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Signs of mutual love
https://www.thecatholicthing.org/2019/07/09/signs-of-mutual-love 
By Michael Pahaluk, July 9, 2019
On the third finger of my left hand I wear a wedding ring, which I understand to be a sign of my love for and fidelity to my wife, Catherine.  Yet the words of the liturgy seem to say otherwise. After all, when I received this ring from my wife at our wedding, she said, “Take this ring as a sign of my love and fidelity.”  So I seem to be wrong in my understanding: the ring that I wear stands for her fidelity, not mine.  Or does it? How should we resolve this problem?
One way out is just to change the words.  I’ve seen it suggested on a popular wedding website, lacking official authorization, that the couple should use the words, “I, _________, take this ring as a sign of my love and fidelity”!

So there is unclarity, which people by their commonsense try to correct.  You might suspect the unclarity entered with the Novus Ordo.  You’d be right.  The Extraordinary Form, much clearer, has a blessing, of the bride’s ring only, by the priest:

Bless, + O Lord, this ring, which we bless + in Thy name, that she who shall wear it, keeping true faith unto her spouse, may abide in Thy peace and in obedience to Thy will, and ever live in mutual love.

Notice the words do not mention the ring’s being a “sign” of anything. There is only a purpose clause, “that she who shall wear it.”  The reason is that the ring is regarded as a “sacramental,” that is, as something holy which has the conferred power to do what it signifies (like holy water).  The ring, then, does not merely signify her fidelity: it is meant to assist her in being faithful.  (We sense this: the man who takes off his wedding ring before entering a bar thereby forsakes heavenly help in remaining faithful.)

The blessing also mentions obedience to the will of God.  A sensible person understands this.  To be married is to accept a rule; it is to be constrained.  One freely takes on a yoke – an “easy” and a “light” yoke, to be sure, which, if worn in the right spirit, brings with it much “peace.”  But it would be foolish to deny that a wedding ring is a pledge to a discipline of life as much as Roman collar.

There is a flaw, or shortcoming, in the ritual: the blessing refers to “mutual love,” and yet only the husband gives a ring to the bride, not the reverse.  (It was the common custom throughout Europe until the late 1800s for only the wife to wear a wedding ring.)  The new rite, as we shall see, tries to remedy this.

In the Extraordinary Form, the priest gives the blessed ring to the groom, who gives it to the bride, using one of two formulas:

With this ring I thee wed, and I plight unto thee my troth.
-or-

With this ring I thee wed; this gold and silver I thee give;
with my body I thee worship; and with all my worldly goods I thee endow.

Linguists call this sort of language a “performative,” since the words both signify the action and serve to accomplish the action.   What the words signify and effect is the perfection of the marriage covenant through the giving of a precious object, the ring.

The precious object need not even be a ring!  A ring happens to be the precious object that in ancient cultures could easily and safely be kept with you always.  But the “gold and silver” refers to coins which may additionally be given – the famous “arras” still given in the ceremony in Hispanic cultures and for that reason incorporated as an option in U.S. Catholic weddings in 2016.
Back in the day when marriage was more widely understood not as a personal relationship simply but as an institution that was a path to financial stability, the man’s gift of a precious object to the woman was “earnest money” of his commitment to establishing this institution with her in particular.  Moreover, one family or both would provide initial capital for the newly founded institution, the “dower.”  Since it remains true that marriage is that sort of institution, one might argue that the tradition of “arras,” as a vestige and testimony to this understanding, would profitably be revived outside of Hispanic cultures too.

We can now see, in contrast, the meaning of the words in the new rite.  When the groom says, “Take this ring as a sign of my love and fidelity,” he is referring not to the wearing of the ring but to the gift of the ring as a precious object. He confers the ring out of love and with pledged fidelity; afterwards, she wears the ring out of love and as a pledge of fidelity.  
(In 2016, the language was changed to: “Receive this ring. . .” – not “Take this ring …” – which arguably helps to remedy the problem by emphasizing better the one-time act of conferral.)

So is the new language confused, confusing – or (perhaps inadvertently) deeply true?  Ask yourself this: is a wedding ring in modern contexts the whole object or half an object?  Compare: a shoe is half an object, not a whole object, since shoes come in pairs.  Clearly, today we do conceive of wedding rings as similarly coming in pairs, so that, strictly, one person does not wear “a ring,” but two wear a single object – “the rings” – with two locations in space.  Thus, each ring, especially as it is incomplete on its own, signifies the love and fidelity of both.

Thus, the words of the new rite despite their initial unclarity perhaps, turn out to be deeply true.  A thing often signifies its provenance.  That ring on my left hand never ceases to “say” that it was received as a sign of love and fidelity. And as worn, it signifies love and fidelity that are precisely reciprocated and mutual.

Do Wedding Rings Have Any Real Meaning?

http://www.foryourmarriage.org/blogs/do-wedding-rings-have-any-real-meaning/
By David Gibson

Publishers forward lots of books to me every year about marriage because of my writing for this web site. I always am surprised how frequently wedding rings are depicted in the cover designs for these books.

Yet, next to nothing tends to be discussed or explained about wedding rings inside these books. In fact, I found no mention of wedding rings inside one book whose very title referred to them.

Obviously, though, wedding rings are important to couples planning to wed. Many couples invest large amounts of time in the selection of rings. The sheer cost of wedding rings, moreover, suggests they have real meaning for couples.

But what precisely is this meaning?

One book sent to me, the ninth edition of Jesuit Father John L. Thomas’ “Beginning Your Marriage,” spoke about wedding rings in a discussion of symbols. “The bride and groom usually give each other rings in the shape of a circle, symbolizing that they hope that their love will be without end,” the book observed.

Explaining a wedding ring’s meaning might pose a challenge for more than a few of us. And over time, some of us likely would realize that our earlier understanding of this meaning only scratched the surface.

Those are some of the reasons a little piece Father Stephen Wang wrote a few weeks ago on wedding rings captured my attention. Father Wang, a British Catholic theologian, authors a blog titled “Bridges and Tangents” that explores a wide variety of current issues.
A “Moment of Revelation”
“I had a small moment of revelation about the meaning of wearing a wedding ring” during a recent wedding, he said. “It’s not an exaggeration,” he added, “to say that my understanding was turned completely upside down.”

On the level of popular culture, a wedding ring’s significance probably would be found in the message it conveys that a person already is married and committed to one particular person. That message is true enough, as Father Wang noted.

His primary point appeared to be, however, that this is an incomplete explanation of a wedding ring’s purpose.

Father Wang pointed out that in some films a character “plotting how he might hook up” with a stranger “slips his wedding ring off and puts it in his pocket.” The intent is to deceive his new acquaintance.

The assumption is that by wearing a wedding ring, people acknowledge their marital commitment publicly and in a continual way.

Father Wang did not deny the value of this wedding-ring role. However, his primary message was that during a recent wedding he heard, “as if for the first time,” the message about these rings communicated by the church’s wedding liturgy.
Whose Commitment Is Signified?
“I’ve always thought that wearing a wedding ring was a sign of the commitment ‘you’ are making to your spouse and to your marriage” – that the ring is a “constant sign of your own rededication and recommitment to this relationship,” as well as a means of acknowledging that publicly, he said.

But he realized that day that “this is absolutely not what the wearing of the ring signifies.” The words of the church’s wedding rite that he heard so uniquely that day state:

“Take this ring as a sign of my love and fidelity.”

Thus, Father Wang commented, “the ring that is given is a sign of the love and fidelity of the one who gives it.” He continued:

“The ring that you wear, that was placed on your finger by your spouse on your wedding day, does not represent your commitment to your marriage, your love for your spouse, your faithfulness. … It represents the commitment, love and faithfulness of your spouse to you.”

Paulist Father Lawrence Rice made a similar point when he commented on wedding rings in an article a while back on this website titled “Things You Won’t See at a Catholic Wedding.”

He pointed out that a “touching moment in most TV weddings is the phrase, ‘With this ring, I thee wed.’”
However, Father Rice said, for Catholics “the moment of the marriage is the exchange of consent and the speaking of the vows. The ring is a symbol of the union that has already taken place.”

He, too, noted that the rings, after being blessed during the wedding, “are exchanged with the phrase, “Take this ring as a sign of my love and fidelity, in the name of the Father, and of the Son, and of the Holy Spirit.”

For Father Wang, it was a “moment of revelation” when he realized that, from the perspective of the wedding liturgy, “the ring is not there, first of all, as a sign of your continuing commitment to this person (although of course it can come to mean that as well).”

The ring is, he said, “a reminder of the promise that another has made to you and of the promise that God has made to you both.”

He concluded, “I know that life and marriage are not always tidy or easy, but I think there is a truth worth pondering here.”

The Wedding Rings
https://catholichotdish.com/the-pastors-page/the-wedding-rings/
July 2, 2018
The Wedding Rings. In the rite for The Order of Celebrating Matrimony, the exchange of consent or wedding vows is first, followed by the blessing and giving of rings. The sacrament takes place with the exchange and reception of consent. The rings add beauty, represent fidelity, and signify the permanence of the union of the husband and wife. Wedding rings are the most common symbol of the Sacrament of Marriage in Christian artwork, and Mary and Joseph are frequently depicted exchanging them before a priest in a synagogue or the Temple.
The Ring Finger. After the thumb, the ring is worn on the third finger of the left hand. In prescientific times before advances in medical science and anatomy, it was commonly believed that there was a nerve or blood vessel that ran directly from the ring finger to the heart, the symbolic seat of love (Klein, P., Catholic Source Book, 425).
Circular Shape. A wedding ring is a circle without beginning or end. It goes around and never stops, thus represents something that is everlasting, eternal, or timeless. The roundness of the wedding ring means that the marriage covenant is a lifelong promise, unceasing, and continues unbroken and uninterrupted, for the rest of one’s life. It is a love that never ends (1 Cor 13:8a).
Hollow Interior. A wedding ring has an open center which can be interpreted to represent the inside of a pipe or a piece of conduit. As liquid flows through a pipe or electricity flows through wires inside a section of conduit, so a steady stream of love flows through the ring from one spouse to another. It is a channel for patience, kindness, humility, politeness, self-control, forgiveness, generosity, truthfulness, endurance, trust (1 Cor 13:4-7), compassion and gentleness (Col 3:12-13).
Tight fit. The ring is worn snuggly around the finger so it will remain in place and not slip off. It is so tight that is presses against the skin and bone and cannot slide over the knuckle by itself. The tightness represents that the husband and wife are bound tightly to each other. The pressing or restrictive nature of the tight fit also symbolizes chaste love, an intimate love that they share exclusively with each other and no one else.
Interlocking rings. One of the most common symbols of the Sacrament of Marriage is a pair of rings that are linked together with one ring intertwined with the other. It serves as a sign that the husband and wife are inseparably joined. Sometimes a cross is placed between the rings which signifies that Jesus is the center and binding force of a Christian marriage, and that they will carry their crosses together. Occasionally two whites candles are also added, one within each ring, which represent their baptismal faith which will serve as the foundation of their marriage. It also indicates their intention to complete their Sacraments of Initiation with marriage, a Sacrament of Commitment, and how their joint membership in the Body of Christ will serve as a powerful unifying force in their life together.
Everyone's wrong about why we wear wedding rings on the fourth finger of our left hands
https://www.insider.com/wedding-ring-on-fourth-finger-why-2017-4
By Jacob Shamsian, April 7, 2017
Most wedding traditions can be traced back to

 HYPERLINK "http://www.insider.com/jewish-wedding-chair-lift-dance-2017-4"  religious practice. And the reason people wear the wedding band on the fourth finger on the left hand dates back to one of the most contentious religious debates of all time.
The actual use of wedding rings — or wedding bands — dates back at least 6,000 years, to ancient Egypt. But the decision to wear them on what's now known as the "ring finger" can be traced back only around 450 years, when the Church of England broke off with the Catholic Church.
The Church of England chose the left hand because it was the opposite of what Catholics did.
The rule that we should wear wedding rings on our left hand comes from "The Book of Common Prayer," a collection of prayer books used by the Anglican Church from around 1549. Following the break with the Catholic Church — which is commonly known as the Reformation — the Anglican Church needed service and worship books that were different from those of the Catholic Church.

Prior to the Reformation, most of Europe — and therefore the Catholic Church — put the wedding ring on the right hand because it was associated with strength, writes museum conservator George Monger in "Marriage Customs of the World: From Henna to Honeymoons."
"The Book of Common Prayer" instructs Reformers to put the ring "upon the fowerth finger of the womans left hande" instead. It's one of many traditions that were meant to distinguish the Anglican Church from the Catholic Church and other versions of Christianity in Europe.
No, the tradition doesn't come from Egyptians or a "lover's vein."
The idea of wearing wedding rings on fourth finger on the left hand is sometimes attributed to Appian of Alexandria, a Greco-Roman historian who lived in the second century. He wrote that the ancient Egyptians believed that there was a nerve that ran from that finger to the heart, confusing it with a vein and calling it "vena amoris," or "lover's vein." This is wrong. The idea was revived by Levinus Lemnius, a famed 16th century Dutch physician, who wrote that rubbing a golden ring on the finger "affects the heart in women" and "refresheth the fountain of life," which is also wrong.

In reality, Romans

 HYPERLINK "http://www.jstor.org/stable/40025843?seq=1" \l "page_scan_tab_contents"  argued vociferously over which finger the wedding ring should be worn; the first-century Roman Pliny the Elder favored the pinkie. Not everyone wears a wedding ring on that finger.
Religions other than Christianity don't necessarily put the ring on the fourth finger on the left hand. In a Jewish wedding, for example, the ring is placed on the index finger so that it's more easily seen. It can be moved to another finger after the ceremony. And in Islamic and Hindu weddings, there isn't necessarily a ring at all.

The use of the wedding ring also came under fire during other points of Christian history. Early Quakers refused to wear it, and the briefly lived Puritan Parliament in 17th-century England banned the wedding ring because of its "heathenish origin," according to Monger.

Today, most Westerners, even Catholics, have adopted the practice of wearing the wedding ring on the ring finger, but there are still pockets of people who keep their local traditions.
St. Joseph Wouldn’t Buy a Diamond Ring, Neither Should You
https://thosecatholicmen.com/articles/st-joseph-wouldnt-buy-a-diamond-ring-neither-should-you/ 

By Gabe Jones, December 18, 2017

This time of year romance is literally in the air – that is, if you get snow where you live and find it romantic. With lights a-twinkling, ample opportunity to get cozy by a fire, and a widespread spirit of generosity, Christmastime has all the frosting of romance. But there is substance too.
Christmas celebrates the birth of the man who loved completely and perfectly. Jesus Christ’s birth, life, death, resurrection, and ascension is the greatest romance the world has ever known. “For God so loved the world,” the famous Gospel passage says. You know the rest.

Yet, there’s another romance we don’t think about too much around Christmas: the love of St. Joseph for his family, especially his new wife, Mary.

Imagine you’re a poor carpenter, betrothed to a woman you don’t know terribly well, then come to find out she’s pregnant but not by you – or any man for that matter. Oh, and then you have to make a long and arduous journey to a distant land full of other travellers while your wife is about to give birth to a son that’s not yours. It gets better. When you arrive and you can’t find a place for your wife to rest, you do your best to find something and settle for a meager stable.

I’m not a scriptural scholar, but I can tell you two things: first, only a deep and truly romantic love could get through trials like that; and secondly, that type of love didn’t happen because of Joseph gave Mary a diamond ring.

No, that sort of love – that sort of romance – is only possible because of divine love, not fancy jewelry. Christmas represents that undying, eternal love God has for us, and should remind us of the truly romantic, self-giving love between Mary and Joseph. It’s only natural that we would want to share in that love during this season.

It’s not surprising that Christmas Eve and New Year’s Eve are widely considered to be the two most popular days for men to propose. And why not? An abundance of “romantic” music fills our ears. 
The soundtrack of the season features songs with lyrics like “all I want for Christmas is you,” “last Christmas I gave you my heart,” and “as long as you love me so, let it snow, let snow, let it snow,” which can create an especially quixotic aura. So, too, can the prevalence of romantic themes in Christmas movies idealize the romance of the season, to the point where Santa Claus becomes matchmaker and wedding planner, as in Miracle on 34th Street. Apparently Saint Valentine ain’t got nothin’ on ol’ Saint Nick!

Of course, we also face the constant, hypnotic advertising. “Buy! Buy! Buy!” it all screams. We can easily get carried away. You may have seen fellow TCM contributor Dr. Peter Kleponis recently implore us to “stop the holiday insanity.” He is completely right in a broad sense; I’m going to echo his points in a very narrow sense.

To all the men out there thinking of taking the next step in their relationship this season, you can stop the insanity. Don’t listen to the advertisements. Don’t calculate whether you need to spend one month’s salary or six months’ salary on a ring. Fellas, here’s the truth:

Your fiancé doesn’t need a diamond this Christmas.

That’s right, I said it. Diamonds have nothing to do with love, romance, or Christmas.

Just before World War II, it’s estimated that 10% of engagement rings contained a diamond. Thanks to widespread and targeted advertising by the diamond companies, diamonds were present in about 80% of engagement rings by the beginning of the 21st Century. The New York Times reported a few years ago that U.S. couples spent upwards of $10 billion on diamond engagement and wedding jewelry in 2012. Yet we still have divorce, affairs, and unhappy marriages. Diamonds are an elitist sham, artificially foisted into our cultural mores. Worst of all, the diamond mining industry is fraught with corruption, slavery, and horrible human rights abuses.

Don’t buy into the myth that “diamonds are forever” so your wife needs to wear one on her finger or else she won’t love you. No, she needs you and your undying commitment to her. She needs to know that you’re the kind of man who will recognize when the world is lying and won’t fall for it. You need to show her that love isn’t about how much money you spend, but about your willingness to make prudent choices. Show her that you’ll cherish, revere, and protect her forever. And if the woman you love will only marry you if you present her with a diamond ring, she may not be the right woman for you.

Now, I’m not judging if you’ve already bought a diamond ring for your beloved, or if you’ve been married 30 years and your wife still has the diamond ring you bought her all those years ago. If you want to get one, get one, but you don’t have to get one. Be free! (And have less debt.) However, if you can afford it (and can find a conflict-free diamond), just don’t make that silly rock the center, or even a representation, of your marriage. Regardless of what it’s made of, your wedding band actually becomes a sacramental – a sacred sign which bears a resemblance to the sacraments and reminds us of them. Let the ring itself, and your actions while wearing it, speak to what your marriage is made of; not whether or not it cost you an exorbitant amount of money.

A little over six years ago I was a poor graduate student, playing college basketball, and working a part-time job. But I knew I wanted to marry the woman who is now my wife. So I saved what money I could, bought the nicest ring I could find, and proposed. Guess what? That ring which she still wears today doesn’t have a diamond in it. My wife knows it. I told her right away. But she loves me regardless, because that’s love.

I promise I’m not trying to play Scrooge. The romance around Christmas is great; I should know. My parents’ anniversary is just a few days before Christmas. Though it wasn’t really a date, the first movie I saw in a theater with a girl on something like a “date” was The Polar Express. One of the first instances I can recall of my wife (before she was my wife) flirting with me was during Christmas break while home from college. A few years later, we got married mere days after Christmas. Romance seems to happen naturally in December and early January. It gives us those “warm and fuzzy” feelings. We feel loved and want to share love.

But it can also make men’s brains turn to mush. We turn into zombies who think spending an inordinate and imprudent amount of money on a tiny rock will make our marriage wonderful – that’s not a good start to a life together. We fall for the lies that “stuff” will make us and our family happy.

I have to think St. Joseph would disagree.
Ritual of Marriage
http://www.newadvent.org/cathen/09703b.htm EXTRACT
Ancient observances surviving in later rituals
The traces of the old betrothal ceremony in the modern nuptial Ordinals of different countries are many and varied. First the wedding ring itself, in accordance with the old Roman custom, seems to have been originally a pledge or arrha given at the sponsalia by the bridegroom as the earnest of the future fulfilment of his share in the contract. At a later date however it probably became confused with certain German customs of "morning gifts" after marriage and consequently was transferred to the nuptials proper. Further in many places it ultimately became and still remains the custom for bride and bridegroom to present each other mutually with rings as a pledge of fidelity, and this is in fact the symbolical meaning attached to the ring in the modern ritual of the Church, as the form for its blessing plainly signifies. Perhaps the first trace of the use of two rings occurs in the early Spanish Ordines. Furthermore, while the use of the wedding ring has been retained among most, though not quite all, the rituals of the West, the manner of putting it on varies considerably. 
The English custom that the bridegroom should place it, first, on the bride's thumb with the words "in the name of the Father"—then on the index finger—"and of the Son" — then on the middle finger—"and of the Holy Ghost"— and finally on the fourth finger—"Amen"—is found in medieval ceremonials in places as far separated as Spain and Norway, but it was by no means universal. In some places the priest puts on the ring, and elsewhere it was customary to place the ring on the bride's right hand. This was the case in the Sarum rite and it was retained among English Catholics until the middle of the eighteenth century. The reason so frequently assigned for the choice of the fourth, or ring, finger, viz., that a vein runs from that finger to the heart, is found in early non-Christian writers like Pliny and Macrobius.

A second survival which appears even in the concise Roman Ritual, is the hand-clasp of the married pair. This was a custom also in the pagan marriage ceremonial of Rome, and it is hard to say whether it comes to us through Roman or Teutonic traditions. Certain it is that the "hand-fast" constituted a sort of oath among most Germanic peoples and was used for the solemn ratification of all kinds of contracts (see Friedberg, "Eheschliessung", pp. 39-42). In many, and especially the German rituals, the priest was directed to wrap his stole around the clasped hands of the bride and bridegroom while he pronounced some words of ratification. This ceremony may often be noticed in medieval pictures of a marriage, e.g. the "Espousals of St. Joseph and our Lady". This also is quite probably of heathen origin for we find a reference to something very similar in Arbeo's "Life of St. Emmeram", written before the year 800. It contains an account of a pagan woman summarily given in marriage to a Christian, her hand wrapped round with a cloak "as is the custom in espousals". A most elaborate ceremony of this kind is prescribed in the "Rituale" compiled for the Christians of Japan in 1605. It was noticed above that the "gifta", or formal surrender of the bride, who thus passed from the "mund" of her father or guardian to that of her husband, was regarded as the most essential feature of Anglo-Saxon nuptials. This left its mark in the Sarum rite, and something of it still survives both in the Anglican and the Catholic ceremonial. In the former the minister asks "Who giveth this woman to be married to this man"; in the latter no question is put, but the rubric still stands "Then let the woman be given away by her father or by her friends".

Most remarkable of all perhaps is the giving of gold and silver by the bridegroom to the bride. This has been much modified in the Anglican "Book of Common Prayer" which speaks only of "laying the ring upon a book with the accustomed duty to the priest and clerk"; but the Catholic rite, more closely following the Sarum, directs that gold and silver be placed with the ring and given to the bride while the bridegroom says: "With this ring I thee wed; this gold and silver I thee give, with my body I thee worship and with all my worldly goods I thee endow". This action takes us back to Tacitus's account of German marriage customs. "The wife", he says, "does not present a dower to her husband, but the husband to the wife" (Germania, xviii). Undoubtedly this is a trace of the primitive sale by which the bridegroom paid a sum of money for the transference to him of the "mund" or right of custody of the bride. Originally that money was paid to the father or guardian, but by successive stages it became a sort of dower for the bride and was represented by the symbolical payment to her of "arrhæ", the name by which the money thus given in the marriage ceremony is still designated. In certain branches of the Teutonic family, notably the Salians, this form of purchase of a bride was known as marriage "per solidum et denarium". See for example the account of the nuptials of Chlodwig and St. Clotilde in the history of the so-called Fredegarius (c. xviii). The solidus was a gold piece, the denarius a silver one, and in the time of Charlemagne and later the solidus was the equivalent in value of twelve denarii. When the custom of coining gold pieces was given up in the ninth century, it seems that the solidus and denarius were represented by their equivalent value, i.e. thirteen silver pieces. Certain it is, in any case, that in Spain and in some parts of France thirteen pieces of money, known in French as the "Treizain", are still blessed and given to the bride along with the ring. The ceremony was duly observed at the marriage of King Alfonso of Spain, in 1906 (see "The Messenger", 1906, 113-130).

To mention the many observances peculiar to particular provinces, for example the Hungarian custom of taking an oath of mutual fidelity upon relics at the dictation of the priest, or the York practice by which the bride threw herself at the feet of her husband if he gave her land as part of her dower — would here be impossible. We must not however omit to note the pallium or pall (French, poêle), which in a very large number of dioceses was held over the married pair, they in the meantime lying prone before the altar, while the nuptial benediction was pronounced in the Mass. The custom was retained until recently in many parts of France and is still observed in the more ceremonious weddings which follow the Toledan ritual. This and the "jugale", or parti-coloured yoke of ribbon binding together the married pair, are mentioned by St. Isidore of Seville, and it is not quite clear how far they are to be identified with the velum or flammeum of the bride in the Roman marriage. It is to be noted that according to certain rituals the pallium is completely to cover the bride but only the shoulders of the bridegroom. This seems clearly to be connected with the fact that, as already observed, the nuptial benediction is almost entirely devoted to the bride and consecrates her to her special responsibilities. The parallel of this marriage ceremony is seen in the pall held over nuns while the consecratory preface is being said at their clothing or profession. It follows that the idea that this is a funeral pall and is symbolical of the death of the religious to the world is not historically justifiable.

The words of the priest, "Ego vos in matrimonium conjungo", which, though sanctioned by the Council of Trent, are apt to convey the false impression that the priest is the minister of the Sacrament, are not primitive, at any rate in this form, and are only to be found in Rituals of comparatively recent date. In the medieval Nuptial Mass, and in many places until long after the Reformation, the kiss of peace was given to the married pair. The bridegroom received it from the priest either directly or by means of the paxboard, or instrumentum pacis, and then per osculum oris conveyed it to the bride. The misconception, found in some modern writers, that the priest kissed the bride, is due to a misunderstanding of this piece of ritual, no such custom is recorded in manuals approved by ecclesiastical authority.

Oriental marriage rituals

That of the Orthodox Greek Church may be conveniently taken as a model, for the others, e.g. the Syrian and Coptic rites, resemble it in many particulars. The most noteworthy feature in a Greek or Russian marriage is the fact that there are two quite distinct religious services. In the service of the betrothal a contract is entered upon and two rings are presented. A gold ring is given by the priest to the bridegroom and a silver one to the bride, but these are subsequently exchanged between the parties. The second ceremony is that of the nuptials proper and it is generally called the crowning. The service is one of considerable length in which the parties again solemnly express their consent to the union and towards the close of which a crown is placed by the priest on the head of each. The bridegroom and bride afterwards partake of a cup of wine previously blessed and exchange a kiss. Marriages in the Greek Church take place after the celebration of the Liturgy, and, as in the West, the season of Lent is a forbidden time. It may be noticed that some rituals of the Western Church retain more positive traces of the ancient ceremony of the crowning than is preserved in the wreath usually worn by the bride. Thus in a Latin ritual printed for Poland and Lithuania in 1691 it is directed that two rings be used, but if these are not forthcoming, then the priest is to bless two wreaths (serta) and present them to the married pair.

