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APRIL 16/23, 2021
A three-part series examining the Church's view of ecumenism… and Her “oneness”
What does it mean for Catholics to believe in ‘One’ Holy Catholic Apostolic Church?
It is impossible for the Church to lose one of her four marks. The Roman Catholic Church exists until the end of the world, retaining her essential nature and constitution – including her unity.

https://www.lifesitenews.com/opinion/what-does-it-mean-for-catholics-to-believe-in-one-holy-catholic-apostolic-church 
S.D. Wright, April 8, 2021 
Every Sunday we profess belief in one holy catholic and apostolic Church. Many Catholics know that our Lord Jesus Christ founded one Church, rather than many, and that this is the Roman Catholic Church.[i] Indeed, this claim has driven many converts to enter her fold over the years. This is sometimes called the unicity (or ‘uniqueness’) of the Church, distinguishing it from her unity.
But unicity is not all it means for the Church to be one. In 1928, Pope Pius XI wrote his encyclical Mortalium animos against the twentieth-century ecumenical movement. This movement held that there was indeed only one visible Church, but that it was “composed of various communities of Christians, even though they adhere to different doctrines, which may even be incompatible one with another.”[ii]
Against this, Pius XI taught that the Catholic Church is ‘one’, not just in the sense that she is unique, but also in that she is united– and already enjoying the unity for which our Lord prayed when he said: “That they all may be one.... And there shall be one fold and one shepherd.” (John 17.21, 10.16) Rather than wishing for an unrealised ideal, our Lord’s prayer was the efficacious cause of a remarkable unity of faith and charity, which she continued to enjoy for centuries.[iii]
Given the division amongst those calling themselves Catholics today, it can seem hard to believe that this unity of faith was treated in apologetics as a fact which actually proved the Church’s claims. In other words, the truth of the Church’s claims was in part established by this visible unity of faith. But even if this seems strange now, it is the teaching of the Church: rather than dismiss it, we must try to understand what it means. 

To consider this idea, we will turn to magisterial documents from before Vatican II, and a range of pre-conciliar (English-language) dogmatic theology and ecclesiology manuals. We have previously established why this is necessary elsewhere.

 HYPERLINK "applewebdata://76633457-CEDB-41EF-BDA9-3B308B0A9F09" \l "_edn4" \o "" [iv] In this article we will mainly refer to Father E. Sylvester Berry’s 1927 manual The Church of Christ, and establish our theses further with other texts in a subsequent article. Father Berry was the Professor of Apologetics at St Mary’s Seminary, Emmitsburg, Maryland. His manual is a respected and clear expression of standard ecclesiology.

This is a big topic, and we will be limiting ourselves just to what it means for the Church to be united in her external profession of the same faith.

One Lord, one faith, one baptism

Starting with the basics, the Penny Catechism states the following:

The Church is One because all her members agree in one Faith, all have the same Sacrifice and Sacraments, and all are united under one Head.[v]
The same doctrine is expressed in the fairly recent Baltimore Catechism and the Catechism of St Pius X. It is a part of a beautiful tapestry of other truths, corresponding to the words of St Paul: “One Lord, one Faith, one Baptism.” (Eph 4.5.) It also corresponds to Pius XII’s definition of who is a member of the Church in Mystici Corporis Christi:
Actually only those are to be included as members of the Church who have been baptized and profess the true faith, and who have not been so unfortunate as to separate themselves from the unity of the Body, or been excluded by legitimate authority for grave faults committed.[vi]
Pius XII’s teaching is a standard treatment of membership,[vii] and although the idea is ancient, the modern expression of it essentially comes from St Robert Bellarmine, Doctor of the Church.[viii]
Even before Pius XII, the First Vatican Council made several beautiful points on this idea, including:

The eternal shepherd and guardian of our souls, in order to render permanent the saving work of redemption,determined to build a Church in which, as in the house of the living God, all the faithful should be linked by the bond of one faith and charity.[ix]
We can see that there are different unities here, but what does it mean for the Church to enjoy unity of faith? How did the Church and her theologians understand this idea? 

Unity of profession 

According to Berry, the general concept of supernatural faith entails:

1. A doctrine taught (‘objective faith’);

2. Its internal acceptance by those who are taught it (‘subjective/internal faith’); and

3. Its external profession of the internal faith.[x] This is the main focus of this article.

What does the Church teach about this external profession of faith? Vatican I taught that:

So that we could fulfil our duty of embracing the true faith and of persevering unwaveringly in it, God, through his only begotten Son, founded the Church, and he endowed his institution with clear notes to the end that she might be recognised by all as the guardian and teacher of the revealed word. […]

The Church herself, by reason of […] her catholic unity and her unconquerable stability is a kind of great and perpetual motive of credibility and an incontrovertible evidence of her own divine mission.[xi]
In other words, the Church taught that she has ‘clear notes’, proving her claims: and that one of these is unity. This remarkable unity in the Church is itself a proof of her divine mission. As explained in Session IV of Vatican I, this unity is specifically in faith and charity. This sense was explained by theologians in the following decades. Consider again Father Berry:

Unity in the profession of faith is a natural consequence of the unity of doctrine; a mere corollary to be explained rather than proved.[xii]
Even as a ‘natural consequence’, this external unity of faith was seen as an evident, astonishing fact.[xiii] Elsewhere, Berry continues:

He who rejects the very principles of a society by word or act, thereby rejects the society itself and ceases to be a member. Therefore, every member of the Church [must] make at least an outward profession of faith. […] Since this outward profession concerns the one faith taught by the Church, it will be essentially the same for all its members; in other words, there will be unity in the outward profession of faith.[xiv]
The content of this profession

What is the content of this faith? “The one faith taught by the Church”, says Berry. It is not merely “an acceptance of Christ as Saviour, with confidence in his merits and will to save.”[xv] It is not just a set of ‘fundamental doctrines’ upon which all who claim to be Christian could agree (e.g., just things like the Trinity, or the Resurrection). It is not just those things solemnly defined by a pope or a council. Instead, it is an adherence to the whole body of doctrine, as Berry says:

It is a well-known fact that the Church has always demanded the strictest unity in the profession of faith; those who refused to profess even a single doctrine, were condemned as heretics who had already ceased to be members. (99)

This is substantially the same idea given magisterial authority by Leo XIII in his encyclical Satis cognitum:
It was thus the duty of all who heard Jesus Christ, if they wished for eternal salvation, not merely to accept His doctrine as a whole, but to assent with their entire mind to all and every point of it, since it is unlawful to withhold faith from God even in regard to one single point. […]

Hence as the Apostles and Disciples were bound to obey Christ, so also those whom the Apostles taught were, by God's command, bound to obey them. And, therefore, it was no more allowable to repudiate one iota of the Apostles' teaching than it was to reject any point of the doctrine of Christ Himself. […]

The practice of the Church has always been the same, as is shown by the unanimous teaching of the Fathers, who were wont to hold as outside Catholic communion, and alien to the Church, whoever would recede in the least degree from any point of doctrine proposed by her authoritative Magisterium. (8-9)

There is no indication, not even in the word ‘authoritative’, that this is limited to the solemn definitions such as that of the Assumption or the Immaculate Conception. Leo XIII says, “One single point… one iota… in the least degree from any point”. Berry and others all take him at his word.

Submission to the magisterium
This unity of faith is based on two things: the content of the doctrine professed, which is caused by the readiness of the faithful to be submissive to the Church’s magisterium as their proximate rule of faith.[xvi]
We must avoid binary thinking here. The writers consider that the united profession of faith is not jeopardised by some being wrong or ignorant, so long as they continued to be submissive to the magisterium.[xvii]
But this is because what is important here is the submission itself – and not a mere claim to be submissive to the magisterium. The idea that the unity of the magisterium can be preserved by mere claims (some of which might be manifestly false) is crass and legalistic. This is not what the theologians meant.

Rather, if someone claims to be submissive to the magisterium, and yet is openly denying or doubting dogma and obviously knows what they are doing, their claim is vain. Consider this text from Cardinal Juan de Lugo (died 1660):

If it be certain by some other means – for example, if the doctrine in question be well known, or if it be obvious from the kind of person and other circumstances involved– that the accused person could not have been ignorant of the opposition of his doctrine to that of the Church, he will automatically be judged a heretic.[xviii]
It is simply obvious that those with greater learning have a lower burden of proof to establish their rebellion. We can certainly recognise some situations like this, such as when educated priests publicly deny dogmatic truths on social media platforms.

So there are cases where we can know that the necessary subjection is present; some where we can know that it is not present, and many where we cannot know, and so can mostly give the benefit of the doubt. 

This is not about judging souls – it is just about recognising reality and being able to know who is and is not a Catholic. Indeed, individuals are not even primarily under discussion here, except as parts of the overall picture.

But regardless, when the Church and her theologians say that the unity of faith is a proof of the Church’s claims, they are referring to the wonderful, indisputable fact that Catholics in practice all believed the same things as each other, and as their ancestors and predecessors, and that they are docilely taught by that magisterium, even outside of its solemn extraordinary definitions. They not only all believe that our Lord became man, that there are three persons in one God, and so on: they also are habitually docile to (for example) the teaching of the encyclicals. This is why Pius XII could write in his encyclical Humani generis:

Nor must it be thought that what is expounded in Encyclical Letters does not of itself demand consent, since in writing such Letters the Popes do not exercise the supreme power of their Teaching Authority. For these matters are taught with the ordinary teaching authority, of which it is true to say: "He who heareth you, heareth me"; and generally what is expounded and inculcated in Encyclical Letters already for other reasons appertains to Catholic doctrine. But if the Supreme Pontiffs in their official documents purposely pass judgment on a matter up to that time under dispute, it is obvious that that matter, according to the mind and will of the Pontiffs, cannot be any longer considered a question open to discussion among theologians.[xix]
Note again that when he talks about popes passing judgements, Pius XII is explicitly not talking about “the supreme power of [the pope’s] Teaching Authority”. 

Even granting exceptions for mistakes about the faith, and even for debates about some theological matters, it is this visibly united profession of faith, and not some unified but merely verbal submission to the magisterium, that so astonished Catholics and non-Catholics alike, and served as a mark of the Church. A merely verbal submission is not astonishing in itself. In fact, Salaverri could even teach that this unity of profession of faith is (like the Church’s other unities) “manifestly visible, easily recognizable and more known [to us] than the Church herself [is] recognized as true” – namely, there were more people who knew that the Roman Church was thus united, than who knew that she was the true Church.[xx] Which makes sense, “for otherwise it would not be a help to recognize the true Church.”[xxi]
All this shows that, without reading such pre-conciliar sources, we cannot truly appreciate how serious our current crisis is. Because this unity – which was taught to be a necessary part of the Church’s visible nature and proof of her claims – appears to have vanished today.

The current situation

Consider, for example, the recent events following the CDF’s document on the blessing of homosexual unions. Even without considering which side is right, it is evident that there is enormous disunity, supposedly “within the Catholic Church,” about some very basic issues.

Consider also the following, from two 2019 Pew Research polls. According to one study, only 50% of U.S. Catholics know about the Church’s dogmatic teaching on transubstantiation.[xxii]
Another poll of U.S. Catholics found that only 31% actually believed that “the bread and wine actually become the body and blood of Jesus.”[xxiii] By contrast, 69% believe that “the bread and wine used in Communion ‘are symbols of the body and blood of Jesus Christ.’” Of this latter group, most actually think that this is the Church’s teaching! But about one third of them said that they knew that they were rejecting the Church’s teaching.

In the same study, even 37% of weekly Mass-goers did not accept the Church’s teaching on transubstantiation.

We see here again, the three basic groups: those who believe the Catholic faith; those who believe something different but are probably or possibly submissive to the magisterium (and amongst the laity, can be given the benefit of the doubt); and those who knowingly reject both the content of the faith and the magisterium teaching it.

We can leave aside the question of whether privately answering a poll constitutes a public departure from the profession of faith – this is not important here. The important thing is that some of the people who consciously reject both the teaching and the authority will manifest this in a public way: and in fact, the practices of some parish Masses may already sufficiently manifest this.[xxiv] And yet all of these people continue to be considered as Catholics, as members of the Catholic Church. 
Again, this is not judging souls, as individual cases are not the point. We are simply recognising that today, it appears that those who are called Catholics are not united in what they profess to believe. There is not even a pretence to profess these things.

This same phenomenon would surely apply to other dogmas if they were polled, and indeed at least one popular Catholic dating agency allows its users to select which of six certain dogmas they accept. Other users can even filter their searches by adherence or rejection to these dogmas. Does that create the impression of a visibly united organization? 

Unity of doctrine or teaching

All this is to say nothing of the fact that in one parish one might hear the Catholic faith preached, and yet in another parish one might hear heresy from the pulpit. Incidentally, this reality is even clearer in the age of livestreamed services. Given his office and training, a priest certainly knows when he is refusing submission to the magisterium. And yet all of these parishes and preachers will be in good standing, in the same organization.
In fact, this disunity in preaching is itself not possible for the Church – and in some ways it is the cause of the disunity in belief and profession of the faith. As mentioned above, Berry teaches that the unity of doctrine on the part of the hierarchy is the cause of the unity of belief and profession in the Church.[xxv] The converse follows.

Elsewhere, Berry teaches that it is well-known “that the Catholic Church demands complete and unqualified acceptance and profession of all her teachings.”[xxvi] And all this echoes the countless teachings of the popes and Vatican I, stating that adherence to their doctrinal authority efficaciously leads to unity of faith.

But those that are apparently in authority generally do not demand this acceptance of their teaching and subsequent profession. In fact, they do not really seem to teach at all, nor do even the best of them seem sufficiently troubled by this disunity. On the contrary, they tolerate massive doctrinal disunity amongst the flock and most do nothing to remedy it. Some demand obedience to their office when they restrict the traditional Mass and private masses, or enforce holy communion in the hand, but this ‘weaponized orthodoxy’ is hardly teaching with authority. Imagine if bishops enforced adherence to the faith with the same authority with which they have imposed mask mandates, social distancing and track-and-trace forms. All this forms the background for a wider question: is it even possible for the Church to stop demanding “complete and unqualified acceptance and profession of all her teachings”?
Conclusion to Part I

Given the prevalence of such serious, conscious error, it is necessary to question whether our situation contradicts what the Church authoritatively teaches about her own unity. It certainly appears that we have a situation where there is a division in the Church’s profession of faith.

But it is impossible for the Church to lose one of her four marks. The Roman Catholic Church exists until the end of the world, retaining her essential nature and constitution – including her unity.[xxvii] There must, therefore, be a solution which preserves every aspect of the Church’s teaching about herself, whilst being in conformity with the facts that we see around us. 

The teaching is certain: we have expressed it amply with magisterial texts and given an overview from Father Berry. We will establish it further with other theologians. However, the external facts are also certain. The division is real and visible. We cannot deny it. But sometimes we cannot see the wood for the trees, and so can interpret the facts wrongly. 

To someone who has never heard of an eclipse, a photograph of such an event would look like a floating white ring against a black sky. 

Someone who grew up under an extended eclipse (if such a thing were possible) might think that he is looking at one thing, a single floating white ring – but in reality he is looking at two separate things and taking them for a single thing. If it continued long enough, he might be led to believe that this floating white ring is the sun, or even redefine his understanding of the sun altogether.

He might never realise that a glorious brightness is being temporarily obscured by the moon.

To reassure readers, we affirm that the Roman Catholic Church is the mystical body of Christ, outside of which there is no salvation; that we profess and believe everything that she teaches; and that she remains in the world with all of her essential marks intact. We will examine this further in Part II.
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What does it mean for the Catholic Church to be visibly one?
'In the true Christian community there is only one Body, one Spirit, one Lord and one Baptism, so there can be only one Faith.' Pope Pius XII

https://www.lifesitenews.com/opinion/what-does-it-mean-for-the-catholic-church-to-be-visibly-one 
S.D. Wright, April 12, 2021

In the previous part, we discussed the Church’s claim to be ‘one’, which in part refers to her unicity, in that our Lord Jesus Christ founded one Church rather than many. But we went further than is usually explained, presenting the Church’s teaching on her unity of faith and charity, and particularly the united external profession of faith. We showed that the Church teaches that Christ’s prayer (“That they all may be one” John 17.21) was the efficacious cause of a unity of faith and charity which is an essential and indefectible property of her nature, and not a mere aspiration for some possible future unity.[i] We showed that the Church herself teaches that this unity of profession is a ‘motive of credibility’ for her claim to be the true religion of Christ.
We concluded by saying that the current state of things – wherein those who claim to be Catholics (and are recognised as such) are professing contrary things – at least appears to contradict these teachings.

The purpose of this part is to establish further the Church’s teaching on her unity of faith through solid authorities. We will use a selection of English-language manuals from the inter-conciliar period as witnesses to the ‘state of the question’ immediately before the confusion of Vatican II. We have already explained elsewhere the value of these texts, which were in use right up until Vatican II. They will show that our interpretation of magisterial documents is accurate, in context, and that we are truly presenting the Church’s teaching. 

The Church’s teaching and theology are more certain than our interpretations of facts. But against a fact, there can be no argument: and at first glance here, facts and theology appear to be irreconcilable. After establishing that our understanding of theology is correct, then the next logical step is to re-examine our understanding of the facts, even if the facts themselves remain certain.

But before we can look for a solution, we must be clear that there is a problem. Once we have established these points, only then can we consider how to reconcile the Church’s teaching with the reality around us. This must not be done by finding legal loopholes to get a “not guilty” plea, as if we are in a court of law. Rather, in the famous maxim attributed to Sherlock Holmes:

Once you eliminate the impossible, whatever remains, no matter how improbable, must be the truth.

This article is building on the previous part. They should be read together for our full case, as we have tried to avoid repeating quotes and authorities in both parts.

The unity of the profession of faith

In his encyclical Satis cognitum on the unity of the Church, Leo XIII teaches: “in regard to those who constitute [the Church], and to things which lead to these spiritual gifts, it is external and necessarily visible.”[ii] He refers to the Apostle’s mission “to teach by visible and audible signs”, and that “Faith cometh by hearing”, through the preaching of the apostles. He concludes:

Faith itself – that is assent given to the first and supreme truth – though residing essentially in the intellect, must be manifested by outward profession – “For with the heart we believe unto justice, but with the mouth confession is made unto salvation.” (Rom. x., 10)[iii]
And what is to be professed? Vatican I teaches that:

By divine and catholic faith all those things are to be believed 

(which are contained in the word of God as found 

-in scripture 

-and tradition, 

(and which are proposed by the Church as matters to be believed as divinely revealed, 

-whether by her solemn judgment or 

-in her ordinary and universal magisterium.[iv]
[Our separation into bullet points]

Wilhelm and Scannell teach, as do many others, that “it must be a union of belief not simply in so-called fundamental doctrines, but in all revealed truths”.[v] These sources do not teach that the object of profession is just limited to those truths solemnly defined by the extraordinary magisterium.

How were these teachings understood by theologians? 
Salaverri defines the terms regarding unity:

Unity is the property by which something is undivided in itself and divided from everything else. Therefore unity excludes the inner division of the thing and does not allow it to be a part of some other whole thing. 

Social unity, which we are considering, is the working together of several persons for an end, under a supreme social power. 

In the Church a threefold social unity is distinguished: of faith, government and worship, “of minds, wills and things to do,” as Leo XIII says in the Encyclical “Satis cognitum D3305. 

Unity of faith is the agreement of minds in the same profession of faith, under the supreme Magisterium of the Church.[vi]
He then goes on to prove that this unity is a necessary property of the Church, using similar arguments to which we have referred throughout Part I.[vii]
Van Noort argues that Christ willed the Church to have a unity of external profession of the faith, in which “all the members of the Church hold and make profession of the same doctrine as it is presented for belief by the Church’s teaching office”.[viii] He argues that a merely internal faith is not sufficient to constitute the Church as a visible society: the Church is visibly united in faith, and this is only possible through an external profession. This does not mean that there can be no disputes in the Church about religious matters (let alone political or other matters) – but it “definitely requires that everyone hold each and every doctrine clearly and distinctly presented for belief by the Church’s teaching office.”[ix] This will be either explicitly, or at least implicitly “by acknowledging the authority of the Church which teaches them.”[x]
Like Berry, mentioned in the previous part, Van Noort bases this thesis on Christ’s words to his apostles, giving them authority to teach all nations, and requiring that all men profess the same faith preached by these apostles and their successors.[xi] Like Berry, he also shows that the early fathers held that the Church was united in their profession of the faith, and that anyone outside of this unity was a heretic.[xii]
This is confirmed by Pius XI, whose encyclical Mortalium animos was written against the following idea:

For they are of the opinion that the unity of faith and government, which is a note of the one true Church of Christ, has hardly up to the present time existed, and does not to-day exist. They consider that this unity may indeed be desired and that it may even be one day attained through the instrumentality of wills directed to a common end, but that meanwhile it can only be regarded as mere ideal.[xiii]
These are a brief selection of a wider body of authorities that show that this unity of faith definitely refers, among other things, to an external profession of what is taught; and that this is a key way in which the Church is rendered visible. Without this external unity of faith, the visibility of the Church disappears.

Unity as a mark of the Church and motive for credibility

Further, as discussed before, this external unity of profession was acknowledged by the whole world, and was so remarkable that it served as a proof of the Church’s claims. This was taught at Vatican I:

The Church herself, by reason of […] her catholic unity and her unconquerable stability is a kind of great and perpetual motive of credibility and an incontrovertible evidence of her own divine mission.[xiv]
In his book on fundamental theology, Monsignor Joseph Fenton writes:

When we say, however, that the Church is a manifest social miracle by reason of its catholic unity, we affirm that an organization so constituted is manifestly beyond the natural competence of creatures to form and to continue.[xv]
Parente, in his Dictionary of Dogmatic Theology, holds that this unity (including the unity of external profession) “arises spontaneously from [the Church’s] nature and end” and thereby show her to be visibly the Church of Christ.[xvi]
Like many writers, Salaverri holds that Vatican I was defining infallibly when it taught that Christ had “endowed his institution with clear notes to the end that she might be recognised [i.e. are visible] by all as the guardian and teacher of the revealed word.”[xvii] Salaverri held that it is Catholic doctrine that the four properties of the Creed are such notes.[xviii] He states that these four notes are necessary and visible properties of the Church, including the unity of external profession:

Unity pertains to the Roman Catholic Church
In the Roman Catholic Church all the faithful of the whole world de facto are subordinate to and obey the one supreme power of the Holy Roman See in the doctrine of the faith, in government and worship, and they do so perfectly and manifestly.
In these various texts, unity is treated as a negative note or mark of the Church: there may be false religions which are, for a time, totally united, but when one finds an organization lacking this unity, “by that very fact it is known that it is not the true Church of Christ.”[xix] Berry compares it to a shape that lacks four sides: by that lack, we know that it is not a square.[xx]
In showing how singular the Church’s unity of faith is, Tanquerey points to all of the “obstacles that oppose [it]”, namely human determination to hold one’s own opinions, the “obscurity” of dogmatic truths, and the Church’s exacting moral standards.[xxi] 
But like the other authors, he just takes for granted that this remarkable unity is an essential quality, universal across time and space; and that it is a mark of the Church, and evidence that “God is assisting the Roman Church in a special way.”[xxii]
Indefectibility

Indefectibility is beyond this article, but we have already touched on it and so must clarify. It does not just mean that an organization called the Catholic Church will continue to exist forever, or that it will arrive intact at the end of time after periods of disappearance. Rather it means, as Salaverri teaches, that: 

The Church as it was instituted by Christ, and in it particularly the Hierarchy and the Primacy, from the will of Christ are perpetual.[xxiii]
This thesis is established by reference to Vatican I and Satis cognitum. It means, among other things, that the Church will always retain her essential constitution and properties, including the unity we are describing. She will always be ‘numerically one’, in the sense that she cannot cease temporarily to exist and then come back into existence – which is what would happen if she were to temporarily lose an essential property, even if it was later regained. [xxiv] Indeed, we do not need a solemn definition to know something cannot lose an essential property (like a square losing its four-sidedness) without ceasing to be what it is – or that something that is recreated after ceasing to be is not numerically the same thing that was there before. The visibility of the Church cannot be crassly reduced to the level of something like a football club, or any other merely human grouping: just so, her indefectibility cannot be crassly reduced to mere continuing existence. 

Rather, the Church is formally visible as united in faith and charity, distinctly visible as the true Church of Christ, and indefectibly and perpetually so.[xxv] Any solution to this problem of disunity must be reconcilable with this.

Submission to the magisterium

Some try to escape the force of the problem by reducing this external unity of faith to a submission to the Church’s authority, as if anyone who claims that they are thus submissive is therefore professing the same faith (and “who are you to judge?” they ask). While there may be many cases where it is unknowable whether a given person has departed from this unity, this does not stop us from being able to recognise certain cases (such as when the person clearly knows what they are doing – see the text from Cardinal de Lugo in Part I). This submission means more than just claiming to be subject to the magisterium: it is a real disposition towards an authority, and a mere claim to be its ‘subject’ does not resolve the problem of this disunity.

Hunter writes that this unity is related to the readiness “to submit, at once and implicitly, with interior assent, as soon as the voice of the Church is heard.” But this is not reducing the external unity of faith to that of a claim to be subject to the magisterium. Some people who claim to be subject demonstrate by other means that they are not submissive to this authority. 

This is also made clear by Berry, who teaches that the submission to the magisterium must be real. He is quoted as a proof-text for showing that the profession of faith “resolves itself” into this submission, but his reasoning for this just proves the point that we are making. This is illustrated (with our numbers) below:

Consequently no one can be a member of any society unless he submits to its authority according to his ability. Furthermore, in regard to the Church, [1] there must be a unity in the external profession of the true faith, [2] which Christ committed to the teaching authority of the Church [i.e. the faith that has been committed to the teaching authority]. [3] Therefore, the profession of faith necessary for membership in the Church practically resolves itself into submission to her teaching authority.[xxvi]
To paraphrase: The faith has been given to the Church to teach, and thereby cause the united external profession; those people who are submissive to this teaching authority will therefore be united in the profession of what it teaches.
Constant exercise of the magisterium

This does not refer to pronouncements once or twice a century. In his encyclical Mystici Corporis Christi, Pius XII teaches that:

In the true Christian community there is only one Body, one Spirit, one Lord and one Baptism, so there can be only one Faith. And so if a man refuse to hear the Church, let him be considered – so the Lord commands – as a heathen and a publican. It follows that those who are divided in faith or government cannot be living in one Body such as this, and cannot be living the life of its one Divine Spirit.[xxvii]
The authorities cited do not teach that the object of profession is limited to those truths solemnly defined by the extraordinary magisterium. Even if they did, this would not achieve what some hope, as today’s divisions are comprehensive and include things taught by the extraordinary magisterium anyway. Indeed, this objection is altogether without force.

Hunter affirms that this unity of faith is the result of the “constant exercise” of authority.[xxviii] While an extraordinary definition by a pope would indeed be such an exercise, he does not specify that it must be at such a high level of authority: in fact, he says that this “constant exercise” of the Church

is not confined to the comparatively rare occasions when a Council is assembled, or an ex-cathedral Decree is issued: but questions on matters which come within the scope of the Infallible authority of the Church are constantly submitted to the tribunals of the Court of Rome; and the decisions given, though not themselves ex-cathedral, are certain with infallible certainty, at least when they are accepted by the Church at large. (See n. 327)

That note 327 clarifies that ‘the Church at large’, refers to the exercise of the universal ordinary magisterium – namely the bishops of the world united to the Pope. It is not a reference to a woolly interpretation of the ‘sensus fidelium’, which today seems to have more in common with the notion of “vital immanence” (condemned by Saint Pius X in Pascendi Dominici gregis) than what is found in the Church’s theology.

Wilhelm and Scannell make the same point: “This unity of faith is secured by the teaching authority of the bishops, presided over by their infallible visible head, the bishop of Rome. It is a unity of faith in the whole of revelation, and not in certain parts of it.”[xxix]
Van Noort also makes the same point:

2. The Church’s preaching is a rule of faith which is nicely accommodated to people’s needs. For (a) it is an easy rule […] What could be easier than to give ear to a magisterium that is always at hand and always preaching? […] (c) It is a living rule, in accordance with which it is possible in any age to explain the meaning of doctrines and to put an end to controversies.[xxx]
This wider issue of the rule of faith is outside the scope of this article – especially whether it is possible for the Church to apparently go silent, and simply stop demanding “complete and unqualified acceptance and profession of all her teachings.”[xxxi]
But needless to say, it is possible for people to hypocritically claim that they are subject or submissive to the magisterium, and sometimes such claims are manifestly merely verbal and unreal. Glossing over this undermines the visibility of the Church and contradicts the dogma that the Church is one. And this brings us back to the key point: that this unity must be visible and external.

What unity of faith doesn’t mean

We have already mentioned that this does not mean that Catholics will be united about things outside of the rule of faith – such as certain political systems and so on. It is about the unity of faith. This also does not exclude debate – even fierce debate – about unsettled theological questions (for example about the interaction of grace and free will).

This united profession of the faith also does not exclude some people losing the faith internally, whilst continuing to profess the same faith outwardly. The “common opinion” is that such secret heretics – even if formal and pertinacious – are still members of the Church, until their heresy becomes manifest.[xxxii]
Further, as discussed in Part I, these writers are not describing a visible unity of submission coexisting with a visible disunity of profession. The external fact, which was so strikingly obvious that it served as a proof of the Church’s claims, was the visible unity in the faith as professed, not that every Catholic was able to say a set of words claiming to be subject to the pope and the magisterium. As mentioned in Part I, such a united submission (even if real and not merely verbal) would not be striking or impressive. It is just not what the teaching means.

In fact, if all Catholics were truly submissive to the magisterium, and yet massive disunity of belief and profession still arose, then far from being impressive, this would suggest that the teaching office of the Church was quite defective. On the contrary: the magisterium is not merely a criterion for this united profession but is also its efficient cause. In other words, a united magisterium causes a united profession of faith (even if there remain a few here and there who profess the wrong thing in good faith). In short, the overwhelming picture is of a Church where everyone professes the same faith, and has done so for two millennia.

Conclusion

In this article we have established that:

(The Church is necessarily united in her profession of faith; 

(This constitutes a mark or note necessary to identify the true Church of Christ;

(The Church cannot lose this unity;

(It is so strikingly universal across space and time that it is a motive of credibility for the Church’s claims; 

(While this external profession is caused by submission to the magisterium, it is not reducible to it such that some merely verbal formula would suffice; 

(Even if this verbal submission did suffice, it would not constitute a striking mark establishing the Church’s credibility.

(All of this is because the Catholic Church is, of her nature, united in faith.
Reading these texts in the early twenty-first century is challenging. It is difficult to imagine a world in which the Catholic Church, united in the profession of the faith, was such an evident fact that it could be the starting point for various other theses. But nonetheless, this is clearly what the Church and her theologians taught. 

In addition to the magisterial texts, we have already established elsewhere that we cannot just dismiss these theologians as mistaken. These are translations of seminary textbooks, authorized by local ordinaries, in use just before the crisis began. They are witnesses to the faith: and as Monsignor Fenton claimed, some are (“in a certain sense”) the exercise of the ordinary magisterium. To the extent that they are unanimous, they are also of extremely high authority. 

Having established this in detail, in our next article we will consider its implications for the current state of things. 
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How can the Church’s teachings about her own unity be reconciled with the current crisis?
Given the dramatic division amongst those who call themselves Catholics, it is clear that we are faced with an enormous problem. The problem is that this division in the profession of faith amongst persons claiming to be Catholic appears to contradict the Church’s own teaching.

https://www.lifesitenews.com/opinion/how-can-the-churchs-teachings-about-her-own-unity-be-reconciled-with-the-crisis-we-see-around-us 
S.D. Wright, April 23, 2021

Though they may be utter strangers to each other in the flesh, and divided in temporal position as far as men can be divided from their fellow-men, there will be found one and the self-same faith, one and the self-same rule of morals, the self-same sacraments, and the self-same belief respecting those sacraments; there will be found but one mind, one heart, and one voice, as regards all the doctrines and commandments of the Church. This is unity, and it is divine; it is no mere human coincidence or contrivance. The finger of God is here, reversing the confusion of Babel. It is the unity of God's one Church throughout the universal globe; and it has been her unity through more than eighteen centuries and a half. It is a matter to be looked to, and a test to be applied, for the absence of such unity denotes the absence of God.
- The Visible Unity of the Catholic Church Maintained against Opposite Theories Vol I, M.J. Rhodes, 1870 [1]

The Church of Christ – which not only subsists in the Catholic Church, but is exclusively the Catholic Church – is only obscured and eclipsed by a strange extravagant Church established in Rome, according to the vision of Blessed Anne Catherine Emmerich. 

+ Carlo Maria Viganò, 1 September 2020 [2]
Apologia for the previous two articles

Some might disapprove of our exposition of the Church’s teaching on her unity of faith. They might say that events have proved this teaching wrong, exaggerated or misunderstood. They might say that it is time-bound to the early twentieth century, and based on outmoded notions of the Church taken from dusty old manuals, which we are free to reject. They might say that we should be silent in case we endanger people’s faith. Shouldn’t we cover the Church’s nakedness, like Shem and Japheth did to Noah?
To such ideas, we reply: we must believe and share the teaching of the Church in season and out of season. Sharing these ideas should not endanger faith, but rather clarify and strengthen it. 

Remaining silent is also dangerous: not everyone can ignore the apparent contradiction between the facts and the teaching. The absence of clear articulation of these issues has driven people to various extremes, including the catastrophic acceptance of modernist errors against the faith, and the loss of belief in God altogether. This is indeed the progression described by St Pius X in Pascendi:
[…] By how many roads Modernism leads to the annihilation of all religion. The first step in this direction was taken by Protestantism; the second is made by Modernism; the next will plunge headlong into atheism. [3]

If the truth is dangerous, then at least it is less dangerous than error.

Hypothesis

Without the extensive exposition of the Church’s doctrine on her own unity of faith, it is difficult to understand the nature or extent of the problem of disunity. If we don’t understand the problem, we won’t understand the solution, or our pressing need for one. For this reason, Part I and Part II must be read before reading this part, which could well be misunderstood if read in isolation.

As we demonstrated in both previous parts, the prayer of Christ (“That they all may be one” John 17.21) was, according to Church teaching, the efficacious cause of her own remarkable unity of faith and charity; and this prayer was not a mere wish or aspiration, but rather established an essential property of the Church. [4]

Given the dramatic division amongst those who call themselves Catholics, it is clear that we are faced with an enormous problem. The problem is that this division in the profession of faith amongst persons claiming to be Catholic appears to contradict the Church’s own teaching.

A sports team can tolerate internal divisions with no effect on its continuing existence, or who are its members. But the divisions we face, according to authoritative teaching established in previous articles here and here, cannot and does not exist within the Catholic Church. The Church’s nature is, among other things, one of a society of men visibly professing the same faith. This is an essential definition of her nature and it cannot change. A substantial change in her constitution would be a defection, which would contradict several articles of faith, and forever undermine her reliability as a teacher. 

But this cannot be, for reasons established in the disciplines of apologetics, fundamental theology and ecclesiology. So ultimately, we are faced with two options:

Either we disregard the clear and constant teaching of the Church from her popes and theologians, and we accept that she universally misunderstood her nature for a period, or even for centuries (an option impossible for those wishing to remain Catholics).

Or we recognize that the body of men – even of those appearing to hold authority – that flagrantly deny Catholic teaching are not Catholics, and are not members of the Catholic Church.
Consequences

The second option means that there are fewer Catholics than one may have previously thought. But this does not contradict any article of the faith, and it is simply the application of what Pius XII taught in Mystici corporis:

Actually only those are to be included as members of the Church who have been baptized and profess the true faith, and who have not been so unfortunate as to separate themselves from the unity of the Body, or been excluded by legitimate authority for grave faults committed. [5]

Note that this is not a gnostic “church of the pure” or the protestant idea of an “invisible church” of the elect. It is the plain teaching of the authors cited throughout the previous parts. It is expressed succinctly by the great Cardinal Louis Billot:

[If] the unity of the profession of faith, which is dependent on the visible authority of the living magisterium, is the essential property by which Christ wanted His Church to be adorned forever, it follows clearly that those cannot be part of the Church who profess differently from what its magisterium teaches. For then there would be a division in the profession of faith, and division is contradictory to unity. [6]

The essence of the problem is that this body of non-Catholics are firmly considered to be in good standing by the institution based in the Vatican. The conclusion that follows from this is dramatic. Let us summarise it in a syllogism:

A body of lay and clerical non-Catholics (mixed with a body of Catholics) are all firmly considered to be Catholics in good standing with an institution (which is therefore externally divided in its profession of faith); 

But the Catholic Church is the body of baptised men who externally profess the same true Faith (in other words, a body of Catholics, of men united in their profession of faith); 

Therefore, we cannot just say, without any qualification, that that organisation taken as a whole is the Roman Catholic Church.

If this is a new idea, please re-read those points, taking note of what the conclusion does and does not say.

It does not say that the Church has defected, and it does not say that the Church has been suddenly and wholly swapped for a false sect, and it does not say that every single bishop in the whole world has lost office, and it does not say that everyone in good standing with that organisation is not a Catholic. It is not a claim that the Catholic Church has lost her visibility, or is some invisible, secret group of chosen gnostics who are superior to everyone else. We reject all of these claims. 

The Church is the visible body of the baptised, who profess the same Catholic faith, and who are governed by legitimate pastors. This body is evidently still in the world, shown in part by the fact that we are discussing the issue. Probably most people who are inclined to read a study like this will be members of that body, and will be visibly so. 
The Roman Catholic Church is still here, with her essential nature intact – this must be believed with certainty. But this body is eclipsed, in that another body of men are obscuring it, through their false claims to be Catholics. Many have rhetorically called this second body a “false church.” This whole hypothesis may seem far-fetched to some: but it seems more far-fetched to us to claim that the Church’s teaching is wrong or has been misunderstood for centuries.

During an eclipse, the sun remains in existence and visible – materially visible as an object; formally visible as a light through its corona; and distinctly visible as our sun itself, from other parts of space (and indeed elsewhere in the world). The temporary obscuration might make it difficult for a large group of individuals to locate or see it, but that does not affect its objective visibility – not does it change that the moon is objectively not the sun.

What this theory resolves

We will briefly discuss some ways in which this hypothesis resolves key problems.

The Church is visible - but visibly what? She is not just a materially visible organization like any other, but she is distinctly visible as the Church, and visibly one and united. Far from undermining her visibility, this theory defends it. Those who say that a disunited organization is the Catholic Church are essentially denying her visible unity by redefining both visibility and unity. They take the moon eclipsing the sun as one, single object; they redefine the sun to be a floating white ring.

The Roman Catholic Church must be united in her profession of faith: this means that those who are visibly disunited from this profession are not Catholics. This is a necessary conclusion: although the status of any individual is not relevant to the overall argument, namely an organization that is visibly disunited cannot be the Catholic Church. Such an institution could, however, be a merely material grouping of a sect of non-Catholics and the part of the Church that remains materially connected to them, mistakenly taken by many as one body. Once understood, we see that the unity of the Church is preserved, the necessary distinctions are clarified, and our Catholic faith is “renewed like the eagle’s.” (Ps 102.5) 

The unity of faith entails submission to the magisterium: but not to those who are not Catholics and have no teaching or governing authority because they do not hold office. If those who appear to hold office are denying the virgin birth, or the plain meaning of Holy Scripture, giving their blessing to sin, or rejecting or doubting other dogmas, then they are not members, and they do not hold offices in a body of which they are not members. This claim may need to made good elsewhere, but suffice it to say that this is standard Catholic doctrine, and St. Robert Bellarmine says that it is the unanimous opinion of the Fathers, and cites the authority of Cyprian, Augustine, Ambrose, Jerome, Thomas Aquinas, Pope Celestine I and Pope Nicholas I. [7]

This also resolves the paradox that those who have remained Catholic are, by and large, not submissive to those people, and do not take the daily preaching of “the Church” as their proximate rule of faith. It also makes good the claims of some Catholics who are in supposedly “irregular canonical situations.” Being suspended or excommunicated by doubtful authorities has no intrinsic bearing on whether such groups are Catholics or not, nor on their duty to minister to souls. Just as the “material grouping” mentioned above is misleading, so are such merely material divisions here. All stand ready to submit to the voice of the Church when she is clearly heard.
Finally, the external unity of faith is preserved as a motive for credibility of the Church’s claims, even if it is not currently available. Our hypothesis contends that it is obscured, whereas alternatives entail that it has ceased, even if only temporarily. This is untenable for those who wish to remain Catholic.

Although our case is based on doctrine, we cannot neglect to mention that various prophecies and apparitions have touched on the idea of a “counterfeit church” – such as Anne Catherine Emmerich, [8] Our Lady of La Salette, [9] Padre Pio, [10] Archbishop Fulton J. Sheen, [11] Fr E. Sylvester Berry, [12] and others. Further, many with public platforms have been using rhetoric about false or counterfeit churches for years. The respected Catholic speaker and writer Frank Sheed even felt the need to address the question by writing his book Is it the Same Church? in 1968. 

It will be for others to develop just what qualifications might need to be made, and to present its further implications. The issue has already been dealt with in great detail by other writers. [13]

Objections

Some insist against this idea that there cannot be two churches, because there is only one Church. They say that we cannot talk of a “new church” or a “Bergoglian Church” because, in spite of being occupied by those betraying or twisting the faith, it has not been replaced with a new church.

Aside from wrongly limiting the problems to Francis’s reign, this is to mistake rhetorical terms as a dialectic affirmation that there really are two churches. No-one believes this: there is the Church and a false, ragtag body of non-Catholics obscuring her.

Such critics have also said that there is only one Church, but which contains, in a fragmented sense, different theologies and philosophies. They allow us to talk of a Bergoglian theology, philosophy, morality and religion, but forbid us from referring to it as a new or Bergoglian church. 

Such a distinction does not do the work that its proponents suppose. It is not compatible with the various authorities cited: the Church has tolerated different methodologies in theology, but not different theologies (or indeed religions) in this sense. This is a clear admission of visible disunity – but this is impossible for the Catholic Church. In fact, this has more in common with the Anglican conception of a “broad church.” 

While our hypothesis is dramatic, it does not contradict any aspect of the faith and is indeed the only way key doctrines can be preserved.
Conclusions

In this series of articles we have considered just one aspect of the unity of faith, which is itself only one aspect of the Church’s unity. This is not to give the impression that, as long as someone professes the same Catholic faith, they are thereby a Catholic. Someone can also depart from the Catholic Church through schism or by excommunication. But even just this “aspect of an aspect” demonstrates the enormous problems caused by trying to claim that the institution discussed just is the Catholic Church, with no further qualifications.

How could it be that such a large chunk of the Catholic Church could break away, and yet still be taken by most of the world to remain a part of her? It is as if a sect of non-Catholics have progressively forced their way into sacrilegious pseudo-communion with the Catholic Church – or as if more and more have lost the faith and yet not been properly expelled by authority. How has it happened that the Church has not called them back to the faith, or forced them away and condemned them? How can it be that, while retaining perfect unity of faith amongst her true members, it appears (though impossible) that she is divided in that profession? This mystery is outside the scope of these articles and requires careful prayer and study.

In the meantime, we state again the beautiful passage of Pope Pius XII, which can never be repeated often enough:

Actually only those are to be included as members of the Church who have been baptized and profess the true faith, and who have not been so unfortunate as to separate themselves from the unity of the Body, or been excluded by legitimate authority for grave faults committed. [14]

The hypothesis, that there really is a false body obscuring the Catholic Church and that this is not just rhetoric, may be really very shocking to some. It is, however, the only hypothesis that preserves the Church’s unity of faith – not to mention her credibility in teaching anything at all. 
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HUMANI GENERIS-CONCERNING FALSE OPINIONS THREATENING TO UNDERMINE CATHOLIC DOCTRINE PIUS XII AUGUST 12, 1950
http://ephesians-511.net/docs/HUMANI_GENERIS-CONCERNING_FALSE_OPINIONS_THREATENING_TO_UNDERMINE_CATHOLIC_DOCTRINE.doc
UNITATIS REDINTEGRATIO-DECREE ON ECUMENISM PAUL VI, VATICAN COUNCIL II NOVEMBER 21, 1964
http://ephesians-511.net/docs/UNITATIS_REDINTEGRATIO-DECREE_ON_ECUMENISM.doc
AD TOTAM ECCLESIAM-PRINCIPLES AND NORMS ON ECUMENISM PONTIFICAL COUNCIL FOR PROMOTING CHRISTIAN UNITY MARCH 25, 1993
http://ephesians-511.net/docs/AD_TOTAM_ECCLESIAM-PRINCIPLES_AND_NORMS_ON_ECUMENISM.doc 

DIRECTORY FOR THE APPLICATION OF PRINCIPLES AND NORMS ON ECUMENISM PONTIFICAL COUNCIL FOR PROMOTING CHRISTIAN UNITY MARCH 25, 1993
http://ephesians-511.net/docs/DIRECTORY_FOR_THE_APPLICATION_OF_PRINCIPLES_AND_NORMS_ON_ECUMENISM.doc 

ET UNUM SINT-ON COMMITMENT TO ECUMENISM JOHN PAUL II MAY 25, 1995
http://ephesians-511.net/docs/ET_UNUM_SINT.doc 

JOINT DECLARATION ON THE DOCTRINE OF JUSTIFICATION BY THE LUTHERAN WORLD FEDERATION and THE CATHOLIC CHURCH 31 OCTOBER 1999
http://ephesians-511.net/docs/JOINT_DECLARATION_ON_THE_DOCTRINE_OF_JUSTIFICATION.doc
FROM CONFLICT TO COMMUNION THE PONTIFICAL COUNCIL FOR PROMOTING CHRISTIAN UNITY and THE LUTHERAN WORLD FEDERATION 2013
http://ephesians-511.net/docs/FROM_CONFLICT_TO_COMMUNION.doc 
THE BISHOP AND CHRISTIAN UNITY-AN ECUMENICAL VADEMECUM THE PONTIFICAL COUNCIL FOR PROMOTING CHRISTIAN UNITY (FRANCIS) 4 DECEMBER 2020 
http://ephesians-511.net/recent/docs/THE_BISHOP_AND_CHRISTIAN_UNITY-AN_ECUMENICAL_VADEMECUM.doc 

QUO VADIS PAPA FRANCISCO 23-THE LUTHERANIZATION OF THE CATHOLIC CHURCH 
http://ephesians-511.net/docs/QUO_VADIS_PAPA_FRANCISCO_23-THE_LUTHERANIZATION_OF_THE_CATHOLIC_CHURCH.doc
QUO VADIS PAPA FRANCISCO 30-ECUMENISM WITH PROTESTANTS 
http://ephesians-511.net/docs/QUO_VADIS_PAPA_FRANCISCO_30-ECUMENISM_WITH_PROTESTANTS.doc
QUO VADIS PAPA FRANCISCO 67-IN SWEDEN TO HONOUR HERETIC LUTHER AND THE REFORMATION 

http://ephesians-511.net/docs/QUO_VADIS_PAPA_FRANCISCO_67-IN_SWEDEN_TO_HONOUR_HERETIC_LUTHER_AND_THE_REFORMATION.doc
BISHOP ROBERT BARRON ROOTS FOR HERETIC MARTIN LUTHER 
http://ephesians-511.net/docs/BISHOP_ROBERT_BARRON_ROOTS_FOR_HERETIC_MARTIN_LUTHER.doc
BISHOP THOMAS DABRE CELEBRATING HERETIC MARTIN LUTHER 

http://ephesians-511.net/docs/BISHOP_THOMAS_DABRE_CELEBRATING_HERETIC_MARTIN_LUTHER.doc
MODERNISTIC ECUMENISM-ORIENTED CHURCH OPENED AT FATIMA 

http://ephesians-511.net/docs/MODERNISTIC_ECUMENISM-ORIENTED_CHURCH_OPENED_AT_FATIMA.doc
LUTHERANISM PROTESTANTISM AND THE FALSE NEW ECUMENISM 
http://ephesians-511.net/docs/LUTHERANISM_PROTESTANTISM_AND_THE_FALSE_NEW_ECUMENISM.doc
DANGERS OF ECUMENISM AND INVALID PROTESTANT BAPTISMS FOR CONVERTS-MURRAY RUNDUS 
http://ephesians-511.net/recent/docs/DANGERS_OF_ECUMENISM_AND_INVALID_PROTESTANT_BAPTISMS_FOR_CONVERTS-MURRAY_RUNDUS.doc
AUTHENTIC ECUMENISM VS LIBERAL-MODERNISM 
http://ephesians-511.net/recent/docs/AUTHENTIC_ECUMENISM_VS_LIBERAL-MODERNISM.doc
WOMEN PRIESTS AND ARTIFICIAL ECUMENISM - AMAZON SYNOD
http://ephesians-511.net/recent/docs/WOMEN_PRIESTS_AND_ARTIFICIAL_ECUMENISM.doc
HOW THE MODERNISTS MADE “ECUMENICAL” A DIRTY WORD
http://ephesians-511.net/recent/docs/HOW_THE_MODERNISTS_MADE_ECUMENICAL_A_DIRTY_WORD.doc
FALSE ECUMENISM 
http://ephesians-511.net/recent/docs/FALSE_ECUMENISM.doc 

FRANCIS MAKES ECUMENISM AN OBLIGATION 

http://ephesians-511.net/recent/docs/FRANCIS_MAKES_ECUMENISM_AN_OBLIGATION.doc
POPE FRANCIS’ FALSE ECUMENISM 
http://ephesians-511.net/recent/docs/POPE_FRANCIS_FALSE_ECUMENISM.doc
ECUMENICAL PRAYER-MAY CATHOLICS PRAY WITH PROTESTANTS 
http://ephesians-511.net/docs/ECUMENICAL_PRAYER-MAY_CATHOLICS_PRAY_WITH_PROTESTANTS.doc
VASSULA RYDEN-THE EUCHARIST AND INTERCOMMUNION ONE DATE AND PAN-CHRISTIAN ECUMENISM

http://ephesians-511.net/docs/VASSULA_RYDEN-THE_EUCHARIST_AND_INTERCOMMUNION_ONE_DATE_AND_PAN-CHRISTIAN_ECUMENISM.doc
PLEASE, DON’T CALL PROTESTANTS CHRISTIANS 
http://ephesians-511.net/docs/PLEASE_DONT_CALL_PROTESTANTS_CHRISTIANS.doc
THE CATHOLIC JESUS IS NOT THE SAME AS THE PROTESTANT JESUS 
http://ephesians-511.net/docs/THE_CATHOLIC_JESUS_IS_NOT_THE_SAME_AS_THE_PROTESTANT_JESUS.doc
PROTESTANT BELIEFS AND 33000 DENOMINATIONS 
http://ephesians-511.net/docs/PROTESTANT_BELIEFS_AND_33000_DENOMINATIONS.doc
MAY CATHOLICS RECEIVE PROTESTANT COMMUNION-RON SMITH 
http://ephesians-511.net/recent/docs/MAY_CATHOLICS_RECEIVE_PROTESTANT_COMMUNION-RON_SMITH.doc
SAINT FRANCIS AND CHRISTIAN-MUSLIM RELATIONS-ECUMENISM WITH MUSLIMS 
http://ephesians-511.net/docs/SAINT_FRANCIS_AND_CHRISTIAN-MUSLIM_RELATIONS-ECUMENISM_WITH_MUSLIMS.doc
