr. Melina sitting next to retired Pope Benedict XVI was published online Aug. 5 with a caption saying the meeting happened Aug. 1.
From this tangle, two dominant narratives emerge: one tells a dark foreshadowing of an important center of learning that will be unable to stay true to the faith and its mission if its curriculum is revamped or staff changed.

The other story suggests the conflagration was caused by an awkward, circuitous effort to resolve a difficult situation, something Father Granados speculated in his July 31 interview.

"Were there doctrinal problems in the teaching of these teachers?" he asked rhetorically. Their students and their writings would say there weren't, he said, underlining that these two teachers were only explaining how to understand Pope Francis' teachings "in continuity with the previous popes."

"And in any case, if one thought, in spite of everything, that there were doctrinal problems in their teachings, why are they not judged and given the possibility of defending themselves?" asked Father Granados.

He noted that, when seen in this light, the dismissals look like an "arbitrary exercise of power" that threaten "the academic freedom" of all teachers, but specifically those who don't follow the "theological lines that university authorities dislike."

Avvenire, the national Italian Catholic newspaper, owned in part by the Italian Bishops' Conference, first suggested these internal tensions were an important piece of the puzzle.

The author, Luciano Moia, recalled in an article published July 30 how some people at the institute had criticized the work of the two synods on the family and the post-synodal document, "Amoris laeititia."

Without naming specific faculty, he said the attacks were especially unpleasant because they were coming from "the heart of an institute that should have represented in the field of high-level, specialized formation one of the drivers of renewal, not the organizer of an insurgent faction."

Msgr. Melina fired back with a letter to Avvenire, which it published in full Aug. 2, criticizing Moia for implying he and Father Noriega were guilty of disloyal "attacks" against the pope.

In fact, such an insinuation seriously harmed their dignity and good name, and made them victims of calumny, he wrote.

"Defamation is not only a grave sin, which Pope Francis has many times lashed out against, but it is also a criminal offense," the monsignor said.

While both critics and defenders of the institute are quick to hint of serious theological and academic issues at the heart of this imbroglio, it wouldn't be the first time an organization eliminated a position or used a legal loophole as a way to politely let someone go, especially in Italy where saving face reigns supreme.

So what will the new Pontifical John Paul II Theological Institute really be? It is too soon to tell, but much should be revealed in the fall, when faculty hires, courses and curricula are complete.

For now, the takeaway may be this: At a time when people so keenly desire truth and greater transparency, this messy mid-summer storm has shown just how far off that horizon still may be.

Fears over future of John Paul II Institute played down

https://www.thetablet.co.uk/news/11952/fears-over-future-of-john-paul-ii-institute-played-down 
By James Roberts, August 7, 2019

Last week the vice president of the Institute said that the ability of the Institute to carry out its function had been undermined
The simmering dispute over the future of the Pontifical John Paul II Institute in Rome has continued this week with interventions by an Italian monsignor who insists that the changes being implemented on the orders of Pope Francis are in line with the original intentions of St John Paul II, and a meeting between Benedict XVI and a sacked professor that suggests the Pope Emeritus is personally concerned about the changes.
In an interview with Crux, Mgr Pierangelo Sequeri, mooted in 2016 as the institute’s president, denied that John Paul II’s legacy was being undermined.

“There is no effort whatsoever to subvert the spiritual and theological legacy of John Paul II or the institute he founded,” Sequeri told Crux. “Pope Francis made that explicit to us, and those are our marching orders.”

In 2017 Pope Francis called for the drawing up of new statutes for the Institute, which would broaden its focus. The Institute was established to explore the theology of marriage and the family, but Francis wanted the curriculum to be broadened out to incorporate studies of the family based on the social sciences, and the teaching of his 2016 apostolic exhortation, Amoris Laetitia.

Sequeri insisted that the main feature of the changes is “a spirit of continuity” with what came before – including, he said, the fact that students currently working on degrees under sacked tutors [Mgr Livio] Melina, and [Fr Jose] Noriega will be able to continue to do so until they’re finished. “I’m an old monsignor,” Sequeri said. “I came up under John Paul II, so I come from that tradition."

However, Pope Emeritus Benedict XVI, who has a long history of collaboration with the Institute, met with Mgr Melina last week. The audience was a private one, but it is difficult not to see it as a gesture of solidarity with the dismissed tutor. According to “Catholic News Agency sources” Benedict gave Melina his blessing, prayers, and assurances of solidarity.

Last week the vice president of the Institute, Fr Jose Granados DCJM, said that the ability of the Institute to carry out its function according to its original purpose has been undermined by the new statutes approved and released last month.

He said moral theology was being downgraded at the Institute, with the elimination of the chair of fundamental moral theology and the dismissal of its faculty members. 
In the new curriculum, “morality … has been reduced by half and … they have thrown out teachers who taught it: Melina, Noriega and for bioethics Maria Luisa di Pietro,” he said. “Is it not that Melina...has remained faithful to Humanae vitae and [the John Paul II 1993 encyclical] Veritatis splendor, and the chair is eliminated in order to eliminate Melina?” he asked.

He went on to express concern over the appointments that might be made to replace Melina and Noriega, under the direction of institute chancellor, Archbishop Vincenzo Paglia, fearing that “it will be a matter of time to replace the teaching staff with another alien to the vision of St. John Paul II”.

An article on LifeSiteNews on 30 July said that Italian moral theologian Fr Maurizio Chiodi, professor of moral theology at the Northern University of Milan and new member of the Pontifical Academy for Life, had been invited to teach at the new institute, but his official appointment was still pending.

The staff changes are expected to be in line with Pope Francis’ decree that the new institute should carry forward the teaching of Amoris Laetitia. At a public lecture in 2018 held at the Pontifical Gregorian University in Rome, Fr Chiodi said there are “circumstances — I refer to Amoris Laetitia, Chapter 8 — that precisely for the sake of responsibility, require contraception.” When “natural methods are impossible or unfeasible, other forms of responsibility need to be found,” he argued. The lecture was entitled “Re-reading Humanae Vitae (1968) in light of Amoris Laetitia (2016)”.

In an interview on 29 July with Avvenire, the official newspaper of the Italian Bishops’ Conference Fr Chiodi suggested - arguing on the basis of Amoris Laetitia - that sexual acts within a homosexual relationship can be good, at least in certain circumstances. 

In a statement at the beginning of this month Fr Riccardo Mensuali, a spokesman for Archbishop Paglia, said the Institute was not for the moment answering questions about the implementation of the new statutes. “The institute remains desirous of giving exhaustive responses, but asks a few weeks’ time in the month of August in order to formulate adequate responses.”

Sequeri, meanwhile, said he regards the controversy around the institute as “moves in another battle,” by which he meant a proxy in a larger contest around Pope Francis.
JPII Institute VP Warns: ‘More Here at Stake than Just an Institution’s Survival’
http://www.ncregister.com/daily-news/vp-of-romes-jpii-institute-at-stake-here-is-more-than-the-survival-of-an-ac
By Solène Tadié, August 7, 2019
Father José Granados discusses the controversy over changes with the Pontifical John Paul II Institute’s new statutes

On July 24, 241 students and alumni at the Pontifical John Paul II Institute for Marriage and Family Sciences in Rome signed a letter expressing their frustration over newly approved statutes, saying the new direction will undermine the institute’s identity and curriculum. The letter was previously sent to Archbishop Vincenzo Paglia, the institute’s grand chancellor, and Msgr. Pierangelo Sequeri, its president.
The institute, whose statutes were approved June 19 and published July 18, is accused of carrying out a purge of renowned and long-serving professors, thereby putting in jeopardy the heritage of the institute’s namesake.

The promulgation of the new statutes follows the 2017 apostolic letter Summa Familiae Cura, in which Pope Francis established the dissolution of the John Paul II Institute and the erection of a new institute that would focus on theology to include the “science of the family.” In this interview with the Register, Father José Granados, a priest of the Disciples of the Hearts of Jesus and Mary and a tenured professor of dogmatic theology and vice president of Rome’s John Paul II Institute since 2011, expresses his concern over the institute’s future and discusses the stakes of the preservation of John Paul II’s teachings in today’s society. One of the priests dismissed, Father José Noriega, is the superior general of Father Granados’ order.
The new statutes of the institute are said to weaken John Paul II’s heritage, especially his teachings developed in Veritatis Splendor (1993), which is considered a defense against the pervading relativism in our culture. Do you agree with that?
The new statutes diminish by half the teachings in moral theology. In the 2011 statutes there were three chairs on moral theology (fundamental moral theology, special moral theology, and bioethics). In the 2019 statues the last two remain, with different names (moral theology of love and marriage, theological ethics of life), although the “moral theology of love” will have only half of the credits than most of the other chairs.

The fact that the chair on fundamental moral theology was suppressed is very worrying, for this is the chair that deals with Veritatis Splendor. Questions like “What is flourishing in life?”; “what are the virtues?”; “what is conscience”; “what acts are intrinsically evil?” are raised in this chair. These questions are crucial in order to be able to reflect on the special cases of marriage and the family. Without first reflecting on these questions, we would not understand why, as the pope emeritus says in his “Notes on the Sexual Abuse in the Church,” there are certain actions that can never be ordered towards God [intrinsically evil acts]. This is especially important in the field of sexual morality, as in the defense of life (the application of the Fifth and Sixth Commandments), two matters crucial for the John Paul II Institute. Obviously, this chair is not only about intrinsically evil actions: It teaches, above all, the power of Christ’s grace so that human action can be in pursuit of the good and [this grace can] help us live a great and beautiful life. 
This dignity of the human being and of his action in the light of Christ was crucial to John Paul II, who was also a moral theologian and put special care that this chair be entrusted to the first president, the late Cardinal [Carlo] Caffarra.

The reason given by the press office of the institute for the suppression of this chair is that fundamental moral theology is taught at the bachelor of sacred theology (STB) level, so students should know it by the time they enter the institute. Now, one should ask this question to the press office of the institute: Why, then, was the chair on theological anthropology not suppressed? Why was a chair on fundamental theology added? Both are subject matters taught at the STB level. Moreover, why have there been no problems in the 38 years of the existence of the chair? 
We need to see who they are going to invite now to teach moral theology. But if rumors are confirmed — if professor Maurizio Chiodi (a priest who teaches, in some cases, both the admissibility of contraception and homosexual acts as a “possible good”) is appointed — then it would not only be a question of a weakening, but actually the eradication of John Paul II’s heritage. And this is not because John Paul II’s approach was focused on norms, but because his approach was focused on the dignity of the person, on the sanctity of the person’s body and on the person’s vocation to true love.
 

In this light, how will the institute concretely promote St. John Paul II’s teachings, as Pope Francis strongly recommended in his apostolic letter Summa Familiae Cura? 
We don’t know the detailed curriculum for next year yet, so it is difficult to answer this question. The fact, however, that most of the professors from Poland have been told that they would not teach next year is worrying. Indeed, both professor Przemyslaw Kwiatkowskiand professor Jarosław Kupczak were in charge of teaching courses on Karol Wojtyła/John Paul II. And the contribution of professor Stanislaw Grygiel reflected, as well, on John Paul II’s vision.

 

In an interview with Vatican News, the institute’s president, Msgr. Pierangelo Sequeri, said that the students’ letter was sent to the media before he had the chance to read it. Do you think that the students’ reaction could have been too hasty and disproportionate, as Msgr. Sequeri suggested?
The answers I have given so far show that their concerns are legitimate. Our students love the institute. Here, they found a place where they can search for the truth within a close community of professors and students. They study subjects that touch their lives; they see how faithfulness to the Tradition of the Church helps address and solve new problems in original ways; they find concrete and fruitful paths for their pastoral ministries. They have been hurt by the sudden changes. Many of them had already chosen their courses for next year (on the basis of a curriculum approved under Msgr. Sequeri and Archbishop Paglia’s direction). They have been hurt, above all, by the firing of very popular professors, who are admired for the clarity of their teachings and the fruitfulness of their insights. The students are the most important asset of a teaching institution. Their respectful protest is a proof of the institute’s vitality, for it comes from the desire that it can keep flourishing within the Church.

 

A press release published by the institute in response to criticisms confirms the departure of Fathers Livio Melina and José Noriega from their previous roles, offering a technical explanation of the reasons they cannot keep teaching at the institute. Why didn’t you find it convincing?
Regarding professor Livio Melina, they basically say that there is no longer room for him since his chair has been eliminated. I have already mentioned the gravity of removing that chair after 38 years of existence. Fundamental moral theology was eliminated to free the institute from a widely recognized professor, without any prior judgment nor being given the right to defend himself. As for Father Noriega, the reason cited is an incompatibility between his chair and his charge as superior general of the religious Congregation of the Disciples of the Hearts of Jesus and Mary. However, Canon 152 of the Code of Canon Law only prohibits the exercise of two incompatible functions, and the same is stated in Veritatis Gaudium, No. 29. Are they incompatible in this case, when we know that Father Noriega’s religious community only has 24 full members? The answer requires a prudential judgment. Then, his mandate as superior general will end in five months, and Archbishop Paglia and Msgr. Sequeri already know that. If it is only a problem of incompatibility, while his work is appreciated, why don’t they simply grant him a six-month leave of absence?

The two former presidents of the institute, Mgrs. Melina and Sequeri, did not consider these two functions incompatible, since they allowed professor Noriega to teach for 12 years while being a superior general.

 

The communiqué also says that rumors of the “suppression” of the Karol Wojtyła Chair in Philosophical Anthropology and the separation of the chair’s director, professor Stanislaw Grygiel, are “destitute of all foundation.” The institute thus suggested that the accusations against its new head were hasty and sometimes made in “bad faith.” Can there be some truth in it?
I haven’t been following all the comments published in the media. I can say that the changes that have been introduced are very serious and that they are a threat to the identity of the institute. The seriousness of the situation could have led to imprecisions in the reporting on changes, which is always regrettable. However, from what I read, the tone actually correlates to the magnitude of what is really happening: An institution that has been greatly fruitful in the life of the Church is being vitally threatened.

Now, the institute’s statement made it clear that the Wojtyła Chair will stay under professor Grygiel’s direction. This is good news. But the communiqué did not say that Grygiel will continue to teach his courses. The Wojtyła Chair is a research chair that usually organizes only one event a year; it is not a teaching chair. Thus the fact that professor Grygiel’s courses were canceled means that his continued presence at the institute during the year will no longer be possible, nor his participation in the faculty’s meetings.
 

The criticism is said to reflect profound political tensions within the Vatican, between progressive and conservative movements. What could be, according to you, some collaborative ways to address this issue?
I can say that what is at stake in preserving the John Paul II Institute is more than just the survival of an academic institution. Indeed, the institute has played a crucial role in spreading the teachings on Veritatis Splendor, much resisted by many moral theologians. Now, such teachings, as Pope Emeritus [Benedict] recently said in his notes on sexual abuse, are a crucial part of the Church’s confession of faith. I would like to recall that the source of the Church’s unity is not our efforts to remain one but, above all, the unity of the Church with Christ, through the confession of faith in him. Veritatis Splendor ends with a paragraph on martyrdom, and so connects the moral life of the Christians with the radical witness to Our Lord.

Regarding the possibility of a collaborative approach, the faculty of the institute have been cooperating with Archbishop Paglia and Msgr. Sequeri for these last three years. During this period of time, their suggestions were well-accepted, all the while respecting the nature of the institute. Now, the faculty and students are astonished by such sudden and radical unilateral change, made during the summer, without any previous notice. What I would ask Archbishop Paglia and Msgr. Sequeri is that they return to the path of the constructive dialogue we were in; that they reintegrate the professors to their chairs, re-establish the curriculum that was ready for this academic year (a curriculum that was approved both by Msgr. Sequeri and Archbishop Paglia and took into account all of their suggestions). I would also recommend that new appointments in the faculty should be submitted to the regular process followed in all universities, with the approval of the institute’s council, and that the statutes should be revised to better reflect the collegial way in which the institute has been working during its almost 40 years of existence.

Former president sheds light on modernist takeover of Vatican life and family institute
https://www.lifesitenews.com/opinion/former-president-sheds-light-on-modernist-takeover-of-vatican-life-and-family-institute
By Phil Lawler, August 7, 2019
Pay careful attention to the statement by Msgr. Livio Melina regarding the radical change in orientation at the John Paul II Institute, where he, until recently, served as president:
If the decisions taken by Archbishop Paglia are not revoked, then what they are saying is: 'The interpretation of the magisterium of Pope Francis in continuity with the previous Magisterium is intolerable in the Church.'

Although he is openly critical of Archbishop Paglia, who is presiding over the ideological purge at the Institute, Msgr. Melina is also being diplomatic in his own way; he is carefully avoiding criticism of Pope Francis. Archbishop Paglia wants the revamped Institute to promote the thought of Pope Francis. Msgr. Melina does not oppose that goal; he wants merely to be allowed to explain how the thought of Pope Francis can be understood in the light of previous Church teaching. But such explanations, Msgr. Melina tells us, are "intolerable" to the Institute's new leadership.

Frankly I don't see how the thought of Pope Francis — particularly in Amoris Laetitia — can be squared with previous magisterial teachings of the Church. But Msgr. Melina is doing his best to reconcile them. And now, he tells us, that effort is "intolerable" to the prelate who heads the Vatican institution dedicated to promoting Catholic teaching on marriage.

The purge at the John Paul II Institute has eliminated the faculty members most closely associated with the thought of the Pope — and canonized saint — after whom the Institute is named. But if Msgr. Melina's charge is accurate, something even more shocking is taking place. If it is "intolerable" to say that Pope Francis is teaching in continuity with prior Church teachings, then it seems quite clear that the John Paul II Institute is now dedicated to the proposition that previous Church teachings should be discarded. According to Archbishop Paglia, as interpreted by Msgr. Melina, the Church must stop teaching what she once taught, and focus on the very different message advanced by Pope Francis.

That is a shocking, radical claim. Is Msgr. Melina overstating his case? Is he giving an unfair portrayal of Archbishop Paglia's goals? The Institute is not yet offering an explanation for the latest changes, asking for "a few weeks' time" to answer what should be recognized as an urgent question.

Bear in mind that up until this month Msgr. Melina has not been an alarmist. He has not condemned Amoris Laetitia; he has, again, sought to reconcile that document with prior authoritative teaching.

It's significant, too, that Msgr. Melina made his statement to La Verità after he had met with Pope-emeritus Benedict, and spoken with the former Pontiff about the turmoil at the Institute. It's fair, isn't it, to assume that if Mgsr. Melina perceived a crisis in the Church, he would have discussed that crisis with Benedict? And apparently Benedict said nothing to sway the younger theologian from his view that that this was, indeed, a crisis. I do not mean to suggest that Benedict endorsed or encouraged the statement that Msgr. Melina made; I doubt that he would do so. But evidently the retired Pope did not discourage him. Benedict reportedly expressed his "solidarity" with Msgr. Melina, who came away from their conversation resolved to call attention to the crisis.

Losing a Legacy? Assessing the John Paul II Institute Controversy
http://www.ncregister.com/daily-news/losing-a-legacy-assessing-the-john-paul-ii-institute-controversy
August 9, 2019
Editorial: Recent events have thrown the future of the Pontifical John Paul II Theological Institute for Marriage and Family Sciences into theological confusion.
Editor's Note: An earlier version of this editorial incorrectly stated that Amoris Laetitia made no mention of Pope St. John Paul II's theology of the body. In fact, Pope Francis' exhortation does contain references to Pope John Paul's catechesis, especially his theology of the body. That sentence has been amended to read: "... Pope Francis’ 2016 apostolic exhortation, Amoris Laetitia (The Joy of Love), which made no mention of Pope John Paul’s encyclical Veritatis Splendor." The Register regrets the error.
 

More than a half-century ago, as Europe struggled to recover from the deep wounds inflicted by the Second World War and Adolf Hitler’s campaign to exterminate the Jewish people and other “undesirables,” a Polish Catholic philosopher grappled with man’s capacity to choose good over evil.

Studying the Scriptures, he found hope in the Genesis story of the human person’s creation in “the image and likeness of God” and in Gospel passages where Jesus says he has come to restore that original divine image, after Adam and Eve’s disobedience and exile from Paradise.

“From the mystery of his own Being,” God created the human person, and we are called to “live a life similar to that of God,” wrote the Polish philosopher in 1978, shortly after he became Pope John Paul II, in one of his scriptural meditations that are now known as the theology of the body.

Pope St. John Paul II explored how men and women, redeemed by the blood of the Lamb, fortified by the grace of the sacraments and the wisdom of the moral law, are capable of making God’s love and mercy visible in marriage, sexuality, family life and the culture.

“Christ has redeemed us! This means that he has given us the possibility of realizing the entire truth of our being; he has set our freedom free from the domination of concupiscence,” wrote John Paul, two decades later, in his landmark 1993 encyclical, Veritatis Splendor (103), which affirmed that some moral actions were intrinsically evil and could never be justified.

John Paul II’s testament to the power of Christ’s saving action and man’s capacity to live the truth now provides the backdrop for the recent conflict over the direction of the “refounded” John Paul II Theological Institute for Marriage and Family Sciences, the academic program that the Polish pope founded in 1981 at the Lateran University.

Last month, responding to the approval of new statutes for the institute, frustrated students sent a letter to Archbishop Vincenzo Paglia, the institute’s grand chancellor, and Msgr. Pierangelo Sequeri, its president, expressing what they see as “the loss of the formational approach and, therefore, of the identity” of the school. The institute’s leadership insists their approach “re-presents with new vigor the original and still fruitful intuition of St. John Paul II.” The dispute can be traced to the theological controversies spawned by the 2014 and 2015 Synods on Marriage and the Family, and Pope Francis’ 2016 apostolic exhortation, Amoris Laetitia (The Joy of Love), which made no mention of Pope John Paul’s encyclical Veritatis Splendor. Amid calls for a new paradigm of pastoral accompaniment, some have concluded that adherence to the moral law on marriage and sexual relations should be framed as an “ideal,” rather than a necessary precondition for reception of the Eucharist.
In 2017, Pope Francis suppressed the Rome-based John Paul II Institute and then “refounded” it, to expand course offerings and degrees that gave more weight to the social sciences in the study of marriage and the family.

After the approval of the new statutes, in late July, two eminent moral theologians at the institute — Msgr. Levio Melina, who also served as its president from 2006 to 2016, and Father José Noriega — were effectively fired, and the rest of the faculty was suspended, pending a review by Archbishop Paglia. The new leadership sought to present the removal of the two academics in a benign light: Msgr. Melina’s position was “eliminated” due to the refocusing of the program of studies after the adoption of the new statutes, according to an institute press release.

But now more than 1,000 students and alumni have signed an online letter of protest that defended the institute’s original mandate. “In a world where everything seems to be divided between a relativistic or legalistic vision of ethics,” read the July 24 letter, “the vision taught by the institute allows us to understand morality as a path of fullness and meaning for the human being, where people are responsible for their actions while, at same time, always counting on the help of grace and of the virtues that help them live a good life.” The institute’s vice president, Father José Granados, among other faculty members (see related interview), publicly challenged the firings. And Pope Emeritus Benedict XVI met with Msgr. Melina after he was dismissed, in an apparent act of public solidarity with the moral theologian, a longtime collaborator.

The institute’s officials have been slow to respond to the headlines — even to announce new appointments and course offerings for the fall. And the limited explanations they have provided only raise more questions.

Msgr. Sequeri sought to downplay the scope of the changes in an interview with Avvenire, the newspaper of the Italian bishops’ conference, and said the goal was to advance “broader interaction with all schools of thought in the Catholic Church in order to produce tools for learning that are theologically orthodox and pastorally adequate in the contemporary world; as well, the constituting of an academic subject that is able to communicate, competently and without hesitation, in the new frontiers and the internal dialects of the impetuous developments in human sciences.”

But one of the institute’s influential allies, journalist Luciano Moia, offered another explanation for Msgr. Melina’s termination, accusing him in the pages of Avvenire of “correcting” Pope Francis by critiquing pastoral practices that allow divorced-and-civilly-remarried Catholics to receive the Eucharist. 
Msgr. Melina has rejected this charge, while defending his right as a theologian to “interpret” papal teachings from within the Church’s Tradition. “If the decisions taken by Archbishop Paglia are not revoked, then what they are saying is: ‘The interpretation of the magisterium of Pope Francis in continuity with the previous magisterium is intolerable in the Church,’” Msgr. Melina told the Italian daily newspaper La Verità in an Aug. 3 interview.  

Meanwhile, many supporters of the institute’s work over the last three decades fear the recent firings and course changes have already threatened the transmission of John Paul’s legacy to a new generation of scholars and pastors. The institute was established “to articulate and defend a vision of marriage and sexuality founded on a conception of morality … in which human goods — especially the goods of unity and procreation and the truth of the absolute indissolubility of a consummated Christian marriage — are clarified and defended, and where actions contrary to these goods are identified and excluded,” moral theologian Christian Brugger told the Register.  “The ‘paradigm shift,’ which began two years ago, signaled the devaluation” of this pastoral framework, he said.

It is not yet clear whether Archbishop Paglia has acted with the approval of Pope Francis or on his own authority. And some have raised the question: If Francis sought to advance his own distinctive pastoral methodology, why didn’t he build a parallel academic program, as John Paul opted to do when he founded his pontifical institute almost 40 years ago?

The issue now is whether a demoralized and “refounded” institute will continue to present and defend a vision of human freedom in which mercy, pastoral care and absolute commandments operate together. This was John Paul’s hope when he established the institute to advance his teachings, developed within the Tradition of the Church and honed over the many decades that he accompanied his flock through the crucible of totalitarian persecution. And the notion that his blueprint for human liberation has outlived its usefulness is beyond ludicrous.

What’s at Stake in the Purge at the John Paul II Institute

https://www.hli.org/2019/08/whats-at-stake-in-the-purge-at-the-john-paul-ii-institute/ 
By Fr. Shenan J. Boquet, August 12, 2019

Essence of Battle is Ideological
In the past few weeks, a long-brewing skirmish over the identity and mission of the Pontifical John Paul II Theological Institute for Marriage and Family Sciences in Rome erupted into open warfare. Things boiled over after the new administration of the Institute abruptly terminated two long-standing and key chairs of moral theology and suspended the entirety of the remaining faculty pending review. At the same time, the new leadership also introduced new statutes, and announced radical restructuring of the programs and course offerings. In effect, the new statutes mean that the original John Paul II Institute has been suppressed, and a new one erected in place of the old.

In response, hundreds of current and former students at the institute have signed an open letter expressing their alarm that the mission of the Institute is being irreparably undermined. The students list several specific concerns. Surely the most astonishing, however, is that “in the new ordinance of studies there is no mention of the theology of the body; there is no course dedicated to this topic nor to any of the teachings of John Paul II.” If true, this is – to put it mildly – a counter-intuitive direction to take an institution specifically founded to promulgate and develop John Paul II’s theological thinking.

Some of the dismissed faculty and administrators have also publicly aired their discontent. “It seems to me that the identity of the Institute is seriously threatened,” Fr. Jose Granados, the Vice-President of the Institute, told Catholic News Agency. Others have used even stronger language. One highly respected theologian accused the new administration of using “Stalinist methods.” The verb “purge” is being employed by more than a few commentators, including at least one cardinal.
Catholic laymen watching this dispute from afar may wonder why they should care. All this internal institutional wrangling and finger-pointing can be extremely difficult to sort through, not to mention distasteful to witness.

Distasteful it may well be. However, I also think it would be difficult to overstate the importance of the battle that is currently underway over the soul of this venerable Institute. In order to grasp that importance, I think we need to understand two things: firstly, the history, nature, and historical importance of the John Paul II Institute; and secondly, how this battle over the JPII Institute both represents, and is a critical event within, a much broader battle between two ideologically irreconcilable views of morality, truth, and the nature of the Church Herself.

The Need for the JPII Institute
In the history of the JPII Institute one extraordinary fact stands out. As Fr. Raymond De Souza reports, St. John Paul II was originally set to publicly announce the formation of this institute on May 13, 1981. Informed Catholics will recognize the date as the Feast of Our Lady of Fatima. Even more informed Catholics will recognize the date as the one on which St. John Paul II was shot in a failed assassination attempt. The pope was gunned down before he could make the official announcement. Was the attack on the pope in part a plot by the devil to thwart the foundation of this planned school of theology? It would be impossible to say so with any certainty. But so important has the Institute proved to be in the great 20th century battle over the Church’s teachings on life, marriage, and family, that I would not dismiss this as coincidence.

As we know, St. John Paul II did not die that day. Undaunted, he deferred the announcement of the formation of the new Institute until October of the following year. In the apostolic constitution that established the institute, the Holy Father entrusted it to Our Lady of Fatima, to whom John Paul II attributed his miraculous survival from the shooting.
John Paul II’s decision to found the Institute came in response to a call for such a school by the world’s bishops after the 1980 Synod on the Family. At the time, the Church was feeling the full impact of the moral atomic bomb that was the sexual and cultural revolution of the 1960s. The widespread confusion about sexuality and the nature and purpose of the family had penetrated deeply into Holy Mother Church Herself. Pope Paul VI had attempted to erect a bulwark against the worst of this confusion, reaffirming the perennial Christian teachings about marriage, sexuality, and the intrinsic immorality of contraception in the encyclical Humanae Vitae.

In response to this encyclical, many priests, bishops, and theologians openly opposed the pope, promulgating a radically different understanding not just about human sexuality, but also the nature of morality itself. Clever theologians developed elaborate, but ultimately vacuous and spiritually dangerous moral systems based upon consequentialist or situationist principles: no longer (they argued) could we say that there were any intrinsically immoral acts (i.e. artificial contraception, homosexual acts). Instead, the morality or immorality of various acts depended upon circumstances and intention; and thus, a couple could “discern” for themselves that their use of contraception was morally acceptable, regardless of what the Pope in Rome might say. In many of the old institutions of Catholic learning, this sort of theological dissent became the norm. We are all intimately familiar with the results: catastrophic catechetical failure, the widespread abandonment of Catholic teaching, and the explosion of divorce, contraception, abortion, and fornication even among Catholics in the pews.

I experience this sad circumstance and its dire consequences firsthand as I travel around the world on mission. There is a plague, a cancer that has overtaken some dioceses, parishes, Catholic institutions of higher learning, and seminaries. Many are crippled by the confusion and lack of clarity in teaching, hesitancy to boldly teach and uphold the moral treasury of the Church, and blatant rejection of Church teaching without correction from their local ordinaries or from the Vatican.
The Lynchpin 
As George Weigel notes in an excellent and impassioned recent article, John Paul II was fully aware that many of the mainstream Catholic theological institutes were profoundly poisoned by dangerous and heterodox theologians and ideas. However, rather than opening a full-frontal war, John Paul II opted instead to do an end-run around the dissident institutions and academic publications. As Weigel writes: “[H]is strategy was to encourage newer and dynamically orthodox foundations like the Pontifical University of the Holy Cross (now, arguably, the most intellectually interesting of the Roman schools), and to create new institutes of higher learning in existing universities.”

The John Paul II Institute was, writes Weigel, the “linchpin” of this strategy. He adds:

[O]ver its first decades of work, the John Paul II Institute did exactly what its papal founder wanted it to do: it helped foster a renaissance in Catholic moral theology, recovering and developing the tradition of virtue ethics, exploring with care and compassion the often-tangled issues of living chaste love in various vocations, and creating a cadre of moral theologians around the world who wanted their intellectual work to help convert the late-modern and post-modern worlds, rather than pandering to late-modernity and post-modernity as they careened into decadence and incoherence.

Central to the John Paul II Institute were the teaching and defense of the principles outlined in Humanae Vitae, as well as John Paul II’s revolutionary Theology of the Body, and his seminal encyclical Veritatis Splendor, which – contrary to the predominant intellectual strain of the time – reaffirmed the truth that there exist intrinsically immoral acts. The purpose of the Institute was stated succinctly in the founding Constitution, with a quote from Veritatis Splendor: to “state to everyone the plan of God for marriage and the family in order to safeguard its full vigour and advancement both in a human and a Christian sense” (Familiaris Consortio §3). As Weigel notes, in comparison with the intellectual and moral seriousness of John Paul II’s thinking, many of the outwardly glitzy ideas of the dissidents pale by comparison.

Suffice it to say, John Paul II’s strategy worked. Young Catholic intellectuals hungry for serious and faithful theological training flocked to the institute in Rome. The demand was so great, that the Institute opened numerous satellite schools in the United States, Brazil, Mexico, Spain, India, Australia, and elsewhere. Thousands of scholars have graduated from these schools, steeped in the thinking of John Paul II, and the traditional teachings of the Church. Some of these are now teaching in the growing crop of small Catholic liberal arts colleges committed to faithfully passing on the riches of the Church’s theological and philosophical heritage. Thanks in large part to this Institute, there now exists a vibrant community of Catholic intellectuals who are both zealously committed to Truth, and fully equipped to beat the dissidents at their own game.

Is it any wonder, then, that the John Paul II Institute is being targeted for radical “reform”. However, Weigel and Fr. De Souza are agreed on one thing: any efforts to undermine the Institute’s mission and influence are doomed to long-term failure. As both suggest, the strong-arm tactics being employed by critics of John Paul II’s theological vision to remake the Institute in their own image belie the fundamental weakness of their ideas. As Fr. De Souza writes: “an orthodoxy that has to be enforced from above, that depends upon power rather than persuasion, will not endure. Bureaucratic maneuvering can cost professors their jobs, but it cannot establish the truth.” Weigel says much the same, writing: “This is not the way people behave who believe they are firmly in control and likely to remain that way. … Because, as John Paul II knew, truth will always win out, however long it takes, because error is lifeless and stultifying.”

Nevertheless, there is cause for concern. All across the Catholic world, we are experiencing a direct and violent assault on faith, marriage, life, and the family. The tsunami of evil can only be overcome with Truth – the primary role of Catholic education (on every level). Future generations are in grave danger if we do not confront this cancer. We can imagine the great harm that will be done if (as seems to be happening) thinkers who believe that contraception and “certain” homosexual acts are legitimate are appointed to the John Paul II Institute. This is not Catholic teaching. And it certainly is not the teaching of St. John Paul II.
I support the efforts of those who are raising crucial questions about the radical restructuring of the John Paul II Institute. This Institute has been a light to the world, preserving and promulgating an intellectually serious, pastorally sensitive, dynamic, and utterly faithful theology of sexuality and family – a theology of which our Church and the wider culture are in desperate need. Please pray for the John Paul II institute, in particular that this current controversy will result in a strengthening of its identity and mission.

Losing a legacy at the JPII Institute?
https://www.thecatholicthing.org/2019/08/12/losing-a-legacy-at-the-jpii-institute/ 
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Recent events have thrown the future of the Pontifical John Paul II Theological Institute for Marriage and Family Sciences into theological confusion. … …
Confusion grows at John Paul II Institute after scholars’ open letter

https://catholicherald.co.uk/news/2019/08/17/confusion-grows-at-john-paul-ii-institute-after-scholars-open-letter/ 
By Christopher Altieri, August 17, 2019

It is unclear whether the Institute will respond publicly to the letter
The debate over the Pontifical John Paul II Theological Institute for Marriage and Family Sciences has entered a new phase, after nearly 50 academics wrote an open letter asking the leadership to reconsider their reforms.

Archbishop Vincenzo Paglia and Mgr Pierangelo Sequeri, respectively Grand Chancellor and President of the JPII Institute, say they are aiming at “renewal in continuity”. But some of the changes they have introduced have appeared to former and current faculty and students alike as a radical departure from the theologically-oriented ethos that had been the core of the Institute.

There are also concerns over the manner in which those responsible have gone about the founding of the new Institute.

“It is with great distress,” the signatories write, “that we learned the news about the sudden dismissals of two full professors, José Noriega and Livio Melina, together with other colleagues: Maria Luisa Di Pietro, Stanisław Grygiel, Monika Grygiel, Przemysław Kwiatkowski, and Vittorina Marini.” The letter goes on to say, “We cannot see any convincing reason – academic, doctrinal or disciplinary – which justifies their dismissal.”

“If your institute wants to maintain its high academic profile and international reputation,” the letter says, “we ask you to revoke these dismissals and to reassume the aforementioned scholars among the faculty of your Institute.”

Two faculty members in particular are at the centre of the controversy: Prof Livio Melina and Prof José Noriega, who held respectively the chairs of fundamental and special moral theology in the old Institute. Prof Melina also served as president of the Institute in Rome for more than a decade before the Institute was suppressed and re-formed in 2017.

When the new charter and by-laws appeared in July, the two men found that their chairs had been eliminated, sparking several rounds of back-and-forth in the press that ended in the JPII Institute’s request for a few weeks in August to respond to the flood of queries.

Technically, the men were not dismissed from the Institute. When Pope Francis juridically suppressed the old Institute in 2017, professors’ contracts and rights of tenure ceased with it. Francis founded the new Institute in the same Apostolic Letter motu proprio by which he suppressed the old one, naming at the same time Archbishop Paglia Grand Chancellor, and Mgr Sequeri as President of the new Institute, and charged them with crafting and implementing the Institute’s new structure and curriculum.

As reported by The Catholic Herald, the leadership said that Melina and Noriega would be excluded from the new Institute merely because fundamental and special moral theology would no longer be taught. They also explained that Noriega’s current role as head of the Disciples of the Hearts of Jesus and Mary (DCJM) make him ineligible for tenure. Noriega, however, had held both positions – superior general of the DCJM and stable professor in the chair of special moral theology – since 2008, and has only a few months left in the leadership of his congregation.

Those explanations led to further questions. On August 2, Archbishop Paglia’s office said the new JPII Institute was not prepared to answer them. Paglia’s secretary, Fr Riccardo Mensuali, told The Herald, “The institute remains desirous of giving exhaustive responses, but asks a few weeks’ time in the month of August in order to formulate adequate responses,” to questions raised with the Institute.

Prof Stanisław Grygiel’s inclusion among the list of those dismissed, however, has caused some confusion. Though his courses have been eliminated and his role in the life of the institution apparently attenuated, Prof Grygiel nevertheless retains his research position in the new Institute, as director of the Karol Wojtyla Chair in Philosophical Anthropology – an endowed chair without teaching responsibilities attached to it.

Since achieving emeritus status many years ago, Prof Grygiel has not only retained the directorship of the chair, but has until now been invited regularly to teach at the Institute.

A source close to the letter told the Catholic Herald the mention of Prof Grygiel was meant to highlight his effective sidelining, and to beg reconsideration of it. 
One of the signatories, Prof John C McCarthy, of the Catholic University of America, told the Herald he joined the letter August 3rd, without “having sought independent confirmation of every claim made in the letter,” and noting that the substance of the complaint remains despite the possibly imprecise statement regarding Grygiel’s status.

“I myself would in no way blame the original author or authors of the letter for not having rendered every particular with the utmost exactness, if indeed he or they were at any point inexact,” McCarthy said. “[F]rom what I have seen from various Italian and English-language reports in the media, it is hardly the case Archbishop Paglia and Prof Sequeri have even yet provided a clear and thorough account of the changes they have in mind, much less have they offered a persuasive rationale for what changes they have clearly announced,” he continued.

The Catholic Herald has not yet determined the identity of the letter’s principal draftsman or draftsmen. The signatories are contributors to an 11 hundred-page scholarly work curated by Prof. Noriega, titled Dizionario su sesso, amore e fecondità (Dictionary on Sex, Love, and Fecundity) released this year by the Sienese publishing house, Cantagalli. (Find the full text of the letter and a list of signatories here.)

“In the past three years, we, the undersigned members of ecclesiastical and secular academic institutions throughout the world, have had the privilege to participate at the recent great international scientific enterprise of your Institute,” they write.

They describe the project as “a very fruitful and professional scientific collaboration” that “has highlighted to us the outstanding academic profile of your institute as well as the great scientific and editorial competence of the main curator of the Dizionario, Professor José Noriega.”

One of Archbishop Paglia’s priest-secretaries in the Pontifical Academy for Life – which Paglia also heads – told The Herald on Friday that the Institute would be issuing a response to the open letter in a matter of days, perhaps as early as Monday of the coming week. A spokesperson for the JPII Institute, however, told the Herald that Paglia and Sequeri would “respond directly to the signatories, and not through the media.”

Betraying the legacy of John Paul II

https://www.firstthings.com/web-exclusives/2019/08/betraying-the-legacy-of-john-paul-ii 
By Philip Lawler, August 19, 2019

The most controversial document of this controversial pontificate, the apostolic exhortation Amoris Laetitia, is again at the center of a heated controversy at the Vatican. The matter at hand—which keeps popping up in different forms—is whether Pope Francis can eradicate the teaching legacy of Pope John Paul II, particularly on questions of human sexuality.

Oddly enough, this summer’s dispute involves a Vatican body named after the canonized former pontiff: the Pontifical John Paul II Institute for Marriage and Family Sciences. Since its inception, the Institute (which was originally known by the slightly simpler name, the John Paul II Institute for Marriage and Family) had been an academic greenhouse nourishing the thought that St. John Paul had promoted: explaining the “culture of life” and the “theology of the body.” All those arguments have been notably less prominent in the public ministry of Pope Francis.

So when Francis announced in September 2017 that he had new plans and a new name for the Institute, faculty and students were understandably nervous. Technically the pope suppressed the old Institute and established a new one, explaining that a different focus was necessary to address “the new challenges concerning the value of life.” He said:

I refer to the various aspects concerning the care of the dignity of the human person in the various ages of existence, mutual respect between genders and generations, the defense of the dignity of every single human being, the promotion of quality of human life that integrates the material and spiritual values, in view of an authentic “human ecology,” which helps to restore the original balance of creation between the human person and the whole universe.

The new and improved Institute, the pope said, would expand its range of interests to include the social sciences—in particular, the implications of climate change. Conspicuously missing from his list of concerns were issues like divorce, same-sex marriage, abortion, and euthanasia, which had been regular fare for the Institute in the past.

Lest there be any doubt about the new direction, Msgr. Pierangelo Sequeri, who was appointed by Pope Francis as president of the rebooted Institute, said that he would focus on the “central importance of the magisterial teaching of Amoris Laetitia,” a document that would “naturally be integral to the curricula.” So while the name of John Paul II was still attached to the Institute, the thought of the late Polish pontiff was clearly superseded by that of Pope Francis in the institutional mission.

The other shoe dropped in July of this year, with the publication of new canonical statutes for the renovated Institute and the dismissal of old faculty members. Msgr. Livio Melina, who served as president from 2006 to 2016, was informed that his services were no longer required, since the Institute would no longer focus on moral theology. Also dropped from the faculty was Father Jose Noriega, another veteran moral theologian. Among the new additions to the faculty was Father Maurizio Chiodi, who has argued—citing Amoris Laetitia—that there are some circumstances that “precisely for the sake of responsibility, require contraception.” Here Chiodi’s reasoning on contraception is clearly at odds with the teaching of Pope John Paul II, and indeed with the perennial teaching of the Catholic Church. Yet he will be teaching at the renewed Institute, and Melina will not. So it is important to understand the disagreement that led to Melina’s ouster.

Far from being a critic of Pope Francis and Amoris Laetitia, Msgr. Melina has done his utmost to defend the papal document, arguing—against the majority opinion—that the current pope’s teaching on marriage can be reconciled with previous Church teaching. 
On the hotly contested question of whether Pope Francis had opened the way for divorced and remarried Catholics to receive Communion, Melina conceded that the document seemed to imply a change in Church teaching, but concluded that it should be read in the light of constant Catholic tradition. That argument was roundly condemned in Avvenire, the newspaper published by the Italian bishops’ conference, as “not exactly benevolent toward the Pope.”

But if it is “not exactly benevolent” to suggest that Pope Francis is in line with the constant teaching traditions of the Church, does it not follow that the pope has broken with those traditions, and changed those teachings? Msgr. Melina raised that question in an interview with the Italian daily La Verita. If the new direction of the Institute is confirmed, he reasoned, “what they are saying is: ‘The interpretation of the magisterium of Pope Francis in continuity with the previous magisterium is intolerable in the Church.’” And as Msgr. Nicola Bux—a theologian who has been considerably more critical of Pope Francis—put it, the changes at the John Paul II Institute are part of a larger bid to force change in the Church through the exercise of Vatican power, “using Stalinist methods with velvet gloves.”
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