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This is the sincere view of many Catholics. I start with more recent articles and later introduce older ones.
Pro Pope Francis cardinals want him to resign to avoid schism, reports the Times of London
https://catholicismpure.wordpress.com/2017/03/02/pro-pope-francis-cardinals-want-him-to-resign-to-avoid-schism-reports-the-times-of-london/ 
Posted on March 2, 2017 by Catholicism Pure & Simple
By Deacon Nick Donnelly at EWTN NEWS:
The London Times newspaper is reporting that a group of cardinals who supported Pope Francis now want him to resign and be replaced by Cardinal Pietro Parolin because they fear his reforms will cause a schism “more disastrous” than the Reformation. 
The Times article draws on a report [http://www.antoniosocci.com/sullorlo-del-baratro-ce-pensa-averlo-eletto-sostituire-papa-demolitore-quale-cardinale/] by the Vatican expert Antonio Socci, a prominent Italian Catholic journalist.

Antonio Socci reports that it is the curial faction of the Holy See that backed the election of Jorge Mario Bergoglio out of “impatience with the rule of his predecessor, Pope Benedict XVI” that now wants Pope Francis to resign out of fear of an impending schism. The Times reports:

A large part of the cardinals who voted for him is very worried and the curia . . . that organised his election and has accompanied him thus far, without ever disassociating itself from him, is cultivating the idea of a moral suasion to convince him to retire.

It was the latter faction who now believed that the Pope should resign and who would like to replace him with Cardinal Pietro Parolin, the Vatican secretary of state, Mr. Socci said. He believed that the group numbered around a dozen, but the importance of the members counts more than their number. Four years after Benedict XVI’s renunciation and Bergoglio’s arrival on the scene, the situation of the Catholic church has become explosive, perhaps really on the edge of a schism, which could be even more disastrous than Luther’s [who is today being rehabilitated by the Bergoglio church].

The cardinals are worried that the church could be shattered as an institution. There are many indirect ways in which the pressure might be exerted.

An expert on the Vatican gave this assessment of the latest development:

A good number of the majority that voted for Bergoglio in 2013 have come to regret their decision, but I don’t think it’s plausible that members of the hierarchy will pressure the Pope to resign. Those who know him know it would be useless. [He] has a very authoritarian streak. He won’t resign until he has completed his revolutionary reforms, which are causing enormous harm.

Antonio Socci reports that the significance of this development is that the group who want Pope Francis to resign are not the “conservative” cardinals who have opposed the Holy Father’s innovations, “What was significant, he said, was that the doubters were not the conservative cardinals who had been in open opposition to the Pope since early in his reign.”

Could a pope BE in schism?
https://canonlawblog.wordpress.com/2017/03/04/could-a-pope-be-in-schism/
By Dr. Edward Peters, March 4, 2017

Concerns that Pope Francis could cause a schism in the Church have been percolating in Catholic circles for some time now: US Catholic, Crux, Inside the Vatican, The Spectator. More recently, though, a narrower and more technical question has begun to surface, namely, whether a pope himself could be in schism. Following are some initial thoughts on that question.
Canon 751 of the 1983 Code defines schism as “the refusal [detractatio] of submission to the Supreme Pontiff or of communion with the members of the Church subject to him.” The first thing to notice here is that schism is defined as a rupture between two persons (a schismatic and the pope qua pope) or as between a person and an institution (a schismatic and a Church enjoying communion with the pope). The Code does not recognize, say, ‘schism from Tradition’ or ‘schism from doctrine’ as schism, even if one’s discord with Tradition or doctrine prompts one’s act of schism.

Schism is, of course, a grave crime under Canon 1364 but, for a variety of reasons (incl. 1983 CIC 331 and 1404) the prosecution of an allegedly criminous pope is not possible and, even if a trial were possible, it is difficult to see how a pope could steadfastly and consistently refuse submission to himself or how one could steadfastly and consistently refuse communion with Churches in communion with himself—at least in any externally observable way as is necessary per Canon 1330. Pio-Benedictine law on schism (1917 CIC 1325 § 2) read virtually identically to the current law, but I’ve seen nothing yet that suggests its commentators had found a way for popes themselves to commit the crime of schism. Note that in the Catholic World Report interview linked above, Cardinal Burke answered  a question about the possibility of a pope being “in schism or heresy” affirmatively only in terms of heresy, not in terms of schism. Which brings us to the next point.

Canonical commentators new and especially old are wont to observe that schism, while conceivable in a ‘pure’ form, is in practice almost always bound up with a heresy, chiefly, it seems, with some variant on the notion that the Church never was, or at any rate no longer is, the Church that Christ founded; in other words, a bad ecclesiology could fester into a heresy strictly speaking (again, 1983 CIC 751 olim 1917 CIC 1325 § 2) and said heresy could in turn manifest itself in a state of schism. Canonical literature, as I and others have noted, finds the possibly of a pope falling into personal (or worse, public) heresy possible if not very plausible—meaning that such a scenario is one among others that centuries of daily Catholic prayers for the pope are offered to prevent.

Bottom-line: as to the specific possibility of a pope himself committing (as opposed to, Deus vetet, causing or occasioning in others) the crime of schism—I’m not seeing it.

A schism in the Catholic Church?
http://www.patheos.com/blogs/standingonmyhead/2017/03/schism-catholic-church.html
By Fr. Dwight Longenecker, March 5, 2017

Headlines [see CNS March 2 report on page 6] last week were proclaiming that a group of cardinals believe Pope Francis should step down to avoid a catastrophic schism in the Catholic Church.
Schism? What schism?

In fact, the modern Catholic Church is already in schism, but it is an internal schism, hidden to most people.
The divide is very clear and yet virtually unspoken. Nobody dares to really speak of it. The divide runs between cardinals. It runs between bishops and archbishops. It runs between theologians. It runs between parish priests. It runs between liturgists and catechists, church workers, musicians, teachers, journalists and writers. It is not really a divide between conservative and liberal, between traditionalist and progressive.

It is the divide between those who believe that Jesus Christ is the Virgin born Son of God and that as the second person of the Holy and undivided Trinity established his church on earth supernaturally filled with the Holy Spirit which  would stand firm until the end of time, and those who believe otherwise.

Those who believe otherwise are the modernists. They are the ones who think the church is a human construct. It is a historic accident that occurred two thousand years ago and succeeded by a few twists of fate and a few happy circumstances. Because they believe the church is a human construct from a particular time and place, the church can and MUST adapt and change for every age and culture in which she finds herself.

This is the great divide. This is the schism which already exists.

Is the church a divinely appointed institution established for the eternal salvation of souls or is it a social construct which sincere people have put together to make the world a better place? This is the divide within the church today and every conflict about everything –from music, to architecture, to art, to Catholic education, from liturgy, to literature, from devotions to disciplines and doctrines–everything comes back to this basic divide.

Of course I believe the first: the church was established by God’s Son Jesus Christ our Lord for the defeat of Satan, the salvation of souls and the redemption of the world through the supernatural graces empowered by the sacrificial death of Jesus Christ on the cross.

All the rest–from saving the environment to feeding the hungry, from equal rights for workers to opening a soup kitchen, from educating the young to achieving peace and justice–are secondary and reliant on this first and eternal priority. The schism already exists.
All that is required is for individual Catholics to decide which side of the chasm they reside.
Fr. Dwight Longenecker is a former Evangelical, then an Anglican priest, now a Catholic priest.
We are in schism. What’s worse… this is a “Stealth Schism”

https://www.romancatholicman.com/schism-whats-worse-stealth-schism/
By Fr. Richard Heilman, March 5, 2017

Today, Fr. Dwight Longenecker offered his thoughts (HERE) [the article is reproduced immediately above] on whether there already exists a schism in the Church. I agree with Fr. Longenecker, and these are my thoughts …
Stealth Schism 

In an article I wrote, “An Open Letter to All Those Looking to Restore a Sense of the Sacred,” [an extract follows*, page 3] I laid out the conditions of our times and what I believed the answer to be. I believe that underlying it all is a deeper evil, a more ancient and intractable error which gives rise to all the rest. Many have pointed to what is called “Modernism” as the heresy of our times. Modernism, while it takes many forms, is basically a break from or rejection of our past in favor of all things new. And, while it seems Modernism is on the rise, I believe that it, too, is a symptom of this more fundamental threat.

What am I referring to? Something that impacts the very nature of human existence and the opportunity for our salvation. Lacking an official name, I call this, “Stealth Arianism.”**

Students of history know that the Arian heresy – the worst crisis in the Church before our present age – was rooted in the belief that Jesus Christ was merely a created being, not equal to God the Father. Stealth Arianism follows the same fatal error, but with a twist: while the Arians of the fourth century openly denied Christ’s divinity, today‘s Arians will profess Jesus as God, and yet through their actions deny it. In other words, they don’t even realize they are Arians.

You see, once we diminish the identity of Christ as the Son of God, we are left to view Him as simply a historical figure that was a nice guy, a respectable teacher and a good example for how we are to live. Religion is then reduced to a nice organization that does nice things for people as we seek a kind of psychotherapy for self-actualization. And this is not only not what He came to give us, but it’s something He made sure to leave no room for.

How do we recognize this pervasive Stealth Arianism? 
There is a story of two friends – a Catholic priest and a Protestant minister. They stood in the doorway of the priest’s church, staring at the tabernacle in the sanctuary at the other end. The Protestant minister said to his priest friend, “You don’t believe that is God in that tabernacle.” The priest was startled, and said, “What do you mean? Of course I do.” The Protestant minister said, “Listen, if I believed that was God, I would, right here and now, fall prostrate on my face and crawl toward that tabernacle, with tears of joy running down my face … you don’t believe that is God.”

Over the past 50 years, the Stealth Arians have done everything within their power to remove from our lived experience of Catholicism anything that would point to the divinity of Christ, and the supernatural quality of our faith. Much has been stripped from our churches – sacred art, sacred architecture, sacred music, and the sacred elements of the Holy Sacrifice of the Mass – and we are left in the barren desert of the banal.

Moreover, the Stealth Arians have deliberately chosen to keep their teachings muddled, ambiguous and elusive in an effort to increase “pastoral sensitivity” as the highest of all values, which keeps people feeling good about themselves just the way they are – though never challenged to strive for sainthood! But whether confused and uncertain, the faithful are left prone to be conformed to the world.

Did Archbishop Fulton Sheen prophesy about the condition of (many parts of) our Church today? [Bold emphases theirs]
“[Satan] will set up a counterchurch which will be the ape of the [Catholic] Church … It will have all the notes and characteristics of the Church, but in reverse and emptied of its divine content.”
We are living in the days of the Apocalypse, the last days of our era. The two great forces – the Mystical Body of Christ and the Mystical Body of the anti-Christ – are beginning to draw battle lines for the catastrophic contest.

The False prophet will have a religion without a cross. A religion without a world to come. A religion to destroy religions. There will be a counterfeit Church.

Christ’s Church the Catholic Church will be one; and the false Prophet will create the other.

The False Church will be worldly, ecumenical, and global. It will be a loose federation of churches and religions, forming some type of global association.

A world parliament of Churches. It will be emptied of all Divine content, it will be the mystical body of the anti-christ. The Mystical Body on earth today will have its Judas Iscariot, and he will be the false prophet. Satan will recruit him from our Bishops.

The Antichrist will not be so called; otherwise he would have no followers. He will not wear red tights, nor vomit sulphur, nor carry a trident nor wave an arrowed tail as Mephistopheles in Faust. This masquerade has helped the Devil convince men that he does not exist. When no man recognizes, the more power he exercises. God has defined Himself as “I am Who am,” and the Devil as “I am who am not.”

Nowhere in Sacred Scripture do we find warrant for the popular myth of the Devil as a buffoon who is dressed like the first “red.” Rather is he described as an angel fallen from heaven, as “the Prince of this world,” whose business it is to tell us that there is no other world. His logic is simple: if there is no heaven there is no hell; if there is no hell, then there is no sin; if there is no sin, then there is no judge, and if there is no judgment then evil is good and good is evil. But above all these descriptions, Our Lord tells us that he will be so much like Himself that he would deceive even the elect–and certainly no devil ever seen in picture books could deceive even the elect. How will he come in this new age to win followers to his religion?
The pre-Communist Russian belief is that he will come disguised as the Great Humanitarian; he will talk peace, prosperity and plenty not as means to lead us to God, but as ends in themselves …

The third temptation in which Satan asked Christ to adore him and all the kingdoms of the world would be His, will become the temptation to have a new religion without a Cross, a liturgy without a world to come, a religion to destroy a religion, or a politics which is a religion–one that renders unto Caesar even the things that are God’s.

In the midst of all his seeming love for humanity and his glib talk of freedom and equality, he will have one great secret which he will tell to no one: he will not believe in God. Because his religion will be brotherhood without the fatherhood of God, he will deceive even the elect. He will set up a counterchurch which will be the ape of the Church, because he, the Devil, is the ape of God. It will have all the notes and characteristics of the Church, but in reverse and emptied of its divine content. It will be a mystical body of the Antichrist that will in all externals resemble the mystical body of Christ …

But the twentieth century will join the counterchurch because it claims to be infallible when its visible head speaks ex cathedra from Moscow on the subject of economics and politics, and as chief shepherd of world communism.

(Fulton J. Sheen, Communism and the Conscience of the West [Bobbs-Merril Company, Indianapolis, 1948], pp. 24-25)

This “counterchurch” is emerging, and this is our Lepanto. In 1571, Pope St. Pius V called upon the world to turn back the forces looking to “deal the last blow.”

In 1571, this Holy League was a collection of the remnant forces of Christianity who, miraculously, defeated a much larger force, looking to deal the last blow to Christianity, in the famous “Battle of Lepanto” on October 7, 1571. In our times, this is spiritual warfare. The devil is gaining immense ground with his forces of secularism within our Church. Or, as Archbishop Fulton Sheen puts it, a Church “emptied of its divine content.” We must reclaim the surrendered ground of the sacred … the supernatural.

Archbishop Fulton Sheen believed this was the place in which we will win the war: “You will have to fight many battles, but do not worry because in the end you will win the war before the Blessed Sacrament,” and …

Neither theological knowledge nor social action alone is enough to keep us in love with Christ unless both are proceeded by a personal encounter with Him. Theological insights are gained not only from between two covers of a book, but from two bent knees before an altar. The HOLY HOUR becomes like an oxygen tank to revive the breath of the Holy Spirit in the midst of the foul and fetid atmosphere of the world.

Go to Confession frequently – be made pure – and make time to Mary-nate before the Blessed Sacrament.

Fr. Richard M. Heilman is a priest of the Diocese of Madison, Wisconsin, and the Wisconsin State Chaplain for the Knights of Columbus. He is a regular guest host on Relevant Radio’s The Inner Life, and is the founder of the Knights of Divine Mercy, which is an apostolate for Catholic men’s faith formation. He is also the founder of the Ladies of Divine Mercy, which is an apostolate for Catholic women’s faith formation. He is the author of the Church Militant Field Manual and the Roman Catholic Man website, which are both dedicated to helping Catholics understand and train for their role in the mission of combating evil and rescuing the souls of our loved ones who have lost the precious gift of faith.

**Stealth Arianism
https://www.romancatholicman.com/stealth-arianism-the-pervasive-heresy-of-our-times/ 

By Fr. Richard Heilman, May 2, 2015 
*An Open Letter to All Those Looking to Restore a Sense of the Sacred
https://www.romancatholicman.com/an-open-letter-to-all-those-looking-to-restore-a-sense-of-the-sacred-2/ EXTRACT
By Fr. Richard Heilman, April 11, 2016 
For the most part, the post-Vatican II trend was one that sought to demythologize the faith; to root out any sense of the supernatural or the sacred (most especially, in the Mass). Many see the devastation of the past 50 years as the coup de grâce of a Deism that finds its roots in the period of the Enlightenment (see here).
By the time I entered seminary in the 1980s, our training seemed to have an overriding theme: We were called to completely rethink former notions of Catholicism. We seemed to look at our ancestors’ way of believing and practicing their faith much like we would look back at those who believed the world was flat … they meant well, but they just didn’t know any better. This is why it is often referred to as the heresy of “Modernism,” as it looks to erase the old in favor of the new.

For example, we were not offered one minute of Exposition of the Blessed Sacrament in all of my seminary training. Also, it was understood that if someone was seen with a rosary, they would need “extra” spiritual direction (or even psychological counseling), as the rosary raised a red flag of fanaticism. Scripture studies included “explaining away” such miracles as the multiplication of the loaves and fishes as the “miracle of sharing.” Our formation was almost entirely cerebral, with little or no attention to the spiritual or supernatural. Many of the theologians we focused upon during our studies have since been revealed to be heretical.

By the time I was ordained in 1988, my first parish had dropped the title, “Father,” so I was then referred to as “Rick.” It was considered “evolved” if the priests were never seen wearing a roman collar. I spent the first 10 years of my priesthood trying to be cool, and trying to make Catholicism and the Mass hip and “with it.” We would meet with a Liturgy Committee to see what new trendy thing we could insert into the Mass. The Mass was focused on entertainment, and it was focused on us or, worse yet, the priest. I can remember interjecting impromptu comments (ad-libbing) throughout the Mass in order to keep the “experience” casual and whimsical and fun. I used to sing the Eucharistic Prayer like I was Dean Martin. 
The Mass seemed to resemble a night club act or a Broadway musical. This wasn’t unique to me … it was the common practice of most priests during that era. And, from what I understand, it remains common in many parishes today.
The prevailing underlying thought was that Protestants (particularly, Evangelicals) had it right all along, and we had it wrong. So, our times were considered an era for “fixing that.” All the while, we continued to fall short, as the Evangelical Mega-Churches could do entertainment far better than any average Catholic Church. In attempting to replicate the “entertainment based” worship service of the Evangelicals, ours seemed kitschy, in comparison. As a result, many know that most of the Evangelical Mega-Churches are filled with “former Catholics” … because the entertainment is just “done better there,” so they would believe.
[Why are the “Nones” leaving religion?
http://www.patheos.com/blogs/standingonmyhead/2015/05/why-are-the-nones-leaving-religion.html
By Fr. Dwight Longenecker, May 12, 2015

Everybody’s buzzing about this new survey which charts the decline of institutionalized religion in the USA.
The statement which summarizes religious trends today is this:

Catholics dropped both in market share and in real numbers. Despite their high retention rate for people reared in the faith, they have a low conversion rate. Today, Cooperman said, 13% of U.S. adults are former Catholics, up from 10% in 2007.

Generational shifts are also hurting Catholic numbers. Greg Smith, Pew’s associate director of research, said “just 16% of the 18-to-24-year-olds today are Catholic, and that is not enough to offset the numbers lost to the aging and switching.”

Where are they going? To religious nowhere.

The “nones” — Americans who are unaffiliated with brand-name religion — are the new major force in American faith. And they are more secular in outlook — and “more comfortable admitting it” than ever before, said John Green, director of the Bliss Institute of Applied Politics at the University of Akron.

The article also recognizes the “generational shift” each generation of Christians is less religious than the one before.

People are leaving religion in droves because it’s not religion anymore.
It’s become a charity with meetings on Sundays, and the problem is modernism.

Modernism is the idea that the supernatural is out of date and unbelievable. The “de-mythologizers” tried to weed out all the miracles and supernatural elements from the gospels. For the last hundred years their influence has gained in seminaries and pulpits across the world.

Tales of the supernatural had to be removed. They didn’t fit with the modern world. Doctrines about devils and angels, heaven and hell had to be quietly excised from the faith because they were primitive and medieval and incredible to modern folk. Transubstantiation? A pious medieval philosophical explanation of what we all know is really symbolic. Supernatural revelation? No. Religion is all man made. Miracles? We know they don’t really happen.

Religious leaders–and I mean Catholics and Protestants alike–turned the Christian religion into an organization that does good works. Instead of the wondrous bread of heaven they were content to hand out Wonder Bread. Instead of the feeding of the five thousand they spoke about the “real miracle” being the fact that everyone shared their lunch.

All the religious talk stayed in place but it was re-interpreted. Father Wooly and Pastor Fuzzy proclaimed on Easter Day, “Alleluia! Christ is Risen!” but what they meant was “in some way the wonderful teachings of Jesus continued to be believed by his faithful followers. They said every Sunday that they believed in the Virgin Birth but what they meant was that “Mary was a very nice girl who was very courageous as she went through with her crisis pregnancy.” And so forth. And so on.

For Catholics? The necessity of the sacraments and a life of repentance and faith? Nah.

You only had to go to Mass if you really wanted to. Lay people who were married were just as able to be holy as priests and nuns. Confession? That’s only for people with low self-esteem. Marriage? We can be flexible on that. It’s all about mercy after all.

Well, people aren’t dumb.

They concluded that if religion was really only about peace and justice and social work, then why did one have to get up early and go to church and sing dreary hymns and listen to a long, badly prepared homily by an uncomfortably over fed windbag? Why go to church anyway? If it was really only about social work, then why the early weekend pep talk with music? Why not sleep in?

The first generation to begin to make the connection were my generation–the ones born after 1955–when the rot started to set in.

Our kids got it real fast. They understood that church was both irrelevant and unnecessary because they saw our generation treat it as such.

So they too drew the right conclusion. Church isn’t necessary.

You can be a good person without going to church.
You can be spiritual but not religious.

And you know what? They’re right. You can do all that without going to church.

So the reason the “nones” are deserting religion in droves is because it isn’t religion anymore.

They’re leaving religion for the same reason you would leave a supermarket that stopped selling food.

Religion, you see, is not primarily about doing good works, handing out sandwiches and bringing about peace and justice.

It is about a transaction between this world and the next. It’s about the s soul’s salvation, the fear of hell and the hope of heaven. It’s about the supernatural commerce with angels and demons, prayers to the saints and a glimpse of glory. It’s about the spiritual warfare and the supernatural realm. It’s about the Holy Sacrifice of the Mass, the supernatural sacraments of salvation and the Great Paschal Mystery.

What will bring the “nones” back to religion?

Probably when the Christian religion in America starts to become a religion again.
See also http://www.onepeterfive.com/a-church-that-repels-instead-of-attracts-the-latest-pew-research-findings/] 
Cardinals want Pope Francis out!!
Modernist Newcardinals Who Elected Bergoglio as Newpope Now Call on Him to Abdicate on the Grounds that He Is a Schismatic

http://www.traditio.com/comment/com1703.htm Caution: Sedevacantist – Emphases theirs
March 5, 2017

Is There an "Explosive" Schism Coming in Newchurch?
The St. Gallen Group of Modernist/Liberalist Newcardinals
Who Engineered the Election of Jorge Bergoglio as "Francis"
Are Now Worried that Bergoglio Will Produce a Schism in Newchurch
Worse than the Protestant Revolution
But the Newcardinals' Call for Bergoglio's Abdication
Will Probably Fall on Deaf Ears, as Bergoglio Is a Narcissistic Tyrant
Who Listens to No One but Himself
If He Doesn't Listen to Jesus Christ, Whose "Vicar" He Purports to Be
He Certainly Won't Listen to a Group of Newcardinals
In an astonishing turn of events, the Modernist/Liberalist group of some dozen Newcardinals who engineered the election of Jorge Bergoglio as "Francis," known as the St. Gallen Mafia, is now so scandalized over his Newpontificate that they have publicly called for him to abdicate from the Newpapacy on the grounds that he is a schismatic. The report was published on March 2, 2017, in the London Times from a report derived from the Milan, Italy, daily newspaper Il Giornale. 

It is ironic that Modernist/Liberalist Newcardinals have now joined the Neocon Newcardinals in becoming worried that Bergoglio will produce an "explosive" schism in Newchurch that will be worse than the Protestant Revolution and could shatter Newchurch as an institution. Both groups are now openly stating what the TRADITIO Fathers and other fully traditional Catholics have been saying since the Vatican II Anti-council (1962-1965), that Newchurch clearly lacks the Four Marks of the True Church of Christ: one, holy, catholic, and apostolic. 

Before the Neocon Newchurchers grasp at the false hope that Newchurch can bed "reformed," they should realize that the Newcardinals' call for Francis-Bergoglio's abdication will probably fall on deaf ears, as Francis-Bergoglio is a narcissistic tyrant who listens to no one but himself. If he doesn't listen to Jesus Christ, Whose "vicar" he purports to be. He certainly won't listen to a group of Newcardinals. 

True Catholics, is the hand of Providence working in all of this? Will the result of the rank politicking in which Newchurch has been involved since before the Vatican II Anti-council be, finally, the shattering of the fraudulent Newchurch of the New Order, with its phony and invalid New Mess, New Sacraments, New Doctrine, and New Morality? The answer to that question really rests with the Newchurchers. If they have the guts to abjure their association with the heretical Newchurch sect and convert to Catholicism once again, the "institutional" Catholic Church could be restored. But we're guessing that by this time the Newchurchers have sunk so far that they won't even mind an outright schism, as long as they can keep their vulgar and invalid "worship service" -- just like the Protestants whom they have become. 

Report: Some Cardinals Want Pope Francis to Resign, Fear Schism Worse Than the Reformation
http://www.cnsnews.com/blog/michael-w-chapman/
By Michael W, Chapman, March 2, 2017
According to a report in The London Times and best-selling Catholic author and journalist Antonio Socci, about 12 cardinals who have supported Pope Francis since his election in March 2013 now fear that his controversial reforms may cause a schism in the Church, and so they hope to pressure the Pope to resign. 
"A large part of the cardinals who voted for him is very worried and the curia ... that organized his election and has accompanied him thus far, without ever disassociating itself from him, is cultivating the idea of a moral suasion to convince him to retire," reported Socci in the Italian newspaper Libero, as quoted in The London Times of March 2.
The cardinals who want Pope Francis to resign are among the liberal prelates who backed Jorge Bergoglio (Pope Francis) four years ago, said Socci, and they would like to replace him with Cardinal Pietro Parolin, the Vatican secretary of state. 

“Four years after Benedict XVI’s renunciation and Bergoglio’s arrival on the scene, the situation of the Catholic church has become explosive, perhaps really on the edge of a schism, which could be even more disastrous than Luther’s [who is today being rehabilitated by the Bergoglio church],” said Socci.

He added, “The cardinals are worried that the church could be shattered as an institution," because of the major division now between the liberals and the traditionalists in the Church. "There are many indirect ways in which the pressure [to resign] might be exerted," said Socci. 

The London Times quoted a Vatican expert as saying, “A good number of the majority that voted for Bergoglio in 2013 have come to regret their decision, but I don’t think it’s plausible that members of the hierarchy will pressure the Pope to resign." "Those who know him know it would be useless," said the expert. "[Pope Francis] has a very authoritarian streak. He won’t resign until he has completed his revolutionary reforms, which are causing enormous harm.”
2 of nearly 1000 readers’ comments

1. I was raised Catholic. Pope Francis scares me.

2. Is it possible after Pope Francis has either died or resigned, the reforms that he has instituted can be reversed? This might be the only way to save the Catholic Church.

Anti-reform cardinals ‘want the Pope to quit’
http://www.thetimes.co.uk/article/anti-reform-cardinals-want-the-pope-to-quit-z3h75h22v
By Philip Willan, Rome, March 2, 2017

A group of cardinals who supported the election of Pope Francis are worried that his controversial reforms are leading the Catholic Church towards a schism and are planning to appeal to him to step down, a leading Vatican watcher has claimed.
“A large part of the cardinals who voted for him is very worried and the curia . . . that organised his election and has accompanied him thus far, without ever disassociating itself from him, is cultivating the idea of a moral suasion to convince him to retire,” Antonio Socci wrote in the Italian newspaper Libero.

The conservative Catholic author and journalist said that the election four years ago of Jorge Mario Bergoglio had been backed by progressive German cardinals and a curia faction impatient with the rule of his predecessor, Pope Benedict XVI.

It was the latter faction who now believed that the Pope should resign and who would like to replace him with Cardinal Pietro Parolin, the Vatican secretary of state, Mr. Socci said. He believed that the group numbered around a dozen, “but the importance of the members counts more than their number”.
“Four years after Benedict XVI’s renunciation and Bergoglio’s arrival on the scene, the situation of the Catholic church has become explosive, perhaps really on the edge of a schism, which could be even more disastrous than Luther’s [who is today being rehabilitated by the Bergoglio church],” Mr. Socci wrote.

What was significant, he said, was that the doubters were not the conservative cardinals who had been in open opposition to the Pope since early in his reign.

Putting pressure on a pope to resign is a crime punishable under canon law, Mr. Socci added, so it was unclear how the moral suasion might be exercised. “The cardinals are worried that the church could be shattered as an institution. There are many indirect ways in which the pressure might be exerted.”

The Pope’s openings to modernity on sexual morality, communion for remarried Catholics and friendly relations with other religions have opened a gulf between progressives and traditionalists.

“A good number of the majority that voted for Bergoglio in 2013 have come to regret their decision,” one expert on the Vatican said, “but I don’t think it’s plausible that members of the hierarchy will pressure the Pope to resign. Those who know him know it would be useless. [He] has a very authoritarian streak. He won’t resign until he has completed his revolutionary reforms, which are causing enormous harm.”

Antonio Pelayo, a Catholic priest who covers the Vatican for Spanish television, said that there were between ten and twenty conservative cardinals openly opposed to the Pope’s reforms, but only two or three who had voted for him and who now regretted it.

The Catholic Church in De Facto Schism: What’s to be done?
http://www.thepublicdiscourse.com/2017/02/18799/ 

By E. Christian Brugger, February 22, 2017
Knowing that the episcopate is divided on de fide doctrines of morality, Pope Francis needs to lead his brother bishops to face frankly this crisis in the Church and to resolve firmly to overcome it. Meanwhile, lay Catholics should not allow distress over the present situation to shake their faith in Jesus’s promise to preserve the Church from damnable error.
Why is there confusion in the Catholic Church over Amoris Laetitia, and what consequences does it have for Church unity? I argue here that the confusion is ultimately over two de fide dogmas of Christian faith and that one consequence of the confusion is de facto schism within the Catholic Church.

When de fide (“of the faith”) is used in Catholic theology to designate a doctrine, it signifies a truth that pertains to Divine Revelation. The term Divine Revelation refers to truths by which God chose to reveal himself and his will to humanity in order to reconcile the world to himself so men and women might live united with him imperfectly in this world and, after death and judgment, perfectly with him in the Kingdom. Thus, the Church considers de fide doctrines necessary for salvation. Their status in Catholic teaching is irreformable. And their mode of proclamation is infallible.

This essay has three aims. First, it introduces and explains the theological concept of “secondary objects of infallibility” and shows how almost all of the truths pertaining to sexual matters taught by the Catholic Church belong to the category of secondary objects of infallibility, and so are rightly designated de fide doctrines. Second, it argues that beginning with the intra-ecclesial dissent from the papal encyclical Humanae Vitae, the Catholic Church has existed in a grave state of disunity over de fide doctrines, and that this disunity is deepened by the problems caused by Amoris Laetitia. Finally, it offers practical advice to the hierarchy and laity for responding to the crisis.

Secondary Objects of Infallibility
The documents of the Second Vatican Council teach that Jesus willed the Catholic Church’s infallible authority in defending and teaching the truths of divine revelation (also known as the “deposit of faith”) to extend not only to formally revealed truths, but also to truths necessarily connected to the truths of divine revelation, even if they have never been proposed as formally revealed. These can be taught infallibly because they are necessary for religiously guarding and faithfully expounding the truths of divine revelation (Lumen Gentium, no. 25). These are sometimes referred to as “secondary objects” of infallibility, in contrast to “primary objects,” which refers to formally revealed truths.

Pope John Paul II notes in a 1998 Apostolic Letter that the Church not only possesses primary truths of divine revelation by the inspiration of the Holy Spirit, it also possesses these secondary objects of infallibility by “the Divine Spirit’s particular inspiration.” In his commentary, Joseph Ratzinger, then-Prefect of the Congregation for the Doctrine of the Faith (CDF), writes that when compared with doctrines set forth as formally revealed, “There is no difference with respect to the full and irrevocable character of the assent which is owed to these teachings.” Ratzinger designates the assent owed to them as “based on faith in the Holy Spirit’s assistance to the Magisterium and on the Catholic doctrine of the infallibility of the Magisterium.” So, like formally revealed truths, these truths too are owed an assent of faith, even if they also could be understood without the assistance of divine revelation.

Although “de fide doctrine” has ordinarily (though not always) been reserved for teachings set down by the Church as formally revealed, it is no less true that Catholic teachings specifying secondary objects of infallibility are de fide doctrines—as Ratzinger calls them, “doctrines de fide tenenda (to be held by faith).” Canon law says they “must be firmly accepted and held” and that anyone who rejects them “sets himself against the teaching of the Catholic Church” (Canon 750, § 2).

Moral Doctrines on Sex and Marriage
The moral norms on sex and marriage taught by the Catholic Church fall into both the categories of primary and secondary objects of infallibility. Primary objects include truths explicitly taught in Divine Revelation, such as the prohibition against adultery and the indissolubility of marriage; secondary objects include teachings on sex and marriage taught by the Church since apostolic times as to be definitively held. 

These latter, in virtue of the way they have been proposed, should be held as taught infallibly by the Church’s Ordinary and Universal Magisterium, which teaches infallibly when the bishops “though dispersed throughout the world, but still preserving the bond of communion among themselves and with the successor of Peter, teaching authentically on a matter of faith and morals (res fidei et morum), agree on a single judgment (on that matter) and teach that judgment as to be definitively held (definitive tendendam).”

There can be no reasonable doubt that the Church’s teachings on the singular context of marriage for upright genital sexual expression and the wrongfulness of every form of freely chosen non-marital sexual behavior (e.g., masturbation, extra-marital intercourse, homosexual acts, contraceptive acts, etc.) have been taught by the bishops in universal agreement, always and everywhere, as clearly pertaining to the temporal and eternal welfare of the faithful, and so definitive tendendam. The fact that Catholics in recent times have denied some or all of the teachings in no way compromises the fact that the conditions for an infallible exercise of the Ordinary and Universal Magisterium have been met for most of the Church’s long history.

It follows that the basic truths of sexual ethics taught and defended by the Catholic Church pertain either directly (as primary objects) or indirectly (as secondary objects) to the deposit of faith and thus may be referred to—and in fact are—de fide doctrines.

Unacknowledged Ecclesial Schism
Beginning with the dissent from the Catholic Church’s reassertion of its ancient teaching on the wrongfulness of contraceptive intercourse in Humanae Vitae(1968), and carrying through the widespread acceptance of utilitarian—called “proportionalist”—reasoning in Catholic moral theology in the 1970s, many Catholics began to deny the existence of intrinsically evil actions (i.e., actions that are never morally legitimate to choose because their choosing always radically contradicts the good of the human person). This logically led to the rejection of the Church’s teachings on the wrongfulness of all types of sexual activity traditionally designated as intrinsically evil. This rejection has existed at all levels in the Catholic Church, from the laity to the hierarchy, and has been both resolute and obstinate.

The Catholic Church has thus existed for decades in a condition of objective and grave disunity over matters of de fide doctrine. Another way to say this is that the Catholic Church has existed in a de facto state of schism.

Confusion, Disunity, and Amoris Laetitia
There is confusion in the Catholic Church over Amoris Laetitia because some bishops are saying—and prescribing as policy in their dioceses—that remarried divorcees, under certain circumstances, may return to Holy Communion without resolving to live in perfect continence with their partners. Other bishops, in continuity with Catholic tradition, hold that this is not and cannot be legitimate.

The matters of de fide doctrine raised by these conflicting interpretations are the intrinsic wrongfulness of adultery and the absolute indissolubility of Christian marriage, both of which are infallibly affirmed by Scripture and Tradition. If the doctrines are true, then a divorcee who is sexually active with someone other than his first valid spouse, while his first spouse still lives, is committing adultery.

Although Cardinal Kasper, and other episcopal defenders of granting permission to civilly remarried divorcees to receive Holy Eucharist, affirm the wrongfulness of adultery and the indissolubility of marriage, their affirmations would seem to be incompatible with the permission they defend. For no one in manifest unrepentant objective serious wrongdoing can be freed to receive the Holy Eucharist, not by a priest or bishop or anyone, since their “state and condition of life objectively contradict that union of love between Christ and the Church which is signified and effected by the Eucharist” (Familiaris Consortio). They must therefore not be doing anything objectively wrong. But this can only be the case if adultery is sometimes licit, or marriage is not indissoluble.

Many bishops recognize this contradiction and so oppose granting the permission. But others believe there is no conflict and so grant permission.

Thus, the hierarchy exists in a state of grave disunity on matters pertaining to the deposit of faith. In other words, as I have said, the Catholic Church is in de facto schism. The conflict over Amoris Laetitia is not the cause of the disunity, which has existed for decades. But it perpetuates the division and deepens it in a very significant way. It deepens it because the pope has gone on record defending the position that is contrary to the Church’s perennial teaching. It is hard to overstate the seriousness of this situation.

Duties of the Holy See
What should the Holy Father do? He should begin by directing Cardinal Müller of the CDF to reply to the five dubia* submitted by Cardinals Brandmüller, Burke, Caffarra, and Meisner. This would help to clarify some of the harmful confusions raised by chapter eight of Amoris Laetitia. Then he should teach clearly and authoritatively what is true on matters of sexual morality that have been thrown into doubt and confusion since the beginning of his pontificate. He should teach that each and every consummated Christian marriage is absolutely indissoluble; every form of freely chosen non-marital sexual behavior is always wrong, especially adultery, but also homosexual acts, contraceptive acts, masturbation, and fornication; sexual intercourse with someone other than one’s valid spouse is always adulterous; one who is bound by a valid marriage bond, who lives with a different person more uxorio (in a marital way), is in an object state of adultery; and such a one must refrain from Holy Communion unless and until he confesses with contrition his wrongful actions and resolves to live chastely.

Finally, knowing that the episcopate is divided on de fide doctrines of morality, he needs to lead his brother bishops to face frankly this crisis in the Church and to resolve firmly to overcome it. He should convene a closed-door synod exclusively of the world’s bishops at Assisi or Castel Gandolfo or some other venue out of the spotlight—no media, periti, ecumenical observers, etc.—on the theme of episcopal unity in matters of morality. The synod’s length should be unspecified, so it can last as long as necessary. He should address his brothers in charity, without scolding or innuendo, on how very injurious—indeed, how catastrophically harmful—it is to the salvation of souls when the successors of the apostles are not united on de fide matters.

As both a father to his sons and a brother among brothers, Pope Francis should admonish all to set aside petty and unchristian posturing, all vice and proud ignorance, and every expression of party spirit, to repent of the divisions that they themselves should long ago have addressed, and to commit themselves to the common goal of episcopal unity. He should allow—and not merely say he allows—his brother bishops to speak freely on matters of disagreement without fear of reprisal. He should use his exceptional Argentinian warmth to persuade his brothers to want unity in the episcopate; to urge them to talk to each other freely and forthrightly; and to facilitate consensus on whatever agreements need to be reached. The unity toward which he strives and on which he insists should extend no further than matters pertaining to the deposit of faith, insisting that the Church tolerates diversity on everything else, and being the first to model this to all of his brothers.

Finally, he should be willing to do whatever it takes, including laying down his own life, to facilitate among the bishops of the Catholic Church the dying request of Jesus to his Father, that “they all may be one.”

Duties of the Lay Faithful
What should lay Catholics do? They should form their consciences in accord with the definitive moral truths taught by the Catholic Church, especially the norms of sexual ethics and teachings about marriage. They should see that every negative norm (“thou shalt not”) that the Church defends is necessarily entailed by some positive good that that norm protects and promotes (e.g., we shouldn’t kill the innocent, because life is a great good). They need to see now more than ever that the teachings on the absolute indissolubility of marriage and the prohibition of adultery are not club rules, but moral truths entailed by the great goodness of Christian marriage. 
Jesus willed marriage to be a sacramentum (a divinely instituted sign or symbol) of his absolutely indissoluble love for his Church; thus consummated Christian marriage is absolutely indissoluble; divorce is not only wrong, it’s impossible: just as Jesus cannot be divorced from his Church, a man cannot be divorced from his valid wife. It follows that if he has sex with anyone else, for any reason, however socially acceptable, while his valid wife still lives, he’s an adulterer. Adultery can be forgiven, like every sin; but to be forgiven, it requires contrition and a firm resolve to avoid the sin. These are Christian moral truths; and they are de fide doctrines of the Catholic Church.

Moreover, Catholics should not allow distress over the present situation to shake their faith in Jesus’s promise to preserve the Church from damnable error and to provide a trustworthy barque for the salvation of souls. They mustn’t succumb to Wycliffe, Luther, or Zwingli’s temptation to turn their frustrations with churchmen, however justified, against the Church of Christ herself. They should realize that the Church has suffered from without and within many times over the centuries, and compared to other periods in history—the fourth century Arian heresy, the fourteenth century Great Schism, the French Reign of Terror, the German Kulturkampf—her problems today are mild.

Additionally, every baptized Catholic should resolve to live as a saint. Only the fewest saints make it to stained glass windows. The rest never gain great attention or grow famous enough to garner a “cause” in Rome. But they do their best to discern and follow Jesus’s will every day, turning from wrongful self-love, spurning ambition, accepting humiliations serenely, repenting of every sin they become aware of, saying no to every inclination to think about or act upon non-marital sexual desires, turning from immoderate anger, and denying, denying, denying the godless social constructivist narrative on sex, gender, and marriage promoted by the modern secular mind.

Every Catholic needs to be convinced that social and ecclesial renewal begins with him or with her. In history, renewal has almost never come from the top down, from the papacy and Rome, but rather from the bottom up. It has come from Christians firmly resolving to live by faith in Christ and endeavoring to know the power of his resurrection, sharing patiently in his sufferings so as to attain the resurrection from the dead that he promised.

Finally, they should pray for the unity of the episcopate.

Christian Brugger is Professor and Dean of the School of Philosophy and Theology at the University of Notre Dame Australia, Sydney.
*[The Dubia] Full Text and Explanatory Notes of Cardinals’ Questions on ‘Amoris Laetitia’
The full documentation relating to the cardinals’ initiative, entitled ‘Seeking Clarity: A Plea to Untie the Knots in Amoris Laetitia.’ 

http://www.ncregister.com/blog/edward-pentin/full-text-and-explanatory-notes-of-cardinals-questions-on-amoris-laetitia 
By Edward Pentin, National Catholic Register, Rome correspondent, November 14, 2016
Four cardinals have turned to what they call an “age-old” process of posing a series of questions to Pope Francis in the hope that his clarification will help clear up “grave disorientation and great confusion” caused by key parts of his summary document on the synod on the family, Amoris Laetitia.

The cardinals — Carlo Caffarra, archbishop emeritus of Bologna; Raymond Burke, patron of the Sovereign Military Order of Malta; Walter Brandmüller, president emeritus of the Pontifical Committee for Historical Sciences; and Joachim Meisner, archbishop emeritus of Cologne — sent five questions, called dubia (Latin for “doubts”), to the Holy Father and Cardinal Gerhard Müller, prefect of the Congregation for the Doctrine of the Faith, on Sept. 19, along with an accompanying letter.

Each of the dubia is aimed at eliciting from the Apostolic See clarification on key parts of the document, most notably whether it is admissible to allow any remarried divorcees without an annulment holy Communion.

Due to varying interpretations of this and other parts of the apostolic exhortation Amoris Laetitia (The Joy of Love), some of which appear to contradict previous papal teachings (those of Pope St. John Paul II in particular), the cardinals said they chose to highlight those points in “charity and justice,” for the sake of Church unity. 

Consistent with his tendency of so far not responding to concerns about the apostolic exhortation, the Holy Father also did not reply to their request, although sources confirm that he did receive it.

The cardinals therefore said they “have interpreted his sovereign decision as an invitation to continue the reflection and the discussion, calmly and with respect” and “are informing the entire people of God about our initiative, offering all of the documentation.”

Here below is the complete documentation comprising “a necessary foreword,” the dubia, the accompanying letter sent to the Pope and the cardinals’ explanatory notes. 

Seeking Clarity: A Plea to Untie the Knots in Amoris Laetitia

1. A Necessary Foreword
The sending of the letter to His Holiness Pope Francis by four cardinals derives from a deep pastoral concern.

We have noted a grave disorientation and great confusion of many faithful regarding extremely important matters for the life of the Church. We have noted that even within the episcopal college there are contrasting interpretations of Chapter 8 of Amoris Laetitia.

The great Tradition of the Church teaches us that the way out of situations like this is recourse to the Holy Father, asking the Apostolic See to resolve those doubts, which are the cause of disorientation and confusion.

Ours is, therefore, an act of justice and charity.

Of justice: With our initiative, we profess that the Petrine ministry is the ministry of unity, and that to Peter, to the Pope, belongs the service of confirming in the faith.

Of charity: We want to help the Pope to prevent divisions and conflicts in the Church, asking him to dispel all ambiguity.

We have also carried out a specific duty. According to the Code of Canon Law (349) the cardinals, even taken individually, are entrusted with the task of helping the Pope to care for the universal Church.

The Holy Father has decided not to respond. We have interpreted his sovereign decision as an invitation to continue the reflection and the discussion, calmly and with respect.

And so we are informing the entire people of God about our initiative, offering all of the documentation.

We hope that no one will choose to interpret the matter according to a “progressive/conservative” paradigm. That would be completely off the mark. We are deeply concerned about the true good of souls, the supreme law of the Church, and not about promoting any form of politics in the Church.

We hope that no one will judge us unjustly, as adversaries of the Holy Father and people devoid of mercy. What we have done and are doing derives from the deep collegial affection that unites us to the Pope, and from an impassioned concern for the good of the faithful.

Cardinal Walter Brandmüller

Cardinal Raymond L. Burke

Cardinal Carlo Caffarra

Cardinal Joachim Meisner

 

2. The Letter of the Four Cardinals to the Pope

To His Holiness Pope Francis and for the attention of His Eminence Cardinal Gerhard L. Müller

Most Holy Father,

Following the publication of your apostolic exhortation Amoris Laetitia, theologians and scholars have proposed interpretations that are not only divergent, but also conflicting, above all in regard to Chapter VIII. Moreover, the media have emphasized this dispute, thereby provoking uncertainty, confusion and disorientation among many of the faithful.

Because of this, we the undersigned, but also many bishops and priests, have received numerous requests from the faithful of various social strata on the correct interpretation to give to Chapter VIII of the exhortation.

Now, compelled in conscience by our pastoral responsibility and desiring to implement ever more that synodality to which Your Holiness urges us, with profound respect, we permit ourselves to ask you, Holy Father, as supreme teacher of the faith, called by the Risen One to confirm his brothers in the faith, to resolve the uncertainties and bring clarity, benevolently giving a response to the dubia that we attach the present letter.

May Your Holiness wish to bless us, as we promise constantly to remember you in prayer.

Cardinal Walter Brandmüller

Cardinal Raymond L. Burke

Cardinal Carlo Caffarra

Cardinal Joachim Meisner

Rome, September 19, 2016

 

3. The Dubia
1. It is asked whether, following the affirmations of Amoris Laetitia (300-305), it has now become possible to grant absolution in the sacrament of penance and thus to admit to holy Communion a person who, while bound by a valid marital bond, lives together with a different person more uxorio without fulfilling the conditions provided for by Familiaris Consortio, 84, and subsequently reaffirmed by Reconciliatio et Paenitentia, 34, and Sacramentum Caritatis, 29. Can the expression “in certain cases” found in Note 351 (305) of the exhortation Amoris Laetitia be applied to divorced persons who are in a new union and who continue to live more uxorio?
 

2. After the publication of the post-synodal exhortation Amoris Laetitia (304), does one still need to regard as valid the teaching of St. John Paul II’s encyclical Veritatis Splendor, 79, based on sacred Scripture and on the Tradition of the Church, on the existence of absolute moral norms that prohibit intrinsically evil acts and that are binding without exceptions?
 

3. After Amoris Laetitia (301) is it still possible to affirm that a person who habitually lives in contradiction to a commandment of God’s law, as for instance the one that prohibits adultery (Matthew 19:3-9), finds him or herself in an objective situation of grave habitual sin (Pontifical Council for Legislative Texts, “Declaration,” June 24, 2000)?
 

4. After the affirmations of Amoris Laetitia (302) on “circumstances which mitigate moral responsibility,” does one still need to regard as valid the teaching of St. John Paul II’s encyclical Veritatis Splendor, 81, based on sacred Scripture and on the Tradition of the Church, according to which “circumstances or intentions can never transform an act intrinsically evil by virtue of its object into an act ‘subjectively’ good or defensible as a choice”?
 

5. After Amoris Laetitia (303) does one still need to regard as valid the teaching of St. John Paul II’s encyclical Veritatis Splendor, 56, based on sacred Scripture and on the Tradition of the Church, that excludes a creative interpretation of the role of conscience and that emphasizes that conscience can never be authorized to legitimate exceptions to absolute moral norms that prohibit intrinsically evil acts by virtue of their object?

4. Explanatory Note of the Four Cardinals

CONTEXT
Dubia (from the Latin: “doubts”) are formal questions brought before the Pope and to the Congregation for the Doctrine of the Faith asking for clarifications on particular issues concerning doctrine or practice.

What is peculiar about these inquiries is that they are worded in a way that requires a “Yes” or “No” answer, without theological argumentation. This way of addressing the Apostolic See is not an invention of our own; it is an age-old practice.

Let’s get to what is concretely at stake.

Upon the publication of the post-synodal apostolic exhortation Amoris Laetitia on love in the family, a debate has arisen particularly around its eighth chapter. Here specifically, Paragraphs 300-305 have been the object of divergent interpretations.

For many — bishops, priests, faithful — these paragraphs allude to or even explicitly teach a change in the discipline of the Church with respect to the divorced who are living in a new union, while others, admitting the lack of clarity or even the ambiguity of the passages in question, nonetheless argue that these same pages can be read in continuity with the previous magisterium and do not contain a modification in the Church’s practice and teaching.

Motivated by a pastoral concern for the faithful, four cardinals have sent a letter to the Holy Father under the form of dubia, hoping to receive clarity, given that doubt and uncertainty are always highly detrimental to pastoral care.

The fact that interpreters come to different conclusions is also due to divergent ways of understanding the Christian moral life. In this sense, what is at stake in Amoris Laetitia is not only the question of whether or not the divorced who have entered into a new union can — under certain circumstances — be readmitted to the sacraments.

Rather, the interpretation of the document also implies different, contrasting approaches to the Christian way of life.

Thus, while the first question of the dubia concerns a practical question regarding the divorced and civilly remarried, the other four questions touch on fundamental issues of the Christian life.

 

THE QUESTIONS

Doubt No. 1:

It is asked whether, following the affirmations of Amoris Laetitia (300-305), it has now become possible to grant absolution in the sacrament of penance, and thus to admit to holy Communion a person who, while bound by a valid marital bond, lives together with a different person more uxorio without fulfilling the conditions provided for by Familiaris Consortio, 84, and subsequently reaffirmed by Reconciliatio et Paenitentia, 34, and Sacramentum Caritatis, 29. Can the expression “in certain cases” found in Note 351 (305) of the exhortation Amoris Laetitia be applied to divorced persons who are in a new union and who continue to live more uxorio?

Question 1 makes particular reference to Amoris Laetitia, 305, and to Footnote 351. While Note 351 specifically speaks of the sacraments of penance and Communion, it does not mention the divorced and civilly remarried in this context, nor does the main text.

Pope John Paul II’s apostolic exhortation Familiaris Consortio, 84, already contemplated the possibility of admitting the divorced and civilly remarried to the sacraments. It mentions three conditions:

(The persons concerned cannot separate without committing new injustices (for instance, they may be responsible for the upbringing of their children);

(They take upon themselves the commitment to live according to the truth of their situation, that is, to cease living together as if they were husband and wife (more uxorio), abstaining from those acts that are proper to spouses;

(They avoid giving scandal (that is, they avoid giving the appearance of sin so as to avoid the danger of leading others into sin).

 

The conditions mentioned by Familiaris Consortio, 84, and by the subsequent documents recalled will immediately appear reasonable once we remember that the marital union is not just based on mutual affection and that sexual acts are not just one activity among others that couples engage in.

Sexual relations are for marital love. They are something so important, so good and so precious that they require a particular context, the context of marital love. Hence, not only the divorced living in a new union need to abstain, but also everyone who is not married. For the Church, the Sixth Commandment — “Do not commit adultery” — has always covered any exercise of human sexuality that is not marital, i.e., any kind of sexual relations other than those engaged in with one’s rightful spouse.

It would seem that admitting to Communion those of the faithful who are separated or divorced from their rightful spouse and who have entered a new union in which they live with someone else as if they were husband and wife would mean for the Church to teach by her practice one of the following affirmations about marriage, human sexuality and the nature of the sacraments:

 

(A divorce does not dissolve the marriage bond, and the partners to the new union are not married. However, people who are not married can under certain circumstances legitimately engage in acts of sexual intimacy.
( A divorce dissolves the marriage bond. People who are not married cannot legitimately engage in sexual acts. The divorced and remarried are legitimate spouses and their sexual acts are lawful marital acts.
(A divorce does not dissolve the marriage bond, and the partners to the new union are not married. People who are not married cannot legitimately engage in sexual acts, so that the divorced and civilly remarried live in a situation of habitual, public, objective and grave sin. However, admitting persons to the Eucharist does not mean for the Church to approve their public state of life; the faithful can approach the Eucharistic table even with consciousness of grave sin, and receiving absolution in the sacrament of penance does not always require the purpose of amending one’s life. The sacraments, therefore, are detached from life: Christian rites and worship are on a completely different sphere than the Christian moral life.  
 

Doubt No. 2:

After the publication of the post-synodal exhortation Amoris Laetitia (304), does one still need to regard as valid the teaching of St. John Paul II’s encyclical Veritatis Splendor, 79, based on sacred Scripture and on the Tradition of the Church, on the existence of absolute moral norms that prohibit intrinsically evil acts and that are binding without exceptions?

The second question regards the existence of so-called intrinsically evil acts. John Paul II’s encyclical Veritatis Splendor, 79, claims that one can “qualify as morally evil according to its species … the deliberate choice of certain kinds of behavior or specific acts, apart from a consideration of the intention for which the choice is made or the totality of the foreseeable consequences of that act for all persons concerned.”

Thus, the encyclical teaches that there are acts that are always evil, which are forbidden by moral norms that bind without exception (“moral absolutes”). These moral absolutes are always negative, that is, they tell us what we should not do. “Do not kill.” “Do not commit adultery.” Only negative norms can bind without exception.

According to Veritatis Splendor, with intrinsically evil acts no discernment of circumstances or intentions is necessary. Uniting oneself to a woman who is married to another is and remains an act of adultery, that as such is never to be done, even if by doing so an agent could possibly extract precious secrets from a villain’s wife so as to save the kingdom (what sounds like an example from a James Bond movie has already been contemplated by St. Thomas Aquinas, De Malo, q. 15, a. 1). John Paul II argues that the intention (say, “saving the kingdom”) does not change the species of the act (here: “committing adultery”), and that it is enough to know the species of the act (“adultery”) to know that one must not do it.

 

Doubt No. 3:

After Amoris Laetitia (301) is it still possible to affirm that a person who habitually lives in contradiction to a commandment of God’s law, as for instance the one that prohibits adultery (Matthew19:3-9), finds him or herself in an objective situation of grave habitual sin (Pontifical Council for Legislative Texts, “Declaration,” June 24, 2000)?

In Paragraph 301, Amoris Laetitia recalls that: “The Church possesses a solid body of reflection concerning mitigating factors and situations.” And it concludes that “hence it can no longer simply be said that all those in any ‘irregular’ situation are living in a state of mortal sin and are deprived of sanctifying grace.”
In its “Declaration,” of June 24, 2000, the Pontifical Council for Legislative Texts seeks to clarify Canon 915 of the Code of Canon Law, which states that those who “obstinately persist in manifest grave sin are not to be admitted to holy Communion.” The Pontifical Council’s “Declaration” argues that this canon is applicable also to faithful who are divorced and civilly remarried. It spells out that “grave sin” has to be understood objectively, given that the minister of the Eucharist has no means of judging another person’s subjective imputability.

Thus, for the “Declaration,” the question of the admission to the sacraments is about judging a person’s objective life situation and not about judging that this person is in a state of mortal sin. Indeed, subjectively he or she may not be fully imputable or not be imputable at all.

Along the same lines, in his encyclical Ecclesia de Eucharistia, 37, St. John Paul II recalls that “the judgment of one’s state of grace obviously belongs only to the person involved, since it is a question of examining one’s conscience.” Hence, the distinction referred to by Amoris Laetitia between the subjective situation of mortal sin and the objective situation of grave sin is indeed well established in the Church’s teaching.

John Paul II, however, continues by insisting that “in cases of outward conduct which is seriously, clearly and steadfastly contrary to the moral norm, the Church, in her pastoral concern for the good order of the community and out of respect for the sacrament, cannot fail to feel directly involved.” He then reiterates the teaching of Canon 915 mentioned above.

Question 3 of the Dubia, hence, would like to clarify whether, even after Amoris Laetitia, it is still possible to say that persons who habitually live in contradiction to a commandment of God’s law, such as the commandment against adultery, theft, murder or perjury, live in objective situations of grave habitual sin, even if, for whatever reasons, it is not certain that they are subjectively imputable for their habitual transgressions.

 

Doubt No. 4:

After the affirmations of Amoris Laetitia (302) on “circumstances which mitigate moral responsibility,” does one still need to regard as valid the teaching of St. John Paul II’s encyclical Veritatis Splendor, 81, based on sacred Scripture and on the Tradition of the Church, according to which “circumstances or intentions can never transform an act intrinsically evil by virtue of its object into an act ‘subjectively’ good or defensible as a choice”?

In Paragraph 302, Amoris Laetitia stresses that on account of mitigating circumstances “a negative judgment about an objective situation does not imply a judgment about the imputability or culpability of the person involved.” 
The Dubia point to the Church’s teaching as expressed in John Paul II’s Veritatis Splendor, according to which circumstances or good intentions can never turn an intrinsically evil act into one that is excusable or even good.

The question arises whether Amoris Laetitia, too, is agreed that any act that transgresses against God’s commandments, such as adultery, murder, theft or perjury, can never, on account of circumstances that mitigate personal responsibility, become excusable or even good.

Do these acts, which the Church’s Tradition has called bad in themselves and grave sins, continue to be destructive and harmful for anyone committing them in whatever subjective state of moral responsibility he may be?

Or could these acts, depending on a person’s subjective state and depending on the circumstances and intentions, cease to be injurious and become commendable or at least excusable?

 

Doubt No. 5:

After Amoris Laetitia (303) does one still need to regard as valid the teaching of St. John Paul II’s encyclical Veritatis Splendor, 56, based on sacred Scripture and on the Tradition of the Church, that excludes a creative interpretation of the role of conscience and that emphasizes that conscience can never be authorized to legitimate exceptions to absolute moral norms that prohibit intrinsically evil acts by virtue of their object?

Amoris Laetitia, 303, states that “conscience can do more than recognize that a given situation does not correspond objectively to the overall demands of the Gospel. It can also recognize with sincerity and honesty what for now is the most generous response which can be given to God.” The Dubia ask for a clarification of these affirmations, given that they are susceptible to divergent interpretations.

For those proposing the creative idea of conscience, the precepts of God’s law and the norm of the individual conscience can be in tension or even in opposition, while the final word should always go to conscience that ultimately decides about good and evil. According to Veritatis Splendor, 56, “on this basis, an attempt is made to legitimize so-called ‘pastoral’ solutions contrary to the teaching of the magisterium, and to justify a ‘creative’ hermeneutic according to which the moral conscience is in no way obliged, in every case, by a particular negative precept.”

In this perspective, it will never be enough for moral conscience to know “this is adultery,” or “this is murder,” in order to know that this is something one cannot and must not do.

Rather, one would also need to look at the circumstances or the intentions to know if this act could not, after all, be excusable or even obligatory (Question 4 of the Dubia). For these theories, conscience could indeed rightfully decide that, in a given case, God’s will for me consists in an act by which I transgress one of his commandments. “Do not commit adultery” is seen as just a general norm. In the here and now, and given my good intentions, committing adultery is what God really requires of me.  Under these terms, cases of virtuous adultery, lawful murder and obligatory perjury are at least conceivable.

This would mean to conceive of conscience as a faculty for autonomously deciding about good and evil and of God’s law as a burden that is arbitrarily imposed and that could at times be opposed to our true happiness.
However, conscience does not decide about good and evil. The whole idea of a “decision of conscience” is misleading. The proper act of conscience is to judge and not to decide. It says, “This is good.” “This is bad.” This goodness or badness does not depend on it. It acknowledges and recognizes the goodness or badness of an action, and for doing so, that is, for judging, conscience needs criteria; it is inherently dependent on truth.

God’s commandments are a most welcome help for conscience to get to know the truth and hence to judge verily. God’s commandments are the expression of the truth about our good, about our very being, disclosing something crucial about how to live life well. Pope Francis, too, expresses himself in these terms, when, in Amoris Laetitia, 295: “The law is itself a gift of God which points out the way, a gift for everyone without exception.”

Edward Pentin is the author of “The Rigging of a Vatican Synod? An Investigation into Alleged Manipulation at the Extraordinary Synod on the Family”, published by Ignatius Press.
When public correction of a Pope is urgent and necessary
http://rorate-caeli.blogspot.com/2017/02/de-mattei-when-public-correction-of.html EXTRACT

By Roberto de Mattei, February 22, 2017
Fraternal correction is an act of charity.  One of the gravest sins against charity is schism, which is separation from the authority of the Church, Her laws, uses and customs. Even a Pope can fall into schism, if he divides the Church, as the theologian Suarez explains (De schismate in Opera omnia, vol. 12, pp. 733-734 e 736-737) and Cardinal Journet confirms (L’Eglise du Verbe Incarné, Desclée, Bruges 1962, vol. I, p. 596). 
Confusion reigns in the Church today. Some courageous cardinals have announced an eventual public correction of Pope Bergoglio, whose initiatives are becoming more disturbing and divisive each day that passes. The fact that he has neglected to respond to the cardinals’ “dubia” on Chapter 8 of the Exhortation Amoris laetitia, accredits and encourages heretical or near heretical interpretations on the matter of Holy Communion to the divorced and remarried.  Confusion, thus favoured, produces tensions and internal fights, or rather a situation of religious contraposition which foreshadows schism.  

An act of public correction is [thus] rendered urgent and necessary.
Roberto de Mattei is an Italian historian, president of the Lepanto Foundation, director of the Radici Cristiane [Christian Roots] magazine, and editor-in-chief of the Corrispondenza Romana news agency. He has taught at the University of Rome-La Sapienza, the University of Cassino, and the European University of Rome. From 2003 to 2011, he was vice-president of the National Research Council of Italy, and, from 2002 to 2006, he was counselor for international affairs of the Italian government. He is the author of more than twenty books translated into several languages. He is a Knight Commander of the Vatican Order of Saint Gregory the Great, in recognition of his service to the Church and Christian Civilization.

The first tremors. 2014. Pope Francis is seen to be precipitating schism in the Church.

Is Pope Francis steering the Catholic Church towards SCHISM?
http://www.catholic.org/news/hf/faith/story.php?id=57550
By Catholic Online, 11/6/2014

One of the most proud, defining aspects of the Roman Catholic Church is its heritage of apostolic succession, the unbroken line of popes and bishops to St. Peter the Apostle of Christ, and first pope. The uniformity of the Church is a tremendous strength, however recent moves by Pope Francis could be threatening that unity, some Catholics warn.

As the morality of the world changes, the Church must remain firm in teaching the Gospel of Christ. Occasionally, the world moves away from these teachings and it is the role of the Church to remind people that God's word isn't subject to popular opinion.
Despite this sometimes difficult reality, people can and do differ with the Church so much, they break away from the fold. Several tiny schisms have occurred in the Catholic Church over important points of doctrine. While these schisms have been small, often including just a few hundred or thousand individuals, they still harm the unity of the Church. More importantly, sins can be committed on both sides over divisive issues. 
There are no Catholics who like the notion of schism; however conservative Catholics in particular have voiced concern over Pope Francis' comments on a number of occasions, particularly when it comes to issues such as homosexual behavior and remarried Catholics.

Conservative Catholics are worried that Pope Francis will somehow corrupt the Church by softening the official position on these issues and others, fundamentally changing the institution from what they believe it should be.

These fears are rooted in a lack of understanding. Pope Francis can and should talk about how we provide pastoral care to people who struggle with same-sex attraction, divorce, and those who remarry despite Church doctrine. These people still enjoy the enduring love and mercy of God and require pastoral care to ensure they deepen their relationship and understanding with the Church and God. Providing care and ministering to these people does not mean the Church condones all of their choices, it simply means the Church is serving people as tasked by Christ.

Additionally, Pope Francis does not enjoy the sweeping authority that many seem to assume. Although popes are rarely challenged, they cannot simply rewrite the laws of the Church to suit themselves, after all the law is given by God, not the pope.
However, Popes can be influential and they can promote some changes within the context of their mission.

Another point people should be reminded of is that they themselves do not have the authority to form churches onto themselves. This is the essence of the Protestant Reformation and it has created great chaos in Christendom. Fortunately, some of that chaos, which initially gave way to conflict has now given way to ecumenical discussion and even reunion, but the process is traumatic and should be avoided by reasonable people.

Despite these facts and warnings, some experts have warned that conservative fears over Pope Francis could lead to a schism within the Church. Such schisms have happened before.

The likelihood of a schism remains low and it is unlikely that any bishop or priest would dare to initiate such a splintering of the Mother Church which works so hard to care for her entire flock. The best advice is for people to slow down and to avoid the media hype, which commonly gets Pope Francis wrong on a number of issues. Instead, people should listen to the Church itself, read their catechism, and pray for the guidance of the Holy Spirit, which will not permit the Gates of Hell to prevail against the Church.

EARLY DAYS. BUT STILL, IT IS SIGNIFICANT THAT THE ISSUE WAS IMPORTANT ENOUGH TO WRITE ON. 
1 of 40 readers’ comments
Pope Francis's emphasis on the needs for a pastoral ministry whilst leaving doctrine to the side is worrying, especially when this pastoral ministry did not, apparently, include the greatest tragedy in living memory - the child abuse scandal. Why didn't the recent Synod on the Family fully discuss this subject - after all the victims are members of a family? Is it because he hopes that we have forgotten? Why are those bishops who colluded in hiding these deviants still in office? Why is he prepared to gloss over the 6th commandment in order to appear pastoral while totally ignoring the devastation caused by pedophile clergy which has already lost the Church countless souls?
Maybe we are rushing towards schism and maybe that is the Pope's intention in order to promote ecumenism, for which he has an ultra- soft spot for. I don't ever remember any Pope having so many Protestant friends from all denominations as he has. Something remiss here!
‘We are not a subsidiary of Rome’: Are Germany’s bishops ready for schism over Church teaching on marriage? 

https://www.lifesitenews.com/news/we-are-not-a-subsidiary-of-rome-are-germanys-bishops-ready-for-schism-over
By Hilary White, Hildesheim, Germany, March 4, 2015 EXTRACT
Remarks last month by one of Pope Francis’ closest advisors has observers wondering if the German bishops are signaling their readiness for a de facto schism over Church teaching on sexual morality.

Cardinal Reinhard Marx, the head of the German Catholic bishops’ conference and a member of Pope Francis’ so-called Council of Nine, told reporters that they would chart their own course on the question of allowing Communion for those in “irregular” sexual unions.

“We are not a subsidiary of Rome,” he said. “The Synod cannot prescribe in detail what we should do in Germany.” […]
All of this has for years prompted commentators to predict that the Catholic Church in Germany is on an inevitable trajectory to schism, a formal split from the rest of the Catholic Church, like the one in the same country in the early 16th century that resulted in the Protestant Reformation. Marie Meaney wrote in 2013 in Crisis Magazine that the divide dates all the way back to 1968 and the German episcopal rejection of the Church’s teaching on contraception in Pope Paul VI’s encyclical Humanae Vitae.

“Will there be a new schism in the German Church? Some say it has de facto already happened a long time ago without having been openly declared. That it won’t take much to occur is certain, for the German Church is to a great extent already Protestant in doctrine and spirit,” Meaney wrote
Pope’s doctrine chief warns of possible ‘schism’ in the Church like Protestant split

https://www.lifesitenews.com/news/popes-doctrine-chief-germanys-bishops-are-leading-the-church-into-schism 

By Maike Hickson, Regensburg, Germany, September 8, 2015 EXTRACT
(LifeSiteNews) In a move that is making headlines in Germany, the head of the Congregation for the Doctrine of the Faith (CDF) has said German bishops are leading the Church to a schism.

Cardinal Gerhard Ludwig Mueller is warning that the tendency of German bishops to divide doctrine from pastoral practice is not unlike the abuses surrounding the Protestant split in 1517. One should "be very vigilant and not forget the lesson of Church history,” he said.

Explosive video: Pope ‘will show whose side he’s on’ during Synod, says archbishop 

https://www.lifesitenews.com/news/explosive-video-pope-will-show-whose-side-hes-on-during-synod-says-archbish 

By John-Henry Westen, September 10, 2015 EXTRACT
(LifeSiteNews) The first hard-hitting words by orthodox cardinals and archbishops about the “current crisis” in the Catholic Church have been sounded. Previous comments by Vatican Cardinal Raymond Burke have been more guarded but as the Synod nears, the reality of a looming schism in the Church has pushed him and other Church leaders to a painful willingness to be frank in publicly warning about the seriousness of what is facing the Church…
Lenga, the emeritus archbishop of Karaganda, Kazakhstan, added that if the Church in Germany thinks they are so superior, “it’s some kind of Phantom, we should chase it away by the sign of the Cross.”

“The Pope during the Synod will show whose side he is on,” said Archbishop Lenga. “If he accepts the statement of those who want to distribute Holy Communion to the divorced, there would be a heresy in the Church, and if he does not accept, there could be a schism in the Church.”

Lenga concluded, “Either we are on the side of Christ, or on the side of the devil. There is no third option. The common people are sometimes closer to Christ than priests.”

Athanasius Schneider, auxiliary bishop of Astana, Kazakhstan, who has been a spokesman for orthodoxy during the Synod crisis like few others in the hierarchy, says we are “already living in the time of schism” and points directly at Cardinal Walter Kasper as one of the main culprits. 
“These false words will be revealed,” he says. “Christ said all that is hidden will be revealed and these strategies of Cardinal Kasper and his group will be revealed as a lie, a strategy that is against the spirit of Christ and the apostles.”

Cardinal Burke concurs that “we’re in a time of crisis within the church,” suggesting that “we may have to give our all (including our very lives) to safeguard and promote the truth of the faith not only for ourselves and our own generation but also for those to come.”

Burke is blunt about the current state of the Church confronting heretical positions coming from those high up in its leadership. “If this means that Cardinals will be opposed to Cardinals then we simply have to accept the fact that that's the situation in which we find ourselves,” he said. “Certainly for my part I don’t look for this kind of conflict but in defending the truth of the faith I end up in a disagreement or conflict with another conflict. What has to be primary to me is the truth of the faith.”

With papally-mandated "Catholic Divorce" destroying a Sacrament, Schism looms large on the Catholic horizon 
http://rorate-caeli.blogspot.com/2015/09/socci-with-papally-mandated-catholic.html EXTRACT
By Antonio Socci, September 12/16, 2015 
After 2000 years, Divorce is Enforced in the Church -- and a Schism Looms Larger than Ever…
Is Catholicism about to break into three?
https://cruxnow.com/church/2015/10/06/is-catholicism-about-to-break-into-three/
By Fr. Dwight Longenecker, October 6, 2015 
In a recent letter to The New York Times, Marquette theologian Daniel Maguire suggested that the Catholic Church was headed toward a three-way schism.
Writing about Pope Francis’ reforms to the annulment process, Maguire predicted:

Catholicism is going the way of its parent, Judaism. In Judaism there are Reform as well as Conservative and Orthodox communities. This arrangement is not yet formalized in Catholicism, but the outlines of a similar broadening are in place …. While conservative and orthodox Catholics welcome this annulment concession by the Vatican, reform Catholics don’t need it. Their consciences are their Vatican. Reform Catholics, whose numbers are swelling, are still bonded to the church but not to the Roman curia.

It is certainly possible to discern three tribes within American Catholicism. However, using the Jewish terminology is confusing. “Orthodox,” “Conservative,” and “Reform” do not translate well into American Catholicism. Clearer titles for the three tribes might be “Traditionalist” which correlates with the Jewish “Orthodox.” “Magisterial” because “conservative” Catholics adhere to papal teachings and the magisterium, while “Progressive” reflects the “Reformed” group in Judaism.
Three in One and One in Three
What marks these three tribes? Let’s be positive and say what each group is for rather than what they’re against.

Broadly speaking, “Traditionalists” adhere to the Extraordinary Form of the Mass, the Baltimore Catechism, and Church teachings from before the Second Vatican Council. They are positively pro-life, they support traditional family structures, and encourage fine music, beautiful liturgy, art, and architecture. They are in favor of celibacy for an all-male priesthood, a renewal of the enclosed religious life, and support a wide range of traditional devotions.

“Magisterial” Catholics put loyalty to the authority of the pope and magisterial teaching first and foremost. They are happy with the principles of the Second Vatican Council, but want to “Reform the Reform.” They want to celebrate the Novus Ordo Mass with solemnity, reverence, and fine music. “Magisterial” Catholics are likely to be enthusiastic about apologetics, evangelization, and a range of pro-life ministries. They think the Church needs to relate to the modern world, use new media, and connect with the younger generation, but they look to the pope and Church teachings to help them do that faithfully. They uphold traditional Catholic teaching in faith and morals, but wish to communicate and live these truths in an up-to-date and relevant way. George Weigel dubbed them “Evangelical Catholics.”

The “Progressives” are vitally interested in peace and justice issues. They’re enthusiastic about serving the marginalized and working for institutional change. They are likely to embrace freer forms of worship, dabble in alternative spiritualities, and be eager to make the Catholic faith relevant and practical. Progressives believe the Church should adapt to the modern age. They are sensitive to ecumenical and “pastoral” needs and are likely to see Catholic doctrines and moral precepts as “guidelines” that need to be used flexibly depending on the individual and his circumstances. Maguire sums up their attitude pretty well: Progressives “don’t need the Vatican. Their conscience is their Vatican.”

I agree with Maguire that these three tribes can be discerned within American Catholicism. Where I disagree is that there can be any formalized arrangement that establishes three separate groups. The three groups exist within the Catholic Church in an uneasy alliance, and that’s how it has to stay. I’m surprised that a theologian of Maguire’s standing seems unfamiliar with the term “schism,” because any group that separates from the Catholic Church would cease to be Catholic - even if they called themselves Catholic.

Maguire envisions three different “Catholic” groups emerging as separate entities, but why just three? In fact, a plethora of groups have already parted ways with the Catholic Church, and set up shop as “independent Catholic Churches.” A quick rummage through the Web reveals a fascinating set of alternative Catholic denominations who (to use Maguire’s phrase) “don’t need the Vatican. Their conscience is their Vatican.”

They comprise an intriguing collection of eccentric characters who live in a churchy fantasy land of their own making. Self-appointed bishops, archbishops, patriarchs, eparchs, and popes, they are both ultra-traditionalist and ultra-progressive. They live in the basement of Mother Church like a twenty-something who dwells in his mother’s basement, plays video games, and dreams about being a football hero. Exploring their alternative world is like a visit to an ecclesiastical Believe it Or Not museum.
The Traditionalists
The jury is still out as to whether the Society of St. Pius X is formally in schism, but as traditionalists who reject the Novus Ordo Mass and the authority of the Second Vatican Council, they’re high on the list. Nevertheless, their leaders continue to flirt with Vatican authorities and recently Pope Francis granted their priests faculties to hear confessions, so rapprochement is possible.
Schismatic traditionalists fall into two main groups. The sedevacantists (the See is vacant) who believe there is no longer a valid pope, and the conclavists who have gone one step further and elected their own pope. The Society of St Pius V, a sedevacantist group based in New York, is steered by Bishop Joseph Santay, while the Traditional Roman Catholic Church, founded by His Lordship Sherman R. Pius Mosly, is based in New Jersey. Another sedevacantist group is The Congregation of Mary Immaculate Queen. Founded by Francis Konrad Schuckardt (d. 2006), they are dedicated to the messages of Fatima and are part of Schuckardt’s Tridentine Latin Rite Catholic Church.

Conclavists are distinguished by having their own pope. The Palmarian Catholic Church is a notable conclavist group from Spain where they follow Pope Gregory XVIII. Noteworthy American anti-popes are Pope Michael, who lives with his parents in Kansas; the Rev. Lucian Pulvermacher, known as Pope Pius XIII (d. 2009), and a former Episcopal priest, Chester Olszewski of Pennsylvania, who reigns as Pope Peter II. South African Victor Von Pentz (Pope Linus II) lives in Hertfordshire, England, while Argentinian Alejandro Tomás Greico is Pope Alexander IX. Around the world, there are about a dozen other papal claimants whose “conscience is their Vatican,” including convicted sex offender William Kamm, whose papal apartment is a jail cell in Germany.

Among the traditionally minded, there are also some intriguing groups that overlap with other Catholic-minded traditions. They often have curious histories that meld not only Catholicism and Anglicanism, but also link with Eastern Orthodoxy, Syrian, Coptic, and Celtic Christianity. A good example is the group recently established by His Eminence, Rutherford Cardinal Johnson, Patriarch of The Anglican Rite Roman Catholic Church. His Eminence claims that the ARRCC is rooted in the Catholicism of 16th-century Tuscany and the ancient English Catholic rite. The Church of the Culdees, led by the Most Rev. Ivan MacKillop, OCC, celebrates medieval Anglo-Irish Monasticism, while The Celtic Orthodox Church has revived the ancient Coptic-Celtic traditions of Brittany, Ireland, and Western Britain.

The Progressives
Not enthusiastic about popes at the best of times, Catholic progressives don’t consecrate their own anti-popes, but they do boast more than 20 “Independent Catholic Churches” with their own bishops and archbishops. Not counting the Eastern Orthodox and more than 100 independent Anglican denominations, the progressive schisms are made up of Independent Catholics, Old Catholics, and Alternative Catholics. Like the traditionalist groups, most of them claim apostolic succession from the Old Catholic Church of Utrecht - which was established in the 1870s in disagreement over the definition of papal infallibility.

Typical examples of progressive Catholic groups are The Reformed Catholic Church and the Worldwide Ecumenical Catholic Church of Christ with Archbishop Karl Rodig. Then there is the Ecumenical Catholic Church, not forgetting the Ecumenical Catholic Communion and The American National Catholic Church. Most of the progressive groups endorse remarriage after divorce, women’s ordination, married clergy, same sex unions, and contraception. Some exclude women priests, but those Catholics whose “conscience is their Vatican” can affirm women’s ordination by joining The Association of Roman Catholic Women Priests.
Among the more unusual progressive schisms are The Antiochian Church in America, a little church in Tennessee with a taste for Eastern Orthodoxy; the Imani Temple African-American Catholic Congregation founded in 1989 by former priest George Augustus Stalling Jr., and The Traditionalist Mexican-American Catholic Church known for their veneration of Sante Muerte and drug trafficking. Their current archbishop, David Romo Guillén, is serving a 66-year jail sentence for kidnapping and money laundering.

While some progressive Catholics find a home in the “Independent Catholic Churches,” more find their way to the mainstream liturgical Protestant churches. With the same progressive agenda, and a stronger infrastructure, the Episcopal, Lutheran, and Methodist churches also offer a Catholic atmosphere for Catholics who are bonded to the Church, but not to the Roman Curia.
Cafeteria Catholics?
Some might suggest that Catholics whose “conscience is their Vatican” stop being hypocrites, follow their conscience, and join one of the many groups with whom they are in agreement. If a progressive Catholic wants married priests, New Age spirituality, women’s ordination, artificial contraception, same-sex marriage, and abortion, wouldn’t they be happier with Christians with whom they agree?

Likewise, if a traditionalist Catholic finds himself continually worked up because Pope Francis is too leftist, the new Mass is too informal, and he is dismayed by what he perceives as the hypocrisy of “liberal” Catholics, spineless bishops, poor catechesis, lax clergy, and heretical leadership, shouldn’t he let his “conscience be his Vatican” and either scoot off to join one of the traditionalist schisms or start his own?

The answer is “no.”

The Catholic Church needs diversity of opinion. It’s healthy for family members to disagree, and debate is one of the ways the Holy Spirit leads the Church. But both progressives and traditionalists must constantly measure their personal opinions and preferences against the magisterium of the Church and her authority.

Discontented progressives and traditionalists should not march off in a huff and join a schism. Instead, both sides should remember the definitions of difficulties, doubt, and dissent. A difficulty is when we honestly face a problem with the faith, scratch our heads, and wonder, “How can that be?” A doubt is when we nurse an attitude of rejection and rebellion, saying, “That can’t be!” Dissent is when we act on our doubt and openly disagree with, dismiss, and disobey Church teachings without regret or repentance.
The answer for cafeteria Catholics is not to leave the Church. Instead, the answer is for those with difficulties to work through them, for those with doubts to develop a curious and affirming attitude to Church teaching, and for those who dissent to pray for a change in their hearts and minds so they might come at last to the place where they can joyfully assent to the fullness of the Catholic faith.
Blasphemy, Heresy, Schism and the “Collapse” of the Church
https://remnantnewspaper.com/web/index.php/articles/item/2103-blasphemy-heresy-schism-and-the-collapse-of-the-church-but-hey-at-least-the-bishops-will-get-to-vote - Bold emphases in black, italics, are the author’s
By Hilary White, October 20, 2015

When you were a kid, and went to the pool, did you play the “how low can you go” game? Using keys or any object that would sink to the bottom, you stood at one end of the pool and threw it as far as you could into the deep end, then swam down after it. The game was really about nerve. Most pools are only about 10 feet at the diving end, and the lifeguard was always watching, so our daredevil diving was harmless. 
But I get the impression that no matter how far down any bishop goes in the current synodal version of the game, there’s going to be someone ready to follow him a few feet lower. And the lifeguard on duty doesn’t seem to care one way or another. This rivalry among the Synod’s ultra-progressives (“heretics,” in Catholic) to see how outrageous they can get, right in front of the pope, seems to be bringing us to new depths that perhaps most ordinary Mass-going novusordoist Catholics had previously never guessed existed among the episcopate.
Starting with one Canadian bishop right out of the gate, the game was on with the relatively mild suggestion (the lightweight!) that women should be ordained as deacons. Since then, after a few rather sorry efforts by another Canadian, Fr. Tom Rosica – something about changing the Church’s language… ho hum… – we have gone all the way to the archbishop of Chicago – personally appointed to the US Church’s “second see” by Pope Francis, and subsequently personally invited by the same to the Synod – saying there ought to be a way for active and unrepentant sodomites to receive the Most Holy Sacrament of the Altar. 
But while the pelvic issues are getting all the press attention, a number of items have caught my eye in the last week that pertain more directly to the Faith itself.
The archbishop of Chicago’s spectacular dive for, perhaps, the deepest and most nausea-inducing depths of open heresy – as yet completely unremarked upon by the pope – has certainly received enormous media attention. It is, after all, just the sort of thing most of the mainstream secular media came to Rome for. And it definitely did up the ante.
But I would like to present another contender for the prize of “Lowest Any Modern Bishop of the Church has Yet Sunk” in his public hatred of the Holy Faith, specifically, his direct hatred of Our Lord and Saviour, Jesus Christ.
The main difficulty faced by those who would push the Church to “tolerate” “second marriages,” as Cardinal Kasper put it, are the plain words of Christ in the Gospel. The Second Person of the Holy Trinity threw a divine spanner in the works by rather undiplomatically telling the Jews that it was for their “hardness of heart,” their failure in mercy, that Moses had allowed them to divorce, and that by His own divine authority, that was all off from now on. Staring right in the face of the claims of the German and Kasperite Synod group, is the plain black and white print of every Bible ever published: Jesus said the exact opposite of what they are proposing. 

In fact, according to the Author of all facts, it is indissolubility that is the product of the mercy and love of God for us humans. 
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This Gordian Knot for the progressives was cut in spectacular style in the Synod’s first week by Panamanian Cardinal Jose Luis Lacunza Maestrojuan [See photo above], who simply proposed that the Church should drop Christ out of the consideration. Just ignore Him, since He was clearly no Moses. 
Lacunza is one of the bishops given the “surprise” nod at the last consistory, reportedly because of his position on what the pope regards as the Church’s “peripheries,” precisely, in other words, because he was a nobody. But perhaps now this report of his incredible step forward – into the howling void of blasphemy – for the cause of Catholic acceptance of divorce, has earned him a proud place in the court of the Kasperites. It would also suggest that being geographically and politically peripheral wasn’t his only qualification for the red hat. 
Though the orders from on high (the office of the Synod Secretariat) came down not to publish any interventions but his own, the intrepid head of the Polish Bishops, Archbishop Stanisław Gądecki, had recorded the Panamanian’s remarks for all the world to see: 
“Moses drew near to the people and gave way,” Lacunza was reported as saying. “Likewise today, the ‘hardness of hearts’ opposes God’s plan [to allow divorce]. Could Peter not be merciful like Moses?” 
This implicit but crystal clear denunciation of Our Lord for lacking mercy went almost completely unnoticed by the Catholic press, and totally unremarked by the secular media. It is possible that the Holy See Press Office understood its gravity, since Rorate Caeli reported that they had ordered it removed from the website of the Polish bishops. Before it was removed, however, Rorate published a copy of Cardinal Lacunza’s comment in French as it was reported originally by the Poles:

Card. José Luis Lacunza Maestrojuán OAR (Panama), président de la Conférence épiscopale du Panama. Moïse donne le consentement au peuple, il cède. Aujourd’hui, la “dureté de cœur” s’oppose aux plans de Dieu. Est-ce que Pierre ne pourrait pas être aussi miséricordieux que Moïse?
With this statement, thanks to Abp. Gądecki and the bloggers, all the Catholic world now knows that a hand-picked man, (yet another hand-picked man) at the Synod does not believe that Jesus Christ - the Son of God, the Word Made Flesh, who will come again to judge the living and the dead… yes, that Jesus Christ – had the authority to tell the Jews that they had been wrong about divorce. 
Maybe Cardinal Lacunza was among those to whom Archbishop Henryk Hoser was referring when he commented in an interview that many of the Synod fathers appear to be completely ignorant of basic Catholic doctrine on the family. It can hardly be a surprise, one would think, if they are also ignorant of the Church’s basic dogmatic teaching on the nature of Christ. “The only Son of God, eternally begotten of the Father, God from God, Light from Light, true God from true God, begotten, not made, one in Being with the Father. Through whom all things were made…” Ring any bells? 
Perhaps the reason this gained no attention was simply that those reporting on the Synod themselves know so little about the Faith that they were unable to recognise blasphemy when they hear it, and consequently do not know it to be a far more serious sin than mere sexual malfeasance. There’s a reason the sex-sins are sixth on the list and that whole blasphemy business takes up the first three. 
This week also saw the launch of yet another lay petition addressed to the Synod fathers, this time asking them to leave the Synod if there appears to be no way to steer it in a Catholic direction. (Full disclosure: I was one of the “Synod Walkout” petition’s authors, together with a group of other concerned Catholic laymen, writers, journalists and theologians.) That petition surprised us with a very fast jump in support. Within nine hours of its publication it had passed the 1500 mark, and a day after that it had reached 2500, a surprisingly robust start out of the gate. 
The call for a walkout grew out of fears that the Synod has been “rigged” from the start, and that it matters not one whit what the bishops say in their groups or statements. 
As the text of the letter states: 
“We have witnessed with profound sorrow the ongoing development of this crisis, beginning with last year’s extraordinary session in October, 2014, making it difficult to have confidence in the outcome of the Synod.  
“The irregular changes to the rules governing the current synodal process practically assure that the existing Instrumentum Laboris will be largely adopted. This revised process also appears to reject openness, transparency, and collegiality, and the committee drafting the final document of the Synod seemingly rejects any substantive input from the Synod fathers. We note with regret that the highly visible and widely adopted filial appeals and open letters have not been acknowledged, and have produced no discernable amendment by the Synod organizers. 
Several high-ranking Cardinals have brought concerns to the Pope, only to have them summarily dismissed as unworthy of consideration – with unfair accusations against those who are legitimately concerned that their voices will not be heard.”
Of course, the last refers to the big news of the whole week, the increasingly strange story of the “Letter of 13 cardinals.” The press treated it like a “conservative” revolt against the attempts by Francis to bring about a long-overdue reform in the Church… mainly because the press isn’t very imaginative. The “mainstream” Catholic press brushed it off, and some in the Italian press reported with typical glee that the Pope had torn a strip off the cardinal signatories, red with rage. 
Shortly after this, the pope made his first direct intervention in the “synodal process” by denouncing the “hermeneutic of conspiracy,” an expression that has become prominent in Synod reporting since then.
Rorate carried a report by Antonio Socci that the letter had bluntly warned the pope of a complete disintegration of the governing structures of the Church should the Synod continue on its present course. “Communion to the divorced and remarried…if it were accepted… would make the entire doctrine on marriage and the sacraments collapse.” 
This would result in a domino effect that would bring about “‘a collapse’ in other words - the end of the Church.”
Nevertheless, Socci reports, Cardinal Pell, one of the letter’s signatories, also assures us that the “Kasper-Bergoglio line is in the minority,” that nearly all the bishops at the Synod want to uphold the traditional faith… which would be fine if the Church were a democratic body and the Synod were deciding through voting which direction it should take. 
But we have also been informed, by the pope himself, shortly after this whole kerfuffle, that whatever the bishops say or recommend, whatever is going to happen is totally, completely and exclusively up to him.
In this Vatican Radio report, it was widely understood that he was hinting of the possibility of a formal invocation of papal infallibility: 
“Finally…the synodal process culminates in listening to the Bishop of Rome, called upon to speak authoritatively [It. pronunciare] as ‘Shepherd and Teacher of all Christians’: not on the basis of his personal beliefs, but as the supreme witness of the Faith of the whole Church, the guarantor of the Church’s conformity with and obedience to the will of God, to the Gospel of Christ and the Tradition of the Church.”

Now, just stop for a moment and think about these items one at a time: 
(The pope has been acknowledged to have allied himself with a notorious heretic who has, with the support of an entire episcopal conference, been, for fifty years, bent on the obliteration of most Catholic moral teaching, and a goodish part of its teaching on ecclesiology. 
(This pope has been warned by some of his highest ranking officials that the proposed direction, called “the Kasper-Bergoglio line,” will lead to the “end of the Church,” its complete disintegration into chaos and schism.
(This warning the pope shouted down privately and then rebuked publicly. 
(A few days later the pope followed with a declaration of his grip on total, supreme power - the power, apparently, even to destroy the Church of which he is head – like a small boy declaring that he can break all his toys if he wants, because they are his and no one can stop him.

And what was Cardinal Pell’s response to our little petition? The one in which we suggested that things being in such a dire condition, that, teetering on the edge of catastrophe, we begged him and his fellow bishops to at least not be themselves complicit in the destruction of Holy Mother Church by history’s strangest pope and his chosen group of hand-picked heretics and blasphemers?
Peace in our time. The 13 Cardinals’ concerns have “substantially been addressed.” 
John Allen reports that the good “conservative” Australian cardinal rejected any suggestion of a walkout, saying that he had received “reassurances,” from the Synod secretariat “that the final result ‘will faithfully present the views of the synod.’” They have been assured that the bishops will be allowed to vote on each paragraph of the Instrumentum Laboris.
Won’t that be nice?
“He also said that members of a drafting committee for the final document have vowed to be true to the content of the synod’s discussions, rather than using the text to promote their own views,” Allen continued. 
“That’s all we want, for whatever the synod says, whether it’s good, bad, or indifferent, to be represented,” Pell said. “That’s in the long-term interest of everyone, because no matter how it might turn out, people want to feel that the bishops got to that situation fairly.”
Well, I’m sure we’re all terribly happy that the bishops feel they are going to get their money’s worth out of the whole charade, and when the schism gets underway, I’m sure we will all feel better that “the bishops got to that situation fairly.” 
But I did rather hope that they might exercise themselves in the defence of the Faith and the One, Holy, Catholic and Apostolic Church, since “whatever the Synod says, whether it’s good, bad or indifferent” we, the remaining Catholic faithful, would like there to still be a Catholic Church by Christmas 2016. 
Hilary White, our Italy correspondent is known throughout the English-speaking world as a champion of family and cultural issues. First introduced by our allies and friends at the incomparable LifeSiteNews.com, Miss While lives in Norcia, Italy.
In my file QUO VADIS PAPA FRANCISCO 26-THE DECENTRALIZATION OF DOCTRINAL AUTHORITY (SYNODALITY AND COLLEGIALITY), I have cited Mattei (see further above) who said:

The Synod: The decentralization of the Church offends the Faith and common sense
http://www.robertodemattei.it/en/2015/10/22/the-synod-the-decentralization-of-the-church-offends-the-faith-and-common-sense/ EXTRACT
October 20, 2015
Decentralization is a loss of unity which lead inevitably to schism. Schism is, in fact, the rupture which inexorably occurs when a central point of reference is missing, a unitary criteria, on the doctrinal level as well as those of discipline and pastoral care. The particular Churches, divided on praxis, but also on doctrine which praxis comes from, are destined inescapably to be in conflict and produce fractures, schism and heresies.
Another Catholic writer Don Fier concurs on Pope Francis’ “decentralization”:
Q. It appears that proposals are under consideration for decentralization in the hierarchical structure of the Church’s governance. In other words, Conferences of Bishops and diocesan ordinaries would be given more authority to deal locally with pastoral practices on some of the hot-button topics addressed by the Synod. Please offer your comments as to the possibility of this happening. Are fractures in unity or even schisms (as some media outlets suggest) on the horizon?
A. I think it is a real danger. “Decentralization” is a word taken from the secular world and is really not appropriate to conversations about the Church. What is required is to return to the Gospels and to the Church as Christ constituted her.

Source: Interview With Cardinal Burke . . . (Part 2) Insights On The State Of The Church In The Aftermath Of The Ordinary Synod On The Family
http://thewandererpress.com/frontpage/interview-with-cardinal-burke-insights-on-the-state-of-the-church-in-the-aftermath-of-the-ordinary-synod-on-the-family-2/  EXTRACT
January 11, 2016…
So does Edward Pentin (see also further above) in his study below:
A Decentralized Church: What Would Be Acceptable?

News analysis: An assessment of the positives and negatives of giving more power to bishops and their flocks.
http://www.ncregister.com/daily-news/decentralization-what-would-be-acceptable
February 9, 2016…
A crisis of conservative Catholicism

https://www.firstthings.com/article/2016/01/a-crisis-of-conservative-catholicism 
By Ross Douthat, January 1, 2016
Let’s begin with a story. It’s one I’ve heard many times; it’s one I’ve told more than a few times myself. It’s a story about the Catholic Church in the second half of the twentieth century, and it goes something like this.
Once, fifty years ago, there was an ecumenical council of the Church. Its goal was to reorient Catholicism away from its nineteenth-century fortress mentality, to open a new dialogue with the modern world, to look more deeply into the Catholic past in order to prepare for the Catholic future, and to usher in an era of evangelization and renewal.

This was not intended to be a revolutionary council, and nothing in its deliberations, documents, and reforms was meant to rewrite doctrine or Protestantize the faith. But the council’s sessions coincided with an era of social upheaval and cultural revolution in the West, and the hoped-for renewal was hijacked, in many cases, by those for whom renewal meant an accommodation to the spirit of the 1960s, and the transformation of the Church along liberal Protestant lines.

Soon, two parties developed: One followed the actual documents of the council and urged the Church to maintain continuity with Catholic teaching and tradition, and the other was loyal to a “spirit of the council” that just happened to coincide with the cultural fashions that came in its wake.

The second party had its way in many Catholic institutions—seminaries and religious orders, Catholic universities and diocesan bureaucracies—for many years. The results were at best disappointing, at worst disastrous: collapsing Mass attendance, vanishing vocations, a swift erosion of Catholic identity everywhere you looked.

But fortunately for the Church, a pope was elected who belonged to the first party, who rejected the hermeneutic of rupture, who carried the true intentions of the council forward while proclaiming the ancient truths of Catholicism anew. And while a liberalized, accommodationist Catholicism failed to reproduce itself and began to (literally) die out, the Catholic witness of this pope and his successor inspired exactly the kind of renewal the council fathers had hoped for: a generation of bishops, priests, and laity prepared to witness to the fullness of Catholicism, the splendor of its truth.

And by the turn of the millennium, it was clear to anyone with eyes to see that this generation owned the Catholic future, that the liberal alternative had been tried and failed, and that the Church of the twenty-first century would embody a successful synthesis—conservative but modern, rooted in tradition but not traditionalist—of conciliar and pre-conciliar Catholicism, the Church of two thousand years of history and the Church of Vatican II.

The story I’ve just sketched is the master narrative of conservative Catholicism in the West. It’s the story that was waiting for me when I became a Catholic in the late 1990s, late in John Paul II’s pontificate but while he was still hale and firmly in command. It’s a story that seemed confirmed by developments outside the Church and outside the ​United States—the collapse of Mainline Protestantism and the emergence of a kind of “Catholic moment” in American politics and culture; the growth of Catholicism in Africa and the faith’s clear fade in northern Europe, the home territory of the hermeneutic of rupture; and more. And when Joseph ​Ratzinger succeeded John Paul as Benedict XVI, “spirit of Vatican II” Catholicism seemed all but defeated, the triumph of conservative Catholicism seemed all but ratified, and the story I’ve just told, all but confirmed as true.

But now it’s a story in crisis.

The crisis has been building for a little while. It began with the sex abuse crisis, which was not a crisis of conservative Catholicism per se—its roots twined much too deep for that—but which cast a shadow over John Paul II’s last years, raised ​significant questions about his governance of the Church, and discredited Catholic leaders (from Bernard Law in Boston to the nightmare that was Marcial Maciel) who had once seemed pillars of a conservative ​revival.

The scandal could be partially assimilated into the conservative narrative, since the abuse itself looked like it peaked in the chaotic years after Vatican II, and the moral laxness of that era clearly contributed to its spread. But the cover-up went on far longer, and it did not fit neatly with the conservative narrative of post-1970s revival and renewal, suggesting as it did a persistent clericalist blindness to the good of ordinary Catholics, a corruption in the hierarchy that could not be blamed on theological or social liberalism alone.

Then, hard on the heels of that crisis, came the crack-up of George W. Bush’s presidency, which had appeared so full of promise for religious conservatives, and then the rout of cultural conservatism in the United States on a range of issues—most notably same-sex marriage, which had once seemed like a place where a natural-law understanding of sexuality still enjoyed at least some post–sexual revolution traction, but which turned out to be, if anything, a weak point, a reason to reject natural law altogether.

The rout on marriage overlapped with, and probably contributed to, the rise of the so-called “nones,” Americans with no religious affiliation, whose growth in the millennial generation undercut the ’90s-era hope that America might be on the cusp of a sustained religious revival. 
And while the growth of this population was spread across almost every faith tradition, the Catholic losses were still striking. Ex-Catholics are one of the country’s largest religious groups, and without Hispanic immigration, trends in Catholic affiliation and practice would resemble Mainline Protestantism more than many would be eager to admit.

Finally came the administrative failures of ​Benedict’s pontificate, which began with the hope that he would finish John Paul’s work of restoration and fully clean up what he called the “filth” within the Church, and which ended with the sense of an essentially ungovernable Vatican, blind to contemporary media realities, corrupt and leak-riddled, and beyond the capacity of the man who had been Joseph Ratzinger to master.

All these developments undercut conservative Catholic optimism. They were signs that John Paul II–era Catholicism had perhaps stabilized the Church and influenced the wider culture less than many Catholics had hoped. But they did not suggest an alternative to the John Paul II synthesis, or call its ascendancy within the Church into real doubt. The conservative master narrative might have looked more questionable in 2010 than it did in 1999 or upon Ratzinger’s election as Benedict, but there was no vibrant, potent alternative. The waning of liberal Catholicism seemed to be continuing, and outside of certain theology departments and the pages of the National Catholic Reporter, the idea that the Church needed constant revolution seemed to have lost its once intoxicating appeal.

Until the election of Jorge Bergoglio as Pope ​Francis, that is.

Given the endless debates about what the current pontiff actually believes, it should be stressed that Francis is not a theological liberal as we understand the term in the United States. He is too supernaturalist, too pietistic, too much of a moral conservative, too Catholic for that.
However, his economic views are a little more radical and a lot more strongly felt than those of his immediate predecessors, he plainly feels that the Church under John Paul and Benedict laid too much stress on issues like abortion and marriage and not enough on poverty, immigration, and the environment, and he has sympathy for liberal proposals—particularly concerning divorce and remarriage—that seem to promise to bring more people back to the sacraments and full participation in the faith.

Put those tendencies together, and you have a pontificate that—in words, deeds, and appointments—has reopened doors that seemed to be closed since 1978, offering liberal Catholicism a second chance, a new springtime of the sort that seemed hard to imagine just a few short years ago.

The response to this opening should be revelatory for conservative Catholics accustomed to thinking of theological liberalism as moribund, frozen in amber with felt banners and guitar Masses and the Call to Action conference. Liberal Catholicism turns out to have been more resilient than the conservative master narrative suggested. It has resources, ​personnel, and a persistent appeal that were only awaiting a more favorable environment to make themselves felt.

And make themselves felt they have. The recent Synod on the Family and the many arguments swirling around its deliberations have been dominated by ideas that many conservatives thought had been put to rest by John Paul II, from sociological updatings of gospel faith to visions of an essentially Anglicanized Catholicism. Didn’t we win these arguments already? The answer is yes—but not as permanently as conservative Catholics had sometimes thought.

Some of this liberal resilience was always visible; conservatives just tended to close their eyes to it. Many of the legacy institutions of Western Catholicism, the diocesan bureaucracies and national committees and prominent universities and charitable organizations, never reconciled themselves to the John Paul II era, or they went along with it half-heartedly, awaiting a different era and a different pope. And the fact that many conservatives think of some of these institutions as functionally post-Catholic doesn’t make them any less integral to the Church as an organism, a culture. They are part, often a large part, of the Catholic ​experience for the average Mass-goer and Catholic family. (Far more young American Catholics ​graduate from ​colleges and universities “in the Jesuit tradition” than graduate from, say, Thomas Aquinas or Wyoming Catholic College or Christendom or Steubenville.) In that sense, even after three decades and two ​conservative popes, conservative Catholicism is often still a counterculture within important institutions of the Church.

In the pews, too, Western Catholicism remains a faith deeply divided. Conservatives complain, with some justification, that media polls showing high levels of dissent from church teaching often lump churchgoing Catholics together with the Christmas-and-Easter variety and the all-but-fully-lapsed. But in the United States, even frequent Mass-goers are split on the questions that conservatives consider part of the clear and unchangeable teaching of the Church.

Everyone is aware that only a minority of practicing Catholics accept Humanae Vitae’s teaching on artificial contraception. But it isn’t just birth control where dissent from the Church’s view of marriage is pervasive. To take the pressing issue of the moment, according to Pew Research Center, a mere 42 percent of American Catholics who attend Mass weekly think that the divorced and remarried should not be allowed to receive Communion. Only forty-eight percent think cohabiting Catholics should not be allowed to receive. That last number shouldn’t be surprising, since only 46 percent of weekly Mass attenders believe living together outside of wedlock is a sin at all.

So at the elite and grassroots levels alike, there remains a very large constituency for a different direction, a more liberal turn within the Church. And of course this constituency—as conservatives have always known—has the advantage of having many, many lapsed Catholics and non-Catholics on its side, particularly non-Catholics in the commanding heights of Western culture, where it is widely assumed that the Church will eventually, inevitably, imitate Episcopalianism, and where the champagne bottles sit iced and ready to celebrate that turn whenever it seems to be arriving.

Two things have been genuinely revelatory about the Francis era, however. The first is how weak the Catholic center remains, how quickly consensus falls apart, and how much space actually separates the center-left and center-right within the Church. 
Until recently I thought of myself as part of that center-right, and from that vantage point, it seemed like there was a great deal of room for Pope Francis to tack center-leftward without opening up major doctrinal debates—tackling divorce and remarriage by streamlining the annulment process and making it more available in poorer countries, stressing the social gospel a little more and the culture war a little less, appointing women to run Vatican dicasteries, even reopening debates over female deacons and married priests. On some of these fronts conservatives would have doubted, questioned, or opposed, but the debates wouldn’t have led so quickly to fears of heresy and schism.

But instead, as Francis has pushed into more divisive territory, what I had thought of as the Catholic center-left has not only welcomed that push but written and spoken in ways that suggest they want to push further still—toward understandings of the sacraments, ecclesiology, and moral theology that seem less center-left than simply “left,” the purest vintage of the year of our Lord 1968 or 1975. Which perhaps reveals that I’ve actually been further “right” all along, but either way suggests a hollowness at the Catholic center, a striking lack of common ground.

Then it’s also been revelatory how strong a liberal constituency still remains within the priesthood and the episcopate, the places where one would have thought thirty years of papal conservatism would have left their strongest impact. Which, to be clear, they did: Seminaries really have changed dramatically since the ’70s, there really is a John Paul II and Benedict generation of younger priests, and the hierarchy is markedly more conservative than it was in the later years of Paul VI. Moreover, I do not think that most of the cardinals voting for Jorge Bergoglio thought that they were voting to reopen the Communion-and-remarriage debate, let alone that their votes were any kind of deliberate rejection of the magisterium of the ​previous two popes.

But the fact remains that a college theoretically “stacked” by John Paul II and Benedict XVI ​elected as pope a candidate who had been championed, across two conclaves, by the most liberal cardinals in the Church. The fact remains that all of the bishops who have agitated for changing the Church’s ​doctrine—or, as they claim, the Church’s discipline—on marriage and the sacraments were appointed by the last two popes. And the fact remains that while the majority of bishops do seem loyal in principle to the magisterium of John Paul II, there has been no shortage of episcopal enthusiasm for an ​essentially ​Hegelian understanding of the development of ​doctrine.

Yes, Francis did have to reach down to Spokane, Washington, to find Blase Cupich, his most liberal American appointment, now serving as archbishop of Chicago. But the view that “history will have its way” in the Church eventually is not just a province of European liberals. That quote comes from an Australian, the archbishop of Brisbane, Mark Coleridge, responding to critics of his comments that stable ​second marriages shouldn’t be called adultery. A similar perspective has emanated from geographic regions that conservative Catholics have sometimes tended to contrast with decadent Europe, like Latin America and South Asia. (The current liberal hope for the next conclave is not a Belgian or a German, but Cardinal Tagle of the Philippines.)

So even in the hierarchy that the last two popes themselves appointed, there is no full consensus about John Paul II’s teaching, or about the post-1970s conservative restoration writ large. Many bishops who seemed centrist and center-left look more straightforwardly liberal now that liberalism is once more in good odor in Rome.

And of course the last two popes are no longer appointing bishops and archbishops: Should Pope Francis live another five years, he will probably have appointed half the cardinals in the conclave that elects his successor. While not all of his appointments have been as transparently liberal as Archbishop (and, many assume, Cardinal-to-be) Cupich, it would be foolish to expect that a more conservative conclave will assemble when the current pontiff passes to his reward.

What conclusions might conservative Catholics draw from all of these developments and revelations? To begin with, they should recognize that the future of Catholicism is still deeply contested. A “spirit of Vatican II” vision for the Church does indeed have many of the weaknesses that conservatives have spent the last few decades pointing out, and the fate of the Protestant Mainline does indeed suggest that a full Hegelianism is the royal road to institutional suicide. But the promise of some kind of reconciliation between Catholicism and contemporary liberal modernity, sexual modernity especially, has a persistent, entirely understandable appeal, which is why theological liberalism is rediscovered as often as it seems to wane. And the Church exists within a larger cultural matrix that persistently regards a liberalized, Protestantized Catholicism as the coming thing, the inevitable next step for the Church, a prophecy that need not be fulfilled to shape the way that millions of Catholics think about their faith.

So conservative Catholics need to recalibrate their expectations. The idea that there would be a “bio​logical solution” to the post–Vatican II divisions in the Church—in which liberal Catholics have small families, fail to raise them in the faith, and gradually go extinct—looks too simplistic. Liberal Catholicism will be with us for generations yet to come.

With that recognition there needs to be a deeper process of discernment, because what gets described as “liberal” Catholicism is far more multifarious and complicated than that politicized label conveys. There is a form of liberal Catholicism that is simply a Catholicism that doesn’t want to vote Republican—or outside the American context, that’s skeptical of the excesses of late modern global capitalism—and that doesn’t see the social doctrine of the Church fully embodied in political conservatism. This sort of liberalism is fully compatible with doctrinal orthodoxy, and indeed, its flourishing should be regarded even by those who differ with its politics as a sign of a healthy Catholicism, one not imprisoned by partisanship and ideology.

Then there is a form of liberal Catholicism that doesn’t have a sweeping program of change for the Church, but just finds certain teachings either too challenging to live up to or too difficult to fully comprehend. This form is less a threat to orthodoxy than a necessary challenge to conservatives—a challenge to charity and generosity of spirit and also an intellectual and theological challenge. 
Some teachings fail to persuade or resonate because the case for them is made poorly, and needs to be reconceived and made anew. In other instances, liberal difficulties really can point the way either toward an authentic development of doctrine or a genuinely pastoral change in how the Church approaches an issue, a group, a situation.

But then, finally, there is a form of liberal Catholicism that envisions a Catholicism too much like the present Protestant Mainline or the deteriorating Anglican Communion to be recognized as Catholic. This form has revolutionary ambitions, it proceeds from premises that owe more to a brief era in twentieth-century theology than to the full inheritance of the Church, and its theological vision and Catholic orthodoxy are not ultimately compatible. Indeed, they are locked in a conflict that’s as serious as the Church’s struggle with Arianism or Gnosticism (and resembles those conflicts on specific theological points as well).

It may be that this conflict has only just begun. And it may be that as with previous conflicts in church history, it will eventually be serious enough to end in real schism, a permanent parting of the ways.

My initial hope for this pontificate was that it would successfully separate the first two forms of liberal Catholicism from the third, offering outreach, engagement, and a sense of the Catholic Church as something bigger than a partisan conservatism without handing territory to the full-blown theological liberalism that seeks, at some level, a very different Church.

I am not so hopeful anymore. I think that Francis is risking far too much that’s essential in his quest for new directions, his fealty to “the God of surprises.” Which brings me to the second conclusion conservatives should draw from this particular moment: The papacy is not always the first bulwark of orthodoxy.
Note that this is not the same as saying that the pope can actually fall into heresy, or teach it ex cathedra as doctrine. But a glance at Catholic history indicates that even if they are preserved from the gravest errors, popes are not necessarily the heroic protagonists in major theological conflicts. In many cases, we remember councils and saints rather than popes—Nicea and Trent, Athanasius and Ignatius. Rome tends to move late and not always effectually at first, and in some cases (the unfortunate Pope Honorius being only the starkest example), the ​papacy has conspicuously failed to be either wise or courageous when orthodoxy is on the line. And ​occasionally we even get Avignons and anti-popes as well!

All of this became easy for conservative Catholics to forget across the last two pontificates, when appealing to Rome meant appealing to one of the Church’s most subtle and sapient theological minds, Joseph Ratzinger, first as head of the Congregation for the Doctrine of the Faith and then as Benedict XVI. Combine this sense of security with the natural and healthy Catholic affection for the pope, and then add the larger role the pontiff occupies in the Catholic imagination in an age of mass media, and you have a recipe for a certain amount of conservative papolatry, and a certain overzealousness in how much weight was placed on each and every Vatican pronouncement: The magisterium has spoken, the case is closed!
Except that sometimes it isn’t closed, and sometimes Peter misspeaks or goes astray. Over the long run, as Pope Francis’s casual, prolix, and occasionally doctrinally ambiguous style has demonstrated, there needs to be more discretion in the claims made for papal authority, more weight placed on the fullness of tradition rather than the words of just one pope—and overall, we need lower expectations for how much any pope can do alone.

Here conservatives should take cautionary instruction from the liberal ultramontanism suddenly flourishing around Francis. We have lately been informed that the pope is singlehandedly developing doctrine with his comments on the death penalty; we’ve heard accounts of bishops at the synod discussing how the pope can allegedly “twist the hands of God” or show the mercy of Moses (as opposed to Jesus) on marriage and divorce; and we have prominent Jesuits acting shocked, shocked that conservative cardinals might ever dare to differ with the pope.

It’s easy to mock this sudden enthusiasm for papal authority. But a conservative Catholicism that became too quick to play the “magisterium” card as a substitute for sustained argument must acknowledge that it’s being hoisted on its own petard. So without accepting the liberal arguments themselves, conservative Catholics should accept the lesson, and begin to think more deeply both about the ways in which even popes can go astray—and about how orthodoxy might be defended even when Rome seems, at the very least, to be dozing at the switch.

In thinking through these issues, it seems to me that the revival of 1970s-era debates is evidence that conservative Catholics need a more robust theory of the development of doctrine. Or, perhaps more aptly, they need a clearer theory of how development of doctrine applies to developments that have occurred since John Henry Newman wrote his famous essay. Of which, as liberal Catholics love to point out, there have been a great many: not only the explicit shifts that came in with Vatican II, on religious liberty especially, but the various debates where the range of acceptable Catholic viewpoints has clearly shifted in one direction or another over the last century. A few examples might include the possibility of universal salvation, the precise moral status of the death penalty, whether slavery and torture are intrinsic evils, as well as the question of supersessionism and the Church’s relationship to the Jews. One could ​multiply examples.

When it comes to these changes, both Catholic traditionalists and theological liberals have the advantage of a consistent view: Traditionalists think almost all of it is creeping modernism in need of an eventual anathema, while liberals tend to see it all as evidence that the Church can change almost anything, excepting perhaps the creed, so long as a sufficiently clever theologian can figure out a way to preface the change with “as the Church has always taught . . .”

Against these approaches, the conservative perspective has the virtue of nuance and complexity. But it also sometimes has the vices of ambiguity, sophistry, and special pleading. And we have reached a point, perhaps, where conservative Catholicism needs to step back and take stock: to produce, at the very least, a more conservative answer to or adaptation of the arguments that John Noonan made in his work A Church That Can and Cannot Change, if not a new (and doubtless very different) Cardinal Newman. Conservatives need to sift the developments of the last century and bring a clear order and structure to what they mean for orthodoxy, for what Catholics must believe as Catholics.

To bring things to a finer point: I firmly believe that the proposals to admit remarried Catholics to Communion without an annulment strike at the heart of how the Church has traditionally understood the sacraments, and threaten to unravel (as for some supporters, they are intended to unravel) the Church’s entire teaching on sexual ethics. I feel more certain about this than I am about the precise arguments in Humanae Vitae; more confident in Humanae Vitae than I am about what Catholics are currently permitted to believe about the death penalty; more confident in the state of the death penalty debate than I am about the question of female deacons . . . and I could continue, down a longer list.

This is a journalist and layman’s perspective, not a theologian’s—as I have had occasion to be ​reminded lately! But I think my instinct toward ranking is ​suggestive of the challenge for conservatives, because one of the arguments that the most liberal synod fathers kept raising was that of course some Catholic teachings can’t be changed, but that there is a hierarchy of teachings, and some are more susceptible to development than others.

With this perspective I think conservatives should agree. It’s just that the liberal view, the liberal ranking—to the extent that a specific one is ever offered—seems deeply mistaken about how much is essential, how much is changeable, and where the lines are drawn. But I’m not sure conservative Catholicism has fully come to grips with the need to think through its own understanding of that hierarchy in the wake of Vatican II and a long period of Catholic change.

The unsettling of the Church’s teaching requires more of a response, more of a synthesis. In the end, conservative Catholicism might conclude that traditionalists are correct about certain errors that have crept in, or that liberals are right about certain innovations that are possible. But either way (or both ways), the Catholic faithful need a clearer sense of how the hierarchy of teaching actually works.

To the challenge of looking back and synthesizing and taking stock, I would add a second, related challenge: Conservative Catholics need to come to terms with certain essential failures of Vatican II. For two generations now, conservatives in the Church have felt a need to rescue the real council, the orthodox council, from what Pope Benedict called “the council of the media.” This was and remains an important intellectual project, and the debate about what the council means for Catholic theology is a rich one that deserves to continue for generations to come.

But this work needs to coexist with a clear recog​nition that the council as experienced by most Catholics was the “council of the media,” the “spirit of Vatican II” council, and that the faithful’s experience of a council and its aftermath is a large part of its historical reality, no matter how much we might wish it to be otherwise.

It needs to coexist, as well, with a recognition that a major part of Vatican II’s mission was to equip the Church to evangelize the modern world, and that five decades is long enough to say that in this ambition the council mostly failed. Since the close of the council, we’ve seen fifty years of Catholic civil war and institutional collapse in the world’s most modern (and once, most Catholic) societies, fifty years in which only Africa looks like a successful Catholic mission territory, while in Asia and Latin America the Church has been lapped and lapped again by Protestants. The new evangelization exists as an undercurrent, at best, in Catholic life; the dominant reality is not new growth, but permanent crisis.

This doesn’t mean the council was a failure in its entirety, or that arch-traditionalists are right to condemn it as heretical, or (as more moderate traditionalists would argue) that the council itself was primarily to blame for everything that followed. The experience of every other Christian confession suggests that some version of the same civil war and institutional crisis would have arrived with or without the council.

But we need to recognize, finally, that for all its future-oriented rhetoric, Vatican II’s clearest achievements were mostly backward-looking. It dealt impressively with problems that came to the fore during the crises and debates of the nineteenth and early twentieth centuries (the Church’s relationship to democracy, to religious liberty, to anti-Semitism). But its deliberations simply took place too soon to address the problems that broke across Catholicism and Christianity with the sexual revolution and that still preoccupy us now.

In this respect, Vatican II partially resembles not the great councils of the Catholic past but one of the largely forgotten ones: Fifth Lateran, the last council before the Protestant Reformation, which looked backward toward the fifteenth-century debates over conciliarism and promoted some reforms that were half-implemented and insufficient to address the storm that began just seven months after the council’s closing, when Martin Luther nailed his theses to the door in Wittenberg.

Which is not to say that what the Church needs right now is a Council of Trent, exactly. The recent Synod on the Family suggests that, if attempted, the outcome would be either empty or disastrous.

But the liberal Catholic tendency to pine for a Vatican III has not been entirely misplaced. The last ecumenical council, in whose shadow we have been living as Catholics for two generations, did little to address the debates that came in im​mediately afterward—at least in ways that would lead to settled conclusions. Instead, the council’s own ambivalences, its tendency to balance rather than synthesize, have provided premises to both sides of those debates. And it would not surprise me in the long run—the very long run, perhaps—if the civil wars of the post-1960s period, which now look to be more extended than conservatives hoped, ultimately bring us back around to another council. That might be what it takes to settle today’s debates permanently, instead of having the pendulum swing from pope to pope.

For now, though, that pendulum swing is what we’re living with, for as long as Francis reigns and probably longer, and it is folly to pretend otherwise—and greater folly still to conceal that reality from our brethren in the hopes that it will simply disappear.
The pope, in a homily following the synod, made much of the importance for Christians of reading the “signs of the times” and changing our approach when those signs seem to demand it. I can think of no better advice for conservative Catholics under this pontificate.

My own reading is this: Our victories were not as permanent as we supposed, our arguments were less persuasive than we’d hoped, the Catholic center was not quite where we believed it to be, and our adversaries were not as foredoomed as we fondly wanted to believe.

Which is not reason for pessimism, but for thinking anew and acting anew: Our work is—as ever—only just begun.

The Danger of Schism

http://insidethevatican.com/news/newsflash/letter-37-2016-danger-schism
By Robert Moynihan, April 28, 2016
A Prominent German Theologian Warns of the Danger of Schism
“That it is a rupture is something that is seems obvious to any person capable of thinking who reads the texts in question.” 
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—Prof. Robert Spaemann, 89, a leading German Catholic philosopher, in an interview yesterday on the Pope’s document Amoris laetitia (“On the Joy of Love”)
It is “hard-wired” into the “genetic code” of the Christian faith — and into the historical memory of the Christian faithful — that there will always be temptations to leave the “straight and narrow” path, temptations to change doctrine, temptations to introduce “heresies,” temptations to betray the faith handed down from Christ and the Apostles, what we call “the deposit of the faith” (depositum fidei).

This is the “capital” which the Church is entrusted with, the “treasure” she must guard with fidelity, even unto death — and this is the reason why cardinals wear red, symbolizing that blood which they must be willing to shed rather than see any harm come to the deposit of the faith.

The protection of this “deposit” is the task of all of the leaders of the Church, all of the bishops, and pre-eminently of the Bishop of Rome.

It is also the task of all the faithful: to “keep the faith,” to “hold fast to the faith,” to preserve “the faith once handed down,” no matter what temptations to change it or set it aside may arise.

At the same time, there is a second dynamic also always present, a dynamic of study and interpretation.

It is the dynamic of theological study and argument — and there is nothing to be afraid of when this dynamic seeks to interpret the faith, to come to a deeper understanding of the faith, to clarify the deeper meaning of the faith.

This interpretation and clarification is the precise work of theology, of theologians, of those who seek to peer into the meaning and purpose of “God’s ways” — even if His thoughts are not our thoughts, nor His ways, our ways…

In this process, as Blessed John Henry Newman taught, there can be a “development” of the faith. A growth, an enrichment, a deepening, a more profound understanding.

But this “development” must always be “in continuity” with the faith once handed down.

It must never break with that faith. Never betray that faith.

This is the fundamental reason why we can never have a “new” Church, because that would suggest that there was an “old” Church now superseded. This would make two Churches, “ours” and “theirs,” the “modern” Church and the Church of “those people back then.”

But the Church is one. One, holy, catholic, and apostolic.

This Church is, by analogy with human marriage, the… “Bride of Christ.”

One bride, one Lord — such is our faith. The unity of the Church, and the uniqueness, the singularity, of the Lord Jesus (Dominus Iesus).

This “singularity,” this uniqueness and irrepeatability of the two partners in this “marital” union, is one reason why our theology of marriage holds that there cannot be a second husband, or a second wife, any more than there could be a “second Church” or — and I hesitate even to write these words — a “second Lord.”

So the Church is one, undivided, and we cannot have two or more Churches.

And this means a unity over space, and over time — the “mystical communion of the saints” throughout the world, from East to West, and from the beginning until the end of time.

We cannot have an “old” and a “new” Church, Catholic Church version 1.0 and Catholic Church version 2.0.

No.

We can only have one, united, historically continuous Church that deepens its understanding of her beliefs, but does not alter them, or abandon them.

And one of the great “temptations” of our time, the post-Conciliar period, has been to embrace the false belief that we have become a new Church, a “Conciliar Church,” different in profound ways from the “pre-Conciliar Church,” through the dramatic processes of the Second Vatican Council from 1962 to 1965.

It would be heretical to believe this. It would be a denial of the faith to say we had one Church “back then, before the Council,” and another Church “today.”

Holding all of these elements together — the duty to preserve the faith, the need to update our understanding of the faith, to “do theology” — is not easy.

Again, it is part of the “genetic code” of the Church that precious truths — priceless truths — must be handed down unaltered, and all preserved in a harmonious whole, the “deposit of the faith,” as they were handed down to us, but that new ways of expressing those truths must be developed in every generation to enable those unchanging truths to be understood by new generations in new contexts.

And this brings us to our current predicament.

Because one of the good friends of Emeritus Pope Benedict XVI, the respected Catholic German philosopher Robert Spaemann, 89, has just come out in an interview with a warning about the recent document of Pope Francis.

Spaemann warns that passages of the document represent, not a development of doctrine, but “a break (or rupture) with the doctrinal traditions of the Church.” (link)

And he warns that this “rupture” brings with it a risk of schism: “The Pope should have known that with such a step he splits the Church and leads her toward a schism. This schism would not reside at the periphery, but in the very heart of the Church. God forbid.”

However, Spaemann’s reading the Pope’s apostolic exhortation may not be the only way to read the document. And I am continuing to work on a comprehensive piece about the text which will take Spaemann’s reading into account, but not come to such a dramatic and negative conclusion.

Stay tuned…

The Spaemann Interview
The Catholic News Agency (CNA) news service (which is connected with the late Mother Angelica’s EWTN Catholic television network), has bureaus in a number of countries, and a journalist in the bureau in Germany, Anian Christoph Wimmer, has just published an interview with Spaemann. It appeared in German first and is now out in Italian thanks to the Vatican journalist Sandro Magister. (link)

Spaemann is a professor emeritus of philosophy at the Ludwig-Maximilians University of Monaco of Bavaria. He is one of the leading Catholic philosophers and theologians in Germany. He lives in Stuttgart. His latest book published in Italy was God and the World. An Autobiography in the Form of Dialogue, published by Cantagalli in 2014.

Here is my own English translation based on the Italian.

It is worth noting that Spaemann is the same age as Emeritus Pope Benedict, who turned 89 in April.

Spaemann: “It’s chaos made into a principle with the stroke of the pen”
This following is a translation of the interview on Amoris laetitia that Spaemann (photo) gave exclusively to Anian Christoph Wimmer for the German edition of the Catholic News Agency on April 28.
Professor Spaemann, as a philosopher, you followed closely the pontificates of John Paul II and Benedict XVI. Many believers today are asking whether the post-Synodal Exhortation Amoris laetitia of Pope Francis may be read in continuity with the teaching of the Church and of these Popes.
Prof. Robert Spaemann: For most of the text that is possible, even though his line leaves room for conclusions that cannot be made compatible with the teaching of the Church. In any case, Article 305, together with footnote 351, which states that the faithful “in an objective situation of sin” may be admitted to the sacraments “because of mitigating factors,” directly contradicts Paragraph 84 of Familiaris Consortio by John Paul II.

What was John Paul II’s central concern?
Spaemann: John Paul II declares human sexuality “real symbol of the giving of the whole person” and, more precisely, “a union that is not temporary or ad experimentum (“for an experiment”). In Paragraph 84 he affirms, then, with total clarity that the divorced and remarried, if they wish to receive Communion, must give up sexual acts. A change in the practice of the administration of the sacraments would therefore not be a “development” of Familiaris Consortio, as Cardinal Kasper holds, but a break with its essential teaching, on the anthropological and theological level, regarding marriage and human sexuality.

The Church does not have the power, without there being a prior conversion, to give a positive value to such sexual relationships, through the administration of the sacraments, dispensing “in advance” the mercy of God. And this remains true no matter what the judgment may be of these situations whether on the moral level or on the human level. In this case, as in the case of women priests, the door here is closed.

Could one not argue that the anthropological and theological considerations you mentioned could perhaps be true, but that the mercy of God is not bound to these limits, but connects to the concrete situation of each person?
Spaemann: The mercy of God is at the heart of the Christian faith in the Incarnation and Redemption. Certainly the gaze of God falls upon every single person in that person’s concrete situation. God knows every single person better than that person knows himself or herself. The Christian life, however, is not an educational exhibition in which one moves toward marriage as toward an ideal, as it seems it is presented in many passages of Amoris laetitia. The entire scope of relations, especially those of a sexual nature, has to do with the dignity of the human person, with the person’s personality and freedom. It has to do with the body as the “temple of God” (1 Cor 6:19). Any violation in this area, no matter how frequent it may have become, is therefore a violation of the relationship with God, to which Christians are called; it is a sin against His holiness, and always and continuously is in need of purification and conversion.

The mercy of God consists precisely in the fact that this conversion is made continuously and ever again possible. This mercy, certainly, is not bound within certain limits, but the Church, for her part, is obliged to preach conversion and does not have the power to go beyond the existing limits by the administration of the sacraments, causing, in this way, some violence against God’s mercy. This would be proud arrogance.

For this reason, the clerics who stick to the existing order do not condemn anyone, but take into account and announce this limit with regard to the holiness of God.

It is a healthy proclamation.

To accuse them unjustly, for doing this, of “hiding themselves behind the teachings of the Church” and of “sitting on the chair of Moses… to throw stones at people’s lives” (Paragraph 305), is something that I do not even want to comment on. I note, just in passing, that this text is exploited, playing on a deliberate misreading of that Gospel passage. Jesus says, in fact, yes, that the Pharisees and scribes sit on the chair of Moses, but he stresses that the disciples have to practice and observe all they say, but do not live like them (Mt 23:2).

The Pope would like us not to focus on the individual phrases of his exhortation, but on the work as a whole…
Spaemann: From my point of view, focusing on the passages cited above is entirely justified. Before a text of the papal Magisterium, one cannot wait for people to rejoice because it is a nice text and pretend not to notice decisive sentences, that change substantially the teaching of the Church. In this case there is only one clear decision between yes and no. Give or withhold Communion: there is no middle way.

Pope Francis in his text repeats that no one can be condemned forever…
Spaemann: I find it hard to understand what he means. That it is not licit for the Church to personally condemn anyone, let alone eternally — which, thank God, she cannot even do — is something quite clear. But, when it comes to sexual relationships that objectively contradict the ordering of Christian life, then I really would like to know from the Pope after how long and under what circumstances an objectively sinful conduct turns into a conduct pleasing to God.

Here, then, is there really a rupture with the traditional teaching of the Church?
Spaemann: That it is a rupture is something that seems obvious to any person capable of thinking who reads the texts in question.

How was it possible to come to this rupture?
Spaemann: That Francis positions himself at a critical distance from his predecessor, John Paul II, was already seen when he canonized John Paul together with John XXIII, when he deemed unnecessary for the latter the second miracle that, instead, is canonically required. Many have rightly perceived that choice as manipulative. It seemed that Pope Francis wanted to relativize the importance of John Paul II.

The real problem, though, is an influential current of moral theology, already present among the Jesuits in the 17th century, which supports a mere situational ethics. The quotes of Thomas Aquinas used by the Pope in Amoris laetitia seem to support this line of thought. Here, however, the fact that Thomas Aquinas recognizes that some acts are objectively sinful, for which no exceptions are allowed due to situations, is obscured. These acts include disordered sexual behaviors. As he had done already in the 1950s regarding the Jesuit Karl Rahner, in an essay that contains all the essential arguments, still valid today, John Paul II has rejected situation ethics and he condemned it in his encyclical Veritatis Splendor.

Amoris Laetitia also breaks with this magisterial document. In this regard, moreover, do not forget that it was John Paul II who made the theme of his pontificate divine mercy, dedicating to divine mercy his second encyclical, discovering in Krakow the diary of Sister Faustina and, later, canonizing her. He is her authentic interpreter.

What implications do you see for the Church?
Spaemann: The consequences can be seen already. Growing uncertainty, insecurity and confusion: from the episcopal conferences to the last parish priest in the jungle. Just a few days ago, a priest from the Congo expressed to me all his despair stemming from this text, and the lack of clear guidance. According to the relevant passages of Amoris laetitia, in the presence of not-better-defined “extenuating circumstances,” not only the divorced and remarried may be admitted to absolution for sins and communion, but everyone living in any “irregular situation,” without requiring them commit themselves to abandon their sexual conduct and, therefore, without full confession and without conversion.

Every priest who holds to the sacramental order hitherto in force may undergo forms of bullying from their faithful and be put under pressure by their bishop. Rome can now impose the directive that from now on only “merciful” bishops will be appointed, bishops who are willing to soften the existing order.

Chaos has been erected as a principle with the stroke of a pen.

The Pope should have known that with such a step he splits the Church and leads her toward a schism.

This schism would not reside at the periphery, but in the very heart of the Church. God forbid.

One thing, however, seems certain: what seemed to be the aspiration of this pontificate — that the Church would transcend her “self-referentialness” in order to go out to meet persons with an open heart — with this papal document has been destroyed for an unforeseeable length of time.

One must now expect a secularizing boost and a further decline in the number of priests in large parts of the world. One can easily verify that, for some time, the bishops and dioceses with a clear attitude regarding faith and morals have the highest number of priestly vocations. It must be borne in mind here what St. Paul writes in his letter to the Corinthians: “If the trumpet gives an uncertain sound, who shall prepare himself for the battle?” (1 Cor 14: 8).

What will happen now?
Spaemann: Every cardinal, but also every bishop and priest, is called to defend in their own field of expertise the Catholic sacramental system and to profess it publicly. If the Pope is not willing to introduce corrections, it will be up to the next pontificate to put things back in place officially.

Dr. Robert Moynihan is founder and editor-in-chief of Inside the Vatican magazine. He is an American journalist with a knowledge of five languages and a seasoned Vatican analyst.
Top Catholic Philosopher: Amoris Laetitia Will “Split the Church”
http://www.onepeterfive.com/catholic-philosopher-amoris-laetitia-will-split-the-church/
By Maike Hickson, April 28, 2016

Today, 28 April, an important exclusive interview with a well-known Catholic philosopher has been published in Germany. The important statements of Professor Robert Spaemann might well indicate that the wind is turning now against the “Francis Revolution”.
Spaemann – who is a personal friend of Pope Emeritus Benedict XVI – says about Amoris Laetitia that there are some ways of interpreting the document against the continuous teaching of the Church. He then continues:

However, the article 305 – together with the footnote 351 where it is said that faithful “in the middle of an objective situation of sin” and “because of mitigating factors” may be admitted to the Sacraments – is in direct contradiction to the paragraph 84 of the document Familiaris Consortio by John Paul II.

Spaemann explains a little further this point:

He [John Paul II] formulates very clearly in paragraph 84 that remarried divorcees have to refrain from sexual relations if they want to go to Holy Communion. A change in practice of the dispensation of the Sacraments would therefore not be a “further development of Familiaris Consortio,” as Cardinal Kasper says, but a breach with its essential anthropological and theological teaching on human marriage and sexuality. The Church has no authority – without a previous conversion – to positively, sanction with the help of the Sacraments, disordered sexual relationships and thereby to get ahead of God’s Mercy. Independently of how these situations have to be assessed in human and moral terms – the door here is closed, just as in the case with female priests.

The Catholic philosopher also criticizes the idea of marriage as presented in Amoris Laetitia when he says that the Christian life is “not a pedagogical event where one slowly moves toward marriage as an ideal, as Amoris Laetitia seems to propose in several passages.” Any violation of God’s Laws in this field is, in his eyes, a “violation of God’s holiness” which requires “a conversion.” By admitting such habitual sinners to the Sacraments, one would “violate God’s Mercy.”

Robert Spaemann also stresses that it is “absolutely justified” that so many critics now concentrate on these most troubling parts of the document. He says:

One cannot expect, when dealing with a papal magisterial document, that people rejoice about a beautiful text and then ignore the decisive sentences which change the teaching of the Church. There is indeed only the clear yes-or-no decision. There is no third possibility between giving Holy Communion or not.”

Spaemann also questions the pope’s claim that one should not judge people in these areas of moral conduct. Of course, says the German, do we not judge the personal consciences of people. “But when it comes to sexual relations,” he continues, “which are in objective contradiction to the Christian order of life, I would like to know from the pope after which time period and under which conditions such an objectively sinful behavior becomes a conduct which is pleasing to God.”

When asked as to whether there is to be found in Amoris Laetitia a breach with the Church’s traditional teaching, Spaemann responds: “It is clear to every thinking person who knows the texts that are important in this context that there is a breach.”

The German philosopher rejects the “situation ethics” that is to be found in Amoris Laetitia. He shows that the consequences of this document are “insecurity and confusion.” He knows of priests who say that there is the general impression that no one living in an “irregular situation” will now be any more excluded from the Sacraments – and this “without conversion.”

Spaemann indicates also that the pope is fostering now a schism within the Church:

The chaos has been turned into a principle – with one stroke of a pen. The pope should have known that he will split the Church with such a step and that he leads her into the direction of a schism – a schism that would be not at the periphery, but in the middle of the Church. May God help us to avoid this.

He forcefully ends his interview with the following consequential words:

Each individual cardinal, as well as each bishop and each priest is now called to preserve in his field of authority the Catholic Sacramental Order and to confess it publicly. If the pope is not willing to make a correction, it is up to another pontificate to officially put things back into order.

We might have reached the tipping point now in the Church. May many voices follow the courageous one of Professor Spaemann.

1 of 190 readers’ comments

Fr. RP: I agree that this will eventually cause an open Schism within the Church, though there has been a schism since Vatican II. I posted elsewhere when AL first came out that this document will pit Bishop against Bishop, Cardinal against Cardinal, Priest against Priest and the Laity against all of the above depending on how they want things. It will cause good priests to be persecuted even more severely and even removed from ministry and perhaps even laicized (being psychologically disordered by a fundamentalist mindset.)
Furthermore, it will lead to more people divorcing and more people living in adulterous states because they have been told that in some cases it's ok, or even what God wants for them! And to prove it's ok, they can come to Holy Communion without repenting and amending their lives, for their subjective conscience now triumph's over the Word of God.

‘We are being put to the test’: Prominent Catholic academics say Pope’s exhortation presents danger to Church

https://www.lifesitenews.com/news/we-are-being-put-to-the-test-prominent-catholic-academics-say-popes-exhorta 

By Claire Chretien, June 14, 2016 EXTRACT
Many orthodox Catholic writers agreed that Amoris Laetitia contradicts Church teaching on the issue and expressed concern that it will lead to sacrilege and rupture within the church.

With “one stroke of a pen,” Pope Francis turned “chaos into principle” and is leading the Church “into the direction of schism,” said Professor Robert Spaemann, a leading Catholic philosopher and close friend of Pope Emeritus Benedict XVI. Such a schism would not be “at the periphery, but in the middle of the Church,” he warned, asserting that Amoris Laetitia is a clear “breach” with Church teaching.

Pope Francis later said he didn’t remember writing the document’s most notorious footnote #351.
The next schism is already here
https://www.ncronline.org/blogs/just-catholic/next-schism-already-here
By Phyllis Zagano, July 13, 2016

The next schism isn't down the road somewhere. It is already here. The proponents are lined up in a serious face-off, their team shirts emblazoned "Pre-Vatican II" and "Post-Vatican II."
The "Pre" folks are the all Latin, all the time minority, solemnly preferring Bach during liturgy. The "Post" people comprise the rest of us, dutifully singing St. Louis Jesuits' songs and even (gasp!) exchanging handshakes at the kiss of peace.

The fissure is getting worse, as more and more younger people come along yearning for the good old days (before they were born) when everything was orderly, everything had its place, and the rules were followed.

Meanwhile, older church professionals who adjusted to vernacular liturgies and who incorporate mercy into their understandings of justice are retiring daily. They are being replaced, where they are replaced, by people whose theological education is complemented by self-appointed Internet theo-bloggers whose opinions grow from the conviction that anything that happened since 1965 is anathema.

That is probably why Fr. Thomas Rosica, a Canadian priest and CEO of Salt and Light Catholic Media Foundation took on the so-called Catholic blogosphere several weeks ago, as he delivered the keynote address at the Brooklyn, N.Y., diocesan World Communications Day events. Rosica reported that many people say to him that "we 'Catholics' have turned the internet into a cesspool of hatred, venom and vitriol, all in the name of defending the faith!"

It is true. The internet, as Rosica said in Brooklyn, "can be an international weapon of mass destruction, crossing time zones, borders, and space."
Rosica, whose attorneys sent a "cease and desist" letter to a Canadian blogger who attacked him with a combination of character assassination and misinformation, charitably reported that "Often times the obsessed, scrupulous, self-appointed, nostalgia-hankering virtual guardians of the faith or of liturgical practices are very disturbed, broken and angry individuals, who never found a platform or pulpit in real life and so resort to the internet and become trolling pontiffs and holy executioners!"

I agree. Because they never did or at least no longer do find space in legitimate media, the self-appointed pontiffs build internet and other social media followings for their unfiltered personal attacks on anyone who strays beyond the boundaries of the church of their imaginings. In unedited postings, they freely criticize anyone -- from the pope on -- who carries and/or lives the Gospel in the "wrong" way.

I hope my own experience with these type persons is atypical. While Rosica's attorneys demanded his attacker stop assassinating the priest's character, my own university actually banned a nasty blogger from campus and any online activities some years ago, when he tried to disrupt one of my online seminars. The idea was to keep him away from me. Aside from denigrating my scholarship and defending his personal version of the faith, my attacker also brags about carrying a gun.

That is where the schism is now. It is no longer butchers and bakers having street fights over Real Presence, or any other theological issue. It is shoot-from-the-hip typists whose access to bandwidth lets them threaten your livelihood and, implicitly at least, your life. What they say is true because they say it, no matter their lack of credentials or, possibly, sanity.

The slow and steady recovery of church life during the papacy of Francis is marred by these true schismatics, who denigrate the pope and everything he says and does, and who long for the good old days. These bleating word processors have influenced, are influencing, and will influence otherwise kind people, who think verbal brickbats and worse will bring the church "around." Around to what?

And that was from the very liberal “Catholic” pro-women’s ordination media! And so is Fr. Thomas Rosica!!
"Pope Must Act To Avoid Schism and Heresy"
http://sspx.org/en/news-events/news/pope-must-act-avoid-schism-and-heresy   
September 22, 2016

An Austrian Catholic philosopher said he fears Amoris laetitia may cause a complete split in the Church.
“To avoid schism and to avoid heresy and to avoid the complete split in the Church, I think it is necessary that the pope … be told [these] problems [and revoke them]”, said Josef Seifert, Austrian Catholic philosopher in a new interview with Gloria.TV
Josef Seifert said that he hopes Pope Francis retracts the statements in Amoris laetitia that seemingly contradict Catholic doctrine. If he “persists in it,” then there is the “danger of schism.”

It is “objectively heretical” to claim, as Amoris laetitia does, that someone may be simply unable to live according to the demands of the Gospel, Seifert said. Amoris laetitia suggests that people can “recognize that it’s God’s will to live in an adulterous relationship,” but “that contradicts clearly quite a few dogmas of the Tridentine Council and it clearly contradicts Veritatis splendor and other solemn teachings of the Church,” he said.

Seifert stressed that he was not calling the pope a heretic, but simply pointing out that he made heretical statements that should be corrected.

Since the publication of Amoris laetitia on April 8, 2016, the Catholic world has witnessed a general confusion. Everyday brought news about a deep split within the Church. The main point of discussion is allowing the communion to the "remarried" divorcees. Bishop Fellay had announced this consequence as soon as the Exhortation was published:

One parish priest, in keeping with his duty, refuses the Body of Christ to public sinners, while another invites everyone to Holy Communion... A deep division is forming within the episcopate and the Sacred College of Cardinals. The faithful are bewildered; the whole Church is suffering from this rift."

Here below are the historical steps of this drift in chronological order.

In Germany: They Already Receive Communion

Before the publication of Amoris laetitia, in Freibourg, Germany, “remarried” divorcees were already receiving the Sacraments after a time of discernment with the help of a priest.

“The diocese [of Freiburg] has every reason to feel confirmed in the path it has already chosen so far, and thus to continue walking on it with confidence. It would be even better, if other dioceses would now likewise follow [this example],” commented Professor Eberhard Schockenhoff on Vatican Radio a few days after the publication of Amoris laetitia.

In The Philippines: We Will Do It

On April 10, 2016, in a pastoral letter, the Philippine Catholic bishops declared the following: “Mercy cannot wait. Mercy should not wait!" They stated that the Church must welcome those in irregular unions to “the table of sinners at which the All-Holy Lord offers himself as food for the wretched.”

The Pope in Poland: Decide For Yourself

On July 27, 2016, Pope Francis held a private meeting with the country’s bishops. The head of the Polish bishops' conference, Archbishop Stanislaw Gadecki, revealed that the Holy Father spoke of allowing local bishops' conferences to make decisions about the controversial practice of giving Communion to those who are divorced and remarried.

45 Theologians: This Is Not Catholic!

On June 29, 2016, 45 theologians from all over the world addressed to the Dean of the College of Cardinals, Cardinal Angelo Sodano, a critical analysis of the post-synodal exhortation Amoris laetitia in which they condemn 19 statements in this Papal document. [45 Theologians: Critical Analysis]***
The Pope to Argentinian Bishops: "No Other Interpretation"

On September 5, Pope Francis wrote to the Argentine bishops confirming that there is “no other interpretation” of Amoris laetitia other than one admitting divorced and remarried Catholics to Holy Communion in some cases as expressed in the document the bishops published, “Basic Criteria for the Application of Chapter Eight of Amoris laetitia.”

In Canada: It Cannot Be Done

On September 14, 2016, in Canada, the Alberta and Northwest Territory bishops stated in pastoral guidelines that the Catholic Church has not changed her practice towards divorced and civilly remarried Catholics. 

The guidelines include the following:

(Marriage is “a sacrament, a public institution with a mission to give witness to the faithful love of Christ.”

( “Therefore, for baptized Christians, adultery is not only violation of one of the Ten Commandments; it is also a public counter-witness to the very nature of the Church: the spousal union between Christ and the baptized.”

(The Sacrament of Eucharist celebrates and deepens “precisely this union between Christ and his Church,” so “any serious rupture of this union, such as adultery, must be healed prior to the reception of Holy Communion.”

(This means Catholic “must sacramentally confess all serious sins of which he or she is aware” before receiving Holy Communion.

( “Such confession must be motivated by true contrition, which necessarily involves sincere repentance and renunciation of sin and a firm resolution to amend one’s life.”

The Alberta bishops' letter is highly significant, however, because it does not mention the infamous footnote 351 to paragraph 305 in Amoris laetitia in which the Pope insinuates that “in certain cases” the integration of divorced and civilly remarried Catholics “can include the help of the sacraments.”

In the end we should ask Professor Seifert, "Is Amoris laetitia bringing division within the Church or is it rather manifesting heresies and schisms already present among the clergy throughout the world?"

[1] "Because of forms of conditioning and mitigating factors, it is possible that in an objective situation of sin – which may not be subjectively culpable, or fully such – a person can be living in God’s grace, can love and can also grow in the life of grace and charity, while receiving the Church’s help to this end. [351]" - Extract of paragraph 305, Amoris laetitia.
[2] "In certain cases, this can include the help of the sacraments. Hence, 'I want to remind priests that the confessional must not be a torture chamber, but rather an encounter with the Lord’s mercy' (Apostolic Exhortation Evangelii Gaudium [24 November 2013], 44: AAS 105 [2013], 1038). I would also point out that the Eucharist 'is not a prize for the perfect, but a powerful medicine and nourishment for the weak' (ibid., 47: 1039). - Footnote 351, Amoris laetitia.

Catholic Cardinal: There's 'Serious Division in the Church,' Could 'Develop Into a Formal Schism'
http://www.cnsnews.com/blog/michael-w-chapman/catholic-cardinal-theres-serious-division-church-could-develop-formal-schism 
By Michael W. Chapman, December 23, 2016 
One of the top bishops in the Catholic Church, American Cardinal Raymond Burke, said there is "a very serious division in the Church which has to be mended" or it "could develop into a formal schism."
Cardinal Burke, the former head of the highest court at the Vatican, made his remarks in reference to the ongoing public debate over Pope Francis' letter on the family, Amoris Laetitia (The Joy of Love). In the letter, it is unclear whether the Pope is saying it is okay for divorced and civilly remarried Catholics -- who are objectively living in adultery, a serious sin -- to receive Holy Communion at Mass.  

Cardinal Burke, four other cardinals, and 23 Catholic scholars and priests have publicly called upon the Pope to answer this question clearly -- yes or no -- and four related questions.  So far, the Pope has not responded. 

In a Dec. 19 interview with the Catholic World Report (CWR), Cardinal Burke was asked, "Bishop Athanasius Schneider, O.R.C., the Auxiliary Bishop of the Archdiocese of Saint Mary in Astana, Kazakhstan and titular bishop of Celerina, who has written an open letter of support for the four cardinals and their dubia, has also said that the Church is in a de facto schism. Do you agree with that?"

Cardinal Burke replied, "There is a very serious division in the Church which has to be mended because it has to do with, as I said before, fundamental dogmatic and moral teaching. And if it's not clarified soon, it could develop into a formal schism."
Later in the interview, Cardinal Burke made it abundantly clear that he is not an enemy of Pope Francis and he does not believe that Pope Francis is teaching heresy with the disputed section in Amoris Laetitia. "I am not saying that Pope Francis is in heresy," said Burke.  "I have never said that. Neither have I stated that he is close to being in heresy." 

"I am a Cardinal of the Church, and one of the Pope’s principal co-workers," said Burke. "I have absolute respect for the Petrine office. If I didn’t care about him and his exercise of the Petrine office, I would just remain silent and let everything go as it is."

"But because in conscience I believe he has an obligation to clarify these matters for the Church, I made it known to him, not just on this occasion, but on other occasions," said Burke.  "The publication of the dubia [questions about Amoris Laetitia] was done with complete respect for his office. I am not the enemy of the Pope."
It is within Church teaching and tradition, when there is confusion over a moral or ecclesial matter, for bishops and the laity to ask the Pope for clarification. It is also normal and expected that the Pope respond, to end all confusion or scandal and unify the Church, the mystical body of Christ. 

"We have simply asked him, as the Supreme Pastor of the Church, to clarify these five points that are confused" in Amoris Laetitia, said Burke. "[T]he faithful and priests and bishops have the right to have these questions answered."

CWR also asked if a Pope could be "declared in schism or heresy".  Cardinal Burke said, "If a Pope would formally profess heresy he would cease, by that act, to be the Pope. It’s automatic. And so, that could happen."
If that were to happen, members of the College of Cardinals in the Church would have to declare that the Pope is in heresy, explained Burke. At that point, the papacy would be vacant and the cardinals would elect a new Pope. 

Pope says he may split the Catholic Church, according to Der Spiegel
http://www.churchmilitant.com/news/article/pope-says-he-may-split-the-catholic-church-according-to-der-spiegel
By Deacon Nick Donnelly  • ChurchMilitant.com • December 23, 2016

Dubia cardinal: Whoever thinks adultery and Holy Communion are compatible is a heretic
Walter Mayr, the Rome correspondent of the German magazine Der Spiegel, reports the following at the conclusion of his 23rd December article on Pope Francis and the crisis over the dubia:

In a very small circle, Pope Francis is said to have self-critically further explained himself as follows: 'It is not to be excluded that I will enter history as the one who split the Catholic Church'. [Im kleinsten Kreis soll Franziskus sich selbstkritisch schon so erklärt haben: "Nicht ausgeschlossen, dass ich als derjenige in die Geschichte eingehen werde, der die katholische Kirchegespalten hat."]
Walter Mayr has written for Der Spiegel since 1990, as their Russian correspondent and now their Italian correspondent. He is the co-author of "Minenfeld Balkan: Der unruhige Hinterhof Europas" [The Balkan Minefield: Europe's tormented backyard] (2009).

Walter Mayr describes a pope who is isolated, "boiling with rage" at the resistance to his reforms, and running out of time, writing that the Holy Father is increasingly lonely, weakened by resistance in the Curia and demoralised by the lack of courage to change. 
Mayr describes the opposition to Pope Francis at first impression to be a "few stubborn, aged cardinals".

Mayr paints a picture of the isolation of Pope Francis, estranged from the cardinals:

It is Saturday morning last week, shortly after eight, in the Pauline Chapel of the Vatican. A group of fifty cardinals now living in Rome — purple elegant robes and purple caps as far as the eye can see — has appeared in order to honor Pope Francis with a common concelebrated Mass, on the occasion of his 80th birthday. As they sit there under the fresco of Michelangelo depicting the crucifixion of Peter, the dignitaries have their eyes on the powerful man to the left of the altar — and the estrangement can nearly be palpably grasped with one’s hands. “Be assured that we are close to you," says the cardinal deacon [Cardinal Angelo Sodano] to Francis — but this reassurance sounds strangely hollow.

Walter Mayr situates Pope Francis's isolation and estrangement in the context of the dubia submitted to the Hoy Father by Cardinals Brandmüller, Meisner, Burke and Caffarra. Mayr concludes that Pope Francis has responded with the "maximum penalty/punishment" ["Höchststrafe"] to the dubia — by choosing to ignore it and not responding. However, Mayr sees Pope Francis' reference to "malevolent resistance" during his Christmas Greetings to the Roman Curia as his reaction to the dubia. He sees this as expressing what Edward Pentin calls Pope Francis's "boiling rage" over the dubia. 

Mayr interviews Cardinal Brandmüller, one of the signatories of the dubia, who gives his assessment of what is at stake with the dubia and Amoris Laetitia:

Speaking in his apartment next to St. Peter's Basilica, Cardinal Walter Brandmüller said in truth "it is about all or nothing" ["es geht um die Wurst"], to speak in colloquial terms; that is to say, it is about the kernel of the whole, about the teaching of doctrine.

"Whoever thinks that persistent adultery and the reception of Holy Communion are compatible is a heretic and promotes schism." Holy Scripture, according to Brandmüller, is not a place where everybody can pick what he likes: "We are, according to the Apostle St. Paul, administrators of the mysteries of God, but not holders of the right of disposal."

Comment
The Catechism of the Catholic Church, quoting Vatican II's "Unitatis redintegratio," describes splits or rifts in the Church as "damnable," "in this one and only Church of God from its very beginnings there arose certain rifts, which the Apostle strongly censures as damnable" (UR 3 §1; cf. 1 Cor. 1, 11). The cause of splits in the Church is human sin: "Where there are sins, there are also divisions, schisms, heresies, and disputes. Where there is virtue, however, there also are harmony and unity, from which arise the one heart and one soul of all believers (Origen, Hom. in Ezech. 9, 1: PG 13,732)."

Ludwig Ott describes schismatics as those who fundamentally reject the authority of the Church or those who dissociate themselves from the commonwealth of the faithful subject to the Church ("Fundamentals of Catholic Dogma," p. 311).

Please pray for Pope Francis, the cardinals and for the unity of the Church

3 of 101 readers’ comments

1. This Pope with all due respect should step down- he continually causes confusion- this is NOT the media's fault- it is what he says and does.
A Pope goes to Sweden to join in Reformation heresy commemorations? Are you serious? What is going on?

I don't know this man even believes in mortal sin.
At the moment, the Catholic Church looks like a laughing stock

2. Your Holiness: With due love and respect...visualize Retirement.

3. Why in the world would a faithful Pope even consider knowingly splitting the Church if he was under the influence of the Holy Spirit? The Holy Spirit unifies not divides.

Francis: “I may go down in history as the one who split the Catholic Church”!
http://novusordowatch.org/2016/12/francis-may-be-one-who-split-catholic-church/ Sedevacantist report
December 23, 2016
Just a few hours ago, the online edition of the secularist German periodical Der Spiegel published an interesting article on Francis’ explosive Christmas greetings to his curia yesterday and the general atmosphere in the Vatican. The article, penned by Walter Mayr, is entitled, “Der Papst kocht”, which translates as, “The Pope is fuming”, a reference to Edward Pentin’s recent revelation that Francis was “boiling with rage” at the public release of the dubia submitted by “Cardinals” Burke, Brandmüller, Caffarra, and Meisner in November. It can be accessed here:
“Der Papst kocht” (Der Spiegel)

Although somewhat brief, Mayr’s article includes some interesting new revelations: The author quotes “Cardinal” Walter Brandmüller as saying that now “it’s all or nothing, to put it casually, for this concerns the very core of the whole matter, the doctrine of the Faith”. Brandmüller added that “he who thinks that continuous adultery is reconcilable with the [worthy] reception of Holy Communion, is a heretic and presses on towards schism”, words that can only stoke the flames already burning in the chaotic Vatican under Jorge Bergoglio.
But the most explosive quote in Der Spiegel‘s article comes, as usual, from Francis himself, at least according to unnamed sources. Mayr relates: “In his innermost circle, Francis is said to have once self-critically articulated himself thus: ‘It’s not impossible that I will go down in history as the one who split the Catholic Church.'”
There is no doubt that he will go down in history, and not in a good way. He may even end up being known as the Roman antipope who split the Vatican II Sect into two camps, both of them Modernist, but one in favor of adultery and the other against it.

In other news: Five days after St. Januarius’ blood failed to liquefy in Naples cathedral — which is historically a sign heralding impending calamity — it was reported that the Campi Flegrei volcano, which is located right in the Naples area, is reawakening. An eruption could impact as many as 500,000 people:

Set to blow? Supervolcano Campi Flegrei reawakening near Naples, could hit 500,000 people (RT)

Scientists Say Unprecedented Volcano Is About To Erupt In Italy (Shoebat)

Perhaps Almighty God will solve this entire Francis/Novus Ordo Sect problem in His own way shortly.

What is schism?
CCC #2089: "Heresy is the obstinate post-baptismal denial of some truth which must be believed with divine and catholic faith, or it is likewise an obstinate doubt concerning the same; apostasy is the total repudiation of the Christian faith; schism is the refusal of submission to the Roman Pontiff or of communion with the members of the Church subject to him."
Canon 751: “Heresy is the obstinate denial or obstinate doubt after the reception of baptism of some truth which is to be believed by divine and Catholic faith; apostasy is the total repudiation of the Christian faith; schism is the refusal of submission to the Supreme Pontiff or of communion with the members of the Church subject to him.” 
Canon 1364 §1: “an apostate from the faith, a heretic, or a schismatic incurs a latae sententiae excommunication.” 
The phrase “latae sententiae” means a judgment or sentence which is 'wide' (latae) or widely applied; it refers to a type of excommunication which is automatic. 
Such a sentence of excommunication is incurred “by the very commission of the offense,” (CCC 2272) and does not require the future particular judgment of a case by competent authority. 
Apostasy, heresy, and schism are all offences which incur a sentence of excommunication automatically. 
Source: http://www.catholicplanet.com/articles/article78.htm
Sedevacantists are schismatics
Wernz and Vidal maintain that a Catholic who questions the validity of a pope on the basis of a defect in his election is not to be considered a schismatic.

A. Sedevacantists don't merely question the Pontiffs election, they simply reject (thus asserting) that he indeed is not Pope.

Nevertheless the fact that a universally accepted Pope is Pope, is generally affirmed by all standard Catholic Apologetics textbooks as de fide. St. Alphonsus says: "It is of no importance that in past centuries some Pontiff was illegitimately elected or took possession of the Pontificate by fraud; it is enough that he was accepted afterwards by the whole Church as Pope, since by such an acceptance he would become the True Pontiff" (Verita della Fede. Vol VIII. p720). The same is affirmed by Cardinal Billot (Tract. De. Eccl. Christi. Tom 1, pp. 612-613).
An extract from “A detailed look at some of the more common objections put forward by Sedevacantists”
http://www.catholicapologetics.info/modernproblems/currenterrors/sede.htm, By Fr. Raymond Taouk SSPX
Schism has been prophesied by many other visionaries including stigmatist Marie-Julie Jahenny:
Disobedience to the Pope—a Last Schism or Great Apostasy
In the “Breton Stigmatist” (pp. 34-35) we find the following text dated October 1882, a revelation given to Marie-Julie stating that bishops disobedient to the Pope will bring about the infamous and blasphemous ‘new’ religion:  

Our Lord: “The heart of the diocese of (…) (place not revealed?) will revolt and will not be pacified. Its cries and menacing words will make the strong tremble. In the days when the gloom of the great vengeance will surround the people with struggles and conflicts, this pastor (The Bishop of...?), like the others will not submit to orders of the Roman Pontiff. ... When the power of mortal men—soiled, corrupt men who are threatened with a terrible death—when this power will order a frightful religion in the whole Kingdom....I see only a small number enter this religion that will make the whole world tremble.... From the height of My glory, I see joining with alacrity this guilty, infamous, sacrilegious religion. I see Bishops joining... On seeing these many, many Bishops... Ah! My Heart is wounded to death—and the whole flock following them, all of it without hesitation, hastening to damnation and hell, My Heart is wounded to death as at the time of My Passion... Others will follow these French Bishops... If I tell you that to found this infamous and accursed religion, the Bishops and priests will not leave off at the second call. You may be sure, my children, that the bishops and priests will not be in favour of the one I have destined to raise up your country, there will be very, very few in favour of him... . They will be against the King....” (The promised Great Monarch).
In another text dated November 1882, there is a warning that the greatest attack to the Church before the chastisements will begin when the bishops will demand to separate themselves from the Pope and create a huge schism:

“The crowd roars around the Vicar of Jesus Christ. A meeting of the Fathers of the Church will form his councils against the Father of the universe. It (a written declaration) will be presented, at the hands of the governor to which the Holy Father, a piece written and worked on by hands that, many times, will hit the Body of Christ (The Church). This written piece will include three things…

Source: http://www.mysticsofthechurch.com/2015/07/marie-julie-jahenny-breton-stigmatist.html
Shortly before he died, St. Francis of Assisi called together his followers and warned them of the coming troubles, saying:  
1. The time is fast approaching in which there will be great trials and afflictions; perplexities and dissensions, both spiritual and temporal, will abound; the charity of many will grow cold, and the malice of the wicked will increase. 
2. The devils will have unusual power, the immaculate purity of our Order, and of others, will be so much obscured that there will be very few Christians who will obey the true Sovereign Pontiff and the Roman Church with loyal hearts and perfect charity. 

At the time of this tribulation a man, not canonically elected, will be raised to the Pontificate, who, by his cunning, will endeavor to draw many into error and death. 
3. Then scandals will be multiplied, our Order will be divided, and many others will be entirely destroyed, because they will consent to error instead of opposing it. 
4. There will be such diversity of opinions and schisms among the people, the religious and the clergy, that, except those days were shortened, according to the words of the Gospel, even the elect would be led into error, were they not specially guided, amid such great confusion, by the immense mercy of God. 
5. Then our Rule and manner of life will be violently opposed by some, and terrible trials will come upon us. Those who are found faithful will receive the crown of life; but woe to those who, trusting solely in their Order, shall fall into tepidity, for they will not be able to support the temptations permitted for the proving of the elect. 

6. Those who preserve in their fervor and adhere to virtue with love and zeal for the truth, will suffer injuries and, persecutions as rebels and schismatics; for their persecutors, urged on by the evil spirits, will say they are rendering a great service to God by destroying such pestilent men from the face of the earth, but the Lord will be the refuge of the afflicted, and will save all who trust in Him. And in order to be like their Head, [Christ] these, the elect, will act with confidence, and by their death will purchase for themselves eternal life; choosing to obey God rather than man, they will fear nothing, and they will prefer to perish rather than consent to falsehood and perfidy. 
7. Some preachers will keep silence about the truth, and others will trample it under foot and deny it. Sanctity of life will be held in derision even by those who outwardly profess it, for in those days JESUS CHRIST WILL SEND THEM NOT A TRUE PASTOR, BUT A DESTROYER." 
Source: http://www.catholictradition.org/francis-prophecies.htm
UPDATE APRIL 7, 2017
The Catholic Church in De Facto Schism: What’s to be done?

https://www.lifesitenews.com/opinion/the-catholic-church-in-de-facto-schism-whats-to-be-done
By E. Christian Brugger, April 6, 2017 (See pages 7-10)
Catholic Theologian Issues "Open Letter to Pope Francis" Expressing Concerns about a Church Schism

http://www.prnewswire.com/news-releases/catholic-theologian-issues-open-letter-to-pope-francis-expressing-concerns-about-a-church-schism-277726671.html
Cumming, Ga., October 1, 2014
Catholic theologian and author, Dr. Kelly Bowring, has issued an [open letter to Pope Francis http://twoheartspress.com/blog/open-letter-to-pope-francis-are-you-planning-to-redefine-church-doctrine/] expressing his concerns about whether the Pope is intending to change or abandon Catholic doctrine through sanctioning new pastoral concessions, which would de facto invalidate his pontificate and cause the Catholic Church to divide into a schism.
Bowring asks why the Pope is vigorously supporting bishops who are proposing pastoral concessions that in effect will tamper with Catholic doctrine, while he is ruthlessly disempowering other bishops who are known to be faithful to doctrine? He asks why certain members of the Church's hierarchy say they do not intend to change a Church's doctrine, while they then set out to make seemingly merciful but in reality damning pastoral concessions with the secretly intended effect of making a Catholic doctrine obsolete. This is at its core the work of deception, according to Bowring. And in what may be a larger orchestrated scheme, Bowring asks: "Why does it seem the changing laws in our countries are being instigated in unison with the changes being proposed in our [Catholic] church, with both sets of new laws blending together, to redefine and welcome every kind of sin?"

According to Bowring, the pope cannot change the Church's doctrine, not even one iota, not even regarding the least significant doctrine (e.g., communion for the remarried, a Church blessing for same-sex couples, changing the meaning of the Sacraments), without de facto [invalidating his pontificate http://twoheartspress.com/uncategorized/concerning-pope-francis-and-the-false-prophet/]. Bowring states that James 2:10,"For whoever keeps the whole law, but fails in one particular point, has become guilty in respect to all of it," applies to the pope as well.
In his letter, Bowring points out that there are many biblical prophecies about the [false prophet http://twoheartspress.com/blog/how-to-respond-if-pope-francis-is-the-false-prophet-2/], some of which Pope Francis seems to be fulfilling. He discusses two sources of approved Catholic private revelation that warn that Rome would lose the faith and become the seat of the antichrist, the Church will be eclipsed and we won't know who the true pope is, and that the deceit of Satan will infiltrate into the Church such that we will see good Cardinals divided against bad Cardinals in a revolution. Solid modern prophecy, according to Bowring, indicates the time of the great battle foretold in Scripture to take place in the latter times is in fact upon us today, but that all will end well with victory and peace. 

Bowring asks Catholics to become vigilant and not to allow a false doctrine to be imposed on them, even if they are "wrongly accused of lack of tolerance, lack of respect for human rights, and for being unjustifiably judgmental." For false mercy cannot be justly used to usurp the truth of revealed doctrine, according to Bowring, and Jesus would never approve of sin.


Open Letter to Pope Francis: Are You About to Redefine Church Doctrine?
http://twoheartspress.com/open-letter-to-pope-francis-are-you-planning-to-redefine-church-doctrine/  
October 1, 2014 (www.TwoHeartsPress.com) By Dr. Kelly Bowring

Dear Pope Francis,

As a Catholic theologian, the Church teaches that I am permitted to raise questions regarding the content of your interventions (On the Ecclesial Vocation of the Theologian 24). Thus, I would like to do so in this open letter.

Since becoming Pope, many of your actions and statements have raised concerns among not a few Catholic Cardinals. I too have raised some issues previously, particularly about how your words and actions seem to fulfill the credible Catholic prophecies of our times. The center of the growing concern is focused on what seems to be your intentions to change or alter Catholic doctrine and to possibly make pastoral concessions in regard to the doctrinal teaching of faith and morals.

Just Raising Questions

I begin by asking whether Benedict XVI was referring to you and your cohort when he famously stated at the beginning of his pontificate: “Pray that I don’t flee for fear of the wolves”? Are you planning to mislead many, by first focusing on the family (changing the meaning of marriage, compromising sexual morality and life issues), as it is the foundation of society and the domestic church? Why have you been deemphasizing the doctrines of homosexuality, cohabitation, abortion, and contraception? Why are you strategically placing Church leaders in key places that promote doctrinal compromise and change, and thus are already causing confusion? Are you about to direct the Catholic Church to make a number of alarming statements, regarding why it has to change and amend various parts of its structure and beliefs? Why does it seem the changing laws in our countries are being instigated in unison with the changes being proposed in our churches, with both sets of new laws blending together, to redefine and welcome every kind of sin?

Could This Become A Question of Papal Validity?

It is objectively impossible to change, dismiss, or compromise even one doctrine of the Faith. As I have discussed in another article, the Church teaches that even a pope can enter into personal heresy if he refuses to believe in even one doctrine, and if so, he de facto invalidates himself as Pope. Is there a single doctrine of the Faith that you refuse to believe in? Or are trying to change? Or will in fact soon change?

St. Thomas Aquinas confirms that any member of the Church who obstinately disbelieves even one doctrine of Faith loses all the grace of theological faith; and thus willfully maintaining only a kind of opinion in accordance with his own will, makes himself a heretic. It becomes more a matter of scandal when Church leaders treat doctrine as if it were not doctrine, claim a doctrine has been hitherto controverted, and then make efforts to redefine it by treating it as an open matter of questions of opinions or of discussion among experts. This is at its core the work of deception. Further concern occurs when members of the Church’s hierarchy say they do not intend to change a Church’s doctrine, while they then set out to make seemingly merciful but in reality damning pastoral concessions with the secretly intended effect of making a doctrine obsolete.

You Cannot Change Any Doctrine in the Catechism

While all the doctrines in the Catechism are not infallibly defined, the Catechism teaches only truth, the truth that was “once for all entrusted to the saints” (Jude 3). Significantly altering any teaching in the Catechism, which is the Source of sacred doctrine, “the sure and authentic reference text for teaching Catholic doctrine” (FD 3), which without error “synthesizes normatively the totality of the Catholic faith” (GDC 120) and the “fundamental salvific truths” of the Faith (GDC 124), leads objectively to heresy and apostasy. Whether you change a doctrine or simply sanction breaking it in the name of making a pastoral concession (for no matter how seemingly noble a reason) or simply replace it with new laws of tolerance, all of this would amount to heresy. Changing Church doctrine even under the guise of pastoral innovation does not validate the change. Today there is a widespread radical liberalism of misguided compassion, false mercy, and excessive tolerance in the name of being pastoral and up-to-date. But only what is pastorally true can be truly pastoral. Mercy can never be cited as an alternative or counter to doctrine. Doctrinal truth cannot be adapted to the believer and age, but the believer and age must be invited to adapt to doctrinal truth. A new or revised Church teaching or allowance that overrides or changes any article of Faith, or even gives it a different interpretation from the traditional and true one, would necessarily be heretical. Is this what you are planning?

Jesus Christ is the Way, the Truth and the Life and there is no salvation through anyone else. He is the fullness of all divine Revelation, which subsists fully only in the Catholic Church. The Catholic faithful must believe as true all Church doctrine. This faith “is necessary for salvation” (CCC 183) for those who are aware of it. And while the pope “has full, supreme, and universal power over the whole Church” (CCC 882), this applies only when he is and remains valid. 
Your office as pope commissions you to dutifully safeguard and authentically interpret the doctrines entrusted to the Church’s authentic Magisterium by our divine Redeemer (Matthew 16:18, 18:18), but which are not for you as an individual to subject to the play of power and agenda. And while the Church’s teaching on the ‘development of doctrine’ allows genuine progress in articulation and understanding of Revelation, it never sanctions changing, abandoning, or rejecting any Church doctrine.

The Word, as given to us in Scripture (the Bible) and Tradition (the Catechism), cannot be changed. The whole divine truth of the Faith, handed down to us in the form of sacred doctrine, is “wisdom above all human wisdom” and only understood and accepted through a profound and authentic “fear of the Lord”. It is the duty of the Church’s hierarchy to call the faithful to an “obedience of faith” to the whole truth of sacred doctrine in Scripture and Tradition with a freedom of conscience that is never freedom ‘from’ the truth but always and only freedom ‘in’ the truth. And all work of genuine plurality must safeguard the unity of the faith in its doctrinal integrity.

Instead of calling humanity to conversion to Christ and the truth of doctrine while fulfilling Christ’s great commission to “go and make disciples of all nations, teaching them to observe all the truths” for conversion through Baptism, some see your approach is that of seeking to adapt and compromise doctrine to current trends in secular thinking and behavior and bend it to accommodate other religious orientations. Pope Francis, we must hold fast to what has been entrusted to us by Christ and His Apostles, that is, the whole deposit of faith found in sacred doctrine (1 Tim 6:20). We are called to let the supernatural truth of Christ speak for itself, for “what makes us believe (doctrine) is not the fact that revealed truths appear as true and intelligible in the light of our natural reason (especially from within the context of a morally corrupt society), we believe because of the authority of God himself who reveals them, who can neither deceive nor be deceived” (CCC 156). But while God cannot deceive, a pope can, especially with a deceptive badge of (false) humility and (false) love for humanity that is displayed and not genuinely practiced. Some have expressed concerns about your true intentions in this regard.

To reiterate my main point – Pope Francis, you may not change, alter, or dismiss even one doctrine without dismantling the whole deposit of Faith itself. “For whoever keeps the whole law, but fails in one particular point, has become guilty in respect to all of it” (James 2:10). Even if only the smallest and most insignificant doctrine is (at first) rejected, compromised or changed, then the whole of God’s truth is compromised. Pope Francis, you may update or change Church traditions, as many in the hierarchy have done validly, but you cannot change the Church’s doctrine, not even one iota, not even regarding the least significant doctrine (e.g., communion for the remarried, a Church blessing for same-sex couples, changing the meaning of the Holy Eucharist), without de facto invalidating your pontificate. For a Church leader to allow any substantial pastoral change to a doctrine would be impossible because it would necessarily make such revised pastoral accommodation incompatible with doctrine, which again is akin to heresy and apostasy. Make a compromise with even one Catholic doctrine and you open Pandora’s box in effect delegitimizing all Catholic doctrine.

Are You Leading the Church Toward the Great Apostasy and Schism?

Pope Francis, are you organizing a new evangelical movement, which will be announced in stages and with a strategy of gradualness, so as to avoid creating too many questions, but which will be received as a breath of fresh air by many? Are you forming a false ecumenical fellowship as part of a newly renovated church, seeking to unite the churches of the world in a New World Church, which will lead to new rituals and abominations? The Church cannot be made to suit the modern world, nor can her doctrine be changed to become inclusive, in order to suit other denominations and religions and fashions.

And no matter what other good you do, no matter what other humanitarian engagement you promote, or popularity contest you win, if you lead the faithful astray, you will be nothing more than a false pope. Just like all of us, you have two choices – to remain loyal to the Truth of Christ or embrace lies as a substitute for it, which is heresy, and spread those lies through deceit and cunning apostasy, thus dividing the Church into schism.

Pope Francis, whatever your plans, the fact is that it seems to many that you are already adding to the spiritual confusion of our times. Your focus seems to be more on man than on God, on pleasing or impressing man more than God, on seemingly helping man in his sin more than on rightfully serving and obeying God in His Commandments. If this is so, then where are you going with this? And where are you taking the Church?

Is the False Prophet Among Us?

Pope Francis, there are many biblical teachings and prophecies about the false prophet, some of which you seem to be fulfilling. Why are you vigorously supporting dissenting bishops who are proposing heretical pastoral concessions and in effect seeking to tamper with sacred doctrine, while you are ruthlessly dismissing, demoting or disempowering other Bishops who are known to be faithful to doctrine? Why do you offer tremendous pastoral sensitivity to people who don’t even want to practice the Faith and are bent on offending it, while you have directed massive antagonism towards those who do? Why does it seem more and more to some that a diabolical though intentionally nebulous disorientation of the Church’s doctrine is afoot under your leadership?

The Bible warns of false teachers who lead God’s people astray with their lies and their recklessness. St. Jude says they will pervert the grace of our God into licentiousness. Our Lord too repeatedly warned about the false teachers who will lead many to spiritual ruin. Jesus tells the parable about the weeds and the wheat, whereby the cockle-seeds of false doctrine so resemble the wheat that even farmers (theologians/apologists/bishops) have difficulty distinguishing them, for the devil likes to mask falsehood with truth, to use virtue to justify vice, and twist doctrine to justify heresy so that even the faithful are deceived. 
Jesus indeed warned to beware of false prophets, who come to us in sheep’s clothing but inwardly are ravenous wolves. And St. Paul declares about such villains: “But even if we, or an angel from heaven, should preach to you a gospel contrary to that of Christ, let him be accursed.”
Pope Francis, are you the wolf in shepherd’s clothing that Catholic prophecy has warned us about? Are you the prophesied false prophet of lies and deception who will lead the Church into schism? Are you the anti-John the Baptist and precursor of the antichrist who will rule over the world? Will you soon be at death’s door, as the Book of Revelation prophesizes, only then, just as if a miracle has taken place, seem to have risen from the dead?

Two sources of approved private revelation are particularly worth considering here. First at La Salette, Our Lady warned that Rome would lose the faith and become the seat of the antichrist, the Church will be eclipsed, and we won’t know who the true pope is. And second at Akita, Our Lady warned that the deceit of Satan will infiltrate into the Church to such an extent that we will see (good) Cardinals divided against (bad) Cardinals where the Church will be caught up in a revolution. And there are many other credible Catholic prophecies that give insight, warning, and direction about our times, ones that every Catholic should be aware of. They tell us that a Church leader is coming and that through him the world will be deceived by his many acts deemed to be works of great charity, but done behind an exterior false façade of humility and sweet words presented with a wonderful and loving external charisma. By his teachings, he will encourage humanity to an exalted humanism in place of God.

It is quite possible for a master deceiver to fool the Catholic faithful: Fr. Maciel, founder of the Legionaries of Christ, with his seeming orthodoxy, humility and displayed holiness, successfully deceived even a pope saint (St. John Paul). The Catechism even states that in the latter times a great part of the faithful will be misled, specifically through a religious deception. Pope Francis, are you an imposter who will compromise the Church’s doctrine, proudly proclaim your solution to unite all churches as one, and lead the Catholic Church into schism? Will you be applauded by the secular world and hailed as a modern innovator because you condone sin? Will you soon hold a referendum that will adapt the Laws of the Church and condone new practices of sin sympathetic to twisted human rights and then force a new oath pledge upon the Church to this new false doctrine? Are you going to make a mockery of Catholic faith and morals in the name of changing discipline, pastoral action, and popular vote and follow through with the agenda to make supreme the place of individual conscience over Catholic doctrine?

In our times more than ever, Satan wants to cause great spiritual damage to humanity through deception. We know that the false prophet will be masquerading as a friend to Catholics, Protestants, Jews, and Muslims. Instead, he is the false one who has entered the house of God to deceive and destroy souls through what will be the greatest religious deception in history.

Pope Francis, if you are the false prophet, seeking to steal souls through deceit, then you will lose. The Book of Revelation says that both the false prophet and the antichrist will be thrown into the lake of fire where they will suffer forever. “Evil may have its hour, but God will have His day” (Ven. Fulton Sheen). Much of what will happen to the Church in these times has been foretold, and we know that God will allow these abominations for a good reason. The Church, like Christ, will suffer her passion, crucifixion and death, only then to enter her resurrection into the new Era of Peace (Fatima). And we know there will be no defeat for the faithful, who will stand firm in the Faith and uphold the Truth – the Word of God – even in the face of adversity, heresy, apostasy, and schism. Pope Francis, to whatever defense you may have or make about the questions I have raised, time will tell the truth of things.

To the Catholic Faithful

To the Catholic faithful I say this: We live in dark and dangerous times, where our faith and morals are being attacked and repressed on all sides, most sinisterly from within the Church herself. St. Paul warned in his first letter to Timothy “that in the latter times some will depart from the faith by giving heed to deceitful spirits and (false) doctrines of demons through the pretensions of liars” (1 Timothy 4:1). You must now be alert to the signs of the times that were prophesied in Scripture, including in the Book of Revelation, and in credible Marian and modern prophecy. Solid Catholic prophecy indicates the time of the great battle foretold in Scripture to take place in the latter times is in fact upon us today. No matter what is to come, Jesus’ Catholic Church will remain intact, though a remnant. Jesus promised that the Truth could never change or be defeated. Those who separate themselves from the Church in these times by compromising doctrine, even if following a pope, will no longer be united to the true Church.

Pray for the grace to discern the Truth. The victory is the Lord’s. All you need to do is trust in the Truth, so that you can avoid the traps which may be laid down to steal your souls. Do not allow a false doctrine to be imposed on you, even if you are (wrongly) accused of lack of tolerance, lack of compassion, lack of love, lack of respect for human rights, and for being unjustifiably judgmental. May Jesus open your eyes to any possible deceit that is at hand or to lies that may be presented with half-truth, with double-talk; and may the Lord not allow any false leader to divide the Church. Pray for the grace of discernment, so that you will never deny the Truth. Be firm in your belief in the divine Word, the Church’s Teachings, and the Sacraments. No matter how much Jesus’ Church is attacked, God will never permit it to be destroyed (St. John Bosco’s famous dream of the war within the Barque of Peter comes to mind here). There may be a devious plan unfolding to mislead you into the great apostasy, the first seal of the Book of Revelation, and it will be the greatest deceit in history; so examine everything you are told from this point forward, even by Pope Francis. For man can never live on bread alone, but only on the true Word of God. To deny or abandon even one doctrine of Faith is to deny and abandon Christ Himself, as Judas did. The faithful must be alert to any possible agenda to alter or dismiss doctrine to the whims of modernity and relativism.
To the Catholic faithful and people of good will, I declare, vigilance is now required! Do not allow lies from any Church source to deceive you, and do not wrongly maintain misguided loyalties. Follow the Word of God as it was laid down from the beginning. Do not fall for the false, charitable appeals being made for the rights of those who seek acceptance for their own sinful lives, while they defy the Laws of God and now may soon receive Church sanction to continue doing so. 
And know this: if the pope takes the Church into heresy, the doctrines of the Church will remain true. And how can the faithful tell what is what – if any new teachings claim that Jesus condones sin, then you will know this is a lie. The truth is that Jesus always and clearly detests all sin, unequivocally, though loves the sinner. And Jesus would never compromise His truth!
In Closing

Pope Francis, if you intend to accommodate any doctrine of faith to today’s profane and secular world or even to de-emphasize a certain doctrine such as to produce a new tolerance to sin, the Church will not join you, nor the faithful concede. For such apostasy would invalidate your pontificate. I instead invoke you to take up your true calling to more actively safeguard and clearly promote sacred doctrine and with it to form evangelizers who are authentic living witnesses of the Faith to form the saints of the third Christian millennium. At this time, I only encourage all Catholics to love and obey you, Pope Francis, and in all matters of the true Faith; but I also encourage the faithful to become more aware and alert to the signs of the times. Pope Francis, if you should still yet decide to allow any change in doctrine, then the Church’s legitimate hierarchy will make the faithful aware of such matters clearly at that time and how we should best respond in good faith. Otherwise, only love, obedience, and prayers for you Pope Francis, while remaining rightly alert and vigilant as to the prophetic signs of the times at hand.

Sincerely in Christ,

Kelly Bowring

+++

Dr. Kelly Bowring wrote his doctoral dissertation on the nature and meaning of “sacred doctrine” within the teachings of the Church, which was later published as “To Hold and Teach the Catholic Faith” (St. Paul’s/Alba House). He has also written two recent best-selling books on biblical, Marian, and modern prophecy: “The Secrets, Chastisement, and Triumph” with imprimatur by Cardinal Vidal and “The Signs of the Times” (Two Hearts Press LLC, www.TwoHeartsPress.com).
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By Dr. Kelly Bowring, author of best-sellers “The Secrets, Chastisement, and Triumph” and “The Signs of the Times”, October 13, 2014

“This is the first time in Church history that such a heterodox text was actually published as a document of an official meeting of Catholic bishops under the guidance of a pope.” -Bishop Athanasius Schneider

+++

Will today be remembered as the first day that led to the Church’s prophesied schism? Quite likely yes. By many accounts people are waking up to see that the Family Synod of October 2014 is an officially Vatican-orchestrated work of manipulation. The mid-way report was released October 13th, a day of great spiritual significance.

This report has been called an “earthquake” by one Catholic reporter, and “one of the worst official documents drafted in Church history” by John Smeaton, co-founder of Voice of the Family. He went on to say: “We urge Catholics not to be complacent or give in to a false sense of obedience, in the face of attacks on the fundamental principles of the natural law (and Church doctrine). Catholics are morally obliged to oppose the course being taken within the Synod.” Any way you look at it, the document summarizing the first week of the synod is not acceptable to many bishops, says Archbishop Stanislaw Gądecki. Cardinal Burke calls the report “objectionable”, and thus that it “cannot be accepted”, because it is “lacking a solid foundation in the Sacred Scriptures and the Magisterium”, and he even states that the approach being taken at the synod is “not of the Church”. Cardinal Wilfrid Fox stated: “We’re now working from a position that’s virtually irredeemable.” And Cardinal Ludwig Müller called the midterm report: “undignified, shameful”, and “completely wrong.”

While the synod report released October 13 is a preliminary report for discussion, rather than a definitive proposal, it is clear that it indicates where the endgame is headed. And whether people want to acknowledge it yet or not, the fact is that the train has left the station, and there is no stopping it or turning it around. The synod’s mid-term report is an evil, unloving document of double-talk and doctrinal compromise (in the name of worldly accommodation and misguided compassion which sanctions sin), and to try to pull out and promote its positive phrases would only be an endorsement of the bad as well. As a whole it is heretical, and it is coming from the “official” Church leadership that is controlling the synod. All good Catholics must criticize this document and its contents, and the future documents that come as a result of it – but only in unison with the true Magisterium.
Today, October 13, will likely be remembered as a significant day for what has just happened in Rome, possibly for being the first day of the now openly-developing and prophesied Church Schism. In a related way, this day, October 13th, is also a very significant day in recent Church history as well.

OCTOBER 13: FOUR EVENTS CONNECTING “THE SIGNS OF THE TIMES”

1. October 13, 1884: The Day the St. Michael Prayer Was Written
Reportedly, on October 13, 1884, and on what would thirty-three years later be the date of the Miracle of Fatima, Pope Leo XIII had his famous vision of the future of the Church. During Pope Leo’s ecstasy, he heard two voices, and the conversation reportedly went like this:

Satan: “Given enough time and enough power, I can destroy your Church.”

Jesus: “How much time and how much power?”

Satan: “100 years and a greater power over those who will give themselves to my service.”

Jesus: “You have the time and you will have the power.”

This 100-year period has become known as The 100 Years Reign of Satan. Leo XIII was so shaken by the vision of the coming depravity of moral and spiritual values both inside and outside the Church that he immediately composed a prayer, the Prayer of St. Michael the Archangel, to combat it. St. John Paul II spoke of the continued importance of this prayer in our times, saying: “The Book of Revelation refers to [the] battle, recalling before our eyes the image of St. Michael the Archangel (Revelation 12:7). Pope Leo XIII certainly had a very vivid recollection of this scene when, at the end of the [nineteenth] century, he introduced a special prayer to St. Michael throughout the Church. Although this prayer is no longer recited at the end of Mass, I ask everyone not to forget [the St. Michael Prayer] and to recite it to obtain help in the battle against forces of darkness and against the spirit of this world.”

2. October 13, 1917: The Day the Sun Plunged to Earth

Thirty-three years later to the day after Leo’s vision, during the final Fatima apparition of Our Lady, visionary Lucia shouted, “Look at the sun!” – the clouds parted, revealing the sun, which began to “dance.” The sun spun rapidly like a gigantic circle of fire with everything on earth taking on brilliant hues and changing colors. Then the sun began to tremble, shake, and then plunge in a zigzag toward the terrified crowd. Many ran in fear and thought the world was coming to an end. Finally, the sun zigzagged back to its original place and once again became still and brilliant. The people noticed that their clothes, soaking wet from the rain, had suddenly dried along with the ground. The “miracle of the sun” was also seen by numerous witnesses up to twenty-five miles away from the place of the apparition and was witnessed by 70,000 people all at once.

The third secret of Fatima was revealed publicly by St. John Paul II in 2000. It entails a Pope traveling through a war-torn city, with the remnant faithful following him, stepping over corpses, until the Pope makes his way out of the city up a hill to a large cross, where he and some of the faithful are martyred.

Did the 100-years reign of Satan begin around 1917? Does this prophecy of the 3rd secret of Fatima have to do with the now-developing schism in the Church? Is the war-torn city that of the Church itself? Is the Pope mentioned in the secret Pope Emeritus Benedict?

Will Pope Emeritus Benedict speak out against the developing apostasy as its leaders cross the line against doctrine? Will he be then “punished” for doing so, like Cardinal Burke has been?

3. October 13, 1973: The Day Our Lady Gave the Most Dire Prophecy of the Schism

In the third and final message of Akita on October 13, 1973, Our Lady warned:

“As I told you, if men do not repent and better themselves, the Father will inflict a terrible punishment on all humanity. It will be a punishment greater than the deluge, such as one will never have seen before. Fire will fall from the sky and will wipe out a great part of humanity, the good as well as the bad, sparing neither priests nor faithful. The survivors will find themselves so desolate that they will envy the dead. The only arms which will remain for you will be the Rosary and the Sign left by my Son. Each day, recite the prayers of the Rosary. With the Rosary, pray for the Pope, the bishops and the priests.

The work of the devil will infiltrate even into the Church in such a way that one will see cardinals opposing cardinals, and bishops against other bishops. The priests who venerate me will be scorned and opposed by their Confreres. The Church and altars will be vandalized. The Church will be full of those who accept compromises and the demon will press many priests and consecrated souls to leave the service of the Lord.

The demon will rage especially against souls consecrated to God. The thought of the loss of so many souls is the cause of my sadness. If sins increase in number and gravity, there will no longer be pardon for them.”

4. October 13, 2014: The First Day of the Developing Catholic Schism?

Are these prophecies literally now being fulfilled today? If so, how can the apostasy and schism develop?

If you tamper with “Pastoral Discipline” on matters relating to “Doctrine” then you tamper with “Doctrine” itself. Tamper with “Doctrine” and you enter “Heresy”, which leads to public “Apostasy”. Confirm and promote the “Apostasy” on an official level in the Church and you will lead the “official” Church into “Schism”. According to prophecy, when the “official” Church is led into “Schism”, the remnant faithful will not follow, and they alone will remain united to the true Church. Then we will have two churches – a false official church in apostasy/schism and a true remnant church that remains true to Christ’s Doctrine and Magisterium.
What makes this developing situation different than the 1960s schism of Archbishop Marcel Lefebvre and the Society of St. Pius X? In this situation, the “official” Church may be moving toward apostasy and thus will break from the TRUE Church into schism, even if they are led by the “reigning” Pope (who would have publicly invalidated his pontificate due to changing or abandoning a Church doctrine). Then, the remnant will not break at all, but will simply remain with the authentic Magisterium, united to the true Church, safeguarding all her doctrines (even if without a true pope for a time).

Is this going to happen? Solid biblical and modern Catholic prophecy indicates it will occur in these times. What is coming and seems to have already now begun will not go away. At this point, things will not return to normal. As of today, October 13, the great and final battle within the Church is now in the open. Prayer and sacrifice can mitigate some of what is being planned and what has been prophesied.

+ FOUR intertwined and related events all on October 13:

1) 1884 – The St. Michael Prayer and its connection to the Book of Revelation and the final battle against Satan…

2) 1917 – The miracle of the sun plunging to the earth as preclude to the end of the world (as we know it) and its connection to the third secret of Fatima’s vision of the war within the Church, with the remnant faithful who remain true to the Church’s doctrines even through persecution…

3) 1973 – The Church-approved prophecy of Our lady that the devil will infiltrate into the Church in such a way that one will see good cardinals opposing bad cardinals because the Church will be full of those who accept doctrinal compromise… and now

4) 2014 – The family synod’s mid-term report and its apparent open and developing movement toward apostasy and schism, as prophecy indicated in advance.

What to Do Now? 

1. Pray the St. Michael prayer, as Popes Leo and John Paul requested, and pray the daily family Rosary, as Our Lady of Fatima requested. Enter the Immaculate Heart of Mary through Marian consecration. Seek strength in the Eucharist. And engage in “penance, penance, penance”.

2. Pray for Pope Francis, Benedict XVI, the bishops and the priests, and for the Church and the synod.

3. Remain obedient to Pope Francis (for now), but become responsibly vigilant and openly critical of any other bad developments from the Vatican.

4. Wait for and follow the lead of the faithful magisterial leaders – like Burke, Mueller, and Benedict XVI – who will never allow us to enter heresy or apostasy, though they may indicate for us that the “official” Church has, when and if it in all actuality does cross the line of changing or abandoning doctrine as is already developing. In the meantime, pay close attention to their critiques of Vatican-related writings and happenings.

5. Anticipate the schism and do not lose your peace as we head toward it… biblical prophecy and solid private revelation has warned us about it, and God knows what He is doing and allowing. Trust always in Jesus. Never follow those who compromise the doctrine of the Faith or condone sin, even in the name of (false) compassion and mercy.

October 13, 2014 may very well be remembered as the day that started… the Church’s final battle (Pope Leo’s vision), the internal war in the Church (Fatima’s third secret), the revolution at the highest level of the Church (Akita’s prophecy), and the open schism of two churches (family synod’s midterm report). Time will show more.

Remember, no matter how things go, Our Lady promised that in the end her Immaculate Heart will triumph and the coming renewed world will finally usher in the new era of peace and the new Eucharistic Reign.

Post Script: It is my hope that those who, even among the Catholic faithful, have up-to-now ignored or dismissed the solid Catholic prophecies of our times — will now take note. God has a message He wants the world to hear. Please spread His heavenly message, alert the faithful. Now is the time.
UPDATE

We are witnessing today a strange form of schism’ within the Church

https://www.lifesitenews.com/news/bishop-schneider-we-are-witnessing-today-a-strange-form-of-schism-within-th 

By Claire Chretien, December 8, 2016

"A certain kind of schism already exists in the Church," Bishop Athanasius Schneider said, and it consists of those who align themselves with the pope to advance their careers yet reject Christ's fundamental teachings on marriage.

Schneider, the Auxiliary Bishop of the Archdiocese of Maria Santissima in Astana, Kazakhstan told this to TV Libertes in an interview addressing Amoris Laetitia and Schneider's support of the four cardinals' dubia to the pope asking for moral clarification.

"My questioning of Amoris Laetitia first of all concerns the very concrete question of admitting so-called ‘remarried’ divorcees to Holy Communion," he explained. "In fact, during the last two synods on the family and after the publication of Amoris Laetitia, there was and continues to be to this day an arduous and tumultuous fight about this concrete question."

"All these ecclesiastics who want another gospel, meaning a right-to-divorce gospel, a gospel of sexual liberty, in short, a Gospel without God's sixth commandment...make use of all evil means, that is to say ruses, deceptions, masterful rhetoric and dialectics, and even the tactic of intimidation and moral violence in order to attain their goal of admitting so-called ‘remarried’ divorces to Holy Communion, without the latter fulfilling the condition of living in perfect continence, a condition required by divine law," said Schneider. 
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"Once the objective is attained, even if limited to so-called exceptional cases of discernment, the door is opened to introducing the gospel of divorce, the gospel without the sixth commandment. And this will no longer be the Gospel of Jesus, but an anti-gospel, a gospel according to this world, even if such a gospel is cosmetically embellished with terms such as 'mercy,' 'maternal solicitude' or 'accompaniment.'"

Citing St. Paul's letter to the Galatians, Schneider reminded the faithful that someone who "preaches a gospel to you besides that which we have preached to you" is "anathema."

"On the subject of doctrine and practice concerning the sacrament of marriage, and the perennial validity of the moral law, we are witnessing in our times an ambiguity of such scope only comparable to the general confusion of the Arian crisis of the fourth century," Schneider warned.

If the dubia remain unanswered, he said, and "if the pope does not fulfill his task in the current circumstances, the bishops have to indefectibly preach the unchanging Gospel concerning the divine doctrine of morality and the perennial discipline of marriage, coming fraternally in this way to help the pope even, because the pope is not a dictator."

Disputes over the indissolubility of marriage and sacramental practice aren't only a risk, but a reality, he continued. Schneider stated:

It is not only a risk of schism, but a certain kind of schism already exists in the Church. In Greek, schism means to separate oneself from the totality of the body. Christ is the totality of the body of Divine Truth, and unity in His supernatural body is also visible. But we are witnessing today a strange form of schism. Externally, numerous ecclesiastics safeguard formal unity with the pope, at times, for the good of their own career or of a kind of papolatry. And at the same time they have broken their ties with Christ, the Truth, and with Christ, the true head of the Church. On the other hand there are ecclesiastics who are denounced as schismatics despite the fact they live in canonical peace with the pope and remain faithful to Christ, the Truth, by assiduously promoting His Gospel of Truth.

It is evident that those who are internally the true schismatics, in relation to Christ, make use of calumnies for the sole purpose of silencing the voice of Truth by absurdly projecting their own state of internal schism on those ecclesiastics, who, regardless of praise or rebuke, defend the divine truths. In fact, as Sacred Scripture says, the word of Divine Truth is not bound. Even if a number of high-ranking officials in the Church today temporarily obscure the truth of the doctrine of marriage and its perennial discipline, this doctrine and discipline will always remain unchangeable in the Church, because the Church is not human foundation, but a divine one. 
The bishop stressed the importance of praying for the pope and pointed out, "In Pope Francis’s words, he made [it] clear he did not have the intention of putting forward his own magisterial teaching" with the exhortation.
3 of 17 readers’ comments

1. If Bishop Athanasius Schneider were the pope, imagine how different and better the Church would be? He's a courageous bishop. With all the dialoguing, build no walls and judge nobody, the Church is not better today? Far from it, it's schismatic. Please bring back Pope Benedict XVI. Let the present pope retire yesterday.

2. I went to this serene, mild-mannered, humble bishop's Mass last month. He spoke about Our Lady and the Mass as a sacrifice. He is so mild-mannered but here his words are those of a Lion. This man born Anton Schneider is a true "Athanasius" and if he is correct that these times resemble the times of the Arian heresy, then we should expect to hear more of him. Perhaps he will be the Athanasius of these times. It is interesting how Cardinal Meisner, one of the four cardinals, and Bishop Schneider were both formed inside the iron curtain. There is not as much spontaneity here with the bishop speaking in French. His comments appear to be prepared ahead of time. Perhaps he is more fluent in English because he can speak so easily in English and take questions posed to him. Still even reading a translation of the French his words come with such impact.

3. Pope Francis has demoted bishops and cardinals who would not agree with him on his very liberal ideas. He is trying to change what Jesus taught about marriage and divorce. This would destroy the church and many Catholics would fall away. Or is that the real purpose? http://www.fatimaperspectiv...
"Bella Dodd gave voluminous testimony on communist infiltration of Church and state before the House UnAmerican Activities Committee in the 1950s. In a lecture at Fordham University during that time, Dodd unveiled what would seem to be an uncanny prophecy of future chaos in the Church. The lecture was attended by a monk whose account of the talk is presented in Christian Order:

I listened to that woman for four hours and she had my hair standing on end. Everything she said has been fulfilled to the letter.
You would think she was the world's greatest prophet, but she was no prophet.
She was merely exposing the step-by-step battle plan of Communist subversion of the Catholic Church. She explained that of all the world's religions, the Catholic Church was the only one feared by the Communists, for it was its only effective opponent. The whole idea was to destroy, not the institution of the Church, but rather the Faith of the people, and even use the institution of the Church, if possible, to destroy the Faith through the promotion of a pseudo-religion: something that resembled Catholicism but was not the real thing. Once the Faith was destroyed, she explained that there would be a
guilt complex introduced into the Church…. to label the ‘Church of the past’ as being oppressive, authoritarian, full of prejudices, arrogant in claiming to be the sole possessor of truth, and responsible for the divisions of religious bodies throughout the centuries. This would be necessary in order to shame Church leaders into an ‘openness to the
world,’ and to a more flexible attitude toward all religions and philosophies. The Communists would then exploit this openness in order to undermine the Church.

Does any of this sound familiar? Unless you have been comatose since Vatican II, you would be aware that Bella Dodd was describing the state of the Catholic Church today.
Today, post-conciliar churchmen wallow in guilt over the Church’s "intolerant" past, make public apologies for the sins of dead Catholics (but not their own sins against the living faithful, including the victims of the homo-priest cover-up), and extol the virtues of other religions, thereby de facto abandoning the defined dogma that there is no salvation outside the
Church.

Bella Dodd was no prophet. She merely told us what the infiltrators of the Church were planning to do. And lo, they have done it."
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