[image: image1.jpg]EPHESIANS 511

FROM DARKNESS TOLGHT

METAMORPHOSE

A Catholic Ministryfor Exposing the Truth about Alternative Medicine, the Occult i Reik &
Pranic Healing and Orlental Spiitual Exrcises of the New Age Movement

For queries and detaled nformatio, please callon MICHAEL PRABHU

MICHAEL PRABHU, o:12, Dauin Aparments, 22, Lath Castle South Street Chennal-600 028 Tamilnady, nda
Phone: 431 () 2461 1606 | E-mall michaelrabhu@ephesians-5T1.net | Websit:wi ephesans 511 net





MICHAEL PRABHU, FEBRUARY 18, 2020
Christ was both human and male
The salvation accomplished by Christ the man extends to the whole of the human race, men and women alike

https://www.catholic.com/magazine/online-edition/christ-was-both-human-and-male    
Paul Gondreau, February 10, 2020             
“Many deceivers . . . will not acknowledge the coming of Jesus Christ in the flesh” (2 John 7). Ever since St. John wrote these words, Christianity has contended with the heresy known as Docetism, which denies or downplays Christ’s full humanity. This heresy strikes at the very core of Christian belief in the Incarnation, that God truly became human. That God, in the second Person of the Holy Trinity, substantially and not merely accidentally or temporarily joined himself to a common human body and soul.
We Catholics honor the wondrous beauty of this core Christian doctrine when at every Sunday Mass we bow when reciting the words of the Creed “and became man.” As John’s term “flesh” (sarx) denotes, Docetism, the denial of Christ’s full manhood, typically focuses on the bodily side of Christ’s humanity.

One recent form of Docetism (or semi-Docetism) is a denial or soft-pedaling of Christ’s male sexuality. “Christ became a human being, not a man,” one might hear. “The maleness of Jesus has no theological significance.” Certain feminist theologians have long feared that giving weight to Jesus’s maleness “collapses the totality of Christ into the human man Jesus,” to quote one of them, thereby undermining St. Paul’s claim that “there is neither male nor female” in Christ (Gal. 3:28).

A better guide to follow on these matters, as on the more general issue of Christ’s full humanity, is St. Thomas Aquinas, who feared not to address the subject of Christ’s male sexuality. He followed the axiom known as the “soteriological principle,” so seminal in the thought of the ancient Church Fathers as they endeavored to affirm Christ’s full humanity. In its popular form, the soteriological principle goes, “What was not assumed was not healed or saved.”

For the whole of human nature to be saved, we might say, Christ had to take on the whole of human nature—he had to take on everything essential pertaining to our humanity. As the ancient Church author Origen put it, “man would not have been saved entirely if Christ hadn’t clothed himself in man entirely” (Discussion with Heraclitus, 7). The biblical foundation for this to which Aquinas points appears in Hebrews 2:14-17: “[Christ] partook of the same nature as the children of flesh and blood . . . and had to be made like his brethren in all things natural.”

Thomas Aquinas knows that the “whole” of human nature includes sexuality, that sexual design is essential to our humanity. “Sex is natural to man,” he writes, even affirming that it marks a tantum bonum, “a great good indeed” (Summa Theologiae I.98.1), since it issues directly from the creative handiwork of God, as Genesis 1:27 implies: “male and female he created them.”

For this reason, St. Thomas has little difficulty affirming the necessity of Christ assuming a particular sex. Echoing the soteriological principle, he writes in his Commentary on the Sentences:

Christ came to restore [or redeem] human nature by his very assumption; and for this reason it was necessary that he assume everything following upon human nature, namely, all the properties and parts of human nature, among which is sex; and therefore it was proper for him to assume a particular sex (In III Sent., d. 12, q. 3, a. 1, qa. 1, sol. 1).

In order to be fully human, Christ had to be a man or a woman. Historically, we know of course that he was a man: “Behold [Mary], you shall conceive in your womb and bear a son,” says the angel Gabriel (Luke 1:31), where son means biological male, a fact that the circumcision of this same son, recounted in Luke 2:21, plainly confirms.

Aware as well that Christ opted for a life of virginity, that virtue defined by the perpetual renunciation of all sexual pleasure, Aquinas quickly adds in the same Sentence commentary passage: “He assumed a sex not in order to use it but for the perfection of nature.”

“For the perfection of nature.” Elsewhere Thomas explains what he means by this. Sexual design owes to the animal-like, bodily side of human nature: “(Sexuality) is natural to man by reason of his animal life . . . as our bodily organs clearly attest” (ST I.98.2). We are linked to the animal kingdom by virtue of our bodies, and where there is animal nature, there is binary sexual difference. Sex pertains neither to God nor the angels because neither possesses a body.

Aquinas does not mean to suggest that we can reduce sex wholly to the embodied, animal-like (and thus biological) structure of human nature. Since the human person is a body-spirit unity, the biological dimension of our nature, inclusive of our sexuality, is vitally integrated in a spiritual nature. Nonetheless, sex arises primordially from our embodied, biological structuring. Evidence for this is provided by the fact that the genetic karyotypes of XX for females and XY for males account for our having a sexed nature in the first place.
Sexual difference, maleness or femaleness, is written into our very biological design in that it is encoded in the nucleus of each and every cell of our bodies. Emerging research in the field of neurobiology, which has uncovered crucial structural differences between the male brain and the female brain, indicates just how biologically extensive our sexed design is, to the point of biologically determined male-specific and female-specific behavior (see Leonard Sax’s Why Gender Matters for a good overview of these findings).

So, when St. Thomas says “for the perfection of nature,” he means “for the sake of owning all that is essential and integral to human nature.” This includes a sex, either the male sex or female sex, since sex marks an essential attribute of animal nature, and animal nature is integral to human nature. In a word, no sexuality, no humanity. Jesus is no generality, he is not “humanity,” as is no human being. To say Christ was a human being but not a man is in reality to say he was no human being at all (Docetism). The same would hold for the Virgin Mary, if one were to maintain that she was a human being, but not a woman. To underscore Jesus’s maleness is to affirm his real humanity.

We should note that maleness and femaleness, even if essential to human nature, do not constitute distinct species. If this were the case, the feminist charge would hold true: Christ the man would not have saved women. But men and women, no matter the distinct differences between them, remain members of the same human species. So, the salvation accomplished by Christ the man extends to the whole of the human race, men and women alike. In this sense, there is “neither male nor female” in Christ.

Since salvation is accomplished historically (whence “salvation history”), it is accomplished in and through particular events and persons. In the case of the Incarnation, all Christ’s particulars (his maleness, his Jewishness, etc.) subsist in a divine Person who, as God, transcends all particulars and all limits of time and place. The effects of what God the Son accomplished as a male individual extend to everyone.

A final note. To insist that Christ was a man is to say nothing negative about women, nor certainly to push for the superiority of the male sex. It is merely to affirm the Incarnation, that God became human, and to be human one must be either a man or a woman. The simple historical fact is that Christ was a man, a male individual, who accordingly possessed a male-structured nature just as the Virgin Mary was a woman, a female individual, who possessed a female-structured nature.

   Docetae

A heretical sect dating back to Apostolic times
https://www.catholic.com/encyclopedia/docetae
J. P. Arendzen

Docetae (Greek Doketai), a heretical sect dating back to Apostolic times. Their name is derived from dokesis, “appearance” or “semblance”, because they taught that Christ only “appeared” or “seemed” to be a man, to have been born, to have lived and suffered. Some denied the reality of Christ’s human nature altogether, some only the reality of His human body or of His birth or death. The word Docetae, which is best rendered by “illusionists”, first occurs in a letter a Serapion, Bishop of Antioch (190-203) to the Church at Rhossos, where troubles had arisen about the public reading of the apocryphal Gospel of Peter. Serapion at first unsuspectingly allowed, but soon after forbade, this, saying that he had borrowed a copy from the sect who used it, “whom we call Docetae”. He suspected a connection with Marcionism and found in this Gospel “some additions to the right teaching of the Savior”. A fragment of this apocryphon was discovered in 1886 and contained three passages which savored strongly of Illusionism. The name further occurs in Clement Alex. (d. 216), Strom., III, xiii, VII, xvii, where these sectaries are mentioned together with the Haematites as instances of heretics being named after their own special error. The heresy itself, however, is much older, as it is combated in the New Testament. Clement mentions a certain Julius Cassianus as ho tes dokeseos exarchon, “the founder of Illusionism”. This name is known also to St. Jerome and Theodoret; and Cassianus is said to be a disciple of Valentinian, but nothing more is known of him. The idea of the unreality of Christ’s human nature was held by the oldest Gnostic sects and cannot therefore have originated with Cassianus. As Clement distinguished the Docetae from other Gnostic sects, he probably knew some sectaries the sum-total of whose errors consisted in this illusion theory; but Docetism, as far as at present known, was always an accompaniment of Gnosticism or later of Manichaeism. The Docetae described by Hippolytus (Philos., VIII, i-iv, X, xii) are likewise a Gnostic sect; these perhaps extended their illusion theory to all material substances.
Docetism is not properly a Christian heresy at all, as it did not arise in the Church from the misunderstanding of a dogma by the faithful, but rather came from without. Gnostics starting from the principle of antagonism between matter and spirit, and making all salvation consist in becoming free from the bondage of matter and returning as pure spirit to the Supreme Spirit, could not possibly accept the sentence, “the Word was made Flesh”, in a literal sense. In order to borrow from Christianity the doctrine of a Savior who was Son of the Good God, they were forced to modify the doctrine of the Incarnation. Their embarrassment with this dogma caused many vacillations and inconsistencies; some holding the indwelling of an Aeon in a body which was indeed real but was not his own; others denying the actual objective existence of any body or humanity at all; others allowing a “psychic”, but not a “hylic” or really material body; others believing in a real, yet not human but “sidereal” body; others again accepting the reality of the body but not the reality of the birth from a woman, or the reality of the passion and death on the cross. 
Christ only seemed to suffer, either because He ingeniously and miraculously substituted someone else to bear the pain, or because the whole occurrence on Calvary was a visual deception. Simon Magus first spoke of a “putative” passion of Christ and blasphemously asserted that it was really he, Simon himself, who underwent these apparent sufferings. “As the angels governed this world badly because each angel coveted the principality for himself, he [Simon] came to improve matters, and was transfigured and rendered like unto the Virtues and Powers and Angels, so that he appeared amongst men as man though he was no man and was believed to have suffered in Judaea though he had not suffered” (possum in Judaea putatum cum non esset passus—Irenaeus, Adv. Haer., I, xxiii sqq.). The mention of the demiurgic angels stamps this passage as a piece of Gnosticism. Soon after a Syrian Gnostic of Antioch, Saturninus or Saturnilus (about 125) made Christ the chief of the Aeons, but tried to show that the Savior was unborn (agenn?ton) and without body (asomaton) and without form (aneideon) and only apparently (phantasia) seen as man (Irenaeus, Adv. Haer., XXIV, ii).

Another Syrian Gnostic, Cerdo, who came to Rome under Pope Hyginus (137) and became the master of Marcion, taught that “Christ, the Son of the Highest God, appeared without birth from the Virgin, yea without any birth on earth as man”. All this is natural enough; for matter not being the creation of the Highest God but of the Demiurge, Christ could have none of it. This is clearly brought out by Tertullian in his polemic against Marcion. According to this heresiarch (140) Christ, without passing through the womb of Mary and endowed with only a putative body, suddenly came from heaven to Capharnaum in the fifteenth year of Tiberius; and Tertullian remarks: “All these tricks about a putative corporeality Marcion has adopted lest the truth of Christ’s birth should be argued from the reality of his human nature, and thus Christ should be vindicated as the work of the Creator [Demiurge] and be shown to have human flesh even as he had human birth” (Adv. Marc., III, xi). Tertullian further states that Marcion’s chief disciple, Apelles, slightly modified his master’s system, accepting indeed the truth of Christ’s flesh, but strenuously denying the truth of His birth. He contended that Christ had an astral body made of superior substance, and he compared the Incarnation to the appearance of the angel to Abraham. This, Tertullian sarcastically remarks, is getting from the frying-pan into the fire, de calcaria in carbonariam. Valentinus the Egyptian attempted to accommodate his system still more closely to Christian doctrine by admitting not merely the reality of the Savior’s body but even a seeming birth, saying that the Savior’s body passed through Mary as through a channel (hos dia sol?nos) though he took nothing from her, but had a body from above. This approximation to orthodoxy, however, was only apparent, for Valentinus distinguished between Christ and Jesus. Christ and the Holy Ghost were emanations from the Aeon Nous; and from all Aeons together proceeded Jesus the Savior, who became united with the Messias of the Demiurge.

In the East, Marinus and the school of Bardesanes, though not Bardesanes himself, held similar views with regard to Christ’s astral body and seeming birth. In the West, Ptolemy reduced Docetism to a minimum by saying that Christ was indeed a real man, but His substance was a compound of the pneumatic and the psychic (spiritual and ethereal). The pneumatic He received from Achamoth or Wisdom, the psychic from the Demiurge; His psychic nature enabled him to suffer and feel pain, though He possessed nothing hulikon, i.e. nothing grossly material. (Irenaeus, Adv. Haer., I, xii, II, iv). As the Docetae objected to the reality of the birth, so from the first they particularly objected to the reality of the passion. Hence the clumsy attempts at substitution of another victim by Basilides and others. According to Basilides, Christ seemed to men to be a man and to have performed miracles. It was not, however, Christ, who suffered but Simon of Cyrene, who was constrained to carry the cross and was mistakenly crucified in Christ’s stead. Simon having received Jesus’ form, Jesus assumed Simon’s and thus stood by and laughed. Simon was crucified and Jesus returned to his father (Irenaeus, Adv. Haer., I, xxiv). According to some apocrypha it was Judas, not Simon the Cyrenean, who was thus substituted. Hippolytus describes a Gnostic sect who took the name of Docetae, though for what reason is not apparent, especially as their semblance theory was the least pronounced feature in their system. Their views were in close affinity to those of the Valentinians. The primal Being is, so to speak, the seed of a fig tree, small in size but infinite in power; from it proceed three Aeons, tree, leaves, fruit, which, multiplied with the perfect number ten, become thirty. These thirty Aeons together fructify one of themselves, from whom proceeds the Virgin-Savior, a perfect representation of the Highest God. The Savior’s task is to hinder further transference of souls from body to body, which is the work of the Great Archon, the Creator of the world. The Savior enters the world unnoticed, unknown, obscure. An angel announced the glad tidings to Mary. He was born and did all the things that are written of him in the Gospels. But in baptism he received the figure and seal of another body besides that born of the Virgin. The object of this was that when the Archon condemned his own peculiar figment of flesh to the death of the cross, the soul of Jesus—that soul which had been nourished in the body born of the Virgin—might strip off that body and nail it to the accursed tree. In the pneumatic body received at baptism Jesus could triumph over the Archon, whose evil intent he had eluded.

This heresy, which destroyed the very meaning and purpose of the Incarnation, was combated even by the Apostles. Possibly St. Paul’s statement that in Christ dwelt the fullness of the Godhead corporaliter (Col., i, 19, ii, 9) has some reference to Docetic errors. Beyond doubt St. John (I John, i, 1-3, iv, 1-3; II John, 7) refers to this heresy; so at least it seemed to Dionysius of Alexandria (Eusebius, H. E., VII, xxv) and Tertullian (De carne Christi, xxiv). In sub-Apostolic times this sect was vigorously combated by St. Ignatius and Polycarp. The former made a warning against Docetists the burden of his letters; he speaks of them as “monsters in human shape” (therion anthropomorphon) and bids the faithful not only not to receive them but even to avoid meeting them. Pathetically he exclaims: “If, as some godless men [atheoi], I mean unbelievers, say, He has suffered only in outward appearance, they themselves are nought but outward show. Why am I in bonds? Why should I pray to fight with wild beasts? Then I die for nothing, then I would only be lying against the Lord” (Ad Trail., x; Eph., vii, xviii; Smyrn., i-vi). In St. Ignatius’ day Docetism seems to have been closely connected with Judaism (cf. Magn., viii, 1, x, 3; Phil., vi, viii). 
Polycarp in his letter to the Philippians reechoes I John, iv, 2-4, to the same purpose. St. Justin nowhere expressly combats Docetic errors, but he mentions several Gnostics who were notorious for their Docetic aberrations, as Basilideans and Valentinians, and in his “Dialogue with Trypho the Jew” he strongly emphasizes the birth of Christ from the Virgin. Tertullian wrote a treatise “On the flesh of Christ” and attacked Docetic errors in his “Adversus Marcionem”. Hippolytus in his “Philosophoumena” refutes Docetism in the different Gnostic errors which he enumerates and twice gives the Docetic system as above referred to.

The earlier Docetism seemed destined to die with the death of Gnosticism, when it received a long lease of life as parasitic error to another great heresy, that of Manichaeism. Manichaean Gnostics started with a twofold eternal principle, good (spirit) and evil (matter). In order to add Christian soteriology to Iranian dualism, they were forced, as the Gnostics were, to tamper with the truth of the Incarnation. Manichees distinguished between a Jesus patibilis and a Jesus impatibilis or Christ. The latter was the light as dwelling in, or symbolized by, or personified under, the name of the Sun; the former was the light as imprisoned in matter and darkness; of which light each human soul was a spark. Jesus patibilis was therefore but a figure of speech, an abstraction for the Good in the world; Jesus impatibilis, the unalloyed Good, the pure light above. In the reign of Tiberius Christ appears in Judea, Son of the Eternal Light and also Son of Man; but in the latter expression “man” is a technical Manichaean term for the Logos or World-Soul; both anthropos and pneuma are emanations of the Deity. Though Christ is son of man He has only a seeming body, and only seemingly suffers, His passion being called the mystical fiction of the cross. It is obvious that this doctrine borrowed from that of the Incarnation nothing but a few names. Scattered instances of Manichaean Docetism are found as far West as Spain among the Priscillianists of the fourth and the fifth century. The Paulicians in Armenia and the Selicians in Constantinople fostered these errors. The Paulicians existed even in the tenth century, denying the reality of Christ’s birth and appealing to Luke, vii, 20. God, according to them, sent an angel to undergo the passion. Hence they worshipped not the cross but the Gospel, Christ’s word. Among the Slavs the Bogomilae; renewed the ancient fancy that Jesus entered Mary’s body by the right ear, and received from her but an apparent body. In the West a council of Orleans in 1022 condemned thirteen Catharist heretics for denying the reality of Christ’s life and death. In modern theosophic and spiritist circles this early heresy is being renewed by ideas scarcely less fantastic than the wildest vagaries of old.

Faith in humanity

https://www.thecatholicthing.org/2020/02/18/faith-in-humanity 

Michael Pakaluk, February 18, 2020
“If I do not go away, the Advocate will not come to you,” says Jesus to the Apostles at the Last Supper, according to John (16:7). “As if He said plainly,” writes Gregory the Great, “If I withdraw not My body from your eyes, I cannot lead you to the understanding of the Invisible, through the Comforting Spirit.”
It’s likely you haven’t thought much about this line.  I know I haven’t.  The idea that absence, separation (indeed, death), lack of visibility, operating on a spiritual not a verifiable basis – that these things are often better for us – is a fascinating theme, and much needed in our culture of pragmatism and visual media.  History and tradition, for example, and the whole “deposit of faith” can only be seen “spiritually.”  Indeed, the Spirit gives this “understanding of the invisible” to the Church – and even, in some times of crisis, as Newman pointed out, primarily to the laity.

But even more interesting is what St. Augustine says about the line.  He connects the promised coming of the Spirit, after the Resurrection, to an earlier coming down of the Spirit, over Mary when she conceived, at the Incarnation.  In both cases, he says, the Spirit is connected with hiddenness. With the first coming, the divinity of Christ was hidden in his humanity.  But when Jesus returns to the Father, then the humanity of Christ becomes hidden as well.  In both cases, Christ “hides,” so that the Spirit can reveal.

We can have faith only in what we cannot see.  Thus, after the Lord’s Ascension, his humanity too, finally, becomes an object of faith.  St. Thomas Aquinas builds this thought into his Eucharistic hymn, Adoro te devote.  “On the cross, his divinity alone was hidden.  But here [in the Eucharistic], his humanity is hidden too, at the same time.  Despite their being hidden, I believe in both, and confess both.”  He means belief in the “body, blood, soul, and divinity” of Jesus in the Eucharist.  But the object of faith is the same.  Eucharistic faith is faith in the continuing humanity of Christ.  One can be sure that the Spirit is there for anyone praying before the Tabernacle.

It’s likely that we misinterpret the line from the Creed, et homo factus est, “and became man.”  Maybe we bow as we say it, reinforcing for us, through imitation, the divine condescension of the Incarnation, the lowering, the kenōsis.  But even so we perhaps take it to be merely a statement of historical fact, like, he was crucified under Pontius Pilate.  At some point in time God took on human nature, presumably, in Nazareth, around 2 or 3 BC.

The line is also, however, as St. Thomas indicates, a confession of faith in the humanity of Christ.  This too we are likely to take for granted.  The humanity of Christ is the easy thing to believe, right, not the divinity?  Not so. Certainly not today.  But let’s trace out some consequences.
First, if Christ took on human nature, then there is a human nature; indeed, that there is, is part of the Catholic faith.  If we want to know and love Christ, then we must come to know and to love this nature as good.  We might copy Terence’s nihil humani alienum a me puto.  We have heard that the Church is an “expert in humanity.” 
But it is so not because it can pick the right specialists for international conferences, in the manner of an NGO, but in the sense that, guided by the Spirit to remain in the truth, it is guided in that way also in the truth about humanity.

Second, human nature, not humanity after the Fall, has to be the sort of thing such that God could assume it.  This principle must guide our thought. Are we so composed, for instance, that we are fundamentally unrestrained and ruthless, lusting after pleasure, which, of itself, except for restraints imposed from without, would cause us to rape our mother and murder our father? (So said Freud.)  Fallen nature might acquire that aspect, but such could not be our nature in the intention of the Father.

Third, if Christ’s humanity is an object of faith, then, as in other areas of belief, we would expect there to be corresponding false gods and deceptive representations.  And this is exactly what we see, in the “religion of humanity” which subverts Christianity, as Daniel Mahoney has brilliantly argued in The Idol of Our Age.  Faith in humanity goes wrong unless it is faith in Christ’s humanity.

Fourth, we see clearly that attempts to undermine the teaching of the Church on same-sex attraction or male-female complementarity are also attempts to undermine what Church teaching about the humanity that Christ assumed.  These efforts, then, are directly against what the Spirit has disclosed; one cannot claim that they are inspired by the Spirit.  They obscure, they do not help us to see, the hidden human nature of Christ.

Finally, unclarity about whether women can be ordained priests has the same root, lack of faith in the humanity of Christ, because he took on a male humanity, and therefore the Incarnation is completed precisely through the feminine character of the Church – so much so that St. Thomas, among others, taught that the original unity of Adam and Eve was a sign of the Incarnation that was to come.

Those who serve in persona Christi must be male.  The instrumental reason, that to admit women to Holy Orders would “clericalize women” (Querida Amazonia 100), is hardly the basic reason.

It can sometimes seem that we are a long way from the days of an encyclical such as Pius XII’s Humani Generis, or the clarion “man is the way of the Church” in St. Pope John Paul’s Redemptor Hominis.

But separation can be good.  The need for faith remains the same, and each Sunday, with homo factus est, the Spirit brings us back to a crucial truth.    
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