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JANUARY 20, 2017
Was Muhammad a prophet from his infancy?
http://www.answering-islam.org/Books/Jeffery/infancy.htm
By Arthur Jeffery. All emphases are the author’s
(In this and the following article, the spelling used by the authors has been purposely retained. — Ed.) 
The point has recently been once more raised in controversy that while other prophets were called to their mission and before their call followed the religion of their people, Muhammad was a prophet from his infancy, was by special grace preserved from all taint of idolatry, and never at any time followed any other faith than that which he preached in his manhood.1 

The whole question is, of course, an exceedingly foolish one, for one would have thought it sufficiently obvious to any instructed intelligence that every prophet before his call has followed the religion of his people, and that an infant prophet would be psychologically a monstrosity. The question, however, is one that is continually coming up when one is in discussion with Muslim students, and it may not be uninteresting to readers of THE MOSLEM WORLD to consider a few facts that are relevant in this connection. 

The Qur'an itself mentions only two prophets who, it claims, were prophets from infancy, viz., John the Baptist and Jesus. Of John we read in xix.13 "Oh John, take the book with strength, and we gave him al-hukm as a child." Where al-hukm, as Baidawi tells us, was generally taken to mean the prophetic office (an-nubuwwa). Of Jesus we read in xix.31 that while still an infant in his mother's arms He said, "I am a servant of God: He has given me the book and made me a prophet." Neither of these statements is, of course, historically true, the latter being based on the apocryphal legends of the Gospel of the Infancy,2 and the former, in all probability, going back to the Judeo-Christian Gnostic teaching which we find still preserved among the Mandæans. As for Muhammad himself, we read in xciii.6 and 7 of God saying to him, "Did He (i. e., thy Lord) not find thee an orphan and give thee shelter, find thee erring and guide thee," where the technical words dallan and hada make it obvious that the reference is to his being found by Allah in a false religion and guided to the true, as the older exegetes recognized,3 though at a later time an effort was made to refer this passage to his being taken into his grandfather's home.4 

Apart from specific passages, however, the whole attitude of Muhammad in the Qur'an is that of a man who has forsaken the old religion of his people, and is pressing on them the necessity of embracing a new and better religion, which he has been called to proclaim, and the acceptance of which will be for their eternal benefit. This, of course, is only what we should, from the nature of the case, expect, and is the only reasonable basis from which we can attempt to interpret the significance of Muhammad's mission to his people, and it is interesting to note that as we get back to the early sira material we find that there is evidence that till the call to what he regarded as the prophetic office, Muhammad did follow the pagan religion of his pagan Meccan contemporaries. 

The present writer has not attempted to comb through the traditions in search of such evidence, but would here draw attention to certain fairly well known facts, the significance of which in this connection is not always grasped, yet which certainly deserve consideration. Let it be said at the outset that these are all facts which will bear the test of the searching light of our modern criticism of tradition. Muslim criticism of tradition has as a rule concerned itself solely with the examination of the isnad, i. e., with the chain of witnesses from whom the tradition has been handed down, and has paid very little attention to the matn or substance of tradition itself, so that it is as a rule only among the more scholarly and independent Muslim writers such as al-Ghazzali, that we find traditions quoted for the matn without any consideration for the isnad. 

For the purposes of modern scholarship, of course, criticism which confines its investigations to the isnad is worthless, and so the critical work of Goldziher, Caetani, Lammens and others of our modern investigators, has been directed to the matn with astonishingly fruitful results. Now it is well known that one of the strongest tendencies in tradition-formation is the idealization of the character about which the traditions are growing. Examples of this will occur to everyone in connection with the Apocryphal Lives of Jesus, in the growth of the Buddha legend, or even in the Alexander Saga. It is thus precisely those traditions which are furthest from this idealizing tendency which are a priori the most likely to be genuine. It is for this reason that the traditions we are about to quote are so valuable, for it is impossible to imagine their having been invented after the idealizing process had started. Indeed there was every reason for suppressing them at that time, and it is difficult to believe that they would have survived had they not been old and unquestionably authentic. 
(i) We read in the Kitabu'l-Bad'i wa't-Tarzkh of al-Maqdisi,5 that according to the ancient authority al-Qatada, the first son whom Khadija bore to Muhammad in the Jahiliyya was named by him 'Abd Manaf, i. e., Servant of Manaf. Now Manaf was an ancient idol venerated by the Quraish, and at one time seems to have been the most important divinity at Mecca (a'zam asn am Makka).6 We know little about the idol save that it was Hudhail, and had some sexual significance.7 

It might of course be argued that in naming the child 'Abd Manaf Muhammad was only following family custom, for his own great-great-grandfather was named 'Abd Manaf.8 This, however, is really begging the question, for Muhammad after his assumption of the prophetic office showed considerable anxiety about the necessity of changing the names of those of his followers which were reminiscent of the old Paganism.9 It was undoubtedly this tendency to remove all traces of the old heathen theology which suppressed the name 'Abd Manaf from the lists of the children of Muhammad given in Tabari and Ibn Hisham. It is thus not reasonable to suppose that he would have named his own first-born 'Abd Manaf had he been at that time following the "religion of Abraham" which he later professed, and which was characterized by such uncompromising hostility to all forms of idolatry. It is at least interesting to note in this connection that his only child of whose birth we are absolutely certain, came after the assumption of the prophetic office, and he named it Ibrahim. 

(ii) We learn from the sira that Muhammad married three of his daughters to idolatrous husbands in Mecca. There is some confusion as to details in the early literature, but the facts seem to be that Ruqayya was married to 'Utba, the son of Abu Lahab, and Umm Kulthum to his brother 'Utaiba. They separated from their husbands (al-Khudari bluntly says they were divorced),10 to join their father after the proclamation of his mission, and were later given, first Ruqayya and then Umm Kulthum, as wives to 'Uthman b. 'Affan, who later became the third caliph.11 In the case of Zainab, his eldest daughter, we have a touching little story of the parting between her and her husband Abu'l-'As b. Rabi', he being taken prisoner at Badr and granted his life on condition of allowing his wife to come over to her father's party, though he was given her back again when at last he became a Muslim.12 The whole account in the early literature makes it very clear that at the time of the marriage of these daughters to idolatrous Meccans there was no consciousness on the part of anyone of any difference between the religion of Muhammad and that of his Meccan contemporaries. 

(iii) A very pretty story enshrined in the sira is that which tells how in his early manhood Muhammad assisted in the rebuilding of the Ka'ba. As it has come down to us the story has been considerably embellished, and coloured to emphasize the importance of Muhammad and the signal position of honour and esteem in which he was held by his fellow citizens. The story, however, occurs in three sources, Ibn Hisham, Tabari, and Ibn Sa'd,13 and would seem to be based on an actual occurrence. 

Stripped of its embellishments the story is as follows. An unusually violent and prolonged flood had seriously injured the fabric of the Ka'ba, the roof was damaged, serious cracks had appeared in the walls, and thieves had taken advantage of this condition to rob the treasury therein. While the leaders of the Quraish were still deliberating as to how the necessary repairs were to be effected, news reached them of a Greek ship which had been wrecked by the same storm on the coast. Al-Walid, the chieftain of the city, proceeded to the coast, along with some of the notables of Mecca, bargained for the timber of the wreck, and engaged from among the crew a Coptic carpenter named Baqum (Pachomius), who knew something of architecture, to supervise the operations of restoration. When the time came to build in the Black Stone there was some friction among the Meccan notables, each one wishing to have the honour of placing in position this sacred cult object. To settle the quarrel they agreed that the stone should be set up by the first person who chanced to enter the Ka'ba court. This happened to be Muhammad, who was summoned to the task and performed it. 

The Ka'ba at this time, as is well known, was in some sort the Pantheon of the Arab tribes and was full of idols. It was the House of that al-Lat, al-'Uzza and Manat against whom Muhammad later fulminated in the Qur'an, and the fact that we see him assisting in the rebuilding of the idol house, and evidently proud of being called in to assist, would seem clear evidence that at that time he had not taken that attitude toward idolatry which was perhaps his most outstanding characteristic in the early years of his Mission. In other words, we can assume that at that time he was following peacefully in the religion of his people. 

(iv) We have preserved to us but few details of Muhammad's domestic life with his first wife Khadija, but there is an interesting passage in the Musnad of Ahmad b. Hanbal which raises the veil for a moment from their custom of evening prayer.14 In this tradition a neighbour of theirs tells how he overheard Muhammad saying to his wife, "Oh Khadija: by Allah, I will not worship al-Lat nor al-'Uzza: by Allah I will not perform worship again." But Khadija said, "Leave al-Lat and leave al-'Uzza." The neighbour adds, "These were their idols which they used to worship, and then go to bed." 

It would seem obvious from this that it was the family custom in that household to perform their devotions to these "daughters of Allah" before retiring at night, and that the tradition comes from that period in Muhammad's spiritual development when he was beginning to feel the futility of idol worship, and under the influence of the purer religions around him, or maybe of those shadowy persons the Hanifs, who had been enormously influenced by Judaism and Christianity, was seeking after that monotheism which later he preached so successfully in Arabia. 

The Muslim authorities, however, who naturally cannot dream of admitting this interpretation, raise two objections to it from the language of the tradition itself. Firstly, they say we should translate, "By Allah I will not worship them ever," the pronoun having been left out. Secondly, they point out that the verbs in the last clause, "which they used to worship and then go to bed," are plural in form and not dual, and so must refer to the pagan Arabs and not to Muhammad and Khadija. The point raised in the first objection is remotely possible, for, in earlier Arabic, writers were not so particular in observing all the minute points of accuracy which became such an obsession after classical Arabic had degenerated into a language of grammars and lexicons. 
On the other hand it must be pointed out that the translation we have given is the natural sense of the passage, and the other would never have entered anyone's head had it not been for some a priori necessity of saving Muhammad from ever saying that he would give up worship. As to the second, the consideration which we have already advanced to admit the possibility of the first objection weighs strongly against the validity of this. A modern writer, mindful of grammar and lexicon, would probably be meticulous in his use of duals and plurals, but anciently it was not so. In any case the whole tradition is pointless if it does not refer to the household of Muhammad and Khadija, and if pressed we could always argue that the plural is used to include the family. 

(v) Also in the Musnad (i, 189) we have preserved a story of the meeting of Muhammad with Zaid b. 'Amr, perhaps the most famous of those above-mentioned Hanifs, near whose grave at the foot of Mt. Hira, Muhammad used to retire for meditation and solitary reflection during that momentous period which immediately preceded his assumption of the prophetic office.15 The story reads thus, "While Muhammad and Zaid b. Haritha were at Mecca, there met them Zaid b. 'Amr b. Nufail, so they invited him to their table, but he said, 'Oh son of my brother, I do not eat of what has been sacrificed to idols' (la akulu mimma dizubiha 'ala'n-nusubi), so from that time the Prophet never ate of anything sacrificed to idols." 

Readers of the New Testament will be familiar with the words of Paul regarding meat offered to idols. It was a common pagan custom and was widely practised among the heathen Arabs.16 The nusub or ansab were primitive stone pillars beside which the victims were slain. The blood which was the essence of the offering, was poured out over the stone or at its base, and the flesh distributed to those who took part in the sacrifice, who took it home to feast upon.17 The conclusion obviously is that Muhammad and Zaid b. Haritha had assisted at a pagan sacrifice, and had brought home with them their share of the flesh of the victim, so that it was Zaid b. 'Amr's rebuke that caused Muhammad to give up the practice. 

The only real attempt to avoid this conclusion that the present writer has heard of is that which takes the words 'ala'n-nusubi, as meaning not "sacrificed to idols" which would be li'n-nusubi, but merely "on stones." The linguistic point raised here, however, is inconclusive, for the preposition 'ala is quite as valid as li in this connection, and the objection also misses the point that the nusub are not ordinary stones such as might be used for a butchers block, but cult objects, the equivalent of the Greek stelai, and a common pagan oath was "by the ansab" or "by the blood which on the ansab flows."18 
(vi) Finally we may draw attention to a still more conclusive instance of Muhammad's association with the ancient pagan worship, where we are actually given the words of a confession from his own lips, that in his younger days he had sacrificed a white ewe to al-'Uzza. The passage is given by Yaqut al-Hamawi in the article on al-'Uzza in his Geographical Dictionary.19 It runs as follows, "Said Abu'l-Mundhir. It has reached us that the prophet made mention of her (i.e., al-'Uzza) one day and said, 'Why, I made an offering of a reddish white ewe to al-'Uzza when I was following the religion of my people.'" Al-'Uzza is one of the three idols of the Ka'ba mentioned by name in the Qur'an (lii.19) and whose name was used by the Quraish in their battle-cry,20 so that she seems to have been the most important of the many deities worshipped at Mecca if not indeed the original goddess of the place.21 It is not wonderful, therefore, that Muhammad should have made an offering to her in the days when he followed the religion of his people. 

The above quotations are sufficient for our purpose. It is clear from them that in the early strata of the sira it was recognized that before Muhammad went through that religious experience which he regarded as a call to assume the prophetic office, he followed the religion commonly practised by his contemporaries. This is only what we should expect. Just as pious legend wove the apocryphal Gospel legends around the figure of Jesus, and created the Jataka for the Buddha, later Muslim legend would have it that Muhammad was never other than a worshipper of that God of Abraham whom he proclaimed in his later years. It is not an attack on the character of the Prophet to point out these facts that still survive to us as to his early faith, but an attempt to rescue him from the mists of mythology, and set him forth in his true significance in religious history. 

Cairo, Egypt. 

A. JEFFERY. 


Footnotes 

1 This is a commonplace of orthodox theology. The interested student will find in Abu Na'im's Dala'il an-Nubuwwa, pp. 58-60 a chapter devoted to Traditions as to how God preserved Muhammad from following the religious rites and customs of the Jahiliyya. 

2 See also Sura iii.41, 43, and Tisdall Original Sources of the Qur'an, p. 169. 

3 Cf. as-Suddi in Ibn Sa'd, Tabaqat, I. i. 126. 

4 Vide Baidawi on the passage for both interpretations. 

5 Ed. Huart, vol. iv. p. 139 of the Arabic text. 

6 Tabari, Annales, i. 1092. 

7 Kitabu'l-Asnam (ed. Zaki Pasha) p. 32. 

8 Ibn Hisham, p. 68; Tabari, i. 1091; and al-Khushani's Gloss on the Sira of Ibn Hisham, ed. Brönne, p. 3. 

9 Margoliouth Mohammed, p. 454 - "Many of the visitors' names which were redolent of paganism, or were otherwise displeasing to the Prophet's delicate ear, were altered by him to something better." Vide also the Sunan of Abu Da'ud, ii, 199. 

10 Nur al-Yaqin, p. 127. 

11 See Muir Life of Mohammed, pp. 34 and 172, and Ibn Hisham 465; Ibn Sa'd, Tabaqat viii, 24, 25. 

12 Nur al-Yaqin, p. 127. 
13 Ibn Hsham, p. 122 ff: Tabari, I, 1138 ff. Ibn Sad, I, i, 93. 

14 Musnad, iv, 222. 

15 Muir, Life, p. 37; Ibn Hisham, p. 152. 

16 They are mentioned as early as Herodotus, iii, 8. 

17 Wellhausen, Reste Arabischen Heidenthums, pp. 117, 118; Robertson Smith, Religion of the Semites, p. 201; Nöldeke in ERE, I. 665; Ibn al-Kalbi, Kitab-l-Asnam, p. 34. 

18 Wellhausen, op. cit., p. 129; Ibn al-Kalbi, p. 42, quoting a verse of 'Amr b. Jabir; Nöldeke, op. cit. 

19 Mu'jamu'l Buldan, ed. Wüstenfeld, III, 664. 

20 Waqidi, Kitabu't-Maghazi ed. von Kremer, p. 237. 

21 Ibn Hisham, pp. 93, 94; Ibn al-Kalbi, Asnam, p. 18; Wellhausen, Reste, p. 36; Robertson Smith, Kinship, p. 294. 



The Muslim World, Volume 20 (1930), pp. 226-234. 



For further articles on the idolatry of Muhammad, including some discussion of Muslim reactions to the above, see [1], [2], [3].
Muhammad’s Idolatry Revisited
Responding to the Critique of Bismikaallahuma – Part I
http://www.answering-islam.org/Responses/Menj/idolatry1.htm 
By Sam Shamoun. All emphases are the author’s
MENJ has just recently posted two articles,
http://bismikaallahuma.org/Muhammad/idolatry.htm
http://bismikaallahuma.org/Muhammad/infancy.htm
which respond to articles written by the late Arthur Jeffery and myself:

http://answering-islam.org/Books/Jeffery/infancy.htm
http://answering-islam.org/Shamoun/idolatry.htm
MENJ’s articles are taken and adapted from Muhammad Mohar Ali’s work, Sirat Al-Nabi and the Orientalists: With Special Reference to the Writings of William Muir, D.S. Margoliouth and W. Montgomery Watt, Vol. IA (1st ed., 1997).

We plan on addressing the claims made in these articles by breaking down our rebuttal into six parts in order to make it easier for our readers to follow the discussion. This will also help the readers to skip over any part and go directly to the sections dealing with the evidence supporting Muhammad’s idolatry:

1 Addressing Some Underlying Muslim Presuppositions and Claims
2 The Inconsistent Methodology of Muslim Polemicists
3 Muhammad’s Idolatrous Tendencies Examined: Evidence From the Quran
4 Evidence From the Hadith Collections
5 Variations Within Narrations and the Authenticity of Hadith Reports
6 To Kiss or Not to Kiss: That is the Question

1. Addressing Some Underlying Muslim Presuppositions and Claims

Both MENJ and the sources he cites take for granted that Muhammad was a true prophet of God, and was divinely guarded from committing major sins even before his call to prophethood. They then reason from these unproven assumptions that Muhammad did not engage in the paganism of his ancestors.

For instance, in addressing Arthur Jeffery’s claim that every prophet follows the religion of his people and Muhammad would therefore have followed the paganism of his family, Muslim writer Mohammad Mohar Ali responds:

The matter goes beyond this, however. It is obvious to any instructed intelligence that in the case of many a great man the signs of his subsequent greatness were discernable even in his early life. And in so far as a great religious figure is concerned it is not at all unlikely that God sets his mind in the right direction from his boyhood. Enquiries made with persons newly embracing a monothestic (sic) religion but previously belonging to another religious community reveal that in many cases they had developed an abhorrence of the polytheistic practices of their communities and avoided those practices since an early stage of their lives... (Source)

It maybe the case that some people develop an abhorrence of paganism at an early age, but this still tells us nothing about Muhammad’s early life and experiences. It is just as likely for a person to be indulged in pagan practices and only abandon these practices much later in life.

Furthermore, just because a person happens to be a great religious figure doesn’t necessarily mean that he is a true prophet or spokesperson of the true God. There have been and continue to be many great religious figures and teachers that teach contradictory and conflicting views of God, man, salvation, the afterlife, etc. Now these conflicting religious worldviews cannot all be correct, but can all be wrong since logically it is possible that there is no God and therefore atheism would be true. The contradictions of these systems of belief demonstrate that God cannot be the source of all these spiritual teachings.
The author’s statements show that he has already presupposed that Muhammad was a great religious figure, a prophet, and that God therefore was somehow setting his mind in the right direction. Yet it is precisely this underlying assumption that is in debate.

For instance, Muhammad claimed to be following the footsteps of the prophets of the Holy Bible. Yet his claims and teachings directly conflict with the teachings of the Holy Bible. This means that from a biblical perspective Muhammad was not guided by the true God and, hence, was not necessarily protected since childhood from the pagan influences of his society.

Both MENJ and Ali must first prove that Muhammad was a prophet, not simply assume that he was. But even this wouldn’t necessarily prove that God always protected Muhammad from his family’s paganism. It would be just as possible that God allowed Muhammad to engage in idolatrous rites and only later in his life bring him to a point where he sees the futility in such pagan practices.

In fact, this is exactly what the Qur’an reports about Abraham, that he first worships the moon, and the sun, before he realizes the futility of such worship:

(Remember) when Abraham said unto his father Azar: Takest thou idols for gods? Lo! I see thee and thy folk in error manifest. Thus did We show Abraham the kingdom of the heavens and the earth that he might be of those possessing certainty: When the night grew dark upon him he beheld a star. He said: This is my Lord. But when it set, he said: I love not things that set. And when he saw the moon uprising, he exclaimed: This is my Lord. But when it set, he said: Unless my Lord guide me, I surely shall become one of the folk who are astray. And when he saw the sun uprising, he cried: This is my Lord! This is greater! And when it set he exclaimed: O my people! Lo! I am free from all that ye associate (with Him). Lo! I have turned my face toward Him Who created the heavens and the earth, as one by nature upright, and I am not of the idolaters. S. 6:74-79 Pickthall

Therefore, there is no reason that Muhammad could not undergo a similar development. More importantly, there is no evidence in the Qur’an that he did not. As we will see shortly, the Muslim sources report that he did engage in idolatry.

The same Muslim author, Ali, goes on to say:

... There never was any attempt to suppress anything. On the contrary, the attempt was to collect and preserve anything and everything that was available and in circulation. In fact there could be no attempt as such to suppress anything; for the writing down or circulation of traditions was no centralized affair and there conceivably be no machinery to prevent an individual from writing down and transmitting a report or information he cared to collect. Suppression of anything under the circumstances was out of the question. It was because of this absence of any plan or feasibility to supervise and control the issuance of tradition, and because it was found that many spurious traditions were led of necessity to formulate criteria to distinguish the genuine from the spurious traditions. The sheer historical fact is that there was no means of controlling the issuances of traditions while there was an abundance and unbridled growth of spurious traditions. The emphasis on isnâd is an outcome of this historical fact; and it is this fact which makes it absolutely necessary to strictly examine especially those very traditions that seem to run counter to the generally accepted facts about the Prophet's life or supply contradictory and inconsistent information on any particular point.

Contrary to Ali’s assertions, there is evidence that orthodox Muslims suppressed and tampered with the Islamic traditions, especially traditions which presented Muhammad in a negative light. A case example would be Ibn Hisham, the man who edited Ibn Ishaq’s biography on Muhammad, Sirat Rasulullah. The translator of Ishaq’s biography, Islamic scholar Alfred Guillaume, writes in his Introduction:

It has been my aim to restore so far as is now possible the text of I.I. [Sam: Ibn Ishaq] as it left his pen or as he dictated it to his hearers, from excerpts in later texts, disregarding the Mabda’ section as I.H. [Sam: Ibn Hisham] did and for at least one of his reasons. At first I was tempted to think that a great deal of the original had been lost - and it may well be that it has been lost - for it is clear that the scurrilous attacks on the prophet which I.H. mentions in his Introduction are not be found anywhere. (Guillaume, The Life of Muhammad [Oxford University Press, Karachi], pp. xxx-xxxi)

Guillaume mentions Ibn Hisham’s claim that Ibn Ishaq said nothing about Abu Sufyan’s assassination:

What remains to be explained is why I.H. should assert that I.I. had said nothing about the abortive attempt to assassinate Abu Sufyan and the equally unsuccessful effort to recover Khubayb’s body. If I.I. said nothing at all about either matter how came it that I.H. dealt with them? Since we know that I.I. reported what had happened from traditions that were transmitted by ‘Amr’s own family and that they existed in oral and written form for centuries afterwards, we cannot but suspect that I.H. has tampered with the evidence. (p. xlii)

Christian writer and apologist John Gilchrist mentions the removal of the "Satanic Verses" from Ibn Hisham’s recension of Ibn Ishaq’s work:

... The record of his reliance on Ibn Ishaq for the narrative suggests that Ibn Hisham may well have expunged it from the original text and prompts one writer to say:

There is reason to suspect that Ibn Hisham was not quite so trustworthy as his great authority Ibn Ishac. Certainly there is one instance which throws suspicion upon him as a witness, disinclined at least to tell the whole truth. We find in Tabari a quotation from Ibn Ishac, in which is described the temporary lapse of Mahomet into idolatry; and the same incidents are also given by Wakidy from other original sources. But no notice whatever of the fact appears in the biography of Ibn Hisham, though it is professedly based upon the work of Ibn Ishac. (Muir, The Life of Mahomet, p. lxx).

This suggestion is strengthened by the fact that Ibn Hisham's edition contains no unfavourable stories about Muhammad...

There are many evidences in other works, which quote from the Sirat, that Ibn Hisham's edition is incomplete and the story of the "satanic verses" was almost certainly one of those expunged from the text by him. 
Recently a Muslim publishing house in India has reprinted Hughes' great work, A Dictionary of Islam, and has introduced the reprint with these words in a "Publisher's Note":

The Publisher has very meticulously gone through the pages and has expunged the remarks derogatory to Islamic faith, published in the original edition. (Hughes, A Dictionary of Islam, p. vi).

This statement seems to sum up perfectly the similar action taken by Ibn Hisham against the original text of Ibn Ishaq's work... (Gilchrist, Muhammad and the Religion of Islam, "Satan’s Interjection and Its Implications")

Ibn Hisham himself wrote:

God willing I shall begin this book with Isma'il son of Ibrahim and mention those of his offspring who were the ancestors of God's apostle one by one with what is known about them, taking no account of Isma'il's other children, omitting some of the things which I.I. has recorded in this book in which there is no mention of the apostle and about which the Quran says nothing and which are not relevant to anything in this book or an explanation of it or evidence for it; poems which he quotes that no authority on poetry whom I have met knows of; things which it is disgraceful to discuss; matters which would distress certain people; and such reports as al-Bakka'i told me he could not accept as trustworthy — all these things I have omitted. But God willing I shall give a full account of everything else so far as it is known and trustworthy tradition is available. (Guillaume, p. 691; underline emphasis ours)

More on Ibn Hisham a little later.

Other examples would include al-Bukhari who is said to have collected anywhere from over 300,000 to 600,000 hadiths. Out of these, he rejected roughly 99% of them. (See this article)

Dr. Muhammad Muhsin Khan, in his English translation of Sahih Al-Bukhari, writes:

Many a story has been told about Imam Bukhari regarding his struggles in collecting Hadith literature. He travelled to many different places and gathering the precious gems that fell from the lips of the noble Prophet Muhammad... It is said that Imam Bukhari collected over 300,000 Ahadith and he himself memorized 200,000 of which some were unreliable. He was born at a time when Hadith was being forged either to please rulers or kings or to corrupt the religion of Islam.

It is said that Imam Bukhari (before compiling Sahih Al-Bukhari) saw in a dream, standing in front of Prophet Muhammad... having a fan in his hand and driving away the flies from the Prophet... Imam Bukhari asked some of those who interpret dreams and they interpreted his dream that he will drive away the falsehood asserted agaisnt [sic] the Prophet...

So it was a great task for him to sift the forged Ahadith from the authentic ones. He laboured day and night and although he had memorized such a large number he only chose approximately 7,275 with repetition and about 2,230 without repetition of which there is no doubt about their authenticity. (Translation of the Meanings of Summarized Sahih Al-Bukhari, Arabic-English, translated by Dr. Muhammad Taqi-ud-Din Al-Hilali, Islamic University, Al-Madina Al-Munawwara, Kingdom of Saudi Arabia; compilation: Al-Imam Zain-ud-Din Ahmad bin Abdul-Lateef Az-Zubaidi [Maktaba Dar-us-Salam Publishers & Distributors, Riyadh-Saudi Arabia, 1994], pp. 18-19)

Now one of the reasons given for rejecting a specific hadith would be its contents (matn). For instance, in one of his articles, MENJ quotes a Muslim who presents several reasons why the contents of a hadith will determine whether it is to be rejected. The last one is pertinent to our discussion:

As far as the Matn is concerned, the following principles of criticism of the Hadith are laid down:

(1) The Hadith should not be contrary to the text or the teaching of the Qur'an or the accepted basic principles of Islam.
(2) The Hadith should not be against the dictates of reason or laws of nature and common experience.
(3) The Hadith should not be contrary to the Traditions which have already been accepted by authorities as reliable and authentic by applying all principles.
(4) The Hadith which sings the praises and excellence of any tribe, place or persons should be generally rejected
(5) The Hadith that contains the dates and minute details of the future events should be rejected.

(6) The Hadith that contains some remarks of the Prophet which are not in keeping with the Islamic belief of Prophethood and the position of the Holy Prophet or such expressions as may not be suitable to him, should be rejected. (Source: bismikaallahuma.org/Hadith/Exegesis/she-monkey.htm; bold emphasis ours)
Therefore, it is highly probable that many hadiths were rejected on the basis of some negative statements made in reference to Muhammad. It is not probable that every hadith was rejected due to a deficiency in the chain of transmission or because they were untrustworthy.

We therefore have ample reasons to believe that Muslims, both in the past and the present, have indeed suppressed certain evidence which reflected negatively on Muhammad and his followers. Thankfully, not all of these references disappeared.


2. The Inconsistent Methodology of Muslim Polemicists

MENJ attacks certain narrations on the basis of the unreliability of the men who transmitted them:

Now, all the recognised authorities on the hadîth literature treat this Abû al-Mundhir as a notorious falsifier and fabricator of traditions and declare unanimously that he should not at all be trusted and relied upon in matters concerning the Prophet's(P) character and questions of legal and theological rules. Thus Ibn Hibbân, one of the early authorities on the hadîth, characterizes Abû al-Mundhir as an extreme Shî'îte, very prolix in telling strange stories and reports of which there is no foundation in fact. Ibn Hibbân further says that Abû al-Mundhir's mistakes and fabrications are so notorious that they do not require a description[6]. Similarly Ibn Hajar castigates Abû al-Mundhir and quotes of Ahmad ibn Hanbal as saying that he (Abû al-Mundhir) was a cheap story-teller and gossip-monger. Ibn Hajar also quotes Al-Dâraqutnî as saying that Abû al-Mundhir is always to be avoided.[7] 
Equally unfavourable is the opinion of Al-Dhahabî. He mentions that Ibn 'Asâkir characterized him as Râfidî.[8] These are by way of examples only. Abû al-Mundhir himself confesses to his having on various occasions [sic] fabricated reports and provided false information.[9] Even by his own wording of the report under consideration it is a mere hearsay. Thus the report which the orientalists and the missionary himself relies on has been rejected as a fabricated and unreliable one long before the appearance of their writings. It stands condemned as a hearsay by the admission of Ibn al-Kalbî himself.

And:

... So far as the report in the Musnad is concerned a few points need to be noted specially. In the first place, among its narrators is Mas'ûdî about whom it is generally held that he used to mix up matters and that therefore any report coming from him could not be cited as evidence. Also two other narrators, Nufayl ibn Hishâm and his father Hishâm (ibn Sa'îd) are not quite trustworthy. In another version Muhammad ibn 'Amr ibn 'Alqam is one of the narrators. He, too, is considered untrustworthy. Hence this particular version in the Musnad is considered "weak". In fact the entire portion of the report from "Zayd met them" (famr bihma zayd) to the end of his reported remarks is a mixing up of what actually happened. This is evident also from the fact that Al-Bayhaqî gives the report through the same Mas'ûdî in which this portion does not occur.

Finally:

The missionaries will generally go to the extreme of exhibiting a proneness on their part to treat as genuine anything that appears to refect [sic] discreditably on the Prophet(P), with total disregard for its isnad. The paper that was written by the missionary claiming that the Prophet(P) had embraced idolatry by relying on weak or rejected narrations is symptomatic of this attitude...

We have noticed that it is quite common for MENJ and his colleagues to pull out the "weak traditions" or "fabricated traditions" or "unreliable transmitter" etc. canard when the traditions do not serve their purpose or agenda. Yet, when these same unreliable transmitters or fabricated traditions help MENJ make a point he will not hesitate to use them.

A comparison of the writings on MENJ’s site helps to illustrate this point. MENJ hosts an article by G.F. Haddad discrediting the Satanic verses. One of the reasons given for rejecting the story is that one of the men who transmitted it, al-Waqidi, was considered to be untrustworthy:

[(*) Muhammad ibn `Umar al-Waqidi (d. 207), Ahmad ibn Hanbal said of him: "He is A LIAR." Al-Bukhari and Abu Hatim al-Razi said: "DISCARDED." Ibn `Adi said: "His narrations ARE NOT RETAINED, AND THEIR BANE COMES FROM HIM." Ibn al-Madini said: "HE FORGES HADITHS." Al-Dhahabi said: "CONSENSUS HAS SETTLED OVER HIS DEBILITY." Mizan al-I`tidal (3:662-666 #7993).] (Source: bismikaallahuma.org/Polemics/haddad.htm; capital emphasis ours)

At the same time, MENJ’s colleagues, Hesham Azmy and Usman Sheikh (a.k.a. Johnny Bravo), will use al-Waqidi to discredit one of our papers!

Muhammad Ibn ‘Umar told us: Muhammad Ibn ‘Abdullah, Az-Zuhri’s nephew, told us on authority of his father that he said: an amount of one milk drink was collected in a pot or glass, so Salîm used to drink it every day, for five days. After this, he used to enter at her while her head is uncovered. This was permission from Messenger of Allah to Sahla bint Suhail. (bismikaallahuma.org/Hadith/Exegesis/nursing.htm)

Muhammad Ibn Umar is none other than al-Waqidi! Note how Al-Waqidi is good enough to discredit our position but not reliable enough to establish the veracity of the Satanic verses.

MENJ and his sources are obviously using a double standard since on the one hand they attack the Christian "missionaries" for appealing to allegedly "weak" or "fabricated" narrations. But when it comes to them, it is fine to use such narrations so long as it helps them accomplish their goals of discrediting those "evil missionaries."

What MENJ and his colleagues conveniently forget to mention is that these so-called "weak" or "fraudulent" traditions were written and published by Muslims, not Jews or Christians. Therefore, they need to explain why Muslims would concoct such damaging statements against their prophet if they didn’t have a ring of truth to them?

Now they may say that there have been (and continue to be) hypocrites masquerading as Muslims who introduced false material within the Islamic corpus. But if these Muslims could successfully introduce such fraudulent and incriminating statements within the Islamic literature, then what is to say that they didn’t do the same thing to the Quran?

For instance, many Muslim scholars admit that Jews, and even Christians, introduced stories from their writings into the hadith material. Yet, the fact of the matter is that we find many such Jewish and Christian stories, fables, etc. reported as history within the Quran itself! See for instance the following link:

http://answering-islam.org/Quran/Sources/index.html
Hence, if Jews, Christians, hypocrites etc., could get away with corrupting the hadith literature, then they could also get away with corrupting the Quranic text as well without Muslims having the ability to prevent or identify these corruptions, additions and omissions, etc. For the evidence that the Quran has suffered textual corruption please consult the following link:

http://answering-islam.org/Quran/Text/index.html
We will be highlighting some more of MENJ’s inconsistency and use of a double standard throughout this paper.


3. Muhammad’s Idolatrous Tendencies Examined: Evidence from the Quran

With the preceding behind us we can now focus on the topic of our paper, specifically the evidence documenting that Muhammad did engage in pagan ceremonies.

The Quran provides indirect evidence that Muhammad, before he was "called" to be God’s "prophet", was an idolator. The Quran claims that before Muhammad received the "guidance" he was lost:

Did He not find you lost (dallan) and gave you guidance? S. 93:7 F. Malik
Carefully note what the text says. The passage does not say that Allah found Muhammad already on the guidance, or that Allah protected Muhammad from being lost even before his alleged prophethood. The verse clearly says that Muhammad was lost and then Allah "guided" him.

The Arabic word for "lost" (dallan) and its derivatives, are used throughout the Quran for people who do not follow the true religion. It refers to individuals who are either worshiping idols or false gods, or to those who turn away from the truth. In fact, orthodox Muslims always start their daily prayers with Surah al-Fatihah (The Opening) where they recite the following:

The path of those whom Thou hast favoured; Not the (path) of those who earn Thine anger nor of those who go astray (ad-dalleen). S. 1:7 Pickthall

Here are citations where the different forms of this specific word are used:

Or would ye question your messenger as Moses was questioned aforetime? He who chooseth disbelief instead of faith, verily he hath gone astray (dalla) from a plain road. 2:108 Pickthall

Lo! Allah pardoneth not that partners should be ascribed unto Him. He pardoneth all save that to whom He will. Whoso ascribeth partners unto Allah hath wandered far astray (faqad dalla dalalan baAAeedan). 4:116 Pickthall

O ye who believe! Believe in Allah and His messenger and the Scripture which He hath revealed unto His messenger, and the Scripture which He revealed aforetime. Whoso disbelieveth in Allah and His angels and His scriptures and His messengers and the Last Day, he verily hath wandered far astray (faqad dalla dalalan baAAeedan). 4:136 Pickthall

Allah made a covenant of old with the Children of Israel and We raised among them twelve chieftains, and Allah said: Lo! I am with you. If ye establish worship and pay the poor-due, and believe in My messengers and support them, and lend unto Allah a kindly loan, surely I shall remit your sins, and surely I shall bring you into Gardens underneath which rivers flow. Whoso among you disbelieveth after this will go astray (dalla) from a plain road. S. 5:12 Pickthall

O ye who believe! take care of your own selves. He who goes astray (dalla) cannot harm you when you yourselves are rightly guided. To ALLAH will you all return; then HE will inform you of what you used do. S. 5:105 Sher Ali

Say: I am forbidden to worship those on whom ye call instead of Allah. Say: I will not follow your desires, for then should I go astray (dalaltu) and I should not be of the rightly guided. S. 6:56 Pickthall

And when he saw the moon uprising, he exclaimed: This is my Lord. But when it set, he said: Unless my Lord guide me, I surely shall become one of the folk who are astray (addaallen). S. 6:77 Pickthall

Say: "O ye men! Now Truth hath reached you from your Lord! those who receive guidance, do so for the good of their own souls; those who stray (dalla), do so to their own loss: and I am not (set) over you to arrange your affairs." S. 10:108

Call unto the way of thy Lord with wisdom and fair exhortation, and reason with them in the better way. Lo! thy Lord is Best Aware of him who strayeth (dalla) from His way, and He is Best Aware of those who go aright. 16:125 Pickthall

Who receiveth guidance, receiveth it for his own benefit: who goeth astray (dalla) doth so to his own loss: No bearer of burdens can bear the burden of another: nor would We visit with Our Wrath until We had sent an apostle (to give warning). 17:15 Y. Ali

See what similitudes they coin for thee, and thus are all astray (fadalloo), and cannot find a road! 17:48 Pickthall

The day He will gather them together as well as those whom they worship besides God, He will ask: "Was it ye who let these My servants astray (adlaltum), or did they stray (dalloo) from the Path themselves?" 25:17 Y. Ali

Those who will be gathered unto Hell on their faces - they will be the worst in plight and most astray (waadallu) from the right path. S. 25:34 Shakir

Or deemest thou that most of them hear or understand? They are but as the cattle - nay, but they are farther astray (adallu)? S. 25:44 Pickthall

He said: I did it then, when I was of those who are astray (addaallen). S. 26:20 Pickthall

Forgive my father, for that he is among those astray (addaallen); S. 26:86 Y.Ali

And to recite the Qur'an. And whoso goeth right, goeth right only for (the good of) his own soul; and as for him who goeth astray (dalla) - (Unto him) say: Lo! I am only a warner. S. 27:92 Pickthall

And it becometh not a believing man or a believing woman, when Allah and His messenger have decided an affair (for them), that they should (after that) claim any say in their affair; and whoso is rebellious to Allah and His messenger, he verily goeth astray in error manifest (dalla dalalan mubenan). S. 33:36 Pickthall

Say: "If I am astray (dalaltu), I only stray (adillu) to the loss of my own soul: but if I receive guidance, it is because of the inspiration of my Lord to me: it is He Who hears all things, and is (ever) near." 34:50 Y. Ali

They indeed found their fathers astray (dalleen) ... And verily most of the men of old went astray (dalla) before them, S. 37:69, 71 Pickthall

Lo! We have revealed unto thee (Muhammad) the Scripture for mankind with truth. Then whosoever goeth right it is for his soul, and whosoever strayeth (dalla), strayeth only to its hurt. And thou art not a warder over them. S. 39:41 Pickthall

Beside Allah? They say: They have failed us; but we used not to pray to anything before. Thus doth Allah send astray (dalloo) the disbelievers (in His guidance). S. 40:74 Pickthall

That is their goal of knowledge; surely your Lord knows best him who goes astray (dalla) from His path and He knows best him who follows the right direction. S. 53:30 Shakir

Or whether he be of those who have rejected [the true faith, and] gone astray (addaallen), S. 56:92 Sale

Verily it is thy Lord that knoweth best, which (among men) hath strayed (dalla) from His Path: and He knoweth best those who receive (true) Guidance. S. 68:7

There are two other passages which suggest that Muhammad was lost in the pagan religion of his people:
We narrate unto thee (Muhammad) the best of narratives in that We have inspired in thee this Qur'an, though aforetime thou wast of the heedless. S. 12:3 Pickthall

Sher Ali has it as:

WE relate unto thee the best of narrative in that WE have revealed to thee this Qur'an though thou wast, before this among those unaware of the truth.

And thus have We inspired in thee (Muhammad) a Spirit of Our command. Thou knewest not what the Scripture was, nor what the Faith. But We have made it a light whereby We guide whom We will of Our bondmen. And lo! thou verily dost guide unto a right path, S. 42:52 Pickthall

Islamicist F.E. Peters sums up the significance and implications of surah 93:7:

"Verse 7 is closest to our purpose here, and the Arabic words for ‘erring’ (dalla) and ‘guiding’ (hada) leave little doubt that the ‘error’ is not simply confusion but that Muhammad was immersed in the same cult practices in which the Quraysh persisted even after God had sent the ‘Guidance’ to them as well. Though this interpretation is confirmed by story[sic] of Zayd ibn Amr's admonition and the tradition from Ibn al-Kalbi, and there are other remarks and notices to the same point, the Muslim tradition found it increasingly difficulty[sic] to accept that Muhammad had been, perhaps for most of his life before his call, a pagan. The doctrine of Muhammad's ‘impeccability,’ was grounded, like its Christian counterpart, Mary's perpetual virginity, on the principle of quod decet. It began to affect exegesis, and sometime about a century after the Prophet's death, was driving the older traditions of Muhammad's prerevelational paganism out of the commentaries." (Peters, Muhammad and the Religion of Islam [State University of New York Press (SUNY), Albany 1994], p. 131)

Peters' mentioning some anecdotal material on Muhammad's life prepares us for our discussion of the hadith and Sira literature.

Summary Analysis of the Quranic Data

The preceding citations demonstrate quite forcefully the severity and the seriousness of the word dallan. The Quran uses a term which strongly implies that Muhammad was following a false religion. Since the Quran tells us very little about Muhammad’s background we are therefore dependent upon the Hadith and Sira literature for the information concerning his life.

From these sources we discover that Muhammad was born in an idolatrous and pagan environment, and that his family were pagans. In fact, these sources tell us that Muhammad’s family worshiped the chief deity of Mecca, Hubal. Renowned Muslim commentator Ibn Kathir writes in his biography of Muhammad that the latter’s grandfather venerated Hubal:

Ibn Ishaq stated, "It is claimed that when ‘Abd al-Muttalib received such opposition from Quraysh over the digging of zamzam, he vowed that if ten sons were born to him who grew up and protected him, he would sacrifice one of them for God at the ka‘ba."

"Eventually he had ten sons grown up whom he knew would give him protection. Their names were al-Harith, al-Zubayr, Hajl, Dirar, al-Muqawwim, Abu Lahab, al-‘Abbas, Hamza, Abu Talib, and ‘Abd Allah. He assembled them and told them of his vow and asked them to honour his pledge to God, Almighty and All-glorious is He. They obeyed, and asked him what he wanted them to do. He asked each of them to take an arrow, write his name on it and return to him.

"They did so and went with them inside the ka‘ba to the site of THEIR god Hubal, where there was the well in which offerings to the ka‘ba would be placed. There, near Hubal, were seven arrows which they would use for divining a judgement over some matter of consequence, a question of blood-money, kinship, or the like. They would come to Hubal to seek a resolution, accepting whatever they were ordered to do or to refrain from." (The Life of the Prophet Muhammad (Al-Sira al-Nabawiyya), Volume I, translated by Professor Trevor Le Gassick, reviewed by Dr. Ahmed Fareed [Garnet Publishing Limited, 8 Southern Court, south Street Reading RG1 4QS, UK; The Center for Muslim Contribution to Civilization, 1998], pp. 125-126; bold emphasis ours)

Taking this background data into account, it is highly likely that surah 93:7 is saying that Muhammad was lost in the pagan religion of his family until Allah "graced" him with the "light" of Islam. The only real reason why anyone would even challenge this position is if they already assume beforehand that it couldn’t have been possible for Muhammad to be an idolator since Allah was "protecting" him.

But this provides more evidence for the inconsistency of the Muslims. The context of 93:7 shows that Muhammad was an orphan and poor when Allah "found" him:

Did He not find thee an orphan and protect (thee)? Did He not find thee wandering and direct (thee)? Did He not find thee destitute and enrich (thee)? S. 93:6-8 Pickthall

Muslims typically do not deny that Muhammad was orphaned as a child and very poor, and yet the text says he was also lost. Consistency demands that if a Muslim believes that Muhammad was both poor and orphaned then he must also believe he was lost.


4. Evidence from the Hadith Collections

MENJ raises several points against the traditions which speak of Muhammad partaking of idol sacrifices. For the sake of brevity, we won’t quote directly from MENJ, but simply highlight his arguments. This will also help our readers understand the issues being raised:

1 One writer, Margoliuth, says that Zaid influenced Muhammad to forego eating meats slaughtered to idols.

2 The traditions do not specifically say that Muhammad sacrificed to the idols.

3 It was the pagans who slaughtered the meats to idols.
4 The correct and sound narration in al-Bukhari states that Muhammad, along with Zaid, refused to eat meats offered to pagan deities. In fact, the narration suggests that Muhammad was actually the first to refuse such meats.

5 During this same time, Muhammad wouldn’t touch the idols which were situated between the two hills, Safa and Marwah, and strictly forbad his adopted son Zaid from doing so.

6 Muhammad told his first wife Khadijah that he had never worshiped al-Lat and al-Uzza.

In light of the above assertions we now turn our attention to the hadith literature, paying special attention to al-Bukhari’s hadiths on this subject:

Narrated 'Abdullah:
Allah's Apostle said that he met Zaid bin 'Amr Nufail at a place near Baldah and this had happened before Allah's Apostle received the Divine Inspiration. Allah's Apostle presented a dish of meat to Zaid bin 'Amr, but Zaid refused to eat of it and then said, "I do not eat of what you slaughter on your stone altars (Ansabs) nor do I eat except that on which Allah's Name has been mentioned on slaughtering." (Sahih Al-Bukhari, Volume 7, Book 67, Number 407)

We had quoted this hadith in our paper, with the difference being that we have omitted the parenthetical comments which are not part of the original Arabic text. In fact, here is the online Arabic version of Al-Bukhari, with commentary provided by ibn Hajar al-Asqalani. The hadith number is 5075, the chapter on Hunting and Sacrifices. The title is, "What has been slaughtered from Images and to Idols":

Narrated by Mu’ty Ibn Asad, narrated by Abd Al-Aziz Ibn Al-Mukhtar, narrated by Musa Ibn Akbah, narrated by Salim who heard Abdullah narrating that the prophet – pbuh – met Zaid Ibn Amr Ibn Nufail at the bottom of Baldah, and this was the time before the prophet – pbuh – received revelation. So the prophet presented to him (Zaid) a table on which was served meat. However, Zaid refused to eat from it and said, "I do not eat what you sacrifice to your idols, and I do not eat except what Allah’s name have been mentioned on."

Explanation of Hadith Bukhari in Fath Al-Bari
The Hadith of Ibn Amr found in the story of Zaid Ibn Amr Ibn Nufail has been transmitted with some variation. According to the majority (of narrators) the phrase "The prophet – pbuh – presented to him (Zaid) a table" IS THE CORRECT ONE.

According to Al-Kash-mihni the phrase should read, "To the prophet – pbuh – was presented a table."

However, Ibn Al-Manbar tried to reconcile this difference by stating that the people who were there presented to the prophet the table (with food sacrificed to idols) and he in turn presented it to Zaid (Ibn Amr). Therefore, Zaid gave his response to the people. (Source)

According to the above source, the majority of narrators agreed that it was Muhammad who presented the meats to Zaid. Apparently, some Muslims were so troubled by this that they tried to change it around and claim that Muhammad was presented with the meats. Others sought to reconcile both these statements, presumably out of their belief in Muhammad’s impeccability, by suggesting that Muhammad was offered the meats which he in turn gave to Zaid.

We will show a little later why these harmonizations do not comport with the facts.

Here, now, is the particular hadith MENJ mentioned in regards to Muhammad refusing the meats:

Narrated 'Abdullah bin 'Umar:
The Prophet met Zaid bin 'Amr bin Nufail in the bottom of (the valley of) Baldah before any Divine Inspiration came to the Prophet. A meal was presented to the Prophet but he refused to eat from it. (Then it was presented to Zaid) who said, "I do not eat anything which you slaughter in the name of your stone idols. I eat none but those things on which Allah's Name has been mentioned at the time of slaughtering." Zaid bin 'Amr used to criticize the way Quraish used to slaughter their animals, and used to say, "Allah has created the sheep and He has sent the water for it from the sky, and He has grown the grass for it from the earth; yet you slaughter it in other than the Name of Allah. He used to say so, for he rejected that practice and considered it as something abominable.

Narrated Ibn 'Umar: Zaid bin 'Amr bin Nufail went to Sham, inquiring about a true religion to follow. He met a Jewish religious scholar and asked him about their religion. He said, "I intend to embrace your religion, so tell me something about it." The Jew said, "You will not embrace our religion unless you receive your share of Allah's Anger." Zaid said, "'I do not run except from Allah's Anger, and I will never bear a bit of it if I have the power to avoid it. Can you tell me of some other religion?" He said, "I do not know any other religion except the Hanif." Zaid enquired, "What is Hanif?" He said, "Hanif is the religion of (the prophet) Abraham who was neither a Jew nor a Christian, and he used to worship none but Allah (Alone)." Then Zaid went out and met a Christian religious scholar and told him the same as before. The Christian said, "You will not embrace our religion unless you get a share of Allah's Curse." Zaid replied, "I do not run except from Allah's Curse, and I will never bear any of Allah's Curse and His Anger if I have the power to avoid them. Will you tell me of some other religion?" He replied, "I do not know any other religion except Hanif." Zaid enquired, "What is Hanif?" He replied, "Hanif is the religion of (the prophet) Abraham who was neither a Jew nor a Christian and he used to worship none but Allah (Alone)." When Zaid heard their Statement about (the religion of) Abraham, he left that place, and when he came out, he raised both his hands and said, "O Allah! I make You my Witness that I am on the religion of Abraham."

Narrated Asma bint Abi Bakr: I saw Zaid bin Amr bin Nufail standing with his back against the Ka'ba and saying, "O people of Quraish! By Allah, none amongst you is on the religion of Abraham except me." He used to preserve the lives of little girls: If somebody wanted to kill his daughter he would say to him, "Do not kill her for I will feed her on your behalf." So he would take her, and when she grew up nicely, he would say to her father, "Now if you want her, I will give her to you, and if you wish, I will feed her on your behalf." (Sahih Al-Bukhari, Volume 5, Book 58, Number 169)

From this hadith, MENJ draws the erroneous conclusion that Muhammad refused to eat the idol meats even before Zaid. On the contrary, the only thing this hadith proves is that after Muhammad’s experience with Zaid the former declined to eat any more sacrifices made to the idols.

When one reads this narration in light of the previous one from al-Bukhari, we can safely conclude that Muhammad had given some meat to Zaid. When the latter refused to accept these idol sacrifices, Muhammad became convicted which in turn led him to abandon the eating of such sacrifices. The Meccans then tried to offer Muhammad some of their sacrificial meat which he clearly refused in light of his newfound conviction prompted by Zaid.

The next set of "weak" traditions provides additional support for our interpretation. For instance, Alfred Guillaume noted:

The only authentic story of Muhammad’s early years is contained in an unpublished manuscript of his first biographer Ibn Ishaq. It reads as follows:

I was told that the apostle of Allah said, as he was talking about Zayd son of ‘Amr son of Nufayl, ‘He was the first TO UPBRAID ME FOR IDOLATRY AND FORBADE ME TO WORSHIP IDOLS. I had come from al-Ta’if along with Zayd son of Haritha when we passed Zayd son of ‘Amr who was in the highland of Mecca. Quraysh had made a public example of him for abandoning their religion, so that he went out from their midst. I sat down with him. I had a bag containing meat WHICH WE HAD SACRIFICED TO OUR IDOLS - Zayd b. Haritha was carrying it - and I offered it to Zayd b. ‘Amr - I was but a lad at the time - and I said, "Eat some of this food, my uncle." He replied, "Surely it is part of those sacrifices of theirs which they offer to their idols?" When I said that it was, he said, "Nephew mine, if you were to ask the daughters of ‘Abd al-Muttalib they would tell you that I never eat of these sacrifices, and I have no desire to do so." THEN HE UPBRAIDED ME FOR IDOLATRY and spoke disparagingly of those who worship idols and sacrifice to them, and said, "They are worthless: they can neither harm nor profit anyone," or words to that effect.’ The apostle added, ‘AFTER THAT I NEVER KNOWINGLY STROKED ONE OF THEIR IDOLS NOR DID I SACRIFICE TO THEM UNTIL GOD HONOURED ME WITH HIS APOSTLESHIP.’

This tradition clearly shows how the boy Muhammad was influenced by a monotheist of whom we know but little. The prohibition against the eating of meat offered to idols is of course originally Jewish, but as it was taken over into Christianity it is impossible to say whether Zayd was a Jewish or Christian proselyte. Arabic tradition represents him as a man dissatisfied with both Judaism and Christianity and utterly hostile to heathenism. (Guillaume, Islam [Penguin Books, reprinted 1990], pp. 26-27; capital emphasis ours)

Additionally, Alfred Guillaume writes in his book, New Light on the Life of Muhammad:

A tradition of outstanding importance follows (fos. 37b – 38)1. It is the only extant evidence of the influence of a monotheist on Muhammad by way of admonition. Ibn Ishaq says: ‘I was told that THE APOSTLE OF GOD while speaking of Zayd ibn 'Amr ibn Nufayl SAID, ‘He was the first TO BLAME ME FOR WORSHIPPING IDOLS AND FORBADE ME TO DO SO. I had come from al-Ta'if with Zayd ibn Haritha when I passed by Zayd ibn 'Amr on the high ground above Mecca, for Quraysh had made a public example of him (shaharathu) for abandoning their religion, so that he went forth from among them and (stayed) in the high ground of Mecca. I went and sat with him. I had with me a bag of meat from OUR SACRIFICES to OUR IDOLS which Zayd ibn Haritha was carrying, and I offered it to him. I was a YOUNG LAD at that time. I said, ‘Eat some of this food, O my uncle.’ He replied ‘Nephew, it is a part of those sacrifices OF YOURS which you offer to YOUR IDOLS, isn’t it?’ When I answered that it was he said, ‘If you were to ask the daughters of ‘Abdu’l-Mutalib they would tell you that I never eat of these sacrifices and I want nothing to do with them.’ Then he blamed me and those who worship idols and sacrifice to them saying ‘They are futile: they can do neither good nor harm,’ or words to that effect.’" The apostle added, "After that with that knowledge I never stroked an idol of theirs nor did I sacrifice to them until God honoured me with His apostleship."

This tradition has been expunged from Ibn Hisham’s recension altogether, but there are traces of it in S. (p. 146) and Bukhari (K. p. 63, bab 24) where there is an imposing isnad going back to ‘Abdullah ibn ‘Umar to the effect that the prophet met Zayd in the lower part of Baldah before his apostleship. "A bag was brought to the prophet or the prophet brought it to him and he refused to eat of it saying ‘I never eat what you sacrifice before your idols. I eat only that over which the name of God has been mentioned.’ He blamed Quraysh for their sacrifices", etc.

Suhayli discusses the question as to how it could be thought that God allowed Zayd to give up meat offered to idols when the apostle had the better right to such a privilege. He says that the hadith does not say that the apostle actually ate of it; merely that Zayd refused to do so. Secondly Zayd was simply following his own opinion, and not obeying an earlier law, for the law of Abraham forbade the eating of the flesh of animals that had died, not the flesh of animals that had been sacrificed to idols. Before Islam came to forbid the practice there was nothing against it, so that if the apostle did eat of such meat he did what was permissible, and if he did not, there is no difficulty. The truth is that it was neither expressly permitted nor forbidden. (Ibid., Manchester University Press, pp. 27-28; bold and capital emphasis ours)

The preceding is based on a manuscript, in the Qarawiyun mosque library at Fez in Morocco, containing a report of Ibn Ishaq's lectures on the life of Muhammad. It also contains over 200 traditions from other sources. A Muslim who listened to Ibn Ishaq’s lectures wrote the document. It has much the same material of Ibn Hisham, but it also includes information that Ibn Hisham expunged. Thus, here is a tradition reported by Ibn Ishaq which was omitted by Ibn Hisham in his version of the Sira! So much for Ali’s claim that no evidence exists to show that Muslims edited out negative information from their sources.

As far as eating meats sacrificed to idols is concerned, the Holy Bible clearly condemns this practice:

"Therefore my judgment is that we should not trouble those of the Gentiles who turn to God, but should write to them to abstain from the things polluted by idols, and from sexual immorality, and from what has been strangled, and from blood... 
For it has seemed good to the Holy Spirit and to us to lay on you no greater burden than these requirements: that you abstain from what has been sacrificed to idols, and from blood, and from what has been strangled, and from sexual immorality. If you keep yourselves from these, you will do well. Farewell." Acts 15:19-20, 28-29

"But as for the Gentiles who have believed, we have sent a letter with our judgment that they should abstain from what has been sacrificed to idols, and from blood, and from what has been strangled, and from sexual immorality." Acts 21:25

"But I have a few things against you: you have some there who hold the teaching of Balaam, who taught Balak to put a stumbling block before the sons of Israel, so that they might eat food sacrificed to idols and practice sexual immorality... But I have this against you, that you tolerate that woman Jezebel, who calls herself a prophetess and is teaching and seducing my servants to practice sexual immorality and to eat food sacrificed to idols." Revelation 2:14, 20

One brief comment here regarding Guillaume’s comments on Muhammad’s age. It is highly unlikely that Muhammad was a boy when this event occurred since Zaid Ibn Haritha was with him. This implies that Muhammad’s encounter with Zaid ibn Amr occurred sometime after he was married to Khadijah. In light of this, Muhammad’s comment that he was a lad need not refer to his age, but to his spiritual maturity. Muhammad may have been suggesting that he was spiritually immature, a babe when it came to religious matters, during the time this event transpired. Muhammad may have seen this encounter as the one event which sparked a spiritual awakening within him which eventually culminated his alleged prophethood, just as the text itself suggests.

But even if Muhammad were young at age, the point still remains that he offered sacrifices to his idols.

One early Muslim chronicler of Arab pagan idols unabashedly acknowledged that Muhammad even sacrificed to the goddess al-Uzza during a time when he was a practicing pagan:

We have been told that the Apostle of God once mentioned al-Uzza saying, "I have offered a white sheep to al-'Uzza, while I was a follower of the religion of my people." (Hisham Ibn al-Kalbi, Kitab Al-Asnam (The Book of Idols), translated by Nabih Amin Faris, 1952, pp. 16-17; online edition)

There are more hadiths on Muhammad’s encounter with Zaid:

Narrated by Yazid, narrated by Al-Masudi, narrated by Nufail Ibn Hisham Ibn Sa’id Ibn Amr Ibn Nufail, narrated by his father, narrated by his grandfather who related that the prophet – pbuh – was in Mecca with Zaid Ibn Haritha. Then Zaid Ibn Amr passed by them so THEY invited him to (dine) at a table they had. Zaid (Ibn Amr) said, "O my nephew! I do not eat what was sacrificed to images and idols."

He then said that he did not see the prophet – pbuh – again eat anything that was offered as a sacrifice to images or idols...

‏حدثنا ‏ ‏يزيد ‏ ‏حدثنا ‏ ‏المسعودي ‏ ‏عن ‏ ‏نفيل بن هشام بن سعيد بن زيد بن عمرو بن نفيل ‏ ‏عن ‏ ‏أبيه ‏ ‏عن ‏ ‏جده ‏ ‏قال ‏‏كان رسول الله ‏ ‏صلى الله عليه وسلم ‏ ‏بمكة ‏ ‏هو ‏ ‏وزيد بن حارثة ‏ ‏فمر بهما ‏ ‏زيد بن عمرو بن نفيل ‏ ‏فدعواه ‏ ‏إلى ‏ ‏سفرة ‏ ‏لهما فقال يا ابن أخي ‏ ‏إني لا آكل مما ذبح على ‏ ‏النصب ‏ ‏قال فما رئي النبي ‏ ‏صلى الله عليه وسلم ‏ ‏بعد ذلك أكل شيئا مما ‏ ‏ذبح على ‏ ‏النصب ‏ ‏قال قلت يا رسول الله إن أبي كان كما قد رأيت وبلغك ولو أدركك لآمن بك واتبعك فاستغفر له قال نعم فأستغفر له فإنه يبعث يوم القيامة أمة واحدة
مسند أحمد .. مسند العشرة المبشرين بالجنة .. ‏مسند سعيد بن زيد بن عمرو بن نفيل رضي الله عنه

(Source: Musnad Ahmad, Hadith Number 1561. Found in section: Musnad of the 10 promised paradise, Musnad Sa’id Ibn Zaid Ibn Amr Ibn Nufail – may Allah be please with him; online edition)
The following hadiths can all be found at www.muhaddith.org.

From the book titled "Treasure of the Workers" written by Al-Mutaki Al-Hindi:

Narrated by Nufail Ibn Hisham Ibn Sa’id Ibn Zaid Ibn Amr Ibn Nufail, narrated by his father, narrated by is grandfather who related that Zaid Ibn Amr Ibn Nufail came to the prophet (pbuh), who had Zaid Ibn Haritha with him, and they were both eating from a Sufra (dining blanket) that belonged to them. So THEY BOTH invited Zaid Ibn Amr to eat with them, but Zaid (Ibn Amr) replied to the prophet, "O son of my brother! We do not eat what has been sacrificed to images."

كنز العمال - للمتقي الهندي
{مسند سعيد} عن نفيل بن هشام بن سعيد بن زيد بن عمرو بن نفيل عن أبيه عن جده أن زيد بن عمرو بن نفيل وورقة بن نوفل خرجا يلتمسان الدين حتى انتهيا إلى

قال: وجاء ابنه إلى النبي صلى الله عليه وسلم فقال: يا رسول الله! إن أبي كان كما رأيت وكما بلغك فاستغفر له، قال: نعم، قال: فإنه يبعث يوم القيامة أمة وحده، قال: وأتى زيد بن عمرو بن نفيل على رسول الله صلى الله عليه وسلم ومعه زيد بن حارثة وهما يأكلان من سفرة لهما فدعواه لطعامهما فقال زيد بن حارثة للنبي صلى الله عليه وسلم: يا ابن أخي! إنا لا نأكل مما ذبح على النصب.



From the book titled "The Greater Dictionary of Al-Tabarani" written by Imam Al-Tabarani:

Narrated by Ali Ibn Abdul Aziz, narrated by Abdullah Ibn Raja’, narrated by Al-Masudi, narrated by Nufail Ibn Hisham Ibn Sa’id Ibn Zaid, narrated by his father, narrated by his grandfather who related that Waraqa Ibn Naufal and Zaid Ibn Amr went out seeking the true religion until they came to Syria. Waraqa adopted Christianity, but Zaid was told, "The one you seek is in front of you, so depart until you arrive at Mosul." When He arrived he found a monk who asked him, "From where have you journeyed from?" Zaid replied, "From the house of Abraham." The monk asked, "What are you seeking?" Zaid answered, "The (true) religion."

Thus the monk offered to him Christianity but Zaid did not accept and said, "I have no need of it." The monk then said, "The one you seek shall appear in your land." So Zaid departed (to his land)...
Then Zaid Ibn Amr passed by the prophet (pbuh), who also was accompanied by Zaid Ibn Haritha, and BOTH were eating from a Sufra they had. So THEY BOTH invited Zaid (Ibn Amr) to join them, but he responded, "O son of my brother! I do not eat what was sacrificed to images."

He then related that from that day, the prophet was never again seen eating what was sacrificed to an idol till the day he was sent (as a prophet). Sa’id Ibn Zaid came to the prophet and said, "O prophet of Allah! Zaid was as you saw him and as you heard about him, so pray for forgiveness for him." So the prophet agreed and prayed for him and said, "He shall be raised on judgment day as one community."

معجم الطبراني الكبير، - للإمام الطبراني
حدثنا علي بن عبد العزيز ثنا عبد الله بن رجاء أنبأ المسعودي عن نفيل بن هشام بن سعيد بن زيد عن أبيه عن جده قال خرج ورقة بن نوفل وزيد بن عمرو يطلبان الدين حتى مرا بالشام فأما ورقة فتنصر وأما زيد فقيل له إن الذي تطلب أمامك فانطلق حتى أتى الموصل فإذا هو براهب فقال من أين أقبل صاحب المرحلة قال من بيت إبراهيم قال ما تطلب قال الدين فعرض عليه النصرانية فأبى أن يقبل وقال لا حاجة لي فيه قال أما إن الذي تطلب سيظهر بأرضك فأقبل وهو يقول لبيك حقا حقا تعبدا ورقا البر أبغي لا الحال وهل مهاجر كمن قال عذت بما عاذ به إبراهيم وهو قائم وأنفى لك اللهم عان راغم مهما تجشمني فإني جاشم ثم يخر فيسجد للكعبة قال فمر زيد بن عمرو بالنبي صلى الله عليه وسلم وزيد بن حارثة وهما يأكلان من سفرة لهما فدعياه فقال يا بن أخي لا آكل مما ذبح على النصب قال فما رؤي النبي صلى الله عليه وسلم يأكل مما ذبح على النصب من يومه ذلك حتى بعث قال وجاء سعيد بن زيد إلى النبي صلى الله عليه وسلم فقال يا رسول الله إن زيدا كان كما رأيت أو كما بلغك فاستغفر له قال نعم فأستغفر له فإنه يبعث يوم القيامة أمة وحده (1/ 152)



From the book "The Collection of the Excess" written by Al-Hafith Al-Haithami:

It was narrated by Sa’id Ibn Zaid who said, "The prophet (pbuh) was in Mecca with Zaid Ibn Haritha when Zaid Ibn Amr passed by them while THEY WERE BOTH eating from a Sufra that belonged to them. So THEY BOTH invited Zaid Ibn Amr to eat with them, but Zaid (Ibn Amr) replied, "O son of my brother! We do not eat what has been sacrificed to images."

He then related that from that day, the prophet was never again seen eating what was sacrificed to an idol till the day he was sent (as a prophet). Sa’id Ibn Zaid came to the prophet and said, "O prophet of Allah! Zaid was as you saw him and as you heard about him, so pray for forgiveness for him." So the prophet agreed and prayed for him and said, "He shall be raised on judgment day as one community."

مجمع الزوائد. الإصدار 2.05 - للحافظ الهيثمي
16180- وعن سعيد بن زيد قال: كان رسول الله صلى الله عليه وسلم بمكة هو وزيد بن حارثة، فمر بهما زيد بن عمرو بن نفيل، فدعواه إلى سفرة لهما فقال: يا ابن أخي إني لا آكل ما ذبح على النصب.
قال: فما رئي رسول الله صلى الله عليه وسلم بعد ذلك يأكل شيئاً مما ذبح على النصب.
قال: قلت: يا رسول الله إن أبي كان كما قد رأيت وبلغك، ولو أدركك آمن بك واتبعك فاستغفر له، قال:
"نعم فاستغفروا له فإنه يبعث يوم القيامة أمة وحده".
رواه أحمد وفيه المسعودي وقد اختلط، وبقية رجاله ثقات.



From the Book "Musnad Ahmad" written by Imam Ahmad Ibn Hanbal:

Narrated by Abdullah, narrated by his father, narrated by Abu Usama Hamad Ibn Usama, narrated by Hisham Ibn Urwah, narrated from his father who related that a neighbor of Khadija bint Khuwaylid heard the prophet say, "O Khadija! By Allah I do not worship Allat nor Al-Uzza. By Allah I will not worship (them) at all." Khadija replied, "Leave Allat and leave Al-Uzza." He said this was their statue WHICH THEY USED TO WORSHIP after which they would lay down to sleep.

مسند الإمام أحمد. الإصدار 2.04 - للإمام أحمد ابن حنبل
حدثنا عبد الله حدثني أبي حدثنا أبو أسامة حماد بن أسامة حدثنا هشام يعني ابن عروة عن أبيه قال: 
-حدثني جار لخديجة بنت خويلد أنه سمع النبي صلى الله عليه وسلم وهو يقول لخديجة أي خديجة والله لا أعبد اللات والعزى والله لا أعبد أبدا قال فتقول خديجة خل اللات خل العزى قال كانت صنمهم التي كانوا يعبدون ثم يضطجعون.



From the book "The Collection of the Excess" written by Al-Hafith Al-Haithami:

Narrated by Urwah Ibn Al-Zubair who narrated that a neighbor of Khadija bint Khuwaylid heard the prophet (pbuh) say to Khadija, "O Khadija! By Allah I do not worship Allat! By Allah I do not worship Al-Uzza." Khadija replied, "Leave Al-Uzza." He said this was their statue WHICH THEY USED TO WORSHIP after which they would lay down to sleep.

This was narrated by Ahmad Ibn Hanbal and his disciples AND BY MEN OF SAHIH (correct hadith).

مجمع الزوائد. الإصدار 2.05 - للحافظ الهيثمي
13861- عن عروة بن الزبير قال: حدثني جار لخديجة بنت خويلد قال: سمعت النبي صلى الله عليه وسلم يقول لخديجة: "أي خديجة ، والله لا أعبد اللات أبداً، والله لا أعبد العزى أبداً". قال: تقول [خديجة]: خل العزى.
قال: وكان صنمهم الذي يعبدون ثم يضطجعون.
رواه أحمد ورجاله رجال الصحيح.



Ibn Sa'd provides an explanation of surah 93:7:

Muhammad Ibn 'Abd Allah al-Asadi informed us: Sufyan al-Thawri informed us; he said: I heard al-Suddi saying about God's words, "Did He not find thee wandering and direct (thee)?" that he (Prophet) was following the customs of his people FOR YEARS. (Ibn S'ad, Kitab Al-Tabaqat Al-Kabir, English translation by S. Moinul Haq, M.A., PH.D assisted by H.K. Ghazanfar M.A. [Kitab Bhavan Exporters & Importers, 1784 Kalan Mahal, Daryaganj, New Delhi, 110 002 India], Volume I, parts I & II, p. 219; bold and capital emphasis ours)

Thus, we aren't the only ones who took this Quranic verse to be an affirmation that Muhammad was steeped in the pagan customs of his people!

It seems that Muhammad wasn’t the only one in his family to sacrifice to idols. According to a more recent Muslim biographer even Muhammad’s wife Khadija would offer sacrifices to her gods:

Muhammad's Sons

The years passed while Muhammad participated in the public life of Makkah and found in Khadijah, the loving woman who gave him many children, the best of all woman companions. She gave him two sons, al Qasim and 'Abdullah the last of whom was nicknamed al Tahir and al Tayyib-and four daughters, Zaynab, Ruqayyah, Umm Kulthum and Fatimah. Hardly anything is known of al Qasim and `Abdullah except that they died before the coming of Islam, while still infants. Undoubtedly their loss caused their parents great grief and affected them deeply. As their mother, Khadijah must have received a permanent wound at their loss. She must have turned to her idols, inquisitively asking why the gods did not have mercy on her, and why they did not prevent her happiness from repeated shipwreck by the loss of her children. Certainly, Muhammad must have shared her grief and unhappiness. It is not difficult for us to imagine the depth of their tragedy in an age when daughters used to be buried alive and male descendants were sought after as the substance of life itself indeed more. Sufficient proof of this grief is the fact that Muhammad could not last long without a male heir. When he saw Zayd ibn Harithah offered for sale, he asked Khadijah to buy him; no sooner was the new slave bought than Muhammad manumitted and adopted him as a son. He was called Zayd ibn Muhammad, lived under his protection, and became one of his best followers and companions. There was yet more grief ahead for Muhammad when his third son Ibrahim passed away in the Islamic period, after Islam had prohibited the burial of live daughters and declared paradise to stand under the feet of mothers. It is not surprising, therefore, that Muhammad's losses in his children should leave their deep mark upon his life and thought. He must, have been quite shocked when on each of these tragic occasions, Khadijah turned to the idols of the Ka'bah, and sacrificed to Hubal, to al Lat, al `Uzza, and Manat in the hope that these deities would intercede on her behalf and prevent the loss of her children. But Muhammad must have then realized the vanity and futility of these hopes and efforts in his tragic bereavement and great sorrow. (Muhammad Husayn Haykal, The Life of Muhammad, Translated by Isma'il Razi A. al-Faruqi [American Trust Publications, USA 1976; Malaysian edition by Islamic Book Trust], 4. From Marriage to Prophethood, pp. 68-69; source; bold and underline emphasis ours)
Finally, Ibn Kathir also provides evidence for Muhammad's dabble with idolatry:

It continues: "And Zayd b. 'Amr b. Zayd came to the Messenger of God when the latter was in the company of Zayd b. Haritha; THE TWO MEN WERE EATING FROM A DINING-TABLE SET OUT FOR THEM. They invited Zayd b. 'Amr to eat with them, but he replied, ‘I am not one who eats what has been slaughtered ON SACRIFICIAL STONES.’" (The Life of the Prophet Muhammad (Al-Sira al-Nabawiyya), translated by Professor Trevor Le Gassick, reviewed by Dr. Ahmed Fareed [Garnet Publishing Limited, 8 Southern Court, South Street Reading RG1 4QS, UK; The Center for Muslim Contribution to Civilization, 1998], Volume 1, p. 113; bold and capital emphasis ours)

As for the tradition given by the hafiz Abu Bakr al-Bayhaqi, Abu Sa'd al-Malini informed us, Abu Ahmad b. 'Adi, the hafiz told us, Ibrahim b. Asbat related to us, as did 'Uthman b. Abu Shayba, as did Jarir, from Sufyan al-Thawri, from Muhammad b. 'Abd Allah b. Muhammad b. 'Uqayl, from Jabir b. 'Abd Allah, God bless him, as follows: "The Prophet (SAAS) used to attend the ceremonies of the polytheists along with them. But once he heard two angels behind him, one saying to the other, ‘Let's move up and stand right behind the Messenger of God (SAAS).’ But the other objected, ‘How can we stand right behind WHEN HE IS IN THE HABIT OF SALUTING IDOLS?’"

He went on, "And thereafter he never AGAIN attended such ceremonies with the polytheists."

This is a tradition several authorities deny being attributed to 'Uthman b. Abu Shayba. Regarding it Imam Ahmad commented: "His brother would never speak any such words."

Al-Bayhaqi reported from various sources that his meaning was that he witnessed those who saluted idols, and that that was before God made revelation to him. But God knows best.

Similarly Yunus b. Bukayr said, from Muhammad b. Ishaq, that 'Abd Allah Jubayr b. Mut'im, from his father Jubayr who said, "I saw the Messenger of God (SAAS) while he was a member of his people's religion. He would station himself there on a camel of his at 'Arafat, among his people until he raced away with them, God the Almighty and Glorious giving him blessing thereby."

Al-Bayhaqi stated, "The meaning of the words ‘a member of his people's religion’ refers to the remnants of the heritage of Abraham and Ishmael, on both of whom be peace. The Prophet (SAAS) never at any time associated with Allah any other god."

I also comment, that from these words (of al-Bayhaqi) it is to be understood that he did attend the assembly at 'Arafat before he received revelation. And it was this that was a "blessing" to him from God the Almighty and Glorious.

The Imam Ahmad related this tradition from Ya'qub, from Muhammad b. Ishaq. The words he used were: "I saw the Messenger of God (SAAS) before he received revelation while he was positioned on a camel of his with his people on 'Arafat so that he would move forward with them, this being a blessing from God."

The Imam Ahmad said that Sufyan related to him, from 'Amr, from Muhammad b. Jubayr b. Mut'im, from his father, saying, "I lost track of a camel of mine in the 'Urana valley (close to 'Arafat) and went off to look for it. I found the Prophet (SAAS) in the assembly there. I said, ‘He's one of the hums (a word used for Quraysh). What's he doing here?’"

They both derived this from a tradition of Sufyan b. 'Uyayna to that effect. (Ibid., pp. 182-183; bold and capital emphasis ours)
Ibn Kathir provides some background data regarding the meaning and use of the word hums:

Ibn Ishaq related how Quraysh began the practice of calling themselves al-Hums, a word implying intensity in religion, and intolerance.

This is because they gave extreme veneration to the holy places, to the extent that they required people not to leave there on the night of the procession to 'Arafat. They would say, "We are men of the holy places, the haram, and Quttan, those who dwell at God's house."

They would not make the halt on Mt. 'Arafat, though they knew that was the wish of Abraham, peace be upon him, in order not to abandon the corrupt innovative practices they themselves established. They would not put away for storage sour cheese made from milk or butter, or clarify fat while they were in a state of ritual uncleanliness. While in this state, they would not enter any tent made of hair, and would seek shelter from the sun only under tents made of leather. Similarly they prevented those making the greater or smaller pilgrimage from eating any but Quraysh food while in that state, and these people could not find a gown from one of the Hums, who were Quraysh either by birth or by having joined Quraysh from Kinana and Khuza'a, they would have to circumambulate naked, even if they were women. A woman who happened to go round in this manner would place her hand over her vagina and recite:

"Today all of my part may appear, but visible though it may be, I do not make it available!"

If anyone who had access to the garment of a Hums person were too proud to use it, then he could go round in his own clothes, but when he had finished he had to throw them aside; thereafter, they could not be used again, either by them or by anyone else, nor ever touched. The Arabs used to call such clothes al-luqa, "cast-offs". A certain poet spoke the lines:

"How sad it is, my returning to it, it being like a proscribed thing cast off before the pilgrims."

Ibn Ishaq stated, "They continued in these practices until God sent Muhammad (SAAS) and revealed the Qur'an to him, as a retort to them and their innovations. God said, ‘Hasten forth from the place where people hasten from’ (surat al-Baqara, II, v.199). By this is meant the masses of the Arabs from 'Arafat. And also that same verse reads, ‘and ask the forgiveness of God; surely God is forgiving, merciful.’"

As we have previously shown, the Messenger of God (SAAS) would make the halt at 'Arafat before he received his prophethood, this being an award granted by God to him.

God also revealed to him a response to their practice of forbidding people certain actions and foods in the words, "O mankind attend to your dress at every prayer meeting and eat and drink, but do not be extreme. God does not love extremists. Say, ‘Who made forbidden clothing (from) God that He brought forth for His worshippers, along with all good provisions?’" (surat al-A'raf, VII, v.31-2).

Ziyad al-Bakka'i stated from Ibn Ishaq, "But I don't know whether their making these innovations preceded or followed the battle of the elephant." (Ibid., pp. 205-206)

Hence, Muhammad was associated and involved with a group of innovators who were engaged in pagan practices.



Summary Analysis of the Hadith Data
Despite the obviously desperate interpretations concocted by Muslims (such as Ibn Kathir's source saying that Muhammad never saluted the idols even though the tradition itself claims that the angel allegedly said that he did!) these traditions make it clear that many Muslims had no problem admitting that Muhammad did engage in the idolatrous practices of his people.

The hadiths unabashedly admit that Muhammad ate meats offered to idols and only stopped when confronted by the Hanif Zaid ibn Amr ibn Nufail. The most authenticated collection of traditions, Sahih al-Bukhari, even admits that Muhammad offered Zaid the sacrificial meats!

Other traditions state clearly that both Muhammad and Khadija, his first wife, use to worship the idols al-Lat and al-Uzza. In fact, the men of Sahih (i.e. men who only narrate sound traditions) even narrated one of these traditions! This means that MENJ has actually misunderstood and misinterpreted Muhammad’s statement to his first wife about not worshiping al-Lat and al-Uzza. MENJ erroneously assumed that Muhammad’s statement meant that he NEVER worshiped these pagan deities, whereas what the reports actually say is that he later abandoned his worship of them. In other words, Muhammad was in fact worshiping these false gods and only stopped doing so later on in life sometime after he was married.

Apparently, Muhammad refrained from worshiping the daughters of Allah after being upbraided by Zaid. If we were to take all the data and try to put it in some type of chronological fashion, this is what we would have:

1 Muhammad, at first, worshiped idols and even made sacrifices to them.

2 Muhammad met Zaid the Hanif and offered him meats which both Muhammad and Zaid ibn Haritha had sacrificed to their idols.

3 Zaid the Hanif refused to eat the meats and rebuked Muhammad for sacrificing to false gods.

4 After this experience, Muhammad abandoned his worship of the idols and later on would tell his first wife that he did not worship al-Lat and al-Uzza.

5 Muhammad’s entire family then follows his example and abandons their worship of the pagan gods and goddesses.

MENJ’s attempt of trying to pass off all these hadiths as weak is an unsatisfactory response for at least three reasons. First, as was just noted, some of these narrations come from Sahih Al-Bukhari, considered to be THE most authentic collection of narrations by the majority of Sunni Muslim scholars:

It has been UNANIMOUSLY AGREED that Imam Bukhari's work is the most authentic of all the other works in Hadith literature PUT TOGETHER. The authenticity of Al-Bukhari's work is such that the religious learned scholars of Islam said concerning him: "The most authentic book after the Book of Allah (i.e., Al-Qur'an) is Sahih Al-Bukhari."...

Before he recorded each Hadith he would make ablution and offer two Rak’at prayer and supplicate his Lord (Allah). Many religious scholars of Islam tried to find fault in the great remarkable collection - Sahih Al-Bukhari, BUT WITHOUT SUCCESS. It is for this reason, they UNANIMOUSLY AGREED that the most authentic book after the Book of Allah IS Sahih Al-Bukhari. (Al-Hilali, Translation of the Meanings of Summarized Sahih Al-Bukhari, Arabic-English, pp. 18-19; bold and capital emphasis ours)

Second, a weak hadith isn’t necessarily a false hadith. It may simply mean that there was a weakness within the chain of transmitters, making one cautious of accepting it completely, without this implying that the report is an outright lie. Besides, even if some of the transmitters and compilers were considered untrustworthy, this doesn’t mean that everything they reported was untrue. As we had stated in response to Hesham Azmy’s and Usman Sheikh’s use of al-Waqidi:

However, we do need to put this in perspective. Al-Waqidi may have been considered a liar without this necessarily implying that everything he reported was a lie. As the following Muslim writes:

Al-Waqidi is reliable for purely historical reports. Ahl al-Hadith consider him too honest and too rich a source to be discarded especially in light of Ibn Sa`d's accreditation, which lent him huge credit--but they unanimously discard him with regard to ahkam reports which are uncorroborated by other narrators e.g. wiggling the index finger in Salat. It is the latter category they meant when they called him a liar, i.e. thoroughly unreliable and/or inaccurate in his isnads, not at all that he was dishonest. Al-Dhahabi said: "I have no doubt in his sidq." And Allah knows best. (Source: http://mac.abc.se/home/onesr/f/Al-Waqidi%20and%20Sira.htm; bold emphasis ours)

It may be the case that this narration from al-Waqidi is sound. But the burden of proof is upon the authors to show that it is, especially when the other so-called "sound" collections do not report this version of the story. (Source)

Therefore, when these weaker narrations are supported by the so-called sound traditions, then the authenticity of these reports becomes all the more sound.

Third, it must be remembered that pious Muslims, who wouldn’t deliberately impugn the character of their prophet, transmitted these reports. That these Muslims narrated such traditions strongly argues for their historical veracity. After all, what Muslims would want to willfully incriminate and tarnish the image of their prophet, especially in light of orthodox Muslim claims that Muhammad was divinely protected from the worship of idols?

These points strongly demonstrate how untenable and weak the Muslim reasons for rejecting these reports truly are.


5. Variations within Narrations and the Authenticity of Hadith Reports
MENJ presents the following argument against the veracity of these reports:

This tradition about a meeting between the Prophet(P) and Zayd ibn 'Amr ibn Nufayl and the incident of the meal has come down to us through different chains of narrators in various versions with considerable additions and alterations.[11] This fact is in itself a clear proof that things have been mixed up in the course of transmission of the report...

The fundamental problem with MENJ’s assertion regarding the additions and alterations within the various versions of this report is that this can be said of the ENTIRE hadith collection. This is especially so with the so-called sound narrations of al-Bukhari and Imam Muslim. To therefore use this as an argument against the veracity of the reports regarding Muhammad’s idolatry is simply inconsistent since this would call into question the great bulk of the hadith literature.

Note, for example, how the same report is narrated several times by al-Bukhari, as well as Muslim, with some glaring differences:

Then he ascended with me till he reached the second heaven and he (Gabriel) said to its gatekeeper, 'Open (the gate).' The gatekeeper said to him the same as the gatekeeper of the first heaven had said and he opened the gate. Anas said: "Abu Dhar added that the Prophet met Adam, Idris, Moses, Jesus and Abraham, he (Abu Dhar) did not mention on which heaven they were but he mentioned that he (the Prophet) met Adam on the nearest heaven and Abraham on THE SIXTH HEAVEN. Anas said, "When Gabriel along with the Prophet passed by Idris, the latter said, 'Welcome! O pious Prophet and pious brother.' The Prophet asked, 'Who is he?' Gabriel replied, 'He is Idris.' The Prophet added, 'I passed by Moses and he said, "Welcome! O pious Prophet and pious brother.'" I asked Gabriel, "Who is he? "Gabriel replied, "He is Moses." Then I passed by Jesus and he said, "Welcome! O pious brother and pious Prophet." I asked, "Who is he?" Gabriel replied, "He is Jesus" ... (Sahih Al-Bukhari, Volume 1, Book 8, Number 345)

The order of greeting presumes that Jesus was in a higher heaven than Moses, Idris, and Adam, with Abraham being higher than all of them. Sahih Muslim supports this:

Anas b. Malik said: He (the Holy Prophet) mentioned that he found in the heavens Adam, Idris, Jesus, Moses and Abraham (may peace be on all of them), but he did not ascertain as to the nature of their abodes except that he had found Adam in the lowest heaven and Abraham in the sixth heaven. When Gabriel and the Messenger of Allah (may peace be upon him) passed by Idris (peace be upon him) he said: Welcome to the righteous apostle and righteous brother. He (the narrator) said: He then proceeded and said: Who is he? Gabriel replied: It is Idris. Then I passed by Moses (peace be upon him) and he said: Welcome to the righteous apostle and righteous brother. I said to (Gabriel): Who is he? He replied: It is Moses. Then I passed by Jesus and he said: Welcome to the righteous apostle and righteous brother. I said (to Gabriel): Who is he? He replied: Jesus, son of Mary. He (the Holy Prophet) said: Then I went to Ibrahim (peace be upon him). He said: Welcome to the righteous apostle and righteous son. I asked: Who is he? He (Gabriel) replied: It is Abraham. Ibn Shihab said: Ibn Hazm told me that Ibn 'Abbas and Abd Habba al-Ansari used to say that the Messenger of Allah (may peace be upon him) said: Thereafter he ascended with me till I was taken to such a height where I heard the scraping of the pens... (Sahih Muslim, Book 001, Number 0313)

Returning to al-Bukhari:

Then we ascended to THE SECOND HEAVEN. It was asked, 'Who is it?' Gabriel said, 'Gabriel.' It was said, 'Who is with you?' He said, 'Muhammad' It was asked, 'Has he been sent for?' He said, 'Yes.' It was said, 'He is welcomed. What a wonderful visit his is!" Then I met Jesus and Yahya (John) who said, 'You are welcomed, O brother and a Prophet.' Then we ascended to THE THIRD HEAVEN. It was asked, 'Who is it?' Gabriel said, 'Gabriel.' It was asked, 'Who is with you? Gabriel said, 'Muhammad.' It was asked, 'Has he been sent for?' 'Yes,' said Gabriel. 'He is welcomed. What a wonderful visit his is!' - (The Prophet added:). - There I met Joseph and greeted him, and he replied, 'You are welcomed, O brother and a Prophet!' Then we ascended to THE 4TH HEAVEN and again the same questions and answers were exchanged as in the previous heavens. There I met Idris and greeted him. He said, 'You are welcomed O brother and Prophet.' Then we ascended to THE 5TH HEAVEN and again the same questions and answers were exchanged as in previous heavens. There I met and greeted Aaron who said, 'You are welcomed O brother and a Prophet". Then we ascended to THE 6TH HEAVEN and again the same questions and answers were exchanged as in the previous heavens. There I met and greeted Moses who said, 'You are welcomed O brother and a Prophet.' When I proceeded on, he started weeping and on being asked why he was weeping, he said, 'O Lord! Followers of this youth who was sent after me will enter Paradise in greater number than my followers.' Then we ascended to THE SEVENTH HEAVEN and again the same questions and answers were exchanged as in the previous heavens. There I met and greeted Abraham who said, 'You are welcomed O son and a Prophet.' Then I was shown Al-Bait-al-Ma'mur (i.e. Allah's House). I asked Gabriel about it and he said, This is Al Bait-ul-Ma'mur where 70,000 angels perform prayers daily and when they leave they never return to it (but always a fresh batch comes into it daily).' Then I was shown Sidrat-ul-Muntaha (i.e. a tree in the seventh heaven) and I saw its Nabk fruits which resembled the clay jugs of Hajr (i.e. a town in Arabia), and its leaves were like the ears of elephants, and four rivers originated at its root, two of them were apparent and two were hidden. I asked Gabriel about those rivers and he said, 'The two hidden rivers are in Paradise, and the apparent ones are the Nile and the Euphrates.' (Sahih Al-Bukhari, Volume 4, Book 54, Number 429)

When I went over THE SECOND HEAVEN, there I saw Yahya (i.e. John) and 'Isa (i.e. Jesus) who were cousins of each other. Gabriel said (to me), 'These are John and Jesus; pay them your greetings.' So I greeted them and both of them returned my greetings to me and said, 'You are welcomed, O pious brother and pious Prophet.' Then Gabriel ascended with me to the third heaven and asked for its gate to be opened. It was asked, 'Who is it?' Gabriel replied, 'Gabriel.' It was asked, 'Who is accompanying you?' Gabriel replied, 'Muhammad.' It was asked, 'Has he been called?' Gabriel replied in the affirmative. Then it was said, 'He is welcomed, what an excellent visit his is!' The gate was opened, and when I went over THE THIRD HEAVEN there I saw Joseph. Gabriel said (to me), 'This is Joseph; pay him your greetings.' So I greeted him and he returned the greeting to me and said, 'You are welcomed, O pious brother and pious Prophet.' Then Gabriel ascended with me to the fourth heaven and asked for its gate to be opened. It was asked, 'Who is it?' Gabriel replied, 'Gabriel.' It was asked, 'Who is accompanying you?' Gabriel replied, 'Muhammad.' It was asked, 'Has he been called?' Gabriel replied in the affirmative. Then it was said, 'He is welcomed, what an excellent visit his is!'

The gate was opened, and when I went over THE FOURTH HEAVEN, there I saw Idris. Gabriel said (to me), 'This is Idris; pay him your greetings.' So I greeted him and he returned the greeting to me and said, 'You are welcomed, O pious brother and pious Prophet.' Then Gabriel ascended with me to the fifth heaven and asked for its gate to be opened. It was asked, 'Who is it?' Gabriel replied, 'Gabriel.' It was asked. 'Who is accompanying you?' Gabriel replied, 'Muhammad.' It was asked, 'Has he been called?' Gabriel replied in the affirmative. Then it was said, 'He is welcomed, what an excellent visit his is!' So when I went over THE FIFTH HEAVEN, there I saw Harun (i.e. Aaron), Gabriel said, (to me). This is Aaron; pay him your greetings.' I greeted him and he returned the greeting to me and said, 'You are welcomed, O pious brother and pious Prophet.' Then Gabriel ascended with me to the sixth heaven and asked for its gate to be opened. It was asked, 'Who is it?' Gabriel replied, 'Gabriel.' It was asked, 'Who is accompanying you?' Gabriel replied, 'Muhammad.' It was asked, 'Has he been called?' Gabriel replied in the affirmative. It was said, 'He is welcomed. What an excellent visit his is!' When I went (over the sixth heaven), there I saw Moses. Gabriel said (to me),' This is Moses; pay him your greeting. So I greeted him and he returned the greetings to me and said, 'You are welcomed, O pious brother and pious Prophet.' When I left him (i.e. Moses) he wept. Someone asked him, 'What makes you weep?' Moses said, 'I weep because after me there has been sent (as Prophet) a young man whose followers will enter Paradise in greater numbers than my followers.' Then Gabriel ascended with me to the seventh heaven and asked for its gate to be opened. It was asked, 'Who is it?' Gabriel replied, 'Gabriel.' It was asked,' Who is accompanying you?' Gabriel replied, 'Muhammad.' It was asked, 'Has he been called?' Gabriel replied in the affirmative. Then it was said, 'He is welcomed. What an excellent visit his is!'

So when I went (over the seventh heaven), there I saw Abraham. Gabriel said (to me), 'This is your father; pay your greetings to him.' So I greeted him and he returned the greetings to me and said, 'You are welcomed, O pious son and pious Prophet.' Then I was made to ascend to Sidrat-ul-Muntaha (i.e. the Lote Tree of the utmost boundary) Behold! Its fruits were like the jars of Hajr (i.e. a place near Medina) and its leaves were as big as the ears of elephants. Gabriel said, 'This is the Lote Tree of the utmost boundary.' Behold! There ran four rivers; two were hidden and two were visible. I asked, 'What are these two kinds of rivers, O Gabriel?' He replied, 'As for the hidden rivers, they are two rivers in Paradise and the visible rivers are the Nile and the Euphrates.' (Sahih Al-Bukhari, Volume 5, Book 58, Number 227)

... Then he ascended with him to the fourth Heaven and they said the same; and then he ascended with him to the fifth Heaven and they said the same; and then he ascended with him to the sixth Heaven and they said the same; then he ascended with him to the seventh Heaven and they said the same. On each Heaven there were prophets whose names he had mentioned and of whom I remember Idris on THE SECOND HEAVEN, Aaron on THE FOURTH HEAVEN, another prophet whose name I don't remember, on the fifth Heaven, Abraham on THE SIXTH HEAVEN, and Moses on THE SEVENTH HEAVEN because of his privilege of talking to Allah directly. 
Moses said (to Allah), "O Lord! I thought that none would be raised up above me." (Sahih Al-Bukhari, Volume 9, Book 93, Number 608)

Now turning to Sahih Muslim we read the following:

... Then we came to Adam (peace be upon him). And he (the narrator) narrated the whole account of the hadith. (The Holy Prophet) observed that he met Jesus in the second heaven, Yahya (peace be on both of them) in THE THIRD HEAVEN, Yusuf in THE THIRD, Idris in the fourth, Harun in the fifth (peace and blessings of Allah be upon them). Then we travelled on till we reached the sixth heaven and came to Moses (peace be upon him) and I greeted him and he said: Welcome unto righteous brother and righteous prophet. And when I passed (by him) he wept, and a voice was heard saying: What makes thee weep? He said: My Lord, he is a young man whom Thou hast sent after me (as a prophet) and his followers will enter Paradise in greater numbers than my followers. Then we travelled on till we reached the seventh heaven and I came to Ibrahim... (Sahih Muslim, Book 001, Number 0314)

Note the glaring contradictions between these reports:

1 Was Jesus in a higher heaven than either Moses or Idris, or wasn’t he?

2 Were Jesus and John in the second heaven together, or was Jesus there by himself, while John was in the third heaven?

3 Was Joseph by himself in the third heaven or was John with him also?

4 Was Idris in the second heaven or the fourth?

5 Was Moses in the seventh heaven or the sixth?

6 Or was it Abraham who was in the seventh heaven? Or was he in the sixth one?

Now these are the so-called sound narrations. Yet these alleged sound reports are contradicting one another. But do Sunni Muslims reject the story of Muhammad’s alleged ascension throughout the seven heavens because of these glaring contradictions? Of course not. They believe that, despite the variations within these reports, the event truly occurred. They will argue that in this case the exact details are unimportant as long as the gist of the story is the same in all these reports.

Another problem with MENJ’s criticism is that his assertion would also call the Quran into question since it often repeats the same story with major additions and alterations! See, for instance, the following articles:

http://answering-islam.org/Shamoun/versions.htm
http://answering-islam.org/Shamoun/badawi_lies4.htm
http://answering-islam.org/Responses/Shabir-Ally/realjesus.htm
http://answering-islam.org/Responses/Menj/birth-narratives.htm
In other words, MENJ’s pointing to additions and alterations as a basis to question Muhammad’s worship of the idols is nothing more than a canard, a ruse. In point of fact these reports are more uniform, as we saw above, than MENJ would have his readers believe. They all agree that Muhammad offered Zaid meats which were sacrificed to idols, with some of the other reports indicating that Muhammad himself offered these meats to the pagan deities.

For more examples of so-called sound reports contradicting each other, please read our response to Usman Sheikh: http://answering-islam.org/Responses/Menj/bravo_r4bc_add.htm.


6. To Kiss or Not to Kiss: That is the Question
Menj tries to refute my assertion that the rites of Hajj, specifically the kissing of the black stone, are pagan and in so doing has provided us with some of the greatest examples of circular reasoning ever produced by a Muslim. And believe me there are many classic examples of circular reasoning used by Muslims!

MENJ responds to my saying that Abraham would never place a black stone for his offspring to venerate and kiss:

In making this assumption the missionary (and Margoliuth included) makes a fundamental error with regard to the original nature of the Black Stone and the purpose of the practice of kissing/touching it. It has been acknowledged that the nature and purpose of the Black Stone is to mark the starting and finishing point of circumambulating (tawâf) the House and that this was done by Abraham(P) himself. According to Ibn al-'Athir, the Prophet Ibrâhîm(P), while erecting the Ka`abah, obtained the stone from the nearby mountain of 'Abu Qubays and placed itin [sic] one corner of the Ka`abah so that it might become the starting and finishing point of the tawâf.

Following the Abrahamic tradition the pre-Islamic inhabitants of Makkah and other Arabs used to start their circumbulation of the House from the point of the Black Stone and kiss it. However there is nothing to suggest that the Black Stone was worshipped along with the various idols that surrounded the Ka`abah. Nor is there any hint that they considered the Black Stone to have had any divine attribute or possessing any form of power, much less regarding it as a form of worship or a rite connected with the worship of idols. Hence the suggestion that the retention of the practice is a remnant of idolatry is simply a misinterpretation of its origin and nature. The same could be said of the practices in the hajj and umra' such as the tawâf and sa'ie. It is certainly not the result of "[t]he number of circumambulation seemingly corresponded to the number of planets which the pagans venerated as deities" as the missionary fantasizes, but it is the continuation of the Abrahamic tradition in Islam. The retention of pre-Islamic practices in Islam are seen as the reaffirmation of the Abrahamic practices and a return to its original pristine purpose, and not as a capitulation to prevailing pagan Arab innovations. See also Do Muslims Worship The Black Stone of the Ka`abah? for a concise answer to the claim that the kissing of the Stone is an idolatrous practice.

Again:

... It has been shown previously that the "pagan customs" which the missionary chides Islam for dates back to the days of Abraham(P) and the whole Arab nation had regarded it as such...

Instead of refuting my claim that Abraham would have never instituted these pagan rites, especially the kissing of a black stone, MENJ simply repeats the assertion that Abraham instituted these rites! And on that basis MENJ proceeds to deny that these practices are pagan! The circular reasoning is quite blatant:

	‘Missionary’:  
	Abraham would not have instituted such rites for the following reasons: ... (See our first paper).
These rites are nothing more than pagan in origin.

	MENJ: 
	The rites of the Pilgrimage are not pagan.

	‘Missionary’:  
	How do you know this?

	MENJ: 
	Since Abraham instituted these practices.

	‘Missionary’:  
	What?!


MENJ has only further proven what we said in our first section. He has taken for granted that Islam is true and doesn’t bother proving his position. Note how many unproven assumptions MENJ is operating under:

MENJ assumes that Abraham sent his son Ishmael, and his mother, to live in Mecca.

MENJ assumes that once there, Hagar ran between the two hills, Safa and Marwah, in search for water.

MENJ assumes that Ishmael married twice in his lifetime, both times to women from a tribe called Jurhum.

MENJ assumes that Abraham later traveled to Mecca, not once, but thrice.

MENJ assumes that Abraham and Ishmael built the Kabah.

MENJ assumes that Abraham and Ishmael instituted the rites to be performed at the Kabah.

The problem is that MENJ has failed to prove any of these assumptions. As we had indicated in our response, the biblical data shows that Abraham did not travel to Mecca and would not have venerated a black stone object, nor would he tell people that they should kiss it.

MENJ seems to be operating under the assumption that if he repeats the same error over and over again, especially if he varies the way he says it, he will somehow manage to convince his readers that it is no longer an error:

We know that these rites cannot be pagan in origin since Abraham instituted them.

Since Abraham instituted these rites they cannot be pagan in origin.

Yet an error is an error no matter how you say it or how many times you repeat it.

Furthermore, looking through MENJ's two articles discussing the Black Stone (1, 2) we could not find even one reference to any early Muslim source stating that Abraham KISSED that stone. They only claim that Abraham put it there in order to mark the beginning and end of one round of the circuit around the Kabah. But why is this stone being KISSED? If Abraham did not kiss it, then where does it come from? Does this not show that this is a later practice, i.e. a practice originating in pagan times?

In fact, in the second of these two articles on the topic of the Black Stone, MENJ refers to a certain incident when Umar makes a statement regarding this stone, but seems to completely miss the significance of it. Let's quote two of the traditions refering to this:

Narrated 'Abis bin Rabia:
'Umar came near the Black Stone and kissed it and said "No doubt, I know that you are a stone and can neither benefit anyone nor harm anyone. Had I not seen Allah's Apostle kissing you I would not have kissed you." (Sahih al-Bukhari, Volume 2, Book 26, Number 667)

Narrated Zaid bin Aslam from his father who said:
"Umar bin Al-Khattab addressed the Corner (Black Stone) saying, 'By Allah! I know that you are a stone and can neither benefit nor harm. Had I not seen the Prophet touching (and kissing) you, I would never have touched (and kissed) you.' Then he kissed it and said, 'There is no reason for us to do Ramal (in Tawaf) except that we wanted to show off before the pagans, and now Allah has destroyed them.' 'Umar added, '(Nevertheless), the Prophet did that and we do not want to leave it (i.e. Ramal).' (Sahih al-Bukhari, Volume 2, Book 26, Number 675)

Clearly, Umar was very UNCOMFORTABLE with kissing the Black Stone. He recognized that this act of kissing is just too much reverence for a mere stone! He only did it because Muhammad had done it, but he didn't know any reason that would really justify such an act. In this case it is also important to note what Umar doesn't say. 

He does NOT say: God commanded this.
He does NOT say: Abraham already did this.
He only said: Muhammad did so.

Umar was one of Muhammad's closest followers, yet he was not aware of those reasons that MENJ wants to make us believe! However, doing things without a clear reason is an unsatisfactory situation. Most likely the claims that MENJ seeks to promote about the Black Stone are simply later inventions, trying to supply some honorable reasons for the practice, even though Muhammad never said so.

Until MENJ provides some evidence for his assumptions, our argument remains unchallenged. Abraham would not have instituted the kissing of a stone which would have been idolatry in the eyes of the true God. Quoting Islamic sources that were written thousands of years after Abraham lived does not constitute as proof.

MENJ’s claim that they didn’t worship the stone is absurd in light of the fact that both the pagans and Muhammad KISSED IT, which is a form of veneration and worship. MENJ may try to justify this practice by claiming that kissing the stone is no more idolatrous than the kissing of one's wife or children would be classified as idolatry as well. He may argue that kissing does not necessarily imply worship, but simply demonstrates affection. 
The only problem behind this logic is that showing affection to one's wife or children is never condemned in the Holy Bible, yet the showing of affection of any kind to stones or idols is condemned completely. Therefore, this argument commits the fallacy of equivocation and of false analogy.

MENJ concludes with:

... Further, it is even by the admission of the missionary himself that "he [the Prophet Muhammad(P)] entered the Kaba and destroyed every icon or sculptured idol". Such a blatant contradiction of the purpose of his article with this open admission of his makes us wonder whether the missionary is actually "concerned" for the so-called "idolatry" reminiscent in Islamic practices today, or is he simply (mis)using the hadîth literature for the sole aim of disparaging Muslims and the Religion that they adhere to. This is further evident when we read what William Muir has to say on the subject:

We may freely concede that it [Islam] banished forever many of the darker elements of superstition for ages shrouding the [Arabian] Peninsula. Idolatry vanished before the battle-cry of Islam; the doctrine of the Unity and infinite Perfections of God, and a special all-pervading Providence, became a living principle in the hearts and lives of the followers of Mohammad, even as in his own...Nor are social virtues wanting. Brotherly love inculcated towards all within the circle of the faith; infanticide proscribed; orphans to be protected, and slaves treated with considerations; intoxicating drinks prohibited, so that Mohammadanism [Islam] may boast of a degree of temperance unknown to any other creed.
The answer is certainly obvious to all except for those mired in their welling hatred for Islam and what it stands for.

MENJ seems to assume that Muhammad destroying the idols somehow justifies the kissing of the black stone. The fact is that even though Muhammad "purified" the Kabah from pagan idols, he still retained other pagan practices and tried to justify it by claiming that these rites originated from a monotheistic context. But as we said, none of the ceremonies of the Hajj can be traced back to either Abraham or Ishmael.

Besides, according to certain traditions not every idol or image was effaced. As we had mentioned in our paper, there were images of Abraham, Mary and Christ which Muhammad left intact. And guess who narrated this tradition? Al-Waqidi of course!

[After the conquest of Mecca] "Apart from the icon of the Virgin Mary and the child Jesus, and a painting of an old man, said to be Abraham, the walls inside [Kaaba] had been covered with pictures of pagan deities. Placing his hand protectively over the icon, the Prophet told 'Uthman to see that all other paintings, except that of Abraham, were effaced." (Martin Lings, Muhammad: His Life Based on the Earliest Sources, p. 300; ref.- al-Waqidi, Kitab al-Maghazi 834, and Azraqi, Akhbar Makkah vol. 1, p. 107. Martin Lings is a practicing Muslim.)

This is the very same al-Waqidi whom Usman Sheikh and Hesham Azmy used against me, and the very same gent that Mr. Haddad cited as a reason for rejecting the Satanic verses! We anticipate that MENJ will question this tradition on the basis that it is weak, in the same way he has called into question the traditions which speak of Muhammad’s idolatrous observances. As we said, it will always be convenient for Muslims to simply toss out the "weak" or "fraudulent" narrations canard when they can’t deal with their own traditions.

Finally, it is apparent that MENJ wants to have his cake and eat it too. In one of his responses (here) he seeks to deny that the pagan Meccans worshiped Allah. But he now wants to deny that the rites of Hajj are pagan in origin by connecting them to Abraham:

... It is certainly not the result of "[t]he number of circumambulation seemingly corresponded to the number of planets which the pagans venerated as deities" as the missionary fantasizes, but it is the continuation of the Abrahamic tradition in Islam. The retention of pre-Islamic practices in Islam are seen as the reaffirmation of the Abrahamic practices and a return to its original pristine purpose, and not as a capitulation to prevailing pagan Arab innovations...

In so doing he indirectly argues that the Meccans did worship the same God of the Muslims since they performed the very same rites that Muslims are now performing in veneration of the Deity! The only difference being is that they added other gods in their worship.

For more on this subject, please read the following articles:

http://answering-islam.org/Shamoun/ishmael.htm
http://answering-islam.org/Shamoun/ishmael2.htm
Our responses to MENJ’s interaction with the above papers will be forthcoming.
Responding to the Critique of Bismikaallahuma – Part II

Muhammad’s idolatry and Arabic grammar

Exposing the smokescreens of Muslim apologists
http://www.answering-islam.org/Responses/Menj/idolatry2.htm 

By Dimitrius. All emphases are the author’s
This continues our response to MENJ, specifically Muhammad Mohar Ali’s article which can be found here. See part 1 for our answer to the other issues raised by MENJ.
We once more present the following hadith since this specific one has caused so much controversy. All translations are my own, unless otherwise indicated.

From the Book "Musnad Ahmad" written by Imam Ahmad Ibn Hanbal
Narrated by Abdullah, narrated by his father, narrated by Abu Usama Hamad Ibn Usama, narrated by Hisham Ibn Urwah, narrated from his father who related that a neighbor of Khadija bint Khuwaylid heard the prophet says, "O Khadija! By Allah I do not worship Al-Lat nor Al-Uzza. By Allah I do not worship (them) at all." Khadija replied, "Leave Al-Lat and leave Al-Uzza."

He (the neighbor) said this was their idol which they used to worship after which they would lay down to sleep.

مسند الإمام أحمد. - للإمام أحمد ابن حنبل
حدثنا عبد الله حدثني أبي حدثنا أبو أسامة حماد بن أسامة حدثنا هشام يعني ابن عروة عن أبيه قال:
-حدثني جار لخديجة بنت خويلد أنه سمع النبي صلى الله عليه وسلم وهو يقول لخديجة أي خديجة والله لا أعبد اللات والعزى والله لا أعبد أبدا قال فتقول خديجة خل اللات خل العزى قال كانت صنمهم التي كانوا يعبدون ثم يضطجعون.

Muhammad Ali has made some pointed comments about Arthur Jeffery’s use and exegesis of this particular tradition:
Jeffery attempts to support Margoliuth's conclusion in three ways: (a) He mistranslates the Prophet's statement in the report in order to make it conform to his conclusion (b) He puts forward an excuse to avoid the grammatical objections to taking the neighbour's remark as applying to the Prophet and his wife; and (c) he makes a few observations about the implications of the report as a whole to support his conclusion.

Jeffery translates the Prophet's statement: (Iyya Khadîjah wa Allâhu lâ 'a`budu al-Lât wal 'Uzzâ, wa Allâhu lâ 'a`budu 'abadan) as: "Oh Khadîjah: By Allah, I will not worship Al-Lât nor Al-'Uzzâ: by Allah I will not perform worship again" [26] This translation is faulty in three ways. In the first place, he renders the verb lâ 'a`budu in both places of the statement in the future tense which is contrary to the grammatical rules. It is to be noted that in this statement the verb 'a`budu is used twice and both in the imperfect (mudâri) form. In Arabic this form is used to mean either the present (hâl) or the future (mustaqbal) tense. But the general rule is that where in the same statement the verb occurs in the same mudâri form, the first use is to be taken in present (hâl) tense and the second in the future (mustaqbal) tense. In addition to this general rule, this is to be so specially and invariably when there are clear indications that the second use of the verb has to be taken in the future tense. In the statement under reference, the verb 'a`budu in the second place, is followed by the expression 'abadan which unmistakably indicates that here the verb is in the future tenseThe [sic] first use of the verb in the statement must therefore be taken to be in the present tense (hâl). On these simple rules the correct translation of the Prophet's statement (... wa Allâhu lâ 'a`budu al-Lât wal 'Uzzâ, wa Allâhu lâ 'a`budu 'abadan) would be: "By Allah, I do not worship Al-Lât and Al-'Uzzâ: by Allah I will never worship (them)." The verb in the first instance must be taken in the sense of a simple present tense because in the second instance it is earmarked as the future tense by using 'abadan with it. And as it cannot be assumed that the Prophet was simply saying that he was at the moment not engaged in the act of worshipping these idols, the first half of the statement must be taken to be an assertion of his habit and practice and the second half as an emphatic refusal to do so in future. In other words the Prophet stated that it was not his practice to worship those idols nor would he ever worship them.

The second fault in Jeffery's translation is his disregard or side-tracking of the meaning of lâ. .. 'abadan which stands for "never". Instead of correctly rendering the meaning of this expression Jeffery imports, and this is the third fault of the translation, the word "again" here, translating the clause as: "I will not perform worship again". The use of lâ with 'abadan in Arabic invariably means "never"; never does the expression mean "again". Jeffery makes this three-fold incorrect translation—rendering the verbs in the future tense in both places, side-tracking the meaning of lâ . .. 'abadan and importing "again" in its stead—obviously to imply that while the Prophet used previously to worship those idols, he now asserted that he would henceforth not do so "again". Such a meaning is totally unjustified by the text.

In addition to this twisting in the translation of the text Jeffery advances an excuse to circumvent th [sic] grammatical objections to applying the last sentence of the report, the neighbour's remark, "These were the idols which they used to worship, and then go to bed" to the Prophet and his wife by saying that a modern writer is likely to be meticulous in his use of duals and plurals "but anciently it was not so". He further says that the whole tradition would be pointless "if it does not refer to the household of Muhammad and Khadija, and if pressed we could always argue that the plural is used to include the family."[27]
The excuse offered by Jeffery to disregard the grammatical objections is simply poor and unacceptable. The narrators of traditions do not at all appear to be such weaklings in Arabic usage as to be careless about the rules regarding duals and plurals in verbs. Jeffery himself betrays an awareness of the weakness of his position when he says: "if pressed we could always argue that the plural is used to include the family." Yes, the plural is used for the family, i.e. Khadîjah's parental family or the Quraysh family in general, not the family constituted by Khadîjah or her husband on their marriage.

RESPONSE:
The preceding hadith has been rather problematic to Muslim apologists like Muhammad Mohar Ali because it addresses the issue of Muhammad’s pagan worship prior to his so-called prophetic ministry at the age 40. Ironically, this same Muslim apologist tries to derive Muhammad’s monotheism from this hadith, when in fact the hadith says no such thing. He does this by mistranslating the Arabic text, thus giving the impression to those unfamiliar with Arabic grammar that the hadith says that Muhammad had always rejected the pagan deities Al-Lat and Al-Uzza. We will analyze this hadith in detail; we will examine the sentence structure and determine which of the two opposing interpretations is the most appropriate.

The first sentence that we must examine is Muhammad’s statement about the pagan deities Al-Lat and Al-Uzza. His words in Arabic are: "Ayya Khadîja wa Allahu la a`budu al-Lat wal Uzza, wa Allahu la a`budu abadan". We agree with M. M. Ali (and against Jeffery) that ‘abadan’ does not mean ‘again’. However, although Jeffery does not translate literally, his paraphrase at least conveys the intended meaning of the text. It is Ali's twisting of the Arabic that seeks to bend the narration completely out of shape. In English this sentence is properly translated as "O Khadija! By Allah I do not worship Al-Lat nor Al-Uzza. By Allah I do not worship (them) at all."
The critical word here is "a’budu" which is the present tense (fi’il mudari’) of the word "a’bada" or "worshiped" in English. This word appears twice in the sentence and in both cases it is rendered in the present tense. Although the first use of the verb "a’budu" is only talking about the present tense, Muhammad Mohar Ali has tried to extend the time span so that this verb covers also all past times until the present by stating,

"And as it cannot be assumed that the Prophet was simply saying that he was at the moment not engaged in the act of worshipping these idols, the first half of the statement must be taken to be an assertion of his habit and practice and the second half as an emphatic refusal to do so in future. In other words the Prophet stated that it was not his practice to worship those idols nor would he ever worship them."

Notice that Muhammad Mohar Ali did not provide a single reason why this present tense verb "a’budu" should include all previous times. Such a conclusion by Muhammad Mohar Ali is not only unwarranted, it is actually contradictory to the hadith itself; as will be shown later in this article. Mr. Ali has tried to conclude that the first use of the verb implies Muhammad’s denial that he worshipped pagan idols from past times till the present and the second use of the verb implies Muhammad’s assertion that he will never worship these pagan idols in the future. The Arabic word structure of this sentence implies no such thing.

The first use of the word "a’budu" in this sentence is strictly speaking about the present condition. It implies nothing whatsoever about what occurred in the past (as Mr. Ali tried to conclude). If Muhammad wanted to imply that he never worshipped any idol in the past, he would have used the phrase, "lam a’bud" meaning "I have not worshipped", where the word "lam" indicates what has occurred in the past but the word "a’bud" is still in the present tense. This would be the correct rendering of the phrase if Muhammad wanted to make a statement about him never worshipping any idol from the past till the present. But did he use this phrase? Absolutely not! He was only commenting on his present condition that he does not CURRENTLY worship Al-Lat and Al-Uzza.

Now let us look at the second use of the word "a’budu" followed by the word "abadan". It has been argued by Muhammad Mohar Ali that the second use of the verb "a’budu" signifies that this is in reference to the future, especially because the word is attached to the adverb "abadan", meaning "at all". However, this conclusion it not correct at all because in the Arabic language there already exists another word "lan" to signify that an action will not take place in the future.

Let me illustrate the difference in an example. Let us assume that I used to eat bread in my earlier years, but due to digestion problems, I am now unable or unwilling to eat bread if it was presented to me. If I wanted to make this statement in Arabic to my wife Khadija I would say:

"Ayya Khadîja wa Allahu la akulu al-khubza, wa Allahu la akulu 'abadan."

In English this phrase would be translated as:

"O Khadija! By Allah I don’t eat bread. By Allah I don’t eat (it) at all."

This phrase makes no denial whatsoever about the fact that I used to eat bread in earlier years. The present tense of the word eat in this sentence is "akulu" and it is repeated again with the word "abadan" or "at all" next to it in the phrase "akulu abadan". This sentence does NOT imply that even if things change I will still never eat bread again in the future, it merely says that as things stand right now, I do not eat bread at all.

This sentence structure is identical to the one found in the hadith, yet Muslims need to twist the translation and interpretation by reading into it what it does not say.

If Muhammad truly wanted to say that he had never worshipped idols in the past and will never do so in the future, he would have had to use the words "lam" to signify everything that has happened in the past and the word "lan" to imply that he will never worship idols in the future. The Arabic sentence would thus read as follows:

"Ayya Khadîja wa Allahu lam a`buda al-Lat wal 'Uzza, wa Allahu lan a`buda 'abadan."

But notice here how the hadith phrases it:

"Ayya Khadîja wa Allahu la a`budu al-Lat wal 'Uzza, wa Allahu la a`budu 'abadan."

In both cases the hadith uses the phrase "la" but never "lam" or "lan". Both these words, "lan" and "lam", are called "adat Nafi" in Arabic and their function is to negate the verb that follows them. The difference between these two words is that the former addresses what happened in the past and the latter addresses what will happen in the future.

We will now turn to the Qur'an to see that the words "lam" or "lan" had to be used in order to imply that an event did not or will not occur in the future, based on a sentence that has two present tense verbs (fi’il mudari’) followed by the word "abadan".

Sura 2:94-95 reads "Kul in kanat lakumu al-daru al-akhira ‘inda Allahi khalisatan min duni al-nas fa-tamanu al-mouta in kuntum sadikin. Wa lan yatamanuhu abadan".

"If the Last Home with Allah, be for you specially, and not for anyone else, then seek ye for death, if ye are sincere. [95] But they will never seek for death."

In the preceding verse, the present tense word for "seek" is "yatamanu" which is also given as a command in the present tense in the first instance. The verb in the second instance is followed by the word "abadan" which is correctly translated as "will never", similar to the sentence in the hadith, but the difference here is that the word "lan" precedes the verb "yatamana", asserting that such "seeking" will never happen in the future. If however, the word "la" was placed instead of the word "lan" (as is found in the hadith), then the translation would read,

"If the Last Home with Allah, be for you specially, and not for anyone else, then seek ye for death, if ye are sincere. [95] But they do not ever seek for death (or at all in the present time)."

A second example is found in sura 5:23-24 which reads:

"Ud-khulu alaihim al-baba, fa-itha dakhal-tumuhu fa inakum ghalibun… Ya Musa, inna lan nad-khulaha abadan."
[23] "Then two of the men who feared (their Lord) unto whom Allah had been gracious said: Enter in upon them by the gate, for if ye enter by it, lo! Ye will be victorious. So put your trust (in Allah) if ye are indeed believers. [24] They said: O Moses! We will never enter (the land) while they are in it."

In this verse, the present tense for the word "enter" is "nad-khul" which is also given as a command in the first instance. The verb in the second instance is followed by the word "abadan" which is correctly translated as "will never", similar to the sentence in the hadith, but the difference here again is that the word "lan" precedes the verb "nad-khul", asserting that such "entering" will never happen in the future. If however, the word "la" was placed instead of the word "lan" (as is found in the hadith), then the translation would read, "O Moses! We are not able to enter at all while they are in it". It implies nothing about the future.

A third example is found in sura 18:57 which reads:

"Wa in tad’ihim ila al-huda, fa-lan yahtadu ithan abadan".

"If thou callest them to guidance, even then will they never accept guidance."

In this example, the first occurrence of the word guidance or "huda" is given as a noun in Arabic. However, the second occurrence of the word is given as a present tense verb followed by the word "abadan" which is translated as "never will they accept guidance." The important word here is "lan" because it makes it clear that even in the future, guidance will NEVER be sought.

In all the above examples, it is clear that the first use of the verb says NOTHING about what has occurred in the past, it merely states what is happening currently. Thus, Muhammad Mohar Ali’s claim that Muhammad had never worshiped pagan idols cannot be derived from this hadith. Muhammad, the prophet of Islam, merely said that he doesn’t currently worship these idols and insisted on it twice.

What is interesting is that this same hadith has been narrated with a slight variation by Al-Hafith Al-Haithami, in his book "The Collection of the Excess." In this transmission the hadith reads:

Narrated by Urwah Ibn Al-Zubair who narrated that a neighbor of Khadija bint Khuwaylid heard the prophet (pbuh) say to Khadija, "O Khadija! By Allah I do not worship Al-Lat at all, by Allah I do not worship Al-Uzza at all!" Khadija replied, "Leave Al-Uzza." He said this was their idol which they used to worship after which they would lay down to sleep. This was narrated by Ahmad Ibn Hanbal and his disciples and by the men of Sahih (correct hadith).

مجمع الزوائد. - للحافظ الهيثمي
13861- عن عروة بن الزبير قال: حدثني جار لخديجة بنت خويلد قال: سمعت النبي صلى الله عليه وسلم يقول لخديجة: "أي خديجة، والله لا أعبد اللات أبداً، والله لا أعبد العزى أبداً". قال: تقول [خديجة]: خل العزى.
قال: وكان صنمهم الذي يعبدون ثم يضطجعون.
رواه أحمد ورجاله رجال الصحيح.

Unlike the hadith of Ahmad Ibn Hanbal, this narration does not have the same verb "a’budu" repeated twice, with only the second occurrence having the word "abadan" added. This varied narration completely destroys the Muslim apologist’s argument that the first occurrence of the word worship or "a’budu" implies everything from the past till the present and the second occurrence with the word "abadan" added refers to everything in the future.
The Arabic sentence in this phrase reads:

"Ayya Khadîja wa Allahu la a`budu al-Lat abadan. Wa Allahu la a`budu Al-Uzza abadan"

The correct translation would be:

"O Khadija! By Allah I do not worship Al-Lat at all, by Allah I do not worship Al-Uzza at all!"

Even if the Muslims wanted to make this verb apply to the future tense because of the addition of the word "abadan", then the translation would read:

"O Khadija! By Allah I will never worship Al-Lat, by Allah I will never worship Al-Uzza."

In either case, this says nothing whatsoever about what occurred in the past. From what we have presented so far it appears that at one point Muhammad in his past probably did worship these deities, but had now become disillusioned with them and no longer wished to continue worshipping them. The following discussion further clarifies this point and supports the above conclusion.

Unfortunately for Muslims, Muhammad Mohar Ali has not dealt with the embarrassing statement that Khadija made to Muhammad in response to his statement. She said, "Leave Al-Lat and leave Al-Uzza." The Arabic word "khali" is usually translated as "leave, abandon, let go or let alone." What Mr. Ali doesn’t realize is that Khadija’s statement makes absolutely no sense unless at some point Muhammad had indeed worshipped Al-Lat or Uzza. Khadija telling Muhammad to "stop" worshipping a deity he never worshipped in the first place does not make sense at all. She understood exactly what he was saying that he "no longer" worshipped these deities and as a result she told him, "then leave Al-Lat and Al-Uzza."

Khadija’s statement is meant to comfort Muhammad by implying that Muhammad should not feel pressured to continue worshipping the idols if he no longer wished to do so. It is in this context that Khadija’s statement makes sense. Mr. Ali’s unwillingness or inability to address Khadija’s statement is indicative that his conclusions about this hadith are inaccurate.

Finally, there is a very clear proof that both Muhammad and his wife Khadija worshipped Al-Lat or Uzza (or both) found in the last sentence of the hadith, which reads:

"He (the neighbor) said this was their idol which they used to worship after which they would lay down to sleep."

Note here that the author of the hadith mentions the word idol in the singular form. This appears strange at first based on the earlier mention of the two idols, Al-Lat and Al-Uzza. The reason is probably that Khadija and her household were mainly worshippers of the Al-Uzza deity. This is evident when we consider Khadija’s full name: Khadijah bint Khuwaylid ibn Asad ibn ABD AL-UZZA ibn Qusayy.
Abd Al-Uzza means servant of Al-Uzza. Therefore, it is reasonable to assume that when Muhammad married Khadija, the same deity was still honored. Also, the second version of this hadith narrated by Al-Hafith Al-Haithami makes it clear that Khadija asked Muhammad to "leave Al-Uzza", which was the deity that was in front of her and Muhammad, near their bed. Maybe Muhammad had worshipped Al-Lat earlier in his life, or only at some sacred place outside their home, but inside their home they may have had only a statue of Al-Uzza.

Furthermore, the Muslim apologist has tried to argue that because the Arabic word for "their" in the preceding hadith is found in the plural, not dual form, it must therefore refer to Khadija and her pagan ancestors or to the Quraish tribe but not to Muhammad and Khadija as a couple. This is of course a red herring ploy used by Muslims to try and explain away a rather embarrassing admission that both Muhammad and Khadija did at some point worship these deities.

First, the context demands that this comment speaks of Muhammad and Khadija. The whole hadith is about them. A sudden change of referent (subject) would not happen without any indication or explanation. Furthermore, Muhammad had worked for Khadija for a considerable time before they got married. She got to know him well, and this rich widow proposed marriage to her poor employee Muhammad for the very reason that he had impressed her with many of his personal qualities. She knew him well before they married. These two lived in a religious center and it is incredible to assume that they never talked about their beliefs before marriage. It is a highly artificial construction to assume that Muhammad reveals to Khadija only after they are married for some time that he actually does not worship those local deities. No, the hadith only makes sense when read as reporting a change in Muhammad's conviction, how he tells Khadija about it, and her reaction to support his decision of leaving those idols.

Second, the Muslim excuse that in Arabic one would never refer to a couple (two people) using a plural pronoun actually condemns the Qur'an itself. Let us see examples from the Qur'an itself where a couple is being addressed, but the plural pronoun, not the dual, is used.

In sura 22:19 the verse in Arabic reads:

"Hathani Khasman ikh-tasamau fe rabihim"

"هذا نِ خَصْمَانِ اخْتَصَمُوا فِي رَبِّهِمْ"
In English this is translated as:
"These two antagonists dispute with each other about their Lord."

What the English translation doesn’t show you is that the word rendered as "dispute" is actually "ikh-tasamau" which is a verb form used to address a plural (more than two individuals). But clearly here the verse mentions that two and only two people are antagonizing about their Lord. So to claim that no individual well-trained in classical Arabic would use a plural when referring to a dual actually insults the author of the Qur'an, whom Muslims believe to be God who wrote the Qur'an in perfect Arabic. So if Allah uses the plural pronoun when referring to less than three people, then it is surely acceptable for the authors of hadith also.

Here is another example from the Qur'an where the plural pronoun is actually used to refer to a single individual, much less a dual. Sura 2:17 reads in Arabic:

"Mathalahum kamathal al-lathy is-tawkada naran, fa-lama da’at ma how’lahu, tha-haba Allahu bi-nourihim."

"مَثَلُهُمْ كَمَثَلِ الذِي اسْتَوْقَدَ نَاراً فَلَمَّا أَضَاءَتْ مَا حَوْلَهُ ذَهَبَ اللهُ بِنُورِهِمْ"
In English this is translated as:
"Their similitude is that of a man who kindled a fire; when it lit all around him, Allah took away their light and left them in utter darkness."

Here the author of the Qur'an is talking about people who have gone astray and gives a parable of someone (singular) "الذِي" who lit a fire (also in the singular) "اسْتَوْقَد" and it lit all that was around him (singular) "حَوْلَهُ". Then Allah removed this light from around THEM "بِنُورِهِم". Here, the author of the Qur'an is still in the parable but uses the term THEM to describe HIM.

Since the Qur'an uses the plural pronoun when referring to both singular and dual groups, it is no surprise that the authors of the hadith also employ this methodology.

In light of this, Muhammad Ali has incriminated his god for failing to distinguish between duals and plurals. Allah, according to Ali, "appears to be such weakling in Arabic usage as to be careless about the rules regarding duals and plurals in verbs."

Besides, as Jeffery correctly noted, the plural can refer to Muhammad and his whole household, and that from that time onwards none of the members of Muhammad’s family ever worshiped Al-Lat and Uzza again.

In conclusion, the Muslim polemicists haven’t put forward any good arguments to refute what their own Muslim sources say about Muhammad’s idolatry. The evidence conclusively demonstrates that at one time Muhammad worshiped the pagan gods of his ancestors and only abandoned it as a result of his contact with Arab monotheists.



Responses to Bismikaallahuma
Examining Muhammad's Claim to Prophethood
308 FILES ON ISLAM

LECTURE AT THE UNIVERSITY OF REGENSBURG BENEDICT XVI SEPTEMBER 12, 2006
http://ephesians-511.net/docs/LECTURE_AT_THE_UNIVERSITY_OF_REGENSBURG.doc
7 MYTHS ABOUT ISLAM 
http://ephesians-511.net/docs/7_MYTHS_ABOUT_ISLAM.doc
A CHRISTIAN DEFENSE OF THE GOSPEL TO MUSLIMS 
http://ephesians-511.net/docs/A_CHRISTIAN_DEFENSE_OF_THE_GOSPEL_TO_MUSLIMS.doc
A CHRISTIAN RESPONSE TO ISLAM 
http://ephesians-511.net/docs/A_CHRISTIAN_RESPONSE_TO_ISLAM.doc
A CRASH COURSE ON THE CRUSADES 
http://ephesians-511.net/docs/A_CRASH_COURSE_ON_THE_CRUSADES.doc 

A CRITICISM OF GARY LEUPPS CHALLENGING IGNORANCE IN ISLAM 

http://ephesians-511.net/docs/A_CRITICISM_OF_GARY_LEUPPS_CHALLENGING_IGNORANCE_IN_ISLAM.doc
A CRITIQUE OF ISLAMIC MONOTHEISM 
http://ephesians-511.net/docs/A_CRITIQUE_OF_ISLAMIC_MONOTHEISM.doc
A DICTIONARY OF ISLAM AND AN OUTLINE OF ISLAM 

http://ephesians-511.net/docs/THE_MATTER_OF_ISLAM_AND_CHRISTIANTY.doc
A MUSLIM-CHRISTIAN DIALOGUE ON ORIGINAL SIN 
http://ephesians-511.net/docs/A_MUSLIM-CHRISTIAN_DIALOGUE_ON_ORIGINAL_SIN.doc
A QURANIC CRITERION FOR A TRUE PROPHET 

http://ephesians-511.net/docs/A_QURANIC_CRITERION_FOR_A_TRUE_PROPHET.doc
A STUDY OF THE QURAN FROM A CHRISTIAN PERSPECTIVE 

http://ephesians-511.net/docs/A_STUDY_OF_THE_QURAN_FROM_A_CHRISTIAN_PERSPECTIVE.doc
A TRUCE WITH ISLAM-A CRITICISM OF MARK LEVINE 

http://ephesians-511.net/docs/A_TRUCE_WITH_ISLAM-A_CRITICISM_OF_MARK_LEVINE.doc
ABU SUFYAN DEFEATS MUHAMMAD 

http://ephesians-511.net/docs/ABU_SUFYAN_DEFEATS_MUHAMMAD.doc
AISHA-AN EXAMINATION OF MUHAMMADS MARRIAGE TO A PREPUBESCENT GIRL 
http://ephesians-511.net/docs/AISHA-AN_EXAMINATION_OF_MUHAMMADS_MARRIAGE_TO_A_PREPUBESCENT_GIRL.doc
ALLAH-AN IMMATERIAL ENTITY OR AN INVISIBLE MAN 
http://ephesians-511.net/docs/ALLAH-AN_IMMATERIAL_ENTITY_OR_AN_INVISIBLE_MAN.doc
ALLAH-IS HE GOD?   
http://ephesians-511.net/docs/ALLAH-IS_HE_GOD.doc
ALLAH-THE GREATEST DECEIVER OF THEM ALL 

http://ephesians-511.net/docs/ALLAH-THE_GREATEST_DECEIVER_OF_THEM_ALL.doc
ALLAH AND ANTHROPOMORPHISM IN THE QURAN 
http://ephesians-511.net/docs/ALLAH_AND_ANTHROPOMORPHISM_IN_THE_QURAN.doc
ALLAHS IMPERFECTION AND MUTABILITY 

http://ephesians-511.net/docs/ALLAHS_IMPERFECTION_AND_MUTABILITY.doc
ALLAHS OATHS AND SWEARING 
http://ephesians-511.net/docs/ALLAHS_OATHS_AND_SWEARING.doc
ALLAHS OMNIPOTENCE AND THE INCARNATION 
http://ephesians-511.net/docs/ALLAHS_OMNIPOTENCE_AND_THE_INCARNATION.doc
ALLAHS PRIDE 
http://ephesians-511.net/docs/ALLAHS_PRIDE.doc
ALLAHU AKBAR A CALL TO VIOLENCE 
http://ephesians-511.net/docs/ALLAHU_AKBAR_A_CALL_TO_VIOLENCE.doc
AN ACCOUNT OF THE PERSECUTION OF MANGALOREAN CHRISTIANS UNDER TIPU SULTAN

http://ephesians-511.net/docs/AN_ACCOUNT_OF_THE_PERSECUTION_OF_MANGALOREAN_CHRISTIANS_UNDER_TIPU_SULTAN.doc
ANOTHER OF ISLAMS USEFUL IDIOTS-DEAN ESMAY 
http://ephesians-511.net/docs/ANOTHER_OF_ISLAMS_USEFUL_IDIOTS-DEAN_ESMAY.doc  
ANSWERING ISLAM-DR NORMAN L GEISLER

http://ephesians-511.net/docs/ANSWERING_ISLAM-DR_NORMAN_L_GEISLER.doc
ARE MUSLIMS ENCOURAGED TO READ THE KORAN? 

http://ephesians-511.net/docs/ARE_MUSLIMS_ENCOURAGED_TO_READ_THE_KORAN.doc
ARE THERE ERRORS IN THE KORAN?  

http://ephesians-511.net/docs/ARE_THERE_ERRORS_IN_THE_KORAN.doc
ARE THERE MATHEMATICAL MIRACLES IN THE BIBLE OR QURAN? 
http://ephesians-511.net/docs/ARE_THERE_MATHEMATICAL_MIRACLES_IN_THE_BIBLE_OR_QURAN.doc
ARE THERE PROPHECIES CONCERNING MUHAMMAD IN THE BIBLE? 

http://ephesians-511.net/docs/ARE_THERE_PROPHECIES_CONCERNING_MUHAMMAD_IN_THE_BIBLE.doc 

ARE THERE PROPHECIES IN THE KORAN? 

http://ephesians-511.net/docs/ARE_THERE_PROPHECIES_IN_THE_KORAN.doc
BEGONE SATAN-WAKING UP TO THE THREAT OF ISLAMIC TERROR 

http://ephesians-511.net/docs/BEGONE_SATAN-WAKING_UP_TO_THE_THREAT_OF_ISLAMIC_TERROR.doc
BENEDICT XVI AND ISLAM  
http://ephesians-511.net/docs/BENEDICT_XVI_AND_ISLAM.doc
BILL OREILLY MUHAMMAD AND ISLAM 

http://ephesians-511.net/docs/BILL_OREILLY_MUHAMMAD_AND_ISLAM.doc
BLOOD ON THE KORAN-UTHMANS MURDER 

http://ephesians-511.net/docs/BLOOD_ON_THE_KORAN-UTHMANS_MURDER.doc
BY VISION OF CHRIST TO NIGERIAN BISHOP ROSARY DEFEATS ISLAMIST TERRORISTS 
http://ephesians-511.net/docs/BY_VISION_OF_CHRIST_TO_NIGERIAN_BISHOP_ROSARY_DEFEATS_ISLAMIST_TERRORISTS.doc
CAN A PERSON FIND PEACE IN THE KORAN? 

http://ephesians-511.net/docs/CAN_A_PERSON_FIND_PEACE_IN_THE_KORAN.doc
CAN ALLAH BE SEEN AND DID MUHAMMAD SEE ALLAH? 
http://ephesians-511.net/docs/CAN_ALLAH_BE_SEEN_AND_DID_MUHAMMAD_SEE_ALLAH.doc
CAN ISLAM BE REFORMED? 

http://ephesians-511.net/docs/CAN_ISLAM_BE_REFORMED.doc
CAN ISLAM CHANGE ITS FACE? 
http://ephesians-511.net/docs/CAN_ISLAM_CHANGE_ITS_FACE.doc
CATHOLICS AND ISLAM 

http://ephesians-511.net/docs/CATHOLICS_AND_ISLAM.doc
CHRISTIAN ANSWERS TO MUSLIM CHARGES 
http://ephesians-511.net/docs/CHRISTIAN_ANSWERS_TO_MUSLIM_CHARGES.doc
CHRISTIAN DEBATES WITH MUSLIMS
http://ephesians-511.net/docs/CHRISTIAN_DEBATES_WITH_MUSLIMS.doc
CHRISTIAN INSIGHTS INTO THE CULT OF ISLAM

http://ephesians-511.net/docs/CHRISTIAN_INSIGHTS_INTO_THE_CULT_OF_ISLAM.doc 

CHRISTIANS SUE OVER ISLAMIC INDOCTRINATION AT SCHOOL 

http://CHRISTIANS_SUE_OVER_ISLAMIC_INDOCTRINATION_AT_SCHOOL.doc
CHRISTIANITY AND ISLAM-ARE WE AT WAR

http://ephesians-511.net/docs/CHRISTIANITY_AND_ISLAM-ARE_WE_AT_WAR.doc 

CIRCUMCISION AND ISLAM 
http://ephesians-511.net/docs/CIRCUMCISION_AND_ISLAM.doc
COMPARING ISLAM AND CHRISTIANITY 

http://ephesians-511.net/docs/COMPARING_ISLAM_AND_CHRISTIANITY.doc
COMPARING ISLAMIC AND CHRISTIAN SOCIETY

http://ephesians-511.net/docs/COMPARING_ISLAMIC_AND_CHRISTIAN_SOCIETY.doc 

COMPARING KORANIC AND BIBLICAL STANDARDS FOR DIVORCE AND MARRIAGE 

http://ephesians-511.net/docs/COMPARING_KORANIC_AND_BIBLICAL_STANDARDS_FOR_DIVORCE_AND_MARRIAGE.doc
COMPARING MUHAMMAD AND CHRIST IN COMPLYING WITH THE LAW OF GOD 

http://ephesians-511.net/docs/COMPARING_MUHAMMAD_AND_CHRIST_IN_COMPLYING_WITH_THE_LAW_OF_GOD.doc
COMPARING THE MUSLIM JESUS AND THE FALSE PROPHET OF REVELATION 

http://ephesians-511.net/docs/COMPARING_THE_MUSLIM_JESUS_AND_THE_FALSE_PROPHET_OF_REVELATION.doc
CONSTRUCTION OF THE KORAN AND ITS CONTRADICTIONS OF THE BIBLE 

http://ephesians-511.net/docs/CONSTRUCTION_OF_THE_KORAN_AND_ITS_CONTRADICTIONS_OF_THE_BIBLE.doc
DANIEL PIPES VS ISLAMISM VS MODERATE ISLAM 

http://ephesians-511.net/docs/DANIEL_PIPES_VS_ISLAMISM_VS_MODERATE_ISLAM.doc 

DEFENDING ISLAM-A CRITICISM OF PETER BEINART 

http://ephesians-511.net/docs/DEFENDING_ISLAM-A-CRITICISM_OF_PETER_BEINART.doc
DID MUHAMMAD PERFORM MIRACLES? 
http://ephesians-511.net/docs/DID_MUHAMMAD_PERFORM_MIRACLES.doc
DID MUHAMMAD WORK MIRACLES?

http://ephesians-511.net/docs/DID_MUHAMMAD_WORK_MIRACLES.doc 
DID THE ISHMAELITE MECCANS WORSHIP YAHWEH OR FALSE GODS? 
http://ephesians-511.net/docs/DID_THE_ISHMAELITE_MECCANS_WORSHIP_YAHWEH_OR_FALSE_GODS.doc
DIFFERENCES BETWEEN ISLAM AND CHRISTIANITY 

http://ephesians-511.net/docs/DIFFERENCES_BETWEEN_ISLAM_AND_CHRISTIANTY.doc
DIFFERENCES BETWEEN THE KORAN AND THE BIBLE

http://ephesians-511.net/docs/DIFFERENCES_BETWEEN_THE_KORAN_AND_THE_BIBLE.doc
DISTORTION IN THE QURAN 

http://ephesians-511.net/docs/DISTORTION_IN_THE_QURAN.doc
DO CHRISTIANS AND MUSLIMS WORSHIP THE SAME GOD? 
http://ephesians-511.net/docs/DO_CHRISTIANS_AND_MUSLIMS_WORSHIP_THE_SAME_GOD.doc
DO CHRISTIANS AND MUSLIMS WORSHIP THE SAME GOD 02 
http://ephesians-511.net/docs/DO_CHRISTIANS_AND_MUSLIMS_WORSHIP_THE_SAME_GOD_02.doc
DO CHRISTIANS AND MUSLIMS SPEAK THE SAME LANGUAGE 

http://ephesians-511.net/docs/DO_CHRISTIANS_AND_MUSLIMS_SPEAK_THE_SAME_LANGUAGE.doc
DO CHRISTIANS BELIEVE IN THE KORAN? 

http://ephesians-511.net/docs/DO_CHRISTIANS_BELIEVE_IN_THE_KORAN.doc
DO MUSLIMS CLAIM THERE ARE MIRACLES IN THE KORAN? 
http://ephesians-511.net/docs/DO_MUSLIMS_CLAIM_THERE_ARE_MIRACLES_IN_THE_KORAN.doc
DOES ISLAM ALLOW FOR THE MURDER OF ITS CRITICS 

http://ephesians-511.net/docs/DOES_ISLAM_ALLOW_FOR_THE_MURDER_OF_ITS_CRITICS.doc
DOES ISLAM ORIGINATE FROM GOD 

http://ephesians-511.net/docs/DOES_ISLAM_ORIGINATE_FROM_GOD.doc
DOES MUHAMMADS ILLITERACY VALIDATE THE QURAN?

http://ephesians-511.net/docs/DOES_MUHAMMADS_ILLITERACY_VALIDATE_THE_QURAN.doc
DOES THE HOLY WAR OR JIHAD STILL APPLY TODAY IN ISLAM? 

http://ephesians-511.net/docs/DOES_THE_HOLY_WAR_OR_JIHAD_STILL_APPLY_TODAY_IN_ISLAM.doc
DOES THE KORAN TEACH PEACE? 

http://ephesians-511.net/docs/DOES_THE_KORAN_TEACH_PEACE.doc
DOES YAHWEH REALLY DECEIVE AS ISLAMISTS CLAIM? 
http://ephesians-511.net/docs/DOES_YAHWEH_REALLY_DECEIVE_AS_ISLAMISTS_CLAIM.doc
DOMESTIC VIOLENCE IN ISLAM-THE QURAN ON BEATING WOMEN 
http://ephesians-511.net/docs/DOMESTIC_VIOLENCE_IN_ISLAM-THE_QURAN_ON_BEATING_WOMEN.doc
EVIDENCE FOR MUSLIMS OF THE CRUCIFIXION OF JESUS

http://ephesians-511.net/docs/EVIDENCE_FOR_MUSLIMS_OF_THE_CRUCIFIXION_OF_JESUS.doc
EVIDENCE FOR MUSLIMS THAT JESUS IS THE SON OF GOD

http://ephesians-511.net/docs/EVIDENCE_FOR_MUSLIMS_THAT_JESUS_IS_THE_SON_OF_GOD.doc
EXAMINING THE ISSUE OF ALLAHS VEIL 

http://ephesians-511.net/docs/EXAMINING_THE_ISSUE_OF_ALLAHS_VEIL.doc
EXAMINING THE QURAN-AN EVALUATION OF MUSLIM CLAIMS 
http://ephesians-511.net/docs/EXAMINING_THE_QURAN-AN_EVALUATION_OF_MUSLIM CLAIMS.doc
FALSE PROPHET MUHAMMAD FAIRYTALE MUHAMMAD AND HARLEY TALMAN 

http://ephesians-511.net/docs/FALSE_PROPHET_MUHAMMAD_FAIRYTALE_MUHAMMAD_AND_HARLEY_TALMAN.doc
FALSE WAR BEING WAGED AGAINST ISLAM 

http://ephesians-511.net/docs/FALSE_WAR_BEING_WAGED_AGAINST_ISLAM.doc
FEMALE GENITAL MUTILATION IN ISLAM 
http://ephesians-511.net/docs/FEMALE_GENITAL_MUTILATION_IN_ISLAM.doc
FOR ISLAM MUHAMMAD DREW FROM PAGANISM-THE KAABA ETC
http://ephesians-511.net/docs/FOR_ISLAM_MUHAMMAD_DREW_FROM_PAGANISM-THE_KAABA_ETC.doc
FR SAMIRS 111 QUESTIONS ON ISLAM 

http://ephesians-511.net/docs/FR_SAMIRS_111_QUESTIONS_ON_ISLAM.doc
FREEDOM OF CONSCIENCE AND ISLAM-CHRISTIAN CONVERTS PUT TO THE TEST 

http://ephesians-511.net/docs/FREEDOM_OF_CONSCIENCE_AND_ISLAM-CHRISTIAN_CONVERTS_PUT_TO_THE_TEST.doc
HAS THE CATHOLIC CHURCH ENDORSED ISLAM AT VATICAN COUNCIL II?

http://ephesians-511.net/docs/HAS_THE_CATHOLIC_CHURCH_ENDORSED_ISLAM_AT_VATICAN_COUNCIL_II.doc
HAS THE KORAN EVER BEEN ALTERED? 

http://ephesians-511.net/docs/HAS_THE_KORAN_EVER_BEEN_ALTERED.doc
HISTORICAL COMPRESSION OF BIBLICAL FIGURES IN THE QURAN 

http://ephesians-511.net/docs/HISTORICAL_COMPRESSION_OF BIBLICAL_FIGURES_IN_THE_QURAN.doc
HOAXES IN THE NAME OF ISLAM 

http://ephesians-511.net/docs/HOAXES_IN_THE_NAME_OF_ISLAM.doc
HOW DID CHRIST AND MUHAMMAD DEAL WITH DEMONS? 

http://ephesians-511.net/docs/HOW_DID_CHRIST_AND_MUHAMMAD_DEAL_WITH_DEMONS.doc 
HOW DID MUHAMMAD COME TO ACKNOWLEDGE HIMSELF AS A PROPHET?

http://ephesians-511.net/docs/HOW_DID_MUHAMMAD_COME_TO_ACKNOWLEDGE_HIMSELF_AS_A_PROPHET.doc
HOW DID MUHAMMAD DIE?
http://ephesians-511.net/docs/HOW_DID_MUHAMMAD_DIE.doc 
HOW DO WE DEFEAT ISLAMISM IF WE DO NOT UNDERSTAND ITS ROOTS? 

http://ephesians-511.net/docs/HOW_DO_WE_DEFEAT_ISLAMISM_IF_WE_DO_NOT_UNDERSTAND_ITS_ROOTS.doc
HOW DOES JIHAD COMPARE WITH OLD TESTAMENT WARFARE 

http://ephesians-511.net/docs/HOW_DOES_JIHAD_COMPARE_WITH_OLD_TESTAMENT_WARFARE.doc
HOW MANY DAYS ARE THERE IN A QURANIC YEAR 

http://ephesians-511.net/docs/HOW_MANY_DAYS_ARE_THERE_IN_A_QURANIC_YEAR.doc
IF JESUS IS GOD WHO WAS HE PRAYING TO ON THE CROSS? 
http://ephesians-511.net/docs/IF_JESUS_IS_GOD_WHO_WAS_HE_PRAYING_TO_ON_THE_CROSS.doc
INSIDE ISLAM-A GUIDE FOR CATHOLICS

http://ephesians-511.net/docs/INSIDE_ISLAM-A_GUIDE_FOR_CATHOLICS.doc 

INTERMARRIAGE BETWEEN CHRISTIANS AND MUSLIMS 
http://ephesians-511.net/docs/INTERMARRIAGE_BETWEEN_CHRISTIANS_AND_MUSLIMS.doc
IS ALLAH AN ALL-KNOWING GOD? 
http://ephesians-511.net/docs/IS_ALLAH_AN_ALL-KNOWING_GOD.doc
IS ALLAH OF THE MUSLIMS THE SAME AS THE GOD OF THE CHRISTIANS? 
http://ephesians-511.net/docs/IS_ALLAH_OF_THE_MUSLIMS_THE_SAME_AS_THE_GOD_OF_THE_CHRISTIANS.doc
IS ALLAH OF THE MUSLIMS THE SAME AS THE GOD OF THE CHRISTIANS?-02 
http://ephesians-511.net/docs/IS_ALLAH_OF_THE_MUSLIMS_THE_SAME_AS_THE_GOD_OF_THE_CHRISTIANS-02.doc 

IS ALLAH THE GOD OF THE BIBLE? 
http://ephesians-511.net/docs/IS_ALLAH_THE_GOD_OF_THE_BIBLE.doc
IS CHRISTIAN SALVATION THE SAME AS ISLAMIC SALVATION? 

http://ephesians-511.net/docs/IS_CHRISTIAN_SALVATION_THE_SAME_AS_ISLAMIC_SALVATION.doc
IS DIALOGUE WITH ISLAM POSSIBLE? 

http://ephesians-511.net/docs/IS_DIALOGUE_WITH_ISLAM_POSSIBLE.doc
IS ISIS ISLAMIC?
http://ephesians-511.net/docs/IS_ISIS_ISLAMIC.doc
IS ISLAM A CHRISTIAN HERESY?

http://ephesians-511.net/docs/IS_ISLAM_A_CHRISTIAN_HERESY.doc
IS ISLAM A RELIGION OF PEACE AND LOVE-A CRITICISM OF MIROSLAV VOLF 
http://ephesians-511.net/docs/IS_ISLAM_A RELIGION_OF PEACE_AND_LOVE-A-CRITICISM_OF_MIROSLAV_VOLF.doc
IS MUHAMMAD LIKE MOSES IN ANY WAY? 

http://ephesians-511.net/docs/IS_MUHAMMAD_LIKE_MOSES_IN_ANY_WAY.doc
IS MUHAMMAD FORETOLD IN THE BIBLE? 

http://ephesians-511.net/docs/IS_MUHAMMAD_FORETOLD_IN_THE_BIBLE.doc
IS MUHAMMAD PROPHESIED IN THE BIBLE? 
http://ephesians-511.net/docs/IS_MUHAMMAD_PROPHESIED_IN_THE_BIBLE.doc
IS THE BIBLE AS VIOLENT AS THE QURAN AND HADITH? 
http://ephesians-511.net/docs/IS_THE_BIBLE_AS_VIOLENT_AS_THE_QURAN_AND_HADITH.doc
IS THE BIBLE AS VIOLENT AS THE QURAN AND HADITH 02 
http://ephesians-511.net/docs/IS_THE_BIBLE_AS_VIOLENT_AS_THE_QURAN_AND_HADITH-02.doc
IS THE COMFORTER MENTIONED IN THE BIBLE ACTUALLY MUHAMMAD? 
http://ephesians-511.net/docs/IS_THE_COMFORTER_MENTIONED_IN_THE_BIBLE_ACTUALLY_MUHAMMAD.doc
IS THE COMFORTER MENTIONED IN THE BIBLE ACTUALLY MUHAMMAD 02?
http://ephesians-511.net/docs/IS_THE_COMFORTER_MENTIONED_IN_THE_BIBLE_ACTUALLY_MUHAMMAD_02.doc
IS THE KORAN ANALOGOUS TO CHRIST? 

http://ephesians-511.net/docs/IS_THE_KORAN_ANALOGOUS_TO_CHRIST.doc
IS THE KORAN INSPIRED BY THE HOLY SPIRIT? 

http://ephesians-511.net/docs/IS_THE_KORAN_INSPIRED_BY_THE_HOLY_SPIRIT.doc
IS THE KORAN TRULY THE MIRACLE OF MIRACLES? 
http://ephesians-511.net/docs/IS_THE_KORAN_TRULY_THE_MIRACLE_OF_MIRACLES.doc
IS THE QURAN A CONTINUATION OF ARAB PAGANISM? 
http://ephesians-511.net/docs/IS_THE_QURAN_A_CONTINUATION_OF_ARAB_PAGANISM.doc
IS TODAYS ISLAMIC VIOLENCE COMPARABLE TO THAT OF THE OLD TESTAMENT? 

http://ephesians-511.net/docs/IS_TODAYS_ISLAMIC_VIOLENCE_COMPARABLE_TO_THAT_OF_THE_OLD_TESTAMENT.doc 

IS TODAYS QURAN THE SAME AS THE ORIGINAL? 

http://ephesians-511.net/docs/IS_TODAYS_QURAN_THE_SAME_AS_THE_ORIGINAL.doc
ISA-THE MUSLIM JESUS 
http://ephesians-511.net/docs/ISA-THE_MUSLIM_JESUS.doc
ISLAM 101-A CRASH COURSE 
http://ephesians-511.net/docs/ISLAM_101-A_CRASH_COURSE.doc
ISLAM AND MONOTHEISM 
http://ephesians-511.net/docs/ISLAM_AND_MONOTHEISM.doc
ISLAM AND THE 800 MARTYRS OF OTRANTO 
http://ephesians-511.net/docs/ISLAM_AND_THE_800_MARTYRS_OF_OTRANTO.doc
ISLAM AND THE MAGIC WORLD OF GENIES AND DRAGONS 

http://ephesians-511.net/docs/ISLAM_AND_THE_MAGIC_WORLD_OF_GENIES_AND_DRAGONS.doc
ISLAM AND THE SUFFERING OF WOMEN 
http://ephesians-511.net/docs/ISLAM_AND_THE_SUFFERING_OF_WOMEN.doc
ISLAM AS THE END OF CHRISTIANITY 

http://ephesians-511.net/docs/ISLAM_AS_THE_END OF_CHRISTIANITY.doc
ISLAM HAS NO FATHER 

http://ephesians-511.net/docs/ISLAM_HAS_NO_FATHER.doc
ISLAM HATES US MORE THAN YOU KNOW 
http://ephesians-511.net/docs/ISLAM_HATES_US_MORE_THAN_YOU_KNOW.doc
ISLAM IS A RELIGION-A CRITICISM OF JOCELYNE CESARI 

http://ephesians-511.net/docs/ISLAM_IS_A_RELIGION-A_CRITICISM_OF_JOCELYNE_CESARI.doc
ISLAM IS NOT A RELIGION

http://ephesians-511.net/docs/ISLAM_IS_NOT_A_RELIGION.doc 

ISLAM JIHAD AND TERRORISM 

http://ephesians-511.net/docs/ISLAM_JIHAD_AND_TERRORISM.doc
ISLAM MEANS PEACE-REALLY? 

http://ephesians-511.net/docs/ISLAM_MEANS_PEACE-REALLY.doc
ISLAM MUHAMMAD AND THE QURAN

http://ephesians-511.net/docs/ISLAM_MUHAMMAD_AND_THE_QURAN.doc
ISLAMS CLAIM ABOUT 360 JOINTS IN THE HUMAN BODY 

http://ephesians-511.net/docs/ISLAMS_CLAIM_ABOUT_360_JOINTS_IN_THE_HUMAN_BODY.doc
ISLAMS CRITICS SEX AND JONATHAN BROWN 
http://ephesians-511.net/docs/ISLAMS_CRITICS_SEX_AND_JONATHAN_BROWN.doc
ISLAMS HATRED FOR NON-MUSLIMS 

http://ephesians-511.net/docs/ISLAMS_HATRED_FOR_NON-MUSLIMS.doc
ISLAMS HATRED OF THE NON-MUSLIM 
http://ephesians-511.net/docs/ISLAMS_HATRED_OF_THE_NON-MUSLIM.doc
ISLAMS MOST VALUABLE USEFUL IDIOT-KAREEM ABDUL JABBAR 
http://ephesians-511.net/docs/ISLAMS_MOST_VALUABLE_USEFUL_IDIOT-KAREEM_ABDUL_JABBAR.doc
ISLAMS ORIGINS-IN THE SHADOW OF THE SWORD 

http://ephesians-511.net/docs/ISLAMS_ORIGINS-IN_THE_SHADOW_OF_THE_SWORD.doc
ISLAMS OTHER GOD-THE MUSLIM DEIFICATION OF MUHAMMAD 

http://ephesians-511.net/docs/ISLAMS_OTHER_GOD-THE_MUSLIM_DEIFICATION_OF_MUHAMMAD.doc
ISLAMS PUNISHMENT FOR APOSTASY 
http://ephesians-511.net/docs/ISLAMS_PUNISHMENT_FOR_APOSTASY.doc
ISLAMS ROYAL FAMILY-ABU BAKR ALI AND ABU SUFYAN 

http://ephesians-511.net/docs/ISLAMS_ROYAL_FAMILY-ABU_BAKR_ALI_AND_ABU_SUFYAN.doc
ISLAMS ROYAL FAMILY FEUDS-ALI AND AISHA 
http://ephesians-511.net/docs/ISLAMS_ROYAL_FAMILY_FEUDS-ALI_AND_AISHA.doc
ISLAMS ROYAL FAMILY FEUDS-ALI AND MUAWIYAH 

http://ephesians-511.net/docs/ISLAMS_ROYAL_FAMILY_FEUDS-ALI_AND_MUAWIYAH.doc
ISLAMS WAR AGAINST CHRISTIANITY THAT THE CHURCH DOES NOT SEE 
http://ephesians-511.net/docs/ISLAMS_WAR_AGAINST_CHRISTIANITY_THAT_THE_CHURCH_DOES_NOT_SEE.doc
ISLAMS WAR ON THE CROSS

http://ephesians-511.net/docs/ISLAMS_WAR_ON_THE_CROSS.doc
ISLAM-BRO IGNATIUS MARY
http://ephesians-511.net/docs/ISLAM-BRO_IGNATIUS_MARY.doc 

ISLAM-SINEGLOSSABLOG 
http://ephesians-511.net/docs/ISLAM-SINEGLOSSABLOG.doc 

ISLAM-WHAT MUSLIMS BELIEVE AND WHAT CATHOLICS SHOULD KNOW 

http://ephesians-511.net/docs/ISLAM-WHAT_MUSLIMS_BELIEVE_AND_WHAT_CATHOLICS_SHOULD_KNOW.doc
ISLAMIC BONDAGE AND CHRISTIAN FREEDOM 
http://ephesians-511.net/docs/ISLAMIC_BONDAGE_AND_CHRISTIAN_FREEDOM.doc
ISLAMIC JURISPRUDENCE VS RELIGIOUS FREEDOM-THE CASE OF MERIAM IBRAHIM 
http://ephesians-511.net/docs/ISLAMIC_JURISPRUDENCE_VS_RELIGIOUS_FREEDOM-THE_CASE_OF_MERIAM_IBRAHIM.doc
ISLAMIC OR ISLAMIST? 
http://ephesians-511.net/docs/ISLAMIC_OR_ISLAMIST.doc
ISLAMIC SITUATIONAL ETHICS-CAN ONE BELIEVE A MUSLIM APOLOGIST 

http://ephesians-511.net/docs/ISLAMIC_SITUATIONAL_ETHICS-CAN_ONE_BELIEVE_A_MUSLIM_APOLOGIST.doc
ISLAMIC STATE IS SATANIC-FR GABRIELE AMORTH

http://ephesians-511.net/docs/ISLAMIC_STATE_IS_SATANIC-FR_GABRIELE_AMORTH.doc 
JESUS AND MUHAMMADS WORDS ACTIONS TEACHINGS CONTRASTED

http://ephesians-511.net/docs/JESUS_AND_MUHAMMADS_WORDS_ACTIONS_TEACHINGS_CONTRASTED.doc 
JESUS OR MUHAMMAD-WHO IS GODS TRUE SEAL OF PROPHETHOOD? 
http://ephesians-511.net/docs/JESUS_OR_MUHAMMAD-WHO_IS_GODS_TRUE_SEAL_OF_PROPHETHOOD.doc
JESUS HEALS A MUSLIM IN CANA OF GALILEE 

http://ephesians-511.net/docs/JESUS_HEALS_A_MUSLIM_IN_CANA_OF_GALILEE.doc
JESUS OR MUHAMMAD-A COMPARISON 

http://ephesians-511.net/docs/JESUS_OR_MUHAMMAD-A_COMPARISON.doc
JIHAD-THE TEACHING OF ISLAM 

http://ephesians-511.net/docs/JIHAD-THE_TEACHING_OF_ISLAM.doc
LEGAL JIHAD IN THE QURAN AND EARLY ISLAM 

http://ephesians-511.net/docs/LEGAL_JIHAD_IN_THE_QURAN_AND_EARLY_ISLAM.doc
LYING AND ISLAM 
http://ephesians-511.net/docs/LYING_AND_ISLAM.doc
MAGDI CRISTIANO ALLAM-A CONTESTED CONVERSION 
http://ephesians-511.net/docs/MAGDI_CRISTIANO_ALLAM-A_CONTESTED_CONVERSION.doc
MARTIN LUTHERS ATTITUDE TOWARD ISLAM

http://ephesians-511.net/docs/MARTIN_LUTHERS_ATTITUDE_TOWARD_ISLAM.doc
MARY AND THE MOSLEMS

http://ephesians-511.net/docs/MARY_AND_THE_MOSLEMS.doc
MATERIAL FOR EVALUATION OF CONTRADICTIONS IN THE QURAN 
http://ephesians-511.net/docs/MATERIAL_FOR_EVALUATION_OF_CONTRADICTIONS_IN_THE_QURAN.doc
MATERIAL FOR EVALUATION OF THE SOURCES OF THE QURAN 
http://ephesians-511.net/docs/MATERIAL_FOR_EVALUATION_OF_THE_SOURCES_OF_THE_QURAN.doc
MILLIONS OF MUSLIMS CONVERTING TO CHRISTIANITY 
http://ephesians-511.net/docs/MILLIONS_OF_MUSLIMS_CONVERTING_TO_CHRISTIANITY.doc
MODERN AFTERMATH OF THE CRUSADES-THE BATTLE STILL BEING WAGED 

http://ephesians-511.net/docs/MODERN_AFTERMATH_OF_THE_CRUSADES-THE_BATTLE_STILL_BEING_WAGED.doc
MORE MUSLIM HOAXES-THE SHAHADA IN GERMAN TREES ETC 

http://ephesians-511.net/docs/MORE_MUSLIM_HOAXES-THE_SHAHADA_IN_GERMAN_TREES_ETC.doc
MUHAMMAD ALLAH AND THE ABROGATION OF QURANIC PASSAGES 

http://ephesians-511.net/docs/MUHAMMAD_ALLAH_AND_THE_ABROGATION_OF_QURANIC_PASSAGES.doc
MUHAMMAD AND ANIMALS-DOGS LIZARDS AND SNAKES 

http://ephesians-511.net/docs/MUHAMMAD_AND_ANIMALS-DOGS_LIZARDS_AND_SNAKES.doc
MUHAMMAD AND IDOLATRY 
http://ephesians-511.net/docs/MUHAMMAD_AND_IDOLATRY.doc
MUHAMMAD AND JESUS IN BIBLE PROPHECY 
http://ephesians-511.net/docs/MUHAMMAD_AND_JESUS_IN_BIBLE_PROPHECY.doc
MUHAMMAD AND JESUS-FIFTEEN MAJOR DIFFERENCES 

http://ephesians-511.net/docs/MUHAMMAD_AND_JESUS-FIFTEEN_MAJOR_DIFFERENCES.doc
MUHAMMAD AND THE BIBLE-EIGHT COMMON MISCONCEPTIONS OF MUSLIMS

http://ephesians-511.net/docs/MUHAMMAD_AND_THE_BIBLE-EIGHT_COMMON_MISCONCEPTIONS_OF_MUSLIMS.doc
MUHAMMAD AND THE RAPE OF FEMALE SLAVES 
http://ephesians-511.net/docs/MUHAMMAD_AND_THE_RAPE_OF_FEMALE_SLAVES.doc
MUHAMMAD AND THE RELIGION OF ISLAM 

http://ephesians-511.net/docs/MUHAMMAD_AND_THE_RELIGION_OF_ISLAM.doc
MUHAMMAD BREAKS HIS WORD AND THE TREATY WITH HUDAYBIYYAH 

http://ephesians-511.net/docs/MUHAMMADS_BREAKS_HIS_WORD_AND_THE_TREATY_WITH_HUDAYBIYYAH.doc
MUHAMMAD CHILD BRIDES AND DAVID LIEPERT
http://ephesians-511.net/docs/MUHAMMAD_CHILD_BRIDES_AND_DAVID_LIEPERT.doc
MUHAMMAD ISLAM AND CHILD BRIDES 
http://ephesians-511.net/docs/MUHAMMAD_ISLAM_AND_CHILD_BRIDES.doc
MUHAMMAD ISLAM AND SEX 
http://ephesians-511.net/docs/MUHAMMAD_ISLAM_AND_SEX.doc
MUHAMMAD ISLAM AND TERRORISM 

http://ephesians-511.net/docs/MUHAMMAD_ISLAM_AND_TERRORISM.doc
MUHAMMAD LEGACY OF A PROPHET-A CRITICISM 
http://ephesians-511.net/docs/MUHAMMAD_LEGACY_OF_A_PROPHET-A_CRITICISM.doc
MUHAMMAD SPOKE THE SATANIC VERSES-THE EVIDENCE AND THE PROOF

http://ephesians-511.net/docs/MUHAMMAD_SPOKE_THE_SATANIC_VERSES-THE_EVIDENCE_AND_THE_PROOF.doc
MUHAMMAD THE BORROWER 
http://ephesians-511.net/docs/MUHAMMAD_THE_BORROWER.doc
MUHAMMAD THE BORROWER-RESPONSE AND DEBATE 
http://ephesians-511.net/docs/MUHAMMAD_THE_BORROWER-RESPONSE_AND_DEBATE.doc
MUHAMMAD THE PROPHETS FOURTEEN WIVES 
http://ephesians-511.net/docs/MUHAMMAD_THE_PROPHETS_FOURTEEN_WIVES.doc
MUHAMMAD THE QURAN AND SLAVERY 
http://ephesians-511.net/docs/MUHAMMAD_THE_QURAN_AND_SLAVERY.doc
MUHAMMAD THE SINNER 
http://ephesians-511.net/docs/MUHAMMAD_THE_SINNER.doc
MUHAMMADS CLAIM THAT ADAM WAS 90 FEET TALL 

http://ephesians-511.net/docs/MUHAMMADS_CLAIM_THAT_ADAM_WAS_90_FEET_TALL.doc
MUHAMMADS DEMON VISITATION-RELATED SUICIDE ATTEMPTS 

http://ephesians-511.net/docs/MUHAMMADS_DEMON_VISITATION-RELATED_SUICIDE_ATTEMPTS.doc
MUHAMMADS ERROR ABOUT MARY BEING AARONS SISTER 
http://ephesians-511.net/docs/MUHAMMADS_ERROR_ABOUT_MARY_BEING_AARONS_SISTER.doc
MUHAMMADS MARRIAGE TO ZAYNAB HIS ADOPTED SONS DIVORCEE 

http://ephesians-511.net/docs/MUHAMMADS_MARRIAGE_TO_ZAYNAB_HIS_ADOPTED_SONS_DIVORCEE.doc
MUHAMMADS MURDERS 

http://ephesians-511.net/docs/MUHAMMADS_MURDERS.doc
MUHAMMADS SEXUAL PROWESS 

http://ephesians-511.net/docs/MUHAMMADS_SEXUAL_PROWESS.doc
MUHAMMADS VULGAR FACE 

http://ephesians-511.net/docs/MUHAMMADS_VULGAR_FACE.doc
MUHAMMADS WEALTH 

http://ephesians-511.net/docs/MUHAMMADS_WEALTH.doc
MUSLIM APOLOGETICS AND THE SPURIOUS GOSPEL OF BARNABAS 

http://ephesians-511.net/docs/MUSLIM_APOLOGETICS_AND_THE_SPURIOUS_GOSPEL_OF_BARNABAS.doc
MUSLIM WOMENS CLOTHING-A HIJAB IS NOT A BURKA

http://ephesians-511.net/docs/MUSLIM_WOMENS_CLOTHING-A_HIJAB_IS_NOT_A_BURKA.doc
MUSLIMS BELIEVE THEY WILL CONQUER EUROPE THROUGH FAITH AND BABIES 
http://ephesians-511.net/docs/MUSLIMS_BELIEVE_THEY_WILL_CONQUER_EUROPE_THROUGH_FAITH_AND_BABIES.doc
MUSLIMS HELL AND CHRISTIANS HELL 

http://ephesians-511.net/docs/MUSLIMS_HELL_AND_CHRISTIANS_HELL.doc
MUSLIMS MUST CLARIFY CALLS FOR VIOLENCE IN THE KORAN

http://ephesians-511.net/docs/MUSLIMS_MUST_CLARIFY_CALLS_FOR_VIOLENCE_IN_THE_KORAN.doc
MUSLIMS PARADISE AND CHRISTIANS HEAVEN 

http://ephesians-511.net/docs/MUSLIMS_PARADISE_AND_CHRISTIANS_HEAVEN.doc
NATION OF ISLAM CULT

http://ephesians-511.net/docs/NATION_OF_ISLAM_CULT.doc
NOAHS ARK HOAX IN THE QURAN 
http://ephesians-511.net/docs/NOAHS_ARK_HOAX_IN_THE_QURAN.doc
ON THOSE WHO OPEN THEIR CHURCHES TO MUSLIM WORSHIP 

http://ephesians-511.net/docs/ON_THOSE_WHO_OPEN_THEIR_CHURCHES_TO_MUSLIM_WORSHIP.doc
OPEN CHALLENGE TO MUSLIMS 
http://ephesians-511.net/docs/OPEN_CHALLENGE_TO_MUSLIMS.doc
PINTAK AND FRANKLINS ISLAM FOR JOURNALISTS-ERRORS AND OMISSIONS 

http://ephesians-511.net/docs/PINTAK_AND_FRANKLINS_ISLAM_FOR_JOURNALISTS-ERRORS_AND_OMISSIONS.doc 

PROVING FOR MUSLIMS THAT JESUS IS GOD 
http://ephesians-511.net/docs/PROVING_FOR_MUSLIMS_THAT_JESUS_IS_GOD.doc
QUESTIONS FOR MUSLIMS ON THE CHRISTIAN TRINITY 
http://ephesians-511.net/docs/QUESTIONS_FOR_MUSLIMS_ON_THE_CHRISTIAN_TRINITY.doc
QUO VADIS PAPA FRANCISCO 39-SILENT ON ISLAMIST TERRORISM CONCEDING TO ISLAM 
http://ephesians-511.net/docs/QUO_VADIS_PAPA_FRANCISCO_39-SILENT_ON_ISLAMIST_TERRORISM_CONCEDING_TO_ISLAM.doc
QURAN ISLAM AND SCIENCE 

http://ephesians-511.net/docs/QURAN_ISLAM_AND_SCIENCE.doc
REALISM AND ISLAM 

http://ephesians-511.net/docs/REALISM_AND_ISLAM.doc
REBUTTING THE CHIEF ARGUMENTS OF MUSLIM SCHOLARS FOR ISLAM

http://ephesians-511.net/docs/REBUTTING_THE_CHIEF_ARGUMENTS_OF_MUSLIM_SCHOLARS_FOR_ISLAM.doc
REGENSBURG-IS DIALOGUE WITH ISLAM POSSIBLE? 

http://ephesians-511.net/docs/REGENSBURG-IS_DIALOGUE_WITH_ISLAM_POSSIBLE.doc
RESORTING TO DECEPTION FOR THE ADVANCEMENT OF ISLAM 

http://ephesians-511.net/docs/RESORTING_TO_DECEPTION_FOR_THE_ADVANCEMENT_OF_ISLAM.doc
SAINT FRANCIS AND CHRISTIAN-MUSLIM RELATIONS-ECUMENISM WITH MUSLIMS 

http://ephesians-511.net/docs/SAINT_FRANCIS_AND_CHRISTIAN-MUSLIM_RELATIONS-ECUMENISM_WITH_MUSLIMS.doc
SALAFISM-ED HUSAINS ISLAM VERSUS MUHAMMADS ISLAM 

http://ephesians-511.net/docs/SALAFISM-ED_HUSAINS_ISLAM_VERSUS_MUHAMMADS_ISLAM.doc
SATANS INFLUENCE AND CONTROL OVER MUHAMMAD 

http://ephesians-511.net/docs/SATANS_INFLUENCE_AND_CONTROL_OVER_MUHAMMAD.doc
SEX DETERMINATION AND HUMAN CREATION IN ISLAM 

http://ephesians-511.net/docs/SEX_DETERMINATION_AND_HUMAN_CREATION_IN_ISLAM.doc
SHARIA SURE AINT GAY-MUHAMMAD AND THE HOMOSEXUAL 
http://ephesians-511.net/docs/SHARIA_SURE_AINT_GAY-MUHAMMAD_AND_THE_HOMOSEXUAL.doc
SLAVE GIRLS AS SEXUAL PROPERTY IN THE QURAN 

http://ephesians-511.net/docs/SLAVE_GIRLS_AS_SEXUAL_PROPERTY_IN_THE_QURAN.doc
STEVE SKOJEC ONEPETERFIVE BLOG ON ISLAM 
http://ephesians-511.net/docs/STEVE_SKOJEC_ONEPETERFIVE_BLOG_ON_ISLAM.doc
SUFIS-THE MYSTICAL MUSLIMS 
http://ephesians-511.net/docs/SUFIS-THE_MYSTICAL_MUSLIMS.doc
SUPPOSED NUMERICAL MIRACLE OF THE QURAN-THE 309TH WORD 

http://ephesians-511.net/docs/SUPPOSED_NUMERICAL_MIRACLE_OF_THE_QURAN-THE_309TH_WORD.doc
SURA 9-5-THE QURANS VERSE OF THE SWORD 

http://ephesians-511.net/docs/SURA_9-5-THE_QURANS_VERSE_OF_THE_SWORD.doc
TELLING THE TRUTH ABOUT ISLAM 

http://ephesians-511.net/docs/TELLING_THE_TRUTH_ABOUT_ISLAM.doc
TESTING THE TRUTHFULNESS OF THE KORAN 

http://ephesians-511.net/docs/TESTING_THE_TRUTHFULNESS_OF_THE_KORAN.doc
TESTIMONY-FILIPINO MUSLIMS SEE JESUS AFTER RAMADAN FAST


http://ephesians-511.net/docs/TESTIMONY-FILIPINO_MUSLIMS_SEE_JESUS_AFTER_RAMADAN_FAST.doc 

TESTIMONY-FROM ISLAM THROUGH YOGA AND NEW AGE TO CHRIST

http://ephesians-511.net/docs/FROM_ISLAM_THROUGH_YOGA_AND_NEW_AGE_TO_CHRIST.doc
THE ANNUCIATION TO MARY AS IN THE KORAN 

http://ephesians-511.net/docs/THE_ANNUCIATION_TO_MARY_AS_IN_THE_KORAN.doc 

THE BIBLE AND ITS EQUIVALENT REFERENCES IN THE KORAN 

http://ephesians-511.net/docs/THE_BIBLE_AND_ITS_EQUIVALENT_REFERENCES_IN_THE_KORAN.doc
THE CHRISTIAN WITNESS TO THE MUSLIM 

http://ephesians-511.net/docs/THE_CHRISTIAN_WITNESS_TO_THE_MUSLIM.doc
THE CHURCH REALLY SHOULD BE AFRAID OF ISLAM 

http://ephesians-511.net/docs/THE_CHURCH_REALLY_SHOULD_BE_AFRAID_OF_ISLAM.doc
THE DEATH OF MUHAMMAD

http://ephesians-511.net/docs/THE_DEATH_OF_MUHAMMAD.doc 
THE DEIFICATION OF MUHAMMAD 
http://ephesians-511.net/docs/THE_DEIFICATION_OF_MUHAMMAD.doc
THE DIFFERENCE BETWEEN CHRISTS LIFE AND MUHAMMADS LIFE 

http://ephesians-511.net/docs/THE_DIFFERENCE_BETWEEN_CHRISTS_LIFE_AND_MUHAMMADS_LIFE.doc
THE FRUIT OF ISLAM JUDGED IN THE LIVES OF MUHAMMADS IMMEDIATE FAMILY 

http://ephesians-511.net/docs/THE_FRUIT_OF_ISLAM_JUDGED_IN_THE_LIVES_OF_MUHAMMADS_IMMEDIATE_FAMILY.doc
THE HADITH OR MUSLIM TRADITIONS 

http://ephesians-511.net/docs/THE_HADITH_OR_MUSLIM_TRADITIONS.doc
THE HYPOCRISY AND BLASPHEMY OF ISLAM 
http://ephesians-511.net/docs/THE_HYPOCRISY_AND_BLASPHEMY_OF_ISLAM.doc
THE INTEGRITY OF THE BIBLE ACCORDING TO THE QURAN AND THE HADITH 
http://ephesians-511.net/docs/THE_INTEGRITY_OF_THE_BIBLE_ACCORDING_TO_THE_QURAN_AND_THE_HADITH.doc
THE ISLAM TEST-MODERATES VS TERRORISTS 

http://ephesians-511.net/docs/THE_ISLAM_TEST-MODERATES_VS_TERRORISTS.doc
THE JUSTICE OF ALLAH EXAMINED 
http://ephesians-511.net/docs/THE_JUSTICE_OF_ALLAH_EXAMINED.doc
THE KORAN AND FIGHTING UNBELIEVERS-A RESPONSE TO JUAN COLE 

http://ephesians-511.net/docs/THE_KORAN_AND_FIGHTING_UNBELIEVERS-A_RESPONSE_TO_JUAN_COLE.doc
THE KORAN AND HISTORICAL CRITICISM
http://ephesians-511.net/docs/THE_KORAN_AND_HISTORICAL_CRITICISM.doc
THE MATTER OF ISLAM AND CHRISTIANTY 
http://ephesians-511.net/docs/THE_MATTER_OF_ISLAM_AND_CHRISTIANTY.doc
THE MATTER OF THE MUSLIM AND ISLAM 

http://ephesians-511.net/docs/THE_MATTER_OF_THE_MUSLIM_AND_ISLAM.doc
THE MEANING OF THE KORAN 
http://ephesians-511.net/docs/THE_MEANING_OF_THE_KORAN.doc
THE MUSLIM CRITERIA FOR GOD 
http://ephesians-511.net/docs/THE_MUSLIM_CRITERIA_FOR_GOD.doc
THE NATURE OF ALLAH-THE KORAN TEACHES POLYTHEISM 

http://ephesians-511.net/docs/THE_NATURE_OF_ALLAH-THE_KORAN_TEACHES_POLYTHEISM.doc
THE PLACE OF WOMEN IN PURE ISLAM 
http://ephesians-511.net/docs/THE_PLACE_OF_WOMEN_IN_PURE_ISLAM.doc
THE PUNISHMENT FOR APOSTASY IN ISLAM 

http://ephesians-511.net/docs/THE_PUNISHMENT_FOR_APOSTASY_IN_ISLAM.doc
THE QURAN ALLAH AND PLURALITY ISSUES 
http://ephesians-511.net/docs/THE_QURAN_ALLAH_AND_PLURALITY_ISSUES.doc
THE QURAN AND THE BIBLE IN THE LIGHT OF HISTORY AND SCIENCE 
http://ephesians-511.net/docs/THE_QURAN_AND_THE_BIBLE_IN_THE_LIGHT_OF_HISTORY_AND_SCIENCE.doc
THE QURAN CONFIRMS THE BIBLE HAS NEVER BEEN CORRUPTED 
http://ephesians-511.net/docs/THE_QURAN_CONFIRMS_THE_BIBLE_HAS_NEVER_BEEN_CORRUPTED.doc
THE QURANIC WITNESS TO BIBLE AUTHORITY 
http://ephesians-511.net/docs/THE_QURANIC_WITNESS_TO_BIBLE_AUTHORITY.doc
THE QURANS INCOHERENCE AND UNINTELLIGIBILITY 
http://ephesians-511.net/docs/THE_QURANS_INCOHERENCE_AND_UNINTELLIGIBILITY.doc
THE QURANS MANY GODS AND LORDS 
http://ephesians-511.net/docs/THE_QURANS_MANY_GODS_AND_LORDS.doc
THE REAL THREAT OF REAL ISLAM 
http://ephesians-511.net/docs/THE_REAL_THREAT_OF_REAL_ISLAM.doc
THE RESURRECTION VS THE QURAN IN THE LIGHT OF LOGIC 
http://ephesians-511.net/docs/THE_RESURRECTION_VS_THE_QURAN_IN_THE_LIGHT_OF_LOGIC.doc
THE ROOT CAUSE OF ISLAMIC VIOLENCE

http://ephesians-511.net/docs/THE_ROOT_CAUSE_OF_ISLAMIC_VIOLENCE.doc 

THE ROOTS OF MUSLIM POLYGAMY AND THE VEIL FOR WOMEN 

http://ephesians-511.net/docs/THE_ROOTS_OF_MUSLIM_POLYGAMY_AND_THE_VEIL_FOR_WOMEN.doc
THE SPIRIT OF ISLAM 

http://ephesians-511.net/docs/THE_SPIRIT_OF_ISLAM.doc
THE STATUS OF WOMEN IN ISLAM 
http://ephesians-511.net/docs/THE_STATUS_OF_WOMEN_IN_ISLAM.doc
THE TOMATO-A CHRISTIAN OR ISLAMIC FRUIT 

http://ephesians-511.net/docs/THE_TOMATO-A_CHRISTIAN_OR_ISLAMIC_FRUIT.doc
TO EVERY MUSLIM AN ANSWER 
http://ephesians-511.net/docs/TO_EVERY_MUSLIM_AN_ANSWER.doc
TOP TEN RULES IN THE QURAN THAT OPPRESS AND INSULT WOMEN 

http://ephesians-511.net/docs/TOP_TEN_RULES_IN_THE_QURAN_THAT_OPPRESS_AND_INSULT_WOMEN.doc
UNDERSTANDING SALAFISM AND WAHHABISM IN ISLAM 

http://ephesians-511.net/docs/UNDERSTANDING_SALAFISM_AND_WAHHABISM_IN_ISLAM.doc
UNDERSTANDING SOME MUSLIM MISUNDERSTANDINGS OF CHRISTIANITY 

http://ephesians-511.net/docs/UNDERSTANDING_SOME_MUSLIM_MISUNDERSTANDINGS_OF_CHRISTIANITY.doc
VIDEO-ISLAM WILL OVERWHELM CHRISTENDOM UNLESS… 
http://ephesians-511.net/docs/VIDEO-ISLAM_WILL_OVERWHELM_CHRISTENDOM_UNLESS….doc 
VIDEO-WHAT EVERY CHRISTIAN NEEDS TO KNOW ABOUT ISLAM 
http://ephesians-511.net/docs/VIDEO-WHAT_EVERY_CHRISTIAN_NEEDS_TO_KNOW_ABOUT_ISLAM.doc
VIDEO TESTIMONIES OF MUSLIM CONVERTS TO CHRISTIANITY 

http://ephesians-511.net/docs/VIDEO_TESTIMONIES_OF_MUSLIM_CONVERTS_TO_CHRISTIANITY.doc
VIOLENCE AND ISLAM-A CRITICISM OF SHEILA MUSAJI 

http://ephesians-511.net/docs/VIOLENCE_AND_ISLAM-A_CRITICISM_OF_SHEILA_MUSAJI.doc
VIOLENCE IN THE BIBLE AND THE QURAN-A CHRISTIAN PERSPECTIVE 
http://ephesians-511.net/docs/VIOLENCE_IN_THE_BIBLE_AND_THE_QURAN-A_CHRISTIAN_PERSPECTIVE.doc
WAS MUHAMMAD A BLACK-SKINNED MAN?

http://ephesians-511.net/docs/WAS_MUHAMMAD_A_BLACK-SKINNED_MAN.doc
WAS MUHAMMAD A TERRORIST? 

http://ephesians-511.net/docs/WAS_MUHAMMAD_A_TERRORIST.doc
WAS MUHAMMAD A TRUE PROPHET?

http://ephesians-511.net/docs/WAS_MUHAMMAD_A_TRUE_PROPHET.doc 

WAS MUHAMMAD ANNOUNCED BY JOHN THE BAPTIST? 
http://ephesians-511.net/docs/WAS_MUHAMMAD_ANNOUNCED_BY_JOHN_THE_BAPTIST.doc
WAS MUHAMMAD FORETOLD IN PARSI AND HINDU SCRIPTURES? 

http://ephesians-511.net/docs/WAS_MUHAMMAD_FORETOLD_IN_PARSI_AND_HINDU_SCRIPTURES.doc
WAS THE COMING OF MUHAMMAD PROPHESIED?

http://ephesians-511.net/docs/WAS_THE_COMING_OF_MUHAMMAD_PROPHESIED.doc 

WAS THE NAME MUHAMMAD UNKNOWN BEFORE THE PROPHET?

http://ephesians-511.net/docs/WAS_THE_NAME_MUHAMMAD_UNKNOWN_BEFORE_THE_PROPHET.doc
WAS THE NAME MUHAMMAD UNKNOWN BEFORE THE PROPHET 02 

http://ephesians-511.net/docs/WAS_THE_NAME_MUHAMMAD_UNKNOWN_BEFORE_THE_PROPHET_02.doc 
WERE MUHAMMAD AND JESUS SINLESS? 

http://ephesians-511.net/docs/WERE_MUHAMMAD_AND_JESUS_SINLESS.doc
WHAT DID THE SAINTS SAY ABOUT ISLAM?
http://ephesians-511.net/docs/WHAT_DID_THE_SAINTS_SAY_ABOUT_ISLAM.doc
WHAT IS ISLAMIC DHIMMITUDE?

http://ephesians-511.net/docs/WHAT_IS_ISLAMIC_DHIMMITUDE.doc
WHAT ISLAM REALLY TEACHES ABOUT ALLAH AND JESUS 
http://ephesians-511.net/docs/WHAT_ISLAM_REALLY_TEACHES_ABOUT_ALLAH_AND_JESUS.doc
WHAT THE QURAN REALLY SAYS ABOUT VIOLENCE 

http://ephesians-511.net/docs/WHAT_THE_QURAN_REALLY_SAYS_ABOUT_VIOLENCE.doc
WHAT THE KORAN SAYS ABOUT THE BIBLE 
http://ephesians-511.net/docs/WHAT_THE_KORAN_SAYS_ABOUT_THE_BIBLE.doc
WHAT WAS THE NEW REVELATION OF MUHAMMAD? 
http://ephesians-511.net/docs/WHAT_WAS_THE_NEW_REVELATION_OF_MUHAMMAD.doc 

WHAT WOULD HAPPEN TO A PERSON WHO LEAVES ISLAM?

http://ephesians-511.net/docs/WHAT_WOULD_HAPPEN_TO_A_PERSON_WHO_LEAVES_ISLAM.doc
WHEN MUSLIMS BECOME CHRISTIANS 
http://ephesians-511.net/docs/WHEN_MUSLIMS_BECOME_CHRISTIANS.doc
WHERE EXACTLY IS ALLAH? 
http://ephesians-511.net/docs/WHERE_EXACTLY_IS_ALLAH.doc
WHO ACCORDING TO THE KORAN ARE THE PEOPLE OF THE BOOK?
http://ephesians-511.net/docs/WHO_ACCORDING_TO_THE_KORAN_ARE_THE_PEOPLE_OF_THE_BOOK.doc
WHO KILLED MUHAMMAD? 

http://ephesians-511.net/docs/WHO_KILLED_MUHAMMAD.doc
WHO WAS THE SPIRIT THAT VISITED MUHAMMAD?
http://ephesians-511.net/docs/WHO_WAS_THE_SPIRIT_THAT_VISITED_MUHAMMAD.doc
WHY ARE SO MANY PEOPLE EMBRACING ISLAM? 

http://ephesians-511.net/docs/WHY_ARE_SO_MANY_PEOPLE_EMBRACING_ISLAM.doc
WHY DID MUHAMMAD ATTEMPT SUICIDE? 
http://ephesians-511.net/docs/WHY_DID_MUHAMMAD_ATTEMPT_SUICIDE.doc
WHY DO MUSLIMS CALL JESUS ISSA? 

http://ephesians-511.net/docs/WHY_DO_MUSLIMS_CALL_JESUS_ISSA.doc
WHY DO MUSLIMS HATE CHRISTIANS? 
http://ephesians-511.net/docs/WHY_DO_MUSLIMS_HATE_CHRISTIANS.doc
WHY I AM A CHRISTIAN AND NOT A MUSLIM

http://ephesians-511.net/docs/WHY_I_AM_A_CHRISTIAN_AND_NOT_A_MUSLIM.doc 
WHY I AM NOT A MUSLIM-MY QUESTIONS TO MUSLIMS

http://ephesians-511.net/docs/WHY_I_AM_NOT_A_MUSLIM-MY_QUESTIONS_TO_MUSLIMS.doc 
WHY ISLAM DENIES CHRISTS DEATH ON THE CROSS 
http://ephesians-511.net/docs/WHY_ISLAM_DENIES_CHRISTS_DEATH_ON_THE_CROSS.doc 
WHY ISLAM TODAY SHUTS DOWN FREEDOM OF RELIGION 
http://ephesians-511.net/docs/WHY_ISLAM_TODAY_SHUTS_DOWN_FREEDOM_OF_RELIGION.doc
WHY THE ELECTION OF POPE FRANCIS MADE MAGDI ALLAM DECIDE TO LEAVE THE CHURCH 
http://ephesians-511.net/docs/WHY_THE_ELECTION_OF_POPE_FRANCIS_MADE_MAGDI_ALLAM_DECIDE_TO_LEAVE_THE_CHURCH.doc
WIFE-BEATING IN ISLAM 
http://ephesians-511.net/docs/WIFE-BEATING_IN_ISLAM.doc
WIFE-BEATING IN ISLAM 02 

http://ephesians-511.net/docs/WIFE-BEATING_IN_ISLAM_02.doc
WIFE-BEATING-A REBUTTAL OF JAMAL BADAWI 
http://ephesians-511.net/docs/WIFE-BEATING-A_REBUTTAL_OF_JAMAL_BADAWI.doc
WOMEN IN ISLAM 

http://ephesians-511.net/docs/WOMEN_IN_ISLAM.doc
WOMEN IN THE KORAN 
http://ephesians-511.net/docs/WOMEN_IN_THE_KORAN.doc
Over 200 testimonies of Muslims converting to Jesus Christ at
http://www.ephesians-511.net/testimonies.htm
