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On the Amazon Synod document, let’s remain positive

https://rorate-caeli.blogspot.com/2020/02/breaking-on-amazon-synod-document-lets.html
February 11, 2020

 

Rorate has learned that, at the current state of the text, Catholics should remain positive regarding the most controversial points of the post-synodal Apostolic Exhortation “Querida Amazonia”, to be published tomorrow.
We cannot say anything, unfortunately, but we refer readers to the first paragraph of this post we published last week:

La Fede Quotidiana has learned of an important fact relating to the coming papal document on the subject of the Amazon. And this fact, unless modified at the last moment, contradicts what has been recently reported concerning a text in which ‘a yes’ is given to viri probati and the married priesthood. Those who saw this text two days ago (it will almost certainly be presented on February 12) said that the two hotly debated categories are not mentioned in the document and thus there is no official opening up [to them].

We also point readers to the following excerpt of a piece published yesterday by the US bishops’ official news website. We can affirm that it is an exact reference to the text as it stands:
Pope Francis told a group of U.S. bishops that people focused on the possibility of ordaining some married men and women deacons for service in the Amazon will be disappointed in his apostolic exhortation.
 

 

‘Querida Amazonia’: On the Question of Married Priests, a Papal Pattern Returns

In Querida Amazonia, as in previous documents, clear questions were posed. Ambiguous answers were given, awaiting clarification by novel maneuvers.

https://www.ncregister.com/daily-news/on-the-question-of-married-priests-a-papal-pattern-returns 

Fr. Raymond J. de Souza, February 12, 2020

https://panamazonsynodwatch.info/articles/eclesiology/querida-amazonia-on-the-question-of-married-priests-a-papal-pattern-returns/
February 17, 2020

 

In regard to the magisterium of Pope Francis it’s not just what he teaches, but how.

In both Amoris Laetitia and in regard to capital punishment, the manner of magisterial teaching was novel. The pattern is now repeated with Querida Amazonia, the Holy Father’s post-synodal apostolic exhortation.

 
A Synod with a Predetermined Goal
The key question for more than two years has been whether or not the Holy Father would approve the ordination of married priests in the Amazon region.

That was the same story with Amoris Laetitia; two years before its release in 2016, Cardinal Walter Kasper was invited by Pope Francis to address the College of Cardinals on admitting the divorced and civilly remarried to Holy Communion. There was a lot of back and forth over the next two years, but when it all landed on the papal desk, that very question was there, waiting for his resolution.

Recall the back story on the Amazon synod. After the twin synods on the family in 2014 and 2015, the Holy Father suggested that the next ordinary synod in 2018 be devoted to the priesthood, where the question of celibacy could be raised. The synod council — elected by the bishops at the 2015 synod — voted that combustible topic down.

In 2017, Pope Francis announced the Amazonian synod, a “special assembly” that did not require any synod council approval and whose members would be entirely chosen by the Holy Father. A synod on the Amazon meant the question of married priests would be considered. Two years later, after a lot of back and forth, the question was on the Pope’s desk.

 

An Ambiguous Answer
What, then, is the answer to the question? Has the Holy Father decide to permit the ordination of married deacons as priests for the Amazon? The synod recommended it. Does the Holy Father approve?

The answer is ambiguous. Pope Francis hinted in both directions without offering a clear answer.

“The way of shaping priestly life and ministry is not monolithic; it develops distinctive traits in different parts of the world,” he wrote, seemingly in support of an exception to the rules for the Amazon (87). 
 

“In the specific circumstances of the Amazon region, particularly in its forests and more remote places, a way must be found to ensure this priestly ministry,” he added (89). “Every effort should be made to ensure that the Amazonian peoples do not lack this food of new life and the sacrament of forgiveness.”

On the other hand, Pope Francis seemed to suggest that the solution to a lack of priests in the Amazon was not the ordination of married men, but a renewed missionary zeal.

“This urgent need leads me to urge all bishops, especially those in Latin America, not only to promote prayer for priestly vocations, but also to be more generous in encouraging those who display a missionary vocation to opt for the Amazon region,” he wrote (90).

The Holy Father then added this stinging rebuke to Latin American clergy in this footnote:

“It is noteworthy that, in some countries of the Amazon Basin, more missionaries go to Europe or the United States than remain to assist their own Vicariates in the Amazon region” (132).

Comfort abroad is apparently preferred to the difficulties of pastoral care at home.

The Holy Father left it at that, not offering a clear endorsement of the synod proposal.

 

A Back-Door Approval?
But perhaps he did endorse the proposal through a back door?

Before the 2018 synod on youth, Pope Francis promulgated a new apostolic constitution that governed the Synod of Bishops, Episcopalis Communio. That document introduced the new provision that “if it is expressly approved by the Roman Pontiff, the final document [of the synod] participates in the ordinary magisterium of the Successor of Peter.”

A non-papal document could ex post be declared part of the papal magisterium.

In the opening paragraphs of Querida Amazonia, Pope Francis writes:

“I would like to officially present the Final Document, which sets forth the conclusions of the Synod, which profited from the participation of many people who know better than myself or the Roman Curia the problems and issues of the Amazon region, since they live there, they experience its suffering and they love it passionately. I have preferred not to cite the Final Document in this Exhortation, because I would encourage everyone to read it in full” (3).

What does “officially present” mean? Does it mean that the Holy Father has expressly approved making the synod’s final document part of the magisterium? Does the synod’s recommendation for the ordination of married deacons as priests now become a decision with papal authority?

Given that those are all obvious questions, the ambiguous phrasing “officially present” must have been chosen in part for its ambiguity. Time will tell if some bishops appeal to that ambiguity in order to advance the ordination of married priests.

 

A Stealth Magisterium
In the case of Amoris Laetitia, Pope Francis, in a mammoth exhortation of some 60,000 words, never even referred to Holy Communion for the divorced and remarried. There was only an ambiguous footnote, interpreted in contradictory ways by different bishops. At one point, Pope Francis wrote a private letter to bishops in Buenos Aires saying that theirs was the “only interpretation.” The letter was leaked, a magisterium by stealth. Months later, it appeared in the official Vatican records as an “apostolic letter,” an ex post addition to the papal magisterium.

In regard to capital punishment, Pope Francis ordered a change in the Catechism of the Catholic Church to characterize capital punishment as “inadmissible,” a term chosen because it has no specific theological meaning, a novelty invented for this occasion. Now in Querida Amazonia the pattern returns. Clear questions were posed. Ambiguous answers were given, awaiting clarification by novel maneuvers.

 

 

‘Querida Amazonia’ — Francis Approves Leonardo Boff, Throws Fritz Löbinger into the Tiber

https://edwardpentin.co.uk/querida-amazonia-francis-approves-leonardo-boff-throws-fritz-lobinger-into-the-tiber/
Jose Antonio Ureta, February 12, 2020

https://panamazonsynodwatch.info/editorial/querida-amazonia-francis-approves-leonardo-boff-throws-fritz-lobinger-into-the-tiber/
February 21, 2020

 

The Apostolic Exhortation just published confirms that, in Pope Francis’ pontificate, politics takes priority over religion. While keeping his foot on the accelerator of “integral ecology,” he has brought the synod’s religious agenda to a sudden stop.

Cardinals Burke, Müller, and Sarah (and his co-author, Benedict XVI), as well as the few prelates who fervently defended priestly celibacy, have reason to be satisfied. Now they can look down on promoters of the low-cost priesthood, especially bishops Fritz Löbinger, Erwin Kräutler, and their partners on the German “synodal path.” Schluss! No opening for viri probati or “deaconesses.”

Pope Francis recognizes that efforts must be made, so the most isolated communities in the Amazon are not without the nourishment of the Eucharist and the sacraments of Reconciliation and Anointing of the Sick (Nos. 86 and 89). He also admits that priestly life and ministry are not monolithic (No. 87). However, he affirms that the solution rests on the sacrament of Holy Orders, which configures the priest to Christ (n° 87), who is the Spouse of the community that celebrates the Eucharist and is represented by the celebrant (n° 101). In so doing, he takes on the two main arguments of those who oppose married priesthood.
The Pope proposes as a solution to pray for priestly vocations and direct missionary vocations to the Amazon (n° 90). Complaining in passing for the absurdity that more priests from the Amazon countries are going to the United States and Europe than to missions in their own countries! (Note 132).

As had been announced in recent days, there is not even an indirect mention of the possibility of ordaining married men who are community leaders. Instead, Francis insists on the fact that it is not simply a matter of facilitating a greater presence of ordained ministers who can celebrate the Eucharist, but one of promoting an encounter with the Word of God, and growth in holiness through various types of pastoral services that can be developed by lay people (n° 93), as Bishop Athanasius Schneider judiciously pleaded based on his own experience of the lack of priests in Soviet Russia.

Because of the same configuration of the priest to Christ, Spouse of the community, and the wide and generous missionary work already carried out by women in the areas of baptism, catechesis, and prayer (n° 99), Pope Francis closes the discussion on the ordination of women asserting that it would be a form of reductionism to “clericalize” women in the belief that they would obtain a higher status in the Church only if admitted to the Sacred Orders (No. 100). On the contrary, women make their contribution to the Church in their own way by making present the tender strength of Mary, the Mother (n° 101).

Someone else who may be satisfied, at least in part, is Cardinal Walter Brandmüller. He denounced the Instrumentum Laboris of the Amazon Synod, saying that it was an invitation to apostasy insofar as it understood “inculturation” as a renunciation to preach the Gospel, and acceptance of pagan religions as an alternative way of salvation. His warning reached Santa Marta.

Querida Amazonia dissociates itself from the concept of “inculturation” promoted by  Indigenous Theology – led chiefly by Fathers Paulo Suess and Eleazar López — and adopts the light version of the conciliar constitution Gaudium et Spes. The latter inculturation consists of a mere adaptation of the Gospel to the understanding of all, expressing Christ’s message in terms appropriate for each culture (note 84).

It is, therefore, an inculturation that although not rejecting anything good that exists in the Amazonian culture, makes it an object of redemption (n° 67), brings it to its fullness in the light of the Gospel (n° 66), and wants it enriched by the Holy Spirit through the transforming power of the Gospel (n° 68).

That obliges the Church to adopt toward cultures a confident but also watchful and critical attitude (No. 67). Above all, it requires her not to be ashamed of Jesus Christ (n° 62), nor to limit herself to give the poor a purely social message instead of the great message of salvation (n° 63), since these peoples have the right to hear the Gospel. Without this evangelization, the Church would become a mere NGO and abandon the command to preach to all nations (No. 64). Rather than the Consolata Missionaries and others who boast they have not baptized anyone in 60 years, the document presents Saint Toríbio of Mogrovejo and St. José of Anchieta as models of great evangelizers in Latin America (n° 65).

In contrast to the above, in an open but failed attempt to justify himself for the scandalous idolatrous cults to Pachamama in the Vatican Gardens and St. Peter’s Basilica, Pope Francis declares that in the context of an inculturated spirituality it is somehow possible to take up indigenous symbols, myths charged with spiritual meaning, and religious festivals covered with sacred meaning, without necessarily incurring idolatry (No. 79).

Cardinal Brandmüller has another reason to be disgusted in addition to this fruitless defense of the Pachamama worship. Quoting abundantly from his encyclical Laudato Si, Pope Francis reiterates his “Teilhardian” and New Age worldview of a universe in which “everything is connected” (No. 41) and praises the indigenous mysticism that leads Aborigines not only to contemplate nature but to feel intimately connected to it to the point of considering it a mother (n° 55). In fact, Mother Earth is mentioned twice in the exhortation (No. 42).

A passing reference to God the Father as the creator of all beings in the universe is insufficient to dispel the “pantheistic” flavor of such passages since it follows a quotation of a verse by poetess Sui Yun on “communion with the forest” (by the way, this Peruvian poetess is known for the uninhibited and erotic character of her creations: “my poetry is genital,” she states) (n ° 56).

However, the document’s by far most flawed aspect is its full adherence to the postulates and programmatic agenda of Liberation Theology in its ecological version recycled by Leonardo Boff and assumed by the synod’s documents.

In a clear manifestation of “clericalism” (since the Church Magisterium has no authority in scientific or economic matters), and above all running counter to the desire for progress of the vast majority of the Amazonian population, the post-synodal exhortation assumes, without the necessary discernment, catastrophist and mendacious diagnosis of environmental NGOs and leftist parties on the supposed devastation of the Amazon: 

The forest is being razed (No. 13); the construction of hydroelectric plants and waterways is damaging rivers (No. 11); the region is faced with ecological disaster (No. 8); the populations are being slowly decimated by the new colonizers (note 13) or forced to migrate to cities where they would find the worst form of enslavement (No. 10).

According to the Pope, one must feel outrage (No. 15) and have a healthy sense of indignation (No. 17). In this context, it is not anodyne that the Chilean Communist Pablo Neruda and Vinicius de Moraes, Brazilian author of a famous poem titled “Lord barons of the earth,” calling for armed struggle, are among the poets-prophets who denounce the ‘evils’ of economic development.[1]
Worse still, the alternative solutions that Pope Francis proposes correspond to the more advanced collectivist dreams of neo-Marxist anthropologists, who see the tribal life of the jungle as a model for the future world.

According to the document, indigenous “good living” expresses true quality of life (nos 8, 26 & 71), and fulfills the utopia of personal, family, communal and cosmic harmony, expressed, in turn, by the communitarian approach to existence and an austere and simple lifestyle (n° 71): “Everything is shared; private spaces — typical of modernity — are minimal … There is no room for the notion of ​​an individual detached from the community or from the land”(No. 20).
In this matter, the indigenous people have much to teach us (n° 71), and citizens should allow themselves to be “re-educated” by them since it is through them that God wants us to embrace his mysterious wisdom (n° 72).

Given these eco-tribalist and collectivist fantasies of Pope Francis, it is no wonder that he is the leader to whom radical left currents from around the world are turning!

In short, this unusual Post-Synodal Exhortation – which refuses to quote the Final Document of the Synod of Bishops that motivated it – represents, at the same time a socioeconomic acceleration, and an ecclesiological brake that will leave Greeks and Trojans dissatisfied.

But there is no doubt that most dissatisfied will be the prelates and experts in the German camp who have invested long hours of intellectual work and hundreds of thousands of euros in a synodal assembly that ended up giving birth to a crippled bird unable to take flight because one of its wings was amputated.

It will be up to historians to solve the enigma of the reasons that led Pope Francis to stop the much-publicized opening for married priests. Was it “to avoid a schism, or even worse, a destabilization [of the pontificate] that would have been fatal,” as Il Messagero’s Franca Giansoldati suggests? Or was it to take a step back now in the hope of taking two steps forward soon? (The reference in note 120 to the Synod’s proposal to develop an “Amazonian rite” obliges us to remain vigilant, especially when the author of the document is assumedly “crafty”).

As the French say: whoever will live will see.

But those of us who have endeavored for a whole year to block the Synod’s revolutionary agenda for the Pan-Amazon region (including the panamazonsynodwatch.info website, which an American analyst called the “hub of resistance”), we do have some reasons for satisfaction.

Even if Francis confirmed Leonardo Boff, at least he threw the managers of Löbinger, Kräutler & Suess GmbH into the Tiber.

[1] “Lord barons of the land / Prepare your shroud / For you enjoy the land / But the land belongs to those who work …The time has come for war / No saint will avail you. …Grenade against grenade! / Gun burst against gun burst! And our war is sacred! / Our war does not fail!”

Jose Antonio Ureta is author of Pope Francis’s “Paradigm Shift” Continuity or Rupture in the Mission of the Church?
He is a researcher at the Pro Europa Christiana Federation and a member of the Plinio Corrêa de Oliveira Institute.
 

Pope releases new exhortation on Amazon Synod

https://www.lifesitenews.com/news/breaking-pope-releases-new-exhortation-on-amazon-synod
Dr. Maike Hickson and Patrick B. Craine, February 12, 2020

https://panamazonsynodwatch.info/feature/pope-releases-new-exhortation-on-amazon-synod/
February 15, 2020

 

ANALYSIS

Pope Francis released his official text on the Amazon Synod today at noon Rome time, bringing with it what is sure to be a strong debate and controversy over its meaning for the life of the worldwide Church.

While it seems the pope’s apostolic exhortation, titled Querida Amazonia, fails to accept the progressives’ most high-profile proposals for a married priesthood and female diaconate, many are sure to argue that it nevertheless leaves ample room for them to advance a revolutionary agenda for the Church. (The full text of the exhortation is here on the Vatican website.)

The Synod of Bishops for the Amazonian Region took place in Rome between October 6 and 27, 2019. Controversy ahead of the Synod reached full force with the release of the Instrumentum Laboris, or “working document,” which earned strong public criticism from cardinals and bishops. Cardinals Walter Brandmüller, Gerhard Müller, and Raymond Burke took issue with its radical departures from perennial doctrine. Brandmüller condemned it as heretical and even apostate. 

 

The Synod itself was then plunged into controversy almost as soon as delegates arrived in Rome, thanks to an apparently syncretic ceremony that took place in the Vatican Gardens on the feast of St. Francis of Assisi. Concerns about a central totem of the Synod, a representation of the fertility goddess Pachamama, dominated reports about the gathering.

Consistent with the Synod’s themes, the Pope’s exhortation decries social injustices against the poor in the Amazon, and the ecological crisis, while emphasizing forcefully that the Church must preach the Gospel of Christ to the people of the region.

In the midst of these themes, however, the exhortation includes a number of controversial passages, and changes to Church practice, that, while framed here for the Amazon, could have far-reaching application:

—He advocates an “inculturated liturgy” incorporating Amazonian dance and rituals, and mentions in a footnote the idea of establishing an Amazonian liturgical rite.

—He recommends granting lay people formal authority of Amazonian parishes, and mentions their ability to “celebrate certain sacraments” (excluding specifically the Eucharist and Confession).

—He says women should be given formal positions in the community that include a “commission from the bishop”.

—He applies the Amoris Laetitia approach to sacraments in the Amazon context, saying there is no “room … for a discipline that excludes and turns people away.”

—And he seems to defend the veneration of the Pachamama statue at the Synod.
The concern that proposals for the Amazon could have worldwide import have been voiced since the moment the Synod was called. It became clear as the Synod process developed that Church progressives – and most especially the large liberal wing of bishops in Germany – were latching onto it to advance their cause through the challenging pastoral situation of the Amazon region.

And the pope’s exhortation does indeed seem to open the door to that possibility. In his introduction, Pope Francis describes the 40-page document as a “brief framework for reflection that can apply concretely to the life of the Amazon region,” but at the same time he highlights that he intends the exhortation to have worldwide significance: “I am addressing the present Exhortation to the whole world. … the Church’s concern for the problems of this area obliges us to discuss, however briefly, a number of other important issues that can assist other areas of our world in confronting their own challenges.”

While the exhortation does not explicitly support the idea of ordaining married men to the priesthood or of establishing some sort of female ministry, only the ensuing discussions will show whether these issues are in fact off the table. The reason for caution is that right in the introduction of the exhortation, Pope Francis endorses the final document of the Amazon Synod. He declares that he is “officially present[ing] the Final Document.” Then he adds: “I have preferred not to cite the Final Document in this Exhortation, because I would encourage everyone to read it in full.” (Read the full text of the Amazon Synod’s final document here.) And as he says, he indeed does not quote from the final document in the text.

As some sources told LifeSiteNews, these words as chosen by Pope Francis could open the door to many debates as to whether or not the conclusions of the Synod's final document – with its approval of the idea of ordaining married men to the priesthood and of establishing some new forms of ministry for women – might still be applicable and valid for the reform plans in the Catholic Church of the Amazon region.

In particular, in 2018, Pope Francis issued an apostolic constitution that stipulated the final document of a Synod of Bishops would become part of the papal magisterium should the Pope approve it. Titled Episcopalis Communio, it reads:

If it is expressly approved by the Roman Pontiff, the Final Document participates in the ordinary Magisterium of the Successor of Peter.

At the same time, the fact that Pope Francis personally does not explicitly endorse the reform plans of the Amazon Synod's final document can be seen as something that might very well discourage and even anger the progressivist camp within the Catholic Church.

We here highlight now some of the most important aspects of the text that are sure to be a source of heated discussion.

 

Laity running parishes
Perhaps the key pastoral challenge identified for the Amazon region has been the drastic shortage of priests, and in the exhortation the Pope is clear about the importance of priests and the need for an increase in vocations. He calls for prayers for vocations and urges bishops of the world to send missionary priests to the Amazon. He does not take up the proposal of the viri probati, “proven” married men who could be ordained where priests are lacking, but he does urge an increase in permanent deacons, and he calls for laity to be given formal authority for parishes.

When dealing with the question of the lack of priests in the Amazon region, the Pope asks what aspects of the priest's ministry “cannot be delegated,” and he points to the Holy Eucharist and the Sacrament of Confession, as well as that of Extreme Unction since this Sacrament often includes Confession. He writes:

In the specific circumstances of the Amazon region, particularly in its forests and more remote places, a way must be found to ensure this priestly ministry.  The laity can proclaim God’s word, teach, organize communities, celebrate certain sacraments, seek different ways to express popular devotion and develop the multitude of gifts that the Spirit pours out in their midst.  But they need the celebration of the Eucharist because it “makes the Church”.

He then insists that the Amazonian Church needs an “ecclesial culture that is distinctively lay”:

A Church of Amazonian features requires the stable presence of mature and lay leaders endowed with authority and familiar with the languages, cultures, spiritual experience and communal way of life in the different places, but also open to the multiplicity of gifts that the Holy Spirit bestows on every one.  For wherever there is a particular need, he has already poured out the charisms that can meet it.  

This requires the Church to be open to the Spirit’s boldness, to trust in, and concretely to permit, the growth of a specific ecclesial culture that is distinctively lay.  The challenges in the Amazon region demand of the Church a special effort to be present at every level, and this can only be possible through the vigorous, broad and active involvement of the laity.

A footnote on this paragraph states: “It is possible that, due to a lack of priests, a bishop can entrust ‘participation in the exercise of the pastoral care of a parish… to a deacon, to another person who is not a priest, or to a community of persons’ (Code of Canon Law, 517 §2).”

 
Official ecclesial positions for women
Pope Francis rejects the “reductionism” that “women should be granted a greater status and participation in the Church today only if they were admitted to Holy Orders.” He warns against “clericalizing” women, thus undermining their unique and special “contribution.” Thus he encourages “the emergence of other forms of service and charisms that are proper to women” and fit to the needs of the Amazon.

However, he then calls for women to be given official positions that would include “public recognition” and “a commission from the bishop”:
In a synodal Church, those women who in fact have a central part to play in Amazonian communities should have access to positions, including ecclesial services, that do not entail Holy Orders and that can better signify the role that is theirs.  Here it should be noted that these services entail stability, public recognition and a commission from the bishop.  This would also allow women to have a real and effective impact on the organization, the most important decisions and the direction of communities, while continuing to do so in a way that reflects their womanhood. 

Such an idea had been recently laid out by Cardinal Walter Kasper, one of the key advisors of the Pope.  In July of 2019, Cardinal Kasper told LifeSiteNews with regard to the female deacon issue that new forms of ministries for women might not be necessary since the Church is “free” to bestow on women a “non-sacramental, liturgical blessing” that would not be a “sacramental ordination” but which would confirm women in Church ministries in which they already function, such as extraordinary Eucharistic ministers, lectors, and aiding in the Church's charitable works and administration.
Inculturated liturgy
To advance the Church’s missionary purpose in the Amazon, Pope Francis encourages “a necessary process of inculturation,” and he even calls for an “inculturated liturgy.” For the Pontiff, the sacraments “unite the divine and the cosmic, grace and creation.” In the Amazon region, he explains, “the sacraments should not be viewed in discontinuity with creation.” Therefore, he sees that “we can take up into the liturgy many elements proper to the experience of indigenous peoples in their contact with nature, and respect native forms of expression in song, dance, rituals, gestures and symbols.”

Here the Pope refers to a possible “Amazonian rite” - albeit only in a footnote (120) after the sentence: “The Second Vatican Council called for this effort to inculturate the liturgy among indigenous peoples; over fifty years have passed and we still have far to go along these lines.” The footnote then says that “During the Synod, there was a proposal to develop an 'Amazonian rite.'”

Further speaking about inculturation, the Pope says: “For the Church to achieve a renewed inculturation of the Gospel in the Amazon region, she needs to listen to its ancestral wisdom” and to the “rich stories of its peoples.”

Furthermore, the Pope also tells us we “should esteem the indigenous mysticism that sees the interconnection and interdependence of the whole of creation, the mysticism of gratuitousness that loves life as a gift,” as well as the “sacred wonder before nature.”

 
Applying Amoris Laetitia in the missionary context
The Pope also insists that in its missionary work in the region, the Church should not exclude people from the sacraments by “imposing straightaway a set of rules,” quoting Amoris Laetitia. He writes in paragraph 84:

The sacraments reveal and communicate the God who is close and who comes with mercy to heal and strengthen his children.  Consequently, they should be accessible, especially for the poor, and must never be refused for financial reasons.  Nor is there room, in the presence of the poor and forgotten of the Amazon region, for a discipline that excludes and turns people away, for in that way they end up being discarded by a Church that has become a toll-house.  Rather, “in such difficult situations of need, the Church must be particularly concerned to offer understanding, comfort and acceptance, rather than imposing straightaway a set of rules that only lead people to feel judged and abandoned by the very Mother called to show them God’s mercy”.  For the Church, mercy can become a mere sentimental catchword unless it finds concrete expression in her pastoral outreach.

 

Defense of Pachamama ritual?
In his last chapter on the Church, Pope Francis also seems to make an explicit defense of the use of the controversial “Pachamama” statues during the Amazon Synod in Rome. The Pope writes in paragraphs 78-79:

Let us not be quick to describe as superstition or paganism certain religious practices that arise spontaneously from the life of peoples. … It is possible to take up an indigenous symbol in some way, without necessarily considering it as idolatry.  

A myth charged with spiritual meaning can be used to advantage and not always considered a pagan error.  Some religious festivals have a sacred meaning and are occasions for gathering and fraternity, albeit in need of a gradual process of purification or maturation.  A missionary of souls will try to discover the legitimate needs and concerns that seek an outlet in at times imperfect, partial or mistaken religious expressions, and will attempt to respond to them with an inculturated spirituality.

 

‘The message that needs to be heard in the Amazon’: Christ
In four strong paragraphs (62-65), the Pope honors the missionary activity of the Catholic Church in the Amazon region and insists that we as Christians “cannot set aside the call to faith that we have received from the Gospel.” He writes:

…we are not ashamed of Jesus Christ.  Those who have encountered him, those who live as his friends and identify with his message, must inevitably speak of him and bring to others his offer of new life: “Woe to me if I do not preach the Gospel!” (1 Cor 9:16).

…

An authentic option for the poor and the abandoned, while motivating us to liberate them from material poverty and to defend their rights, also involves inviting them to a friendship with the Lord that can elevate and dignify them.  … If we devote our lives to their service, to working for the justice and dignity that they deserve, we cannot conceal the fact that we do so because we see Christ in them and because we acknowledge the immense dignity that they have received from God, the Father who loves them with boundless love.
The poor, he adds, “have a right to hear the Gospel”:

Without that impassioned proclamation, every ecclesial structure would become just another NGO and we would not follow the command given us by Christ: “Go into all the world and preach the Gospel to the whole creation” (Mk 16:15).

 
Amazon as ‘theological locus’
The Pope returns to some of the cosmic language that appeared in the Amazon Synod's working document. He speaks, for example, about “entering” into “communion with the forest,” about the “Amazon region” becoming “like a mother to us,” and even repeats an expression of the Synod's preparatory document, calling the Amazon region a “theological locus, a space where God reveals himself and summons his sons and daughters.”

 

 

"Dear Amazonia…" – The Match Is Only Postponed

https://newdailycompass.com/en/dear-amazonia-the-match-is-only-postponed
Luisella Scrosatti, February 13, 2020

https://panamazonsynodwatch.info/articles/cultural-revoluction/dear-amazonia-the-match-is-only-postponed/
February 16, 2020

The post-synodal Apostolic Exhortation Querida Amazonia, published February 12th, doesn't mention the long-awaited opening to married clergy, but pope Francis demands that the Amazon Synod’s Final Document be applied with all that it contains. And although the feeling is that of a text that has been “deflated” by criticisms, the Gospel and culture are excessively separated while a veiled defense of the Pachamama is made. Meanwhile, the “official interpreters” of this pontificate push forward in union with the German “Synodal Way.”
 

The post-synodal Apostolic Exhortation of Pope Francis is published at last. Querida Amazonia is not a very long document: 111 paragraphs, divided into four sections which have the goal of expressing what “resonates” with the Pontiff after the experience of the synod, while not wanting to replace or simply repeat the Final Document of the synod. On the contrary, the Final Document is specifically brought to readers’ attention at the beginning of the exhortation: “I have preferred not to cite the Final Document in this Exhortation, because I would encourage everyone to read it in full” (§ 3). And the next paragraph recommends that the Final Document be an exhortation for all: “May God grant that the entire Church be enriched and challenged by the work of the synodal assembly,” and that “the pastors, consecrated men and women, and lay faithful of the Amazon region strive to apply it, and may it inspire in some way every person of good will” (§ 4).

The tone of these opening lines of the Apostolic Exhortation already give a very important indication: the Pope demands that the Document be applied, with everything it contains. The result is that the present exhortation must be read in tandem with the final conclusion of the Synod. Here the Pope is offering his thoughts: a brief framework for reflection that can apply concretely to the life of the Amazon region a synthesis of some of the larger concerns that I have expressed in earlier documents (§ 2); in those documents there are directives that must be applied. As the saying goes in cauda venenum [the poison is in the tail], but here the danger seems to have been transferred in capite [in the head].
This seems to be the most important aspect of a text that is rather repetitive, filled with generic statements and “filler” that never really amounts to saying anything much. A good part of the text dedicated to highlighting the wisdom of the Amazonian peoples, their harmony with creation, etc. , and even when it says that it is fundamental to bring the kerygma to them (§§ 64-66), it seems like it is talking about placing the proverbial cherry on top of a cake that is already quite tasty all by itself.

The Exhortation is organized by presenting four “dreams”: social (§§ 8-27), cultural (§§ 28-40), ecological (§§ 41-60) and ecclesial (§§ 61-110). It takes up the problems of colonialization, territorial uprooting, preserving indigenous culture and the ecological problem, interspersed throughout with poetic texts that, as Andrea Tornielli comments in his editorial, “help the reader to come in contact with the stupendous beauty of the region, but also with its daily dramas.”

The section which addressed the ecclesial aspect most directly is also a very vague summary of the theme of inculturation, containing statements that are so generic that they can be dangerously interpreted in whatever direction one wishes. Such as when it makes an excessive separation between Gospel and culture, exhorting missionaries to not want to export their own culture together with the Gospel (§§ 67-69). Or when it warns: “Let us not be quick to describe as superstition or paganism certain religious practices that arise spontaneously from the life of peoples” (§ 78) and says that “it is possible to take up an indigenous symbol in some way, without necessarily considering it as idolatry” (§ 79). This is practically a defence of the veneration of the Pachamama idol that was part of the synod. Or again when it declares it is inadmissible that people be refused the sacraments for financial reasons: “Nor is there room, in the presence of the poor and forgotten of the Amazon region, for a discipline that excludes and turns people away, for in that way they end up being discarded by a Church that has become a toll-house” (§ 84).

The sensation is thus that we are looking at a text that has been “deflated” by necessity as a result of the many criticisms that were raised against it. The long-awaited opening to married clergy has not been included in the text, nor access to some form of the diaconate for women. Surely the events of the past few weeks have played a significant role: not only the book of Cardinal Sarah and Benedict XVI but also the excessive pressures coming from Germany must have called for greater prudence.

As mentioned at the beginning, the real danger lies in the first paragraphs, which endow the Final Document of the synod with improper authority. 
This is the crack where the next moves will be inserted, as Antonio Spadaro has already pre-announced in his tweet today: “As is customary, La Civiltà Cattolica will promptly provide my comment on this Apostolic Exhortation, which is a fundamental stage of the synodal process underway.”

As we wait for this “magisterial” interpretation of Spadaro, it should be recalled that Andrea Tornielli too (Tornielli is the head of Vatican Communication Office) has already been looking ahead, at least regarding priestly celibacy: “a question that has been discussed for a long time and will continue to be discussed in the future, because ‘perfect and perpetual continence’ is ‘certainly not required by the nature of the priesthood in itself,’ as the Second Vatican Council stated.”
In the text cited by Tornielli, the Council was simply stating that, historically, married priests have always existed alongside a celibate clergy, and that therefore celibacy is not strictly required by the priesthood. But according to the Tradition of the Church, the nature of the priesthood requires continence, even for married men, beginning with the moment of ordination. This quotation, taken from Presbyterorum Ordinis, n. 16 – if it is not to be read in direct confrontation with the entire Tradition of the Church, which was shared with Eastern Christians for seven centuries and was only broken at the time of the Council in Trullo in 691, because of an incorrect citation of the texts of the Council of Carthage in 390 – must be understood as the recognition of the legitimate co-existence of a celibate clergy with a married, but continent, clergy. The Vatican II text could have been – and probably should have been – expressed more clearly, but at least it passes as a coherent interpretation of the Tradition of the Church. If Tornielli intends to interpret the Council in discontinuity with the Tradition, he should say so openly.

The combination of the text and its first reactions therefore lead us to think that even though the battle did not lead to the desired results, we still should not sleep too soundly. First of all, because we still need to understand how the Final Document of the Synod will actually be implemented in the Amazon. It is highly improbable that Cardinal Hummes and Bishop Kreutler will limit themselves to simply encouraging missionary vocations, as requested in the Apostolic Exhortation (§ 90). And then – since Tornielli and Spadaro leave us to understand that “the show must go on” – there is a German synod in full swing as we speak, which announced beforehand that it intended to trample priestly celibacy. And what’s more, we can look forward to yet another synod, in which they will seek to place on the table for discussion the idea of the Church itself is a perpetual synod.

 

 

Analysis: "Querida Amazonia, a Blueprint for a Lay Church" - by Fr. Pio Pace, Roman Curia Insider

https://rorate-caeli.blogspot.com/2020/02/analysis-querida-amazonia-document-for.html
Fr. Pio Pace, February 13, 2020

It has been a while, but Father Pio Pace, our pseudonymous very influential insider in the Roman Curia, was at last able to send us a special comment on the new post-synodal Apostolic Exhortation of Pope Francis, Querida Amazonia.
Will married viri probati be ordained to the priesthood? This question was the focus of all the attention, before, during, and after the assembly of the Amazon Synod, and the bishops of the German 'Synodal Way' were mounting an ambush, getting ready to seize the issue to force the institutional transformation of the Church.

For all sorts of political and tactical reasons, the long-expected apostolic exhortation does not mention it. It does not reject the possibility (as it has been hastily claimed): it simply does not mention it. In fact, the exhortation goes much further, in the direction of a Laicized Church, in which the common priesthood of the baptized largely absorbs the priestly ministry, being mixed up with it.

Because this text, under a modest appearance, is actually very ambitious. One should read with great attention the beginning of the Exhortation: it is presented as a, "framework of reflection," which is an invitation to read the final document of the Synod (which speaks of priestly ordination of married deacons), but rises up to more fundamental, and certainly more radical, considerations. The central passage deals with the "Inculturation of ministry" (paragraphs 85-90), followed by thoughts on the communities (91-98), then on the role of women (99-103).

The main writer of the text (among the possibilities, it could be the astute Fr. Spadaro, the Jesuit director of La Civiltà Cattolica) proposes, in the name of the Pope, a laicized vision of the Church, fundamentally hostile to "clericalism", and that effectively surpasses, and eventually includes, the problematics of married priests within a much wider perspective.
Inculturation, says the writer, should also be expressed in the, "ecclesial organization and ministry." The priestly ministry should be rethought. It should not be reduced to the priest-cleric, whose specific power is that of Consecrating and of forgiving sins, which is indispensable to ensure, "a more frequent celebration of the Eucharist, even in the remotest and most isolated communities." On the other hand, the hierarchical power in the Church, which belongs to the priestly ministry, is not specific to the ordained minister: lay people, remaining lay people, will be able to exercise this other facet of the priestly ministry and to, "proclaim God’s word, teach, organize communities, celebrate certain sacraments, seek different ways to express popular devotion and develop the multitude of gifts that the Spirit pours out in their midst."

True, the communities will still need the celebration of the Eucharist and the forgiveness of sins, because, "every effort should be made to ensure that the Amazonian peoples do not lack this food of new life and the sacrament of forgiveness." It is here, in paragraph 90, what appears (wrongly) like a cold shower for all progressive forces and a relief for the conservatives: the Pope, instead of speaking of the priestly ordination of married deacons, simply urges prayer for priestly vocations, all the while making clear that, "it is appropriate that the structure and content of both initial and ongoing priestly formation be thoroughly revised, so that priests can acquire the attitudes and abilities demanded by dialogue with Amazonian cultures."
But, the document continues, more numerous permanent deacons are needed, as well as religious men and women and lay people who take over important responsibilities for the growth of the communities. It is necessary that these lay people, "perform those functions ever more effectively with the aid of a suitable accompaniment." Therefore, beyond the "narrow aim" of a greater presence of ordained ministers able to celebrate the Eucharist, this is about promoting "mature" laity who, while also being priestly (in the sense of the universal priesthood of the baptized) but remaining lay people, will lead the community. Those who are fixated upon the ordination of married men are, in sum, accused of clericalism, since it is much more important to promote a kind of Lay Church: "this requires the Church to be open to the Spirit’s boldness, to trust in, and concretely to permit, the growth of a specific ecclesial culture that is distinctively lay" (emphasized in the text). 

Nothing seems to completely exclude, however, that among these fully "mature" laymen, it is considered useful to ordain a certain number for the needs of the Eucharist. But, as Élodie Blogie explained in the Belgian daily Le Soir of February 12, the Pope provided, "a very Jesuit response," and, on this question, "very astutely," says neither yes nor no: he says nothing, and in fact he says more.

And, in a similar way, he notes that women baptize, proclaim the word, are missionaries, and that they should exercise power. First, as lay women, with all their femininity. But, "to believe that women would be granted a greater status and participation in the Church only [emphasis added] if they were admitted to Holy Orders," would be a "reductionism." This, "would in fact narrow our vision," it, "would lead us to clericalize women."

On this point, anyway, we feel perhaps a more 'reactionary' side of the thinking of the Pope, who, while presenting the project of a recomposition (Amazonian, then German, etc.) of the face of the Church from which clericalism would be eradicated, teaches a lesson to feminists, whom he can barely stand: it is not necessary to, "trap us in partial conceptions of power in the Church": women who take charge of the Church, and without whom the Church would collapse, ought to do it in feminine fashion. 

 

 

Querida Amazonia: the consequences of the ‘turning point’ that never was

https://rorate-caeli.blogspot.com/2020/02/de-mattei-querida-amazonia-consequences.html
Roberto de Mattei, February 13, 2020

 

A temporary halt on “viri probati”; the flop of the Amazon Synod; open conflict with the Amazonian-Germanic bishops.  These three points are contained in the dynamic initiated by Pope Francis’ Post-Synod Exhortation Querida Amazonía, presented on February 12th 2020.* There has been a great deal of suspenseful buildup around this Papal Exhortation, which put the final seal on the Amazon Synod, held in Rome from October 6th to 27th , 2019.** Both the Instrumentum Laboris (June 17th 2019) *** and the final document of October 26th proposed a new pantheistic cosmology expressed in the statue of the Pachamama, venerated in the Vatican Gardens and carried in procession into St. Peter’s, before being thrown into the Tiber by Alexander Tschugguel.  

This cosmological vision is the most scandalous aspect of the Pan-Amazon Synod, which, though, proposed other ambitious objectives, such as the introduction of viri probati: namely the admittance of married men to the priesthood, after John Paul II and Benedict XVI had categorically excluded this hypothesis, but had been pushed by the most progressive sectors in the Church since the time of the Second Vatican Council.  Paragraph 111 of the Final Document approved by the Synod had taken on a strong symbolic value over the last few months. This paragraph proposed “to ordain as priests suitable and respected men of the community with a legitimately constituted and stable family, who have had a fruitful permanent diaconate and receive an adequate formation for the priesthood.”

While Pope Francis was working on the definitive text for his Exhortation, on January 13th and 29th Cardinal Cláudio Hummes, rapporteur general  of the Amazon Synod and President of REPAM, sent two letters sub secreto to all the bishops, to increase their awareness of the forthcoming release of Pope Francis’ text. In the second of these letters, the Brazilian Cardinal attached a link to paragraph 111 of the Amazon Synod’s final document, implying that it would have been part of the Post-Synod Exhortation. The introduction of viri probati was supposed to begin in some regions of the Amazon and then later be extended to the universal Church.   Not only a mutable “ecclesiastical discipline would have been liquidated [by this], but the law of the Church founded on a Divine-Apostolic precept as well. However, in the Post-Synod Exhortation Querida Amazonia, not only is paragraph 111 absent, but also no paragraph whatsoever of the Synod’s Final Document is mentioned; the opposite of what happened with Amoris laetitia, which cited the Relatio finalis of the 2015 Synod about eighty times in its notes. It is true that in paragraph 3 of his Exhortation, Pope Francis suggests reading the Synod Document, in the hope that the Church may be “ ‘enriched’ by the work of the Assembly”, but the absence of any specific mention of passages or paragraphs of the Amazon Synod is the acknowledgement of its failure. The Pan-Amazon Synod is reduced to a fleeting dream, “a text – as Andrea Tornielli writes –written like a love-letter”.

Cardinal Hummes’ letter to the bishops, which the Pope was certainly not unaware of, confirms how Pope Francis himself had deferred his choice until the very last, at the impetus of two opposing pressures: on one part, the Germanic-Amazonian Bishops, on the other, orthodox Catholics, who hailed the co-authored book by Cardinal Sarah and Benedict XVI, From the Depth of Our Hearts, published in the month of January, as a “manifesto”. This second impetus prevailed and the absence of Cardinal Hummes at the press conference for the presentation, proves to be significant. The Cardinal is in San Paolo, Brazil, where the protest against the Post-Synod Exhortation is bound to occur.

Nonetheless, in his meeting with journalists on January 28th 2019, during the flight back from Panama, Pope Francis had made a distinction between two personal convictions in favour of celibacy and what – he said – might be necessary for the Church, from a pastoral point of view.     
On that occasion the Pope had cited a book by the Emeritus Bishop of Aliwal (South Africa), Fritz Lobinger, (Teams of Elders. Moving Beyond Viri Probati) which suggested the introduction of two types of priests in the Church: the first celibate, full time; the second married, with a family. The Osservatore Romano of February 6th, 2019 re-launched the “proposal for the priests of tomorrow” devised by Bishop Lobinger, implying that the Amazon Synod would have endorsed it.   

This did not happen and the displeasure in the progressive milieu is bound to explode. The Querida Amazonia, unlike Amoris laetitia, does not mark the disruptive “turning point” announced by Monsignor Franz-Josef Overbeck, Bishop of Essen, whereby, after the Bishops’ Synod on the Amazon “nothing would be the same again”.  But what especially should not be forgotten is that Pope Francis’ Exhortation is virtually coincident to the start of the German Bishops’ synodal path. At their gathering in Frankfurt, they insisted on the call for the two forms of the priesthood - for the celibate and the married. The Querida Amazonia, appears, in this context, like a slap-in-the -face to the German Episcopal Conference.

Some will remember at this point Pope Francis’ strategy of “two steps forward and one backwards”  but when a train travels at high speed, an abrupt braking can cause it to derail, putting an end to the journey in a dramatic way. The revolutionary process is a social machine that often becomes uncontrollable and sweeps its drivers away. “The Revolution devours its children” This famous sentence which the Girondist, Pierre Victurnien Vergniaud (1753-1793) uttered before the Jacobin Court  condemning him to death, is the key to understanding the heterogenesis ends of every action which strays from truth and order.  

Also the demonstration of the Acies ordinata Catholics in Munich of Bavaria, reveals its great importance after the Post-Synod Exhortation of February 12th. Coinciding with the Querida Amazonia, Cardinal Reinhold Marx, announced that he will depart his office as President of the German Episcopal Conference. Observers connect this act to the strong pressures against the synodal process the Archbishop of Munich received over the last few months.  Among the opposition cited is that by the Cardinal Archbishop of Cologne, Rainer Maria Woelki, the “fraternal correction” endured from the Ukrainian Bishops of the Latin Rite and the accusations of Acies ordinata, at their press conference on January 18th, in his very own diocese.  

In opposition to the German Bishops’ synodal path which would lead them towards a new church, separated from the Catholic Apostolic and Roman Church, Acies ordinate made a public profession of faith in Munich with the recitation of the Credo. Today, Acies ordinata is the symbol of all those who are fighting in an orderly manner the forces of chaos in the Church, by standing with the rosary in hand, their eyes fixed on the enemy, as St. Ambrose exhorts: “The soldier stands in battle alert, not seated; the armed soldier does not sit reclined, but stands very erect. For this it is said to the soldiers of Christ: ‘Behold now, bless the Lord, all ye servants of the Lord, who stand in the house of the Lord’” (Comment on 12 Psalms, Città Nuova, Rome 1980, Psalm I, n. 27, p. 69).

*https://press.vatican.va/content/salastampa/it/bollettino/pubblico/2020/02/12/0091/00189.html  

**http://www.sinodoamazonico.va/content/sinodoamazonico/it/documenti/l-instrumentum-laboris-per-il-sinodo-sull-amazzonia1.html 

***http://www.vatican.va/roman_curia/synod/documents/rc_synod_doc_20191026_sinodo-amazzonia_it.html 

 

 

With ‘Querida Amazonia,’ It’s ‘Deja Amoris’ All Over Again

https://www.ncregister.com/daily-news/with-querida-amazonia-its-deja-amoris-all-over-again
Fr. Raymond J. de Souza, editor in chief of Convivium magazine, February 14, 2020

https://panamazonsynodwatch.info/feature/with-querida-amazonia-its-deja-amoris-all-over-again/
February 21, 2020

 
Progressives the world over were bitterly disappointed by the seeming sense of betrayal by Pope Francis. At the same time, though, the Holy Father did not reject the proposal.
It’s déjà Amoris all over again.

After a confusing day at the Vatican and in the Catholic media, it is becoming clear how the question of priestly ordination for married deacons will be resolved. That might be the only thing that was clear yesterday.

Querida Amazonia will follow the Amoris Laetitia model, to be resolved by unexpected maneuvers in local Churches, with Rome smiling upon them from a distance.

Edward Pentin’s report gives the details of the uncertainty and contradictions offered at the Vatican news conference to present Querida Amazonia, the apostolic exhortation of Pope Francis after the 2019 Amazon synod.

One thing — lamented by the secular press the world over — is abundantly clear: The Holy Father did not approve the synod’s recommendation that priestly ordination be conferred upon married deacons of “proven” maturity and ministry. That was widely expected but did not happen. From CNN to the German ecclesial bureaucracy, the disappointment was accompanied by a sense of betrayal. The progressive pope of their imaginings did not deliver. It is a bitter moment.

At the same time, though, the Holy Father did not reject the proposal. Amazingly enough, he did not address it. Querida Amazonia does not speak about priestly celibacy, or married priests, or women deacons, or any of it. So if he did not say a clear “Yes” or a clear “No,” what will happen now?

Recall that in 2016 Amoris Laetitia did not give a straight answer to whether — contrary to prevailing sacramental discipline — those Catholics who were civilly divorced and remarried, while remaining married in the Church to someone else, could receive Holy Communion. There was only an ambiguous footnote that did not explicitly mention Holy Communion. Local bishops were invited to provide guidelines, which they did in a contradictory manner, so that what was holy in one place was a grave sin in another.
Pope Francis then chose which interpretations he favored. What was not changed in principle was thus changed in practice in certain parts of the Church but not others.

Furthermore, Chapter 8 of Amoris Laetitia appeared to contradict the teaching of Veritatis Splendor on conscience. When that question was posed directly to Pope Francis — the famous dubia presented by four cardinals — the Holy Father did not acknowledge the questions.

But the question was resolved eventually. The two bishops of Malta issued guidelines that clearly presented an understanding of conscience as entirely subjective, clearly contradicting Veritatis Splendor. Those two bishops were subsequently appointed adjunct secretary of the Congregation for the Doctrine of the Faith (Archbishop Charles Scicluna) and pro-secretary-general of the Synod of Bishops (Bishop Mario Grech). So in time, Amoris was indirectly interpreted as contradicting Veritatis Splendor.
How will that work with Querida Amazonia? There will be questions first, answers much later.

The discussion yesterday turned on the status of the “final document” of the synod itself, which approved the proposal for married priests. Querida Amazonia begins by “officially presenting” that final document. When Pope Francis changed the rules of the synod in 2018, he included a provision that, if “expressly approved” by the pope, the final document of a synod could be considered part of the papal magisterium.

Cardinal Lorenzo Baldisseri, general secretary of the Synod of Bishops, ruled that out in this case. The final document was not “expressly approved.”

Cardinal Michael Czerny, who served as special secretary of the Amazon synod, was sitting right beside Cardinal Baldisseri. He said that while the final document was not magisterial, it had a “moral authority,” and to ignore it would be a “lack of obedience” to the Pope. All the proposals in the final document remain “on the table.”

The final document thus has authority but is not necessarily authoritative.

It is fairly obvious what will now happen. Far too much time and money was put into the Amazon synod, principally by the German bishops, to let matters simply rest there.

The next step will be for a bishop in the Amazon region to request of the Congregation for the Clergy and/or the Congregation for the Doctrine of the Faith (jurisdictions here overlap) permission to ordain a married deacon a priest, in accord with the final document of the synod, “officially presented” by Querida Amazonia. It might take some time for a plausible case to be put forward, as there are actually few married deacons in the Amazon region. (Querida Amazonia calls for more permanent deacons in the Amazon.)

At that point, approval might be given, subject to various conditions. What was not approved in principle then might be approved in practice. That, of course, remains to be seen, but that is how the Amoris Laetitia model worked.

One option was definitively closed off by Querida Amazonia. During the synod itself, there was plenty of talk from the German ecclesial bureaucracy that an exception for married priests in the Amazon would also be, sooner rather than later, applied to Germany. It is not possible to see how that would happen now. If the approval for such a move was lodged within Querida Amazonia — an act of the universal pastor of the Church — then it could be argued that it applies everywhere. But if the approval is lodged in a final document of a regional synod, it would not be possible to appeal to its authority — “moral,” not magisterial — for application outside of that region.

Cardinal Czerny spoke of an ongoing “journey” and a “long road” ahead. That road may well follow the trail already blazed by Amoris.

 

 

Allusions, ambiguity, and poetry: By how you write, I can tell you what your Magisterium is

https://newdailycompass.com/en/allusions-ambiguity-and-poetry-by-how-you-write-i-can-tell-you-what-your-magisterium-is
Stefano Fontana, February 15, 2020

https://panamazonsynodwatch.info/feature/querida-amazonia-allusions-ambiguity-and-poetry-by-how-you-write-i-can-tell-you-what-your-magisterium-is/
February 19, 2020

In order to give one’s personal assent in matters of faith and morals, the believer must have a clear understanding of exactly what it is he is assenting to. All the rest is just literature. Just like Amoris Laetitia, Pope Francis’ apostolic exhortation Querida Amazonia uses a style of language that emphasises the use of images, the insertion of poetry, environmental slogans, expressions loaded with social-justice ideology, and drastic historical judgments. His magisterial documents consider it useless to teach the truth with precision, believing instead that the magisterium should inspire reflections, comparisons and the opening of “new paths.”
 

The language used by the Church’s Magisterium is one of its most important aspects. The expositive style of magisterial documents should be appropriate both in its expression of the content being taught as well as the authoritative act of the one who is teaching. It does not seem suitable for magisterial language to contain ambiguous words and phrases that are nuanced and thus open to varying interpretations, allusive rather than declarative, with an unclear structure that opens up the possibility of misunderstandings by those who wish to learn Church teaching.
Documents that demand assent from the faithful ought to be clearly formulated, since the faithful cannot feel that they are bound to assent to the Magisterium if it presents propositions containing beautiful images, yes, but with a theological content that is merely approximate and expressed with uncertain language. In order to give one’s personal assent in matters of faith and morals, the believer must have a clear understanding of exactly what it is that he is assenting to. All the rest is just literature.
Beginning with Vatican II, the matter of magisterial language became a central problem. Ever since, it has been maintained that there needs to be a “pastoral intent” that is to be distinguished from “doctrine,” which does not eliminate the doctrine but nevertheless conditions it, the linguistic expression of Church teaching has become more imprecise. For example, if we hold certain phrases of Gaudium et Spes to the test and try to interpret them correctly, we have to refer to other passages of the same Pastoral Constitution, and then to other points of other Conciliar documents, in order to arrive finally at an understanding that is in accord with what is taught by the Catechism. In the magisterial teaching of Pope Francis, this ambiguous aspect has markedly increased.
The principal example is perhaps the Apostolic Exhortation Amoris Laetitia: its language is rich in effective images; it uses various rhetorical tools; it asks questions to which it does not give an answer; it often uses hyperbole and extreme examples; it alludes to criteria and solutions that it never makes explicit; words are used freely and equivocally, such as when, for example, the document calls cohabiting couples and same-sex unions “family situations.” By so doing, the faithful do not understand the exact teaching clearly, to the point that, as we now know, Amoris Laetitia intended to teach something that it never explicitly said. But the magisterium should not insinuate things; it should affirm them clearly.

We now know that the problem stems from the desire to give pastoral guidelines that find their origin within existential situations. It is now said, however, that precise language would only define abstract truths of faith and morals but would not be capable of addressing the concrete life situations in which they must be lived out. Likewise, it is now also said that it would be useless to teach truths with precision, because the magisterium should rather inspire reflections, comparisons and the opening of “new paths.” Once these motivations are understood, the question must be asked: is this the true role of the Church’s Magisterium? And does not language with such purposes run the risk of causing confusion?

Pope Francis’ Apostolic Exhortation Querida Amazonia uses this type of language, emphasizing the use of images and the insertion of poems, environmental slogans, expressions loaded with social-justice ideology, and drastic historical judgments that are striking but seem improvised, images chosen only because they have lyrical impact:

From the high mountain range where the snows are eternal, the water descends and traces a shimmering line along the ancient skin of the rock: the Amazon is born. It is born every second. It descends slowly, a sinuous ray of light, and then swells in the lowland... (45).
In the Exhortation, four “dreams” are described, but what magisterial significance should be given to this word? The third “dream” states:

I dream of an Amazon region that can jealously preserve its overwhelming natural beauty and the superabundant life teeming in its rivers and forests (7).
What does this mean? Likewise, the statement "it is clear that the original peoples of the Amazon region have a strong sense of community” is an expression that is striking but is also very imprecise. What does it mean "to combine ancestral wisdom with contemporary technical knowledge” (51)? Or to recognize the Amazon "as a sacred mystery“(5)?

How on earth did the language of an Apostolic Exhortation find room for the expression “Mother Earth”? Why are poets like Neruda and de Moraes cited? Is it really necessary to use language like this in order to express the contemplation of nature:

If we enter into communion with the forest, our voices will easily blend with its own and become a prayer: “As we rest in the shade of an ancient eucalyptus, our prayer for light joins in the song of the eternal foliage” (56).

It is also strange that, while the Exhortation does not incorporate any part of the Final Document of the Synod, it says in the first paragraphs that the entire synodal process should have a harmonious, creative and fruitful reception (2); that the final document should be read in full (3); that the entire Church should strive to apply it and that it should inspire every person of good will (4). It is also strange that footnote 120 – once again a problematic footnote, just like in Amoris Laetitia – recalls that: “During the Synod, there was a proposal to develop an “Amazonian rite.” But this proposal of this rite is linked to the question of ordaining “viri probati.”

Certainly these are problems of language. But problems of language are never only about language.

Stefano Fontana is a writer, journalist and scholar on Church Social Doctrine, the philosophy of politics, and matters related to the relationship between faith and politics. He directs the Cardinal Van Thuan Observatory on the Social Doctrine of the Church and the diocesan weekly of Trieste, Vida Nueva. He also writes for Il Timone and La Bussola Quotidiana.

 

 

Pope Francis Brakes on Theology, Accelerates on Politics

https://www.altaredei.com/2020/02/17/a-closer-look-at-the-document-evinces-some-serious-pitfalls-most-media-are-not-highlighting/
Julio Loredo de Izcue, February 17, 2020

https://panamazonsynodwatch.info/feature/pope-francis-brakes-on-theology-accelerates-on-politics/
February 25, 2020

Conservative Catholics from around the world were relieved, even elated, with the publication of the Post-Synodal Apostolic Exhortation “Querida Amazonia”, issued by Pope Francis on February 12th as the conclusive document of the Special Synod of the Pan-Amazon region that took place in Rome last October. The Exhortation seemed indeed to meet the requests of conservatives, who had been asking the pope not to change the Church’s discipline on some crucial matters, like priestly celibacy and women’s ordination. Cardinal Gerhard Müller called it a “compromise document,” as if Francis had backed down and was eager to stretch out his hand. Some commentators even interpreted the document as a personal victory for Joseph Ratzinger, who would have thus reclaimed his role as effective Pontiff.
It’s true that Francis didn’t open the doors progressives were requesting. Quite the contrary, he reaffirmed the traditional doctrine of the Church on such issues. In this sense, “Querida Amazonia” is very obviously a set-back for them. A closer look at the document, however, evinces some serious pitfalls most media are not highlighting. Francis put the brakes on theology but accelerated on politics and environmentalism, confirming the impression Latin Americans have always had: his is a political rather than a theological Pontificate.

The promoters of the Pan-Amazon Synod – followers of the Liberation Theology movement – spoke of it as a “Vatican Council III” that would “reinvent the Church,” giving it a wholly new physiognomy: an “Amazonian face.” Bishop Franz-Joseph Overbeck, a Synod organiser, went as far as to declare: “After the Synod, the Church will not be the same.” Obviously, they were expecting a revolution.

European progressives – in particular the Germans who, by the way, financed the Synod hoping to get the most out of it – were pressing hard especially on two points: the end of ecclesiastical celibacy (or at least its attenuation), and the diaconal ordination of women. These two issues were part of a broader agenda for Church reform, aiming at the gradual destruction of hierarchy and authority, and the gradual erasing of the difference between clergy and laity. This is the “new Church” dreamed of by Karl Rahner and Yves Congar and, before them, by the Modernists.

For reasons that need to be better explained, most of the world media, especially European, concentrated exclusively on these two points, as if the Pan-Amazon Synod were all about priestly celibacy and female ordination. Understandably, when the Post-Synodal Exhortation was issued, with no concession whatsoever on these two points, many conservatives celebrated, as if the peril had been definitely defeated. Unfortunately, this is not the case.

While closing some doors, “Querida Amazonia” leaves others wide open.

Endorsement of the Final Document. Just like every synod, the Pan-Amazon Synod went through successive texts: from the initial Lineamenta (proposals) to the Instrumentum Laboris, and then to the Final Document. The Instrumentum Laboris was so radical in its craving for a revolutionary Church reform, Cardinal Walter Brandmüller accused it of “apostasy” and “schism.” Widespread reaction to it led to a toned-down Final Document, which, albeit with a softer language, nonetheless contained many of the same errors. Pope Francis fully endorses it: “[The Synod] concluded by issuing its Final Document, The Amazon: New Paths for the Church and for an Integral Ecology. (…)  I would like to officially present the Final Document [and] encourage everyone to read it in full. May God grant that the entire Church be enriched and challenged by the work of the synodal assembly. May the pastors, consecrated men and women and lay faithful of the Amazon region strive to apply it, and may it inspire in some way every person of good will” (N° 2-3). Knowing how the Liberation Theology movement operates, I’m sure many will simply “forget” the Exhortation, and use the Final Document as being Pope-approved. Even more so because, in the course of the Synod, Pope Francis declared: “This will not be a Synod of documents but of the Spirit.” It’s as if he said: “don’t worry about the texts, just do what you want” – something perfectly in line with his policy of “opening processes.”

Radical environmentalism and anti-industrialism. The Post-Synodal Apostolic Exhortation adopts some tenets of radical environmentalism, closely intertwined with a social agenda that tends towards socialism. This type of environmentalism eschews industrial society, accused of destroying the Earth. It opposes the industrial exploitation of the Amazon jungle, be it farming or extraction. It presents the Indians’ lifestyle, based on hunting and fishing, as a panacea for today’s evils, the only one compatible with a “sustainable development.” Affirming that “[in the Amazon] daily existence is always cosmic,” Pope Francis states: “The wisdom of the original peoples of the Amazon region inspires care and respect for creation, with a clear consciousness of its limits, and prohibits its abuse. To abuse nature is to abuse our ancestors, our brothers and sisters, creation and the Creator” (N° 42-43).

The concept of “sustainable development” is crucial. It implies that modern civilisation was built by over-using the Earth’s resources. We now have to drastically diminish our lifestyle in order to save the planet: “The conquest and exploitation of resources… has today reached the point of threatening the environment’s hospitable aspect: the environment as ‘resource’ risks threatening the environment as ‘home’” (N°48). The Indians would be models for the post-modern society: “The indigenous peoples of the Amazon Region express the authentic quality of life as “good living”. This involves personal, familial, communal and cosmic harmony and finds expression in a communitarian approach to existence, the ability to find joy and fulfilment in an austere and simple life, and a responsible care of nature that preserves resources for future generations” (N° 71).

This “good living” mentioned by Pope Francis (bom viver, in Portuguese; sumac kawsak, in Quechua) is one of the pillars of the Indian Theology of Liberation. In a nutshell, it affirms that the Amazonian Indians’ lifestyle is the only one compatible with justice: since there is no private property there is also no oppression of some over the others. The indigenous people live in a communitarian (i.e. egalitarian) society, in cosmic harmony with nature. This is exactly the final goal of Communism, as explained by Friedrich Engels in «The Origin of the Family, Private Property and the State».

Support for the Pachamama. Perhaps what provoked the strongest reaction among the faithful during the synod was the pagan cult to the “Pachamama” (Mother Earth), first in the Vatican and then in the church of Santa Maria in Traspontina. This pagan cult was in line with the Instrumentum Laboris, which exalted the Amazonian indigenous spirituality, to the point of proposing some sort of official recognition (i.e. priesthood) for the witch doctors. It also inferred that the Church should develop an Amazonian rite, inspired by tribal rituals. While braking on an indiscriminate inculturation, the Post-Synodal Exhortation does not fail to mention favourably the cult to Mother Earth (N° 42), and asserts: “We can take up into the liturgy many elements proper to the experience of indigenous peoples in their contact with nature, and respect native forms of expression in song, dance, rituals, gestures and symbols” (N° 82). Again, it’s highly probable that liberation theologians will disregard the restrictive nuances while making full use of phrases like this.
Indigenous Liberation Theology. While not overtly embracing indigenous liberation theology (as, instead, Synod promoters would have wanted) the Exhortation does propose its basic tenet: “We believers encounter in the Amazon region a theological locus, a space where God himself reveals himself and summons his sons and daughters” (N° 57). In other words, the Amazon, meaning tribal life, would be a source of revelation for the modern world, a place where God is breaking into history. Thus, in addition to the revelation contained in Sacred Scripture, we have to add this new “Amazon” revelation and conform the Church to it: “I dream of Christian communities capable of generous commitment, incarnate in the Amazon region, and giving the Church new faces with Amazonian features. (…)The Church also needs to grow in the Amazon region. In doing so, she constantly reshapes her identity through listening and dialogue with the people,” (N° 7, 66). Particularly, the Church should heed the wisdom of the elders: “For the Church to achieve a renewed inculturation of the Gospel in the Amazon region, she needs to listen to its ancestral wisdom, listen once more to the voice of its elders, recognize the values present in the way of life of the original communities, and recover the rich stories of its peoples”(N° 70).

This inculturation has to incorporate even tribal beliefs hitherto considered superstitions: “Let us not be quick to describe as superstition or paganism certain religious practices that arise spontaneously from the life of peoples. (…) It is possible to take up an indigenous symbol in some way, without necessarily considering it as idolatry. A myth charged with spiritual meaning can be used to advantage and not always considered a pagan error” (N° 78-79).

This can lead to an Amazonian rite: “It means that we can take up into the liturgy many elements proper to the experience of indigenous peoples in their contact with nature, and respect native forms of expression in song, dance, rituals, gestures and symbols. (…) During the Synod, there was a proposal to develop an “Amazonian rite” (N° 82, footnote 120).

Women’s ordination. While denying the opportunity of women’s ordination to priesthood, the Exhortation does leave a door open when it affirms: “We must keep encouraging those simple and straightforward gifts that enabled women in the Amazon region to play so active a role in society, even though communities now face many new and unprecedented threats. The present situation requires us to encourage the emergence of other forms of service and charisms that are proper to women and responsive to the specific needs of the peoples of the Amazon region at this moment in history” (N° 102).

Support for the Liberation Theology movement. We could go on and on, quoting passages and paragraphs that will not fail to serve as open doors. We need to take into account one essential point. We are not dealing with abstract theology, of the type developed in cloisters and classrooms. We are dealing with an extremely dynamic movement: Latin American Theology of Liberation. While in the case of abstract theology documents are valued for what they say, in a movement what really matters is not printed material but the praxis. Pope Francis’ pontificate has been remarkable in promoting the primacy of praxis over doctrine.

The Post-Synodal Apostolic Exhortation “Querida Amazonia” contains explicit encouragement for the Latin American Liberation Theology movement. We read, for example, in N° 97: “I encourage the growth of the collaborative efforts being made through the Pan Amazonian Ecclesial Network (REPAM) and other associations.” REPAM is a continental network that gathers the extreme factions of Liberation Theology, with close contacts with the political radical Left.

All summed up, Pope Francis applied the brake on theological and moral issues, and we have to be grateful to him for this. But, on the other hand, he accelerated on politics and environmentalism. And this is worrisome.

Julio Loredo de Izcue, Spanish of Peruvian origin. President of the Associazione Tradizione Famiglia Proprietà, of Italy. Journalist. Director of “Tradizione Famiglia Proprietà” magazine. He has written and lectured extensively on Liberation Theology. His latest book “Liberation Theology: A Lead-filled ‘Life Vest’ for the Poor” has been published in four languages.

 

 

President of Polish Episcopate Thanks Pope for Exhortation for Amazon

https://zenit.org/articles/president-of-polish-episcopate-thanks-pope-for-exhortation-for-amazon/ 

February 18, 2020

 

“I thank Your Holiness for this necessary, important and sensitive voice, which becomes a loud cry of the Church for the rights of the poor, the original peoples and the least of our brothers and sisters, where their voices can be heard and their dignity advanced,” emphasized the President of the Polish Bishops’ Conference, Archbishop Stanislaw Gądecki, in a letter to Pope Francis.

The President of the Polish Episcopate wrote: “On behalf of the faithful and the pastors of the Church in Poland, I would like to thank the Holy Father most sincerely for another Apostolic Exhortation of Querida Amazonia, which arose in the heart of Your Holiness as the fruit of dialogue and discernment during the last General Synod of Bishops for the Amazon region.”

Archbishop Gądecki pointed out: “My gratitude is all the deeper the more I discover with what care and love the Holy Father, as Pater Patrum, surrounds the children of our beloved Mother – the Church, scattered across all continents and inhabiting even the most remote places, often not only forgotten and overlooked by many but even exploited and destroyed.”

In his letter to the Pope, Archbishop Stanisław Gądecki also stated that, according to the Holy Father’s words, this exhortation is a cry for an Amazon region “that can preserve its distinctive cultural riches, where the beauty of our humanity shines forth in so many varied ways” and “that can jealously preserve its overwhelming natural beauty and the superabundant life teeming in its rivers and forests”.
He emphasized that this exhortation is a manifestation of the memory and concern of the whole Church for our brothers living in the Amazon region, for the place that is home to millions of people and for nature destroyed by irresponsible economy.

The President of the Polish Episcopate, assuring of his prayers for the Holy Father, wrote: “Together with the whole Church that is in Poland, through the intercession of the Immaculate Mary, the Mother of our Lord Jesus Christ and the Mother given by Him under the Cross to all the children of the world, including the peoples of the beloved Amazon, we pray that the dreams of the Holy Father, through God’s grace and the commitment of all of us, may inspire people of good will to take even greater care of the Amazon region and its peoples”.

 

 

The Idea of Tradition in Querida Amazonia
https://www.catholicworldreport.com/2020/02/18/the-idea-of-tradition-in-querida-amazonia/
Eduardo Echeverria, February 18, 2020

Pope Francis leaves unspoken the relation of Tradition to the normative Scriptures, the Sacraments and Liturgy, creeds and confessions, councils, the theological exposition of the Church’s dogmas and doctrine, and the magisterium of the Church.
 

In the recent post-synodal Apostolic Exhortation, Querida Amazonia (Beloved Amazon), Pope Francis refers to the transmission throughout time—the traditionary process—of the “authentic Tradition of the Church” (§66). Tradition here is spelt with a capital T. He does not say what he means by “authentic Tradition.” Nor does he tells us what the content of the Tradition is. However, we can surmise that he is referring to the Tradition of the Gospel message itself. “The kerygma . . . [that] proclaims a God who infinitely loves every man and woman and has revealed this love fully in Jesus Christ, crucified for us and risen in our lives” (§64).

Aside from Tradition’s transmission through the proclamation of Jesus Christ, the Word made flesh, Francis leaves unspoken the relation of Tradition to the normative Scriptures, the Sacraments and Liturgy, creeds and confessions, councils, the theological exposition of the Church’s dogmas and doctrine, and the magisterium of the Church. The closest he comes to stating something about this relation is some five years earlier in a 2015 video Message he gave to participants in an International Theological Congress held at the Pontifical Catholic University of Argentina. 

In that Message, Pope Francis does reject the opposition between the Tradition and contemporary life: “to break the relationship between Tradition handed down and practical reality would be to endanger the faith of the People of God.”

One presumes here that breaking that relationship involves an unfaithful transmission of the Gospel, indeed, a distortion of it. Here we raise the problem of the criterion for distinguishing between legitimate and illegitimate transmissions of the Gospel. In this connection, Pope Francis repeatedly states that the Holy Spirit guides legitimate interpretations of the Gospel. However, this does not solve the problem of criterion. I will return to this problem below.

Yes, Francis does speak of the liturgy and forms of ministry (§§81-90), but not with respect to the Tradition. Rather, he speaks of them entirely in the context of inculturation. However, in that context he is referring to the “law of evangelization,” which he cites in note 84 (Gaudium et Spes §44). The core idea of this law is that “accommodated preaching of the revealed word ought to remain the law of all evangelization. For thus the ability to express Christ’s message in its own way is developed in each nation, and at the same time there is fostered a living exchange between the Church and the diverse cultures of people” [emphasis added]. Inculturation involves enriching the culture with the transforming power of the Gospel as it is recontextualized and reinterpreted in a specific context. It also involves “the Church herself undergoing a process of reception that enriches her with the fruits of what the Spirit has already mysteriously sown in that culture” (§68). Thus, there is a mutual enrichment in the process of inculturation.

Furthermore, Vatican II’s theology of inculturation includes two dimensions: not only the clarifying and critical transformation of good cultural values, purifying them from their embeddedness in the culture’s counter-values, its native worldview, and hence from evil, and restoring to them their full meaning in light of the Christian faith, but also the insertion of the Christian faith in the indigenous culture. The former critical transformation is missing from Francis’ understanding of inculturation. Reception is critical: “[T]est everything; hold fast what is good. Abstain from every form of evil” (1 Thessalonians 5:21-22). Thus, truths and goods of this native culture need to be broken open and freed from their native perspective in the direction of Christ by a “clarifying transposition,” which involves cleansing these fragments, as Hans Urs von Balthasar noted, polishing them “until that radiance shines forth which shows that [they are] fragment[s] of the total glorification of God.”

No wonder Vatican II’s Ad Gentes §9 takes the Church’s missionary activity to involve a “purg[ing] of evil associations [of] every element of truth and grace which is found among peoples.” Or that Lumen Gentium, §16-17 speak of “deceptions by the Evil One” at work in a man’s resistance to God’s prevenient grace as well as that the gospel “snatches them [non-Christians] from the slavery of error and of idols” and the “confusion of the devil.” Indeed, Ad Gentes §9 speaks of the fragments of truth and grace to be found among the nations that the gospel “frees from all taint of evil and restores [the truth] to Christ its maker, who overthrows the devil’s domain and wards off the manifold malice of vice.”

Moreover, inculturation may be taken to refer to traditions, meaning thereby the diversity of forms of cultural expression serving “to bring out and develop different facets of the inexhaustible riches of the Gospel” (Evangelii Gaudium §40; see also 117, 131). Francis elaborates, in Evangelii Gaudium §41:

[W]e constantly seek ways of expressing unchanging truths in a language that brings out their abiding newness. 
“The deposit of the faith is one thing… the way it is expressed is another.” [John XXIII, Gaudet Mater Ecclesia] There are times when the faithful, in listening to completely orthodox language, take away something alien to the authentic Gospel of Jesus Christ, because that language is alien to their own way of speaking to and understanding one another. With the holy intent of communicating the truth about God and humanity, we sometimes give them a false god or a human ideal that is not really Christian. In this way, we hold fast to a formulation while failing to convey its substance. This is the greatest danger. Let us never forget that “the expression of truth can take different forms. The renewal of these forms of expression becomes necessary for the sake of transmitting to the people of today the Gospel message in its unchanging meaning”. [John Paul II, Ut Unum Sint §18].

Inculturation is necessary, according to Francis, because the Tradition of the Church, he says, “is not a static deposit or a museum piece, but a constantly growing tree.” In note 86 to this statement about Tradition, Francis gives a gloss on this claim by citing a passage from the Commonitórium primum XXIII of Vincent of Lérins: “It [the Gospel?] progresses, solidifying with years, growing over time, deepening with age.” This sentence seems to be a favorite of Bergoglio/Francis because it is also cited in other works, e.g., Evangelii Gaudium, Laudato Si’ and in his co-authored work, On Heaven and Earth, 26; as well as in numerous speeches, such as the 2017 “Address of His Holiness Pope Francis to Participants in the Meeting Promoted by the Pontifical Council for Promoting the New Evangelization.”

Significantly, what is not clear is what solidifies, grows, and deepens over time. Francis leaves out Vincent’s claim that it is dogma that progresses in this fashion. Francis suggests that it is the Gospel. Vincent adds, “dogma of the Christian religion . . . must remain incorrupt and unadulterated: it may attain to fullness and perfection in all the proportions of its parts, and as it were in all its proper members and senses, admitting no change, no waste of its distinctive property, no variation in its limits.” In this connection, it is important to note that Vincent also influences St. John XXII, in his opening address to Vatican II, Gaudet Mater Ecclesia. John argues that the Church must “transmit whole and entire and without distortion Catholic doctrine.” He explains:

What instead is necessary today is that the whole of Christian doctrine, with no part of it lost, be received in our times by all with a new fervor, in serenity and peace, in that traditional and precise conceptuality and expression which is especially displayed in the acts of the Councils of Trent and Vatican I. As all sincere promoters of Christian, Catholic, and apostolic faith strongly desire, what is needed is that this doctrine be more fully and more profoundly known and that minds be more fully imbued and formed by it. What is needed is that this certain and unchangeable doctrine, to which loyal submission is due, be investigated and presented in the way demanded by our times. (Emphasis added)

It is also important to note that Francis does not give the full quote from John XXIII referred to above precisely where John distinguishes between truths and its formulations. Francis cites the Italian version of John XXIII’s statement—not the official Latin publication—distinguishing between the substance of the deposit of the faith, and the way it is expressed, but he leaves out the subordinate clause, namely, “according to the same meaning and the same judgment [eodem sensu eademque sententia].” The subordinate clause in this passage is part of a larger passage from the constitution of Vatican Council I, Dei Filius, which is earlier invoked by Pius IX in the bull of 1854, Ineffabilis Deus, also cited by Leo XIII in his 1899 Encyclical, Testem benevolentiae Nostrae, and this passage is itself from the Commonitórium primum 23 of Vincent of Lérins: “Therefore, let there be growth and abundant progress in understanding, knowledge, and wisdom, in each and all, in individuals and in the whole Church, at all times and in the progress of ages, but only within the proper limits, i.e., within the same dogma, the same meaning, the same judgment” (in eodem scilicet dogmate, eodem sensu eademque sententia).

Against this background, we can understand the import of Vincent’s distinction between progress and change. This distinction means that he understands the development of faith as progress that is organic and homogeneous and occurring within the boundaries of the dogma. In other words, the faith remains identical with itself in its progress. He distinguishes this idea of development from another in which an understanding of faith’s development involves “a thing [being] turned out of one thing into another, that is, of change.” The point here is made clear by Vincent: progress in understanding may result in new modes of expression, but such expressions are authentic and legitimate only if they keep the same meaning and the same judgment [eodem sensu eademque sententia]. In other words, the same datum of faith is said in different ways. In short, truth is unchangeable, development of dogma is not a development of truth, or a change in Church teaching, but a development in the Church’s understanding of the truth.

Now, we come back to the question regarding the relation of Tradition to the normative Scriptures, the Sacraments and Liturgy, creeds and confessions, councils, the theological exposition of the Church’s dogmas and doctrine, and the magisterium of the Church. As Jaroslav Pelikan rightly sees, “underlying the creedal and conciliar definitions of orthodoxy from the beginning have been three shared presuppositions: first, that there is a straight line… from the Gospels to the Creed; consequently, second, that the true doctrine being confessed by the councils and creeds of the church is identical with what the New Testament calls the ‘faith which was once for all delivered to the saints’ [Jude 3]; and therefore, third, that continuity with that faith is the essence of orthodoxy, and discontinuity with it the essence of heresy.” How, then, is a single and unitary revelation homogeneously expressed, according to the same meaning and the same judgment, in alternative linguistic and conceptual formulations?

The particular importance of this question is underscored the Dutch Reformed master of dogmatic and ecumenical theology, G.C. Berkouwer (1903-1996):

That harmony [between various dogmatic formulations] had always been presumed, virtually self-evidently, to be an implication of the mystery of the truth ‘eodem sensu eademque sententia.’ Now, however, attention is captivated primarily by the historical-factual process that does not transcend the times, but is entangled with them in all sorts of ways. It cannot be denied that one encounters the undeniable fact of the situated setting of the various pronouncements made by the Church in any given era.
He adds, “of time-conditioning, one can even say: of historicity” of the Church’s various dogmatic pronouncements. Berkouwer insightfully states, “All the problems of more recent interpretation of dogma are connected very closely to this search for continuity.… Thus, the question of the nature of continuity has to be faced.”

Vatican II—but not Pope Francis—faced this question head on by embracing Vincent of Lérins criterion that legitimate formulations of dogma must mediate the same meaning and the same judgment of truth—in eodem scilicet dogmate, eodem sensu eademque sententia. Against this background, it would be helpful to have an overall specification of the characteristics of dogma. Wolfgang Beinert rightly notes: “[Dogma] is (a) an expression of the truth of revelation (b) in the form of a judgment (proposition) that is (c) the infallible expression of faith and therefore (d) binding in conscience; each dogma (e) arises on account of a specific historical problem.”

Earlier I quoted Pope Francis stating, “Breaking the relationship between Tradition handed down and practical reality would be to endanger the faith of the People of God.” In light of Vincent of Lérins, we can state Francis’s point more fully since some interpreters of Francis’s idea of tradition—e.g., the German Episcopacy—have embraced a historicism that relativizes the development of Christian doctrine such that it denies not only the enduring validity of dogmatic truth, and hence endangers the faith, but also the distinction between authentic growth and cancerous aberration is unavailable.

For example, the Preparatory Document of the German Episcopacy on sexual morality endangers the Catholic faith, in particular, Christian anthropology and the corresponding sexual morality of the Catholic tradition (see the Catechism of the Catholic Church §§2331-2400). The document draws on Pope Francis’s idea of tradition for inspiration. “Tradition is a living reality and only a limited view can imagine faith as something immovable. You cannot put the Word of God in moths as if it were an old woolen blanket that had to be protected from pests. No! The Word of God is a dynamic reality, always alive, and it develops and grows, because it is designed for a fulfillment that people cannot stop […]. The teaching cannot be preserved without allowing its development. Nor can it be tied to a narrow or unchanged interpretation without humiliating the Holy Spirit and his actions.”

Note here that Francis’s vague claim about tradition leaves unclear the problem of the criterion for distinguishing between legitimate and illegitimate transmissions of the Gospel. It also leaves unspoken the matter of the nature of continuity between the Tradition and the normative Scriptures, the Sacraments and Liturgy, creeds and confessions, councils, the theological exposition of the Church’s dogmas and doctrine, and the magisterium of the Church. 

Furthermore, inculturation, given Francis’ vague idea of tradition in Querida Amazonia, leaves us with an ongoing accommodation of the Gospel—and hence a perpetual hermeneutics, which is a continual reinterpretation and re-contextualization of the Tradition according to the cultural and historical diversity of the situation of those to whom the Gospel is transmitted, preached.

In conclusion, the “law of evangelization” may only be properly understood when the alternative but complementary – rather than conflicting – formulations of revealed truths show a deeper penetration, better understanding, and more suitable presentations of those truths, of the revealed mysteries of the Catholic faith (cf. Unitatis Redintegratio §17). These formulations, according to St. John XXIII, Vatican I and Vatican II in light of Vincent of Lérins, must remain, in the words of the last named figure, within the “proper limits, i.e., within the same dogma, the same meaning, the same judgment [in eodem scilicet dogmate, eodem sensu eademque sententia].” Although the truths of the faith may be expressed differently, we must always determine whether those re-formulations preserve the same meaning and mediate the same judgment of truth, and hence the material continuity, identity, and universality of those truths, even when reformulations bring correction, modification, and complementation.

 

 

Bishop Schneider analyzes Pope’s Amazon text: ‘a glimmer of hope’ despite deficiencies

Although Querida Amazonia’s stance on priestly celibacy comes as a relief, the document contains ‘lamentable doctrinal ambiguities and errors,’ Bishop Schneider writes in exclusive in-depth analysis
https://www.lifesitenews.com/news/bishop-schneider-analyzes-popes-amazon-text-a-glimmer-of-hope-despite-deficiencies
Rome, February 19, 2020

 

In a new in-depth analysis of the apostolic exhortation Querida Amazonia, Bishop Athanasius Schneider has praised what he views as Pope Francis’ decision not to weaken priestly celibacy or open the door to a female “diaconate.” But he has also criticized the “lamentable doctrinal ambiguities and errors” that he says the document contains.

The auxiliary bishop of St. Mary in Astana, Kazakhstan, maintains that Querida Amazonia’s stance on priestly celibacy and female “deacons” represents “a glimmer of hope amid the ongoing confusion,” despite the document’s “theological limitations and errors.”  

Bishop Schneider begins his analysis (see full text below) by describing the “spiritual earthquake” that Querida Amazonia caused among the “anti-Christian mainstream media” and “powerful networks” of prelates and lay bureaucrats (particularly in the German-speaking world) who were banking on real change in the Church.

He asserts that the reactions from these “secularized and protestantizing networks” reveals not only their confidence that priestly celibacy would be abolished, and female “ordination” approved, but also that they were using the Amazon people “as a means to ruthlessly achieve their political ecclesiastical goals.”

Likening such reactions to the tumult surrounding Paul VI’s promulgation of the 1968 encyclical Humanae vitae, Bishop Schneider said he believes that Pope Francis’ “stance regarding the law of priestly celibacy and female ordination” ought to come “as a relief to all true Catholics.”
“The rock of Peter, which over the course of the current pontificate has been almost continuously enshrouded in mist, has become at least for a time a rock in the surf, resisting the pressure of the crashing waves, and has been illumined by a ray of the divine promise of Christ,” he writes. 

Bishop Schneider says he believes this ray would become a “radiant light” were Pope Francis to proclaim ex cathedra that “the Sacrament of Holy Orders, in its three grades of diaconate, presbyterate and episcopate, is by divine institution reserved to the male sex.”

In his analysis of the apostolic exhortation, the bishop maintains that one must “in fairness” also highlight that “Querida Amazonia as a whole represents an improvement compared to the Final Document of the Amazon Synod,” and he cites several examples. 

But Bishop Schneider makes clear that “in noting the improvements made in Querida Amazonia, one cannot be silent about the lamentable doctrinal ambiguities and errors it contains, as well as its dangerous ideological tendencies.”

He specifically identifies as “highly problematic” Querida Amazonia’s “implicit endorsement of a pantheistic and pagan spirituality,” its assertion that Christians may “take up an indigenous symbol in some way, without necessarily considering it as idolatry” (n. 79), and its designation of the Blessed Virgin Mary as the “mother of all creatures” (n. 111).

He also identifies, as one of the document’s “main erroneous tendencies,” the “promotion of naturalism,” and what he calls “slight echoes of pantheism and a hidden Pelagianism.”

“Such tendencies may be detected in the excessive emphasis and value [Querida Amazonia] places on care for natural, earthly and temporal realities” and “weaken considerably” the Church’s mandate to preach repentance for the forgiveness of sins to all nations (cf. Lk 24:47).

Bishop Schneider observes: “Jesus Christ did not say: ‘God gave his only Son, that this planet and its many parts like the Amazon biome should not perish but have abundant natural life.’ Nor did Jesus say: ‘Go and proclaim that the kingdom of Mother Earth is close at hand.’”

“The material creation suffers precisely because of the lack of the supernatural life of Christ’s grace in the souls of men,” he insists. 

Calling on the “little ones” in the Church to pray that the “glimmer of hope” offered in Querida Amazonia’s silence on married priests may “develop into a radiant light,” Bishop Schneider recalls the Lord’s words to his Vicar on Earth, through the fourteenth century mystic, St. Bridget of Sweden: “Start to reform the church that I purchased with my own blood in order that it may be reformed and led back spiritually to its pristine state of holiness” (Book of Revelations).

“The current Roman Curia is passing through a great crisis because of a new excessive involvement in temporal and earthly affairs, to such an extent that the Holy See has become … a kind of daughter-house of the United Nations,” Bishop Schneider writes. “The Lord will surely intervene and purify Rome and the papacy, as he did so many times in the past.”

Here below is the full text of Bishop Athanasius Schneider’s commentary on Querida Amazonia. 

Querida Amazonia: a glimmer of hope amid the ongoing confusion
Bishop Athanasius Schneider
The majority of observers would agree that the publication of the Apostolic Exhortation Querida Amazonia has caused a spiritual earthquake. In his Apostolic Exhortation, Pope Francis did not open the door to the ordination of married men, the so-called viri probati. The Pope also rejected the proposal that women be sacramentally ordained to the permanent diaconate, which had been approved by a majority vote at the Pan-Amazon Synod. Both the anti-Christian mainstream media and the powerful network of cardinals, bishops, theologians and well-paid lay bureaucrats, whose minds have been conformed to the unbelieving and relativistic spirit of the world, were initially shocked and speechless — and reacted with open or repressed frustration.

On the daily news program “Tagesthemen,” on February 13, 2020, the German public-service broadcaster “ARD” let the official commentator criticize Pope Francis with these words: “Pope Francis has surprised us with his decision to interpret celibacy strictly. The world was apparently ready and on his side. It is no longer a secret that the Argentinian personally stands for a relaxation of the Catholic law of continence for the clergy. For many believers, it would have been a logical step to carefully relax the law of celibacy in a first step, as suggested by the Amazon Synod. Even worse than his ‘no’ to relaxing celibacy is the decision of the head of the Church on the role of women. Women continue to be largely denied the opportunity to pursue a career in the Church.”

The President of the Central Committee of German Catholics (Zentralkommittee der Deutschen Katholiken) stated: “Unfortunately, Pope Francis has not summoned the courage to implement real reforms on the issues of the ordination of married men and the liturgical ministries of women that have been discussed for 50 years.” A surprisingly vehement reaction against Pope Francis also came from Fr. Paulo Suess, a German theologian who lives in Brazil and who was a prominent participant in the Amazon Synod. He said that, in parts of the exhortation, Pope Francis’ vision of the Church in the Amazon represents a nightmare.

It is clear from these reactions that all these groups and individuals were sure of victory and confidently expected the realization of their long-desired goal, i.e. the abolition of priestly celibacy and the approval of female ordination. In a February 13 editorial titled “Habemus Coelibatum!!!” [We Have Celibacy!!!] the German Blog “Im Beiboot Petri” made this remarkable observation: “What a day. Journalists in the Western world were besieging the Vatican since the early morning hours in order to be the first to report the pending sensation: ‘Finally the last bastion has been razed.’ 
This was the logical result, because the ‘majority’ in October had decided it. Now, nothing could go wrong, because if the majority decides, neither God nor the Pope can dispute it. The leftist militant press, also known under the pseudonym MainStreamMedia, already had finished articles in their computers so that once the official announcement had been made, they could simply press the ‘send button’ and be the first to bring the sensational news to the world. But it turned out differently.”

The apostolic norm of priestly celibacy and the divinely revealed truth of sacramental ordination reserved to the male sex constituted the last bastion of Roman Catholicism, and the secularized and protestantizing networks in the Church have not yet succeeded in razing it. They succeeded in seriously damaging the bastion of the perennial law of prayer, the lex orandi, through a universal implementation of protestantizing elements in the form and content of liturgical celebrations. They succeeded, in practice, in introducing divorce through the papal approval of local norms on the admittance of Catholics who are living in adulterous unions to Holy Communion. They succeeded in legitimizing homosexual activity within the Church by the fact that cardinals and bishops have gone unpunished in openly supporting “Gay Pride” events and activists of so-called “LGBT” groups. They succeeded in turning the leadership of the Catholic Church, and concretely the Pope, away from the primacy of the supernatural and eternal in the Church’s mission, so as to give equal significance to the mission of caring for material and temporal realities, such as climate, the environment, or the Amazon biome, equating thereby the natural with the supernatural, the kingdom of heaven with the kingdom of earth, the profane with the sacred — and thereby sacralizing the natural and desacralizing the supernatural. They succeeded in relativizing the truth of the Catholic Faith as the only true religion willed by God, through a relativistic theory and practice of ecumenism and interreligious dialogue. They succeeded in abolishing the First Commandment of the Decalogue through the historically unprecedented act of a cultic veneration in the Vatican (the heart of the Catholicism) of a Pachamama statue, a chief symbol of the indigenous pagan religion of the native peoples of South America.

In light of such targeted and well-orchestrated attacks on the Deposit of Faith and all that is genuinely Catholic, Pope Francis’s refusal to weaken or change the law of priestly celibacy and to approve a sacramental female diaconal ordination is of historic significance and deserves recognition and gratitude from all true sons and daughters of the Church. The Pope’s stance frustrated many influential participants in the Pan-Amazon Synod. Their annoyance reveals the fact that they had no serious interest in the reality of the Amazonian people and their authentic evangelization but used the Amazon people as a means to ruthlessly achieve their political ecclesiastical goals. In doing so, they have created a spectacle of cynical clericalism. The Viennese theologian Jan-Heiner Tück called Pope Francis’s stance a “provocative refusal.” Giving free reign to his frustration, Tück let the cat out of the bag in saying: “Why the considerable effort of a four-week synod in Rome, if in the end everything stays the same?” 

After the release of Querida Amazonia, Pope Francis shared with a group of U.S. bishops his frustration over the reaction to his Apostolic Exhortation. Bishop William A. Wack of Pensacola-Tallahassee reported the following words of Pope Francis: “He said some people say he is not courageous because he didn’t listen to the Spirit. ‘So, they’re not mad at the Spirit. They’re mad at me down here,’ he [Pope Francis] said. ‘For some people it was all about celibacy and not about the Amazon,’ he said.” Bishop Wack added: “You could see his [Pope Francis’s] consternation.”

In their frustration, the clergy and laity who received their posts thanks to the influence of a worldly minded ecclesiastical “nomenklatura” are now desperately engaging in damage control. In their wishful thinking they repeat, like a mantra, phrases such as “The last word has not yet been spoken,” “This discussion will continue,” and “by no means is this off the table.” Sowing further confusion, Cardinal Christoph Schönborn stated: “These decisions by the Amazon Synod can mature further; opened doors were not closed again.”

Others console themselves with the idea that the Final Document of the Pan-Amazon Synod is part of the ordinary papal magisterium.  Yet representatives of the Holy See rejected this view. At the press conference where Querida Amazonia was presented, Cardinal Lorenzo Baldisseri, Secretary General of the Synod of Bishops, made clear that Pope Francis speaks in the apostolic exhortation about “presentation” but not “approval” of the synod’s final document. Vatican spokesman Matteo Bruni said: “The apostolic exhortation [Querida Amazonia] is magisterium. The final document is not magisterium.”

With the publication of Querida Amazonia we have witnessed an event somewhat similar, in circumstances and reactions, to the publication of Pope Paul VI’s 1968 encyclical Humanae vitae. Pope Francis’s stance regarding the law of priestly celibacy and female ordination comes as a relief to all true Catholics, clergy and lay faithful alike. The rock of Peter, which over the course of the current pontificate has been almost continuously enshrouded in mist, has become at least for a time a rock in the surf, resisting the pressure of the crashing waves, and has been illumined by a ray of the divine promise of Christ.

In sincerely thanking Pope Francis for resisting the pressure to relax the law of priestly celibacy and approve a female sacramental ordination, one must also in fairness highlight the fact that the text of Querida Amazonia as a whole represents an improvement compared to the Final Document of the Amazon Synod. To cite just a few examples: Querida Amazonia speaks of “interior conversion” (n. 56), whereas the Final Document has entire chapters grouped under the title “integral conversion” and “ecological conversion” that speak even of the “ecological conversion of the Church and the planet” (n. 61). The theme “common home” is extensively discussed in the Final Document, whereas it is mentioned only once in Querida Amazonia, in a quotation. The words “climate change” and “climatic” are absent in Querida Amazonia, whereas the Final Document uses them twice and even speaks of the “emission of carbon dioxide (CO2)” (n. 77). The word “ecology” is used 27 times in the Final Document and almost always in the expression “integral ecology,” whereas the expression “human ecology” is absent in the Final Document. Querida Amazonia, however, uses only once the expression “integral ecology” and speaks three times about “human ecology” (n. 41) in the sense proposed by Pope Benedict XVI.
The Final Document does not speak about the limitations of the culture and way of life of the original people, whereas Querida Amazonia speaks twice about these limitations, in a moral sense (See n. 22 and n. 36). Querida Amazonia warns against an enclosed “indigenism,” whereas the Final Document is silent on this topic. It is worthwhile to quote the following affirmation from Querida Amazonia: “Far be it from me to propose a completely enclosed, a-historic, static ‘indigenism’ that would reject any kind of blending (mestizaje). A culture can grow barren when it becomes inward-looking and tries to perpetuate obsolete ways of living by rejecting any exchange or debate with regard to the truth about man” (n. 37). The Final Document speaks only of “social transformation,” whereas Querida Amazonia speaks more of spiritual transformation and particularly about the need for the culture to be transformed by the work of the Holy Spirit: “The Holy Spirit enriches its culture with the transforming power of the Gospel” (n. 68). The Final Document avoids speaking about a necessary critical attitude towards diverse cultures, whereas Querida Amazonia makes this apt statement: “Cultural challenges invite the Church to maintain a watchful and critical attitude, while at the same time showing confident attention” (n. 67). In the Final Document the words “immanence” and moral “emptiness” are missing, whereas Querida Amazonia utters this realistic warning: “What unites us is what lets us remain in this world without being swallowed up by its immanence, its spiritual emptiness, its complacent selfishness, its consumerist and self-destructive individualism” (n. 108).

The words “right” and “rights” are used in the Final Document in a predominantly humanistic sense. The document speaks insistently and with an obviously ideological aim about the “fundamental right” to the celebration of and access to the Eucharist (n. 109). Querida Amazonia does not speak of the “right to the Eucharist”; instead, it speaks of the original people’s right to hear the Gospel (cf. n. 64), a theme about which the Final Document is silent. The Final Document avoids speaking about the danger of an ecclesiastical community becoming an NGO. Querida Amazonia, on the other hand, makes the following bold statement: “Without that impassioned proclamation, every ecclesial structure would become just another NGO and we would not follow the command given us by Christ: “Go into all the world and preach the Gospel to the whole creation” (Mk 16:15)” (n. 64).

The word “adoration” is absent in the Final Document whereas it is mentioned in Querida Amazonia. Instead of speaking of “inculturated theology” (Final Document), Querida Amazonia speaks about “inculturated spirituality.” The Final Document uses only twice the word “grace” and in an anthropocentric way, whereas Querida Amazonia speaks ten times of grace in a more theological sense, as one can see for example in the following formulations: “Christ is the source of all grace” (n. 87); in the sacraments “nature is elevated to become an instrument of grace” (n. 81); God’s presence by grace (footnote n. 105). The indispensable Biblical quotation of 1 Cor 9:16, on the missionary task of the Church, is absent in the Final Document, whereas Querida Amazonia speaks in clear terms about this task with the full quotation of 1 Cor 9:16: 

“As Christians, we cannot set aside the call to faith that we have received from the Gospel. In our desire to struggle side by side with everyone, we are not ashamed of Jesus Christ. Those who have encountered him, those who live as his friends and identify with his message, must inevitably speak of him and bring to others his offer of new life: “Woe to me if I do not preach the Gospel!” (1 Cor 9:16)” (n. 62). The Final Document does not speak about the authentic sense of the Tradition of the Church, whereas Querida Amazonia speaks of Tradition as of the root of a constantly growing tree. Quoting the famous formulation of St. Vincent of Lerins, it states that “Christian doctrine is consolidated by years, enlarged by time, refined by age” (Commonitorium, 23, quoted in footnote 86).

Yet in noting the improvements made in Querida Amazonia, one cannot be silent about the lamentable doctrinal ambiguities and errors it contains, as well as its dangerous ideological tendencies. Highly problematic, for example, is Querida Amazonia’s implicit endorsement of a pantheistic and pagan spirituality, when it speaks of the material earth as a “sacred mystery” (n. 5); of entering into communion with nature: “we enter into communion with the forest” (n. 56); of the Amazon biome as a “theological locus” (n. 57). The affirmation that the Amazon river is “the hidden eternity” (n. 44) and that “only poetry, with its humble voice, will be able to save this world” (n. 46) comes close to pantheism and paganism. A Christian cannot subscribe to such ideas and expressions.

Jews and Christians were never allowed to “take up … in some way” pagan indigenous religious symbols. God forbade His chosen people to take up the indigenous symbol of the golden calf and Baal. When they set fire to the harbor of Jamnia (see 2 Maccabees 12:7-8), the soldiers of Judas Maccabee considered it possible “to take up” indigenous symbols “in some way” without necessarily considering it as idolatry, since they were only votive offerings in the temples (cf. 2 Maccabees 12:40). However, God condemned this “taking up of indigenous symbols in some way” and, as everyone plainly saw, for this cause these soldiers were slain. The entire community made acts of expiation for this sin: “All gave themselves to prayer, begging that the sin committed might be completely forgiven. After this Judas took a collection from them individually and sent it to Jerusalem to have a sacrifice for sin offered” (2 Maccabees 12:42-43).

The Apostles would never allow the taking up “in some way” of the indigenous symbols of Greco-Roman society, such as the statue of Artemis or Diana in Ephesus (see Acts 19:23ff). St. Paul “persuaded and turned away a considerable company of people, saying that gods made with hands are not gods” (Acts 19:26). The native people of Ephesus protested St. Paul’s uncompromising stand against taking up indigenous symbols and said: “There is danger that the temple of the great goddess Artemis may be counted as nothing, and that she may even be deposed from her magnificence, she whom all Asia and the world worship” (Acts 19:27). With St. Paul we should say: “What agreement has the temple of God with idols and with indigenous religious symbols?” (cf. 2 Cor 6:16). St. Vladimir did not take up the indigenous symbols used in his pagan religion, nor did St. Boniface in Germany. They thereby followed God’s command in Holy Scripture and the teaching of the Apostles. To be sure, none of the Apostles or holy missionaries could calmly stand by and readily accept the affirmation of Querida Amazonia: “It is possible to take up an indigenous symbol in some way, without necessarily considering it as idolatry” (n. 79).
Querida Amazonia’s designation of the Blessed Virgin Mary as the “mother of all creatures” (n. 111) is also highly problematic theologically. The Blessed and Immaculate Mother of God is not the mother of all creatures, but only of Jesus Christ, the Redeemer of mankind, and she is therefore also the spiritual mother of all men redeemed by her divine Son. One finds the idea and expression “mother of the creation or creatures” in pagan religions, for instance, in the Pachamama-cult and in the New Age movement, as one can see in the following description: “Earth Mother, in ancient and modern nonliterate religions, is an eternally fruitful source of everything. She is simply the mother; there is nothing separate from her. All things come from her, return to her, and are her. The most archaic form of the ‘Earth Mother’ is an Earth Mother who produces everything, inexhaustibly, from herself” (Encyclopaedia Britannica). The Vedic hymns speak of the “Aditi,” the primal goddess of the Hindu pantheon, as the “mother of all creatures.” St. Anselm gives the right conception and terminology, saying: “God is the Father of the created world and Mary the mother of the re-created world. God is the Father by whom all things were given life, and Mary the mother of Him, through whom all things were given new life. For God begot the Son, through whom all things were made, and Mary gave birth to Him as the Savior of the world. Without God’s Son, nothing could exist; without Mary’s Son, nothing could be redeemed” (Oratio 52). Mary is the “Queen of heaven, the regina coeli” and the “Queen of creation,” but she is not the “mother of all creatures.” 

One of the main erroneous tendencies in Querida Amazonia is its promotion of naturalism, and slight echoes of pantheism and a hidden Pelagianism. Such tendencies may be detected in the excessive emphasis and value it places on care for natural, earthly and temporal realities. Such reductionism confines the existence of creatures and mankind predominantly to the realm of the natural order. This naturalistic and neo-pelagian tendency is, in fact, the spiritual disease that has most characterized and damaged the life of the Church since the Second Vatican Council. Querida Amazonia is evidence of this tendency, although in a somewhat mitigated form compared with the Final Document of the Amazon Synod.

The excessive tendency to exalt and promote temporal and natural realities weakens considerably the Church’s mandate, given her by her divine Redeemer in the following clear teachings of the Holy Scripture: “Go and proclaim that the kingdom of Heaven is close at hand” (Mt 10:7); “In his name, repentance for the forgiveness of sins would be preached to all nations” (Lk 24:47); ”Seek first the kingdom of God and his righteousness, and all these things will be added to you” (Mt. 6:33); “You are from below; I am from above. You are of this world; I am not of this world” (John 8:23); “It is not right that we should give up preaching the word of God to serve tables [.] … But we will devote ourselves to prayer and to the ministry of the word” (Acts 6:2.4); “If in Christ we have hope in this life only, we are of all people most to be pitied” (1 Cor. 15:19); and “The present form of this world is passing away” (1 Cor. 7:31). The primary and authentic meaning and preaching of the Gospel of Our Lord Jesus Christ is being distorted and shifted towards an inner-worldly aim. 

The primary mission of Jesus Christ, the Redeemer of mankind, was not to take care of the material wellbeing of the planet or of the Amazon biome, but to save immortal souls for eternal life in heaven: “God so loved the world, that he gave his only Son, that whoever believes in him should not perish but have eternal life.” (John 3:16). Jesus Christ did not say: “God gave his only Son, that this planet and its many parts like the Amazon biome should not perish but have abundant natural life.” Nor did Jesus say: “Go and proclaim that the kingdom of Mother Earth is close at hand.”

The material creation suffers precisely because of the lack of the supernatural life of Christ’s grace in the souls of men. The Word of God teaches us this: “The creation waits with eager longing for the revealing of the sons of God. For the creation was subjected to futility, not willingly, but because of him who subjected it, in hope that the creation itself will be set free from its bondage to corruption and obtain the freedom of the glory of the children of God. For we know that the whole creation has been groaning together in the pains of childbirth until now. And not only the creation, but we ourselves, who have the first fruits of the Spirit, groan inwardly as we wait eagerly for adoption as sons, the redemption of our bodies. For in this hope we were saved. Now hope that is seen is not hope. For who hopes for what he sees?” (Rom. 8:19-24). The more the Church in our day weakens her primary, supernatural mission and activity, the more she also damages, in the eyes of God and eternity, the redemption and sanctification of the natural creation.

The current shift in the life of the Church (and regrettably even by the Holy See and the Pope) towards the promotion of the natural and the temporal, to the detriment of the supernatural and the eternal, can fittingly be summed up in the words of one of the greatest popes, St. Gregory the Great, who said that the dust of earthly pursuits blinds the Church’s eyes (terrena studia Ecclesiae oculos pulvis caecat): “While earthly pursuits occupy the pastor’s mind, dust blinds the Church’s eyes” (Regula pastoralis II, 7). By her excessive focus and occupation with earthly realities — even to the extent of interfering in scientific, technical and economic matters that do not belong to her competency, such as questions regarding climate or the flora and fauna of a concrete biome — the Church in our day is overstepping the limits of her own power and thereby committing the fault of a new kind of clericalism. Helpful in this regard is the following teaching of Pope Leo XIII: “The Almighty has given the charge of the human race to two powers, the ecclesiastical and the civil, the one being set over divine, and the other over human, things. Each in its kind is supreme, each has fixed limits within which it is contained, limits which are defined by the nature and special object of the province of each, so that there is, we may say, an orbit traced out within which the action of each is brought into play by its own native right” (Encyclical Immortale Dei, 13).

The Church’s current shift towards a hidden Pelagianism and naturalism causes considerable damage to the good and salvation of souls. Again, how timely are the following words of St. Gregory the Great: “The subjects are unable to apprehend the light of truth, because, while earthly pursuits occupy the pastor’s mind, dust, driven by the wind of temptation, blinds the Church’s eyes. … No annoyance of dust may darken the eye which is placed aloft for looking forward to the onward steps. … The ornament of the Church, i.e. the shepherds, should have been free to penetrate internal mysteries as it were in the secret places of the tabernacle, but they seek out the broadways of secular causes outside” (Regula pastoralis II, 7).
St. Irenaeus said that the glory of God is man fully alive. However, the true life of man is not natural but supernatural and consists in the vision of God. The truest man is Jesus Christ, the Incarnate Son of God: “Gloria enim Dei vivens homo, vita autem hominis visio Dei” (Adversus haereses IV, 20). The following affirmation in Querida Amazonia, on the contrary, excessively stresses the value of material creatures: “Because of us, thousands of species will no longer give glory to God by their very existence, nor convey their message to us. We have no such right” (n. 54).  This statement seems to ignore the harsh reality of the spiritual death of so many human souls, created in the image and likeness of God (see Gen. 1:27), who through their life in sin and ignorance do not give glory to God but rather offend Him. So many human beings offend God and do not give Him glory because of the sin of omission committed by the Church of our day, which relaxes the proclamation of divine Revelation by tolerating doctrinal ambiguities and heresies. As a consequence, many people do not know the uniqueness of Jesus Christ and His redeeming work; they also do not know God’s holy will and therefore no longer give glory to Him. The situation in which the Church in our day has left humanity and the world may aptly be summed up in the words of St. Paul: They “run aimlessly and box as one beating the air” (1 Cor. 9:26).

Interspersed with its many problematic, doubtful and ambiguous theological expressions, Querida Amazonia also contains valuable affirmations, such as the following regarding priests: “That is his great power, a power that can only be received in the sacrament of Holy Orders. For this reason, only the priest can say: ‘This is my body.’ There are other words too, that he alone can speak: ‘I absolve you from your sins.’ Because sacramental forgiveness is at the service of a worthy celebration of the Eucharist. These two sacraments lie at the heart of the priest’s exclusive identity” (n. 88); “The Lord chose to reveal his power and his love through two human faces: the face of his divine Son made man and the face of a creature, a woman, Mary” (n. 101); “We believe firmly in Jesus as the sole Redeemer of the world, we cultivate a deep devotion to his Mother” (n. 107); “We are united by the conviction that not everything ends with this life, but that we are called to the heavenly banquet” (n. 109). Pope Francis offers a supernatural and piously Catholic vision at the end of Querida Amazonia in praying: “Mother, bring your Son to birth in their hearts” (n. 111), “Mother, reign in the Amazon, together with your Son” (n. 111).

What the Church of our day and the authorities of the Holy See in Rome need is not a conversion to inner-worldly realities but to the supernatural realities of Christ’s grace and His redeeming work. In affirming that “this interior conversion will enable us to weep for the Amazon region and to join in its cry to the Lord” (n. 56), Querida Amazonia seems to misjudge and underestimate the urgent need for true conversion to God. 

The entire Church, and first and foremost the Pope, ought not to weep for the Amazon region, but for the spiritual death of so many immortal souls because of their rejection of divine Revelation and the divine will as it is revealed in His commandments and the natural law. The Pope, the bishops and the entire Church ought to weep because of the horrendous sins of apostasy, betrayal of Christ, blasphemies and sacrileges perpetrated by not a few Catholics and members of the clergy, even high clergy. In a special way, the Pope, bishops, and the entire Church must also weep over the unspeakable and horrendous genocide of innocent unborn children.

The most urgent conversion is not an ecological conversion, nor a conversion to weep for the Amazon biome. The most urgent conversion is conversion to God, to His reign, to His grace. The Pope and bishops are the first who must pray with tears: “Convert us, O Lord, to thee, and we shall be converted: renew our days, as of old (converte nos, Domine, ad Te, et convertemur, sicut a principio)” (Lam. 5:22). The Lord also says: “Turn to me, and I will turn to you (convertimini ad Me, et convertar ad vos)” (Zech. 1:3). How beautiful and consoling are the words of Psalm 84, which in the constant form of the Roman Rite, the most ancient use of the Roman Rite (usus antiquior), the priest and the faithful pray at the beginning of every Holy Mass: “Deus, Tu conversus vivificabis nos, et plebs Tua laetabitur in Te (Turn to us, O God, and bring us life and Your people will rejoice in You).”

Taking into account the dramatic spiritual attacks against the rock of Peter, the publication of Querida Amazonia — with Pope Francis’s stance in upholding the apostolic norm of priestly celibacy and the divine truth of sacramental ordination reserved to the male sex — is, in spite of its theological limitations and errors, a glimmer of hope amid the ongoing confusion.

Let all the little ones in the Church — who have been put on the periphery by the worldly ecclesiastical establishment — now pray that this glimmer will develop into a radiant light, and that Pope Francis will proclaim with the highest teaching authority, i.e. ex cathedra, the divinely revealed truth, which the universal Magisterium of the Church has always believed and practiced; namely, that the Sacrament of Holy Orders, in its three grades of diaconate, presbyterate and episcopate, is by divine institution reserved to the male sex.

Such a radiant light shining from the rock of Peter would increase still more were Pope Francis to publish a declaration regarding the Apostolic norm of priestly celibacy that corresponds to the stance taken by all Roman Pontiffs. For despite pressures to relax the law of celibacy, all of the Roman Pontiffs have always resisted and stood firm. Such a declaration could be similar to the one made by Pope Benedict XV, in which he said: “Being one of the chief ornaments of the Catholic clergy and the source of the highest virtues, the law of the celibacy must be retained inviolate in its purity; and the Holy See will never abolish or mitigate it” (Consistorial Allocution, 16 December 1920).

May we all listen to these timely words of Our Lord, which He spoke to St. Brigid: “O Rome, if you knew your days, you would surely weep and not rejoice. Rome was in olden days like a tapestry dyed in beautiful colours and woven with noble threads. Its soil was dyed in red, that is, in the blood of martyrs, and woven, that is, mixed with the bones of the saints. Now her gates are abandoned, in that their defenders and guardians have turned to avarice. Her walls are thrown down and left unguarded, in that no one cares that souls are being lost. Rather, the clergy and the people, who are the walls of God, have scattered away to work for carnal advantage. The sacred vessels are sold with scorn, in that God’s sacraments are administered for worldly favours.” (Book of Revelations, 3, 27).
And these are the words of Christ directed to the Pope, His Vicar on earth: “Start to reform the church that I purchased with my own blood in order that it may be reformed and led back spiritually to its pristine state of holiness” (Book of Revelations, 4, 142).

Historically, the root cause of the particularly disastrous crises in the Roman Church has always been the turning away of the Pope and Roman Curia from the primacy of supernatural and spiritual tasks to temporal and earthly realities. The current Roman Curia is passing through a great crisis because of a new excessive involvement in temporal and earthly affairs, to such an extent that the Holy See has become — according to some commentators — a kind of daughter-house of the United Nations. In fact, the Holy See is being used as an effective tool for the implementation of a unique global naturalistic ideology through the “Global Pact on Education,” and of an equalization of all religions through the fascinating concept of “Human Fraternity.” The Lord will surely intervene and purify Rome and the papacy, as he did so many times in the past.

We can be hopeful that the prayers, sacrifices, and fidelity to the Catholic faith of the little ones in the Church will obtain the grace needed for Pope Francis to perform at least the two aforementioned indispensable acts of his Petrine ministry, for the greater honour of Christ’s priesthood and the sanctification of the sacred hierarchy, since every true reform of the Church must start with the head and then pervade the entire body.

“May the Lord preserve the Roman Pontiff and deliver him not up to the will of his enemies (Dominus conservet eum et non tradat eum in animam inimicorum eius).”

 February 18, 2020 
+ Athanasius Schneider, Auxiliary Bishop of Saint Mary in Astana

 

 

Vatican theologian: Church ‘slips into pantheism’ with Pope Francis’ Amazon exhortation

Monsignor Nicola Bux has criticized Pope Francis' Querida Amazonia for having 'problematic openings that are perhaps far greater than the theme of celibacy itself'
https://www.lifesitenews.com/blogs/vatican-theologian-church-slips-into-pantheism-with-pope-francis-amazon-exhortation
Dr. Maike Hickson, February 19, 2020

https://panamazonsynodwatch.info/feature/vatican-theologian-church-slips-into-pantheism-with-pope-francis-amazon-exhortation/
February 27, 2020

 

On February 12, Monsignor Nicola Bux, a prominent theologian and former consulter to the Congregation for the Doctrine of the Faith during Benedict XVI’s pontificate, commented on Pope Francis' new post-synodal exhortation Querida Amazonia, saying that the document has “problematic openings that are perhaps far greater than the theme of celibacy itself.”

In further comments to LifeSiteNews (read full statement below), the Italian theologian explains that he sees in the new exhortation a lack of concentration on God Himself and the salvation of souls and, instead, sees in the document a danger of allowing the Church to slip into “pantheism without noticing it.”

In the exhortation released Feb. 12, Pope Francis makes statements about “indigenous” symbols and “certain religious practices” that could be interpreted as a defense of the use of the controversial “Pachamama” statues during the synod in Rome last year.

In section 78 of Querida Amazonia, Pope Francis states that people should “not be quick to describe as superstition or paganism certain religious practices that arise spontaneously from the life of peoples.” In section 79, the Pope continues that it is “possible to take up an indigenous symbol in some way, without necessarily considering it as idolatry,” adding that a “myth charged with spiritual meaning can be used to advantage and not always considered a pagan error.”

Speaking with the Italian website Il Pensiero Cattolico, Monsignor Bux criticizes the new papal document, predicting that the Amazonian bishops will use the papal text to go ahead with their own agenda. He says that they “will ask the competent authority, the Pope – as provided for in the Exhortation – because of their particular situation, to use the Final Document of the Synod to meet the needs of the communities, since what it says about it can be understood, from the canonical point of view, as an approval expressed in the light of the Apostolic Constitution Episcopalis Communio of September 2018.” 

LifeSiteNews, in its initial report on Querida Amazonia, had also pointed to this constitution and to the possibility that Pope Francis will thereby make the Amazon Synod's final document into a magisterial text. This 2018 Vatican text states: “If it is expressly approved by the Roman Pontiff, the Final Document participates in the ordinary Magisterium of the Successor of Peter.”

But besides this aspect, Monsignor Bux added in his February 12 interview that “there are in this exhortation problematic openings that are perhaps far greater than the theme of celibacy itself, which has almost completely absorbed the debate, putting the other critical issues concerning the Amazonian synod in the background.”

LifeSiteNews reached out to Monsignor Bux, asking him to expand his thoughts concerning these “problematic openings.” In his response, the respected theologian refers to a quote by Saint Athanasius who pointed out that we need to focus on God “the Eternal Logos,” upon Whom all creatures depend. It is God “who directs and sustains the whole world.” 

This dependency and orientation toward God, for the sake of salvation, is not duly presented in the new papal exhortation, according to Monsignor Bux. Not the vision of God the Word, but the “cosmos vision” is at the center of the new document. 
“The post-synodal document lacks this view,” he explains, this “'Logos vision' that would make it Catholic. Well, if the Church renounces the Logos, renounces Jesus Christ, or quotes Him only marginally, everything stands on sand. Thus, instead of redeeming cultures, they are simply accepted, and so one slips into pantheism without noticing it.”

Such a “cosmic vision” which is not centered on God Himself will affect the rest of the document, according to Monsignor Bux, “including the planned 'Amazonian rite.'” “Is the Exhortation a social message or a proclamation of salvation?” Bux asks.

There have been several critics of the document who have pointed out a similar weakness of the papal document, among them the two experts of Liberation Theology, Julio Loredo and José Antonio Ureta. Loredo sees that the indigenous people are being presented by the Pope as models for mankind. “This 'good living' mentioned by Pope Francis,” he explains, “is one of the pillars of the Indian Theology of Liberation.”

Such a way of living is mainly political and does not have much to do with the salvation of mankind, as Monsignor Bux would put it. Loredo sums it up thus: “In a nutshell, it affirms that the Amazonian Indians’ lifestyle is the only one compatible with justice: since there is no private property there is also no oppression of some over the others. The indigenous people live in a communitarian (i.e. egalitarian) society, in cosmic harmony with nature. This is exactly the final goal of Communism, as explained by Friedrich Engels in “The Origin of the Family, Private Property and the State.”

Such politicization of the Catholic Faith stands in contrast to the true Catholic Faith which aims to serve Jesus Christ on earth and to lead as many souls as possible to heaven. 

As Bux stated in his February 12 interview with regard to a related Church issue in Italy: “Many Catholics and non-Catholics expect the Church to make Jesus Christ and His Gospel known. [....] The rest is political and leaves as much time as it can find. The Holy Spirit tells us that the world can be saved by Christ, not by others, and that the Church can be strengthened by herself, not by others.”

***

Monsignor Nicola Bux’s statement to LifeSiteNews on Pope Francis’ Querida Amazonia
I have been meditating on this page written by Saint Athanasius which I shall reproduce here: “In order to prevent this from happening and to prevent the world from dissolving again into nothingness, He, Who had created the world by His own and Eternal Logos and had given the creature existence, did not abandon it to the urge and storming of its own nature, so that it would not have to risk sinking back into nothingness. No, in His goodness, through His Logos, Who is also God, He directs and sustains the whole world, so that the creation may stand steadfastly in the light of the Logos' Guidance, Providence and Order. On the contrary, the whole world begins to participate in the Word of the Father, to be sustained by Him and not to cease to live (Against the Heathen, No. 41-42; PG 25, 81-83).

The post-synodal document lacks this view, even more, this “Logos vision” that would make it Catholic. Well, if the Church renounces the Logos, renounces Jesus Christ, or quotes Him only marginally, everything stands on sand. Thus, instead of redeeming cultures, they are simply accepted, and so one slips into pantheism without noticing it. We are dealing with a godforsaken “cosmic vision.” All the rest is a consequence of this, including the planned “Amazonian rite.” Is the Exhortation a social message or a proclamation of salvation? Is it politics or is it religion, as someone remarked?

The Catholic Church, albeit reduced to the “remnant of Israel,” will continue to follow the Word made Flesh, in which all things consist. This is the eternal Gospel which the Church must proclaim for the eternal salvation of man, history and the cosmos, as John Paul II had stressed since the beginning of his pontificate.

 

 

Is it Magisterium or not? The tangled language of the Synod

https://newdailycompass.com/en/is-it-magisterium-or-not-the-tangled-language-of-the-synod
Stefano Fontana, February 20, 2020
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What relationship is there between the exhortation "Querida Amazonia" and the Final Document of the Synod Fathers? It has been said that the exhortation is part of the Magisterium while the Final Document is not. But the first calls for the application of the second, thus it seems to make it binding. The believer cannot believe in something if he does not know in what this “something” consists. Yet this new concept of faith disturbs many because it places everything in a state of fluid uncertainty.
In the aftermath of the Amazon synod, there is a question which no one knows how to answer: is the final document part of the Magisterium or not? It has been officially said that the Apostolic Exhortation “Querida Amazonia” is part of the magisterium but the Final Document of the synod is not. But in the text of the Exhortation – which is magisterial – it says that the Final Document should be read in its entirety and applied: thus it is part of the binding magisterium that the Final Document should be read and applied.
And so the Final Document is also magisterial. If magisterial documents have not only a theological logic but also a grammatical logic, then this is how things stand. It is therefore illogical to say that the Exhortation is magisterial and the final Document is not. And yet that is what is being said.

I am pointing out these contradictions and incongruences because today it is very difficult, if not impossible, to understand what part of the teaching of the magisterium is binding and what is not. 
The believer cannot believe in something if he does not know what that “something” consists of, and in what way it is distinguished from something else that is not the object of faith. In order to believe, one needs to know what it is in which one believes. With regard to the Synod and the teaching that follows it, this basic requirement has now become an impossible task, to the point that many give themselves to believing everything while others give themselves to believing only what the drums of the synod affirm.

At one time the Synod Fathers placed their work in the hands of the Pope, who then published a post-synodal Apostolic Exhortation. No final document was made public, only the words of the Pope. Thus the bishops and faithful knew clearly what they ought to give their proper assent to. There were those who gave assent and those who refused it, but this is another discussion. The important thing was that a text was produced that was a clear text.

Then came Amoris Laetitia, and nothing was as it was before. The Final Document of the Synod was made known, the Pope made a large part of it expressly his own, and everyone began trying to distinguish the parts of the Final Document that the Pope made his own, thereby making them part of the magisterium, from those that were not and thus did not become part of the magisterium. But on a fundamental point – the admission of divorced and remarried persons to Communion – the Pope did not make the final document his own teaching, but some bishops thought that instead he had made it his own and thus it had become magisterium, as the Pope later effectively confirmed. Thus, what the Pope had not said also became magisterium, and the Final Document effectively became more authoritative than the exhortation. The argumentation became more and more complicated, and the faithful only became more confused.

Then came the Synod on Youth, where a new development occurred. Not only the Final Document but also the preparatory document was considered magisterium, in addition to, naturally, the pope’s post-synodal exhortation. A month earlier the Pope had reformed the structure of the synod with an Apostolic Constitution (Episcopalis Communio, 15 September 2018), which established among other things that the post-synodal apostolic exhortation is no longer necessary in and of itself, since the Pope may also decide to confer magisterial significance directly on the Final Document.

Finally there came “Querida Amazonia” which, differently from preceding synods, did not make the Final Document its own, but then it turns out that it declares – magisterially and thus in a binding way, if it is truly magisterium –  that the Final Document is to be applied in full. Others say that here the Pope is merely advising and not ordering the faithful to read it and apply it, but while this could be true for the reading of the document, the same cannot be said for its application.

As we see, the confusion only deepens. It may be that the post-synodal apostolic exhortation has magisterial authority together with the Final Document of the Synod, or it may be that only the Final Document does, or it could be that the preparatory document also does as well. Then one must ask himself: what if among these different texts there are contrasting positions? Does “Querida Amazonia” direct that the Final Document of the Synod be applied in its entirety, even in the points that contrast with it? In the preparatory document of the Synod on Youth the expression “LGBT Catholics” was incorporated – is this also magisterium since it is established that this document has a magisterial character?

Since all this cannot be desired, the new picture is disturbing to many because it puts everything into a state of fluid uncertainty. It’s enough to look at the reception and application of Amoris Laetitia. I know that this will be considered only a journalistic provocation, but I would like to express a great desire: that we don’t have any more synods without first having clarified the precise meaning of their magisterial weight.

 

 

Key architects of Amazon Synod disappointed with new papal exhortation

However, some say married priests and female 'ordination' are still on the table.
https://www.lifesitenews.com/blogs/key-architects-of-amazon-synod-disappointed-with-new-papal-exhortation
Dr. Maike Hickson, February 21, 2020
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Bishop Erwin Kräutler and Professor Paulo Suess – both of whom met Pope Francis in 2014 to lobby for changes in the Amazon region, including married and female priests – have given signs of disappointment in recent interviews about the post-synodal exhortation Querida Amazonia. Both men were members of the pre-synodal council, The Tablet having called Kräutler the main author of the preparatory documents, and Professor Suess as the key member of the drafting committee of the pre-synodal council. Suess and Kräutler are representatives of Liberation Theology in Brazil and have worked closely together for decades. They can be seen as the radical wing of the Amazon Synod, with Kräutler and Suess proposing not only to ordain married priests, but even to “ordain” women to the priesthood and welcoming explicitly pagan rites and symbols in the Catholic Church. Suess even posted, in 2017, a photo of Karl Marx on his Facebook.

Both see that their radical agenda has not been fully supported by Pope Francis in his post-synodal exhortation. Both Suess and Kräutler had been very pleased with the outcome of the Amazon Synod and its Final Document. Suess was optimistic in November 2019, saying that the Pope “needed the synod to go forwards,” that he needed the voice “from the basis,” in order to make changes. 

However, as the Jesuit journal America now reports, Bishop Kräutler comments that the new exhortation “fell short of our expectations. We expected the pope to take it a step further, and he didn't.” As America continues: “he [Kräutler] would not go so far as saying he was disappointed, but he was surprised by the avoidance of a clear decision on the matter of ordaining married permanent deacons.”
That he indeed is disappointed becomes clear when the Austrian missionary bishop adds: “I would say we were surprised by [the] document, since more than two-thirds of the bishops at the synod voted in favor of the ordination of married men.” But Kräutler also insisted that the discussion is now not ended, saying that the Pope “made it clear that this was not the final decision on the issue.” 

“We expect that the issue be revisited in the near future,” the bishop explains, adding: “I believe Pope Francis thought the idea was not yet mature to put into practice.” 

Not yet.

Here, Paulo Suess is more outspoken about his irritation concerning the papal document. Speaking with the German national radio station Deutschlandfunk, the German professor says that the Pope has pulled back from the reform and thus deeply disappointed people. 

“He did not kick [the ball] into the goal,” Suess comments. “I did not expect that, that is to say, I really thought that he would kick that ball into the goal that one had put right in front of his feet.” The theologian thinks that the Pope's hesitancy is due to “pressures from conservatives in the Vatican.” For Suess, this new document “at times turns into a nightmare,” as reported by the German bishops' news website Katholisch.de.

The fact that this faction of the Amazon Synod has been disappointed is confirmed by José Antonio Ureta, an expert in Liberation Theology and a participant at the recent Acies Ordinata prayer assembly in Munich against the German reform plan. In an essay published by Edward Pentin on his website, Ureta entitles: “'Querida Amazonia’ — Francis Approves Leonardo Boff, Throws Fritz Löbinger into the Tiber.” That is to say, he chose not to follow a more radical wing of Liberation Theology while still following another one.

He writes: “Cardinals Burke, Müller, and Sarah (and his co-author, Benedict XVI), as well as the few prelates who fervently defended priestly celibacy, have reason to be satisfied. Now they can look down on promoters of the low-cost priesthood, especially bishops Fritz Löbinger, Erwin Kräutler, and their partners on the German ‘synodal path.’ Schluss! No opening for viri probati or ‘deaconesses.’” 

Ureta clearly states that Querida Amazonia “dissociates itself from the concept of ‘inculturation’ promoted by Indigenous Theology – led chiefly by Fathers Paulo Suess and Eleazar López” but adds that it still “adopts the light version of the conciliar constitution Gaudium et Spes.” That is to say, this form of inculturation “consists of a mere adaptation of the Gospel to the understanding of all, expressing Christ’s message in terms appropriate for each culture (note 84).” 

Ureta also cautions us when he says: “However, the document’s by far most flawed aspect is its full adherence to the postulates and programmatic agenda of Liberation Theology in its ecological version recycled by Leonardo Boff and assumed by the synod’s documents.” The author also points out that Pope Francis even quotes in his new document the “Chilean Communist Pablo Neruda and Vinicius de Moraes, Brazilian author of a famous poem titled ‘Lord barons of the earth,’ calling for armed struggle [who] are among the poets-prophets who denounce the ‘evils’ of economic development.”

“Worse still,” Ureta continues, “the alternative solutions that Pope Francis proposes correspond to the more advanced collectivist dreams of neo-Marxist anthropologists, who see the tribal life of the jungle as a model for the future world.”

In light of this differentiated analysis of the new papal exhortation, Ureta says that only time can tell us how this document will be used, and concludes for now: “Even if Francis confirmed Leonardo Boff, at least he threw the managers of Löbinger, Kräutler & Suess GmbH into the Tiber. “

And how long this state will last is yet to be seen.

Two other key organizers of the Amazon Synod, Cardinal Cláudio Hummes and Mauricio López (the executive secretary of the Amazon network REPAM), insist that the synod's proposals – especially the married priesthood – are not yet off the table. 

Brazilian Cardinal Hummes stated that ordaining married men to the priesthood “must be developed and completed” following the release of Pope Francis’ new document. López now says that, since the Pope “explicitly presented the final document [of the synod] in his introduction,” one can “hold fast to everything.” He has “not the slightest doubt” that married priests “will come.” 

 

 

Cardinal who advises Pope Francis: Path to married priests still ‘open’

https://www.lifesitenews.com/blogs/cardinal-who-advises-pope-francis-path-to-married-priests-still-open
Dr. Maike Hickson, February 25, 2020

In order to take everybody along, Cardinal Oswald Gracias said, 'we go slower than we would like to go because of that'
 

Cardinal Oswald Gracias, a member of the Pope's C6 Council of Cardinals as well as the head of the Indian bishops' conference, has claimed in an interview that the path to married priests is still “open.” 

He calls Pope Francis “very clever” by “endorsing the final document” of the Amazon Synod, thus leaving it “a valid reference point.”

In the interview, Gracias also calls for greater responsibilities for women in the Catholic Church.

The final document of the October 2019 Amazon Synod had endorsed to ordain to the priesthood married men who are already deacons (no. 111)  and also proposed to support further study the question of the female diaconate (no 103).

Gracias, who just had participated at the February 17-19 meeting of the Council of Cardinals which advises Francis, thus endorses an approach to the Pope's post-synodal exhortation Querida Amazonia which leaves all doors open. 
Querida Amazonia has been presented to the public on February 12, and, ever since, Catholics are trying to determine what the possible consequences of this new papal document might be.

The cardinal from South Asia stresses in this new interview with the National Catholic Reporter that the Pope was under many “pressures” and that there are “people who do not want any change,” while at the same time others “want overnight changes.” 

“He's got to carry everybody with him,” Gracias explains, also in light of the fact that the Pope seeks “synodality.” In order to take everybody along, the cardinal adds, “We go slower than we would like to go because of that.” 

Commenting on Querida Amazonia, Gracias calls it “very clever” that the Pope is “endorsing the final document.” 

“Therefore the final document remains a valid reference point,” he explains. With regard to the question of the married priests, that means for the prelate that “it's open.” 

“He's not excluded any part of the final document – he's not excluded any part of it,” he states.

Gracias also comes back in this new interview to a proposal he himself had made during last year's Amazon Synod. “I had suggested in my intervention that, following present canon law, there's a possibility,” that the Holy See can grant “a dispensation” in the case of a married man who wishes to become a priest. Accordingly, the cardinal had then suggested that Amazon bishops, or groups of them, could petition the Vatican to grant them such a dispensation. Since the Pope, in his recent exhortation, did not address this matter directly, this possibility still is “open,” also in light of the Pope's “endorsing the [final] document. 

About possible ministries for women or other leading roles for them, Cardinal Gracias states that “we have not applied our mind to it.” Here, he explicitly mentions “leadership in the church parish community,” a topic which is mentioned by Pope Francis's new exhortation in a positive manner. As a matter of fact, the Pope calls for lay leadership in church communities in the Amazon region.

In his document (no. 94), Pope Francis writes: “A Church of Amazonian features requires the stable presence of mature and lay leaders endowed with authority,” and he adds about the role of women the following in no. 103:

In a synodal Church, those women who in fact have a central part to play in Amazonian communities should have access to positions, including ecclesial services, that do not entail Holy Orders and that can better signify the role that is theirs. Here it should be noted that these services entail stability, public recognition and a commission from the bishop. This would also allow women to have a real and effective impact on the organization, the most important decisions and the direction of communities, while continuing to do so in a way that reflects their womanhood.

Similarly to Cardinal Gracias, the Pope's ghostwriter and theological adviser, Archbishop Víctor Manuel Fernàndez, had also recently stated in the Vatican newspaper L'Osservatore Romano that the Pope endorsed a stronger lay leadership in the Amazon region and that the married priesthood and “other proposals” of the Amazon Synod are not “off the table,” but, instead, will come up again with respect to a new “Amazonian rite” to be developed. This, according to the Argentine prelate, is part of a “synodal novelty” established by Pope Francis, also in his writing a “complementary” text to the Amazon Synod's final document “without canceling it.

Phyllis Zagano, a member of the 2016 female deacon commission and a promoter of the female diaconate, sounds similarly positive about the new papal exhortation and actually makes the same proposal as Cardinal Gracias.

In her February 21 article – which is titled “It is time to ask, formally, for married priests and woman deacons” – she states: “Francis suggests more deacons and lay ecclesial ministers recognized by their bishops to run parishes, as well as more priests from the Amazon and elsewhere.” She points out that “Apostolic exhortations neither clarify doctrine nor make law” and that the Pope “presents both the exhortation and the final document.”

In order to establish such changes, the theology professor explains, the Pope would have to issue a “motu proprio”. But for this, she adds, the local bishops' conferences would need to “make a formal request.” States Zagano: “But the apostolic exhortation is not the answer. Nor can it be. The formal response to the disciplinary questions about ordaining married men as priests or women as deacons can come only as the response to a formal request. The answer would most likely come in a motu proprio modifying canon law.”

She concludes her optimistic article with the words: “Querida Amazonia is the pope's heartfelt commentary on the situation as it is. It is up to the people of God to continue to ask for what they need, and up to the bishops to act on their behalf.”

 
Cardinal Gracias: Church must ‘shed prejudice’ against women’s leadership 
http://mattersindia.com/2020/02/cardinal-gracias-church-must-shed-prejudice-against-womens-leadership/
Source: https://www.ncronline.org/news/people/cardinal-gracias-church-must-shed-prejudice-against-womens-leadership  
Vatican City, February 25, 2020
One of the six members of Pope Francis’ advisory Council of Cardinals has acknowledged a bias among the members of the Catholic Church’s all-male hierarchy against giving women more leadership roles, saying he and his peers must “shed this prejudice.”
In an NCR interview, Indian Cardinal Oswald Gracias called himself a “convert” to the cause of women seeking more opportunities for responsibility in the global institution.

Mentioning women throughout the world “who are doing so much” for the church, the cardinal said women “want an apostolate, want to work for evangelization, want to give leadership in the church parish community.”
“We have not applied our mind to it,” said Gracias, adding: “I admit there’s been a prejudice against giving them greater responsibility, and we must shed this prejudice.”

“I hope we are able to examine carefully, discuss carefully how they can have greater responsibility,” the cardinal continued, before quickly correcting his choice of words.

“Responsibility, they have,” he said. “But there’s no recognition for the responsibility they have. They are really doing so much. But I think there should be recognition, which is their right.”

Gracias, the archbishop of Mumbai, was speaking in a half-hour interview Feb. 21 at the Vatican’s Casa Santa Marta. It followed the Feb. 17-19 meeting of the Council of Cardinals, which is primarily helping Francis reorganize the Vatican’s sprawling bureaucracy.

The prelate, who is also the president of the Indian bishops’ conference, spoke as well about the pope’s recent apostolic exhortation responding to October’s Synod of Bishops for the Amazon region.

The cardinal suggested that although the pontiff did not grant the synod’s request for the allowance of married priests across the nine-nation region in order to meet pastoral needs, prelates from the affected areas could still petition the Vatican for such an accommodation on a case-by-case basis. Francis, Gracias said, had left such a path “open.”

But Gracias spoke most candidly about the role of women in the 1.3-billion-member church. He said he began to change his mind on the issue of women’s leadership in February 2019, when he took part in a global summit called by Francis for presidents of bishops’ conferences on clergy sexual abuse.

The cardinal said the women who addressed the gathering “brought up some new aspects, new insights into the whole.”

“Honestly, all the male speakers, I knew everything before,” he said. “I had heard it before, read it before. What the women said was new to me.” “I am now an advocate for women’s rights in the church,” said Gracias. “I empathize with why women are asking for greater rights.”

Asked about the status of a commission Francis created in 2016 to study the history of women serving as deacons in the church, which the pontiff told the Amazon synod he would be re-convoking, the cardinal said he did not have specifics, but believed the commission’s work was “still in progress.”

Gracias said he knows from discussions with the pontiff that Francis is “very keen that women have a greater role in the church, in decision-making.”

“His mind is open,” the cardinal said of the pope’s disposition on the issue. “But there are pressures. He has to carry everybody with him.”

“There are people who do not want any change,” said Gracias. “There are people who want overnight changes. But he’s got to carry everybody with him.”

“The pope speaks of synodality, where we take everyone along with us,” said the prelate. “And then, if necessary, we go slower than we would like to go because of that.”
Path ‘open’ for married priests

Gracias has served in his role in the Bombay Archdiocese since 2006, and was made a cardinal by Pope Benedict XVI in 2007. He has participated in several Synods of Bishops and was one of 185 members of the Amazon gathering, which was held at the Vatican Oct. 6-27.

The cardinal said he was “a bit surprised” by Francis’ exhortation, released Feb. 12 and titled Querida Amazonia (“Beloved Amazon”). The prelate pointed to the pope’s extensive use of poetry, and his decision not to cite from the synod’s final document, but to encourage people instead to read it in full.

Gracias called the latter move “very clever.”

“He’s endorsing the final document, and therefore the final document remains a valid reference point,” said the cardinal.

Asked about Francis’ decision not to grant the synod’s request for the allowance of married priests, approved by a two-thirds vote of the assembly, Gracias mentioned one of his own speeches during the event.

“I had suggested in my intervention that, following present canon law, there’s a possibility,” he said, explaining that the married status of a possible candidate for priesthood is “an impediment, for which a dispensation can be given by the Holy See.”

The cardinal said he had suggested that bishops from the Amazon region, or groups of bishops, could petition the Vatican to grant them such dispensations.

By not addressing the question directly in the apostolic exhortation, Francis has left that possibility free, said Gracias. “While he’s not addressed it here … by endorsing the [final] document he leaves that open.”

Clarifying that he has not specifically discussed the issue with Francis, Gracias added: “That’s the way I would interpret it.”

“I think it’s open,” the cardinal continued. “He’s not excluded any part of the final document — he’s not excluded any part of it.”
Curia not meant to be ‘supervisory’

Francis has made reforming the Vatican one of the priorities of his nearly seven-year papacy. He created the Council of Cardinals in April 2013 to help him undertake the process.

The council has devoted much of its work in the following years to drafting a new apostolic constitution, which is expected to represent the first wholesale reorganization of the Vatican since Pope John Paul II published Pastor Bonus (“The Good Shepherd”) in 1988. The new text is tentatively titled Praedicate Evangelium (“Proclaim the Gospel”).
An earlier draft of the document, obtained by NCR last summer, showed a significant reorientation of the mission of the various Vatican offices, emphasizing that officials must no longer consider themselves a “superior authority” but servants of the pope and the world’s bishops.
Gracias said he and the other members of the council had made that reorientation a primary focus of their endeavors.

“One of the focuses of our work was that the Curia is at the service of the Holy Father, and of the bishops,” said the cardinal. “We made that clear over and over again.”

“We put that explicitly, and in the articles, you can see that mentality has come through,” he said. “The earlier idea [was] that it’s a supervisory role of the bishops. No, it’s not. It’s helping the bishops. It’s meant to help the universal church.”

In its most recent meetings, the cardinal said, the council has been incorporating suggestions from bishops who have reviewed the document. But he said most of the changes have been stylistic. “There has been no change in thrust,” said the prelate.

Gracias said he believed the council should be able to formally give the finalized document to Francis by the end of its next meeting, scheduled for April.

Speaking more at length about the February 2019 gathering on clergy sexual abuse, held almost exactly a year ago, Gracias said the summit “had an effect of raising consciousness about the problem.”

“It had an effect of all the bishops feeling collegially responsible,” he said. “If anything is affecting the church, all of us must put our shoulder to the wheel, all of us helping together, consistently looking for new systems.”

The cardinal praised the various efforts Francis has taken since the conclusion of the summit, including mandating that all priests and members of religious orders worldwide report any suspicions of abuse, and abolishing use of the “pontifical secret” in abuse cases.

Gracias said Francis had done more in a year’s time than he would have expected. “I really can’t see him doing that much more,” said the cardinal. “I feel that he has stretched himself, given this priority over other things.”

Asked about the status of an expected Vatican report about the career of disgraced ex-Cardinal Theodore McCarrick, expected to be released by the Secretariat of State sometime soon, Gracias said he had no particular knowledge on the issue.

“I don’t know much about it,” said the cardinal. “My own experience is that the more open we are, the better for everybody concerned.”
 

Pope’s ghostwriter, advisor claims Francis blazed path to married priests in Amazon exhortation 

Archbishop Fernández said that married priests and more could come by way of an 'Amazonian rite'
https://www.lifesitenews.com/blogs/popes-ghostwriter-advisor-claims-francis-blazed-path-to-married-priests-in-amazon-exhortation
Dr. Maike Hickson, February 28, 2020
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An Argentinian archbishop close to Pope Francis, who is widely regarded as the principal ghostwriter of the Pope’s controversial 2016 exhortation Amoris Laetitia, is claiming that the Pope blazed a path to married priests in his new Amazon exhortation. The Pope did this by means of suggesting the development of a new “Amazonian rite” that would, in the words of the exhortation, “inculturate the liturgy among indigenous peoples,” the archbishop claimed.

Archbishop Víctor Manuel Fernández, the archbishop of La Plata, Argentine, published on February 17 an article in the Vatican newspaper L'Osservatore Romano that offers an interpretative key to the new papal exhortation Querida Amazonia. Additionally, he also published a similar statement on the website of his archdiocese. In these texts, the prelate who has worked closely with Pope Francis even before his election, presents several points about how the exhortation should be interpreted:

1. Querida Amazonia is a “complementary” text to the Amazon Synod's final document, “without canceling it,” which is a “synodal novelty”;

2. The question of the married priesthood and “other proposals” of the synod are not “off the table,” but, instead, will come up again with respect to a new “Amazonian rite” to be developed;

3. The key of the document is that Pope Francis wishes that the laity “take the reins of the Church in Amazonia,” with laymen leading the communities;

4. Pope Francis has developed a new understanding of priesthood that is a “source of grace,” not a “source of power,” thus more power can be given to the laity;

5. Pope Francis insists upon “inculturation” which “also implies greater freedom and boldness in local actors,” also with regard to the liturgy

Archbishop Fernández, infamous for his erotic book on the “art of kissing,”  calls for a “serene” re-reading of Pope Francis's new exhortation and hopes that “our internal ecclesiastical questions will not stifle this prophetic voice” dealing especially with social, cultural, and ecological issues. But then deals with the key elements of the papal document with regard to the Catholic Church.
Pope Francis, according to Fernández, wishes to “create a 'markedly lay' Amazonian Church” and for this he demands “that the laity be 'endowed with authority' (n. 94). 

It is here that the Pope introduces a new understanding of the priesthood that is effectively separated from authority – a proposal that also has come up in the Amazon Synod's working document. That document had stated that the Church must “reconsider the notion that the exercise of jurisdiction (power of government) must be linked in all areas (sacramental, judicial, administrative) and in a permanent way to the Sacrament of Holy Orders.” (n. 127)

As Fernández explains in his L'Osservatore Romano article, there is a need for “revising a way of understanding the priesthood that relates it too much to power.” “Francis specifies that when it is said that the priest is a sign of Christ the Head, one must understand Christ as the source of grace, especially in the Eucharist, not as the source of power. Therefore the leadership of communities can be entrusted to lay leaders with authority,” he adds.

Fernández refers here to number 87 and 88 of the papal exhortation, both of which speak of the priesthood and its main function which is “to preside at the Eucharist. That is his particular, principal and non-delegable function.” “There are those who think that what distinguishes the priest is power,” Francis continues, “the fact that he is the highest authority in the community. Yet Saint John Paul II explained that, although the priesthood is considered 'hierarchical', this function is not meant to be superior to the others, but rather is 'totally ordered to the holiness of Christ’s members'. When the priest is said to be a sign of 'Christ the head', this refers principally to the fact that Christ is the source of all grace: he is the head of the Church because 'he has the power of pouring out grace upon all the members of the Church.'” 

According to Pope Francis (n 88), the priest's main duties are the sacraments of the Eucharist and of Penance (which are also involved in the Sacrament of Extreme Unction); other sacraments could well be administered by laymen. As he says in number 89: “The laity can proclaim God’s word, teach, organize communities, celebrate certain sacraments, seek different ways to express popular devotion and develop the multitude of gifts that the Spirit pours out in their midst.”

Pope Francis later goes on to say that “a Church of Amazonian features requires the stable presence of mature and lay leaders endowed with authority,” (n. 94) and that the Church should permit “the growth of a specific ecclesial culture that is distinctively lay. The challenges in the Amazon region demand of the Church a special effort to be present at every level, and this can only be possible through the vigorous, broad and active involvement of the laity.” 

Fernández points out that Francis foresees a new understanding of the relationship between priest and authority in the Church, as well as what sacraments are “exclusively” to be administered by a priest. As he writes in his own commentary on his diocesan website, Fernández states that “It is about giving greater authority to the laity and in any case accompanying them so that they can take the reins of the Church in Amazonia.”

Cardinal Gerhard Müller, the former Prefect of the Congregation for the Doctrine of the Faith, has pointed to this weakness of the papal document when he wrote: “The approach to defining the nature of the priesthood through the exclusive power to offer the Eucharistic Sacrifice and to administer the Sacrament of Penance and the Anointing of the Sick, while not misleading, falls short. Bishops and priests represent Christ, in whom he has the total ministry of teaching, sanctifying and governing (Lumen gentium 26-28; Presbyterorum ordinis 4-6).”

On this topic, LifeSiteNews published a statement by Professor Karl-Heinz Menke, a German theologian and member of the Vatican's International Theological Commission, who said that “The power of ordination (potestas ordinis) and the judicial power (potestas jurisdictionis) may not be separated.” This same point had been also refuted by Cardinal Walter Brandmüller who spoke last summer of the working document's “direct attack on the hierarchical-sacramental constitution of the Church, when it is being asked as to whether it would not be opportune ‘to reconsider the notion that the exercise of jurisdiction (power of government) must be linked in all areas (sacramental, judicial, administrative) and in a permanent way to the Sacrament of Holy Orders’ (no. 127).” 

Archbishop Fernández insists that the discussion of the ordination of viri probati (married, morally proven men), as well as “other proposals” (he does not mention explicitly the female diaconate) are not off the table. He writes in L'Osservatore Romano: “Some have argued that Francis 'closed the doors' to the possibility of ordering some married men, as well as excluding other proposals of the synod. The truth is that Francis did not close or open doors on this theme, he only avoided rushed solutions.”

Thus, says this papal confidant, Pope Francis has just delayed this discussion, not shut it down. 

Here, the Argentine prelate explains that the Pope did not replace the Amazon Synod's Final Document: “It should not be forgotten that in the introduction to his exhortation he [Francis] writes: 'I will not develop here all the questions abundantly set out in the concluding Document' (n. 2). So, if in Querida Amazonia he does not mention a point, it is not because he excludes its further development, but because it is evident that he did not want to repeat the Final Document, to the point that he avoided mentioning it. Francis clearly says: 'I neither intend to replace nor repeat it'. (n. 2).”

Concludes Fernández: “If he does not replace it, he does not deny it.” He also stresses that the Pope asks for the Final Document to be “applied.” That application, explains the prelate, will be “simpler” for some, while “for others it will be much slower and more complex.” Fernández points out that this is a “new procedure” that this papal exhortation is a “complementary” text to the Final Document. As he writes in his personal commentary: “For the first time an Apostolic Exhortation does not want to be an interpretation of the Final Document of a Synod or a restriction of its contents, nor an official text that leaves behind what the Synod concluded.” It rather calls for the “application” of the Final Document. Comments Fernández: “This is a huge synodal novelty that unfortunately has gone unnoticed.”

As another important aspect, Archbishop Fernández highlights in his article that Pope Francis has a “strong emphasis on inculturation, which implies greater freedom and boldness in local actors,” also with regard to the “liturgy.” 
“This is why Francis asks us to avoid being too harsh with indigenous rituals and manifestations and not to accuse them immediately of paganism or idolatry (n. 79).” “Here opens a space for a possible elaboration of an 'Amazonian rite,' mentioned by Francis in note 120,” the prelate continues.

Here he points out that this Amazonian rite might include a married priesthood: “It is a point on which the Synod accepted the challenge proposed by the Pope to come out of the controversy about the 'viri probati' from above, aiming at a broader approach that could eventually include this theme as well.” It is about “addressing” the problems “in a different way,” on a “higher level,” Fernández writes. “This higher level, in the discussions of the Synod, became the possibility of elaborating an 'Amazonian rite' that would in fact be the appropriate ambit to better discern the possibility of ordaining some 'viri probati.'”

Pope Francis wrote the following about inculturation and new ministries in Querida Amazonia: 

“Inculturation should also be increasingly reflected in an incarnate form of ecclesial organization and ministry. If we are to inculturate spirituality, holiness and the Gospel itself, how can we not consider an inculturation of the ways we structure and carry out ecclesial ministries?” (85) 

As Fernández also writes in his personal commentary on his own diocesan website with regard to introducing the married priesthood in the framework of an “Amazonian rite”: “Of course the application will not be automatic. There will be several years to do it,” some “topics will take longer than others.” “Obviously,” he concludes, “thinking of an 'Amazonian rite' is a work of years and decades.”  

If one were to take Fernández' words – as now presented by the Vatican itself – as the indirect words of Pope Francis – perhaps also aimed at calming down the dissident faction in the Catholic Church – the message is: it will just take a little longer.

In a 2015 interview, Fernández said that the “pope goes slow because he wants to be sure that the changes have a deep impact. The slow pace is necessary to ensure the effectiveness of the changes. He knows there are those hoping that the next pope will turn everything back around. If you go slowly it's more difficult to turn things back…You have to realize that he is aiming at reform that is irreversible."

Mauricio Lòpez, the executive secretary of the Amazonian network REPAM which was heavily involved in the Amazon Synod, stated about embarking on the path trail-blazed by Pope Francis: “For us now begins the most important phase of the whole synodal process.” 

For Lòpez, “it is that of a profound listening to the territorial instances, of the incorporation of the different voices and of the approximately 200 proposals presented in the [Synod's] Final Document, which the Pope asked us to keep in mind,” and that of “an understanding of the hermeneutic novelty.” 

“Pope Francis has made the Amazon a theological place,” Lòpez adds. For him, the Amazon thus becomes a tool for change: “This opens a way for the same reflection to arise in other biomes of the world and for the challenges of the Church's mission beyond the traditional structures. The periphery breaks into the center and illuminates it, helps it to transform itself. This periphery is clearly represented in Querida Amazonia.” 

The remaking of the Church with what the Pope called an “Amazonian face” has, in the eyes of Fernández and Lòpez, slowly just begun.

 

 

Is the Corona Virus a Divine Punishment? A Video Conference
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New scenarios in the Coronavirus era.
Is Coronavirus a divine punishment?

Political, historical and theological considerations

 

The theme of my conversation is: The new scenarios in Italy and in Europe during and after the Coronavirus crisis. I will not speak about this theme from a medical or scientific point of view as I do not have this competence. I will instead consider the argument from three other points of view: the point of view of a scholar of the political and social sciences; the point of view of a historian; and the point of view of a philosopher of history.

 

As a scholar of the social sciences

         The political and social sciences study human behavior in its social, political and geopolitical context. From this point of view I am not inquiring into the origins of the Coronavirus and its nature, but rather the social consequences that are happening and will happen.

An epidemic is the diffusion on the national or world scale (in this case it is called a pandemic) of an infective illness that afflicts a large number of individuals of a determined population in a very brief span of time.

The Coronavirus, which has been renamed Covid-19, is an infective illness that began to spread through the world from China. Italy is the Western nation that is now apparently the most afflicted by it.

         Why is Italy under quarantine today? Because, as the most attentive observers have understood from the very beginning, the problem of the Coronavirus is not its fatality rate but the rapidity with which the contagion spreads among the population. Everyone agrees that the illness in itself is not terribly lethal. A sick person who contracts the Coronavirus and is assisted by specialized health care personnel in well-equipped health care facilities can heal.
         But if, because of the rapid spread of the contagion, which can potentially strike millions of people simultaneously, the number of sick people rapidly increases, there will not be enough health care facilities and personnel: the sick will die because they are deprived of the necessary care. In order to cure grave cases it is necessary to have the support of intensive care in order to ventilate the lungs. If this support is lacking, the patients die. If the number of those who are sick increases, health care structures are not capable of offering intensive care to everyone and an ever greater number of patients will succumb to the disease.

         Epidemiological projections are inexorable and they justify the precautions being taken. “If uncontrolled, the Coronavirus could strike the entire Italian population, but let’s say that in the end only 30% become infected, that would be about 20 million people. Let’s say that out of these – reducing the rate – 10% go into crisis, meaning that without intensive care they will succumb to the disease. This would mean that 2 million people die directly, plus all of those who will die indirectly as a result of the collapse of the health care system and the social and economic order.”[1]

The collapse of the health care system in turn would have other consequences. The first is the collapse of the nation’s productive system. 

          Economic crises usually arise from the lack of either supply or demand. But if those who want to consume must remain at home and the stores are closed and those who are capable of selling goods do not succeed in getting their product to their clients because logistical operations, the transport of goods, and points of sale like stores enter into crisis, the supply chain collapses.

The central banks would not be capable of saving such a situation: “The crisis after the Coronavirus does not have a monetary solution” writes Maurizio Ricci in La Repubblica on February 28. Stefano Feltri in turn observes: “The typical Keynesian recipes – creating jobs and artificial demand with public money – are not practical when the workers do not leave their homes, trucks do not circulate, stadiums are closed and people do not schedule vacations or work trips because they are sick at home or afraid of the contagion. Aside from avoiding liquidity crises for businesses by suspending tax payments and interest payments to banks, the political system is powerless. A government decree is not enough to reorganize the supply chain.”[2]

The expression “perfect storm” was coined several years ago by the economist Nouriel Roubini to indicate a mix of financial conditions that are such that it leads to a collapse of the market. “There will be a global recession due to Coronavirus”, Roubini declares, adding:  “This crisis will spill over and result in a disaster.”[3]

Roubini’s forecasts have been confirmed by the drop in the price of oil after the failure of OPEC to agree with Saudi Arabia, which has decided to increase its production and cut prices in defiance of Russia, and are probably destined to be further confirmed as events unfold.

The weak point of globalization is interconnection, the talisman word of our time, from the economy to religion. Pope Francis’ Querida Amazonia is a hymn to interconnection. But today the global system is fragile precisely because it is so interconnected. And the system of distribution of products is one of the chains of this economic interconnection.

It is not a problem of the markets but of real economy. Not only finance but also industry, commerce, and agriculture, that is to say the pillars of the economy of a nation, can all collapse if the system of production and distribution enters into a crisis.

But there is another point that begins to be glimpsed: there is not only the collapse of the health system; there is not only a possible crack in the economy; but there can also be a collapse of the state and public authority – in a word, social anarchy.  The riots in Italian prisons indicate a trend in this direction.

Epidemics have psychological consequences because of the panic that they can provoke. Between the end of the nineteenth century and the beginning of the twentieth century social psychology was born as a science. One of its first exponents was Gustave Le Bon, the author of a famous book entitled Psychologie des foules [Psychology of crowds] (1895).

Analyzing collective behavior, Le Bon explains how in a crowd the individual undergoes a psychological change by which feelings and passions are transmitted from one individual to another “by contagion” like that which happens with infectious diseases. The modern theory of contagion, which was inspired by Le Bon, explains how, protected by the anonymity of a crowd, the most calm individual can become aggressive, acting at the suggestion of others or in imitation of them. Panic is one of those feelings that is spread by social contagion, as happened during the French Revolution in the period that was called the “Great fear” [4].

         If a health crisis is compounded by an economic crisis, an uncontrolled wave of panic can trigger the violent impulses of the crowd. The state is then replaced by tribes and gangs, especially in the outskirts of large urban centers. The social war, has been theorized by the São Paulo Forum, a conference of Latin American ultra-leftist organizations, is practiced in Latin America, from Bolivia to Chile, from Venezuela to Ecuador, and may soon expand to Europe.  

         Someone might observe that this process corresponds to the project of the globalist lobbies, the “masters of chaos” as Professor Renato Cristin defines them in his excellent book. But if this is true, it is also true that what emerges defeated from this crisis is the utopia of globalization, presented as the great road destined to lead to the unification of the human race. Globalization actually destroys space and pulverizes distances: today the key to escaping the epidemic is social distance, the isolation of the individual. The quarantine is diametrically opposed to the “open society” hoped for by George Soros. The conception of man as a relationship, typical of a certain school of philosophical personalism, declines.

         Pope Francis, after the failure of Querida Amazonia, focused heavily on the conference dedicated to the “global compact” schedules at the Vatican for this coming May 14. 
This conference however has been rescheduled and has become more distant, not only in time but in its ideological presuppositions. The Coronavirus brings us back to reality. It is not the end of borders that was announced after the fall of the Berlin Wall. Instead, it is the end of the world without borders, the end of the “global village.” It is not the triumph of the new world order: it is the triumph of the new world disorder. The political and social scenario is that of a society that is disintegrating and decomposing. Is it all organized? It’s possible. But history is not a deterministic succession of events. The master of history is God, not the masters of chaos. The killer of globalization is a global virus called the Coronavirus.

 

As historian

         At this point the historian will step in to replace the political observer, seeking to see things from the perspective of a greater chronological distance. Epidemics have accompanied the history of humanity from the very beginning all the way to the twentieth century, and they are always intertwined with two other scourges: wars and economic crises. The last great epidemic, the Spanish influenza in the 1920s, was closely connected to the First World War and the Great Depression that began in 1929, also known as “the Great Crash,” an economic and financial crisis that convulsed the economic world at the end of the Twenties, with grave repercussions that extended throughout the 1930s. These events were followed by the Second World War.

         Laura Spinnay is an English scientific journalist who has written a book called Pale Rider: The Spanish Flu of 1918 and How It Changed the World. [5] Her book informs us that between 1918 and 1920 the virus which began in Spain infected approximately 500 million people, including even inhabitants of remote islands of the Pacific Ocean and of the glacial Arctic Sea, causing the deaths of 50-100 million individuals, ten times more than the First World War.

          World War I contributed to the flu’s virulence, helping the virus spread throughout the globe. Spinnay writes: “It is difficult to imagine a mechanism of contagion more effective than the mobilization of enormous quantities of troops in the height of the autumn wave, who then reached the four corners of the planet where they were greeted by festive crowds. In essence, what the Spanish flu taught us is that another influenza pandemic is inevitable, but whether it will cause ten million or one hundred million victims depends only on what the world will be like in which it spreads.”[6]

         In the interconnected world of globalization, the ease with which contagion can spread is certainly greater than it was a century ago. Who can deny it?

         But the historian’s perspective goes even further back in time. The twentieth century was the most terrible century of history, but there was another terrible century, “The Calamitous Fourteenth Century,” as Barbara Tuchman calls it in her book A Distant Mirror. [7]

         I would like to focus on this historical period that marked the end of the Medieval era and the beginning of the Modern era. I do so basing myself on historical works that are not Catholic but serious and objective in their research.

         The Rogations are processions convoked by the Church in order to implore the help of Heaven against calamities. The Rogations contain the prayer “A fame, peste et bello libera nos, Domine:” – from famine, plague, and war, deliver us, O Lord. As the historian Robert Lopez writes, the liturgical invocation present in the Rogation ceremonies “unfolded with all of its drama over the course of the fourteenth century.”[8] “Between the tenth and twelfth centuries,” Lopez observes, “none of the great scourges that mow down humanity seem to have raged in any great measure; neither pestilence, of which there is no mention during this period, nor famine, nor war, which had a greatly reduced number of victims. Moreover, the expanse of agriculture was widened by a slow softening of the climate. We have proof of this in the retreat of the glaciers in the mountains and of the icebergs in the northern seas, in the extension of wine growing into regions like England where today it is no longer practical, and in the abundance of water in regions of the Sahara that were later reconquered by the desert.”[9]

         The picture of the fourteenth century was much, much different, as natural catastrophes combined with serious religious and political upheavals.

         The fourteenth century was a century of deep religious crisis: it opened in 1303 with the famous “slap” of Anagni against Boniface VIII, one of the greatest humiliations of the papacy in history; it saw the transference of the papacy for seventy years to the city of Avignon in France (1308-1378); and it ended with forty years of the Western Schism from 1378 to 1417, in which Catholic Europe was divided between two and then three popes. A century later, in 1517, the Protestant Revolution lacerated the unity of the faith of Christianity.

         If the thirteenth century was a period of peace in Europe, the fourteenth century was an era of permanent war. We need only think of the “Hundred Years’ War” between France and England (1339-1452) and of the assault of the Turks against the Byzantine Empire with the conquest of Adrianople (1362).

         In this century Europe experienced an economic crisis due to climatic changes caused, not by man, but by glaciation. The climate of the Middle Ages had been mild and sweet, like its customs. But the fourteenth century experienced an abrupt harshening of climatic conditions.

         The rains and floods of the spring of 1315 led to a general famine that assailed all of Europe, above all the northern regions, causing the death of millions of people. The famine spread everywhere. The elderly voluntarily refused food in the hope of enabling the young to survive and historians of the time write of many cases of cannibalism.

         One of the principal consequences of the famines was agricultural destructuring. In this period there were great movement of agricultural depopulation characterized by flight from the land and the abandonment of villages; the forest invaded fields and vineyards. As a result of the abandonment of the fields there was a strong reduction of soil productivity and a depletion of livestock.
         If bad weather causes famine, the subsequent weakening of the body of entire populations causes disease. The historians Ruggero Romano and Alberto Tenenti show how in the fourteenth century the recurring cycle of famines and epidemics intensified.[10] The last great plague had erupted between 747 and 750; almost six hundred years later it reappeared, striking four times in the space of a decade.

The plague came from the Orient and arrived in Constantinople in the autumn of 1347. Over the next three years it infected all of Europe, all the way to Scandinavia and Poland. 

It was the black plague, of which Boccaccio speaks in the Decameron. Italy lost about half of its inhabitants. Agnolo di Tura, the chronicler of Siena, lamented that no one could be found to bury the dead, and that he had to bury his five sons with his own hands. Giovanni Villani, the chronicler of Florence, was struck by the plague in such a sudden way that his chronicle ends abruptly in the middle of a sentence. 

The European population that had surpassed 70 million inhabitants at the beginning of the 1300s was reduced by a century of wars, epidemics, and famines to 40 million; it shrank by more than one third.

The famines, plague, and wars of the fourteenth century were interpreted by the Christian people as signs of God’s chastisement.

Saint Bernardine of Siena (1380-1444) admonished: Tria sunt flagella quibus dominus castigat. [11] There are three scourges with which God chastises: war, plague, and famine. Saint Bernardine belongs to a number of saints like Catherine of Siena, Bridget of Sweden, Vincent Ferrer, Louis Marie Grignon de Montfort, who warned how throughout history natural disasters have always accompanied the infidelities and apostasy of nations. It happened at the end of the Christian Middle Ages, and it seems to be happening today. Saints like Bernardine of Siena did not attribute these events to the work of evil agents but to the sins of men, which are even more grave if they are collective sins and still more grave if tolerated or promoted by the rulers of the peoples and by those who govern the Church.

 

As a philosopher of history

         These considerations introduce us to the third point in which I will consider the events not as a sociologist or historian but as a philosopher of history.

         Theology and the philosophy of history are fields of intellectual speculation that apply the principles of theology and philosophy to historical events. The theologian of history is like an eagle that judges human affairs from the heights. Some of great theologians of history were Saint Augustine (354-430), Jacques Bénigne Bossuet (1627-1704), who was called the eagle of Meaux, from the name of the diocese where he was bishop, Count Joseph de Maistre (1753-1821), the marquis Juan Donoso Cortés (1809-1853), the abbot of Solesmes Dom Guéranger (1805-1875), professor Plinio Correa de Oliveira (1908-1995), and may others.

         There is a Biblical expression that says: Judicia Dei abyssus multa (Ps 35:7): the judgments of God are a great abyss. The theologian of history submits himself to these judgments and seeks to understand the reason for them.

         Saint Gregory the Great, inviting us to investigate the reasons for divine action, affirms: “Whoever does not discover the reason for which God does things in the very works themselves, will find in his own meanness and baseness sufficient cause to explain why his investigations are in vain.”[12]

         Philosophy and modern theology under the influence above all of Hegel, have replaced the judgments of God with the judgments of history. The principle according to which the Church judges history is reversed. It is not the Church that judges history but history that judges the Church, because the Church, according to the Nouvelle théologie, does not transcend history but is immanent, internal to itself.

         When Cardinal Carlo Maria Martini said in his final interview that “The Church is 200 years behind” with respect to history, he assumed history as the criterion of judgment for the Church. When Pope Francis, in his Christmas greetings to the Roman Curia on December 21, 2019, made these words of Cardinal Martini his own, he is judging the Church in the name of history, overturning what should be the criterion of Catholic judgment.

         History in reality is a creature of God, like nature, like all that exists, because nothing of what exists can exist apart from God. All that happens in history is foreseen, regulated and ordered by God for all eternity. Thus for the philosopher of history every discussion can only begin with God and finish with God. God does not only exist; God is concerned for his creatures, and he rewards or chastises rational creatures according each one’s merits or faults. The Catechism of Saint Pius X teaches: “God rewards the good and chastises the wicked because he is infinite justice....”

         Justice, theologians explain, is one of the infinite perfections of God. [13] The infinite mercy of God presupposed his infinite justice.

         Among Catholics the concept of justice, like the concept of divine justice, is often removed. And yet the doctrine of the Church teaches the existence of a particular judgment that follows the death of every person, with the immediate reward or punishment of the soul, and of a universal judgment in which all angels and all human beings will be judged for their thoughts, words, actions, and omissions.

The theology of history tells us that God rewards and punishes not only men but also collectivities and social groups: families, nations, civilizations. But while men have their reward or chastisement, sometimes on earth but always in heaven, nations, which do not have an eternal life, are punished or rewarded only on earth.

God is righteous and rewarding and gives to each what is his due: he not only chastises individual persons but he also sends tribulations to families, cities, and nations for the sins which they commit. Earthquakes, famines, epidemics, wars, and revolutions have always been considered as divine chastisements. As Father Pedro de Ribadaneira (1527-1611) writes: “wars and plagues, droughts and famines, fires and all other disastrous calamities are chastisement for the sins of entire populations.”[14]
On March 5 the bishop of an important diocese, whom I will not name, declared: “One thing is certain: this virus was not sent by God to punish sinful humanity. It is effect of nature, treating us as a stepmother. But God faces this phenomenon with us and probably will make us understand, in the end, that humanity is one single village.”

The Italian bishop does not renounce the myth of the “single village” nor the religion of nature of the Pachamama and Greta Thunberg, even if for him the “Great Mother” can become “stepmother.” But the bishop above all forcefully rejects the idea that the Coronavirus epidemic or any other collective disaster can be a punishment for humanity. The virus, the bishop believes, is only the effect of nature. But who is it that has created, ordered, and guided nature? God is the author of nature with its forces and its laws, and he has the power to arrange the mechanism of the forces and laws of nature in such a way as to produce a phenomenon according to the needs of his justice or his mercy. God, who is the first cause above all of all that exists, always makes use of secondary causes in order to effect his plans. Whoever has a supernatural spirit does not stop at the superficial level of things but seeks to understand the hidden design of God that is at work beneath the apparently blind force of nature.

The great sin of our time is the loss of faith by the men of the Church: not of this or that man of the Church but of the men of the Church in their collective whole, with few exceptions, thanks to whom the Church does not lose her visibility. This sin produces blindness of the min and hardening of the heart: indifference to the violation of the divine order of the universe.

It is an indifference that hides hatred toward God. How is it manifested? Not directly. These men of the Church are too cowardly to directly challenge God; they prefer to express their hatred towards those who dare to speak of God. Whoever dares to speak of the chastisement of God gets stoned: a river of hatred flows against him.

      These men of the Church, while verbally professing to believe in God, actually live immersed in practical atheism. They despoil God of all his attributes, reducing him to pure “being” – that is, to nothing. Everything that happens is for them the fruit of nature, emancipated from its author, and only science, not the Church, is capable of deciphering nature’s laws.

         Yet not only sound theology but the sensus fidei itself teaches that all physical and material evils that do not come from the will of man depend on the will of God. Saint Alphonsus Liguori writes: “Everything that happens here against our will, know that it does not occur except by the will of God, as Saint Augustine says.”[15]

         On July 19 the Church’s liturgy recalls Saint Lupus (or Saint Loup), bishop of Troyes (383-478). He was the brother of Saint Vincent of Lerins and the brother-in-law of Saint Hilary of Arles, belonging to a family of ancient senatorial nobility but above all of great sanctity.

         During his lengthy episcopate (52 years), Gaul was invaded by the Huns. Attila, at the head of an army of 400.000 men, crossed the Rhine, devastating everything he found in his path. When he arrived before the city of Troyes, the bishop Lupus, vested in pontificals and following his clergy in procession, came to meet Attila and asked him, “Who are you that you threaten this city?” And the response came: “Don’t you know who I am? I am Attila, king of the Huns, called the scourge of God.” To which Lupus replied: “Well then, be the welcome scourge of God, because we merit divine scourges because of our sins. But if it is possible, let your blows fall only on my person and not on the entire city.”

         The Huns entered the city of Troyes, but by divine will they were blinded and crossed it without being aware of it and without doing evil to anyone.

         The bishops today not only are not speaking about divine scourges, but they are not even inviting the faithful to pray that God will liberate them from the epidemic. There is a coherence in this. Whoever prays, in fact, asks God to intervene in his life, and thus in the things of the world, in order to be protected from evil and to obtain spiritual and material goods. But why should God listen to our prayers if he is disinterested in the universe created by Him?

         If, on the contrary, God can, by means of miracles, change the laws of nature, avoiding the sufferings and death of an individual man, or great loss of life throughout an entire city, he can also decree the punishment of a city or a people, because their collective sins call down collective chastisements. Saint Charles Borromeo said, “Because of our sins, God permitted the fire of the plague to attack every part of Milan.”[16] And Saint Thomas Aquinas explains: “When it is all the people who sin, vengeance must be made on all the people, just as the Egyptians who persecuted the children of Israel were submerged in the Red Sea, and as the inhabitants of Sodom were struck down en masse, or a significant number of people must be struck, such as happened in the chastisement inflicted for the adoration of the golden calf.”[17]

On the eve of the second session of the First Vatican Council, on January 6, 1870, Saint John Bosco had a vision in which it was revealed to him that “war, plague, and famine are the scourges with which the pride and malice of men will be struck down.” This is how the Lord expressed himself: “You, O priests, why do you not run to weep between the vestibule and the altar, begging for the end of the scourges? Why do you not take up the shield of faith and go over the roofs, in the houses, in the streets, in the piazzas, in every inaccessible place, to carry the seed of my word. Do you not know that this is the terrible two-edged sword that strikes down my enemies and that breaks the wrath of God and men?”[18]

The priests are silent, the bishops are silent, the Pope is silent.

We are approaching Holy Week and Easter. And yet for the first time in many centuries in Italy, the churches are closed, Masses are suspended, and even Saint Peter’s Basilica is closed. The Holy Week and Easter liturgies urbe et orbi will not be drawing pilgrims from all over the world. God, also punishes by “subtraction” as Saint Bernardine of Siena says, and today it seems like he has removed the churches, the Mother of all churches from the supreme Pastor, while the Catholic people are groping confused in the dark, deprived of the light of truth that should illuminate the world from Saint Peter’s Basilica. How can we not see in what the Coronavirus is producing a symbolic consequence of the self-destruction of the Church?

Judicia Dei abyssus multa. We ought to be certain that what is happening does not prefigure the success of the sons of darkness, but rather their defeat, because, as Father Carlo Ambrogio Cattaneo, S.J., (1645-1705) explains, the number of sins, whether of a man or of a people, is numbered. [19] Venit dies iniquitate praefinita says the prophet Ezekiel (21:2) – God is merciful but there is a final sin that God does not tolerate and that provokes his chastisement.

 

 

Furthermore, according to a principle of the theology of Christian history, the center of history is not the enemies of the Church but the saints. Omnia sustineo propter elect’s (2 Tim 2:10) says Saint Paul. History revolves around the elect of God. And history depends on the impenetrable designs of Divine Providence.

Throughout history there are those who oppose the law of God, whether men, groups, or organized societies, both public and secret, who work to destroy all that has been ordained by God. They are able to obtain apparent successes, but they will always ultimately be defeated.

         The scenario we have before us is apocalyptic, but Pius XII recalls that in the Book of Revelation (6:2) Saint John says, “did not behold only the ruins caused by sin, war, famine, and death; he also saw in the first place the victory of Christ. And indeed the path of the Church throughout the centuries is a via crucis, but it is also always a march of triumph. The Church of Christ, the man of faith and Christian love, are always those who bring light, redemption and peace to a humanity without hope. Iesus Christus heri et hodie, ipse et in saecula (Hebrews 13:8). Christ is your guide, from victory to victory. Follow him.”[20]

         At Fatima the Blessed Mother has revealed to us the scenario of our time, and she assured us of her triumph. With the humility of those who are aware that they can do nothing by their own strength, but also with the confidence of those who know that everything is possible with the help of God, we do not retreat, and we entrust ourselves to Mary at the tragic hour of the events foretold by the message of Fatima.

Roberto de Mattei

 

[1] Francesco Sisci, Il Sussidiario.net, 9 March 2020.
[2] Stefano Feltri, Il Fatto quotidiano, 4 March 2020.
[3] https://www.cnbc.com/video/2020/03/09/there-will-be-a-recession-due-to-coronavirus-says-nouriel-roubini.html 

[4] Pierre Gaxotte, La Révolution française, Complexe, Paris 1988, pp. 93-128.
[5] Laura Spinney, 1918. L’influenza spagnola. La pandemia che cambiò il mondo, Italian translation: Marsilio, Venice 2018.

[6] Ibid., p. 187.

[7] Barbara Tuchman, A Distant Mirror. The Calamitous Fourteenth Century, Macmillan Publishers, London 1995.
[8] Roberto S. Lopez, La nascita dell’Europa. Secoli V-XIV, Einaudi, Turin 1966, p. 427.
[9] Ibid., p. 133.
[10] Ruggero Romano-Alberto Tenenti, Alle origini del mondo moderno 1350-1550, Feltrinelli, Milan 1967, pp. 16-26.
[11] San Bernardino, Opera omnia, Sermo 46, Feria quinta post dominicam de Passione, vol. II, pp. 84-85.
[12] St. Gregory the great, Moralia, Lib. IX, cap. I.
[13] Réginald  Garrigou-Lagrange, Dieu, son existence et sa nature, Beauchesne, Paris 1950, pp. 440-463.
[14] Pietro Ribadaneira, La tribolazione e i suoi conforti, Civiltà Cattolica, Rome 1914, p. 207.
[15] St. Alphonsus Maria de’ Liguori, Uniformità alla volontà di Dio, Francavilla, Paoline 1968, p. 33.
[16] St. Charles Borromeo, Memoriale al suo diletto popolo della città di Milano, Stamperia Michele Tini, Rome 1579, p. 44.
[17] S. Thomas Aquinas, Summa Theologica, IIª-IIae q. 108 a. 1 ad 5.
[18] Cfr. Memorie biografiche del venerabile don Giovanni Bosco. Raccolte del sac. Salesiano Giovanni Battista Lemoyne, edizione extra commerciale, vol. IX, Tipografia S.A.I.D. “Buona Stampa”, Turin 1917, p. 782.
[19] Carlo Ambrogio Cattaneo s.j., L’esercizio della buona morte, in Opere, vol. II, Boniardi, Milan 1867, pp. 169-170.
[20] Pius XII, Speech 12 september 1948 in Discorsi e Radiomessaggi, X (1948-1949), p. 212.
 

 

Cardinal: Pope’s Amazon exhortation defectively quotes canon law, undermining the priesthood

Footnote 136 of Querida Amazonia quotes canon law in a defective way, according to Cardinal Paul Josef Cordes.
https://www.lifesitenews.com/blogs/cardinal-points-to-a-defective-footnote-in-popes-amazon-exhortation-rejects-a-truncated-priesthood
Dr. Maike Hickson, February 28, 2020

 

Cardinal Paul Josef Cordes, a retired curial cardinal living in Rome, has written an analysis of the new concept of the priesthood as discussed by Pope Francis in his February 12 post-synodal exhortation on the Amazon region, Querida Amazonia. Cordes detects in the document a footnote which quotes canon law in a defective way and rejects the idea of separating the priesthood from its governing mission.

Querida Amazonia was published in response to the final document of the October 6 - 27, 2019 Amazon Synod in Rome. He did not explicitly endorse the final document's idea of ordaining married men to the priesthood, nor encouraged discussion of a female “diaconate.” However, there have now been several statements from prelates close to the Pope that indicate that these topics are not yet off the table and that, instead, it would now be good for Amazon bishops to send to Rome concrete proposals and requests for a possible papal approval.

Writing for the German website CNA Deutsch, 85-year-old Cordes, who is from Germany, begins by discussing an essay that was published by the German bishops’ news website Katholisch.de. That article insists that in his new document, Pope Francis “cracked a clerical monopoly.” (LifeSite reported on this essay here.) 

 

 

 

 

The author, Professor Michael Böhnke, noticed that Pope Francis had proposed to allow laymen to become the leaders of parishes. In this context, the Pope had referred, in footnote 136, to canon 517§2, which gives a bishop the possibility of tasking laymen with the participation in putative leadership roles in the field of pastoral care. 

The canon states: “If, because of a lack of priests, the diocesan bishop has decided that participation in the exercise of the pastoral care of a parish is to be entrusted to a deacon, to another person who is not a priest, or to a community of persons, he is to appoint some priest who, provided with the powers and faculties of a pastor, is to direct the pastoral care.”  

However, as Cardinal Cordes then shows, Pope Francis omitted to quote the end of the paragraph. That is to say, he omitted that part of the paragraph which insists that the bishop also must “appoint a priest who, endowed with the authorities and rights of a pastor, leads the pastoral care.” 

Comments Cordes: “That is to say, in the reference of QA [Querida Amazonia] the key statement of the CIC – leadership of the parochial pastoral care by an ordained priest – is simply being omitted.”

The prelate adds that Professor Böhnke, with his claim that the Pope had “cracked” a “clerical monopoly,” has “unfortunately overlooked the theological foundation for the leadership responsibility in the Church.” 

In the following, Cardinal Cordes reminds us of the intrinsic nature of the Sacrament of Holy Orders and of what it bestows upon a priest. The authority of leadership, he explains, “is sacramentally and grace-wise laid down in the Sacrament of Holy Orders.” With its reception, even Querida Amazonia states, the candidate is being made unto Christ and endowed with spiritual power. Here, Cardinal Cordes speaks of the concept of Exousia, a word used by Our Lord when speaking to the Eleven (Mt 28:18), which is the point of departure for the mandate “which the Lord gives to each Apostle and which they pass on to their successors.”

Exousia refers to the actions of a priest that are linked with the Sacrament of Holy Orders, with his ordination, while there exist other actions within the Church that the Church can and may transfer to others with the help of a missio, such as a missio canonica. The latter can be received by someone who is not an ordained priest.

Cardinal Cordes shows us that there are “two totally different foundations and qualities of ecclesial ‘power,’” which are neither “stressed,” nor “denied,” by Querida Amazonia. 

He speaks here from “imprecision” when the two spheres of power in the Church – sacramental and administrative – are casually being “mixed in an unfitting manner,” thus rejecting the approach of the line of argumentation from the German professor of theology, Michael Böhnke. “However,” Cardinal Cordes adds, “also the proposal of QA is to be examined. The distorted footnote 136 calls us to caution. It induces us to follow the arguments in favor of non-ordained parochial leaders.” 

Here we might add that this discussion – as can be seen in the above-mentioned German professor's essay – will be used in Germany by the progressivist wing to push ahead with the wished-for further laicization of the Catholic Church to purportedly will help solve the problem of clerical sex abuse.

Cardinal Cordes sees that Querida Amazonia (in no. 87) does not make clear enough what specifically the conformity (Gleichgestaltung) of the priest with Christ – as established by the Sacrament of Holy Orders – really entails. 

“An explanation of the ‘conformity’ is missing; it serves the affirmation that alone the priest is capable to ‘preside over the Eucharist.’ Later is added to this competence also the one of administering the Sacrament of Penance,” the prelate writes.

As the cardinal observes, the papal document then “quickly” changes its perspective, not dealing anymore with the “ontological conformity of the ordained, but moves over to his palpable action, the administration of the sacraments.” Herewith, says Cordes, the text “chooses an empirical perspective, but thereby neglects the spiritual and grace-related implications of the ministry of salvation. He who eclipses them, can without questions quickly move over to make proposals for a new-ordering of pastoral activities.”

Cardinal Cordes places here his finger into a serious wound of the papal text: if one reduces the essence of the priesthood and its mission to the administration of the Sacraments of the Eucharist and of Penance, one truncates the essence of the priesthood which is so much more than that.

In the context of the discussion of the Amazon Synod's working document which had already proposed to separate the priestly powers, Cardinal Gerhard Müller had made a strong defense of the three-fold mission of the priest – to preach, to sanctify, and to govern. He also pointed out to the abuse of the times of the Middle Ages, where there existed so-called “altarists.” These “altarists” were priests who were only permitted to offer the Holy Sacrifice of the Mass, while they were barred from preaching and governing. This institution at the time became a cause of harsh criticism on the part of Protestant critics of the Church.

The Synod’s working document (number 127) had proposed to “reconsider the notion that the exercise of jurisdiction (power of government) must be linked in all areas (sacramental, judicial, administrative) and in a permanent way to the Sacrament of Holy Orders.” 

“At ordination,” Cardinal Gerhard Müller at the time explained, “there are not being transferred individual particular competences without any inner order and interconnection. It is the one service in the Word, through which the Church is being assembled as a community of the Faith, in which the Sacraments of the Faith are being celebrated and through which God's flock is being governed by its appointed shepherds, in Christ's Name and Authority. That is why the priestly offices in doctrine, worship, and governance are united at the root and are merely different in their theological aspects, under which we look at them (Presbyterorum Ordinis 4-6).” 

Returning to Cardinal Cordes’ defense of the priesthood, he raises the question which is to arise at some point in light of Querida Amazonia: “Why are the Sacraments of the Eucharist and of Penance left solely to the priest?” That is to say: 

 

 

Was it merely a legal act, the Sacrament of Holy Orders, with the help of which the priest received the “right” to administer these specific sacraments?

But the prelate reminds us that the Sacrament of Holy Orders – at the moment the bishop lays his hands upon the candidate – bestows the Holy Ghost upon the candidate which “binds the ordained in a specific way to Christ.” This gesture of the bishop, according to Cordes, can be traced back to the oldest ritual of ordination (Hippolytus of Rome, +235). The cardinal wishes to stress here “the special gift of the Holy Ghost for the priestly service.”

Referring to the Second Vatican Council's decree Presbyterorum ordinis (2), Cardinal Cordes shows that the priest is to act “in the person of Christ,” in persona Christi. The Sacrament of Holy Orders accordingly marks the soul of the priest in a special way so that he can “act in the person of the head, Christ.”

The “true root” of all actions of a priest is the fact that “Christ is the real priest,” explains Cordes. Not the “bearer of the office himself, but Christ Himself is the actor of the salvific actions. He is definitively the true Auctor ministerii.”

“This fact may not be forgotten in all the speculations about structures,” he states, “otherwise the truth is overshadowed in the Church that alone Christ Himself gives all her actions fruitfulness.” He also speaks here of a “relationship with Christ as established by the Holy Ghost.” 

The priest thus has a special relationship with Christ which is different from the one of every baptized person. Thus, a good definition of the priesthood does not “start with the different individual tasks” of a priest, says Cardinal Cordes. It is not limited to “presiding over the Eucharist,” but consists of “manifold” tasks. For Cordes it is clear that the best definition of a priest is to say that he acts “in the person of Christ.” His “being,” not his individual tasks, characterizes a priest. This marks the “uniqueness of the priestly service,” concludes the cardinal.

“God's salvific work is not accessible to the categories of society,” the prelate writes, and he warns against a “troubling profanation of the Church's office” when speaking about the “idea to call upon laymen to lead parishes.” 

Here, he points out that the three spheres of the ecclesial office and duties – the munera docendi (teaching), sanctificendi (sanctifying), regendi (governing) – have a “spiritual interdependency.” They are “theologically inseparable” and they lose their “efficacy” when separated.

Cardinal Cordes stresses that the three-fold character of the priestly tasks goes back to the time of Justin the Martyr (+165), who spoke of the “munus triplex Christi.” In teaching and sanctifying the faithful, a priest “builds up the parish,” the prelate explains, after showing the close link between the proclamation and the sacraments. “Sacraments and proclamation are thus the pillars of the munus regendi,” the government. Cordes also points out that St. Paul refers to the authority that has been given to him by the Lord (2 Cor 10:8seq and 13:10).

In a forceful manner, Cardinal Cordes ends his analysis of a key passage of Querida Amazonia with the words: “The Church's structure and order [‘Ordnungsgefüge’] cannot, by virtue of its own authority, give away one of its three crucial activities – the leadership. It would need a formal reference to God – not inclusively, but expressis verbis. Otherwise, the Church would continue to secularize herself and thus would contribute herself to the notorious and bemoaned modern ‘forgetfulness of God’ (Pope Benedict XVI).”

 

 

Cardinal Burke: Disputes Over Doctrine Sapping Church’s Energy to Evangelize

https://www.ncregister.com/daily-news/cardinal-burke-discusses-querida-amazonia
https://panamazonsynodwatch.info/feature/cardinal-burke-disputes-over-doctrine-sapping-churchs-energy-to-evangelize/
Edward Pentin, March 6, 9, 2020

 

While he expressed gratitude that the document itself did not call into question clerical celibacy or recommend ordaining women deacons, he identifies a number of aspects that are problematic.

Cardinal Raymond Burke is “very grateful” that Pope Francis’ post-synodal apostolic exhortation Querida Amazonia (The Beloved Amazon) did not explicitly call into question clerical celibacy or directly address the issue of women deacons, but he nevertheless finds the document “troubling” and does not expect these issues to now be left alone.

In a Feb. 26 interview with the Register, the prefect emeritus of the Apostolic Signatura takes issue with passages in the document that he says “gravely contradict theological truths.” He also takes certain prelates close to the Holy Father at their word when they say the door is still open for married priests in the Latin Church and women deacons.

And as this pontificate approaches its seventh anniversary, the U.S. cardinal says that internal Church strife is causing the faithful to look inward, sapping the Church’s energy to evangelize.

“We’re weaker than ever in our witness,” he says. “What’s at stake right now is a fundamental misunderstanding about the Church herself and about the papacy, about the College of Bishops and Tradition.” Cardinals and bishops express their concerns directly to the Holy Father in private, he stresses, but he calls on the laity to also do their part, beginning with studying and knowing the faith.

 
Your Eminence, what is your overall assessment of the post-synodal apostolic exhortation, Querida Amazonia?

First of all, I’m very grateful that the document doesn’t make an explicit pronouncement that would call into question clerical celibacy. I’m very grateful for that. I’m also grateful that it did not address directly the question of female deacons or deaconesses. 

 

 

 
While there is a section in the exhortation which cautions against clericalizing women by admitting them to holy orders, the part that follows deals exclusively with the exclusion of women from ordination to the priesthood. And inasmuch as the diaconate is related to the priesthood, I suppose one could understand that this is to signify also that it wouldn’t be possible for women to be admitted to the diaconate. For that I am very grateful.

For the rest, I find the document troubling, in that it’s subject to so many different interpretations. There are those like Cardinal [Gerhard] Müller and Bishop [Marian] Eleganti who were highly critical of the preparation and actual work of the synod on the Amazonia but who are now praising this document as a wonderful effort on the part of Pope Francis to reconcile everyone who was disturbed by the Amazon synod.

 
In relation to what was averted in the document, do you see this as Pope Francis’ “Humanae Vitae moment” — similar to when Pope St. Paul VI went against a commission’s advice and upheld the Church’s teaching on contraception?
No. If it were a Humanae Vitae moment, the Pope would have expressed very strongly the ideas of the Lordship of Christ, would have reaffirmed clerical celibacy in clear terms, and would have said why the Church can’t ordain deaconesses.

 
So do you think that reaction to the document is misplaced?
I do. Cardinal Müller says that know-it-all theologians should not be picking the document apart; that it’s poetic and pastoral and so forth. I don’t have any problem with the Pope writing things that have poetry in them, but the poetry and the pastoral content can only be sound if they are coherent with theological truths.

For instance, there are passages in the document which gravely contradict theological truths. There’s a very poetic passage in which, seemingly, the Pope is underlining the Lordship of Christ, but then he says that Christ is in the river and in the trees and so forth. This is classical animism, paganism, and it’s simply not true.

So, from that point of view, I think that it would be very questionable to give an overwhelmingly positive presentation of the document, because it could, in fact, lead the faithful into error.

 
Are you concerned that there’s an undue emphasis on lay involvement in the document, almost as a way of placing the laity on a level with ordained ministry?
Yes, in the document there’s this very strong dichotomy between the laity and the ordained in the pastoral activity of the Church, and the fact of the matter is that the two are essentially related to each other. You can’t talk about a lay Church — that the Amazon Church should be a lay Church. Well, if the Amazon Church is going to be a lay Church, then it won’t be Catholic. As the Lord himself constituted the Church during his public ministry, the pastoral charity exercised by those called to be apostles and successors to the apostles is essential. There is no dichotomy between their ministry and the apostolate of the laity. To suggest that we recognize the importance of the priestly ministry in the confection of the sacraments, that certainly is correct. But the very confection of the sacraments as the supreme act of pastoral charity is essentially related also to the teaching office of the priest and his governing office.

 
Does this reflect a move toward a sort of “priesthood of all believers,” in your view?
Yes, I think what we see here is exactly that — a kind of Protestant idea: At least among certain Protestant denominations, the idea prevails that the priesthood is not a sacrament, first of all, and therefore that it does not ontologically change the one who receives the sacrament, so that he acts in the person of Christ, the head and shepherd of the flock. I think that’s very clearly what’s going on; and that’s, of course, of the gravest of concern to us. This has to be clarified.
Do you think that efforts to give women more liturgical roles but without access to ordination — something alluded to in the document — is what is going to be tried, as perhaps another way to allow women priests in the future?
I think that’s what’s happening here. Even as I read the text, there’s almost the sense that it’s not important whether they’re ordained deacons or priests; effectively they carry out the priestly ministry, except for the fact that they don’t confect the sacraments. Eventually, if you have a Church in which the lay faithful are in effect carrying out the priestly ministry with the exception that they have these priests who come to say Holy Mass and to hear confessions, the next step is to say, well, these women are carrying out the whole priestly ministry — why are they not also [ordained]?

This was, in fact, the kind of argumentation used in the synod, where people like Bishop Kräutler and others talked about these elders who are effectively leading the community. Even in some cases, when the priests didn’t come for a long while, these people were apparently simulating the Holy Mass. So I think — and am afraid — that’s exactly where the thinking is heading.

 
So there are hidden parts of the text, or, rather, agendas?
I don’t even find them so hidden, in the sense that the language is clear enough, and there are a number of interpreters who tell us exactly what is intended. Perhaps the most authoritative interpreter of Pope Francis is Archbishop Victor Fernández, the archbishop of La Plata, who, in a front-page article on the apostolic exhortation, printed in the Feb. 17-18 edition of L’Osservatore Romano, stated very clearly that none of these issues like clerical celibacy and deaconesses are resolved, that the Pope simply saw that he had to wait a little bit to accomplish his agenda because there are people causing difficulty. It is clear to him that the Pope is determined to do this. It’s quite an important article. Cardinal Czerny said openly, too, that all these questions are still on the table, and it’s just a question of time.

 

 

 
Why do you think the Pope appeared to step back? Was it because of the opposition these changes would have caused if they were explicit?
Yes, I suspect that’s the case on the question of celibacy especially, but also on the question of deaconesses. There is the book written by Pope Benedict XVI and Cardinal Sarah, which underlines strongly the integral nature of the perpetual continence of the priest with the office of the priesthood. It seemingly would have been too much, with that book now published and with many reading it, to have that Paragraph 111 of the final document [which proposed the exception of ordaining married men in the Amazon] in the apostolic exhortation. But one bishop who received the communication from Cardinal [Claudio] Hummes informing the bishops when the post-synodal apostolic exhortation would be published and giving them certain texts to prepare them for it, said that paragraph was clearly there. So it would seem to me it was intended to be included, but then it was judged not to be included.

But to go back to a more fundamental question: It’s very clear from the opening numbers of the post-synodal apostolic exhortation that the Pope intends solely to present the final document, the concluding document of the synod. It’s very clear that that’s what is going on. So I think what everyone has to keep in mind is that, as you read this document, you have to have with you the final document of the synod. Yet clearly the final document is quite problematic.

 
Cardinal Lorenzo Baldisseri, general secretary of the Synod of Bishops, made clear it’s not magisterial because the Pope hasn’t expressly approved it. Do his comments carry weight, putting to rest the idea that the final document is in any way magisterial?
There’s another thing we have to deal with here, and that is confusion about what is the magisterium. People talk about the magisterium of Pope Francis. If, by that, you mean his way of teaching the deposit of faith, then that’s perfectly acceptable. But if you mean that he has a teaching of the deposit of faith that contradicts the deposit of faith, then that’s not acceptable. And the “magisterium” is a somewhat recent theological term, and what it refers to is the duty of the Church to teach, safeguard and promote the truths of the faith as they’ve been handed down in the Tradition. So whether you say that it’s magisterium or not, if it’s not in agreement with what the Church has always taught and practiced, then it can’t be magisterium, even if you say that it is.

 
So Cardinal Baldisseri’s clarification is helpful in that regard?
Yes, it is; at least the cardinal is signaling to the people that the Pope is not presenting the apostolic tradition — he’s presenting his own personal framework, as he [the Pope] calls it, or his dreams, and those have to be taken in accord with the truths of the faith. Certainly, the fact that the Pope says something gives an authority to it, but it doesn’t make what he writes the doctrine of the faith or dogma.

But then I ask myself: The Pope doesn’t say here that Querida Amazonia has magisterial weight, but the Vatican press spokesman, Matteo Bruni, announced that this is a magisterial document. I would find that very difficult to believe, in terms of some of the things said here.

You have to determine whether the practice or symbol is an expression of the truth of human nature, or is idolatry. The pachamama is a demon who demands human blood in order to be at peace with man. There’s no way this can, in any way, be incorporated.

I don’t think you can question that in the Vatican Gardens they were prostrating themselves in front of a pagan idol, and, also, they carried it in front of St. Peter’s tomb. First people said, “Well, this is the indigenous people’s image of the Mother of God,” but then the indigenous people themselves said “No, no — this is pachamama.”

 
There was no clear answer from the Vatican about what it was.
No clear answer about it. We never incorporate anything into the sacred liturgy unless we know very certainly that it is coherent with the worship of God.
Throughout the past seven years, the Church has often been preoccupied with discussions about settled matters and Church politics that seem fruitless, lead to dissension, and which have caused the Church to look inward, hampering her evangelization efforts.

I agree. Archbishop Fernández says he hopes our internal ecclesial issues don’t get in the way of this encounter with the world. As a matter of fact, this kind of situation prevents, or saps, the energy of the Church for presenting her true image to the world — for instance, having a very dynamic and articulate missionary effort in which the Church’s teaching or sacraments and her very nature are presented very clearly to the people with a united front.

We are divided, and it’s not over merely ecclesiastical issues. For instance, celibacy of the clergy is not some internal concern; it has to do with who the priest is. If you ask people, they will tell you that the celibacy of the priest is key to his ministry to them. In the same way, too, this applies to the question of deaconesses. There are so many contradictions that your head begins to spin, because this whole approach is to “get the Church out of the sacristy.” But, in fact, we’re weaker than ever in our witness, and what’s happened as a result is that forces that are inimical to the Church are going around claiming that the Church herself vindicates them.

 
What is the root cause of this, apart from a departure from orthodoxy?
I think there’s a fundamental problem represented by synodality, or the “synodal way,” which has not been clearly defined from the start. I think that what’s at stake right now is a fundamental misunderstanding about the Church herself and about the papacy, about the College of Bishops and Tradition, of course.

  

Is the fact that the document includes the Great Commission praiseworthy, in your opinion?
Some parts are very good, but they are mixed with other very confusing aspects. It says:

“There is a need to respect the rights of peoples and cultures and to appreciate that the development of a social group presupposes an historical process which takes place within a cultural context and demands the constant and active involvement of local people from within their own culture” [40]. 

Well if the culture is a true culture, yes, it’ll be an expression of the natural law, but there are things in a culture which are not true. Or when it says the “authentic Tradition of the Church” is “not a static deposit or a museum piece, but the root of a constantly growing tree” [66]. Well, the Tradition is not just the root; the Tradition is the tree itself. I also don’t know these poets [to whom Pope Francis refers], such as Vinicius de Moraes or Juan Carlos Galeano; but people tell me they’re very radical in a non-Christian way.

It says that a relationship with Jesus Christ “is not inimical to the markedly cosmic worldview that characterizes the indigenous peoples, since he is also the Risen Lord who permeates all things” [74] and cites St. Thomas Aquinas. But that can’t be true. It then says: “All the creatures of the material universe find their true meaning in the Incarnate Word, for the Son of God has incorporated in his person part of the material world, planting in it a seed of definitive transformation.” Christ became man and transformed human nature, but I don’t know what it means to say that he “incorporated part of the material world” into his person. Then it goes on to say, “He is present in a glorious and mysterious way in the river, the trees, the fish and the wind, as the Lord who reigns in creation without ever losing his transfigured wounds, while in the Eucharist he takes up the elements of this world and confers on all things the meaning of the paschal gift.”

I remember when I was a young priest in the 1970s, with regard to the Sunday Mass obligation, certain people would say that they were meeting the Lord when going out into the woods or to the river. It is this kind of thinking that leads us down a path in which Christ becomes relative to the world.

 
Do you nevertheless think that the failure to push the agenda of married priests in the Latin Rite and women deaconesses through this synod augurs well for future synods — that it shows the Holy Spirit is working and that these efforts are being thwarted?
I would think it is the Holy Spirit who prevented any statement that would directly weaken clerical celibacy or directly weaken the exclusion of women from holy orders, but I don’t think it bodes well for future synods and so forth, because the very people who were at the heart of this, Archbishop Fernandez; Cardinal [Oswald] Gracias, who is one of the six cardinals who counsels the Holy Father; Cardinal [Michael] Czerny and others, are all saying: “No, this agenda is going forward.” So you’re almost put in a position in which the Holy Spirit seems to be doing one thing and those closest to the Pope are saying, “Oh no, that’s just a temporary measure.”

 
If the Holy Spirit is acting to ultimately prevent these ideas, and we have that safeguard, should the laity be all that concerned?
The laity should always be concerned. Yes, we count on the Holy Spirit to act, to prevent possible evils to the Church, but the Holy Spirit is also at work in all of us who are called to give an account of our Catholic faith to the world and within the Church herself when she’s confused. I always say to the lay faithful — there are so many today who are confused; they feel disorientated; they feel even betrayed by the Church — that we have the Catechism of the Catholic Church. Study your faith, and when people say things that are contrary to the faith, in a serene and strong way, say what the faith really is.

 
The Holy Spirit also works through us.
Exactly. I remember during the conclave, when I was praying the Rosary, one cardinal came up to me and said, “You seem to be very concerned; I see you praying the Rosary.” I said, “Well, I am; this is a most serious matter.” And he said, “Well, there’s nothing to worry about. The Holy Spirit is here.” And I said to him, “Your Eminence, there have been conclaves that have elected bad popes. It’s one thing to say the Holy Spirit is here, which we know, indeed, is true: The Holy Spirit is present in a conclave; but it’s another thing to have the cardinals be obedient to the Holy Spirit.” So, for instance, if the Holy Spirit is working to prevent in this document some statement or position that would do great harm to the Church, that would have to inspire us all the more to defend our Catholic faith.

 
One often hears the question: Why aren’t more bishops or cardinals speaking up more?
That’s an excellent question.

 
And often people feel that if the cardinals aren’t willing to stand up, then why should I, or what can I do?
But that has happened, too, in the past, when cardinals and bishops have failed in their duty, and it’s been other faithful, like St. Catherine of Siena — she’s not the only example — but it’s been devout lay faithful, who have defended the faith.

We respect the irreplaceable office of the hierarchy; hence, the disappointment of so many of the lay faithful: that the hierarchy is not carrying out its duty. That’s a legitimate disappointment, but that means it’s even more important that everyone else, lay faithful, consecrated persons, and so forth, do their part.

 
Why won’t a group from the College of Cardinals visit the Holy Father and appeal to him to change course, or express their disapproval about the direction things are going in?
The question is: Is there such a group? There are two or three or four who have spoken up and made it clear. And we don’t make this public, but, obviously, we express our concerns directly to the Holy Father. I’m not excusing myself, but I don’t consider myself the savior of the Church. I’m trying to do my part, but, normally speaking, in the history of the Church regarding these matters, there was at least a group, in the sense of three or more, who would go to the Holy Father and say to him that something is simply not right and can’t go on.

 

 

Join our new campaign…

https://panamazonsynodwatch.info/feature/join-our-new-campaign-fatima-today-tragedy-and-hope/
May 27, 2020

Over a year ago, the Plinio Corrêa de Oliveira Institute (IPCO) and its sister organizations, the Societies for the Defense of Tradition, Family and Property (TFP), present in more than 30 countries, launched the campaign Pan-Amazon Synod Watch.

Since Pope Francis ascended to the papal throne, the old and already condemned Liberation Theology again raised its head, this time behind the mask of ecology, promoting Indigenist Theology.

A progressive media outlet recognized that the Pan-Amazon Synod Watch was a real “hub of resistance,” and called Prof. Plinio Corrêa de Oliveira the ‘godfather’ of resistance to the Amazon Synod. The Synod’s aftermath saw a cunning metamorphosis that became patent with the Apostolic Exhortation Querida Amazonia, frustrating the hopes of many in the Catholic left. Progressives have now joined other radical ecological currents proposing to solve the coronavirus health emergency as if it were a “global ecological emergency.” Conversely, Catholics faithful to the traditional teachings of the Church believe that this global health emergency is perhaps Our Lady’s last call for humanity to repent of their sins, make reparation, and return to God. Our Lady’s message to the world through the three shepherd children at Fatima provides the proper theological and spiritual framework to understand current events from a supernatural perspective.

That is why we have launched the campaign Fatima Today: Tragedy and Hope, and invite you to join us. Our goal is to oppose the flawed, materialistic interpretations of the pandemic, and work once again as a “hub of resistance” to both despondent pessimism and utopian secular “solutions” that ignore God and the Blessed Virgin Mary.

Join us, spread the word, and pray especially for this new crusade in defense of Christian Civilization. May Our Lady of Fatima help us!
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