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PROTESTANTS CROSSING THE TIBER TO ROME
The Tide Is Turning Toward Catholicism: The Converts
http://forums.catholic.com/showthread.php?t=166009, http://catholicexchange.com/node/62662/           
By David Hartline, July 2, 2007  
It started with Scott Hahn and it is still going strong.  The number of prominent Protestant clergy and theologians coming to the Catholic Church has been nothing short of remarkable.  Priests like Father Dwight Longenecker and Father Alvin Kimel are new to the Church and they bring a lot of enthusiasm, scholarship and wit and humor with them.  Father Longenecker might be the only priest who is a graduate of the admittedly anti-Catholic institute of higher learning, Bob Jones University.  Deacon Alex Jones, a former pastor in a prominent African-American Pentecostalist Church in Detroit left behind a vibrant, growing congregation.  However, the pull of Catholicism's 2,000 year-old history and her ability to weather many storms was too much for Deacon Jones.  He now travels around the country telling his conversion story.  In addition, there have been prominent theologians and university scholars like Dr Francis Beckwith, who very recently was the head [President] of the Evangelical Theological Society.  He came home to the Church in April.  The aftershocks from his reversion to Catholicism (he was born into the faith but later left the Church for Evangelicalism during his teenage years in the heyday of the "Jesus Movement,") still are being felt.  He followed Joshua Hochschild who surprised many in the theological world when he recently converted to Catholicism.

In my book The Tide Is Turning Toward Catholicism, I note that while many in the media, even some Catholics, are focused on those who have left the Church, few have noticed the significance of so many prominent members of other faiths who have come home to Rome.  It should be noted that many who left the Catholic Faith, usually for a non-denominational mega church, often can't give a theological reason.  They can only say that they enjoy the liveliness and entertainment that a mega church often provides.  It is most encouraging that Catholicism is getting the crème of the crop from other churches.  Entry into the Church for these converts is usually made after a long, difficult journey to come to terms with something that they never thought possible.  For some, like Scott Hahn and Father Dwight Longenecker, the Faith they once mocked is the Faith they have changed their lives and alienated family and friends to join, a decision not taken lightly.  

Often, it is an attempt to better understand Catholicism in order to disprove it that leads to conversion, when they simply could not come up with anything to dispute the key tenets of Catholicism: Scripture and Tradition, the Sacraments, Apostolic Tradition and the role of Mary.  They found themselves falling into the trap that the eminent Pharisee Gamaliel warned about in Acts 5:33-39. They might be fighting against God. 

Many of the former converts, some of whom were admitted anti-Catholics, have now become prominent defenders of the faith.  Dr. Scott Hahn is a mainstay at Franciscan University [Steubenville, Ohio] and is often seen on EWTN.  As a matter of fact there are so many converts and reverts coming home to the Church that one of the most popular shows on EWTN is The Journey Home, hosted by Marcus Grodi.  Besides clergy and scholars there are hundreds of thousands who have entered the Church in recent years. This past Easter, it was announced that over 100,000 people came into the Church, just in the United States.  While bloggers and Catholic apologists Mark Shea [http://www.patheos.com/blogs/markshea/] and Jimmy Akin came into the Church some time ago, Aimee Milburn and Gerald Augustinus along with twin brothers David Bennett and Jonathan Bennett have chronicled their recent journeys into the Church via their blogs.  It is a truly remarkable story that often gets little media attention.  If the converts keep coming, the Tiber is going to get mighty crowded.  Indeed, the tide is turning!

David J. Hartline was a Catholic school teacher, coach, principal and diocesan administrator.  He founded the CatholicReport.org website in 2005.
Why Converts Choose Catholicism
http://www.catholicity.com/mccloskey/exodusreview.html 
A Book Review by Father John McCloskey, National Catholic Register, November 6-12, 2005
Dave Shiflett, described by Chuck Colson as "one of the most astute culture watchers and writers I know," has written Exodus to answer the question he poses in the subtitle: Why Americans are Fleeing Liberal Churches for Conservative Christianity (Sentinel, New York, 2005).

An accomplished journalist and a member of the White House Writer's Group, Shiflett writes in a breezy and personal style from a perspective that fairly represents the new religious styles but clearly favors religions that don't consider "dogmatic" a dirty word.

Why is his book important? Over the long term, a people's health can be measured by whom they worship, how they worship, and what difference it makes in their day-to-day lives.

Today, Christianity is spreading like wildfire in Africa and Asia, while its influence is rapidly diminishing in Europe. We will have to see whether Pope Benedict and his youthful troops in the new ecclesial communities can pull off a miracle, but the intermediate prognosis is grim.

That brings us back to Shiflett's America.

A recent survey shows that the United States, unlike Europe, continues to hold steady as a nominally Christian country, with over 80% of Americans identifying themselves as Christians. Given the drastic decline in public and private morals since 1960, the obvious question is: How can this be? Imagine a 1950s American mother waking up in 2005 and turning on the television or the radio, or picking up a popular magazine. She would probably suffer a fainting spell, if not cardiac arrest, from the assault of deeply immoral attitudes toward marriage, family and sexuality.

The reason this can happen in a nominally Christian country is that the definition of "Christianity" in America has changed, and this is the story that Shiflett's book tells.

The great culture clashes that divide our country presently are at their root theological: They pit those who acknowledge religious authority (either Biblical or exercised by a divinely guided inspired Church) against those who ground their principles on the unencumbered moral right of each person to create his own personal religion, regardless of objective morality and doctrinal belief.

Shiflett, who classifies himself "as an itinerant Presbyterian, with an emphasis on the itinerant," demonstrates first with statistics, and then through interviews and anecdotes drawn from the northern Virginia and D.C.-area, that "Americans are vacating progressive pews and flocking to churches that offer more traditional versions of Christianity."

Even The New York Times cannot duck the evidence: "Socially conservative churches that demand high commitment from their members grew faster than other religious denominations in the last decade."
Shiflett turns first to the Episcopal church, which was once the prototype for a traditional denomination. Many former Episcopalians have fled to more conservative Protestant denominations, or to the more liturgically minded and doctrinally based Catholic and Orthodox Churches.

Shiflett devotes considerable space to the Episcopalian membership drain provoked by the ordination of an openly practicing homosexual, Gene Robinson, as bishop (an event that continues to roil church members worldwide). Some Episcopalians consider this the last straw, but the same noise was heard when the Episcopal church revised the Book of Common Prayer, ordained women, and blessed homosexual unions.

To capture the "loyalist" position that embraces even a changed church, Shiflett presents the thinking of Rev. Hertherington, an Episcopal priest: "He called for broad-mindedness, justice, quality, equality and hospitality. … He made it clear that the contemporary virtues of openness, inclusion, hospitality and tolerance have won over Biblical admonition, especially regarding sexual sin."

After examining "celebrity heretics" such as Episcopal Bishop John Shelby Spong and describing their "missionary" work in deconstructing traditional Christianity, Shiflett allocates the rest of the book to the destinations of refugees from heresy and ersatz religion.

Chief among these, as we might imagine, is the Catholic Church. As Shiflett puts it: "When heretics make headlines, they are also making Catholics, and very good Catholics at that. Some take a long while to reach Rome, but once there they have joined not only the ancients but also the rapidly expanding Catholic population of the Southern Hemisphere. Before many more decades pass by, those who fear Catholic power may find themselves pining for the days when all they had to worry about was a tunnel connecting the Vatican to the White House."

In his section on the Catholic Church, Shiflett interviews converts such as Al Regnery, the well-known scion of a conservative publishing house of the same name. Regnery converted from Episcopalianism along with an old friend and writer, Andy Ferguson, who at one time wished to become an Episcopal priest.

Ferguson was strongly impressed by the Church's history and consistent liturgy, while Regnery was attracted by "commitment to principle, institutional vastness and forgiving attitude."

Shiflett also discusses other high-profile converts, such as Judge Robert Bork, dean of Washington columnists Robert Novak, possible presidential candidate (and evangelical turned Catholic) Sen. Sam Brownback, R-Kan., and popular radio talk-show host Laura Ingraham.

Remaining chapters are quite helpful, particularly for Catholics seeking to understand the mindset of fellow Christians who are united with us on so many issues, except the fundamental ones of authority and the sacraments. (I refer to the Southern Baptists and the evangelicals.)

To gain insight into the Southern Baptists, Shiflett interviews two important and influential members: Richard Land and Albert Mohler. He writes that interviewing them gives an insight into how evangelical thinkers see the world:
"They aren't triumphalistic — quite the opposite. They are not chauvinistic, for they have little hope of stopping, on a societal scale at least, what they believe is an irresistible anti-Christian juggernaut. Nor does this type of orthodox Christian buy in to the argument that America is a shining city on the hill, or for that matter worthy of God's benevolence."
Moving on to that broad group of generic Christians that come under the umbrella of "evangelicals," Shiflett profiles Colson, for whom he once served as speech writer. Colson's story is well-known — how a Boston-born, Ivy league-educated, Republican henchman under President Nixon went to jail in the Watergate era, had a born-again experience, and founded the Prison Fellowship, which evangelizes criminals with notable success.

According to Colson, "the purest form of Christianity is practiced in prison. In prison you don't have to worry about stepping on anyone's toes if you talk about sin. As they say, the hangman's noose concentrates the mind."

At the same time, he has tough words for the so-called "soft" evangelicals with their mega-churches:

"Colson says they are purveyors of 'self-centered worship.' You may get people to come to those churches, and you may have church growth. But you will not have church impact. The reason is that church becomes increasingly like the culture. People go in, see a skit, listen to some music, hear a soothing sermon, and think they have done their Christian duty. They are entering the exact precarious position the mainline found itself in the '60s and '70s."

Perhaps we Catholics, who lived through the last 40 years in the United States, know exactly what he means, as our own drop in Church attendance demonstrates.

Shiflett finishes his excellent survey of the exodus from "liberal" Christianity to "conservative" Christianity by re-telling perhaps the most dramatic conversion story of all to demonstrate the power of orthodox Christianity.

That is the conversion to Catholicism of the father of legal abortion in the United States, the Jewish-born former atheist Dr. Bernard Nathanson.

Colson, who attended his baptism, recounts, "It was a sight that burned into my consciousness, because just above Cardinal O'Connor was the cross. … I looked at the cross and realized again that what the Gospel teaches is true; in Christ is the victory. He has overcome the world, and the gates of hell cannot prevail against his Church."

Shiflett's book moves the case for unity in the Church forward. Although he does not say so, his storytelling and interviews clearly show that Christianity without a divinely instituted authority to guide and govern leads inexorably to a total reliance on private judgment and utter chaos in doctrine and morals.

John Paul II's greatest goal of unity among all Christians was not accomplished in his lifetime. That project continues, however, and where else could it end except in returning home to Rome?

The Coming Home Network International
A fellowship of clergy and lay converts to the Catholic Church and those who are on the journey home

http://chnetwork.org/
Welcome, Brothers and sisters in Christ…

The purpose of the Coming Home Network International (CHNetwork) is to provide fellowship, encouragement, and support to men and women who are considering becoming Catholic and those who have already come home. In particular, the Coming Home Network seeks to assist non-Catholic clergy who often face acute difficulties and struggles during their journeys.
“Come, follow me.” (Luke 18:22)
Non-Catholic Clergy

http://chnetwork.org/members/primaries/ 

The purpose of the Coming Home Network International (CHNetwork) is to provide fellowship, encouragement, and support for non-Catholic pastors and lay people who are somewhere along the journey or have already been received into the Catholic Church. The CHNetwork is committed to assisting and standing beside all inquirers and converts, serving as a friend and an advocate.

We realize that seekers, especially those in ministerial or leadership positions in non-Catholic traditions, can encounter many difficulties when their search for truth leads to the Catholic Church. Often their family and friends do not understand this search, and their livelihood may be in jeopardy. The Coming Home Network International was founded with this understanding in mind to provide those interested in the Catholic Church with support through resources and fellowship.

Non-Catholic Laymen or Laywomen

http://chnetwork.org/members/secondaries/ 

Jesus’ words challenge each of us to live our lives in accordance with His will. This challenge is a radical call for each person to embrace the saving gospel of Jesus Christ, no matter what the cost. 
The Coming Home Network International (CHNetwork) realizes that people can encounter many difficulties when their search for truth leads to the Catholic Church. The purpose of the CHNetwork is to provide fellowship, encouragement, and support to those who are somewhere along the journey or have already been received into the Catholic Church.
Networking is one of the key aspects of the ministry of the Coming Home Network International. We attempt to link people on the journey with Catholic converts, called helpers, ideally from their own denominational tradition and geographic area. In this way, we hope to encourage people with the knowledge that they are not alone and that they can have someone to support them, both intellectually and emotionally.

In addition to this personal fellowship, the Coming Home Network International also offers a monthly newsletter, which contains a conversion story, an encouraging article, and other items that may be interesting or helpful to those on the journey. This newsletter not only is a valuable and encouraging resource; it unites the Coming Home Network membership in learning and mutual prayer.
If you would like to be put in contact with a helper to walk with you on your journey of faith and receive our newsletters, please prayerfully consider joining the Coming Home Network International. Click "Join" below.



If you have any questions, please feel free to contact us. Click here for contact information.
Don’t forget …

We strive here on the CHNetwork website, as well as in our store, to publish a variety of printed and multimedia content that may be inspiring and encouraging to you. We also invite you to become involved in the discussions that accompany articles and conversion stories on this website as well as the topics and discussion boards in our forum.

Converts to the Catholic Faith

http://chnetwork.org/members/converts/ 

“But if I am delayed, you may know how one ought to behave in the household of God, which is the church of the living God, the pillar and bulwark of the truth.” (1 Timothy 3:15)
For those Jesus Christ has led home to the Catholic Church, becoming Catholic is only the beginning of the journey. Not only is growth in holiness and one’s relationship with Christ a lifelong journey, but converts often struggle to find fellowship and support in their new lives as Catholic Christians.

We would like to encourage you, as a convert to the Catholic faith, to join the Coming Home Network International, both for your own continued edification and spiritual growth as well as for the fellowship and encouragement you can offer to others making a journey similar to your own.

Networking is one of the key aspects of the Coming Home Network ministry. We attempt to link people on the journey with those who have been received into the Catholic Church, ideally who come from the same denominational tradition and geographical location. In this way, we hope to encourage people with the knowledge that they are not alone and that they can have someone to support them, both intellectually and emotionally, during their journey to the Catholic Church. You may wish simply to be in contact with another convert for mutual support as you discover your newfound Catholic faith, or you may feel called to be a helper for another individual on the journey.
In addition to this personal fellowship, you will receive our monthly newsletter, which contains a conversion story, an encouraging article, and other items that may be interesting or helpful to you. This newsletter not only is a valuable and encouraging resource; it also unites the Coming Home Network membership in learning and mutual prayer.

If you are interested in networking with other converts and those on the journey and would like to receive our newsletters, please prayerfully consider becoming a member of the Coming Home Network International. Click “Join” below to become a part of this apostolate.





Don’t forget …
We strive here on the CHNetwork website, as well as in our store, to publish a variety of printed and multimedia content that may be inspiring and encouraging to you. We also invite you to become involved in the discussions that accompany articles and conversion stories on this website as well as the topics and discussion boards in our forum.

Landslide of Lutherans into the Catholic Church

http://www.catholic-convert.com/2012/06/12/landslide-of-lutherans-into-the-catholic-church/
By Steve Ray on June 12, 2012

Article The Lutheran Landslide in National Catholic Register http://www.ncregister.com/blog/tim-drake/the-lutheran-landslide, by my friend Tim Drake.
One of the most under-reported religious stories of the past decade has been the movement of Lutherans across the Tiber.

What first began with prominent Lutherans, such as Richard John Neuhaus (1990) and Robert Wilken (1994), coming into the Catholic Church, has become more of a landslide that could culminate in a larger body of Lutherans coming into the collectively. 
In 2000, former Canadian Lutheran Bishop Joseph Jacobson came into the Church. 
"No other Church really can duplicate what Jesus gave," Jacobson told the Western Catholic Reporter in 2006.

In 2003, Leonard Klein, a prominent Lutheran and the former editor of Lutheran Forum and Forum Letter came into the Church. Today, both Jacobson and Klein are Catholic priests. 
Over the past several years, an increasing number of Lutheran theologians have joined the Church’s ranks, some of whom now teach at Catholic colleges and universities. They include, but are not limited to: Paul Quist (2005), Richard Ballard (2006), Paul Abbe (2006), Thomas McMichael, Mickey Mattox, David Fagerberg, Bruce Marshall, Reinhard Hutter, Philip Max Johnson, and most recently, Dr. Michael Root (2010). 
"The Lutheran church has been my intellectual and spiritual home for forty years," wrote Dr. Root. "But we are not masters of our convictions. A risk of ecumenical study is that one will come to find another tradition compelling in a way that leads to a deep change in mind and heart. Over the last year or so, it has become clear to me, not without struggle, that I have become a Catholic in my mind and heart in ways that no longer permit me to present myself as a Lutheran theologian with honesty and integrity. This move is less a matter of decision than of discernment."
It’s been said that "no one converts alone," suggesting that oftentimes the effect of one conversion helps to move another along a similar path. That’s exemplified through Paul Quist’s story. He describes attending the Lutheran "A Call to Faithfulness" conference at St. Olaf College in June, 1990. There, he listened to, and met, Richard John Neuhaus, who would announce his own conversion just months later.

"What some Lutherans were realizing was that, without the moorings of the Church’s Magisterium, Lutheranism would ineluctably drift from its confessional and biblical source," wrote Quist.

Many of the converts have come from The Society of the Holy Trinity, a pan-Lutheran ministerium organized in 1997 to work for the confessional and spiritual renewal of Lutheran churches. 
Now, it appears that a larger Lutheran body will be joining the Church. Father Christopher Phillips, writing at the Anglo-Catholic blog, reports that the Anglo-Lutheran Catholic Church (ALCC) clergy and parishes will be entering into the U.S. Ordinariate being created for those Anglicans desiring to enter the Church. 
According to the blog, the ALCC sent a letter to Walter Cardinal Kasper, on May 13, 2009, stating that it "desires to undo the mistakes of Father Martin Luther, and return to the One, Holy, and True Catholic Church established by our Lord Jesus Christ through the Blessed Saint Peter." That letter was sent to the Congregation for the Doctrine of the Faith.

Surprisingly, in October 2010, the ALCC received a letter from the secretary of the CDF, informing them that Archbishop Donald Wuerl had been appointed as an episcopal delegate to assist with the implementation of Angelicanorum coetibus. The ALCC responded that they would like to be included as part of the reunification.
Evangelicals 'Crossing the Tiber' to Catholicism
http://www.religiondispatches.org/archive/atheologies/2731/evangelicals_%E2%80%98crossing_the_tiber%E2%80%99_to_catholicism
By Jonathan D. Fitzgerald

Under the radar of most observers a trend is emerging of evangelicals converting to Catholicism.

In the fall of 1999, I was a freshman at Gordon College, an evangelical liberal arts school in Massachusetts. There, fifteen years earlier, a professor named Thomas Howard resigned from the English department when he felt his beliefs were no longer in line with the college’s statement of faith. Despite all those intervening years, during my time at Gordon the specter of Thomas Howard loomed large on campus. The story of his resignation captured my imagination; it came about, ultimately, because he converted to Roman Catholicism.

Though his reasons for converting were unclear and perhaps unimaginable to me at the time (they are actually well-documented in his book Evangelical is Not Enough which, back then, I had not yet read), his reasons seemed less important than the knowledge that it could happen. I had never heard of such a thing.

I grew up outside of Boston in what could be described as an Irish-Catholic family, except for one minor detail: my parents had left the Church six years before I was born when they were swept up in the so-called "Jesus Movement" of the 1970s. So Catholicism was all around me, but it was not mine. I went to mass with my grandparents, grew up around the symbolism of rosary beads and Virgin Mary statues, attended a Catholic high school, and was present at baptisms, first communions, and confirmations for each of my Catholic family members and friends.

All throughout this time my parents never spoke ill of the Catholic Church; though the pastors and congregants of our non-denominational, charismatic church-that-met-in-a-warehouse, often did. Despite my firsthand experience with the Church, between the legend of my parents’ conversion (anything that happens in a child’s life before he is born is the stuff of legends) and the portrait of the Catholic Church as an oppressive institution that took all the fun out of being "saved," I understood Catholicism as a religion that a person leaves when she becomes serious about her faith.
And yet, Thomas Howard is only the tip of the iceberg of a hastening trend of evangelicals converting to Catholicism. North Park University professor of religious studies Scot McKnight documented some of the reasons behind this trend in his important 2002 essay entitled From Wheaton to Rome: Why Evangelicals become Roman Catholic. The essay was originally published in the Journal of the Evangelical Theological Society, and was later included in a collection of conversion stories he co-edited with Hauna Ondrey entitled Finding Faith, Losing Faith: Stories of Conversion and Apostasy.

Thomas Howard comes in at number five on McKnight’s list of significant conversions, behind former Presbyterian pastor and author of Rome Sweet Home, Scott Hahn, and Marcus Grodi founder of The Coming Home Network International, an organization that provides "fellowship, encouragement and support for Protestant pastors and laymen who are somewhere along the journey or have already been received into the Catholic Church," according to their Web site. Other featured converts include singer-songwriter John Michael Talbot and Patrick Madrid, editor of the Surprised by Truth books, which showcase conversion stories.
Would Saint Augustine Go to a Southern Baptist Church in Houston? 
McKnight first identified these converts eight years ago, and the trend has continued to grow in the intervening years. It shows up in a variety of places, in the musings of the late Michael Spencer (the "Internet Monk") about his wife’s conversion and his decision not to follow, as well as at the Evangelical Theological Society where the former President and Baylor University professor Francis J. Beckwith made a well-documented "return to Rome". Additionally, the conversion trend is once again picking up steam as the millennial generation, the first to be born and raised in the contemporary brand of evangelicalism, comes of age. Though perhaps an unlikely setting, The King’s College, an evangelical Christian college in New York City, provides an excellent case study for the way this phenomenon is manifesting itself among young evangelicals.

The King’s College campus is comprised of two floors in the Empire State Building and some office space in a neighboring building on Fifth Avenue. The approximately 300 students who attend King’s are thoughtful, considerate and serious. They are also intellectually curious. This combination of traits, it turns out, makes the college a ripe breeding ground for interest in Roman Catholicism. Among the traits of the Catholic Church that attract TKC students — and indeed many young evangelicals at large — are its history, emphasis on liturgy, and tradition of intellectualism.

Lucas Croslow was one such student to whom these and other attributes of Catholicism appealed. This past spring, graduating from The King’s College was not the only major change in Croslow’s life, he was also confirmed into the Catholic Church.

Croslow’s interest in Catholicism began over six years ago when he was a sophomore in high school. At the time, Croslow’s Midwestern evangelical church experienced a crisis that is all too common among evangelical churches: what he describes as "a crisis of spiritual authority". As a result of experiencing disappointment in his pastor, Croslow began to question everything he had learned from him. This questioning led him to study the historical origins of scripture and then of the Christian church itself. Eventually he concluded that Catholicism in its current form is the closest iteration of the early church fathers’ intentions. He asks, "If Saint Augustine showed up today, could we seriously think that he’d attend a Southern Baptist church in Houston?" The answer, to Croslow, is a resounding "No."
Croslow’s belief that the Catholic Church most accurately reflects the intentions of the early church fathers is echoed throughout the movement as other evangelicals seek a church whose roots run deeper than the Reformation. Further, due to the number of non-denominational churches that have proliferated since the Jesus Movement, many evangelicals’ knowledge of their history runs only as far back as the 1970s. These are the young believers who are attracted to a Church that sees itself as the direct descendent of the religion founded by Saint Peter and the apostles.

Another recent convert and current King’s sophomore, Nick Dunn, agrees with Croslow about the need for a historically grounded Christianity, however he emphasizes the liturgical aspects of Roman Catholicism as a motivation for converting. When he moved to New York City to attend The King’s College he had a difficult time finding a church that was similar to his home church in San Diego. The churches that he attended in New York, even the evangelical ones, often were a bit more structured and incorporated some liturgical elements into their services. In time, Dunn realized that these liturgical practices, which had been all but absent from his church life to that point, were quite rich.

When he asked his parents why their church didn’t have a benediction or a call to worship, they answered as many evangelicals would, saying that they don’t like "these ritualistic or religious kinds of things". Eventually, after attending mass at St. Francis of Assisi in midtown Manhattan, Dunn became interested in learning more about Catholicism. It was living like a Catholic, Dunn says, that finally made him to decide to convert.
In much the same way that many evangelical churches have discarded Church history, so the liturgical structure of worship was left by the wayside as these churches made claims to the "freedom" that comes from forsaking the bounds of the Catholic Church and even mainline Protestant denominations. But for many young evangelicals and former evangelicals like Dunn, this move to be free of liturgical strictures came at the expense of religious practices that have been a part of Christianity for two millennia, and to these believers, the loss is too great. This is precisely why many evangelical churches have, as Dunn witnessed, made an effort to reintroduce those once forsaken elements into worship services.

Chris White, a 2009 King’s graduate, shares the concerns of Croslow and Dunn, while adding another of the main reasons why many evangelicals are converting to Catholicism: intellectual hunger.
White describes himself as a "victim of Church history classes that start in 1517," the year Martin Luther posted his Ninety-Five Theses. That is, until he took a course entitled "Foundations of Judeo-Christian Thought" at TKC. 
It "raised certain questions within me," he says of the course. White cites Boston College philosophy professor and TKC visiting faculty member Peter Kreeft’s Catholic Christianity as a factor in his conversion, but he also points to a number of other courses that he took at King’s that led him to the point of conversion. He says of the college’s curriculum that it is "not a 'great books curriculum' but it draws heavily on the liberal arts tradition." He adds, "You can’t study the liberal arts without confronting the rich history of Catholicism."
Indeed The King’s College is a microcosm of the larger community of young believers whose frustration with the lack of authority, structure, and intellectualism in many evangelical churches is leading them in great numbers to the Roman Catholic Church. This trend of "Crossing the Tiber" (a phrase that also served as the title of Stephen K. Ray’s 1997 book on the phenomenon), has been growing steadily for decades, but with the help of a solid foundation of literature, exemplar converts from previous generations, burgeoning traditional and new media outlets, and the coming of age of Millennial evangelicals, it is seeing its pace quicken dramatically.

Back in 1985, when many of the most recent converts were still singing Sunday School songs in evangelical churches, Thomas Howard wrote in the postscript to Evangelical is Not Enough that after completing the text in 1984, he formally converted to Catholicism at the Easter Vigil in 1985. Ultimately, Howard concluded that the question that matters most is "What is the Church?" His answer, like that of Hahn, Grodi and Talbot, and now of Croslow, Dunn, and White, is that the "one, holy, Catholic, and apostolic church" — the historical, traditional Church — can only be the Roman Catholic Church.
A River Runs to It: A New Exodus of Protestants Streams to Rome

http://www.catholiceducation.org/articles/religion/re0252.html
By Brad Wilcox

We’re seeing the first signs of an avalanche of conversions and re-conversions. In 1998, more than 88,000 Protestants were received into the Catholic Church (and more than 73,000 adults were baptized, many of them from Protestant backgrounds) and the Protestants [now] coming into the Church are the most devoted Protestants, people deeply committed to Scripture and prayer. What accounts for this Protestant exodus at the twilight of the 20th century?

Patricia Ireland’s recent reception into the Catholic Church is but one sign that the era of McGreeley-inspired dissent and desertion is winding to a close. Although Ireland (who bears no relation to the president of the National Organization of Women) was raised Catholic, she fell under the spell of Mary Daly and Richard McBrien at Boston College in the late ‘70s and early '80s. Prompted by what she now says were "wrongly perceived justice issues," namely feminism and liberation theology, she left Catholicism for the Lutheran church, where she eventually became a pastor of a thriving church in southern New Jersey. 

As a Protestant pastor, however, she gradually became more orthodox: "I found that people wanted to hear more than 'I’m okay, you’re okay'," says Ireland. "People really wanted to hear about sin and forgiveness. They were longing for the message that only the Church can give." Her new-found orthodoxy left her increasingly disturbed with the moral state of the Evangelical Lutheran Church of America, which — among other things — covers abortion as a health benefit for its clergy. Her dissatisfaction with her mainline church’s capitulation, along with Pope John Paul II’s pro-life witness, prompted her to revisit the Church of her childhood. A careful study of the Church Fathers convinced her that it was time to come back to Catholicism. "I wanted to be a part of the apostolic Church again," Ireland says. 

Best and brightest

The post-Vatican II exodus of American Catholics to Protestantism — prompted in part by a decline in orthodox preaching and catechesis — is well known. Social surveys suggest that the Catholic Church has lost several million members to Protestantism, especially evangelical Protestantism, in the last 30 years. Nevertheless, the dynamic between Catholicism and Protestantism is shifting — as Ireland’s experience suggests. 

"While a lot of people leave the Church, they tend not to be good Catholics," says Curtis Martin, president of Catholics United for the Faith, who himself returned to the Church after spending five years as an evangelical Protestant. "The Protestants [now] coming into the Church are the most devoted Protestants, people deeply committed to Scripture and prayer. We’re losing the numbers game but we are winning the quality game in spades." 

He adds, "We’re seeing the first signs of an avalanche of conversions and re-conversions." Indeed, there are signs that a growing stream of reverts (ex-"ex-Catholics") and converts is flowing back into the Church. In 1998, more than 88,000 Protestants were received into the Catholic Church (and more than 73,000 adults were baptized, many of them from Protestant backgrounds). While the vast majority of these converts came into the Church to join a spouse, the ranks of "devoted" converts coming into the Church for religious reasons is growing. 

One indication that the Church is gaining deeply committed Protestants is that hundreds of Protestant clergy have recently sacrificed their careers to join the Church. Since 1993, 300 Protestant clergy have contacted the Coming Home Network, a lay ministry dedicated to providing spiritual, moral, and financial support to Protestant clergy and laity interested in becoming Catholic. 
Of this group, which is made up of Baptist, Episcopalian, Lutheran, Presbyterian, and Methodist clergy, two-thirds have already been received into the Church. Another indication of the growth in conversions is the blossoming conversion/apologetics genre in Catholic publishing. Ignatius Press has sold more than 100,000 copies of Rome Sweet Home, Scott and Kimberly Hahn’s account of their move from conservative Presbyterianism to the Church, and 55,000 copies of other titles chronicling conversions from fundamentalism, evangelicalism, and Anglicanism. Basilica and Queenship presses have sold more than 190,000 books from this genre. Finally, even evangelical leaders have voiced concern about this movement. "I have been concerned about the growing exodus from evangelicalism of some of its brightest and best, for, variously, Canterbury, Rome, or Mt. Athos," said Larry Eskridge of the Institute for the Study of American Evangelicals at Wheaton College, according to a 1995 article in Regeneration quarterly. 

Protestant exodus 

What accounts for this Protestant exodus at the twilight of the 20th century? The collapse of Protestant morality in American culture, the centrifugal drift of evangelical Protestantism, and the socioeconomic mobility of evangelical Protestants have all played key roles. 

Mainline Protestantism has given tacit, and sometimes explicit, approval to the poisonous fruits of the 1960s — from free love to feminism. Although this accommodation strategy devastated the theological and moral integrity of the mainline, it has, at least in one respect, served clearly providential purposes. For men and women like Ireland, the moral and theological confusion they have found in the mainline is usually the reason they start thinking about heading to Rome. 

Take Thomas Levergood, who had considered a vocation to the Episcopal priesthood. "There are so many compromises with our culture, compromises that violate the fullness of truth, especially on moral issues, in the Episcopal Church," says Levergood, who is pursuing doctoral studies at the University of Chicago. "Being around half-truths and lies awakens in you a hunger for the genuine truth." 

Jeffrey Finch’s crisis of mainline faith came from interacting with his colleagues: Methodist ministers in southern New Jersey. "I remember sitting at annual conference meetings and listening to dilettantes blather on about revisiting doctrinal issues that had been settled centuries ago by ecumenical councils," he recalls. "They were just making it [the Faith] up as they went along. Whatever its historic origins, Methodism had become a do-it-yourself religion." 

For evangelicals who end up becoming Catholic, two factors encourage them to reconsider their commitment to the evangelical Protestant faith. First, many evangelicals become dissatisfied with the doctrinal and ecclesiastical division that is endemic to Protestantism. Kristin Franklin went to Guatemala in 1992 as a Protestant missionary intent on "[rescuing] Catholics from the darkness of their religion’s superstition and man-made traditions," as she wrote in a recent conversion piece for Envoy magazine. But she left the mission field a few years later after becoming disillusioned with divisions she saw among the "Bible-believing" Protestant churches she encountered in Central America. On issues from infant baptism to charismatic gifts, she found almost as many opinions as there were churches. She remembers thinking: "The truth doesn’t look like that." 

There is also a powerful sociological factor at work. Evangelicals have experienced dramatic upward mobility over the past 20 years. This mobility — and the educational and cultural opportunities it affords — leaves many evangelicals with the sense that there is more to the Christian faith than the daily quiet times, weekly Bible studies, and Sunday hymn-sermon-hymn worship that they grew up with. Evangelicals seeking a deeper spiritual life, a more transcendent experience of worship, or a richer intellectual tradition begin to look around. 

Twitch upon the thread 

The movement of Protestants into the Catholic Church is not simply a reaction to Protestant failings; in fact, a good number of ex-Protestants reluctantly leave seemingly "alive" Protestant churches for apparently "dead" Catholic parishes. This is also a movement of Protestant pilgrims who are attracted, often in spite of themselves, to the Roman Catholic Church. 

One reason Protestants are now able to see the Church as attractive is that Catholic apologetic media and tactics have changed in ways that make it easier for Protestants to encounter and identify with Catholic teaching. "The reason that the movement is happening today is the ready availability of good information [about the Church] — on the radio, television, Internet, magazines, and books," says Marcus Grodi, executive director of the Coming Home Network. Grodi adds that recent apologetic works have been better about approaching Protestants on their own terms (e.g., through biblically rooted defenses of Catholic doctrine) rather than from a perspective that assumes some familiarity with Catholic doctrine and culture. 

But in the final analysis, the Catholic Church’s claim to be the Church where the fullness of the faith resides — extravagant as this claim may seem to many Protestant believers — exerts a kind of intellectual, spiritual, and moral gravity on the lives of many Protestants who are seeking the Church. Thomas Howard, an evangelical who took the Canterbury trail before ending up in the Catholic Church, conveys some sense of this gravity in Evangelical Is Not Enough: Worship of God in Liturgy and Sacrament: 

The question, What is the Church? becomes, finally, intractable; and one finds oneself unable to offer any very telling reasons why the phrase "one, holy, catholic, and apostolic," which we all say in the [Nicene] Creed, is to be understood in any way other than the way in which it was understood for 1500 years. 

Indeed, the Nicene definition of the Church — "one, holy, catholic, and apostolic" — captures the character of the attraction that Holy Mother Church holds over Protestants seeking the church with the fullness of the faith. 
The Church is One 
The Nicene Fathers saw the unity of the Church sought by our Lord (John 17:21) as a oneness in faith and worship that was guaranteed by the authority of her bishops. For Protestants like Franklin, who are dissatisfied with the doctrinal and ecclesiastical divisions that separate the Body of Christ, it is precisely this unity that draws them into the Catholic Church. 

Mark Brumley, a former evangelical who lives in California, ended up in the Catholic Church after seeking out the church that was "closest to the New Testament model." His reading of the Bible led him to conclude that the early Church was one in faith, one in its understanding of the sacraments, and one in its Church government. "The immense disunity within evangelicalism told me it was not following the New Testament pattern," he recalls. 

He considered Eastern Orthodoxy but concluded that Orthodoxy lacked unity in its governance. "There was no way of corralling the patriarchs since each patriarch was on an equal footing," says Brumley. "That didn’t seem in keeping with the New Testament pattern, where Peter exercised a certain preeminence." Having concluded that Petrine authority serves as a guarantor of unity, Brumley made plans to enter the Church. 
The Church is Holy
The Church communicates the grace of God to His people, furnishing them with everything they need to grow in holiness and come to the fullness of eternal life with Him. The Church does this in large part through her sacramental life, especially through the Eucharist, and through her moral teaching — both of which have proved to be powerful points of attraction for Protestants. 

The Real Presence exerts a particularly powerful hold on potential evangelical converts. Some are attracted to the Eucharist after coming to the realization that there is more to worship than listening to a sermon and singing a few hymns. Others discover the Eucharist through a close reading of the Bible and Church history. Kenneth Howell, who was a professor at Reformed Theological Seminary in Jackson, Mississippi, followed the latter route. After teaching a biblical interpretation class that focused on the Eucharist’s meaning in the Bible, Howell reached a surprising conclusion: "I came to realize that most Protestant conceptions of the Eucharist are deficient." 

This prompted him to turn to the writings of the early Church Fathers and revisit the biblical evidence regarding the Eucharist. "I found the doctrine of the real presence in the most unexpected places," Howell says. "For instance, when Paul says that we become one body because we partake of the one loaf (1 Corinthians 10:17), he teaches that the Church is in fact the body of Christ because the Church receives the real body and blood of Christ in the Eucharist (1 Corinthians 10:16)." Howell eventually concluded that the Catholic understanding of the Eucharist as sacrament, sacrifice, and communion was "founded on solid biblical evidence." This conclusion set him on the road to Rome. 

For mainline Protestants dissatisfied with the cultural drift of their churches, the constancy of the Church’s moral teachings on sexual morality and human life makes them sit up and take notice of her theological claims. Jennifer Ferrara, who was an ELCA minister in Pennsylvania, recalls being distressed that "the ELCA and most of mainline Protestantism [had] fallen captive to the culture of death." She was impressed by the moral leadership of Pope John Paul II on life issues and began to explore the Church’s claim to possess the fullness of the Christian faith. Although she respected John Paul II, she initially had trouble believing that the Pope was the infallible guide of the Magisterium (the Church’s teaching office). 

"It was a leap to believe in the Magisterium," she says. But the fact that the Church was "the only institution left that was resisting the trends of our culture spoke as evidence that it [the Magisterium] was indeed what the Church says it is." After making her way through a pile of books — including the Catechism of the Catholic Church and Louis Bouyer’s The Spirit and Forms of Protestantism — she decided that it was time to become a Roman Catholic. 
The Church is Catholic
The Nicene Fathers understood the Church as "Catholic" in the sense that she possessed the whole truth about the Christian faith. In other words, their understanding of the Church’s catholicity was doctrinal rather than geographic. The Church continues to teach that the fullness of Christian truth can be found in her magisterial teaching, a claim that exercises the imagination of Protestants in search of a church that speaks comprehensively and credibly on a range of theological matters. 

This claim is particularly compelling for Protestant pastors and professors who have come to entertain doubts about the metaphysical and hermeneutical foundations of the Protestant faith they preach and teach to others. Grodi was once such a pastor. "Every Sunday I would stand in my pulpit and interpret Scripture for my flock, knowing that within a 15-mile radius there were dozens of other Protestant pastors — all of whom believed that the Bible alone is the sole authority for doctrine and practice — but each was teaching something different from what I was teaching," wrote Grodi in Surprised by Truth. 

This observation undercut his faith in the classical Protestant understanding of biblical authority. "I came to the conclusion that sola scriptura could not hold the weight of authority that is necessary to maintain Christian truth," says Grodi, who used to be a Presbyterian pastor. Not knowing where to turn to determine who or what had the authority to decide Christian truth, Grodi resigned his pastorate. But after attending a Scott Hahn lecture, Grodi began to wonder if the Catholic Church might have the authoritative teaching and tools that the Christian faith required. After exploring a range of works, culminating with John Henry Newman’s "An Essay on the Development of Christian Doctrine," Grodi became convinced that the Catholic Church had the fullness of the Christian truth and — just as important — a teaching office that was prepared to authoritatively address theological and moral questions: namely, the papacy. 
Robin Maas was attracted to the Church for her philosophical catholicity. Maas, a former Methodist seminary professor, recalls that the "issue of truth" was not taken seriously at the Methodist seminary at which she taught. She saw this as indicative of a larger Protestant abdication of philosophical issues. 
"The question, 'What is truth?', the metaphysical question of reality, was pretty much ignored," says Maas. By contrast, Maas recalls that her encounter with Catholic theology provided the "piece that was missing" in her faith. "Catholic theology takes account of metaphysics, issues of truth, in ways that Protestantism doesn’t," says Maas. 

The Church is Apostolic
The Catholic Church is apostolic in two senses. First, the apostolic authority conferred on the original apostles by our Lord has been passed from bishop to bishop through the two millennia of the Church’s history. Thus, there is an unbroken line of apostolic authority — guaranteed by the laying on of hands, that is, consecration — stretching from Pentecost to the present day. Second, the Church has remained faithful to the deposit of faith left her by the first apostles. 

The Church’s faithful stewardship of that deposit over her long and sometimes checkered past is particularly appealing for historically inclined Protestants. This is what happened to Jeffrey Finch, who was studying patristic history under Thomas Oden at Drew University. Reading Richard John Neuhaus’ The Catholic Moment, Finch was struck by quotations in the book from Pope John Paul II, Cardinal Ratzinger, and the Second Vatican Council. "It had never occurred to me that the faith of the Fathers was still being taught, lived, and prayed in contemporary expression," recalls Finch. "But there it was." 

This discovery gave him hope because he had lost faith in the possibility of a Protestant orthodoxy. "It was studying the faith of the early Church that convinced me that the Reformation had not been a ressourcement at all," says Finch. "Rather, I saw that it [the Reformation] had introduced two cancerous doctrines [sola fide and sola scriptura] which eventually metastasized and destroyed the very foundation of the faith as a whole, especially in its accession to private judgment over the teaching authority of the Church." 

Before becoming Catholic, Finch gave serious consideration to Eastern Orthodoxy, but he had concerns about the antiquarian cast of the Orthodox faith. By contrast, his reading of Christian history suggested that the Catholic Church had been able to maintain fidelity to the apostolic deposit even while speaking to her historical moment. 

"Only the Catholic faith has demonstrated itself to be living, dynamic, and capable of authentic development without falling victim to novel, extraneous accretions from purely human tradition," he says. Finch decided to accept that "living, dynamic" faith in 1995. 

Transforming from without 

Former Protestants, aided by the Holy Spirit, are key instruments of authentic Catholic renewal as they penetrate the ranks of media, education, and clergy. Robin Maas is the new dean of the John Paul II Institute for Studies on Marriage and the Family in Washington, DC. Mark Brumley is the managing editor of Catholic Dossier and The Catholic Faith. Kenneth Howell is the John Henry Newman Scholar-in-Residence of the Newman Foundation at the University of Illinois in Champaign-Urbana. Thomas Levergood recently co-founded the Lumen Christi Institute at the University of Chicago, which is dedicated to fostering Catholic intellectual and spiritual life among academics faithful to the magisterium. 

Their conversions, along with the conversions of countless others — from Fr. Neuhaus at First Things to Robert Wilken, the renowned University of Virginia church historian — send a powerful signal to the world that orthodox Catholicism is attractive and compelling to some of the Protestant world’s best and brightest. This is a signal that necessarily undercuts the efforts of dissenters. These converts also lend their considerable intellectual and institutional powers to the cause of orthodox renewal in the Church, thereby pushing the voices of dissent to the margins of power in the Church in America. 

Converts also bring an evangelical zeal into the Church, helping many cradle Catholics and non-Catholics to (re)discover the saving message of Jesus Christ. Curtis Martin has just started a new ministry, the Fellowship of Catholic University Students (FOCUS), designed to bring an evangelical Catholic presence to college and university campuses around the country. Others — from Scott Hahn to Jeff Cavins, host of EWTN’s Life on the Rock — can be found evangelizing Catholic and non-Catholic alike through television shows, tape ministries, and print media. They are helping to spearhead what John Paul II has called the "re-evangelization of the West." 

The Roman Catholic Church in the United States has been buffeted and battered by the gale force winds of modernity. But the gates of Hell have not prevailed. The growing exodus of Protestantism’s best and brightest is but one indication that the bark of Peter is gaining momentum as she approaches the new millennium. Let us hope that this movement of the Spirit is but the first sign that the third millennium will indeed be the millennium of unity, for which the Holy Father has so devoutly prayed.
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A Deeper Look at the Many Evangelicals Turning Catholic
http://www.ncregister.com/blog/matthew-warner/a-deeper-look-at-the-many-evangelicals-turning-catholic

By Matthew Warner, National Catholic Register, August 5, 2010
Is there a growing trend of Evangelicals converting to Catholicism?  Many think so, including this recent article: 

[There is a large] community of young believers whose frustration with the lack of authority, structure, and intellectualism in many evangelical churches is leading them in great numbers to the Roman Catholic Church. This trend of "Crossing the Tiber" (a phrase that also served as the title of Stephen K. Ray’s 1997 book on the phenomenon), has been growing steadily for decades, but with the help of a solid foundation of literature, exemplar converts from previous generations, burgeoning traditional and new media outlets, and the coming of age of Millennial evangelicals, it is seeing its pace quicken dramatically. [Source]

The article gives the example of many such notable Evangelical converts from our generation, such as Scott Hahn, Marcus Grodi, Thomas Howard, Francis Beckwith and others. (It also mentions Patrick Madrid, but he is actually not a convert, from what I understand.) 

The common threads that seem to be drawing many of these Evangelicals into the Catholic Church are its history, the Liturgy and its tradition of intellectualism. 

So is this trend significant?  Or is it dwarfed by what seems to be many more Catholics who seem to lose their faith or become complacent with it? 

According to a 2009 Pew Forum on Religion and Public Life, four people leave the Catholic Church for every one person that joins it. Keep in mind that this stat doesn’t count those born into Catholicism as "joining" it. However, it’s still a sad statistic. But we shouldn’t be misled by it. 

There are also studies that show Catholicism has a higher rate of retention than all other religious groups. In other words, when people convert to Catholicism, they don’t do so because they didn’t like where they were and just wanted to try something new. Their conversion is deliberate and intentional and they generally stick with it. On the other hand, when people leave the Church, they generally drift around a bit from one denomination to another.  This says a lot. The Catholic convert is actually experiencing real, lasting conversion. Those leaving the Church seem to be lost and searching souls that most likely had no idea what they were leaving in the first place. 

I’ve long noticed, as have many others, a kind of trend as well. It’s not so much from "Evangelicals" converting to Catholicism necessarily. It’s that of intellectuals converting to Catholicism. And that’s not to say these intellectuals were strictly intellectual. But I mean it to say that they took their reasons for believing very seriously.  We only have to look back a few generations to find Chesterton, Merton, Newman, etc. as part of the same trend. 

In my own experience, I’ve seen that more people who convert to Catholicism do so on account of their reason. Whereas those that leave the Church do so based on some emotion or negative experience associated with the Church. 

When I ask an evangelical why they left the Church. The answer is almost always an emotion. Something made them feel a certain way. Or they just didn’t like the way something was done in Catholicism. Or it didn’t suit their lifestyle. Or some other experience made them feel nice. 

There is a long list of protestant (and other) leaders and scholars who have converted to Catholicism. The list for those going the other direction is devastatingly short. 

This is why I think we are seeing, and will continue to see even more, protestant thinkers converting to Catholicism. Protestantism is running its course. All the protest is getting tired. And they are running out of places to find answers that don’t lead them deep into Church history, back to the ancient liturgy, and into the intellectual tradition that ultimately leads to one place: Rome. 

Protestantism has drifted far enough away from orthodox Christianity that it can now look back at the trees and recognize the forest. And if you’re not entirely in the Catholic Church, that just might be the next best place to be… 

"There are two ways of getting home; and one of them is to stay there. The other is to walk round the whole world till we come back to the same place; and I tried to trace such a journey in a story I once wrote. It is, however, a relief to turn from that topic to another story that I never wrote. Like every book I never wrote, it is by far the best book I have ever written. It is only too probable that I shall never write it, so I will use it symbolically here; for it was a symbol of the same truth. I conceived it as a romance of those vast valleys with sloping sides, like those along which the ancient White Horses of Wessex are scrawled along the flanks of the hills. It concerned some boy whose farm or cottage stood on such a slope, and who went on his travels to find something, such as the effigy and grave of some giant; and when he was far enough from home he looked back and saw that his own farm and kitchen-garden, shining flat on the hill-side like the colours and quarterings of a shield, were but parts of some such gigantic figure, on which he had always lived, but which was too large and too close to be seen. That, I think, is a true picture of the progress of any really independent intelligence today; and that is the point of this book. 

The point of this book, in other words, is that the next best thing to being really inside Christendom is to be really outside it."- G. K. Chesterton (Everlasting Man) 
Recent Converts to the Catholic Church

http://dogmatics.wordpress.com/2008/04/05/recent-converts-to-the-catholic-church/
April 5, 2008

I recently watched this week’s episode of "The Journey Home" on EWTN featuring Dr. Robert Koons, Professor of Philosophy at the University of Texas and author of Realism Regained: An Exact Theory of Causation, Teleology, and the Mind (Oxford 2000) — I love that subtitle, especially the "exact" (pretty bold). I enjoyed the episode; it is always interesting to hear someone of high intellect articulate the basic reasons for their becoming Catholic (from Lutheranism in Dr. Koons’ case). The number of converts in academia to the Catholic Church has been one of the more fascinating phenomenons of late. Here are some whom I would love to see on "The Journey Home":

Bruce D. Marshall, Professor of Historical Theology at Southern Methodist University. His works include Christology in Conflict: The Identity of a Saviour in Rahner and Barth (Blackwell 1987) and, most importantly, Trinity and Truth (Cambridge 2000). Former Lutheran.

Douglas B. Farrow, Associate Professor of Christian Thought at McGill University. His works include the important contribution to dogmatics, Ascension and Ecclesia: On the Significance of the Doctrine of the Ascension (Eerdmans 1999), and most recently, Nation of Bastards: Essays on the End of Marriage (BPS 2007). Former Anglican.

Reinhard Hütter, Professor of Christian Theology at Duke Divinity School. His works include Suffering Divine Things: Theology as Church Practice (Eerdmans 1999) and Bound to Be Free: Evangelical-Catholic Engagements in Ecclesiology, Ethics, and Ecumenism (Eerdmans 2004). Former Lutheran.

Mickey L. Mattox, Associate Professor of Historical Theology at Marquette University. Mattox is a Reformation scholar, specializing in Martin Luther. His latest work is The Substance of Faith: Luther’s Doctrinal Theology for Today (Fortress 2008), co-written with Paul Hinlicky. Former Lutheran.

R. R. Reno, Associate Professor of Theology at Creighton University. His works include Redemptive Change: Atonement and the Christian Cure of the Soul (Trinity Press Int’l 2002) and Heroism and the Christian Life: Reclaiming Excellence (Westminster John Knox 2000), co-written with Brian S. Hook. Former Episcopalian.

J. Budziszewski, Professor of Government and Philosophy at the University of Texas. His works include The Nearest Coast of Darkness: A Vindication of the Politics of Virtue (Cornell 1988), Written on the Heart: The Case for Natural Law (InterVarsity 1997), and The Revenge of Conscience: Politics and the Fall of Man (Spence 2004). Former Episcopalian.

Robert Louis Wilken, Professor of the History of Christianity at the University of Virginia. Wilken is one of the leading early church scholars in the world. His works include The Myth of Christian Beginnings (Doubleday 1972) and the greatly influential work, The Christians as the Romans Saw Them (Yale 1984, 2003). His latest work is the highly acclaimed, The Spirit of Early Christian Thought: Seeking the Face of God (Yale 2005). Former Lutheran.

All of the above are more recent converts (Wilken converted in the ’90′s but everyone else converted within the last few years). I could, of course, add some more past converts who are still alive, notably Alasdair MacIntyre and Avery Cardinal Dulles. It is interesting to note the number of philosophers and theologians who convert but scarcely an exegete. Regardless, the claims of the Roman Catholic Church are to be taken seriously, and the witness of converts is a further testimony to that. For those who want a high quality account of the Petrine claims of the Catholic Church, I recommend The Office of Peter and the Structure of the Church (Ignatius 1986) by Hans Urs von Balthasar. I got it for Christmas and have been reading it here and there this semester — it’s truly great (and now I am convinced to stay away from all internet apologetics with their hyper-evidentialist claims and lack of theological sophistication).
Goodbye, Proud World, I'm Going Home

http://www.newoxfordreview.org/reviews.jsp?did=0605-gardiner
                                                            By Anne Barbeau Gardiner 

Anne Barbeau Gardiner is Professor Emerita of English at John Jay College of the City University of New York. She is author, most recently, of Ancient Faith and Modern Freedom in John Dryden’s The Hind and the Panther (Catholic University of America Press).
The Catholic Mystique: Fourteen Women Find Fulfillment in the Catholic Church[image: image3.png]


. Edited by Jennifer Ferrara and Patricia Sodano Ireland. Our Sunday Visitor Books. 299 pages, paperback; $14.95 
This timely, inspiring book consists of 14 essays, each by a contemporary woman recounting her conversion to the Catholic Church. These American women come from various religious backgrounds. Several were feminist liberals and Protestant ministers before their conversion. It is heartening to read how these intelligent women, earnest seekers after truth and holiness, eventually found their way into the Church. Their stories are full of rich and fascinating detail, but this review will touch only on three things that interconnect their stories: courage, the need for Church authority, and the discovery that holiness is a journey.

First, the courage of these women is remarkable. It puts many a cradle Catholic to shame. One of them was obliged to run a gauntlet when her Lutheran and Catholic friends asked how she could convert to a Church that did not ordain women. She confides that she was once a "feminist liberal" too. Sadly, Catholics zealous for the feminist cause still see her as a "traitor". Another woman tells us that she hesitated on the edge of conversion because of her attachment to her congregation and her own sister’s accusation of "disloyalty", but in the end bravely resolved that "natural" loves have nothing to do with truth. Yet another recounts how she went through an "Oh No!" phase that lasted a couple of months, during which she faced, one by one, all the losses her conversion would entail: She foresaw that she would have to tell her family and colleagues something they did not want to hear, that she would worship alone without her immediate family, and that she would lose "the professional gains" of a decade just before applying for tenure. Each "Oh No!" raised the question, "Is it worth it?" But at the close of this searing ordeal, she found there was nothing left but "Yes" and a deep sense of "peace and joy".
In an even harder, more poignant case, a woman on the brink felt like a first-time skydiver, knowing that her change "would alienate most of my friends, disrupt our social circle, and undermine my business," because Protestant homeschoolers made up 85 percent of her readers. Even her Catholic mother discouraged her at first, warning of the trouble it would cause her family. Her conversion brought much pain in its wake: "My best friends withdrew. I had to resign from the board of an organization I had founded. We were cut off from much of our social circle, and my family was divided and angry over the trouble I caused them." To endure such losses patiently is surely to stand in the anteroom of martyrdom.
When still another woman told her husband of her desire to convert, he replied that he felt "betrayed", that she was not "the woman he married," and that she was "crazy" to throw away all that she had worked so hard for. In many of these accounts, heroic courage bore fruit, as a number of husbands and children ended up also converting.
Two of these women were married to divorced men at the time they sought to convert, so they had to wait for years for the matter to be settled; nor was there any certainty that an annulment would ever be granted. One of them says that she and her husband lived two years under "the cross of chastity" as brother and sister, until the annulment finally came and they could be married in the Church. A striking example of courage, sacrifice, and grace!
The second point that interconnects these essays is that many of the women discovered a need for a strong Church authority in moral and theological matters. They saw their Churches sinking in the Spirit of the Times. Robin Maas was distressed by the "general moral relativism" of her Church’s seminary, its quirky and eclectic worship, and its campaign for "inclusive" language and bowdlerizing of the Bible. Likewise, Linda Poindexter — who had once been "politically pro-choice" but was now convinced that all abortions were against God’s will — was distressed when her Church refused to condemn even partial-birth abortions, as well as when her fellow clergy declared that homosexual "unions" could be blessed and active homosexuals ordained. Those who disagreed with these moral novelties were called "unchristian and unloving." Poindexter thought a Church should not advocate "constantly changing standards for truth," since there exists "a truth beyond all our individual conceptions of truth."
Similarly, Patricia Sodano Ireland was disturbed by her Church’s silence on such issues as "abortion, premarital sex, and homosexuality," and Kristen McLaughlin noticed that liberals had gained so much power in her Church that they were "able to cast more votes on hot-button issues like abortion and homosexuality." After studying the Reformation from both sides, she concluded that Luther was wrong. Only the Catholic Church remained "uncompromisingly firm" on morals, and she decided that such "firmness" was needed.
Pat Dixon, Candie Frankel, and Jennifer Ferrara also discovered a need for a Church with "clear teaching authority." Dixon saw her Church as having "abandoned its historic Christianity and embraced the secular worldview." Frankel and Ferrara were shocked when their Church decided to cover abortions for employees. At the time, Frankel and her husband were teaching about the Reformation in Sunday School and began to study various sources on this topic. They concluded that the break-up of Christians had been wrong and the central problem was "the true identity of the Church." At the same juncture, Ferrara reflected on the need for "a Magisterium that interprets Scripture in light of the great Tradition of the Church."
It is surprising and heartening in this day to see capable and intelligent women accepting the need for the authority of the Catholic Church. One hopes that many women will read these essays and come to realize that the way forward is no longer through worldly pride, but through meekness and humility, the two virtues Jesus Christ sternly commends to both men and women in Matthew 11:29. Patricia Sodano Ireland tells of attending a 15th-anniversary celebration of the ordination of women in her former Church and finding it a "lamentation orgy" about the "suffering of female clergy at the hands of men," without a single "satisfied woman." Evidently, ordination had not brought them happiness.
Humility is a virtue closely linked to magnanimity. We see this in Linda Poindexter’s essay, where she confides that she had "much to learn about obedience and humility." Only "gradually" did the "good Lord" teach her the reasons "for authority, for a Church that is unafraid to speak God’s will and Word to His people." She has come to feel gratitude for the "centuries of Tradition that offered assurance of the timeless beliefs of the Church."
In these stories, humility sometimes permeated a convert’s personal life, with surprising results. One of them found herself able to return to Mary as Mother of God "unfettered by feminist mistrust of her submissiveness," and another so impressed her husband by her hidden practice of humility that he decided to look into a religion that had visibly changed her for the better. His search resulted in conversion. She adds that when she put Ephesians 5:22 into practice, she realized it meant "honor and respect, not doormat passivity."

The ancient Fathers played a role in drawing Rosalind Moss and Victoria Madeleine to see the need for Church authority. Moss says she read the Church Fathers, as well as the writings of councils and popes, and discovered there "a design for God’s Church on earth more beautiful, more majestic, more whole than anything I could have fathomed." Madeleine speaks of a "defining moment" that occurred when she asked a theology professor what the Church Fathers taught about the End Times, and he answered that he had "never read the Church Fathers." Church authority through the ages was also a factor in the conversions of Cathy Duffy and Barbara Zelenko. Duffy realized that "there was no obvious biblical support for the New Testament canon," so it was not "logical" to accept this canon and reject the Church that had approved it centuries after the Apostles. From this, she began to see "the necessity of Church authority to maintain doctrinal integrity and stability down the ages." Zelenko, distressed that her Church now accepted "choice" in abortion and "the need to accept the homosexual lifestyle in the name of Christian freedom and love," began to see it as "obvious" that there was a "need for a pope." She studied the Church Fathers and concluded that it was "implausible" that God had let "His Church wander in error for fifteen hundred years" before the Reformation. In all these accounts, women searched into history for a fountainhead of authority on Christian faith and morals, and they found it in the age-old Catholic Church.
The third thing that interconnects these essays is the discovery that holiness is a lifelong journey. Ferrara says that what triggered her conversion was a retreat at the Sisters of Life Convent in New York, where she first heard about a "theology of sanctification" based on St. Teresa of Avila. For Candie Frankel, it had never been clear before "why becoming holy matters." What she learned was that salvation is a lifelong journey to holiness, in which one is aided by the communion of saints: "I have traveled very far, and there is far to go." Another who had aborted a child and delved into the occult explains that she had repented long ago, but never felt "purified." A Catholic priest explained to her that, as with a stain on a dress, there was "much cleansing yet to be done," and so she willingly undertook the journey to holiness.
Ruth Andreas confides that before her conversion she had not realized "how our sufferings, our efforts, and our sacrifices are linked to God’s larger plan of salvation history." As a Catholic she learned to offer up her smallest sufferings on the road to holiness. Rhonda Grayson had long noticed that Catholics accepted their sufferings. After reading saints’ lives she understood that we are to offer up our sufferings for the needs of others and that these sufferings are "precious" to Christ. Linda Poindexter observes that "Protestants often do not know what to do with their sufferings." For Catholics it is "imperative" to offer up "pain or sorrow as prayer for others," since it is a privilege "to participate in the redemptive suffering of Christ." She notes that the realization that "there is a use for pain (a redemptive purpose)" helps us endure it.
For Robin Maas, who was raised in Christian Science, disease was an "illusion," so to advance spiritually meant "to overcome suffering and vanquish its effects" by "impersonal" prayer. When she started reading the spiritual classics of Catholicism, she was shocked at how they were tied "to material reality and the fact of suffering." She has abandoned the "denial of material reality" and her prayers are no longer "impersonal."
Perhaps the most inspired passages in Catholic Mystique are those on the Sacraments. Pat Dixon says she was drawn to the Sacraments as "genuine openings, or points of contact, between heaven and earth." Candie Frankel speaks of the nearness of Christ in the confessional, how "there is a powerful sense of Jesus’ healing mercy and my own radical dependence on it." Pat Dixon recalls that in her former Church, "I could wrap my sins in a sort of mental bubble and send it up to God in a wordless confession, without ever looking at it too closely." Yet somehow this made the process "unreal," as if it were "just another mental phenomenon of my own making. I craved the personal contact with Christ that confessing through His priest would give me."
With equal eloquence, Patricia Sodano Ireland declares that in the Eucharist, "Heaven breaks into our world" and "in a moment, He lights upon our sin-sick tongue, and we consume Him. Christ in me." For Candie Frankel, the Eucharist "comes to us straight from heaven, and we receive it this side of Paradise." For Rosalind Moss, coming from a Jewish background, the Torah points to the Eucharist: Here is "the Living Bread to which every lamb and every grain of manna pointed." For Jennifer Ferrara, at each Mass "the supernatural breaks into the natural" and we experience "the mystery, splendor, and otherworldliness of the Church."
Seeing that their own Churches were sinking in the Zeitgeist, these women entered the Ark where Christ is the Pilot on the voyage to eternity.
Catholic Church Accepts Woman Priest as Convert

http://wwrn.org/articles/2000/?&place=north-america&section=anglican 
"U. S. Newswire," Chicago, July 26, 2001

The following was released today by the Catholic lay institute Miles Jesu: ''I was an Episcopalian priest'' says Linda Poindexter, wife of American Rear Admiral John Poindexter. Now, she is a Catholic laywoman. 

This conversion to Catholicism of a high-ranking religious leader is not an isolated incident. Recent years have shown a growing worldwide trend in the conversion to Catholicism of religious leaders from all faiths. Why are so many high-ranking religious personalities converting? In interviews, most of these converts state that through research, prayer and personal epiphanies they have come to view the Catholic faith as the one, true, Christian faith. 
None of these conversions seem to be a spur of the moment decision as, in many cases, these converts sacrificed titles and responsibilities to become a member of the faith. One such convert is Msgr. Graham Leonard, the former Anglican Bishop of London. Msgr. Leonard was the third highest-ranking Anglican prelate when retired from his position as Bishop of London in order to become a Catholic. He is history's highest-ranking Anglican prelate to embrace Catholicism. 
Along with those who are converting to the Catholic Church, there are also many who are returning to the Church that they left years ago. Robert ''Bible Bob'' Sungenis is one of these. After leaving the Catholic Church in his youth he became a well-known Bible expert, who had a national radio program on Family Radio. For years he spent his time especially working to convince Catholics that their Church was not a ''Biblical Church.'' This went on for many years before he realized that the Catholic Church was not only a ''Biblical Church'' it was the Church that Christ founded and the Church he needed to belong to. Now he spends his time reaching out to others who have left the Church. 

Another noteworthy convert, Marcus Grodi, a former Presbyterian Pastor, has founded the Coming Home Network on EWTN. The Network literally forms a network of helpers around the country to assist potential converts on their journey. 
''There are over 500 'primary members' (of the Coming Home Network) for whom their conversion to the Catholic Church has a direct and dramatic impact on their vocation, how they support their family, their education, their ordination and their marriages. Right now, we have over 200 Protestant clergymen that we're working with who are somewhere on the journey. We have representatives from over 50 denominations in America who have come into the Church,'' states Grodi. 

The need for organizations such as The Coming Home Network illustrate that the numbers of conversions of men and women ministers are dramatic and growing. Most notable among the converts are: Linda Poindexter, who relinquished the prestige and influence of being an Episcopalian priest to become a Catholic laywoman; Marcus Grodi, former Presbyterian Pastor and founder of the Coming Home Network and Rt. Hon. John Gummer, MP, member of the British Parliament. 

Those interested in hearing the testimonies of these converts will have the opportunity at the Path to Rome conference, November 2-4 in Madrid, Spain. Along with the conference there will also be a pilgrimage of many sites in Spain and Portugal. The conference is sponsored by the Catholic lay institute, Miles Jesu. For registration or information on the conference, contact 1-800-206-TOUR or 1-800-654-7945 or visit www.pathtorome.com.
Conference Explores Mystery: Why many are unexpectedly taking "Path to Rome"

http://archive.catholicherald.co.uk/article/24th-august-2001/1/conference-explores-mystery-why-many-are-unexpecte
No less than 700 people expected to attend. Previous conferences sold out.

"I was an Episcopal priest," says Mrs. Linda Poindexter, married to American Rear Admiral John Poindexter. So what would lead her to embrace Catholicism? And why would "Bible Bob" of nationally broadcast Family Radio, an Evangelical adept at convincing Catholics that their Faith was "unbiblical," choose to abandon his national broadcast and return to the Catholic Faith? At a time when headlines frequently paint a picture of scandal and dissension in the Catholic Church, the growing numbers of prominent personalities choosing to become Catholic would appear to be one of the great mysteries of modern times. The Path to Rome conferences show that, contrary to many reports, the Church is alive and well. Past participants have been impressed with how these annual conferences combine deep explanations of Catholic belief with riveting personal testimonies in an atmosphere of humility and good will, devoid of the slightest hint of triumphalism.

The only international conference of famous converts to the Church plus an inspiring pilgrimage to Spain and Fatima.

The Rt. Rev. & Rt. Hon. Mgr. Graham Leonard President — Path to Rome Committee
The Path to Rome: Modern journeys to the Catholic Church

http://www.ad2000.com.au/articles/2010/oct2010p15_3390.html 

Reviewed by Bishop David Robarts, Reprinted from AD2000 Volume 23 No. 9 (October 2010), page 15

Deeply personal stories of conversion to Catholicism
THE PATH TO ROME: Modern Journeys to the Catholic Church
Edited by Dwight Longenecker & Cyprian Blamires
(Gracewing, 2010, 379pp, $39.95, ISBN: 978-0-85244-729-1
This is a revised, reordered, and expanded, Tenth Anniversary Edition of a book published in 1999. Its reappearance is no less relevant - indeed probably more so, especially for Anglicans facing painful disintegration and challenging realignment: globally, nationally, and locally.

There are 23 contributors to this book, providing deeply personal stories which offer much food for thought: whether you are a cradle Catholic, an Anglican considering changing ship, a person who has made the journey, or a reader simply interested in spiritual autobiography. And, given the remarkable variety on offer, there is something here for everyone. The chapters make convenient bite size readings of about 20 pages each.

There are eight sections: the first is made up of five women clergy and a clergy wife; the second, five Evangelical bible Christians; the third, a New Ager; the fourth, three Anglo-Catholics; the fifth, a "mainstream" Anglican; the sixth, an introduction to the unfinished business of Conversion and Ecumenism; the seventh, four public figures - two politicians and two Anglican bishops; the eighth comprises two historical perspectives on conversion to Catholicism in England. There is also a final summing up by a contributing editor.
Diversity

At the outset one should be wary of simplistic or triumphalist notions of "conversion to Rome," given the rich diversity of Catholicism itself, and the uniqueness of each Christian response it is always a venture in faith. One contributor points out, via St Augustine, that conversion itself is a daily demand, and reception into the Catholic Church is "a step and not a judgement".

As Sheridan Gilley wisely reminds us, "conversion is part of the history of a soul, and its public face can seem as remote as the stars from what the convert thinks and feels". It is a response to the call of God and the insistent prompting and goading of the Holy Spirit. It is also a home-coming that liberates.

Such considerations are not least true for the women clergy in the first section: from Scottish Presbyterianism, the Salvation Army, Methodism (two), and American Anglicanism. The last by Linda Poindexter, wife of a high profile military assistant to President Reagan, is the most substantial, providing us with considered responses to decisive Catholic teaching concerning the role of women, the nature of priesthood, abortion, and gender issues.

The concluding essay in this section will be of especial value and encouragement to married Anglican priests and their wives - the many difficulties and challenges faced, but also the welcome and support received during transition, retraining, and settling into a new ministry.

The five Evangelical bible Christians in the next section comprise three mainly Anglican, one Plymouth Brethren and one Presbyterian, in background. Each of these moves from assumed biblical convictions only to discover the necessity of an ecclesial and more historic dimension to faith and another source of authority. Variously, they also discover a wholeness of faith and a wholeness of life.

Their stories prick many bubbles as to misconceptions of the Catholic Church. One has subsequently become a leader in the work of the St Barnabas Society in England (formerly the Converts' Aid Society) which exists to help clergy who have become Catholics, and another heads up an American based counterpart: The Coming Home Network International. 

As the intellectually gifted co-editor of this book, Cyprian Blamires, puts it, "the tests of discipleship vary enormously from person to person ... I was very proud. I had to have my pride broken the hard way ... by nature, a very cerebral person I have had to let go of my desire to understand the mysteries of life and learn to love instead ... ultimately the Catholic faith is not about understanding but about loving."

We are given next the journey of a "new-ager" - a less than felicitous term for such a rich spiritual explorer as Stratford Caldecott. Certainly, he pursues many paths before heading for Rome but does so to exhaust their insights before moving on. He arrives at the conclusion, "Christianity is not a set of ideas. It is not like gnosticism, a doctrine of liberation through enlightenment. It is primarily a means of salvation, which is to say a method of integration - the integration of human with divine life". A gifted writer on many subjects, he is a powerful advocate for the Church and an expert on the interface between Christianity and culture. John Paul II's maxim is also his, "Faith when lived becomes culture".

Anglo Catholicism

Anglo-Catholicism may seem a puzzling, perhaps fellow-travelling, expression of Christianity to many Roman Catholics. It is a term covering a range of practices and beliefs emerging from the Catholic revival in the Church of England that began with the Oxford Movement in the mid-nineteenth century, the key figures being Keble, Pusey, and Newman. Three examples comprise our fourth group.

The first, a cradle Anglo-Catholic and subsequent Jesuit, identifies its close relationship with art and architecture as well as a growing isolation within the broader and increasingly liberal Anglican spectrum of recent times. He comes to the conclusion that "it is an essentially nineteenth century development ... an experiment that failed and is progressively anachronistic in its parent body."

The second, a patristic scholar, expands on the subject of continuity, coherence, and sacramentality in the early Fathers - and to whom Anglicanism has historically appealed. He shows the rapid decline of such a perspective in recent years and the increasing incoherence of the Anglican position, with Anglo-Catholic hopes dashed by the failure of the ARCIC process and the introduction of the ordination of women. This is a balanced, objective, convincing, and well documented account of developments resulting in the current disintegration of historic Anglicanism and the case for "seeking theological coherence and sacramental assurance elsewhere". The third writer reflects both Welsh and personal isolation, the crisis of which leads him to finally "belong" following, literally, in the steps of Newman.

Relativism

We consider next the pathway of a "mainstream Anglican" from comprehensiveness to Catholicism. It is not difficult to show, as here, that what purports to be Anglican comprehension is fatally flawed. Embracing Anglican diversity in practice can be not only a source of obfuscation but personally destructive. The author sees the core of the problem as endemic relativism. He goes on to assert that Anglo-Catholics and Evangelicals, on this basis, "readily tolerate" one another and that for Anglicans there is no "objective theology". Such generalisations are wide of the mark. Later he says, "I came to realise that much of the problem of relativity was linked with my own instability of life". As he ceases "chasing my own dreams of a church" and submits to the Catholic Church he finds a new stability.

We are given one compelling account of conversion and ecumenism. The writer, as an Anglican priest, is profoundly challenged when he visits Poland and the Soviet Union in the mid-1980s. Confronted with the radical faith lived by suffering believers and the reality of martyrdom, he becomes painfully aware of his own personal and culturally compromised understanding of the Church. He is drawn to the centrality of the Cross and a more universal expression of the Church.
Christian East and West are united by the blood of the martyrs and the millions who have died for their faith during the last century. This is more than a path to Rome, it takes us to the heart of a profound unity in Christ's sufferings and also a unity emerging between the historically separated great Churches of East and West. The author is now Director of the Catholic Charity "Aid to the Church in Need".

Public figures taking the path to Rome are, of course, newsworthy and we are given four of these which offer us, variously, matters of public and private consideration. The first, Anne Widdicombe, a former British Cabinet Minister, is still very active in the media; the second, Janne Matlary, gives us an intriguing and unlikely journey, swimming against a tide of cultural subjectivism and relativism through political and Thomistic philosophy to the discovery of God and Christ in the Blessed Sacrament as objective realities. She becomes a delegate for the Holy See, a Christian Democrat politician, and an academic expert in international politics.

The late - and great - Graham Leonard, for nearly 30 years a C of E Bishop would, in the view of many, have become an Archbishop of Canterbury but for the rise of a Liberal ascendancy which he opposed with firm theological principle throughout his ministry. He exposes Anglicanism's inbuilt weaknesses, especially the absence of a unifying authority to resolve conflict, and the use of General Synod and consensus politics to alter doctrinal matters – most notably the ordination of women. His reception and conditional re-ordination in 1994 opened, as with Newman, "a fresh understanding and experience of the reality of revealed truth."

The last of these contributors is Richard Rutt, for 20 years an Anglican missionary in Korea, six of them as a bishop. Returning to England he was Bishop of Leicester for 11 years. He unfolds an unflattering story of Anglican colonial expansion and its diverse missionary endeavours. Behind this lies the reality of a church shaped by political expediency rather than doctrinal cohesiveness. Increasingly feeling "the stress of living in a house built on the sand of shifting doctrines", in 1994 he moves to a house founded on the rock.

The final section brings the personal and professional insights of two ex-Anglican Catholic historians to bear on the issues raised by this book.

The first is Sheridan Gilley who presents us with what he calls "the public face of conversion". This is applied first to his own media travail on becoming a Catholic in 1992. He then unpacks statistics of conversion in England which "show that the number of conversions rose and fell with other indices of religious fervour outside the Roman Catholic Church" and "that proportionally speaking the Catholic Church is hardly, if at all, more successful in recruiting outside its own ranks than the Methodist Church". This chapter is replete with informative historical and socio-political material.

The second is Ian Ker, a leading authority on Newman, who brings a penetrating and analytic intellect to bear on his own spiritual biography which becomes interwoven with that of Newman himself. Progressive disenchantment with the Church of England characterises both as presented here. Harshest criticism is reserved for the shortcomings of Anglo-Catholicism whose only authority is that of "private judgement"; indeed, "carrying within itself the seeds of theological liberalism, however liturgical or sacramental it might be". Anglicanism was "a tomb of what was once living, the casket of a treasure which has been lost". In Ker's hands Newman's severity of judgement, along with his own, is unrelenting.

Fortunately for Anglicans, not least Anglo-Catholics, the judgement of Pope Benedict in his recent Apostolic Constitution is quite otherwise; for it is his intention to rescue Anglican treasure, placing it within Ordinariates - and further, to share it with other Catholics.

We may worship, he says, "according to the liturgical books proper to the Anglican tradition which have been approved by the Holy See, so as to maintain the liturgical, spiritual and pastoral traditions of the Anglican Communion within the Catholic Church, as a precious gift nourishing the faith of members of the Ordinariate and as a treasure to be shared".

Sheridan Gilley described Anglo-Catholicism as "the most culturally attractive form of Christianity I have ever encountered ... in its learning, its devotion, its sheer beauty, it is the preparation without equal". He was referring, of course, to his own preparation for becoming a Catholic. May it be so for many who will be blessed in taking such an Anglican patrimony into full communion with the Holy See.

Bishop David Robarts is the National Chairman of Forward in Faith Australia, and Bishop of the Southern Apostolic District in the Anglican Catholic Church of Australia - the Australian manifestation of the Traditional Anglican Communion.
Conversion to Catholicism

http://www.virtueonline.org/portal/modules/news/article.php?storyid=8212 
By Mike McManus, May 7, 2008


In a recent column I reported that 20 million Americans who grew up Catholic have become Protestant. However, there is a significant counter-trend of conversion to Catholicism.
Most famously, after Tony Blair stepped down as British Prime Minister, he was "received into full communion with the Catholic Church," said Cardinal Cormac Murphy-O'Connor in London. All Prime Ministers have been Anglicans, Britain's state church. However, Blair attended Mass weekly with his Catholic wife and children.
In 1996, the year before he became Prime Minister, Cardinal Basil Hume, head of the Catholic Church in Britain, wrote a letter to Blair asking him to stop taking Communion. He agreed to do so. In 2007 he underwent a period of "spiritual preparation," meeting regularly with a Catholic priest who is an assistant to the Cardinal.

His conversion was controversial within the Catholic Church that opposed many of his policies as Prime Minister to support stem cell research, legalizing gay civil unions, and he resisted toughening the nation's abortion laws. His conversion was also bitterly attacked by many British: "Hopefully he will now go and live in a Catholic country," said a letter to the London Times.
In the United States, Kansas Sen. Sam Brownback converted from the United Methodist Church. He was prepared by Father C. John McCloskey, an Opus Dei priest who also led other prominent people to Catholicism, such as abortion Dr. Bernard Nathanson and columnist Robert Novak, published by 125 newspapers.
In his new book, "The Prince of Darkness," Novak writes that he grew up "in a Jewish household that was only nominally observant." After nearly dying of an illness in 1982, a Catholic friend brought him Catholic literature and introduced him to McCloskey. Novak's wife, Geraldine, started attending Mass in 1992 at St. Patrick's, Washington's oldest Catholic Church.
Asked to attend with her, Novak did so and found himself "moved by the ritual." One reason he felt comfortable was the presence of Father Peter Vaghi, who had been an advisor to Sen. Pete Domenici, before his conversion to Catholicism. Novak also had attended a series of breakfasts, lunches and dinners for two decades with Father McCloskey, a "world-class proselytizer," who also helped convert New York gubernatorial candidate Lewis Lehrman and Wall Street economist Lawrence Kudlow. "I was a tough nut to crack, but McCloskey never faltered," Novak wrote. In time he grew to see Geraldine, Fathers Vaghi and McCloskey as "the hand of the Holy Spirit." Still, he hesitated until he spoke at a university. A student asked him if he were Catholic, and he replied, "No," but my wife and I have been going to Mass every Sunday for about four years."
The young woman replied, "Mr. Novak, life is short, but eternity is forever." He and Geraldine were baptized shortly afterwards in 1998, witnessed by such Catholic friends as Sen. Pat Moynihan and Kate O'Beirne.
Three Episcopal Bishops have recently resigned and become Catholics: Daniel Herzog of Albany, John Lipscomb of Sarasota and Jeffrey Steenson of Albuquerque. Each has concluded that the Catholic Church is the church founded by Jesus Christ who told Peter, "You are Peter, and upon this rock I will build my church." Steenson, who is studying to become a Catholic priest, says, "I felt the Episcopal Church had lost something. They did not think it was possible to find the truth. They have replaced the idea of revelation with human-based authority, rather than discerning what God is saying."
Santa Fe's Catholic Archbishop Michael Sheehan told him, "Look, you have to lead from conscience." That is how Steenson "found freedom in my soul to become Catholic."
Most Catholic conversions are not of famous people. Katherine Spaht, an LSU Professor of Law, an active member of First Presbyterian Church in Baton Rouge, says "I was drawn to the crucifix and not the empty cross."
"I loved Lent, which my Presbyterian church does not emphasize. I fast, beginning on Ash Wednesday. I like to remember that even God suffered and died. We cannot get to the joy of Easter Sunday without going through Good Friday.
"I found myself drawn to the awe in worship. The quiet Catholic approach is entirely different from Protestant churches with people chatting and visiting. I love kneeling, which is humbling. I like to be humbled in the presence of our Lord and Savior," Spaht said.
Finally, she liked the fact Communion is the focus of the Catholic Mass, while Presbyterians have it only once a month. "I want it every time. It is holy to me."
The Catholic Church is attracting people for many different reasons.
---Michael J. McManus is a syndicated columnist writing on issues of "Ethics & Religion". He is President and Co-Chair of Marriage Savers. He lives with his wife in Potomac, MD.
Special Report: Evangelicals Discover Treasures Old and New

http://cechealing.wordpress.com/
By Randy Sly, March 11, 2008, Catholic Online

The Washington Post recently ran a story on Evangelicals doing something new – they were adopting historic church practices. Actually, this is not a new thing. For more than thirty years Evangelicals have been on the Roman Road, the Canterbury Trail, and the pathway to Orthodoxy in large numbers. Join us in a three-part exploration on this phenomenon.

WASHINGTON – Washington Post staff writer Jacqueline Salmon wrote a nice story about Evangelicals adopting ancient traditions for the Saturday, March 8 edition.

She documented protestant churches and leaders adopting Lenten practices normally associated with historic Christianity. Beyond Lent, churches were reported to be incorporating communion, confession, and more historic liturgies for public worship.

The only problem with the story is that this is not new phenomenon. In 1976 a group of Evangelical leaders began meeting to discuss historic Christianity and ways in which the Evangelical tradition could more fully embrace the ancient faith. From those meetings, led by Dr. Robert Webber, the group which included Dr. Thomas Howard, Peter Gillquist and others, issued a document called The Chicago Call.
The Chicago Call was a formal appeal to Evangelicals for the recovery of theology and practices of historic Christianity, calling them to a faith that was truly Catholic as well as Evangelical.

"We believe" The Chicago Call states, "that today Evangelicals are hindered from achieving full maturity by a reduction of the historic faith. There is, therefore, a pressing need to reflect upon the substance of the biblical and historic faith and to recover the fullness of this heritage."
The "Call" was made public in the late spring of 1977 at a conference, receiving a favorable but less than half-hearted response from the Evangelical community. A book, Common Roots, written by Webber and published in 1978, chronicles this movement. Webber continued to develop further work on convergence until his recent death in April, 2007. 
Following the publication of the "Chicago Call," Howard later converted to Roman Catholicism while Gillquist joined and was ordained a priest in the Antiochian Orthodox Church.

About ten years after the "Call" was issued, another group of Evangelicals and Charismatics in the Midwest, calling themselves the "Fellowship of St. Barnabas," began to meet regularly to discuss their discoveries in studies of the early church. Their churches had already incorporated several liturgical expressions in their worship services. I was a part of this group.

During this time I was writing a lot on what was being described as "the convergence of streams." From our perspective, we were experiencing – beginning in the late seventies – a coming together of the three major streams of Christianity, the Evangelical, the Charismatic, and the Liturgical-Sacramental.

Often those involved in this movement talked about this convergence being a re-discovery of the old and a re-introduction of the new. Using Jesus’ words from Matthew 13:52 as an example they stated, "Then every scribe who has been instructed in the kingdom of heaven is like the head of a household who brings from his treasure things both the new and the old."
Many of the original members of this Fellowship went on to become leaders in the various "convergence" denominations. Others joined one of the historic jurisdictions of the East or the Catholic Church.

We noted during this period that interested Evangelical Churches were not only adopting ancient Church practices, but were making dramatic moves to identify with and become expressions of historic Christianity themselves.

One group, called the Evangelical Orthodox Church, adopted Eastern Orthodox liturgies and practices. About one-half of the group eventually left to become fully incorporated into the Antiochian Orthodox Church.
Reverend Stan White and his congregation in Valdosta, Georgia made headlines by jumping from their former Pentecostal denomination to the Episcopal Church USA. They were contacted regularly afterward by other churches and individuals who wanted to do the same thing.

New denominations actually were formed, based on "the convergence of streams." The Charismatic Episcopal Church, the Evangelical Episcopal Church, and others also found opportunities to receive apostolic succession as a way to tie them more directly to the ancient Church.

The Convergence movement underscored the need for specific expressions of the church to come back together in the "one mighty river of God" with the Evangelical, Charismatic, and Liturgical-Sacramental defined by specific criteria.

The Evangelical stream was defined as the emphasis on the authority, inspiration, and personal study of Holy Scripture along with the call for individuals to have a personal relationship with Jesus Christ that directly influences and guides daily life.

The Charismatic stream provided a framework of "life in the Spirit." Contemporary music, more expressive forms of worship and adoration, along with the operation of the "Gifts of the Spirit" were seen as normative for Christians.

The Liturgical-Sacramental framework underscored the importance of ancient liturgies as the valid and essential forms of worship for the Christian Church was weekly celebration of Holy Communion as the center. The seven sacraments of the Church as taught by the East and the West were also emphasized.

Evangelical and Charismatic Churches began by picking and choosing certain elements from all three areas and incorporating that into their services. For example, one Nazarene church I knew added the recitation of the creed, a form of general confession and weekly Eucharist.

Worship services in those who fully identified as "convergence churches" looked similar to what you would find in many Anglican, Catholic, or even Western Rite orthodox parishes, with the addition of more contemporary music and personal ministry using the Gifts of the Spirit.

Not only did these groups organize but they spread literally across the globe. In the early 90’s the Charismatic Episcopal Church was listed as the fastest growing denomination in the world, expanding into 23 countries. Much of the growth came from existing Anglican parishes and independent church networks.

Much to the surprise of these groups, the "journey," as it was called, into historic Christianity did not stop for many of their members. They continued on, finding their way into the Roman Catholic Church, one of the Eastern Orthodox expressions, or Anglicanism.

This continuing pilgrimage showed that, for many, these convergence churches were seen as a bridge to the fullness of apostolic Christianity, a label not embraced by the denominations themselves. As a case in point, while serving as an archbishop in the Charismatic Episcopal Church I was unsympathetic to those who left until I felt the same heart-tug to come into full-communion.

The move to ancient Faith was one made by many individuals apart from the convergence movement. Some of the most influential figures in Catholic apologetics aimed at the protestant mindset came from the Evangelical world. Scott Hahn, Jeff Cavins, Mark Shea, Tim Curry, and many others were evangelical pastors and leaders whose hearts were captured by historic Faith.
The journey continues for many from the Evangelical and Charismatic world. Some are crossing the convergence bridge while other, as it is called, are simply "swimming the Tiber." Catholic and Orthodox Churches are continuing to grow.

This is not a new phenomenon, but it is still going on. In our local parish in Northern Virginia RCIA classes are usually very large and many former Protestants are attending. We hear reports of other parishes experiencing the same response across the country.

Randy Sly is the Associate Editor of Catholic Online and the CEO/Associate Publisher for the Northern Virginia Local Edition of Catholic Online (http://virginia.catholic.org). He is a former Archbishop of the Charismatic Episcopal Church who laid aside that ministry to enter into the full communion of the Catholic Church.
Heading to Rome? Will Entire Maryland Episcopal Parish Become Catholic?

http://www.catholic.org/national/national_story.php?id=38508
By Randy Sly, October 1, 2010 Catholic Online (www.catholic.org)

Mount Calvary Episcopal Church will vote in October on full-communion with the Catholic Church

The Process which brought the whole parish to this historic moment began with a Vestry retreat in October 2007 where it was decided unanimously that Mount Calvary should explore the possibility of becoming part of the Roman Catholic Church. Since then the All Saints Sisters of the Poor were received into the Catholic Church and the Apostolic Constitution for Anglicans coming into full communion was promulgated.

WASHINGTON, DC (Catholic Online) - In a letter to parishioners, the Reverend Jason Cantania, rector of Mount Calvary Episcopal Church in Baltimore, Maryland, announced that the vestry of the parish had voted unanimously in favor of two resolutions. First, they have voted to leave The Episcopal Church (TEC) where they are a part of the Episcopal Diocese of Maryland, and, second, to become an Anglican Use parish in the Catholic Church through the new initiative from Rome - the Anglicorum Coetibus.
Under the terms of this apostolic constitution, the Church has provided opportunities for "personal Ordinariates for Anglicans entering full communion with the Catholic Church." As an Anglican Use parish, they will be authorized to use an authorized version of the Episcopal Church's Book of Common Prayer called the "Book of Divine Worship."
Mount Calvary Episcopal Church, founded in 1842, is located in the heart of the city of Baltimore. On their website they describe themselves as a parish that has "borne faithful witness to the essential truth of Catholic Christianity and the tradition of the Oxford Movement for over 150 years, and remains to this day a bulwark of orthodox Anglo-Catholic practice.
[Author note - The Oxford Movement was a movement in the early 1800's of "high church Anglicans" who were desiring to maintain faithfulness to essential Catholic teachings. One of the early principle proponents of the Oxford Movement was John Henry Newman, who, as a Catholic convert, received the red hat as a Cardinal. He was recently beatified by Pope Benedict XVI during his visit to England.]
"From its foundation, Mt. Calvary has 'contended for the faith once delivered to all the saints', the Catholic and Apostolic faith grounded in Holy Scripture as interpreted by the Fathers and Councils of the undivided Church."
The church will come together for a special meeting on October 24th to vote on the vestry's resolutions.
Virtue Online published the letter from the Rector which was first published on another blog entitled The Bovina Bloviator

LETTER FROM THE RECTOR OF MOUNT CALVARY CHURCH TO PARISHIONERS
September 21, 2010
Dear Friends in Christ,
I write today to inform you of a special meeting of the Congregation of Mount Calvary Church which has been called by the Vestry for Sunday, October 24, following the 10:00 am Solemn Mass. The purpose of this meeting is to vote on two resolutions which have been unanimously approved by the Vestry. They are as follows:
Resolved: In accordance with Article 12 of the amendment to the Charter of Mount Calvary Church, Baltimore, adopted April 10, 1967, the Vestry of Mount Calvary Church hereby determines that The Episcopal Church (formerly known as the "Protestant Episcopal Church in the United States of America") has clearly, substantially, and fundamentally changed its doctrine, discipline and worship, and that Mount Calvary Church should become separate from and independent of The Episcopal Church. The Vestry therefore calls for a special meeting of the Congregation of Mount Calvary Church to be held on Sunday, October 24, 2010, following the 10:00 AM Mass, to affirm and enact this resolution.
Resolved: That Mount Calvary Church, upon separation from The Episcopal Church, seek to become an Anglican Use parish of the Roman Catholic Church.
Most of you are fully aware of the history which has brought us to this point. That history extends all the way back to the 19th century, when Mount Calvary became well-known, throughout Maryland and throughout the Episcopal Church, for its adherence to Catholic faith and practice. Indeed, to some it was notorious for its "popish" ways, and in fact for many clergy and people over the years (including two of my predecessors as rector), Mount Calvary has been their last stop before "crossing the Tiber".
The immediate process which brings us to this historic moment began with a Vestry retreat in October 2007, where it was decided unanimously that Mount Calvary should explore the possibility of becoming part of the Roman Catholic Church. Since then, two crucial events have occurred. The first was the reception of the All Saints Sisters of the Poor, our own parish sisters, into the Catholic Church in September 2009.
The second was the announcement the following month of Anglicanorum Coetibus, the Apostolic Constitution calling for the creation of "personal Ordinariates" (essentially non-geographical dioceses) for groups of Anglicans entering the Roman Catholic Church while retaining elements of their tradition. The result of these developments is that the Archdiocese of Baltimore now stands ready to welcome Mount Calvary as a body into full communion with the successor of St. Peter, and the process of establishing Ordinariates in various countries, including the United States, has begun.
While I know that the vast majority of you are enthusiastic about making this transition, I realize that some may still have questions and concerns about the prospect of entering the Roman Catholic Church. In the weeks ahead, prior to the congregational meeting, I will invite a series of guests to speak about their experience of life in the Catholic Church and to answer questions. Some of these guests will be well-known to you; indeed they will include former parishioners and clergy of Mount Calvary. I think all of them will be helpful in allaying any fears there may be.
Let me conclude by saying how truly grateful I am to be leading Mount Calvary Church at this moment in time. When I became your rector over four years ago, I had not the faintest idea that this would be the journey we would take together. Nonetheless, there is not a doubt in my mind that this is the work of the Holy Spirit and truly the will of God, not simply for me, but for Mount Calvary.
This is not about rejecting our past and our heritage, but rather fulfilling it. We have before us the opportunity to carry with us the richness of the Anglican tradition into full communion with the wider Catholic Church. I therefore ask that each of you pray that God's will be done in this place which we all love so dearly as we approach this momentous decision.
Yours in Christ,
The Rev'd Jason Catania, SSC, Rector
View also: http://www.freerepublic.com/focus/religion/2047582/posts?page=1 
Anglican Clergymen Become Catholic Priests: Taking the Final Steps to Ordination

http://www.ncregister.com/daily-news/anglican-clergymen-become-catholic-priests-taking-the-final-steps-to-ordina 
By Charlotte Hays, Cleburne, Texas, February 15, 2012
Anglican Ordinariate’s new chief priest oversees course of studies, teleconferencing of married men

Charles Hough already had quite a career, including 18 years in the prestigious post of canon to the ordinary in the Episcopal Church’s Fort Worth Diocese. Now he wants to become a Catholic priest. 

Hough hopes to lead a group of former Episcopalians in Cleburne, Texas, who have asked to belong to the new Personal Ordinariate of the Chair of St. Peter, created by Rome for former Episcopalians. Every Saturday, from 9 to 4, he participates in a newly developed program of training for former Episcopal clergy.

He and approximately 60 other former Episcopal priests around the United States, many of whom are married, are studying for the priesthood using a teleconferencing system to hear lectures and discuss their intense course of readings. While some men join the teleconference alone, Hough gathers with several other men at a Catholic church.

A similar group meets in Baltimore for the weekly teleconference. Hough has special ties to one of the other Texas participants — Charles Hough IV, his son, another former Episcopal clergyman who hopes to become a Catholic priest.

Msgr. Jeffrey Steenson, who was installed as ordinary of the Personal Ordinariate of the Chair of St. Peter on Feb. 12, said the planning for the program of study for these men began late in the spring of 2010 and is based on a document prepared specifically for former Episcopal clergymen by the Vatican’s Congregation for the Doctrine of the Faith. This was in turn based on Pope John Paul II’s pastoral exhortation Pastores Dabo Vobis (I Will Give You Shepherds) on preparing men for the priesthood. The Congregation for the Doctrine of the Faith document is the basis for course preparation in both the U.S. and the U.K. The Catechism of the Catholic Church, papal documents, and other assigned readings are the backbone of the studies in both countries.

Randy Sly, who became a Catholic in 2006, believes that the reliance on papal documents as teaching guides is particularly important.  

"The thing I especially like about our course," said Sly, a former bishop in the Charismatic Episcopal Church, a breakaway group that stresses both Anglican and evangelical traditions, "is that it is giving not just Catholic theology, but an immersion into the Catholic worldview. This will help us think like Catholic priests." 


Serious Study
Msgr. Steenson has also assigned one of his favorite books, New York’s Cardinal-designate Timothy Dolan’s Priests for the Third Millennium, which he describes as "the finest book I have ever read on how a priest should be prepared for the priesthood." 
"The goal is that every Ordinariate priest should be able to stand shoulder to shoulder with our Latin-rite counterparts," said Msgr. Steenson. "I am going to tell Ordinariate priests that it is smart to learn to celebrate the Novus Ordo very well because that will make them more useful."
But onetime Anglican priests will not have to reject the traditions of their former communion, and, indeed, Pope Benedict XVI has called upon them to preserve some of the beauty of Anglicanism as they come into the Catholic Church. 

Ordinariate priests will have the option of using the Book of Divine Worship, a book of liturgical services and prayers that has been vetted by Rome and which uses much of the beautiful language of the Book of Common Prayer so beloved by Anglicans.

Although most of the aspirants to the Catholic priesthood already have been granted the necessary "nulla obsta" from Rome, all candidates will be evaluated a second time by Rome after they have completed their course of studies and been examined on it. If Rome is satisfied, then the Vatican grants a "rescript," and the path to ordination is clear.

"The Congregation for the Doctrine of the Faith wants to review our candidates one last time," said Msgr. Steenson, stressing that it is key that "everything is done decently and in good order" before the go-ahead for ordination is granted.

If all goes well, the men in Msgr. Steenson’s teleconferencing course will be ordained deacons and then priests by the end of the year. Because he is married, Msgr. Steenson cannot be ordained a bishop, and so he will have to ask bishops of the Catholic Church to ordain men for the Ordinariate.  

The course of studies, which has been accelerated to allow men to begin to work with people who in many cases came into the Church with them, ends May 14, but many of the candidates will continue some type of formal study even after they are ordained. All candidates who did not come into the Church with a master’s degree in theology will be required to do further formal study.

While former Anglican clergymen preparing to be Catholic priests for the U.K.’s Personal Ordinariate of Our Lady of Walsingham were able to gather for formation at Allen Hall in London, the seminary for the Diocese of Westminster, men in the far-flung U.S. were less able to do this. They got together for a weekend in Houston with Msgr. Steenson, but the teleconference is their primary mode of instruction.


Emphasis on Aquinas
Cardinal Daniel DiNardo of the Archdiocese of Galveston-Houston kicked off the first session for the Americans with a talk on the Church’s authority. He seems to have been quite a hit. 

"After listening to Cardinal DiNardo, I wanted to go out and do battle for the Church," said Mark Lewis.

Lewis is the former Episcopal clergyman who led his congregation at St. Luke’s in Bladensburg, Md., to become the first U.S. church received into the Catholic Church as a group under Pope Benedict XVI’s Coetibus Anglicanorum. The 2009 apostolic constitution, subtitled "Providing for Personal Ordinariates for Anglicans Entering Into Full Communion With the Catholic Church," paved the way for groups of Anglicans to come into the Catholic Church together.

The elder Charles Hough was also impressed by Cardinal DiNardo’s session, calling its content "everything we have been looking for" and adding that it is "exhilarating" to have theology presented with more certainty than in the Episcopal Church, which often emphasizes "exploration" over certainty.

Msgr. Steenson has also enlisted as lecturers for his candidates to the priesthood such notables as Capuchin Father Thomas Weinandy, executive director of the Secretariat for Doctrine at the U.S. Conference of Catholic Bishops, and Jeremy Wilkins, an expert on the theology of the late Father Bernard Lonergan, the important 20th-century philosopher.  
The course of preparation, said Msgr. Steenson, focuses on the human, the spiritual, the pastoral and the intellectual formation of future priests. The course was designed for men who have already been through seminary training once but will encounter significant differences in Catholic theology.

Msgr. Steenson said the program for formation for former Episcopalians deals in particular with Catholic ecclesiology, the papacy, Marian teachings, Catholic moral theology, and includes "a big, heavy emphasis on Thomas Aquinas."
"Anglican moral theology," said Msgr. Steenson, "is partly very scriptural. What does Scripture say? But in the moral theology of the Catholic Church, there is a whole philosophical system." 

Msgr. Steenson, who holds a master’s degree from the Harvard Divinity School and a doctorate in theology from England’s Oxford University, said the candidates will study philosophical realism, which is important in Catholic thought. 

Father Stephen Wang of London’s Allen Hall Seminary, who was in charge of the formation of priests for the U.K.’s Our Lady of Walsingham Ordinariate, concurred. "Each former Anglican clergyman," said Father Wang, "comes with a different academic background. But there are patterns as well. Part of the course was designed to supplement the areas of study that were missing or less prominent in Anglican formation."  

"Our Anglican theological college training and formation would have differed for many of us," echoed Father Jonathan Redvers Harris, a former Church of England canon lawyer who was ordained a Catholic priest last June. "I, certainly, did no ecclesiology as a studied subject, but am in the middle of it now, desk awash with papers, books, conciliar documents, trying to get [the] next essay completed."

Practical Matters
Asked about the differences in his Anglican and Catholic theological training, Father Ian Hellyer, a father of nine, who was also ordained a Catholic priest last June in the U.K., replied, "One of the most immediately noticeable differences is the systematic and integrated nature of Catholic doctrine. Now, looking back on my Anglican experience, it seems very fragmented and disconnected. Subjects such as sacramentology were regarded as optional aspects of theology — fine if one was interested, but certainly not regarded as essential."
The course ends with practical instruction on how to celebrate the Mass according to the Third Edition of the Roman Missal and such aspects of priestly ministry as hearing confessions. Charles Hough IV says he has "baptized many babies, but it will be different with the Roman Missal." 

Hearing confessions will not be entirely new to many of the former Anglicans — but, then again, it will be new. "I heard confessions as an Anglican," said Father Hellyer, "but not very often. We needed to learn the finer points of Catholic moral teaching and canon law that apply to the confessional — that was different. But, generally, the mechanics were familiar. I would say that a major part of the 'training' to hear confessions is practice. Substantially, the people of God train the priests to hear confessions, as well as the priest’s own confessions."
Register correspondent Charlotte Hays writes from Washington.

Former Anglican priests begin formation to be ordained Catholic priests

http://ncronline.org/news/spirituality/former-anglican-priests-begin-formation-be-ordained-catholic-priests
By Jonah Dycus, Catholic News Service, Houston, February 17, 2012

Forty-two former Anglican priests from across the country have officially begun their training to become Catholic priests. It was both a long-awaited milestone and the beginning of a new journey as they gathered in the Archdiocese of Galveston-Houston for the first formation weekend in late January at St. Mary Seminary and Our Lady of Walsingham Church in Houston.

The group included the wives of the Catholic clergy-in-training, so there was a total of 76 participants.

More than 100 former Anglican priests have applied to become Catholic priests for the U.S. Personal Ordinariate of the Chair of St. Peter. To date, 42 have been accepted into the program.

The application process for each candidate included a criminal background check, psychological evaluation and recommendations from the Catholic bishop where he lives and from his Anglican ecclesiastical authority, if possible.

Based in Houston, the Ordinariate is similar to a diocese, but national in scope. It is the first U.S. Ordinariate established by the Vatican earlier this year to facilitate and shepherd communities of former Anglicans wishing to join the Catholic faith while retaining elements of their Anglican heritage and traditions.

Our Lady of Walsingham serves as the principal church. St. Mary Seminary is housing the nine-month program of formation.

On Feb. 12, a Mass of Institution also officially inaugurated the Ordinariate. At the same time, Father Jeffrey N. Steenson received the title of "monsignor" and officially became its head.

Seminarians currently enrolled at St. Mary's served as hosts during the opening day of the first formation weekend in January.

"I think the seminarians at St. Mary understand how significant this is and they have been incredible," Msgr. Steenson told the Texas Catholic Herald, newspaper of the Archdiocese of Galveston-Houston. "They are so energized about this -- they know it is historical."

He credit the "extraordinary efforts and help" and "time and resources" of the archdiocese and Cardinal Daniel N. DiNardo with bringing about "exactly what Pope Benedict hoped for -- the close relationship with the local diocese and the new Ordinariate."

Topics covered during the first formation weekend included "The Life and Work of the Catholic Priest," "Pope Benedict's Vision of the Anglican Ordinariate," and a keynote address and conversation with Marcus Grodi of the "Journey Home" program on the Eternal Word Television Network.

More formation training comes in the spring, covering subjects such as "The Petrine Ministry and Catholic Ecclesiology," "Catechesis and the Stewardship of the Catholic Tradition" and "The Catholic Approach to Scripture."

There also will be sessions on marriage; baptism/initiation; anointing of the sick; and the sacrament of reconciliation and instruction on the culture of the Catholic Church -- from priestly manners to the ecclesial movements. Formation will conclude with individual theological assessments.

Several of those in formation lead Anglican-use Catholic communities throughout the country.

"This is something we have all been waiting for since 2009, and now in 2012, we are not just hearing about it but living it," Randy Sly of Potomac Falls, Va., said of formation. "It was just astounding to look around the room and realize that all of us have been brought together by the Lord for this very special time."

Seminarian Charles Hough III of Granbury, Texas, echoed that sentiment.

"I'd been an Episcopal priest for over 30 years and many of us started together, ended in the Episcopal Church together and are now starting again together, moving into the fullness of the church," he said. "It is an incredible time for us. We have worked so hard and this is the culmination of a long journey, but it is the beginning of a new era for all of us to be in union with the see of Peter."

Sly and his wife, Sandy, have been Catholics since 2006. Sandy Sly recognized the "novelty" of meeting the other wives of seminarians but said their bond was certainly profound.
"It has been wonderful to meet other wives who are also on this journey, just to see that they are pouring their lives out for the Lord, like our husbands are," she said. "We want to be the best support for our husbands and for whatever we can do in ministry. We are just taking it one day at a time."

Mark Lewis, a former Anglican priest, was "overwhelmed" and visibly moved as he looked around a room filled with others who have shared the long trek with him. Lewis is administrator of St. Luke's Catholic Ordinariate Community in Bladensburg, Md. The community was received into the Catholic Church last October.

Lewis said a feeling of comfort and excitement came over him during vespers in the chapel at St. Mary Seminary.

"I was reflecting (on) when I was in seminary and how we would do the same type of liturgy," he said, "and I was thinking 'I am home. I am really home.'"
More Anglican priests to join Catholic Church

http://www.bbc.co.uk/news/uk-12260569
January 23, 2011

Seven Anglican priests and 300 members of six congregations are to join a new section of the Catholic Church, the Catholic Diocese of Brentwood says.

The move involves three parishes in Essex, and three in east London.

It is the largest known influx to date into the Ordinariate, which Pope Benedict established for Church of England members unhappy over issues such as the ordination of women. 

Three former Anglican bishops have been appointed to lead the Ordinariate.

Ordinariates allow Anglicans opposed to developments including women bishops, gay clergy and same-sex blessings to convert to Rome while maintaining some of their traditions.

The Bishop of Brentwood, the Right Reverend Thomas McMahon, told BBC Essex the Anglicans were unhappy about the church's general move away from the traditions it once shared with Catholics, but described the decision as "a very big move".

"They relinquish their present post, a very big thing, leaving some of their people which brings heartache, into a fairly unknown future, as this Ordinariate has only just been brought up. 

"It calls for huge faith and huge trust because the future isn't that certain," he said.

Three vicars in Chelmsford, Hockley and Benfleet are among those men being trained to become Catholic deacons. A seventh retired Anglican vicar is also converting.

The Vatican will allow them to maintain a distinct religious identity and spiritual heritage within the Ordinariate.

The Anglican Bishop of Chelmsford, the Right Reverend Stephen Cottrell, said he was disappointed that 300 members in Essex were converting to Catholicism.

"Although I'm sorry these people are going, I do respect their decision," he told BBC Essex.

"But it is a small group of people. The Church of England remains the church for everyone."

According to a timetable set by the Roman Catholic bishops of England and Wales, former Anglican clergy and groups of worshippers wishing to enter the Ordinariate will be enrolled as candidates at the beginning of Lent in early March.

They will subsequently be received into the Roman Catholic Church and confirmed. This is likely to take place during Holy Week (17-23 April).

Where the new congregations will worship has yet to be decided.

"It will be on a case-by-case basis," said Father Keith Newton, the former Anglican bishop who now heads the Ordinariate.

"I hope in some cases the Church of England will be generous and there will be some sharing of Anglican premises. But I think normally our groups will be worshipping in Catholic churches," he added.

However, that does not mean that worshippers of the Ordinariate will be "mingled in" with Catholic congregations. 
"They will have a special service in their own right," said Bishop McMahon.

The Ordinariate will be funded initially by donations but its priests will not receive a salary, as they did in the Anglican church.

"We are hoping they will find some part-time work as chaplains in schools and hospitals," said Bishop McMahon. "We have already had some offers from charities."

Former Anglican bishops Andrew Burnham, Keith Newton and John Broadhurst were ordained into the group at Westminster Cathedral on 15 January. 

At the time Father Newton estimated that about 50 Anglican clergy might join the Roman Catholic Church - along with some members of their congregations. 
Dissident Anglicans leave Church of England

http://www.bbc.co.uk/news/uk-12685062
March 9, 2011

A first wave of about 600 Anglicans are officially leaving the Church of England in protest at the decision to ordain women as bishops.

They will be enrolled as candidates to join a new branch of the Catholic Church - the Ordinariate - which has been specially created for them.

They attended Catholic Mass marking Ash Wednesday before spending Lent preparing to convert.

The Ordinariate is led by three former Anglican bishops. 

The group leaving the Church of England - which includes 20 members of the clergy - are unhappy about developments in Anglicanism they claim have led it away from traditions historically shared with Roman Catholics. 
'Goalposts shifted' 

Father Ed Tomlinson, who has stood down as a parish priest in Tunbridge Wells, Kent, said the Anglican Church had been "shifting the goalposts".

"We couldn't continue to be Christians in a normal sense when we were in a maverick Church that kept changing the rules to appease the common culture," he said.

He said changes to the rules on divorce and family had produced a "political Church where people campaign for things".

Parishioner Kay Abbey, who is leaving her church in Hockley, Essex, said the ordination of women bishops was the final straw. 

"It just gets totally away from what we've been taught in the Bible that it comes through Jesus, through the male line," she told the BBC.

"The Catholic tradition gives us that and that's the way I want to continue to go."

The converts' first formal step on their journey towards becoming a Catholic - the rite of election service - will take place in churches this weekend.

Then after several weeks of preparation, they will become Catholics just before Easter and will then join the Ordinariate, which was set up by Pope Benedict specifically for former Anglicans.

It is led by three former Anglican bishops - Andrew Burnham, Keith Newton and John Broadhurst - who themselves converted earlier this year.

The Ordinariate will be funded initially by donations but its priests will not receive a salary, as they did in the Anglican Church.
'Spaghetti junction' 

The BBC's religious affairs correspondent Robert Pigott said the numbers represent only a tiny proportion of the Church of England's clergy and membership, and are smaller than earlier estimates. 

But he said other clergy on the traditionalist wing were waiting to see what provisions would be made to allow them to escape oversight by women bishops in the future before deciding whether to follow suit.

Church of England spokesman Steve Jenkins said that "movement between Churches is like a spaghetti junction". 

He said that official figures showed 14 Roman Catholic priests had converted to the Church of England in the past five years.

The Catholic Church has described the establishment of the Ordinariate as "a unique and historic moment". 

Archbishop Vincent Nichols, the Catholic Church's leader in England and Wales, said: "It is to contribute to the wider goal of visible unity between our two Churches by helping us to know in practice how our patrimonies of faith and living can strengthen each other in our mission today."
Anglicans who chose to 'go home' to Rome

http://www.bbc.co.uk/news/uk-12624594 

By Trevor Timpson, March 3, 2011

"I always thought, 'The Roman Catholic Church - that is the Church.' So when this opportunity arose, after a couple of weeks of thinking very deeply about it, I thought, 'Yes, yes, I'll go home.'"

So says Ann Vaughan, one of a group of 40 from the parish of St John the Baptist in Sevenoaks, Kent, who are leaving the Church of England to join the Roman Catholic Ordinariate for ex-Anglicans. 

The group, headed by their vicar, Father Ivan Aquilina, plan to celebrate the Eucharist in the Anglican Church for the last time on Sunday. 

After that, they will attend the town's Roman Catholic Church, St Thomas of Canterbury.

Shortly before Easter (24 April), they will receive Communion as Roman Catholics for the first time. Soon after, Easter Fr Aquilina and his curate, Father James Bradley, expect to be ordained as Catholic deacons, with Fr Aquilina hoping to be ordained as a priest in June.

The Ordinariate for England and Wales is the first in the world set up under a Vatican decree providing for groups who disapprove of tendencies within the worldwide Anglican church - notably the appointment of women and gay people as bishops.
Ann Vaughan

"When I came to St John's I thought, 'This is for me,' says Mrs. Vaughan. "I love the solemnity, the ritual, the theatricality - but that was leading me on to be prayerful."

She is unhappy with the direction of the wider Anglican church: "I deplore abortion and euthanasia, I'm pro-life and I think the Anglican church can be very wishy-washy about this."

On women priests and bishops, she says: "Jesus did not choose women to be Apostles but he gave great respect and importance to women. 

"I think we just have to accept that men and women are equal but complementary... we women have other ways to contribute to our Lord."

Father Ivan Aquilina

"I was very moved when we had the meetings here - the spirit of peace and joy and openness," says Fr Aquilina of the coming together of those in the parish interested in the Ordinariate.

He says the problems of the Church of England are not just about women priests and bishops but go deeper.

"Under the bondage of the whims of the General Synod, the Church of England is diluting the Gospel of Christ and espousing the spirit of this passing age," he has written.

The Ordinariate group in Sevenoaks will be a distinct part of the Roman Catholic community - but not a "ghetto" or an "elite", he says.

Much of how the group will develop will depend on the views of its own members, he insists - Ordinariate rules require each group to have its own pastoral council. 

Fr Aquilina, who is married with two teenage children, has until 31 July to vacate the vicarage at St John's. He will be paid by the Church of England until 17 April. 

In the long term, the Vatican's rules lay down that the Ordinariate and Church authorities must provide adequate remuneration for the clergy. 

John Moore

Mr Moore, a parishioner for 25 years, says changes he finds unacceptable are gathering pace in the Anglican church.

"The slippery slope is getting steeper and steeper all the time... I think it's a process which is far too developed now to stop its momentum."

Of Anglicans who support changes he opposes, he says: "One retains warmth of feeling towards fellow Christians but I can't escape the conclusion that in those respects, they are mistaken. I don't think that's a reason for enmity, though." 

Of the move to Rome, he says "It's far more comfortable doing this in a group."

But he believes there may come a point where the Ordinariate group says, "Maybe we are reaching the end of our useful life and we should just dissolve into the Roman Church."

"We go there retaining elements of Anglicanism but... you do risk being a sort of rump group, sustaining itself for the sake of sustaining itself."

Father James Bradley

The curate at St John's is unmarried and seeking ordination within the Ordinariate; the rules lay down that he must relinquish the right to marry in future.

"It's been a long decision - but I feel that more than anything else, I want to be a priest," Fr Bradley says. "And if that's what it takes, then that's what it takes." 

He stresses that members of the Ordinariate will play a full part in the life of the Catholic Church. 

"Just as the laity will be Catholics and can go to Mass in any Catholic church, so we will be Catholic priests, God willing, and will be able to celebrate Mass in any Catholic church." 

Roman Catholic parish priest Father Richard Harvey

Father Harvey stresses that the Ordinariate movement is "all terribly brand new", and how it develops will be a matter of "learning by doing".

He welcomes the fact that Ordinariate group members in Sevenoaks are seeking close integration with the Roman Catholics. 

"As far as I understand it, they don't want to be parallel and isolated. They want to be integrated and mutually supportive," he says.
Staying on: Jim Cheeseman

General Synod member and St John's parishioner Jim Cheeseman is one of those who has decided not to leave at present.

Of the Ordinariate move, he says: "A common response is that this is too soon, because we're half-way through a legislative process, the end of which we do not know."

But if the Church of England approves women bishops without adequate provision for those who cannot accept them, "All hell will be let loose." Some opponents will join the Roman Catholics direct, not bothering with the Ordinariate, he predicts.

Of Fr Aquilina and the others who have chosen the Ordinariate, he says "For them it is the right decision. It should be respected. They should be congratulated on their decision and I wish them all the best in the next stage of their pilgrimage."
Anglicans thinking of Rome 'must not become a sect'

http://news.bbc.co.uk/2/hi/uk_news/8405437.stm
By Trevor Timpson, December 11, 2009

Discontented Anglicans who convert must not become a "sect" within the Roman Catholic Church, a senior Catholic clergyman dealing with church unity has warned.

Anglicans who object to plans for women bishops are considering the Vatican's invitation to become part of a special section - an "Ordinariate" - within the church in England and Wales. 

Monsignor Andrew Faley, Assistant General Secretary of the English and Welsh Catholic bishops' conference, told the BBC News website that Ordinariate members would be expected to co-operate with their local bishop and the life of their local Catholic parish. 

"They can't live separate from it... that would be a "sect" approach and that would not be tolerated within the Catholic understanding of the church," he said. 

As well as dealing with inter-church relations for the bishops' conference, Mgr Faley is a member of the commission it has set up to "consider the next steps" following the Vatican's publication of an Apostolic Constitution on receiving Anglican converts. 

"What it means to be a Catholic is a very important question and a question that anyone considering the Ordinariate needs to be seeking answers to," he insists. 

Anglican patrimony

"They become members of a Church which has the ministry of the successor of St Peter as its source of unity... unity for Catholics is central to their understanding of the Church." 

Meanwhile, much still needs to be clarified about the application of the Apostolic Constitution, says Mgr Faley. 

The Vatican document provides that the Ordinariate, headed by an "ordinary" with similar status to a bishop, and its parishes would be separate from the ordinary Catholic dioceses and parishes - but with many links to them at national and local level. 

Members of the Ordinariate would retain "those aspects of the Anglican patrimony that are of particular value". Some media reports have claimed this refers to the practice of allowing priests to marry. 

A substantial number of married ex-Anglican priests are already Catholic priests, having crossed to Rome in the years following the ordination of women priests by the Church of England in the 1990s. 

But the overwhelming majority of Catholic priests in Britain are required to remain unmarried and celibate. 

The Apostolic Constitution, by setting out the procedure for admitting married men to the priesthood within the Ordinariate, has revived interest among some Catholics in the question of priestly celibacy within their church. 

But Mgr Faley says there is no great change in the offing. 

The mechanism for giving a dispensation to married ex-Anglican clergy to become Catholic priests will continue in the Ordinariate, he says. 

But a man in the Ordinariate who wishes to be considered as a priest "would be ordained as a celibate priest; he wouldn't be allowed to marry." 

And a married man who has not been an Anglican priest, could he apply? "No," says Mgr Faley, "A married man within the Catholic tradition cannot be ordained; the norm is celibacy." 

The Apostolic Constitution allows for a former Anglican bishop to head the Ordinariate. If he were married - as are most of the bishops on the Catholic wing of the Church of England - he could not be a Roman Catholic bishop, but could be the ordinary, and a member of the bishops' conference. 
Book of Common Prayer

However, Mgr Faley feels: "Within the nature of the bishops' conference as it currently stands it's almost certain that the ordinary of the Ordinariate would be a celibate Catholic bishop." 

Some commentators might be surprised by the idea that the head of the Ordinariate would not be a leader from the present Anglo-Catholic tradition. 

"I really don't know," says Mgr Faley. "There is the possibility that he would be - but within the culture of the bishops' conference I think that's highly unlikely." 

Another Anglican tradition many commentators have mentioned is the use of the Book of Common Prayer as the framework of church ceremonies. 

But many Anglo-Catholic parishes in the Church of England do not use the Book of Common Prayer; they use the Roman Rite, as the Roman Catholics do. 

Such congregations might be happier as mainstream Roman Catholics - or staying in the C of E, says Mgr Faley. 

The Ordinariate will not follow the Roman rite; it will follow "Anglican worship patterns" as approved by Rome following a revision to bring them in line with Catholic teaching, he anticipates. 

In fact, says Mgr Faley, "What is meant by 'Anglican patrimony' will have to be explored thoroughly... will need to be very clearly stated and very clearly described." 
He does not foresee legal battles over church buildings if groups of Anglicans do decide to convert to Rome in large numbers. Unlike North America, Anglican congregations do not own their own buildings, he says; the Anglican Church's relationship to its property is enshrined in law: 

"There's no way in which a parish moving from the Church of England to the Ordinariate would be allowed to take its parish property with it. That's just not possible at all." 

Sharing an Anglican church building might work in some "very particular" situations, he says, but "broadly speaking I think it's more likely that a parish in the Ordinariate for worship purposes would share the local Catholic church or churches." 

And another task for the commission, he stresses, is to "maintain a good working relationship which we already have with the Church of England". 

The joint search for "the full unity of the Church" carries on, he says: "I think it's quite an important point, really." 
Rome goes fishing in Anglican pond

http://news.bbc.co.uk/2/hi/uk_news/8318663.stm
By Robert Pigott, Religious affairs correspondent, BBC News, October 21, 2009

The announcement from the Vatican, made simultaneously in Rome and at a news conference in London was dramatic, even historic.

The Roman Catholic Church was going to extraordinary lengths to make it easy for disenchanted Anglicans to convert to Catholicism. 

They could join the Roman Catholic Church as full members, but hang on to many of their Anglican traditions and practices - and indeed preserve much of their "Anglican identity". 

In the past Anglicans have converted (although many have and are moving in the opposite direction), but it's been on a case-by-case basis. 

The creation of a special section of the Roman Catholic Church - backed up by church law - especially for Anglicans all around the world is unprecedented. 

At the somewhat bizarre press conference secretively arranged at the offices of the Catholic Church in London, the Archbishop of Westminster Vincent Nichols acknowledged converts had never before been provided with this structure. 

"I can't remember quite a response that gives a juridical structure. And in that sense I think I would describe this as a courageous and a generous response by Pope Benedict." 
'Progressive' trends

It wasn't just that Rome is paving the way for traditionalists on the Catholic wing of the Church of England to jump ship - it is doing so at a critical moment. 

But first a word of explanation - about why this move has such huge implications for the Anglican Church. 

Since the Protestant Reformation, when the Church of England broke away from Rome, it has been a sometimes uneasy coalition between its Catholic and Protestant members. 

It's the huge achievement of the Church that it has kept these two wings together through numerous crises - that over homosexuality being only one of the more recent. 

But traditionalists on the Catholic wing have become increasingly disenchanted by "progressive" trends, not so much with respect to liberal moves on homosexuality, but about the ordination of women as priests, and, in the next few years, as bishops. 

This development - utterly rejected by the Vatican for the Catholic Church - has been agreed by the Church of England Synod, and the only question is how far traditionalist parishes and clergy will be "sheltered" from having to serve under a woman bishop. 

That debate is in the balance, and the Vatican's initiative is bound to have a profound effect - not just on the numbers who leave, but on the sort of church they leave behind. 

Many traditionalist "Anglo-Catholics" have threatened to leave the Church and convert to Catholicism, and leaders of their cause say having a home already prepared for them will greatly increase the exodus. 
'Immediate exodus'

Fr David Houlding, the leader of the Catholic Group on the Church's synod, said "several hundred" clergy would leave immediately, and something like 1,500 altogether. 

Fr Houlding might have his own reasons for thinking big, but it does stand to reason that many wavering Anglicans, including married priests, will go and others will watch to see how they fare. 

If they do leave in such numbers, the ground will be cut away from those left in the Church of England trying to preserve the Anglo-Catholic wing of this "broad church". 

The departure of the most vociferous opponents of women bishops would surely reduce the pressure on the Synod to make concessions. 
Some liberal Anglo-Catholics, who have no problem with women bishops but are desperate to preserve "catholic" traditions, fear they would leave behind a more Protestant church. 
Other groups are also deeply unhappy about the way the Vatican sprang its idea. 

Bear in mind that the Archbishop of Canterbury Rowan Williams knew nothing about this far-reaching move until two weeks ago, and made no contribution to it. 

(Could it be a coincidence that at roughly that time news emerged that a special committee was suggesting more generous concessions to traditionalist opponents of women bishops?) 
'Unnecessary move'

Some evangelicals - traditionalists but on the Protestant wing of the Church - have joined forces with Anglo-Catholics in an alliance resisting a number of "liberal trends". 

Their targets have included the Church's approach to homosexuality, but also their joint opposition to the ordination of women as bishops. 

Traditionalist evangelicals now stand to see an important ally massively weakened. 

Their powerful lobby, the Fellowship of Confessing Anglicans, set up in Jerusalem last year, criticised the Pope's move as unnecessary, insisting that Anglo-Catholics had a home in their alliance. 

Considering the audacity of the Vatican's initiative, it was muted criticism. But, off the record, evangelicals were briefing that Rome was capitalising on Anglican divisions to poach clergy.

Only last week the Vatican's senior spokesman on relations with other churches, Cardinal Walter Kasper, said "full visible unity" with Anglicans was Rome's long-term goal. 

"We are not fishing in the Anglican pond," he insisted. 

But by removing a potentially significant portion of the most "catholic" element from the Church of England, surely that sort of "reunion" has been set back. 

Dr Williams stressed the Pope had only been responding to pleas for help from Anglo-Catholics, and insisted that this was not a hostile takeover. "It has no negative impact on the relations of the (Anglican) Communion as a whole to the Roman Catholic Church as a whole." 

However, the archbishop's representative in Rome, Bishop David Richardson, described the Vatican's move as surprising, asking "why this, and why now?" 

The initiative, and the extraordinary way it emerged, also indicated the distance between the churches and the public they serve. 

Journalists were called to a news conference, but officials refused to say what it was about. 

Then the language in which the mysterious developments were explained would have struck most people as complete gobbledygook. 

We learned that an "Apostolic Constitution" had been prepared, introducing a "canonical structure" which would establish "Personal Ordinariates". These would allow former Anglicans to "enter full communion with the Catholic Church" while preserving their "spiritual and liturgical patrimony". 

It gave the misleading impression of institutions that were out of touch and irrelevant to the lives of the many unattached but spiritually hungry people whom the churches need to attract. 
The Long Awaited Ordinariate is here!

Ordinariate of the Chair of Saint Peter www.usordinariate.org
http://www.stlukesparish-bladensburg.org/epistles/Jan12%20Epistle.pdf
The Epistle, January 2012

The Ordinariate of the Chair of Saint Peter was established by Pope Benedict XVI on January 1, 2012 for Anglican groups and clergy in the United States who wish to become Catholic in a "corporate" manner (as groups). At the same time, the Holy Father named Reverend Jeffrey N. Steenson, a professor in Houston, Texas and a former Episcopal bishop, to lead the new structure as its Ordinary. This is the second ordinariate in the world for former Anglican groups. The first, Our Lady of Walsingham, was established on January 15, 2011 to serve England and Wales. The U.S. ordinariate will be based in Houston, Texas, at Our Lady of Walsingham parish. Similar to a diocese, though national in scope, the U.S. ordinariate will include Catholic parishes, groups, religious communities and individuals of the Anglican heritage from across the United States. The parishes and communities will be fully Catholic, but retain elements of their Anglican heritage and traditions, particularly in the liturgy.

To date, over 100 Anglican priests have applied to be ordained Catholic priests for the ordinariate and 1,400 individuals from 22 groups have asked to be received into it. Two of the communities already entered the Catholic Church in fall 2011 after a period of preparation. Fr. Steenson is a former Episcopal bishop who became Catholic in December 2007 after 28 years of ministry. He was ordained a Catholic priest in February 2009 for the Archdiocese of Santa Fe. Since 2009, he has served on the faculty of St. Thomas University in Houston. He also has been instrumental in developing the priestly formation program for the ordinariate.
As Ordinary, he is a member of the United States Conference of Catholic Bishops. However, since he is married, he may not be ordained a bishop. Fr. Steenson and his wife, Debra, are parents of three adult children and the grandparents of one. 
Why Ordinariates? The Ordinariates are a response to persistent and repeated requests by Anglican groups worldwide seeking to become Catholic. In November 2009, Pope Benedict XVI issued an apostolic constitution, Anglicanorum coetibus, (Groups of Anglicans), establishing "personal Ordinariates" for those of the Anglican heritage entering full communion with the Catholic Church, particularly as groups. While Catholic, they will maintain distinctive elements of their theological, spiritual and liturgical patrimony. In September 2010, the Vatican’s Congregation for the Doctrine of the Faith (CDF) appointed Cardinal Donald Wuerl, Archbishop of Washington, as its delegate for the implementation of Anglicanorum coetibus in the United States. He, Bishop Kevin Vann of Fort Worth and Bishop Robert McManus of Worcester were assisted by Reverend Scott Hurd, a priest of the Archdiocese of Washington, and a former Anglican priest. Over the next year, they were contacted by clergy, groups and individuals nationwide, leading to the establishment of the new ordinariate.
Going Catholic

http://www.religion-online.org/showarticle.asp?title=3436   

By Jason Byassee

When I ran into a friend from divinity school recently, we asked each other the normal catch-up questions. Then, in the same casual tone, she said, "So are you going to become Catholic?"

It’s not that odd a question these days in theological circles. Last year a string of theologians left their Protestant denominations for the church of Rome. The list includes three Lutherans -- Reinhard Hütter and Bruce Marshall, theologians at Methodist seminaries (Duke and Southern Methodist), and Mickey Mattox, a Luther scholar at Marquette; two Anglicans -- Rusty Reno of Creighton and Douglas Farrow of McGill University; and a Mennonite -- Gerald Schlabach of St. Thomas University.

All six all have strong connections to mainline institutions, and several were involved in official ecumenical conversation at high levels. They are also relatively young, poised to influence students and congregations for several decades. They more or less fit the description "postliberal" in that they accept such mainline practices as historical criticism and women’s ordination while wanting the church to exhibit more robust dogmatic commitments. All of them embrace what Mattox describes as an "evangelical, catholic and orthodox" vision of the church. They could not see a way to be all those things within mainline denominations.

Rusty Reno, who studied with George Lindbeck at Yale, is best known for his book In the Ruins of the Church: Sustaining Faith in an Age of Diminished Christianity (Brazos). He argued that mainline churches like the U.S. Episcopal Church are in disarray because of their inattention to church teaching and scripture and because they accept modernity’s relegation of religion to the private realm of feeling. But in making this argument in 2002, Reno maintained that orthodox believers should not leave their home churches. The proper scriptural response to living in ruins, he said, is to follow the example of Nehemiah, who dedicated himself to living in a devastated city. To flee institutions in search of something supposedly better elsewhere would be to simply replicate the modern tendency to favor a posture of ironic distance over one of dogged commitment.

In a February 2005 article in First Things, aptly titled "Out of the Ruins," Reno announced that he had changed his mind. He had left the denomination that he had long seen as a "smugly self-satisfied member of the liberal Protestant club." What had changed? Reno writes that his defense of staying in the Episcopal Church had become more a theory to him than a full-blooded commitment. And he had come to agree with John Henry Newman, the archetype for any Anglican converting to Rome, that the Anglican via media, it’s prizing of the middle path between extremes, is a mistake. After all, in the fourth century it was the backers of the homoousion term in the Nicene Creed who were the via media party, with the claim that Christ became God. The backers of homoousion, with their claim that Christ is eternally God, were the extremists -- though eventually the church determined them to be right.

More important, Reno wrote, his feelings had changed. "I may have wanted to return to the ruins of the Church with Nehemiah’s devotion, but in reality I was thinking bitter thoughts as I sat in my pew. The most innocuous diversions from the Prayer Book made me angry. The sermons of my quite faithful rector were subjected to an uncharitable scrutiny.

. . . The good people of my parish lost their individuality and were absorbed into my mental picture of ‘Episcopalians,’ people to whom I would be heroically but lovelessly loyal."

It’s unclear how Reno made this move without indulging the modernist temptations -- listening to one’s feelings, being impatient with institutions, believing things are better elsewhere -- that he describes so well in In the Ruins. He claims that having taught at a liberal Jesuit school, Creighton, he is "not naive about how insouciant about orthodoxy priests can be." In an allusion to recent Catholic sexual-abuse scandals he says simply, "I do read newspapers." But he does not fully explain how the Roman Catholic Church is any less "in the ruins" than the church he has left behind.

Mickey Mattox, trained at Duke, served as a consultant to the Lutheran World Federation in dialogues with the Orthodox and the Anglicans. He credits the work of Jaroslav Pelikan and Richard John Neuhaus (Lutherans who converted to Orthodoxy and Catholicism, respectively), among others, for making him both "evangelical and catholic." 
In a letter to friends and family upon his conversion, Mattox, previously a member of the Evangelical Lutheran Church in America, wrote that "the pull" of Catholicism was stronger that "the push" away from Lutheranism. Yet he worries that "the Lutheran center no longer holds, as insistent voices from the left and right dilute our catholic liturgical, catechetical and theological traditions to much the same effect." 
As for the pull, he wrote: "We as a family want to venerate the Blessed Virgin Mary, and to unite our prayers with and to the holy martyrs and saints. We want the holy icons, the rosaries, the religious orders, yes the relics too . . . and to practice and experience the real presence of Christ in the Eucharistic meal while retaining the bond of love and fellowship in communion with the bishop of Rome."

Mattox also has an argument particular to the Lutheran-Catholic conversation. He thinks the Joint Declaration on the Doctrine of Justification (JDDJ) should have worked. Once both Catholics and Lutherans concluded that they have no substantial disagreements on the doctrine of justification -- the doctrine on which Lutherans have long said the church stands or falls -- then there is no reason why they should not reunite under the bishop of Rome. Mattox thinks the problem lies with the ELCA: "There is an institutional intransigence, I believe, on our Lutheran side, and a cultural captivity to hyper-Protestant ways of understanding the church that stymies even the best efforts to overcome the visible breach of the sixteenth century."

Bruce Marshall held a similar vision of evangelical and catholic Lutheranism that he caught while studying with Lindbeck at Yale, a vision in which the Reformation is viewed as an attempt to restore genuine catholicity to the church. He has written widely on the Trinity, on Aquinas and Luther, and on the church’s relationship with Israel. He was also involved in Lutheran-Orthodox dialogue.

Marshall says he long ago came to the conclusion that "there is no doctrinal reason why a Christian of the Augsburg Confession cannot be a Roman Catholic." So there was no doctrinal change of mind needed for his reception into the Catholic Church. He admits that this evangelical and catholic vision of the Lutheran church is "a minority position" -- indeed, with Mattox, Marshall and Hütter converting, it is even more so. As with Mattox, the Catholic "extras" were not a barrier to conversion, but a bonus: "I would rather -- far rather -- live with the possibility of excess that accompanies Catholic understanding of Mary and the Church’s teaching authority than with the complete absence of the former -- and, it now generally seems, of the latter -- in Protestantism."

He insists there was no "push" factor for him: "If disenchantment with my denomination had been the decisive issue, I would have stayed where I was." Indeed, he says, "I could not see that I had any right to leave the community in which I was baptized, in which I learned to believe the catholic faith from the heart, and in which I had my theological vocation."

After a pause he adds, "except that right which Christ alone can give -- and did." He clarifies that "entry into the Roman Catholic Church was Christ’s way of drawing me closer to himself, and mercifully granting me the fulfillment of my baptismal vocation." He adds that his wife’s decision to foreswear the Anglican ordination she had been seeking was critical (in all of these cases family matters are crucial, idiosyncratic, and difficult to talk about on the record).

Reinhard Hütter is even more reticent to speak about himself. He was educated at Erlangen in his native Germany before teaching theological ethics at the Lutheran Theological School in Chicago and then systematic theology at Duke. The church has long been central to Hütter’s theological vision, and he has called himself a member of the "Catholic church of the Augsburg Confession." In writing and teaching he has used what Luther called the seven marks of the church -- preaching, baptism, the Lord’s Supper, church discipline, ordination, catechesis and discipleship -- to help discern order amid the chaos of divided church life. Hütter calls these the "constitutive practices" of the church that allow us to glimpse the Spirit’s presence and work.

Hütter has written extensively about the work of Karl Barth, John Howard Yoder and Stanley Hauerwas on the one hand, and on the Roman Catholic moral and dogmatic tradition on the other -- especially on papal encyclicals. It seems that the appeal of the latter finally won the day. In a forthcoming essay on "The Christian Life" for the Oxford Handbook of Systematic Theology, Hütter focuses on the classic disagreement between Protestants and Catholics over the nature of the law and the freedom of the will. Are humans free to do the good, as Erasmus of Rotterdam insisted in his famous argument with Luther (and as liberal Protestants today maintain), or is it necessary for God to override our sinful nature and enable us to do the good that we do (as per more classic Lutheranism)?

In Hütter’s view, the alternatives were wrongly stated by Luther and Erasmus, and the dispute was actually solved beforehand by Thomas Aquinas, who manages to capture the strength of both positions while avoiding their weaknesses. For Aquinas, God’s transcendence is such that God’s action is never in competition with human action -- humans can act with complete freedom, yet God’s sovereignty is not compromised. Hütter says that in Catholic theology the Holy Spirit "affects the human being tangibly, first and foremost by way of the sacraments -- in ways that ... constitute a journey toward the goal of perfect union in charity with the blessed Trinity."

It was as a Lutheran that Hütter developed his theology of the church and his appreciation of Aquinas. Was a conversion necessary? Hütter has always been interested in the inseparability of ideas and practices, so perhaps it is not surprising that his deep appreciation for Catholic theology and practice became a way into the Catholic Church itself.

None of the figures mentioned so far have directly addressed the churches’ various tumults over homosexuality in recent years. Douglas Farrow has. He was a strong opponent of the decision by the Anglican Church of Canada to bless same-sex unions. He criticized the Anglican Church’s recent Windsor Report and its effort to navigate a middle ground on the homosexuality question among Anglicans, insisting that a definitive decision on homosexuality "maybe the one process that really matters." 
Farrow also opposed Canada’s move to permit same-sex marriage on a national level. Farrow testified before a Canadian parliamentary committee, arguing that a vote for the proposal to allow gay marriage was "in fact a vote for tyranny and ratcheting up the religious rhetoric, that the proposal "has ten horns on its head."

But Farrow is not simply a conservative malcontent. He has written that the description conservative evangelical is an oxymoron -- for the gospel upsets conventional notions of morality, it does not conserve them. He has chastised conservative Christians for merely playing chaplain to the conservative subculture. 
He is also a renowned theologian, who did his doctoral work at King’s College in London and taught at Regent University in Vancouver before coming to McGill. His book Ascension and Ecclesia (T&T Clark) has been hailed as an important treatise on Jesus’ ascension. Ellen Charry of Princeton called it "nothing less than a theological breakthrough."

Farrow’s rationale for his claims about homosexuality are more interesting than mere culture-war rehash. He asks why the government, in permitting gay marriage, felt the need to promise religious groups that they would remain free to "refuse to perform marriages that are not in accordance with their religious beliefs." Just by raising the issue, Farrow suggested, the state was indicating that it could, if it wished, require ministers to perform rites against their will. "What has happened in Canada that suddenly we are forced to contemplate such a thing?"

Theologically, Farrow takes issue with the Anglican proposal to "affirm the integrity and sanctity of committed adult same-sex relationships," for the wording suggests that persons can be "already pleasing to God, requiring no redemption in Christ." Such marginalization of Christ’s redemptive work in favor of approval of what people innately "are" would give up "what cannot be conceded without denying the gospel itself." Finally, Farrow wrote in First Things about the oddity of the Anglican primates criticizing conservatives for poaching on the dioceses of liberal bishops in forming the Anglican Mission in America -- a conservative network of parishes that have defected from the ECUSA to submit to mostly African primates. For is not Anglican existence in a place like Montreal (where Farrow teaches) a relic of a previous poaching effort into Roman Catholic land? "If Episcopal disunity and competition is wrong between Anglicans, it is wrong full stop." Farrow concluded that essay of January 2005 with a hint of his pending departure: "Perhaps the crew of the good ship Anglican needs to put in at the nearest Roman harbor."

Unlike the other converts, Gerald Schlabach does not come from a magisterial Protestant tradition of state churches -- though some other Anabaptists, like Yoder, have argued that the Mennonites also pursue a catholic (small "c") vision of the church. Also unlike the others, he studied at a Catholic institution (Notre Dame). He has written widely in church history and theology, especially on Augustine. In a statement about his reception into the Catholic Church posted on his personal Web site, Schlabach insists he is a "Mennonite Catholic" -- before, he had been a "Catholic Mennonite." He refers to his experience with Bridgefolk, a Catholic-Mennonite dialogue. He affirms the gifts of the Mennonite tradition of enduring persecution and speaking out for nonviolence when the rest of the church is too cozy with imperial power. He says, "God always intends such witness to help transform the whole (catholic) body, not to cement an eternal split."

Like Mattox. Schlabach worries that Protestant churches have become ends in themselves rather than reform movements dedicated to the church universal. Schlabach sees the Catholic Church as the best hope for a reunion of "liberal" and conservative, protestant" and "catholic" visions of the church:

"Imagine a church ... that could not sing without feeding the poor, nor feed the poor without nourishment from the Eucharist, nor pass the peace without living peaceably in the world, nor be peacemakers without depending on prayer, nor pray without joining in robust song."

What do these conversions mean? Perhaps nothing beyond the significance of these six personal journeys. Yet for each of these stories there are many similar ones involving graduate students and lesser-known theologians.

Carl Braaten, one of the key figures in the "evangelical catholic" movement and founder of the journals Dialog and Pro Ecclesia, recently wrote an open letter to the ELCA’s presiding bishop in which he cited some of these conversions and lamented a "brain drain" in the church. He contended that the ELCA is driving out its best and brightest theologians -- not because it is too Lutheran, but because it has become just another "liberal Protestant denomination." By liberal Braaten means the theological liberalism that Karl Barth spoke of as a "heresy" -- the view that Christian language for God represents universal human feeling writ large on the cosmos rather than God’s address to humanity in a Word that disrupts preexisting categories. Braaten concluded that all that is left of the Lutheran heritage in the ELCA is the "aroma of an empty bottle."

Another engaged observer of these conversions is Ephraim Radner, an Episcopal priest in Colorado (and another student of Lindbeck’s) who has been just as critical of the mainline church as Braaten or Reno. He more explicitly takes up the arguments of liberals within the mainline church who suggest that conservative histrionics over the inclusion of homosexuals are no different from the resistance to racial or gender inclusiveness or to revision to the Book of Common Prayer (indeed, conservatives on the issue of homosexuality are in some regrettable company in recent history). The issue of homosexuality is different, Radner insists. He says that the Episcopal Church’s "revisionary teachings on sexual behavior is unique in our church’s development," and that appeals to "justice" and "love" over the particular and defined words and actions of scripture suggest that a general principle has become more important than the lordship of Christ. He also laments liberals’ "chilling" indifference to the protests of more conservative Anglicans in the Third World.

But Radner has also developed an argument for why it is important to stay in what he sees as a deeply flawed church. "God has allowed us to come to faith and to practice our faith within divided Christian communities so that, forced to follow Jesus where we have been placed, we might learn repentance. 
Radner offers a figural scriptural argument: though Israel was divided because of human sin and divine punishment, "No Jew... is ever asked by God to ‘choose’ between Israel and Judah." Jewish writers of scripture did not even consider such a move -- rather they stayed where they were and tried to help the people be more faithful to the law of the Lord.

Radner sharpens this argument with a christological coup de grace: in the face of infidelity, Jesus himself stays put and dies for his enemies. He does not flee for greener pastures. "It is facile and ultimately misleading for orthodox Christians to identify, face, and respond to their churches’ errors by saying ‘repudiate and separate’. . . for the simple reason that this is not the shape of Israel’s history -- which must ultimately be our own -- because it is not the shape of Jesus’ own life. There is no other standard."
A significant figure hovering over this discussion is Hütter’s Duke colleague Stanley Hauerwas, who over the years has encouraged his students to engage Catholic theology and the teachings of the Catholic magisterium. "When John Paul II confessed the sin of the Reformation on the part of Catholicism, I thought, ‘That’s really significant – who would do that in Protestantism’?" He suggests that perhaps the Reformation worked -- Catholics now hear more scripture in mass and in preaching than do many Protestants. And with its teaching office, monastic orders and other practices, Catholics have gifts that Protestants lack: "Catholicism has maintained the integrity of being the church of the poor in a way that we Protestants don’t have a clue about."

So why not join the Catholics? His answer is partly personal. While raising his son, Hauerwas found that the Methodists were good at shaping young people in faith. He is also prefers loyalty to one’s church of origin: "I feel like you need to stay with the people that harmed you." At the theological level, Hauerwas cites the remark by Cardinal Walter Kasper, the Vatican’s chief ecumenical officer, that "the ecumenical aim is not a simple return of the other into the fold of the Roman Catholic Church nor the conversion of individuals, even if this must obviously be mutually acknowledged when based on conscience. In the ecumenical movement the question is conversion to Christ. In him we move closer to one another." Hauerwas hopes that his work contributes to a catholic unity that all Christians should seek. He is sympathetic with friends and students who become Catholic, but at the same time he wants to say to them, "Don’t do it. We need you!"

These converts have all been captivated by a catholic vision of the church -- a vision they have come to believe is best realized in the Catholic Church. Braaten worries that "the very persons who ought to be troubled by this phenomenon will say to themselves (perhaps not out loud),'good riddance, we won’t be bothered by those dissenting voices anymore. We wish more of their ilk will leave'." A more widespread response might be that genuine catholicity is best promoted by the approach that Hauerwas describes, in which one refuses to despair over the church of one’s baptism, believing that the Spirit can always renew the church. Still others might argue that a more influential and long-term movement in the church catholic is the trend of people leaving the Catholic Church because it will not ordain women or allow priests to marry. Nevertheless, for those in mainline churches these converts raise in a pointed way the question of what it means to be evangelical, catholic and orthodox.

Jason Byassee is pastor of Shady Grove United Methodist Church in Providence, North Carolina and a Ph.D. candidate in theology at Duke Divinity School. This article appeared in The Christian Century, August 22, 2008. 
Anglicans and Lutherans flooding the Tiber
http://unsettledchristianity.com/2011/03/anglicans-and-lutherans-are-flooding-the-tiber/  

By Joel, March 19, 2011

It isn’t just the Anglicans who are swimming the Tiber, but so too the Lutherans.
What first began with prominent Lutherans, such as Richard John Neuhaus (1990) and Robert Wilken (1994), coming into the Catholic Church, has become more of a landslide that could culminate in a larger body of Lutherans coming into the collectively.

In 2000, former Canadian Lutheran Bishop Joseph Jacobson came into the Church.

Over the past several years, an increasing number of Lutheran theologians have joined the Church’s ranks, some of whom now teach at Catholic colleges and universities. They include, but are not limited to: Paul Quist (2005), Richard Ballard (2006), Paul Abbe (2006), Thomas McMichael, Mickey Mattox, David Fagerberg, Bruce Marshall, Reinhard Hütter, Philip Max Johnson, and most recently, Dr. Michael Root (2010).

On the news of that, comes the fact that more and more Anglicans are joining Rome, fleeing what many consider to be a dying Church, led by Rowan Williams,

About 900 members of the Church of England have taken the first step toward becoming Catholics, the Roman Catholic Church in England and Wales said Tuesday.

The converts participated in a Rite of Election, the first step toward confirmation, over the weekend, the church said.

They will be joining the Personal Ordinariate of Our Lady of Walsingham, established by Pope Benedict XVI to receive Anglicans who increasingly have felt isolated since the Church of England decided in 1992 to ordain women as priests.

Tensions have grown as the governing General Synod moves to allow women to become bishops while denying any specific protection for traditionalists. Converts joining the Ordinariate will be allowed to keep some Anglican liturgy and traditions.

Whenever they get Tom Wright, let me know.
Growing up, we were always taught that the sign of the End Times was the rejoining of the Protestants to Rome. Of course, what they didn’t understand is the downward slide, as seen by many, of the Protestant denominations into loose theology, to no theology, and the draw of more hardline teaching as espoused by Rome. Not only that, the renewal of Rome from within, on such issues as Justification, and the such, among other things. They also didn’t understand the role in which post-modernism plays into it all. When you come to realize that your denomination (doesn’t apply to Lutherans or the Anglicans) isn’t really more than 40 or 50 years old, well, it sorta plays into your mind set.
Thousands to Enter Church at Easter
http://www.zenit.org/article-28788?l=english EXTRACT
Washington, D.C., March 29, 2010
This Easter, thousands are planning to become Catholic, including a man who almost lost his life five times.
The U.S. bishops' conference shared the story of Jeremy Feldbusch, 30, from Blairsville, Pennsylvania, who is among the thousands preparing to enter the Church Saturday evening. […]
The conference press release noted that thousands more will join Feldbusch, with especially high numbers of new Catholics expected in the South and Southwest regions of the United States.
The Diocese of Dallas, Texas, is preparing to receive 3,000 new Catholics. Of these, 700 are catechumens (never before baptized) and 2,300 are candidates (already validly baptized into the Christian faith, but seeking full communion with the Church).
Also in Texas, the Archdiocese of San Antonio is reporting that 1,112 people will enter the Church. A good number of these are young people, who have already reached the age of reason, including 214 child catechumens and 124 candidates.
The Diocese of Forth Worth in that same state will welcome around the same number of new Catholics.
The Archdiocese of Atlanta is preparing for 1,800 new Church members, which is the largest group ever recorded for that region, the press release reported.
On the West Coast, the Archdiocese of Los Angeles, which is the largest diocese nationwide, will receive 2,400 new members.
In Seattle, 682 people will be baptized into the Church, and 479 welcomed into full communion.
The Archdiocese of Portland, Oregon, will welcome 842 new Catholics.
Other dioceses who are expecting over a thousand new members are: Detroit, Michigan (1,225); Cincinnati, Ohio (1,049); Denver, Colorado (1,102); Arlington, Virginia (1,100); Washington, D.C. (1,150).
In the Archdiocese of Washington, 18 of those preparing to enter the Church are students from St. Augustine School, the oldest African American school in the nation's capital. 
The conference communiqué noted that the Catholic Church, which is the largest denomination in the United States, with over 68 million members, has shown a 1.5% increase in membership numbers this past year.
Record number confirmed in Baltimore, despite recent media attacks on Church
http://www.catholicnewsagency.com/news/record_number_confirmed_in_baltimore_despite_recent_media_attacks_on_church/ 

Baltimore, Md., April 6, 2010 (CNA)
Despite the recent media attacks on the Church and Holy Father regarding clergy sex abuse scandals, one U.S. archdiocese set a record for confirming the most individuals in its history to the Catholic faith.

On Saturday, the Archdiocese of Baltimore confirmed a record 1,090 adults to the faith at the Easter Vigil Mass in parishes throughout the area, breaking the archdiocesan record for a second year in a row, reported the Baltimore Sun on April 4.

"We're on a roll, I guess," said Archbishop Edwin O'Brien to the Baltimore Sun. Although the bishop said he would like to credit the archdiocesan staff for the record numbers, "the rubber hits the road in the parishes," he explained. "It's there where we find the real life of the Church."
Local parishioner Rich Foster, 59, told the Baltimore Sun that the recently surfaced sex abuse scandals within the Church in the U.S. and Europe and the subsequent media attack on the Holy Father did not affect his decision to become Catholic.

"It reflects the frailties of all of us humans," Foster said on Sunday. "We all have sinned … Part of what the church teaches us is reconciliation, redemption, and forgiveness." An attendee of New All Saints Church in Baltimore, Foster described his church as "a congregation that I see doing wonderful work in terms of giving back to the community, being open and welcoming to both church members and the outside community."
"I think that outweighs to me any concerns that may arise in this current controversy," he added. "I trust my church will go forward in a righteous manner, dealing with these issues directly."
The record 1,090 individuals confirmed on Saturday surpasses the 984 confirmed in 2009. According to Sharon Bogusz, coordinator of evangelization and adult catechesis for the Baltimore Archdiocese, approximately one quarter of those confirmed were the newly baptized. Others were baptized Catholic as infants but did not receive further sacraments and the majority of those confirmed were from others Christian backgrounds whose baptisms the Church recognizes.

"It's wonderful," Bogusz told the Baltimore Sun, "our parishes are really doing a lot of hard work and sharing news and welcome."
New Catholics a sign of Easter blessing for church

http://www.catholicsentinel.org/main.asp?SectionID=2&SubSectionID=35&ArticleID=10964
By Ed Langlois, April 8, 2010

As the sun set April 3, Christians celebrated the resurrection of Jesus. It's no coincidence that this was the night when the Catholic Church across Oregon welcomed about 900 new members — people revived via baptism and the other sacraments of initiation. At the same time, the arrival of new Catholics breathes vitality into the church as a whole. 
One of those freshly initiated believers withstood fierce pressure, but endured in her dream to join the community she believes has a clear link to the Savior. 
Ashley Mix, 18, was raised in a fervent non-denominational Protestant household in Medford. Her childhood was healthy and happy. 
In the fall, she started classes at a Bible college on the island of Kauai. At school, she recalled a Catholic friend in Oregon, a kind and funny boy. She had seen him as an easy mark for conversion to Protestantism. 
But as the months moved on, the tables turned. She recalled his questions and statements and the way he lived his life. 
Ashley, a thoughtful young woman, started attending Mass on Kauai to explore her longings. The beauty of the liturgy transported her. She found that Catholics worldwide read the same scriptures on the same day. "I thought, 'This is the most beautiful universal thing,'" she recalls. 
She wanted to know more and so began reading Catholic pamphlets and books. When her Bible college classmates found out, they were scandalized. 
"I was just the heretic of the school," she says. 
Each morning, Ashley would say this prayer: "Let love and truth prevail." 
Two things helped make her decision clear. First came the passage from Matthew in which Jesus says he will build the church upon Peter the rock. Second was a kindly Catholic woman who gave her rides to Mass. 
Ashley decided to leave college and return to Oregon to join the RCIA at Sacred Heart Parish in Medford. While the parish welcomed this move, it was a different story at home. Her parents, fearing their daughter was headed to hell, lay down the law —  halt your move to become Catholic or get out of the house. 
Ashley made her choice and began living on friends' couches. Members of Sacred Heart provided the girl with food and kindness. She thrived in classes and her confidence in Catholicism broadened. 
Ashley now has a job at a local pizza parlor and is living in an apartment with friends. She has opened up communications with her mother, who actually attended the Easter Vigil and saw her daughter profess the Catholic faith. 
"God's just really wooed me toward himself in the most incredible way," Ashley explains. 
She is planning on a career in church ministry, perhaps apologetics, and other ministry to Protestants interested in Catholicism. 
Stories abound among Oregon's new Catholics. 
In Astoria, 41-year-old Karl Hellberg was baptized after a long faith trek. A federal agent, he enforcing law on the high seas, he says Catholicism really makes sense to him. 
In Albany, Sandra Bessent and Robin Lindahl, sisters, were initiated into the church. Raised Protestant by a mother who had a liking for Catholicism, they decided 40 years later that the universal church is right for them. 
At Christ the King Parish in Milwaukie, 42-year-old teacher Brad Wright was baptized during the vigil, which starts in darkness and ends in light and joy.
Australia's traditional Anglicans vote to convert to Catholicism

http://www.telegraph.co.uk/news/religion/7249374/Australias-traditional-Anglicans-vote-to-convert-to-Catholicism.html
By Bonnie Malkin in Sydney and Martin Beckford, February 16, 2010

Traditionalist Anglicans in Australia have become the first to vote in favour of leaving their national church and converting to Roman Catholicism. 
Forward in Faith Australia, part of the Anglo-Catholic group that also has members in Britain and America, is setting up a working party guided by a Catholic bishop to work out how its followers can cross over to Rome. 

It is believed to be the first group within the Anglican church to accept Pope Benedict XVI’s unprecedented offer for disaffected members of the Communion to convert en masse while retaining parts of their spiritual heritage. 

So far only the Traditional Anglican Communion, which has already broken away from the 70 million-strong Anglican Communion, has declared that its members will become Catholics under the Apostolic Constitution. 

The Rt. Rev David Robarts OAM, chairman of FIF Australia, said members of the association felt excluded by the Anglican Church in Australia, which had not provided them with a bishop to champion their conservative views on homosexuality and women bishops. 

"In Australia we have tried for a quarter of a decade to get some form of episcopal oversight but we have failed," he told The Daily Telegraph. 

"We're not really wanted any more, our conscience is not being respected." 

Bishop Robarts, 77, said it had become clear that Anglicans who did not believe in same-sex partnerships or allowing women to be ordained as bishops had no place in the "broader Anglican spectrum". 
"We're not shifting the furniture, we're simply saying that we have been faithful Anglicans upholding what Anglicans have always believed and we're not wanting to change anything, but we have been marginalised by people who want to introduce innovations. 

"We need to have bishops that believe what we believe." 

Crossing over to Rome under the new scheme would give the group the chance to retain their Anglican culture without sacrificing their beliefs, he said. 

On Feb 13th the group unanimously voted to investigate setting up an Ordinariate - an ecclesiastical jurisdiction of the Roman Catholic Church - in Australia. 

It has formed a working group with a Catholic bishop, Bishop Peter Elliott, along with the breakaway TAC and the national church, ACA, to "set in train the processes necessary for establishing an Australian Ordinariate". 

Under the terms of the Vatican’s offer made last October, Anglicans who are disillusioned with the church’s liberal direction will be allowed to enter into full communion with the Holy See. But they may be able to continue using their old prayer books and church services, and will come under the pastoral care of a new bishop called an Ordinary. 

Forward in Faith Australia, which is based in Melbourne, has up to 200 members, but not all are expected to convert. The group said it was committed to providing "care and support" for anyone who felt unable to be received into the Ordinariate. 

Bishop Robarts said his group was the first FiF branch to "embrace" the Pope's offer so strongly. Anglo-Catholics in the Church of England have welcomed the opportunity but are waiting to see whether they will be given significant concessions on the introduction of women bishops – such as a "men-only" diocese – before deciding whether to cross the Tiber. 

The Anglican Church of Australia ordained its first women priests in 1992 but so far its governing body, the General Synod, has failed to approve legislation needed to introduce women bishops. 

"It's the first step on the road, saying thank you, we are going to go along this particular track because the door has been closed to us by the Anglican Church of Australia over a long period of time,” said the bishop. 

"I love my Anglican heritage, but I'm not going to lose it by taking this step." 
Cardinal says Catholics humbled by Anglicans' decision to join church
http://www.catholicnews.com/data/briefs/cns/20090622.htm
Houston, June 22, 2009


Catholics are humbled by the stories of former Anglicans who were faced with a decision and stepped out in faith to join the Catholic Church, said Cardinal Daniel N. DiNardo of Galveston-Houston. "The Catholic Church understands and appreciates the sacrifices made by former Anglican clergy and laity who have made the journey as individuals or as communities to full communion with the Catholic Church," he said June 12. "Truly, Rome is home and a place of abiding in our pilgrimage to the father," noted the cardinal in a keynote address at the 2009 Anglican Use Conference in Houston. The June 11-13 gathering explored the pastoral provision that the Vatican approved in 1980 allowing retention of some elements of Anglican identity in liturgy when a number of Episcopalians from the same congregation or the same area enter full Catholic communion. That provision was included when the Vatican granted permission for special U.S. procedures to admit into the Catholic priesthood former Episcopal priests who have become Catholic. Joe Blake, president of the Anglican Use Society, reported that about 120 Episcopal and Anglican priests have become Catholic priests since 1980. Most are married and working in Latin-rite parishes.
Sisters Doing It for Themselves (Anglican House converting en masse)
http://www.freerepublic.com/focus/f-religion/2272357/posts
By Br. Stephen, O. Cist, Sub Tuum ^ June 15, 2009

NLM is reporting this morning that the Anglican All Saints Sisters of the Poor in Catonsville, Maryland have announced their intention to be received into the Catholic Church on September 3. These are wonderful women and this is wonderful news.
As an Anglican, I made two retreats with the sisters when the men's order I was an associate of held its chapter at Catonsville and I've visited one or two other times. One of their sisters was assigned to St. Anna's, the small house they maintain in Philadelphia, and I knew her quite well from my days at S. Clement's.
The sisters have been in discernment about their future and the rumor mill has been churning for some time, so this is not unexpected, but it is very good to hear. Their resident chaplain, Rev. Canon Warren Tanghe, announced his submission some time ago. Their previous chaplain was also received four or five years ago. They've been in my prayers and those of many others.
This is a hard decision to make and the announcement notes that two sisters, including the former superior, will be remaining Anglican. Those of us who have already crossed the Tiber should do our best to stay focused on the good news in this rather than taking yet another opportunity to congratulate ourselves and slag on the Anglican Communion. As I said someplace else recently, I don't remember anyone ever deciding to cross the Tiber because someone kicked a lot of sand in his face while he was standing on the bank.

Founded in England at the famous All Saints Margaret Street, the sisters opened a house in the U.S. at the request of the rector of Baltimore's Mount Calvary, an early bastion of the Anglo-Catholic movement. True to their full name, The All Saints Sisters of the Poor, the sisters lead a mixed life, chanting the office from the Anglican Edition of the Monastic Diurnal and also working in the hospice they founded in downtown Baltimore.

I remember being in the convent chapel for a Holy Hour several years ago. At the exposition, Mother Virginia came out from behind the organ console, which is in the visitors’ area, and knelt on the tile floor. And knelt and kept on kneeling. Mother Virginia could be the mother or grandmother of all the people who were there on retreat. She stayed on her knees on the tile for an hour, so we stayed on our knees on the tile for an hour. These women are serious business.

When I had made my own submission and was beginning to visit religious communities, it was Sr. Elaine who gave me some of the best advice I got on vocation. She said, "Don't sweat this too much. When you find your community, it will fit you like a glove." She was right.
Welcome to this side of the Tiber, sisters. I hope it fits you like a glove.
"You Have Not Chosen Me, But I Have Chosen You..." (23 Surprised Converts)
http://www.ignatiusinsight.com/features2009/dsteichen_intvw_oct09.asp
By Carl E. Olson, October 23, 2009
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An Interview with Donna Steichen, editor of Chosen: How Christ Sent Twenty-three Surprised Converts to Replant His Vineyard
Donna Steichen is a longtime investigative journalist who has written numerous articles in various Catholic publications. She is also the author of Ungodly Rage: The Hidden Face of Catholic Feminism (Ignatius Press, 1991), and editor of Prodigal Daughters: Catholic Women Come Home to the Church (Ignatius Press, 1999). 
Her most recent book, Chosen: How Christ Sent Twenty-three Surprised Converts to Replant His Vineyard (Ignatius, 2009), contains the inspiring and often surprising stories of men and women who were not drawn to the Church by sound evangelization programs, beautiful buildings and liturgies, or saintly witnesses among the clergy, but were attracted to Catholicism in spite of deficient catechesis, mediocre Masses, and uninspiring leadership. 

Steichen recently spoke with Carl E. Olson, editor of Ignatius Insight about the book and related current events. 
Ignatius Insight: How did this collection of conversion stories come about? How did you go about selecting the twenty-three stories in this volume?
Donna Steichen: This has been called the age of the "three verts" in the Church. Well, I kept hearing from reverts and converts wanting to tell me how they came to find themselves in the Church. 
Each story was deeply moving. Because of my research on feminism, I decided that all the stories in my 1999 book, Prodigal Daughters, should be those of women reverts. This time, I wanted to focus especially on those giving awesome evidence that in a Catholic conversion, it is Christ who does the choosing. 
Ignatius Insight: While each conversion story has unique details and elements, what are some of the essential, common themes and characteristics? What lessons might be learned from those?
Donna Steichen: The unifying theme, of course, is that it is God who chooses. The most striking affirmation is that God does truly forgive the penitent any sin, however scarlet. If we have been properly catechized, we know that truth intellectually, but in personal accounts we see it brought to vivid life. 
For me, the most unexpected theme is God's persistence, the way He offers His love again and again, in patient but unremitting courtship of the soul. We see why Francis Thompson rightly calls Him "The Hound of Heaven".
Ignatius Insight: In the Introduction you write, "Some of their accounts are as astonishing as if they had been drawn from a collection of medieval miracle stories." Which accounts astonished or amazed you the most? Why?
Donna Steichen: It is hard to choose the single most memorable account, but certainly Russell Ford's experiences qualify as amazing. First he heard a voice telling him to be patient, but he wasn't patient. In doubt and despair, he tried to hang himself, but the nylon rope broke. 
Then he swallowed 90 sleeping pills — enough to kill a horse, according to his doctor — and all that resulted was that he slept for two days. Finally he concluded that he had just better be patient. Another physical marvel was the medically attested, spontaneous healing of Kari Beckman's congenitally deformed reproductive system.
On a spiritual level, marvels can be found in every story: dramatic coincidences that cry out "Divine Providence," like skeptic Stephanie Block enrolling in a philosophy class for the wrong reasons, and finding herself Alice Von Hildebrand's student. 
A recurring element is an experience of God's presence as indescribable, enveloping love, as Roy Schoeman describes so poignantly in his account of meeting Jesus.
Ignatius Insight: What are some ways in which these converts are replanting Christ's vineyard, the Church?
Donna Steichen: Most of us serve God's will by fulfilling our daily responsibilities, doing the work that lies in front of us. Caring for one's family rarely looks spectacular from the outside, but that is the way Christ reaches most human hearts, and rebuilds society one person at a time. An extraordinary example is former Wicca priestess Shannon Counihan, now an oblate in the Norbertine Third Order, raising and home schooling her eight children.
Other converts plunge into society's battles, fighting against the tide of death: Stephen Mosher leading the very effective Population Research Institute against the population-controllers, Austin Ruse using his multiple gifts to guide and support well-meaning UN delegates from Third World countries, and William L. Toffler, battling in the medical world against the forces of legalized killing. 
Some few converts put aside everything else to follow Jesus. Father Sebastian Walshe and Father Augustine Tran, the two priest contributors to Chosen, make the nature of those decisions unforgettably clear in their stories.

Ignatius Insight: Your career as an author and journalist has spanned the post-Vatican II era and you've written quite a bit about the upheaval and difficulty of those years. What are some of the most significant changes among Catholics and within the Church—either good or ill—that you've witnessed over the past forty-plus years?
Donna Steichen: Readers will find that narrative spelled out pretty clearly in my introduction to Chosen .To be brief, I'll cite liturgy and religious education. Changes in the liturgy as it is usually celebrated have brought about a loss of reverence, an assault on the sense of the sacred, and esthetic degradation. 
In my opinion, however, the worst devastation around us has been caused by the abject failure of religious education, all the way from primary catechesis — which virtually ceased to exist — through Catholic "higher education, " which has largely been conducted as if it was intended to destroy belief in the doctrines of the faith. At that task it has been successful. We see the consequences in the large number of non-believers in public life, who continue to declare themselves "devout" Catholics while lobbying and legislating in fierce opposition to the moral teachings of the Church. 
On a more positive note, many of the lay Catholics betrayed by ill-advised "experts" awoke to the dismal state of affairs and took steps to preserve the faith. The charismatic movement was a haven that saved thousands from leaving the Church. Participation in the pro-life movement educated participants about the sacredness of life while simultaneously introducing them to Evangelical allies, and teaching them important political skills.
The move to parent-controlled education took shape in a variety of forms: private academies, homegrown catechesis, home schooling, new and reformed colleges, periodicals and publishing houses, until today a parallel educational system exists, doing a vastly more effective job of providing Catholic education for those who are privileged to be part of it.
Ignatius Insight: Looking back at the state of the Catholic Church in the U.S. in 1969 and the years immediately following, what signs of hope do you see today?

Donna Steichen: There are signs of spring all around us. Besides those I have already cited, there is the happy phenomenon of good new bishops, exhibiting an enthusiasm and zeal for the faith that has been extremely rare in the past four decades. It is surprising how many of these are in the Midwest, where the collapse first began in the early 1960s.
Also, I rejoice in the surprising openness of the uncatechized young to the historic faith. They don't show the hostility that was common twenty years ago; many really seem to want to know what Catholicism is all about. 
Ignatius Insight: Your 1991 book, Ungodly Rage (Ignatius Press), detailed the collapse of many women's religious orders following the Council. What were the most significant reasons for that collapse? What role did the LCWR play in that collapse?
Donna Steichen: Sisters who saw their communities disintegrate told me that it happened because the faithful nuns were obedient and docile, while those who became radicalized behaved as if the end justified the means. Having been told by purveyors of the spurious "Spirit of Vatican Two" that their former lives of self-sacrifice had been all wrong, they repudiated the ideal of taking up their crosses, and chose instead to seek power and autonomy in the overthrow of the patriarchy. 
Observing their tactics, one might suppose they had been trained on Saul Alinsky's Rules For Radicals. 
The LCWR was leading the drive. 
Ignatius Insight: Do you think the current investigation by the Vatican of women's religious in the U.S. will result in meaningful renewal and change? Why or why not?
Donna Steichen: I don't know what to expect — possibly a document on the Religious Life. That could be helpful for the future. But I believe God has provided the real answer to the crisis in religious life in thriving traditional communities like the Nashville Dominicans, Mother Teresa's Missionaries of Charity, and the new Dominican Sisters of Mary, Mother of the Eucharist. 
Ignatius Insight: What do you think are some of the most important issues and challenges facing Catholics in the United States in the next decade? 
Donna Steichen: Living and teaching the faith so that it can transform the toxic culture in which we live.
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Thousands join Catholic Church at Easter liturgies
Numbers show vitality and growth of the Church in traditionally non-Catholic areas

http://old.usccb.org/comm/archives/2009/09-071.shtml
Washington, March 31, 2009

For Catholic Church, Easter Brings Joy of New Brothers and Sisters in the Risen Lord
As many as 150,000 new or returning Catholics are expected to join the Catholic Church in 2009 in the United States. Many of them will do so at the Easter Vigil liturgies, April 11, in parishes across the country. 

In some cases the numbers show the growth and vitality of the Catholic Church in places where it has traditionally been a small minority. For instance, the Archdiocese of Atlanta estimates that 513 catechumens and 2,195 candidates will join the ranks of the Archdiocese in 2009.  About 1,800 of them will do so at Easter. These numbers do not include infant baptisms, which are recorded separately. 

Catechumens are people who have never been baptized. Candidates are those who have received baptism in another Christian community and are seeking full communion with the Catholic Church. 

"The Archdiocese of Atlanta is in a part of the country with a large non-Catholic population, and has been blessed with an authentic dynamism during recent years, which is perhaps best expressed in our annual Eucharistic Congress, which draws some 30,000 participants. One of the many blessings that we have received from the Lord is the large number of individuals entering the Church," said Father Theodore Book, director of the Office of Divine Worship for the Atlanta Archdiocese.
And they are not the only ones. On the opposite side of the country the Archdiocese of Seattle will welcome 736 catechumens and 506 candidates for a total of 1,242 new members; and the Diocese of San Diego will baptize 305 new members and welcome 920 other baptized Christians adding a total of 1,225 to its ranks. 

In the mostly rural Diocese of Birmingham, Alabama, the Cathedral of St. Paul could not handle all who are joining, 445 people in total, and their families for the Rite of Election. The rites where held in three different ceremonies, two at the Cathedral on the first Sunday of Lent, and another one in Huntsville the prior Saturday. Braving the snow, some parishes came from as far as 80 miles away to participate. The Rite of Election, usually celebrated at the beginning of Lent, marks the official count down to the official initiation or admission into the Church. 

Baptism also will have a special significance this year for Heidi Sierras of Ceres, near Modesto, California, along with her family, church sponsors and parish community. Sierras will be representing the people of North America at the Easter Vigil in St. Peter's Basilica in Vatican City, and will be baptized by Pope Benedict XVI. 

Around the country parishes in dioceses big and small, urban and rural, are preparing for the special Easter liturgies filled with symbolism that will lead the "neophytes" (i.e. newly baptized), those received into full communion, their new faith community and the entire Church from darkness into light. 

For the numbers joining in a sampling of dioceses that responded to a quick informal survey go to http://www.usccb.org/mr/mediatalk/catholic_church_new_members.shtml. 

Nationwide, the 2008 Official Catholic Directory lists 49,415 adult baptisms and 87,363 people coming into full communion in 2007. 
First the Protestants, Now the Cults: Will We Be Ready?
http://catholicexchange.com/first-the-protestants-now-the-cults-will-we-be-ready/
By Mary Kochan, May 29, 2008
One of the most amazing works of the Holy Spirit over the past couple of decades or so has been the wave of Protestant converts coming into the Catholic Church.  Notable among them have been the Protestant ministers — the tip of the iceberg of whom have been the names that have become well-known in apologetics circles.  Though what they have been given by the Church surely dwarfs anything they have brought to her, it is also true that they have enlivened the faith of many a cradle Catholic with their enthusiasm and evident joy at discovering the truths of the faith.

Teaching Protestants who come into the Church is a challenge that any well-managed RCIA program should be able to meet.  What has proved more difficult however has been finding ways to make use of the gifts and training that Protestant ministers bring with them and assisting them with their very special circumstance — that their conversion has met the end of their career.  The Coming Home Network, founded by Marcus Grodi, has served a very valuable role in helping these men (they are mostly men) make the difficult double transition into a new faith community and career at the same time.

What Marcus Grodi has found, as those who watch his show, The Journey Home, may have noticed, is that sprinkled among the converts from Protestant denominations have been here and there, converts, not merely from among our separated brethren, but from religious groups that deny nearly everything that we and the Protestants have in common.  At first it was rare and notable to see a former Jehovah’s Witness or Mormon being interviewed on his show.  That has begun to change as converts from these groups become more common.  Within recent weeks both a former Jehovah’s Witness and a deacon who was in The Way International appeared in separate episodes of The Journey Home.
These conversions from such high-control groups are often very dramatic and the choices these converts face may go well beyond the Protestant minister’s career upheavals to encompass cruel ostracism by close family members, shattering self-doubt, and difficult navigation through a socially alien terrain.

More and more, we are seeing converts whose backgrounds are much stranger, theologically and socially, than any former Baptist or Episcopalian.  Have we noticed that they are coming in?  Are we ready for them?

One way we can get ready is by understanding more about what life in cult does to a person, the wounds that may be left from years of spiritual and emotional abuse, from years of living in existential terror of violating dehumanizing and arbitrary — and constantly changing — rules.  The people most equipped to convey this understanding to us are the people who have lived the experience of being in a cult, coming out, and coming into the Catholic Church.  The richness of their experiences cannot be overstated any more than can the depth of their gratitude.  The one who has been forgiven much, loves much, and the one in whom the light itself has been darkness finds special joy in the true light.

So come and learn from these people whose amazing journey will inspire and educate you.  Come to the Welcome Home! Catholic Conference in Weirton, WV from August 1-3.  The conference is sponsored by the Fellowship of Catholic Ex-Jehovah’s Witnesses.

Speakers include our own Mark Shea, Tom Cabeen, a former overseer at the world headquarters of Jehovah’s Witnesses and yours truly.  I will be giving an extended talk on the subject of cults on Friday evening.  It is called “Hijacked Lives” and will cover how people get recruited into cults, what happens to them while they are in the group and what kind of help they need when they get out.

I especially urge Catholic social workers, counselors, and other mental health providers to come and learn how to effectively help people with this history.  Priests, DREs, and catechists will benefit from understanding how to meet the unique needs of this population as they enter the Catholic Church in increasing numbers — because whether we are ready or not, God is bringing them to us.
This conference will also be invaluable for anyone with a family member in this group — or in any similar group that wrecks havoc with family life.  Come meet others who understand the deep sense of loss, the holiday turmoil, the walking on eggshells.

Weirton, WV is about 20 minutes from the Pittsburgh International Airport and 30 minutes from the Franciscan University of Steubenville.  Special early-registration rates are available now through June 30th.  To see the agenda and to register for the conference click here or follow the link on the website of The Catholic Fellowship of Ex-Jehovah’s Witnesses, www.catholicxjw.com. 

Thousands in U.S. to Join Church - Many Feel They Have Found a Home

http://www.zenit.org/article-22027?l=english
WASHINGTON, D.C., March 11, 2008
Tens of thousands of Americans will join the Catholic Church this Holy Saturday through the Rite of Christian Initiation of Adults.
Many of those in the RCIA program participated in the Rite of Election with their bishops at the beginning of Lent and will be baptized, confirmed and receive Communion for the first time this Saturday. More, who already have been baptized, will embrace full membership in the Catholic Church.
The numbers vary across dioceses. The Diocese of Orange, California, for example, will baptize more than 650 people and welcome more than 500 others into full communion at the Easter Vigil.
The Archdiocese of Detroit registers some of the largest numbers with 589 catechumens receiving full initiation and 497 candidates from other Christian traditions being received into full communion. Although technically not part of the RCIA, 289 baptized Catholics will also receive confirmation and Eucharist. 
In Ohio, the Archdiocese of Cincinnati will welcome during the Easter Vigil 437 catechumens and 541 candidates for a total of 978 people; another 65 candidates were brought into the Church at other times during the year. 
Most of those coming into the Church through the RCIA program are adults, but in some instances children are part of both groups, usually as members of a family that enters the Church together. 
According to early figures from the 2007 Official Catholic Directory, last year almost 64,500 adults were baptized in the Catholic Church and nearly 93,000 came into full communion. These numbers are supplemented by the baptisms of infants that occur in parishes throughout the year. It is estimated that more than a million infant baptisms will take place in the U.S. during 2008. 
The backgrounds of the people seeking to be baptized or to enter into full communion by receiving first Communion and/or confirmation vary, but many express the sentiment that they are coming home. Mark Ma, a second year student at the University of Virginia, who has a major in economics and a minor in philosophy, was born in Beijing, to agnostic parents.
A self-defined hard-line atheist through high school, he started talking to Christians of different denominations, read a few Christian works and began to pray.

After soul searching and historical research he found his home in the Catholic Church. 
In another instance, when Kimberly Grub moved from Texas to Rhode Island, she decided to embark up on something she’d been wanting to do for a long time -- get closer to God.
Feeling the discomfort that comes in moving to a new place, she found comfort and community at St. Lucy’s Church in Middletown, and will become a member of the Catholic Church on Holy Saturday. 
The Rite of Christian Initiation of Adults is an ancient rite that was reinstituted in the Church following the Second Vatican Council. It is the usual means for adults to come into the Church.
Church Is Still Attracting Converts 
http://www.freerepublic.com/focus/f-religion/925975/posts 
The Wanderer Press ^ | Paul Likoudis Posted on Tuesday, June 10, 2003
A personal note: The phone rang the other day and the gentleman on the other end identified himself as Jim Anderson from the Coming Home Network. He said he had a message from an old high school friend. Who might that be, I asked, and he gave the name: Dion Berlowitz. 

Anderson told me the Coming Home Network, with which I was not familiar, helped Protestants come into the Church, and that Dion was on his way in.

I hadn’t heard from Dion in more than a decade, even though we were best friends at Williamsville South High School, outside Buffalo, sharing several interests, including cartooning and comic books. Raised Jewish, Dion became a born-again Christian in his junior year of high school as his parents’ marriage broke up, and spent hours, days, weeks, and months trying to convert me into a Bible-believing Christian.
In 1971, Dion went on to the University of Buffalo to study literature and I went on to Eisenhower College to study history, and our paths never crossed again until a call out of the blue came from him around 1990, when he told me he was a Presbyterian. We have had no further contact since, though I suspect and hope that will change.

In this initial conversation, Anderson told me that so far, this year, the Coming Home Network has helped 94 Protestant ministers of various denominations, along with many other Protestants, come into the Church. Some, like Dion, are on their way in. This is the largest annual crop since the CHNetwork was founded nine years ago.

Here, in a year in which the Catholic Church in the United States and around the world has been wracked by scandals, we do have good news indeed.

+    +    +

What would prompt a Protestant, especially a minister with a wife and family, to leave his tradition and often his livelihood to come into the Catholic Church, especially when there are so many broken-hearted Catholics embarrassed by the past ten months of sordid revelations involving clerical sexual abuse, bishops’ resignations, episcopal cover-ups and pay-outs? Not to mention the ongoing abuse of authority by bishops to hammer the lay faithful who object to dissidents and heretics speaking in parishes and education conferences.

"For Protestants," says Jim Anderson, "the scandals are a non-issue. Among the hundreds of people I have talked to who are thinking of coming into the Church, the scandals just aren’t an issue. Of all the people who have contacted me, only three or four have mentioned them, and that was only at my prompting.

"To a man, these men are intellectually convinced that the Church is a divine institution established by Christ, and bishops are only human — and, besides, they say, 'These things are going on in our own denominations — only in our denomination they are not being addressed.'
"They see this as the Holy Spirit cleaning house. The judgment of the Lord begins with the family of God. They view the present scandals as a terrible tragedy; they want justice like everybody else. But as far as the truth of the Catholic faith is concerned, it is a non-issue. It’s sin; it needs to be addressed. And that’s it.

"These men," he continued, "are educated people. Most have master of divinity degrees and doctorates. They are aware of the problems, but once their hearts are converted and they see the Church as Jesus Christ’s, they know Christ will keep His promise. They have experienced troubles in their own denominations, but they know that when they are in the Church, God will prevail."

On average — based on the first ten months of this year — Anderson hears from a Protestant minister every three days who has made the decision to become Catholic.

Most, he says, are drawn to the Church for two reasons. Either they have come to understand the dead end to which the Protestant doctrine of sola scriptura leads, and they want to settle, in their own minds, the issue of authority in the Church; or they have been led to the Church by its doctrine of the Real Presence of Christ in the Eucharist, and they want to receive Jesus.

What many Protestants are coming to understand, even at a time when many Catholics and non-Catholics lament the apparent breakdown of authority in the Church, Anderson explained, is that the Church’s authority "is set by God."

"Those who take their faith and Scripture and God seriously," he said, "see the Catholic Church as being the answer to the chaos of the Protestant condition: Sola scriptura is a dead end, is unhistorical and unworkable. They understand this and so they have a crisis of faith and they enter the Catholic Church. And this is occurring across the Protestant spectrum. 
A lot of people contacting the Coming Home Network are ‘higher church’ Episcopalians or Lutherans, but we do get calls also from 'low-end' Baptists, Seventh-day Adventists, and Assembly of God ministers.

"To speak, as some Catholics do, about a 'crisis of authority' in the Church doesn’t make a lot of sense," Anderson said. "There is a 'crisis of obedience to authority,' but that has always been the case, just as there has always been a 'crisis of obedience to the authority of God' on the part of many men and women. The authority is there, and it is working; it is just not obeyed."

The Coming Home Support Network

The Coming Home Network was founded in 1993 out of the experiences of several Protestant clergy and their spouses. Upon leaving their pastorates to enter the Catholic Church, these clergy and their families discovered they were not alone. To help others come into the Church — and to deal with some of the tremendous personal and professional obstacles they faced — they began the organization as a support network.

Catholics, Anderson suggested, should understand some of the challenges these ministers face once they have made the intellectual decision to "cross over" to Rome.

"They go through tremendous struggles. They think, 'I’m losing my friends, my family, my community, my church, and people think I’m crazy and I’m apostatizing from Christianity.' Often the most serious conflict is with spouses, who not only have to deal with the change of religion, but have practical problems as well, such as, ‘What about me and the children?’ 'How are we going to survive?' 'What will our friends think?' 'Have I been following the wrong religion all my life?'
"Most of these people have M. Div. and Ph.D. degrees, and so they are not employable in the world. It’s a difficult decision for these men to give up their work, their careers, and their livelihoods. Nevertheless, 94 this year have entered, or are on their way into, the Church."

One former minister, Anderson recalled, gave up his role as a prominent, prestigious minister for his community to work as a greeter at Wal-Mart. For him, the blessing of being able to receive the Eucharist more than compensated for what he had to give up.
Anderson is well-prepared for his work helping Protestants come into the Church. Reared as a Methodist, the 47-year-old Anderson became a Lutheran at 19. As a history major specializing in medieval Europe at Ohio University in Athens, he knew he was on his way into the Church.

Three years after graduating, he entered evangelical Ashland Seminary in 1980, interested in pursuing studies in ecumenical dialog. In his freshman year, he made the decision to join the Catholic Church, and on July 25, 1981, the Feast of St. James, he was confirmed. His wife, Lynn, who entered the Church in 1983, now teaches in a Catholic school.

Contrary to popular stereotypes, he said, the biggest roadblocks would-be converts confront are not such "hot-button" issues as contraception, papal infallibility, or women’s rights, but the Church’s doctrines concerning Mary.

But another obstacle, he said, is "liturgical craziness." 

Many Protestants, he said, "are scandalized by the liturgical craziness. They try to get around it by seeking out a Byzantine rite, or seeking out orthodox parishes. And usually, if they come into the Church, having been good Protestants, they have church-hopped enough to have found a parish where they don’t have to deal with abuses."

But, he added, many look beyond the abuses, because "they are attracted to Christ in the liturgy. For a lot of the converts, there are many who have intellectually convinced themselves already that they must join the Church before they ever attended Mass. And when they finally start going to Mass, often there is a culture shock, especially if they come from a small, intimate, loving Baptist church, and go into a parish of 2,000 people who aren’t particularly friendly. So there is this bit of culture shock — and that doesn’t include the shock of liturgy."

Asked to name the leading intellectual sources Protestants are reading to find their way into the Church, Anderson named familiar names.

"The intellectual sources are, certainly, Cardinal Newman, G.K. Chesterton, Bishop Fulton Sheen, Scott Hahn, and Catholic Answers.

"But most often, it is the fathers of the Church. When Protestant ministers encounter the fathers, they realize they were lied to and betrayed, because they were taught the Protestant Reformation cleansed Christianity of the barnacles on the Barque of Peter and the Reformers recovered ancient Christianity. Then they go back and read the apostolic fathers, especially Ignatius of Antioch who is preaching the Real Presence, the authority of bishops, and all these many Catholic things, and the conclusion is the words of Jesus, who says: 'I will be with you always.'
"Either Jesus kept His promise, or the Church went to Hell in a hand basket after the death of St. John.

"When they start studying the early Church fathers, they are blown out of the water."

Solid Apologetics

The Coming Home Network’s executive director is former Presbyterian minister Marcus Grodi, who, captured the feeling and beliefs of many fellow Protestants who came into the Church in his book, Journeys Home (Queenship Publishing 1997).

"[T]he biggest thing that opened my heart to the truth of the Catholic faith was not all the apologetic arguments that convinced me of the trustworthiness of Catholic truth, but the realization that the Catholic Church, with all of her saints and sinners, was exactly what Christ had promised.

"The majority of complaints against the Catholic Church over the centuries have been aimed at the decisions and actions of bad Popes, or immoral clergy, or ignorant laity, or corrupt Catholic nobility, and the correct answer to this is, 'But, of course! The Church is made up of wheat and tares, from the bottom to the top, sinners in need of grace! This is no reason to leave and form a new church, for any church made up of human beings is made up of sinners.'

"All true conversions to the Catholic faith from any other starting point carry with them complications, primarily because this conversion must be rooted in and thereby an extension of one’s conversion and surrender to Christ. If becoming a Catholic does not involve this, I don’t believe it is a true conversion. It might be a change of convenience or even possibly for some sort of personal gain or aggrandizement.

"But only when one recognizes or painfully discovers that to be fully a follower of Jesus Christ, and thereby have the full potential of growing in union with Him, one must also be in union with the Church He established in and through His Apostles, can one be truly converted.

"These conversions by definition must involve some extent of leaving behind and rejecting part of what a person once held very dear. Some things can be joyfully brought along, others can be cautiously tolerated, but yet there are ideas, practices, and sometimes even relationships which must be severed.

"It of course never means that we cease to love those we may need to leave behind, or who choose to turn their backs on us. In fact, we are called all the more to shower our now confused or indignant friends and family with the all-forgiving, all-accepting love of Christ. However, we must not let the emotional trajectories of our loving glances turn our attention off of the fullness of truth found only in union with the Catholic Church."

For more information about the Coming Home Network, go to its web site, www.chnetwork.org, or call 740-450-1175.
Assyrians Elect To Enter Into Full Communion with Catholic Church

http://blog.ancient-future.net/2008/01/28/assyrians-elect-to-enter-into-full-commnunion-w-catholic-church/
http://www.kaldaya.net/2008/DailyNews/01/Jan27_08_E2_PressR.html 

January 27, 2008

On Thursday; January 17, 2008, the "Day of Thanksgiving" of the Rogation of the Ninevites, for which day the Gospel says, "On that day you will not question me about anything. Amen, amen, I say to you, whatever you ask the Father in my name he will give you" (John 16:23), the Clergy Conference of the Assyrian Catholic Apostolic Diocese (ACAD) met in Dublin, California, to discuss the current situation and consider future plans for reestablishing communion with other Christians, in order to end their ecclesial isolation.

After praying to the Father and reflecting on the Scriptures and Tradition, the attendees unanimously adopted a "Declaration of Intention" in which they state their resolution "to enter full communion with the Catholic Church" and "to resume church unity with the Chaldean Catholic Church." As a result, they foresee that this declaration will initiate a process of negotiation with respective Church authorities to define a concrete model of this union, in which the particularity of our apostolic tradition is preserved.

Present at this Clergy Conference were H.G. Bishop Mar Bawai Soro, four priests and sixteen deacons. Two more priests and fourteen other deacons of ACAD have also sent in advance their signed proxies in support of this Declaration. The gathered members ask all their brothers and sisters in Christ to pray for this noble intention so that each and every effort will contribute to the glory of God and the fulfillment of Christ’s prayer for His Holy Church "That they all may be one". (John 17:21) 

Also worth taking a look at, http://www.marbawai.com/, the blogspot of His Grace Mar Bawai Soro where the press release and some of his writings can be found.
Francis Phillips reviews “Chosen” edited by Donna Steichen
http://www.theotokos.org.uk/pages/breviews/francisp/chosen.html
One never tires of reading conversion stories. This has nothing to do with triumphalism or "poaching", which aggrieved Anglicans have accused Pope Benedict of doing recently, and everything to do with God’s unfailing patience towards his lost sheep. The book constantly reminds one that faith is a gift. We Catholics often trundle along complacently, secure in our supposed merits; reading the stories of these "23 surprised converts" is a humbling, if also exhilarating, experience. They searched long and hard for the truth which we so often take for granted and reminds us that following it requires sacrifice. Some are famous names; others unknown; all have a distinctive lesson to teach.

Elizabeth Fox-Genovese, an academic, found her conversion an embarrassment to her colleagues; having divorced faith from moral and intellectual authority they found her decision "virtually incomprehensible".

Like Susan Bujnak, she was deeply troubled by Ivan Karamazov’s remark: "If there is no God, then everything is permissible." Bujnak herself had flirted with the Objectivism of Ayn Rand, only to realise in disillusionment that it was a disguised form of self-worship. She ended up in Rome, alongside Francis Gajowniczek, the Auschwitz prisoner whose life was saved by St Maximilian Kolbe, and concludes: "Like him, I hope my life will be a witness to the power and glory of God, whose grace is the one constant in this whole wide world." 
Steven Mosher’s story is one of the most dramatic. Witty, honest, engaging, he describes the intellectual milieu of Stanford University, dominated by "Darwinian cant"; he was unconvinced by the "unlikely argument that life had arisen, proliferated and evolved into beings intelligent enough to wonder about their own origins solely by chance".

Sent to China on a graduate social anthropology programme in 1979, just as China embarked on its one-child policy, he watched a forced late-term abortion and became prolife "in a flash of recognition of our common humanity". He saw that the Chinese women, who desperately wanted to keep their unborn children, were not given the "choice" that their western counterparts regarded as their right.

Catherine Schneir, from the Jewish tradition, provides the best answer to those who question how one could join a Church so beset by moral scandals: "A bad day in the Church is better than a thousand good days in the world." 
Joseph Pearce, now an associate professor at Ave Maria University, was a more surprised convert than most. He grew up in the East End, joined the then National Front and found himself sentenced to six months in prison for inciting racial violence. Here he discovered Chesterton’s writings on distributism and found his way, led by GKC, into the Church. 
Paul Quist, like several contributors, came from a Lutheran background; he realised that without the Magisterium Lutheranism "would drift towards moral and theological relativism".

Austin Ruse, now president of C-Fam, a social policy pressure group at the UN, was once a hard-drinking and hard-selling advertiser. He also stumbled across Chesterton, as well as Thomas Merton and the writings of William F Buckley. His story, recounted with much candour and humour, included many backslidings and hesitations: "I was 36, mostly alone, unemployed, with a nearly ruined career" is his own assessment of his life before the hound of heaven finally caught up with him.

Robin Landon Pudewa was for years a member of a New Age cult; during a period of sickness she happened to pick up the New Testament and saw how different Christ was from the avatar he had been presented as in occult teachings.

Shannon Counihan was once a practising witch and a member of a coven; it was her Catholic boyfriend who provided the example she needed to break away from the literally spellbinding, diabolical practices she had engaged in.
Russell Ford’s account is certainly one of the most moving; still serving a 25year prison sentence for a crime he might not have committed, he converted in jail under the tutelage of a saintly prison chaplain and went on to found First Century Christian Ministries, an apostolate that has since made hundreds of convict converts. Surrounded by the rejects of society, Ford came to realise that "no soul is beyond God’s reach".
Maryland Sisters Are First Episcopal Order to Become a Catholic Religious Community

http://www.ncregister.com/daily-news/maryland-sisters-are-first-episcopal-order-to-become-a-catholic-religious-c/#ixzz1dHsCEbHP
By Michelle Bauman, EWTN NEWS, Baltimore, November 7, 2011
The All Saints Sisters of the Poor professed their perpetual vows at the Basilica of the Assumption of the Blessed Virgin Mary in Baltimore
A group of religious sisters in Maryland is believed to be the first U.S. Episcopal order to become a Catholic religious community.

On November 1, the All Saints Sisters of the Poor professed their perpetual vows at the Basilica of the Assumption of the Blessed Virgin Mary in Baltimore.

Archbishop Edwin O’Brien, apostolic administrator of the Archdiocese of Baltimore, received the sisters into a newly erected diocesan priory at a special Mass on the feast of All Saints.

The 10 sisters had been part of a religious community within the Episcopal Diocese of Maryland.

After seven years of discernment, they contacted the Archdiocese of Baltimore in 2008 to inquire about the possibility of entering into full communion with the Catholic Church.

The sisters were accepted into the Church individually on September 3, 2009.

Their chaplain, Father Warren Tanghe, also entered the Catholic Church and is now a priest for the Archdiocese of Baltimore.

Diane Barr, chancellor for the Archdiocese of Baltimore, explained that the All Saints Sisters of the Poor have been erected into a diocesan priory, a new diocesan institute.

When the sisters first entered the Catholic Church, they took private vows because the Church did not recognize their religious community, Barr told EWTN News on November 3.

The sisters had to write a constitution and submit it to the archbishop, who then had to consult with the Congregation for Religious in Rome about erecting a diocesan priory before the community could be officially recognized.

The sisters will continue to live in their Catonsville convent, where their order has been since 1917.

Barr explained that the sisters will have the option of entering a U.S. Ordinariate once one is established.

She said, "It is my understanding that they were planning to stay with the Archdiocese of Baltimore."

The creation of Ordinariates for Anglican communities wishing to enter the Catholic Church was authorized by Pope Benedict XVI in his 2009 apostolic constitution Anglicanorum Coetibus.

Ordinariates are similar to dioceses but are typically national in scope. They will allow Anglican communities to retain elements of their heritage and liturgical practices, while fully entering into communion with the Catholic Church.  

Barr said that she is not currently aware of any other religious communities that are seeking to enter the Catholic Church.
A Convert’s Comments on apologist Steve Ray’s blog

http://www.catholic-convert.com/2011/05/28/a-converts-comments/
May 28, 2011

I am one of 22 converts from Protestantism to Catholicism in 4 years, in a tiny parish in Central California. 18 of the 22 came from the same Protestant church, but honestly we didn’t communicate with one another very much until someone was actually out. This was not a case of "stealing the sheep." 

I can only describe it as the Holy Spirit drawing us to the truth and beauty of the Catholic Church, in all different ways–the intellectuals got their fill, the ones who received experientially got that. We have a wonderful, wonderful priest who loves RCIA, which he teaches himself since the church is so small.

Each person must speak for him/herself, but I can tell you that the very first time I went to Mass, I knew I was home. I have written a pretty long conversion story which I may send you in due time. I was received into the Church on June 13, 2010, and that ranks as one of the very best days of my life, right up there with my wedding day. 

It took me a year and a half to become a Catholic since I needed a Pauline Privilege ruling. It was infinitely worth the wait. My dear husband of 27 years followed me into the Truth five weeks ago at the Easter Vigil. Though we are not young, we love Jesus more and more and feel that the best is yet to be.
English Catholics claim 900 Anglican converts

http://www.stltoday.com/lifestyles/faith-and-values/religion/article_59d04de0-4f6c-11e0-a20b-00127992bc8b.html
By Robert Barr, London, March 15, 2011

About 900 members of the Church of England have taken the first step toward becoming Catholics, the Roman Catholic Church in England and Wales said Tuesday.
The converts participated in a Rite of Election, the first step toward confirmation, over the weekend, the church said.
They will be joining the Personal Ordinariate of Our Lady of Walsingham, established by Pope Benedict XVI to receive Anglicans who increasingly have felt isolated since the Church of England decided in 1992 to ordain women as priests.
Tensions have grown as the governing General Synod moves to allow women to become bishops while denying any specific protection for traditionalists. Converts joining the Ordinariate will be allowed to keep some Anglican liturgy and traditions.
The largest number, some 240, were reported in the diocese of Brentwood east of London, followed by 167 in the south London diocese of Southwark and 100 in Birmingham. The Catholic agency says converts included 61 former Church of England priests.
"I am greatly encouraged that these people will be received into the Catholic Church at Easter as members of the Ordinariate," said the Rev.  Keith Newton, the priest in charge of the new group.
The Church of England has 22,000 clergy and claims 1.7 million active members.
Benedict caught Catholic and Anglican leaders in England by surprise in October 2009 when he gave them very late notice of his announcement that he was creating the Ordinariate.
The Ordinariate takes its name from an 11th-century vision by a woman in Walsingham in eastern England, who claimed the Virgin Mary led her in spirit to Nazareth to see the place where the Bible says an angel told Mary she would bear a son.
Traditionalist Anglican group in US seeks union with Catholic Church

http://www.catholicculture.org/news/headlines/index.cfm?storyid=5624
March 4, 2010

Leaders of the traditionalist Anglican Church in America have announced their decision to make a formal request for entry into the Roman Catholic Church under the provisions of the Pope's apostolic constitution Anglicanorum Coetibus. The group, which claims 99 parishes in the US, is asking the Vatican's Congregation for the Doctrine of the Faith to implement the Pope's plan, forming an Anglican Ordinariate in the US.
Thousands Joining Church at Easter in US

http://www.zenit.org/article-32334?l=english
Washington, D.C., April 15, 2011
Bishops' Conference Features Conversion Stories Online

Tens of thousands of new Catholics are expected to join the Church at Easter, including a former Planned Parenthood director and seven members of the same family. 

The United States Conference of Catholic Bishops (USCCB) released the statistics of those expected to join the Church based on participation in the Rite of Election and Call to Continuing Conversion, a step in the Rite of Christian Initiation of Adults that takes place at the beginning of Lent.

Among those preparing to enter the Church is Abby Johnson, former Planned Parenthood clinic director and author of "Unplanned."

In an interview with ZENIT last month, Johnson explained, "The day I left Planned Parenthood, I was embraced by the loving arms of the people who had prayed for me for years, most of whom are Catholic." She continued: "After attending some various Catholic parishes, I fell in love with the liturgy and found myself wanting to learn more and more each day.

"I found myself in awe of the devotion that my Catholic friends had that I didn't, and I knew I wanted that same devotion myself. Doug and I decided we want to be a part of what the Catholic Church stands for and we have found such purpose through the Church."

Johnson and her family will join the Church with 911 others in the Diocese of Austin, Texas.

James and Michelle House, formerly Episcopalian, will enter full communion with the Catholic Church in the San Francisco Archdiocese. The following week, five of their children will also be received into the Church.

Thousands of new Catholics are expected in the archdioceses nationwide: 1,600 in New York; 811 in Philadelphia; 1,100 in Washington; more than 1,000 in Seattle; 875 in Portland, Oregon; 1,100 in Cincinnati, Ohio; 2,490 in Galveston-Houston, Texas; 1,912 in Atlanta; 504 in Louisville, Kentucky; 613 in Milwaukee, Wisconsin; and 643 in St. Paul and Minneapolis, Minnesota.

The numbers in smaller dioceses reflect "the vitality" of the Church in the Midwest, South and Southeast regions of the country, the USCCB reported.

On Monday, the bishops' conference will begin featuring conversion stories from around the country on its media blog page.
Others preparing to enter the Church include an African woman who was raised Muslim, a marine set for deployment in June, and a secretary at the Diocese of Manchester, New Hampshire who has been sharing her conversion story online.

Cheryl Sickle, who works in the Office of Worship and Sacraments in Wheeling-Charleston, West Virginia, observed, "Each year, some of the most touching moments at the Rite of Election include the emotions expressed."

"We see faces full of joy as catechumens and candidates alike realize the bigger picture of their decision to join the Church," she said.

Sickle continued: "We see the smiles of proud grandparents as their young grandchildren painstakingly sign the Book of the Elect, and the overwhelming emotions of wives or husbands, brought to tears, whose spouses are converting to the Roman Catholic faith after years of marriage.

"We see physically challenged people with a look of determination as they slowly and resolutely process forward, and the bond of belonging on the faces of a family who welcome into their midst and into their faith a newly-adopted son or daughter of a different ethnicity. It is a one-time rite, but the RCIA formation behind it lasts -- and changes -- a lifetime."

USCCB Media Blog: http://usccbmedia.blogspot.com/
US Catholic Church finds astonishing variety of people joining this Easter
http://www.catholicnewsagency.com/news/us-catholic-church-finds-astonishing-variety-of-people-joining-this-easter/  
April 20, 2011, Washington, DC (CNA) 
A Muslim, a family of seven, a marine, a former abortion clinic administrator - these are just a few of the many faces of people from around the country who are slated to join the Catholic Church at Easter.
The U.S. bishops' conference recently profiled a handful of unique stories from individuals in different states, each of whom will be either baptized or confirmed during the Church's universal celebration of the Easter Vigil on April 24.
Although the numbers are still trickling in for this year, the conference reported that in 2010, there were over 43,000 adult baptisms in the U.S. and more than 75,000 people received into full communion with the Church.
Soon-to-be baptized New Orleans resident Ahdija Cheumbike Baker was raised a Muslim. The daughter of a Detroit man and a Tanzanian woman, Baker is one of the 282 catechumens and candidates that the Catholic Church in New Orleans will be welcoming at Easter.

Baker said that she struggled with some of her Muslim beliefs throughout her life and that ultimately, the "love of the Lord" as well as a love interest drove her to start attending a local Catholic church, St. Peter Claver.
She said that especially after Hurricane Katrina in 2005, "I felt compelled to look for a church to call home so that I could give my thanks to God."
"If I had gone to a church that gets you in and out in 45 minutes, I probably wouldn't have changed my religion; but at St. Peter Claver I feel a deep connection. The way that the priest speaks in his homilies moved me. I felt at home and accepted, and they have become my family."
Eighteen year-old Kalene Laforest is a Marine and feels compelled to join the Catholic Church before going on assignment in June. A catechumen at St. Peter's Church in LaGrange, Georgia, LaForest said that she wanted a faith with depth, history, deep spirituality, tradition, and "no all-over-the-place craziness." She is among 1,912 who will join the Catholic Church in the Atlanta archdiocese this year.
Across the U.S. in the Archdiocese of San Francisco, a family of seven will be welcomed into the Church. James and Michelle House, who are parishioners at St. Catherine of Siena Parish, will come into full communion at the Easter Vigil. In the following week, infant David, 2 months old, will be baptized, while his siblings Kristina, James, Alexandra and Joseph will be received into the Church.
Michelle House said the family, who are former Episcopalians, found a welcoming community at St. Catherine's when they moved to northern California.
In Austin, Texas, Abby Johnson, a former Planned Parenthood clinic director and author of the bestselling book "Unplanned," is getting ready to enter the Catholic Church.
Due to a personnel shortage at the abortion clinic she used to work in, she was called in to assist in an ultrasound-guided abortion for the first time in September 2009.
The next few minutes changed Johnson's life irrevocably, as she watched the 13 week-old baby -whom she had believed to be incapable of feeling anything- squirming and twisting to avoid the tube into which it would be vacuumed.
Shocked by what she had seen, Johnson still initially continued her work running the clinic and promoting its work. Just a few weeks later, however, she was in the nearby office of the Coalition For Life, telling its director Shawn Carney -with whom she was well-acquainted, from his years of opposition to Planned Parenthood- that she could no longer continue helping women have abortions.
Johnson and her husband have grown in their faith during the past year, and are now preparing to enter the Catholic Church. In a Jan. 13 interview with CNA she said that one of the final obstacles, in the course of her Catholic conversion, was the Church's teaching on the immorality of all artificial methods of birth control.
Planned Parenthood's mentality toward contraception, as she explained, stuck with her for a period of time even after she rejected abortion. Even as she became interested in the Catholic Church, she clung to the notion that artificial birth control was an advance for women and society. But she kept an open mind, studying Pope John Paul II's "Theology of the Body" and other sources of Church teaching.
An experience in a Catholic parish finally made her understand the fullness of the Church's teaching on sexuality.
This time, the vision of a child was not shocking, but profoundly life-affirming.
"One day, we were sitting in Mass. I was sitting behind this woman, who I don't know, and this little infant." Gazing at that child, Johnson said she finally understood the Church's insistence on marriages remaining open to new life.
Vietnamese prelate reports 30, 000 new Catholics
http://www.zenit.org/article-27272?l=english 

Kontum, Vietnam, October 20, 2009 (Zenit.org)

The bishop of Kontum celebrated World Mission Sunday by announcing that 30,000 Vietnamese from his region became Catholic in the last year.
On Sunday, Bishop Michael Hoang Duc Oanh also reported to AsiaNews that 20,000 more of the Central Highlands people, called Montagnards, are currently preparing to enter the Church.
"It is the work of the Holy Spirit," he said, "with the sincere participation and contribution of so many people."
This year, the country is celebrating the 350th anniversary since the arrival of Catholic missionaries. The Redemptorist priests are also celebrating this year, the 40th year of their mission in this highland region of the country.
Vietnam has some 6 million Catholics, comprising 8% of the total population.
'Catholics Come Home': Bringing them Home to the Faith

http://www.catholic.org/national/national_story.php?id=27505
Catholic News Agency (www.catholicnewsagency.com) Phoenix, April 9, 2008

An effective and faithful example of the "New Evangelization" bears extraordinary results.

In less than three weeks, 3,000 Catholics returned to the Church in the Diocese of Phoenix due to the effort of a new lay apostolate, CatholicsComeHome.org.
The program consists of a website and commercials aired on local television that effectively portray the truth and goodness of the Catholic Church. 
In an interview with CNA, Catholics Come Home, Inc. founder and president, Tom Peterson explained that the ads are designed to take people to the website, CatholicsComeHome.org, where they can find answers to questions about Church teachings, and also to put them into contact with their local parish to be led home, back to the Catholic Church. 
Prior to founding Catholics Come Home, Peterson worked in advertising until he attended a retreat that completely changed his life. It was then that he knew God was calling him to use his advertising talents for evangelization. 
Years later, he was contacted by the Diocese of Phoenix to help start a three-week campaign which was launched last month. In Phoenix, the commercials were aired on all major television networks and also ESPN, Lifetime, FOX News and others. 
After the first commercial campaign, not only did the diocese report a marked increase in Mass attendance, but over "31,000 unique visitors came to the website from Phoenix and other US cities plus 60 foreign countries, with questions, to look up Mass times, to read information on marriage issues, to watch testimonies or to order Matthew Kelly’s book, Rediscovering Catholicism." 
The commercials aired on television are produced by CatholicsComeHome.org. Before airing the ads, two of the clips, Epic, and Movie, were shown to a focus group that consisted of former and practicing Catholics, non Catholic Christians, as well as those without any faith. 
The feedback received from the group was outstanding. Seventy-eight of the 100 participants had positive responses to the ads. In another assessment, the organization found that before watching the videos, 90% of the participants had negative impressions of the Catholic Church. After viewing ads one time, 54% had a much more favorable impression. Hearts and minds were changed after viewing these creative and inspired ads. 
The first commercial, Epic portrays the history, beauty, and spirituality of the Church that Jesus started 2,000 years ago. Peterson mentioned that "many people don’t realize the history of the Church. They don’t realize that Peter – the Apostle from the Bible – was the first Pope. They don’t realize the vast accomplishments that the Church has made over the centuries." 
"Epic" also effectively represents the universality of the Church. The clip shows a Mexican fiesta, an African Mass, a Tongan baptism, aid workers serving in a Vietnamese jungle, among other scenes. 
The reaction to the video has been overwhelmingly positive. Viewers commented, "After seeing Epic, it made me proud to be Catholic." Priests have noted that the video made them feel "re-invigorated about their vocation." The video also has touched former Catholics who have said that the video showed the truth about the Church – "truth that they haven’t seen in decades." 

The second commercial, "Movie" has a different effect. Peterson described the ad as mirroring the Book of Revelation which states that we will give an account of our lives at the end of time. 
“Most people are brought to tears when they watch "Movie," said Peterson. It shows that though Jesus’ divine mercy, "no matter what we’ve done, we can accept the mercy of Jesus who will help us create the perfect ending to each of our lives." 
Not only have people enjoyed the video clips, but they have also succeeded in bringing people back to the Church. One woman, Angela, said that she became an agnostic 20 years ago. After watching the video she commented, "How is it that after seeing the commercial one time, I go to the CatholicsComeHome.org website, look up my local church and go home?" 
The commercials encourage people to visit the site which contains information for three groups of people: Those who "used to be Catholic", those who "are not Catholic" and those who "are practicing Catholics." 
Peterson described the site saying, "The web site provides answers to questions about Church teachings, and why strong faith is important in today’s busy and confusing world. The site also offers an overview of the faith, with additional resources and a local parish finder." 
The website also includes 26 short testimonial videos – stories of why people left the Church and how they began their journey back home. The stories are representative of common reasons that people leave the Church and the unique circumstances and call from God that led them back to the Catholic faith. 
CatholicsComeHome.org also has a Spanish site: CatolicosRegresen.org. It is a goal of the organization to launch its ministry worldwide once the commercials are perfected and aired heavily on national TV networks here in the United States first. 
While CatholicsComeHome.org is still searching for further funding and quality advisors, the organization is hoping to take the information learned in the focus groups and initial airings, and bring the commercials to other dioceses next year. 
When asked where these commercials will be broadcast, Peterson stated, "On main network programs like during American Idol, the evening news, and even the Super Bowl. Imagine if we can do it, how our culture would change for the better and God would be glorified." 
For more information, and to support this non-profit charity, please visit CatholicsComeHome.org. 

Founded in continued response to Pope John Paul II’s call for a "New Evangelization," the Catholic News Agency (CNA) has been, since 2004, one of the fastest growing Catholic news providers to the English speaking world.
Where have all the Catholics gone?
http://archive.catholic.com/newsletters/kke_080311.asp
By Karl Keating, March 11, 2008

THE EXODUS THAT CAUGHT MY ATTENTION
When I first got involved in apologetics, more than twenty years ago, my attention was focused mainly on the Fundamentalist attack on the Church. There was good reason for such a focus.
In the 1980s, so far as I could determine, more than 100,000 Catholics in America had been leaving the Church each year for Fundamentalist churches. Some of those churches boasted that a majority of their congregants were one-time Catholics. A few even claimed that all of their members had been Catholic.
An exodus of 100,000 people per year is not insignificant, but it was not the only exodus the Church in America was experiencing. An even larger number of Catholics just dropped out, becoming "inactive Catholics" or "lapsed Catholics."
Despite all this, the number of Catholics kept rising, even in the 1980s. That chiefly was because of immigration (both legal and illegal), not so much because of a large number of births (there were births, but not so many that they could raise the Catholic proportion of the population by much) and not because of conversions (there were conversions, but not all that many).
Things have changed a bit in the last two decades. 
Catholic births remain about the same, as does growth attributed to immigration. Today there is a more sophisticated methodology to deal with potential converts (RCIA), and there is more emphasis on convert making (though it isn’t called that by Church officials). 

STILL LEAVING, BUT NOT AS MANY TO "BIBLE CHURCHES"
Perhaps the greatest change is in the number of people leaving the Church. Many still leave, but the number seems to be shrinking. In part this may mean that the most disgruntled people already have opted out. But one thing is sure: Fewer people leave for Fundamentalism.
I like to think that the work performed by Catholic Answers has contributed to each of these categories, particularly with respect to the losses to Fundamentalism. (I should add that our mostly young staff has done its part to increase the number of infant baptisms!)
In 1988, when I entered this work full time, there were Fundamentalists who were coming into the Church, but their number was exceeded by far by those Catholics who were leaving the Church for Fundamentalism.
I have to work on the basis of anecdotal evidence here, but my sense is that today we have reached equilibrium, with the goings and comings now balanced. We may even have reached a favorable point in which there are more entries from Fundamentalism than exits to Fundamentalism. It’s a change very pleasant to see!

A NEW SURVEY
That said, the current situation remains far from rosy. According to a recent study by the Pew Forum on Religion and Public Life, the Catholic Church loses a greater proportion of its members than does any other major religion in America.
In recent years the Baptists lost a fair proportion of those brought up as Baptists. They became something else. The Methodists lost a smaller proportion of those brought up as Methodists. But Catholics lost the biggest proportion of all.
I have not seen the full study and so can't comment on its methodology, but I have to put a question mark by the results. The study says that today 23.9% of Americans identify themselves as Catholics, a figure that parallels other figures I have seen over the years. But the study says that 31.4% of the American population had been brought up in the Catholic Church. The difference--7.5% of the total American population--represents people who were Catholics as children but ceased to be Catholics as adults. Where did the 31.4% figure come from?
If the proportion of Catholics in the general population has been stable for decades, at around 23.9%, and if that number included children (which is did--and does), then how can one say that at some point during these years 31.4% of all Americans (or at least of child-age Americans) were Catholic--particularly when the Catholic birth rate wasn’t much different from that of the rest of the population?
However we are to understand these numbers, one thing is for sure: Many Catholics leave the Church of their upbringing and become something else. This was true when I entered this work, and it remains true today.
Those who leave may be leaving in different proportions and may be ending up in different places than was the case a few decades ago, but the fact to keep in mind is that they are leaving. It’s great to have fewer Catholics leave for Fundamentalism; it still is a problem to have any of them leave at all.
We still have lots of work to do.
Convert Journal – Catholic Conversion Stories
http://www.convertjournal.com/convert-stories/:
URLs available for more than 100 blogs of converts to Catholicism

Not everything is on the web! There are many fine books written by Catholic converts explaining in detail their author’s background and reasoning for joining the Church. Here is a sampling:

(A Century of Catholic Converts by Lorene Hanley Duquin and Lorene Duquin Hanley

(An American Conversion: One Man's Discovery of Beauty and Truth in Times of Crisis by Deal Wyatt Hudson

(Atheist to Catholic by Rebecca Cherico

(Born Fundamentalist, Born Again Catholic by David B. Currie

(By What Authority?: An Evangelical Discovers Catholic Tradition by Mark P. Shea

(Catholic Converts: British and American Intellectuals Turn to Rome by Patrick Allitt

(Catholics Can Come Home Again: A Guide for the Journey of Reconciliation with Inactive Catholics by Carrie Kemp

(Chats with Converts Complete Explanation of Catholic Belief by Fulton J. Sheen

(Chosen: How Christ Sent Twenty-Three Surprised Converts to Replant His Vineyard by Donna Steichen

(Classic Catholic Converts by Charles P. Connor

(Confessions of a Mega Church Pastor by Allen Hunt

(Could You Ever Become a Catholic? by Lorene Hanley Duquin

(Crossing the Tiber: Evangelical Protestants Discover the Historical Church by Stephen K. Ray

(Evangelical Is Not Enough: Worship of God in Liturgy and Sacrament by Thomas Howard

(Full of Grace: Miraculous Stories of Healing and Conversion through Mary's Intercession by Christine Watkins

(Home at Last: 11 Who Found Their Way to the Catholic Church by Rosalind Moss and Michael J. Sheehan

(How to Go From Being a Good Evangelical to a Committed Catholic in Ninety-Five Difficult Steps by Christian Smith

(If Protestantism is True: The Reformation Meets Rome by Devin Rose

(In No Strange Land – Some American Catholic Converts by Katherine Burton

(Lead, Kindly Light: My Journey To Rome by Thomas Howard

(My Journey to the Land of More by Leona Choy

(My Life on the Rock: A Rebel Returns to the Catholic Faith by Jeff Cavins

(No Ordinary Fool: A Testimony to Grace by John Jay Hughes

(No Price too High: A Pentecostal Preacher Becomes Catholic by Alex Jones

(No Turning Back: A Witness to Mercy by Fr. Donald Calloway

(One Lord, One Faith by Vernon Johnson

(Prodigal Daughters: Catholic Women Come Home to the Church by Donna Steichen

(Return to Rome: Confessions of an Evangelical Catholic by Francis Beckwith

(Roads To Rome: Being Personal Records Of Some Of The More Recent Converts To The Catholic Faith by various authors and Cardinal Vaughan

(Rome Sweet Home: Our Journey to Catholicism by Scott Hahn and Kimberly Hahn

(Surprised by Truth -: 11 Converts Give the Biblical and Historical Reasons for Becoming Catholic by Patrick Madrid

(Surprised by Truth 2: 15 Men and Women Give the Biblical and Historical Reasons For Becoming Catholic by Patrick Madrid

(Surprised by Truth 3: 10 More Converts Explain the Biblical and Historical Reason for Becoming Catholic by Patrick Madrid

(The Catholic Church And Conversion by G.K. Chesterton

The Ingrafting: The Conversion Stories of Ten Hebrew-Catholics by Rhonda D. Chervin

(The New Catholics: Contemporary Converts Tell Their Stories by Dan O’Neill

(The Path to Rome by Dwight Longenecker

(The Unexpected Way: On Converting from Buddhism to Catholicism by Paul Williams

(This Is My Body: An Evangelical Discovers The Real Presence by Mark P. Shea

(Welcome Home!: Stories of Fallen-Away Catholics Who Came Back N Returned by St. Joseph Communications and Victor R. Claveau

(When Other Christians Become Catholic by Paul Turner

(Women in Search of Truth: Converts to Catholicism Tell Their Story by Jennifer Ferarra and Patricia Sodanno Ireland

503 Notable Converts to Catholicism

http://beutel.narod.ru/write/convert.htm 
Ever since the earliest Christian times, leading individuals from all backgrounds have converted to the Catholic Church. Since the Reformation and the Enlightenment, leading Protestants, Secularists, and Jews have become convinced of the truth of the claims of the Catholic Church to be that Church established by Jesus Christ. Many such Protestants over the years have abandoned their careers and prominence in Protestantism to convert to Catholicism. This is true now more than ever, and a large and growing body of convert literature attests to the strength of this movement. Each year, an estimated 200,000 converts are received into the Catholic Church.

From 1993-2001, 300 Protestant clergy contacted the Coming Home Network, a ministry for Protestant clergy and laity interested in becoming Catholic; two-thirds have already been received into the Church. The revival has not escaped the notice of Evangelical Protestant leaders; Larry Eskridge of the Institute for the Study of American Evangelicals at Wheaton College comments: "I have been concerned about the growing exodus from evangelicalism of some of its brightest and best, for, variously, Canterbury, Rome, or Mt. Athos." 
In 1998, more than 88,000 Protestants were received into the Catholic Church, and more than 73,000 adults were baptized, many of them from Protestant backgrounds (catholiceducation.org/articles/religion/re0252.html).

This is empirical evidence that Catholic historian Paul Johnson is right: "at the end of the twentieth century, religion [and specifically Catholic Christianity], far from disappearing, is alive and well and flourishing in the hearts of sophisticated men and women." While it is certainly true that conversion is a two-way street and that many Catholics leave the Church for various denominations and sects, the quality conversions are almost all in one direction, i.e. out of the denominations and into Catholicism. In other words, while many poorly-informed, Biblically-illiterate, inactive, culturally Catholic people become Episcopalian or Evangelical based on preferences or without serious intellectual consideration, the converts to Catholicism are from among the sincerest, most active, best-informed, most Biblically-literate, and best-read Evangelicals, Episcopalians, etc. Put more simply still, it's easy to find numerous Catholics who were once high-level, well-respected Protestant leaders, but virtually impossible to find any Evangelicals or other Protestants who were once high-level, well-respected Catholics.
Notable Catholic Converts:

1. St. Paul. 
2. Clement of Alexandria. Read more at www.newadvent.org/cathen/04045a.htm. 
3. St. Optatus. This fourth-century convert became Bishop of Milevis and is remembered for his writings against Donatism. 
4. Justin Martyr. This Church Father was a convert from Paganism. 
5. St. Cyprian of Carthage (c.200-c.258). Cyprian was drawn to Christianity through the influence of an aged priest, Caecilianus. He embrace celibacy while still a catechumen, and sold his property, including gardens. He was baptized into the Church c.246. He became a bishop shortly thereafter, c.248, and was martyred during the Decian persecution. 
6. Count Joseph. This Jewish convert during the time of the Roman Emperor Constantine built the first Christian church in Tiberius. 
7. St. Hegesippus. This second-century convert became known as one of the early Church’s most important historians. Read more at www.newadvent.org/cathen/07194a.htm. 
8. St. Augustine (354-430). The greatest early theologian of the Christian West, Augustine converted to Catholicism from Manichaenism in 386 at age 32. For most of his Catholic life, he served as Bishop of Hippo in North Africa. His Confessions and City of God are probably the best read of all works of patristic literature. His theological works include On the Trinity, On Free Will, and apologetic works against Donatism. Read more at www.newadvent.org/cathen/02084a.htm. 
9. St. Dichu. This son of an Ulster chieftain, was St. Patrick’s first Irish convert. Read more at www.newadvent.org/cathen/04778b.htm. 
10. Aeneas of Gaza. This fifth-century convert was a Neo-Platonic philosopher. Read more at www.newadvent.org/cathen/01172c.htm. 
11. St. Anastasius (d.528). This former magician converted to Catholicism, became a monk in Jerusalem, and was martyred in 628 along with seventy others outside of Caesarea, where he had denounced Persian magic and fire-worship. Read more at www.newadvent.org/cathen/01455c.htm. 
12. Nicholas of Lyra (d.1340). This convert from Judaism produced Postilla Perpetua, a discussion of canonical and uncanonical books, the senses of scripture, and rules for rightly interpreting scripture. 
13. Gabriel Glaп (Barclaпus). This fifteenth-century Monothelite was converted to Catholicism by the Flemish Franciscan, Gryphone. Through Gryphone’s efforts he was consecrated the Maronite Catholic Bishop of Lefkosia in Cyprus. Barclaпus was the first Maronite scholar to attempt to demonstrate the unswerving orthodox of the Maronite nation. 
14. Papantzin. In 1525, this Aztec princess became one of the first Aztec converts to Catholicism. Her conversion precipitated a wave of conversion, which included St. Juan Diego, to whom the Virgin of Guadalupe appeared in 1531. 
15. Veit Amerbach (1503-1557). This Lutheran humanist became a professor philosophy, law, Oriental languages, and Lutheran theology at Wittenberg, where he had frequent discourse with Luther, Melanchthon, and other early Protestant leaders. He left Wittenberg in 1543, and was received into the Catholic Church at age 40, along with his wife and children. Thereafter, he taught rhetoric at Eichstдtt and philosophy at Ingolstadt. Read more at www.newadvent.org/cathen/01409b.htm. 
16. Kasper Franck (1543-1584). Raised a Lutheran, he entered the Lutheran ministry with an intense desire for the conversion of his country. Count Ladislaus of Haag invited him to assist in the introduction of the reformed faith to his province. However, Ladislaus died unexpectedly and is successor, Duke Albert, determined to restore Catholicism. Through this turn of events, Franck met and entered into discussion with a famous convert and preacher, Martin Eisengrein. Franck began a study of the Church Fathers at the University of Ingolstadt and converted to Catholicism in 1568 at age 25. He was ordained to the Catholic priesthood and became a notable theologian. Read more at www.newadvent.org/cathen/06234a.htm. 
17. Fr. Kaspar Ulenberg (1549-1617). This theologian and Bible translator was raised a Lutheran. His faith in Lutheranism was shaken by reading Luther’s works and by following the disputes between Lutheran and Calvinist theologians. He converted to Catholicism in 1572 at age 23. He was ordained to the Catholic priesthood in 1575. As a parish priest, he is credited with many conversions. Read more at www.newadvent.org/cathen/15120b.htm. 
18. Henry IV (1553-1610). It is often stated that Henry IV converted to Catholicism out of mere political expediency in order to become King of France. In this context, the epigram is often cited, “Paris is well worth a Mass.” However, Henry IV did take great interest in the theological controversies between Catholics and Protestants and it may at least be said that he thought it necessary to find theological justification for his conversion. Read more at www.newadvent.org/cathen/07225a.htm. 
19. Ven. Ralph Milner (16th century). Raised an Anglican, Milner converted to Catholicism and was imprisoned and ultimately hanged as a result of his unwillingness to renounce the Catholic faith. Just before his death, he wished his children “no greater happiness than to die for a like cause.” 
20. St. Philip Howard (d.1589). Howard was a favorite of the English Queen, and later became one of the Forty Martyrs, whose feast is celebrated October 25th. Before his execution, Howard was imprisoned in the Tower of London for just over ten years. In 1581, he attended a disputation between some Protestant theologians and Edmund Campion and became convinced that he needed to change his frivolous lifestyle and convert to the Catholic faith. He attempted to flee to another country to escape persecution, but was betrayed and arrested shortly after his ship had set sail from Littlehampton. 
21. Valens Acidalius (1567-1595). Acidalius, a German philologist, medical doctor, and Latin poet, converted to Catholicism in 1595 at age 28 just a few weeks before his death. Read more at www.newadvent.org/cathen/01104c.htm. 
22. Henri Spondanus (1568-1643). This Calvinist became convinced of the truth of Catholicism through reading Bellarmine. He was received into the Church in 1595 at age 27 and was ordained to the priesthood in 1606. In 1625, he was consecrated Bishop of Pamiers, in which capacity he converted many Protestants. Read more at www.newadvent.org/cathen/14235a.htm. 
23. Justus Baronius Calvinus (c.1570-c.1606). Raised a Calvinist, his studies of the Church Fathers led him to embrace Catholicism. He was received into the Catholic Church in 1601 at age 31 and is known for his apologetic works, including Apologia (1601) and Praescriptionum adversus haereticos (1602). 

24. Guy Fawkes (1570-1606). His father worked in the ecclesiastical courts of the Archbishop of York and he became a Roman Catholic his widowed mother married a Catholic man. At age 21, Fawkes, infuriated by the persecution of Catholics in England, sold his inheritance and joined the Spanish army for about twelve years in the war in the Netherlands. In 1603, he went to Spain to discuss treatment of English Catholics with the Spanish King Philip II and while in Spain tried to win over Spanish assistance for an invasion of England. He returned to London in 1604 and allegedly organized the “Gunpowder Plot” to destroy the Houses of Parliament 
25. Joost van den Vindel (1587-1679). This Dutch poet was a deacon with the Waterlander Mennonites before converting to Catholicism c.1640. His daughter Anna had been received into the Church ahead of him, and his nephew, Peter Vondel, followed him in 1643. His most famous poem is “Lucifer” (1664), which went through four editions in one year and was placed under interdict by Protestant preachers. Other works include “Samson” and “The Glory of the Church” (De Heerlijkheit der Kerche). Read more at www.newadvent.org/cathen/15507b.htm. 
26. Barthold Nihus (1590-1657). Nihus was raised in a poor north German Protestant family. He studied philosophy, medicine, and theology at the University of Helmstedt and the University of Jena. The inability of Protestant theologians to come to agreement on central matters of the Christian faith led to doubt and ultimately reject Protestantism. He was received into the Catholic Church in 1622 at age 32. Shortly thereafter, he was ordained priest in the Brotherhood of the Holy Cross. In a letter to Helmstedt professors Calixtus and Hornejus, Bihus explained his chief reasons for conversion: the Church needs a living, supreme judge to explain the Bible and to settle disputes and difficulties. The letter initiated a notable controversy between Nihus and the Helmstedt professors. In 1655, he was appointed suffragan bishop of Saxony and Thuringia. Read more at www.newadvent.org/cathen/11076a.htm. 
27. Moritz Gudenus (1596-1680). Raised a Calvinist, Gudenus became a Reformed minister. He lost his job in Marburg for refusing to profess the Augsburg Confession when the new ruler changed the state religion from Calvinism to Lutheranism. Bellarmine’s writings proved pivotal in his conversion; he was received into the Church in 1630 at age 34 along with the rest of his family. His conversion came at a significant financial and social cost. He had five sons. Read more at www.newadvent.org/cathen/07056a.htm. 
28. King Charles II (1630-85, r.1660-85). This Stuart King of England was a deathbed convert in 1685. 
29. King James II (1633-1701, r.1685-88). This Stuart King of England imprudently converted before acceding to the throne. The Anglican opposition invited William of Orange to come across the English Channel and stage a revolution which overthrew James II in 1688. 
30. Richard Cranshaw (1616-1650). Cranshaw was one of 55 Cambridge fellows ejected from the University when the Puritans beheaded King Charles I and forced their views on England. An Anglican, he left England for France and was received into the Catholic Church c.1645. Famous as a poet, preacher, and scholar of divinities, he wrote The Delights of the Muses, Hymn to the Adorable St. Teresa [of Avila], Epigrammata Sacra, and Sacred Poems. Read more at www.newadvent.org/cathen/04467a.htm. 
31. Lionel Albert Anderson (c.1620-1710). This Englishman converted to Catholicism while still in his teens and joined the Dominicans, in which he was ordained to the priesthood in 1665. He was later condemned to death for treason, i.e. being a Catholic priest in England. Kings Charles II and James II pardoned him, but he was forced to flee England after William III’s revolution in 1688. He returned to England in 1898, where he died 12 years later. Read more at www.newadvent.org/cathen/01466c.htm. 
32. Reyer Anslo (1622-1669). Raised a Mennonite, this Dutch poet was received into the Church in 1651 at age 29. Pope Innocent X honored him with a gold medal for his accomplishments in poetry. Read more at www.newadvent.org/cathen/01551a.htm. 
33. Johannes Scheffer (Silesius Angelus) (1624-1677). This son of a Lutheran Polish Nobleman was a doctor of philosophy and medicine. He was received into the Catholic Church in 1653. In 1661, he was ordained a Catholic priest. From his monastery in Breslau, he achieved fame as a German poet. His two most important works were “The Soul's Spiritual Delight” (Heilige Seelenlust) and “The Cherubic Pilgrim” (Der Cherubinische Wandersmann), both published in 1657. In 1663, he began publishing 55 apologetic tracts against the doctrines of Protestant sects. Read more at www.newadvent.org/cathen/01488a.htm. 
34. Christina of Sweden (1629-1689). Christina, the only daughter of the famous Swedish Lutheran general and king, Gustavus Adolphus (1611-32), became Queen in 1644 and was the major catalyst in ending the Thirty Years War in Westphalia in 1648. She invited specialists of various fields of knowledge, including Rene Descartes, to come to Stockholm; the result was called the “Court of Learning” and earned Stockholm the title, “Athens of the North.” In 1653, she abdicated and traveled through Europe in disguise to Rome. She entered the Church in 1654 at age 25. Read more at www.newadvent.org/cathen/03722a.htm. 
35. John Dryden (1631-1700). This English convert is best known as an English poet-laureate. He studied at Cambridge and wrote the “Heroic Stanzas” on the death of Oliver Cromwell (1658), which was his first important work. In 1670, he was made poet laureate and royal historiographer. His masterpiece is the play, “All for Love” (1678) about Anthony and Cleopatra. His poem, “Absalom and Achitophel,” made him famous as a satirical poet. His “Religio Laici” (1682) presented arguments for the Anglican Church; it was the first step in his theological investigations, which led ultimately to his conversion to Catholicism in 1686. His 1687 poem, “The Hind and the Panther,” is often considered his most important work; it is an allegory of the various sects in England (the beasts), the Catholic Church (the Hind), and the Anglican Church (the Panther). He lost his laureateship following the Glorious Revolution of 1688, since he refused to take the oath of allegiance to the new government. 
36. Jan Vermeer (1632-1675). This famous artist was raised in the Reformed Church and converted c.1653. Considered today to be one of the Dutch master painters, his work was largely unknown from the time of his death until the late 19th century. He and his wife Catherina had 14 children. 
37. Anton Ulrich, Duke of Brunswick (1633-1714). Ulrich, a Lutheran, inherited the throne of Brunswick in 1704. Well-educated, he was considered the most scholarly prince of his time. His works include drama, hymns, and patristic studies. He was received into the Church secretly in 1710 at age 77 after long study. His most notable apologetic works was Fifty Motives for preferring the Catholic religion to all others. Two of his daughters, Henrietta and Augusta Dorothea, followed their father into the Catholic Church. Read more at www.newadvent.org/cathen/01583c.htm. 
38. Nicolaus Steno (Niels Steensen) (1638-1686). This Danish geologist and anatomist converted from Lutheranism to Catholicism in 1667 at age 29. He is known for his discoveries in human anatomy, particularly with relation to the parotid gland, lachrymal glands, and ovaries. He later became a Catholic priest and bishop of Munster and of the Vicariate Apostolic of Northern Germany. Read more at www.newadvent.org/cathen/14286a.htm. 
39. Joshua Bassett (c.1641-1720). A graduate and later professor of Cambridge. He 1687, he converted to Catholicism at age 26. Before long, the Catholic monarch, James II (r.1685-88), was deposed and he fled Cambridge in haste. Read more at www.newadvent.org/cathen/02344a.htm. 
40. Blessed Kateri Tekakwitha (1656-1680). The daughter of a Mohawk warrior, Tekakeitha, or “Lily of the Mohawks” is now, Patroness of ecology and the environment in the Catholic Church (together with St. Francis Assisi). She converted as a teenager and was baptized in 1676 (age 20), which brought upon her the hostility of her tribe. She left for a Christian colony of Indians in Canada where she devoted her life entirely to prayer, penitence, and care for the sick and aged. The shrines she erected at St. Francis Xavier, Caughnawage, and Auriesville, New York, have been visited by hundreds of thousands of pilgrims and continue to attract pilgrims. 
41. Fr. John Thayer (1755-1815). Thayer was the first native of New England to be ordained to the Catholic priesthood. Raised a Puritan and educated at Yale, he became a Congregationalist minister and served as a chaplain during the Revolutionary War. After the war, Thayer traveled through Europe and endeavored to disprove the alleged miracles accomplished through the intercession of the beggar-saint, St. Benedict Joseph Labre. His debunking attempt rather convinced him of the veracity of the miracles and the truth of the Catholic faith. He was received into the Catholic Church in 1783 at age 28. His account of his conversion, published in 1787 caused great controversy. In 1789, he was ordained to the Catholic priesthood and undertook the conversion of his fellow Americans. He served as a missionary in Kentucky for four years and lived out the last years of his life as a priest in Limerick, Ireland. 
42. Daniel Barber (1756-1834). Raised by strict Congregationalist Puritans, Barber became a soldier of the American Revolutionary War and converted to Anglicanism 1783 at age 27. In 1786, he was ordained a minister of the Protestant Episcopal Church. After 30 years of faithful Episcopalian ministry, he happened on a Catholic book which explained the faulty nature of Anglican orders. None of his Episcopalian colleagues could answer the objections and his wife; son, Virgil Horace Barber (1782-1847); sister; and nieces all converted to Catholicism. In 1818, he resigned his office in the Episcopal Church and entered the Catholic Church. After his wife’s death in 1824, he lived out the rest of his life at a Jesuit House in Maryland. Read more at www.newadvent.org/cathen/02286b.htm. 
43. Samuel Wesley (1766-1837). The son of Charles Wesley, co-founder of Methodism, converted to Catholicism at age 18. He became famous in his own right as one of England’s greatest organists. 
44. Fr. Friedrich Ludwig Zacharias Werner (1768-1823). In 1907, after a dissipated early life and three failed marriages, this Prussian poet and orator began a religious quest which ended in his reception into the Catholic Church in 1810. In 1814, he was ordained to the priesthood. Read more at www.newadvent.org/cathen/15589b.htm. 
45. (Karl Wilhelm) Friedrich von Schlegel (1772-1829). This German Romantic philosopher and statesman is known for his work Philosophy of History (1829), which influenced many High Church and Broad Church Anglicans, most notably, Manning. 
46. St. Elizabeth Ann Seton (1774-1821). Raised an Anglican, Seton converted to Catholicism after her husband’s death in 1803. She was received into the Catholic Church in 1805 at age 31. Seton established a religious order, the American Sisters of Charity. She was beatified in 1963 and canonized in 1975. Her story is recorded in the movie, “A Time for Miracles,” and in Conner’s Classic Catholic Converts. See also www.newadvent.org/cathen/13739a.htm. 
47. Friedrich August von Klinkowstrцm (1778-1835). This artist, author, and teacher fought against Napoleon in the Prussian army. Long interested in Catholicism through painting, he returned from battle c.1812 to find that his wife, Louise, had converted ahead of him. Two of his sons, Joseph von Klinkowstrцm (1813-1876) and Max von Klinkowstrцm (1819-1896), joined the Jesuits and his daughter joined the Salesians. Read more at www.newadvent.org/cathen/08667b.htm. 
48. Adam Heinrich Muller (1779-1829). This publicist and political economist converted to Catholicism in 1805 at age 26. His writings extolled medieval feudalism, and called for the remodeling of modern political institutions on the basis thereof. Read more at www.newadvent.org/cathen/10626d.htm. 
49. Fr. Virgil Horace Barber SJ (1782-1847). Barber, son of the convert, Daniel Barber (1756-1834), was an Episcopalian minister in charge of an academy in New York. He converted to Catholicism in 1817 at age 35 together with his wife, Jerusha (1789-1860), and their five children. Less than a year later, the couple decided to enter religious life: Virgil as a Jesuit and Jerusha in the Visitation Order. Virgil took his son Samuel with him into the Jesuits; Jerusha took their three eldest girls with her into the Visitation Order; and the youngest was entrusted to the mother of their friend, Fr. Fenwick. In 1820, Barber took final vows and in 1822, was ordained to the Catholic priesthood. Thereafter, he worked in New Hampshire, on the Indian missions in Maine, and as a teacher at Georgetown College, where educated the Catholic missionary-priest, James Fitton (1805-1881). His four daughters, Mary (1810-1844), Abigail (1811-1879), Susan (1813-1837), and Josephine (b.1816) all entered Ursuline convents, and his son, Samuel (1814-1864), joined the Jesuits in 1831 at age 17. Read more at www.newadvent.org/cathen/02286b.htm. 
50. Friedrich Emmanuel Von Hurter (1787-1865). Von Hurter, a German, worked as a minister in a country parish and as a historian. He labored for twenty years on a biography of Pope Innocent III (4 vols, 1834-42). Persecuted by those who resented his friendship with Catholic clergy, he resigned his offices in 1841 and was received into the Catholic Church by Pope Gregory XVI in 1844 at age 47. He also wrote an autobiography and a biography of Emperor Ferdinand II. Read more at www.newadvent.org/cathen/07583c.htm. 
51. Thomas Ignatius Maria Forster (1789-1860). This astronomer and naturalist discovered a new comet in 1819. He earned a medical degree from Corpus Christi College, Cambridge. He converted to Catholicism c.1824. Read more at www.newadvent.org/cathen/06145a.htm. 
52. Friedrich Overbeck (1789-1869). Famous for his religious paintings, Overbeck is considered the founder of the “Nazarites” school and credited with restoring the classical tradition of Catholic art which had been disrupted both by the Protestant Reformation and Humanistic mythologizing. He was converted to Catholicism through his art and artistic studies. His most famous painting is “The Triumph of Religion in the Arts,” now at the Stдdel Gallery in Frankfort. Read more at www.newadvent.org/cathen/11362a.htm. 
53. John Milton Harney (1789-1825). Trained as a doctor, Harney worked in the navy in South America and converted to Catholicism after returning to the USA. He joined the Dominicans and helped in starting their Kentucky mission. His younger brother, William Selby Harney (1800-1889), also converted to Catholicism. Read more at www.newadvent.org/cathen/07140a.htm. 
54. Jerusha Barber (1789-1860). Barber converted to Catholicism in 1817 at age 28 together with her husband, Virgil Horace Barber (1782-1847). Less than a year later, the couple decided to enter religious life: Virgil as a Jesuit and Jerusha in the Visitation Order. Virgil took his son Samuel with him into the Jesuits; Jerusha took their three eldest girls with her into the Visitation Order; and the youngest was entrusted to the mother of their friend, Fr. Fenwick. She took final vows in 1820 and took the name Sister Mary Augustine.     
55. Despite the difficulties of adapting to religious life and caring for her children within the community, she persevered and served her order in the convents of Georgetown, Kaskaskia, St. Louis, and Mobile. Her four daughters, Mary (1810-1844), Abigail (1811-1879), Susan (1813-1837), and Josephine (b.1816) all entered Ursuline convents, and her son, Samuel (1814-1864), joined the Jesuits in 1831 at age 17. Read more at www.newadvent.org/cathen/02286b.htm. 
56. David Paul Drach (1791-1868). Drach received the education of a Hebraic and Talmudic scholar, and became an instructor at age 16. He later recorded, “Stirred by the edifying examples of Catholic piety continually set before me to the furtherance of my own salvation, the tendency towards Christianity, born in earlier life, acquired such strength that I resisted no longer.” In 1823, he renounced Judaism and was baptized into the Catholic faith at age 32. In 1827, Drach was appointed librarian of Propaganda and served in this capacity for the rest of his life. Drach’s conversion from Judaism was heralded as one of the most significant conversions in France during the 19th century and led a number of Jews to follow his example, including Ven. (Jacob) Francis Mary Paul Libermann (1804-1852) and his three brothers. Drach’s son, Paul Augustin Drach (1817-1895) became a priest in 1846 and wrote a major French Bible commentary in 1869.Read more at www.newadvent.org/cathen/05152a.htm. 
57. Mar Matthew Gregory Nakkar (1795-1868). Nakkar was a leader in the Syrian Jacobite Church known for zealous persecution of the Syrian Rite Catholic jurisdiction, to which nearly all the Jacobites in Damascus converted during the 1820s. Nakkar denounced them to the Turkish magistrate for breaking the Sultan’s ban on religious conversion. In his memoirs, he wrote, “My hatred for Catholics, inherited from my ancestors, increased every day; I preached against them relentlessly and formally taught what they regarded as heresy...I did all in my power to hamper their clergy in their ministry.” In 1832, he journeyed to Jerusalem for Holy Week; there he began to have doubts about the Jacobite Church when he became aware of the fraudulent “miracle of holy fire” which it claimed as a sign of God’s favor. A short time later, he went to Aleppo, in order to have the Catholics expelled. Forced to wait until the end of the Islamic month of fasting, he sought shelter at an inn and mistakenly found himself at the monastery of the French Lazarist Fathers. During this time, discussion with the Father Superior, reading in the library, and prayer prompted him to recant the Monophysite heresy in November 1832 at age 37. After being received as a Syrian Rite Catholic, he boldly went to Mardin, the chief remaining Jacobite center of influence. Within two months, Mar Matthew had persuaded 54 Jacobites to abjure Monophysitism and join the Catholic Church. The Jacobite patriarch appealed to the Turks, who imprisoned Mar Matthew. The Patriarch tortured him for two weeks to make him apostatize. Left to die after a brutal torture session, he was rescued by Kurds and restored to health. In Mosul, he converted his successor and a thousand laypeople. For 35 years he continued thus, resulting in tens of thousands of converts. For more information, see www.redemptorists.org.uk/mag/syrian4.htm. 
58. Kenelm Digby (1796-1880). This Anglican of Trinity College, Cambridge, converted along with his fellows, George Spencer and Ambrose Phillips, in the years from 1825-30. He wrote Broad Stone of Honor (1822) and Mores Catholici, a monumental 11-volume work. 
59. Dr. Levi Silliman Ives (1797-1867). Ives was the Episcopal Bishop of North Carolina for the Protestant Episcopal Church when he converted to Catholicism in 1852. In his own words, he “abandoned a position in which he had acted as a minister of the Protestant Episcopal Church for more than thirty years, and as a bishop of the same for more than twenty, and sought late in life admission as a layman into the Holy Catholic Church, with no prospect before him, but simply peace of conscience and the salvation of his soul.” His wife, the daughter of a Protestant bishop, Hobart, also converted. Read more at www.newadvent.org/cathen/08256c.htm. 
60. Luise Hensel (1798-1876). This German poetess was the daughter of a Lutheran parson, Johann Hensel. When she confirmed in 1813 at age 15, she explained to God, “that by this act I only embrace Christianity in general and renew the covenant of my baptism, but that I in no way agree to bind myself to any creed concerning which I am not convinced as to whether or not it is the Church established by Christ.” Hensel was received into the Church in 1818 at age 20. She spent much of her life working as an educator in various places, including the seminaries at Neuburg (1840-41) and Cologne (1841-50). She later joined the convent of the Society of the Daughters of Christian Love at Paderborn. In her poetry, she compares herself to an ugly vase into which beautiful flowers have been put, signifying grace perfecting nature. Read more at www.newadvent.org/cathen/07240b.htm. 
61. Henry James Anderson (1799-1875). This scientist and educator graduated from Columbia College and earned a medical degree. At age 26, he was appointed professor of mathematics and astronomy at Columbia, a chair he held for twenty-five years. He was received into the Church in 1849 at age 50 while overseas. Thereafter, he joined the St. Vincent de Paul Society, and became the first president of its Particular Council of New York in 1856 and the first head of its Supreme Council in 1860. For this distinguished service, Pope Pius IX received him in Rome on several occasions and dubbed him Knight Commander of the order of St. Gregory the Great. In 1875 he made a pilgrimage to Lourdes and Rome, whence he traveled on to Australia for an astronomical viewing. He returned home via India, where he climbed a Himalayan Peak, then took ill, and died in Lahore. Cardinal McCloskey remarked at his funeral, “I remember to have heard from the lips of a distinguished Oxford scholar that he had never met a man of greater learning tempered with such humility.” Read more at www.newadvent.org/cathen/01466b.htm. 
62. James Monroe (1799-1870). Monroe was nephew of the US President of the same name and elder brother of the convert, Andrew F. Monroe (1824-1872). Monroe served as an officer in the army from 1815-32. He was elected to congress from 1839-41 and to the New York legislature from 1850-52. See also www.newadvent.org/cathen/10508b.htm. 
63. George Spencer (1799-1864). This Anglican clergyman of Trinity College, Cambridge, converted along with his fellows, George Spencer and Ambrose Phillips, in the years from 1825-30. He resigned his parish and his livelihood, saying, “There goes three thousand pounds.” Spencer trained for the Catholic priesthood in Rome, and became head of the English Passionists. 
64. Mrs. Sarah Peter (1800-1877). Peter was the daughter of a US Senator and Governor of Ohio, Thomas Worthington. She was received into the Church in 1855 at age 55. Remembered as a philanthropist, she brought Irish and German sisters to Ohio to care for the poor Irish and German immigrants. Read more at www.newadvent.org/cathen/11755a.htm. During the American Civil War, she volunteered as a nurse with the sisters who followed Grant’s army. 
65. William Selby Harney (1800-1889). This convert was a U.S. Army officer who served during the Black Hawk and Florida Indian Wars and the Mexican War. He was a good friend and admirer of Father J.B. DeSmet, a famous Jesuit missionary. His elder brother, John Milton Harney (1789-1825), also converted to Catholicism. Read more at www.newadvent.org/cathen/07140a.htm. 
66. Edward Bellasis (1800-1873). Serjeant-at-Law, converted from Anglicanism to Catholicism in the late period of the Tractarian Movement. His lifelong friends, Edward Badeley and J. R. Hope Scott, also Anglicans in the legal profession, converted at about the same time. Read more at www.newadvent.org/cathen/02413a.htm. 
67. Blessed Everald Hanse (d.1581). Educated at Cambridge, he was persuaded by his brother William to convert to Catholicism. He followed his brother into the Catholic priesthood and was ordained in France c.1581. He was martyred a few months later in England for treason, i.e. believing in the Pope’s supreme authority in matters of Christian faith and morals. Hanse’s last words were “O happy day!” The Spanish ambassador to England recorded, “Two nights after his death, there was not a particle of earth on which his blood had been shed, which had not been carried off as a relic.” Read more at www.newadvent.org/cathen/07130a.htm. 
68. Cardinal John Henry Newman (1801-1890). Perhaps the most famous and influential of all modern converts, Newman was famous as an Anglican clergyman at Oxford. In 1833 he became the leader of the Oxford Movement, a renewal movement in Anglicanism which published its views in numerous tracts. His studies of the Church Fathers and early Church history led him to the Catholic Church (1845). His conversion scandalized England and he wrote his Apologia pro vita sua to defend himself against charges of being secretly a Jesuit all along. His story is also included in Conner’s Classic Catholic Converts. Read more at www.newadvent.org/cathen/10794a.htm. 
69. Robert Isaac Wilberforce (1802-1857). The second son of the famous Evangelical abolitionist, William Wilberforce, Robert Wilberforce became a student at Oriel College, Oxford, in 1820. He graduated with a double first and became a colleague of such Tractarian leaders as Newman, Pusey, Keble, and Froude. In 1826, he received Anglican ordination and he was received into the Catholic Church in 1854. His younger brother, Henry William Wilberforce, had already converted to Catholicism in 1850. Widowed twice, he entered the Catholic seminary in Rome in 1846. However, he died within a year before receiving ordination. Together with his older brother, Samuel, Anglican Bishop of Oxford, he wrote a biography of their father, Life of William Wilberforce (1838). 
70. Orestes H. Brownson (1803-1876). Brownson was a journalist whose religious journey included a Presbyterian period, a Universalist period, a utopian socialist period, and a Transcendentalist period. He was received into the Catholic Church in 1844. Read more in Conner’s Classic Catholic Converts, in Allitt’s Catholic Converts, and in his own The Convert (1857) and Selected Writings. See also www.newadvent.org/cathen/03001a.htm. 
71. Wilhelm Volk (1804-1869). Raised a Lutheran and educated as a lawyer, he converted to Catholicism in 1855 at age 51. Under the pseudonym, Ludwig Clarus, he wrote a number of works on mysticism, legend, and religious and political controversies of the day. Other works include a spiritual autobiography, “Simeon, Wanderungen und Heimkehr eines christlichen Forschers” (3 volumes, 1862-3), and biographies of St. Brigitta (1856), St. Francis de Sales (1860), and St. Matilda (1867). Read more at www.newadvent.org/cathen/15501c.htm. 
72. Ven. (Jacob) Francis Mary Paul Libermann (1804-1852). Libermann was the third youngest of seven children of a Jewish rabbi, Lazarus Libermann. Under the influence of David Paul Drach (1791-1868), three of his brothers converted to Catholicism and Libermann was moved by their happiness and peace of soul. Libermann was baptized into the Catholic faith in 1826 at age 23. He entered seminary in 1827 and was ordained in 1841. His greatest accomplishment was founding the Congregation of the Immaculate Heart of Mary for the evangelization of the freed Black slaves of the Caribbean. Read more at www.newadvent.org/cathen/09223a.htm. 
73. Ida Hahn-Hahn (1805-1880). This German countess and author was received into the Church in 1850 after a conversion experience in which he opened the Bible at random to Isaiah 60:1 (“Arise, be enlightened, O Jerusalem: for thy light is come, and the glory of the Lord is risen upon thee”). She spent the last thirty years of her life in writing and in acts of piety. Her volumes of poetry include Gedichte (1835) and Neuere Gedichte (1836) and her novels include Grдfin Faustine (1840) and Sigismund Forster (1847). She also wrote travel books and devotional works. Read more at www.newadvent.org/cathen/07109a.htm. 
74. Commander James Harman Ward, U.S.N. (1806-). Ward was one of the first Union naval officers to fall in the American Civil War. He is remembered for his books on naval science. Read more at www.newadvent.org/cathen/15551a.htm. 
75. Henry William Wilberforce (1807-1873). The third son of the famous Evangelical abolitionist, William Wilberforce, Henry William Wilberforce became a pupil of John Henry Newman at Oriel College, Oxford. In 1834, he received Anglican ordination and he was received into the Catholic Church in 1850 together with his wife. From 1854-63, he worked as editor of the “Catholic Standard,” a periodical later renamed the “Weekly Register.” His written works include “Reasons for Submitting to the Catholic Church” (1851), “Proselytism in Ireland” (1852), “Essay on Some Events preparatory to the English Reformation” (1867), and “The Church and the Empires” (1874). He and his wife had five sons and four daughters. His older brother, Robert Wilberforce, converted to Catholicism in 1854. Read more at www.newadvent.org/cathen/15620b.htm. 
76. Cardinal Henry Edward Manning (1808-1892). Manning studied at Oxford, where he was a friend of William Gladstone, before being ordained into the Anglican priesthood. He allied himself with the Oxford Movement and defended High Church positions. In 1840, he was appointed Archdeacon of Chichester and in 1842 published Unity of the Church (1842). In 1845, he preached a critical sermon regarding Newman’s conversion to Catholicism, but converted himself six years later. In 1851, he resigned from the Anglican Church in protest of the English government’s Erastian interference in Anglican affairs, conspicuous in the Gorham case, in which the government installed a heretic as a parish priest against the ruling of the bishop. In 1851 Manning was received into the Catholic Church. The immediate cause of his conversion was the Gorham Judgement of 1850, in which the state (Judicial Committee of the Privy Council) usurped the authority of the Church to declare in favor of Gorham’s theological position on Baptismal Regeneration; even before this, however, he had concluded that the Anglican appeal to the teaching of the Scriptures and the Church Fathers was merely the Protestant principle of private judgement in a modified form, which “invoked the dead letter which kills the Spirit, instead of looking to the Spirit in the living Church.” In 1865, Manning was appointed Archbishop of Westminster, which office he held until his death. In 1875, he was made a cardinal. At the Vatican I Council, he was the preeminent advocate of the definition of papal infallibility. He is remembered especially for his leadership on the Royal Commission on the Housing of the Working Classes and for his successful intervention in the dock strike of 1889. 
77. Bishop Josue Moody (Maria) Young (1808-1866). Raised in a New England Puritan Congregationalist family, he converted to Catholicism in 1828 at age 20. He was ordained to the Catholic priesthood in 1838 and consecrated the second Bishop of Erie in 1854. Read more at www.newadvent.org/cathen/05518b.htm. 
78. James Burns (1808-1871). Burns, the son of a Scottish Presbyterian minister, converted to Catholicism in 1847 at age 39. He became known as a publisher and author and contributed to the revival of the Catholic Church in 19th century Great Britain. His conversion cost him his business, but he set up a new Catholic publishing company, Burns & Oates, which was nearly as successful. Burns’ widow, also a convert, was a member of an Ursuline convent until her death in 1873. All five of his daughters entered religious life: four joined the Ursuline Order and the fifth the Sisters of Charity. His only son was ordained a Catholic priest. Read more at www.newadvent.org/cathen/03084a.htm. 
79. Juan Donoso Cortes (1809-1853). This Spanish author and diplomat was a follower of Rousseau and the Enlightenment for many years. During the 1830s, he converted to Catholicism and social conservatism. In 1851 he published his Essay on Catholicism, Liberalism, and Socialism considered in their Fundamental Principles, in which he denounced rationalism and liberalism as causes of social ruin. He died in Paris, where he was serving as the Spanish Ambassador. He stated, “Those who pray do more for the world than those who fight and if the world is going from bas to worse, it is because there are more battles than prayers.” Read more at www.newadvent.org/cathen/05132b.htm. 
80. Ambrose Phillips de Lisle (1809-1878). This Anglican of Trinity college, Cambridge, converted along with his fellows, Kenelm Digby and George Spencer, in the years from 1825-30. Philips favored a plan of complete reunion of the Anglicans with the Catholic Church. In 1857, he founded the Association for the promotion of the Unity of Christendom. He also donated land for the first Trappist monastery in England since the Reformation. Read more at www.newadvent.org/cathen/04698c.htm. 
81. Cornelia Connelly (1809-1879). Connelly married an Episcopal minister, with whom she had three children. She converted to Catholicism in 1835 at age 26 together with her husband. He decided to become a Catholic priest and persuaded her to release him from his marriage vows so he could enter the Catholic priesthood. Although he relapsed to Anglicanism, she persevered in the faith. She had to suffer through a well-publicized court proceeding, Connelly v. Connelly, in which her apostate husband tried to regain the children he had abandoned several years earlier. Later, she founded the Society of the Holy Child Jesus, an educational order for English Catholic girls. The order was officially approved in 1887 by Pope Leo XXII. 
82. Bl. Laurence Humphreys (1571-1591). This English lawyer, well read in the Bible and in religious works, converted to Catholicism at a young man of about 18 years. He was martyred in 1591 at age 20. Pope Pius XI beatified Humphreys in 1929. Read more at www.newadvent.org/cathen/07545a.htm. 
83. Erasmus Darwin Keyes (1810-1895). This US army officer converted to Catholicism in 1866 at age 56. He authored Fifty Years' Observation of Men and Events (1884). Read more at www.newadvent.org/cathen/08631a.htm. 
84. J.R. [James Robert] Hope Scott (1812-1873). Scott was a distinguished advocate and Parliamentary barrister in England. Like his friend, Henry Manning, he converted from Anglicanism to Catholicism in the late period of the Tractarian Movement. He was received into the Catholic Church together with Manning in 1851. Scott married Sir Walter Scott’s granddaughter. His lifelong friends, Edward Badeley and Edward Bellasis, also Anglicans in the legal profession, converted at about the same time. Read more at www.newadvent.org/cathen/07467a.htm. 
85. Augustus Welby Northmore Pugin (1812-1852). Hailed as Great Britain's foremost architect and designer of the 19th century, he is also remembered for his passion for Gothic and the Roman Catholic Church, into which he was received in 1835 at the age of 22. In 1843, he wrote an “Apology for the Revival of Christian Architecture in England.” A generous man, he purchased two small houses where he financed care of sick seamen by nurses. He was a good friend of another convert, Ambrose Phillips. He remarked, “the [Anglican] service I had become accustomed to attend and admire was but a cold and heartless remnant of past glories, and that those prayers which in my ignorance I had ascribed to reforming piety, were in reality only scraps plucked from the solemn and perfect offices of the ancient Church. Pursuing my researches among the faithful pages of the old chronicles I discovered the tyranny, apostasy, and bloodshed by which the new religion had been established, the endless strifes, dissentions, and discords that existed among its propagators, and the devastation and ruin that attended its progress: opposed to all this, I considered the Catholic Church,; existing with uninterrupted apostolic succession, handing down the same faith, sacraments, and ceremonies, unaltered through every clime, language, and nation” (Allitt 46). 
86. Benjamin F. Sands (1812-1883). Sands, a rear-admiral in the United States Navy, converted to Catholicism in 1850 at age 38. He served as a member of the Catholic Indian Bureau for many years and his daughter, Rosa, became a Visitation nun. 
87. Frederick Lucas (1812-1855). Lucas was raised a Quaker and later became a lawyer, a Member of Parliament in the House of Commons, and a journalist. For a time an adherent of the Oxford Movement. His close friend, Thomas Chisholm Anstey, a recent convert, persuaded him to make a serious examination of Catholicism. In 1840, Lucas was received into the Church at age 28. Milner’s End of Controversy was a decisive influence. His wife and two of his brothers followed him into the Catholic Church. He started a Catholic periodical, “The Tablet,” in 1840. Read more at www.newadvent.org/cathen/09404b.htm. 
88. W.G. [William George] Ward (1812-1882). This English writer was a prominent leaders in the Tractarian Movement who converted from Anglicanism to Catholicism and was received into the Catholic Church in September 1845, a month before Newman. In 1844, Ward published The Ideal of a Christian Church, which argued that the Anglican Church did not bear the notes of the true Church. Rather it failed to teach Nicene Orthodoxy, it failed to guard morality, it had no saints because it rejected the counsels of perfection, it ignored the supernatural, etc. In short, it was nothing more than a schismatic body which needed to seek reunion with the true Church from which it had severed itself. The Anglican hierarchy condemned Ward, took away his university degrees, and required that Anglican leaders be required to swear to holding the 39 Articles in the sense in which they were then taught at the university. After his conversion, he worked as a professor of moral philosophy and dogmatic theology. In 1858, published “On Nature and Grace – a Theological Treatise.” As a philosopher, he argued with Newman and Kleutgen that the mind reaches certainty of the existence of God by implicit reason, and that it was left to philosophers to elucidate this certainty through explicit reason. Read more at www.newadvent.org/cathen/15552c.htm. 
89. Thomas William Allies (1813-1903). Allies received Anglican ordination in 1838 and became a scholar of repute. In his “Life’s Decision,” he records that on Sept 11, 1850, he decisively “chose to be an abject in God’s House rather than dwell in the tents of sinners.” His conversion cost him his livelihood, occupation, and prospects. He was chosen as Secretary to the Poor School Committee and appointed Lecturer on History to the Catholic University of Ireland c.1853. He played an important role in the founding of the Training College for Women at Liverpool. His written works include The See of St. Peter, the Rock of the Church, the Source of Jurisdiction and the Centre of Unity (1850); St. Peter, His Name and His Office (1852); The Formation of Christendom, 8 vols. (1861-95); and Allies’ Apologia pro Vita Sua (1880). In 1885 Pope Leo XII made Allies a Knight Commander of St. Gregory, and in 1893 presented him a gold medal for merit. Allies was married and had three sons. Read more at www.newadvent.org/cathen/01323b.htm. 
90. William Weathers (1814-1895). Weathers was born into a Welsh Protestant family but like J.R.R. Tolkien (1892-1973), he converted as a child with his mother after his father’s death. Weathers was ordained to the Catholic priesthood in 1838 and served for many years in the Franciscan school, Baddesley. He also served as rector of the seminary of Hammersmith and as a representative of the English bishops in the discussions leading up to the Twentieth Ecumenical Council of Vatican I (1869-70). He also wrote An Enquiry into the Nature and Results of Electricity and Magnetism (1876). 
91. William Jewett Tenney (1814-1883). Tennay graduated from Yale in 1832, became a lawyer, and worked as a journalist. He converted to the Catholicism and married the daughter of fellow convert, Orestes H. Brownson (1803-1876). Read more at www.newadvent.org/cathen/14512a.htm. 
92. James Roosevelt Bayley (1814-1877). Bayley received ordination in the Protestant Episcopal Church in 1835. If 1841, he resigned as rector of St. Peter’s Church in New York City and was received into the Catholic Church in 1842. He then entered a Catholic seminary in Paris and was ordained to the Catholic priesthood in 1844. He received episcopal consecration as the first bishop of the new Diocese of Newark in 1853. He participated in the Twentieth Ecumenical Council of Vatican I (1869-70) and in 1872, was appointed the eighth bishop of Baltimore. At his death, he was buried beside his aunt and fellow-convert, St. Elizabeth Ann Seton. Read more at www.newadvent.org/cathen/02228a.htm. 
93. Anne Hanson Dorsey (1815-1896). This novelist was received into the Catholic Church in 1840 at age 25. She received the Lжtare medal from the University of Notre Dame. Her works include The Student of Blenheim Forest, Flowers of Love of Memory, Guy, the Leper, and many others. Read more at www.newadvent.org/cathen/05136a.htm. 
94. Ellakim Parker Scammon (1816-1894). This US Army officer served in the Seminole War, the Mexican War, and the American Civil War. He was received into the Church in 1846 at age 31. He participated in the surveying of the Upper Lakes and taught mathematics at St. Mary's College, the Polytechnic College of Cincinnati, and Seton Hall College. Read more at www.newadvent.org/cathen/13506c.htm. 
95. Edgar P. Wadhams (1817-). Together with Clarence Walworth, Wadhams experimented for a time in Episcopalian monasticism. He converted to Catholicism and became the first Catholic bishop of the newly-established Diocese of Ogdensburg (1872). 
96. William J. Hardee (1817-1873). This convert was a U.S. Army officer who served during the Florida Indian War, the Mexican War, and the American Civil War. Read more at www.newadvent.org/cathen/07134a.htm. 
97. Oscar Wilde (1817-1880). This libertine English homosexual playwright repented and converted to Catholicism in 1900 on his deathbed. His most famous works include The Importance of Being Earnest, An Ideal Husband, and A Woman of No Importance. Read more about his conversion in Pearce’s Literary Converts. 
98. Bishop Robert Aston Coffin (1819-1885). Coffin graduated from Oxford with honors in 1840, and received Anglican ordination and was appointed a vicar at Oxford in 1843. Following John Henry Newman, he was received into the Catholic Church in 1845 at age 26. He followed Newman to Rome and was ordained to the Catholic priesthood in 1847. In 1848, Coffin joined Newman’s Oratory of St. Philip Neri in England. In 1849, however, he joined the Redemptorist order, in which he became a zealous missionary. In 1882, he was consecrated the third Bishop of Southwark. Read more at www.newadvent.org/cathen/04093c.htm. 
99. Fr. Isaac Thomas Hecker (1819-1888). Like Orestes Brownson, in some respects his mentor, Hecker converted from American Transcendentalism in 1844. In 1849, he was ordained a Catholic priest in the Redemptorist order. Preferring missionary work among American non-Catholics to pastoral work among German Catholic immigrants, he was expelled from the Redemptorists in 1857. In 1858, he obtained papal approval for an order of American missionary priests, the Paulists. His most famous works include Questions of the Soul (1855), Aspirations of Nature (1857), and the autobiographical The Diary. Hecker wrote, “all men, so far as their nature is nor perverted, are Catholics, and if they but knew their real wants they would have to do violence to themselves not to enter the Catholic Church” (Allitt 70). Read more in Conner’s Classic Catholic Converts and in Allitt’s Catholic Converts. See also www.newadvent.org/cathen/07186a.htm. 
100. William Starke Rosecrans (1819-1898). This graduate of West Point later became a professor there until 1847. He was received into the Catholic Church in 1845 at age 26. He later served as an officer during the American Civil War, as U.S. Minister to Mexico (1869-81), as a congressman, and as registrar of the U.S. Treasury (1885-93). Rosecrans’ younger brother, Sylvester Harden Rosecrans (1827-1878), was a fellow convert. Read more at www.newadvent.org/cathen/13191c.htm. 
101. Richard Simpson (1820-). Simpson was ordained to the Anglican priesthood in 1843. He studied at Oxford with John Henry Newman and followed Newman into the Catholic Church in 1846, despite the fact that he would be ineligible for the Catholic priesthood because he was married. Like Newman’s, his conversion embarrassed his High Church Anglican colleagues. Simpson was known for his criticism of Catholic bishops and cardinals. 
102. Augustine F. Hewit (1820-). Hewit, an American Congregationalist, converted to Anglicanism under the influence of Francis Baker. In 1845, Hewit was ordained an Episcopalian priest. In 1846, however, he converted to Catholicism, and became a Catholic priest in 1847. He joined the newly-founded Paulist order in 1858 and defended the Ultramontane position in the period leading up to the definition of papal infallibility at the Ecumenical Council of Vatican I (1869-70). 
103. James Longstreet (1821-1904). This U.S. army officer served in the Mexican War and in the American Civil War. He was received into the Church in 1877 at age 56. He served as the U.S. Minister to Turkey from 1880-81. Read more at www.newadvent.org/cathen/09354a.htm. 
104. Onno Klopp (1822-1903). This historian became convinced of the truth of Catholicism through his historical studies. He was received into the Church in 1873 at age 51. Read more at www.newadvent.org/cathen/08668a.htm. 
105. George Dering Wolff (1822-1894). Son of a prominent German Lutheran divine, Wolff converted to Catholicism in 1871 at age 49. In 1876, he co-founded the American Catholic Quarterly Review and contributed articles on apologetic theology. His wife, Sarah Hill, and brother, Christian Wolff, also converted to Catholicism. Read more at www.newadvent.org/cathen/15682a.htm. 
106. Coventry Patmore (1823-1896). Patmore, an English Metaphysical poet, wrote The Angel in the House, and The Unknown Eros. He was received into the Catholic Church at the time of his second marriage. 
107. John Gray Foster (1823-1874). This US army officer converted to Catholicism in 1861 at age 38 during Burnside’s North Carolina expedition in the American Civil War. Read more at www.newadvent.org/cathen/06155b.htm. 
108. Friedrich Bernard Christian Maassen (1823-1900). This professor of law converted to Catholicism shortly after his graduation in 1851. In 1873 he became a member of the Vienna Academy of Sciences. From 1882-97, he was a member of the Supreme Court of the Austrian Empire. At first sympathetic to Dцllinger, he explicitly retracted all his statements in favor of the Old Catholics in 1882. He wrote zealous condemnations of the Prussian Kulturkampf and struggled to form a Catholic Conservative party in Styria. Read more at www.newadvent.org/cathen/09479a.htm. 
109. James Alphonsus McMaster (1820-1886). The son of a prominent Presbyterian minister, he converted to Catholicism in 1845 at age 25. He entered the Redemptorist novitiate in Belgium, but decided he lacked a calling to the religious life. McMaster became known as the editor of a periodical, “The Freeman's Journal.” Two of his three daughters entered the religious life. Read more at www.newadvent.org/cathen/09506a.htm. 
110. Francis Richard Wegg-Prosser (1824-1911). Wegg-Prosser was a member of Parliament from 1847 to 1852. His conversion to Catholicism in 1852 ruined his political career. He donated land and funds for the construction of a church and monastery for the English Benedictine Congregation. He married and had two sons and two daughters. Read more at www.newadvent.org/cathen/15576a.htm. 
111. Andrew F. Monroe (1824-1872). Monroe was nephew of the US President of the same name and younger brother of the convert, James Monroe (1799-1870). He served in the US navy during the Mexican War and converted to Catholicism in 1853 at age 29 during a naval expedition to China. In 1854, he joined the Jesuits and was ordained to the Catholic priesthood in 1860. For many years he served on the faculty of St. Francis Xavier’s College in New York. See also www.newadvent.org/cathen/10508b.htm. 
112. Eliza Allen Starr (1824-1901). This American convert wrote seven books on Catholic art and founded the art department at the University of St. Mary in South Bend, Indiana, for which she received the Notre Dame’s Laetare Medal, the first woman to win this honor. Raised a Protestant, her faith was shaken at the age of 22 when she heard the Unitarian preacher, Theodore Parker. She struggled through nine years of protracted religious crisis before finally entering the Catholic Church in 1854 with the guidance of her cousin, George Allen, who had already converted. For most of her Catholic life she was a third-order Dominican. 
113. Thomas Scott Preston (1824-1891). Ordained an Episcopalian presbyter in 1847, this author and preacher was a determined adherent of the High Church party. Eventually rejecting as untenable the theory that the Anglican Church was a legitimate branch of the One, Holy, Catholic, Apostolic Church, he was received into the Church in 1849 at age 25. In 1850, he was ordained to the Catholic priesthood. Later vicar-general, he wrote numerous works including Reason and Revelation (1868), Vicar of Christ (1878), The Protestant Reformation (1879), Protestantism and the Church (1882), Protestantism and the Bible (1888), and Christian Unity (1881). Read more at www.newadvent.org/cathen/12402b.htm 
114. Sylvester Harden Rosecrans (1827-1878). Rosecrans converted in 1845 at age 18 following the example of his elder brother, William Starke Rosecrans (1819-1898). The younger Rosecrans was ordained to the Catholic priesthood in 1852 and became first Bishop of Columbus in 1868. Read more at www.newadvent.org/cathen/13191c.htm. 
115. Henry Nutcombe Oxenham (1829-1888). Oxenham was educated at Oxford and received Anglican orders c.1850. He converted to Catholicism and was received into the Catholic Church by fellow-convert, Cardinal Henry Edward Manning (1808-1892). His dream was to reunite the Anglicans with the Catholic Church. He was known to have opposed the definitions of the Twentieth Ecumenical Council of Vatican I (1869-70), but he never left the Church to join the Old Catholics as did his friend, the famous Prof. Dцllinger. He received last rites from his friend and fellow-convert, Fr. Lockhart. Read more at www.newadvent.org/cathen/11365a. 
116. Mary Agnes Tincker (1831-1907). This American novelist wrote under her initials M.A.T. She converted to Catholicism in 1855. Her best known works include Grapes and Thorns (1874) and The House of Yorke. 
117. Thomas Andrew Becker (1832-1899). Raised by German Protestants, Becker converted to Catholicism as a young man. He was later ordained to the Catholic priesthood in 1859 and later served as the first Bishop of the new Diocese of Wilmington, Delaware and the sixth Bishop of Savannah, Georgia. Read more at www.newadvent.org/cathen/02382a.htm. 
118. Florence Marryat (1838-1899). This English novelist and actress wrote Love's Conflict, Too Good for Him, and Woman against Woman while living in India. She was interested in Spiritualism and wrote about it also. Her conversion to Catholicism was not well known during her life. Read more at www.newadvent.org/cathen/09715a.htm. 
119. Fr. Gerald Manley Hopkins, SJ (1844-1889). Born to High Church Anglican parents, even at an early age, he searched a religion which could speak with true authority. While a student at Oxford, he came under the influence of Newman, who received him into the church in 1866. In 1868, he entered the Jesuits. For a time he stopped writing entirely, but began again in 1875 with renewed zeal. His The Wreck of the Deutschland describes the sinking of the Deutschland, which had carried five nuns among its passengers. His poetry will “always be among the greatest poems of faith and doubt in the English language,” according to the critic Glen Everett. Read more: www.newadvent.org/cathen/16045b.htm. 
120. Leon Bloy (1846-1917). 
121. Francis Tiernan (1846-1920). This American novelist wrote under the pseudonym Christian Reid. 
122. Basil Maturin (1847-1915). Known for his Catholic writings, Maturin was an Englishman who converted in 1897, was ordained to the Catholic priesthood, and made lecture tours of the USA in 1913 and 1915. He was killed aboard the infamous Lusitania. 
123. Joel Chandler Harris (1848-1908). Harris was a kind of early anthropologist who collected the stories he had heard recounted by slaves during his children into the famous Uncle Remus Stories (1881-1905). He worked as a journalist in Atlanta. 
124. Rose Hawthorne Lathrop (1851-1926). Lathrop’s father was the famous novelist, Nathaniel Hawthorne. She converted together with her husband, George Lathrop, in 1891. After the death of their only child, her husband became an alcoholic and she separated from him in 1893. She went on to become a third-order Dominican and to found the Servants for the Relief of Incurable Cancer. Read more in Conner’s Classic Catholic Converts. 
125. Martha Moore Avery (1851-). Raised a Unitarian in Maine, Avery became a Marxist after her husband’s death in 1890. Her daughter, whom she had sent to a Catholic boarding school, converted to Catholicism and later became a nun. Avery followed her daughter into the Catholic Church in 1903. Avery’s influence played a role in the conversion of David Goldstein, with whom she co-authored Socialism: The Nation of Fatherless Children (1903). 
126. Vladimir Segeiovich Solovyov (1853-1900). A friend of Dostoevsky and a teacher of Berdayev, Solovyov is considered by many to be the greatest philosopher and theologian produced by the Russian Orthodox Church. However, Solovyov converted to Catholicism after wide reading in the history of the early Church and the Russian thinker, Pyotr Chaadayev (1794-1856), who viewed the papacy as a visible symbol of unity, under which all Christians should unite (though himself, he remained in the Orthodox Church, for there was minimal Catholic presence in European Russia at the time). Solovyov’s Russia and the Universal Church outlines the historical evidence for early Eastern Christians’ belief in the supremacy of Peter’s successor. Solovyov reasoned that in the absence of a clear breach between Rome and the Russian Church, the division was de facto only and it was possible to be both Russian Orthodox and in communion with the Holy See. Solovyov was received into the Catholic Church in 1896 by Fr. Nicholas Tolstoy, the first Russian Byzantine Catholic priest. Solovyov’s other notable works include The Meaning of Love, Lectures on Divine Humanity, The Crisis of Western Philosophy, Philosophical Principles of Integral Knowledge, The Justification of the Good, and Critique of Abstract Principles. Read more at www.stmichaelruscath.org/soloviev.htm. 
127. Francis Marion Crawford (1854-1909). This American novelist spent much of his youth in Rome and converted to Catholicism as a young man. His Mr. Isaacs (1882), Dr. Claudius (1883), and A Roman Singer (1884) brought him fame and literary success. In total, he wrote forty novels and one play and an important essay, “The Novel: What it is” (1904). Read more at www.newadvent.org/cathen/16030a.htm. 
128. Sir Bertram Windle (1858-1929). The son of an Anglican vicar in Ireland, Windle converted to Catholicism in 1883 at age 25, noting “most of my Romeward path was trodden amongst books I had read myself or at least on to the threshold of the Church before I ever spoke to a priest or even to any Catholic on the subject” (Allitt 168). He became a distinguished English scientist (embryology, morphology, myology, and teratology), dean of the medical faculty at Birmingham, and president of Queen’s College at Cork, Ireland. He was elected a fellow of the Royal Society in 1899 and was knighted for his service to England. Windle worked as a professor of anthropology at the University of Toronto from 1919-29. His articles on Darwinism were particularly notable (Allitt 167-172). 
129. Henri Bergson (1859-1941). Bergson achieved fame as a panentheist philosopher. Late in his life he converted to Catholicism. For more about his works, refer to homepages.which.net/~radical.faith/thought/bergson.htm. 
130. Ellen Gates Starr (1859-1940). Niece to the convert, Eliza Ellen Starr, Ellen G. Starr won fame for cofounding with Jane Addams the Hull House ministry to the poor in West Chicago. Starr remained unmarried all her life to increase her effectiveness in service. At Hull House, Starr taught classes on Dante, Shakespeare, and Browning. She converted to Catholicism in 1920, at age 60. 
131. Frederick Rolfe (1860-1913). After his conversion, Rolfe, a British novelist, used fiction to advance Catholic claims. Rolfe was enrolled in seminary but ejected twice due to his problems with debt and idleness. His works include Hadrian VII (1904). Hardly a morally exemplary Catholic, Rolfe was known for homosexual relationships. 
132. Gaillard Hunt (1862-1924). This distinguished historian converted to Catholicism and served as president of the American Catholic Historical Association (ACHA). His work argued that American democracy was rooted in the Catholic theological tradition of natural law. 
133. Elizabeth Kite (1864-1954). This American convert was an academic historian and the first woman to receive a doctorate from Villanova University. Raised a Quaker, he converted to Catholicism in 1904 at the age of 40 after a religious experience involving a crucifix. She took a vow of celibacy after discovering that the man she loved was married and eventually became a third-order Franciscan. Over a period of years, she persuaded fifteen members of her extended family to convert as well. Kite’s writings attempted to show that the Catholic faith had played a key role in American independence through the decisive assistance of Catholic France against the British. 
134. Algar Thorold (1866-1936). Thorold, the son of an Anglican bishop, became known as the editor of the Dublin Review. 
135. Pearl Craigie (1867-1920). This American novelist wrote under the pseudonym John Oliver Holmes and was widely read in England in the 1890s. 
136. Paul Claudel (1868-1955).This French poet converted in 1886 at the Cathedral of Notre Dame de Paris. His poems include “The Tidings Brought to Mary,” “The Satin Slipper,” and “Your Face, Lord.” He became a Benedictine oblate (lay associate) and later worked in the diplomatic service, including as ambassador. 
137. Mgsr. Robert Hugh Benson (1871-1914). In 1882, his father, Edward White Benson, was named Archbishop of Canterbury. In 1895, his father ordained him to the Anglican priesthood. Following his father’s death in 1896, he traveled through Egypt, the Holy Land and Syria for several months and was struck by the provinciality of the Anglican Church. In 1902, he began to have suspicions of the truth of the Catholic Church and in 1903 was received into the church. In 1904, he was re-ordained a Catholic priest and went to Cambridge to serve in the Catholic parish there. He describes his conversion journey in his spiritual autobiography, Confessions of a Convert (1913). His fictional works include The History of Richard Raynal, Solitary (1905) and The Holy Blessed Martyr Saint Thomas of Canterbury (1908). He conducted three preaching tours across the USA in 1910, 1912, and 1914. Other writings are accessible at www.nd.edu/~duitvlug/benson/. 
138. Aubrey Beardsley (1872-1898). Beardsley was an artist whose work included many satires. Always deeply religious, he converted to Catholicism late in his life (1895). 

139. Alexis Carrel (1873-1944). This physician and medical professor and researcher received the Nobel Prize in Physiology in 1912 “in recognition of his work on vascular suture and the transplantation of blood vessels and organs.” During WWI, he helped devise the Carrel-Dakin method of treating war wounds. 
140. G.K. (Gilbert Keith) Chesterton (1874-1936). Troubled in his adolescence with thoughts of suicide, Chesterton converted to Anglicanism and then to Catholicism in 1922. He was convinced by 1911 that he ought to convert, but remained an Anglican for eleven more years out of respect for the desires of his Anglo-Catholic wife, Frances. Finally at the age of 48, after a pilgrimage to Jerusalem and in fulfillment of a vow made before a statue of the Blessed Virgin Mary in Italy, Chesterton was received into the Church. At the time of his conversion, he was the most widely read journalist in England and his books are still widely read today, notably Orthodoxy: The Romance of Faith (1908), Heresies (1905), The Thing: Why I am a Catholic, St. Francis of Assisi, St. Thomas Aquinas: The Dumb Ox, The Man Called Thursday, and The Everlasting Man (1925), the last of which was instrumental in the conversion of C.S. Lewis to Christianity. His story is detailed in his Autobiography (1936) and in Conner’s Classic Catholic Converts. 
141. Max Scheler (1874-1928). This German philosopher of Lutheran and Jewish parentage converted to Catholicism as an adolescent. 
142. Sheldon Delany (1874-1935). This Episcopalian priest converted first to Anglo-Catholicism, and then to Catholicism. His book, Why Rome? provides an explanation of his reasons for converting. His influence was central in the conversion of a parishioner, Katherine Burton. 
143. Fr. C.C. (Cyril Charles) Martindale, S.J. (1879-1963). After his conversion, he joined the Jesuits and became one of England’s best-known priests. He wrote the most famous biography of fellow convert Robert Hugh Benson and an influential book on Catholic sexual ethics, The Difficult Commandment (1925). He is described in Conner’s Classic Catholic Converts. 
144. Leonid Ivanovich Fyodorov (1879-1935). Fyodorov enrolled in the Ecclesiastical Academy of the Russian Orthodox Church at Saint Petersburg in 1901. His studies of church history and the Fathers inclined him toward monasticism and Catholicism. He attended the homilies at the Latin Rite Catholic parish in St. Petersburg. Fyodorov’s discussions with the Catholic priest, Father Jan Szyslawski, and with the Catholic Metropolitan in L’vov, Andrew Sheptytsky (1865-1944), convinced him to convert to Catholicism. His Orthodox Rector, Archimandrite Theophan, also convinced of the truth of Catholicism but unwilling to take the radical step of conversion, told him, “I know where you wish to go, and why. Go, and may God go with you!” In 1902, Fyodorov was received into the Catholic Church in Rome and was ordained to the priesthood in 1911 by Bishop Michael Mirov, the Bulgarian Greek-Catholic Bishop at Constantinople. When he returned to Saint Petersburg at the outbreak of World War I, he was arrested as a spy, and was sent into exile beyond the Urals for three years. After the Tsar’s abdication, all political and religious prisoners and exiles were granted amnesty and Fyodorov returned to Petersburg, where six Greek Catholic priests reopened their parish.                                                                                                                 Within days, the Russian Rite Catholic jurisdiction was founded and Fyodorov appointed Exarch by Pope Saint Pius X. Fyodorov reportedly prophesied, “Russia will not repent without travelling the Red Sea of the blood of her martyrs and numerous sufferings of her apostles.” The Bolsheviks suppressed the Russian Rite parishes in Petrograd and Moscow in 1922 and arrested Fyodorov and thirteen priests in 1923. Fyodorov was imprisoned for spreading among the Russian Orthodox the idea of union with the Catholic Church. 
145. Alfred Noyes (1880-1958). Noyes was an Englishman who converted to Catholicism in 1927 at age 47 after his wife’s premature death. At the time of his conversion, he was already famous as an author and professor of English at Princeton University from 1913-25. Noyes was knighted for his service to England. His most famous student was F. Scott Fitzgerald. Read more about his conversion in his spiritual autobiography, The Unknown God (1934), and in Pearce’s Literary Converts. 
146. Bishop Pavlos Meletiev (1880-1962). As a young man, Meletiev became a Russian Orthodox monk in the famous Solovetski monastery in Akhangelsk. He was ordained to the priesthood in 1908. The Bolsheviks arrested him in 1917 and sentenced him to five years of hard labor. He worked for a short time as an underground priest, was rearrested, and was sentenced to seven years at the notorious work camp at Karaganda. In 1942, during the German occupation of western Russia, Meletiev was consecrated as Bishop of Briansk. When the Germans began their retreat, Meletiev fled Russia and went to Rome. Meletiev had already come to believe it necessary that the Orthodox be reunited with Peter’s successor and was received into the Catholic Church in 1946. For the remainder of his life, he served Russian Catholic refugees in Germany and Belgium. 
147. Carlton Hayes (1882-1964). Hayes, the son of a Baptist doctor, converted to Catholicism in 1904 at age 22, but Catholicism did not come to dominate his intellectual vision until after his marriage to a Catholic woman in 1920. He spent most of his life working as a history professor at Columbia University. During World War II, he served as American ambassador to Spain. His works include A Political and Social History of Modern Europe (1916), The Historical Evolution of Modern Nationalism (1931), and Nationalism, a Religion (1960). He also co-founded the American Catholic Historical Association (ACHA), received the Notre Dame’s Laetare Medal, and was the first Catholic elected president of the American Historical Association (AHA). 
148. Eric Gill (1882-1940). Gill, the son of an Anglican clergyman, passed through periods in Fabian socialism and esoteric religions before converting to Catholicism in 1913. He became famous in both England and the USA as a leader in the interwar Catholic revival. His contribution included woodcuts, sculptures, and illustrations as well as for his criticism of industrial society. Gill’s most famous work is the Stations of the Cross at Westminster Cathedral, beginning in 1914. Gill was a Third-order Dominican and led a Catholic craft community in Sussex (Allitt 169). Gill attacked the aesthetic of English Catholicism of the 1920s and 1930s. He defended D.H. Lawrence’s philosophy of sex as reconcilable with Catholicism and succumbed to sexual temptation on several occasions. Read more about his conversion in Pearce’s Literary Converts. 
149. Jacques Maritain (1882-1973). Jacques Maritain was raised a Protestant. He met Raisa, a fellow philosophy student in Paris c.1900, and the two made a pact that they would commit suicide together if they had not, within a year, discovered the meaning of life and existence. The influence of Henri Bergson and Leon Bloy led them to the Church, which they entered in 1906 (when Jacques was 24). Maritain was instrumental in the revival of St. Thomas Aquinas and wrote significant works in social and political philosophy, emphasizing virtue. He taught at Princeton from the mid-1940s until 1961. His works include Man and the State (1951), Creative Intuition in Art and Poetry (1953), and On the Philosophy of History (1957). Their story is also included in Conner’s Classic Catholic Converts. 
150. Sigrid Undset (1882-1949). This Norwegian woman received the Nobel Prize for Literature in 1928 “for her powerful descriptions of Northern life during the Middle Ages” in her novel, Kristin Lavransdatter. She was received into the Catholic Church in 1924 and is known also for her biography of Catherine of Siena and autobiographical works, Etapper (Stages on the Road) and Elleve aar (The Longest Years). 
151. Compton Mackenzie (1883-1972). This Oxford graduate and British novelist converted to Catholicism in 1913 at age 30, stating that it was “not to be regarded as a conversion, but as a submission, a logical surrender to an inevitable recognition of the fact that Jesus Christ had founded his Church upon the rock of Peter” (Allitt 288). He was heard frequently on British radio during the 1930s and 1940s and later became a television celebrity. His works include The Passionate Elopement (1910), Carnival, Guy and Pauline, Sinister Street, The Parson’s Progress, He was a less than exemplary Catholic layman; his adulterous affairs continued after his conversion and he was estranged from his wife for many years as a result. Read more about his conversion in Pearce’s Literary Converts. 
152. Shane Leslie (1885-1971). Leslie, a cousin of Winston Churchill, was raised in a prominent Anglo-Irish Protestant family. Influenced by converts Robert Hugh Benson and Basil Maturin, Leslie converted to Catholicism in 1906. His conversion scandalized his family. He traveled through the USA where he won the adoration of the young F. Scott Fitzgerald. He is remembered for his campaigning in favor of Irish home rule and for his biography of Cardinal Manning (Allitt 184-185). 
153. Siegfried Sassoon (1886-1967). Sassoon, an English pacifist “soldier poet,” joined the Roman Catholic Church in 1957. In 1917, he single-handed captured some German trenches in the Hindenburg Line and was recommended for the Victoria Cross. In 1917, while back in England recuperating from wounds, he threw his military cross into the river and wrote A Soldier's Declaration, which attacked the cause of WWI. His best known works were The Memoirs of a Fox-Hunting Man (for which he received the Hawthorden Prize in 1929), The Daffodil Murderer (1913), The Old Century (1938), The Weald of Youth (1942), Memoirs of an Infantry Officer (1930), Sherston's Progress (1936), Siegfried's Journey (1945), and The Path to Peace (1960). In 1957, he received the Queen's Medal for Poetry. Read more about his conversion in Pearce’s Literary Converts. 
154. Dame Edith Sitwell (1887-1964). This British literary star was a prolific poet led to the Catholic Church by Fr. Philip Caraman, S.J. Read more about his conversion in Pearce’s Literary Converts. 
155. Msgr. Ronald Knox (1888-1957). Knox, the son of a Low Church Anglican bishop, was first attracted to Catholicism in 1903 at age 15 when he read Benson’s Light Invisible. In 1912, he took a vow of celibacy and was Catholic on all points besides Roman primacy. In 1917, at age 29, Knox was received into the Catholic Church by another convert, C.C. Martindale. Knox believed the Anglican Church would eventually be reunited to Rome; the Church of England was a “true branch of the Latin Church of the West, which through an accident of history has been partly severed from the trunk. He was feloniously held in bondage by the state.” After his conversion, he became the chaplain for Catholic students at Oxford. In 1932, he agreed to publish an exchange of articles with the agnostic Arnold Lunn in the book Difficulties. In the 1940s, he translated the Bible from the Latin Vulgate. His books include Enthusiasm, Let Dons Delight, The Belief of Catholics, and God And The Atom. He is sometimes called the “Twentieth-century Newman,” because of his intellectual stature and biographical similarities: like Newman, he was a star undergraduate scholar, was an Anglican priest and lived and worked with students at Oxford before his conversion, wrote philosophical tracts, and continued to work at Oxford after being received into the Catholic Church. His story is detailed in his autobiographical Spiritual Aeneid (1918) and in Conner’s Classic Catholic Converts. 
156. Sir Arnold Lunn (1888-1974). Lunn was born in India, the son of a medical missionary. For many years an outspoken agnostic, he was received into the Catholic Church in 1933 at age 45 by Msgr. Knox, the very clergyman with whom he had engaged in theological controversy decades before (cf. Knox and Lunn, Difficulties). In his life, Lunn wrote 54 books, about a third concerning mountaineering, a third concerning skiing, and a third concerning religion, including the autobiography of his conversion, Now I See. He invented the slalom style of skiing. Other Christian books include Roman Converts, The Third Day (1945), Enigma (1957), And Yet So New (1958), The Cult of Softness (1965) and Christian Counter-Attack (1969). His lengthy controversy with CEM Joad, before Joad’s conversion to Christianity, can be read in Is Christianity True (1933). 
157. Christopher Dawson (1889-1970). Dawson, the grandson of an Anglican clergyman, converted in 1914 at age 25, convinced that the Anglo-Catholicism of his youth lacked an adequate principle of authority. He became famous as a cultural historian, educational theorist, and social commentator. His works include The Age of the Gods (1928), Progress and Religion (1929), The Making of Europe (1946), Religion and Culture (1948), Religion and the Rise of Western Culture (1950), and The Dividing of Europe (1970), and Christianity and the Soul of Europe. In 1958, Dawson became the first holder of the Stillman Chair in Catholic Studies at Harvard Divinity School, named for another convert, Chauncey Stillman. Dawson declared, “I believe that the study of Christian culture is the missing link which it is essential to supply if the tradition of Western education and Western culture is to survive, for it is only through this study that we can understand how Western culture came to exist and what are the essential values for which it stands.” Read more in Conner’s Classic Catholic Converts and in Pearce’s Literary Converts. 
158. Reginald Dingle (1889-). Author of The Faith and Modern Science (1935), Dingle converted in 1919 at age 30. 
159. Katherine Burton (1890-1969). Burton first entered a Catholic church seeking solace during her husband’s workaholism and nervous breakdown. Following her priest, Sheldon Delany, she converted first to Anglo-Catholicism, and then to Catholicism. When her husband committed suicide, she took up writing as a way to support their three young children. Burton became the first woman columnist in a Catholic journal. Her column, “Woman to Woman,” was published monthly for thirty-six years and was well-read and influential from 1933-69. 
160. Katherine Anne Porter (1890-1980). Porter was a significant American author, famous for her novels Ship of Fools and The Never-Ending Wrong, and for her short stories. One of her five major short stories collections, The Collected Stories of Katherine Anne Porter (1965) won her the National Book Award and a Pulitzer Prize. 

161. Theodore Maynard (1890-1956). Maynard, an Englishman whose parents were Calvinist missionaries to India with the Salvation Army and the Plymouth Brethren. In 1905, he finally produced the conversion experience his parents expected from him and went to the USA in 1909 to study to become a Congregationalist minister. He was received into the Catholic Church in 1913 at age 23 in the Brompton Oratory of London. He was sliding into “humanitarian skepticism” before reading G.K. Chesterton’s Orthodoxy (1908), which prompted him into the Catholic Church years before its author. Maynard immigrated to the USA in 1920 and taught history at a variety of American Catholic colleges and became one of the most important historians of Catholicism in America. He also contributed to Eye Witness, a journal aimed at weakening financial and political corruption in England founded by the convert Cecil Chesterton and his friend Hillaire Belloc. 
162. Claude McKay (1890-1948). A Jamaican writer, McKay is remembered as one of the most prominent figures from the Harlem Renaissance. His poems include “If We Must Die” and his novels include Home to Harlem (1929), Banjo (1929), and Banana Bottom (1933). During the 1920’s, McKay flirted with Communism and even travelled to Russia to examine Soviet Communism. Thereafter losing faith in Communism, he began examining the spiritual and political leaders in Harlem, and eventually converted to Catholicism. 
163. St. Edith Stein (1891-1942). Raised a Jew, Stein searched after truth in philosophy and the autobiography of St. Teresa of Jesus brought her convinced her of the truth of the Catholic faith. In 1922 she was baptized a Catholic. In 1933 she entered the religious life, taking the Teresa Benedicta of the Cross. She was gassed and cremated at Auschwitz on August 9, 1942, during the Nazi persecution. Her heroism and profound spirituality left in her keen writings were recognized in 1987, when she was canonized. Her story is also included in Conner’s Classic Catholic Converts. 
164. Mother Catherine Abrikosova (1892-1936). Abrikosova, a member of the Russian intelligentsia, converted to Catholicism with her husband, Vladimir, after a period as Freethinkers. She cited St. Catherine of Siena’s writings as powerful influences upon her religious development. The Abrikov home became the center of the Russian Byzantine Catholic community in Moscow. Abrikosova and her husband decided to vow celibacy in marriage and to enter the religious life. Vladimir was ordained a priest in the newly-formed Russian Byzantine Catholic Church; Catherine became the head of a women’s community of Dominican tertiaries who used the Russian liturgical rite. Abrikosova died from cancer contracted while imprisoned by the Bolsheviks. Read more at www.stmichaelruscath.org/motherca.htm. 
165. J. R. R. (John Ronald Reuel) Tolkien (1892-1973). This English literary giant featured Christian themes in his fantasy literature, including The Hobbit and the Lord of the Rings series. He converted to Catholicism with his mother, who left the Anglican Church and became Catholic shortly after her husband’s death, while J.R.R. a boy of about 8 years of age. 
166. Catherine de Hueck Doherty (1896-1985). Doherty, a Russian aristocrat, was baptized Russian Orthodox and later converted to Catholicism. She raised the conscience of the Catholic Church in North America to implement practically the Church’s social doctrine in the face of Communism. She and her husband narrowly escaped the Bolsheviks in 1917 and fled to England. In 1930, she renewed a promise she had made to God in the midst of the Russian Revolution, sold all her possessions, and went to live and minister in the slums of Toronto, where she established Friendship House and lived out the spirituality of St. Francis of Assisi. Slander forced the closing of the house in 1936 and she opened another Friendship House in Harlem in 1938. She returned to Toronto after some time, discouraged at the change of direction of the Friendship House and established the first Madonna House there in 1954. Her followers opened houses in many places in North and South America, Europe, Russia, Africa, and the West Indies. Her best known book is Sobornost. Doherty plays a prominent role in Thomas Merton’s spiritual autobiography, The Seven Storey Mountain. Read more at www.stmichaelruscath.org/baroness.htm. 
167. Helen Iswolsky (1896-1975). Iswolsky, a member of the Russian intelligentsia, was the daughter of a former Czarist diplomat and Sorbonne graduate. A friend of fellow converts, Dorothy Day and Catherine de Hueck Dougherty, she became widely known in the intellectual circles of Paris and New York, were she was a parishioner of the Russian Byzantine Catholic parish. She served on the faculty of Fordham University, authored several books and articles, and was an editor of the journal, “The Third Hour.” Read more at www.stmichaelruscath.org/heleni.htm. 
168. Dorothy Day (1897-1980). This remarkable woman’s work for the poor began to bear lasting fruit after her conversion to the Catholic faith in 1927. He conversion also marked a sharp break with her past of sexual promiscuity, an abortion, and a child from a common-law marriage. She is best known for founding the newspaper, the Catholic Worker. She also founded several rural communes based on the principles of Distributism, a political-economic theory developed by English Catholic thinkers. Day’s story is included in Conner’s Classic Catholic Converts. Read more at www.catholicworker.org/dorothyday. 
169. Roy Campbell (1901-1957). Campbell, South African by birth, was educated at Oxford and fought in the Spanish Civil War. He is best known as a poet. In 1935, he and his wife were received into the Catholic Church and had their marriage sacramentalized. Campbell described his conversion in his poem, “The Fight.” He is also remembered for his epic poem, “Flowering Rifle: A Poem from the Battlefield of Spain.” 
170. Ross S.J. Hoffman (1902-1979). Hoffman was an American historian of Europe at New York University. After his conversion in 1932 at age 30, he moved to Fordham University, where he taught for many years. He served as president of the American Catholic Historical Association (ACHA). 
171. Christopher Hollis (1902-1977). Hollis, the son of an Anglican bishop, converted in 1924 at age 22. Already notable as a former president of the Oxford Union and captain of an undefeated Oxford debating team, he later became known as an economist, member of Parliament from 1945-55, and Catholic writer. 
172. Mortimer J. Adler (1902-2001). Raised a Jew in an American Reform synagogue, he became fascinated with philosophical theology while reading St. Thomas Aquinas in college. For several decades, he fine-tuned Aquinas’ 5 ways and Anselm’s Ontological Argument, concluding that theism is proven beyond a reasonable doubt (How to Think about God: A Guide for Pagans 1980). In 1984, he converted to Christianity while fallen ill and was baptized into the Episcopal Church of the USA. In 1999, he converted to Catholicism. His explains his argument for Christianity in Truth in Religion: The Plurality of Religions and the Unity of Truth (1991). Read more at radicalacademy.com/adlerbio.htm. 
173. Arthur Evelyn St. John Waugh (1903-1966). Waugh, an Oxford graduate and famous British novelist, wrote Officers and Gentleman, Decline and Fall (1928), A Handful of Dust (1934), Brideshead Revisited (1945), which was made into a television series, The End of the Battle, Sword of Honor (a trilogy), and many other works. He entered Oxford as an atheist, eventually became an Anglican, and converted to Catholicism in 1930 at age 27. He declared that after his reception into the Church, “there was no joy at all, only a somber apprehension…On firm intellectual conviction but with very little emotion I was admitted to the Church” (Allitt 292). Before his conversion, he had divorced his adulterous wife and knew when he converted that he might never be able to marry again. However, the failed marriage was annulled and he married Laura Herbert, with whom he had six children. Waugh fought in World War II in Yugoslavia. He also wrote a biography of fellow convert Ronald Knox. Waugh was unenthusiastic about the implementation of Vatican II in England. 
174. Malcolm Muggeridge (1903-1990). Muggeridge was one of the most prominent converts of the twentieth century. He was raised a socialist and graduated from Cambridge in 1924, after which we went to India and Egypt as a teacher and journalist. He became disillusioned with communism after visiting the Soviet Union, where he saw Josef Stalin's administration intentionally starving millions of Ukrainians. For much of his life, he was an editor of the British humor magazine “Punch,” author, BBC journalist, and a philanderer. His television documentary about Mother Theresa first brought her to the attention of the world and his growing friendship with her led in time to his conversion, which is described in his book, Jesus Rediscovered. He and his wife entered the Church in 1983. His opposition to artificial birth control ended in his controversial resignation as Rector of Edinburgh University. He also wrote Something Beautiful for God about Mother Theresa. 
175. John Van Neumann (1903-1957). This Hungarian mathematician, raised a Jew, is known for designing an architecture for a self-replicating system. He taught quantum theory at Princeton University in the 1930s, was a consultant to the Los Alamos Scientific Laboratory (1943-1955) and is hailed as a pioneer of game theory and computer science. 
176. Clare Booth Luce (1903-1987). Luce is remembered as a playwright, novelist, U.S. ambassador to Italy, wife of Time magazine publisher, Henry Luce, and as the first U.S. congresswoman from Connecticut (elected in 1949). Under Presidents Nixon, Ford and Reagan, she served as a member of the President's Foreign Intelligence Advisory Board. She edited the book Saints for Now. She came into the Catholic Church in 1946 under the influence of Bishop Fulton Sheen. Read more in Conner’s Classic Catholic Converts. 
177. Eva Ross (1903-). This American sociologist converted in 1927 and became the first Catholic laywoman to become a professional academic. She also taught economics and anthropology. In 1942, she was elected president of the American Catholic Sociological Association, thereby becoming the first woman president of a Catholic scholarly association. Her best known book is Social Origins (1936). 
178. Graham Greene (1904-1991). Greene, an Oxford graduate, is known widely as a significant American literary figure. He was baptized into the Catholic Church in 1926 at age 22. His novels include The Man Within (1929), Stamboul Train (1932), Brighton Rock (1938), The Heart of the Matter (1948), Orient Express (later made into a well-known film), The Quiet American (1945), and The Power and the Glory (1939), his most-praised. Greene fought in World War II in West Africa. Not always an exemplary Catholic, he was known to have had several mistresses after the war’s end. Greene was unenthusiastic about the implementation of Vatican II in England. 
179. Karl Stern (1906-1975). This former Jew was fled Nazi Germany and settled in Quebec, working as a neuropsychiatrist. He wrote of his religious journey in the autobiography, The Pillar of Fire (1951). His story is included in Conner’s Classic Catholic Converts. 
180. Fr. Frederick C. Copleston, SJ (1907-1994). Copleston was raised a strict Anglican, but while a teenager, he wrote an essay comparing the Anglican Church with the Catholic Church in which he argued that despite the dark moments of the Catholic Church (Torquemada, Smithfield, certain Popes, etc.), “it had at any rate upheld ideals of sanctity and otherworldliness and had not equated true religion with being an English gentleman.” He announced just before his 18th birthday that he had decided to convert to the Catholic Church. His conversion decision was also powerfully influenced by the Catholic saints and mystics, especially St. Teresa of Avila and St. John of the Cross. Though at first his father threatened to disown his son, his anger passed, and he paid for Copleston’s education at Oxford University. Copleston graduated in 1929 and joined the Jesuits; he was ordained a priest in 1937. He became a professor of philosophy and joined the faculty of Heythrop College in London in 1939, where he taught for over thirty years. He is famous for his 9-volume history of philosophy and his debates with Bertrand Russell on the existence of God aired by the BBC in 1948. In 1993, he was awarded the Queen's “Commander of the British Empire” honor. 
181. Marshall McLuhan (1911-1980). Raised by strict Canadian Baptists, McLuhan studied at Cambridge, met G.K. Chesterton in England, and converted in 1936 at age 25. His parents were shocked, both because they considered Catholicism full of lies and because they knew it would limit his hopes for academic accomplishments. He worked as a professor of English literature at St. Louis University from 1938-44 and then at St. Michael’s College in Toronto for the rest of his career. He is known for works on media, technology, and communications, including The Mechanical Bride (1951), The Gutenberg Galaxy (1962), and Understanding Media (1964), influential. 
182. Thomas Merton (1915-1968). This former-communist agnostic converted to the Catholic Church in < at age <. His conversion marked a sharp break with his past of sexual promiscuity at Cambridge and Columbia. In 1941, Merton entered the Trappist Monastery of Gethsemani in Tennessee 1941 after a fascinating religious journey of many years detailed in his classic autobiography, Seven Storey Mountain (1948). 
183. Walker Percy (1916-1990). A convert from secular humanism, Percy found his way to the Christian faith and Catholicism by reading Kierkegaard in 1942 when he contracted tuberculosis at the end of medical school and therefore was not allowed to practice medicine. He read the entire Summa Theologica of Thomas Aquinas and converted to Catholicism in 1947 at age 31. He is known for his novels, including The Moviegoer (1961), which won the National Book Award. Other works include: The Last Gentleman, Love in the Ruins: The Adventures of a Bad Catholic at a Time Near the End of the World, The Message in the Bottle: How Queer Man Is, How Queer Language Is, and What One Has to Do with the Other, Lancelot, The Second Coming, and Lost in the Cosmos: The Last Self-Help Book. His nonfiction work includes Signposts in a Strangeland (1991). 
184. George Mackay Brown (1917-96). This Scottish poet was raised a Calvinist. 
185. Cardinal Avery Dulles, SJ (1918-). Dulles’ conversion shocked his parents; his father, John Foster Dulles, was a Presbyterian elder (and better known as the Cold War American Secretary of State). By 1936, when he entered Harvard University, Dulles was already a skeptical agnostic. However, reading Aristotle, Plato, Augustine, and Aquinas led him to the Catholic faith and he was received into the Catholic Church in 1940 at age 22. He attended law school, served in the U.S. Navy as an intelligence officer, then joined the Jesuits in 1946. He was later ordained to the priesthood and recently was named a cardinal. He works as a theologian and professor at Fordham University. His conversion story is found in his book, A Testimony to Grace. 
186. Russell Kirk (1918-1994). Kirk wrote over twenty books including The Conservative Mind and his autobiography, The Sword of Imagination: Memoirs of a Half-Century of Literary Conflict (Eerdmans 1995). Read more about him in William Buckley, Jr.’s Nearer, My God (1997). 
187. Dame Muriel Spark (1918-). Spark, an English woman poet of Jewish-Christian parentage, entered the Catholic Church in 1954. Like Sitwell, she was received into the Catholic Church by Fr. Philip Caraman, SJ. Her first novel, The Comforters (1957), made use of her studies on the Book of Job. Several of Spark’s novels have been made into films and television series (The Driver’s Seat, The Prime of Miss Jean Brodie, The Abbess of Crewe). Other well-known works include Memento Mori, Doctors of Philosophy, The Girls of Slender Means, and The Mandelbaum Gate (winner of the 1966 James Tait Black Memorial prize). In 1993 she was made a Dame of the British Empire and in 1997 she was awarded the David Cohen British Literature Prize. Read more about his conversion in Pearce’s Literary Converts. 
188. Endo Shusaku (1923-96). This Japanese novelist is perhaps the modern Japanese author best known outside Japan. He became fascinated by the seventeenth-century persecutions when numerous Japanese Christians apostatized and trampled fumi, icons of Christ and the Virgin Mary. His historical novels, Silence, Volcano, and The Samurai describe these persecutions. He was baptized when his mother converted but remained a Marxist for much of his life. He finally made a personal decision to convert to Catholicism late in his life. 
189. Irina Alberti (1925-2000). Born and raised in Yugoslavia, this Russian Orthodox woman married an Italian diplomat, who died in 1975. After her husband’s death she worked for several years in Vermont as the secretary to Alexander Solzhenitsyn. In the late 1980s, she met with Pope John Paul II and took his words about the importance of the reunion of the Christian East and West as a personal commissioning. She was received into Catholic communion and became a prominent voice for Christian reunion in Russia, especially via radio programs. Read more in “Ut Unum Sint” by M. Peeters, Inside the Vatican, Year 9, No.9 (Nov 2001). 
190. Cardinal Jean-Marie Lustiger (1926-). Born to Polish Jewish parents, Lustiger converted to Catholicism at age 14. In became Archbishop of Paris in 1981. 
191. Thomas Howard (1935-). This English professor (formerly at Gordon College, now at St. John’s Seminary) and author was raised evangelical (brother of well-known Evangelical missionary and author Elisabeth Eliot), became an Episcopalian in the late 1950’s and was received into the Catholic Church in 1985 at the age of 50, completing his “20-year pilgrimage.” Influential in his conversion were Newman, Knox, Chesterton, Guardini, Ratzinger, Karl Adam, Louis Bouyer, and St. Augustine. He wrote about his conversion in Lead Kindly Light: My Journey to Rome and Evangelical is not Enough. At the time, his conversion shocked many in evangelical circles, and was the subject of a feature article in the leading evangelical periodical Christianity Today (“Well-known Evangelical Author Thomas Howard Converts to Catholicism,” May 17, 1985, pp.46-62). His literary accomplishments also include On Being Catholic and works of Christian fiction. His wife Lovelace has also recently entered the Catholic Church. 
192. Fr. Alan Stephen Hopes (1944-). This former Anglican was ordained into the Anglican priesthood in 1968. He converted to Catholicism in 1992 after the Anglican Church approved the ordination of women. Hopes was ordained a Catholic priest in 1995. In 2003, Pope John Paul II named him auxiliary bishop of Westminster. 
193. Marilyn Ryan (1940-). Ryan was raised in an irreligious family but attended various churches as a child. In 1964, she was received into the Catholic Church before her marriage. She and her husband have together written Making a Marriage and Why I am Still a Catholic. 
194. Gerard Croissant (1949-): Raised in a French Protestant family, Croissant developed a vision of family and Christian community living. He became involved in the Charismatic Renewal movement and began a Christian community in 1973. In 1975, he and the community were received into the Catholic Church. His movement continues as a lay Catholic movement, the “Community of the Beatitudes.” See also www.beatitudes.org. 
195. Cardinal Francis Arinze. Arinze was born into a non-Christian Nigerian family. He converted to Catholicism at age nine and his mother and father later followed him into the Church. He was ordained in 1958 and served as a seminary professor and bishop in Africa for many years. In 2002, he was appointed the new prefect of the Congregation for Divine Worship and the Sacraments. 
196. Harry Crocker. A convert from Anglicanism, Crocker is editor at Regnery Publishing. He has recently written Triumph: The Power and the Glory of the Catholic Church (Prima, 2002). The writings of fellow converts Chesterton and Newman were instrumental in his conversion. 
197. Dwight Longenecker. This former Anglican priest converted to Catholicism and has authored The Path to Rome and More Christianity. Together with Anglican John Martin, he also co-authored Challenging Catholics: A Catholic-Evangelical Dialogue (Paternoster Press, 2001). 
198. Fr. John Jay Hughes. A former Episcopalian priest, Hughes converted to Catholicism and was ordained into the Catholic priesthood in St. Louis. A married priest, Hughes supports the Catholic Latin Rite discipline of celibate priests. 
199. Jeff Cavins. Raised in the Catholic Church, Cavins left as a young adult and became an evangelical pastor for twelve years before converting back to Catholicism. As a Catholic, he is best known for hosting the Catholic television program, “Life on the Rock.” His book, My Life on the Rock, describes his conversion in more detail. He has also co-authored Amazing Grace for Those Who Suffer. 
200. Fr. Jay Jenkins. A former celibate preacher in the 2x2/Cooneyite sect, Jenkins converted to Catholicism and was ordained a Catholic priest in the Diocese of Colorado Springs. 
201. Fr. Serge Solovyov. A relative of the philosopher-convert, Vladimir Solovyov (1853-1900), Serge Solovyov was appointed Vice-Exarch for the Russian Byzantine Catholics in 1923. He was arrested in 1931. 
202. Archbishop Bartholomew Remov. This former member of the Russian Orthodox Holy Synod secretly entered into communion with the Holy See and organized a Russian Byzantine Catholic monastery in Moscow during the early 1930s. In 1935, the NKVD (secret police) uncovered the illegal nature of the monastery and sentenced Remov to death and sent his monks to prison camps. 
203. Viacheslav Ivanov. One of the leading modern Russian poets and a disciple of Vladimir Solovyov (1853-1900) and friend of priest-convert, Vladimir Abrikosov, Ivanov was received into communion with Rome by Fr. Zerchaninov. Ivanov was active among the Russian immigrants in Paris and taught at the Russicum (a special school for training priests for Russia) in Rome. 
204. Fr. Nicholas Tolstoy. Formerly a Russian Orthodox priest, Tolstoy was received into the Catholic Church and incardinated as a Melkite Catholic priest. He became the first Russian Byzantine Catholic priest and received the philosopher, Vladimir Solovyov (1853-1900), into the Catholic Church. 
205. Alexei Zerchaninov. Zerchaninov set out to study early Christian writings in order to convince some Old Ritualists that the Russian Orthodox Church was the true Church. Instead, he became convinced of the universal jurisdiction of the pope and was received into the Catholic Church. Zerchaninov was arrested and sent to a monastery prison, where he wrote a book on his findings, smuggled it out to friends, and had it published in Austria under a pseudonym. He was released in 1901 thanks to the influence of another convert aristocrat who had powerful connections in the Russian court. Zerchaninov’s wife and children (except two) separated and broke all connections with him as a result of his decision. In 1908, Fr. Zerchaninov was appointed Administrator of the Mission to the Russian Catholics. 
206. Fr. Eustachios Susalev. Formerly a Russian Old Ritualist priest, Susalev was received into communion with Rome and became one of the first priests of the first Russian Byzantine Catholic parish in St. Petersburg. 
207. Fr. Alexander Sipiagin. This professor of natural sciences converted to Catholicism and was ordained a Russian Byzantine Catholic priest. In 1917, a small Russian Byzantine Catholic community formed around him. 
208. Fr. Alexi Anisimov. A short time after Fr. Sipiagin’s conversion and ordination, Fr. Anisimov and his entire Russian Orthodox parish in Saratov were received into the Catholic Church. 
209. Fr. Patapios Emilianov. In 1918, Fr. Emilianov and his entire Old Ritualist parish at Nizhnaja Bogdanovka (nearly 1,000 members) were received into the Catholic Church. 
210. Princess Elizabeth Golitsin. A convert from Russian Orthodoxy. 
211. Fr. Dmitri Golitsin, SJ. A convert from Russian Orthodoxy. The “Apostle of Western Pennsylvania.” 
212. Fr. Ivan Martiniov, SJ. A convert from Russian Orthodoxy. 
213. Blessed Deacon Peter Artemiev (d.1700). His adherence to the Catholic faith in Orthodox Russia cost him his life. 
214. Prof. Marie Stechova. This Czech convert wrote The Devil’s Furrow (cf. Peter Pohorsky’s The Road to Happiness, about Jaroslav Kozel. 
215. Walter Hooper. Best know as the friend and biographer of C.S. Lewis, Hooper converted to Catholicism and delivered a notable 1997 Oxford lecture, “Is Mere Christianity Enough?,” in which he argued that had C.S. Lewis been alive to see the degeneration of the Anglican Church in the late twentieth century, he too would have converted to Catholicism. 
216. Mrs. Mary Howard Preston. This zealous convert donated funds for starting the mission work of the Diocese of Covington to non-Catholics in Eastern Kentucky. 
217. Mrs. Charlotte Melmoth. This English actress popular in London and New York theatres during the late eighteenth century. A convert, she retired and taught in a Catholic school in Brooklyn. One of her students was the future cardinal, McCloskey. 
218. Charles I.H. Carter. This convert became the first pastor of the Church of the Assumption in the Archdiocese of Philadelphia in 1848. 
219. Fabian Quadrantinus. This convert joined the Jesuits. 
220. Augustus the Strong. This noble of Saxony converted to Catholicism in 1697 and offered the chapel of his hunting castle for Catholic worship (Catholics of Saxony were granted the right to worship publicly only in 1806). 
221. Hon. R. Erskine. This Scottish convert started (1904) and edited a quarterly Catholic magazine, “Voice of the Year.” 
222. Msgr. Graham Leonard. This convert was formerly the Anglican Bishop of London. 
223. Dario Cardinal Castrillon Hoyos. This convert is now Prefect of the Congregation for the Clergy. 
224. Alexandra von Habsburg. This convert is the Archduchess of Austria and the Princess of Hungary and Bohemia. 
225. George E. Clerk. In 1850, this convert from Anglicanism founded “True Witness,” the primary English-language Catholic periodical in nineteenth-century Canada. 
226. Rev. George E. Ironside. A distinguished convert of New York. 
227. Keating Lawson. A notable convert of New York. 
228. Rev. William Taylor (d.1828). This convert from Cork, Ireland was popular with non-Catholics. 
229. George V. Hecker. This convert was the brother of Fr. Isaac Thomas Hecker (1819-1888) and contributed thousands of dollars to the Paulists. 
230. Count Schouvaloff (d.1859). This notable Russian convert, joined the Barnabite Congregation in 1856. He longed for the reunion of his countrymen and other schismatic Christians to be reunited with the Catholic Church. 
231. Father Vigne. This convert founded an order of hospital and teaching nuns, the Sisters of the Most Blessed Sacrament, at Romans in 1715. 
232. Bishop Rabbula (d.435). The son of a pagan priest of Kenneshrin, Rabbula was converted by Bishop Eusebius, He gave away his goods to the poor and took up the ascetic life. He was appointed Bishop of Edessa in 412. 
233. Bishop Sahdona (Martyrius) of Mahoze. This early seventh-century convert from Nestorianism to Catholicism was attacked in writing by his former friend, Ishoyahb. 
234. James McKay. This convert served as President of the Council in the Girard Cabinet in Canada. 
235. Hon. Frank H Hurd. This convert to Catholicism, is best known as a congressman from Ohio, in which capacity he advocated free trade. 
236. Begum Sumroo. This princess ruled over Sardhana as a vassal of Delhi during the decline of the Moghul Empire in India. She converted from Islam and welcomed the fathers of the Tibetan Mission. 
237. Mrs. EM Shapcote. 
238. Charlotte Boyd. This former-Anglican converted to Catholicism, purchased the Slipper Chapel at Walsingham and began the restoration of this medieval pilgrimage site which King Henry VIII confiscated in the sixteenth century. 
239. Edw. Hartnell. This English convert founded a Catholic college at Monterey, California, with Fr. Short. 
240. King Gartnaidh. The son and successor of King Brude, Gartnaidh was converted through the ministry of Columba. 
241. Sarah Redwood Parrish (d.1895). A Philadelphia Quaker, she converted to Catholicism and married the author, William Seton (1835-1905), grandson of St. Elizabeth Ann Seton (1774-1821). 
242. Zoega. This convert was a notable scholar. 
243. Alphonso de Spina (d.c.1491). Raised a Spanish Jew, he converted to Catholicism and became a Franciscan. In 1491 he was made Bishop of Thermopylж in Greece. He is best known for his Fortalitium Fidei (c.1464), which responds to those who deny the Divinity of Christ, to heretics, to Jews, and to Muslims. The fifth part of the book discussed the battle against the Gates of Hell, i.e. the demons. Read more at www.newadvent.org/cathen/14216a.htm. 
244. Henry de Montherlant (1896-1972). French novelist and dramatist. 
245. Christopher Bagshaw (d.c.1625). Bagshaw graduated from Oxford in 1572, at which time he was a zealous Protestant who participated in the expulsion of Fr. Parson, SJ, from the Oxford. In 1582, he was received into the Church. Later ordained to the Catholic priesthood, he earned the degree of doctor of divinity and returned to England, where he was imprisoned in the Tower of London in 1587. Read more at www.newadvent.org/cathen/02203e.htm. 
246. Sister Elizabeth de l'Immaculee Conception. This convert was one of the founding members of the Sister Adorers of the Precious Blood, established in 1861. 
247. Count Friedrich Leopold zu Stolberg. This biography of this scholar and convert was written by the historian, Johann Janssen. 
248. Johann Nas (d.1590). This convert to Catholicism became a Franciscan and championed the Catholic Church in his “Sechs Centurien Euangelischer Wahrheiten.” 
249. Christoph von Grimmelshausen (d.1676). This convert wrote the prose classic of the seventh-century German literature, Simplicissimus, a work of historical fiction describing the Thirty Years War. 
250. Pfefferkorn. A convert from Judaism. 
251. George Dudley Ryder. Ryder was the son of the first Evangelical raised to the Anglican episcopate, Henry Dudley Ryder. He became an Anglican clergyman himself, but later converted to Catholicism, following the example of John Henry Newman. He was received into the Church in 1846. His father had been. His son, Henry Ignatius Dudley Ryder (1837-1907), became a famous English Oratorian priest and controversialist. 
252. John Gother (d.1704). Raised a strict English Presbyterian, he converted to Catholicism and was ordained to the Catholic priesthood in 1682. He became known for his controversial works, most notably, “A Papist Misrepresented and Represented, or a two-fold Character of Popery” (1665) and “The Sincere Christian's Guide in the choice of a Religion” (1804). Read more at www.newadvent.org/cathen/06665a.htm. 
253. Mary Madeleine Miers. This convert became the mother of Eliza Maria Gillespie “Mother Mary of St. Angela” (1824-1887), a famous American nun. 
254. Sydney Hodgson (d.1591). This lawyer converted to Catholicism and chose martyrdom over a proposed compromise in which he would occasionally conform to the Anglican Church. 
255. Sheriff Huet. This convert from Calvinism became the father of Bishop Pierre-Daniel Huet (1630-1721). 
256. Rev. George Bampfield. This convert founded the Institute of St. Andrew at Barnet. 
257. Ven. Francis Page, SJ (d.1602). This Englishman converted to Catholicism, was ordained to the Catholic priesthood in 1600, and was received into the Jesuits while a prisoner at Newgate. He was martyred in 1602 together with Ven. Thomas Tichborne and Robert Watkinson. 
258. Judge Peter H. Burnett. This convert is best known as the first governor of California. 
259. M. Le Sage-ten-Broek. 
260. Judge E. W. McKinstry. Like Judge Peter H. Burnett, McKinstry was both a judge of the California Supreme Court and a convert to Catholicism. McKinstry was known for both his great erudition, and exemplary Catholic life. 
261. Martin Eisengrein. This famous convert and preacher was instrumental in the conversion of Kasper Franck (1543-1584). 
262. Fr. Daniel Haigh, M.A. This former-Anglican clergyman converted to Catholicism and was ordained to the Catholic priesthood. He built a Gothic church clergyman out of his own private fortune as an offering of thanks to God for the gift of the true faith. He later donated it to four exiled German monks. 
263. Ann Richards. This convert became the mother of George Elder (1793-1838), a notable educator. 
264. Constable de Lesdiguiиres. This convert was received into the Church in 1622. He supported the establishment of a Jesuit house and a college at Grenoble. 
265. Thomas Chisholm Anstey. This English convert played an important role in the conversion of Frederick Lucas (1812-1855). 
266. George Philips. This German law-professor converted to Catholicism. In 1832, he began a friendship with Wilhelm Volk (1804-1869), who converted two decades later in 1855. 
267. Henrietta Mary St. Eloy. The daughter of a Protestant minister, Rev. Joseph Tenison, Henrietta became the mother of Fr. Julian Edmund Tenison Woods (1832-1889), a notable Jesuit priest and scientist. 
268. St. Anne Line (d.1601). Raised by an ardent English Calvinist, Anne and her brother both converted to Catholicism. Both were disowned and disinherited for such action. Anne married a fellow-convert, Roger Line. She was indicted under English anti-Catholic law for harboring a priest and martyred in 1601. She had prayed to be found worthy of martyrdom. In 1970, Pope Pius VI canonized her as part of the Forty Martyrs of England and Wales. 
269. Father Lockhart. This convert was ordained into the Catholic priesthood and was a friend of the convert, Henry Nutcombe Oxenham (1829-1888). 
270. Henry Abbot (d.1597). This English Catholic layman converted to Catholicism and was betrayed to execution along with three companions by a Protestant minister who had pretended to want to convert himself. Abbot was martyred in 1597 for having explained the Catholic faith to another person. Read more at www.newadvent.org/cathen/01021a.htm. 
271. Sarah Jackson. This convert was the mother of Edward Kavanagh (1795-1844), an American statesman and diplomat. 
272. F. Gagarin. This Russian convert became a Jesuit. He is remembered for arguing that the main obstacle to the conversion of Russian is the popular Russian association of Catholicism with Poland. 
273. Quiroga. This convert from Judaism produced a Spanish translation of the Bible. 
274. Giona. This convert from Judaism produced a Hebrew translation of the four Gospels in 1668. 
275. Wicelius. An early convert from Lutheranism. 
276. Johann Friedrich. Friedrich, Duke of Brunswick, converted to Catholicism shortly before 1676. 
277. George Calvert. Calvert, better known as the first Lord Baltimore, achieved fame for planning the first colony in the New World based on religious toleration, i.e. Catholic Maryland. He converted to Catholicism in 1625. 
278. Felix Pratensis. This convert from Judaism produced an edition of the Hebrew scriptures in 1518. 
279. M. Brunetiиre. This convert was persuaded to adopt Catholicism through reading Bossuet’s sermons and Auguste Comte. His conversion took place c.1895. His subsequent writings argued that modern thought included important aspects of Catholicism. 
280. Winslow. This Danish anatomist converted to Catholicism. He wrote the first empirical treatise on descriptive anatomy. 
281. Philippe de Bйthune. Bйthune converted from Protestantism. 
282. Bl. George Swallowell. This convert minister was tortured for his faith in 1594. 
283. John Placid Adelham (d.1681). This Protestant minister converted to Catholicism and joined the Benedictines. 
284. James Wadsworth. This fervent convert became a Jesuit priest in the latter part of his life. 
285. Henry Major. This convert from Episcopalianism served as professor of a diocesan seminary and as editor of the “Catholic Herald.” He relapsed to the Episcopal Church for a time, but repented during his last illness and died in union with the Church. 
286. Jacob Porter. This convert was a printer and co-owner of “The Pittsburg Catholic” from 1847-89. 
287. Mrs. Hartwell. After converting to Catholicism, Hatrwell began to catechize black children and in 1890 she and her followers founded the Institute of Mission Helpers of the Sacred Heart. 
288. M. L. Linton. Linton edited the Chicago Catholic periodical, “Western Tablet.” 
289. R. A. Bakewell (d.1909). Bakewell founded and edited the Missouri periodical, “The Shepherd of the Valley,” in 1832. 
290. Eliza Vaughan. This convert spent an hour daily before the Blessed Sacrament, praying that God would call her children to serve Him. Of her eight sons, six became priests, three of the six priests became bishops, and one of the three bishops (Herbert Vaughan) became Cardinal Archbishop of Westminster. 
291. Fr. Demetrius A. Gallitzin (d.1840). Gallitzin was a famous Russian prince-priest. After converting to Catholicism he founded the mission of Loretto in Pennsylvania. 
292. Father Lemke. Lemke, a Prussian soldier, converted from Lutheranism to Catholicism and was ordained to the Catholic priesthood. In 1839, Fr. Lemke founded the mission and village of Carroltown, Pennsylvania. 
293. Johann Matthдus Wacke von Wackenfels. This convert supported the poet-convert, Valens Acidalius (1567-1595). 
294. Sir Henry Trelawney. This zealous English convert <. 
295. Mary Elizabeth Meade. Daughter-in-law of Benjamin F. Sands (1812-1883), she converted to Catholicism. Both of her daughtered became nuns of the Sacred Heart. 
296. Prince Hermenegild of Seville. This sixth-century Visigothic prince was converted by St. Leander of Seville during the Arian crisis in which his father, King Leovigild persecuted Catholics. 
297. Jacques Davy Duperron. This convert from Protestantism later became a priest and then a cardinal. His conversions with King Henry IV (1553-1610) were important for the latter’s conversion to Catholicism. Duperron debated four Protestant pastors for seven days at Mantes in 1593. One of the pastors, Palma Gayet, later converted himself. 
298. Palma Gayet. Gayet was one of four Protestant pastors who debated the convert Jacques Davy Duperron for seven days at Mantes in 1593. So powerful were Duperron’s arguments that Gayet later converted himself. 
299. Rev. Samuel S. Cooper. This convert entered the seminary and donated $10,000 toward Mother Ann Seton’s school. 
300. Archbishop Samuel Eccleston. This native of Maryland converted to Catholicism, joined the Sulpicians, and was appointed archbishop of Baltimore at age 33. 
301. Francis Quick. This convert held the office of president of St. Mary’s College (Oscott) from 1816-18. 
302. Bishop Varfolomey Remov (d.1935). This Russian Orthodox bishop was representative to Metropolitan Peter, the locum tenens of the late Patriarch Tikhon. He converted to Catholicism and endured eighteen months of torture, all the while refusing to recant. In 1935, he shot at Moscow’s Butyrky prison. 
303. Bishop Evreinov. Another high-level convert from the Russian Orthodox Church. 
304. Edward Louth Badeley (-1868). Badeley, a conveyancer, converted from Anglicanism to Catholicism in the late period of the Tractarian Movement. In 1867, Newman dedicated his “Verses on Various Occasions” to Badeley. His lifelong friends, Edward Bellasis and J. R. Hope Scott, also Anglicans in the legal profession, converted at about the same time. 
305. William Maskell. Maskell was a Canterbury farmer, a published entomologist, and the first full-time registrar of the University of New Zealand. He converted from Anglicanism to Catholicism and his Ancient Liturgy of the Church of England (1882) is a well-respected work in liturgical studies. 
306. Sarah Hill. Wife of George Dering Wolff (1822-1894), she also converted to Catholicism. 
307. Christian Wolff. This German professor converted to Catholicism, as did his brother, George Dering Wolff (1822-1894). 
308. Noah Tyler. Tyler, his wife, and their six children converted to Catholicism through the ministry of Fr. Charles D. Ffrench, a convert with the Dominicans. Four of his daughters became Sisters of Charity. Tyler was the brother-in-law of Daniel Barber (1756-1834). 
309. Fr. Charles D. Ffrench. This Irish son of an Anglican bishop converted to Catholicism and became a Dominican. His influence was important in the conversion of Noah Tyler. 
310. Henrietta Brownell. This convert of Bristol, Rhode Island, endowed the establishment of a house of the Sisters of Charity in Newfoundland. 
311. Robert Lowell. A poet-convert. 
312. Fanny Allen. Allen, the daughter of General Ethan Allen, converted to Catholicism and became a nun in the convent of the Hotel-Dieu, Montreal. 
313. Allen Tate. A poet who converted in 1950. Tate, with his fellow convert Willis Nutting, was a leading Distributist theorist for the Catholic Rural Life Movement. 
314. Willis Nutting. Nutting was a history professor at Notre Dame. Together with his fellow convert Allen Tate, he was a leading Distributist theorist for the Catholic Rural Life Movement. 
315. Sigourney Fay. 
316. Knut Rockne. This convert was a football coach. 
317. Alice Meynell. A poet-convert. 
318. Chauncey Stillman. This convert is best known for the Stillman Chair in Catholic Studies at Harvard Divinity School, which he helped to found through financial contributions to the divinity school. 
319. Henry James Ford. This distinguished historian converted to Catholicism and served as president of the American Catholic Historical Association (ACHA). 
320. Daniel Sargent. This distinguished historian converted to Catholicism and served as president of the American Catholic Historical Association (ACHA). 
321. Herbert Bell. This distinguished historian converted to Catholicism and served as president of the American Catholic Historical Association (ACHA). 
322. Marshall Baldwin. This distinguished historian converted to Catholicism and served as president of the American Catholic Historical Association (ACHA). 
323. Henry Lucas. This distinguished historian converted to Catholicism and served as president of the American Catholic Historical Association (ACHA). 
324. Robert Lord. This distinguished Harvard historian converted to Catholicism and served as president of the American Catholic Historical Association (ACHA). 
325. Cecil Chesterton. Cecil was received into the Catholic Church in 1913, nine years before his more famous brother, G.K. Chesterton. Together with Hillaire Belloc (1870-1952), Cecil Chesterton founded Eye Witness, a journal aimed at weakening financial and political corruption. 
326. Francis Baker. Baker, formerly a Methodist, converted to Anglicanism and joined the Protestant Episcopal Church. His influence brought Augustine Hewit into the Episcopalian fold, though Hewit proceeded him in becoming a Catholic by seven years. Baker was received into the Catholic Church in 1853. He was ordained to the Catholic priesthood in 1856 and joined the newly-founded Paulist order in 1858. 
327. Alfred Young. This Briton was raised in the USA, graduated from Princeton, converted to Catholicism, and was ordained a priest in the newly-founded Paulist order. 
328. Joris Karl Huysmans. The writings of this Belgian convert were influential for a famous American convert, Dorothy Day. 
329. George Searle. A British convert, formerly professor of astronomy at the US Naval Academy. He was ordained a priest in the newly-founded Paulist order. 
330. Robert Tillotson. A British convert of Newman’s Birmingham Oratory who came to the USA and was ordained a priest in the newly-founded Paulist order. 
331. Alisdair MacIntyre. McIntyre, a scholar at Notre Dame and Duke, is one of the most well-read and respected ethicists of modern philosophy. His best-known work is After Virtue: A Study in Moral Theory (1981), which revived interest in the concept of virtue ethics and natural law, i.e. traditional Catholic ethics based on Aristotle and the Bible. He has also written Whose Justice? Which Rationality? (1988). 
332. Patrick McGloughlin (1909-1988). Converted in 1963. A friend of Dorothy Sayers. 
333. Waldemar Gurian. This convert was a refugee from Nazi Germany who lived in the USA and taught at Notre Dame. 
334. Bruno Schlesinger. This Austrian converted to Catholicism from Judaism and was a refugee from Nazism. At St. Mary’s College, he tried to put into practice the “Christian Culture” program of another convert, Christopher Dawson. 
335. John Pridmore. This former drug dealer and gangster was baptized as an infant but never a practicing Christian until 1991, when he called upon God to give him a second chance after almost killing someone. Now he speaks to young people and conducts retreats with Youth 2000 Ireland. Read more in his autobiography, From Gangland to Promised Land. 
336. James Collinson. This artist converted to Catholicism, then reverted to Anglicanism when the poet Christina Rossetti refused his marriage proposal because of his conversion. However, he returned to Catholicism before the wedding and Rossetti broke the engagement (Allitt 6-7). His parents even disowned him. 
337. Thomas Arnold. Thomas, the brother of Matthew Arnold, converted to Catholicism against the wishes of his wife, who wrote to Newman, “from the bottom of my heart I curse you for it,” referring to his role in persuading Arnold “to ignore every social duty and become a pervert” (Allitt 5). Pope Pius IX’s Syllabus of Errors (1864) prompted him to revert to Anglicanism, but he reconverted to Catholicism in 1877. 
338. George Allen. This convert was a professor of classics at the University of Pennsylvania. He assisted his cousin, Eliza Allen Starr, toward conversion to Catholicism. 
339. Louis Budenz. Budenz left Catholicism to become a Marxist in 1935, then reconverted to Catholicism in 1945, a process he describes in his autobiography, This is My Story (1947). 
340. Parker T. Moon. This distinguished historian converted to Catholicism and served as president of the American Catholic Historical Association (ACHA). 
341. Dale Vree. This convert became editor of the New Oxford Review. 
342. Msgr. Arthur Barnes. A former Anglican clergyman, Barnes provided instruction in the faith to a younger convert, Christopher Hollis. 
343. E.I. Watkin. This philosopher wrote Roman Catholicism in England from the Reformation to 1950 (1957) after his conversion. 
344. Clarence Walworth. Raised a Presbyterian, Walworth was an American lawyer who converted to Episcopalianism in 1839 after a religious experience and later became a seminarian at the New York Episcopal Seminary. He wrote a biography of Arthur Carey (1822-44), another Anglo-Catholic Episcopal seminarian who was ready to convert to Catholicism when he died at sea at age 22. He converted to Catholicism and became a Catholic priest in the Redemptorist order. Later he joined his friend Isaac Hecker, founder of the Paulists, as a Paulist mission priest. 
345. Carol Jackson. Jackson converted in 1941. In 1946, together with Ed Willock, she co-founded Integrity, a Catholic journal. 
346. Robert Lax. Lax, a friend of Thomas Merton and convert from Judaism, co-founded Jubilee, a Catholic journal, in 1953. 
347. James McMaster. Like Clarence Walworth, McMaster was a seminarian at the New York Episcopal Seminary before his conversion. He considered Catholic ordination in the Redemptorist order, but ultimately decided against it and became a newspaper editor for the Freeman’s Journal. 
348. William George Ward. A leading Anglican clergyman at Oxford and friend of John Henry Newman. He converted in 1845 and became editor of the Dublin Review, a leading British Catholic journal. He corresponded with John Stuart Mill for 15 years. Together with Cardinal Manning, he defended the Ultramontane position in the period leading up to the definition of papal infallibility at the Ecumenical Council of Vatican I (1869-70). 
349. Bernard Dalgairns. A leading Anglican clergyman whose conversion embarrassed his High Church Anglican colleagues. 
350. Katherine Bregy. This Philadelphia High Church Anglican converted as a young adult and never married. She contributed regularly to Catholic journals in the USA and Great Britain. Bregy won a prize from Commonweal magazine for her essay on Dante during the mid-1920s. In 1939, she was elected president of the Catholic Poetry Society of America. 
351. Frederick W. Faber. A leading Anglican clergyman whose conversion embarrassed his High Church Anglican colleagues. He led the London Oratorians and defended the Ultramontane position in the period leading up to the definition of papal infallibility at the Ecumenical Council of Vatican I (1869-70). 
352. Mar Ivanos, Archbishop of Trivandrum. The Church in India originally founded by the Apostle Thomas went into heresy and was part of the Syrian Orthodox patriarchate from the 17th century to 1930, when the Syro-Malankar faithful led by Mar Ivanos officially reunited with the Catholic Church. His conversion is described in Margaret Gibbon’s Mar Ivanios (1882-1953), Archbishop of Trivandrum: The Story of a Great Conversion. 
353. David Goldstein. A British Jewish Socialist immigrant to the USA, Goldstein converted under the influence of Martha Moore Avery, with whom he co-authored Socialism: The Nation of Fatherless Children (1903). Goldstein began public lecturing on the Catholic faith in 1911, at the request of Archbishop William O’Connell. Read more in his spiritual autobiography, Autobiography of a Campaigner for Christ (Roman Catholic Books). 
354. Ignatius Spencer. An English Passionist. Read more in Conner’s Classic Catholic Converts. 
355. Louis Bundenz. Bundenz, a former Communist and ACLU man, came into the Catholic Church under the influence of Bishop Fulton Sheen. Read more in Conner’s Classic Catholic Converts. 
356. Raisa Maritain. Raisa met her future husband, Jacques, a fellow philosophy student in Paris, c.1900, and the two made a pact that they would commit suicide together if they had not, within a year, discovered the meaning of life and existence. The influence of Henri Bergson and Leon Bloy led them to the Church, which they entered in 1906. Their story is also included in Conner’s Classic Catholic Converts. 
357. Sir Alec Guiness. This actor has performed in over a dozen well-known films and is best known for starring in the movie, “Star Wars” as Obi-Wan Kenobi. Read more about his conversion in Pearce’s Literary Converts and in his autobiography, Blessings in Disguise (1985). Guinness explains, “like countless converts before and after me, I felt I had come home and known the place for the first time. 
358. David Jones. Read more about his conversion in Pearce’s Literary Converts. 
359. E.F. Schumacher. Read more about his conversion in Pearce’s Literary Converts. 
360. Hugh Ross Williamson. Read more about his conversion in Pearce’s Literary Converts. 
361. Bernard Berenson. This Lithuanian Jew was famous as an art critic before his conversion to Catholicism. He converted while visiting Italy after graduating from Harvard. His conversion was largely prompted by aesthetic considerations and he found it hard to uphold his faith outside Italy. 
362. Maurice Baring. Baring was a regular contributor to Eye Witness, a journal aimed at weakening financial and political corruption in England founded by the convert Cecil Chesterton and his friend Hillaire Belloc. Read more about his conversion in Pearce’s Literary Converts. 
363. Roy Campbell. Campbell fought in World War II in East Africa. Read more about his conversion in Pearce’s Literary Converts. 
364. Vincent McNabb. Read more about his conversion in Pearce’s Literary Converts. 
365. Sidney Cornelia Callahan. Callahan, a prominent and eloquent Catholic voice in the abortion debates, read herself into the Catholic Church. She has written various pastoral books, including: The Magnificat: The Prayer of Mary, Parenting: Principles and Politics of Parenthood, and The Working Mother. 
366. Paul Whitcomb. Whitcomb, born to Episcopal and Methodist parents, raised in Episcopal, Baptist, Congregational, and Methodist Sunday schools and youth movements, and a Methodist minister for many years, eventually was led to the Catholic Church by his study of the Bible. He has written several booklets including “The Catholic Church has the Answer’ and his spiritual autobiography, “Confessions of A Roman Catholic” (TAN Books 1961). 
367. Rabbi Eugenio Zolli. Zolli was Chief Rabbi of Rome during World War II. His conversion to the Catholic Church came partially as a result of the help he and his people received from Pope Pius XII. He recounts his story in Before the Dawn. 
368. Father Owen Francis Dudley. Dudley, a former Anglican priest entered the Church after a long struggle over questions of authority. His Conversion Story is on the web. 
369. Fr. Richard John Neuhaus (converted in 1988)—As a Lutheran pastor, he did parish work with Blacks in New York. He is known for his book The Catholic Moment, written in 1987 when he was still Lutheran. Now he edits First Things, a Christian monthly. Read more about him in William Buckley, Jr.’s Nearer, My God (1997). 
370. Fr. George Rutler (converted in 1981). He was a Lutheran pastor, then became an Anglican for ten years (he served as a priest), and finally a Catholic. He serves as a Catholic priest in New York City and writes books and articles. Read more about him in William Buckley, Jr.’s Nearer, My God (1997). 
371. James Burnham. A former Trotskeyite and author of Suicide of the West: An Essay on the Meaning of Destiny of Liberalism (1964), he converted to Catholicism in his last days. 
372. Willmoore Kendall. Kendall, a professor at Yale, was the son of a Methodist preacher who spent much of his adult life as a religious agnostic before converting to Catholicism. 
373. Scott and Kimberly Hahn. Scott Hahn is perhaps the best known and most influential of contemporary American converts from Protestantism and one of the America’s leading Catholic theologians today. His journey led through evangelical Calvinism into the Catholic Church took many years and is described together with his wife's conversion story in their book, Rome Sweet Home: Our Journey to Catholicism (Ignatius, 1993), which has sold over 110,000 copies and is available in 8 languages, including Spanish, German, French, Italian, Chinese, Polish, and Czech. At one time the top student in his Presbyterian seminary class and militantly anti-Catholic, he was discovered, to his horror, that the true, biblical doctrines were taught not by the Presbyterians, but by the Catholic Church. He now works as Professor of Scripture at Franciscan University of Steubenville. 
374. Christine Adler. A Filipino-American songwriter and Broadway actress, Adler was raised Episcopalian and converted to Catholicism as an adult. 
375. Steve and Karen Wood. Steve Wood was a Protestant minister before his conversion. 
376. Jeffery Hart. Hart, emeritus English professor at Dartmouth, has authored a dozen books and worked for thirty years as a senior editor of “National Review.” Read more about him in William Buckley, Jr.’s Nearer, My God (1997). 
377. Ernest van den Haag. Haag, a well-known sociologist and legal scholar. Read more about him in William Buckley, Jr.’s Nearer, My God (1997). 
378. Wick Allison. Alison, a young Texan, worked for a time as publisher of National Review. Read more about him in William Buckley, Jr.’s Nearer, My God (1997). 
379. Dr. Bernard Nathanson. Nathanson, a former abortionist, struggled with despair and guilt for years before his conversion. 
380. William J. Cork. Cork, a former Seventh-day Adventist and Lutheran minister, recounts his conversion journey at From Sectarianism to the Communion of Saints. 
381. David and Judy Armstrong. David Armstrong, a Catholic convert for more than ten years, is known in apologetics circles for having built perhaps the most thorough Catholic apologetics site on the web, Biblical Evidence for Catholicism. He was raised in United Methodist Church, and remained for many years outside Christianity before his reconversion in 1977. He attended Lutheran, Assembly of God, and non-denominational churches during the 1980’s. For four years he worked as a campus missionary doing apologetics and counter-cult work (specializing in Jehovah's Witnesses). He became involved with the pro-life movement and Operation Rescue, in which he was first exposed to devoted, serious, devout Catholics, including priests and nuns who were jailed with him. In 1990 he initiated an ecumenical discussion group which included three Catholic friends from Operation Rescue in hopes that he luring these friends out from under the “yoke” of Rome. This required him to research various aspects of the Catholic Church. His research of Catholicism impressed him, and he was especially shocked by the fact that no Christian body had accepted contraception until the Anglicans in 1930. Meanwhile, his wife Judy, raised Catholic but converted to Protestantism before they began dating, became independently convinced of that contraception was morally unacceptable. Newman’s writings on development were central for Armstrong (as for almost all Protestant intellectual converts). Then, studies of the Reformation blew apart his beliefs about the mythical Luther; he was very disturbed by Luther’s “radically subjective existential methodology, his disdain for reason and historical precedent, and his dictatorial intolerance of opposing viewpoints, including those of his fellow Protestants.” In 1991, he and his wife were received into the Catholic Church. He has also written two books, A Biblical Defense of Catholicism and More Biblical Evidence for Catholicism. 
382. Al and Sally Kresta. Al Kresta converted to evangelical Protestantism in 1974 after a period of hedonism and drugs. He eventually became an evangelical pastor and good friend of fellow converts David Armstrong and Steven Ray (Armstrong was a member of his congregation). Both Kresta and Armstrong independently became convinced of the tenuousness of Protestantism, and when Armstrong tactfully disclosed his reservation, he was shocked to hear Kresta answer that he, too, was moving in that direction. (Such unexpected confirmation from friends is frequently part of converts’ experiences). Kresta has since started a national Catholic talk-radio program. 
383. Dan and Lori Grajek. Dan Grajek was one of David Armstrong’s best friends and a frequent evangelistic partner. 
384. Joe Polgar. Polgar was Dan Grajek's longtime friend, who had long been estranged from Christianity. 
385. Terri Navarra. Another friend of David Armstrong. 
386. Jennifer McGlynn. The daughter of a friend of David Armstrong. 
387. Lynn Nordhagen. Nordagen is one of the few converts who left Catholicism twice and came back twice. Her first departure from the Catholic Church in 1974 was after three years of marriage to a Pentecostal. She attended his independent charismatic church for ten years and raised her children in this church, but in 1984, returned to the Catholic Church and its sacraments, so notably lacking in the Pentecostal churches. Subsequently, however, she became actively involved in a Catholic meditation group and "Christian Zen" and other versions of New Age religion. A Presbyterian acquaintance convinced her that the Reformed tradition was better founded than the New Age religion she was immersed in and so in 1992, she had made a profession of Presbyterian faith, being firmly convinced of TULIP. Friction in the family was an issue again as she tried to convince her husband of double predestination and the other Reformed doctrines. In 1996, Surprised by Truth an anthology of eleven short convert biographies, called her back to Catholicism a second time. She has written the book, When Only One Converts, and maintains the website, Cor ad Cor. 
388. Steven K. Ray. This former Baptist and his family converted in 1994. He has authored Crossing the Tiber: Evangelical Protestants Discover the Historical Church and Upon This Rock: St. Peter and the Primacy of Rome in Scripture and the Early Church, as well as the apologetics website, Defenders of the Catholic Faith. His story is also on the video, “Led by the Light of Truth.” He was prompted to inquire into Catholicism when his good friend, Al Kresta, converted in 1992. 
389. Sean Forest. This convert-singer has recorded four CDs, which he distributes through a non-profit organization. 
390. Rod Bennett. In 1996, this former Protestant converted to Catholicism. He has written and published a book, The Early Church in Her Own Words (2002), which uses the writings of the early Church fathers to demonstrate the continuity of the modern Catholic Church with the early Church. 
391. Mark P. Shea. This former Evangelical recounts his conversion journey in By What Authority?: An Evangelical Discovers Catholic Tradition. 
392. David B. Curie. This former Evangelical details his conversion journey in the book Born Fundamentalist, Born Again Catholic. 
393. James Akin. This former Presbyterian (PCA) maintains a website called Nazareth Resource Library. 
394. Rick Ricciardi. This re-convert returned to the Catholic Church in which he was raised after decades with the Southern Baptists and the Assemblies of God. He runs an apostolate for those considering returning to the Church and runs the website Returning Home. His conversion story can be read at www.catholicity.com/cathedral/returninghome/mystory.html. 
395. Lane Core, Jr. maintains a website called Lane's World Catholic Page. 
396. Don Ross. See his Catholic Return homepage. 
397. Kelvin Chia. Thie reconvert has a webpage, the Vin-Yard. 
398. John D'Arcy. This convert, like many others, maintains a website of Catholic apologetics called 100% Catholic. 
399. Kenneth J. Howell (converted in 1996). This former Presbyterian minister taught for seven years at Reformed Theological Seminary in Jackson, Mississippi. His seminary course on biblical interpretation and the Eucharist led him to realize that “most Protestant conceptions of the Eucharist are deficient.” He entered the Catholic Church in 1996 and is now Adjunct Professor of the History of Science at Indiana University. He has founded the Network (cf. web.idirect.com/~ichthus/nor-1.htm), an organization to help Catholic converts. 

400. Patricia Ireland. This woman (not the Ireland of NOW) left the Catholic Church for Lutheranism and pastored a thriving church in southern New Jersey. She became increasingly disillusioned with the Evangelical Lutheran Church of America, which covers abortion as a health benefit for its clergy, and the witness of Pope John Paul II and the Church Fathers brought her back to the Church. 
401. Fr. Ray Ryland and Ruth Ryland. Ray Ryland was raised in the Disciples of Christ; at Harvard Divinity School he and his wife became increasingly absorbed by the Unitarian teaching there. They transferred to Union Theological Seminary where they became Anglo-Catholic Episcopalians. Finally discontent with the subjectivism of Anglo-Catholicism, they inquired into Eastern Orthodoxy, but saw the same disunity there as in the Protestant denominations and the same restorationist fallacy. Readings of Newman and Karl Adams brought them the rest of the way to Catholicism. After six years as an Episcopalian minister and sixteen years of religious journey, the Rylands were received into the Catholic Church. After years of working as a theology professor at the University of San Diego, Ray Ryland was allowed to become a Latin rite Catholic priest despite be married as part of the Pope's Pastoral Provision for married Catholic laymen that were formerly Episcopalian ministers. Fr. Ryland recounts his and his wife's conversion story in Surprised by Truth 2 (ed. Madrid, Sophia Institute Press 2000). He is now chaplain for the Coming Home Network and Catholics United for the Faith. 
402. John and Susan Gibson. John Gibson was raised in the Methodist church and reached high levels in the American Pagan and Wicca and Celtic Religion communities before the contradictions between ancient and modern paganism began to bother him. His wife had fallen away from the Catholic Church into which they were both received and their marriage sacramentalized in 1996. Mr. Gibson recounts his and his wife's conversion story in Surprised by Truth 2 (ed. Madrid, Sophia Institute Press 2000). 
403. David Mills. Formerly an Episcopalian, Mills was impressed by the Catholic Church’s “clarity and confidence,” especially in her stand against abortion, something conspicuously absent from the Episcopal Church. Together with his family, he was received into the Church at Easter 2001. He has written Knowing the Real Jesus and is a senior editor of Touchtone magazine. 
404. Tim Drake. This convert, formerly of the ELCA (Evangelical Lutheran Church of America) was disturbed by the contradictory teachings of various Lutheran pastors and by the ELCA's moral sell-out on abortion and homosexuality and began the studies of doctrine which led to his conversion to Catholicism and reception into the Catholic Church in 1995. Drake recounts his conversion story in Surprised by Truth 2 (ed. Madrid, Sophia Institute Press 2000). 
405. Dr. Lowry. This convert was formerly a leading Canadian Presbyterian minister and clerk of the General Assembly of the Presbyterian Church in Canada for 20 years, as well as a Presbyterian missionary in Nigeria. His journey began in the 1960s in a Baptist theological seminary, which he left to enroll in a Presbyterian seminary. He was received into the Catholic Church, together with his wife, after years of hovering on the edge of conversion, in 1993. He is the author of Findit Bible software. 
406. Kevin and Kathi Lowry. Kevin Lowry, the son of a leading Presbyterian minister, attended a Christian and Missionary Alliance church with his wife for the early part of their marriage. Bothered by the ubiquitous contradictions in faith and practice among Protestants and the changes on the Protestant moral teaching on contraception since 1930 by a mere vote, he begin to become seriously interested in the Catholic Church. After resolving his intellectual questions, he and his wife were received into the Church in 1992. Mr. Lowry recounts his and his wife's conversion story in Surprised by Truth 2 (ed. Madrid, Sophia Institute Press 2000). 
407. Laura Johnson. Johnson, raised a Methodist, went to confession in the midst of a teenage crisis of belief and received consolation and help which therapy and talks with her Protestant preacher had failed to give her. As a result of involvement in an ecumenical group in college, she visited mass with Catholic friends and was so drawn by the Eucharist that she began a study of Catholicism. Exposure to Catholic arguments in favor of Marian devotion and the Real Presence as well as the discovery of contradictions between modern Methodism and John Wesley's beliefs (including perpetual virginity of Mary and the impermissibility of contraception) led her further along the path of conversion. Johnson recounts her conversion story in Surprised by Truth 2 (ed. Madrid, Sophia Institute Press 2000). 
408. Curtis Martin. This reconverted Catholic spent five years as an Evangelical Protestant. He is now president of Catholics United for the Faith, and comments “The Protestants [now] coming into the Church are the most devoted Protestants, people deeply committed to Scripture and prayer. We’re losing the numbers game but we are winning the quality game in spades.” 
409. Eric Pavlat. Formerly a hardened pro-choice activist raised as a Unitarian Universalist, Pavlat became convinced of the error of his moral relativism by the witness of his Catholic wife, Wendy, and by reading the encyclicals Humanae Vitae, Veritas Splendor, and Evangelium Vitae. Further study of the history of Bible interpretation and discussion with his RCIA leader brought him to full conversion. He is now a third order Dominican. Pavlat recounts his conversion story in Surprised by Truth 2 (ed. Madrid, Sophia Institute Press 2000). 
410. Martin Barrack (1943-). Barrack was a faithful Jew for 46 years before his conversion. At age 19, he met a Franciscan friar through ham-radio. He married a Catholic woman and they lived their separate faiths for twenty years before he began to become interested in Catholicism from his study of the Shroud of Turin and strange feelings of peace, the intensity of which was proportional to his proximity to the Catholic Church, which he experienced repeatedly. Two more years of study and prayer and a profound spiritual experience led to his final decision to convert; he was received into the Catholic Church in 1989. 
411. Mark Brumley. This former Evangelical of California was led to the Catholic Church by his study of the Bible and search for the church “closest to the New Testament model.” He noted that the “immense disunity within evangelicalism told me it was not following the New Testament pattern”; likewise in the Orthodox churches, “there was no way of corralling the patriarchs since each patriarch was on an equal footing. That didn’t seem in keeping with the New Testament pattern, where Peter exercised a certain preeminence.” Brumley is now managing editor of “Catholic Dossier” and “The Catholic Faith.” 
412. Jennifer Ferrara. This ELCA (Evangelical Lutheran Church of America) minister in Pennsylvania was drawn to the Catholic Church by the contrast of ELCA compromise of sexual and life morality with Pope Paul II’s unapologetic insistence on the ancient teachings. She overcame initial difficulties with belief in the authority of the Magisterium through personal research. 
413. Marcus and Marylin Grodi. Formerly a Presbyterian pastor, Marcus Grodi resigned when he could no longer be pastor when it was unclear who or what had the authority to decide Christian truth. He recounts, “Every Sunday I would stand in my pulpit and interpret Scripture for my flock, knowing that within a 15-mile radius there were dozens of other Protestant pastors—all of whom believed that the Bible alone is the sole authority for doctrine and practice—but each was teaching something different from what I was teaching.” A Scott Hahn lecture and reading Newman led him to the Catholic Church. Now Grodi is executive director of the Coming Home Network and host of the television program The Journey Home on EWTN. His conversion story is told alongside those of ten other converts in Surprised by Truth (ed. Madrid, Basilica Press 1994). 
414. Robin Maas. Formerly a Methodist seminary professor, Mass saw in Catholic metaphysical teachings a sharp contrast to the general Protestant abdication of philosophical, and especially epistemological, issues. Maas is now Dean of the John Paul II Institute for Studies on Marriage and the Family in Washington, D.C. 
415. Jeffrey Finch. Finch was studying patristic history under Thomas Oden at Drew University when readings from Fr. Neuhaus surprised him with the truth “that the faith of the Fathers was still being taught, lived, and prayed in contemporary expression” in the Catholic Church. After eliminating Eastern Orthodoxy, Finch entered the Church in 1995, convinced that “Only the Catholic faith has demonstrated itself to be living, dynamic, and capable of authentic development without falling victim to novel, extraneous accretions from purely human tradition.” 
416. Thomas Levergood. This man was led to the Catholic Church while considering a vocation to the Episcopal priesthood. The contrast between Protestant moral compromise and Catholic loyalty to traditional morality was decisive for him. Now he is pursuing doctoral studies at the University of Chicago and has recently co-founded the Lumen Christi Institute at the University of Chicago, dedicated to developing Catholic intellectual and spiritual life among academics faithful to the magisterium. 
417. Dr. Robert Wilken. Wilken was a renowned University of Virginia church historian before conversion to Catholicism. 
418. Daniel Ali. This convert from Islam has co-authored with Patrick Madrid An Introduction to Islam: A Catholic Answer to the Call of the Minaret. 
419. Brad Wilcox. Wilcox was an evangelical Episcopal in Northern Virginia before he converted and was received into the Catholic Church (1995). Later he served as editor-in-chief of Regeneration Quarterly. 
420. Dwight Longenecker. This author and former Evangelical Protestant studied theology for three years in Oxford, was ordained in the Anglican Church, and finally converted to Catholicism in 1995 with his family. His books include The Path to Rome, Listen, My Son, and Challenging Catholics. A resident of England, he serves in the St. Barnabas Society, an organization for Protestant ministers considering conversion to Catholicism (National Catholic Register, Vol.78, No. 14). 
421. Rosalind Moss. Moss was raised in Judaism, then converted to Evangelical Protestantism, in which she ministered for 18 years. Her brother, David, converted before her and she tried for 14 years to persuade him to leave the Catholic Church until she herself decided to enter the Catholic Church c.2000. She speaks often on Catholic radio (National Catholic Register, Vol.78, No. 12). 
422. David Moss. Moss was raised in Judaism, then converted to Baptism in 1978, and finally to Catholicism in 1979. His sister, Rosalind, tried for 14 years to persuade him to leave the Catholic Church until she herself decided to enter the Catholic Church c.2000 (National Catholic Register, Vol.78, No. 12). 
423. Kristine and Marty Franklin. These converts dedicated eight years to preparation to be Evangelical missionaries to Guatemala. Once there, their realizations of the irrelevance of a book-religion to illiterate people, the inescapable American character of Evangelicalism, and the chaos of Protestant sects led them to a crisis of not knowing what gospel they were missionaries of and hence to resign the mission. They attended an Episcopal church for some time before they and their two children were received into the Catholic Church in 1995. They recount their conversion story in Surprised by Truth 2 (ed. Madrid, Sophia Institute Press 2000). 
424. Jeff Childers. While an assistant minister in the Church of Christ, Childers began to read the Church Fathers, who convinced him that the early Christian Church was the Catholic Church. He was received into the Church in 1998 and is preparing for the priesthood. He recounts his conversion story in Surprised by Truth 2 (ed. Madrid, Sophia Institute Press 2000). 
425. The Duchess of Kent. This recent convert to the Catholic Church is mentioned in First Things magazine. 
426. Donald Jacob Uitvlugt. This theology graduate student at Notre Dame converted partially as a result of reading Benson. 
427. Julie Ann. This woman traveled the long road of Anglican to Mormon to irreligious to Catholic. Read her Personal Witness. 
428. Carolyn and Erwin Kollegger. Carolyn Kollegger, best known as a television model and Miss Ohio USA 1979, was raised a Catholic but strayed far from Christianity and even had three abortions. A failed marriage, guilt over the abortions, and the emptiness of wealth and fame led her and her husband to the Catholic Church. Mr. Kollegger had his vasectomy reversed and they now have four children; Mrs. Kollegger is a non-working mom and recount her and her husband's conversion story in Surprised by Truth 2 (ed. Madrid, Sophia Institute Press 2000). 
429. Mary Beth and Stan Kremski. Baptized and raised in the Catholic Church, Mary Beth Kremski left Christianity altogether for some time before returning to Christ and attending an Assemblies of God church. Her curiosity about where were the apostles of Ephesians 4:11-12 ultimately converted her back to the Catholic Church. Her husband converted later. Mrs. Kremski describes their conversion journey in Surprised by Truth 2 (ed. Madrid, Sophia Institute Press 2000). 
430. John Michael Talbot. Talbot had already achieved fame as a Christian singer/songwriter in Evangelical circles before he converted to Catholicism. 
431. Carl and Heather Olson. Olson was raised Fundamentalist and went to an Evangelical Bible College where he was taught to oppose Atheism, Catholicism, and Mormonism. His study of Church history convinced him that “not only was the early Church not Protestant, it was distinctly Catholic in its teachings, liturgy and worship!” Read their testimony at web.idirect.com/~ichthus/whycath.html. 
432. Steven M. Clifford. This former-Mormon describes his conversion journey at Mormon Finds New Home in Catholic Church and in Surprised by Truth 2 (ed. Madrid, Sophia Institute Press 2000). His attempt to demonstrate the truth of Mormonism in mid life ultimately brought him to reject Mormonism and embrace the Catholic faith. In 1994, he was received into the Catholic Church. For a shorter autobiographical account, see Envoy, Vol 2.3 (http://www.envoymagazine.com/backissues/2.3/story3.html). 
433. Sara McLaughlin. This English professor at Texas Tech University was raised a Southern Baptist, and began attending Episcopalian parishes as a teenager. Over time she became increasingly convinced that the the Episcopalians had only “the form of Catholicism, but lacked the substance,” and moreover, that the Catholic Church alone was faithful to tradition insisted on taking the high road in morality. For a time, she remained in the Episcopal Church due to her husband’s preferences, but finally converted after meeting Peter Kreeft and Thomas Howard and was received into the Church in 1996. She has written Meeting God in Silence (Tyndale, 1993). For an autobiographical account, see Envoy, Vol 2.4 (http://www.envoymagazine.com/backissues/2.4/story1.html). 
434. Chris and Janine LaRose. Their Conversion Story is on the web. 
435. Christopher Bennett. Read his Theological Pilgrimage. 
436. Kenneth R. Guindon. This former-Mormon convert describes his conversion in The King's Highway--El Camino Real: God's Highway to Peace and Happiness. Found Again After Detours on Jehovah's Witness and Protestant Paths (San Francisco: Ignatius Press, 1996). 
437. Gary Hoge. Hoge was an atheist who became a Baptist and finally a Catholic. He has put up a humorous apologetics site, A Protestant's guide to the Catholic Church, offering reasoned argument for evangelical Christians. Covers such matters as the bible and Catholics, salvation (faith/works), devotion to Mary, the Church and other areas of controversy. 
438. Thomas W. Case. Case’s spiritual pilgrimage is recounted in his book Moonie, Buddhist, Catholic: a Spiritual Odyssey (1995). 
439. John Green Hanning “Brother Joachim.” This Kentucky man became a famous Trappist monk at Gethsemane Abbey. Read about him in Raymond’s The Man Who Got Even With God. 
440. Virginia Laudano. This convert from Presbyterianism is an artist who has recently depicted the tragedy of Sept 11, 2001. Read about her in the National Catholic Register. 
441. Sir Joseph Pope. This Canadian civil servant of the early 20th century wrote, Why I Became a Catholic. 
442. Adrienne von Speyr. Speyr, a physician, is known for her friendship with the Catholic theologian, Hans Urs von Balthasar, who wrote about her in his book, A First Glance at Adrienne von Speyr. 
443. Fr. John Corapi. Corapi, a former millionaire and Las Vegas playboy, gave up his riches to take vows of celibacy, poverty, and obedience as a Catholic priest. He has written about his conversion in The Darkness Will Not Prevail. 
444. Alex Jones. Jones, a Pentecostal pastor, led his congregation into the Catholic Church. His story can be seen on the video, “No Price Too High.” 
445. Fr. Louis Bouyer. Bouyer, a convert from Lutheranism, was a member of the Oratory, a religious community founded by St. Philip Neri. 
446. Bob Fishman. Formerly a Jew, Fishman founded Torah of Christ Ministries. His story is on the video, “Led by the Light of Truth 2.” 
447. Thomas Smith. This former Mormon missionary has become a Catholic seminarian. His story is on the video, “Led by the Light of Truth 2.” 
448. Johnnette Benkovic. His story is on the video, “Led by the Light of Truth.” 
449. Tim Staples. He was raised a Baptist and served as a youth minister with the Assemblies of God. A Marine defended Catholicism to him and he soon became convinced that he was intellectually obliged to convert to Catholicism. He is now a full-time evangelist, talk-show host, author, and national speaker. His story is on the video, “Led by the Light of Truth.” 
450. Bishop Curtis of Wilmington, Delaware. This former Anglican began his conversion journey when he went to a Catholic rector to confess his sins because his Anglican bishop refused to hear his confession; from the rector he learned that Anglican orders were invalid and eventually converted to Catholicism. 
451. Gerry Matatics. This former Presbyterian was known for his anti-Catholic controversial works and converted in 1986. 
452. John-David Black. This former Evangelical Protestant felt led by God to undertake a 700-mile pilgrimage on foot through the California missions. During his pilgrimage, he was drawn to the Catholic Church. He has written about his conversion in his book, Mission Accomplished: An Incredible Personal Pilgrimage. 
453. John L. Stoddard. Stoddard’s was raised a Calvinist and entered a seminary with the goal of becoming a missionary. Instead, seminary exposed him to the chaos of uncertainty in Protestant doctrine and he became an agnostic. Forty year later, the crisis of World War I prompted him to renew his religious searching and finally to convert to Catholicism. Read his story in Rebuilding a Lost Faith (Roman Catholic Books). 
454. Alfonse Ratisbonne. A non-observant Jew and wealthy banker, Ratisbonne was violently anti-Catholic until the Blessed Virgin Mary appeared to him. His conversion to Catholicism caused a small sensation in 1842. Read more in The Conversion of Ratsibonne (Roman Catholic Books). 
455. Robert Edward Dell. An English convert. 
456. Stephen A. Douglas. This convert served as a judge and U.S. senator from Illinois, though he is best known as the rival who lost the 1860 presidential race against Lincoln. 
457. Governor Bissell. This convert was best known for his term as governor of Illinois. 
458. Justice Mulkey. This convert served on the Supreme Court. 
459. Sabina Katharina. As heiress of the Countship of Rietberg, he conversion regained Rietberg for Catholicism. She married the fellow-convert John III of East Freisland. 
460. John III of East Freisland. The grandson of King Gustavus Vasa, he married Sabrina Katharina, Countess of Rietberg. 
461. Elizabeth of Rietberg. The ruler of Buren, she converted in 1613. Her son Moritz joined the Jesuits and donated his inheritance to the order. 
462. Rhugius. This convert from the Lutheran Church of Norway was permitted to remain in his homeland, but prohibited from exercising his office. 
463. Orby Shipley. This convert from Protestantism edited a publication (1870) of St. Ignatius Loyola’s Spiritual Exercises. 
464. J. V. Huntington. 
465. F.E. White. 
466. Donald McLeod. 
467. Matthew Thompson. A Stanford graduate and student of divinities at Harvard, Thompson was raised agnostic and converted to Catholicism as a young adult. 
468. David Beutel. A Stanford graduate and teacher-missionary, Beutel was raised Evangelical Protestant and was received into the Church in 1998 at age 21. 
469. Noelle Husen. A Stanford graduate and student of medicine at the University of Washington, Husen was raised agnostic and converted to Catholicism as a young adult. 
470. Krista Duttenhaver. A Princeton graduate and student of divinities at Claremont and Notre Dame, Duttenhaver was raised Methodist and converted to Catholicism as a young adult. 
471. Cody. Raised a Southern Baptist, he converted to Catholicism while a theology student at Claremont. 
472. Elizabeth Altham. A former corporate speech writer and a convert. 
473. Jeffrey Rubin. A former editor of Sursum Corda and a Jewish convert to Catholicism. 
474. Barbara Hall. Raised in a strict Methodist home, Hall became famous as a television writer and producer for CBS. During college, she abandoned Christianity and experimented with Eastern religions and spirituality in the following years. Later she converted to Catholicism years later, having discovered that “church is about Communion.” 
475. Jeb Bush. Governor of Florida and son of former President George Bush, Jeb Bush was received into the Catholic Church in 1995. His Mexican-born wife, Columba, was a key influence, but he did not begin to explore Catholicism until he experienced a personal crisis: defeat in the gubernatorial election of 1994 after an obsessive campaign which nearly destroyed his marriage. 
476. Michael Cumbie. This former International Charismatic Pentecostal minister now gives talks to help Protestants overcome misunderstandings of Catholicism. 
477. Paul Dupre. This former Mormon spent 11 years in Taiwan as a Mormon missionary before lapsing into atheism. Eventually, he was received into the Catholic Church. 
478. Karen Edmisten. This writer’s conversion story was printed in the May-June issue of This Rock. 
479. Sherry Weddell. Formerly an Evangelical Protestant, Wedell converted to Catholicism during her studies at the Fuller Seminary School of World Mission. More recently, she co-founded the Catherine of Siena Institute, a Catholic organization aimed at lay formation. 
480. Etsuro Sotoo. This Japanese sculptor converted to Catholicism after being impressed by Barcelona’s Sagrada Familia Cathedral. 
481. W. Michael Westbrook. Since converting to Catholicism Westbrook, formerly a Protestant seminarian, has contributed to the New Oxford Review and works as Assistant Professor of Library Sciences at Illinois College. 
482. Anthony L. Gerring. A convert from the Lutheran Church—Missouri Synod, Gerring is a father of four and a contributor to the New Oxford Review. 
483. Dennis Marcellino. This musician performed with such bands as the The Electric Flag, Creation (with Leon Patillo), Sly & The Family Stone, The Elvin Bishop Group, Rubicon, and The Tokens ("The Lion Sleeps Tonight") before converting to Catholicism. He is now a speaker on Catholicism. Read more at http://www.adlighthouse.com/testimony.html. 
484. Marylynn Kramer. The daughter of a Pentecostal radio preacher, Kramer and her husband became missionaries in Columbia with the Assemblies of God. She converted to Catholicism in 1972 and founded a Catholic Charismatic Renewal organization called Charisma in Missions in Hacienda Hills, California. Charisma in Missions grew to become the largest Latino Charismatic organization in the USA. 
485. Fr. Brian Harrison, O.S. Harrison, an Australian, converted to Catholicism from Presbyterianism. He is now a theology professor at the Pontifical Catholic University of Puerto Rico. 
486. Fr. W. Ray Williams. After years as an English teacher in Nepal, Williams was received into the Catholic Church in 1989 and entered the seminary in 1992 and now works as a diocesan priest in North Carolina. 
487. Fr. Christopher Phillips. This former Episcopalian priest converted to Catholicism and was ordained to the Catholic priesthood in 1983 along with sixteen other Episcopalian priests. He is now pastor of Our Lady of the Atonement, an “Anglican-Use” Rite parish in San Antonio, Texas. Married for 35 years and the father of five, Phillips states that he would have converted even if the special papal dispensation had not been granted for his ordination. His conversion was prompted by the great moral compromise of ECUSA, especially on abortion. 
488. John M. Haas. This former Episcopalian clergyman converted to Catholicism and has written such works as Marriage and the Priesthood (New Rochelle, NY: Scepter Press, 1987). 
489. Shannon Naughton. Raised in Lutheran and Baptist churches, Naughton was received into the Catholic Church in 1997. Since then, she has become known as the “Rosary Lady,” a title that refers to her apostolate of rosary production and distribution. 
490. William McCool (d.2003). Married to a Catholic, McCool later converted. A naval pilot, he later flew on the space shuttle and was killed in the Columbia disaster on January 16, 2003. 
491. Francis Bethel. Bethel converted to Catholicism while a student in the Integrated Humanities Program at the University of Kansas. He later entered a French monastery at Solesmes and opened the first American branch of the monastery in Oklahoma. 
492. Phil Nielsen. Raised a Baptist, Nielsen converted to Catholicism while an undergraduate at Hillsdale College. He plans to enter the priesthood. 
493. Ola Tjorhom. This theologian, a leading figure in the Lutheran Church of Norway, an ecumenical leader, and professor of Lutheran dogmatics, became a member of the Catholic Church in January 2003. His decision surprised many in the Church of Norway and required him to give up his classes in Lutheran dogmatics. His decision to convert stemmed from “a certain disappointment concerning the development of the Lutheran church,” especially with respect to ecclesiology and sacramental theology. 
494. Carl Olson. This former Fundamentalist has written a critique of popular Protestant eschatology entitled Will Catholics Be Left Behind? (Ignatius). 
495. Myron Moskowitz. This convert from Judaism has been featured on Grodi’s Journey Home television program. 
496. Norma McCorvey. Better known by the pseudonym, “Jane Roe,” McCorvey was the woman whose case made it to the U.S. Supreme Court in 1973, resulting in the legalization of abortion throughout the USA. Since then, she converted to Catholicism. 
497. Ray Campbell. This South African poet studied at Oxford and later translated the works of St. John of the Cross. He and his wife converted to Catholicism while living in Spain in the years before the Spanish Civil War. During WWII, Campbell served in the British army. His life story is retold in Joseph Pierce’s Bloomsbury and Beyond: The Friends and Enemies of Roy Campbell. 
498. Senator Sam Brownback. This Republican U.S. senator from Kansas was received into the Church in 2002 at age 45. He is known for his strong stands against abortion and creating embryos for stem-cell harvesting. He and his wife, Mary, have five children. He previously belonged to the United Methodist Church. 
499. Robert Novak. This Washington D.C. columnist economist was received into the Church in 2003 by Fr. C. John McCloskey III, who also influenced Bernard Nathanson and Lawrence Kudlow to conversion. 
500. Lawrence Kudlow. This Washington D.C. columnist was received into the Church in 2003 by Fr. C. John McCloskey III, who also influenced Bernard Nathanson and Robert Novak to conversion. 
501. Alfonso Cardinal Lopez Trujillo. President of the Pontifical Council for the Family. 
502. John Gummer, M.P. The former Anglican is a member of the British Parliament. 
503. Linda Poindexter. Formerly an Episcopalian priestess, she is now a Catholic. 
504. William Oddie. Mr. Oddie was received into the Catholic Church on Easter Vigil 1991 after a long journey from Congregationalism, through atheism, the Anglican priesthood, and the Anglo-Catholic branch of the Church of England. Mr. Oddie became convinced that Anglo-Catholicism was a fantasy world when the Anglican Church’s decided to take upon itself the authority to ordain women. He chose not to be ordained to the Catholic priesthood under the dispensation for married Anglican priests because as an Anglican priest, he had felt unable to be both a good husband and a good priest. His book, What Will Happen to God? Feminism and the Reconstruction of Christian Belief (1984) is one of the best critiques of feminist theology. He is editor of London’s The Catholic Herald and has written an introduction to Newman’s Apologia Pro Vita Sua. 
Anglo-Catholic Converts: These converts were on the doorstep of Rome.

T. S. (Thomas Stearns) Eliot (1888-1965). This literary giant of the early 20th century, famous for his poem The Waste Land (1922), shocked the intellectual world by his conversion to Anglo-Catholicism in 1927. Eliot was very critical of the Anglican bishops’ capitulation on contraception in 1930. 
C. S. (Clive Staples) Lewis (1898-1963). Lewis, undoubtedly the most widely read and respected Christian writer of the later 20th century, was the son of an Anglican clergyman, but became an atheist very early in life. He studied at Oxford and converted to Christianity in 1931. His conversion, as recounted in his autobiography Surprised by Joy, had two stages: atheism to theism and theism to Christianity. Catholic converts Tolkien and Chesterton influenced his conversion. In 1955, Lewis was elected Professor of Medieval and Renaissance Literature at Magdalen College, Cambridge. In 1956, he married Joy Davidman Gresham in a secret civil ceremony because the British Home Office would otherwise have refused to continue her residency permit. In 1957 married her in a church ceremony at her hospital bed, where she was dying of bone cancer (she died in 1960). Lewis died on November 22, 1963, the same day as President Kennedy and writer Aldous Huxley. His famed children's books include The Lion, the Witch, and the Wardrobe (1950) and Prince Caspian (1951). His classic Christian books include Mere Christianity, The Problem of Pain, A Grief Observed, The Pilgrim’s Regress, The Abolition of Man, The Great Divorce, The Screwtape Letters, The Four Loves, The Weight of Glory, and Reflections on the Psalms. His theological science fiction includes Out of the Silent Planet, Perelandra, and That Hideous Strength. 
Convert-Reverts: In the interest of objectivity, we include several notable converts who either reverted to their pre-Catholic beliefs or else embraced some other heresy.

1. Tatian. This second-century apologist converted c.150. He was repelled by pagan grossness and immorality and attracted by Christian holiness and simplicity. Tatian apostatized, joining the Encratite sect of Gnostics c.172. 
2. Montanus. After conversion, he founded his own sect, the Montanists, and refused to submit to the authority of the Church. 
3. Tertullian. Tertullian, after his Catholic period, became involved in the fanatical Montanist sect during the latter part of his life. 
4. George Tyrell. Tyrell was a raised in an evangelical Anglican Irish family. He converted to Catholicism in 1879 at the age of 18 and was ordained a Jesuit priest shortly thereafter. Later he became involved in the Modernist heresy, denying hell and teaching, like Schleiemacher, that Christian doctrine was merely fallible commentary on religious experience. Such views were presented in “A Perverted Devotion” (1899), Medievalism (1908), and Christianity at the Crossroads (1909). Tyrell refused to recant, was excommunicated by Pope Pius X, and died unreconciled. 
5. John Moore Capes. Capes, an Anglican who converted to Catholicism in 1845, founded the lay Catholic journal, the Rambler. He reverted to Anglicanism and wrote To Rome and Back. 
6. St. George Mivart (1827-1900). Mivart, a British anatomist, converted to Catholicism in 1845. He later rejected the idea of continuity of Catholic development, espousing instead an evolutionary model. He refused to sign an orthodox profession of faith and was excommunicated in 1900, several months before his death, unreconciled. 
7. Richard Gilman. Gilman converted from nominal Judaism after reading Etienne Gilson’s Spirit of Medieval Philosophy. He traveled from New York to Colorado to be received into the Church among people who did not know him and kept his conversion secret for some time. He wrote for such Catholic periodicals as Jubilee and Commonweal. Eventually, however, he succumbed to sexual temptation and renounced his faith. His religious path is described in his autobiography, Faith, Sex, Mystery (1986). 
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TESTIMONY OF A FORMER PROTESTANT-447 NOAH LETT [ORDAINED LUTHERAN MINISTER] 
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-447.doc
TESTIMONY OF A FORMER PROTESTANT-456 DEACON MICHAEL WARD [FORMER ANGLICAN PRIEST] 
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-456.doc
TESTIMONY OF A FORMER PROTESTANT-457 FR. PETER GELDARD [ANGLICAN] 
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-457.doc
TESTIMONY OF A FORMER PROTESTANT-458 ROBERT STACKPOLE [FORMER ANGLICAN PRIEST]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-458.doc
TESTIMONY OF A FORMER PROTESTANT-460 FR. HUGH THWAITES SJ [ANGLICAN]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-460.doc
TESTIMONY OF A FORMER PROTESTANT-461 FR. M. PRICE OSWALT [ANGLICAN]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-461.doc
TESTIMONY OF A FORMER PROTESTANT-470 SR. MARY ROSE CHINN [ASSEMBLIES OF GOD]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-470.doc
TESTIMONY OF A FORMER PROTESTANT-477 FR. PIERRE INGRAM [BAPTIST]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-477.doc
TESTIMONY OF A FORMER PROTESTANT-479 MICHAEL MATTHEWS [FORMER BAPTIST MINISTER]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-479.doc
TESTIMONY OF A FORMER PROTESTANT-484 KEN [FORMER BAPTIST MINISTER]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-484.doc
TESTIMONY OF A FORMER PROTESTANT-485 GLEN ALLEN [FORMER BAPTIST MINISTER]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-485.doc
TESTIMONY OF A FORMER PROTESTANT-491 DAVID GRIFFEY [FORMER SOUTHERN BAPTIST MINISTER]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-491.doc
TESTIMONY OF A FORMER PROTESTANT-497 FR. JEFFREY THOMPSON [BAPTIST]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-497.doc
TESTIMONY OF A FORMER PROTESTANT-498 FR. DAVE HARRIS [FORMER BAPTIST MINISTER]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-498.doc
TESTIMONY OF A FORMER PROTESTANT-499 FR. JOHN MARKHAM [SOUTHERN BAPTIST]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-499.doc
TESTIMONY OF A FORMER PROTESTANT-500 FR. BRAD SWEET [BAPTIST]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-500.doc
TESTIMONY OF A FORMER PROTESTANT-508 EBEN EMERSON [FORMER CHURCH OF CHRIST PASTOR]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-508.doc
TESTIMONY OF A FORMER PROTESTANT-509 BRUCE SULLIVAN [FORMER CHURCH OF CHRIST PASTOR]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-509.doc
TESTIMONY OF A FORMER PROTESTANT-515 DR. JOHN BERGSMA [FORMER DUTCH REFORMED MINISTER]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-515.doc
TESTIMONY OF A FORMER PROTESTANT-517 FR. DOUGLAS LORIG [FORMER EPISCOPALIAN PRIEST]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-517.doc
TESTIMONY OF A FORMER PROTESTANT-518 NED SOUTH [FORMER EPISCOPALIAN PRIEST]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-518.doc
TESTIMONY OF A FORMER PROTESTANT-519 FR. THOMAS WRAY [EPISCOPALIAN]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-519.doc
TESTIMONY OF A FORMER PROTESTANT-520 FR. WARREN TANGHE [EPISCOPALIAN]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-520.doc
TESTIMONY OF A FORMER PROTESTANT-532 MIKE ALLEN [FORMER METHODIST MINISTER]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-532.doc
TESTIMONY OF A FORMER PROTESTANT-537 BRO. MARTIN DAVIS [METHODIST]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-537.doc
TESTIMONY OF A FORMER PROTESTANT-538 FR. CARL BEEKMAN [METHODIST]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-538.doc
TESTIMONY OF A FORMER PROTESTANT-539 DOUG GONZALES [FORMER NAZARENE MINISTER]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-539.doc
TESTIMONY OF A FORMER PROTESTANT-558 DR. WILLIAM BALES [FORMER PRESBYTERIAN MINISTER]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-558.doc
TESTIMONY OF A FORMER PROTESTANT-559 DR. ROSS PORTER [FORMER PRESBYTERIAN ELDER]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-559.doc
TESTIMONY OF A FORMER PROTESTANT-560 JASON STELLMAN [FORMER PRESBYTERIAN MINISTER]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-560.doc
TESTIMONY OF A FORMER PROTESTANT-561 DR. NORMAN McCRUMMEN [FORMER PRESBYTERIAN MINISTER]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-561.doc
TESTIMONY OF A FORMER PROTESTANT-562 FR. DAVID POECKING [PRESBYTERIAN]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-562.doc
TESTIMONY OF A FORMER PROTESTANT-563 FR. BONAVENTURE CHAPMAN [PRESBYTERIAN]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-563.doc
TESTIMONY OF A FORMER PROTESTANT-564 FR. DARYL OLDS [PRESBYTERIAN]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-564.doc
TESTIMONY OF A FORMER PROTESTANT-567 FR. DENNIS GARROU [FORMER ANGLICAN PRIEST]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-567.doc
TESTIMONY OF A FORMER PROTESTANT-574 LARRY LEWIS AND JOETTA [FORMER ASSEMBLIES OF GOD PASTOR]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-574.doc
TESTIMONY OF A FORMER PROTESTANT-603 AMY DANIELS [FORMER METHODIST MINISTER]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-603.doc
TESTIMONY OF A FORMER PROTESTANT-604 MSGR. MICHAEL MAGEE [METHODIST]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-604.doc
TESTIMONY OF A FORMER PROTESTANT-605 PHILLIP WEBB [FORMER EPISCOPAL PRIEST]
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-605.doc
6 TESTIMONIES OF LUTHERANS WHO BECAME CATHOLIC PRIESTS

TESTIMONY OF A FORMER PROTESTANT-192 FR. SEBASTIAN WALSHE 

http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-192.doc
TESTIMONY OF A FORMER PROTESTANT-380 FR. JOHN ZUHLSDORF  
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-380.doc
TESTIMONY OF A FORMER PROTESTANT-417 FR. NIKOLAUS KLEMEYER LC
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-417.doc
TESTIMONY OF A FORMER PROTESTANT-443 FR. GUY ROBERTS [LUTHERAN SEMINARIAN] 
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-443.doc
TESTIMONY OF A FORMER PROTESTANT-448 BISHOP ANDERS ARBORELIUS  
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-448.doc
TESTIMONY OF A FORMER PROTESTANT-606 FR. KAZIMIERZ KOWALSKI 
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-606.doc
5 TESTIMONIES OF LUTHERAN MINISTERS WHO BECAME CATHOLIC PRIESTS

TESTIMONY OF A FORMER PROTESTANT-78 RICHARD JOHN NEUHAUS 
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-78.doc
TESTIMONY OF A FORMER PROTESTANT-86 JOSEPH JACOBSON
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-86.doc
TESTIMONY OF A FORMER PROTESTANT-150 LOUIS BOUYER
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-150.doc
TESTIMONY OF A FORMER PROTESTANT-369 HARM KLUETING 
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-369.doc
TESTIMONY OF A FORMER PROTESTANT-446 FR. TYSON WOOD  
http://ephesians-511.net/docs/TESTIMONY_OF_A_FORMER_PROTESTANT-446.doc
Hundreds of other testimonies of Protestants, including clergy, converting to Catholicism at: http://www.ephesians-511.net/testimonies.htm
