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ECCLESIAE SPONSAE IMAGO INSTRUCTION – APPROVED BY POPE FRANCIS JUNE 8, 2018
http://ephesians-511.net/docs/ECCLESIAE_SPONSAE_IMAGO.doc
Ecclesiae Sponsae Imago punts on one problem, fixes a second, but greatly worsens a third
https://canonlawblog.wordpress.com/2018/07/05/ecclesiae-sponsae-imago-punts-on-one-problem-fixes-a-second-but-greatly-worsens-a-third/ / https://www.catholicworldreport.com/2018/07/05/ecclesiae-sponsae-imago-punts-on-one-problem-fixes-a-second-but-greatly-worsens-a-third/ 
By Dr. Edward Peters, July 5, 2018

Now, according to the plain terms of Ecclesiae Sponsae Imago, the Blessed Virgin Mary would not be eligible for admission to the order of virgins, but Mary Magdalene would be eligible.

With papal approval the Roman dicastery in charge of consecrated life has just published an important document on consecrated virginity, Ecclesiae Sponsae Imago. Now, according to the plain terms of ESI, the Blessed Virgin Mary, archetype of virginity consecrated to God, would not be eligible for admission to the order of virgins, but Mary Magdalene, model for women who, Deo gratias, set aside a promiscuous life, would be eligible.
Something, I suggest, is seriously wrong with such norms.

Within the confines of a blog post—so this is not a comprehensive analysis of the document nor of the issues it was trying to address*—I will critique three key points about ESI, namely, that it: fails to correct a mistaken admission criterion currently found in the 1970 Rite of Consecration of Virgins; improves a badly-framed admission criterion that till now has prevented some otherwise eligible woman from entering this order; and, most unfortunately, formalizes a serious eligibility error hitherto only implicit in the current rite.

Preliminarily, note that ESI is an “instruction” and, while Roman dicasteries and arch/diocesan leadership are not consistent in respecting the requirements of this genre, Canon 34 generally limits the impact of instructions to those matters in which they are consistent with prior Church law (usually canon and liturgical). In other words, no binding changes to fundamental Church teaching can be achieved by an instruction. Further, I leave aside some of the practical and administrative questions that are raised by ESI and look forward to others’ evaluations of ESI’s narration of the history, anthropology, and ecclesial meaning of consecrated virginity.

To my three points.

1. Both the 1970 Rite and now ESI 84 expressly prohibit women who were ever married from being consecrated virgins. Thus, Our Lady, Queen of Virgins, would not be admitted to the order of virgins because she had been married. This is not a “gotcha” criticism; rather, it illustrates the problems caused by Rome’s predilection for using circumlocutions and euphemisms in documents that call for definitions and clarity. Let’s back up.

Long story made short, a woman who has not freely engaged in penile-vaginal sexual intercourse is a “virgin” while one who has engaged in that act is not. That most women never married are virgins and most married women are not virgins, is true, of course, but it is plainly wrong to treat marital status itself as dispositive of whether a woman is a virgin and so marital status should not have been cast as such in the 1970 Rite nor repeated in ESI.

That Our Lady is a ‘special case’, of course (though there are other married virgins in Church history), does not excuse a dicastery’s framing or retaining a requirement for admission to the order of virgins that actually excludes the Blessed Virgin from the order. Consider: the marriage of Mary and Joseph was also a ‘special case’, but the Church spent centuries developing and articulating a definition of marriage that embraced—not excluded, embraced!—the marriage of Mary and Joseph. The care spent making clear that Mary and Joseph were genuine spouses (not ‘pretend’ or ‘partial’ spouses) not only preserved the truth about their marriage but it helped the Church identify and defend the truth about all marriage. 
Similarly, Mary’s first place in the order of feminine virginity demands no less precision from those responsible for shaping Church thinking about virginity than her role as the wife in the Holy Family, shedding light on the order of marriage, received from them. Using a woman’s marital status as a circumlocution for whether she is a virgin obscures what is being consecrated.
2. The 1970 Rite and ESI 84 preclude from consecration as virgins women who have, in some notable way, violated chastity. This and similar phrasing seems to be a euphemism for “had sexual intercourse”, but in speaking so broadly, it confuses the virtue of chastity with the fact of virginity. Simply put, women can violate chastity in many ways, but in only one way do they lose their virginity. An unchaste life might well be an obstacle to living as a consecrated virgin, but, may not the same be said of unchastity prior to holy orders, religious life, or even marriage itself? If so, why is “unchastity” a bar to one way of life but not to these others? Moreover, the great differences in the types and degrees of unchastity militate against using that broad moral notion as a juridic criterion for admission to a way of life.

Fortunately, ESI 93 clarifies how the 1970 Rite and ESI 84 should henceforth be understood in regard to that unchastity which contra-indicates a woman’s suitability for admission to the order of virgins by requiring bishops “to ascertain that she has never lived in public or open violation of chastity, that is, in a stable situation of cohabitation or in similar situations that would have been publicly known” (emphasis added). This language, while still not perfect, suffices, I think, to cover the majority of cases wherein women who acknowledge one or more unchaste acts, yet acts not destructive of their virginity, may still be considered for admission to the order of virgins.

3. Nemo dat quod non habet. / One cannot give what one does not have. A woman who has lost her virginity, as summarized above, has no virginity to consecrate to the Lord. Through the centuries until, I suggest, the appearance of the 1970 Rite, a polite but firm inquiry into the fact of virginity was part of the discernment process undertaken for woman seeking admission to the order of virgins. Only in the last few decades—largely as a result of conscience situations arising in certain religious communities—did circumlocutions begin to appear that seemed to undermine the necessity of virginity for consecration as a virgin. In the 1970 Rite the inquiry about virginity quietly disappeared but the requirement itself was not repudiated.

With the publication of ESI, however, virginity is, formally, no longer required for consecration as a virgin: “In this context it should be kept in mind that the call to give witness to the Church’s virginal, spousal and fruitful love for Christ is not reducible to the symbol of physical integrity. Thus to have kept her body in perfect continence or to have practised the virtue of chastity in an exemplary way, while of great importance with regard to the discernment, are not essential prerequisites in the absence of which admittance to consecration is not possible.” ESI 88.

This is a stunning assertion. Simply stunning. Under it, Mary Magdalene, extreme in her sins but outstanding in her repentance, seems eligible for consecration as a virgin. More practically, many, many women, less obvious in sexual sin and likely less perfect in repentance, are now eligible for consecration precisely as virgins.

Let’s see how ESI 88 brings this about.

First, the straw man of “physical integrity” (basically, an intact hymen) is cited as if that were proof of a woman’s virginity (which it obviously is not, though many might not think of that). But then, having rightly warned the reader not to focus on “physical integrity” as if that were virginity, ESI immediately substitutes “perfect continence”—another unfamiliar term but one describing a situation that, if verified, would satisfy as proof of virginity!—and rejects it as being necessary for admission to the order of virgins.

I know of no ecclesiastical document in history, until Ecclesiae Sponsae Imago, that directly and effectively denies that virginity is required for one’s consecration as a virgin. Even in the last few decades, where inquiries into the fact of virginity were dangerously diluted, no responsible ecclesiastical official or document that I know of ever denied that what is required in a woman here is virginity—not a wish for virginity, not a hence-forth perpetual resolve for perfect continence, not sorrow over the loss of one’s virginity in a single one-night stand, however laudable all of those sentiments are, but virginity itself.
If a single act of sexual intercourse suffices juridically for consummation of marriage (and it does, see Canon 1061 § 1), then why should not a single act of sexual intercourse suffice juridically for the loss of virginity that prevents consecration as a virgin? St. Jerome, that Father who, perhaps more than any other, laid the foundations for the ecclesiastical recognition of consecrated virginity (but who, curiously, is never mentioned in ESI) declared: “Let me flatly say that not even God, who can do all things, can restore virginity once it is destroyed” (Ep. 22 ad Eustochium, 5, my trans.).

One is left wondering, then, If virginity is not being consecrated in a consecrated virgin, what is?

My suggestions:

First, with regard to possible petitions from formerly-married women to the order of virgins, and recognizing that it is not marriage per se but sexual intercourse that deprives one of virginity (and suggesting, if appropriate, exploration of an Order of Widows at the local level), should, on rare occasion, an inquiry about whether a marriage was actually consummated seems useful, a process for such an inquiry seems available per 1983 CIC 1681 / Mitis 1678.

Second, women who acknowledge one or more acts, even serious ones, against chastity may nevertheless be considered for admission into the order of virgins provided those acts did not result in the loss of virginity, and, for the very rare close cases still imaginable under ESI 84, Rome may be consulted.
Third, recalling the limited authority of documents issued as “instructions”, the ‘optional virginity’ claim in ESI seems to me so far outside of the canonical and liturgical tradition that I suggest, first, it be immediately derogated from ESI itself, and, in the hopeful meantime, that it not be relied upon by a bishop assessing a woman’s basic eligibility for the order of virgins if he learns that she has freely engaged in even one act of sexual intercourse, conjugal or otherwise.

A last thought: most of these problematic points would be avoided, of course, if virginity, as a quality of the human person that some women choose to preserve and some do not, were, in a Church document carrying juridic directions on consecrated virginity, directly defined and consistently treated without resort to circumlocutions and euphemisms. + + +

* For more background on issues related to the rite of consecration of virgins, see, e.g., Edward Peters, “Toward reform of the first criterion for admission to the order of virgins”, Studia Canonica 48 (2014) 467-491. Canon 604 of the 1983 Code recognizes consecrated virginity as an approved way of life for eligible women. The rite of consecration of virgins itself is available in, e.g., The Rites II (Pueblo, 1980) 132-164.

(This post first appeared on the “In the Light of the Law” site.)

Edward N. Peters, JD, JCD has doctoral degrees in canon and common law. Since 2005 he has held the Edmund Cardinal Szoka Chair at Sacred Heart Major Seminary in Detroit. His personal blog on canon law issues in the news may be accessed at the "In the Light of the Law" site.

Read Vatican guide to consecrated virginity with discernment, canonist says
https://www.catholicnewsagency.com/news/read-vatican-guide-to-consecrated-virginity-with-discernment-canonist-says-34049
By Kevin Jones, Washington, July 16, 2018
A new Vatican instruction on the role of consecrated virginity has drawn criticism from an American group, which says that a key paragraph of the document could lead to confusion. At issue is whether entering the Church’s “order of virgins” requires that women actually be virgins.
On July 4, the Vatican’s Congregation for Institutes of Consecrated Life and Societies of Apostolic Life made public Ecclesiae Sponsae Imago, an instruction about consecrated virginity in the Church.
 
The instruction drew criticism from the Lansing, Mich.-based U.S. Association of Consecrated Virgins, which put out a statement that criticized the document, calling it “intentionally convoluted and confusing.”

The group said the document seems to say that “physical virginity may no longer be considered an essential prerequisite for consecration to a life of virginity,” and called this implication “shocking.”
The association is a voluntary organization of consecrated virgins in the U.S. According to its 2015 statistics, it has 97 voting members and another 34 associate members.

“There are some egregious violations of chastity that, even if not strictly violating virginity, would disqualify a woman from receiving the consecration of virgins,” the association said.

“The entire tradition of the Church has firmly upheld that a woman must have received the gift of virginity – that is, both material and formal (physical and spiritual) – in order to receive the consecration of virgins,” the statement added.
The controversial paragraph of the document, #88, instructs that: “it should be kept in mind that the call to give witness to the Church’s virginal, spousal and fruitful love for Christ is not reducible to the symbol of physical integrity. Thus to have kept her body in perfect continence or to have practiced the virtue of chastity in an exemplary way, while of great importance with regard to the discernment, are not essential prerequisites in the absence of which admittance to consecration is not possible.”
 
It continues: “The discernment therefore requires good judgement and insight, and it must be carried out individually. Each aspirant and candidate is called to examine her own vocation with regard to her own personal history, in honesty and authenticity before God, and with the help of spiritual accompaniment.”

Jenna Cooper, a Minnesota-based canon lawyer who has been a consecrated virgin of the Archdiocese of New York since 2009, told CNA that the Vatican’s instruction must be read carefully to be understood.
 
“I don’t see this as saying non-virgins can be virgins. I see this as saying in cases where there is a real question, it errs on the side of walking with women in individual cases for further discernment, as opposed to having a hard-dividing line to exclude women from this vocation,” Cooper told CNA.
 
“The presumption of the document is that these are virgins who are doing this (consecration),” she said.

 
“An important thing to do though is to read the questionable paragraph in context with the rest of the document,” she continued. “The instruction talks a lot about the value of virginity, Christian virginity, the spirituality of virginity.”
 
Cooper also said that the document can’t be understood as a change in Vatican policy. “The nature of this kind of document as an instruction doesn’t change the law that it’s intended to explain,” she said.
 
The rite of consecration itself is the law, while the instruction is meant as “an elaboration for certain disputed points,” Cooper said, adding “It’s just giving you further guidance in places where existing law is vague.”
 
In Cooper’s view, the document’s “more generous description” of the prerequisite of virginity is “allowing for people in difficult situations to continue some serious discernment.” One disputed paragraph, she thinks, was meant to apply to “difficult cases” where a woman cannot answer whether she is a virgin according to a strict standard. She cited cases where women might have lost their virginity without willing it or against their will, or out of ignorance. Women might have “committed grave sins against chastity but not actually lost their virginity in their minds”
 
Judith Stegman, president of the U.S. Association of Consecrated Virgins, praised the document, saying it “responds well to many questions” about consecrated virginity in the Church. She lauded its emphasis on the consecrated virgin’s “mystical espousal to Christ as key to this bridal vocation of love that images the relationship between Christ and the Church.”
 
However, she reiterated that paragraph 88 was a “confusing statement.” Immediately after the document was published, she said, “we began to receive comments from readers stating, ‘Whoa! Physical virginity is no longer required for the consecration of virgins!’”
 
As for difficult cases, Stegman said, “If a woman has been violated against her will and has not knowingly and willingly given up her virginity, most would hold that she would remain eligible for consecration as a virgin. Such a case would require depth of good judgment and insight carried out in individual discernment with the bishop, as is discussed in paragraph 88.”
 
“It is not such cases, however, that are most common, and if the intention of paragraph 88 was to address situations such as rape, it could have done so directly, without compromising the essential and natural requirement of physical virginity for the consecration of a virgin.”
 
“In our society, questions of eligibility for the consecration of virgins are raised by those who have given up their virginity, perhaps only one time, and who have later begun again to live an exemplary chaste life.” she said, saying the document “should have indicated that these women do not have the gift of virginity to offer to Christ.”
 
“They may make a private vow of chastity, or enter another form of consecrated life, but the consecration of virgins is not open to them.”
 
The association cited the introduction to the Rite of Consecration to a Life of Virginity, which consecrates a virgin as “bride of Christ” so that she might be “an eschatological image of the world to come and the heavenly Bride of Christ.”
 
The association’s statement also acknowledged that the prerequisites for consecration are not changed by the instruction.  
 
Cooper also praised the instruction as “a very positive development for this vocation.” “One thing I’m particularly happy about is I think it does an excellent job articulating the values of this vocation for the wider Church,” she said.
The Vatican estimates there are now more than 5,000 consecrated virgins worldwide.
Catholic Church’s ‘Brides of Christ’ Get a New Rule: Virginity Is Optional
A controversial new Vatican decree has redefined requirements for women entering one of the church’s most virtuous orders. Spoiler alert: You don’t have to be a virgin after all.

https://www.thedailybeast.com/catholic-churchs-brides-of-christ-get-a-new-rule-virginity-is-optional 
By Barbie Latza Nadeau, 
July 21, 2018
Theresa Jordan, a thirtysomething living in Detroit, wore white and blushed like a bride when she walked down the aisle of the Cathedral of the Most Blessed Sacrament last summer.
But there was no groom waiting at the altar. Jordan and two other women in white wedding dresses were marrying Jesus Christ, in a symbolic ritual that dates back to the 12th century, giving to the Lord what the officiating bishop referred to as “the most precious gift they have” by vowing to remain virgins until their death.

The rules of engagement for becoming a “consecrated virgin” in the eyes of the Catholic Church used to be fairly simple: Women had to be virgins, had to be unmarried, and had to remain chaste. But according to Ecclesiae Sponsae Imago, the latest teaching document released under Pope Francis, women now no longer have to be virgins. In Section 88 of the lengthy document, the church states that while preferred, virginity is no longer a requirement to be, well, a virgin.

“In this context it should be kept in mind that the call to give witness to the church’s virginal, spousal, and fruitful love for Christ is not reducible to the symbol of physical integrity. Thus to have kept her body in perfect continence or to have practiced the virtue of chastity in an exemplary way, while of great importance with regard to the discernment, are not essential prerequisites in the absence of which admittance to consecration is not possible.”

What is a consecrated virgin? They’re women who live and work in secular society (unlike nuns, who commit themselves to the church through their religious vocations and lifestyle choices) and many are employed in sectors outside the church. Nuns, who do not have to be virgins but must remain celibate, must dedicate their professional and personal lives to church work, often invoking the vow of charity. There are around 250 in the U.S. and about 5,000 around the world, according to the Congregation for Institutes of Consecrated Life and Societies of Apostolic Life, which oversees the Order of Consecrated Virgins or Ordo Virginum. There are various reasons women choose to give their virginity to someone who cannot physically take it. Many, according to the American Association of Consecrated Virgins, or USACV, blend in easily in society and choose this path of spirituality in order to pursue professional careers or maintain more relatively normal lives than nuns enjoy.

“She does not wear a habit or veil, nor does she use the title ‘sister.’ according to the USACV. “While she may associate with other consecrated virgins for friendship and mutual encouragement, she lives her vocation individually. She provides completely for her own material needs, including medical care and retirement resources, through employment, pension, or other means. At no time is her diocese financially responsible for her. Not restricted to a particular apostolate, she is free to choose her own way of serving the church according to her natural and spiritual gifts.”

The one thing that sets the consecrated virgin apart from other religiously devout women is that she has maintained her virginity for her “bridegroom” Jesus Christ, as the relationship is defined in church teaching.

Unsurprisingly, the contradictory new rules that redefine what it is to be a virgin have angered many of the consecrated virgins who believe that physical virginity is the basis of being a virgin.
In a terse statement released (PDF) last week, the USACV called the Vatican’s new document “convoluted and confusing.”*
“The long-awaited Instruction on the Ordo Virginum is deeply disappointing in its denial of integral virginity as the essential and natural foundation of the vocation to consecrated virginity,” the statement says. “It is shocking to hear from Mother Church that physical virginity may no longer be considered an essential prerequisite for consecration to a life of virginity. The entire tradition of the church has firmly upheld that a woman must have received the gift of virginity—that is, both material and formal (physical and spiritual)–in order to receive the consecration of Virgins.”

Conservative canon lawyer Edward Peters, writing in his blog In the Light of the Law, calls the instruction document a stunning assertion. “Simply stunning,” he says. “Under it, Mary Magdalene, extreme in her sins but outstanding in her repentance, seems eligible for consecration as a virgin. More practically, many, many women, less obvious in sexual sin and likely less perfect in repentance, are now eligible for consecration precisely as virgins.”

Peters and other conservatives argue that there is no way non-virgins could be consecrated as “Brides of Christ” and promise to give their virginity if they are no longer pure. “I know of no ecclesiastical document in history, until Ecclesiae Sponsae Imago, that directly and effectively denies that virginity is required for one’s consecration as a virgin,” he writes. “Even in the last few decades, where inquiries into the fact of virginity were dangerously diluted, no responsible ecclesiastical official or document that I know of ever denied that what is required in a woman here is virginity—not a wish for virginity, not a henceforth perpetual resolve for perfect continence, not sorrow over the loss of one’s virginity in a single one-night stand, however laudable all of those sentiments are, but virginity itself.”

The latest Vatican document will certainly add fuel to the fire conservative Catholics have been stoking since Francis was elected. A group of cardinals led by American Raymond Burke continues to cast doubt on the legitimacy of Francis’ papacy based on what they perceive as errors of judgment. Burke, who has been a keynote speaker at events held by the USACV, has not yet commented on the latest Francis fiasco. The group has asked for a retraction or clarification of the Vatican document.

While a contested instructional document on a tiny order in a massive church won’t likely have a major effect on Francis’s reputation outside conservative circles, its existence does mean the sacrifice made by the real virgins might have just have been in vain.

Consecrated Virgins criticise Vatican document
By Simon Caldwell, July 27, 2018

https://www.churchtimes.co.uk/articles/2018/27-july/news/world/consecrated-virgins-criticise-vatican-document
Members of the Roman Catholic Order of Virgins have accused the Vatican of causing confusion by issuing a statement which suggests that women who have lost their virginity can join their number.
A long-awaited Vatican instruction on consecrated virginity, Ecclesiae Sponsae Imago, was pronounced as “deeply disappointing” by the United States Association of Consecrated Virgins because it appeared to change the rule about the Order’s being open only to women whose virginity is intact.

Clause 88 of the document says that for a woman “to have kept her body in perfect continence or to have practiced the virtue of chastity in an exemplary way, while of great importance with regard to the discernment, are not essential prerequisites in the absence of which admittance to consecration is not possible”.

The US group said in a statement that the document was “intentionally convoluted and confusing”, and “deeply disappointing in its denial of integral virginity as the essential and natural foundation of the vocation to consecrated virginity. . .

“It is shocking to hear from Mother Church that physical virginity may no longer be considered an essential prerequisite for consecration to a life of virginity.

“The entire tradition of the Church has firmly upheld that a woman must have received the gift of virginity — that is, both material and formal (physical and spiritual) — in order to receive the consecration of virgins.”

The group emphasised that the new instruction did not supersede the Church’s Rite of Consecration to a Life of Virginity.

The rite was introduced under Pope Paul VI in 1970, when he reinstated the Order of Virgins, and it specifies that “virginity is a minimum requirement for consecration”.

The new instruction was issued by the Vatican’s Congregation for Institutes of Consecrated Life and Societies of Apostolic Life in early July, after numerous requests from bishops for clarity on the part played by consecrated virgins, after a global surge in vocations.

There are about 5000 members of the Order of Virgins worldwide; the US association represents about 130 of them.

In the UK, there are about 200 consecrated virgins in the Order, which, the website of the National Office for Vocation of the Catholic Bishops’ Conference of England and Wales says, is open to “women who have not lost virginity through voluntary intercourse and who have never married. . .

“Because consecrated virgins have no rule or community, own their own property, and care for their personal needs, it is particularly important that those who are discerning this state of life are mature and self-reliant women.”

Traditionally, consecrated virgins are women who have never had intercourse, and who choose to live celibate lives to obtain closer union with God, while living an otherwise ordinary life within their communities.

They pledge perpetual virginity and service in the Church under the guidance of their local bishop.
*USACV Statement on Ecclesiae Sponsae Imago
https://www.catholicculture.org/culture/library/view.cfm?recnum=11911
By United States Association of Consecrated Virgins consecratedvirgins.org 
The long-awaited Instruction on the Ordo Virginum is deeply disappointing in its denial of integral virginity as the essential and natural foundation of the vocation to consecrated virginity. In what appears to be an intentionally convoluted and confusing statement, number 88 of the document states: “Thus to have kept her body in perfect continence or to have practiced the virtue of chastity in an exemplary way, while of great importance with regard to the discernment, are not essential prerequisites in the absence of which admittance to consecration is not possible.”
It is shocking to hear from Mother Church that physical virginity may no longer be considered an essential prerequisite for consecration to a life of virginity. The entire tradition of the Church has firmly upheld that a woman must have received the gift of virginity – that is, both material and formal (physical and spiritual) – in order to receive the consecration of virgins. In the rite of consecration to a life of virginity, a woman is consecrated as “bride of Christ,” so that she might be “an eschatological image of the world to come and the heavenly Bride of Christ.” (From the Introduction to the Rite of Consecration to a Life of Virginity).

The prerequisites for consecration as stated in the Introduction to the Rite of Consecration to a Life of Virginity do not change with the issuance of this Instruction. A literal translation of the Latin in Criterion One states:

Those Women to Whom the Virginal Consecration May be Imparted: a) In the case of virgins leading lives in the world it is required that they have never celebrated marriage and that they have not publicly or manifestly lived in a state contrary to chastity.

Stretching from the time of the virgins of the early Church who lived out their vocations in the midst of a secular society, to the virgins of the second millennium whose consecrations were lived primarily as nuns in enclosure, and into the twentieth century with the re-opening of the vocation to women leading lives in a secular society, the Church has sought to guard the integrity of consecrated virginity and the uniquely virginal eschatological sign it represents.

In stating that the virgin seeking consecration must “have not publicly or manifestly lived in a state contrary to chastity,” the criterion is specifying that virginity is a minimum requirement for consecration. There are some egregious violations of chastity that, even if not strictly violating virginity, would disqualify a woman from receiving the consecration of virgins. 
The first admission criterion is meant to uphold the integrity of the vocation and to protect the woman who desires perpetual consecration as a virgin-bride of Jesus Christ.

“Among your many gifts you give to some the grace of virginity.” – From the Rite of Consecration to a Life of Virginity.

Judith M. Stegman, JCL, president USACV
Dr. Magalis Aguilera, Psy. D., vice-president USACV
Dr. Linda Ann Long, M.D., secretary USACV

Vatican: Consecrated virgins no longer have to be virgins
https://www.lifesitenews.com/news/vatican-consecrated-virgins-no-longer-have-to-be-virgins
By Dorothy Cummings McLean, Vatican City, July 11, 2018

Women seeking to join the Order of Consecrated Virgins will no longer have to be virgins, according to the new guidelines for the vocation.
The new Instruction for the Order of Virgins, “Ecclesiae Sponsae Imago” (“Image of the Bride-Church”), released July 4 by the Congregation for Institutes of Consecrated Life and Societies of Apostolic Life, says the call to perpetual chastity as a consecrated woman living in the world cannot be reduced to “the symbol of physical integrity.”

Therefore, the instruction continues, “ ... to have kept her body in perfect continence or to have practiced the virtue of chastity in an exemplary way, while of great importance with regard to the discernment, are not essential prerequisites in the absence of which consecration is not possible” (ESI, 88).  

Nevertheless, no woman who has ever been married is permitted to join the order.

Canon lawyer Ed Peters pointed out a paradox. “Now, according to the plain terms of ESI, the Blessed Virgin Mary, archetype of virginity consecrated to God, would not be eligible for admission to the order of virgins, but Mary Magdalene, model for women who, Deo gratias, set aside a promiscuous life, would be eligible.”

“Something, I suggest, is seriously wrong with such norms.”

In examining the guidelines’ exclusion of any married woman, including married virgins, Peters stated that “using a woman’s marital status as a circumlocution for whether she is a virgin obscures what is being consecrated.”

That is, her virginity.

Peters also pointed out that both the 1970 Rite that re-established the ancient order and ESI forbids women who have “violated chastity” in some notable way, confusing the virtue of chastity with the fact of virginity.

“Simply put, women can violate chastity in many ways, but in only one way do they lose their virginity,” Peters wrote.  

He observed, however, that ESI 93 clarifies that by “unchastity” it means that a woman has “never lived in public or open violation of chastity, that is, in a stable situation of cohabitation or in similar situations that would have been publicly known.”

In Peters’ opinion, this covers the majority of cases in which women have carried out unchaste acts “yet not acts destructive of their virginity” and may still be considered for admission to the Order of Consecrated Virgins.

‘Without virginity, there’s no vocation to the Order of Virgins’

But then there’s the problem that ESI has introduced: the novelty of non-virgins being allowed to join an order of virgins.

“Without virginity, there’s no vocation to the Order of Virgins anymore,” Therese Ivers told LifeSiteNews.

Ivers is an American canon lawyer recognized by the Vatican as an expert in consecrated life as well as a member of the OCV.

She believes that without virginity being a prerequisite for admission to her order, there is “no resemblance” and “no continuity” to the Order as it was in the past and has been since 1970.  

“Whatever the dicastery is conceiving of as the Order of Virgins now, it is not the entity existing prior to the Instruction,” she continued.

Ed Peters called the assertion of ESI, paragraph 88, which permits non-virgins to enter the order “simply stunning.”

“Under it, Mary Magdalene, extreme in her sins but outstanding in her repentance, seems eligible for consecration as a virgin,” Peters wrote. “More practically, many, many women, less obvious in sexual sin and likely less perfect in repentance, are now eligible for consecration precisely as virgins.”

The canon lawyer pointed out that the document also confuses the expressions “virginity,” “physical integrity” and “perfect continence”:  

“First, the straw man of ‘physical integrity’ (basically, an intact hymen) is cited as if that were proof of a woman’s virginity (which it obviously is not …),” Peters stated. “But then, having rightly warned the reader not to focus on ‘physical integrity’ as if that were virginity, ESI immediately substitutes “perfect continence” — another unfamiliar term but one describing a situation that, if verified, would satisfy as proof of virginity! — and rejects it as being necessary for admission to the order of virgins.”
In other words, the quasi-mythical physical “sign” of the intact hymen (which can be lost without conscious choice) was rejected as a prerequisite, but so was the very real moral sign of virginity: never having consented to genital intercourse.

Peters said he knew of no other church document that denied that virginity was required for one’s consecration as a virgin. Hitherto, this has always been a requirement for the Order of Consecration of Virgins.

‘Virginity is lost only when there is willed genital activity’

Ivers told LifeSiteNews that there is a lot of confusion about what virginity really is.

“For Catholics, virginity is not defined as the ‘physical integrity’ of the (hymen),” she said. “Virginity is lost only when there is willed genital activity.”

Whether this willed genital activity is done alone or with another, then “virginity is irreparably lost.”

Ivers explained that “spiritual virginity” is also often misunderstood. Spiritual virginity is not the mere intention to live chastely or remain a virgin until marriage but “what happens when one intends to give one’s virginity to the Lord for the sake of the Kingdom.” This determination to remain a virgin for Christ — not for any other reason — is also known as the “virtue of virginity” when it is combined with the absence of the experience of genital activity.

Consecrated virginity is the mystical marriage of the virgin to Christ, involving an indissoluble bond.

‘We knew and feared the Italians would have the only significant input’

A source within the OCV who spoke only under condition of anonymity told LifeSiteNews that the Congregation for the Doctrine of the Faith might not uphold the Instruction.  

“I’m not sure the CDF saw it,” the source said. “There’s an interesting little paragraph that says that in cases of grave necessity the Rite can be delegated. The CDF forbade delegation to non-bishops when the Rite was promulgated in 1970.”

This is because the bishop represents Christ in the consecration of the virgin as the Bride of Christ and always has.

“I know hundreds of consecrated virgins who weren’t consulted, but I also know the two who work in the Vatican who were presumably consulted and don’t believe virginity is possible,” the source said. “One wrote in Sequela Christi (a Vatican publication) that a one-night stand is acceptable (in the past of a candidate) as long as it’s not publicly known.”

“That’s why we knew and feared the Italians would have the only significant input.”

The source described the new guidelines as an attack on her order, on marriage, and on the Church itself. She was particularly anguished by a passage stating that a consecrated virgin can be dispensed from her obligations, which means that human marriage and sex remains on the table.  

“Consecrated virgins are living embodiments of the Church,” she said. “To be a consecrated virgin means to be a bride of Christ. This is the only vocation that claims to have an indissoluble nuptial bond with Christ. Now we are saying that Christ can have a divorce.”

2 of 73 readers’ comments:
1. “I know hundreds of consecrated virgins who weren’t consulted, but I also know the two who work in the Vatican who were presumably consulted and don’t believe virginity is possible,”
If virginity isn't possible, shut the whole order down. But that ISN'T the case.

What scares me, is that all of our Church "Leaders" seem to think continence, celibacy, abstinence and virginity aren't possible. Yet they all took vows of chastity, which would mean a version of that for their status in life. So, what are they doing?

2. Well, as a Consecrated Virgin (in Scotland) I suppose I had better comment.  
It somehow reminds me of what is happening in the LGBT world, "I was born a woman, but if I want to be a man I should be allowed to be one" - but in this context, even if someone is not a virgin, if they want to be one they should be allowed to be one!!! This is truly the time when what is true is false and what is false is true.
Why doesn't the Franciscan Third Order return to the name that St. Francis gave it: 'The Order of Penitents' then those who lost their virginity outside marriage could join it. And if the Church reignited the Order of Widows there would be a suitable spiritual home for all those faithful older women too.
Just a thought, as the new Catholic Church wants to be all inclusive, and one of their references in the document cites Justinian and Athenagoras both praising up their virgins male and female, why not open up the Order of Virgins to men as well as women, it makes more sense that inviting people who are not virgins to consecrate their virginity to God, when they haven't got it to give!
A couple of other things from the document. In many places it makes us sound as though we are the spouses of the Church, i.e. we are the spouses of the spouse of Christ. No, we are the spouses of Christ, as is the Church, we, and the Church, both sinful, but hopefully to become spotless in His Blood.
It also says that the Book of Revelation calls all the saints in heaven virgins. The Bible does not. The saints in heaven are mentioned in several places, there are the 'those who have been slain for the Word' beneath the altar (Rev. 6:9), 'a great multitude that no man could number' (Rev. 7:9), and also the '144,000' virgins who 'sing a new song' and 'follow the Lamb wherever He goes'. No, the Bible does not call all the saints in heaven virgins, and neither should the Church on earth, for neither did Christ himself.
When I was preparing for my Consecration I read a very informative book by a Bishop in the Holy Land, in which he states that Consecration of something or somebody cannot be reversed by the Church. That priests promise chastity, religious vow chastity, and the Church can free people from these, but a consecration cannot be reversed. We are bound to Christ by a marriage bond, and as Christ said: "what God has joined together, let man not put asunder."
Shock over ruling that 'brides of Christ' need not be virgins

https://www.theguardian.com/world/2018/jul/16/shock-over-ruling-that-brides-of-christ-need-not-be-virgins
July 16, 2018

Consecrated virgins say they are disappointed by Vatican’s new guidance

Christian women who have pledged lifelong virginity as “brides of Christ” have expressed shock at a Vatican document that suggests literal virginity is not a prerequisite for their consecration.
The Vatican’s new instruction on consecrated virginity, Ecclesiae Sponsae Imago, was published earlier this month after requests from bishops who reported an increasing number of women being called to the vocation.

There are an estimated 5,000 consecrated virgins in at least 42 countries, with the largest numbers in France, Italy and Argentina.

Consecrated virgins are unmarried women who offer their physical virginity as a gift to Christ, and devote time to penance, works of mercy and prayer. Unlike nuns, they do not live in enclosed communities or wear special clothing. Most have jobs, and they provide for their own needs.

The 39-page Vatican document offers detailed guidance on the vocation, including advising up to two years’ preparation before consecration.

It says consecrated virgins “are dedicated to the Lord Jesus in virginity … They experience the spiritual fertility of an intimate relationship with him”.

But the clause that has surprised some says actual virginity is not essential for a woman to become a consecrated virgin.

“The call to give witness to the church’s virginal, spousal and fruitful love for Christ is not reducible to the symbol of physical integrity,” it says.

“Thus to have kept her body in perfect continence or to have practiced the virtue of chastity in an exemplary way, while of great importance with regard to the discernment, are not essential prerequisites in the absence of which admittance to consecration is not possible.”

In a statement, the US Association of Consecrated Virgins, which says there are 235 consecrated virgins across America, said the document was “deeply disappointing in its denial of integral virginity as the essential and natural foundation of the vocation”.

“It is shocking to hear from Mother Church that physical virginity may no longer be considered an essential prerequisite for consecration to a life of virginity,” it added.

Women dress as brides for the consecration ceremony, in which they pledge perpetual virginity.

Theresa Jordan, who was consecrated along with two other women in Detroit last June, said: “It’s a promise that we make to be faithful to Christ all our life. [We] make him a promise of our virginity as a gift back to him.”
*

Vatican publishes norms on consecrated virgins
https://www.catholicnewsagency.com/news/vatican-publishes-norms-on-consecrated-virgins-71471
By Hannah Brockhaus, Vatican City, July 4, 2018
Almost 50 years after the Church published the new Rite of Consecrated Virginity, the Vatican has issued an instruction on the state of life, its discipline, and the responsibilities of diocesan bishops toward the vocation of consecrated virgins.
The instruction was created in response to requests from bishops for clarity on the role and mission of consecrated virgins, especially following an increase in the number of women discerning the vocation since the revision of the Rite of Consecration, published in 1970 with the approval of Pope Paul VI.
A consecrated virgin is a never-married woman who dedicates her perpetual virginity to God and is set aside as a sacred person who belongs to Christ in the Catholic Church.
The Congregation for Institutes of Consecrated Life and Societies of Apostolic Life, which issued the instruction July 4, estimates there are now more than 5,000 consecrated virgins on all five continents “in very diverse geographic areas and cultural contexts.”
In consideration of this, the document gives explicit instructions for the prerequisites, formation, regulation, and documentation of consecrated virgins, who belong to the ecclesial “Ordo virginum” or “Order of Virgins,” and are overseen by the diocesan bishop.
“Consecrated persons dedicate themselves to prayer, penance, works of mercy and the apostolate, each according to their own charisms, welcoming the Gospel as a fundamental rule for their life,” stated Archbishop José Rodríguez Carballo, secretary of the congregation for consecrated life.

“The charism of virginity is harmonized with the proper charism of each consecrated person, giving rise to a great variety of responses to the vocation, in a creative freedom that demands a sense of responsibility and the exercise of serious spiritual discernment.”
The instruction, called Ecclesiae Sponsae Imago, gives a comprehensive history of the vocational state, which is referred to in the New Testament and by early church fathers, and was common in the first centuries before women began forming and entering religious orders.
After the practice declined with the growth of monastic religious life, consecrated virginity revived as religious orders began to preserve the “Rite of Consecration to a Life of Virginity” and as it was translated from Latin into modern languages.
The Second Vatican Council also ensured consecrated virginity’s renewal in the modern world when it called for a revised the “Rite of Consecration.”
According to the Code of Canon Law, women who pursue this vocation must be consecrated to God through the diocesan bishop, according to the rite approved by the Church. Upon consecration, they are betrothed mystically to Christ and are dedicated to the service of the Church, while remaining in a public state of life.
Consecrated virgins live individually, unless they choose to live in community with other consecrated virgins, and receive direction from the bishop. Their consecration and life of perpetual virginity is permanent. Their call to a secular state of life means they have jobs and lives like that of the average person, providing for their own needs. The local diocese is not financially responsible for consecrated virgins.
The instruction states that consecrated virgins are connected to the particular Church [diocese] in which they received formation and consecration, serving the local Church community under the authority of the bishop.
The bishop’s responsibilities include overseeing the preparation and formation before consecration and ongoing formation following.
The consecrated virgin’s relationship to the diocese “is a special bond of love and mutual belonging,” wrote Carballo.
“The consecrated person recognizes herself as the daughter of a particular Church, shares its history of holiness, and with her own gifts contributes to its edification and participates in its mission.”
“In this perspective,” he continued, “in addition to the pastoral responsibility of the diocesan bishop, it is emphasized that belonging to the Ordo virginum, although usually lived in conditions of solitude, establishes profound relationships of communion.”
The congregation recommends that if a woman has discerned the possibility of a vocation to consecrated virginity, a period of one or two years of preparation should be conducted, as set by the bishop. Following this period, formal formation can begin, which should last two or three years.
The diocesan bishop, taking into consideration advice from any delegates and from the woman’s spiritual adviser, has the final say on whether a candidate fits the requisites to become a consecrated virgin.

The bishop is also responsible for cases in which a consecrated virgin requests a permanent or temporary transfer to another diocese, for whatever reason, or a dispensation from the obligations of consecration for very serious reasons.
He also oversees dismissal from the Ordo virginum under specific grave circumstances, including issuing a decree of dismissal if warranted, which must be confirmed by the Holy See to take effect.
Even if a delegate has been named for the pastoral care of the Ordo virginum, the instruction states that “the final decision concerning acts of major importance remains the competence of the diocesan Bishop.”
It also provides strict instructions on record-keeping, in order that the number of consecrated women can be tracked more completely in the future.
The document also outlines the competency of a secretariat for the Ordo virginum within the congregation, which collects data on the numbers of consecrated virgins in the various countries and the comments in the reports bishops provide during ad limina visits to the Vatican, typically every five years.
The secretariat, if needed, may ask for assistance from consecrated women, bishops’ conferences, and bishops’ representatives.
The Holy See will also oversee cases in which a consecrated woman later decides to enter an institute of consecrated life, or a society of apostolic life.

Presentation of the Instruction "Ecclesiae Sponsae Imago" on the “Ordo virginum”, 04.07.2018
https://press.vatican.va/content/salastampa/en/bollettino/pubblico/2018/07/04/180704e.html 

Presentation by His Eminence Cardinal João Braz de Aviz, prefect of the Congregation for the Institutes of Consecrated Life and the Societies of Apostolic Life
Presentation by His Eminence Cardinal João Braz de Aviz, prefect of the Congregation for the Institutes of Consecrated Life and the Societies of Apostolic Life
“Consecrated virgins are the image of the Church, bride of Christ”: thus the decree of the Sacred Congregation for Divine Worship which, by the mandate of Blessed Paul VI, promulgated the new Rite of Consecration for virgins, presented consecrated women in the Ordo virginum. It was 31 May 1970. As occurred in the apostolic communities and in the patristic age, after centuries the possibility of receiving this consecration was granted also to women who remain in their own ordinary life context, and was therefore no longer reserved to nuns.

The instruction Ecclesiae Sponsae Imago, which the Congregation for the Institutes of Consecrated Life and the Societies of Apostolic Life present today, returns to that definition. After the liturgical rite and the norms contained therein, the Instruction is the first document of the Apostolic See that examines the features and the discipline of this form of life.

In two years’ time, in 2020, the restored Rite will celebrate its fiftieth anniversary: over the past half century, with the rediscovery of the particular Church, this peculiar female vocation has been known and loved all over the world. Consecrated virgins are present in all the continents, in very numerous dioceses, and offer their own witness of life in every area of society and of the Church. In 2016, during the Year of Consecrated Life, an approximate statistic estimated by default the presence of over five thousand consecrated virgins in the world, in continuous growth.

The Instruction on the Ordo virginum intends to respond to the requests that numerous bishops and virgins consecrated in recent years have presented to the Congregation for Consecrated Life about the vocation and witness of the Ordo virginum and its presence in the universal Church and, in particular, on vocational formation and discernment.

Ecclesiae Sponsae Imago is intended to help discover the beauty of this vocation, and to help show the beauty of the Lord Who transfigures the life of so many women who experience it every day.

Today I express my hope of organizing and seeing the consecrated virgins of the whole world gather in Rome for a new international meeting in 2020, to celebrate with Peter the fiftieth anniversary of the Rite.

Presentation by H.E. Msgr. Rodríguez José Carballo, O.F.M., secretary of the Congregation for the Institutes of Consecrated Life and the Societies of Apostolic Life
On the eve of the celebration of the fiftieth anniversary of the restoration of the ancient Ordo virginum, at the behest of Blessed Paul VI in 1970, and considering the great development of this form of consecrated life throughout the world, the Congregation for the Institutes of Consecrated Life and the Societies of Apostolic Life wishes to offer to all bishops, consecrated virgins, women in formation and to those who are interested in this particular vocation, a document of guidance and promotion.

The Instruction Ecclesia Sponsae Imago on the Ordo virginum is the result of wide consultation, a synodal work that has involved the participation of bishops, consecrated virgins and experts from all over the world, who have all offered their contribution to highlighting the specificities and the riches of this form of consecrated life.

The context in which the document arises, the reasons for its publication and its objectives are outlined in the Introduction, after a broad historical premise, aimed at highlighting the peculiarities of the Ordo virginum and its original ecclesial configuration.

Some passages of the New Testament show that already in the apostolic communities women were present who, welcoming the charism of viginity, embraced it as a stable condition of life so as occupy themselves with an undivided heart to matters of the Lord. Together with other forms of ascetic life, the choice of virginity flourishes spontaneously in all the regions where Christianity spread, assuming the characteristics of a state of life publicly recognised in the Church as the Ordo virginum, with an expression analogous to that used to indicate other Ordines (Ordo episcoporum, ordo presbyterorum, Ordo diaconorum, Ordo viduarum).

Referring to Pauline teaching, the Fathers also referred to Christian virgins the title of sponsa Christi, which is proper to the Church: indeed in them they saw reflected the image of the Church, virgin because she preserves the integrity of faith, bride because she is inextricably united with Christ her Spouse, mother because the Risen Crucified generates new life in her according to the Spirit. During the period of persecution, numerous Christian virgins faced martyrdom; later their virginal choice continued to be surrounded by particular esteem and consideration. Since the fourth century, entry into this state of life took place through the solemn rite of consecratio virginum, presided over by the diocesan Bishop. The consecrated virgins remained in their family and social environment, and participated actively in the life of the Christian community gathered around the bishop, manifesting the eschatological character of the Church, the Bride purified and made holy by the love of the Spouse, watchfully awaiting his glorious return and anticipating the encounter with Him.
During the Middle Ages, with the establishment of monasticism and for complex historical and cultural reasons, the consecrated virgins gradually gathered in monasteries, and in canonical legislation the state of consecrated life of women came to be identified with the cloistered contemplative life. The rite of the consecratio virginum, used only in some monasteries, was enriched in its celebratory form, but its belonging to the monastic community made it less rooted in the Christian community, as had been characteristic of the primitive and patristic age, with its direct reference to episcopal authority. Except for very few exceptions, this situation persisted until Vatican Council II.

The impetus to ecclesial renewal that preceded the Council inspired new interest also with regard to the rite of consecratio virginum and laid the foundations for its revision, then ordered by Sacrosanctum Concilium, no. 80. On the special mandate of Blessed Paul VI, on 31 May 1970, the Sacred Congregation for Divine Worship promulgated the new Ordo Consecrationis Virginum, in which it was possible to consecrate women who remain in their ordinary life context, according to the modalities of the ancient Ordo virginum. The liturgical text itself and the norms contained in it delineate in the essential elements the physiognomy and the discipline of this form of consecrated life, whose institutional character - precisely and distinct from that of the institutes of consecrated life - was subsequently confirmed for the Latin Church from the Code of Canon Law in can. 604.

Resumed after many centuries and in a radically changed historical, social and ecclesial context, this consecration was revealed to have a surprising force of attraction. Today, fifty years have not yet passed since the promulgation of the Ordo Consecrationis Virginum, and there are virgins consecrated in the five continents, in many dioceses, in very different ecclesial and social contexts. During the Year of Consecrated Life, it was estimated, very approximately, that there are over five thousand consecrated virgins in the world. Numerous diocesan bishops have promoted the reappearance of this form of consecrated life, directly entrusted to their pastoral care.

With the Instruction Ecclesiae Sponsae Imago, the Congregation for Consecrated Life, which in accordance with its own competences has always paid constant attention to the Ordo virginum, intends to respond to the requests received from many parts, for indications to guide the action of diocesan bishops in its pastoral care. The elaboration of the document has treasured the experience of these decades, from which it clearly appears that the identity of the Ordo virginum must be preserved respecting and enhancing the diversity of the ecclesial, cultural and social contexts in which the charism expresses itself, and taking into account local situations.

The Instruction is divided into three parts: the vocation and witness of the Ordo virginum; the configuration of the Ordo virginum in the particular Churches and in the universal Church; vocational discernment and formation for the Ordo virginum.

Starting from the biblical and Christological foundation of consecrated virginity, and having the consecration ritual as its constant reference, the first part presents the charism, the spiritual features and the form of life assumed by the women who constitute the Ordo virginum. The indissoluble connection between baptismal consecration, which integrates into the generative and fraternal fabric of ecclesial relationships, and virginal consecration, for which the woman is constituted an eschatological sign of the Church as Bride and in the virginal condition, opens up to the gift of spiritual motherhood. The Instruction emphasizes the absolute gratuitousness and the Marian profile of this vocation, recalling that the Virgin Mother of God is Virgo virginum, mother, sister and teacher of the consecrated virgins. Called in the sequela Christi to embrace her chaste, poor and obedient lifestyle, consecrated persons dedicate themselves to prayer, penance, works of mercy and the apostolate, each according to their own charisms, welcoming the Gospel as a fundamental rule for the their life. The peculiar element of the Ordo virginum, which distinguishes it from the Institutes of consecrated life, is that the charism of virginity is harmonized with the proper charism of each consecrated person, giving rise to a great variety of responses to the vocation, in a creative freedom that demands a sense of responsibility and the exercise of serious spiritual discernment. Although we can draw on the richness of the different spiritualities present in the Church, the virginal charism is shaped above all by prayerful meditation on the Word of God, by the celebration of the Sacraments and the Liturgy of the Hours: they find unity and orientation not only in the other practices of prayer and asceticism, but also their concrete “being close” to the women and men of their time. Indeed, consecration reserves them to God without removing them from the environment in which they live. They can live alone, in the family, together with other consecrated persons or in other situations favourable to the expression of their vocation and to the implementation of their concrete project of life. They provide for their livelihoods with the fruits of their work, which they freely choose and in which they place themselves at the service of the integral progress of society. Keeping a contemplative gaze on reality, they share in the joys and hopes, the sadness and the anguish of the people of their time, especially the poorest, and contribute to the renewal of culture according to the spirit of the Gospel.

In the second part, dedicated to the ecclesial configuration of the Ordo virginum, the Instruction focuses on the concrete implications of diocesan rootedness. This is a special bond of love and mutual belonging: the consecrated person recognizes herself as the daughter of a particular Church, shares her history of holiness, and with her own gifts contributes to her edification and participates in her mission. 
                                                                                                                                                                                   In this perspective, in addition to the pastoral responsibility of the diocesan bishop, it is emphasized that belonging to the Ordo virginum, although usually lived in conditions of solitude, establishes profound relationships of communion. And since diocesan rootedness does not consist of a particularistic closure within the boundaries of the diocese, consecrated persons open themselves to the horizons of the universal mission of the Church and experience forms of communion also in the supradiocesan sphere, both at the level of the groupings of particular Churches, with the support of the respective Episcopal Conferences, and at the level of the universal Church, referring to the Holy See and in particular to our dicastery.

In light of the diocesan rootedness, the second part of the Instruction considers then the temporary stay and the transfers in other dioceses; the possible establishment of foundations for the economic support of the Ordo virginum or associations and the experiences of common life; the possible involvement in other ecclesial aggregations; and the different hypotheses of separation from the Ordo virginum.

The third part of the Instruction identifies the fundamental principles and criteria for vocational discernment, pre-consecration formation and ongoing formation. As previously illustrated, the Ordo virginum is presented in from a pedagogical perspective, highlighting the primacy of the action of the Holy Spirit, the responsibility of the women called to this vocation, and the ecclesial sense of the processes of discernment and formation. In particular, it outlines the role of the diocesan bishop, who is responsible for discerning the vocation of aspirants and candidates; ensure that each can receive an accurate initial formation; complete discernment regarding admission to consecration; preside over the celebration and subsequently accompanies and supports the journey of the ongoing formation of the consecrated. To carry out these important and demanding tasks, the bishop will have to make good use of the resources present in the diocese, primarily the experience and competence of consecrated virgins, and activate the appropriate collaborations to effectively set up vocational discernment and formation, so as to avoid the generalization, disorganization, haste, and risk of excessive uniformity that would not be respectful towards the singularity of each vocation, and the opposite risk of individualism that would undermine not only the acquisition of the sense of belonging to the Ordo virginum, but more profoundly the understanding of the ecclesial value of this consecration.

I will conclude with two brief considerations. To re-propose this form of life in the Church seems to be anachronistic, but it is an act of faith in the action of the Holy Spirit, which is leading many women to welcome and interpret this vocation in the light of the path taken by the Church over the centuries and in accordance with the needs of the current historical context: it is a true path of sanctification, fascinating and demanding.

Finally, the reappearance of the Ordo virginum, a specifically female vocation, is a significant fact, not only for understanding and valuing the presence of women in the people of God, but also and more radically in terms of deepening the Church’s awareness of herself as the Bride of Christ, the people of God who journey towards eschatological fulfilment in history.

With trust and hope we therefore entrust to the Virgin Mary, Mother of God and Mother of the Church, all the Ordo virginum and the women who will belong to it in the future, along with the reception of this Instruction.

Church reproposes Order of Virgins 50 years after its restoration

https://www.vaticannews.va/en/vatican-city/news/2018-07/order-virgins-ecclesiae-sponsae-imago.html
By Sr. Bernadette Mary Reis, FSP
The Congregation for Institutes of Consecrated Life and Societies of Apostolic Life releases the Instruction Ecclesiae Sponsae imago in view of the 50th anniversary of the revival of the ancient Order of Virgins.

In 2020 it will be 50 years since Pope Paul VI revived the ancient Order of Virgins. Consecrated virgins now number approximately 5,000 and live in every part of the world. The Prefect for the Dicastery for Consecrated Life, Cardinal João Braz de Aviz, says that the new Instruction Ecclesiae Sponsae imago is the first Document to address the make-up and discipline of this form of consecration. It is also a response to the interest shown in this revived vocation. It focuses specifically on its place in the Church’s life, and the necessary discernment and formation required, he says.

History
Presenting the document, Archbishop José Rodríguez Carballo, Secretary of the Dicastery, summarized the history of the Order of Virgins. The Order developed from the Gospel witness of women who gave up everything in order to follow the Lord. It so rooted itself in the fabric of the Church that it was eventually given the name Order, analogous with those of bishops, priests, deacons and widows. Eventually it was absorbed into monasticism in the middle ages.

Pope Paul VI restored the Order of Virgins in 1970, giving back to the Church a form of life which offers her a reflection of her own nature as Spouse of Christ. Archbishop Carballo said that Bishops, consecrated virgins and experts collaborated on Ecclesiae Sponsae imago. Each “offered their own contribution in order to highlight the peculiarity and richness of this form of consecrated life”, he said.

What is the Order of Virgins?
The first part of the document explores the vocation and witness of the Order of Virgins. It explains that the vocation is primarily Marian; one that embraces a chaste, poor, and obedient life as well as prayer, penance, and the works of mercy. A distinguishing factor is that “the charism to virginity is harmonized with the charism proper to each consecrated woman…with creative freedom”, Archbishop Carballo said.

How is the Order of Virgins organized?
Ecclesiae Sponsae imago explains in the second part that consecrated virgins, living singly or in their families or other groups, are organized at the diocesan level under the Bishop. Archbishop Carballo said that, as a “daughter of a particular Church, each consecrated woman shares its history…, contributes to its edification and participates in its mission with her own gifts”. Thus, the call to live a solitary life leads the consecrated woman to a life of profound communion.

How does a woman become a consecrated virgin?
Archbishop Carballo said the third part explains the discernment and formation aspects of the Order of Virgins. Here the participation of the Bishop is underlined in all of the stages, before and after a woman is consecrated.

50th anniversary of the Order of Virgins
With the 50th anniversary of the restoration of the Order of Virgins in 2020, Archbishop Carballo said that he hopes that reproposing this ancient form of consecration might demonstrate its value as “a truly attractive and demanding way of holiness”. In addition, Cardinal de Aviz hopes that the anniversary will bring consecrated virgins from all over the world to Rome for an international meeting “to celebrate the anniversary of the Rite with Peter”.

The little-known vocation of consecrated virginity
https://www.catholicnewsagency.com/news/the-little-known-vocation-of-consecrated-virginity-32849
By Maggie Maslak, November 10, 2017
When speaking about vocational life, the first people who come to mind are often married couples, priests or nuns. Lesser known is the vocation of consecrated virginity, although it is the oldest recognized formed of consecrated life in the Catholic Church.
“Almost no one knows that it exists, let alone what is involved,” said Dr. Janet Smith, a consecrated virgin in the Archdiocese of Detroit and professor at Sacred Heart Seminary.

“But I am always touched by how many Catholics deeply respect the vocation when they hear about it,” Smith told CNA.

Andrea Polito, who recently dedicated herself as a consecrated virgin in the Archdiocese of Denver and works as a pediatric oncology nurse, would agree that there is often a sense of mystery surrounding the vocation.

“Most people even within the Church have no idea what this vocation is. And in their defense, consecration in the lay state at all is not widely known,” Polito told CNA.
What is a consecrated virgin?
A consecrated virgin is a never-married woman who dedicates her perpetual virginity to God and is set aside as a sacred person who belongs to Christ in the Catholic Church.

According to the Code of Canon Law, women who are seeking out this particular vocation must be consecrated to God through the diocesan bishop, according to the rite approved by the Church. Upon consecration, they are betrothed mystically to Christ and are dedicated to the service of the Church, while remaining in a public state of life. Consecrated virgins live individually and receive direction from the diocesan bishop. Their consecration and life of perpetual virginity is permanent.

Their call to a secular state of life means that consecrated virgins have jobs and lives much like that of the average person. They provide for their own needs and the local diocese is not financially responsible for them. 

“My life looks pretty ordinary. I have a full-time job and volunteer with a few things,” Polito said.
“I do the same things everyone else does in Colorado – enjoy the beautiful mountains and really good beer, spend time with friends and family and try really hard to be holy,” she continued.

As a professor, Dr. Smith said she spends most of her days “preparing for the classes I teach and doing the work involved for all the invitations I accept.” She also tries to speak at local engagements and is involved with a bible study group.

Unlike most religious orders, consecrated virgins do not have habits or use the title “Sister.” They remain in their own diocese to serve the local Church community under the authority of the bishop.

A consecrated virgin also has a particular focus on prayer, which is usually lived out through Mass, Liturgy of the Hours, spiritual reading and personal prayer.

“My day begins and ends with prayer, specifically for the Church of Denver – her bishops, priests and people – that is the mission of a consecrated virgin,” Polito said.

Smith also said that she prays the Divine Office and engages “in meditative prayer and spiritual reading.”
One of the primary goals of consecrated virgins is to point towards a bigger reality: Christ is the ultimate fulfillment. As such, consecrated virgins live out their daily lives as witnesses of this radical love of Christ – not as single persons, but as spouses of Christ.
Illustrating this point, the consecration ceremony has some similarities to a wedding, with the woman who is entering the vocation wearing a wedding dress and receiving a ring.

“Being consecrated and being single are in opposition by their definition,” Polito said.

“I am a bride of Christ, I am wed to Him. I am not consecrated so I can live the free, single life and do whatever I want. I am consecrated so I am completely available to the desires and work of my spouse.”
History of consecrated virginity
References of consecrated virginity can be found in sections of the New Testament, such as Matthew 19:12 and 1 Corinthians 7:25-40. Early church fathers, such as St. Ignatius of Antioch, have also mentioned consecrated virgins as a distinct group within the Catholic Church, dating back to 110 A.D.

Before women were able to enter a religious order, many dedicated themselves as consecrated virgins. St. Agnes, St. Agatha, St. Cecilia and St. Lucy are among the early saints recognized by the Catholic Church as consecrated virgins.

During the sixth century, the practice of consecrated virginity fell by the wayside as the popularity of monastic religious life grew, and became extremely rare the Middle Ages. However, consecrated virginity made a comeback as religious orders began to preserve the “Rite of Consecration to a Life of Virginity.” Vatican II also ensured consecrated virginity’s restoration in the modern world when it revised the “Rite of Consecration.”

Currently in the universal Catholic Church, there are around 3,000 consecrated virgins, 235 of whom live in the United States, according to the Association of Consecrated Virgins. 
Discernment of consecrated virginity
For Polito, discerning the vocation to consecrated virginity was unique because she wanted to consecrate herself to the Lord, but was not attracted to the religious life. She felt torn.

“I brought these struggles to a priest who introduced me to consecrated life in the lay state and was very convicted of its importance,” Polito said.

She then spent years in prayer about consecrated life, and started to discern consecrated virginity more specifically. The two things that drew her to this vocation were the bridal and ordinary aspects of its calling.

“In being his bride, I am gifted a deeper sense of self, of love, of femininity – it is as if I never knew who I was until I entered my vocation and I now know myself only in Christ. It’s incredible,” Polito said.

“And then the ordinary – my life looks pretty similar to the average Joe, and there is something intriguing about that. I think I have been able to have many conversations about Christ and the Church because of that. It’s a beautifully ordinary and profound mission,” she continued.

Dr. Smith, who teaches at a seminary, said her road of discernment started by being inspired through the witness of the seminarians.

“It caused me to consider whether I had made the commitment to which God was calling me,” Smith said.

After this prompting, she attended several retreats, in which the path toward the vocation grew clearer.

“Becoming consecrated formalizes the relationship with amazing graces that enable one to live more confidently the vocation, to have greater clarity and confidence. I had no idea how transforming it would be,” she continued.

For women who are discerning consecrated virginity, Smith suggested that women should “read a lot about it” and “talk to those who are living it; go on a retreat and see if God is calling you to it.”

Polito’s biggest piece of advice was “to be not afraid.”

“The Lord plants desire in our hearts and will grow that desire into something beautiful, fruitful and fulfilling,” she said, adding that “Christ will lead you to where he wants you.”

“I would be lying if I said this vocation was easy, but Christ is real, His grace is real and His mission is needed.”
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http://ephesians-511.net/docs/QUO_VADIS_PAPA_FRANCISCO_61-CURIAL_CARDINAL_QUESTIONS_POPE_LEO_XIII_DECLARATION_ON_NULLITY_OF_ANGLICAN_ORDERS.doc
QUO VADIS PAPA FRANCISCO 62-CALLS HOMOEOPATHY A SCIENCE 
http://ephesians-511.net/docs/QUO_VADIS_PAPA_FRANCISCO_62-CALLS_HOMOEOPATHY_A_SCIENCE.doc
QUO VADIS PAPA FRANCISCO 63-DISTORTS SCRIPTURE TEACHES FALSE CATHOLIC ESCHATOLOGY 
http://ephesians-511.net/docs/QUO_VADIS_PAPA_FRANCISCO_63-DISTORTS_SCRIPTURE_TEACHES_FALSE_CATHOLIC_ESCHATOLOGY.doc
QUO VADIS PAPA FRANCISCO 64-CLIMATE OF FEAR IN THE ROMAN CURIA 
http://ephesians-511.net/docs/QUO_VADIS_PAPA_FRANCISCO_64-CLIMATE_OF_FEAR_IN_THE_ROMAN_CURIA.doc
QUO VADIS PAPA FRANCISCO 65-EXHORTS CATHOLIC YOUTH TO MAKE A MESS
http://ephesians-511.net/docs/QUO_VADIS_PAPA_FRANCISCO_65-EXHORTS_CATHOLIC_YOUTH_TO_MAKE_A_MESS.doc
QUO VADIS PAPA FRANCISCO 66-THE RIGGING OF THE SYNOD ON THE FAMILY CTD  

http://ephesians-511.net/docs/QUO_VADIS_PAPA_FRANCISCO_66-THE_RIGGING_OF_THE_SYNOD_ON_THE_FAMILY_CTD.doc 
QUO VADIS PAPA FRANCISCO 67-IN SWEDEN TO HONOUR HERETIC LUTHER AND THE REFORMATION  
http://ephesians-511.net/docs/QUO_VADIS_PAPA_FRANCISCO_67-IN_SWEDEN_TO_HONOUR_HERETIC_LUTHER_AND_THE_REFORMATION.doc
QUO VADIS PAPA FRANCISCO 68-CELEBRATES HERETIC LUTHER WITH STATUE AND POSTAL STAMP 

http://ephesians-511.net/docs/QUO_VADIS_PAPA_FRANCISCO_68-CELEBRATES_HERETIC_LUTHER_WITH_STATUE_AND_POSTAL_STAMP.doc
QUO VADIS PAPA FRANCISCO 69-ECUMENIA IS THE NEW EVANGELIZATION 

http://ephesians-511.net/docs/QUO_VADIS_PAPA_FRANCISCO_69-ECUMENIA_IS_THE_NEW_EVANGELIZATION.doc 

QUO VADIS PAPA FRANCISCO 70-ROMAN SQUARE NAMED AFTER ARCHHERESIARCH LUTHER 
http://ephesians-511.net/docs/QUO_VADIS_PAPA_FRANCISCO_70-ROMAN_SQUARE_NAMED_AFTER_ARCHHERESIARCH_LUTHER.doc
QUO VADIS PAPA FRANCISCO 71-SPREADING THE GOSPEL IS THE SAME AS MUSLIMS WAGING JIHAD http://ephesians-511.net/docs/QUO_VADIS_PAPA_FRANCISCO_71-SPREADING_THE_GOSPEL_IS_THE_SAME_AS_MUSLIMS_WAGING_JIHAD.doc
QUO VADIS PAPA FRANCISCO 72-NOW IT’S POPE FRANCIS NOT AGAINST THE OCCULT-NEW AGE ENNEAGRAM 
http://ephesians-511.net/docs/QUO_VADIS_PAPA_FRANCISCO_72-NOW_ITS_POPE_FRANCIS_NOT_AGAINST_THE_OCCULT-NEW_AGE_ENNEAGRAM.doc
QUO VADIS PAPA FRANCISCO 73-THE POPE AND HIS NEW AGE HEALERS THERAPIES AND PERSONALITY TYPING DEVICES 

http://ephesians-511.net/docs/QUO_VADIS_PAPA_FRANCISCO_73-THE_POPE_AND_HIS_NEW_AGE_HEALERS_THERAPIES_AND_PERSONALITY_TYPING_DEVICES.doc
QUO VADIS PAPA FRANCISCO 74-STOKES CONTROVERSY ON WORDING OF THE LORDS PRAYER

http://ephesians-511.net/docs/QUO_VADIS_PAPA_FRANCISCO_74-STOKES_CONTROVERSY_ON_WORDING_OF_THE_LORDS_PRAYER.doc 

QUO VADIS PAPA FRANCISCO 75-HOMOSEXUAL FREEMASON POPE PAUL VI TO BE CANONIZED 
http://ephesians-511.net/docs/QUO_VADIS_PAPA_FRANCISCO_75-HOMOSEXUAL_FREEMASON_POPE_PAUL_VI_TO_BE_CANONIZED.doc
QUO VADIS PAPA FRANCISCO 76-JESUS CHRIST MADE HIMSELF THE DEVIL 
http://ephesians-511.net/docs/QUO_VADIS_PAPA_FRANCISCO_76-JESUS_CHRIST_MADE_HIMSELF_THE_DEVIL.doc
QUO VADIS PAPA FRANCISCO 77-CHEAPENS SACRAMENT OF MATRIMONY 

http://ephesians-511.net/docs/QUO_VADIS_PAPA_FRANCISCO_77-CHEAPENS_SACRAMENT_OF_MATRIMONY.doc
QUO VADIS PAPA FRANCISCO 78-CONDONING CONTRACEPTION IN DEFIANCE OF HUMANAE VITAE 
http://ephesians-511.net/docs/QUO_VADIS_PAPA_FRANCISCO_78-CONDONING_CONTRACEPTION_IN_DEFIANCE_OF_HUMANAE_VITAE.doc
QUO VADIS PAPA FRANCISCO 79-AWARDS LEADING ABORTIONIST WITH PONTIFICAL HONOUR 
http://ephesians-511.net/docs/QUO_VADIS_PAPA_FRANCISCO_79-AWARDS_LEADING_ABORTIONIST_WITH_PONTIFICAL_HONOUR.doc
QUO VADIS PAPA FRANCISCO 80-CONFERRED 10TH DAN BLACK BELT ENDORSES TAEKWONDO 

http://ephesians-511.net/docs/QUO_VADIS_PAPA_FRANCISCO_80-CONFERRED_10TH_DAN_BLACK_BELT_ENDORSES_TAEKWONDO.doc
QUO VADIS PAPA FRANCISCO 81-HONOURING MATA AMRITANANDAMAYI 
http://ephesians-511.net/docs/QUO_VADIS_PAPA_FRANCISCO_81-HONOURING_MATA_AMRITANANDAMAYI.doc
POPE FRANCIS-RELATED FILES
2016-THE YEAR POPE FRANCIS FINALLY SHOWED HIS HAND

http://ephesians-511.net/docs/2016-THE_YEAR_POPE_FRANCIS_FINALLY_SHOWED_HIS_HAND.doc
A-Z LIST OF CONCERNS WITH POPE FRANCIS


http://ephesians-511.net/docs/A-Z_LIST_OF_CONCERNS_WITH_POPE_FRANCIS.doc
A CLOSED LETTER TO POPE FRANCIS NOW OPEN-FR CONRAD SALDANHA 
http://ephesians-511.net/docs/A_CLOSED_LETTER_TO_POPE_FRANCIS_NOW_OPEN-FR_CONRAD_SALDANHA.doc
AN INDICTMENT OF POPE FRANCIS-ANTONIO SOCCI 
http://ephesians-511.net/docs/AN_INDICTMENT_OF_POPE_FRANCIS-ANTONIO_SOCCI.doc
AN OPEN LETTER ON THE CRISIS IN THE CHURCH-ARCHBISHOP PAWEL

http://ephesians-511.net/docs/AN_OPEN_LETTER_ON_THE_CRISIS_IN_THE_CHURCH-ARCHBISHOP_PAWEL.doc 

AN OPEN LETTER TO POPE FRANCIS-FR GEORGE DAVID BYERS 

http://ephesians-511.net/docs/AN_OPEN_LETTER_TO_POPE_FRANCIS-FR_GEORGE_DAVID_BYERS.doc
AN OPEN LETTER TO POPE FRANCIS-FR RICHARD CIPOLLA 

http://ephesians-511.net/docs/AN_OPEN_LETTER_TO_POPE_FRANCIS-FR_RICHARD_CIPOLLA.doc
AN OPEN LETTER TO POPE FRANCIS-RANDY ENGEL 
http://ephesians-511.net/docs/AN_OPEN_LETTER_TO_POPE_FRANCIS-RANDY_ENGEL.doc
BUILDUP OF RESISTANCE TO POPE FRANCIS

http://ephesians-511.net/docs/BUILDUP_OF_RESISTANCE_TO_POPE_FRANCIS.doc
CARDINAL OSWALD GRACIAS INTERPRETS POPE FRANCIS PERSONAL REMARK ON HOMOSEXUALS AS CHURCH TEACHING 

http://ephesians-511.net/docs/CARDINAL_OSWALD_GRACIAS_INTERPRETS_POPE_FRANCIS_PERSONAL_REMARK_ON_HOMOSEXUALS_AS_CHURCH_TEACHING.doc
CATHOLIC ANSWERS DIRECTOR APOLOGIST TIM STAPLES ADVOCATES HOLY COMMUNION FOR THOSE LIVING IN ADULTERY 
http://ephesians-511.net/docs/CATHOLIC_ANSWERS_DIRECTOR_APOLOGIST_TIM_STAPLES_ADVOCATES_HOLY_COMMUNION_FOR​_THOSE_LIVING_IN_ADULTERY.com
CATHOLIC OPPOSITION TO POPE FRANCIS GROWING 

http://ephesians-511.net/docs/CATHOLIC_OPPOSITION_TO_POPE_FRANCIS_GROWING.doc
COULD POPE FRANCIS BE A HERETIC? 

http://ephesians-511.net/docs/COULD_POPE_FRANCIS_BE_A_HERETIC.doc
DO NOT BE MORE CATHOLIC THAN I-POPE FRANCIS TO FAITHFUL CATHOLICS 
http://ephesians-511.net/docs/DO_NOT_BE_MORE_CATHOLIC_THAN_I-POPE_FRANCIS_TO_FAITHFUL_CATHOLICS.doc
EUCHARIST DESECRATED AT POPE FRANCIS MASS IN PHILIPPINES 

http://ephesians-511.net/docs/EUCHARIST_DESECRATED_AT_POPE_FRANCIS_MASS_IN_PHILIPPINES.doc
FOUR YEARS LATER-REFLECTIONS ON AN UNPRECEDENTED PONTIFICATE 

http://ephesians-511.net/docs/FOUR_YEARS_LATER-REFLECTIONS_ON_AN_UNPRECEDENTED_PONTIFICATE.doc
FRANCIS-THE DICTATOR POPE-MARCANTONIO COLONNA 
http://ephesians-511.net/docs/FRANCIS-THE_DICTATOR_POPE-MARCANTONIO_COLONNA.doc
HOMOSEXUALITY INSIDE THE VATICAN 

http://ephesians-511.net/docs/HOMOSEXUALITY_INSIDE_THE_VATICAN.doc
IF FRANCIS IS AN ANTIPOPE WE CANT KNOW IT YET 
http://ephesians-511.net/docs/IF_FRANCIS_IS_AN_ANTIPOPE_WE_CANT_KNOW_IT_YET.doc
INDIAN PRIEST IN ITALY CRITICIZES POPE FRANCIS CONGREGATION STORMS OUT 

http://ephesians-511.net/docs/INDIAN_PRIEST_IN_ITALY_CRITICIZES_POPE_FRANCIS_CONGREGATION_STORMS_OUT.doc
IS POPE FRANCIS A HERETIC? 

http://ephesians-511.net/docs/IS_POPE_FRANCIS_A_HERETIC.doc
IS POPE FRANCIS A PROTESTANT?

http://ephesians-511.net/docs/IS_POPE_FRANCIS_A_PROTESTANT.doc
IS POPE FRANCIS PLANNING TO OVERTURN SUMMORUM PONTIFICUM AND END THE LATIN MASS 
http://ephesians-511.net/docs/IS_POPE_FRANCIS_PLANNING_TO_OVERTURN_SUMMORUM_PONTIFICUM_AND_END_THE_LATIN_MASS.doc
IS POPE FRANCIS THE FALSE PROPHET OF THE BIBLE? 
http://ephesians-511.net/docs/IS_POPE_FRANCIS_THE_FALSE_PROPHET_OF_THE_BIBLE.doc
IS POPE FRANCIS THE FALSE PROPHET OF THE BOOK OF REVELATION-DR KELLY BOWRING 
http://ephesians-511.net/docs/IS_POPE_FRANCIS_THE_FALSE_PROPHET_OF_THE_BOOK_OF_REVELATION-DR_KELLY_BOWRING.doc
IS POPE FRANCIS UNDERGOING TREATMENT WITH NEW AGE ALTERNATIVE THERAPIES? 
http://ephesians-511.net/docs/IS_POPE_FRANCIS_UNDERGOING_TREATMENT_WITH_NEW_AGE_ALTERNATIVE_THERAPIES.doc
JESUIT FR ARTURO SOSA MARXIST-BUDDHIST BLACK POPE REINTERPRETING JESUS AND SATAN 

http://ephesians-511.net/docs/JESUIT_FR_ARTURO_SOSA_MARXIST-BUDDHIST_BLACK_POPE_REINTERPRETING_JESUS_AND_SATAN.doc
MAGNUM FALSUM PRINCIPIUM 

http://ephesians-511.net/docs/MAGNUM_FALSUM_PRINCIPIUM.doc
POPE EMERITUS BENEDICT XVI BREAKS HIS SILENCE FOR A FOURTH TIME 
http://ephesians-511.net/docs/POPE_EMERITUS_BENEDICT_XVI_BREAKS_HIS_SILENCE_FOR_A_FOURTH_TIME.doc
POPE EMERITUS BENEDICT XVI BREAKS HIS SILENCE FOR A FIFTH TIME-CHURCH ON THE VERGE OF CAPSIZING 
http://ephesians-511.net/docs/POPE_EMERITUS_BENEDICT_XVI_BREAKS_HIS_SILENCE_FOR_A_FIFTH_TIME-CHURCH_ON_THE_VERGE_OF_CAPSIZING.doc
POPE FRANCIS-APPOINTED PRO-GAY JESUIT FR JAMES MARTIN 

http://ephesians-511.net/docs/POPE_FRANCIS-APPOINTED_PRO-GAY_JESUIT_FR_JAMES_MARTIN.doc
POPE FRANCIS-MODERNIST WRECKING BALL WORST TEACHER OF FAITH IN HISTORY OF CHURCH 

http://ephesians-511.net/docs/POPE_FRANCIS-MODERNIST_WRECKING_BALL_WORST_TEACHER_OF_FAITH_IN_HISTORY_OF_CHURCH.doc
POPE FRANCIS-PERONIST MARXIST-COMMUNIST LIBERATION THEOLOGIAN 
http://ephesians-511.net/docs/POPE_FRANCIS-PERONIST_MARXIST-COMMUNIST_LIBERATION_THEOLOGIAN.doc
POPE FRANCIS AMBIGUOUS WORDS AND ACTS HAVE CAUSED APOSTASY 

http://ephesians-511.net/docs/POPE_FRANCIS_AMBIGUOUS_WORDS_AND_ACTS_HAVE_CAUSED_APOSTASY.doc
POPE FRANCIS CONFIDANTE JESUIT FR ANTONIO SPADARO ATTACKS CATHOLIC MINISTRY 

http://ephesians-511.net/docs/POPE_FRANCIS_CONFIDANTE_JESUIT_FR_ANTONIO_SPADARO_ATTACKS_CATHOLIC_MINISTRY.doc
POPE FRANCIS IRREVERSIBLE LITURGY WAR WITH CARDINAL SARAH 
http://ephesians-511.net/docs/POPE_FRANCIS_IRREVERSIBLE_LITURGY_WAR_WITH_CARDINAL_SARAH.doc
POPE FRANCIS POPULAR BUT THE CHURCH IN DECLINE 

http://ephesians-511.net/docs/POPE_FRANCIS_POPULAR_BUT_THE_CHURCH_IN_DECLINE.doc
PUTTING POPE FRANCIS INTO PERSPECTIVE 2013-2017 

http://ephesians-511.net/docs/PUTTING_POPE_FRANCIS_INTO_PERSPECTIVE_2013-2017.doc
ROME IS IN CHAOS AND NO ONE SHOULD BE SURPRISED ONE BIT 

http://ephesians-511.net/docs/ROME_IS_IN_CHAOS_AND_NO_ONE_SHOULD_BE_SURPRISED_ONE_BIT.doc
SATAN MUST REIGN IN THE VATICAN-THE POPE MUST BE HIS SLAVE 
http://ephesians-511.net/docs/SATAN_MUST_REIGN_IN_THE_VATICAN-THE_POPE_MUST_BE_HIS_SLAVE.doc
STAUNCH DUBIA OPPONENT MSGR VITO PINTO IS A FREEMASON 
http://ephesians-511.net/docs/STAUNCH_DUBIA_OPPONENT_MSGR_VITO_PINTO_IS_A_FREEMASON.doc
THE ANTI-CHURCH IS HERE 
http://ephesians-511.net/docs/THE_ANTI-CHURCH_IS_HERE.doc
THE CATHOLIC CHURCH UNDER POPE FRANCIS IN SCHISM 

http://ephesians-511.net/docs/THE_CATHOLIC_CHURCH_UNDER_POPE_FRANCIS_IS_IN_SCHISM.doc
THE DESTRUCTION OF CARDINAL PELL-THE INSIDE STORY 
http://ephesians-511.net/docs/THE_DESTRUCTION_OF_CARDINAL_PELL-THE_INSIDE_STORY.doc
THE DICTATOR POPE-MARCANTONIO COLONNA 

http://ephesians-511.net/docs/THE_DICTATOR_POPE-MARCANTONIO_COLONNA.pdf
THE FRANCIS EFFECT & WHO AM I TO JUDGE-THE SPIRIT OF VATICAN COUNCIL II? 
http://ephesians-511.net/docs/THE_FRANCIS_EFFECT_&_WHO_AM_I_TO_JUDGE-THE_SPIRIT_OF_VATICAN_COUNCIL_II.doc
THE LANGUAGE OF POPE FRANCIS IS AT TIMES TRYING FOR CATHOLICS-EVANGELII GAUDIUM 

http://ephesians-511.net/docs/THE_LANGUAGE_OF_POPE_FRANCIS_IS_AT_TIMES_TRYING_FOR_CATHOLICS-EVANGELII_GAUDIUM.doc
THE MORE POPE FRANCIS TALKS THE WORSE IT GETS 

http://ephesians-511.net/docs/THE_MORE_POPE_FRANCIS_TALKS_THE_WORSE_IT_GETS.doc
THE POPE FRANCIS LITTLE BOOK OF INSULTS AND NAME-CALLING 
http://ephesians-511.net/docs/THE_POPE_FRANCIS_LITTLE_BOOK_OF_INSULTS_AND_NAME-CALLING.doc
THE SHOCKING INITIATIVES OF POPE FRANCIS 
http://ephesians-511.net/docs/THE_SHOCKING_INITIATIVES_OF_POPE_FRANCIS.doc
THE THEOLOGICAL FORMATION OF JORGE BERGOGLIO SJ 

http://ephesians-511.net/docs/THE_THEOLOGICAL_FORMATION_OF_JORGE_BERGOGLIO_SJ.doc
UNDER POPE FRANCIS HOMOSEXUALISTS ARE NOW IN CONTROL OF THE VATICAN 

http://ephesians-511.net/docs/UNDER_POPE_FRANCIS_HOMOSEXUALISTS_ARE_NOW_IN_CONTROL_OF_THE_VATICAN.doc
UNEDIFYING IMAGES OF POPE FRANCIS

http://ephesians-511.net/docs/UNEDIFYING_IMAGES_OF_POPE_FRANCIS.doc
WAS ST FRANCIS OF ASSISIS PROPHECY CONCERNING A FUTURE POPE ABOUT POPE FRANCIS? 
http://ephesians-511.net/docs/WAS_ST_FRANCIS_OF_ASSISIS_PROPHECY_CONCERNING_A_FUTURE_POPE_ABOUT_POPE_FRANCIS.doc
WE ACCUSE POPE FRANCIS 
http://ephesians-511.net/docs/WE_ACCUSE_POPE_FRANCIS.doc
WE CANT WAIT FOR POPE FRANCIS TO DIE 

http://ephesians-511.net/docs/WE_CANT_WAIT_ FOR_POPE_FRANCIS_TO_DIE.doc
WHY THE ELECTION OF POPE FRANCIS MADE MAGDI ALLAM DECIDE TO LEAVE THE CHURCH 

http://ephesians-511.net/docs/WHY_THE_ELECTION_OF_POPE_FRANCIS_MADE_MAGDI_ALLAM_DECIDE_TO_LEAVE_THE_CHURCH.doc
THE UNACCEPTABLE PHILOSOPHY AND THEOLOGY OF LAUDATO SI 

http://ephesians-511.net/docs/THE_UNACCEPTABLE_PHILOSOPHY_AND_THEOLOGY_OF_LAUDATO_SI.doc
AMORIS LAETITIA AND THE CURRENT CRISIS IN THE CHURCH 
http://ephesians-511.net/docs/AMORIS_LAETITIA_AND_THE_CURRENT_CRISIS_IN_THE_CHURCH.doc 

AMORIS LAETITIA AND THE GAY MAFIA IN THE VATICAN 01 
http://ephesians-511.net/docs/AMORIS_LAETITIA_AND_THE_GAY_MAFIA_IN_THE_VATICAN_01.doc
AMORIS LAETITIA-THE SSPX ANALYSIS AND CRITICISM

http://ephesians-511.net/docs/AMORIS_LAETITIA-THE_SSPX_ANALYSIS_AND_CRITICISM.doc
QUO VADIS PAPA FRANCISCO 31-AMORIS LAETITIA-CONTINUING FALLOUT 
http://ephesians-511.net/docs/QUO_VADIS_PAPA_FRANCISCO_31-AMORIS_LAETITIA-CONTINUING_FALLOUT.doc
INDIAN CHURCH SYMPOSIUM ON AMORIS LAETITIA 
http://ephesians-511.net/docs/INDIAN_CHURCH_SYMPOSIUM_ON_AMORIS_LAETITIA.doc
INTERVIEW WITH JOHN VENNARI ON AMORIS LAETITIA AND SEX EDUCATION-RANDY ENGEL http://ephesians-511.net/docs/INTERVIEW_WITH_JOHN_VENNARI_ON_AMORIS_LAETITIA_AND_SEX_EDUCATION-RANDY_ENGEL.doc
POPE FRANCIS APOSTOLIC EXHORTATION AMORIS LAETITIA ACCUSED OF HERESY BY 45 THEOLOGIANS

http://ephesians-511.net/docs/POPE_FRANCIS_APOSTOLIC_EXHORTATION_AMORIS_LAETITIA_ACCUSED_OF_HERESY_BY_45_THEOLOGIANS.doc
POPE FRANCIS HIMSELF QUESTIONED ORTHODOXY OF AMORIS LAETITIA 
http://ephesians-511.net/docs/POPE_FRANCIS_HIMSELF_QUESTIONED_ORTHODOXY_OF_AMORIS_LAETITIA.doc
THE DUBIA OR DOUBTS ABOUT AMORIS LAETITIA-FOUR CARDINALS ASK FIVE QUESTIONS
http://ephesians-511.net/docs/THE_DUBIA_OR_DOUBTS_ABOUT_AMORIS_LAETITIA-FOUR_CARDINALS_ASK_FIVE_QUESTIONS.doc
